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BRIEF BIOGRAPHY OF THE EXPLAINER

BRIEF BIOGRAPHY OF THE
EXPLAINER

His name: Shaykh ‘Abdur-Razzaaq Bin ‘Abdil-Muhsin
Al-‘Abbad Al-Badr.

He is the son of Al-‘Allamah Muhaddith of Medina
Shaykh ‘Abdul-Muhsin Al-‘Abbad Al-Badr.

Birth: He was born on the 22rd day of Dhul-Qaddah in
the year 1382 AH in az-Zalfi, Kingdom of Saudia
Arabia. He currently resides in Al-Medina Al-

Munawwarah.

Current occupation: He is a member of the teaching

staff in the Islamic University, in Al-Medina.
Scholastic certifications: Doctorate in ‘Ageedah.

The Shaykh has authored books, researches, as well
as numerous explanations in different sciences.
Among them:

1. Figh of Supplications & Ad-Dhkaar.
2. Hajj & refinement of Souls,

3. Explanation of the book “Exemplary Principles” By
Shaykh TJthaymeen P (May Allah have mercy upon
him).
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4. Explanation of the book “the principles of Names &

Attributes” authored by Shaykh-ul-Islam Ibnul-
Qayyim (May Allah have mercy upon him).

5. Explanation of the book “Good Words” authored by
Shaykh-ul-Islam Ibn Qayyim (May Allah have mercy

upon him).
6. Explanation of the book “Ageedah Tahaawiyyah”.

7. Explanation of the book “Fusuul: Biography of the
Messenger) By Ibn Katheer (May Allah have mercy

upon him).

8. He has a full explanation of the book “Aadaab-ul-
Mufrad” authored by Imam Bukhari (May Allah

have mercy upon him).

From the most distinguished scholars whom he has

taken knowledge and acquired knowledge from are:

1. His father Al-‘Allamah Shaykh ‘Abdul-Muhsin Al-

Badr—may Allah preserve him.

2. Al-‘Allamah Shaykh Ibn Baaz—may Allah have

mercy upon him.

3. Al-‘Allamah Shaykh Muhammad Bin Saleh Al-
TJthaymeen—may Allah have mercy upon him.

4. Shaykh ‘Ali Nasir Fageehi—may Allah preserve him.



INTRODUCTION

INTRODUCTION

All the praise is for Allaah, the Lord of all that exists.
The good end is for those who have Tagwaa. May
prayers and peace be wupon the Imaam of the
Messengers; our Prophet Muhammad, his family
members, and his companions, all together. As to

proceed:

This is a summarized explanation of the brilliant
couplet; the radiant poem known as Al-Haa'iyah

by its author, the Imaam, the verifier, the precise
preserver, the Shaykh of Baghdad, Aboo Bakr
‘Abdullaah ibn Aboo Daawud Sulaymaan ibn Al-
Ash’ath As-Sijistaanee; the son of the author of the
Sunan, the well-known Imaam, may Allaah have
mercy upon the both of them.

It is a poem, the mention of which, is widespread and
has a lofty status; it is eloquent in its wording and
easy to memorize. It has a lofty status and a high
position with the people of knowledge of old and later
times. Its transmission from lbn Abee Daawud, may
Allaah have mercy upon him, has been successively
narrated. A number of the people of knowledge have

- 10 -
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narrated it from him; such as Al-Aajuree, Ibn Battah,
Ibn Saaheen, and others. The three of them are from
the students of the Shaykh. A number of the people of

knowledge have endeavored to explain it.

Adh-Dhahabee, may Allaah have mercy upon him, said
when speaking about this poem and clarifying its
importance: “This poem has been successively narrated
from its author. Al-Aajuree reported it and compiled an
explanation of it as did Aboo Abdullaah Ibn Battah
within Al-lbaanah.”1From those who explained it was
Ibn Al-Banaa.2As for their explanations, | do not know
them to be in existence (any longer).3 From those who
explained it was Imaam  As-Safaareenee. His
explanation of it is printed in two volumes under the
title: Lawaa'ih Al-Anwaar As-Saniyah wa Lawaaqih Al-
Afkaar As-Sunniyah Sharh Qaseedah Ibn Abee
Daawud Al-Haa'iyah Fee ‘Ageedah Ahlil-Aathaar As-
Salafiyyah; with the checking of the noble brother,
Shaykh ‘Abdullaah Al-Busayree, may Allaah preserve

him. | have entitled this explanation:

1Al-‘Uloo 2/1223
21bn Rajab mentioned that within the appendix of Tabaqaat Al-
Hanaabilah 1/35
3A short while ago | came across the explanation of Ibn Al-Banna
for Al-Haa'iyah handwritten within the library of Adh-Dhaahiriyah

in Damascus.

- 11 -
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“The Radiant Masterpiece in Explanation of the
Poem of Ibn Abee Daawud: Al-Haa’iyah”

Its origin is lessons which | gave in the Masjid of the
Islamic University in the Prophetic City in the year
1417 H. One of the students of knowledge transcribed
it for me—and he is the noble brother Yahyaa ibn ‘Alee
ibn Yahyaa; then | reviewed it, added to it, and revised
it as much as | was able. It is a small effort and a
modest and humble presentation. So that which it
contains from truth and correctness, then it is from
Allaah Alone, and that which it contains from error
and shortcoming, then it is due to my weakness,

shortcomings, and scantiness in knowledge.

I must also thank all who contributed any type of
assistance and cooperation in publishing this book,
whether that be in arranging it and typesetting, or
review and editing it, or printing and publishing it. |
ask Allaah to reward all parties with the best reward.
Similarly, | ask Allaah to bring benefit by way of it and
to accept it with a goodly acceptance and to make it
sincerely for the sake of seeking His Noble Face and to
make it a benefit for His slaves; indeed he is the All-
Hearing, the Responsive.
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May prayers and peace be wupon our Prophet

Muhammad, his family, and companions.
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BRIEF BIOGRAPHY OF THE POET IBN
ABEE DAAWUD

His name, his lineage and his Kunyah:

He is the Imaam, the Ailaamah, the Haafidh, the
Shaykh of Baghdad; ‘Abdullaah the son of Imaam
Aboo Daawud Sulaymaan ibn Al-Ash’ath, Aboo Bakr

As-Sijistaanee.
His Birth:

The Imaam Aboo Bakr Ibn Aboo Daawud was bom in

Sijistaan in the year 230 H.
His Upbringing and Seeking of Knowledge:

His father traveled with him throughout the east and
the west when he was a child to Khurasaan and
Asbahaan, Baghdad, Al-Koofah, Makkah, Madeenah,
Shaam, Egypt, and other places, listening and writing;
and he took residence in Bagdad. The first Shaykh
who he learned from was Muhammad Ibn Aslam At-
Toosee, and his father was very pleased with that due
to the nobility of Muhammad Ibn Aslam. He was one

who had the utmost seriousness ever since his

~14 ~
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childhood in acquiring and seeking knowledge. From
the signs of this seriousness was his statement, may
Allaah have mercy upon him: “l entered Koofah having
only one Dirham with me and | purchased with it 30
Mudd offava beans and | would eat from it and write
(Hadeeths) from Aboo Sa’eed Al-Ashaj. The fava beans
had not depleted until | had written thirty-thousand
narrations. Between that which was Magqtoo’
(disconnected) and Mursal (narrations which exclude

mention of the companion). ”4

He was precise memorizer. He, may Allaah have mercy
upon him said: “l narrated from my memory thirty-six-
thousand Hadeeths in Asbahaan and | was uncertain
regarding seven Hadeeths from amongst them. So when
| had departed | found within my book thatfive of them

were exactly as | had narrated them. 5

His student, Aboo Hafs ibn Shaaheen said in
clarification of the strength of his memory: “lbn Aboo
Daawud dictated to us for a number of years and |
never saw him write with his hand, he only would
dictate from his memory. He would sit upon the Minbar
after he had become old and his son, Aboo Ma’'mar,
would sit on the step beneath him holding a book and

he would say: ‘Hadeeth such and such and he (lbn

4 Refer to Taareekh Bagdad 9/466-467.
5 Refer to Taareekh Bagdad 9/466.

~ 15 ~



BRIEF BIOGRAPHY OF THE POET IBN ABEE
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Aboo Daawud) would recite it from his memory until a

gathering would come.
Some of his Teachers:

He narrated from his father as well as Ahmad ibn
Saalih, Muhammad ibn Bashaar, ‘Amr Ibn TJthmaan
Al-Himsee, IsTiaaq Al-Kawsij, ‘Amr ibn ‘Alee Al-Fallaas
and Muhammad ibn Yahyaa Adh-Dhuhalee.

Some of his Students:

A large number of people narrated from him, from
them was Ibn Hibbaan, the author of As-Saheeh as
well as Abul-Hasan Ad-Daaraqutnee and Aboo Hafs
ibn Shaaheen and Aboo Ahmad Al-Haakim, as well as
Ibn Battah and Muhammad ibn ‘Umar ibn Zanboor Al-
Warraaq, as well as Aboo Muslim Muhammad Ibn
Ahmad Al-Kaatib, and ‘Eesaa ibn ‘Alee Al-Wazeer, and
Aboo Qaasim ibn Hibaabah.

His status in knowledge and the praise of the

scholars for him:

Al-Haafidh Aboo Muhammad Al-Kallaal said: “lbn Aboo
Daawud was the Imaam of the people of Irag and the
Sultan had given him authority over the Minbar. During
his time within Iraq the chains of narrations were
attributed to him and none reached that which he did

from precision and acuteness.”
- 16 -
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Al-Khateeb Al-Baghdaadee said concerning him: “He

was a Fageeh, a scholar and a memorizer.”6

Ibn Khalkaan said concerning him: “Aboo Bakr Ibn
Aboo Daawud was from the major memorizers in
Baghdad. He was a scholar, one who had Figh and an

Imaam.”

Adh-Dhahabee said: ‘He was from the oceans of
knowledge to the point that some of the scholars gave

him precedence over hisfather (in knowledge).”

Adh-Dhahabee also said: “Aboo Bakr was from the
preeminent memorizers from the generations beneath
his father. He compiled a number of writings and was

from the heads of the Hanaabilah in Bagdad.”

He also said: “The man isfrom the major scholars of the

Muslims and from the most eminent memorizers.”
His Creed:

He, may Allaah have mercy upon him, was upon the
Ageedah of the Salaf; the people of Hadeeth; and there
is nothing that proves this more than his poem, Al-
Haa'iyah. Within it—although it is concise—he affirms
the general creed upon the path of Ahlus-Sunnah Wal-

Jamaa’ah. It is affirmed from him that he said,

6 Refer to Tareekh Bagdad 9/464.

~ 17 ~
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DAAWUD

commenting upon this poem: “This is my statement
and the statement of my father; and the statement of
our scholars and likewise the statement of the scholars
from those who we have not seen as has been conveyed
to us from them. So he who says upon me other than
this then he has lied.”

It is a magnificent poem in affirmation of the correct
creed which Ahlus-Sunnah Wal-Jamaa'ah are upon
indicating the great and eminent status of its author
and the excellence of his creed and the beautiful

nature of his advice.

At any rate, the leadership of its author and his status
is known amongst the people of knowledge. He is from
the Imaams of the Salaf and the preeminent men of
the Sunnah and the memorizers of Hadeeth and the
callers to the truth and guidance and his leadership

and virtue is agreed upon.
His Writings:

Adh-Dhahabee has described him as being a man of

authorship; from those works are the following:

As-Sunan, Al-Ba’'ath, Al-Masaahif, Shari'atul Magari’,

and An-Naasikh wal-Mansookh.

His death:

18 -
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He, may Allaah have mercy upon him, died in Bagdad
in the month of Dhul-Hijjah in the year three-sixteen
after the Hijrah while being eighty-seven years old, and
it was said that three-thousand people or more prayed

over him. He left behind three sons whose names were;

1. Abdul-Alaa
2. Muhammad
3. Aboo Ma’'mar TJbaydullaah

And he left behind five daughters; may Allaah have
mercy upon him and forgive him as well as all of the

Imaams of the Muslims.
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CLINGING TO THE BOOK AND THE
SUNNAH AND AVOIDING INNOVATIONS

iuJ Llc-L JIs N, “\j 4l (1)

(2)

1. Hold tightly to the Rope of Allaah and the
guidance,

And do not be an innovator, and thus you may be
successful.

2. And practice your religion based on the Book of
Allaah and the Sunan which

Have come from the Messenger of Allaah so you
will be saved and gain profit.
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Explanation

The poet began his poem regarding the creed with
these two magnificent stanzas. And these lines of
poetry contain the call to cling to the Book and the
Sunnah; and to beware of innovations. He has begun
with them before clarifying the creed and its affairs in
accordance with the path of Ahlus-Sunnah within the
books of creed since their way, in most instances, was
to begin with this affair; and this was an example from
them of denoting the source of derivation for the Usool
of the religion and its subsidiary branches in order
that the structure of the creed and its basis be upon a
sound foundation and strong correct principles. When
the servant makes the source from which he derives
his creed and the source upon which the principles are
predicated to be the Book and the Sunnah, then he
will see that which is besides it from sources to be
rubbish and he will not take anything from them nor
will he make them to be a source for him in his
religion and his creed. He will only take from the pure
source and the pure spring which is neither soiled nor
defiled; and thus by way of this his creed will be safe

and his Eemaan will be sound.

The source of Ahlus-Sunnah in derivation is the Book
and the Sunnah. They take from them, derive their

evidences from them, and rely upon them. They do not
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deviate from them in the least. Rather, they are as Al-

Awzaa'ee said:

“We go with the Book and the Sunnah wherever

they go.”

They do not invent anything from themselves. Shaykh

Al-lIslaam, may Allaah have mercy upon him, stated:

“The creed does not belong to me nor to anyone
greater than myself. The creed belongs to Allaah

and His Messenger

So from Allaah is the Message and upon the
Messenger is the conveyance of the Message and upon
us is belief and submission. Due to this, we find the
books of Ahlus-Sunnah beginning with mention of the
source before explaining the creed. This is that which
we derive from that which the Messenger of Allaah

would constantly do within the Friday

sermon. He would always say in the beginning of it:

j AF— 0N > Lil

“As to proceed; indeed the truest speech is
the Book of Allaah the best guidance is the

22 -
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guidance of Muhammad (> -~") and the
worst of all matters and the newly invented

matters.”7

And his repetition of that every Friday
contains emphasis for the importance of giving due
consideration to this source and the necessity of

preserving and safeguarding it.

Concerning his statement: » “Cling” Clinging in the
language means: To hold fast to something and be
steadfast upon it. This is derived from the statement of
Allaah the Exalted:

And hold fast, all of you together, to the Rope
of Allaah and be not divided among yourselves,
and remember Allaah’s Favor on you, for you
were enemies one to another but He joined
your hearts together, so that, by His Grace,

you became brethren and you were on the

7 Reported by Muslim no. 8607 from the Hadeeth of Jaabir Ibn
‘Abdullah, may Allaah be pleased with him.

- 23 -
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brink of a pit of Fire, and He saved you from
it. Thus Allaah makes His Ayat (proofs,
evidences, verses, lessons, signs, revelations,

etc.,) clear to you, that you may be guided. 8

Likewise the statement of Allaah, the Exalted:

And as to those who hold fast to the Book and
perform the prayer; certainly, We shall never
waste the reward of those who do righteous
deeds. 9

Concerning the “...Rope of Allaah” the scholars have
several statements concerning its meaning. The
majority of them, according to the scholars of Tafseer,
say that it means: the Qur'aan; as has been mentioned
by Ibn Al-Qayyim, may Allaah have mercy upon him.
And it is that which is intended by the poet here,

because he mentions the Sunnah thereafter.

The poet, may Allaah have mercy upon him, within his
statement: “Hold tightly to the Rope of Allaah,” is

8Soorah Aali Imran (3:103)
9 Soorah Al-A'raf (7:170)

24 .
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addressing the Sunnee and saying to him: Let your
point of reference always and eternally be the Book of
Allaah and along with your clinging to it: “Follow the
guidance” meaning: the Sunnah. The term guidance
within the Book and the Sunnah is applied to two

affairs:

The first is At-Tawfeeq and inspiration.
The second is indicating clarification and

directing

By way of the context it is possible to know that which

is intended. So the statement of Allaah the Exalted:

Verily! You (O Muhammad guide not
whom you like, but Allaah guides whom He
wills. And He knows best those who are the
guided. 10

Likewise, the statement of Allaah the Exalted:

10 Soorah Al-Qasas (28:56)
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Not upon you (Muhammad >4 ") is their

guidance, but Allaah guides whom He wills. 11

Likewise, the statement of Allaah the Exalted:

Whomsoever Allaah guides, he is the guided
one, and whomsoever He sends astray, those!
They are the losers. 12

As well as the statement of Allaah the Exalted:

m U\ i

Guide us to the Straight Way. 13

All of these verses speak about the guidance of At-

Tawfeeq and this is not for anyone except Allaah the

Exalted. The Prophet would seek the

guidance of his Lord within his supplication and he
would say:

1 Soorah Al-Baqarah (2:272)
2 Soorah Al-A'raf (7:178)
13 Soorah Al-Fatihah (1:6)

26 -
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“O Allaah, 1 ask You for guidance and

uprightnessl4

So the One who opens the chests and gives Tawfeeq
and guidance is Allaah. Due to this, Allaah, the
Exalted said, addressing His Prophet {iJ&4"5.):

Verily! You (O Muhammad guide not
whom you like, but Allaah guides whom He
wills. And He knows best those who are the
guided. 15

And the other guidance is the guidance of directing
and clarification. Allaah, the Exalted has said:

M Reported by Muslim no. 2725 from the Hadeeth of ‘Alee Ibn
Abee Taalib, may Allaah have mercy upon him.
B Soorah Al-Qasas (28:56)

27.
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And as for Thamud, We showed and made clear
to them the Path of Truth through Our
Messenger, but they preferred blindness to
guidance, so the Sa'igah (a destructive awful
cry) of disgracing torment seized them,

because of what they used to earn. 16

Had this been in reference to the guidance of Tawfeeq,
then they would not have preferred blindness over
guidance. Likewise Allaah, the Exalted has said:

And shown him the two ways (good and evil)?17

This guidance is for the prophets, the righteous and
the scholars. From that is the statement of Allaah in

reference to His Prophet

And verily, you (O Muhammad </"££14") are
indeed guiding (mankind) to the Straight
Path.18

Likewise the statement of Allaah, the Exalted:

16 Soorah Fussilat (41:17)
17 Soorah Al-Balad (90:10)
1B Soorah Ash-Shura (42:52)
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And We made from among them (Children of
Israel), leaders, giving guidance under Our
Command, when they were patient and used to

believe with certainty in Our Ayat. 19

The statement of the poet when he said: “And follow
the guidance.” Means: follow the path of guidance and
uprightness which the Messenger of Allaah (&EE££*$E)
has clarified and guided to. It is the best guidance and
the most complete of it. Within the statement of the
Prophet he said:

> > I
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“The best guidance is the guidance of

Muhammad.”

In another narration he said:

“The best path...”

1O Soorah As-Sajdah (32:24)



CLINGING TO THE BOOK AND THE SUNNAH AND
AVOIDING INNOVATIONS

Al-Hudaa refers to directing and guiding, y;”' Al-
Hady is the path and his path ( ) is that which
he clarified to the people and guided them towards
from that which his Lord had revealed to him; and he
did not speak of his own desire. It was only a
revelation revealed to him. His guidance is the best
provision for the Day of Return and the standing
before the Lord of the servants. So within the poet’s
encouragement, may Allaah have mercy upon him,
towards clinging to the Book and the Sunnah there
lies a refutation for the statement of the deviant group
known as the Qur’aanites; those who say we do not
take except from the Qur’'aan. Those who are like this,
then they do not even take the Qur’aan; because
Allaah has commanded within His Book, in numerous
verses, to take to the Sunnah and hold fast to it. Due
to this, the servant cannot be one who clings to the
Qur'aan except when he takes from the Sunnah. So it

is a must that one takes to the two affairs together.

Allaah, the Exalted has commanded the Mothers of the

Believers within His statement:
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And remember (O you the members of the
Prophet's family, the Graces of your Lord), that
which is recited in your houses of the Verses
of Allaah and Al-Hikmah (i.e. Prophet's Sunnah
legal ways). Verily, Allaah is Ever Most
Courteous, Well Acquainted with all things. 20

And likewise Allaah, the Glorified has said:

And whatsoever the Messenger (Muhammad
) gives you, take it, and whatsoever he
forbids you, abstain (from it). 21

The first half of the first line of poetry, which is his
statement:

“Hold fast to the rope of Allaah and follow the

guidance, ”

contains demarcation of the source of derivation. And
once he had demarcated it, he warned against
opposing it; wherein he said:

“And do not be an innovator.”

2 Soorah Al-Ahzab (33:34)
21 Soorah Al-Hashr (59:7)
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By way of this context he is indicating an important
principle. It is that he who diverges from the rope of
Allaah and from the Sunnah, then he has taken to the
path of innovation and misguidance. Due to this, the
people of knowledge have defined Bid’'ah as being that
which is not the Sunnah. The poet, may Allaah have

mercy upon him, is saying:

Do not be an innovator by way of abandoning the
Book and the Sunnah.

By way of this he is indicating the deep abyss which all
of the innovators have fallen into, and it is the
abandonment of the Book and the Sunnah. Otherwise,
they would have been from Ahlus-Sunnah wal-
Jamaa’'ah and they would not have been from the
people of desires and innovations. Therefore, the
innovator is he who abandons the Book and the
Sunnah and does not cling to them nor does he derive
his religion from them. He who investigates the general
populous of the people of innovations will find that the
source of their deviation lies in abandonment of
clinging to the Book and the Sunnah; either in creed
by way of taking to the intellects and opinions or
dreams, or false reports or other than this from that
which the people of desires have taken a source of
derivation for themselves.
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His statement: “...perhaps you will be successful, ” this
is the result of clinging to the Book and the Sunnah
and avoiding innovations. Al-Falaah is a
comprehensive term for all good within the Dunyaa
and the Hereafter. It is said that there is no word with
the language that is more comprehensive of all good
than the word Falaah. And Al-Falaah cannot be except
by way of clinging to the Book and the Sunnah and
staying far away from innovations. He who does not
cling to the Book and the Sunnah and he takes
anything from those false forms of reference, then he
will not be successful. Due to this, there has come on
the authority of Imaam Ahmad, may Allaah have

mercy upon him, that he said:

“No one has even embarked upon theological

rhetoric and been successful.”

When Ash-Shaafi'ee debated with Bishr and had

conquered him, Bishr exited and Ash-Shaafi'ee said:
“He will never be successful.”

And this is the meaning which the noble Quraan
indicates as is at the beginning of Soorah Al-Baqgarah

wherein Allaah, the Exalted has said:
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Alif-Lam-Mim. This is the Book (the Qur’aan),
whereof there is no doubt, a guidance to those
who are pious. Who believe in the Unseen and
establish the prayer, and spend out of what we
have provided for them. And who believe in
(the Qur’aan and the Sunnah) which has been
sent down (revealed) to you (Muhammad-
peace be upon him) and in that which was sent
down before you and they believe with
certainty in the Hereafter. They are on (true)
guidance from their Lord, and they are the

successful. 2

The statement of the poet when he said: ‘Perhaps...”
here this does not denote something which is hoped
for, because he who clings to the Book and the
Sunnah, then his success has been actualized unless
it is intended by way of the action of the servant and
his actualization of this affair and perfection of it; the
clinging to the Book and the Sunnah.

2 Soorah Al-Bagarah (2:1-5)
34 .



A RADIANT MASTERPIECE ON IN EXPLANATION OF

THE POEM OF IBN ABEE DAAWUD: AL-HAATYAH

Then the poet, may Allaah have mercy upon him,
emphasizes clinging to the Book and the Sunnah by

way of his statement:

And practice your religion based on the Book of

Allaah and the Sunan which

Have come from the Messenger of Allaah so you

will be saved and gain profit.

His statement: j-? (Practice your religion) This is a
command derived from the verb tip jb The meaning
of it is: Establish your religion upon the Book and the
Sunnah and believe and obey and adhere to that
which has come within them by way of affirmation of
the reports and enacting the commands and

abandoning the prohibitions. His statement:

“And the Sunan which have come from the Messenger
ofAllaah.”

Sunan is the plural of Sunnah. What is intended is the

Ahaadeeth which have been reported from the

Messenger of Allaah ( ) and have been affirmed
from him.
So his statement: “..that have come from the

Messenger of Allaah.” contains a restriction and
guidance towards the fact that the Sunan must be

authentically reported so that they may be taken and
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accepted. If they are authentically reported, whether
they are by way of At-Tawaatur (consecutively narrated
reports) or Al-Ahad (singular narrations) then they
constitute evidence and they are a basis in all of the

affairs of the religion; in creed and other than it.

His statement: “..you will be saved,” he did not
mention from what. This is in order that the salvation
would be general from every type of evil and calamity

in the Dunyaa and the Hereafter.

His statement: “...and you will gain profit,” this is an
increase to the safety. So safety is the choicest of all
wealth and above it there are various types of profit in
accordance to strength of the individual’'s holding fast
to the Book and the Sunnah. He shall have profit in

the world as well as the Hereafter.

Allaah, the Exalted has said:

We said: “Get down all of you from this place
(the Paradise), then whenever there comes to

you Guidance from Me, and whoever follows
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My Guidance, there shall be no fear on them,
nor shall they grieve. 23

Allaah, the Exalted has also said:

Then if there comes to you guidance from Me,
then whoever follows My Guidance shall
neither go astray, nor fall into distress and
misery. 24

There has come on the authority of lbn ‘Abbas, may

Allaah be pleased with him, that he said in this regard:

“Allaah has made it binding upon Himself for the
one who recites the Quraan and acts upon that
which is within it that he will not go astray in
the Dunyaa and he will not be wretched in the

hereafter.”

23 Soorah Al-Bagarah (2:38)
24 Soorah Ta-Ha (20:123)
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THE ATTRIBUTE OF SPEECH
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3. And say: Not a created thing is the Speech of our
great King,

Such was the religion of the pious ones (before us)

which they clearly expressed.

4. And do not be a person who takes no position on

the Qur’aan,

As did the followers of Jahm, and they had been too lax

(to take the right position).

5. And do not say that the Qur’aan is created, as |

have recited it,
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Since the Speech of Allaah, through its recitation, is

made clear.

Explanation

Perhaps the poet began with this Attribute before
mentioning other than it from Attributes due to it
being appropriate to the context. This is because he
began with the first two stanzas by mentioning
clinging to the Book and the Sunnah. So when he
mentioned the obligation of clinging to the Qur’aan, he
began thereafter by mentioning lines of poetry
regarding it. So he mentioned the creed of Ahlus-
Sunnah as it relates to the Quraan and a refutation
against those who oppose the truth and avoided it and
rejected the creed of Ahlus-Sunnah regarding it. So
these stanzas contain a concise clarification of the
creed of Ahlus-Sunnah as it relates to this issue. As
well as a refutation against various categories of the
people of innovations and they are of numerous
groups. The poet is indicating some of them; so he
began, may Allaah have mercy upon him, by speaking

regarding this issue with his statement:

“And say: Not a created thing is the Speech of our great
King,”

So his statement: “Say...” is an address to the person
of the Sunnah who clings to the Book and the Sunnah
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and it means: Say, believing in it and having Eemaan
in this affair, having no doubt in it nor being hesitant.
For when statement is used then it comprises

statement of the heart and statement of the tongue.

And from that is the statement of Allaah, the Exalted,

wherein He said:

Say (O Muslims), "We believe in Allaah 5

Meaning, say this with your heart having Eemaan and
Firm belief as well as with your tongues pronouncing it
and articulating it. The statement of the poet wherein

he said:
“Not a created thing is the Speech ofour great King,”

Within this there is affirmation of two affairs which are
connected to the Attribute of Speech. The first affair is
that speech is an Attribute of Allaah; so the Qur’aan is
the speech of Allaah and it is not the speech of anyone
from the creation. It being attributed to Allaah is from
the perspective of attribution of the attribute to the
one who has been described with it. In opposition to
the Mu'tazilah who say that it is from the perspective
of attribution of the creation to the Creator. The things

5 Soorah Al-Bagarah (2:136)
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which are attributed to Allaah, the Exalted, are of two

types:

Firstly: There are the things which are attributed to
Allaah from the perspective of attributing the
description to the one who is described with it; such as
the Hearing of Allaah, the Sight of Allaah, the Ability of
Allaah, the Speech of Allaah, and the Knowledge of
Allaah. The guideline of this is that that which is
attributed as a description is not able to stand
independently apart from the One that is being
described.

Secondly: That which is ascribed to Allaah from the
perspective of attributing the creation to its creator;
such as the servant of Allaah, the female servant of
Allaah, the she-camel of Allah, and the house of
Allaah. Its guideline is that that which is ascribed to
Allaah in this fashion is able to stand independently in

of itself.

This is the state of that which it is said concerning it
that it is from Allaah; perhaps it may be a description

of Him and perhaps it may be a creation of His.

Allaah, the Exalted has said:
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But the Word from Me took effect (about evil-
doers), that | will fill Hell with jinn and
mankind together. 26

Speech is a description for the Lord, Glorified be He,

and it is an Attribute from amongst His Attributes.

Allaah, the Exalted has said:

At <-><4 4~ \

And has subjected to you all that is in the
heavens and all that is in the earth; it is all

from Him. 27

So that which is within the heavens and the earth is
all from Allaah in terms of creation and His bringing
them into existence. In this regard, two groups have
gone astray; the Mu'tazilah who attribute all things to
Allaah in terms of His creation of them and bringing

them into existence in order that they may arrive at

2 Soorah As-Sajdah (32:13)
27 Soorah Al-Jathiyah (45:13)
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their vile statement. And it is the statement that the

Speech of Allaah is created.

Likewise, the extremist Sufis since they have made all
things attributable to Allaah in terms of His
description in order that they may arrive at their foul
statement; and it is the statement of Al-Hulool (that
Allaah is incarnate within all of the creation) as well as
Wahdatul-Wujood (unity of existence i.e. everything is
Allaah and Allaah is everything) Exalted be Allaah
above that which they describe Him with.

The truth is balanced between the two of these and
that which is correct is that ascribing Speech to
Allaah, the Mighty and Majestic, is from the
perspective of ascribing the description to the one who

has been described.

When it is said: “...the speech of our King,” this
comprises an important principle as it relates to the
Attributes and it is that that which is ascribed to
Allaah from the Attributes is affirmed for Him in a
manner befitting to Him and this comprises the
statement: “...the speech ofour King,” Meaning: it is an
Attribute of Allaah that is befitting to Him and it does
not resemble the attributes of the creation. So He,
Glorified be He, has perfection in His Essence and in

His Attributes. Due to this, some of the Salaf said:
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“If you want to know the difference between the
Speech of Allaah and the speech of the creation,
then it is like the difference between the creator

and the creation.”

The principle according to the people of knowledge is
that ascription necessitates specification and when
speech is ascribed to Allaah, then it is specific to Him
and it is befitting His Majesty and His Perfection. And
when speech is attributed to the creation, then it is
specific to them and it is befitting to their weakness
and deficiency. And it is not a necessity that two
things which are similar in name also be in agreement
in their reality and description. And this is as it relates
to the creation and the creation how much more so as

it relates to the creation and the Creator.

The second affair is that statement of the poet: “...not
created, ” this contains a refutation and negation of the
statement of the one who says that the Speech of
Allaah is a creation from the creation which Allaah has
brought into existence by way of His Ability. The poet
clarifies the falsehood of his creed with his statement:
“...not created,” The statement that the Quraan is
created is the creed of the Jahmiyah as well as the
Mu'tazilah and other than them. The Jahmiyah
explicitly state this and they say the Qur’aan is created
and the speech is created; and they do not say that it

is the Speech of Allaah. Due to this, their Shaykh tried
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to distort the statement of Allaah, the Exalted wherein

He said:

And to Moosaa (Moses) Allaah spoke directly. 28

He sought to make the name of Allaah accusative in an
attempt to flee from attributing speech to Allaah.29 As
for the Mu'tazilah, they attributed speech to Allaah,
however they deem it to be from the perspective of

attributing the creation to its Creator.

The Ashaa’irah as well as the Kullaabiyah also say that
the Quraan is created, however they do not do so

explicitly. They say the speech is of two types:

The First: Kalaam Nafsee which is not by way of
letters nor sounds; this is that which they attribute to
Allaah.

The Second: Al-Kalam Al-Lafdhee (uttered speech);

this comprises letters and sounds as well as that

2B Soorah An-Nisa (4:164)

2O Translator's note: By making Allaah’s Name accusative (i.e.,
placing a Fafhah on the last letter), this would make Allaah the
object of the verb—meaning the one who was spoken to—and
Moosaa the doer of the verb—i.e., the one who spoke; thus they
tried to misinterpret the statement of Allaah to mean: And
Moosaa spoke to Allaah directly.
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which is the Qur’'aan. Therefore it is created, and it is
an expression or report of the speech of Allaah and it
is not the speech of Allaah. Rather, it is created just as
the rest of the creation. And so by way of this, they are

just like the Jahmiyah.

So the poet, with his statement: “...not created,”
negates all of these statements. Therefore, the Quraan
is the Speech of Allaah in reality and it is consists of
letters and sounds; Jibreel heard it from Allaah, the
Mighty and Majestic, and its words and its meanings

are the speech of Allaah.

One is not to say that its words are the Speech of
Allaah but not its meanings; nor is one to say that its

meanings are the Speech of Allaah but not its words.

The statement of the poet when he said: “...our King,”
contains affirmation of the attribute of sovereignty for
Allaah. For Allaah is the King of the kingdom and the
entire kingdom belongs to Allaah. Allaah, the Exalted

has said:
<© ssfys teiasj.*jJ
Say (O Muhammad ):  "O Allaah!

Possessor of the kingdom, You give the
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kingdom to whom You will, and You take the
kingdom from whom You will, and You endue
with honor whom You will, and You humiliate

whom You will. In Your Hand is the good.

Verily, You are Able to do all things. 3

If the creation owns a thing it is only by way of Allaah
granting them ownership of it. So Allaah is the owner
of the Dunyaa as well as the hereafter. Ownership is
from the aspects of Lordship. This is because lordship
has several meanings and from them there is the

master; the one who is obeyed as well as Ownership.

The statement of the poet when he said; “Such ...” is
an indication here to that which is preceded in the first
portion from the clarification of the correct creed

regarding the speech of Allaah.

“Such was the religion of the pious ones,” Meaning they
had Eemaan and they believed in that. The pious took
as their religion the fact that the Qur’aan is the speech
of Allaah and that it is not created. This is their creed
which they did not divert from. The transmissions
from them in this regard are many. Al-Laalikaa’ee, may
Allaah have mercy upon him, formulated a chapter
within his book; Sharh Al-I'tigaad in clarification of the
fact that the Speech of Allaah is not created and he

3 Soorah Aali Imran (3:26)
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named more than five-hundred people who mention
the same, and some of them narrated this by way of a
chain of narration. All of them affirming that the
Qur’aan is the Speech of Allaah and it is not created.
And he who says that it is created, then he is a
disbeliever. And the transmissions from them in this

regard are very many.

As it relates to this, Ibn Al-Qayyim, may Allaah have

mercy upon him, said:

“Five-hundred of the scholars have reported
their disbelief in the various Ilands. Al-
Laalikaa'ee, the Imaam, reported it from them.

Rather, before him At-Tabaraanee reported it.”

The statement of the poet wherein he said: “...the
pious,” The choice of this description for Ahlus-
Sunnah is excellent and precise. For Tagwaa is from
the word Al-Wagaayah (to shield) by way of the
individual placing between himself and that which he
fears a shield to protect him. Therefore, the Tagwaa of
Allaah is that the individual places between himself
and that which he fears from the anger of Allaah and
His displeasure a shield to protect him by way of
enacting the commands and abandoning the

prohibitions.
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Due to this the best of the that which Tagwaa has
been defined is the statement of Talq ibn Habeeb, may

Allaah have mercy upon him, wherein he said:

“Tagwaa is that you act in obedience of Allaah
upon light from Allaah hoping for the reward of
Allaah and that you abandon disobeying Allaah
upon light from Allaah fearing the punishment
of Allaah.”

Ibn Al-Qayyim, may Allaah have mercy upon him,

stated:

“This is the best of that with which Tagqwaa has

been defined.”
Adh-Dhahabee mentioned within his biography:

“And he has done well and explained it

excellently.”

Similarly, Shaykh Al-Islaam indicated this definition,
as did Ibn Rajab. So these eminent Imaams—I am
referring to the Imaams of Ahlus-Sunnah—all had
Tagwaa of Allaah by way of clinging to the Sunan and
acts of obedience as well as abandoning the
prohibitions and newly invented matters. And the
greatest of that which they abandoned and stayed
away from was disbelief, innovation, and newly

invented matters; and from it is the statement that the
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Quraan is created. In addition to that which it
contains from disbelief and misguidance it also leads
to many other forms of corruption and dangers for the

one who says it.

Due to this, the statement of the Jahmiyah amounts to
belittlement of the Speech of Allaah and the absence of
concern for it, because of their claim that it is a

creation from the other forms of creation.

The saying of the poet wherein he said: “...which they
clearly expressed, ” meaning: in addition to their taking
this as their religion and believing it within their
hearts, they spoke eloquently and explicitly regarding
it, and they clarified and affirmed it within their
gatherings and they spoke eloquently about it and
aided it; especially when the people of falsehood
outwardly proclaimed their falsehood and explicitly

stated their misguidance.

Due to this, it is reported from Aboo Haamid Al-

Isfareenee that eveiy Friday he would stand and say:

“The Qur’aan is the speech of Allaah and it is
not created in opposition to the statement of Al-
Baagilnaanee. This is so that no one who comes

after us will think that we are upon his creed.”
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This was because he lived during his time and this is

also reported from Shaykh Al-Islaam within Sharh Al-
Ageedah Al-Asfahaniyyah. 3L

And this (i.e., their speaking eloquently regarding it)
the books of Ahlus-Sunnah have come bearing this
meaning. So one will not find a book written on creed
except that it contains explicit mention of that and
eloquent speech regarding it. Rather, they have even
dedicated specific books and writings to this. The poet
said:

“And do not be aperson who takes no position on the
Qur’aan as did thefollowers ofJahm, and they had

been too lax.”

After the poet completed speaking regarding the initial
issue, he began refuting a group from amongst the
groups of the Jahmiyah and they are the Waagqifah. It
is known that the Madhliab of Ahlus-Sunnah is that
they would eloquently and explicitly state that the
Qur’aan is the speech of Allaah and that it is not
created. Whereas the methodology of the Jahmiyah is
that they would explicitly state the opposite of that,
which is that the Qur'aan is created. And upon the
traces of the Ageedah of the Jahmiyah, the innovation

of the Waagifah came about. So those who were

3l Refer to Sharh Al-‘Aqeedah Al-Asfahaniyyah pg. 36.
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affected by the innovation of the Jahmiyah, who say
that the Quraan is created, began to spread this
amongst the people and they circulated these doubts.
So Ahlus-Sunnah began to refute them and in this
environment arose the Waagqifah who were affected by
the Jahmiyah and they are the people of doubts. They
say that the Qur’aan is the speech of Allaah and they
do not say that it is created nor do they say that it is
not created. They only did this due to their being
affected by the innovation of the Jahmiyah; and it
having entered into their souls. Due to this, they were
not able to explicitly state the correct ‘Ageedah; and it
is that the Qur'aan is not created. Due to this, Imaam
Ahmad said: “The Waagqifah are Jahmiyah.” The poet
also said this when he described them as being
“...followers of Jahm.” Some of the people of knowledge
said that they are more evil then the Jahmiyah and
this is because the creed of Al-Jahmiyah was explicit
in its falsehood; and it is that the Qur'aan is created.
Thus criticizing it, clarifying its corruption to the
people by way of proofs and evidences is easy.
However, since the Waagqgifah have come and base their
Madhhab upon the fact that they take their position
from the perspective of piety and they withhold
regarding this issue, then this is more dangerous to
the common folk. For they perceive that within their

statement there is a form of balance and justness.
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What is obligatory is that one explicitly state the
correct creed which the Book and the Sunnah
indicates and not having Eemaan in it or being
hesitant and wavering regarding this issue is all from

deviation and misguidance. Allaah, the Exalted, has

said:

Only those are the believers who have believed
in Allaah and His Messenger, and afterward
doubt not. c2

And hesitating from having Eemaan in the truth is a

type of doubt and ambiguity.

The statement of the poet when he said: “Jahm...” this
is the son of Safwaan, the head of the Jahmiyah. The
people of knowledge have mentioned that the origin of
this negation is that Jahm took it from Al-Ja'd ibn
Dirham who took it from Aaban ibn Sam’aan who
likewise took it from Taalut who was the nephew of
Labeed who took it from Labeed ibn Al-A’'sam the Jew;
and he took that from the Jews of Yemen. This is the

chain of this misguidance linking back to the Jews.

2 Soorah Al-Hujurat (49:15)
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And from this it is known that the basis of Ta'teel
(negation of the Attributes) is the Jews just as they are
the basis for the Raafidah.

The poet, may Allaah have mercy upon him, said: “and
they had been too lax,” To be lax regarding a thing
means: to incline oneself towards it; and the followers
of Jahm inclined with themselves and their hearts

leaned towards this creed.

In another manuscript of the same poem it reads:
“...and they permitted it,” This bears the meaning that
their souls permitted believing in this statement and

affirming it in spite of its corruption and its falsehood.

Then the poet went on to say: “And do not say that the
Qur’aan is created, as | have recited it...” meaning: Do
not say that my recitation of the Qur’aan is created.
This contains a refutation against another innovation
other than that innovation of the Waaqifah. It is that
innovation of the Lafdhiyah who say:

My articulation of the Quraan is created.
Meaning: When | recite the Qur’aan, then this is
created or my recitation of the Quraan is
created.

The origin of this innovation is the innovation of the
Jahmiyah itself and their doubt is the doubt of the
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Jahmiyah; because articulation and recitation and

reading all originate from one of two affairs:

Firstly: It is that that which is uttered, recited and

read; is the Speech of Allaah and this is not created.

Secondly: That which the tongue and the lips and the
throat and the voice of the person move with is
created. So when it is said: My articulation of the
Qur’aan is created, then one of these two things is

interpreted or understood.

So the Lafdhiyah, as the people of knowledge affirm,
are Jahmiyah and their innovating this innovation is
similar to affirmation of the methodology of Jahm by
way of another path and another method. They do this
in order to deceive the people. So when one says: My
articulation of the Qur’aan is created, then this goes
back to the statement of the Jahmiyah who say that

the Qur’aan is created.

Due to this, Imaam Ahmad, may Allaah have mercy
upon him, as well as other than him all say that the
Lafdhiyah are Jahmiyah. Meaning, he who says that
his articulation of the Qur'aan is created, then he is

speaking with the statement of Jahm.

Imaam Ahmad, may Allaah have mercy upon him,

said:
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“He who says that my articulation the Qur’aan is
created, then he is a Jahmee. And he who says

that it is not created then he is an innovator.”

This is because the statement: “My articulation of the
Quraan is created,” bears two affairs; one of them
being created which is the movement of the tongue
and the other not being created which is the Speech of
Allaah; and it is falsehood for one to say that the

speech of Allaah, Glorified be He, is created.

So when one says: “My articulation of the Qur’aan is
not created.” Then also this bears two affairs; one of
them being the movement of the tongue and it is false
that it should be said that this is not created. And the
other is that which is recited and read; and this is not
created. Due to this, that which is correct is to provide
details. So if one intends that which is uttered, then
this is the Speech of Allaah and it is not created. And if
one intends the movement of the tongue and the
throat and the voice of the servant, then this is
created. That which is correct is that the voice is the
voice of reciter and the speech is the Speech of the
creator; and speech is attributed to the one who said it
originally and not the one who said it by way of
convenience and relaying (that speech). Due to this,

Imaam Ahmad said:
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“The Qur’aan is the speech of Allaah in every

form.”

Meaning, whether it is memorized within the chests or
written upon parchment or recited upon the tongues
or heard with the ears; and the reason for the poet
prohibiting the statement of the Lafdhiyah is clear

within his statement:

..Since the Speech of Allaah, through its recitation, is
made clear.”

And this is the meaning of the statement of Ahlus-
Sunnah that the Qur’aan is the speech of Allaah in its
words as well as its meanings; and it is not simply the
speech of Allaah in its wordings but not its meanings
nor in its meanings without its wordings. And the
words make clear the meaning and they clarify that

what is intended and they elucidate the objectives.
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6. And saz/; Allaah will make Himself visible to the
creation, openly,

Just as the full moon is not hard to see, and your
Lord (will be seen) more clearly.

7. And He was not bom, nor has He fathered

anyone,
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Nor is there anything similar to Him, Exalted be the
Glorified One.

8. A Jahmee rejects this, however, we have

As a testimony to the truth of what we say - a
Hadeeth that clarifies it.

. Jareer narrated it, from the words of

Muhammad,

So say what he said about that, and you will be

successful.

Explanation

The seeing of Allaah in the hereafter is the truth. The
Book and the successively narrated Sunnah prove it;
and the Muslims are united upon it. None denies the
seeing of Allaah except the deviant Jahmiyah and

those who have been affected by them.
Some of the Salaf have said:

“He who denies the seeing of Allaah, deserves to
be deprived of it.”33

The statement of the poet: “Say...” is an address

directed to the person of the Sunnah and he who

3B Refer to Radd Ad-Daarimee ‘Alaa Bishr Al-Mareesee pg. 19
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wants to follow the Sunnah of the Prophet ( )
and cling to his command and follow in his footsteps.
As for the person of desires, opinions, caprice, and
other than this, then he does not give any weight to
the Sunnah nor does he care for it nor does he has any

concern for it.

So he is saying: Say, O person of the Sunnah, without
hesitating without doubt: “Allaah will make Himself
visible...” Appearance is being manifest and apparent;
meaning Allaah will appear before the creation. What
is intended by “creation” is the believers. For they are
those who will delight in seeing Him on the Day of
Judgment and He will ennoble them by way of them
looking at Him. Rather, their seeing Him is the most
noble of their objectives and thegreatest of their goals

and aims; andfrom theirsupplications is that they

say:

3 dL+j.- sU jjuLu \N\ s41 ii
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“O Allaah, indeed we ask You for the delight

of looking at Your Face and the bliss of
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meeting You without any harm nor calamity

that will divert us from this.”

This is the Du’aa that is affirmed from the Prophet
( A It is affirmed from the Hadeeth of ‘Ammaar

Ibn Yaasir, may Allaah be pleased with him.

As for the disbelievers they will not see Him as is

within the statement of Allaah, the Exalted:

Nay! Surely, they (evil-doers) will be veiled
from seeing their Lord that Day. $H

And since the disbelievers being veiled from seeing the
Magnificent Lord is a type of punishment, then the
believers being allowed to see Him is the noblest gift

and the greatest delight.

His statement: “..openly,” Means, they will see him
directly in plain sight, there being between them and

Allaah nothing that will block them from seeing Him.

“As the full moon is not hidden, ” And the word Al-Badr

refers to the moon on the fourteenth night when it is

3 Reported by An-Nasaa'ee within his Sunan no. 1305 and Al-
Albaanee graded it Saheeh within Saheeh Sunan An-
Nasaa'ee no. 1304.

3P Soorah Al-Mutaflifin (83:15)
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fully illuminated; and when there is no clouds in front
of it. So the believers will all see Him and they will not
need to crowd or to push each other in order to see
him. Likewise they will not be harmed by looking at
Him, so there will not occur harm for anyone by way of
seeing Him. All of that affirms that seeing Allaah in the
hereafter is a reality and it will be done in simplicity
and ease. The sun and the moon are seen by the
people with their eyes in reality without any difficulty
or hardship. The Prophet said:

“Indeed you shall see your Lord just as you

see the moon.”3%

The letter A (within the phrase is to denote
resemblance, however there is no resemblance here to
the Lord with the moon or the sun; Exalted be Allaah
above that. The resemblance here is between one
vision and another vision. This is because the letter ~
is connected to the vision and this is the action of the
servant, so therefore the resemblance is between one
vision and another vision; and it is not between one
thing which is seen and another thing which is seen.

So the meaning is: Just as the people are able to see

¥ Reported by Al-Bukhaaree no. 554 and Muslim no. 633
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the moon in reality with their eyes and with their
vision, then similarly they will be able to see Allaah in

reality with their eyes and their vision.

The statement of the poet wherein he said: “Just as...”
the letter A is to denote resemblance. The word t* is
additional. The meaning is that He will be seen just as

the full moon is seen. The poet said: “...and your Lord
will be seen more clearly, ” The moon is a creation from
the creations of Allaah and along with that the people
see it on the full moon night directly and clearly
without their being any type of impediments or
difficulty. So how about the Lord, the Creator, the
Exalted; indeed He will be seen more clearly than
everything. The believer will see Him with their eyes in

reality.

Concerning the statement of the poet: “..and your
Lord, ” Meaning, O you who are being addressed in this
matter He is the Lord of all of the creation. He
nurtures them by way of His favors and blessings.
They have no Lord other than Him, nor do they have a
creator other than him. His Lordship for His creation
is of two types; that which is general and that which is
specific. As for the general then it is by way of His
creation, provision, and giving blessings as well as
health and the likes of that. This is from the affairs

which are general for the believer as well as the
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disbeliever; the righteous as well as the wicked. As for
the specific Lordship, than it is His nurturing by way
of Eemaan, guidance towards obedience and Tawfeeq
in worshiping Him alone. This is specific to the

believers. The poet said:

“And He was not bom, nor has He fathered anyone, Nor
is there anything similar to Him, Exalted be the Glorified

One,

The poet mentioned this stanza after affirming the
seeing of Allaah in order to clarify by way of it that its
affirmation is actual, however it does not necessitate
likening Allaah to one who is begotten nor one who
begets; nor does it necessitate resemblance for Allaah.
This is because Ahlus-Sunnah affirm the Attributes in
a manner that is befitting to Allaah, the Exalted, and
that which is attributed to Allaah necessitates it being
specific to Him. Therefore, the Attributes which are
attributed to Allaah are not like the attributes which
are attributed to the creation. Hence, when we
attribute an attribute to Allaah, then it is befitting the
perfection of Allaah and if it is attributed to the
creation then it is befitting its weakness and
deficiency. From this it is known the statement of
negation for Allaah's Attributes (At-Ta'teel) is based
upon anthropomorphism (At-Tamtheel) so the denier

of Allaah’s Attributes reached the level of denial when
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he likened Allaah to His creation. Therefore, he did not
understand from the attribute which is attributed to
Allaah except that it is exactly like that which he
knows to be for the creation. So every person of Ta'teel
(negation) operates under this corrupt delusion; as
someone mentioned while describing the people of

theological rhetoric:

“They are people who Ilive under delusion
thinking that the truth is with them, however
the truth is behind them.”

This was mentioned by Adh-Dhahabee with regards to
Aboo Hayyaan At-Tawheedee, then he said: “And you
are the carrier of theirflag.” They say that if we were to
affirm the seeing of Allaah in reality, then we would be
affirming for Him a body and likenesses with the
creation. This is because (according to them) seeing
does not occur except to that which has a body, and
this is corrupt form of analogy. This is because they
made analogy between Allaah and the creation. Due to
this, the Salaf said:

“An analogy is not to be made between Him and
His creation.”

So the poet mentioned this line of poetry in order to
remove speculation which may perhaps come; and this

speculation comes by way of the Jahmiyah. As for
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before them this delusion did not exist. For the
companions did not fathom any of this. Meaning,
along with the fact that He will be seen on the Day of
Judgment, in reality, by way of the vision of the
people: “And He was not bom, nor has He fathered
anyone.” Meaning: that which is other than Him does
not extend out from Him nor does He extend out from
anything else. And this is derived from the statement
of Allaah, the Exalted:

“He begets not, nor was He begotten; "And
there is none co-equal or comparable unto
Him.” 37

The poet said: “Nor is there anything similar to Him,”
meaning: Allaah is free from imperfections and
Exalted. Likeness is an example and a similarity and
there is no similarity for Allaah or any examples for
Him; nor is there a likeness for Him; neither in His

names nor in His Attributes or His actions.

Allaah, the Exalted, has said:

37 Soorah Al-lkhlas (112:3-4)
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There is nothing like unto Him, and He is the

All-Hearer, the All-Seer. 38

And Allaah, the Exalted has also said:

Do you know of any who is similar to Him?3

And Allaah, the Exalted also said:

“And there is none co-equal or comparable

unto Him.”40

And Allaah, the Exalted said:

Then do not set up rivals unto Allaah (in

worship) while you know.41

Derived from this is the fact that affirmation of the

Attributes does not necessitate anthropomorphism; for

3B Soorah Ash-Shura (42:11)
P Soorah Maryam (19:65)
40 Soorah Al-Ikhlas (112:4)
41 Soorah Al-Bagarah (2:22)
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indeed anthropomorphism is another affair other than

affirmation of the Attributes.

Imaam Ahmad, may Allaah have mercy upon him,
stated:

“The Mushabbih (one who likens Allaah to His
creation) is the one who says that Allaah’s Hand
is like my hand; and His hearing is like my

hearing; whereas Allaah says:

There is nothing like unto Him, and He is the
All-Hearer, the All-Seer.4&

Therefore the one who affirms the Attributes for Allaah
in the manner which is befitting to Him is not a
Mushabbih; for indeed the Mushabbih is the one who
likens the Attributes of Allaah to the Attributes of the
creation. Ahlus-Sunnah criticize these Mushabbihah
and they deem their statement to be a statement of
disbelief and misguidance. The Mu’attilah (those who
negate the Attributes of Allaah) accuse Ahlus-Sunnah
of Tashbeeh (likening Allaah to His creation) either

because they do not understand their statement or

L Soorah Ash-Shura (42:11)
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due the fact that they are people who have an evil

objective and a corrupt intention.

The statement of the poet: “Exalted be Allaah,” means:
He is Exalted above having likenesses or similarities
i.e. His status is Greatly Exalted and Majestic is His
position and Magnificent be He from having a likeness
or a similarity; therefore he is absolving Allaah from
any of this, and the Highness is derived from His
Loftiness and it is to have a high position and it is
affirmed for Allaah in His essence, His status and His

Magnificence.

The statement of the poet wherein he said: “Glorified
be He,” Means that He is absolved (from imperfections)
this is because At-Tasbeeh within the language means:
absolving Allaah from imperfections, and this Tasbeeh
is an act of worship which draws one near to Allaah,
and the command to do so has come within many
places. Rather, there has come incitement and
encouragement to increase in Tasbeeh in various times
and an abundant reward and tremendous recompense

has been portioned for the one who establishes it.

There has come within the Hadeeth:
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“He who says when he wakes in the morning:
Glorified be Allaah and praise be to Him.’
one-hundred times then his sins will be
forgiven for him even if they were similar to

the foam of the sea.”43

It is also speech which is beloved to Ar-Rahmaan as

has come within the Hadeeth:
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“There are two statements that are light
upon the tongue, heavy upon the scales and

beloved to Ar-Rahmaan; they are ‘Glorified be

43 Reported by Al-Bukhaaree no. 6405 as well as Muslim no. 2691
from the Hadeeth of Aboo Hurayrah, may Allaah be pleased with
him.
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Allaah and praise be to Him and Glorified be
Allaah the Magnificent.””44

There has come within another Hadeeth:

j-l1if All 3, &\ N 3

“The most beloved speech to Allaah is the
statement: ‘Glorified be Allaah, all praise be
to Allaah; none has the right to be worshiped
except Allaah, and Allaah is the Greatest.””45

Absolving Allaah is from everything that is not befitting
to Him. As for the Mu’attilah they understand from At-
Tasbeeh to absolve Allaah from Attributes. Due to this,
they say: “Glorified be the one who is absolved from

Attributes. ” One of the people of knowledge said:

“Look at the Tasbeeh of the Jahmiyah, how it
lead them to At-Ta'teel (negation of Allaah’s
Attributes)”

4 Reported by Al-Bukhaaree no. 6406 as well as Muslim no. 2694
from the Hadeeth of Aboo Hurayrah, may Allaah be pleased with
him.

45 Reported by Muslim no. 2307 from the Hadeeth of Samurah
ibn Jundub, may Allaah be pleased with him.
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Therefore this Tasbeeh (of theirs) leads to this

deviation and misguidance.

It is not permissible for the Muslim to absolve Allaah
from that which the Messengers brought. It is
obligatory to absolve Allaah from which the enemies of
the Messengers of Allaah and those who oppose them

came with. Due to this, Allaah, the Exalted said:

Glorified be your Lord, the Lord of Honor and
Power! (He is free) from what they attribute

unto Him! And peace be on the Messengers! 46

Meaning: may Allaah be absolved from that which the
enemies of the Messengers attribute to Him. So He
absolved Himself from that which the enemies of the
Messengers attributed to Him because it contains
within it Tashbeeh and At-Ta'teel, and He sent
salutations of peace upon the Messengers due to the
safety of that which they said as it relates to Allaah

freeing Him from deficiency and defects.

From the names of Allaah is Al-Qudoos and As-
Salaam; they are from the names which absolve Him

from imperfection; therefore Allaah is absolved from

46 Soorah As-Saffat (37:180-181)
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being described with Attributes of deficiency or being
described as being deficient in any way. Allaah is
absolved, Glorified be He, from being similar to anyone
from His creation or from anyone of His creation being
likened to Him. Allaah is absolved from being
described with anything that is not befitting to Him; as
for His Attributes, Glorified and Exalted be He, then
they are befitting His Majesty and His perfection.
Therefore At-Tasbeeh does not negate or do away with

them at all.

The poet said: “A Jahmee rejects this ...” The Arabic
word m» when used with a present tense verb bears
different meanings based upon the context. At times it
could mean something which occurs infrequently. At
times it means something which occurs abundantly;
and at times it bears the meaning of actualization and
emphasis. Here what is intended is actualization and
emphasis. So he is saying that in reality the statement
of the Jahmiyah is one of rejection for the seeing of
Allaah. Due to this, Imaam Ahmad, may Allaah have

mercy upon him, said:

“He who denies that Allaah will be seen, then he
is a Jahmee.”

The Jahmee is one who has been affected by Jahm Ibn
Safwaan who was the Shaykh of this methodology and

the teacher of these people.
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The poet said: “And this...” this refers to the seeing of
Allaah. When he mentioned the statement of the
Jahmiyah, he began thereby refuting them and saying:
“We have with us...” meaning: we Ahlus-Sunnah Wal-
Jamaa’ah have with us: “A statement in affirmation
with that which we say.” Meaning, in confirmation of
that which we have stated and it is our affirmation of
the seeing of Allaah. *“...an explicit Hadeeth that
clarifies it,” It is not conjecture or opinion. Rather, it is

by way of text from the Book and the Sunnah.

“Explicit,” meaning: it is explicit in its indication for the

affirmation of the seeing of Allaah.

In another manuscript it says: “An authentic Hadeeth, ”
meaning it is authentic in being affirmed from the
Messenger of Allaah ) and both meanings

complete each other.

The Hadeeth which refers to the seeing of Allaah is
authentic being reported by the Imaams, rather it is
Mutawaatir. Several of the people of knowledge have
textually mentioned this. Shaykh Al-Islaam Ibn
Taymiyah, may Allaah have mercy upon him, said:

“And this Hadeeth is from the most authentic of
the Ahaadeeth on the face of the earth and it has

been met with acceptance. The scholars are
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unanimously in agreement regarding the

Hadeeth as well as the rest of Ahlus-Sunnah.”47

And it is explicit in affirmation of the seeing of Allaah,
Glorified be He. So there does not remain for the one

who denies it any room for discussion.

The poet said: “Jareer narrated it, from the words of
Muhammad,” Meaning; that the noble companion
Jareer ibn ‘Abdullah Al-Bajalee, may Allaah be pleased
with him, reported it from the statement of the Prophet
Muhammad It is within the two Saheehs

and other than them from the books of Sunnah.

Al-Bukhaaree and Muslim reported it from Jareer lbn
‘Abdullah Al-Bajalee, may Allaah be pleased with him,
that he said:

“We were sitting with the Prophet
when he looked towards the moon on a full

moon night and he said:
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47 Majmoo’ Al-Fataawaa 6/421
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“Indeed you shall see your Lord just as you
see this moon on the full moon night and you
will have no difficulty in seeing Him. So if
you are able to not allow a prayer to miss you
before the rising of the sun and a prayer

before its setting, then do so.”

Meaning: Before Fajr and Asr. This is that which the
poet is indicating here. The Hadeeth regarding the

seeing of Allaah is a Hadeeth which is Mutawaatir.

It has been reported from theProphet ( ) by
many of the companions; from them there is Aboo
Hurayrah as well as Aboo Musa Al-Ash’aree, and
Jaabir ibn ‘Abdullah and other than them, may Allaah

be pleased with all of them.

It is obligatory to stop at the Ahaadeethwhich are
affirmed from the Messenger of Allaah

whether they be Mutawaatir narrations or Aahaad
narrations. However, the people of Ta'teel do not give
them any weight nor do they pay them any attention.
Rather, they shy away from mentioning them and they

reject and refute them.
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After the poet mentioned the refutation against the
Jahmiyah, he said: “So say...” Meaning: O person of
the Sunnah, say “...what he said about that,” Meaning
the Messenger of Allaah ( ) and do not say that
likes of that which the Jahmiyah Al-Mu’attilah

negationist say: “...about that,” Meaning: As it relates
to the seeing of Allaah or as it relates to the Attributes
of Allaah in general. It is as if the poet here is laying
out a precise methodology which is the path of safety;
and it is that the Sunnee should say regarding the
Attributes of Allaah just as the Prophet said;
and this is the meaning of that which Imaam Ahmad,

may Allaah have mercy upon him, said:

“We describe Allaah with that which He has
described Himself with and with that which His
Prophet ( & £ & £ has described Him with, and
we do not transgress the Qur'aan and the
Ahaadeeth.”

The poet said: “...and you will be successful.” Meaning,
by way of this you shall be successful and success is
victory and the attainment of one’s objective. Here it
means being victorious by gaining the bounty of Allaah
and actualizing the correct creed and success by way

of happiness in the Dunyaa and the Hereafter.
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AFFIRMATION THE ATTRIBUTE OF
TWO HANDS FOR ALLAAH THE
EXALTED
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10. And certainly a Jahmee will deny His Right

Hand as well,

While both of His Hands are giving out all kinds of

bounties.

Explanation

This stanza is set to affirm this magnificent attribute;
the attribute of two Hands for Allaah in a manner that
befits His Majesty. Ahlus-Sunnah affirm the two
Hands for Allaah in reality in the manner that is
befitting the perfection of Allaah and His Majesty
without likening them to the hands of the creation.
Rather, they say Allaah has two Hands which are real
and they do not resemble the hands of the creation.
This is their affair at it relates to affirming all of the
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Attributes. So as it relates to affirmation, they are

cautious from two dangerous errors and they are:

1. At-Ta'teel (negation of Allaah’s Attributes)
2. At-Tamtheel (anthropomorphism)

So their methodology as it relates to the Attributes is
predicated on two principles and they are Firstly:
Affirmation without anthropomorphism. Secondly:
absolving Allaah of likenesses and deficiencies without

negation of Allaah’s Attributes.

Ahlus-Sunnah affirm the Hand for Allaah without
likening it to the Attributes of the creation and they
absolve Allaah from deficiency. However they do so
without negating from Him that which they have
affirmed from an actual Hand which is befitting of His
Majesty and Perfection. Two deviant methodologies
oppose this methodology upon which traverse Ahlus-
Sunnah as it relates to the affirmation Allaah’s
Attributes:

The First: is affirmation of them by way of Tamtheel,
and these are the Mushabbihah who liken the
Attributes of Allaah to the Attributes of His creation.
Ahlus-Sunnah are not Mushabbihah, for Tashbeeh is
a deviant and disbelieving methodology. This is
because he who says concerning his Lord that His

Hand is similar to his own hand and that His hearing
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is similar to his own hearing, and that His sight is
similar to his own sight, then he worships an idol from
the amongst the different idols and he worships a false

deity from amongst the other false deities.

The Second: Absolving by way of negation and these
are the Mu’attilah who reject the Attributes of Allaah
and negate them based upon the argument that they
are absolving Allaah from likeness with His creation.
And they are of various categories. From them there
are those who negate the Names and Attributes. From
them there are those who negate the Attributes but not
the Names; and from them there are those who negate
some of the Attributes and not others. The one who
negates the Attributes of Allaah is the worshiper of
nothing. Due to this it is said that the Mushabbih

worships and idol while the Mu’attil worships nothing.

These two methodologies and that that which extends
from them together fit one comprehensive description
and this is deviation as it relates to the names and
Attributes of Allaah. Allaah has commanded us to
beware of this methodology and He has threatened its
people with the most severe threat within His

statement:
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And (all) the Most Beautiful Names belong to
Allaah, so call on Him by them, and leave the
company of those who deviate regarding His
Names. They will be requited for what they
used to do. 43

The Mumathilah say regarding the Hand that it is a
hand similar to our hands. So they do not affirm for
Allaah a Hand which is befitting to Him. The
Mu’attilah say that it is required from our affirming a
Hand that Allaah has a likeness, therefore we do not
affirm for Allaah a Hand in reality. Due to this, they

(the scholars) say:

“Every Muattil is a Mumathil (person of

Tamtheel) and every Mumathil is a Mu'attil.”

As for the statement: Every Mu’attil is a Mumathil, this
is because by way of his Ta'teel (negation) of the
Attributes, then he has arrived at Tamtheel. Therefore,
they did not reject the hand except due to the delusion
that affirming it for Allaah in reality necessitates At-

Tashbeeh. Therefore, they negated the hand from

48 Soorah Al-A'raf (7:180)
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Allaah. So when he reads the statement of Allaah, the
Exalted:

What prevents you from prostrating yourself to
one whom | have created with Both My Hands.
Are you too proud (to fall prostrate to Adam)

or are you one of the highly exalted? 49

He does understand from it except the created hand,
and this pushes him to absolving Allaah; there is no
path, according to him, to absolving Allaah from
imperfections except by way of negating this hand
from Allaah. And upon this are the general populous of
those who negate the Attributes of Allaah and deny
them. This is because they did not understand from
that which is attributed to Allaah except exactly that
which they see and have witness within the creation.

Due to this, some of them have an explicitly stated:

“We did not understand from a hand except

exactly that which we see and witness.”

Therefore they fled from evil and fell into evil and

something which is more despicable than it.

49 Soorah Sad (38:75)
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Moreover, once they negated the Attributes of Allaah
as a result of the Tamtheel which they are upon, then
they transitioned into another form of Tamtheel and
they likened Allaah to non-existent things or inanimate
objects, or things which were incapable in accordance

to the type of Ta'teel that they performed.

It is apparent from this that every Mu'attil is a
Mumathil in two instances; one instance, which is
before the Ta'teel and another instance which comes
after it. Therefore, every form of Ta'teel gives birth to
two forms of Tamtheel. And as it relates to the
statement that every Mumathil is a Mu’attil, then he
who likens the Attributes of Allaah to the Attributes of
His creation, then he is a Mu’attil. And it is not the
case that he is a Mu’attil once. Rather he is Mu’attil in
three instances. For the one who reads the statement
of Allaah, the Exalted:

What prevents you from prostrating yourself to

one whom | have created with Both My Hands?
50

5 Soorah Sad (38:75)
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And then understands from it that the Hand of Allaah
is similar to our hands then he has fallen into three
forms of Ta'teel.

1. Negating the attribute of an actual hand which
is befitting to Allaah and does not resemble the
hand of the creation from him.

2. Negating this text and it is the statement of
Allaah, the Exalted:

What prevents you from prostrating yourself to

one whom | have created with Both My Hands?
51

And they negated from that which it indicates. It
indicates the affirmation of an actual hand which is
befitting to Allaah and they have made it to mean a
hand which resembles that hand of the creation.

3. Thirdly, by way of their negating many texts
within the Quraan that negate likenesses from

Allaah; such as the statement of Allaah, the
Exalted:

s' Soorah Sad (38:75)
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There is nothing like unto Him, and He is the
All-Hearer, the All-Seer. 2

None is safe from At-Ta'teel and Tamtheel from the
various groups with the exception of Ahlus-Sunnah
Wal Jamaa’ah. Those other than them are Mu’attilah
and Mumathilah at the same time, although all of
them claim in that which is apparent from their
statements that they are neither a Mu’attil nor a
Mumathil.

The poet began by affirming the attribute of a Hand in
refutation of the Jahmiyah. The Jahmiyah are the
bases of evil and the head of calamities as it relates to
negation of the Attributes. Due to this, every Mu’attil is
a Jahmee and every Mu'attil has as his first scholar al-
Jahm ibn Safwaan. This is because they have
inherited from him the heritage of At-Ta’'teel. However,
in their taking from him they vary. Some of them take
from him a large portion and some of them have taken

from him less than that.

The poet said: “And certainly a Jahmee will deny ...
Meaning, the one traverses upon the methodology of
Jahm and is affected by his doubts, obstinately rejects.
The word ~ here is to show emphasis and
actualization. The word LN means: Along with his

B Soorah Ash-Shura (42:11)
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rejection of other Attributes. And the statement:

(His Right Hand),” means: the affirmation of the Right
Hand and the Hand of Allaah, while the Hand of Allaah
is affirmed within the Quraan and the Sunnah by way
of hundreds of texts; and they have been described
with many Attributes such that he who reads those
evidences will not be hesitant in affirming it for Allaah.
Rather, the Hand has been described with Attributes
that reach one-hundred qualities; from them there is
folding, grasping, striking, seizing, giving, and other
than it from the Attributes, all of them emphasize and
affirm this attribute for Allaah in reality; in a manner
that is befitting to Him.

Since the affair is like this, then how was Jahm able to
embed within the souls of those affected by him the
lack of affirming the Hand for Allaah? Before the
statement of Jahm everyone who read the verses
which spoke about the Attributes within the Qur’aan
did not understand from them except the Attributes as
they actually were befitting to Allaah. That is known by
way of examining the common folk who did not take
from a Jahmee nor any person of theological rhetoric.
When you recite to them a verse about the Attributes
of Allaah, they do not understand from it except the
Attribute as it actually is. Jahm reflected on this affair

and began formulating absolute principles in order to
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obstinately reject the Attributes of Allaah. So he was
not able to come to the people in the beginning and

say to them:
Allaah does not have a hand.

Therefore, he came by way of beautified general speech
and absolved Allaah from it, and he made absolving
Allaah from them to be an absolute principle according
to these people, and this took them to the level of
rejection of the Attributes by way of that since he came
with the term Al-Jism (body) as well as the term Al-
Hayz (space) and the term Al-Jihah (direction) so he
said for example: “Is Allaah a body?” So he began to
affirm that Allaah does not have a body nor is he to be
described as being a body. So once this is affirmed and
embedded within their souls, he began to affirm within

them that which he wanted and said:

“If we affirm for Allaah a hand then we have
affirmed for Him a body, and we affirm for Him a

body then we have likened Him to His creation.”

And by way of this he embedded in them the negation
of the Attributes. However, a problem presented itself,
and it is the numerous texts from the Book and the
Sunnah which contradict that which he affirmed.
Therefore, he directed them towards At-Tahreef
(distortion of the meanings of the text).
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By way of this, Jahm arrived at rejection of the
Attributes of Allaah; by way of sucking them into his
doubts and embedding within them his misguidance
and falsehood due to ignorance and a scanty amount

of insight into the religion.

The statement of the poet: “Right Hand,” This is an
Attribute which is affirmed for Allaah. So Allaah has
two actual Hands and within a narration reported by
Muslim, an affirmation of a Hand for Allaah it
mentions that they are a right hand and a left hand.
From the people of knowledge are those who deem it to
be correct that the wording left hand’ is not affirmed.
Rather what is affirmed is the wording ‘other’ instead
of the word left’

At any rate, this narration is not contradictory to the

statement of the Prophet wherein he said:

IH-H oHD ~ J

“And both of the Hands of my Lord are right
hands.”53

This is because the people of knowledge have clarified
that what is intended by his statement (&&&&?)

53 Reported by Muslim no. 1827 from the Hadeeth of ‘Abdullah
ibn ‘Amr ibn Al-‘Aas, may Allaah be pleased with them both.
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“And both of the Hands of my Lord are right

hands,”

Is negation of the idea of deficiency, because perhaps
the intellects of some will rush to the notion that the
left hand or the other hand is more deficient than the
right hand. And the right hand is affirmed for Allaah in

the Qur'aan and the Sunnah.

Allaah, the Exalted has said:
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They made not a just estimate of Allaah such
as is due to Him. And on the Day of
Resurrection the whole of the earth will be
grasped by His Hand; and the heavens will be
rolled up in His Right Hand. Glorified is He,
and High is He above all that they associate as

partners with Him! 54

Within this verse there is a refutation and a
clarification regarding the Mu’attilah who have said
that affirming the Hand for Allaah necessitates

likening Allaah to the creation. So it is said to them:

™ Soorah Az-Zumar (39:67)
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How does the intelligent one understand
reflecting upon this verse that it will necessitate
from affirming a hand for Allaah in reality
likening Allaah to the creation, whereas Allaah
described Himself with this Magnificence and

with Perfection?

They are refuted by way of the fact that the agreement
of the two things in name does not necessitate that
they agree in their reality and description. This is
made clear between the creation and the creation; so

how about between the Creator and the creation?

The poet said: “While both of His Hands ..." In this lies
affirming the two hands for Allaah in reality, in the
manner that befits Him. This textual mention of Him
having two hands has come within the Qur'aan and
the Sunnah. Allaah, the Exalted has said:

Nay, both His Hands are widely outstretched.
55

And within the Hadeeth there comes the statement:

% Soorah Al-Ma'idah (5:64)
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6J:

“The Right Hand of Allaah is full and it is not
emptied by spending abundantly in night and
day. Do you not see that Allaah has spent
since the creation of the heavens and the
earth, yet that which is within His Hand has
not been exhausted and His throne is above
the water and within His other hand lies
justice; He raises some and debases others.”

Reported by Bukhaaree and Muslim56

This verse and this Hadeeth are from the strongest of
evidences in refutation against those who say that His
Hand is in reference to His power. So it is said to
them; does Allaah have two powers? And the
consensus of the people of Islaam is that Allaah does
not have two abilities. And it being explained to be a

5% Al-Bukhaaree reported it no. 7411 as well as Muslim no. 993
from the Hadeeth of Aboo Hurayrah, may Allaah be pleased with
him.
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Ni'mah (blessing) as well is rejected. This is because no
one says that Allaah has two blessings. Rather, His
favors are abundant. What do these people say
regarding the Hadeeth? Do they say: “With His other
power,” or “with His other blessing,” or what do they

say regarding this?

Affirming the two hands for Allaah does not contradict
the fact that the Hand has come within the some of the
text in the context of plural as is within the statement
of Allaah, the Exalted:

Do they not see that We have created for them
of what Our Hands have created, the cattle, so

that they are their owners. 57

Similarly it has come in the singular context as is seen

within the statement of Allaah:

Blessed is He in Whose Hand is the dominion,
and He is Able to do all things.58

57 Soorah Ya-Sin (36:71)
5 Soorah Al-Mulk (67:1)
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This is because the language of the ‘Arabs is broad as
it relates to information; at times the dual is referred
to as plural or singular. This has come within Qur’aan

as seen within the statement of Allaah, the Exalted:

Your hearts are indeed so inclined 5

The ‘Arabs still say: | saw you with my eye or | heard
you with my ear; using the singular form for eye and
ear. There is no contradiction, therefore, between the
various wordings that have come. It is similar therefore

to the statement regarding the eye.
The poet said:

“While both ofHis Hands are giving out all kinds of

bounties, ”

‘Bounties’ is the plural of ‘bounty’, and it refers to
good, blessings, nobilities, and gifts. Allaah, the
Exalted has said:

® Soorah At-Tahrim (66:4)
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Nay, both His Hands are widely outstretched.
He spends (of His Bounty) as He wills. &

Muslim reported within his Saheeh from the Prophet
(& S H ) that he said:

j-jLU IS-Lc. o-a?»m" i b\
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“Indeed the equitable people will be with
Allaah on the Day of Judgment upon Minbars
of light to the right of Ar-Rahmaan; and both
of His two hands are right hands. They are
those who are just in their rulings and
dealings with the people.”

The poet then said: (giving out) The word An-Nafh
means to give. In some of the manuscripts it reads:

and An-Nadh means to spray or to provide with
water. What is intended is that Allaah gives
abundantly and bestows favors upon His servants and
gives them abundant gifts. As has come within the
Hadeeth:

6 Soorah Al-Ma'idah (5:64)
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“The right Hand of Allaah is full. It is not
depleted by spending by night and by day...”

The Hand is from the Attributes of Allaah connected to
His essence. The poet, when mentioning the rejection
of the Jahmiyah for the Hand of Allaah, is indicating
by way of that their rejection of the other Attributes of
essence such as; His Face, His Foot, His Eye, His Shin,
and the likes of that. So His speech contains a
refutation against them in their rejection of the rest of
the Attributes of essence. This is because their

statement regarding the Attributes is the same.
The Attributes of Allaah are of two types:

The First: The Attributes of essence and the guideline
regarding them is that they are those which are not
removed from Allaah’'s essence, and they are not
connected to the Mashee’ah (Will of Allaah)

The Second: The Attributes of action; and they are
those which are connected to Allaah’s Will. There is no
difference according to Ahlus-Sunnah Wal-Jamaa'ah
between the Attributes as it relates to affirming them.

All of them are the truth and are affirmed for Allaah as
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they have come; so they are to be believed in just as
they have come without distorting the meanings nor
negating them, nor questioning the howness of them
or anthropomorphism.
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AFFIRMING THE ATTRIBUTE OF
DESCENSION FOR ALLAAH
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11. And say: The Ever-Compelling descends each
night,

Without asking how, magnificent is the One God

and most worthy ofpraise.
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12. Down to the lowest heaven, granting bounty

from His Grace,

As the gates of the heaven are open and spread

widely.

13. He says: Is there anyone seeking forgiveness

who would like to meet aforgiver?

Or anyone seeking bounties of goodness and

provisions so the he can be given?

14. A group have reported this whose reports are
not to be rejected,

But sadly some have went wrong and did not
believe them, thus disfigured themselves.

Explanation

These stanzas are regarding affirmation of the
descension of Allaah every night to the lowest heaven.
Ahlus-Sunnah have as their methodology regarding
the descension the same as that which is their
methodology regarding the rest of the attributes. Every
attribute which Allaah has and is affirmed within the
Book and the Sunnah that Ahlus-Sunnah take them
as they have come and they affirm them for Allaah as
He has affirmed them for Himself. Likewise, as His
Messenger has affirmed them for Him.
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No one from Ahlus-Sunnah precedes Allaah and His
Messenger in statement by saying, after the
affirmation of Allaah for His attribute: This attribute is
not befitting for You, O Allaah; or after the affirmation
of the Messenger of this attributes, they do
not say: This is not befitting of Allaah, and thus negate
from Allaah the attributes; absolving Him from that
which He has described Himself with and that which
His Messenger (EE&E$E>) has described Him with as if
he is more knowledgeable than Allaah regarding
Himself; or as if he is more knowledgeable of Allaah
than the Messenger (EEE£$$&). Exalted be Allaah above
that which they say and Glorified be Allaah beyond
that which they describe Him with.

Due to this, Ahlus-Sunnah say that it is a must that
three principles be observed for the one who wishes to

occupy himself with the Names and Attributes.

The First: He affirms within himself that no one is
more knowledgeable of Allaah than Allaah. As Allaah

has said:

Say. "Do you know better or does Allaah? 6L

6l Soorah Al-Baqarah (2:140)
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The Second: No one from the creation is more
knowledgeable of Allaah than the Messenger of Allaah
{E££&%$*). He is the most knowledgeable of the
creation regarding Allaah. As Allaah has said:

Nor does he speak of (his own) desire. It is only

an Inspiration that is inspired. &

The Third: As it relates to us, Allaah is from the
unseen. We do not see Him. So there is no room for a
person to delve deep into that which is unseen by him,
except by way of revelation. Based upon this, the
correct path as it relates to the attributes is that we
describe Allaah with that which He has describes
Himself with and with that which His Messenger

&£) has described Him with, and we do not
transgress the Qur'aan and the Hadeeth. As has been
stated by Al-Awzaa’ee, may Allaah have mercy upon
him wherein he said:

“We follow the Sunnah wherever it goes.”

Meaning, in terms of negation and affirmation.

& Soorah An-Najm (53:3-4)
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So he in whose hearts those principles are affirmed is
prevented from delving deep into the attributes with
that which he does not know. He knows the corrupt
nature of the methodology of the people of false
theological rhetoric who give precedence to their
corrupt opinions and intellects over Allaah and His

Messenger

The Sunnah has reported the descension of Allaah and
the Hadeeth regarding it has been successively
narrated from the Prophet by twenty-eight
companions. This means that the Prophet on

numerous occasions said the statement:
iliiji t\: 1 n™M\uJdj JjJdj
“Our Lord descends to the lowest heaven.”&3

And he, (E£$3%$$*) is the most eloquent of the people,
and the most articulate of them and the most sincere
from amongst them. He conveyed that which was
revealed to him in the most eloquent manner and he
clarified with the most excellent form of clarification
and the clearest of them, and he is the best of the
creation of Allaah in terms of absolving Allaah from

imperfections and respect for Him. He said on

63 Reported by Al-Bukhaaree no. 7494 and Muslim no. 758 from
the Hadeeth of Aboo Hurayrah, may Allaah be pleased with him.
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numerous occasions: “Our Lord descends.” His
affirming this attribute for his Lord does not negate his

absolving Him of imperfections.

So what will those say who negate the attributes of
Allaah and turn away from the statement of Allaah and
His Messenger ( ) and place themselves forward
before Allaah and His Messenger As for the
companions and the Taabi'oon as well as the Imaams
of the Salaf, then it is not transmitted from a single
one of them that he said that this is not befitting for
Allaah or that this is not to be taken upon its apparent
meaning. As for those who interpret the meaning of
this attribute and say that it is not befitting to Allaah
and that it is not to be taken upon its apparent
meaning, and are negationist Jahmiyah and those who
are sympathetic with them, then they say that Allaah
does not descend. Because (according to them) if we
affirm for Allaah descension, then we have affirmed for
him movement and a place. And this negates from

Allaah the attribute of descension.

These forms of intellectual justification emanate from
corruption within the heart of these people and from it
springs forth their rejection of the attributes. This is
drawing a comparison between the Creator and the
creation, or it is understanding the attributes with
which the Creator has been described in a similar
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fashion that one understands the attributes with

which the creation is described. So they say that if we

affirm for Allaah descension then we have affirmed for

Him movement, transition, and a place. These affairs

are from the incidents and, Allaah is absolved from

incidents. The end result therefore is negation of this
Attribute.

It is said to them: If this justification of yours were
correct, then why did the Prophet say on
many occasions: “Or Lord descends.” These people of
theological rhetoric will respond by saying that the
Prophet did not intend with his statement
the descending of Allaah; he only intended the
descending of the angel. But it is said to them that if
this were the case; then this speech of the Prophet
( ) is closer to being a riddle or a play on words

then it is to being eloquence and clarification.

If the speech of these people were factual, then it
would have been binding upon the Prophet

to explicitly say: “The angel of our Lord descends.”
However, he did not do this even once. Each time he
said: “Our Lord descends.” If their speech were
correct, then he would have said even in one sitting:
“The angel of our Lord descends,” in order that the
absolute speech would be interpreted based upon the
restricted speech. However, he did not do this.
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This statement of theirs, without doubt, contains
revilement of the knowledge of the Prophet Vadd
and his eloguence as well as revilement of his
sincerity. Because it is said to them: This which you
are saying, did the Prophet know it or not? And if they
say: He did not know it, however, we know it while he
didn’t; then this is considering the Messenger
( ) to be ignorant. And if they say that he knew

this affair then it is said to them:

Then if he knew it was he not able to eloquently
say this and clarify it to the Ummah with the

utmost clarity or was he not able?

If they say that he was not able to clarify it to them
with eloquence and articulately speak regarding it,
however, the Jahmiyah were, then this contains
revilement of his eloquence and his clarification. And
if they say that he was able to eloquently speak
regarding it, then it is said to them that this contains
revilement of his sincerity because he knew it and was
able to clarify it but in spite of this he did not speak
about it. Because he did not say, even once, that the
angel of our Lord descends. And if they say that he
was sincere to the Ummah and clarified the affairs to
them, then it is said to them; then give us even one
Hadeeth wherein the Prophet said:
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“The angel of our Lord descends.”

These three affairs can be said with regards to the one
who negates any attribute from the attributes of
Allaah; moreover the Hadeeth itself is a refutation

against this form of interpretation, as shall come.

The poet, may Allaah have mercy upon him, affirms
the descension of Allaah in a manner that befits His
Majesty, Mighty and Majestic be He. Ahlus-Sunnah, as
it relates to Allaah’s descension, stay away from two
affairs: The First: Negation of the descension and
denial of it. The Second: Questioning the howness of
the descension. This is based upon the principle of
affirmation without anthropomorphism and absolving

without negation.

The poet said: “Say...” This is an address to the person
of the Sunnah and the Salafee creed. It means: Say
this without hesitation or doubt. Rather, say it as a
believer in it with certainty. This is because this
statement was said by the Prophet in more
than one setting. So if you were to say that than you
have done no more than say that which the Prophet
(XE&%$&) said and you have done no more than
believe in the likes of that which the Prophet ( )

believed. This stanza comprises two principles and

within his statement: “Al-Jabbaar descends every
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night,” lies protection from negation. And within his
statement: “Without asking how, Majestic be the One
God...” lies protection from questioning the exact
nature of the attributes; and in negation of questioning
the exact nature of the attributes lies negation of
anthropomorphism. This is because the Mumathil is

also a Mukayyif. Due to this it is said:

“Every Mumathil is a Mukayyif (one who
questions the exact nature of the attributes) but

not every Mukayyif is a Mumathil.”

This is because the Mumathil says that Allaah
descends like the descension of the creation. While at
the same time he describes the exact nature of Allaah'’s
attributes by making them similar to the attribute of
the creation. However, not every Mukayyif is a
Mumathil because Takyeef occurs by way of
anthropomorphism; and perhaps it can also be
without anthropomorphism; simply by imagining
something within one’s mind.

The poet said: “Without questioning the exact nature...”
what is intended by the poet with this statement is
without an exact nature that is known to us. For it is
negation of our knowledge for the exact nature of
Allaah’s attributes and not a negation of it having an

exact nature. This is because that which has no exact
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nature does not exist. For the attributes of Allaah have
a description and Allaah knows best how they are.

Due to this Imaam Maalik, may Allaah have mercy
upon him, said: “The exact nature of Allaah’s attributes
is unknown.” And he did not say: “The exact nature is

non-existent.”

Knowledge of the exact nature of the attributes is a
branch of knowledge of the exact nature of Allaah’s
essence. So if the Jahmee were to say to you: How
does Allaah descend to the lowest heaven? Then you
say: What is the exact nature of his essence? And if he
says: | do not know how it is. Then it is said to him:
Likewise we do not know the exact nature of His
descension. For the knowledge of the description of
Allaah’s Attributes requires knowledge of the
description of the One who is being described and it is

a branch of it, and extends out from it.

Ahlus-Sunnah say that Allaah descends to the lowest
heavens just as the Messenger of Allaah has
informed and they do not seek to describe its exact
nature. So they do not make the attributes of Allaah
similar to the attributes of the creation; nor do they
make up a description within their minds. The
Mu’attilah who negate the descension of Allaah only

negate it after making an example its exact nature,
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because the descension of the creation is solidified
within their minds. And this which they have
understood with their intellects they assume that
Ahlus-Sunnah affirm it and thus accused them of
likening Allaah to His creation. Some of them slander
Shaykh Al-Islaam by saying that he descended from
the Minbar and said: “Allaah descends Just like the
descension of mine.” This was stated by Ibn Batootah
within his book Ar-Rihlah. This is a lie and it is slander
against him, may Allaah have mercy upon him;
because Shaykh Al-Islaam was in prison during the
time that Ibn Batootah passed by Damascus. The one
who desires to know the creed of the Shaykh should
read his book: Sharh Hadeeth An-Nuzool. He has
affirmed within it the falsehood of Ilikening the
descension of Allaah to the descension of the created
beings within numerous places. And that which led
these people to this slander against Shaykh Al-Islaam
and other than him, is the fact that they did not
understand from the descension except the descension
of the creation and once they saw Ahlus-Sunnah
affirming this descension they therefore describe them
as being people who liken Allaah to His creation. May
Allaah protect them from likening Him to His creation.
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The poet said: “Al-Jabbaar” this is a reference to

Allaah and it is a name from His Names just as it is
within the statement of Allaah, the Exalted:

He is Allaah than Whom none has the right to
be worshipped, the King, the Holy, the One
Free from all defects, the Giver of security, the
Watcher over His creatures, the All-Mighty,
(Al-Jabbaar) the Compeller, the Supreme. Glory
be to Allaah! (High is He) above all that they

associate as partners with Him. &4

And the Jabr which is within His name Al-Jabbaar

indicates rectification.

It is said: “His broken ligament was rectified,” meaning
that it was healed and it is also said: “The state of the
poor person was rectified,” meaning that is was made

upright.

&4 Soorah Al-Hashr (59:23)
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And from its indications as well is loftiness and
compelling power; meaning that Allaah is High Exalted
above His creation and He has compelling power over

His servants.

The term means: Majestic is His status above At-
Takyeef; whether that be based upon ones imagination

or comparison with the attributes of the creation.

Allaah, the Exalted, has said:

Blessed be the Name of your Lord (Allaah), the

Owner of Majesty and Honor. &

The Poet said: “...the One God,” Meaning: the one who
is singled out with attributes of perfection and

descriptions of majesty.

The poet said: “...and most worthy ofpraise,” The word

is a description for the one God; meaning He is
the one who the believers praise and laud. For He is
the One who bestows upon the servants favors and He
gives them blessings which obligate that they praise
him and that they laud Him in an excellent manner
and extol Him.

&6 Soorah Ar-Rahman (55:78)
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He, Majestic and High be He, is such that no one can
enumerate the praises that are due to Him; and He,
Glorified be He, is praised and lauded by way of His
beautiful Names and lofty Attributes. And He is
praised for His favors and blessings which cannot be

counted or enumerated.
The poet said:

“...down to the lowest heaven granting bounties from
His grace as the gatesfrom the heaven are opened and

spread widely.”

This sentence within this stanza completes the stanza
which preceded. And this is similar to the statement of

the Prophet ( )
“Our Lord descends to the lowest heaven...”

Therefore, the preposition and the genitive clause
within his statement: “..to the lowest heaven,” is
connected to his statement: “Al-Jabbaar descends...”
the word Tabagq is a covering and the sky is a covering
for the earth. And every heaven is a covering for the

heaven that is beneath it.

Samaa Ad-Dunyaa (the heavens of the earth) is called

this due to its closeness to the earth.
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The poet said: “Granting bounties...” Al-Mann refers to
giving and exerting. So Allaah descends in order to give
and to bestow favors upon His servants of goodness in

various types of blessings.

The poet said: “As the gates of the heavens are opened
and spread widely.” His statement: “opened” means
that they are split and opened up. The heavens have
doors; what indicates this are many texts. From them
the statement of Allaah, the Exalted:

For them the gates of heaven will not be
opened 66

There has come within some of the narrations of the
Hadeeth of Allaah’'s descent that the doors of the
heavens are opened up at the time of the divine
descent. Within Musnad of Imaam Ahmad on the
authority of Ibn Mas’ood, may Allaah be pleased with

him, it is mentioned that the Messenger of Allaah
( ) said:

6 Soorah Al-A'raf (7:40)
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“When a third of the night remains, Allaah,
the Mighty and Majestic, descends to the
lowest heaven then the doors of the heavens
opened and He is extends His Hand and says:
‘Is there anyone asking so that he may be
given that which he requests.” And He
continues to be in this state until the dawn

appears.”6/7

The poet said: “...and he says,” meaning Allaah, the
Glorified and Exalted, says when He descends. So the
one who says the statement is Allaah. For it is not

correct that one say that the angel says:

“Who is seeking my forgiveness, who is asking of

Me, who is supplicating to me?”

This clarifies the falsehood of the statement of the
Jahmiyah wherein they said that the one who
descends is the angel. This is because if it were that
the one who descends was the angel, then he would

have said:

67 Reported by Imam Ahmad within Al-Musnad no. 3672.
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His forgiveness.”

As has come within the other Hadeeth which reads:

Uu LijJ 4n M
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“When Allaah loves a servant He calls out to
Jibreel and says: indeed 1 love so and so, so
therefore love him; and thus Jibreel loves
and announces to the people of the heavens:
‘Indeed Allaah loves so and so therefore love
him.”’ &8

There has come within some of the narrations of the

Hadeeth of descent that Allaah says:

lli-1 tfaUlc. jj. jU S

“l do not ask regarding My servants anyone
other than Myself.”@

683 Reported by Al-Bukhaaree no. 6040 and Muslim no. 2637 from
the Hadeeth of Aboo Hurayrah, may Allaah be pleased with them.
® Reported by Ahmad no. 16316.
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This proves false the statement of these Jahmiyah.
This is because it is not possible that this be said by

anyone other than Allaah.
The poet said: “Is there anyone seeking forgiveness...”

The word Vi is a tool of encouragement. So He is
encouraging towards seeking forgiveness and seeking

pardon. Al-Mustagfir is the one who seeks forgiveness.

The poet said: ..who would like to meet a Forgiver...”
This is Allaah, the Oft-Forgiving the Possessor of
Mercy, Glorified and Exalted be He.

Allaah says:

And who can forgive sins but Allaah? 70

The poet said: “...or anyone seeking bounties,” This is
one who seeks favors and blessings. The meaning is: Is
there anyone asking Allaah for good and for provisions?

And the good comprises many affairs.

The poet said: “...so he could be given,” Meaning; that
Allaah may give him that which he needs and grant

him that which he asks for. For indeed Allaah’s

70 Soorah Aali Imran (3:135)
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treasures are plentiful and they are not exhausted by
way of His spending. Allaah, the Exalted has
mentioned within the Hadeeth Qudsee:

3 3 3 fJJjf $ u.
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“O My servants if the first of you and the last
of you; the human of you and the Jinn of
you; were to stand on one elevated plane and
ask of Me and | would to give each individual
from amongst them that which he asks for;
that will not decrease My kingdom at all
except the likes of that which the needle
decreases the ocean when it is dipped into
it.”7

Then the poet, may Allaah have mercy upon him, cited
the evidence for the descension. He said: “A group has

reported this whose reports are not to be rejected.” The

71 Reported by Muslim no. 2577 from the Hadeeth of Aboo Dharr
may Allaah be pleased with him.
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demonstrative pronoun within his statement: ~ is an
indication to the affirmed divine descension. Meaning;
those who have narrated the Hadeeth of the
descension are trust worthy and firm and their
narrations are not to be rejected. Rather, they are to be
met with acceptance. The Hadeeth is Mutawaatir. It is
textualized by more than one of the Imaams. From
them is Shaykh Al-Islaam within his book Sharh
Hadeeth An-Nuzool; as well as Ibn Al-Qayyim within
his book Sawaa’iq Al-Mursalah; and Adh-Dhahabee
within his book Al-TJloo; as well as As-Suyootee within
his book Al-Azhaar Al-Mutanathirah; and Al-Kattanee.
Ibn Al-Qayyim has mentioned within his book Al-
Sawaa’iq that twenty-eight companions narrated it;

and he mentioned their names.

The poet said: “but sadly..." here the term VM is a tool of
commencement and alert; meaning that those who
have denied these trustworthy narrators who have
reported the descension from the Prophet

were destroyed. And these who have belied the
companions in these affairs accept their Ahaadeeth
regarding the legislative rulings. So why do they make

a distinction?

‘Abbaad ibn ‘Awwam said:
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“Shurayk came to us and we asked him
regarding the Hadeeth: ‘Indeed Allaah descends
on the middle night of Shabaan.’ 72 We said:
‘Indeed a people denied these Ahadeeth.” He
said: What do they say?’ We said: They revile
them. He said: ‘Indeed those who have come
with these Ahadeeth are the same ones who
have brought the Qur'aan and the Salah and the
Hajj and fasting. Allaah is not known except by

way of these Ahaadeeth.”

This misguidance is predicated upon the principle
which the Mu'tazilah have instituted and it is that the
Aahaad report is not accepted in the field of Ageedah;
while at the same time the Hadeeth of the descension
is Mutawaatir. So what guidelines are they adhering

to?

He who reflects upon this affair will find that the
guideline according to them, is that every Hadeeth
which opposes their methodology they reject it with the
argument that it is an Aahaad narration; even if the
Hadeeth is Mutawaatir. And every Hadeeth which
coincides with their desires they accept it even if it is a
lie. Due to this, they have depended upon the false
Hadeeth: “The first of that which Allaah has created

72 Reported by At-Tirmidhee no. 739 and its chain of narration is
weak.
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was the intellect.” And they people are people of

desires.

The poet, may Allaah mercy upon him, did not
mention the highness and the rising above the Throne,
however, within the lines of poetry that he has
mentioned there is an indication to that, so he sufficed
with it. Because in affirmation of the descension also
lies affirmation of the highness of Allaah. Due to this,
Imaam Adh-Dhahabee cited this poem in totality
within his book AI-TJloo in the context wherein he
transmitted from the Imaams that which they have
stated in affirmation of the highness of Allaah above

His creation.

It is has previously been mentioned the statement of
the poet wherein he said: “Exalted be the Most Glorious
(i.,e. Allaah),” and that it contains affirmation of the
highness for Allaah, the Exalted, in His Essence, in His
Status, as well as His compelling power over His
creation. There shall come as well the statement of the
poet: “The possessor the Throne forgives
graciously..."and in this lies affirmation of the
magnificent Throne which the Lord, Mighty and

Majestic be He, rose above.
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15. And say: Indeed the best of the people after

Muhammad

Were his two foremost deputies, and then

‘Uthmaan, according to the most correct position.

16. And thefourth of them was the best of creation

after them,

Alee, the companion of goodness, through

goodness he was successful.

17. Those are the people, those who we have no

doubt about,

Upon the great camels of Firdaws, shining brightly

and roaming about.
18. Sa’eed, Sad, Ibn Awf Talhah,
Aamir of Fihr, and Zubayr the praiseworthy.

19. And speak with the best terms about the

Companions, all of them,

And do not be one who speaks ill of them, pointing

out theirfaults and criticizing,
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20. Since the clear Revelation has spoken of their

excellence,

And in (Soorah) al-Fat’h are verses about the

Companions, praising them.

Explanation

This is summary of the creed of Ahlus-Sunnah
regarding the companions. While the poem is, in fact,
a summary, the poet has mentioned a great deal. He
began this by mentioning the levels of virtue between

them, may Allaah be pleased with all of them.

The poet said: “Say...” Meaning, O person of the
Sunnah, O he who wants the correct creed for himself;
the creed of Ahlus-Sunnah and the saved sect and the
victorious group, then say while having an open chest,
having no doubt or speculation concerning it “Indeed
the best of people after Muhammad...” meaning, the
best of the people and the purest of them after
Muhammad ( ) Here the poet affirms that they
are the best of the Ummah of Muhammad (

So he is saying that the best of the people after
Muhammad (E23®@%%$*) are “...his two foremost
deputies,” and they are: Aboo Bakr and ‘Umar, may
Allaah be pleased with them.
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The deputy in the Arabic language is a helper for a
king and the one who carries his burdens and consults
with him and assists him. Dueto this, the poet
described Aboo Bakr and TJmaras being the two

deputies for him

The poet said: “..foremost,” thisis a noun which
denotes a time of old. The meaning is that they are two
deputies to him and have been since the beginning of
his Dawah. This is because they aided the Prophet

( ) from aforetime.

There has come within a Hadeeth that is attributed to
the Prophet within At-Tirmidhee and Al-
Haakim, that the Prophet said:

“There is no prophet except that he had two
deputies from the people of the earth and two
deputies from the people of the heavens. The
two deputies from the heavens are Jibreel
and Mikael. And the two deputies from the

earth are Aboo Bakr and ‘Umar.” 73

However, the Hadeeth is weak and it has two other
weak chains of narration. But, other Ahadeeth affirm

73 Reported by At-Tirmidhee no. 3680 and Al-Haakim within Al-
Mustadrak 2/290 and he said: “lts chain of narration is Saheeh,
although the two Shaykhs did not report it.” Al-Albaanee declared
it to be weak within Dha’eef Sunan At-Tirmidhee no. 3680.
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their virtue and the fact that they are the best. Al-
Bukhaaree and Muslim reported from the Hadeeth of
‘Amr ibn Al-‘Aas, may Allaah be pleased with him, that
he asked the Prophet ( ) saying:

“Who from amongst the people are the most
beloved to you?” He said: “’Aa’ishah” | said:
“Who from amongst the men?” He said: “Her
father.” | said: “And then whom?” He said:
“Umar ibn Al-Khattaab” 74

And they are not simply the best of this Ummabh;
rather, they are the best of mankind after the prophets

and messengers as has come within the Hadeeth:

(3-i

“Aboo Bakr and ‘Umar and the chiefs of the
mature men from the people of paradise from
the first and the latter people with the

exception of the prophets and messengers.”

74 Reported by Al-Bukhaaree no. 3662 and Muslim no. 2384.
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It has been reported by way of more than one of the
companions and from amongst them was ‘Alee ibn
Abee Taalib, Anas ibn Maalik, Jaabir and Aboo Sa’eed,
and it is a Hadeeth which is Saheeh by way of bringing

together its various routes of transmission.7?

It is affirmed within Saheeh Al-Bukhaaree on the
authority of Ibn ‘Umar, may Allaah be pleased with
him, that he said:

"During the time of the Prophet ( ) we
did not deem anyone to be the equivalent of
Aboo Bakr and then ‘Umar and then
‘Uthmaan and then he would leave (remain
silent regarding) the (rest of) the companions
of the Messenger of Allaah ( ) and not
deem there to be precedence amongst
them.” 76

It is has been reported by Al-Bukhaaree on the
authority of Muhammad ibn Al-Hanafiyyah that he

said:

“l said to my father-meaning ‘Alee ibn Abee
Taalib-may Allaah be pleased with him, Who
from amongst the people are the best after the

Messenger of Allaah He said: 'Aboo

7S Refer to As-Silsilah As-Saheehah no. 824.
7 Reported by Al-Bukhaaree no. 3655.
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Bakr’ | said: ‘And then whom?’ He said:
“Umar.”” He (the narrator) said: “And | was
afraid that he would say ‘Uthmaan so | said:
‘And then you?’ He said: ‘I am not except one

of the Muslims.””77

And this has been successively narrated from the chief
of the believers ‘Alee ibn Abee Taalib, may Allaah be
pleased with him. Rather, it has come from him that

he has said:

“No one is to show preference to me over Aboo
Bakr and ‘Umar lest | will lash him with the

lashing of one who has slandered.” 78

This is because he has invented a lie when he gave
‘Alee precedence over the two deputies. The texts
which have come showing the virtue of Aboo Bakr and
‘Umar over the rest are very many. The people of
knowledge have cited them within the books which
mention the virtues of the companions; and the
preference of Aboo Bakr and ‘Umar over all of the
companion is a point of agreement amongst the people

of knowledge.

Al-Qaadhee Aboo Yalaa has mentioned on the

authority of Imaam Ahmad that he said:

77 Reported by Al-Bukhaaree no. 3671.
7B Reported by Ibn Abee ‘Aaasim within As-Sunnah no. 1219.
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“He who gives precedence to ‘Alee over Aboo
Bakr and ‘Umar or prefers him over one of them
in virtue without lineage, then he is a Raafidee,

an innovator, and an evil doer.”

The poet said: “...then ‘Uthmaan,” meaning; then after
these two deputies comes ‘Uthmaan ibn ‘Affaan, may
Allaah be pleased with him; the possessor of two
lights; the third of the rightly guided Khulafaa; the

man of many virtues and praiseworthy qualities.

The poet said: “..according to the most correct
position;” Here the word denotes preference. It
means that that which is more preponderant in the
scale. Therefore, ‘Uthmaan, may Allaah be pleased
with him was the third of them in virtue based upon
that which is the stronger point of view. It is as if the
poet is indicating that the difference of opinion that
has occurred amongst the Salaf in their statements in
this regard are three. Shaykh Al-Islaam mentioned

them wherein he said:

“From them there are those who give preference
to ‘Uthmaan and it is the statement of the
majority of the Imaams of the Salaf. From them
there are those who give preference to ‘Alee, and
from them there are those who withhold from

speaking regarding the issue. That which Ahlus-
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Sunnah affirms is that the order of their virtue is

similar to the order of their Caliphates.”
The poet, may Allaah have mercy upon him, said:

“...and thefourth of them was the best of creation after
them; ‘Alee, the companion ofgoodness through

goodness he was successful.”

Meaning, the fourth of the companions in virtue is

‘Alee ibn Abee Taalib, may Allaah be pleased with him.

His statement: “...the best of creation,” Meaning the
best of the people after Aboo Bakr, TJmar and
‘Uthmaan; and the term: “Al-Bariyyah” is derived from
the phrase Baraa Allaah Al-Khaaliqg (Allaah brought
the creation into existence) meaning that He created
them. ‘Alee is the paternal cousin of the Messenger of
Allaah ( ) and the husband of his daughter. He
is the father of the two grandsons; the man of many
virtues. The poet is indicating some of his virtues in

this line.

The poet said: “Companion of goodness,” meaning; he
was a man of good and his good was perpetual. He had
a large portion of goodness and attained good and
acquired it. Meaning, he was always clinging to

goodness.
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The poet said: “...through goodness he was successful.”
This is derived from the word An-Najaah (success) and
it is the attainment of that which one seeks and being

successful in it.

In some of the manuscripts it reads (and he
was granted good)” in yet another manuscript it reads

(one who grants goodness) Meaning, he gives
to the people and he bestows favors upon them. Within
this there is the description of generosity, goodness

and nobility.
The poet said:

“Those are the people whom we have no doubt
concerning upon the great camels of Firdaws shining

brightly and roaming about”

Meaning; these who were mentioned from amongst the
companions are the four rightly guided Khulafaa.
Similarly, those who their names come within the
following lines of poetry. And as for the statement of
the poet when he said: “Indeed those are the people...”
and this consists of ten men. The term jll is applied
to a group which is less than ten. And it is also said
that it is between three and ten. Within some of
manuscripts it reads and perhaps this closer to
that which is correct. The pronoun within his

statement (and indeed they) returns to the four
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and -L*jl'j (the group) is connected to them. The intent
by them is the six who are mentioned within the line of

poetry that comes after.

The poet said: “...concerning which there is no doubt,”
meaning there is no speculation and no doubt
concerning them and in that which they will attain
from their Lord of bounty; and there is no doubt
regarding their status according to Ahlus-Sunnah.
There is no doubt that they are from the people of

paradise.

The poet said: (upon nujub) This is the plural of
Najeeb and it refers to the choicest of wealth and the
best of it. What is intended is they will be roaming
about in Al-Firdaws upon Nujub and this refers to the
noble camels and noble steeds which they will travel

upon and spend their days within paradise.

Muslim reported on the authority of Aboo Mas'ud Al-
Ansaree that he said:

“A man came with a she-camel and said: This
she-camel I'm giving in the path of Allaah.” The

Messenger of Allaah ( ) said:
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“By way of it you shall have on the day of
judgment seven-hundred she-camels, all

being marked.”®

It is reported by At-Tirmidhee on the authority of
Sulaymaan ibn Buraydah ibn Al-Haseeb from his

father that a man asked the Prophet ( ) saying:

“O Messenger of Allaah, will there be horses in
paradise?” The Prophet (E£&&$&) said:

1 & j J» x-j (~ B 9 4— LNol ibl oi
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“If Allaah causes you to enter into paradise
then you will not wish to be carried therein
upon a horse made of red rubies which will
fly with you within paradise where you will

except that this will happen.”

And a man asked him saying: “O Messenger of
Allaah will there be camels in paradise?” He
said: “And he did not say to him the likes of that

which he said to his companion. Rather he said:

P Reported by Muslim no. 1792.
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‘If Allaah enters you into paradise then there
shall be for you therein whatever your soul

desires and whatever delights your eye.””80

The chain of narration is weak, however, it has come
by way of another Mursal route of transmission with
an authentic chain and it has a supporting witness
from the Hadeeth of Buraydah, may Allaah be pleased
with him. Therefore, it is connected to that and it is
raised to the level of Hasan. Similarly it is found within
As-Silsilah As-Saheehah by Al-Albaanee, may Allaah
have mercy upon him; no. 3001.

The poet, may Allaah have mercy upon him, intends
by way of this that these are guaranteed paradise. The
Messenger of Allaah has attested to this for
them. There shall come, if Allaah wills, mention of
some of the Ahaadeeth which indicate that.

The poet said: “Al-Firdaws,” This is a name from the
names of paradise and it is the name of the highest
and middle most part in paradise. Within the Hadeeth
on authority of Aboo Hurayrah, may Allaah be pleased
with him, it reads; that the Prophet (&&%$%%$?) said:

8 Reported by At-Tirmidhee no. 2543.
132 .



A RADIANT MASTERPIECE ON IN EXPLANATION OF
THE POEM OF IBN ABEE DAAWUD: AL-HAATYAH

59 " upLp Gha °" %3 )
64* IIT N6 N & I; & J _ 1 N
ONSNJIL ojJLI *i»i 3.Jj L1 \SU , 32 "
ov-C- i|3* Lrlid 3 aJ”~Ji ~31 iLia
AL «'UjJd j4-ii 5-U 3

“Indeed paradise has one-hundred levels
which Allaah has prepared for those who fight
in His cause. Between each level is the
distance of that which is between the
heavens and the earth. So if you ask Allaah,
then ask Him for Al-Firdaws for indeed it is
the middle most and highest part of paradise
above which is the throne of Ar-Rahman and

from it the rivers of paradise gush forth.”&
The poet said:

“With those who are upon them from the people of light
illumination and delight and beauty.”

His statement: “roaming about” means; wherever the
rider wills they go. In some of the manuscripts it

reads: “In lights of eternity they are roaming about.”

8l Reported by Al-Bukhaaree no. 6987.
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And the word AIl-Khuld (eternity) refers to paradise
because it is the abode of permanent bliss which does
not change nor is it removed. In this lies the fact the
people of paradise will visit one another therein; they
will travel about and go to and fro in order to complete
their delight and perfect their happiness and joy. We
ask Allaah, the Most Generous, to bestow us from His

bounty.
Then the poet said:

“Sa’eed Sa’d, ibn ‘Awf Talhah, ‘Aamir of Fihr and
Zubayr, the praise worthy.”

This is explanation and clarification of the group by
way of mentioning their names and these six along
with the four Khulafaa constitute the ten who have
been given the glad tidings of paradise. As the Prophet
(EEE£&S$*) has given them glad tidings of that within
the Hadeeth which is authentically affirmed. So they
are the group in who there is no doubt regarding their
entrance into paradise. There is no doubt that they are
upon the highest level of Firdaws in the gardens of
delight roaming about.

There has come, as it relates to their glad tiding with
paradise, numerous narrations. From them is that
which is reported by At-Tirmidhee on the authority of
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Abdur-Rahman ibn ‘Awf, may Allaah be pleased with

him, from the Prophet that he said:
, 13inj> 8o ~ (3 ~3 n
, <03 3 N 3 3’ 3

“Aboo Bakr is in paradise, ‘Umar is in
paradise, ‘Uthmaan is in paradise, ‘Alee is in
paradise, Talhah is in paradise, Az-Zubayr is
in paradise, ‘Abdur-Rahman ibn ‘Awf is in
paradise, Sa’'d is in paradise, Sa’eed is in
paradise and Aboo ‘Ubaidah ibn Al-Jarrah is

in paradise.”&

Within Tirmidhee and ibn Maajah on the authority of

Sa'eed ibn Zayd there has come a Hadeeth similar.8

One of the poets has mentioned all of them within two

lines of poetry, he said:

Mustafa has the best companionship; it has been

textualized that they are

& Reported by At-Tirmidhee no. 3747 and it is has been declared
Saheeh by Al-Albaanee within Saheeh Al-Jaami’ no. 50
& At-Tirmidhee no. 3748 and ibn Maajah no. 133
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In paradise of eternity and this has increased them in

nobility;
They are Talhah, ibn ‘Awf Az-Zubayr, along with
Aboo ‘Ubaidah, the two Sa’ds, and the Khulafaa.

The poet said: “Sa’eed” this is lbn Zayd ibn ‘Amr ibn
Nufayl who was the cousin of the chief of the believers,
‘Umar ibn Al-Khattaab, may Allaah be pleased with
him. And Sa'd is ibn Aboo Waqqgaas and lbn ‘Awf refers
to Abdur-Rahman. Talhah is ibn ‘Ubaydullaah, ‘Aamir
of Fihr is Aboo ‘Ubaydah ‘Aamir ibn Al-Jarrah Al-
Firhee Al-Qurashee. Az-Zubayr refers to ibn Al-
‘Awwaam, Al-Mumaddah means that he is the one who
has numerous accolades; and in fact all of them have
numerous accolades. And from the greatest of these
accolades is them been given the glad tidings of

paradise.

A study has been done regarding the virtues of these
particular companions within the book Ar-Riyadh An-
Nudhrah fee Manaaqib Al-‘Ashrah by Al-Muhibb At-
Tabaree.

The poet said:

“And speak with the best terms regarding all of the
companions and do not be one who speaks ill of them

pointing out theirfaults criticizing."
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Once the poet had mentioned this group, he spoke
regarding the companions in general; he said: “And
speak with the best terms regarding all of the
companions.” Meaning; do not let your statement of
good and your excellent speech specifically be for these
who have been mentioned, rather speak good
regarding all of the companions; for all of them are

upright and are a people of virtue and excellence.

The companion is one who met the Prophet

believed in him, and died upon that. Therefore, anyone
who fits this description then he is from the
companions. Therefore, say good regarding them.
When Allaah mentioned within His Soorah Al-Hashr,

the Muhajiroon and the Ansaar, He said:

And those who came after them say: "Our
Lord! Forgive us and our brethren who have
preceded us in Faith, and put not in our hearts

any hatred against those who have believed.
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Our Lord! You are indeed full of kindness,
Most Merciful. &4

Therefore, Allaah mentioned for those who come after
them two qualities; they are: Firstly: Security of that
which is within the breast. Secondly: Security of that
which is upon the tongue. This is how the person of
the Sunnah must be as it relates to the companions.
Therefore, he should not harbor within his heart any
rancor towards them, and his tongue should be safe.
Hence, he does not criticize them nor discuss that
which occurred between them. Rather, he says
concerning them that which will increase love of them

within the hearts.

The poet, may Allaah have mercy upon him, indicates
the actualization of these two descriptions with his

statement: “And speak with the best terms...”

There has previously been mentioned that if the word
Al-Qawl (statement) is used, then it encompasses the
statement of the heart and the statement of the

tongue, therefore the meaning is:

Say regarding them the best statement with your
heart that should be free from rancor and

enmity and do not cany regarding them except

& Soorah Al-Hashr (59:10)
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good; and with your tongue such that it should

be free from revilement and criticism and do not

speak regarding them except with that which is
good.

The poet said:

“And do not be one who speaks ill of them pointing out

theirfaults and criticizing.”

Once he had ordered and encouraged the person of the
Sunnah to say regarding the companions the best
statement, he warned him against falling into

revilement and criticism for anyone of them.

He said: meaning; one who frequently reviles
them. What is intended is a prohibition of reviling the
companions. It is not intended that it be a prohibition
of exaggeration in revilement. At times a word comes
upon the scale of J~, however it is not intended to be
intensive; such as the statement of Allaah, the
Exalted:

And your Lord is not at all unjust to (His)

slaves. &

& Soorah Fussilat (41:46)
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The meaning is that Allaah is not one who oppresses.
Within a Hadeeth on the authority of ibn Mas’ood, may

Allaah be pleased with him, it is mentioned:

iGN 8V J Gl VoI (iLjudadl J1

“The believer is not At-Ta’aan (one who
reviles) nor is he a La’aan (one who curses)
nor is he a Faahish (one who is lewd) nor is
he a Badhee’ (one who has despicable
behavior)”&

Meaning he is not one who has despicable behavior
using revilement nor is he one who has despicable
behavior using foul language; and this is as it relates
to the Muslims in general, so how about the affairs as

it relates to the companions who are all upright?

The poet, may Allaah have mercy upon him, said: “And
criticizes.” Al-Jarh is speech, therefore delving deep
into that which occurred between the companions and
that which emanated from them is not the etiquette of
Ahlus-Sunnah nor is it from their methodology.
Rather, it is the state of the people of desires and a

path of the people of misguidance. Here the poet

& Reported by Ahmad within Al-Musnad no. 3839. Al-Albaanee
declared it to be Saheeh within As-Silsilah As-Saheehah no. 320.
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affirms the trustworthiness of the companions and
their status. Those who Allaah has ennobled with
companionship of His Prophet and hearing
the revelation directly from him as it was being sent
down. So they are upright and trustworthy. And they
are the carriers of the religion and its transmitters to

the Ummah.
Ibn Mas’ood, may Allaah be pleased with him, said:

“He who wishes to follow anyone then let him
follow the companions of the Messenger of
Allaah for they were the most
righteous of this Ummah in heart and the most
profound of them in knowledge, and the least of
them in sins and the firmest of them in guidance
and the best of them in state. Allaah chose them
to accompany His Prophet ( ) and to
establish His religion. Therefore, recognize their
virtue and follow in their footsteps; for they were

upon upright guidance.”

From this it is known that any revilement of the
companions is no more than revilement of the religion.
This is because revilement of the one who transmitted
it is to revile that which has been transmitted. For the
companions are those who have transmitted the

religion. Due to this, there is not a Hadeeth which we
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narrate from the Prophet (&&£%$&) except that the
medium between us and him was one of the
companions. Therefore, revilement of them s
revilement of the religion. Due to this, Aboo Zur'ah Ar-

Raazee, may Allaah have mercy upon him said:

“If you see a man belittling anyone of the
companions of the Messenger of Allaah
( ) then know that he is a Zindeeq
because the religion is the truth; the Qur’aan is
the truth, and this has only been narrated to us
by way of the companions. So therefore, these
people desire to criticize our witnesses in order
to falsify the Book and the Sunnah and they are
more worthy of being criticized and they are

heretics.”

Hence to declare the companions to be disbelievers
and to belie them is filth from the filth of the Jews. The
intent of it is not merely to revile the companions
themselves. The intent is to place a barrier between

the people and the religion.

When the Raafidah accuse Aboo Hurayrah of being a
liar or other than him from the companions, then they
only launch these claims upon them in order to divert
the people from the religion, and in order that they will

not trust in him nor be at ease with that which he has
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transmitted. For indeed reviling the transmitter is
revilement of that which has been transmitted.
Therefore, whoever remains and he is considered to be
trustworthy in the religion, then they accuse him with
lying and they accuse him with disbelief. By way of

this the intent of the people is known.

The Prophet (E£EE££$£?) warned against reviling the
companions with the sternest warning and he
commanded to withhold from criticizing them or

reviling them.

Within the two Saheehs there has come on the
authority of Aboo Sa'eed Al-Khudree, may Allaah be
pleased with him, that the Prophet said:

“Do not revile my companions, for by He in
whose hands is my soul if one of you were to
spend equal to mount Uhud in gold (as
charity) that will not equal a handful spent by
one of them not even half of that.”87

87 Reported by Al-Bukhaaree no. 3673 and Muslim no. 2541.
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It is affirmed from him in that which Ibn
Mas'ood, may Allaah be pleased with him, reported
that he said:

“When one of my companions are mentioned
withhold.” 83

What is intended is that when they are mentioned with
other than that which is good.

The companions, may Allaah be pleased with them are
not to be mentioned except with good and with
beautiful words and excellence; whilst supplicating for
them to have forgiveness, mercy, and the pleasure of
Allaah. This is as opposed to that which the people of
filthy hearts and vile intellects do from discussing the
companions or some of them in a reviling manner,
abusing them and criticizing them. Therefore, they do
the opposite of that which they have been commanded
with and they act contrarily to that which they have
been called to.

8 Reported by At-Tabaree within Al-Kabeer no. 1448. Al-Albaanee
declared it to be Saheeh within As-Silsilah As-Saheehah no. 34.
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Muslim reported within his Saheeh on the authority of

Aa’ishah, may Allaah be pleased with her, that she
said to ‘Urwah ibn Az-Zubayr:

“O son of my brother, they have been
commanded to seek forgiveness for the
companions of the Prophet yet they

revile them.”8

We seek refuge with Allaah from deviation and slander
and we ask Him, Glorified be He, to not place within
our hearts ranker for anyone of the people of Eemaan;
and that He forgive the righteous, upright, and
excellent companions and all those who follow them

with goodness and excellence.

Then once the poet, may Allaah have mercy upon him,
clarified the status of the companions and encouraged
towards speaking regarding them with the best terms
and warned against reviling them, he said—
establishing the evidence for that which he has

mentioned:

“The clear revelation has spoken of their excellence and
in Soorah Al-Fat’h are verses regarding the companions

praising them.”

& Reported by Muslim no. 3022.
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That which has preceded is an affirmation of that
creed of Ahlus-Sunnah regarding the companions and
this line of poetry contains evidence for that creed.
Due to this, the poem although it is concise, the points
of study are mentioned therein along with their

evidences.

The statement of the poet when he said: “Has
spoken...” is derived from the statement of Allaah, the
Exalted:

This Our Record speaks about you with truth.

Verily, We were recording what you used to do
90

The statement of the poet wherein he said: “The
revelation,” refers to the Noble Qur’aan, the speech of
Allaah. It is that which falsehood cannot come to it
neither from before it nor from behind it. It is

revelation from the All Wise the Praiseworthy.

The poet said: “..clear,” meaning it is clear and
evident that which contains neither ambiguity nor

murkiness. It is that which clarifies the legislations

D Soorah Al-Jathiyah (45:29)
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and the rulings. It makes evident that path of truth

and guidance from falsehood and misguidance.

The poet said: a (with their virtue)” this is a
preposition along with the prepositional clause in
connection to the action of speech. The Quraan is
filled with evidences which clarify the virtue of the
companions. From that is that which the poet, may
Allaah have mercy upon him, indicated within his
statement: “...and in Soorah Al-Fat’h are verses about

the companions praising them.”

In another manuscript of the poem it reads:
“Regarding the companions praising them,” This
indicates that the revelation is filled with evidences
that indicate the virtue of the companions and at the
same time draw attention to the numerous evidences
within Soorah Al-Fat’h which praise the companions
and clarify their virtues. When reflecting upon this
Soorah, we find many places which contain praise of
the companions. At the beginning of the Soorah Allaah

said:
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He it is Who sent down As-Sakinah (calmness
and tranquility) into the hearts of the
believers, that they may grow more in Faith
along with their (present) Faith. And to Allaah
belong the hosts of the heavens and the earth,
and Allaah is Ever All-Knower, All-Wise. 91

Then thereafter Allaah said:

L isSdfj-*  jut<jj u iil g

Verily, those who give Bai'a (pledge) to you (O
Muhammad ) they are giving Bai'a
(pledge) to Allaah. The Hand of Allaah is over
their hands. Then whosoever breaks his
pledge, breaks only to his own harm, and
whosoever fulfills what he has covenanted
with Allaah, He will bestow on him a great

reward. @

Then he mentioned the state of those who stayed
behind from the ‘Arabs when he said:

9l Soorah Al-Fath (48:4)
@ Soorah Al-Fath (48:10)
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Indeed, Allaah was pleased with the believers
when they gave their Bai'a (pledge) to you (O
Muhammad under the tree, He knew
what was in their hearts, and He sent down As-
Sakinah (calmness and tranquility) upon them,

and He rewarded them with a near victory, B3

And thereafter in a number of verses that he

mentioned:

When those who disbelieve had put in their
hearts pride and haughtiness the pride and
haughtiness of the time of ignorance, then
Allaah sent down His Sakinah (calmness and
tranquility) upon His Messenger ( ) and

upon the believers, and made them stick to

B Soorah Al-Fat’h (48:18)
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the word of piety (i.e. none has the right to be
worshipped but Allaah), and they were well
entitled to it and worthy of it. And Allaah is
the All-Knower of everything. 4

Then Allaah closed the Soorah within His statement:

Muhammad ( ) is the Messenger of
Allaah, and those who are with him are severe
against disbelievers, and merciful among
themselves. You see them bowing and falling
down prostrate (in prayer), seeking Bounty
from Allaah and (His) Good Pleasure. The mark
of them (i.e. of their Faith) is on their faces
(foreheads) from the traces of (their)

prostration (during prayers). This is their

A Soorah Al-Fath (48:26)
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description in the Tawrah (Torah). But their
description in the Injeel (Gospel) is like a
(sown) seed which sends forth its shoot, then
makes it strong, it then becomes thick, and it
stands straight on its stem, delighting the
sowers that He may enrage the disbelievers
with them. Allaah has promised those among
them who believe and do righteous good
deeds, forgiveness and a mighty reward (i.e.
Paradise). %

So all of these verses speak regarding the virtue of the
companions, rather the last verse in it mentions the
virtues of the companions within the Qur’aan and then
clarifies their virtue within the Tawrah and the Injeel
by mentioning their example within the Tawrah; he

said that they are:

“...severe against the disbelievers and merciful
amongst themselves. You see them bowing and
falling prostrate seeking the bounty of Allaah
and His good pleasure. The mark of their faith
is on their faces from the traces of

prostration,”

Their example in the Injeel is that they were:

b Soorah Al-Fath (48:29)
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“...like a (sown) seed which sends forth its
shoot, then makes it strong, it then becomes
thick, and it stands straight on its stem,
delighting the sowers that He may enrage the

disbelievers with them.”

Some of the Salaf, such as Imaam Maalik, used this
verse to prove the disbelief of the Raafidah, because
Allaah said therein: “...that He may enrage the

disbelievers with them,”

And with this the poet concluded the speech regarding
the companions after having clarified their status and
their virtue and warning from reviling them and
criticizing them and he affirmed in a succinct manner
the creed of Ahlus-Sunnah wal-Jamaa’ah regarding

them.

May Allaah, the Exalted, be pleased with them and
make them pleased.
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EEMAAN IN THE DIVINE DECREE

21. And regarding the pre-ordained Qadr, be
convinced, since it is

The pillar that combines many affairs of the

Religion, and the Religion encompasses much

Explanation

This stanza is in affirmation of the sixth pillar from the
pillars of Al-Eemaan; and it is Eemaan in the divine
decree as has come in the famous Hadeeth of Jibreel.

He said: “Inform me about Eemaan.” The Prophet
[td ns X .said:



EEMAAN IN THE DIVINE DECREE

“It is that you believe in Allaah, His angels,
His books, His messengers, the last day and

the divine decree; its good and its evil.”

This is a portion of a long Hadeeth which is reported
by Muslim on the authority of Ibn TJmar from his
father TJdmar, may Allaah be pleased with them both.
And the Hadeeth has a story as has come within

Muslim. Two men came to Ibn TIJmar and said to him:

“We have with us a people who recite the
Qur'aan and they say that the affair is mere
happenstance and there is no decree.” So lbn
‘Umar said: “When you meet these people then
inform them that | am free of them and that they
are free of me. By He whom Abdullah ibn ‘Umar
swears by, if one of them were to have gold equal
to mount Uhud and he spent it in charity, it will
not be accepted from him until he believes in Al-
Qadar. Indeed | heard my father saying: ‘One
day while we were sitting with the Messenger of
Allaah (E£E$&S$E) ... (and then he mentioned the
Hadeeth)”9%

So Eemaan in the Decree is a pillar from the pillars of
Eemaan, and it is a foundational principle from the
foundational principles of the religion; and it is a

supporting pillar from its supporting pillars. If it is

% Reported by Muslim Hadeeth no. 1
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destroyed then Eemaan and the religion will not
remain. For the religion has many subsidiary
branches, however they stand upon the six principles
and neither of them can do without the other. And
from them is Eemaan in the divine decree, and by the
removal of any of them the religion is destroyed and

thus will not remain.

Due to this, it has been narrated from ibn ‘Abbaas,

may Allaah be pleased with him, that he said:

“Qadar is the supporting pillar of At-Tawheed, so
he who singles out Allaah, yet he denies Al-
Qadar then his denial has nullified his

Tawheed.”

Meaning, if he does not have Eemaan in the divine
decree, then there is no Tawheed. Disbelief in the
divine decree is disbelief in Allaah; as Ahmad, may

Allaah have mercy upon him said:
“Al-Qadar is the ability of Allaah.”

Many clear texts have come in the Quraan in which
there is not the slightest amount of doubt, indicating
that all of the affairs are decreed. Allaah, the Exalted

has said:
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Verily, We have created all things with Qadar
97

And Allaah, the Exalted has said:

There is no blame on the Prophet in
that which Allaah has made legal for him. That
has been Allaah’s Way with those who have
passed away of (the Prophets of) old. And the

Command of Allaah is a decree determined. B

And Allaah, the Exalted also said:

And you will not, unless (it be) that Allaah
wills, the Lord of all that exists. D

Allaah also said:

{0 0 & y

97 Soorah Al-Qamar (54:49)
B Soorah Al-Ahzab (33:38)
P Soorah At-Takwir (81:29)
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Who has created (everything), and then
proportioned it; And Who has measured

(preordainments for each and everything) 100

And Allaah has said:

Then you came here according to the fixed
term which | ordained (for you), O Moosaa
(Moses)! 101

Therefore everything is by way of the decree;
individually as well as in terms of their attributes. So
the individual creation as well as that which they have
from qualities like movement, residence, speech,

silence all of this is by way of the decree.

There has come on the authority of Ibn ‘Abbaas, may
Allaah be pleased with him, as reported by Al-
Bukhaaree within Khalg Afaal Al-lbaad.1® That he
said:

“Everything is by way of the decree even when

you place your hand upon your cheek.”

10 Soorah Al-Alaa (87:2-3)
101 Soorah Ta-Ha (20:40)
1® No. 96
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A leaf does not fall from a tree except by way of the
decree, even inability and ability is by way of the
decree which Allaah has ordained and decreed. As the

Prophet said:

“Everything is by way of the decree even

inability and ability.ni03

Hence everything is by way of the divine decree and it
is not possible that there be anything within the
creation that Allaah did not want nor did He create;
therefore the dominion belongs to Him and the
creation is His creation. Eemaan in this is obligatory,
and Ahlus-Sunnah are united upon it. Their creed as
it relates to Eemaan in the Qadar is summarized in
that the servant believes that Allaah’s foreknowledge
and His bringing the creation into existence as well as
that which the servants do from good and evil
preceded everything and that He wrote all of that
within the Preserved Tablet, and that the existence of
everything from that is only by way of His will. And
that He, Glorified be He, the creator of everything.

1B Reported by Muslim no. 2655 from the Hadeeth of ‘Abdullah
ibn ‘Amr ibn Al-‘Aas, may Allaah be pleased with him.
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Based upon this, Eemaan in the Qadar is not except
by way of knowing the levels of the decree and they are

four levels:

The First Level: Eemaan in the All-Encompassing
knowledge of Allaah, and that he fully encompasses all
things by way of His knowledge and that He knows
that which was; that which will be; and that which

was not; if it had been how it would have been.

Allaah said:

Had Allaah known of any good in them, He
would indeed have made them listen, and even
if He had made them listen, they would but
have turned away, averse (to the truth). 104

Allaah also said:

i°4 Soorah Al-Anfal (8:23)
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All the praises and thanks be to Allaah, to
Whom belongs all that is in the heavens and
all that is in the earth. His is all the praises
and thanks in the Hereafter, and He is the All
Wise, the All-Aware. He knows that which goes
into the earth and that which comes forth
from it, and that which descend from the
heaven and that which ascends to it. And He is
the Most Merciful, the Oft-Forgiving. 1B

And Allaah said:

"O my son! If it be (anything) equal to the
weight of a grain of mustard seed, and though
it be in a rock, or in the heavens or in the
earth, Allaah will bring it forth. Verily, Allaah

16 Soorah Saba' (34:1-2)
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is Subtle (in bringing out that grain), Well-
Aware (of its place). 106

The Second Level: Eemaan in the writing and that
everything is written and recorded within the
Preserved Tablet. Allaah, the Exalted, said:

And each and everything they have done is
noted in (their) Records (of deeds). And

everything, small and big is written. 107

Allaah, the Exalted, also said:

idfo \ AL ai jlhgj
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Know you not that Allaah knows all that is in
heaven and on earth? Verily, it is (all) in the
Book. Verily! That is easy for Allaah. 108

And Allaah has said:

106 Soorah Lugman (31:16)
107 Soorah Al-Qamar (54:52-53)
B Soorah Al-Hajj (22:70)
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{07 4'E M bLiIn

No calamity befalls on the earth or in
yourselves but is inscribed in the Book of
Decrees before We bring it into existence.

Verily, that is easy for Allaah. 10

As come on the authority of ‘Abdullah ibn ‘Amr ibn Al-
‘Aas, may Allaah be pleased with him, that he said:

Allaah’s Messenger said:

3-i-r-d O J-4- 4-n"
3 eAd’ 3 J
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“Allaah wrote the decrees of the creation
before He created the heavens and the earth
by fifty-thousand years whilst His Throne was

above the water.” 110

And on the authority of TJbaadah ibn As-Saamit it is
mentioned that the Messenger of Allaah ( )

said:

1® Soorah Al-Hadid (57:22)
110 Reported by Muslim no. 2653.
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“The first thing that Allaah created was the
pen and He said to it ‘write' and at that time
it flowed with everything which will be up
until the Day of Standing.” Reported by
Ahmad and At-Tirmidhee1ll

The Third Level: Eemaan in the divine will and that
whatever Allaah wills is and that which He has not

willed it is not.

Allaah, the Exalted, has said:

And you will not, unless (it be) that Allaah
wills, the Lord of all that exists. 112

And Allaah, the Exalted, has said:

M Ahmad reported it within the Musnad no. 23,083 and At-
Tirmidhee reported it no. 2155. Al-Albaanee graded it Saheeh
within Saheeh Al-Jaami’ no. 2117.

112 Soorah At-Takwir (81:29)
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Who is he that can intercede with Him except
with His Permission? 113

The Messenger of Allaah ( ) said in describing it

to Ibn ‘Abbaas, may Allaah be pleased with him:

M pii " Jp J) S/ 0" p-Nj
pi | O Jt Oij ¢ Al' <*£ 1
00&j pMiM CU%ij 4 lidolf- M

“Know that if the entire Ummah gathered
together to bring you some benefit, they will
not be able to benefit you except that which
Allaah has decreed for you. And had they
gathered together in order to harm you with
anything they will be not be able to harm you
except with that which Allaah had already
written against you. The pens have been
lifted and the pages have dried.”114

Ash-Shaafi'ee has four stanzas of poetiy concerning
which Ibn ‘Abdul-Barr said that they are from that

which is the most firmly established from him. How

113 Soorah Al-Bagarah (2:255)
114 Reported by At-Tirmidhee no. 2516. Al-Albaanee graded it
Saheeh within Saheeh Al-Jam’ee no. 7957.
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excellent is that which was said regarding the decree.
He said:

& Kl (o i Lij LiljLdjjj j 1 L i
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“That which You will is, even if | did not will it,

And that which | will if You did not will it then it will

never he;

You have created the servants upon that which You

know,

And based upon knowledge, moves the youth as well
as the elderly;

Upon this one You bestow blessings and this one You
leave,

And this one You aid and this one You do not.

From them there is the wretched and from them there is
the blessed;
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From them there is the repugnant and from them there

is the beautiful.”

The Fourth Level: Eemaan in the bringing into
existence and creation, and that the One who brings
into existence; the creator of all things is Allaah, the

Exalted.

As Allaah, the Exalted has said:

<

All the praises and thanks be to Allaah, the
Lord of all that exists. 115

And Allaah also said:

Allaah is the Creator of all things, and He is
the Wakeel (Trustee, Disposer of affairs,

Guardian, etc.) over all things. 116

Allaah has also said:

115 Soorah Al-Fatihah (1:2)
116 Soorah Az-Zumar (39:62)
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"While Allaah has created you and what you
make!" 117

So these are the levels of Al-Qadar. There is no created
thing except that it operates by way of these levels and
these levels are such that one cannot have Eemaan in
the Qadar except by believing in them. For each level
from amongst them there are tens of evidences from
the book and the Sunnah. They all have been
combined in one stanza of poetry wherein the poet

said:

3 j-*3A°~ 3 LULLS

"Knowledge, writing, in accordance with His will,

His creation and His bringing into existence and

fashioning all things.”

Moreover, two groups within the Ummah went astray
regarding this affair, a group whose deviation was the
denial of the decree and another by way of
exaggeration in affirming it. Each of them are upon

two contradictory extremes and each group has

117 Soorah As-Saffat (37:96)
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blameworthy objectives, and the best of affairs are

those which are in the middle.

The extremist deniers of the decree used to deny the
decree in its four levels and more than one of the
people of knowledge have mentioned that they have
become extinct. Then there came a succession after
them who affirmed the knowledge and the writing but

they rejected the will and the creation.

They say that Allaah knows the actions of the servant
and wrote it, however He did not will it nor did He
create it, He only created the person. Ash-Shaafiee,

may Allaah have mercy on him, said:

“Debate the Qadariyah regarding the knowledge
and if they reject it then they have disbelieved
and if they affirm it then they have contradicted

themselves.”

These people are called the Qadariyah negationist;
they are Mu'tazilah as well. They are those who it has
been narrated regarding them that they are the Majoos
of this Ummah, due to their statement that there are
two creators; similar to the Majoos who used to affirm
two creators; one of light and the other of darkness.
The Mu'tazilah affirm, likewise, two creators; Allaah
who is the creator of the individuals and the human
being who is the creator of his actions.
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In opposition to these Qadariyah are the Mujabbirah
and they are the Jabbariyah Al-Jahmiyah. They are
those who have gone to extremes in affirming the
Qadar. They say that the servant’'s actions are by
Allaah’s ability and not by the ability or the will of the
servant. Rather, the servant is similar to a leaf blowing
in the wind having no control over his own actions,
and the actual doer of the action is Allaah while the
person has no free will. Rather, he is like a leaf
blowing in the wind. Due to this, they are called
Jabbariyah. And these individuals do not agree with
their own methodology in all instances. Rather, they
agree with it at times and not at others; this is
contradiction and contradiction is evidence for the
corruption of one’s methodology. This is the custom of
the people of innovation; they fall into contradiction.
So if the Jabbaree were to commit fornication,
abandon the prayer and commit the destructive deadly
sins and they were presented for judgment, then he
would say: “l am compelled, similar to a leaf blowing in
the wind,” whereas he himself if someone were to
strike him or transgress against his wealth, or a right
from amongst his rights and then say to him: “l am
like a leaf blowing in the wind.” He will not accept that
from him, and this is contradiction. Therefore, in

affairs which they like then they say: ‘1 am compelled.”
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And if someone were to do to him that which he

dislikes, then they would abandon their methodology.

From this it is known that the methodology of the
people of innovation is not derived from (authentic)
creed, it is rather derived from desires and lusts. Due
to this, some of the people of knowledge said to one of
them: “As it relates to obedience, you are a Qadaree
and as it relates to disobedience, you are a Jabbaree.”
because when it comes to doing obedience, he says: ‘Il
did it by way of my own will and not by the ability of
Allaah.” and if he does an act of disobedience then he
says: “l am compelled to do it and it was not by my own
will.” This clarifies that they are people of desires, and
those who follow their caprices. Both groups are
refuted by way of the statement of Allaah, the Exalted:

To whomsoever among you who wills to walk
straight. And you will not, unless (it be) that
Allaah wills, the Lord of all that exists. 118

Within his statement: “He from amongst you who
wills...” is a refutation against the Jabbariyah, and

118 Soorah At-Takwir (81:28-29)
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within his statement: “But you cannot will unless be

that Allaah wills...” is a refutation against the
Qadariyah.

The poet said: “...and regarding the pre-ordained Qadar
be convinced,” Meaning believe in the pre-ordainment.
i.e., That which has emanated from the Lord, Glorified

be He, being decreed and adjudicated.

We have come to know that there is no Eemaan in the
Qadar except by way of having Eemaan in its four
levels. The statement of the poet: “u*(be convinced)”
means: Have certainty, which is the opposite of doubt.
What is intended is let there not be within your heart
any doubt in this. Therefore, certainty negates doubt.
And it is complete knowledge and its perfection. For if
there is found doubt or hesitation or speculation
(within the heart of the individual) then certainty
ceases. It is not sufficient that one simply have

knowledge. Rather, it is a must that one has certainty.

The poet said: “It is the pillar that combines the affairs
of the religion,” The word Ad-Di’aamabh is the pillar of a
house and the foundation of a building. The word Al-
‘Iqd is a necklace. Therefore the Deen is a phrase used
for a binding tie which connects many affairs; and it
has various types of branches and numerous parts

and an abundance of actions. It also has pillars and
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foundations upon which its structure stands. And
Eemaan in the Qadar is one of these pillars and

foundations upon which this building stands.

This emphasizes the fact that if this pillar ceases then
this leads to the ceasing of the religion and Eemaan;
as well as the loss of this blessed tie. The word Deen
bearing the definite article J' in this instance denotes a
covenant and it is either understood or mentioned.
Here it is understood, meaning that the religion which

one is bound by is the religion of Al-Islaam.

Allaah says within the Qur’aan:

Truly, the religion with Allaah is Al-Islaam. 119

And it is the religion which Allaah is pleased with for

His servants. Allaah has said:

This day, | have perfected your religion for
you, completed My Favour upon you, and have

chosen for you Islaam as your religion. 120

119 Soorah Aali Imran (3:19)
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And Allaah will not accept any religion for anyone
other than it. Allaah has said:

And whoever seeks a religion other than
Islaam, it will never be accepted of him, and in
the Hereafter he will be one of the losers. 121

The poet said: “It encompasses much,” meaning that it
is broad and it has many actions within it, and
numerous acts of obedience and various types of acts
of worship and many rulings, however it stands upon
firm pillars and strong foundations. And from those
pillars is Eemaan in the divine decree. It is proper that
it be known that Eemaan in the divine decree does not
negate acting by way of the means; rather, from
completion of Eemaan in the Qadar is acting with the

means.

The Hadeeth of ‘Alee, may Allaah be pleased with him,
from the Messenger of Allaah clarifies this

wherein some of his companions said to him:

10 Soorah Al-Ma'idah (5:3)
121 Soorah Aali Imran (3:85)
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“By way of what is ones actions? Is it an
affair which is happenstance or is it an affair

which is decreed and pre-ordained.” He said:

jju jJ

“Rather it is an affair which is decreed and

pre-ordained.”

They said: “So therefore why should we do actions?” He

said:

gibl ,Jo] onaB ojlatil Jbl ya Q%) (I

“Do actions, for everyone will have it easy to
do the actions that he has been created for.
So he who is from the people of happiness,
Allaah will facilitate for him the actions of
the people of happiness. And he who is from
the people of wretchedness, then he will
facilitate for him the actions of the people of

wretchedness.” 122

12 Reported by Al-Bukhaaree no. 4948 and Muslim no. 2647.
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This statement from the Prophet contains
that which brings about certainty and sufficiency. Due
to this, when he said that to them then there were two
affairs that were found with them; the first is that they
believed in Al-Qadar, and secondly they competed in
doing righteous actions and striving hard in doing acts

of obedience.

The statement of the Prophet within the
Hadeeth wherein he said: uDo actions...” is not
directed to one who has no free will. Rather, it is
directed to one who has a free will by way of which he
chooses to do that which he wants and this indicates
that the individual has free will with which he chooses
that which he wants to do. And this is affirmed with

every person within the affairs of the Dunyaa.

And his statement “For everyone will find
it easy to do the deeds that he has been created
for.” Meaning, that the will of the servant with which
he acts is subsidiary to the will of Allaah. Therefore,
the servant has free will to choose that which he wants
and he is not compelled like a leaf blowing within the
wind. And since the affair is like this, then it is upon
us to be diligent in that which benefits us and seeks
the help of Allaah and seek from Him aid and success,
as the Prophet (EEE&$E>) said in that which is reported
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from him by Aboo Hurayrah, may Allaah be pleased

with him:

dl * a:wlLo "L C VF-2\

“Be diligent upon that which benefits you
and seek the help of Allaah.” 123

123 Reported by Muslim no. 2664.
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EEMAAN IN THE LAST DAY

ail 5Yiib 1 i (22)
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22. And do not reject, out of ignorance, (belief in)

Nakeer and Munkar,

Or the Pool or the Scales, surely you are being

advised sincerely.

23. And say: Allaah, the Great, will remove, from of

His Grace,
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Out of the Fire, people, burned severely, who wiill

then be tossed

24. Into the river in Firdaws, wherein they will

regain life by its water,

Like a seed taken by aflood that comes and wipes

things away with its abundant water.

25. And surely, the Messenger of Allaah will
intercedefor the creation.

And speak about the punishment of the grave, that

it is the truth, made clear.

Explanation

Within these stanzas, the poet speaks regarding
Eemaan in the last day, which is one of the six pillars
of Eemaan. There has already preceded within the
previous lines of poetry some of these pillars, and
these six pillars are connected; none of them are
separate from the others. Eemaan in some of them
obligates Eemaan in the others; and disbelief in some
of them necessitates disbelief in the others. These
pillars are combined within many texts from the

Qur’aan.

Allaah, the Exalted, said:
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It is not Al-Birr (piety, righteousness, and each
and every act of obedience to Allaah, etc.) that
you turn your faces towards east and (or) west
(in prayers); but Al-Birr is (the quality of) the
one who believes in Allaah, the Last Day, the
Angels, the Book, the Prophets and gives his
wealth, in spite of love for it, to the kinsfolk,
to the orphans, and to the poor, and to the
wayfarer, and to those who ask, and to set
slaves free, establishes As-Salat, and gives the
Zakat, and who fulfill their covenant when
they make it, and who are patient in extreme

poverty and ailment and at the time of
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fighting (during the battles). Such are the
people of the truth and they are the pious. 124

Allaah, the Exalted, also said:

The Messenger (Muhammad ) believes in what
has been sent down to him from his Lord, and

(so do) the believers. Each one believes in

Allaah, His Angels, His Books, and His
Messengers. They say, "We make no
distinction between one another of His

Messengers" - and they say, "We hear, and we
obey. (We seek) Your Forgiveness, our Lord,
and to You is the return (of all)." 15

And Allaah said:

124 Soorah Al-Bagarah (2:177)
15 Soorah Al-Bagarah (2:285)
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O you who believe! Believe in Allaah, and His
Messenger (Muhammad ), and the Book
(the Qur'aan) which He has sent down to His
Messenger, and the Scripture which He sent
down to those before (him), and whosoever
disbelieves in Allaah, His Angels, His Books,
His Messengers, and the Last Day, then indeed

he has strayed far away. 126

Therefore, Eemaan in the last day is a principle from
the principles of the religion. He, who does not believe
in the last day, does not believe in Allaah. The poet
speaks here regarding this magnificent pillar; and
because it is a summarized poem, there is no room
therein to speak at length and go in depth. Therefore,
he indicates some of the primary affairs which occur
on the last day, drawing attention by way of that to the
other affairs which it was not possible to mention,
giving due consideration to conciseness in speech.

126 Soorah An-Nisa (4:136)
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He mentioned within these four stanzas a general
mention of the affairs of the day of standing. Therefore,
he mentioned Munkar and Nakeer as well as the
Hawd, the Scale and the disobedient monotheist being
taken out of the Hellfire, as well as the intercession

and the punishment of the grave.

Eemaan in the last day has guidelines; and they are:
To believe in all of that which Allaah has informed
with, as well as that which His Messenger

has informed with from that which occur after death.
This is from the most comprehensive of that which has
come in the definition of belief in the last day, due to it
fully encompassing all affairs beginning from the
entrance into the graves up to the people being divided
into two categories; a group for paradise and a group

for the blazing fire.

What enters into Eemaan in the last day as well is
belief in the signs of the hour, because they are
portents and indications for its nearness and the

closeness of its coming.

Allaah, the Exalted, says:

Do they then await (anything) other than the

Hour, that it should come upon them
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suddenly? But some of its portents

(indications and signs) have already come. 127

Within the Hadeeth of Jibreel, he said to the Prophet
“Inform me about the hour.” The Prophet

said:
jL-uL L4_U j, ; Li
“The one being asked concerning it knows no
more than the one who is asking.”

Jibreel said: “Inform me of its portents?” He said:
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Lo\

“That the slave lady shall give birth to her
mistress and you will see the barefoot naked
destitute shepherds of sheep competing in

the construction of tall buildings.”

Therefore the hour has major signs which indicate the
nearness of its establishment and it has minor signs
which come before that. Eemaan in these signs is from

Eemaan in the last day.

127 Soorah Muhammad (47:18)
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Then there is Eemaan in the grave; its trial, its
punishment and its bliss and that the people will be

tried within their graves. The Prophet ( ) said:
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“The punishment of the grave is real.” 78

The Prophet used to seek refuge from it at

the end of every prayer.

The poet said: “j V j (and do not reject),”the word V
here is the V of prohibition. And the word is
derived from the work Al-Inkaar; and it is to

obstinately reject something and not affirm it.

The poet said: “...out of ignorance,” this is the reason
that the action is done, meaning do not reject their
existence out of your ignorance and due to the scanty

amount of knowledge you have.

The poet said: “Nakeer and Munkar” these are two
angels from the angels of Allaah. They have blue eyes
and black faces, as has come thin At-Tirmidhee from
the Hadeeth of Aboo Hurayrah, may Allaah be pleased
with him, that he Prophet ( ) said:

1B Reported by Al-Bukhaaree no. 1372 and Muslim no. 584.
184 .



A RADIANT MASTERPIECE ON IN EXPLANATION OF
THE POEM OF IBN ABEE DAAWUD: AL-HAA'IYAH

05jl j&L, & pE=-~l N j\ c=JI j3 U}
Ua 0jS'L OYR?3 b sN

t
N} <1 LOM > Jvy S& A3
~ pj CL* J_yA) diil p_L* US"jjj iN_pLj ald—yj o-UC- la"E-
ALVAZ pj JUIj pd ‘US 4] IAJ pi Ui*-— (j Iclji <jy— 0Zi (j
‘Uiijj pi p A Jal iJi £fo’
N3 UiiL* 0N ol Ajlswixi ~ <l al} aUa!l i_">-l
A'pU iU S" jJj 0~ra*3 A a Uk <4l a% AuUJI e

M3 | fUws <dE pald XX N @i bud J

ijddj Ar>T->la  4jjl Alr.o @j*- UjutA I3 J1jJ "SU AE." U<s(

“When the deceased is within his grave (or he
said) when one of you is within his grave two
angels with black faces and blue eyes come to
him, one of them is called Munkar and the
other is called Nakeer. They say: ‘What did
you use to say concerning this man?’ so he
says that which he used to say: ‘He is the
servant of Allaah and His Messenger, | bear
witness that none has the right to be

worshipped except Allaah and that
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Muhammad is His servant and Messenger.’
They will say: ‘We knew that you would say
this.” Then his grave will be expanded for him
seventy arms lengths by seventy arms
lengths and then it will be illuminated for
him. Then it will be said to him: ‘sleep’ So he
will say: ‘return me to my family so that |
may inform them.’ they will say: ‘sleep as the
bride groom sleep who none is able to awaken
except the most beloved of his family to him
up until Allaah resurrects him from this bed
of his’ if he was a hypocrite, then he will say:
‘Il heard the people saying something so | said
the likes of that which they said and | do not
know.” They will say: ‘we knew that you
would say that’ so it will be said to the earth
squeeze him, so it will squeeze him until his
ribs interlace and he will continuously be
punished therein until Allaah resurrects him
from this bed of his.” 29

The reason they are called by this name is because
they come in an image which is Munkarah (detestable);
the person is not accustomed to it and it is not
pleasing to the beholders. They are also called the two

Fattaan because they put the people to trial within

19 Reported by At-Tirmidhee no. 1071. Al-Albaanee graded it
Saheeh within Saheeh Sunan At-Tirmidhee no. 1071.
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their graves. Therefore, Eemaan in Munkar and

Nakeer is from Eemaan in the last day.
A man asked Imaam Ahmad:

“Do we say (i.e., refer to them as) Munkar and
Nakeer or the two angles?” He said: “Munkar

and Nakeer, this is it.”

So the Hadeeth is authentic in mentioning these two
names. Therefore, it is obligatory to have Eemaan in
these two names. The Mu'tazilah, who allow their
intellects to rule as it relates to the legislation, reject
this and they do not believe in it. They say that it is
not correct that one should call some of the angels of
Allaah by the names Munkar and Nakeer. Therefore
they reject this by way of the intellect. This is due to
overwhelming ignorance and a scanty amount of
knowledge from these individuals, regarding the
legislation. Due to this, the poet said: “..out of
ignorance,” Meaning, do not reject this affair out of
ignorance, O person of the Sunnah. This is an
indication from him to the fact that no one rejects
Munkar and Nakeer except the ignorant. As for the one
who has knowledge of the Book and the Sunnah, he
believes in it. As for the Mu'tazilah, although they are
people of theological rhetoric, they are not from the

people of knowledge.
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Due to this, Aboo Yusuf said concerning them:

“Knowledge of theological rhetoric is ignorance
and ignorance of theological rhetoric is

knowledge.”

Therefore, knowledge is Allaah said, His Messenger

said and the companions said. So the one
who speaks with theological rhetoric even if he maybe
one who is eloquent, articulate, speaks well and is able
to argue his points, he is still ignorant and has no
knowledge. Moreover, these two angels come to the
servant in his grave and make him sit up and ask him

saying:

“Who is your Lord, what is your religion who

is your prophet?”

Due to this, from the important affairs is spreading
these three fundamental principles amongst the people
and teaching them to them. This is because they are
the first of that which the individual will be asked
about within his grave.

For this reason, it is from the advice of the Imaam
Muhammad ibn Abdul-Wahhaab to the Ummah that
he authored his magnificent treatise Al-Usool Ath-
Thalaathah wa Adillatuhaa (The Three Fundamental

Principles and their Evidences).
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As it relates to the answer of the individual to these
questions and Allaah making him firm outside of his
own firmness, the people are of two categories; a
category who will be punished within their graves, and
a category who will experience bliss. And the
punishment of the grave is true. Allaah, the Exalted,

said as it relates to the people of Firawn:

The Fire; they are exposed to it, morning and
afternoon, and on the Day when the Hour will
be established. (It will be said): "Cause
Fir'awn's (Pharaoh) people to enter the
severest torment!” 130

So they are being punished now, today up until the
establishment of the hour. This is the state of everyone
who disbelieves in Allaah. As for the people of Tawheed
from those who were disobedient and the people of
major sins, their punishment in the grave is not like
the punishment of the disbeliever. They are only
punished in proportion to their major sins. As for the

believer, then he is given bliss within his grave.

130 Soorah Ghafir (40:46)
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It is not permissible to reject the punishment in the
grave and its bliss by way of the intellect; by way of
that which one  experiences; specifically the
experiences of the atheists who say that if we dig up
the graves then we will not find a garden therein nor a
fire and we will not see a punishment nor will we see
bliss. However, Allaah, the Exalted, says in describing

the pious:

This is the Book (the Qur’aan), whereof there
is no doubt, a guidance to those who are pious.
Who believe in the Unseen and establish the
prayer, and spend out of what we have

provided for them. 13L

Meaning that they believe in everything which has
been hidden from them from that which the
Messengers of Allaah have informed with, upon them

be prayers and peace.

Then the poet began his speech regarding Eemaan in
the last day by way of speaking about the two angels;

Munkar and Nakeer, as well as an indication that the

131 Soorah Al-Bagarah (2:2-3)
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grave and that which it contains is the first of the
stages of the hereafter. And that he who dies, then his
Qiyaamah has been established. The believer believes
in this and all of that which is to come thereafter.
Therefore, we believe in the blowing in the trumpet,
and it is the horn in which the one who has been
entrusted with it; Israfeel will blow. The blowings are
three; the blow of terror, the blow of swooning, and the
blow of standing. Some of the scholars deem them to
be two blowings. That which is correct is that they are
three. Each of them has been mention within the

Qur’aan. Allaah says:

And (remember) the Day on which the Trumpet
will be blown and all who are in the heavens
and all who are on the earth, will be terrified
except him whom Allaah will (exempt). And all

shall come to Him humbled. 13

Allaah also says:

1® Soorah An-Naml (27:87)
- 191 -



EEMAAN IN THE LAST DAY

And the Trumpet will be blown, and all who are
in the heavens and all who are on the earth
will swoon away, except him whom Allaah will.
Then it will be blown a second time and
behold, they will be standing, looking on
(waiting). 133

So the trumpet will be blown into with the first blowing
and the people will be terrified, then it will be blow into
again and they will fall out and die. Then it will be
blown a third time and they will stand before the Lord
of all that exists. Within a Hadeeth it mentions that
between each blowing there is forty and it is not
known forty what? (i.e. forty years, forty months or
forty days).

There has come that the description of their standing
is that they shall be:

*“...standing barefoot, naked and
uncircumcised” 134

1B Soorah Az-Zumar (39:68)
131 Reported by Muslim no. 2859.

192



A RADIANT MASTERPIECE ON IN EXPLANATION OF

THE POEM OF IBN ABEE DAAWUD: AL-HAATYAH

Likewise, there is Eemaan in the gathering, meaning
the gathering of the people on the plains on the Day of
Judgment before Allaah. All of them will be gathered;
from the first to the last of them, and they will be

brought together on one plateau.

Allaah says:

And (remember) the Day We shall cause the
mountains to pass away (like clouds of dust),
and you will see the earth as a levelled plain,
and we shall gather them all together so as to

leave not one of them behind. 16

Likewise, one must have Eemaan in the sun drawing
near to the people, and the people will be at variant
levels of sweat. And there will be those whom Allaah
shades with His shade, and those whom He will not

shade.

Likewise, one must have Eemaan in the records and
the coming of the Lord in order to rule and adjudicate.
As well as having Eemaan in the bridge, and all that

which has come within the Book and the Sunnah.

135 Soorah Al-Kahf (18:47)
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In the poet mentioning Mukar and Nakeer and
warning against rejecting their existence and rejecting
that which they will establish from the command of
Allaah and them being two angels from the angels of
Allaah, lies an indication towards the obligation of
having Eemaan in the angels in general, and likewise
their names and occupations as well as their
descriptions and their numbers as has come in the
Book and the Sunnah; believing in that generally in
that which has come in a general way and with detail
as it relates to that which has been described in detail.
Rather, Eemaan in them is a pillar from the pillars of
Eemaan and it is a foundational principle from its

magnificent principles.
The poet said:

“Or the pool, or the scales, surely you are being advised

sincerely, ”

Meaning do not reject out of ignorance the Hawd to
which the people will come, and which Allaah has
promised His Prophet and His Ummah. The
description of this Hawd has come within the Sunnah

as it being

“Its length is one month’s journey and its
width is one month’s journey. Its water is

sweeter than honey and more fragrant than
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the smell of musk. The number of its cups is

the number of the stars within the sky. He

who drinks from it will never be thirsty
again.”13%

The Ahaadeeth dealing with the Hawd have been
reported successively as had been mentioned by As-
Suyootee and other than him. He mentioned that there
are reported from fifty companions. There has come
within the Hadeeth:

“Every Prophet has a Hawd.” 137

In some of the Ahaadeeth the Prophet ( )
mentioned that some of the people will be driven away
from this Hawd and the Prophet ( ) will say:

? «
L0l % 1<kl L il v

‘My people, my people.’

It will be said to him: ‘You do not know what they
invented after you. "’ 13

1% Reported by Al-Bukhaaree no. 6579 and Muslim no. 2292.

137 Reported by At-Tirmidhee no. 2443. Al-Albaanee graded it
Saheeh within As-Silsilah As-Saheehah no. 1589.

1B Reported by Al-Bukhaaree no. 6582 and Muslim no. 2304.
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This is interpreted to be applied to those who apostate
from Islaam and died upon apostasy. From the
amazing affairs is that the Raafidah interpret this
Hadeeth to mean the companions of the Prophet

) while in fact they and those who resemble
them are specifically who this Hadeeth is talking
about. Because the companions did not change nor
did they invent anything after him, as Allaah, the

Exalted has said:

Among the believers are men who have been
true to their covenant with Allaah; and of
them some have fulfilled their obligations (i.e.
have been martyred), and some of them are
still waiting, but they have never changed in
the least. 1®

As for those who changed and altered, they are the
Raafidah; to the point that they altered the Qur’aan
and added to it and took away from it. So they accused
the companions of that which they do. The point of
reference is that Eemaan in the Hawd which has been

1P Soorah Al-Ahzab (33:23)
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narrated is obligatory and no one rejects it except one

who is ignorant of the Hadeeth.

The poet said: “Or the scales,” meaning, do not deny
the scales, for indeed from Eemaan in the last day is
Eemaan in the scales which will be erected on the Day

of Judgment. Allaah says:

And We shall set up balances of justice on the
Day of Resurrection, then none will be dealt
with unjustly in anything. And if there be the
weight of a mustard seed, We will bring it. And

Sufficient are We as Reckoners. 14

So the actions as well as the scrolls and the
individuals will be weighed. So it is an actual scale
which has two balances; the good deeds will be placed
upon one balance and the evil deeds will be placed
upon the other balance. From that is the Hadeeth of
the card; the point therein is the mention of the two
balances and it is his statement: “And a card will be
placed in one balance and the scrolls will be placed

upon the other balance.”

140 Soorah Al-Anbiya (21:47)
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There has come within some narrations: “It has a
tongue and two balances.” It has been narrated from
Ibn ‘Abbaas, may Allaah be pleased with him. Aboo
Shaykh reported it by way of Al-Kalbee. It is narrated
as well on the authority of Al-Hasan and the mention
of the tongue has not come in any Hadeeth which is
Marfoo. The Ahaadeeth dealing with the scale are
Mutawaatir. The Quraan is filled with verses
mentioning the scale, and they are scales upon which

the weight of atom can be weighed. Allaah has said:

So whosoever does good equal to the weight of
an atom (or a small ant), shall see it. And
whosoever does evil equal to the weight of an

atom (or a small ant), shall see it. 4l

What enters under this is Eemaan in the records and
the taking of the records with the right hand or the left
hand from behind ones back, and that which follows
this from bliss or punishment. As well as being divided
into two parties; a party within paradise and a party in
the blazing lire.

W Soorah Az-Zalzalah (99:7-8)
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The poet said:

“And say; Allaah, the Magnificent, will remove from His
grace out ofthefire people burned severely who will
then be tossed into the river in Firdaws wherein they

will regain life by its water, like a seed taken by aflood,

it comes and wipes things away with its abundant

water.”

Within these two stanzas, the poet mentions the
people of major sins from the disobedient monotheist
who entered the fire due to their major sins and acts of
disobedience. And the fact that they will be taken out
of the fire in this manner which he has mentioned,
and that they shall be tossed into the rivers of
paradise and thus regain life by way of its water and
their health shall return to them and their shapes
shall rejuvenate. He has taken this, may Allaah have
mercy upon him, from the Hadeeth of Aboo Sa'eed Al-

Khudree, may Allaah be pleased with him. He said:

“The Messenger of Allaah said:
‘ M “W-K' pA jjHil' judl Jal
\y£ lil 4 ipjjjijul j
‘ W' Jp titla-idb ji) °
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‘As for the people of the fire who are its
people, then they shall not die therein nor
shall they live, however, a people whom the
fire will have touched due to their sins, they
will be caused to die to the point that they
become like charcoal. Then intercession will
be granted to them and thus they will be
brought forth in groups and spread onto the
rivers of paradise, then it will be said: ‘O
people of paradise pour water over them.*
Then they will sprout like the sprouting of a

seed within the silt carried by a flood.*”

Then a man from amongst the people said: ‘It was as if
the Messenger of Allaah lived in a desert land.
Reported by Muslim.14

His statement: “Dabaa {ir” means, in groups. Within
the two Saheehs it is reported from him (Aboo Sa’eed
Al-Khudree) that the Messenger of Allaah ( )

said:

I Muslim no. 185.
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“The people of paradise will enter into

paradise and the people of the fire will enter
into the fire, then Allaah, the Exalted, with
say: ‘Take out from the fire he whose heart
has the equivalent to a mustard seed of
Eemaan within it.” so they will take out from
it those who have been blackened and they
will be tossed onto the river of Al-Hayaa or
Al-Hayaatu (the narrator Maalik was in doubt
as to which word was used) so they will
sprout just as a seed carried by the current
sprouts. Do you not see that it sprouts forth

being yellow and twisted.” 743

The poet said: “And say Allaah, the Magnificent, will
remove by way of His grace,” Meaning, He will take
them out of the fire; and it is only a grace from Allaah

to the point that His permission given to the interceder

143 Reported by Al-Bukhaaree no. 22 and Muslim no. 184
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is a grace from Allaah and a nobility for him, meaning

for the interceder.

The poet said: “From the fire bodies from charcoal,”
because the fire will have destroyed them and caused
them to die, and burned them to the point that they
become charcoal, and charcoal it is a burned coal, and

it is black in color.

The poet said: “Who will then be tossed.” Meaning,
they will be tossed onto the river. Therefore, the
preposition and the prepositional phrase within his
statement: A (onto the river) is connected to the

present tense verb (they will be tossed)

The poet said: “Al-Firdaws” This is a name from the
names of paradise and it is also applied to the highest
level of paradise. There has come within a narration

that the Messenger of Allaah said:

a A B j

“If you ask Allaah for paradise, then ask Him
for Al-Firdaws for indeed it is the highest and
middle most part of paradise. Above it is the

throne of Ar-Rahmaan.” i44

M 1ts reference has preceded.
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The poet said: “Like a seed taken by aflood,” in some
of the manuscripts it reads: “Like a seed carried by the
flood.” and they bear the same meaning. Al-Hibb,
having a Kasrah upon the Haa is the seed of the desert
which does not contain nourishment. It is also said
that it is a small plant which grows inside of Al-
Hasheesh. As for Al-Habbah, baring a Fafhah upon
the Haa, then it is that which the people grow and the
current carries away; meaning that which the flood
water carries with it. This is because when the flood
comes it carries along with it seeds, then they settle
upon its banks and these seeds begin to grow and are
watered by way of the flood water. Thus is the state of

these who will come out of the fire.

The poet said: “When it comes and thus overflows,
Meaning when that flood comes and it overflows;
meaning that it begins to gush forth. It is said:

(the container overflowed) Meaning, the water within it
began to rise. So these for whom this example has
been struck, are the people of major sins and atrocities
which are less than shirk. As for the polytheist
disbelievers, then they will remain within the fire for
all eternity. They will neither have an end put to them
such that they shall die nor will their punishment be
lightened therein. And they will not come out of it as
Allaah, the Exalted has said:

- 203 -



EEMAAN IN THE LAST DAY

Jne, Xyl A Byt N > )
LA, was JInk=> JUUFT o
N \S | 17= ~jSthfc Q rfi

\ A A W\HIU N [E]iT 37X 3-~IX

But those who disbelieve, for them will be the
Fire of Hell. Neither it will have a complete
Killing effect on them so that they die, nor
shall its torment be lightened for them. Thus
do We requite every disbeliever! Therein they
will cry: “Our Lord! Bring us out, we shall do
righteous good deeds, not (the evil deeds) that
we used to do.” (Allaah will reply): “Did We not
give you lives long enough, so that whosoever
would receive admonition, - could receive it?
And the warner came to you. So taste you (the
evil of your deeds). For the wrongdoers there is

no helper.” 146

This is the state of the disbelievers and their fate. As
for those who committed major sins and acts of
disobedience from the monotheist, their ruling

according to Ahlus-Sunnah is that they are under the

16 Soorah Fatir (35:36-37)
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will of Allaah; if He wills He will punish them and if He

wills He will forgive them, and if He enters them into

the fire, they will not remain therein forever. Rather,

they should come out by way of the intercession of the

interceders and by way of the mercy of the Most
Merciful of those who show mercy.

These two stanzas contain a refutation against the
Khawaarij and the Mu'tazilah who say that those who
commit a major sin shall remain in the fire forever.
Within the two stanzas also lies an indication to
paradise and its bliss and hellfire and its punishment.
Eemaan in that and in all of the details of it which
have come in the Book and the Sunnah in connection
to paradise and the hellfire is from Eemaan in the last

day.
The poet said:

“And surely the Messenger will intercede for the
creation; and say concerning the punishment in the

grave that it is the truth made clear.”

The statement of the poet: “And surely the Messenger
of Allaah...” in this lies Eemaan in the Messenger
( ) with all of his qualities. The Messenger is the
one whom Allaah sent with a noble revelation and His
wise reminder as a bringer of glad tidings or wamer

and a caller to Allaah by His permission and a radiant
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lamp. What is intended by the Messenger of Allaah
here is Muhammad ( ) the seal of prophets and
the Imaam for the messengers and the leader of those

who have white blazes upon their heads and feet.146

The person who has the praiseworthy station and
Hawd to which the people will come, the primary
interceder, may payers and peace from Allaah be upon

him.

The poet said: ‘for the creation,” This is an indication
to the greater intercession which will take place on the
plains of the Day of Judgment and which the first and
last peoples envy him for. This intercession from the
messenger (E£$$$&) will be for all of the creation so

that Allaah will commence the recompense.

The Hadeeth of the intercession is a Hadeeth which is
successively reported. It has come by way of a number
of routs of transmission from a group of companions of
the Prophet ( f ) from them Aboo Bakr, Ibn

M6 Translators note: this is a reference to the following Hadeeth.
On the authority of ‘Abdullah ibn Mas’ood, may Allaah be pleased
with him, who said:

“It was said; O messenger of Allaah, how will you recognize those
whom you have not seen from your Ummah?" He said: ‘From the
white blazes upon their foreheads and feet; like horses with black
and white traces which make them distinct from others; these are
the traces of ablution.”" Reported by Ibn Maajah in the book of
Purification and its Sunan aspects.
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‘Umar, lbn ‘Abbaas, Aboo Hurayrah, Anas, Hudhayfah

and other than them, may Allaah, the Exalted by

pleased with all of the companions. From these

Ahaadeeth is that which the two Shaykhs have

reported from the Hadeeth of Aboo Hurayrah, may

Allaah be pleased with him, who said: “The Messenger
of Allaah ( )
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‘I am the chief of mankind on the Day of

Judgment. Do you know why that is? Allaah

will gather in one plain the earlier and the

latter generations on the day of resurrection,

then the voice of the proclaimer will be heard
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by all of them, and the -eyesight will
penetrate through all of them and the sun
will come near. People will then experience a
degree of anguish, anxiety and agony which
they shall not be able to bear, and they shall
not be able to stand. Some people will say to
others; don’t you see the trouble in which
you are? Don’t you see what misfortune that
has overtaken us? Why don’t you find one
who can intercede for you with your Lord?
Some would say to the others: ‘Go to Adam.’
They will go to Adam and say: ‘O Adam, you
are the father of humanity, Allaah has
created you by His own Hand and has
breathed into you of His spirit, and ordered
the angels to prostrate before you; intercede
for us with your Lord? Don’t you see what
trouble we are in? Don’t you see what
misfortune that has overtaken us?’ Adam will
say: ‘Verily my Lord is angry to an extent to
which He has never been angry before nor
will He be angry thereafter. Verily He forbade
me to go near that tree and | disobeyed Him,
I'm concerned with myself go to someone
else. Go to Nooh.” They will then go to Nooh
and they will say: ‘O Nooh, you are the first
of the Messengers sent on the earth after

Adam and Allaah named you as a grateful
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servant; intercede for us with your Lord.
Don’t’ you see the trouble that we are in?
Don't you see the misfortune that has
overtaken us.’” He will say: 'Verily my Lord is
angry today as He has never been angry
before and will never be angry thereafter.
There has emanated a curse from me with
which | cursed my people, I'm concerned
only with myself, I'm concerned only with
myself go to Ibraheem.” They will then go to
Ibraheem and say: 'You are the messenger of
Allaah and His friend amongst the
inhabitants of the earth; intercede for us with
your Lord. Don't you see the trouble that we
are in. Don’t you see that misfortune that has
overtaken us?’ Ibraheem will say to them:
Verily my Lord is angry today as He has
never been and He will never be angry like
this thereafter.” And Ibraheem will mention
his lies and then say: ’'I am concerned only
with myself, I am concerned only with
myself. You should go to someone else. Go to
Moosaa.” They will then go to Moosaa and
say: 'O Moosaa, you are Allaah’s Messenger;
Allaah has blessed you with messengership
and speaking directly to you from amongst

the people, intercede for us with your Lord.
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Don’t you see the trouble that we are in?
Don’t you see the misfortune that has
overtaken us?’ Moosaa will say to them:
‘Verily my Lord is angry today as he has
never been before and will never be angry like
this thereafter. | in fact killed a person who |
had not been ordered to kill. I am concerned
with myself, | am concerned with myself. Go
to someone else. Go to ‘Eesaa.’ They will then
go to ‘Eesaa and say: ‘O ‘Eesaa, you are the
Messenger of Allaah and you spoke to the
people in the cradle, you are His word which
He sent down upon Maryam and you are the
spirit created by Him. So intercede for us
with you Lord. Don’t you see the trouble we
are in; don’t you see the misfortune that has
overtaken us?’ ‘Eesaa will say: ‘Verily my
Lord is angry today as He has never been
before nor shall He be angry like this
thereafter.” He mentioned no sin of his. He
simply said: ‘I am concerned with myself, |
am concerned with myself. You should go to
someone else, you should go to Muhammad
( ) . 7 They will then come to me and
say: ‘O Muhammad, you are the Messenger of
Allaah and the last of the messengers. Allaah
has pardoned you of all of your past and later

sins, intercede for us with your Lord. Don’t
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you see the trouble that we are in, don’t you
see the misfortune that has overtaken us?’ |
shall then set off and come below the thrown
and fall down prostrating before my Lord,
then Allaah will reveal to me and inspire me
with some of His praises and glorifications
which He had not revealed to anyone before
me. He will then say: ‘Muhammad, raise your
head ask and it will be granted, intercede and
your intercession shall be accepted.” | will
then raise my head and say: ‘O my Lord, my
people, my people.” It will be said: ‘O
Muhammad, bring in by the right gate of
paradise those of your people who will have
no account to render. They will share with
the people some other door besides this door.
The Prophet then said: ‘My Him in whose
Hands is the life of Muhammad, verily the
distance between these two doors of paradise
is like the distance between Makkah and
Humayr or like the distance between Makkah

and Busraa.’” 747/

What enters into the generality of the statement of the
poet: “The Messenger will intercede for the creation, ” Is

having Eemaan in all types of intercessions which has

147 Reported by Al-Bukhaaree no. 4712 and Muslim no. 194.
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been specifically mentioned for the Prophet ( ) ,
such as his intercession for the people of paradise that
they shall enter into paradise, and his intercession for
his uncle Aboo Taalib that his punishment shall be
lightened as well as his intercession for the people of
major sins from those who deserve entrance into the
fire that they shall not enter into it. And that those
who entered into it from amongst them shall be taken
out from it. This intercession is common between him
as well as the other prophets, the righteous people and

the angels.
The poet said:

“And say concerning the punishment of the grave that it
is the truth made clear, ”

Meaning believe and affirm the punishment of the
grave. And the word Al-Qabr (grave) is singular. Its
plural is Quboor or Agbar. It is from the favor of Allaah
and His blessings upon the children of Adam that He
has guided them to this affair as an act of generosity
and kindness. Allaah, the Exalted said:
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Then He causes him to die, and puts him in

his grave; 148

Meaning that he made for them a grave in which his
body can be buried out of generosity to him and as a
favor upon him, and He did not make him from those
who are simply tossed upon the face of the earth such
that he decomposes and the people are harmed by
him, or the wild animals, birds and scavengers should

eat him.

The statement of the poet where he said: “...made
clear,” meaning it is made clear within the Book and
the Sunnah. Due to this, it is obligatory upon every
Muslim to say that the punishment of the grave is true
and the proofs that the punishment of the graves is
true from the Book and the Sunnah are very many.
Allaah, the Exalted, said concerning the people of

Fir'awn:

The Fire; they are exposed to it, morning and
afternoon, and on the Day when the Hour will
be established (it will be said to the angels):

148 Soorah 'Abasa (80:21)
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“Cause Fir'awn’s (Pharaoh) people to enter the

severest torment!” 149

There has come on the authority of ‘Aa’ishah, may
Allaah be pleased with her, that a Jewish woman
entered upon her and mentioned the punishment of
the grave and said: “l seek refuge for you with Allaah
from the punishment of the grave.” So ‘Aa’ishah asked
the Messenger of Allaah ( ) about the

punishment of the grave and he said:

“Yes, the punishment of the grave is real.”

‘Aa’ishah, may Allaah be pleased with her said: “l have
not seen the Messenger of Allaah ( ) after he
prayed a prayer except that he would seek refuge from
the punishment of the grave.” Reported by Al-
Bukhaaree and in another narration by Ahmad, it
reads:

* * *
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“O people, seek refuge with Allaah from the
punishment of the grave for indeed the

punishment of the grave is true.” 150

10 Soorah Ghafir (40:46)
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There has come on the authority of Aboo Hurayrah,
may Allaah be pleased with him, that he said: “Allaah’s

messenger ( ) said:

jic-1 jiijl \ ‘ viP1 w ' 1)
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‘When one of you makes Tashahhud, then let
him seek refuge with Allaah from four; let
him say: “O Allaah, | seek refuge with you
from the punishment of the hellfire and from
the punishment of the grave, and from the
calamities of life and death, and from the evil
fitnah of Al-Maseeh Ad-Dajjaal.’” 151

1 Reported by Ahmad within Al-Musnad no. 25,025
BBl Reported by Muslim no. 588.
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THE RULING REGARDING THE ONE
WHO COMMITS A MAJOR SIN AND
WARNING AGAINST THE
METHODOLOGIES OF THE KHAWAARIJ
AND THE MURJI'AA
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26. And do not make Takfeer of those who pray,
even if they commit sins,

Since all of them commits sins, while the Owner of

the Throneforgives graciously.

27. And do not hold a belief like that of the
Khawaarij, for it is

A position held by only those who desire it, and it
is destructive and disgraceful.
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28. And do not be a Murji', one who plays games

with his religion,

Surely, the Murji' is joking about the religion (i.e.,

not taking it seriously).

Explanation

These stanzas comprise clarification of the ruling
regarding the one who commits a major sin and it is
the first of the issues in which there arose differences
between the sects of the Ummah. The methodologies of
the Khawaarij, the Mu'tazilah and the Murji'ah sprung
forth (regarding this issue). So the poet, with these
lines of poetry, clarifies firstly the statement of Ahlus-
Sunnah which is the statement of truth. Then he
mentioned the statement of the Khawaarij, warning
against them. Then he mentioned after the statement

of the Murji'ah warning against them.
He began by way of the statement of truth saying:

‘And do not make Takfeer of those who pray even if

they commit sins, ”

The statement V here is the Laa of prohibition, and it
means: Do not believe that the people who pray are
disbelievers even if they commit sins; as has come
within the Hadeeth:

- 219 -



THE RULING REGARDING THE ONE WHO COMMITS
A MAJOR SIN AND WARNING AGAINST THE
METHODOLOGIES OF THE KHAWAARIJ AND THE
MURJI'AA

hl &1 114\ o

UJIG U al G

“He who prays our prayer and eats our
slaughters meats and faces our Qiblah, then
he is a Muslim and he has from rights that
which we have and due upon him is that

which is due upon us.” 132

Within his statement: ..the people of prayer,"” is an
indication to the disbelief of the one who abandons
prayer, and that he who does not pray is a disbeliever
and he is not Muslim. The proofs for the disbelief for
the one who abandons prayer within the Book and the

Sunnah are very many. Allaah, the Exalted says:

But if they repent, perform the prayer and give
Zakat, then they are your brethren in
religion.153

Allaah, the Exalted, also says informing regarding the
people of the hellfire:

132 Reported by Al-Bukhaaree no. 391.
188 Soorah At-Tawbah (9:11)
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“What has caused you to enter Hell?” They
will say: "We were not of those who used to

offer their prayers”. 154

And Muslim has reported within his Saheeh on the
authority of Jaabiribn ‘Abdullah, may Allaah be
pleased with him, that he said: “The Messenger of
Allaah ( ) said:

jirLti-jij ot tnm

‘Between a man and disbelief is the

abandonment of prayer.*” 1%

Within the Musnad and other than it on the authority
of Buraydah, may Allaah be pleased with him, he said:
“l heard the Messenger of Allaah saying:

[iJLi Lg £jI (-a-3 OALLadl @flijJ J 1a%j Ay oa

‘The covenant which is between us and them
is the prayer, he who abandons it then he has
disbelieved.” 156

151 Soorah Al-Muddaththir (74:42-43)
1% Reported by Muslim Hadeeth no. 82.
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Also within Al-Musnad and other than it on the
authority of ‘Abdullah ibn TJmar ibn ‘Al-Aas, may

Allaah be pleased with, from the Prophet

that one day he mentioned the prayer and said:

o] ‘ Ubbyjy g OoS"i Ic-
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‘He who preserves it then he will have a light,
proof, and safety on the Day of Judgment.
How who does not preserve it will have no
light, no proof and no safety; and he will on
the Day of Judgment be along with Qaroon,

Fir’awn, Hammaan and Ubay ibn Khalf” 757

At-Tirmidhee narrated on the authority of ‘Abdullah
ibn Shaqgeeq that he said:

1% Reported by Ahmad within Al-Musnad no. 23,325 and Al-
Albaanee graded it Saheeh within Saheeh Al-Jaami’ no. 4143

157 Reported by Ahmad within Al-Musnad no. 6576 and Shaykh
‘Abdul Aziz ibn Baaz, may Allaah have mercy upon him said: “Its
chain of narration is Hasan.” Refer to Majmoo’ Al-Fataawaa
10/278
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“The companions of the Messenger of Allaah

(&R'E£&$&) did not view the abandonment of any

action to be Kufr with the exception of the
prayer.”133

And the texts which bare this meaning are many.

The poet said: “Even if they commit sins,” meaning,
whether they commit major sins or minor sins; it is
not permissible to declare them to be disbelievers by
way of that. So he, may Allaah have mercy upon him,
is speaking regarding the ruling of the Muslim who
prays, if he commits acts of disobedience which are
less than disbelief then he is not to be declared a
disbeliever nor is he to be excommunicated from the
religion. As for if he falls into disbelief or polytheism,
then this is another affair. Here, the poet is speaking
regarding the people who pray; if they fall into sins
which are less than Shirk with Allaah, then it is not
permissible to declare them to be a disbeliever by way
of the consensus of Ahlus-Sunnah wal-Jamaa’ah as
long as he outwardly professed his Islaam and has not
committed an act of disbelief. As for if he commits an
act of disbelief, then he is declared to be a disbeliever.
And within most of the books of Figh, there is a

chapter dealing with the ruling of the apostate and in

18 Reported by At-Tirmidhee no. 2622. Al-Albaanee graded it
Saheeh within Saheeh Sunan At-Tirmidhee no. 2622.
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it affairs are clarified which he who said them or does

them, then he has disbelieved and left Al-Islaam.

Shaykh Al-Islaam, the Imaam, the Mujaddid,
Muhammad ibn ‘Abdul-Wahhaab, may Allaah have
mercy upon him, has a treatise which is beneficial and
concise and titled The Nullifiers of Al-Islaam. He
mentioned therein ten affairs which by way of doing
any one of them a person nullifies his Islaam.
Moreover, in declaring Takfeer upon an individual it is
a must that evidence be established against him; and
if the evidence is established against him, then at that
time the people of knowledge declare him to be a
disbeliever; because they are more knowledgeable
regarding the conditions of the people and those from
amongst them who deserve that Takfeer should be

made of them and those who do not deserve that.

As for the common folk then they are to benefit from
the people of knowledge. The evidences that the people
who pray are not to be declared disbelievers even if
they commit sins are very many. From that is the
statement of Allaah, the Exalted:
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O you who believe! Turn to Allaah with sincere
repentance! 1

The address here is for those who are obedient as well
as those who are disobedient, and he calls them all by
way of the description of Eemaan, and in this is
evidence that the one who commits a major sin is not
a disbeliever. Likewise, there is the statement of
Allaah, the Exalted:

And if two parties or groups among the
believers fall to fighting, 18

And fighting a believer is from the major sins; in spite
of this, he referred to them as believers. This indicates
that committing a major sin does not expel one from

the religion. Likewise, Allaah, the Exalted, said:

uf Lr* &

So he who is forgiven by his brother, 161

19 Soorah At-Tahrim (66:8)
18 Soorah Al-Hujurat (49:9)
161 Soorah Al-Bagarah (2:178)
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And this was revealed regarding the state of the Killer;
so He referred to the Killer as a brother for the heir of
the one who was Killed—and brotherhood here is the
brotherhood of the religion. This indicates that murder
and other than it from the major sins is a sin that does

not take the Muslim outside of the religion.

Since the poem is summarized it is not possible to
exhaustively list the evidences therein, so the poet

sufficed by indicating the statement of the Prophet
()

“All of the children of Adam commit errors
and the best of those who commit errors are

those who repent.” /&

Due to this, he said: *Since all of them commit sins, ” If
declaring the people who commit sins to be
disbelievers were permissible, than no one would
remain upon Al-Islaam; for indeed the Prophet
( ) informed within this Hadeeth to which the
poet indicates, that all of the children of Adam make

mistakes. And within another Hadeeth, he said:

18 Reported by Al-Tirmidhee no. 2499. Al-Albaanee graded it
Hasan within Saheeh Sunan At-Tirmidhee no. 2499.
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“If you were not to commit sins then Allaah
will do away with you and bring a people who
would commit sins and they will seek His
forgiveness and that He would forgive
them.” 353

The poet said:..the Possessor of the Throne forgives

graciously,” as Allaah the Exalted said:

Say: “O My slaves who have transgressed
against themselves (by committing evil deeds
and sins)! Despair not of the Mercy of Allaah,
verily Allaah forgives all sins. Truly, He is Oft-

Forgiving, Most Merciful. 14

This contains indication to the greatness of the pardon

of Allaah and the beautiful manner in which He

18 Reported by Al-Haakim within Al-Mustadrak no. 7623. Al-
Albaanee graded it Saheeh within As-Silsilah As-Saheehah no.
967.

161 Soorah Az-Zumar (39:53)
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forgives and the vastness of His forgiveness and the
perfection of His mercy and that He, Exalted be He, is
such that no sin is too great for Him to forgive. He who
repents then Allaah will accept his repentance and the
good deeds wiped away the sins; and the calamities

expiate sins as well, and Allaah is the owner of the

magnificent bounty.

The poet said: “...the owner of the Throne,” Whenever
the term f is used in describing Allaah, it is of two
types; the first is an attribution of a quality to the one
who is being described; as has come in the statement
of Allaah, the Exalted:

Blessed be the Name of your Lord the Owner of
Majesty and Honor. 16

Therefore, Nobility and Honor are two qualities of
Allaah, the Mighty and Majestic. The second; is it is
the attribution of a created thing to the one who has
created it, and from it is the statement of Allaah, the
Exalted:

16 Soorah Ar-Rahman (55:78)
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The Owner of the Throne. 16

Therefore the Throne is a creation from the creations
of Allaah and this attribution necessitates Nobility and
Honor. The Throne is the greatest of the created things
and it is their ceiling. It is above the created things
similar to a dome, and the Throne is real (not
figurative). Within the Arabic language a throne is a
resting place of the king. As has come within the

statement of Allaah:

“l found a woman ruling over them, and she
has been given all things that could be
possessed by any ruler of the earth, and she
has a great throne. 167

Meaning, the queen of Saba’. The Throne of Ar-

Rahmaan has legs as has come in the Hadeeth:

165 Soorah Ghafir (40:15)
167 Soorah An-Naml (27:23)
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“Indeed Moosaa will take hold of a leg from
the legs of the Throne.” 78

And it has those who will carry it and they are from

the angels; they are eight in number. Allaah says:

And the angels will be on its sides, and eight
angels will, that Day, bear the Throne of your
Lord above them. 1®

And there are angels who surround the Throne and
the descriptions of the Throne are many. It is
obligatory to have Eemaan in the existence of the
Throne, and it is not permissible to delve deep into it
by way of corrupt interpretations. Rather, we believe
that it is an actual Throne. It is magnificent, noble and
majestic. We believe in all of its qualities which have
been narrated within the Qur'aan and the Sunnah. We
believe that Allaah rose above it in a manner that
befits His Majesty, as Allaah the Exalted said:

18 Reported by Al-Bukhaaree no. 4638 and Muslim no. 2374
18 Soorah Al-Haqgah (69:17)
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The Most Beneficent (Allaah) Istawa (rose over)
the (Mighty) Throne. 10

As for the people of theological rhetoric they do not
believe in the Throne. Rather, they interpret it by way
of corrupt false interpretations. Similarly they distort

the meaning of Al-Istiwaa’ (rising above the Throne)

Allaah, the Exalted said:

The Most Beneficent (Allaah) Istawa (rose over)
the (Mighty) Throne. 171

There is not a single word within this verse except that
these people have distorted its meaning, and they have
doubts by way of which they reject the Istiwaa’. From
the greatest of them is their statement that had Allaah
risen above His throne this would necessitate that He
is in need of the Throne, and the foundation of this
doubt is their comparing the Creator to the creation
and understanding the attributes which are attributed

to Allaah in light of the understanding the attributes

10 Soorah Ta-Ha (20:5)
171 Soorah Ta-Ha (20:5)
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which are attributed to the creation. So they deem that
when the creation rises above something, then he is in

need of that thing; as Allaah the Exalted said:

And Who has created all the pairs and has
appointed for you ships and cattle on which
you ride, In order that you may mount firmly
on their backs. 12

Therefore, according to them, if the ship were to go
down and those who are upon it will go down, and if
the animal were to fall, then the one who is upon it will
fall as well. This indicates the need that one has for
the ship and the cattle and all of that upon which one

rises. Then they came to statement of Allaah, the
Exalted:

12 Soorah Az-Zukhruf (43:12-13)
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The Most Beneficent (Allaah) Istawa (rose over)
the (Mighty) Throne. 13

And they did not understand from Al-Istiwaa’ which is
attributed to Allaah within this verse except the same
Istiwaa’ which the creation makes. And they said that
affirmation of this necessitates a need for Allaah of the
Throne. So based upon this doubt which is within
their minds they negate the Istiwaa’ of Allaah above
the Throne. Thereafter, they are faced with two
choices; either they say that Allaah is not above nor is
He beneath nor is He within the creation nor is He
outside of it. Or they will say Allaah is everywhere.
Therefore, they ran from evil and then fell into evil

which were greater and more severe of a calamity.

Returning to the issue of the one who commits a major
sin; the correct statement regarding him is that he is
not to be declared to be a disbeliever, nor is it to be
said that he is a believer who is complete in his
Eemaan. Rather, it is said that he is a believer as it
relates to his Eemaan and he is a Faasiq as it relates
to his major sin, or it is said that he is a believer who

is deficient in his Eemaan.

Then the poet moved on to mentioning two false

statements regarding this issue. He said: “And do not

13 Soorah Ta-Ha (20:5)
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hold a belief like that of the Khawaarij, ” The statement:
..and do not hold a belief, ” means, do not believe and

‘...a belief like that of the

take as your religion
Khawaarij,” he referred to it as being a belief, because
it is a point of view that is derived from their intellects
and from their own ideologies. It is not based upon the
evidence from the Book and the Sunnah. The
Khawaarij were called (by) this (name) due to two
affairs; the first they rebelled against the Khaleefah
‘Alee ibn Aboo Taalib, may Allaah be pleased with him,
and they declared him to be a disbeliever and they

stood before him as enemies.

The second; is that they rebelled against the Sunnah
and departed from it, whether that be as it relates to
that which is connected to the rulers or as it relates to
other issue. So the poet warns against the Khawaarij
and the Ahaadeeth which have come warning against
them are authentic. Imaam Ahmad said that they are
authentic from ten perspectives, therefore he is
warning against the point of view of the Khawaarij in
general; and from their point of view as it relates to the
one who commits a major sin specifically. For indeed
their methodology as it relates to the one who commits
a major sin is that by way of that he becomes a

disbeliever who has exited from the religion and on the
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Day of Judgment he will be from those who are remain

within the hell fire for all eternity.

The Mu'tazilah say a similar statement as the
Khawaarij as it relates to the ruling regarding the one
who commits a major sin, yet they differ with them in
one thing. They agree that he has exited from the
realm of Al-Eemaan and that he will remain in the
hellfire for eternity on the Day of Judgment. Yet they
differ with them regarding the issue of describing him
as a disbeliever. So the Mu'tazilah say he is neither a
believer nor is he a disbeliever. Rather, they say that
he is in a place between the two places. So the reality
of their statement is that he does not have any
Eemaan nor has he entered into the realm of disbelief.
However, in reality the two methodologies are one and

the same.

The poet said: “It is a position held only by those who
desire it,” This is a subtle expression. This is because
these groups and methodologies in reality their affair
is merely based upon desire and they abandon the
Book and the Sunnah. Due to this, there has come

within the Hadeeth:
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“This Ummah will be divided into seventy-

three groups based upon desires.” 174

So one’s heart becomes consumed with desires and his
vision is blinded, and he is not guided to the truth nor
does he look at a text or a Hadeeth. Rather, he
proceeds based upon his desires, and the one who
desires the statement of the Khawaarij will find
nothing along with it except loss, humiliation and
destruction. Due to this the poet, said: “..and it is

destructive and disgraceful.”

So the fate of the one who desires the beliefs of the
Khawaarij is destruction and ignominy in the Dunyaa
as well as the hereafter as well as destruction and
humiliation. There is nothing greater than this
humiliation by way of the person declaring the
Muslims to be disbelievers while leaving alone the
atheists; oppressing the people of Islaam while the

worshipers of idols are safe from him.

Then the poet went on to mention the statement of the
Murji'ah he said: “And do not be a Murjee,” That which
the poet described the Murji'ah with is from the

174 Reported by Ibn Abee ‘Aasim within As-Sunnah with this
wording no. 69. Al-Albaanee graded it Saheeh within his checking
of the book As-Sunnah.
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greatest of that which they have been described with.
For indeed the Murji'ah play games with their religion
and they toy around with it. The deeper that an
individual delves into lijaa’, then his toying and
playing around with the religion is greater. So the
extremist Murji'ah say that sins will not harm Eemaan
just as acts of obedience do not benefit along with
disbelief. Eemaan according to them is
acknowledgement only. So what mockery and playing
around with their religion is greater than this? And
which opening for the door of disobedience and sins is

greater than this?

It is transmitted from one of the Murji'ah that he
passed by a man drinking alcohol and that man who
was drunk began to curse him, so the Murjee’ said: “Is
this my reward while | declare you to be a believer who
is perfect in Eemaan?” Irjaa’ within the Arabic
language means At-Ta’kheer (delay) Allaah, the Exalted

said:
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They said: "Put him and his brother off (for a
time), and send callers (men) to the cities to

collect, 1A

The Murji'ah are called by this name because they
withhold actions from Eemaan and they say that
actions are not a part of Eemaan. Moreover, the

Murji'ah are divided into groups.

A group from amongst them who say that
Eemaan is merely recognition.

A group from amongst them who says that it is
merely affirmation.

Another group from amongst them will say that
is merely pronunciation upon the tongue.

And another group from amongst them who says
it is merely pronunciation upon the tongue and
belief,

They vary in their levels of Irjaa’ while they are in
agreement that actions have nothing to do with
Eemaan; and in proportion to their share of lija’'a and
extremism therein they deserve to be described with

the description that the poet has mentioned.

15 Soorah Al-A'raf (7:111)
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The manner in which they play and make mockery of
the religion in light of this creed is that if it is said to

the Faasiq:

“Your Eemaan is similar to the Eemaan of the
Prophet (ifet”™i(~i).”"Then will he commit himself
to the religion? Or will he say: My Eemaan is
perfect and complete; this is my state, my
Eemaan is similar to the Eemaan of the Prophet
( ) therefore, what is the need for clinging

to the religion.

The result therefore would be one taking the religion
as entertainment and play. The extremist from
amongst the Murji'ah say just as acts of obedience do
not benefit along with disbelief; similarly, sins do not
harm along with Eemaan. This statement is of the
utmost level of vileness and corruption and it is a path
which leads to the abandonment of the prayers and
the withholding of the Zakat and the abandonment of
fasting, Hajj and other than this from the acts of
obedience and it is a means to committing obscene

actions and destructive sins.

The one who has sound intellect does not doubt that
this is playing with their religion. And what form of
playing with their religion is more despicable and more

severe than this form of playing. At any rate, these
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three stanzas contain clarification of the statement of
the groups regarding the one who commits the major
sin and they are three statements; the statement of
Ahlus-Sunnah wal-Jamaa’ah—and it is the statement
which is just and balanced—and two contradictory

statements.
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THE DEFINITION OF EEMAAN; ITS
INCREASE AND DECREASE

JjJ C ()i GH UV g) J-Jj (29)
jta.jj qjjll aGe--Lj OjLjj /M-aurall ljjja (30)
29. And say: Eemaan (faith) consists of

statements, intentions (i.e. beliefofthe heart)

And Actions, according to the explicit statement of
the Prophet.

30. And it decreases sometimes, due to

disobedience, and sometimes

Because of obedience it grows, and on the Scale it

will outweigh (other things).

Explanation

The poet, may Allaah have mercy upon him,
mentioned within these lines of poetry the creed of
Ahlus-Sunnah as it relates to Eemaan, and that

according to them it has three pillars.

1. Beliefwith the heart
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2. Statement with the tongue

3. Action of the heart and limbs

Many evidences from the book of Allaah and the
Sunnah of the Messenger of Allaah ( ) prove the
fact that these three affairs enter into in Al-Eemaan,
such that they cannot be counted due to their
abundance. The poet, may Allaah have mercy upon
him, as is his way, calls the person of the Sunnah to
the correct and sound creed free from filth, he says:
"And say the Eemaan consists of statements,
intentions, and actions,” So as it relates to the
statements this is by way of the person saying with his
tongue that which Allaah has commanded him to say
and this is of two categories: The first, is the
foundation; and it is statement which the religion
stands upon and is predicated upon; which is the two
testimonies. In the Hadeeth, the Prophet

said:
it ) aJl Y 'j-ijA] N5AIN j' Eijj
“l have been commanded to fight the people

until they say that none has the right to be
worshiped except Allaah.” 7/6

16 Reported by Al-Bukhaaree no. 2946 and Muslim no. 21.
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The second; is that which is a subsidiary branch and it

is that which is built upon this foundation and

extends out from it; and this refers to the rest of the

statements of obedience which are performed with the

tongue such as; Tasbeeh (glorification of Allaah), the

recitation of the Quraan, enjoining the good,
forbidding the evil and the likes of that.

The statement of the poet wherein he said: “..and
intention, ” meaning, the correct belief within the heart
upon which his actions are based. The Prophet

said:

“Indeed actions are but by intentions.”'77

Therefore, when the person has statements and
actions, however does not have intention within his
heart then he is a hypocrite and he is one whose
righteous actions are apparent however his inner
condition opposes that. Allaah, the Exalted, said in

clarification of the state of the hypocrites:

177 Reported by Al-Bukhaaree no. 1 and Muslim no. 1907
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And when they meet those who believe, they
say: “We believe,” but when they are alone
with their devils, they say: “Truly, we are with

you; verily, we were but mocking.” 178

And Allaah also said:

When the hypocrites come to you (O
Muhammad ), they say: “We bear
witness that you are indeed the Messenger of
Allaah.” Allaah knows that you are indeed His
Messenger and Allaah bears witness that the

hypocrites are liars indeed. 1P

The statement of the poet wherein he said: *“...and
actions,” meaning, actions enter into the title of Al-
Eemaan, and no one says that actions are outside of
Eemaan with the exception of the Muiji'ah. Speech
regarding them as already preceded. Actions are ones
deeds, and it includes actions of the heart; such as
love, fear, turning in repentance, Al-Hayaa (modesty),
reliance, and other than these from the actions of the

1B Soorah Al-Bagarah (2:14)
1P Soorah Al-Munaiiqun (63:1)
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heart. As well as actions of the limbs; such as prayer,
fasting, Zakat, Jihaad, righteousness to the parents,
joining the ties of the womb, and other than this from

the actions of the limbs.

From the Ahaadeeth which are comprehensive of these
three affairs is the Hadeeth of Aboo Hurayrah which is
known of the Hadeeth of the branches of Eemaan. The
Prophet ( ) said:

laUjlj i Ydal) Y ALY (jj» unj july:

(jLajyl (j-° A) » i (jc. YA Ajalc]

“Eemaan is seventy some odd branches, the
highest of them is the statement that ‘None
has the right to be worshipped except Allaah’,
the lowest of them is to remove something
harmful from the road, and Al-Hayaa is a
branch of Al-Eemaan.” 780

This comprehensive Hadeeth indicates that that which
is upon the tongue, actions and heart all enter into the
title Al-Eemaan. As for its indication of that which is

upon the tongue, it is within his statement:

“The highest of them is the statement La
Illaha 111a Allaah,”

18 Reported by Al-Bukhaaree no. 9 and Muslim no. 35
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And statement includes the statement of the heart and

the statement of the tongue when it is applied.

Allaah, the Exalted, said:

Verily, those who say: “Our Lord is Allaah
(Alone),” and then they are upright upon it, on
them the angels will descend (saying): “Fear
not, nor grieve! But receive the glad tidings of

Paradise which you have been promised!” 181

Allaah, the Exalted, also said:

Say (O Muslims), “We believe in Allaah and
that which has been sent down to us and that
which has been sent down to Ibraheem

(Abraham), Ismaa’eel (Ishmael), Is’haaq (Isaac),

18l Soorah Fussilat (41:30)
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Ya'qoob (Jacob), and to Al-Asbat, and that
which has been given to Moosaa (Moses) and
Eesaa (Jesus), and that which has been given
to the Prophets from their Lord. We make no
distinction between any of them, and for Him
we are Muslims 182

What is intended by his statement: 'Ap (say) meaning:
(Say) with your hearts and your tongues. Due to this,
statement is not deemed to be the statement of the
tongue only unless it has been restricted. Allaah, the
Exalted, says:

They say with their mouths what was not in
their hearts. And Allaah has full knowledge of
what they conceal. 183

This is explicit in the fact that the statement is with
the heart and the tongue. Due to this, whenever
Ahlus-Sunnah say within their books that Al-Eemaan
is statement, then this comprises the two affairs of
statement with the tongue and statement of the heart.

As for its indication of actions with the limbs entering

1® Soorah Al-Bagarah (2:136)
18 Soorah Aali Imran (3:167)
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into the title of Al-Eemaan, then it is within his

statement:

“The lowest of them is to remove something

harmful from the road.”

This indicates that actions enter into the title of Al-
Eemaan. For the removal of something harmful is an
action that the person does and it is a part of Al-

Eemaan and a branch from amongst its branches.

As for its indication for that which is within the heart
to enter into the title of Al-Eemaan, is within his

statement:
“And Al-Hayaa is a branch of Al-Eemaan.”

Al-Hayaa is an action from the actions of the heart and
it enters into the title of Al-Eemaan. Therefore, fear,
trust, fervent desire, dread and other than it from the
actions of the heart which have been commanded, all
of them enter into the title of Al-Eemaan.

The poet said:
“...according to the explicit statement of the Prophet,”

Here the term (explicit) is a subject, the predicate
of which has been delayed in mention, and it is a
sentence fragment.
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“Upon the statement of the Prophet These
three affairs have been explicitly mentioned, as the
poet said, within the statement of the Prophet
( ) in many Ahaadeeth. So he who says this
then his statement is built upon that which has come
from the Messenger From that which
indicates explicitly the fact that these affairs enter into
al-Eemaan is that Hadeeth of the delegation of Abul-
Qays which is affirmed within the two Saheehs and
other than them from the Hadeeth of Ibn Abbaas, may
Allaah be pleased with him, from the prophet
that he said to the delegation of Abul-Qays:

(JAj jib jbajYl ba UlJjbj bib jbajVvI £1J1jb
*Uj)j 4 SX-all flllj I M V) Al V ji * bib jUjVt ba
jx 'jb .'j ~jbja-aj -m—j i olSjll

“l command you with four: Eemaan in Allaah;
and do you know what Eemaan in Allaah is?
It is that you testify that none has the right
to be worshipped except Allaah, establish the
Salaah, pay the Zakat, fast Ramadhaan, and
that you give one-fifth of the war booty.” 134

This is explicit in mentioning the fact that actions
enter the title of Al-Eemaan and the texts which bear

this meaning are many.

131 Reported by Al-Bukhaaree no. 35 and Muslim no. 17.
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The poet said: “..it decreases sometimes,” meaning,
that Eemaan, at times, decreases. Within this line of
poetry, is affirmation from the poet that Eemaan
increases and decreases, it gains strength and it is
weakened. As for the increase of Eemaan it is explicitly

mentioned in the Qur’aan. Allaah, the Exalted, said:

And whenever there comes down a Soorah
(chapter from the Qur’aan), some of them
(hypocrites) say: “Which of you has had his
Faith increased by it?” As for those who
believe, it has increased their Faith, and they
rejoice. 15

Allaah, the Exalted, also said:

And Allaah increases in guidance those who
walk aright. And the righteous good deeds that

185 Soorah At-Tawbah (9:124)
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last, are better with your Lord, for reward and
better for resort. 1%

And Allaah has said:

And they fall down on their faces weeping and
it adds to their humility.187

And guidance as well as Al-Khushoo’ is from Al-
Eemaan.

As for its decrease, it is explicitly mentioned in the
Sunnah. The Messenger of Allaah ( ) said:

Jsc. L j cijjlj La

“l have not seen anyone as deficient in their
intellect and their religion...” 188

This deficiency is not considered a defect of the
woman, for she is commanded to leave off the Salaah
and fasting while she is menstruating. The Prophet
( ) said:

186 Soorah Maryam (19:76)
187 Soorah Al-lIsra (17:109)
18 Reported by Al-Bukhaaree no. 304 and Muslim no. 79.
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1o . pilgj | Ailgi ~Huad

“He from amongst you who sees an evil then
let him change it with his hand; and if he is
not able then let him do so with his tongue;
and if he is not able then let him do so with
his heart and that is the weakest of Al-

Eemaan.”™9

There have come explicit narrations from the
companions that Eemaan increases and decreases. On
the authority of Tdmayr ibn Habeeb Al-Katmee; it is
mentioned that he said: “Eemaan increases and
decreases.” It was said: “And how is it increased and
decreased?” He said: “If we remember Allaah, praise
Him, and Glorify Him, then this is its increase, and if we
are heedless and forgetful, then that is its decrease.” In
this regard many narrations have come from them and
from the companions in general. Rather, it is a point of
consensus and an affair upon which there is

agreement.

The poet said: “And because of obedience it grows,”
meaning, Eemaan increases with the obedience of
Allaah. It is said NN and meaning it

increased and became abundant. In some manuscripts

18 Reported by Muslim no. 49.
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it reads (it grows with His obedience), and this
bears the same meaning. It is said: LL; meaning

it increased and became abundant.

The author of Lisaan Al-‘Arab said: or means
increase. W ~ ~ and all mean to increase and
become abundant. They say (a growth

developed).”190

The poet said: “...and on the scale it will out way other
things,” meaning, within the scale on the Day of
Judgment it will be heavy due to its increasing by way
of obedience and staying away from disobedience.
Within these two lines of poetry, the poet clarifies two
affairs regarding the ‘Ageedah of Ahlus-Sunnah as it
relates to Eemaan and they are: Firstly, that Eemaan
is statements and actions. Secondly, that it increases
and decreases. The first contains a refutation of the
Murji'ah and the second contains a refutation against
Muiji'ah, the Khawaarij, and the Mu’tazilah who say
that Eemaan is one entity and it does not increase nor

does it decrease.

That which has caused all of these groups to become
corrupt in their religion is their belief that Eemaan is
all one entity and it is not in parts; therefore if some of

it goes then it departs in totality. Moreover, Eemaan

10 Lisaan Al-‘Arab by ibn Mandhoor 8/4551.
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increases by way of a number of affairs which it is
befitting that the Muslim be diligent upon in order that
he may increase his Eemaan. From them there is
reflecting upon the Quraan as well as knowing the
Names and Attributes of Allaah and pondering over the
verses of Allaah and His creation, as well as studying
the Seerah of the Messenger ( ) and the Seerah
of the elite from amongst the believers and exerting

efforts in doing acts of obedience.

It decreases by way of a number affairs which it is
befitting that the Muslim beware of in order that he
may safeguard his Eemaan from them. From them is
following the footsteps of Shaytaan, obeying one’s soul
which calls him to evil, as well as being put to trial by
the Dunyaa and mixing with the people of evil and
corruption, as well as heedlessness, turning away, and
following desires. The Muslim who has intellect
sincerely advises himself as it relates to his Eemaan in
order that his scales may be made heavy on the day
that he meets Allaah, the Mighty and Majestic. Allaah
says:
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So as for those whose scale (of good deeds) will
be heavy, they will be the successful (by

entering Paradise). 19

The poet, may Allaah have mercy upon him, indicates

this meaning when he said:

“and on the scale it will outweigh other things.”

191 Soorah Al-A'raf (7:8)
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WARNING AGAINST FOLLOWING
OPINIONS AND THE ONE WHO
CRITICIZES THE HADEETH AND ITS

PEOPLE
§Ji5 ~jioal JjLj Jjia WA S (31)
Whal Ja A b £ 027 \j (32)

31. And abandon the opinions of people and their

statements,

Since the statement of the Messenger of Allaah is

purer and comforting to the chest.

32. And do not befrom those who play games with

their religion,

Attacking the people of Hadeeth and reviling them.

Explanation

The poet said: “And abandon,” meaning, leave off

beware of and avoid: “...the opinions or men and their
statements,” Meaning, do not build your religion and

your creed upon generic ideas and newly invented
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statements. Rather, build it upon the Book and the

Sunnah; for in the two of them lies safety and security.

Many statements have come from the Salaf, may
Allaah have mercy upon them, warning against
opinions and criticizing opinion and its people. From
that is the statement of ‘Umar, may Allaah be pleased
with him, that he said:

“Beware of the people of opinions, for indeed
they are the enemies of the religion; they
have become tired of the Sunnah and
memorizing it, and thus began to act upon

their intellects.” 12
‘Alee, may Allaah be pleased with him, said:

“If the religion were based upon opinion,
then wiping the bottom of the Khuffwill take

more precedence then wiping its top part.” 13

What is intended by opinion here is the blameworthy
opinion which is based upon guessing, speculation,
and mere intellect, along with negation of the texts and
neglecting them, hindering the people from them and
turning away from them. This is the opinion which

1® Reported by Ad-Daaraqutnee within As-Sunan narration no.
12

1B Reported by Aboo Daawud no. 162 Al-Albaanee graded it
Saheeh within Saheeh Sunan Abee Daawud no. 162.
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causes innovations to spring forth, and brings about
misguidance and by way of it the Names and
Attributes of Allaah are negated. Therefore, the likes of
these negative opinions and false assumptions should
not be paid attention to by the Muslim. Rather, it is
obligatory that they be rejected and that one beware of
them and not be deceived by the beautification of them
by the people of falsehood. Al-‘Awzaa’ee, may Allaah
have mercy upon him, said:

“Cling to the narrations even if the people reject
you, and beware or the opinions of men even if
they beautify them for you by way of their
speech, for indeed the affair is made clear and

you are upon the straight way.”

The poet said: “...the opinions of men,” the mention of
men here has no import; for false opinions are
blameworthy whether they are from men or women.
However, he mentioned men here because in most

cases they are the people of opinions.

The poet said: “...the statement of the Messenger of
Allaah () , ” meaning, the statement which is
sound and affirmed from him He said: “...is

purer,” meaning, it is more pure, more wholesome and

more sincere. In some of the manuscripts it reads: “Jj'
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(takes more precedence)” meaning, it takes precedence

in being accepted and given preference.

The poet said: “..and comforting to the chest,”
meaning, it is comforting to the chests and the hearts
and brings about more tranquility. The people on the
Day of Judgment will not be asked except regarding
that, as Allaah, the Exalted, said:

And (remember) the Day (Allaah) will call to
them, and say: “What answer gave you to the

Messengers?” 1A

So they will not be asked about the opinions of men
and their statements, rather they will be asked
regarding that which the messengers came to them

with, upon them be prayers and peace.
The poet said:

“...and do not be from those who play games with their
religion, attacking the people ofHadeeth and reviling

them, ”

This line of poetry is extremely appropriate for that
which came before it since the poet, in the first line,

19 Soorah Al-Qasas (28:65)
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mentioned generally the Sunnah and the
transmissions from the companions and Taabi’oon and
those after them; for these are the best of the people
and the most noble of them, yet they did not have with
them theological opinions nor intellectual
philosophies, or generic statements. That which they
had with them was simply clinging to the text and
holding fast to the prophetic Sunnah. Then this line of
poetry warns against the path of the people of folly and
falsehood who revile these Imaams and eminent

scholars.

He said: “...and do not be...” meaning, beware of being,
O person of the Sunnah; O he who Allaah has guided
to clinging to the guidance of the best of this Ummah:
“..from those who play games with their religion,”
meaning, from those who take their religion as pastime
and play. This comprises the people of innovations and
desires as well as the people of sins and wickedness.
Indeed all of them have a share in that; be it small or
large due to their ignorance of the Sunnah. He who is

ignorant of a thing will take it as his enemy.

The poet said: “...attacking the people of Hadeeth and
reviling them, ” this is the result of taking ones religion
as pastime and play; belittlement of the people of truth

and accusing those who cling to the Sunnah as well
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revilement of the people of goodness virtue and
nobility. This is the plot of the bankrupt people in

every time and place.

Allaah, the Exalted: says:

Verily! (During the worldly life) those who
committed crimes used to laugh at those who
believed. And whenever they passed by them,
used to wink one to another (in mockery); And
when they returned to their own people, they

would return jesting; 1%

If the people were a people of truth and evidence, then
they would have opposed it with proof and they would
have combated evidence with evidence and proof with
proof. However, there is no strategy for the bankrupt

negator except criticism, revilement, and mockery.

From the signs of the people of desires and innovations
is revilement of the people of Hadeeth and narrations,
and this is from the greatest iniquities and the most

severe evils. Hence, the people of Hadeeth do not bring

1% Soorah Al-Mutaffifm (83:29-31)
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anything except clarity, beautiful manners and good
treatment. Some of the people of knowledge have said
in clarification of the virtue of the people of Hadeeth
and clarification of some of their virtues and

excellence:

“Allaah has rewarded the people of Hadeeth with
a great reward and has placed them for eternity
on the highest level, were it not for the concern
which they gave to the Hadeeth and their
memorizing it and their negating from it all
aspects of falsehood and their spending their
lives seeking it and researching it with
seriousness, then the Fageeh would not have
known the authentic Hadeeth from that which is
repugnant and falsehood. And that which has
been mentioned in general will not be made clear
from that which is specific and one will not know
that which is obligatory in general from that
which is supererogatory. They exerted therein
great efforts and have spent a large portion of
their lives devoted to it. Therefore, loving them is
obligatory upon every Muslim and none hates

them other than one who is ignorant.”

We ask Allaah to reward them on our behalf and on

behalf of the Muslims with the best reward, and to
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raise their rank and place it amongst ‘llliyyeen, and to
give them an honorable mention amongst the latter

peoples and to forgive us and them all together.
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j ~ir. i"\ a ALj-o 1“OV-1 La ljj (33)

33. if i/ou keep the belief contained within this

poem, for all ofyour life, O my companion,

Then you will be upon goodness, day and night

Explanation

When the poet concluded his poem having gathered
therein the most important principles of the creed of
Ahlus-Sunnah, he ended with this line in order to
emphasize therein the importance of this creed; and

the importance of preserving it. He said:

“If you keep the beliefcontained within this poem for all
your life, O my companion you will be upon goodness
day and night,”

meaning, if you, O my companion, are upon this creed
which is derived from the Book of Allaah and the
Sunnah and His Messenger you are from its
people and cling to it and you preserve it, then you will
be upon good from that which remains from your life

based upon this creed.

264 .



A RADIANT MASTERPIECE ON IN EXPLANATION OF

THE POEM OF IBN ABEE DAAWUD: AL-HAA'IYAH

The term (if) is a tool of condition and it denotes the
future of that which remains from time, and the word

L» is additional.

The statement of the poet: “...you keep the belief,” Al-
I'tigaad is derived from Al-‘Agd which is a connection.
This is because it is a must that one attaches his heart
to the affairs of creed by way of having Eemaan in
them and clinging to them without doubt and
uncertainty. If there is found any doubt or uncertainty,

then it is not therefore considered to be ‘Ageedah.

Allaah, the Exalted, said:

Only those are the believers who have believed
in Allaah and His Messenger, and afterward
doubt not. 16

Meaning, they are certain and they have no doubt.

The statement of the poet: means, for the duration
of your life and the full extent of your existence. In this
there is proof that the creed will not benefit the servant
unless he remains upon it up until Allaah causes him
to die. As Allaah, the Exalted, said:

1%6 Soorah Al-Hujurat (49:15)
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O you who believe! Fear Allaah as He should
be feared, and die not except in a state of

Islaam. 197

The Messenger of Allaah said regarding the

Du’aa for the deceased:

Jji (x AiisSiJ (j-aj Ilx Aljj'’ki ~jx

“O Allaah, he whom You give life from
amongst us then make him live upon Al-
Islaam and he whom You cause to die from
amongst us then make him to die upon Al-
Eemaan.” 18

The poet said: L” this is an abbreviation for the
word Saahib, it means: O my companion. This is from
the subtleties of the poet, may Allaah have mercy upon
him, and his excellence in love and the beautiful
nature of his advice, may Allaah have mercy upon him,
forgive him, and reward him with the best reward.

197 Soorah Aali Imran (3:102)

18 Reported by Aboo Daawud no. 3201. Al-Albaanee graded it
Saheeh within Saheeh Sunan Abee Daawud no. 3201. Refer as
well the book Ahkaam Al-Janaa’iz pg. 157.
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The poetsaid: ...” this is an indication to the
magnificent principles which were mentioned within
this poem; and they are noble principles built upon the
Book and the Sunnah. He who clings to them will be

safe and he who deviates from them will be destroyed.

The poetsaid: (...then you)” meaning, you will
be... andthis is the result of the condition being
fulfilled.

He said: “...will be upon goodness day and night,” in

another manuscript it reads: “In the evening and in
the morning,” meaning, as long as you stand upon
these principles and cling to them, then your morning
and your evening; your sleep and your wakefulness
will all be in a state of goodness and upon goodness. In
this is an indication to the fact that the correct creed
brings about safety and goodness in all circumstances;
praiseworthy endings and continuous goodness as well
as an excellent fate are brought about as a result, and
it calls to righteousness, acts of obedience,
praiseworthy characteristics, noble etiquettes, and

good deeds.

In this as well is a call to firmness upon this correct
creed and a warning against shiftiness and game
playing, as is the state of the people of desires. As for

Ahlus-Sunnah their creed is firm and their Eemaan is
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solid; their certainty is continuous by the Tawfeeq of
Allaah, the Mighty and Majestic,

May Allaah make us all firm upon Al-Eemaan, and

may He provide us with an excellent ending.

By way of this, the poet, may Allaah have mercy upon
him, ended his poem and in spite of its conciseness it
is replete with principles of the creed and the
foundations of Al-Eemaan. That which was not
mentioned therein is indicated by way of that which

was mentioned. And Allaah knows best.

May prayer and peace of Allaah be upon Muhammad,

his family and his companions all together.
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