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The praise is for Allah, Lord o f  all that exists. The good end is for the 

pious. I testify that none has the right to be worshiped except Allah 

alone, who has no partner; and I testify that M uham m ad is H is servant 

and M essenger; the one concerning whom  his Lord has said:

4_lll 4  4-111 ^

i  C f j )  1 3 ^  ^  J S j j  >3/1

There has certainly been for you in the Messenger o f  

Allah an excellent pattern for anyone whose hope is in 

Allah and the Last Day and [who] remembers Allah

often.

[Al-’Ahzab 33:21]

In t r o d u c t io n
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Sh a  y k h  M u q b il  i b n  H a d ! A l - W a d i 'I

The one who said:

Pray as you have seen me praying.1

To Proceed:

This is the description o f the Prophet’s prayer by my father and Shaykh, 

M uqbil ibn Hadi A l-W adi‘1 -a* which he taught to the students in Dar 

al-H adlth  in Dammaj. May Allah 3k return  its honor and blessing, in 

statem ent and action.

I have taken care, w ith the help o f Allah 3k, and added concise com 

ments. I hope, from my Lord, that H e brings about benefit by them , as 

well as the original book.

My work w ithin the book is as follows:

One: I gave concern to the transmissions, and for Allah 3k is the praise; 

in order that they be far removed from error. W e ask our Lord M to 

grant us correctness and to set right our efforts.

Two: I separated the issues by chapter headings in order to differentiate 

between them .

1 R eported  by Al-Bukhari (no. 631) from  the hadith o f  M alik ibn A l-H u - 

w ayrith At.
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T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s  P r a y e r

Three: I arranged some o f  the topics surrounding the prayer o f the 

P rophet that which was previously separated but should have been 

together under one subject; and I placed it in its appropriate place in 

order that the sequence o f  the prayer may be consistent.

Four: W ith in  the footnotes, I added some o f  the fiqh  positions o f our 

father. W e extrapolated these from his o ther lessons, that which is con

nected to the topic, in order to complete the benefit, if Allah M wills.

Five: O ur sister, Wafa’ Baqais and grant her a goodly life, added an 

index to the book. May my Lord M reward her w ith good.

I ask my Lord Jtto grant me sincerity and to bring benefit by way o f it. 

W e ask H im , Glorified be He, to grant us success in that which contains 

His pleasure and in having taqwa o f  Him .

M uch perpetual praise is for Allah, outwardly and inwardly, firstly and 

lastly, until the Day o f Recompense.
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A u t h o r ’s In t r o d u c t io n

The praise is for Allah, Lord o f all that exists. May prayers and peace be 

upon our prophet M uham m ad; his family and companions, altogether. 

I testify that none has the right to be worshiped except Allah, alone, 

who has no partners; and I testify that M uham m ad is His servant and 

Messenger. To proceed:

W e promised our brothers to clarify the description o f the prayer o f the 

M essenger o f Allah by dem onstration. If  our brothers like, I can do 

so upon the minbar, or would they prefer it be done from here? O r shall 

we describe it as much as possible?

5





E v id en c e  fo r  T ea ch in g  t h e  P r a y e r  

by  De m o n st r a t io n

The Prophet ^  would teach his companions by dem onstration. There 

has come within Sahih Al-Bukhari that the Prophet would ascend the 

minbar and pray; and when he wanted to prostrate, he would descend 

and prostrate on the ground.

------------------------------------ Ex p l a n a t i o n --------------------------------------

The hadith is reported by Al-Bukhari (no. 377) and M uslim  (no. 5544) 

by way o f Abu Hazim, who said, “They asked Sahl ibn Sa‘d, ‘From  what 

material was the minbar constructed?’ He said, ‘There does not remain 

anyone amongst the people more knowledgeable o f that than me. It was 

made from tamarisk. So and so, the freed slave o f such and such, built 

it for the Messenger o f Allah The M essenger o f Allah stood upon 

it once it was made and placed. He faced the Qiblah, made the takbir, 

and the people stood behind him. He recited and bowed; and the people, 

likewise, bowed behind him. T hen he rose his head; then he withdrew

7



S ha  y k h  M u q b il  i b n  H a d / A l - W a d / 7

and prostrated upon the ground. Then he returned to the minbar, 

bowed, then rose his head. T hen he withdrew in order that he could 

prostrate upon the ground.”

This is the guidance o f the Prophet and the righteous predecessors 

traversed upon this; i.e., teaching by demonstration if there was a need to 

do so. From the instances o f teaching by demonstration is that which Al- 

Bukhari (no. 251) and Muslim  (no. 320) reported by way o f Abu Salamah, 

who said, “I and the brother o f ‘A'ishah entered upon ‘A'ishah «£, and her 

brother asked her about the gbusl o f  the Prophet She called for a con

tainer containing approximately a sa o f  water. She performed ghusl and 

poured water over her head, there being a barrier between us and her.”

A l-H afidh Ibn Hajr said w ithin Fath al-Bari (pg. 251), “In the dem on

stration o f ‘A 'ishah, there is an indication o f the recom mendation to 

dem onstrate because it has more o f an impression on the person.”

Al-Bukhari (no. 521) and Muslim  (no. 610) reported by way o f Ibn 

Shihab that ‘Um ar ibn ‘A bdul-‘Aziz delayed the prayer one day. ‘Urwah 

ibn Az-Zubayr entered upon him and informed him that A l-M ughlrah 

ibn Shu‘bah had delayed the prayer one day whilst in Iraq and Abu 

Mas’ud Al-Ansari entered upon him and said, “W hat is this, O 

M ughlrah? Do you not know that Jibrll descended and prayed; so the 

Messenger o f Allah ^  prayed as well. T hen he prayed and the Messenger 

o f Allah M prayed as well. T hen he (again) prayed and the M essenger o f 

Allah prayed as well. Then he again prayed and the Messenger o f 

Allah prayed as well. T hen he (again) prayed and the Messenger o f 

Allah ^  prayed as well. T hen he said, ‘I have been commanded with 

this.” So ‘Um ar said to ‘Urwah, “Be certain o f that which you narrate!

8



T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s P r a y e r

Or was it that Jibril established for the Messenger o f Allah the time of 

the prayer?” ‘Urwah said, “This is how Bashir ibn Abu Mas‘ud narrated 

it from his father.”

The point o f reference is that Jibril % clarified the times o f the five 

prayers by way o f his action, as has come w ithin Fath al-Bari by Ibn 

Rajab (4/163).

Al-Bukhari (no. 677) reported by way o f Abu Qilabah that he said, 

“Malik ibn Al-Huwayrith came to us w ithin this masjid o f ours and said, 

‘I pray w ith you not intending the prayer (itself), but to display to you 

how I have seen the Prophet ^  praying.’ I said to Abu Qilabah, ‘How 

did he ^  used to pray?’ He said, ‘Like this Shaykh o f ours.’ He said, 

‘There was an elderly man who sat when he raised his head from pros

tration, before getting up from the first rak‘ah.”'

Al-Bukhari (no. 158) and M uslim  (no. 235) reported by way o f ‘Am r ibn 

Yahya al-M azini— from his father— that a man said to ‘Abdullah ibn 

Zayd, who was the grandfather o f ‘A m r ibn Yahya, “Are you able to show 

me how the M essenger o f Allah sfe used to perform wudu ?” ‘Abdullah 

ibn Zayd said, “Yes.” He called for some water and poured it over his 

hands, then washed them  twice. T hen he rinsed his m outh, took in and 

expelled water from his nose three times. T hen  he washed his face three 

times. T hen he washed his hands twice each up to the elbows. T hen he 

wiped his head w ith his hands, moving them  forward then back; begin

ning at the front o f the head until he reached the nape o f the neck, then 

returning them  to the place from which he began. T hen he washed his 

feet.

9



S h a  y k h  M u q b il  i b n  H A d/ A l - W a d i '/

A l-H afidh Ibn Hajr m entioned (pg. 185), “In this lies a subtlety o f 

the student in dealing w ith the Shaykh. It is as if he wanted him to 

show him  by dem onstration, in order that this may be better in terms 

o f instruction. The reason for the question was that perhaps the Shaykh 

had forgotten this due to the long time that had elapsed since that tim e.”

T h e  Op e n in g  T a k b Ir

The Prophet ^  said to the bedouin:

SvLuoll Cxa3 Ijl

W hen you stand for prayer make the takbir.

M eaning, say “Allahu Akbar”. From  the people o f  knowledge there are 

those who perm it the saying o f any statem ent which denotes magnifi

cation o f Allah 3k. However, this is the Sunnah o f the M essenger o f 

Allah

------------------------------------Ex p l a n a t i o n --------------------------------------

The hadith is reported by Al-Bukhari (no. 757) and Muslim  (no. 397) on 

the authority o f Abu Hurayrah who said, “The M essenger o f Allah ^  

entered the masjid and a man entered thereafter and prayed. Then, he 

gave the salam to the Prophet He returned the salam to him  and 

said:

10



T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s  P r a y e r

i21jU

“Go back and pray, for you have not prayed.”

He went back and prayed in a similar fashion as he had prayed previously, 

then came and gave the salam to the Prophet So he said to him:

ilUoj 1̂ tlhla

“Go back and pray, for indeed you have not prayed.”

This occurred three times until the man said, “By He who has sent you 

with the tru th , I am not able to do better than this. Therefore, teach 

m e.” So he ^  said:

“W hen you stand to pray, make the takbir. Then recite what is easy 

for you from the Qur’an. Then bow until you are at ease in the bowing. 

Then rise until you are standing upright. Then prostrate until you are 

at ease in prostration. Then rise until you are at ease sitting. Then do 

this throughout the entirety o f  your prayer.”

T he opening takbir is a pillar from the pillars o f the prayer. The prayer 

cannot be initiated w ithout it. This is the statem ent o f the majority of 

the scholars.

Sa‘ld ibn Al-Musayyib; as well as Hasan, Az-Zuhri, Qatadah, Al-Hakam , 

and Al-Awza’i have all stated that the takbir for bowing suffices for he

11



S h a  y k h  M u q b i l  i b n  H a d I  A l - W A d i 'I

who forgets the opening takbir. This has been m entioned w ithin Al- 

Mughni by Ibn Qudamah (pg. 640).

The first viewpoint is that which is correct. For w ithin the hadith o f 

Abu Hurayrah, wherein he taught the man who prayed badly, he m en

tioned:

“Make the takbir ”

All o f that which has been m entioned w ithin it are pillars; and the pillar 

cannot be left off due to forgetfulness. This is due to what is reported 

by Abu Dawud (no. 857) from the hadith o f  Rifa'ah •&. who said, “The 

Prophet ^  said:

“Indeed the prayer o f  one o f  you is not complete until he performs 

wudu washing completely the body parts that are washed in wudu 

Then he makes the takbir..."

The prayer is not commenced with anything other than the statem ent 

“Allahu Akbar,” according to Ahm ad and Malik. Ibn Mas‘ud, A t-Tawus, 

Ayyub, Malik, A t-Thaw ri, and A sh-Shafn  all stated that the prayer is 

initiated by way o f the takbir. This is the general consensus amongst the 

people o f knowledge o f old and latter times. However, Ash Shafi‘l has 

said that the prayer can be initiated with the statem ent “Allahul-Akbar” 

(jjSVI -ujI) because the definite article does not alter its meaning and its 

definition. It only adds to it being definite.

12



T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s P r a y e r

Abu Hanifah said it can be initiated w ith any Name of Allah, the Ex

alted, in a m anner which denotes magnification; such as a person saying 

“Allahu ‘A dheem ,” or “Allahu Kabir,” or “Allahu Jalll”. As well as saying 

“Subhan-Allah,” and “al-H am dulillah” and “la Ilaha ill-Allah,” and the 

likes. However, the proofs are num erous indicating that the prayer is 

not initiated except w ith the statem ent “Allahu Akbar,” as has preceded 

in the com m ents before this.

Ibn Qudam ah ■&. said w ithin Al-M ughni (pg. 639), “The Prophet ^  

would initiate the prayer w ith the statem ent “Allahu Akbar”. It has not 

been transm itted from him that he diverted from this up until he de

parted from this world. This indicates that it is no t permissible to depart 

from it, and that which Abu Hanifah has stated opposes the evidences 

established by the narrations. Therefore, it (i.e., Abu Hanifah’s view on 

this issue) should not be adhered to .”

Benefit: The num ber o f takbirat w ithin the five prayers are 94 takbirat. 

In the two rak'ah prayer there are 11 takbirat. W ithin  the three rak'ah 

prayer there are 17 takbirat. W ith in  the four rak'ah prayer there are 22 

takbirat.

13



S h a  y k h  M u q b i l  i b n  H A d / A l - W A d i ‘1

m

T h e  R u l in g  o f  t h e  Su t r a h  

fo r  t h e  W o r sh ippe r

W e have learned from my father, Shaykh M uqbil -fc that the sutrah 

w ithin the prayer is obligatory. Ibn Majah reported w ithin his Sunan 

(no. 954) on the authority o f Abu Said that he said, “The M essenger o f 

Allah ^  said:

-la.1 e-la. (jla  ( j j j  j A i  1 ^ 1  Aj V j SjOuj W 1 ^  L^» Ijj

( j lf t iu i  4 j | i  (ahULls j a j

W hen one o f  you prays, let him pray toward a sutrah (a barrier). Let 

him draw near to it and not allow anyone to pass in front o f  him. And 

i f  someone were to come seeking to pass in front o f  him, then he 

should fight him. For indeed he is a Shaytan.

I m entioned to him  the narration o f  ‘Abdullah ibn ‘Abbas w ithin Al- 

Bukhari (no. 76) wherein he said, “I came riding upon a donkey one day 

and at this tim e I was in puberty. The Messenger o f Allah ^  was praying 

in M ina and was not praying toward a wall. I passed between some o f 

the rows and allowed my donkey to graze. I entered the row and he did 

not object to me doing this.” A nd I asked him (Shaykh M uqbil) does 

this no t indicate that the sutrah is not obligatory.” He said, “This hadith 

does not negate anything but the wall.”

14



T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s  P r a y e r

The Passing o f  Three Things in Front o f  the Worshipper

M uslim  reported w ithin his Sahlh hadlth (no. 510) by way o f ‘Abdullah 

ibn As-Sam it, who reported from Abu D harr, that he said, “The M es

senger o f  Allah & said:

Ajii (jjj (j£j yl lili tJ^ J I  y i i  Jo* U1* 1 -te iji

tslydlj 4 jLaaJI ^Aflj ajIs

‘W hen one o f  you stands to pray, then indeed he is to take a sutrah, 

and should have som ething in front o f  him such as the back o f  his 

saddle. I f  he does not have something similar to the back o f  a saddle 

to place in front o f  him, then his prayer can be broken by way o f  a 

donkey, a woman or a black dog.’

I said, “O A bu Dhar, why is it only the black dog? W hat about the red 

dog or the yellow dog?” H e said, “My nephew I asked the M essenger o f 

Allah as you have asked me, and he said:

(jUaiJi -y-^'i \ 4.

‘The black dog is a Shaytan.”’

Question: Does this mean that the prayer is invalidated, or its reward is 

diminished?

Answer: This means that the prayer is invalidated; however, it being 

rendered invalid does not mean that the reward is diminished.

The Passing o f  a W oman in Front o f  a W om an in the Prayer

I asked my father, Shaykh M uqbil a ,  “Is this general to include the 

passing o f a woman in front o f  a woman?” H e answered, “T he passing

15



Sh a  y k h  M u q b il  i b n H a d / A l -W a d i ‘/

o f a woman in front o f a woman does not enter into the meaning o f the 

hadith. For he said w ithin it, ‘The prayer o f a man is cu t...’ A nd this 

hadith is reported by Abu Dawud w ithin his Sunan (no. 702) on the 

authority o f Abu D harr.”

I say, this is the statem ent o f  Ibn Hazm ; for he has m entioned within 

Al-M uhalla  (page 385), “W om en do not invalidate the prayer o f  one 

another.”

However, from that which is known is that w ithin the legislation many 

o f the addresses are directed toward the males. In spite o f this, the 

women enter into it; and the origin is that the legislations are general 

unless there is evidence that indicates that it is specific. And Allah & 

knows best.

S B

T h e  Ope n in g  Su ppl ic a t io n  
A f t e r  t h e  Op e n in g  T a k b ir

This indicates what? It indicates that the prayer is commenced after the 

takbir.

------------------------------------ Ex p l a n a t i o n -------------------------------------

My father would present a question w ithin some o f  his knowledge-based 

gatherings. He would ask if  anyone has ever said that the opening

16



T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s P r a y e r

supplication is before the opening takbir. T hen , he would m ention 

that a group from amongst the Shi’ah use as evidence for this is the verse 

w ithin Surah al-Isra 17:111:

4J I a]j ^  jjl 4_li .VaAlI

And say, “Praise to Allah, who has not taken a son and 

has had no partner in [His] dom inion and has no [need 

o f  a] protector out o f  weakness; and glorify H im  with  

[great] glorification.”

[Al-Isra 17:111]

He used this to prove that the opening supplication is before the takbir, 

and that which is w ithin the verse is an opening supplication. This is 

falsehood and in opposition to the Sunnah.

Al-ShawkanI m entioned w ithin As-Sayl Al-Jarrar (1/136), com m enting 

upon the speech o f the author o f Al-Azhar wherein he said, “Chapter: 

And Its Sunan Aspects are to Seek Refuge and to Com m ence the Prayer 

before the Takbir.” Al-ShawkanI com m ented, saying, “I say, he who has 

any portion o f  knowledge o f the pure Sunnah, and has been given any 

share o f  right m indedness, knows that all o f  the evidences that have 

come regarding the seeking refuge and the opening supplication indicate 

that he ^  would do this after the opening takbir. This is from that in 

which there is no doubt, for he who has knowledge. A nd there is no 

doubt that the opening supplication would be after the opening takbir,
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and the seeking o f refuge would be after the opening supplication, but 

before the com m encem ent o f the recitation.”

He also refuted them  within his book Nayl Al-Awtar.

m

T h e  P la ce  o f  t h e  In t e n t io n  is t h e  H e a r t

Standing for prayer is considered to be one’s intention. Therefore, there 

is no need to say “I intend to pray Zuhr prayer as 4 four rak'at,” as a 

follower or an Imam. Rather, your standing for prayer is considered to 

be your intention.

------------------------------------Ex p l a n a t i o n --------------------------------------

The proof is the hadith o f ‘Um ar ibn A l-K hattab ^  which is w ithin Sahlh 

Al-Bukhari (no. 1) and w ithin M uslim  (no. 1907), wherein he said, “I 

heard the M essenger o f Allah ^  saying:

‘Actions are only by the in ten tion ...”’

A nd it was not from his guidance to articulate the intention. Acts o f 

worship are tawqifiyyah (not subject to intellectual freethinking), and it 

is a m ust that there be an evidence for them . The Messenger o f Allah 

said:
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“H e who innovates into this affair o f  ours that which is not from it, 

then it shall be rejected.”

Reported by Al-Bukhari (no. 2697) and M uslim  (no. 1718), on the au

thority  o f ‘A 'ishah **.

Shaykh Al-Islam  was asked w ithin Al-Fatawa al-Kubra (1/213), “Does 

the intention need articulation o f  the tongue, such as a person saying, ‘I 

intend to pray, or I intend to fast?’” H e responded, “T he praise is for 

Allah. T he in tention for purification by way o f wudu , ghusl, or tayya- 

m um — as well as the in tention for fasting, prayer, zakat, expiations, and 

o ther than this from acts o f worship— does not need the articulation o f 

the tongue, according to the consensus o f the Imams o f Islam.

Rather, the place o f  the in tention is the heart, by way o f their unani

mous consensus. I f  a person were to articulate w ith his tongue an error 

that opposes what was in his heart, then the consideration is given to 

that which is w ithin his heart, no t that which he has articulated. No 

one has ever m entioned a difference o f opinion regarding this, w ith the 

exception o f  the fact that some o f the latter day Shafns, and in this they 

have opposed the Imams.

However, the scholars differ regarding w hether it is recommended to ar

ticulate the intention into two statements. A group amongst the followers 

o f Abu Hanifah, A sh-Shafn and Ahm ad have said that it is recommended 

to articulate it in order that the intention may be more firm. A group 

amongst the followers o f Malik, Ahm ad and other than them  has said 

that it is not recommended to articulate it because this is an innovation,
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and it has not been transm itted from the Messenger o f Allah ^  nor from 

his companions. Nor did the Prophet ^  command anyone from amongst 

the ‘ummah to articulate the intention. Nor did he teach that to anyone 

amongst the Muslims. And if this were legislated then the Prophet ^  and 

his companions would not have been negligent regarding it, for the M us

lims have been tested with this every day and every night (i.e., the prayer); 

and this statem ent is the more correct.

Rather, the articulation o f the in tention is a deficiency in one’s intellect 

and one’s religion. As for in their religion, this is because it is an inno

vation. As for w ithin the intellect, then this is because this is similar to 

the one who wants to eat food. Therefore, he says, ‘I intend to put my 

hand into this vessel and I will take a morsel o f food from it, place it in 

my m outh, chew it and swallow it in order that I may fill my belly with 

it.’ And this is ignorance and idiocy. This is because the intention fol

lows behind knowledge o f the fact that one wants to do the action. So, 

once the servant knows that which he is doing, then  he has made his 

in tention by default. I t is not conceivable once knowledge is present o f 

the affair that the intention is not there. T he Imams are in unanim ous 

agreement that audible articulation o f  the in tention, repeating that, is 

not legislated. Rather, he who does this habitually then he should be 

disciplined and prevented from worshiping Allah w ith innovation and 

harm ing the people by way o f raising his voice (with the intention); and 

Allah ^know s best.”
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R aising  t h e  H a n ds

After m aking the takblr one is to raise his hands along with his takblr.

-------------------------------------Ex p l a n a t i o n -------------------------------------

Raising o f the hands with the opening takblr is som ething concerning 

which there is no difference o f  opinion regarding its legislation. Ibn Ra

jah m entions w ithin Fath al-Barl (6/321), “Ibn al-M undhir said, ‘The 

people o f  knowledge had not differed regarding the fact tha t the M es

senger o f Allah ^  would raise his hands when he initiated the prayer. 

Some o f them  have reported a narration from M alik tha t he would not 

raise his hands in the prayer on occasions. Ibn ‘A bdul-Barr and others 

m entioned it, and perhaps this is no t authentic from Malik. This speech 

o f his, meaning as it relates to the raising o f  hands, is som ething con

cerning which there is consensus regarding its authenticity and no one 

differs regarding it. Raising the hands when initiating the prayer is a 

legislated sunnah, and it is no t a pillar according to the majority o f the 

scholars. A nd the prayer is no t invalidated by way o f abandoning it ac

cording to some o f them .’”

I say, Ibn Hazm m entions w ithin Al-M uhalla  (pg. 358) that it is a pillar, 

“A nd raising o f the hands to make the takblr upon initiating the prayer 

at the beginning o f it is an obligation, and the prayer is no t correct 

except along w ith it. The evidence is the comm and w ithin his state

m ent:
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^  L̂ -ll Ijl^a

‘Pray as you have seen me praying.’

As well as the action o f  the Prophet ^  in th is.”

In summary, raising the hands is recom m ended with the opening takbir, 

and there is nothing to indicate an obligation, m uch less to indicate that 

it is a pillar; and this is that which the m ajority o f the scholars are upon. 

A small group, from them  Ibn Hazm, say that it is a pillar and some of 

them  say that it is an obligation.

W hat is apparent from the wording o f  my father is that it is to coincide 

with the takbir. A l-Bukhari has form ulated a chapter w ithin his Sahib, 

naming it, “Raising the Hands w ith the First Takbir and Initiating the 

Prayer.” Ibn Rajab a . said w ithin Fath al-Barl (6/323), “W hat is in

tended by the initiating is the takbir itself. For this takbir is the initiating 

o f  the prayer, as is w ithin the hadlth o f  ‘A’ishah that the Prophet 

would initiate the prayer w ith the takbir. Moreover, A l-Bukhari reports 

by way o f  Salim ibn ‘Abdullah, from his father, tha t the M essenger o f 

Allah would raise his hands to the level o f his two shoulders upon 

comm encing the prayer. And when he made the takbir for ruku,  as well 

as when he would rise from the bowing while saying:

cillj Ljjj t 4&I

‘Allah has heard he who praises Him . Our Lord, for You is the praise.’

A nd he would not do this when prostrating.’”

And M uslim  (no. 390) reported on the authority o f Salim ibn ‘Abdullah 

that Ibn ‘Um ar said, “W hen the M essenger o f Allah SS would stand for
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prayer he would raise his hands until they were at the level o f his shoul

ders, then make the takbir. W hen he wanted to bow, he would do the 

same, and when he rose from the bowing, he would do the same; and 

he would not do this when raising his head from prostration.”

W hat is apparent from this narration is tha t the raising o f  the hands is 

to be before the takbir. This is due to the statem ent, “...he would raise 

his hands until they were at the level o f  his shoulders, then  make the 

takbir.” M uslim  (no. 391) reported on the authority o f Abu Qilabah that 

he saw M alik ibn A l-H uw ayrith make the takbir when he would pray. 

Then, he would raise his hands. W hen he wanted to bow, he would raise 

his hands, and when he rose his head from his bowing, he would raise 

his hands. A nd he said that the M essenger o f Allah ^  used to do the 

same.

The hadith o f  M aik ibn A l-H uw ayrith  contains the fact that the takbir 

is before the raising o f  the hands because the word thumma £  indicates 

sequence and order. A s-San‘ani said w ithin Subul As-Salam  (1/243), 

“A l-H afidh Ibn H ajr a .  said w ithin Fath al-Bari (no. 735), ‘No one has 

m entioned that the takbir comes before the raising o f the hands.’”

Shaykh Al-Albani com m ented upon this w ithin Asl Sifatu Salat an- 

Nabiyy (1/199) saying, “I say, this is the statem ent w ithin the Hanafi 

madh’hab. T ha t which is correct is that all o f  these three are affirmed 

sunnahs from him  Therefore, it is upon the M uslim  to do them  all 

w ithin his prayer and not leave off one in favor o f the other. R ather, he 

can do this at times, do that at o ther tim es and do this at o ther tim es.”
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The W isdom  o f  Raising the Hands

An-Nawawi m entioned w ithin the Sharh Sahlh M uslim  (4/96), “The 

statem ents o f  the scholars are variant as it relates to the raising o f the 

hands. A sh-Shafi‘l said, ‘I do it out o f magnification o f Allah & and 

following the Sunnah o f the Messenger o f Allah O thers have stated

that it is som ething which denotes submission and compliance, as the 

prisoner when he is arrested extends his hands to show a sign o f sub

mission. It has also been said that it is to denote the magnification and 

veneration o f that which one has entered into (i.e., the prayer). It is also 

said that it is an indication o f the abandonm ent o f the affairs o f the 

dunya and total devotion toward the prayer and consulting one’s Lord, 

Glorified and Exalted be He. As is contained w ithin one’s statem ent, 

‘Allahu Akbar.’ Therefore, one’s action coincides w ith his statem ent. It 

is also said that it is said as an indication o f  entrance into the prayer; 

and this is w ith regard to specifically raising the hands for the opening 

takblr. O ther than this has been stated, and for each o f these statem ents 

they m ust be looked into, and Allah M knows best.”

T h e  P laces o f  R aising  t h e  H a n ds  

in  P r a y e r

A student asked, “W hat are the places o f  raising the hands?” T he Shaykh 

responded, “The hands, may Allah bless you, are raised in four places.
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They are raised w ith the opening takbir, when bowing, when rising from 

the bowing and when standing from the middle tashahhud. This is af

firmed in the Sabih. There are also o ther places o f raising the hands, 

such as raising the hands in prostration. However, it is befitting that 

one examines these instances tha t we have m entioned in the book R i

yadh Al-Jannah."

------------------------------------ Ex p l a n a t i o n --------------------------------------

Al-Bukhari (no. 735) reported, as well as M uslim  (no. 90), by way o f 

Salim ibn ‘Abdullah, who reports from his father, that the M essenger o f 

Allah ^  would raise his hands to the level o f  his shoulders when com 

mencing the prayer, when m aking the takbir for bowing, when raising 

his head from the bowing, and he would raise them  while saying:

lijj i 4&I

Allah has heard he who praises Him . Our Lord for You is the praise.

A nd he would not do this when prostrating.

Al-Bukhari (no. 739) reported on the authority  o f  Ibn ‘Um ar “And 

when he would stand after two rak'at he would raise his hands.”

An-Nawawi said w ithin the Sharh Sahih Muslim  (4/95), “The ‘ummah 

are in unanimous agreement regarding it being recommended to raise the 

hands with the opening takbir, and they differ regarding the others. Ash- 

Shafi‘1, Ahmad, and the majority o f the scholars from the companions, 

and those after them , recom mend raising them  as well, when bowing and 

rising from the bowing. There is one narration from M alik and As Shafi‘1, 

and there is a statem ent by him m entioning that it is recommended to
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raise them  in the fourth place, and it is when rising from the first 

tashahhud. This statem ent is that which is correct. It is authentically re

ported w ithin the hadlth o f  Ibn ‘Um ar that the Prophet ^  raised his hands 

as such. It is reported by Al-Bukhari. It is authentically reported, as well, 

from the hadlth o f Abu Humayd As-Sa‘idi that is reported by Abu Dawud 

and A t-T irm idhl with authentic chains o f narration. Abu Bakr ibn Al- 

M undhir and Abu Ali at-Tabarl from amongst our companions, and some 

o f the people o f hadlth, recommend as well raising the hands when pros

trating. Abu Hanifah and his companions, and a group o f the people of 

Kufa, do not recommend raising the hands with o ther than the opening 

takblr, and it is the m ost popular o f the narrations from Malik.”

My father -a* would rem ind us regarding the issue o f the places in which 

the hands are raised in prayer, m entioning the aforem entioned instances. 

My father said, “Ibn ‘Um ar negated raising the hands when prostrating 

wherein he said, ‘...and he would not do this when prostrating.’ This is 

interpreted to mean that he didn’t see him  doing it. It has come from 

M alik ibn A l-H uw ayrith, as is reported w ith A n-N asaI as well as W ail 

ibn H ujr, as is reported with A d-D araqutni m ention o f raising o f the 

hands when rising from prostration; and that which is affirmed takes 

precedence over that which is negated. However, Ibn ‘U m ar clung to 

the Messenger o f  Allah ^  more than M alik and W a‘il. So, it is under

stood that he would do the action som etim es.”

I say, the hadlth o f  M alik ibn A l-H uw ayrith m entions that he saw the 

Prophet ^  raise his hands in prayer when he bowed and when he raised 

his head from bowing, when he raised his head from prostration until 

they were at the level o f his earlobes. Shaykh Al-Albani m entioned 

w ithin Tammam Al-M innah  (pg. 172), “A n-N asal, Ahm ad, Ibn Hazm
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reported it w ith a Sahih chain o f  narration based on the conditions o f 

Imam M uslim .” T he foundational narration is the hadith o f  M alik ibn 

A l-H uw ayrith w ithin Sahih M uslim  (no. 391). T he hadith o f  W ail ibn 

H ujr w ithin Abu Dawud  (no. 723) contains the wording, “A nd when he 

raised his head from prostration, he would raise his hands until he com 

pleted his prayer.” A nd its origin is also in Sahih M uslim  (no. 401). Ibn 

Rajab m entioned w ithin Fath al-Bari (4/326), “These narratives are all 

responded to by way o f  it being said that the raising o f  the hands w ithin 

them  was preserved, and M alik ibn A l-H uw ayrith and W ail ibn H ujr 

were not from the people o f  M adinah. They came to M adinah once or 

twice, and perhaps they saw the Prophet ^  do this on an occasion; and 

Ibn ‘U m ar objected to that while he clung to the Prophet and had 

diligence in preserving his actions and taking his example in them . This 

indicates that the majority o f  the tim e the Prophet &  would leave off 

the raising o f the hands in o ther than the three places, and rising after 

two rak'at."

My father said, “A bu Hanifah did not hold that the hands were to be 

raised in the prayers, w ith the exception o f  in the opening takbir. He 

prayed on one occasion next to ‘Abdullah ibn al-M ubarak, and ‘Abdullah 

ibn al-M ubarak would raise his hands every tim e he bowed and every 

tim e he raised his head from bowing. Abu Hanifah said to him : ‘Are 

you trying to fly, ‘Abdullah?’ ‘Abdullah said to him , I f  I flew in the sec

ond instance o f raising the hands, then  you were flying on the first in

stance (i.e., in the opening takbir); and thus ‘Abdullah overpowered 

him .”

T he narration was com m ented on by A l-Bukhari w ithin the book J u z ' 

Rafil-Yadayn  (pg. 45) wherein he said, “W aki‘ -as- said, ‘Ibn al-M ubarak
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was swift in his response and thus the o ther party was flustered. This is 

more resemblance o f those who are not able to respond due to their 

confusion and not having insight.’”

The narration is mawsiil (connected); one may refer to Nashr As-Sahifah 

by my father. Raising o f the hands is general for the men as well as the 

women, because the origin is generality as it relates to the legislation, 

except wherein there is a proof denoting that som ething is specific. A sh- 

Shawkanl said w ithin Nayl Al-Awtar (3/46), “A nd know that this 

Sunnah is shared between men and wom en, and no evidence has come 

indicating a difference between them  in it. Likewise, no evidence has 

come indicating the difference between the men and the wom en as it 

relates to the level at which the hands are raised. It is reported from the 

Hanafis that the man raises his hands to the levels o f the ears, whereas 

the woman raises the hands to the levels o f the shoulders because this 

is more concealing o f her body. However, there is no evidence that we 

are aware o f  to establish this.”

T o  W h e r e  A r e  t h e  Ha n d s  R aised

A narration has come m entioning they are raised to the level o f the 

shoulders. Likewise, narrations have come indicating that they are raised 

to the earlobes. Perhaps, the tips o f the fingers are at the earlobes. 

W hereas, the palms are at the level o f the shoulders. Thus, it has been
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attributed to the Prophet ^  in the hadlth o f ‘Abdullah ibn ‘Um ar, which 

is in Al-Bukhari and Muslim.

-------------------------------------Ex p l a n a t i o n --------------------------------------

It is reported by Al-Bukhari (no. 735) and M uslim  (no. 390) on the au

thority  o f Salim ibn ‘Abdullah, who reported from his father, that the 

Messenger o f Allah 3£ would raise his hands at the level o f his shoulders 

when he initiated the prayer. Likewise, when he would make the takbir 

for bowing, and he would do the same when raising his head from bow

ing while saying:

^■vll cil]j IjjJ <■ o

Allah has heard he who praises Him . Our Lord for You is the praise.

And he would not do this when prostrating.”

Al-Bukhari (no. 737) reported and M uslim  (no. 390) on the authority o f 

Malik ibn Huwayrith that when the M essenger o f Allah ^  would make 

the takbir he would raise his hands until they were at the level o f his 

ears. W hen he bowed, he would raise his hands similarly until they were 

at the level o f his ears. H e would do the same when he raised his head 

from bowing while saying:

‘Allah hears the one who praises H im .’”

Likewise, w ithin another narration from M uslim  which is reported on 

the authority o f M alik ibn A l-H uw ayrith, he m entions that he saw the
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Prophet ^  doing this and he said, “He would raise them  to the level o f 

his earlobes.” The term  earlobes here refers to the extremity o f 

som ething as the branch £ A  refers to the furthest extremity o f a thing. 

He m entioned, as well, the shoulders; and this is in reference to the 

front o f the shoulders. This is where the chest plate meets the shoulder.

An-Nawawi •*. m entioned w ithin Sharb Sahih M uslim  (4/95), “As for 

the description o f  the raising o f the hands, then  it is known within our 

madh’hab, as well as that o f  the majority o f  the scholars, that he would 

raise his hands to the level o f his shoulders such that the tips o f his 

fingers reached the ends o f  the ears. M eaning, the furthest extremity o f 

the ears and his thum bs would be parallel to the ears. The palms are to 

be parallel to his shoulders. This is the meaning o f the statem ent, ‘To 

the level o f his shoulders,’ and by way o f this A sh-Shafi‘i ■=& reconciled 

the various narrations; and the people (scholars) deemed this to be ac

ceptable.”

Ibn Rajab m entioned within Fath al-Bari (6/399) narrations in this re

gard. T hen he said, “The scholars have differed regarding that which is 

the stronger viewpoint am ongst them . A m ongst them  there are those 

who give precedence to the narrations m entioning that the raising is to 

the level o f the shoulders, due to the authenticity o f the narrations re

garding this and the variant wordings o f the narrations m entioning that 

the raising is to the level o f the ears. This is the way o f A l-Bukhari. It 

is, likewise, the apparent madh’hab o f  Malik, A sh-Shafn , Ahm ad, and 

Ishaq, acting in accordance with the narration o f Ibn ‘Umar; for it is the 

m ost authentic o f  narrations o f this regard. It is also the statem ent o f 

the majority o f  the Salaf. And it has been narrated from ‘Um ar Ibn al-
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Khattab. Ibn ‘Abdul-Barr m entioned that this is what the majority o f 

the o f the Tabi‘un were upon, as well as the jurist o f  the provinces and 

the people o f hadith. A m ongst them  there are those who take to the 

narration o f M alik ibn A l-H uw ayrith regarding raising the hands to the 

ear lobes, and it is the statem ent o f the people o f  Kufa; from them  A n- 

Nakha’i, Abu Hanifah, and A th-Thaw ri. It is a statem ent reported from 

Ahm ad in one narration from him. Abu Baler al-Khallal deemed it to be 

the stronger view.

A m ongst them  there are those who say that they (the two positions) are 

equal in strength due to the authenticity o f  the narrations regarding 

them . This is another narration from A hm ad and the chosen viewpoint 

o f Al-Kharqi, Abu Hafs al-‘Uqbari, and others. Ibn A l-M undhir said, 

‘It is the statem ent o f some o f  the people o f  hadith and it is good.’

Harb Al-Karm ani said, ‘I saw A hm ad raise his hands to the earlobes, 

and he would raise them  to his shoulders. H e would also raise them  to 

his chest, and I saw that the affair according to him  was broad.’

A group o f the Shaffls said that Ash-Shafi‘l reconciled between the nar

rations in this regard by way o f  saying that he would raise them  to the 

point that the tips o f his fingers were at the level o f his ears, w ith his 

thum bs being beneath the ears and the palms being at the level o f his 

shoulders. And they said, ‘W hoever reports from A sh-Shafi‘l three 

statem ents in this regard has m isunderstood (his opinion).”’

I say, that which is correct is the one who has a choice between raising 

the hands parallel to the shoulders and raising them  to the earlobes. 

This is an issue o f  variations o f  worship. A t tim es the worshipper may 

do this and at other times he may do that and Allah *  knows best.
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There is a statem ent by Shaykh ‘UthaymTn which we will m ention for 

the purpose o f benefit; it is w ithin Sharh A l-M um ti (2/29) wherein he 

said, “The scholars, may Allah have mercy upon them , have differed 

regarding the acts o f  worship that come in various modes. Is it better to 

restrict oneself to one am ongst them , or is it better to do them  all in 

various times, or is it better to combine between them  where one is 

able? T hat which is correct is the second statem ent. It is that acts o f 

worship that have come in various modes at times should be done one 

way, and at o ther times another way. There is similarly the issue o f the 

raising o f the hands. It has come that they are raised above the shoul

ders. It has, likewise, come that they are raised at the level o f the ears. 

Each o f these are from the Sunnah. T ha t which is best is that at times 

one does this and at o ther times one does that, in order to actualize the 

im plem entation o f  the Sunnah in both ways so that the Sunnah may 

remain alive. This is because if  you take one m ethod and leave the other, 

then the o ther m ethod has died. Therefore, it is no t possible for the 

Sunnah to remain alive unless we do this at times and do tha t at times. 

This is because if a person acts upon this sometimes and upon tha t at 

o ther times his heart will be present during the performance o f the Sun

nah in order that he may enact each aspect o f the action. This is som e

thing which is attested to. Due to this, he who clings to the opening 

supplication by way o f saying:

‘Glorified be You, O Allah; and the praise be to You’

at times you find him from the point wherein he first makes the takblr 

and he may say ‘subhanak Allahum m a wa bi-ham dik...’ w ithout realizing
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it, because he has become accustomed to this. However, if  he were to at 

times say this and at times say that, then he would be alert. Therefore, 

in doing acts o f worship that have been reported in variant ways, with 

each o f their variations lies a num ber o f benefits. The first benefit is 

following the Sunnah. The second benefit is reviving the Sunnah. The 

th ird  benefit is presence o f heart. The fourth benefit is that if one o f the 

descriptions o f the actions is shorter than the others, as we find w ithin 

the remembrance after the prayer, then perhaps the person at times 

wishes to depart quickly. Therefore, he can suffice w ith saying “Subhan- 

Allah” ten times, Alhamdulillah ten times, and Allahu Akbar ten times. 

And in this instance, he is acting in accordance w ith the Sunnah, in 

order to fulfil his need. Therefore, there is no harm on the person who 

does this intending to fulfill his need. As Allah M said regarding those 

who are performing pilgrimage:

There is no blame upon you for seeking bounty from 

your Lord

[Al-Baqarah 2:198]

Some o f the scholars have said that the hands are raised to the level o f 

the earlobes, meaning that the palms are raised to the level o f the ear

lobes, and the lower part o f the hands is to be at the level o f the shoul

ders. However, we say that there is no need for this reconciliation, be

cause the origin is that what is intended is the palm itself and n o t the 

higher part, nor the lower part. W hat is apparent is that the affair in 

this regard is broad and includes all o f  the descriptions.”
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There is another issue. It is the extending o f the hands, raising them  

with the bottom  o f the hands facing the Qiblah. A bu Dawud reported 

w ithin his Sunan (no. 753) on the authority o f  Abu Hurayrah who said, 

“W hen the Messenger o f Allah ^  entered into the prayer he would raise 

his hands, having them  extended.” At-TirmidhT reported w ithin his 

Sunan (no. 239) by way o f Yahya ibn al-Yaman, on the authority o f Ibn 

Abu D hi'b, who reported from Sa‘ld ibn Sin‘an from Abu Hurayrah 

“W hen the M essenger o f  Allah sfe made the takbir in prayer, he would 

spread his fingers.’ At-TirmidhT found some defect w ithin the narration; 

for he said concerning it, “M ore than one o f the scholars reported this 

hadith on the authority o f Ibn Abu D hi‘b, who reported from Sa‘ld ibn 

Sin‘an from Abu Hurayrah *&, saying, W hen the Prophet ^  entered into 

the prayer he would raise his hands, extending them .

It is more authentic than the narration from Yahya ibn al-Yaman. And 

Ibn al-Yaman erred w ithin this narration.”

Likewise, w ithin the hadith o f  W ail ibn H ujr, and w ithin the hadith o f 

Abu Humayd As-Sa‘idi it is m entioned that you are to raise your hands 

in this manner.

------------------------------------ Ex p l a n a t i o n -------------------------------------

The hadith o f  W ail ibn H ujr is reported by Abu Dawud (no. 726). He 

said, “I said, ‘I will look at the prayer o f  the Messenger o f  Allah ^  so 

that I may know how he prays.’ He said, ‘So the Messenger o f Allah 

stood and faced the Qiblah, making the takbir, raising his hands to the 

level o f his ears. Then, he grasped his left hand with his right hand; and 

when he wanted to bow, he would raise them  in a similar fashion, then
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place his hands upon his knees. W hen he wanted to  raise his head from 

bowing, he would raise his hands similarly. W hen he prostrated, he 

would place his head between his two hands. Then, he would sit spread

ing his left foot and placing his left hand upon his left knee, and his 

right forearm would be upon his right th igh, and he would make a circle 

w ith his index finger and thum b.’

A nd I saw him  say, ‘Like th is,’ and he made a circle with his middle 

finger and thum b and pointed w ith his index finger.’”

W ith  regard to the narration o f  Abu Hum ayd As-Sa‘ldi, A l-Bukhari 

reported it (no. 828) and he said, “I am the firmest o f you in preserving 

the prayer o f  the M essenger o f Allah I saw him such that when he 

would make the takbir he would raise his hands to  the level o f  his shoul

ders...,” (to the end o f the narration.)

P la cin g  t h e  R ig h t  H a n d  

U po n  t h e  L e f t  H a n d

After raising the hands, you are to place your right hand upon your left 

hand on your chest.

-------------------------------------Ex p l a n a t i o n -------------------------------------

The evidence for placing the right hand upon the left hand is that which 

is reported by Al-Bukhari (no. 740) on the authority o f Sahl ibn Sa’d
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who said, “The people were commanded that a man is to place the right 

hand upon the left arm in prayer.”

M uslim reported (no. 401) from the hadlth o f W a il ibn H ujr that, “He 

saw the Prophet ^  raising his hands when he entered into the prayer 

saying the takbir. Then, he would fold up his garm ent, placing his right 

hand upon his left. W hen he wanted to bow, he would bring his hands 

out o f his garment. Then, raise them  saying the takblr and bowing. 

W hen he said ‘Allah has heard he who praises him ,’ he would raise his 

hands, and when he prostrated he would prostrate between his two 

hands.”

As for placing the hands upon the chest, it is reported by Ibn Khu- 

zaymah within his Sahlh (no. 479) by way o f M u'amm al who said, “Su- 

fyan narrated to us on the authority o f ‘Asim ibn Kulayb, who reported 

from his father on the authority o f W ail ibn H ujr, who said, ‘I prayed 

along with the Messenger o f Allah and he would place his right hand 

upon his left hand on his chest.”

M u'ammal ibn Ismail is weak in terms o f narration. W e have learned 

from my father by way o f his lessons on this issue that have been textu- 

alized; he would say, “Has a narration been reported regarding the pro

hibition o f placing the right hand upon the left hand in prayer? A hadlth 

is reported that the Prophet ^  prohibited at-takfir, and it has been m en

tioned that at-takfir is placing the hand upon the o ther hand on the 

chest. However, we have not come across a narration m entioning this, 

nor have we come across an athar in the compiled books. W e have found 

within An-Nihayah by Ibn al-A thlr that which he attributes to Abu 

M a'shar, that he disliked at-takfir in prayer. Abu M a'shar is from the
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students o f the Tabiun, and he is weak; and where is the chain o f nar

ration leading to him? I f  the chain o f narration leading to him  were 

authentic, then the narration itself would still be questionable.

As for the hadith o f Jabir ibn Samurah the Prophet s® said:

CpS..1' Igils (^b* J  k*

‘W hy is it that I see you waving your hands as if  they are the tails o f 

horses flapping about? Be tranquil in the prayer.’

This hadith has come regarding som ething specific, as is indicated by 

way o f the reasoning behind him  saying it.

On the authority o f Jabir ibn Samurah, who said, ‘W hen we would pray 

along with the M essenger o f  Allah 3®, we would say, ‘As-Salamu 

‘alaykum wa Rahm ahtullah, As-Salamu ‘alaykum wa Rahm ahtullah,’ and 

wave to each side with our hands.”’

This has been reported by M uslim. Therefore, they were prohibited 

from waving with their hands when m aking the salam in prayer.”

He (Shaykh M uqbil), m entioned in another answer, “Letting  the 

hands hang to the side in the prayer has not been affirmed from the 

Prophet 3®. A hadith has come regarding placing the right hand upon 

the left hand from a group o f the companions; from amongst them  Sahl 

ibn Sa'd As-Sa‘idi, W ail ibn H ujr, ‘Abdullah ibn M as’ud, and Jabir ibn 

‘Abdullah. Those who say that the hands should go to the sides do not 

have any authentic evidence in this regard. The Malikis let the hands go 

to the side and they say that M alik would do so. Imam M alik m entioned 

a chapter w ithin his M uwatta  entitled, “Chapter: Placing the Right
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Hand Upon the Left H and in Prayer;” and he m entioned the hadith o f 

Sahl ibn Sa'd wherein it is m entioned that the people were commanded 

to place the right hand upon one’s left arm in prayer.”

If  it is said that the evidences are contradictory, some o f  them  m entioned 

that he would place the hand upon the navel and some o f them  m en

tioned below the navel, and it is said (in response) this is not affirmed, 

and if it were affirmed, then we would say this is no t a contradiction. 

However, it is from variation in worship.

The m ost authentic o f that which has been reported in this regard is 

placing the right hand upon the left hand upon one’s chest, as is come 

in the hadith o f W ail ibn H ujr which contains M u'ammal ibn Isma‘11, 

who is weak.

There has also come, on the authority o f Tawus, a mursal narration, and 

it is authentic leading to him. Likewise, a narration has come from 

Qabisah ibn Hulb, who reported from his father; and Qabisah is un 

known. The best reference point in refutation o f the M alikis regarding 

letting the hands hang to the sides is the book o f Ibn Azzuz; and Ibn 

Azzuz is not good. However, in this subject m atter he has w ritten a good 

work.”

The refutation in the book entitled, H ay’ah An-Nasik F i’AnAl-Q abd Fis- 

Salat Huwa M adh’hab Malik. Az-Zarkali has written a biography o f Ibn 

Azzuz w ithin his book A l-A ’lam (7/109). He said w ithin it, “He is 

M uham m ad ibn Mustafa ibn M uham m ad ibn Azzuz al-Hasani al-Idrisi 

al-M aliki A t-Tunisi. He was a judge, a faqhi, and a researcher. He was 

born in the land o f Naftah and he studied in Tunis. He was appointed 

to give verdicts in Naftah in the year 1297, and he thereafter left Tunis.
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H e returned to Tunis in the year 1309, and in the year 1313 he traveled 

to N ur Sultan and was appointed there to teach hadlth w ithin Dar Al- 

Funun and Madrasah al-W a'idhin. H e continued in his post until he 

died there.” And he m entioned his writings and treatises.

Those who hold that the hands are to go to the sides use as evidence 

the hadlth o f  the man who prayed badly, wherein the Prophet ^  taught 

him  the prayer and he did not m ention the placing o f the right hand 

upon the left. Refer to A l-M ajm u’ (3/313) by An-Nawawi.

Benefit: Ash-ShawkanI m entioned w ithin Nayl Al-Awtar (3/55) con

cerning the hadlth regarding placing the right hand upon the left hand, 

“The hadlth indicates that it is legislated to place the right hand upon 

the left hand and not the opposite, and there is no difference regarding 

this amongst those who hold that the placing o f the hands upon the 

chest is legislated.”

H o w  to  P lace  t h e  R ig h t  Ov e r  t h e  L e f t

This has two descriptions. The first is to place the palm upon the other 

palm. The second is to place the palm upon the forearm. These two 

descriptions are affirmed from the Prophet

------------------------------------ Ex p l a n a t i o n --------------------------------------

The term  as-saa‘id atLJI is that which is between the elbow and the 

hand, as is w ithin A l-M u ’jam  Al-W asit. The proof for this issue is the
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hadith o f Sahl ibn Sa’d that has preceded in the commentary. I used to 

see my father &  do the second description; placing his right hand upon 

his left forearm. Shaykh Ibn ‘U thaymin m entioned within Ash-Sharh A l- 

M u m ti’ (1/524), “The Sunnah has come m entioning the placing o f the 

hand upon the arm w ithout grasping it.”

The evidence for placing the hand upon the hand is the hadith o f  W ail 

ibn H ujr which is reported by Abu Dawud (no. 727), in the description 

o f the prayer o f the Prophet ^  wherein he said, “Then, he would place 

his right hand upon the back o f his left hand and wrist and forearm.” 

And the hadith is graded hasan.

Ash-Shawkanl said w ithin Nay I Al-Awtar (3/51), “W hat is intended is 

that he would place his right hand upon his left hand, wrist and forearm. 

The hadith indicates the legislation o f placing the hand upon hand as 

well, and this is the viewpoint o f the majority o f the scholars.” It is 

affirmed within the Sunan o fAn-N asa’i (2/126) on the authority o fW a’il 

ibn H ujr #£, that he said, “I saw the M essenger o f Allah ^  when he 

would stand for prayer, grasping his left hand with his right hand.”

This is a third description, and it is that o f grasping the left w ith the 

right.

L etting the hands hang to the side is not affirmed from the Prophet 

As-San’ani reported this w ithin Subul As-Salam  from Ibn Abdul-Barr. 

The author o f Rawd An-Nadir, likewise, reported it from M uham m ad 

and Ibrahim Al-W azir, the ‘Allamah o f Yemen, concerning whom A sh- 

Shawkani said, “If  I were to say that Yemen has not produced the likes 

o f him, then I would be correct in saying so.”
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------------------------------------ Ex p l a n a t i o n -------------------------------------

Refer to Subul As-Salam  (1/253). The speech o f  Ibn A bdul-Barr is 

w ithin his book At-Tam hid  (20/74), and the speech o f Ash-Shawkanl is 

w ithin Al-Badr A t-T a li’ Bi-Mahasin M an B a’dal-Qarn As-Sabi’ (2/92), 

w ithin the biography of M uham m ad ibn Ibrahim. The author o f Rawd 

A n-N adir  is from the Zaydiyah (sect o f the Shi’ah). Az-Zarkalee m en

tioned his biography within A l-A ’lam (2/232) and said, “As-Sayaghi, he 

is Al-Husayn Ibn A hm ad Ibn A l-H usain As-Sayaghi. He was a jurist 

from the virtuous o f the Zaydiyah in Yemen. He was born and died in 

Sana’. From  amongst his books was Rawd An-N adir in Fiqh. W ith in  it 

he explained the majmu’ o f Imam Zayd Ibn Ali in an excellent manner. 

He did not complete it. He also explained A l-M uzn  A l-M atir ‘Ala Ar- 

Rawd An-N adirr Fi Adab Al-M anadhir  by A l-Hasan Al-Jalal.”

There shall come, w ithin the commentary, speech o f my father, Shaykh 

M uqbil, regarding the compilation that is attributed to Zayd ibn Ali. 

The speech o f M uham m ad ibn Ibrahim  Al-W azir is in w ithin his book 

Al-Awasim wal-Qawasim (3/14).

P lacing  t h e  R igh t  H a n d  U po n  
t h e  L e f t  o n  On e ’s Chest

W hen you place your right hand upon your left hand, it is to be upon 

your chest. As for that which some o f the people do from placing right
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hand upon the left hand on the navel, then this has come by way o f 

A bdur-Rahm an ibn Is’haq Al-Kufi, and he is weak.

------------------------------------Ex p l a n a t i o n --------------------------------------

M eaning, do it as such.

Benefit: The wisdom in placing the right hand upon the left hand: A n- 

Nawawi said in the explanation o f Sahih M uslim  (no. 401), “The scholars 

have said that the wisdom in placing one hand over the o ther is that it 

is closer to tranquility, and preventing the hands from idol movem ent 

and playing about. A nd Allah *  knows best.”

Ibn Al-Qasim a . said w ithin the footnotes o f Ar-Rawd A l-M uraba’ 

(2/20), “As-Surrah is the place in the middle o f the belly which, 

during childbirth, the umbilical cord is cut from.” W ithin  the speech o f 

my father there is a level o f uncertainty.

There is some uncertainty w ithin the speech o f my father regarding this 

A bdur-Rahm an ibn Ishaq. Is this his correct name or is it Ishaq Ibn 

Abdur-Rahm an? T hat which is correct is that he is A bdur-Rahm an ibn 

Ishaq, as is w ithin Sunan Abu Dawud (no. 756). Abu Dawud reported it 

on the authority o f A bdur-Rahm an ibn Ishaq from Ziyad ibn Zayd from 

Abu Juhayfah that Ali #£ said, “From  the Sunnah is to place one hand 

upon the other hand in prayer, under the navel.” Abu Dawud reported 

it also (no. 757) by way o f Abu Badr, from Abu Talut Abdus-Salam from 

Ibn Jarir Ad-Dabbi, from his father who said, “I saw Ali grabbing his 

left hand with his right hand slightly above the wrist, above the navel.” 

This hadith is mawquf, and its chain is weak. Al-Mizzi wrote the biog

raphy o f Ibn Jarir Ad-Dabbi w ithin Tahdib Al-Kamal (23/99), and he
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said, “He is Ghazwan ibn Jarir A d-D abbi and he was their freed slave; 

and he was Kufi, the father o f Fudayl ibn Ghazwan and the grandfather 

o f M uham m ad ibn Fudayl ibn Ghazwan.” Then, he said, “He was nar

rated from by A l-A khdar ibn A jlan  and Abu Talut Abdus-Salam ibn 

Abu Hazm. Ibn H ibban m entioned him  w ithin Kitab A th -T h iqa t.”

I say, his condition, in reality, is unknown. H is father, Jarir, was written 

about by Al-Mizzi w ithin Tahdib Al-Kamal (4/552), and he said, “Jarir 

Ad-Dabbi is the grandfather o f Fudayl ibn Ghazwan ibn Jarir; and he 

clung tenaciously to ‘Ali #*.” And he did not m ention anyone who nar

rated from him  other than his son, Ghazwan. Therefore, he him self is 

unknown. A dh-D ahabi said w ithin M izan Al-I'tiddal, “He is unknow n.”

It is not affirmed that the Prophet ^  placed his right hand upon the left 

on the navel. There has been m entioned within A l-M ajm u’, that which 

is attributed to Zayd ibn Ali. However, it is by way o f ‘A m r ibn Khalid 

al-W asiti, who is a liar.

-------------------------------------Ex p l a n a t i o n -------------------------------------

I heard my father a  say on several occasions w ithin some o f his lessons, 

“The book o f Imam Zayd ibn Ali referred to as A l-M ajm u’ is a fabrica

tion upon him. Some o f the narrations w ithin it have chains o f  narration 

and some o f them  have no chain o f  narration. A nd that which has a 

chain o f narration, the chains revolve around liars who narrate by way o f 

‘A m r ibn Khalid al-W asiti. A hm ad ibn Hanbal and Yahya ibn M a’in, 

both declared him  to be a liar. W aki’ said, ‘H e was from those who lived 

in our locale, and he would fabricate narrations. Once his condition be

came known, he relocated to W ash .’ Likewise, they are by way o f
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Ibrahim ibn Az-Zubraqan, who is weak. However, his weakness is not 

severe, and the one who narrated them  from this Ibrahim  is Nasr ibn 

Mazahim, who deviated from the tru th  and was declared to be a liar as 

well.”

By way o f this, we know that which is correct is placing the right hand 

upon the left hand on the chest; due to the narrations that have come 

regarding this m entioning that the hands are to be placed on the chest, 

and there is some speech to be made regarding those narrations. In the 

first hadith, which is the hadith o f W a il ibn H ujr, there is M u'amm al 

ibn Isma’il, in its chain and he is closer to being weak.

------------------------------------Ex p l a n a t i o n --------------------------------------

This is the hadith by W ail ibn H ujr reported by Ibn Khuzaymah inside 

o f his Sahih (no. 479). There is a book that I came across entitled Al- 

I ’lam Bi-Takhyir Al-M usalli B i-M akan W adil-Yadayn B a’dat-Takbir A l- 

Ihram  by Khalid As Sha’ir. My father wrote an introduction to the trea

tise and the author was certain that he has not come across anything 

specifying a place which the hands are to be placed, and that the term  

“on the chest” is a term that has been rejected, and M u'amm al ibn 

Isma’il has added it. A nd Allah jsi knows best.

In the second hadith, which is the hadith o f Qabisah ibn H ulb, who 

reported from his father, H ulb, and it contains Qabisah; none narrated 

from him except Simak ibn Harb, who is unknown.

------------------------------------Ex p l a n a t i o n --------------------------------------

The hadith o f  Qabisah ibn Hulb, who reported from his father, was nar

rated by Ahmad within his musnad (36/299) by way o f Qabisah ibn
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H ulb from his father who said, “I saw the Prophet ^  tu rn  to his left and 

right, and I saw him placing his hands upon his chest in prayer.”

The th ird  narration is mursal. It is the hadlth o f  Tawus, who said, “They 

would place their hands upon their chest.” And this narration is mursal. 

However, these three narrations are elevated to the level o f being used 

as a proof, and there is none who rejects them  from those who deem 

their statem ents to be satisfactory.

------------------------------------ Ex p l a n a t i o n --------------------------------------

The mursal narration o f Tawus is reported by Abu Dawud (no. 759) on 

the authority o f  Tawus, who said, “The Messenger o f Allah afe would 

place his right hand upon his left hand. Then, he would firmly place 

them  upon his chest while he was praying.”

T h e  O pe n in g  Su ppl ic a t io n

After this you are to say that which has come within the two Sahlhs, 

from the hadlth o f  Abu Hurayrah; and it is the m ost authentic o f sup

plications for opening the prayer:

'ILa HI djJc-L LaS t_gU]->"t cA p ^ i l l

c-LalL) (_jLUa  ̂ -̂lluaC.1
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“O Allah, separate me from my sins as you have separated between 

the East and the W est. O Allah, purify me o f  my sins just as the white 

garment is purified from dirt. O Allah, wash my sins with water, ice 

and snow.”

------------------------------------ Ex p l a n a t i o n -------------------------------------

This hadith is reported by Al-Bukhari (no. 744) and M uslim  (no. 598) on 

the authority o f Abu Hurayrah. Ibn Rajab said w ithin Fath al-Bari 

(6/376), “And the hadith o f  Abu Hurayrah is used as evidence by those 

who say that the opening supplication is recom mended to be said before 

beginning the recitation; and this is the statem ent o f the majority o f the 

scholars.” M alik holds that it is not legislated to say the opening suppli

cation in prayer. R ather, one is to follow the opening takbir by reciting 

A l-Fatihah. Imam Ahm ad, likewise, reported similar in one narration 

on the authority o f Ibn M as’ud and his companions. This is a strange 

viewpoint. Those who hold to this viewpoint use as evidence the appar

ent meaning o f the hadith o f  Anas ibn Malik, which A l-Bukhari re

ported, saying that the Prophet Abu Bakr and ‘Um ar used to begin 

the prayer with: “Al-ham dulillahi Rabbil-A lam in.” W e respond to this 

narration by way o f the responses which were m entioned by Ibn Rajab 

within Fath al-Bari (6/388); and from the best o f them  is that what is 

intended by this is that the Prophet used to begin with reciting A l- 

Fatihah before a chapter, and it is not intended to negate the opening 

supplication and the seeking o f refuge. Therefore, what is intended by 

this is he would begin the prayer by A l-Fatihah. Hence, it is clear that 

reciting the opening supplication after the opening takbir is the view

point o f the majority o f the scholars. Those who have opposed that
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which is correct are Imam M alik and whoever said that neither the 

opening supplication, seeking o f  refuge, or the Basmalah are to be said. 

Rather, one is to only make the opening takbir, then recite A l-Fatihah.

In this regard there is that which is reported by Abu Dawud (no. 777) on 

the authority o f Samurah who said: “I memorized two instances of 

silence in the prayer from the Prophet One instance o f silence after 

the Imam makes the opening takbir until he begins recitation. Another 

instance o f silence when he completed the recitation o f the opening chap

ter o f the Book, and another chapter thereafter before bowing.”

This hadith has a disconnected chain. The narrator from Samurah is 

Hasan al-Basri, and he did not hear narrations from Samurah, with the 

exception o f the hadith o f the ‘Aqlqah; and this is that which my father 

has taught us .

Abu Dawud reported in his Sunan (no. 779) by way o f Hasan that Sam

urah ibn Jundub, as well as Im ran ibn Husayn, m entioned they were 

speaking; and Samurah ibn Jundub narrated that he memorized, from 

the Messenger o f Allah, ^  two instances o f  silence. One instance was 

when he would make the opening takbir and another instance when he 

completed the recitation of:

The path o f  those upon whom  You have bestowed fa

vor, nor o f  those who earn Your anger and nor o f  the

astray

[A1 Fatihah 1:7]
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Hence, Samurah had rem embered this and Imran Ibn Husain rejected 

that from him, so they wrote with this to Ubay ibn Ka’b. In his letter 

o f response to them  he said: “Samurah has memorized that which is 

correct.” This narration differs from that which came before it in making 

the second silence to be after the recitation o f  A l-Fatihah, and Hasan 

was a mudallis.2 Yet, he reported the narration as though he heard it 

from the one who we narrated from. Hence, it is a hadlth that is weak 

in its chain.

It is reported on the authority o f ‘Um ar that he would say:

all .4 w iAauuI .A >iii\ wj lm''! i..

“Glorified be You, O Allah, and the praise be to you. Blessed is Your 

Name and exalted is Your Majesty. None has the right to be w or

shipped except You.”

------------------------------------Ex p l a n a t i o n --------------------------------------

The narration o f ‘Um ar is reported by M uslim  (no.399) and it is a 

m aw quf narration that comes by way o f Al-Awza’i, who reported from 

‘Abdah, whose name is Ibn Abu Lubabah, that ‘Um ar Ibn A l-Khattab 

would recite these words audibly saying: “Glorified be You, O Allah, and 

the praise be to You. Blessed is Your Name and exalted is Your Majesty.

2 Mudallis (i.e., one who would om it the name o f  the person he is narrating 

from.)

3 A narration tha t stops at the com panion who narrated it.
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None has the right to be worshipped except You.” An-Nawawi said 

w ithin Sharh Sahih M uslim  (4/111): “Abu Ali Al-Ghasani said that this 

is how it comes; on the authority o f  ‘Abdah who said that ‘U m ar said 

this, and it is a mursal narration. M eaning, that ‘Abdah, who is Ibn Abu 

Lubabah, did not hear from ‘Um ar. Then, he m entioned that Imam 

M uslim  only cited it as a reference, and what is intended was som ething 

else; and he said that there are many instances o f similar fashion w ithin 

Sahih M uslim  and other books.”

A l-H afidh m entioned w ithin At-Talkhis Al-H abir  (1/414): “In Sahih 

M uslim, as well, he m entioned it. He m entioned it in a place that one 

wouldn’t expect, and its chain o f narration is disconnected.”

Ibn Abu Shaybah reported it w ithin his musannaf (1/208), being 

mawquf, from various routes o f  transmission. From  them  is the follow

ing: “Hushaym  narrated to us saying Husayn reported to us on the au

thority  o f Abu W a’il, who reported from Al-Aswad ibn Yazid, who said: 

‘I saw ‘Um ar ibn A l-K hattab com m encing the prayer by m aking the 

takbir. Then, he said: ‘Glorified be You, O Allah, and the praise be to 

You...” And he m entioned the rest o f  the supplication; and this chain 

o f narration is Sahih.’"

He likewise said: “W aki’ narrated to us saying: ‘A l-A ’mash reported to 

us on the authority o f Ibrahim  who reported from Al-Aswad who said: 

‘I heard ‘Um ar saying, when he would commence the prayer, ‘Glorified 

be You, O Allah, and the praise be to You...’ and this narration is 

mawquf, yet it is Sahih.”’

T he statem ent o f my father: “However, this narration is mawquf, being 

a statem ent o f ‘Um ar, and there is some speech regarding his
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authenticity.” M eaning, there is some speech by Imam M uslim regard

ing this narration. And we have heard this being m entioned w ithin the 

lessons o f my father

However, this narration is mawquf, being a statem ent o f ‘Umar, and 

there is some speech regarding his authenticity. It has also come in a 

marfu’ form (being a statem ent o f the Prophet ^ ) ,  and regarding that 

there is some speech as well.

------------------------------------Ex p l a n a t i o n --------------------------------------

M eaning, that it is marfu’ on the authority o f ‘Umar. A d-D araqutni 

m entioned it w ithin A l-‘Ilal (2/142) and he m entioned that Isma’il ibn 

‘Ayyash narrated it on the authority o f A bdul-M alik ibn Humayd ibn 

Abu Ghunayyah, on the authority o f Ibn Ishaq As-Sabi’i, who reported 

from Al-Aswad on the authority o f ‘Um ar, from the Prophet Ibrahim 

A n-N akha’i opposed him and reported it on the authority o f Al-Aswad, 

who reported it from ‘Umar. H is statem ent is that it is not marfu’ and 

this is that which is correct.

Ibn Rajab m entioned within Fath al-Bari (4/346): “Narrations that are 

marfu’ have been reported regarding this from various routes o f  trans

mission. The best o f them  is from the hadith o f  Abu Sa’id and ‘A ’ishah. 

Imam Ahm ad said: ‘W e hold, in this regard, to the hadith o f ‘Umar. It 

has been transm itted through various routes o f transmission, and they 

are not as such.’ T hen  he (Imam Ahmad) m entioned the hadith o f 

‘A’ishah and Abu Hurayrah. Thus, he explicitly m entioned that the 

marfu’ narrations are not strong, and that one should depend upon the 

m aw quf narration from the companions; due to the authenticity o f that 

which is reported from ‘Um ar.”
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Also, I will m ention som ething which is reported from ‘Ali ibn Abu 

Talib sis, in Sahih M uslim  as well Ja m i’ A t-Tirm idhi, and Sunan Abu 

Dawud. It is that after the takbir one says:

“I have turned my face towards H e who has created the heavens and 

the Earth as a m onotheistic M uslim ...” to the end o f  this narration.

I f  one were to say:

^LUni. J jjj

“O Allah separate between me and my s in s ...” then this is good.

And if one were to say: “I have turned my face...” then this is good as 

well.

However, it is befitting that you memorize the version o f this narration 

which is w ithin Sahih M uslim , because it does not contain the wording: 

“Praise be to Allah who has no t taken a son, nor does He have a partner 

in His dom inion, and He does not have a wali from the lowly ones...” 

As this is not w ithin the narration o f Ali Ibn Abu Talib, which he re

ported from the Messenger o f  Allah

-------------------------------------Ex p l a n a t i o n -------------------------------------

The hadith w ithin Sahih M uslim  (no. 771) comes on the authority  o f Ali 

ibn Abu Talib from the M essenger o f  Allah that when he would 

stand for prayer he would say:

jjl til Loj LaL.ui laiW CjIjLo ĴI jlaS (_£iU ^ g 7.j  C l.<j

-g III i (Jjl Llj Cj^al kill j j j  <1 V I ̂ jJAllnJI dil ^ 1 j
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CjSjjc-Ij i" c*Ll̂ c. \ j \ j  j  CajI ciljLa-iui c Cijl V) J  4-11 V  îli-all CajI

V  (j>LkV^ tCAji V ! c_j^jill >̂axj V  <jj tUjA-> ^

^l^Jlj <AjAjuujj A \ \ \  I  dljl V) C Qj' ̂ j V  I (j "-1 3j-u<alj tdljl V I l̂ luaZkV

CaSjIjj 4̂ 1aJI VJ A \ a  ^  y  \ *  V j l̂ -Lo V  n ih llj ciL LaI t^ilJI (_̂ oJ ^ J l j  4i£

kiUj J^jgit"... i Cjjllxjj

“I have turned my face towards H e who has created the heavens and 

the Earth as a m onotheistic Muslim, and I am not from the polythe

ists. Indeed, my prayer, my ritual acts, my life and my death are for 

Allah, Lord o f  all that exists. H e has no partners. W ith this I have 

been commanded, and I am amongst the Muslims. O Allah, You are 

the King. None has the right to be worshipped except You. I am your 

slave. I have wronged m yself and I acknowledge my sin, so forgive my 

sins in their entirety. None forgives sins except You. Guide me to the 

best character. None can guide to the best o f  it except You. Turn me 

away from evil character and none can turn away from it except You. 

I am here at Your service. All good is within Your Hand, and evil is 

not attributed to You. I am by You and for You. You are Blessed and 

Exalted. I seek forgiveness o f  You and I turn to You in repentance.”

My father has textually m entioned here, regarding this at the beginning 

o f his speech regarding the opening supplications, that the m ost au

thentic o f  the opening supplications is the one which reads:

(jUUai. jjJJj Lriu a&L ^All

“O Allah separate between me and my s in s ...”
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T he majority o f  the people o f  knowledge hold the permissibility o f act

ing upon the hadlth that m entions:

^ 1 '  ^ ^  ^  ^  III A k i u

“Glorified be You, O Allah, and the praise be to You . . . ”

A t-T irm idhi m entioned w ithin his Sunan (no. 242): “A nd the majority 

o f the people o f  knowledge, from the Tabi’in and others, act upon this 

narration.”

A group holds to the opening supplication which reads: “I have turned 

my face towards He who has created the heavens and the Earth as a 

m onotheist,” And that which comes after it from supplication. From  he 

who holds that the prayer is to be opened w ith this are Ash-Shafi‘l and 

his companions, as well as Ishaq, in one narration from him . T hat which 

is apparent from the speech o f A sh-S hafn  and some o f his companions 

is that the Imam and other than him  are to commence the prayer with 

this. The majority o f the companions o f  A sh-Shafi‘i say that the Imam 

is to stop at the statem ent: “A nd I am from am ongst the M uslim s.” Abu 

Y usuf combines between them  and says that one can comm ence the 

prayer w ith whichever o f  them  he chooses, and this is the statem ent o f 

Abu Ishaq Al-Marwazi, as well as A l-Q adhi Abu Ham id. Ibn A l-M undir 

said: “W hichever o f this one chooses will suffice him , and I incline to 

wards the narration which m entions: ‘I have turned my face towards He 

who has created the Heavens and the E arth .’” Refer to F at’h by Ibn 

Rajab (4/346), as well A l-M ajm u’ by An-Nawawi (3/312).

T he difference, according to them , is as it relates to which o f them  is 

best. Ibn Rajab m entioned w ithin Fath al-Bari (4/346): “All o f these are
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recommended. Hence, if  one did not commence the prayer with any 

statem ent o f remembrance, rather he began by way o f  reciting A l- 

Fatihah, his prayer is correct. And if one were to commence his prayer 

with som ething which has come, then he has enacted the Sunnah, ac

cording to Imam Ahm ad and others from am ongst the scholars; even if 

there is another supplication that is better according to some o f them .”

T h e  Se e k in g  o f  R e f u g e

Then, you seek refuge with Allah & from the accursed Shaytan saying:

“I seek refuge w ith Allah, the All Hearing, the All Knowing; from the 

accursed Shaytan.”

------------------------------------Ex p l a n a t i o n --------------------------------------

Al-Jawhari said w ithin As-Sihah (2/1573): “Shaytan is well known; and 

every insolent one from amongst m ankind, jinn  and animal is a 

Shaytan.”

This seeking o f refuge is due to the statem ent o f  Allah, the Exalted:

4  (J§J)
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So when you recite the Qur’an, [first] seek refuge in 

Allah from Satan, the accursed.

[An-N ahl 16:98]

Ibn Rajab ■&. said w ith Fath al-Bari (4/386): “The majority o f the schol

ars hold that this is no t obligatory. However, its obligation has been 

reported by ‘Ata, A th-T haw ri and some o f the Dhahiriyah. It is, like

wise, the statem ent o f Ibn Battah from am ongst our com panions.”

Ibn Rajab also said (4/384): “From  that which is recom m ended before 

recitation in the prayer is the seeking o f  refuge, according to the m ajor

ity o f  the scholars; and they utilize as evidence the statem ent the Ex

alted:

^  (C i/) '  '^3^ / / laxJoll 13U ^

So when you recite the Qur'an, [first] seek refuge in 

Allah from Satan, the accursed.

[An-Nahl 16:98]

The meaning is that when you want to recite the Q ur’an then  do so. 

This is how the majority o f the scholars explained the verse. It is re

ported from some o f the earlier scholars— from them  Abu Hurayrah, 

Ibn Sirin, and ‘A ta— that the seeking o f  refuge is done after the recita

tion.

Al-M arwi reported from Ibn Sirin that he said: “It is to take place before 

reciting the m other o f the Q ur’an (i.e., A l-Fatihah) and after it. Perhaps, 

the seeking o f  refuge is done for the recitation o f the chapter, thereafter 

ju st as the Basmalah is also recited for it.”
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I say: My father held that seeking o f refuge is obligatory before the rec

itation. As for the wording which my father m entioned here in which 

he said:

(jllaiJiil »_«'• 'I AllLi jjc .1

“I seek refuge with Allah, the All Hearing, the All Knowing, from the 

accursed Shaytan.”

This is reported by Abu Dawud. (no. 775) by way o f Ali ibn Ali Ar-Rifa’i, 

who reported from Abu Al-M utawakkil An-Naji on the authority o f Abu 

Sa’id Al-Khudri, that he said: “W henever the Messenger o f Allah ^  

would stand at night, he would make the opening takbir then say:

aJI V j  -  ̂w J U j j  tA&joil liljLuj Ajl

‘Glorified be You, O Allah, and the praise be to You. Blessed is Your 

Name and exalted is Your Majesty. None has the right to be worshipped 

except You.’

T hen, he would say:

dlA V! -dl V

‘None has the right to be worshipped except Allah’ three times. Then, 

he would say:

‘Allah is greatly Exalted’ three times. Then, he would say:

A j i i j  A A a ’ij  s y j t ,  ' j '  U i .~ i l  Alii-)
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‘I seek refuge w ith Allah, the All Hearing, the All Knowing; from the 

accursed Shaytan, from his poetry, his blowing and his prodding.’ 

Then, he would recite.”

Abu Dawud said: “Concerning this hadith, the scholars said that it is on 

the authority  Ali ibn Ali from A l-H asan being mursal, and there is some 

ambiguity from Ja’far.”

A t-T irm idhi reported the hadith w ithin his Sunan (no. 242) and com 

m ented upon it: “The chain o f  narration from Abu Sa’id has been spo

ken about. Yahya Ibn Sa’id spoke regarding Ali ibn Ali A r-R ifa’i and 

Ahm ad said: ‘This hadith is no t authentic .’”

Al-Hafiz m entioned w ithin Ar-Talkhis Al-H abir (1/416): “Ibn Khu- 

zaymah said: ‘W e do not know that this narration is affirmed according 

to those who have cognizance o f the narrations. T he best o f  its chains 

o f narration is that o f A bu Sa’id.’ T hen , he said: ‘W e don’t know of 

anyone, nor have we heard o f anyone, who uses this hadith as evidence.’”

Is one to seek refuge in the second rak‘ah? I asked my father -a- this 

question, and he m entioned that it is sufficient to seek refuge in the 

first rak‘ah, and he used as evidence that which is reported by M uslim  

(no. 599) on the authority o f  Abu Hurayrah, that when the M essenger 

o f Allah ^  would stand from the second rak‘ah he would begin the rec

itation with:

All praises be to Allah, the Lord o f  the worlds

[A l-Fatihah 1:2]

And he would not be silent.
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I say: Ibn Rajab w ithin, Fath al-Bari (4/387), attributed this statem ent 

to ‘Ata, A l-Hasan, A n-N akha’i, A th-Thaw ri, Abu Hanifah, and Ahm ad 

in one narration from him. And it is the apparent viewpoint o f Ibn A l- 

Qayyim within Z a d A l-M a ’ad (1/242), wherein he said: “W hen he would 

get up he would commence the recitation, and he would not remain 

silent as he would be silent at the beginning o f the prayer. Therefore, 

the jurists differed regarding this. Does one seek refuge in this instance 

or not; this is after agreeing upon the fact that it is no t a place for the 

opening supplication to be said. Regarding this, there are two state

ments. They are two narrations from Ahm ad. Some o f  his companions 

have built these two statem ents upon the fact tha t the recitation w ithin 

the prayer in general is all considered to be one recitation. Hence, one 

seeking o f refuge will suffice for it. Or does each rak'ah have a separate 

recitation? Thus, refuge should be sought in each instance. There is no 

dispute between them  regarding the fact that one opening supplication 

is said for the entirety o f the prayer, and sufficing with one seeking o f 

refuge is the more apparent viewpoint due to the authentic narration o f 

Abu Hurayrah, that when the Prophet ^  would rise from the second 

rak'ah he would commence with:

All praises be to Allah, the Lord o f  the worlds

[A l-Fatihah 1:2]

And he would not be silent.

Thus, one would suffice with one seeking o f refuge, because the two 

recitations were not separated by an instance o f silence. They are

58



T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s  P r a y e r

separated by dhikr. Therefore, it is as if  it is one recitation. For they are 

separated by the praise o f Allah, or glorifying Allah, declaring A llah’s 

oneness, prayer upon the Prophet ^  and the likes o f th is.”

Some o f  the people o f knowledge hold that one is to seek refuge w ithin 

every rak‘ah due to the statem ent o f Allah, the Exalted:

■4 *a / (jllaljJI (j>> aJ]Ij .VCujlfl Clit)3 Ijla y

So when you recite the Qur’an, [first] seek refuge in 

Allah from Satan, the accursed.

[An-Nahl 16:98]

This would necessitate repetition. Thus, the seeking o f  refuge is done 

each tim e the recitation is repeated. This is because it is legislated for 

the recitation; so it is repeated every tim e the recitation is repeated; just 

as it were to be w ithin two (separate) prayers. Ibn Qudam ah m entioned 

this w ithin Al-M ughni (pg. 741) This is one statem ent attributed to 

Ahm ad, and it is that which is correct according to the Shafns and one 

statem ent o f Ibn Hazm w ithin Al-M uhalla  (Issue no. 363 2/278).

Shaykh Al-Albani held it to be the stronger viewpoint w ithin Tammam  

Al-M innah  (pg. 176). He responded to the statem ent w ithin the hadith 

o f  Abu Hurayrah: “And he would not be silent,” by saying that it is not 

explicit in saying that absolute silence was negated. R ather, what is in

tended is that he m eant by silence a specific silence wherein one recites 

the opening supplication. One can refer to page 266 w ithin the book; 

and a long silence is what is negated w ithin this hadith o f  his. As for a 

silence for seeking refuge and the Basmalah, then  this is slight and will 

not take up m uch tim e when rising for the next rak‘ah.
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Benefit: W e will m ention here, for the sake o f benefit, that which my 

father m entioned regarding the issue o f reciting the seeking o f refuge 

when using verses from the Q ur’an as evidence. H e used to say that the 

seeking o f  refuge is not to be recited when using verses as evidence be

cause the Prophet &  would recite verses w ithout it. I t is reported by A l- 

Bukhari (no. 4627) by way o f  Salim ibn ‘Abdullah, reported from his 

father ‘Abdullah ibn ‘Um ar, that the Messenger o f  Allah & said:

OJxil JjljLo

“The keys o f  the Unseen are five.

Then, he said:

' ,, »' ~ f ® , »  ̂ 0 • ,
liUo ^IajJ l" \\m \\ JjyiiJ 4X-LUI -Ac. ftA tc. /jl #

/ ® ' C j { i a 0 # a
* ( Q p  jLilc. adll (jl o  O 14c. d imS~)

Indeed, Allah [alone] has knowledge o f  the Hour and sends down the 

rain and knows what is in the wombs. And no soul perceives what it 

will earn tomorrow, and no soul perceives in what land it will die. 

Indeed, Allah is Knowing and Acquainted.

[Luqm an 31:34]

Reported by Al-Bukhari (no. 597) and M uslim  (no. 684) on the authority 

o f Anas, who reported from the Prophet %  who said:

Vj Sjla£ V Ijl a>L̂ 3 ij-o

“He who forgets a prayer, let him pray when he remembers it and 

there is no expiation due upon him except this.
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As Allah said:

And establish prayer for My remembrance.

[Ta-ha 20:14]

This contains the fact the Prophet ^  did not recite the seeking o f refuge.

This is that which As-Suyuti deemed to be stronger w ithin his treatise 

entitled: Al-Qudhadhah Fi Tahqiq M ahallil-Isti’adhah (pg. 306) H e said: 

“One is to m ention the verse w ithout the seeking o f refuge; and this is 

what is affirmed in the ahadith and the narrations from the action o f the 

P rophet his companions, and the Tabi’in, as well as those after them .” 

Then, he m entioned a num ber o f  evidences for this and said: “The 

ahadith and the narrations in this regard are many, indicating that what 

is correct is to simply recite the verse w ithout seeking refuge, following 

that which has come in this regard. This is because the affair is one o f 

following (i.e., the Sunnah). The seeking o f  refuge which is commanded 

with in the statem ent o f Allah M:

( g 3) jjl U . 11 adllj 1311 <p>

So when you recite the Qur’an, [first] seek refuge in 

Allah from Satan, the accursed.

[An-Nahl 16:98]

This is to be done when reciting the Q ur’an for the purpose o f recita

tion. As for reciting a verse from it to use it as p roof or evidence for a 

ruling, this is not to be done.”
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A l -Ba sm a la h  

(M e n t io n in g  A l l a h ’s N a m e )

A fter this, if  you wish, you may silently recite Al-Basmalah. A l-B u- 

khari and M uslim  have reported w ithin their Sahihs, on the authority  

o f Anas J&, tha t he said: “I prayed behind the M essenger o f  Allah 

Abu Bakr, and Um ar. They would comm ence the recitation w ith:

All praises be to Allah, the Lord o f  the worlds

[A l-Fatihah 1:2]4

-------------------------------------Ex p l a n a t i o n -------------------------------------

This hadith, and others similar in meaning, is used as evidence by Imam 

M alik i t  for the fact that the worshipper does not recite the Basmalah 

at all. However, it only negates audible recitation o f  it, and it does not 

negate its recitation in totality. This is because it is reported by A n- 

Nasa’i and Ibn Khuzaymah that one does not audibly recite the Basma

lah. A nother narration by Ibn Khuzaymah m entions that they would 

recite it silently, as is w ithin Bulugh al-M aram  (no. 280) by Hafidh Ibn

4 T his hadith is reported by Al-Bukhari (no. 743) and Muslim (no. 399).
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Hajr. W ith in  the madh’hab o f  Imam Malik, the Basmalah is no t recited 

in the salat and it is not a verse at the beginning o f any chapter w ithin 

the Q ur’an.

Ibn Abdul-Barr a  said w ithin his Book: A l-Insa f F i-M a  Bayna Ulama’ 

Al-M uslim in Fi Qira’ah Bismillabir-Rahman Ar-Rahim  M in  Khilaf (pg. 

153): “M alik £* and his companions held that it is no t to be recited at 

the beginning o f the A l-Fatihah in any o f the prayers, neither silently 

nor audibly. According to them , it is no t a verse from the m other o f the 

book nor o ther than it from the chapters o f  the Q ur’an, w ith the excep

tion o f  Surah an-Nam l, w ithin the statem ent o f Allah:

"Verily! It is from Sulayman (Solom on), and verily! It 

(reads): In the Name o f  Allah, the M ost Beneficent, 

the M ost Mercifrd

[An-Nam l 27:30]

And Allah *  has not revealed it w ithin His book w ithin o ther than this 

place in Surah an-Naml. The likes o f M alik’s statem ent regarding all o f 

this has been reported by Al-Awza’i and Abu Ja’far M uham m ad ibn Jarir 

ibn Yazid A t-Tabari.”

In some o f  the routes o f transmission w ithin M uslim  it is m entioned: 

“They would not recite the statem ent:

(Cjl3) 0  ̂  ̂ >1 4_1I1 #

63



Sh a  y k h  M u q b il  i b n  H a d / A l - W a d i ‘I

In the Name o f  Allah, The M ost-M erciful (to His 

creation), the Ever-Merciful (to H is believing serv

ants)

[Al-Fatihah 1:1]

audibly.’”

------------------------------------Ex p l a n a t i o n --------------------------------------

This wording is w ithin An-N asa’i (no. 907) on the authority o f Anas, 

who said: “I prayed behind the M essenger o f  Allah Abu Bakr, and 

‘Um ar and I did not hear any one o f  them  reciting audibly:

i  S jj) 0̂2̂ 11 Jj All #

In the Name o f  Allah, The M ost-M erciful, the Ever- 

Merciful.’”

[A l-Fatihah 1:1]

Due to this, A l-H afidh Ibn H ajr m entioned w ithin Bulugh Al-M aram  

that which he ascribes to M uslim. However, he said: “A nd in a narration 

from Ahmad, An-Nasa’i, and Ibn Khuzaymah it m entions: A n d  they 

would not audibly recite:

In the Name o f  Allah, The M ost-M erciful, the Ever- 

Merciful.”

[A l-Fatihah 1:1]
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And in some o f the wordings, its m entioned: “A nd they would not m en

tion:

(cx3) (“A1 #

In the Name o f  Allah, The M ost-M erciful, the Ever- 

Merciful.”

[Al-Fatihah 1:1]

-------------------------------------Ex p l a n a t i o n -------------------------------------

This is reported by Muslim  w ith the wording: “And they would not 

m ention:

40
In the Name o f  Allah, The M ost-M erciful, the Ever- 

Merciful

[Al-Fatihah 1:1]

If  you will, you can audibly recite:

In the Name o f  Allah, The M ost-M erciful, the Ever- 

Merciful

[A l-Fatihah 1:1]

A l-H akim  narrated w ithin Al-M ustadrak, on the authority o f Abu 

Flurayrah &£, that he said: “I have the prayer which m ost resembles the 

prayer o f the M essenger o f Allah He prayed w ith them  and he would 

audibly recite:
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In the Name o f  Allah, The M ost-M erciful, the Ever- 

Merciful

[A l-Fatihah 1:1]5

And reciting it silently is the m ost correct. Imam As-Shafi‘l narrated 

w ithin Al-U m m  that M u’awiyah prayed w ith the people and recited si

lently:

(Cj 3) ^

In the Name o f  Allah, The M ost-M erciful, the Ever- 

Merciful

[Al-Fatihah 1:1]

and those who were present objected to th is .6 

Therefore, silent recitation, as well as audible recitation of:

Sh a  y k h  M u q b il  i b n  H A dI  A l - W a d / 7

In the Name o f  Allah, The M ost-M erciful, the Ever- 

Merciful.

[Al-Fatihah 1:1]

5 R eported by A l-H akim  (no. 752).

6 This narration is reported by As-Shafi’i w ithin Al-Umm  (1/130)
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have both come from the Messenger o f Allah However, the hadith 

regarding reciting it silently is more authentic because it is agreed upon 

by A l-Bukhari and M uslim.

R ecitin g  t h e  Op e n in g  Ch a p t e r  

o f  t h e  Book

After this you are to recite the Fatihah due to the hadith o f  the M essen

ger o f Allah in which he said:

“There is no prayer, for he has not recited the opening chapter o f  the 

Book.”

-------------------------------------Ex p l a n a t i o n -------------------------------------

This hadith: “There is no prayer, for he has not recited...” is reported by 

Al-Bukhari (no.756) and M uslim  (no. 394) on the authority o f  Ubadah 

ibn As-Sam it i t .

As-San’ani said: “I f  you were to say: ‘I recited the opening chapter o f 

the Book in the first rak'at or the second; therefore, should I recite it 

for the entirety o f the prayer?’ T hen , the response is that some o f the
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routes o f  transmission for the hadith o f  the one who prayed badly m en

tion that the Prophet ^  taught him  how to pray, and said to him:

litDL-a ^ 3  lilij (Jxal : Jla t » _ t'-Xil a  1 i  * iyjl

‘Recite the opening chapter o f  the Book; and he said: and do this 

throughout the entirety o f  your prayer.’”

------------------------------------Ex p l a n a t i o n --------------------------------------

This is reported by Abu Dawud (no. 859), by way o f M uham m ad (i.e., 

Ibn Am r), on the authority o f Ali ibn Yahya ibn Khalid who reported 

from his father, who reported from Rifa’ah ibn R aff, and w ithin it he 

said:

iyi3 j l  4l)l cUo Lojj C ia 3 151

“W hen you stand for prayer, face the Qiblah and say the takbir. Then, 

recite the mother o f  the Qur’an and whatever you wish to recite there

after...”

W ithin Sahih Al-Bukhari (no. 757) and Muslim  (no. 397), on the authority 

o f Abu Hurayrah, it is mentioned that the Messenger o f Allah 38 said to 

the man who prayed badly:

i j 'ahl ub®  ̂ ij-  Lo hil ^  Cio3 Ijl

^ 3  i il l j  Jx a l U l a .  la f i  1 j»j la^ lu i ( j ’lo fi-! l s a ^  LcjU J

“W hen you stand for prayer, make the takbir. Then, recite that which  

is easy for you from the Qur’an. Then, bow until you are at ease in the
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bowing. Then, rise until you are standing upright. Then, prostrate un

til you are at ease in the prostration. Then, rise until you are at ease 

in the sitting position and do this for the entirety o f  your prayer.”

The speech o f As-San’ani a  is w ithin Subul As-Salam  (1/253) in regard 

to the recitation o f A l-Fatihah. The statem ent: “Then, recite that which 

is easy for you from the Q ur’an,” is explained by that which is within 

the preceding narration wherein he said: “Then, recite the m other o f 

the Q ur’an.” The various narrations explain one another.

T he opening chapter o f the book m ust be recited in every rak'ah whether 

you are an Imam or a follower.

-------------------------------------Ex p l a n a t i o n -------------------------------------

Likewise, the lone worshipper, due to that which has preceded. A l-Bu- 

khari narrated (no. 759) as in M uslim  (no. 451), on the authority o f Abu 

Qatadah & who said: “The Prophet ^  used to recite w ithin the first two 

units o f the D huhr prayer, with the opening chapter o f the book and 

two other chapters; lengthening the recitation in the first and shorten

ing that in the second, and he would allow a verse to be heard periodi

cally. And he would recite, w ithin the ‘Asr prayer, the opening chapter 

o f the book and two additional chapters...”

This is that which necessitates proof for reciting A l-Fatihah in every 

rak‘ah. The Hanafis opposed this viewpoint. A l-H afidh Ibn Kathir said, 

w ithin the explanation o f the statem ent o f Allah, the Exalted:
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So recite what is easy [for you] o f  the Qur’an.

[Al-Muzzammil 73:20]

“The followers o f Imam Abu Hanifah a . used this verse as proof that it 

is not obligatory to recite A l-Fatihah in the prayer. Rather, if  one recites 

it or other than it from the Q ur’an, even if  it is one verse, then this will 

suffice him. A nd they seek to support this by way o f the hadith o f  the 

one who prayed badly, which is w ithin the two Sahlhs wherein he said:

L \J\ £

‘Then, recite that which is easy for you from the Qur’an.’”

According to the Hanafis, it is also not obligatory to recite in the last 

two units. No credence is given to it because it opposes the evidence and 

Allah’s aide is sought. And this discussion shall come, if Allah & wills, 

under the title, Reciting Al-Fatihah in the Last Two Units o f the Prayer.

One may say: Allah & says w ithin His noble book:

So when the Qur’an is recited, then listen to it and 

pay attention that you may receive mercy

[Al-Araf 7:204]

The Prophet ^  said:

Ijp.

“W hen he recites the Qur’an listen and be silent.”

70



T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s P r a y e r

-------------------------------------Ex p l a n a t i o n -------------------------------------

Concerning the hadith:

\jp IjIj

“W hen he recites the Qur’an listen and be silent.”

It is reported with this addition by Abu Dawud (no.604), An-N asa’i 

(2/141), Ibn Majah (no. 846) and Ahmad  (15/257), byway o f Abu Khalid 

A l-A hm ar who reported from Ibn ‘Ajlan, who reported from Zayd Ibn 

Aslam, who reported from Abu Salih, who reported from Abu Huray- 

rah. W hat is apparent is that it is hasan. However, Abu Dawud said, 

concerning this wording, that it has not been preserved, and there is 

ambiguity according to us that has come regarding Abu Khalid.

Al-Bayhaqi reported, w ithin his Sunan (2/157) with its chain o f narra

tion from Abu H atim , that he said: “This wording has not been pre

served. It is from the additions o f Ibn ‘Ajlan. Kharijah ibn M us’ab nar

rated it as well (i.e., from Zayd ibn Aslam), and Kharijah also is not 

strong (in hadith)." Al-Bayhaqi said: “And Yahya Ibn Al-Ala Ar-Razi 

reported it, and Yahya Ibn Al-Ala has been abandoned. Ibn M a’in said 

that the hadith o f  Ibn Ajlan did not am ount to anything, as is within 

Sunan Al-Bayhaqi.” Al-Bayhaqi said: “This is wahm (a m isunderstanding 

of the narration) from Ibn ‘Ajlan.”

W hereas, Imam M uslim affirmed it. For he has reported it with this 

addition, with footnotes o f his Sahlh (63/404) by way o f Sulayman, i.e., 

A t-Taym i, who reported from Qatadah with the aforementioned chain 

o f narration which comes on the authority o f Yunus Ibn Jubayr from
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Hitan Ibn Abdullaah Ar-Raqashi, who reported from Abu Musa As- 

Ash’ari with the addition:

“And when he recites the Qur’an listen and be silent.”

Abu Is’haq, who is the narrator o f Sahih Muslim  from Imam M uslim, 

said: “Abu Bakr said: ‘The son o f Abu A n-N adr’s sister is w ithin this 

narration. Therefore, Muslim said: ‘Do you want that I should preserve 

the narrations from Sulayman?’ Abu Bakr said to him: ‘The hadith o f 

Abu Hurayrah?’ He said: ‘It is authentic,’ and he means by way o f this, 

his statem ent:

I j i ^ l i  Ijl j

“And when he recites listen and be silent.”

So he said: ‘I deem it to be authentic. He said, ‘W hy was it not then 

placed here?’ He said: ‘N ot everything that I deem to be authentic do I 

place here. I only have placed here that which there is consensus regard- 

mg it.

Imam Muslim is referring to w ithin the footnotes on page 404, the op

position o f Sulayman to o ther than him. He has reported it by way of 

Sa’id ibn Abu ‘Arubah and Hisham  Ad-Dustawa’i, as well as Jarir on the 

authority o f Sulayman At-Taymi. Each o f these have reported from 

Qatadah within this chain o f narration with that which is similar. M ean

ing, similar to that which has preceded within the hadith o f  Jarir, who 

reports it from Sulayman, from Qatadah with the additional wording:
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ili lilj

“And when he recites the Qur’an listen and be silent.”

Abu Dawud said: “His statem ent: ‘Listen and be silent...” has not been 

preserved. No one brought it except Sulayman A t-Taym i w ithin this 

hadith.”

Therefore, it is clear to us that the addition has come from the hadith 

o f  Abu Hurayrah, and it is thus defective. Also, from the hadith o f  Abu 

M usa A s-A sh’ari w ithin Sahih Muslim  in the footnotes; and it is also 

defective. Al-Bayhaqi m entioned w ithin M a ’rifah As-Sunan wal-Athar 

(3/74): “The hadith preservers are in unanim ous agreement regarding 

the error o f this wording w ithin the hadith and it has not been preserved. 

From  them , Yahya Ibn M a’in, Abu Dawud As-Sijistani, Abu H atim  Ar- 

Razi, Abu Ali A l-H afidh, Ali Ibn Um ar A l-H afidh, and Abu ‘Abdullah 

A l-H afidh.” Refer, also, to Al-Tlal by Ad-Daraqutni (7/252).

My father .a. transm itted its defectiveness on the authority o f those 

whose m ention has been preceded from the people o f knowledge, and if 

the additional wording is preserved it would be specific to the opening 

chapter o f the book.

As for the verse As-Shawkanl said concerning it: “It is general and that 

which is an exception to it is the opening chapter o f the book.”

------------------------------------ Ex p l a n a t i o n -------------------------------------

Refer to Shark A l-M untaqa, and it is w ithin Nayl Al-Awtar under the 

chapter titled, “T hat W hich Has Come Regarding the Recitation o f the 

Follower and H im  Being Silent W hen He Hears H is Im am .”
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From  the Imams there are those who have held that the follower recites 

the Fatihah in the silent prayers in every unit, yet, he does not recite it 

in the audible prayers. From them  Az-Zurhi, Malik, Ibn Al-M ubarak, 

Ahmad, Ishaq, and it is the former statem ent o f A sh-Shafn . And this 

statem ent has evidence such as the statem ent o f Allah, the Exalted:

So when the Qur’an is recited, then listen to it and 

pay attention that you may receive mercy

[Al-Araf 7:204]

As well as, the hadith:

î Lucajli

“And when he recites the Qur’an listen and be silent.”

And we are aware o f the response to the verse and the hadith. Am ongst 

the evidence is that which is reported by Abu Dawud (no. 826) on the 

authority o f Abu Hurayrah, that the M essenger o f Allah ^  completed 

the audible prayer in which there was recitation and he said:

? Ihl IjS

“Was one o f  you reciting along with me?”

So a man said: “Yes, O M essenger o f Allah.” He said:

j  L

“I was saying, ’W ho is contending with me in the Qur’an.”
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Thus, when they heard that from the Messenger o f Allah the people 

discontinued reciting along w ith him  Sfe in the audible prayers in which 

he was reciting audibly.

Concerning the statem ent in which he said: “T he people discontinued 

reciting along with the M essenger o f Allah ^  in that which he audibly 

recited w ithin from the prayers, once they heard the M essenger o f 

Allah,” A l-H afidh has m entioned w ithin At-Talkhis Al-H abir (1/419): 

“The interpolated speech in the narration is from the speech o f Az- 

Zuhri. Al-Khatib clarified this and A l-Bukhari agreed with him  in A t-  

Tarikh as did Abu Dawud, Ya’qub ibn Sufyan, and A dh-D huhali, Al- 

Khattabi, and others.”

This is the m ost famous o f the evidence for this viewpoint that the fol

lower w ithin the audible prayers is not to recite the A l-Fatihah.

And what is the evidence that it is specific to A l-Fatihah? The evidence 

is that which has come within the Sunan :

i_aik I

“Perhaps you recite behind your Imam?”

They said: “Yes.” H e said:

^ ts i l  V! V 

“D o not do so except with the opening chapter o f  the Book.”

------------------------------------ Ex p l a n a t i o n --------------------------------------

It is reported by Abu Dawud  (no. 823) and A t-T irm idhi w ithin his 

Sunan (no. 311) and Ahmad (37/343), by way o f  M uham m ad ibn Ishaq
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who reported from M ak’hul, who reported from M ahm ud ibn A r-R abi’, 

who reported from ‘Ubadah ibn As-Sam it that he said: “W e were behind 

the Messenger o f Allah ^  in the Fajr prayer, and whilst the M essenger 

o f Allah recited, the recitation became difficult for him. W hen he 

completed the prayer, he said:

“Perhaps you recite behind your Imam?”

W e said: ‘Yes, this is the case, O M essenger o f Allah.’ He said:

‘D o not do so except with the opening chapter o f  the book. For there 

is no prayer for the one who does not recite it.’”

It is also reported by Ahmad (37/409). In it is explicit m ention that Ibn 

Ishaq narrated it; therefore, for the hadith is hasan.

It has come on the authority o f a man amongst the companions, accord

ing to Ahmad. My father m entioned it w ithin Al-Jami As-Sahlh M in -  

M a Laysa Fis-Sahlhayn (pg. 940)

A t-T irm idhi said w ithin his Sunan, com m enting upon this hadith: “This 

hadith is to be acted upon, and reciting behind the Imam is correct, 

according to the majority o f the people o f knowledge from the com pan

ions o f  the Prophet ^  and the Tabi’in. It is, likewise, the statem ent o f 

Malik ibn Anas, Ibn Al-M ubarak, A sh-Shafi‘l, Ahmad, and Ishaq; they 

all hold that one is to recite behind the Im am .”
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Al-M ubarakfuri m entioned w ithin Tuhfah Al-Ahwadhi (2/192) com 

m enting upon the statem ent o f  A t-T irm idhi: “Point o f benefit: Know 

that the statem ent o f A t-T irm idhi which is the statem ent o f M alik ibn 

Anas and Ibn A l-M ubarak, A sh-Shafi‘l, Ahmad, and Ishaq; that they 

hold that the one is to recite behind the Imam. This is a general state

m ent and the intended m eaning is that these Imams all hold that reci

tation behind the Imam is som ething which they deem to be good, ei

ther w ithin all o f  the prayers or in the silent prayers only, or by way of 

obligation or recom m endation. As for the one who holds it to be an 

obligation to recite behind the Imam in all o f  the silent prayers or the 

audible prayers, they utilize the evidence the narrations o f this chapter; 

and it is the strongest statem ent.”

An-Nawawi -s.- m entioned w ithin A l-M ajm u’ (3/360): “T here’s a differ

ence o f opinion w ithin the schools o f the scholars regarding the follow

ers reciting behind the Imam. W e have m entioned that our madh’hab 

holds it to be obligatory to recite A l-Fatihah, for the follower, in each 

rak‘ah from every audible or silent prayer. This is the correct statem ent 

according to us, as has preceded. The majority o f the scholars hold it to 

be correct.”

It is likewise the statem ent o f A l-Bukhari. A l-Bukhari authored regard

ing the recitation o f the follower a section entitled: Recitation Behind the 

Imam, and he debated the one who holds that it should not be recited. 

It is a chosen viewpoint w ithin Ash-ShawkanI as m entioned w ithin Nayl 

Al-Awtar (3/117).

From  the proofs for reciting the Fatihah behind the Imam is that which 

Imam M uslim reported (no. 395) on the authority o f Abu Hurayrah, 

who reported from the Prophet ^  that he said:
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j»Loj J j c .  ^ l A i .  ^ l A a .  ^ L i .  ^ 3  J ^ i l l  [)A J j j  & X - a  ^ a  y *

“W hoever prays the prayer in which he has not recited the M other o f  

the Book, then it is deficient, it is deficient, it is deficient. It is incom 

plete.”

It was said to Abu Hurayrah: “Even if  we are behind the Imam?” He 

said: “Recite it silently.” For indeed I heard the M essenger o f Allah say

ing:

La (_£Aj*Jj  J  (Jvi.ni) (_$AiC. (jJJJ S>L-a3l Ajll

J j L  { j ia lb d l L_J Ail Aa^JI }  I AjaJI 4jlfc Aill ^ ' < <-i Ajll J l l  i (jLui

jjajc. ĵic. l_sJui : (Jsaj jc. Ail J jL  { ,Ja ĵ3I} : JjiL (̂ Aaâ . : <J?̂ 3 jf- ail

(_paj3 :by* AjaJI J j %  <_£AaC- ^ I 'y i  ^  (J^? { J^aII ?y  A]La } : Autll J

4 j L  Lo jJAmJj î AjC. (jJJJ oAAj : dill {(JuTim) AlUlj Amj liiljl } : (j_£AjC.

J j I L a J I  V j  all y f~  j A l l  daly - a  . .in" L> 'j.^>11 IjAftl } I Audi J _ j i j

(jLui La -JAdjdj (JAjaJ Ajll J_ jL  {

‘Allah, the Exalted, has said: ‘I divided the prayer between Me and My 

servant into two halves and My servant shall have what he asked for. 

So when the servant says: “All the praise is for Allah, Lord o f  all that 

exists,” Allah, the Exalted, says: ‘My servant has praised m e.’ And 

when the servant says: ‘The Merciful, the Bestower o f  mercy.’ Allah, 

the Exalted, says: ‘My servant has extolled m e.’ And when he says: 

‘Owner o f  the Day o f  Judgement.’ Allah says: ‘My servant has 

acknowledged My Gloriousness.’ (Or he said: ‘My servant has rele

gated his affairs to m e.’) And when he says: ‘You alone we worship 

and you alone we ask for help.’ Allah says: ‘This is between me and 

my servant and my servant shall have what he asked for.’ And when

78



T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s  P r a y e r

he says: ‘Guide us to the straight way, the way upon those whom  you 

have bestowed your grace, not the way o f  those whom  earned your 

anger, nor those who have gone astray.’ Allah says: ‘This is between  

me and my servant and he shall have what he has asked for.’”

One may say there is a hadith that says:

“He who has an Imam, the recitation o f  the Imam is recitation for 

him .”

A l-H afidh Ibn Kathir said w ithin his tafiir concerning this hadith: “It 

has various routes o f transmission. None o f them  are affirmed.”

------------------------------------ Ex p l a n a t i o n --------------------------------------

Ibn Kathir m entioned it w ithin his tafiir o f  Surah A l-Fatihah, saying: 

“However, its chain o f narration is weak.” A nd he -s. said w ithin his 

explanation o f the statem ent o f Allah:

So when the Qur’an is recited, then listen to it and 

pay attention that you may receive mercy

[A l-A raf 7:204]

“This hadith was reported by A hm ad w ithin his musnad on the authority 

o f Jabir in a marfu’ form. It is, likewise, w ithin the muwatta’ o f  Malik, 

on the authority o f W ahb Ibn Kaysan, who reported from Jabir in a 

marfu’ form; and this is the m ost authentic .”
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A d-D araqutni said w ithin his Sunan (no. 1233): “It has not been m en

tioned in a chain on the authority o f M usa Ibn Abu ‘A ’ishah, o ther than 

from Abu Hanifah and Al-Hasan Ibn ‘Um arah; and they are both weak.”

Ibn Majah reported it (no. 850) by way of Jabir, on the authority o f Abu 

Zubayr, who reported from Jabir that he said: “The Messenger o f Allah

“He who has an Imam, the recitation o f  the Imam is recitation for 

him .”

This chain o f narration is very weak. Jabir, the narrator, reported it from 

Abu Zubayr who is Ja’far the Rafidhi, and he used to believe in the 

concept o f raj’ah (i.e., that Ali is the second coming o f  M uham m ad 

And belief in the concept o f raj’ah is from the m ost severe types o f ex

tremism amongst the Shi’ah.

A l-Bukhari -=~ said w ithin the chapter: “Regarding Recitation Behind 

the Im am ”, on page 45: “This narration is not affirmed according to the 

people o f knowledge from those w ithin the Arabian Peninsula; the peo

ple o f Iraq and other than them ; due to it being mursal and having a 

disconnected chain. Ibn Shaddad narrated it from the Prophet

Al-Bukhari, likewise, said: “Al-Hasan Ibn Salih narrated from Jabir, 

who narrated from Abu Zubayr from the Prophet and it is not known 

that Jabir heard from Abu Zubayr.”

A d-D araqutni m entioned within his Sunan (1/671): “This hadith was 

reported by Sufyan A th-Thaw ri and A sh-Shu’bah, Isra’il Ibn Yunus, 

Sharik, Abu Khalid, Ad-Dalani, Abul-Ahwas, Sufyan Ibn Uyaynah,
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Jarir, Ibn A bul-H am id, and o ther than them  from M usa Ibn ‘A ’ishah, 

who reported from ‘Abdullah Ibn Shaddad in the mursal form from the 

P rophet and this is that which is correct.”

Ibn A l-M undhir m entioned w ithin Al-Ishraf ‘Ala Madhahib A l- ‘Ulama’ 

(2/14): “A group amongst them  said that the one who prays by him self 

is addressed w ithin this narration. As for the one who prays behind the 

Imam, then it is no t upon him  to recite. This is the statem ent o f Sufyan 

A t-Thaw ri, Sufyan Ibn ‘Uyaynah and a group am ongst the people o f 

Kufa.”

A l-H afidh m entioned w ithin Al-Fath  (no. 756): “Those who deem that 

the reciting o f A l-Fatihah is no t obligatory upon the follower unrestrict

edly, such as Abu Hanifah, use as evidence the hadith that m entions that 

he who prays behind the Imam , then  the recitation o f  the Imam  is rec

itation for him. However, it is a hadith that is weak according to the 

preservers. A d-D araqutni and others have found its defect w ithin its 

chain and routes o f transmission.

A d-D araqutni m entioned w ithin his Sunan: “None held it to be a state

m ent o f the Prophet ^  except A l-H asan Ibn ‘Um arah and A bu Hanifah, 

and they are both weak.” Thus, is the statem ent o f A d-D araqutni.

-------------------------------------Ex p l a n a t i o n --------------------------------------

Al-Hasan Ibn ‘Um arah has been abandoned, and he is extremely weak. 

Imam Ahm ad, Abu H atim , M uslim , A n-N asa’i, and A d-D araqutni all 

said concerning him  that he has been abandoned in term s o f his narra

tions. Zakariya Ibn Yahya As-Saji said that he is weak in narration and 

has been abandoned. The people o f hadith are unanim ous regarding the
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abandonm ent o f his narrations. One may refer to his biography w ithin 

Tahdhib Al-Kamal (6/265).

I heard my father say concerning Abu Hanifah: “The status o f Abu 

Hanifah according to A hul-Sunnah is that he is weak in hadith due to 

his poor memory. A l-Bukhari said concerning him  they have been silent 

regarding him  and this is the furthest they would go in criticism o f him. 

However, this is a light phrase o f criticism .”

My father has a work called Nashr As-Sahifah Fi Aqwal A l-A ’immah Al- 

Jarh w at-Ta’dil Fi Abi Hanifah. The ‘Allammah Al-Albani has, w ithin 

As-Sisilah A d -D a’ifah, under hadith (no.458), a lengthy research in this 

issue. From  that which he said is: “Abu Hanifah is such that scholars 

have deemed his narrations to be weak.” And he said: “They have 

deemed him  weak due to his memory. From  them  A l-Bukhari, M uslim, 

An-Nasa’i, Ibn Ali, and o ther than them  from the Imams o f hadith.” 

Then, he cited their text with their wordings and he said: “L et the 

reader be upon clarity regarding this affair, and do not let anyone th ink  

that in that which we have m entioned it is possible for one to claim that 

it is ijtihad from us. Rather, it is only following the people o f knowledge 

and awareness who specialize in this field; and Allah 3k has said:

So ask o f  those who know, if  you know not.

[An-Nahl 16:43]
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A nd he said:

(GO) ^  ^

So ask one w ho is well informed o f  it.

[Al-Furqan 25:59]

He likewise said: “From  that in which there is no doubt according to us 

is that Abu Hanifah is from the people o f truthfulness. But that does 

not suffice in order for us to use his narrations as proof until we bring 

together along with that precision and preservation. This is from that 

which is not affirmed as it relates to him  a .. R ather, the opposite o f that 

is attested to  for him  by way o f  those who we have m entioned from the 

Imams, and they are a people who he who takes to their testim ony and 

follows those statem ents will no t be astray. This in no way affects the 

status o f  Abu Hanifah as it relates to his religion, his piety, and fiqh  in 

opposition to that which some o f the extremists from the latter-day 

people hold as it relates to h im .”

H e, likewise, said: “This is the tru th  and it is just, and by way o f it the 

heavens and the earth stand. U prightness and fiqh  are one thing. 

W hereas, preservation and carrying o f the narrations and precision in 

doing so is another thing. And each has it, men and its specialists. This 

is not a criticism o f Abu Hanifah a ,  that he was not precise in preser

vation o f the narrations; as long as he was tru thfu l w ithin him self—and 

in addition to that, there is his lofty status, fiqh, and understanding. 

Therefore, let some o f those fanatics o f his fear o f Allah in regard to 

reviling the likes o f Imam  A d-D araqutni due to his statem ent regarding 

Abu Hanifah, that he was weak in hadith”
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He, likewise, said: “This is no t a dim inution o f his status. The m ost that 

it means is that he was not a precise muhaddith, and his portion that 

Allah M gave him from knowledge and precise com prehension suffices 

him to the point that Imam A s-Shafn  said, ‘The people are children in 

terms o f fiqh  in comparison to Abu H anifah.’ Due to this, A l-H afidh 

A dh-D hahabi concluded the biography o f  the Imam within Siyar A n- 

Nubala’ (5/288) by saying: ‘I say: Leadership in fiqh, and precision in 

that, is w ith this Imam; and this is an affair in which there is no doubt.’”

The hadith, therefore, is not affirmed from the Prophet Hence, we 

know that the recitation o f the opening chapter o f the book is obligatory 

in every rak'ah, except for the one that is no t able to recite the opening 

chapter o f the Book.

Therefore, who is the one who is excused from reciting the opening 

chapter o f the Book? This is the one who is no t proficient in reciting 

the Q ur’an. Such as some o f  those who are incapable o f reciting the 

statem ent o f Allah M:

jjill

“The path upon those whom  you have bestowed your grace.”

Thus, they say: “The path o f those upon whom  I have bestowed my 

grace.” Thus, they change the vowel marking. Or one is no t able to recite 

it due to some o ther reason. W ithin  the Sunan it was m entioned that a 

man came to the Prophet ^  and said: “O M essenger o f Allah, I am not 

proficient in reciting any portion o f the Q ur’an.” So the Prophet 8$ said 

to him:
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jjSI idill VJ All Vj t4& Aa^Jlj 4d&l (jl^-uli I Js

“Then say, ‘Sub’han-Allah, Alhamdulillah, La ilaha ill-Allah, and 

Allahu Akbar.”

He said: “O Messenger o f  Allah, this is for my Lord (meaning, this is 

praise and com m endation o f Allah) bu t what is for me?” H e said:

LS-^jjb ^  ^ lll ijja

“Say: ‘O, Allah forgive me, have mercy upon m e, grant me health, 

guide me and provide for m e.’”

He took his hand and the P rophet ^  looked at him and said:

J j4 J I V -g .A4S 13a  t il

“As for this person, his two hands have been filled up with good.”

------------------------------------ Ex p l a n a t i o n --------------------------------------

This hadith is reported by Abu Dawud (no. 832) and A n-N asa’i (2/143) 

and Ahmad  (31/455) by way o f  Ibrahim  As-Saksaki, who reported from 

‘Abdullah ibn Abu Awfa, who said: “A man came to the Prophet ^  and 

said: ‘Indeed I am not able to recite anything from the Q ur’an. T here

fore, teach me that which will suffice m e.’ H e said:

V) 5̂ 3 V? 6 643)1 V) 64J) .’L&ik.llj i4&\ ^

‘Then say, ‘Sub’han-Allah, Alhamdulillah, La ilaha ill-Allah, and 

Allahu Akbar, La Hawla wa La Quwwata Illa-Billah A l’Ali A l-‘Ad- 

him ’
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H e said, ‘O M essenger o f  Allah, this is for Allah, the M ighty and M a

jestic, but what is for me?’ He said:

‘Say: O Allah have mercy upon me, provide for m e, give me health 

and guide m e.’

W hen the man stood, he grabbed his two hands. The M essenger o f 

Allah M said:

>La 0̂3 lift Uol

“As for this person, his two hands are filled up with goodness.”

It is, likewise, reported by Ibn Hibban (no. 1810) by way o f  Al-Fadl Ibn 

Muwaffaq, who reported from M alik Ibn M aghoul from Talhah Ibn 

M usarraf, who reported from Ibn Abu Awfa that A l-Fudl Ibn Muwafiq 

is weak in narrations. Therefore, the hadith, w ith its two chains o f nar

ration, is hasan.

In this lies a refutation against the ones who say that he who is no t able 

to recite A l-Fatihah is able to recite a portion o f the Q ur’an equivalent 

to A l-Fatihah. A nd if he is not able to recite its equivalent, then he 

recites its equivalent from adhkar, such as at-tasbih (Sub’han-Allah), at- 

tahlil (La Ilaha Ill-Allah), and their likes. A nd he, i f  he is not able to 

recite anything, is to stand in proportion to the length that it would 

take to recite A l-Fatihah and bow. Ibn Hazm a  said w ithin his book 

Al-M uhalla  (no. 365): “Some o f  the people say that one is to recite the 

equivalent o f seven verses o f Q ur’an or rem em ber Allah w ith what is 

equivalent to seven verses.” Ibn Hazm, likewise, said: “W hat is intended 

by this is replacem ent o f  the m other o f  Q ur’an, and replacem ent o f
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legislated things is invalid, w ith the exception o f that which the Q ur’an 

or Sunnah obligates. A nd there is no Q ur’an or Sunnah in tha t which 

they claim. And if the analogy o f  this person who says this statem ent 

were correct, then  the one who has days to make up from Ramadan 

would not have to do anything but make up the portion o f  time during 

which he broke his fast and this is incorrect.”

W ith in  the chain o f narration o f  the hadith there is As-Sasaki. However, 

that which supports this is that which has come in some o f  the routes 

o f transmission in the hadith o f  the man who prayed badly. M eaning, it 

is supported by that which elevates it to the point that it may be used 

as proof.

------------------------------------ Ex p l a n a t i o n --------------------------------------

This hadith is reported by Abu Dawud (no. 861) and At-Tirm idhi (no. 302) 

by way o f Yahya Ibn Ali Ibn Yahya Ibn Khallad Ibn Raff Az-Zuraqi, who 

reported from his father, who reported from his grandfather on the au

thority o f Rifa’ah Ibn Raff, that the Messenger o f Allah ^  said w ithin it:

ill V 1 4j -lU.» jlfi jla  . ^  13 < <i~i 3̂ tiill kilyd Ljajja

“Perform wudu ’ as Allah has commanded you and say at-tashahudd, 

stand, then make the takbir, and i f  you have some portion o f  the 

Qur’an then, recite it. Otherwise, praise Allah, declare his greatness 

and declare his oneness.”

Yahya Ibn Ali Ibn Yahya Ibn Khallad is unknown.
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W h e n  Does t h e  F o l l o w e r  R ecite  

a l -FAt ih a h  in  t h e  A u d ible  P r a y e r s?

I f  the Imam separates between the verses, then you may recite after the 

statem ent o f the Imam. So when he says:

“In the Name o f Allah, T he M ost-M erciful (to His creation), the Ever- 

Merciful (to His believing servants).”

T hen he is silent for a short while, you may thus recite: “In the Name 

o f  Allah, The M ost-M erciful (to His creation), the Ever-M erciful (to 

His believing servants).”

If  he does not separate between the verses and he connects them , then 

you recite after one says: Am een, even if  he is reciting another chapter 

thereafter.

-------------------------------------Ex p l a n a t i o n -------------------------------------

From  that which is an error is that one recites before the Imam. Al- 

Bukhari reported (no. 722) as did M uslim  (no.414) on the authority o f 

Abu Hurayrah from the Prophet ^  that he said:

: Jla lilj lilj Ijli 4<ulc. J A  L»jj

I I AjjoI Alii

“The Imam is appointed to be followed. Therefore, do not differ from 

him. W hen he says the takbir, you say the takbir. W hen he bows, you

88



T h e  D e s c r i p t i o n  o f  t h e  P r o p h e t ’s  P r a y e r

bow. W hen he says: ‘Allah has heard the one w ho has praised H im ,’ 

you say: ‘O Allah and for you is the praise.’ And when he prostrates, 

you prostrate.”

And it is no t legislated for the Im am  to be silent after the A l-Fatihah 

in order that the follower can recite it. Abu Dawud reported w ithin his 

Sunan (no. 779) by way o f  A l-H asan, that Samurah Ibn Jundub and 

Imran Ibn Husayn were discussing a m atter, and Samurah Ibn Jundub 

reported that he had memorized from the M essenger o f Allah SB two 

instances o f  silence. One instance o f silence wherein one would make 

the takbir. And another when he would finish the recitation of:

jjj'l . A. '̂1 JJC.

Nor o f  those who earn Your anger, nor o f  the astray.

[A l-Fatihah 1:7]

Therefore, Samurah memorized this and Im ran Ibn Husayn objected to 

it. So, they wrote regarding this to Ubayy Ibn Ka’b and in his response 

to them  he said that Samurah has preserved the affair.

A l-H asan, in the chain is A l- Basri, who was a mudallis1, and he has 

reported this hadith as though he heard it. Therefore, it is a hadith o f 

which the chain o f narration is weak. Shaykh Al-Islam  m entioned ex

plicitly w ithin M ajm u Al-Fatawa  (22/338): “The silence after reciting 

‘Am een,’ and lengthening it in order for one to recite A l-Fatihah, is an

7 One who reports narrations and does no t m ention where he reported them  

from
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innovation. Because had the Prophet ^  recited in this m anner, this 

would have been reported on a large scale, and the transmissions would 

have m entioned it in abundance. Since, it has not been transm itted, 

then it is known that this is not the case.”

Ibn Al-Qayyim m entioned within Kitab As-Salah (pg. 162): “In gen

eral, it has not been reported from him w ith an authentic chain o f nar

ration, nor a weak one, that he would be silent after the recitation o f 

A l-Fatihah in order that those behind may recite. A nd for being silent 

in this instance there is not except a hadith which is differed about, as 

you see (alluding to the aforementioned hadlth o f  Samurah). I f  he would 

have been silent in this instance for a long tim e, such that one would 

have tim e to recite A l-Fatihah, then this would not have been hidden 

from the companions; and it would have been well known am ongst 

them , and they would have transm itted that regarding his silence.”

Issue: H e who catches the Imam while he is bowing, does he consider 

him self to have caught the rak'ah although he has not recited al- 

Fatihah? It has come from the Prophet ^  that he said:

t d j j l  SH 4 - ll^ a  fjju j j l  (_)j3

“H e who catches the Imam while he is bowing, before he straightens 

his vertebrae, has caught the rak'ah.”

This is the statem ent o f the majority o f  the scholars.

------------------------------------Ex p l a n a t i o n --------------------------------------

Ibn Khuzaymah reported it w ithin his Sahih (no. 1595) by way o f Yahya 

Ibn Hum ayd from Q urrah Ibn ‘A bdur-R ahm an, who reported from Ibn
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Shihab that he said: “Abu Salamah Ibn A bdur-R ahm an reported to me 

on the authority o f Abu Hurayrah, that the M essenger o f Allah ^  said:

A'l ■ -** (AaVI (jl i_hs SvLuoll AjtSj

“H e who catches the rak'ah o f  the prayer has caught the prayer i f  he 

does so before the Imam straightens his vertebrae.”

Q urrah Ibn A bdur-R ahm an is weak. Imam  Ash-Shawkani m entioned 

w ithin Nayl Al-Awtar (3/124): “If  the hadlth were affirmed, it would still 

no t be an evidence for them ; because that which is referred to as a rak'ah 

is that which has all o f its pillars and adhkar according to the legislative 

reality and custom ; which take precedence over linguistics, as is affirmed 

in the foundational principles o f the religion.”

As for Imam A l-Bukhari, and he attributes this to Abu Hurayrah and 

to all o f  those who hold that the opening chapter o f  the book m ust be 

recited amongst the companions, he holds a contradictory viewpoint.

-------------------------------------Ex p l a n a t i o n -------------------------------------

The speech o f  A l-Bukhari w ithin Ju z A l-Q ira’ah KhalfA l-Im am  (pg. 44) 

says: “Indeed those who hold that the Fatihah should not be recited 

behind the Imam use this as evidence. They say if  one catches the ruku’ 

then  that suffices him. Thus, it will likewise suffice him  for the rest o f 

the rak‘at o f  the prayer. It is said, in response to this, that Zayd Ibn 

Thabit, Ibn ‘Um ar and those who have not narrated narrations regarding 

reciting behind the Imam , have deemed it permissible.”

Those who follow him in this is are Ibn Khuzaymah, Abu M uham m ad 

Ibn Hazm, and As-Subki. They say that one has not caught the rak'ah 

in this instance.
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------------------------------------Ex p l a n a t i o n --------------------------------------

Ash-ShawkanI m entioned w ithin Nayl Al-Awtar (3/125): “From  those 

who have held this viewpoint are some o f  Ahl A dh-D hahir, as well as 

Ibn Khuzaymah and Abu Bakr A d-D habbi.” H e said: “It has been re

ported w ithin A l-Fath  from a num ber o f  the Shafflyyah, and Shaykh 

Taqi’ud-D in As-Subki considered it to be a strong viewpoint; as did 

others from the hadith scholars o f the Shafi‘1 madh’hab. A l-M uqbali held 

it to be the stronger viewpoint and Al-Iraqi chose this view as well.”

I say it is also the view o f Ash-ShawkanI. The speech o f Abu M uhammad 

ibn Hazm can be found within Al-Muhalla (pg. 362).

W h a t  is T h eir  E v id en c e  fo r  T his?

T heir evidence is that the Prophet ^  said:

“There is no prayer for the one who has not recited the opening chap

ter o f  the Book.”

The evidence, as well, is that the Prophet ^  said, as is w ithin the two 

Sahihs from the hadith o f  Abu Hurayrah:

Loj L̂usa9 ' I 4_û uu]I J j j L j ) '  ‘ ^jjjl LI
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“If you come to the prayer, do not come to it running. Rather, come 

to it in a state o f  tranquility; and that which you catch pray it, and that 

which you miss make it up.”8

They say that this individual has missed the qiyam, thus he has missed 

the recitation. There is, as well, the hadith which states:

La La

“Pray that which you catch and make up that which has preceded.”9

They say: As for your evidence, O you who say th a t he has caught the 

prayer by way o f it, then  that which is authentic in this regard is not 

explicit, and that which is explicit is no t authentic. There is the hadith 

o f  Abu Hurayrah which states:

liui w . ,'U j j ) - " ‘-s. 1

8 T he hadith states:

l ^ a j l i  a U a j 1 y  . . 'C  j  ~l LaS

“That w hich you catch, pray it; and that w hich you m iss, make it up.”

T his has been reported by Al-Bukhari (no. 636) and Muslim (no. 602) on the 

authority  o f  Abu Hurayrah. T he poin t o f  reference from it is the com m and to 

com plete tha t which one has missed from  the prayer.

9 T his hadith has been reported by Muslim (no. 602) on the authority  o f  Abu 

Hurayrah.
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“W hen you come to the prayer while we are prostrating, prostrate 

along with us but do not consider yourself to have caught that

rak'ah.”10

They say that this has come by way o f  Yahya Ibn Abu Sulayman Al- 

Madani, and Al-BukharT said concerning him  that he is munkar  in 

hadlth.

The second hadith o f A bu Hurayrah, which is reported by Ibn Khu- 

zaymah, wherein the Prophet ^  said:

4 (jl (JjS IdSlj

“W hoever catches the Imam while he is bowing, before he straightens 

his vertebrae, then he has caught the rak'ah.”

They say that this hadith comes by way o f Yahya Ibn Humayd Al- 

M adani; and he is weak, and he has m isinterpreted the narration . 11

10 This hadlth has been reported by Abu Dawud (no. 893) from the hadlth o f  

A bu H urayrah w ho said: “T he M essenger o f  Allah & said, ‘W hen you 

come to the prayer while we are prostrating, prostrate and do not consider 

it to be anything. H e who catches the rak'ah has caught the prayer.”

11 M y father said: “They say tha t he came by way o f  M uham m ad Ibn H u 

mayd A l-M adani.” A nd tha t w hich we have extracted from his lessons is 

tha t in its chain o f  narration is Yahya Ibn Hum ayd, and it is like this in the 

Sahih o f  Ibn Khuzaymah (no. 1595); Yahya Ibn Hum ayd. A nd we have 

affirmed this to be correct, and Allah is the grantor o f  success.
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The foundation o f hadith comes on the authority o f  Abu Salamah from 

Abu Hurayrah, that the Prophet & said:

ĉ Luoll .<->11 AjiSij _̂yi

“H e who catches a rak‘ah o f  the prayer, then he has caught the
»12prayer.

As for the hadith o f Abu Bakrah, which is in Sahih Al-Bukhari 13, they 

say concerning it that there is no th ing  in it to denote that he considered 

this to have been catching the rak‘ah; nor is there anything indicating 

that he did not consider it to be such. R ather, Abu M uham m ad Ibn 

Hazm said: “How  do you use as evidence that which the M essenger o f 

Allah ^  has prohibited?”14

12 T his has been reported by Al-Bukhari (no. 580) and Muslim (no. 607) on the

authority  o f  A bu H urayrah SS.

13 This hadith has been reported by Al-Bukhari (no. 783) on the authority  o f 

A bu Bakrah, tha t he came to  the P rophet while he was bowing, so he 

bowed before entering the rank. T his was m entioned the P rophet & and 

said:

Aaj V j liLil j

“May Allah increase you in diligence but do not repeat this.”

14 Ibn Hazm said w ithin Al-Muhalla (pg. 244): “As for the hadith o f  Abu 

Bakrah, then  there is no evidence in it for him  at all because there is not 

w ithin it anything indicating th a t he considered h im self to have caught that
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And there remains evidence o f those who say that he is not considered 

to have caught the rak‘ah, meaning because these evidences are w ithin 

the two sahlhs. Therefore, we know by way o f  this that the majority o f 

the scholars hold that one is considered to have caught the rak‘ah and 

that Al-Bukhari, and a group amongst the people o f knowledge, say that 

he is not considered to have caught it. So you, O student o f knowledge, 

m ust research for yourself.

In d ica tio n  to  a  P r in c ip l e  t h a t  T h e r e  

Sho uld  Be  N o Objectio n  W h e n  T h e r e  is a  

L e g it im a t e  D if f e r e n c e  o f  Opin io n

I hold for myself that if  I catch the Imam while he is bowing, then I do 

not consider myself to have caught the rak‘ah. Yet, I am not able to say 

that the prayer o f  the one who considers him self to have caught the 

rak'ah is invalid. W hy is this? Because the majority o f the people o f 

knowledge hold this view. May Allah bless you. I mean that in issues 

wherein there is a difference o f  opinion— and there is strong evidence 

on both sides, or there is weak evidence on both  sides— then there is no

rak‘ah and that he did no t make it up. Therefore, their clinging to his nar

ration is invalid and for Allah is the  praise.”
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blame upon the one who takes to  this opinion or that one. For this 

difference o f opinion occurred at the tim e o f the companions, up to this 

time o f ours today, and none o f them  criticized the other.

-------------------------------------Ex p l a n a t i o n -------------------------------------

W ithin  the speech o f my father, he clarifies a well-known foundational 

principle; and it is that there is no objection when there is a legitimate 

difference o f opinion. The ‘Allamah Shaykh Salih al-Fawzan, may Allah 

preserve him , spoke regarding this w ithin Sharh M asa’il Al-Jahiliyah (pg. 

46) wherein he said: “Jurisprudential ijtihad, as long as there is no evi

dence apparent for either o f the two viewpoints; rather, each viewpoint 

is legitimate, then there is to be no objection to either side in issues o f 

ijtihad as long as one o f the two sides have not been made preponderant 

by way o f evidence. Therefore, there is to be no objection to the one 

who takes to a statem ent from amongst the reputable statem ents, pro

vided that this is not done by way o f fanaticism or desires; and one only 

intends the tru th  in doing so.”

H e also said: “The scholars say there is no objection in issues o f ijtihad.”
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T h e  R ec o m m en d a tio n  to  St o p  

a t  t h e  E nd  o f  E v e r y  V er se

It is befitting that one stops at the end o f every verse; so one recites:

In the Name o f  Allah, The Most-Merciful; the Ever-Merciful. All 

praises be to Allah, the Lord o f  the worlds. The Most-Merciful; the 

Ever-Merciful. The Sole Master and Judge o f  the Day o f  Reckoning 

and Recompense. It is You alone that we worship, and it is You alone 

that we ask for help. Guide us to the straight path. The path o f  those 

upon whom  You have bestowed favor, nor o f  those who earn Your 

anger and nor o f  the astray.

[Al-Fatihah 1:1-7]

W e say that it is proper to do so but it is not obligatory. W herein it is 

reported from the Prophet that he would stop at the end o f  every 

verse.

------------------------------------Ex p l a n a t i o n --------------------------------------

This is reported by Abu Dawud within his Sunan (no.4001) and A t-  

Tirmidhi (no. 2927) by way o f Ibn Jurayj, who reported from ‘Abdullah 

Ibn Abu Mulaykah, who reported from U m m  Salamah, that she m en

tioned the recitation o f the M essenger o f Allah of:
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In the Name o f  Allah, The Most-M erciful; the Ever- 

M erciful. A ll praises be to Allah, the Lord o f  the 

worlds. The M ost-M erciful; the Ever-Merciful. The 

Sole Master and Judge o f  the Day o f  Reckoning and 

Recompense.

[A l-Fatihah 1:1-4]

And he would separate the recitation verse by verse. There is defect 

w ithin this chain o f  narration between Ibn A bu Mulaykah and Um m  

Salamah, the narrator. It is said that the narrator between the two o f 

them  is Ya’la ibn Mamlak. A t-T irm idh i com m ented upon it saying: 

“This hadlth is gharib, and Abu Ubayd chose this viewpoint and utilized 

this hadith. Thus, Yahya Ibn Said Al-Um awi and other than him  nar

rated it from Ibn Jurayj, from Ibn Abu Mulayka, from U m m  Salama. Its 

chain o f narration is not connected because A l-Layth Ibn Sa’d narrated 

this hadith from Ibn Abu Mulaykah, from Ya’la ibn M amlak, from Um m  

Salamah. A nd the hadlth o f  A l-Layth is more authentic, and there is not 

m entioned within the hadlth o f  A l-Layth that he would recite:

The Sole Master and Judge o f  the Day o f  Reckoning 

and Recompense.

[A l-Fatihah 1:4]

Ya’la ibn M amlak is unknow n and no one narrated from him  except Ibn 

Abu Mulaykah; and his narration from him is not given value. My fa

ther, Shaykh M uqbil -at* m entioned this hadlth w ithin Ahadlth M u ’illah 

M usnad Umm Salamah.
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Ibn Al-Qayyum m entioned within Zad A l-M a ’ad (1/326): “This is that 

which is best; to stop at the end o f each verse, even if  the verse is con

nected to that which comes after it. Some o f the reciters hold that verses 

which are connected in their subject m atter and objective should be 

connected, and one is to stop once those verses end. But following the 

guidance o f the Prophet ^  and his Sunnah takes precedence. From  

those who m entioned this is Al-Bayhaqi, w ithin Shu’ab Al-Im an, and 

other than him. And he held stopping at the ends o f each verse, even if 

it is connected to that which comes after it, to be the stronger view.”

T h e  Sa y in g  o f  A m e e n  

A f t e r  R eciting  A l -FAt ih a h

W hen you recite A l-Fatihah, it is legislated for you to say: “Am een,” 

w hether you are an Imam or you are being led. Abu Dawud reported 

w ithin his Sunan, the Prophet ^  used to audibly say: “Am een.”

------------------------------------ Ex p l a n a t i o n -------------------------------------

Abu Dawud reported (no. 932) on the authority o f W a’il ibn H ujr, who 

said: “W hen the M essenger o f Allah ^  would recite:

Nor o f  the astray.

[Al-Fatihah 1:7]
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He would say:

jial

Ameen

And he would raise his voice in doing so.”

Point o f Benefit: W e have benefited from the classes o f my father that 

there has come, as well, a hadith w ith the wording: “And he would lower 

his voice in doing so;” but this is a divergent narration. Shu’bah has 

m entioned it.

I say: W ith  the wording: “H e would lower his voice in doing so,” this 

has been reported from Ahm ad (31/138) and some o f the narrators op

posed Shu’bah. Shu’bah acknowledged that Sufyan A t-Thaw ri was more 

firm in preservation than he, and it was reported by Ibn Abu H atim  

w ithin Al-Jarh w at-Ta’dil (1/65), by way o fW ak i’ that he said: “Shu’bah 

m entioned the hadith on the authority o f Abu Ishaq, and a man said: 

‘Sufyan opposes you in th is.’ So he said: ‘T hen leave it. For Sufyan is 

better in preservation o f the narrations than m e.’”

Al-Ala’ Ibn Salih Al-Asadi followed A th-Thaw ri in this viewpoint ac

cording to At-T irm idhi (no. 249).

A l-H afidh m entioned, w ithin At-Talkhis (1/429), the difference that oc

curred between Shu’bah and Sufyan regarding raising and lowering the 

voice. He said: “The narration o f Sufyan is stronger due to those who 

followed him in opposition to Shu’bah. Due to this, the hadith critics 

have m entioned that his narration is more authentic, and Allah knows 

best.”
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The hadlth proves the validity o f raising the voice when saying Ameen. 

A t-T irm idhi m entioned w ithin his Sunan, com m enting upon this 

hadith, (no. 248): “And several o f the companions o f the Prophet ^  have 

held this view, as well as the Tabi’un and those after them . They hold 

that a man raising his voice when saying “A m een” and not lowering it 

is that which is correct. It is likewise the chosen viewpoint o f A sh- 

Shafu, Ahmad and Ishaq.”

From  the proofs that the Imam says “Am een,” and raises his voice in 

doing so, is the hadith o f  Abu Hurayrah that is agreed upon by A l-B u- 

khari and M uslim. The Prophet ^  said:

“W hen the Imam says ‘Am een’ then say ‘Am een.’ For whosoever has 

his statement o f  ‘Am een’ coincide with that o f  the angels, whatever 

has preceded o f  his sins shall be forgiven.”

Imam Al-Bukhari formulated a chapter heading based upon this narra

tion titled, “Chapter: The Audible Saying o f the Imam: ‘Am een’”. A n- 

Nawawi -a. said with Sharh Sahih Muslim  (4/ 230): “The ‘ummah is 

united upon the fact that the lone worshipper says ‘A m een,’ as does the 

Imam and the follower w ithin the silent prayers. Likewise, the majority 

o f  the scholars hold this to be correct in the audible prayers. M alik •£. 

said, in one narration from him , that the Imam does not say the 

“Am een” in audible prayers.”

There has come within the two sahihs, on the authority o f Abu Huray

rah, from the Prophet ^  that he said:
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«Uja (jalj Ajli i j j J  jjldall Vj <—ij^aLajl Jsc-b :fUyi ^

4-iA i>  L <d j« i 4&>Ull J j j

“W hen the Imam says:

# jJL U l Yj ffjic.

Nor o f  those who earn Your anger and nor o f  the astray

[Al-Fatihah 1:7]

then, say ‘Am een.’ For indeed he whose statement o f  “Am een” coin

cides with that o f  the angels, then what has preceded o f  his sins shall 

be forgiven.” 15

Imam Ahm ad reported w ithin his musnad, as well as Ibn Majah w ithin 

his Sunan, on the authority o f ‘A’ishah that she said: “The Messenger 

o f Allah ^  said:

15 T his has been reported by Al-Bukhari (no .780) and Muslim (no. 410) In this 

lies an affirmed encouragem ent and a great virtue for the saying o f ‘A m een’ 

after the com pletion o f  the recitation o f  A l-Fatihah. A hlus-Sunnah have 

been given success and virtue in this statem ent. W hereas, many o f  the peo

ple o f  innovation and the ignorant am ongst the Shi’ah and o ther than them  

have been deprived o f it, and the one who is truly deprived is the one who 

Allah iid has deprived.
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‘The Jews do not envy you more regarding anything the way that they 

do regarding the salam and the saying o f  “Am een .”’16

a s

T h e  Im Am  L ig h te n in g  t h e  P r a y e r  

fo r  t h e  F o l l o w e r s

After this, if you are an Imam, then it is befitting that you do not lengthen 

the recitation and thus repel the people; because the Prophet ^  said:

AjiiCu ^  j L e d  Jjlal (jl .lijli S>Luq1I ^

A-al

“Indeed, I enter the prayer and I intend to lengthen it. Yet, I shorten 

it due to the fact that I hear a child crying, due to compassion for its 

mother.”17

16 Reported by Ibn Majah (no. 756) and Ahmad Volume 41 (no. 25,029). In it 

is m ention o f the fact tha t envy is from the description o f  the Jews, and 

envy is to wish for the removal o f  a favor from someone else.

17 Reported by Al-Bukhari (no. 708) and Muslim (no. 469) on the authority  o f 

Anas Ibn Malik.
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The Prophet ^  likewise said:

wI ^ I j j j  .4-̂ .1̂ . Ijj \ a_n <All j l j  >.ftiAjh ^ lill ^

<.Li * fl'.S ji i ^Lii LftS

“He who leads the people in prayer then let him lighten it. For indeed 

amongst them there is the weak, the infirm, and the one who has a 

need. And when you pray alone, then pray as you wish or in a manner 

that you will.” 18

Or he said a statem ent o f similar import.

------------------------------------ Ex p l a n a t i o n -------------------------------------

My father used to warn against chasing the people away from the 

religion o f Allah He -s. would say: “It is befitting for the caller to 

Allah to rejoice when he finds a concession for the people, and thus 

clarify it for them . W ithin  the two Sahihs it is reported on the authority 

o f Abu Musa al-Ash’ari the Prophet ^  sent M u’adh and Abu M usa to 

Yemen, and he said to them :

‘Make things easy and do not make things difficult. Give glad tidings 

and do not chase the people away. Be in agreement, and do not be in 

opposition.’

18 Reported by Al-Bukhari (no. 90) and Muslim (no. 466) on the authority  o f 

A bu M as’ud A t-Badri S .  Al-Bukhari reported it as well (no. 703) and Mus

lim (no. 467) on the authority  o f  Abu Hurayrah.
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It is feared that the one who is a reason for chasing the people away 

from the religion will incur a sin upon himself. Sufyan Ibn Sa’id A th - 

Thawri a  said: ‘Knowledge, according to us, is concessions narrated by 

those who are trustworthy. As for rigidness then, every person is profi

cient in this.’”

I say the narration o f Sufyan Ibn Sa’id is reported by Abu N u’aym 

w ithin Hilyah Al-Awliya’ (6/  320).

W h a t  Is t h e  Desira ble  L ig h te n in g  

o f  T h e  P r a y e r ?

M u’adh used to lead his companions in prayer and recite a long chapter. 

In some o f the narrations m entioning this, he would recite Surah al- 

Baqarah. There was behind him a man who was tired; he was a bedouin 

and a worker. W hen M u’adh had lengthened the prayer the man left 

him  and prayed on his own. It reached M u’adh that he had left the 

prayer along with him , and that he prayed on his own. So, he said: “T hat 

is a hypocrite.” So, the man went and complained about M u’adh to the 

Messenger o f Allah The Prophet ^  became extremely angry and he 

said:
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“O people there are amongst you those who chase the people away. 

Therefore, he who is an Imam o f  the people, let him recite the likes 

o f  Surah al-Shams and Surah al-Layl.”

M eaning, one o f those surahs which are o f medium length or from the 

shorter chapters o f the mufassal. Then, he said to M u’adh:

“Are you a fa ttan  (one who puts the people to trial), O Mu’adh?”

This was a stern rebuke o f this noble and em inent companion. A nd the 

Prophet was aware o f its virtue and nobility. Therefore, it is befitting 

that the prayer o f the Imam  be o f moderate length.

-------------------------------------Ex p l a n a t i o n -------------------------------------

This hadith is reported by Al-Bukhari (no. 705) and M uslim  (no.456) on 

the authority o f Jabir ibn ‘Abdullah & who said: “A man was driving 

two camels until the night had fallen and came to M u’adh while he was 

praying. He left his camels and then went to make the prayer along with 

M u’adh. A nd M u’adh recited Surah al-Baqarah or Surah an-N isa. So, 

the man departed from the prayer. And it reached him that M u’adh had 

been informed about him. So he went to the Prophet ^  and complained 

to him  about M u’adh. So, the Prophet ^ sa id :

?Ciil (jhsl t. L

‘O Mu’adh, are you a fa ttan ?
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H e repeated this three times. T hen he said:

4jli t^La»\ Ijl iljfcL-Jaj (JaXuiJIj iiitj L~ ^ Vjls
%

3~3 Q "" . N\\j

‘You should have recited the likes o f  Surah al-A’la, Surah ash-Shams, 

Surah ad-Duha, and Surah al-Layl. For there are praying behind you 

the elderly, the weak and the one who has a need to attend to.’”

The mufassal o f  the Q ur’an is from Surah Q af up to the end o f the 

Q ur’an, based upon that which is correct. It is called mufassal due to the 

frequency o f the separations between its chapter by way o f the Basmalah, 

based upon the correct statem ent amongst the scholars, as is m entioned 

within Fath a l-B ari, in explanation o f hadith (no.775).

T h e  On e  P r a y in g  A l o n e  M a y  L e n g t h e n  

t h e  P r a y e r  as M uch  A s H e  W ishes

As for if  you are praying alone, then you may lengthen the prayer as 

much as you wish. For the Prophet ^  prayed at night and recited Surah 

al-Baqarah, then Surah an-N isa, then Surah A li-Im ran. Therefore, if 

you are alone then you may pray as long as you wish.
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------------------------------------ Ex p l a n a t i o n -------------------------------------

This is reported by M uslim  (no. 772) on the authority o f Hudhayfah, 

who said: “I prayed along with the Prophet ^  one night and he began 

reciting Surah Baqarah. So, I said to myself that he would bow after 100 

verses. Yet, he continued. So, I said to myself he is going to recite the 

whole chapter in one rak'ah. Yet, he continued. So, I said to myself he 

is going to bow soon, and he began reciting Surah an -N isa , and he re

cited it in its entirety. Then, he began reciting Surah Ali Imran and 

recited it in its entirety. And he would recite in a slow melodic tone. 

W hen he would pass verses that had m ention o f glorification o f Allah, 

he would glorify Allah. And if he passed verses m entioning som ething 

that would be asked for, he would ask for it. I f  he passed a verse m en

tioning the seeking o f refuge, he would seek refuge. Then, he bowed 

and said while bowing:

Glorified be my Lord the Magnificent.’”

(To the end o f the narration.)
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Bo w in g  A f t e r  R ecitin g  a l -FAt ih a h  

a n d  A n o t h e r  Ch a p t e r

After you recite al-Fatihah and another chapter, you bow.

------------------------------------ Ex p l a n a t i o n -------------------------------------

My father taught us that reciting som ething from the Q ur’an after 

al-Fatihah is recom mended and it is no t obligatory. Thus, if  one were 

to recite al-Fatihah only, and did not recite anything after it from the 

Q ur’an, it is permissible due to what is reported by Abu Dawud  (no. 793) 

on the authority o f Jabir, who m entioned the story o f M u’adh; and he 

(the Prophet said to the young man:

131

“H ow  do you operate, O nephew when you pray?”

He said: “I recite the opening chapter o f the book and I ask Allah for 

Paradise, and I seek refuge w ith Allah from the fire; and I did not know 

much regarding your recitation nor the recitation o f  M u’adh.” The M es

senger o f Allah said: “I and M u’adh are both  similar in this.” A nd the 

word ad-Dandanah is that a man speaks w ith speech only portions o f 

which is heard, and it is not understood. It is slightly louder than a 

mumble. An-Nawawi -a- said w ithin A l-M ajm u’ (3/343): “W ithin  the 

schools o f the scholars, as it relates to the chapter that is recited after
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A l-Fatihah, there is our madh’hab that it is a Sunnah, and if one were 

to recite al-Fatihah only, then  his prayer would be sound. This is the 

statem ent o f Malik, A th-Thaw ri, Abu Hanifah, A hm ad and the m ajor

ity o f the scholars w ith the exception o f that which A l-Q adhi Abu Tay- 

yib reports from ‘U thm an Ibn A bul-‘As, the companion & ; and a group 

o f  the scholars that it is obligatory to recite a chapter along with al- 

Fatihah, and that it m ust be at least three verses. The author o f  Al- 

Bayan reports it from ‘Um ar Ibn A l-K hattab, using it as a proof that it 

is the action that was habitually done by the Prophet as the authentic 

narrations indicate and he ^  said:

‘Pray as you have seen me praying.’

Yet, our proof in that which we say is the statem ent o f the Prophet

‘There is no prayer for the one who has not recited the mother o f  the 

Book.’

T hat which is apparent from it is that one may suffice w ith it.”

It has come within a narration from Imam A hm ad that he held reciting 

after al-Fatihah to be obligatory. One may refer to A l-In sa f(2 /87). Al- 

Hafidh m entioned w ithin Fath-Al-Bari (no. 756): “Benefit: M a’mar re

ported from A z-Zuhri, at the end o f the hadith o f  this chapter, w ith the 

word: lac-L-as (or more) An-Nasa’i and others reported it and it is used 

as evidence for the obligation o f reciting more than simply al-Fatihah. 

It was com m ented that this word was brought in order to repel the
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delusion o f the ruling being to lim it one’s recitation to  al-Fatihah. Al- 

Bukhari m entioned within Ju z A l-Q ira’ah: ‘And its like is reported in 

his statem ent:

i A

‘The hand is cut for stealing something worth a quarter o f  a dinar or 

more.

Ibn Hiban, A l-Q urtibi, and others concur that it is not obligatory to 

recite a specific am ount in addition to it; and this view m ust be exam

ined in order to affirm it from some o f the companions and those after 

them , and that which he reported by Ibn M undhir and others. Perhaps, 

they intend that the affair is conclusive in this regard.”

T h e  Descriptio n  o f  t h e  R u k u ‘

L et your ruku‘ (bowing) be balanced.

------------------------------------ Ex p l a n a t i o n -------------------------------------

The evidence for that which my father has m entioned in the description 

o f the bowing is that which is reported by Al-Bukhari (no.828) from the 

hadith o f  Abu Humayd As-Sa’idi in description o f the prayer. It is m en

tioned therein that when one bows he is to place his hands firmly upon 

his knees and straighten his back. The meaning o f straightening one’s
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back is that while one is bowing, then  one’s back is to be leveled and 

not arched. This has been m entioned by A l-K hattabi as is w ithin Fath 

al-Bari. W ithin  Sahih M uslim  (no. 498) a hadith is m entioned on the 

authority o f ‘A 'ishah which states that when the Prophet ® bowed, his 

head would not be raised nor would it be lowered. R ather it was between 

these two affairs. It is recom m ended that one’s upper arms be separated 

from the sides as is reported by A n-N asa’i (2/186) and Ahmad  (28/311) 

by way o f Za’idah, on the authority  o f  A ta’ Ibn As-Sa’ib, who reported 

from Salim Abu ‘Abdullah that he said: “Uqbah Ibn A m ir said: ‘Shall I 

not display for you the prayer o f  the M essenger o f Allah He would 

stand, make the takbir, then bow and spread his hands; placing his palms 

upon his knees, separating his fingers while they were upon his knees; 

making the entirety o f his body at ease. Then, he would raise his hands 

and stand upright until his body was completely at ease. Then, he would 

prostrate, separating his arms from his sides until he was completely at 

ease. He prayed four units in a similar fashion, and he said: ‘Thus I have 

seen the Messenger o f Allah ^  praying.’ O r he said: ‘T hus the M essen

ger o f Allah ^  prayed w ith us.’”

This chain o f narration is hasan. A ta’ Ibn As-Sa’ib was criticized for this 

poor memory. However, the narration o f Za’idah from him was before 

his memory went bad, as A t-Tabarani said w ithin Tahdhib At-Tahdhib.

Salim Abu ‘Abdullah is al-Barad, and his is trustworthy.

A t-T irm idhi said w ithin his Sunan (no. 260): “This is that which is the 

chosen viewpoint o f the people o f knowledge; tha t one is to hold his 

arms away from his sides in ruku’ and sujud.”

An-Nawawi said w ithin A l-M ajm u’ (3/ 367) “T he wisdom in it being 

recom mended for a man to  hold his elbows away from his sides in ruku’
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and sujud is that it is more complete in term s o f the description o f the 

prayer and its appearance, and I do not know o f  anyone o f the scholars 

recom mending to do the opposite o f th is.”

M eaning, one is not to lower his head m uch, nor is he to elevate it. 

Rather, it is to be a way in between.

------------------------------------Ex p l a n a t i o n --------------------------------------

This is from applying the statement to the action. My father a  is describ

ing the description o f the prayer o f the Prophet ^  by way o f action and 

statement. For applying the statement to action there are evidences. From 

amongst them  there is that which is reported by Al-Bukhari (no.621) and 

Muslim  (no. 1093) from the hadith o f ‘Abdullah ibn Mas’ud & who reported 

that the Prophet 3® said:

— J j L  j l  —  i_D L tjlj! —  liiaJ j l  —  t A w l  ( j i j i j  V

jl  — j a >\\ AyL (ji *ymlj t ̂ ^ ‘ill

‘Let not the adhan o f  Bilal prohibit you from his sahur. H e calls the 

adhan at night in order that the one who is standing in prayer may cut 

off his prayer and in order to alert the one who is sleeping; and he is 

not saying that Fajr or morning has begun.’

And he spoke utilizing his fingers, raising them  up and lowering them  

as such. Zubayr said that he did this with his two index fingers. One 

being above the other, and he extended them  to the right and left.”

This ruling is general for the man as well as the woman. The majority 

o f  the jurists have said that the woman is similar to the man in the 

prayer, w ith the exception o f  the fact that she is to gather her limbs
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tightly together w ithin the ruku’ and the sujud, as well as the rem aining 

portions o f the prayer. Al-M ardawi said w ithin A l-Insaf (2/90): “This is 

w ithout dispute.”

I say: The argum ent for this statem ent is tha t the woman is no t to sep

arate her arms from her sides in the bowing and the prostration. They 

say that this is because she is ‘awrah\ and thus, this is better in term s o f 

covering her. However, the general principle w ithin the legislation is 

that the man and the woman are similar. Allah, the Exalted, has said:

There has certainly been for you in the M essenger o f  

Allah an excellent example.

[Al-Ahzab 33:21]

Imam A l-Bukhari reported w ithin his Sahih on the authority o f  M alik 

Ibn A l-H uw ayrith, that the Prophet said:

1 lij \jL^i

“Pray as you have seen me praying.”

Ibn Hazm has textualized this w ithin Al-M uhalla  (pg. 453), wherein he 

said: “The man and the woman in all o f  this are the same.”

This is, likewise, the statem ent o f  Shaykh Al-Albani For he m en

tioned that w ithin o f  Sifah Salatin-Nabiyy, at its conclusion: “All o f  that 

which has preceded from the prayer o f the Prophet the men and the 

women are the same in this, and there has not come w ithin the Sunnah 

that which necessitates a difference for the wom en in some o f that.
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Rather, the generality o f the Prophets ^  statem ent:

l̂ Luea

“Pray as you have seen me praying.”

encompasses them .” H e, likewise, said: “A nd this is the statem ent of 

Ibrahim  A n-N akha’i who said: ‘The woman is to do, w ithin her prayer, 

that which the man does.’ This is reported by Ibn Abu Shaybah (1/75 no. 

2) w ith a Sahih chain o f narration. The hadith m entioning the woman 

placing her arms to her side in sujud, and that she is no t similar to the 

man in that is mursal. Thus, there is no evidence w ithin it. It is reported 

by Abu Dawud in the book Al-M arasil (117/87) on the authority o f 

Yazid Ibn A bu Habib, and it is likewise reported w ithin A d-D a’ifah 

(no.2652).” His is that which we have benefited from my father, Shaykh 

M uqbil, •&.; that the ruling is general for the man as well as the woman. 

This is because the principal regarding the legislation is that it is general. 

This shall come at the end o f the description o f  the Prophet’s prayer 

w ithin this book.

Shaykh Ibn U thaym ln, likewise, m entioned this w ithin Sharh Al- 

M u m ti’ (3/219) wherein he said: “The stronger statem ent is that the 

women does ju st as the man does in all o f  this; so she raises her hands 

and separates them , extending her back while bowing so that her stom 

ach is separated from her thighs, and her thighs are to be separated from 

her shins while prostrating.”

He m entioned that their statem ent contradicts this if  she were to pray 

alone. A nd that which takes place in m ost instances, and that which is 

legislated for the woman, is that she prays alone w ithin her house
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outside o f the company o f men. Therefore, there is no need for her to 

press her arms to her sides as long as no one am ongst the men will see 

her. It, likewise, is contradictory in the places o f raising the hands. Rais

ing the hands is closer to the uncovering o f  herself than if  she were to 

merely separate them  from her sides. In this instance, they say that it is 

legislated for her to raise her hands, because the basic principle is that 

the m en are equal to wom en as it relates to the legislative rulings.

R a ising  t h e  H a n d s  W h e n  Bo w in g

You are to raise your hands, as well, when bowing. This is affirmed in 

the two Sahihs from the hadith o f  Ibn ‘Um ar &£,19 as well as from other 

than Ibn ‘U m ar.20

19 T he hadith o f  Ibn ‘U m ar is reported by Al-Bukhari (no .735) and Muslim 

(no .390).

20 It is reported by Al-Bukhari (no .737) and Muslim (no .391) from the hadith 

M alik Ibn A l-H uw ayrith , wherein the P rophet ^  said: “W hen  he would 

stand he would make the takbir and raise his hands and w hen he wanted to 

bow he would raise his hands. A nd when he rose his head from bowing, he 

would raise his hands.” H e narrated th a t the M essenger o f  Allah ® would 

do as such.
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A nd you say: “Allahu Akbar.”

-------------------------------------Ex p l a n a t i o n -------------------------------------

The takbir when bowing is one o f the takblrs that are made in transition. 

They are called transitional takblrs because they are said w hen one tran

sitions from one pillar to the next. T he majority o f the people o f 

knowledge hold that the transitional takblrs are recom m ended due to 

the action o f the Prophet A t-T irm idhi m entioned w ithin his Sunan 

(no. 253): “And a num ber o f  the companions o f the Prophet ^  acted 

upon it. From  them , Abu Bakr, ‘Um ar, ‘U thm an, Ali and other than 

them ; as well as those after them  from the Tabi’un, and this is that 

which the majority o f the jurists and scholars are upon.”

Ahm ad and some o f Ahl A dh-D hahir hold that the transitional takblrs 

are obligatory. It is, likewise, the chosen viewpoint o f Shaykh Al-Albani 

w ithin Tammam A l-M ina  (pg. 18). This is due to the statem ent o f the 

Prophet » :

“Pray as you have seen me praying.”

A nd it is affirmed that the Prophet ® would make the takbir for these 

transitional movements and was consistent upon this. Likewise, it is due 

to the hadith o f  the man that prayed badly, which is m entioned within 

Abu Dawud  (no 857) by way o f Ali Ibn Yahya Ibn Khallad, who reported 

from his uncle Rifa’ah Ibn Raff tha t a m an entered a masjid and thus 

he m entioned the hadith in which he said: “So, the Prophet ^  said:
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dill .W a. )j  A ^  Iw i j 3j  (_>jiljll W .V  5> L ui3 ^33 V  Ajj

A L -a lw  j lS j j  j»J ^JJ^I djll J_j4j W  [Â J A jlc. ^  <~ 'j  j c j

A lk a li*  ^ ‘id in'i 1 %..ij ja3 ^>jSI dill J_j%  f*  Lajli (Jjjw y o W i. dill ^d...: J j iL  ^3

AL^alid (jla]a3 .V>mJ j»3 ^)j£l dill j»J Ij&lS (_£$wy (jja . A^ojj £3>JJ ^>j£l dill J_jij ^

Aj^L â Cid3 Jiaa villi LJ»i Ijli Â ulj £-i>i ^

‘The prayer o f  one o f  you is not complete until he performs wudu’ and 

perfects his wudu’. Then, he makes the takbir and praises Allah and 

extols H im , and he recites that which is easy from the Qur an. Then, 

he says: ‘Allahu Akbar,’ then he bows until his joints are at ease. Then, 

he says: ‘Allah has heard the one w ho praised him ,’ until he is standing 

upright. Then he says, ‘Allahu Akbar.’ Then, he prostrates until his 

joints are at ease in the prostration. Then, he says, ‘Allahu Akbar,’ and 

he raises his head until he is sitting upright, then he says, ‘Allahu A k

bar,’ then he prostrates until his joints are at ease in prostration. Then, 

he raises his head saying, ‘Allahu Akbar.’ And i f  one does this through

out the entirety o f  his prayer then his prayer will be com plete.’”

The chain o f  narration o f this hadith is disconnected. Abu Dawud re

ported it w ith a num ber o f chains o f narrations from Ali Ibn Yahya Ibn 

Khallad Ibn Rafi’, who reported from his father, who reported from his 

uncle Rifa’ah Ibn Raff. Abu H atim  said, as is come w ithin the book Al- 

Ilal by his son (no. 221): “It is authentic, being narrated from his father, 

who narrated it from his uncle, Rifa’ah.”

It is transm itted from a num ber o f the Salaf that it is no t legislated 

except to do the opening takbir. And no o ther takbirs have been legis

lated. This has been transm itted  from Sa’id ibn Jubayr, ‘Um ar Ibn A b- 

dul-Aziz, Hasan Al-Basri, and others. They utilize, for this statem ent,
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that which Abu Dawud reported (3/ 47), along w ith ‘Awn A l-M a ’bud by 

way o f Hasan Ibn Imran Al-Asqalani, who reported from Ibn A bdur- 

Rahm an Ibn Abza, who reported from his father that he prayed along 

with the Messenger o f Allah and he would not complete the takbirs.

Abu Dawud said: “Its meaning is that when he raised his head from 

bowing and wanted to prostrate, he would not make the takbir. And 

when he stood from prostration, he would not make the takbir.”

Ibn Abza is ‘Abdullah Ibn A bdur-R ahm an Ibn Abza, as is w ithin the 

Sunan Al-Bayhaqi. This is a weak chain o f  narration. A l-H asan Ibn Im 

ran Al-Asqalani is lackadaisical in terms o f the hadith. Al-Bayhaqi holds 

it to be authentic w ithin his Sunan (2/68), and he said concerning it: 

“Perhaps, he made the takbir bu t was not heard. And perhaps he left it 

on occasion in order to make clear the permissibility o f doing so, and 

Allah *  knows best.”

This is the case; and the companions M gave concern to transm itting 

the transitional takbirs. My father said: “T he companions gave due 

importance to the transitional takbirs, because some o f Banu Umayyah 

leave off some of the transitional takbirs.”

W ithin  M ajm u Al-Fatawa  by Shaykh Al-Islam  (22/588): “Ishaq Ibn 

M ansur said: ‘I said to Ahm ad Ibn Hanbal: W hat is that which will take 

away from the takbir?’ He said: ‘W hen one goes down to sujud from the 

bowing position and when one wants to make the second prostration in 

every rak'ah.'”

As-San’ani .a. m entioned with Subul As-Salam  (2/210): “Some o f the 

rulers o f Banu Umayyah fell into its abandonm ent out o f  negligence.
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However, this is the affirmed action from the ‘ummah  based upon his 

action in every lowering and rising and every rak‘ah, there being five 

takblrs."

m

T h e  A d h k a r  o f  t h e  Bo w in g  P osition

After this one is to glorify Allah three tim es; and the m inim um  

am ount o f times is three saying:

aJajdl

Glorified be my Lord, the M agnificent, glorified be my Lord, the Mag

nificent, glorified be my Lord, the Magnificent.

------------------------------------ Ex p l a n a t i o n --------------------------------------

This is due to that which is is reported by Muslim  (no. 772) on the au

thority o f Hudhayfah, that he said, “I prayed along with the Prophet ^  

one night and he began reciting Surah Baqarah. So, I said to myself that 

he would bow after 100 verses. Yet, he continued. So, I said to myself he 

is going to recite the whole chapter in one rak‘ah. Yet, he continued. So, 

I said to myself he is going to bow soon, and he began reciting Surah an- 

Nisa and he recited it in its entirety. Then, began reciting Surah Ali Im 

ran and recited it in its entirety. And he would recite in a slow melodic 

tone. W hen he would pass verses that had m ention o f glorification o f
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Allah he would glorify Allah. And if he passed verses m entioning some

thing that would be asked for, he would ask for it. I f  he passed a verse 

m entioning the seeking o f refuge, he would seek refuge. Then, he bowed 

and said while bowing:

(xAk)dl

Glorified be my Lord the Magnificent.’”

And his bowing was similar in length to his standing. Then, he said: 

‘Allah has heard the one who has praised H im .’

Then, he stood for a lengthy period o f  tim e, similar to the am ount o f 

time that he had bowed. Then, he prostrated and said while prostrating:

‘Glorified be my Lord, the Exalted.’

And his prostration was nearly as long as his standing.”

And he said w ithin the hadith o f  Jarir, and there is an additional wording 

wherein he said:

lilj lO.'i.tt-k dill

“Allah has heard the one who has praised Him . Our Lord, for You is 

the praise.”
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A t-T irm idhi said w ithin his Sunan  (no. 261): “The people o f knowledge 

act upon this narration, and they recom m end that a person is not to 

shorten his bowing and prostration less than three statem ents o f glori

fication. It is reported from Ibn A l-M ubarak that he said: ‘I recom m end 

that the Imam glorifies Allah five times in order that those behind him 

can do so at least three tim es.’ Likewise, it was stated by Ishaq ibn Ib

rahim .”

W ith  regard to specifying the Imam , there is no evidence for it and acts 

o f worship are not open to intellectual free thinking, and Allah & knows 

best.

There is the addition of:

j

And the praise is His.

From  that which is apparent is that this is suitable. However, there is 

no strong evidence for it like there is for the statem ent:

" ts?J

Glorified be my Lord, the Magnificent.

-------------------------------------Ex p l a n a t i o n --------------------------------------

This is reported by Abu Dawud  (no. 870) on the authority  o f ‘Uqbah Ibn 

‘Am ir, who said: “W hen the M essenger o f  Allah ^  would bow he would

say:
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(jla-Lui

‘Glorified be my Lord, the Magnificent, and the praise be to H im ,’

Three times. And when he prostrated, he would say:

a.'u-k ij

‘Glorified be my Lord, the Exalted, and the praise be to H im ,’

Three tim es.”

Abu Dawud said: “This addition, we do not believe it to be authentic .” 

There are o ther routes o f transmission for it which A l-H afidh Ibn Hajr 

deemed to be strengtheners for it. Al-ShawkanI m entioned it w ithin 

Nayl Al-Awtar (3/ 180).

A l-H afidh said: “Ibn As-Salah and others have rejected this additional 

wording. However, these routes o f transmission contradict and rebut 

their rejection o f this. A hm ad was asked about it and he said: ‘As for 

me, then I do not say ‘And the praise be to him .””

From  the statem ents o f remembrance that have come in the bowing 

position is that which is reported by Al-Bukhari (no.817) and Muslim  

(no. 484) on the authority o f ‘A'ishah, that she said, “The M essenger o f 

Allah would frequently in his bowing and prostrations:

Lb,

‘Glorified be You, O Allah our Lord, and the praise be to You. O Allah 

forgive m e.’
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He did so acting upon the Q ur’an.”

Likewise, there is that which is reported by M uslim  (no. 487) on the 

authority o f ‘A 'ishah that the M essenger o f Allah would say in his 

bowings and prostrations:

“Sanctified be Allah and Glorified be Him; Lord o f  the angels and the 

Ruh."

Likewise, there is that which M uslim  reported (no. 771) on the au thor

ity o f Ali Ibn Abu Talib which contains the statem ent: “And when 

he would bow he would say:

^  A.HJ 'j ^ 3l u  A ]  etui ILlLaluil lil lj  C.Ibai A j j  u 4 j  kill

‘O Allah, to You I have bowed, and in You I have believed, to You I 

have submitted my hearing, my sight, my very essence, my bones and 

my veins are humbled before you.”’

Likewise, there is that which Abu Dawud reported (no. 873) on the 

authority o f A w f Ibn M alik A l-A shja’i, that he said: “I stood along with 

the Messenger o f Allah ^  one night, he stood and he recited Surah al- 

Baqarah. He would not pass by any verse o f ease and contentm ent except 

that he would stop and ask Allah for ease and contentm ent. And he 

would not pass by any verse o f punishm ent except that he would stop 

and seek refuge with Allah from punishm ent. A nd then, he bowed with 

a bowing that was similar in length to his standing and he said while 

bowing:
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cLojamJIj j  Cj Cj q

‘Glorified be the Owner o f  power, dom inion, grandeur and greatness.’

Then, he would prostrate w ith a prostration similar in length to his 

standing. Then, he would say while prostrating similar to that which he 

would say while bowing. Then, he stood and recited Surah Ali Imran 

and recited chapter after chapter thereafter.”

Regarding his statem ent: “Then, he recited chapter after chapter there

after,” the author o f ‘'Awn A l-M a ’bud said: “Ibn Raslan said concerning 

this: ‘This bears the meaning that he recited Surah an-Nisa then Surah 

al-M a’idah.’”

Point o f Benefit: Regarding the ruling o f the statem ents o f rem em 

brance in prayer, An-Nawawi •*. said w ithin A l-M ajm u’ (3/373): “Re

garding the glorification o f Allah and the rest o f the statem ents o f re

membrance in bowing and prostration, as well as the statem ent: ‘Allah 

has heard the one who praised H im , our Lord for You is the praise,’ and 

the takblrs w ith the exception o f the opening takbir, all o f  these are a 

Sunnah and they are not obligatory. Therefore, if  a person were to leave 

them  off, he has not sinned, and his prayer is valid, w hether he left them  

intentionally or out o f forgetfulness. However, it is disliked to leave 

them  off intentionally. This is our madh’hab, and it is likewise the state

m ent o f Malik, Abu Hanifah, and the majority o f  the scholars. Shaykh 

Abu Ham id said: ‘This is the statem ent o f  the majority o f the jurists.’ 

The author o f Al-Hawi said: ‘A nd it is the madh’hab o f  the majority o f 

the jurists.’ Ishaq Ibn Rahaway said: ‘The tasbih is obligatory, and if  one 

abandons it intentionally his prayer is invalid, and if  he does so
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forgetfully then  his prayer is no t invalid.’ Dawud has said that it is un 

restrictedly obligatory. A l-K hattabi indicated, w ithin M a ’alim As- 

Sunan, that it is his chosen viewpoint.

Ahm ad said: ‘The tasbih in bowing and prostrating, as well as the state

m ent: Allah has heard the one who praised H im , our Lord for you is 

the praise, and the supplication between the two prostrations, as well as 

all as the o ther takbirs are obligatory. I f  one leaves off anything from 

them  intentionally, then his prayer is invalid, and if he were to  do so 

forgetfully then  his prayer is no t invalid and he is to make the prostra

tion o f  forgetfulness for it.’ In another narration he said that it is a Sun

nah, as is the statem ent o f  the majority o f  the scholars. Those who hold 

it to be obligatory do so due to the hadlth o f  ‘Uqbah Ibn A m ir that has 

been m entioned in the section dealing w ith the adhkar o f  bowing; that 

the Prophet used to do it and he said:

‘Pray as you have seen me praying,’

The ruling is also derived by way o f analytical deduction in connection 

to the recitation. A sh-Shafi‘l and the majority o f the scholars use as 

evidence the hadlth o f  the man who prayed badly. For the Prophet 

taught him  the obligations o f the prayer and he did not teach him  these 

statem ents o f remembrance, while he taught him  the opening takblr and 

the recitation. H ad these statem ents o f remembrance been obligatory, 

then he would have taught them  to him. R ather, these have more rights 

to be taught if  it were the case that they were obligatory, because they 

are said silently. Therefore, since he did not teach them  to him  although
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bowing and prostration are apparent movements o f the prayer, then this 

statem ent takes precedence.

As for the narrations that have come from m entioning these state

m ents o f  rem em brance, then we understand for them  to be recom 

mended by way o f reconciling between evidences. As for analytical de

duction between this and the recitation, then  our com panions say that 

the actions in prayer are two categories. T he first o f  them  are those 

which are actions o f the people outside o f the prayer, such as standing 

and sitting. As it relates to this, then  acts o f worship are not different 

from habits. Therefore, it is obligatory w ithin them  to make state

m ents o f  rem em brance in order to distinguish between the two. A nd 

the second are those which are not habits or custom s o f the people, 

such as bowing and prostrating. Therefore, these positions in them 

selves denote hum ility, and they are distinguished by way o f  the action 

itself from that which is merely habit. A nd there is no need to d istin 

guish it further, and Allah M knows best.”

I say: the hadith o f ‘Uqbah Ibn Am ir, which An-Nawawi alluded to, is 

that which Abu Dawud (no. 869), Ibn Majah  (no. 887), and Ahmad 

(28/630) reported by way o f  Abu Salamah M usa Ibn Ayyub, who re

ported from his uncle, ‘Uqbah Ibn A m ir that he said: “W hen the verse 

was revealed:

Then glorify with praises the Name o f  your Lord, the 

M ost Great.

[Al-W aqi’ah 56:74]
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The M essenger o f Allah $£ said:

‘Place this within your bowing.

And when the verse as revealed:

Glorify the name o f  your Lord, the M ost High

[Al-Ala 87:1]

He ^  said:

. .1 Ujlaca.1

‘Place this within your prostrations.”’

This chain o f narration is weak from M usa Ibn Ayyub, who is Iyyas Ibn 

Am ir Al-Ghafiqi Al-M isri. None narrated it from him except his 

nephew, M usa Ibn Ayyub. The ‘Allamah Al-Albani graded the hadith 

weak within A l-Irw a’ (no. 334) and Tammam Al-M innah  (pg. 190).

Benefit: I asked my father the ruling o f reciting the Q ur’an, in bowing 

and prostration.

He said: “It is not permissible. For it is affirmed w ithin Sahih Muslim  

(no.479) on the authority o f Ibn Abbas, from the Prophet & that he 

said:

lja.Lua ji U£lj hsl jjl i Vi
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‘I have been prohibited from reciting Qur’an when bowing or pros-
• yyytrating.

I say: Ibn Hazm held that is was not permissible w ithin Al-M uhalla  (pg. 

396); as well as As-San’ani w ithin Subul As-Salam  (2/208), and Ash- 

Shawkan! w ithin Nay I Al-Awtar (3/186). Shaykh Al-Albani, likewise, 

w ithin Talkhis Sifah As-Salah (pg. 20). The majority o f the scholars hold 

that it is disliked.

I asked my father: “I f  one were to supplicate in the bowing and prostra

tion w ith supplications that have come w ithin the Q ur’an, such as the 

statem ent o f Allah M: ‘Our Lord, do not allow our hearts to be diverted 

after you have guided us; and give us mercy from yourself. Indeed, you 

are the Ever-Bestower.’ Does this enter into the prohibition?” He said: 

“They are excluded from the prohibition if one recites them  due to the 

fact that they are supplications; and not from the perspective o f it being 

recitation o f the Q ur’an, which is included w ithin his statem ent:

‘I have been prohibited from reciting Qur’an when bowing or pros-
• yyytrating.
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R ising  f r o m  t h e  Bo w in g  

a n d  W h a t  is Said  In  Do in g  So

Then, after this you are to rise.

------------------------------------ Ex p l a n a t i o n --------------------------------------

M eaning, you are to raise your back from the bowing, raising your hands 

while doing so. There has preceded evidence for this in connection to 

raising the hands while saying the opening takbir, and the word as-sulb 

means back.

W hen you raise your hands after the bowing, where should you place 

them? W e have learned from our father •£» regarding this issue that the 

people o f knowledge differ regarding it. He said: “T hat which is appar

ent is that it is from those affairs which are broad. W hether one places 

them  upon his chest or lets them  hang at his sides; that which is more 

beloved to me is letting them  hang at my side.”

I say: that which is used as evidence for placing the right hand over the 

left after the rising from the bowing is the generality o f the evidence.

There has come w ithin M asa’il A l-Im am  Ahmad. Ibn Hanbal Riwayah 

Ibnihi Abul-Fadl Salih (question 776): “I said: ‘How is a man to place his 

hands after raising his head from the bowing? Is he to place the right 

hand upon the left or let them  hang at their sides?’ He (meaning Imam 

Ahmad) said: ‘I don’t deem the affair to be restricted, if Allah wills.’”
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And you are to say:

l i i j  i _ d j  L a £  4j3 I-Iâ . AaaJI l i l l j  U j j  d l l  «̂ .»■■.

Allah has heard the one who has praised Him. Our Lord, and for you 

is the praise. Much goodly and abundant and blessed praise, as our 

Lord loves and is pleased with.

A man said this and the Prophet said:

J i U l l  j -

“W ho said this?”

The man said: “It was I, O M essenger o f Allah.” He said:

I Q ■"■T  ^ j l  J j j - I i j j  IS La A j u J o j  C l j j l j  Jfll

“I saw thirty or so angels, all o f  them desiring to write it down.”

This hadith is w ithin Al-Bukhari.

------------------------------------ Ex p l a n a t i o n -------------------------------------

It is reported by Al-Bukhari (no. 799) from the hadith o f Rifa’ah Ibn 

Raff Az-Zuraqi who said: “W e were praying behind the Prophet one 

day when he raised his head from the bowing, he said:

‘Allah has heard the one who has praised H im .’

A man behind him said: ‘Our Lord and for you is the praise. M uch 

goodly blessed praise.’ W hen he had completed the prayer, he said:
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‘W ho was the one who said that statement?’

The man said: ‘It was I.’ He said:

J j l  1 q n S j  Ig j j j J j jL i  IS io  A n i> i i C j j I j

‘I saw thirty or so angels competing as to which o f  them would write 

it down first.’”

M uslim reported (no. 600) on the authority o f Anas that a man came 

and entered the row breathing heavily and he said:

4u9 1 £ jU  Lula \ y &  ajo AazxJI

‘The praise is for Allah; Much good, blessed and abundant praise.’

W hen the M essenger o f Allah & competed his prayer, he said:

“W hich o f  you said these words?”

The people began to look around. So, he said:

i. .I' j ; . v ’ ^ . . u  ~c a

‘W hich o f  you said these words? For he did not say anything bad.’

So a man said: ‘I came and I was breathing heavily; therefore, I said it.’

So, he said:

1 ̂  j j j  i ^  * <1 c** nlj \q\
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‘I saw twelve angels competing as to which o f  them would take it up 

to the heavens.’”

In another wording the phrase is added:

^  'j  Luj . _ La£

“As our Lord loves and is pleased w ith .”21

The Prophet ^  said:

iJjS ‘ ‘-dlj lijj • y_j*9 t e.iav ajll ^LoVI I3j

Aaja ĵ a  ^^JLi La aJ y &  a ij X a ll

“W hen the Imam says: ‘Allah has heard the one who has praised H im ,’ 

you say: ‘O Allah, our Lord, and for You is the praise.’ For indeed he 

whose statement coincides with the statement o f  the angels shall be 

forgiven o f  that which is preceded o f  his sins.’”

------------------------------------Ex p l a n a t i o n --------------------------------------

The phrase has also come with the letter j  before the word (for you) 

(i.e., Our Lord, and for You is the praise.)

It is affirmed within Sahih Al-Bukhari (no.733) on the authority o f Anas 

Ibn M alik i t  that the Prophet ^  said:

21 This can be found w ithin the Sunan o f Abu Dawud (no.773).
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ij la  lilj 131j  iljj!5^ Jr^ ^LoVl

IjA^-ula .w^ î 131j i  .wvll ciil Ujj

“The Imam is appointed to be followed. Therefore, do not differ from 

him. W hen he says the takbir, you say the takbir. W hen he bows, you 

bow. W hen he says: ‘Allah has heard the one who has praised H im ,’ 

you say: ‘O Allah and for you is the praise.’ And when he prostrates, 

you prostrate.”

W ithin  Sahih Muslim  it comes on the authority o f Abu Musa, m ention

ing that the Prophet ^  said:

dill ^ <■>. .i_) i .VaMI kiU Ujj : IjjfjS

“Say: ‘O Allah, our Lord, for You is the praise,’ and Allah will listen 

to you.”

This is from the acts o f worship that have various manners in which 

they can be performed.

An-Nawawi ^  said w ithin the Sharh Sahih Muslim  (4/132): “Likewise, 

it has occurred that one may say: ‘And for You is the praise,’ placing the 

3 before the word And in some narrations, it has been left off and it 

is already preceded that both affairs are permissible.”

The hadith is also w ithin Sahih Al-Bukhari.

------------------------------------ Ex p l a n a t i o n --------------------------------------

T he hadith which says: “W hen the Imam  says...,” is reported by Al- 

Bukhari (no.796) and M uslim  (no 409) on the authority  o f Abu H uray

rah §L From  that which has come from the statem ents o f
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remembrance that are said w ithin this position is that which M uslim 

reported (no. 477) on the authority  o f Abu Sa’id A l-K hudri, that he 

said: “The M essenger o f Allah would say when raising his from bow

ing:

c-Luli .3d La* ' ~ ~ ^  cljIjLoxaII -iâ JI Al Luj

;̂ s \ \  tCLuuLti La] ^  A i  a ~ ' Lr_i La] ^ jL a  V  '  it~. ^ i]  \ ‘A  t AulII J U  La

AaJI dlla li

‘Our Lord for You is the praise which fills the Heavens and the Earth, 

and fills that which You will thereafter. The One deserving o f  praise 

and glorification who is more deserving o f  that which H is servant says. 

All o f  us are servants o f  yours. O Allah, no one withholds that which 

You have given. None can give that which You have withheld. And 

the earnestness o f  the one who is earnest cannot benefit with you.’”

W ithin Sahih Muslim  (no.476) on the authority o f ‘Abdullah Ibn Abu 

Awfa, who reports from the Prophet ^  that he would say:

,̂ >1 ^ C-Lollj t

“O Allah for You is the praise fills the Heavens and fills the Earth and 

fills that which You will thereafter. O Allah purify me with ice, snow  

and cold water. O Allah purify me from sins and mistakes just as the 

white garment is purified from filth.’”

In his statem ent:

A ]j Luj : l̂ ]̂ as t o-Ixl̂ . ^a] Lul ^  a.. : ̂ LaV I JU  IjJ
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“W hen the Imam says: ‘Allah has heard the one who has praised him,’ 

you say: ‘Our Lord, and for You is the praise.’

In this lies evidence that the follower is only to say: “O ur Lord and for 

you is the praise.” W ith in  Sahih M uslim  (no. 404) on the authority o f 

Abu M usa the Prophet ^  said:

4ill *-■&• .M . JLaaJI lillj tuj

“And when the Imam says: ‘Allah has heard the one who has praised 

him ,’ you say, ‘O Allah and for You is the praise,’ and Allah will listen 

to you.’”

Ibn Qudamah said w ithin Al-M ughni (pg. 708): “I do not know, w ithin 

the madh’hab, a difference o f opinion regarding the fact that it is not 

legislated for the follower to say: ‘Allah has heard the one who has 

praised H im .’ This is the statem ent o f Ibn M as’ud, Ibn Um ar, Abu 

Hurayrah, As-Sha’bi, Malik, and the Hanafis. Ibn Sirin, Abu Burdah, 

Abu Yusuf, M uham m ad, As-Shafi‘T and Is’haq all say that the follower 

is to say this just as the Imam does.”

T r a n q u il it y  in  P r a y e r

After this, you are to be at ease as much as you like in your bowing,
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------------------------------------ Ex p l a n a t i o n -------------------------------------

Ibn Al-Qasim •&, said in Hashiyah Ar-Rawd A l-M uraba’ (2/125): “T ran

quility is being at ease as much as is needed to say the statem ents of 

remembrance that are obligatory. Al-Jawhari said: ‘A man being at ease 

is him being tranquil, and many o f them  have m entioned that its origin 

is that one is tranquil, and his body parts are settled.’”

Likewise, when you are standing.

------------------------------------ Ex p l a n a t i o n -------------------------------------

My father has m entioned: “As m uch as you like,” this does not mean

that being tranquil is not a pillar. However, what is intended is that one

is to be tranquil and lengthen the tranquility as m uch as he likes, and 

Allah & knows best. As for tranquility itself, it is a pillar from the pillars 

o f the prayer. W e would hear often from my father that all o f  that 

which was m entioned from the hadith o f  the man who prayed badly, 

which is agreed upon, on the authority o f Abu Hurayrah, is a pillar and 

tranquility was m entioned within the hadith. It is affirmed within the 

Sunan o f  Abu Dawud (no.855) on the authority o f Abu Mas’ud Al-Badri, 

that he said: “The Messenger o f Allah ^  said:

^  V

‘The prayer o f  a man is not complete until his back is settled in the 

bowing and prostration.’”

W ithin  the hadith o f  Muslim  (no.622) there comes on the authority  o f 

Anas Ibn Malik, that he said: “I heard the Messenger o f Allah ^  saying:
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yui ^li t (jUaiuJI ijjj Ijl (_><■)>.' ijsllAlI 5>L̂ 3 i2llj

^Lli Vj I^a M j £ y  V liu j

‘That is the prayer o f  the munafiq (hypocrite). H e sits watching the 

sun until it is between the two horns o f  Shaytan, then he stands and 

pecks four rak‘a t  in which he does not remember Allah except a lit

tle.’”

The hadith o f Anas proves that the absence o f tranquility in prayer is 

from the description o f the prayer o f  the hypocrites. The majority o f the 

people o f knowledge hold that tranquility in prayer is a pillar because 

the Prophet commanded the man who prayed badly with it. Ibn 

Qudamah m entioned w ithin Al-M ughni (pg. 693): “It has come on the 

authority o f Abu Hanifah that tranquility is not obligatory, due to the 

statem ent o f Allah, the Exalted:

O you who have believed, bow and prostrate.

[Al-Hajj :77]

And He did not m ention tranquility. The comm and w ith som ething 

necessitates that by doing it one is sufficed. A nd we, likewise, have the 

statem ent o f the Prophet $  to the man who prayed badly; in which he 

said: T h e n  bow until you are at ease in the bowing.’ This hadlth is agreed 

upon.” He went on to say: “And the verse is a proof for us because the 

Prophet & explained the bowing by way o f his action and his statem ent, 

and that which is intended by the bowing is that which the Prophet & 

has clarified.”
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A l-H afidh m entioned within Fath al-Bari (no.793) when speaking 

about the hadith o f the man that prayed badly: “By way o f this hadlth 

proof is established for the obligation o f being tranquil in the pillars o f 

the prayer. This is the statem ent o f the majority o f the scholars, and it 

is the well-known viewpoint o f the Hanafis that tranquility in prayer is 

the Sunnah. This has been explicitly m entioned by many o f those who 

have authored works in this regard. However, the speech o f A t-Tahawi 

is like explicit m ention regarding the obligation o f it according to them . 

For he m entioned the extent o f the bowing and prostration. Then, he 

m entioned the hadlth which is reported by Abu Dawud and others con

nected to his statem ent: ‘Glorified be my Lord, the M agnificent,’ three 

times w ithin the bowing; and this is the least am ount o f times that it 

should be said. And he said that some people hold that this am ount o f 

supplication for bowing and prostration is legislated and less than that 

will not suffice. And others amongst them  opposed him and said that if 

one is even in his bowing and at ease in his prostration, then this will 

suffice him. This is the statem ent o f Abu Hanifah, Abu Yusuf, and 

M uham m ad.”

Shaykh Al-Islam m entioned in M ajm u’Al-Fatawa (22/602): “Tranquil

ity in prayer is an obligation, and the one who abandons it has prayed 

poorly by consensus o f the Imams. R ather the majority o f Imams in 

Islam— such as Malik, Ash-Shafi‘l, Ahm ad, Ishaq and Abu Yusuf (a stu 

dent o f Abu Hanifah), as well as Abu Hanifah and M uham m ad— do not 

differ regarding the fact that the one who abandons that has prayed 

poorly, and has not done well. Rather, he is sinning and disobedient, 

having abandoned an obligation. O ther than them  hold it to be obliga

tory that one repeats his prayer if he has left off tranquility w ithin it.”
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P r o st r a t io n , a n d  W h e n  On e  Goes Do w n  

to  P r o str a tio n  is H e P la ce  H is K n ees  

Do w n  F irst  o r  H is H a n d s?

Then, you are to prostrate, and after you prostrate then what? A nd what 

do you place down first? You are to place your hands down first because 

the hadith which has come in the Sunan on the authority o f  Abu H uray

rah wherein the Prophet ^  said:

aja&j i_)j3 ^ A lp  A A p ^  ^

“Let not one o f  you go down in the manner o f  the camel who lets him  

place his hands down before his knees.”

This hadith is authentic .22 There is a hadith which contradicts it which 

is the hadith o f  W ail ibn H ujr that he saw the Prophet ^  placing his 

knees down first. However, it has come by way o f Shurayk Ibn ‘Abdullah 

A n-N akha’i and his memory was poor once he was appointed as a judge. 

Also, he is differed about. Hence, placing the hands down first is the 

Sunnah.

22 It is reported by Abu Dawud (no. 840) (2/207) and Ahmad (14/515) on the 

authority  o f  A bu Hurayrah.
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------------------------------------Ex p l a n a t i o n --------------------------------------

The hadith o f  W ail ibn H ujr is reported by Abu Dawud (no. 838) and 

At-T irm idhi (no. 628) and An-N asa’i (2/206) and Ibn Majah (no. 828). 

A t-T irm idhi com m ented it upon it saying: “This hadith is acted upon 

by the majority o f the people o f knowledge. They hold that the man is 

to place his knees down first before his hands, and when he rises he is 

to raise his hands before raising his knees.”

A lthough, A l-H afidh Ibn Al-Qayyum -a- m entioned within Zad A T  

M a ’ad the placing o f the knees first.

------------------------------------Ex p l a n a t i o n --------------------------------------

W ithin  the speech o f my father •& he m entioned the two feet, and that 

which is affirmed is that which corresponds with the text o f the hadith. 

W herein he said: “L et him  place his hands before his knees.” This is 

from the issues wherein there is a difference o f opinion. Ibn Al-Qayyum 

m entioned within Zad A T M  a ’ad (1/222): “Ibn A l-M undhir said: ‘The 

people o f knowledge differ in this regard. From  amongst those who hold 

that the knees are to be placed down before the hands is ‘Um ar Ibn A l- 

Khattab i t .  It is the chosen viewpoint o f A n-N akha’i, M uslim Ibn Yasar, 

A th-Thaw ri, A sh-Shafu , Ahmad, Ishaq, Abu Haneefah and his com

panions, and the people o f Kufa. A group held that the hands are to be 

placed before the knees. This is a statem ent o f Malik. A l-‘Awza’i said: 

‘W e have seen the people placing their hands down before their knees.’ 

Ibn Abu Dawud said: ‘This is the statem ent o f the people o f  hadith.”'
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A l-H afidh m entioned w ithin Fath al-Bari (2/354): “M alik held that this 

manner, meaning placing the hands before the knees, is best in term s o f 

tranquility w ithin the prayer; and this is the chosen viewpoint o f A l- 

Awza’i.” He, likewise, said: “In this regard there is the hadith that is 

reported on the authority o f Abu Hurayrah which is reported by the 

people o f the Sunan. According to the Hanafis and the Shaffls, one 

places his knees first then his hands. In this there is a hadith w ithin the 

Sunan, as well on the authority o f  W a’il ibn H ujr.”

Al-Khattabi said: “This is more authentic than the hadith o f  Abu Huray

rah. Therefore, An-Nawawi said, ‘N either o f the two viewpoints is 

stronger than the other w ith regards to the Sunan.”’

A narration is m entioned from M alik and A hm ad stating that one has 

the choice. Ibn Khuzaymah claimed that the hadith o f  Abu Hurayrah is 

abrogated by the hadith o f  Sa’d. H e said: “W e used to place our hands 

down before the knees, then we were comm anded with placing the 

knees down before the hands.” I f  this were authentic it would end the 

dispute. However, from the individuals that are m entioned w ithin this 

chain is Ibrahim  Ibn Ismael Ibn Yahya Ibn Salamah, Ibn Khuhayl who 

reported from his father, and they are both weak.

At-Tahaw i said: “T hat which delaying the placing o f the head after the 

placing o f the knees and the hands when going down and raising it be

fore them  necessitates is that one is to delay placing the hands after the 

placing o f the knees, due to the fact tha t they agree that the hands are 

to be raised before the knees when rising. Az-Zayn Ibn A l-M unir held 

that the placing the hands before the knees has an appropriation, and it 

is that one may place them  down before placing his forehead on the
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ground. And he held that they are to be placed first when one has pain 

in his knees when going down, and Allah knows best.”

Benefit: Are the knees o f the camel in its forelegs or its back legs? Some 

o f the scholars o f the Arabic language and hadith held that the knees o f 

the camel are w ithin its forelegs. Therefore, when the worshipper begins 

by placing his knees first, then he has resembled the camel because the 

camel places his knees down first. Some o f  them  hold that its knees are 

in its hindlegs. Therefore, when the worshipper comes down upon his 

knees before his hands then he has not resembled the camel, because 

the camel begins by placing his knees down first. This statem ent is sup

ported by Ibn Al-Qayyum within Zad A l-M a ’ad.

Does the command within his statem ent: “Let him place...” denote ob

ligation? As-San’ani m entioned w ithin Subul As-Salam  (2/231): “It has 

been said that no one holds it to be obligatory. Hence, it is understood 

to be som ething which is optional.”

He claimed that this is a hadith which is acceptable. However, he did 

not bring an evidence. Rather, he brought a hadith that has come by way 

o f  ‘Abdullah Ibn Sa’id Ibn Abu Sa’id A l-M uqbiri, and ‘Abdullah Ibn 

Sa’id Ibn Abu Sa’id A l-M uqbiri has been abandoned. Therefore, A l- 

Hafidh Ibn Al-Qayyum a  has not brought an evidence w ithin his book 

Zad A l-M a ’ad to support this.

------------------------------------Ex p l a n a t i o n --------------------------------------

It is reported by Ibn Abu Shaybah within his M usannaf (1/235) by way 

o f ‘Abdullah Ibn Sa’id, who reported from his grandfather, who reported 

from Abu Hurayrah that he attributed to the Prophet that he said:
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“W hen one o f you prostrates, let him  begin w ith his knees before his 

hand, and let him  not kneel like the kneeling o f the camel.”

T h e  Body  P a r t s  W hich 

M ust  Be  P r o st r a t e d  U po n

W hen one prostrates, is he to place his forehead alone on the ground or 

both his nose and forehead? The Prophet ^  said:

p hr.l ^  . .i Jjl

“I have been commanded to prostrate upon seven bones.”

A nd he pointed toward his forehead and nose.

------------------------------------ Ex p l a n a t i o n --------------------------------------

This is reported by Al-Bukhari (no. 812) and M uslim  (no.490) on the

authority o f Ibn ‘Abbas who said: “T he Prophet ^ s a id :

cA" jL ilj phr.l .■ ĵlc. .WjIjI ĵl

j* 2il'j o l i l l  . ~ iaSi

‘I’ve been commanded to prostrate upon seven bones, upon the fore

head (and he pointed toward his forehead and nose), upon the two
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hands, the two knees, and the tips o f  the two feet. And not to tuck up 

my garment or my hair.”’

A t-T irm idhi said w ithin his Sunan (no. 272): “This is that which the 

people o f knowledge act upon.”

Ibn Al-Rajab m entioned w ithin Fath al-Bari (5/118): “There is no dif

ference o f  opinion regarding the fact that one is to prostrate upon these 

seven body parts, and this is a complete prostration. They differ regard

ing what is obligatory from that. A group amongst them  said that it is 

obligatory to prostrate upon all o f  them , and this is one o f the two state

ments attributed to Ash-ShafiT, and many o f those who follow his 

madh’hab consider it to be the stronger viewpoint. It is that which is 

well known to be correct according to Ahm ad, and those who follow his 

madh’hab are upon this, and the majority o f them  have reported that 

there is no difference o f opinion regarding it. It is likewise the statem ent 

o f M alik and Ishaq and Zafir. It has likewise been reported from Tawus.

W hat indicates this statem ent are these authentic narrations com m and

ing to prostrate upon these body parts all together, and the command 

denotes obligation.

A nother group says that it is only obligatory to prostrate upon the fore

head and not other than it. This is a second statem ent that has been 

attributed to Ash-Shafi‘l, and a narration from A hm ad has been trans

m itted stating this. It is likewise the chosen viewpoint o f Abu Hanifah 

and his two companions.”
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I asked my father if  the prohibition o f tucking the hair in the prayer 

inclusive o f women. He said: “This does not include the woman. The 

woman has certain affairs that are specific to her.”

I say: As-ShawkanI said w ith N ayl Al-Awtar under the chapter heading: 

‘The Dislike for the Male W orshipper to Have his H air Braided,’: “A l- 

Iraqi said: ‘This is specific to  the men and not the wom en because their 

hair is awrah that is obligatory to keep covered in prayer. I f  she were to 

unbraid it then perhaps it would hang down, and thus come out o f its 

covering, and her prayer would be invalidated by way o f  this. Also, this 

contains a level o f difficulty upon her in undoing her braids for prayer, 

and the Prophet & has made concessions for them  that they are not to 

unbraid their hair when performing ghusl, although there is a need to 

pour water over the entirety o f  her hair.”

This is likewise the chosen viewpoint o f  Al-Albani -a., as he m entioned 

it w ithin the footnotes to Sifah Salatin-Nabiyy (pg. 110).
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W h a t  Is Said  Du r in g  t h e  P r o str a tio n

After you have prostrated, you are to say:

Glory be to my Lord, the M ost High

Three times.

-------------------------------------Ex p l a n a t i o n -----------------------------------

Some of the adhkar o f prostration have preceded under the chapter heading 

“Dealing W ith the Adhkar o f the Bowing Position.” From the adhkar that 

are specific to prostration is that which Muslim reported (no.483) on the 

authority o f Abu Hurayrah, that the Messenger o f Allah ^  used to say 

when prostrating:

AJjlj cAÂ J 45.} cAA£ ^  ^All

“O Allah, forgive my sins in totality. The small o f  them, the large o f  

them, the first o f  them, the last o f  them, that which is done openly, 

and that which is hidden.”

Likewise, that which M uslim reported (no. 771) from the hadlth o f  Ali 

Ibn Abu Talib, which contains: “W hen he would prostrate he would

say:
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CO)')- d oU  ^41] ^  j j  ^ Clljlj cCiftlwl ^zllj tClLal A l j  c." I.W ..) cil]

JjJfilLiJl ' 4jil ciljLuS 11J 4jLAuti t

‘O Allah, for You I have prostrated, in You I have believed. To You I 

submit, my face has prostrated to the One who has created it, fash

ioned it and portioned its hearing and sight. Blessed be Allah, the Best 

o f  Creators.”’

I f  you wish you may supplicate, for it is affirmed w ithin the authentic 

narration that the Prophet ^  said:

, .11 Ajfl l^ttlaxS ^ ^ j l l  Loli i lyll jjl -" 1' (T V I

CjI y~\* *ij J  Cyf^ ^

“I have been prohibited from reciting the Qur’an while bowing or

prostrating. As for the bowing, then declare the greatness o f  your

Lord within it. As for the prostration, then make much supplication

within it. For there is a high probability that you shall be responded
”23to.

M eaning, there is a good chance that your du ‘a 'shall be accepted. And 

there has come w ithin the authentic narration from the Prophet ^  that 

he said:

IjjkLui j Aj

23 R eported by Muslim (no. 479) on the authority  o f  Ibn ‘Abbas
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“The nearest that the servant is to his Lord is when he is prostrat-
• »24mg.

Therefore, when you lengthen the prostration and you supplicate to 

Allah, Glorified and Exalted be He, with that which you are in need o f 

from the good o f this world, as well as the Hereafter, it is hoped that 

you shall be responded to.

-------------------------------------Ex p l a n a t i o n -------------------------------------

M eaning, that there is hope that your supplication shall be responded 

to, because supplication that is made while prostrating is one that is 

believed shall be answered.

So m e  o f  t h e  E t iq u e t t e s  o f  Du ‘a '

Do not supplicate for sin, nor for the cutting  o f the ties o f  the womb.

24 R eported by Muslim (no.482) on the authority  o f  Abu H urayrah S3*. A t the 

end o f  it, it reads: “W hile he is prostrating, therefore, make m uch suppli

cation.”
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------------------------------------ Ex p l a n a t i o n --------------------------------------

This is due to that which M uslim  reported (no. 2735) on the authority 

o f Abu Hurayrah from the Prophet, ^  that he said:

“The servant will always be responded to as long as he does not sup

plicate for sin or for the cutting o f  the ties o f  the wom b, and as long 

as he is not hasty.”

It was said: “O M essenger o f  Allah, how can one be hasty in supplica

tion?” H e said:

«.IE aII y' i j  tillj ' 'r. j.  .AV..jq t i  ̂ij-n." .‘..j j l  jla c Cjjc. a asj C jjc  3 as : J jL

“That the person says, ‘I have made du‘a and I have made du‘a 'but I

have not received a response.’ So, upon this he gives up hope and 

abandons supplication.”

Likewise, due to that which A t-T irm idh i reported (no.3573) on the 

authority o f Ubadah ibn A s-Sam it ^  that the M essenger o f  Allah ^  

said:

Lo . aic. . aj. j l  i IaIjI dill 6 Li VI ijc. Aj 4*1 j C. Au ̂ 1ul« (jAajV I Lo

j l  £̂ aj

“There is no Muslim on the face o f  the Earth who supplicates to Allah 

with a d u a  except that Allah will answer his du‘a or avert from him  

an equivalent amount o f  evil, as long as he does not supplicate for sin 

or the cutting o f  the ties o f  the w om b.”
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So a man said: “Therefore, we should make m uch supplication.” H e said,

JASiiii

“Allah has more than you can supplicate for.”

Glorified be our Lord, how vast is His mercy and His bounty? M eaning, 

that Allah can give more and better than that which we can ask for.

Sit t in g  Be t w e e n  t h e  T w o  P r o str a tio n s  

a n d  T h a t  W hich  is Said  T h e r e in

T hen, you are to sit between the two prostrations.

-------------------------------------Ex p l a n a t i o n -------------------------------------

Sitting between the two prostrations has two descriptions. The first is 

called al-iftirash. This is erecting one’s right foot and sitting upon the left 

foot. The evidence for this is that which has been reported by An-Nasa’i 

within his Sunan (no. 1147) by way o f  Ubaydullah Ibn ‘Abdullah Ibn Al- 

Asamm, who said: “Yazid Ibn Al-Asamm narrated to me on the authority 

o f M aymunah sse that she said: ‘W hen the Messenger o f Allah ^  would 

prostrate, he would spread his arms to the point that the whiteness o f his 

armpits could be seen from behind him. W hen he would sit, he would be 

at ease resting upon his left thigh.’”
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Ubaydullah Ibn ‘Abdullah Ibn A l-A sam m  is A l-A m iri. Al-Mizzi m en

tioned within Tahdib Al-Kam al three people who narrated from him  and 

abbreviated his name with the letter <». He said: “Ibn H ibban m entioned 

him  w ithin Kitab Ath-Thiqat.”

A l-H afidh m entioned w ithin Taqrib At-Tahdhib: “His narrations are ac

ceptable.”

However, it has supporting witnesses; and from them  there is the hadith 

o f ‘A 'ishah «£ which is m entioned w ithin Sahih M uslim  (no.498). In it 

are the words: “He would spread his left foot and erect his right foot.”

The second description is called al-iqa’. My father was asked: W hat is the 

ruling o f al-Iqa’ in prayer and he said: uA l-Iqa’ is recommended between 

the two prostrations. It is that one erects both feet and sits on the heels 

o f them . This is due to that which is affirmed in Sahih Muslim  on the 

authority o f Tawus, who said: ‘W e questioned Ibn ‘Abbas regarding al- 

iqa’ (squatting) on the two feet and he said: ‘It is the Sunnah.’ Therefore, 

we asked him: ‘Indeed we have seen it to be difficult upon the m en.’ So 

Ibn ‘Abbas said: ‘Rather, it is the Sunnah o f your Prophet Therefore, 

he would, at times, sit w ith this posture, and at other times sit with the 

ifiirash posture.’”

I say: T he hadith o f  Ibn ‘Abbas was reported by At-T im idhi (no. 283). 

He said in com m enting upon it: “Some o f the people o f knowledge from 

the companions o f the Prophet take to this narration, and they do 

not see any harm in sitting w ith the iqa ’ posture between the two pros

trations. This is the statem ent o f some o f the people o f Mecca from the 

jurists and some o f the people o f knowledge. T he majority o f the people 

o f  knowledge dislike sitting w ith this posture between the two prostra

tions.”
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T he Allamah Al-Albani spoke regarding this issue w ithin Asl Sifah Salah 

(2/807). He said: “In summary, the iqa’ which has been narrated by Ibn 

‘Abbas and Ibn ‘Um ar was done by the Prophet ^  as he chose to do so. 

A nd the Prophet ^  likewise did that which Abu Hum ayd narrated from 

sitting in the ijiirash posture. Both o f them  are the Sunnah. However, 

one o f the two Sunnahs was done more and is more known. A nd this is 

that which is in the narration o f  Abu Hum ayd; because he narrated it 

and ten o f  the companions, likewise, affirmed it, as preceded. W ail ibn 

H ujr and others, likewise, have narrated it. This proves that he was con

sistent upon it and it was well known w ith them . T his is better and 

stronger. A lthough al-iqa’ is the Sunnah as well.”

Benefit: There are four sittings w ithin the prayer:

The First: T he sitting between the two prostrations. This is a pillar.

The Second: T he sitting o f rest, and it is a light sitting that is done 

w ithout the need for tranquility. D oing it is a Sunnah.

The Third: T he sitting for the first tashahhud.

The Fourth: Sitting for the second tashahhud.

Is one to point w ith the index finger between the two prostrations? 

Imam A hm ad m entioned w ithin his musnad (31/150): “A bdur-Raz- 

zaq narrated to us saying: ‘Sufyan reported to us on the authority o f 

‘Asim Ibn Kulayb who reported from his father, on the authority o f

W ail ibn H ujr, that he said: ‘I saw the Prophet ^  make the takbir and

he raised his hands while m aking the takbir (meaning, to comm ence the 

prayer). And he raised his hands while m aking the takbir when bowing,
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and he raised his hands while saying: ‘Allah has heard the one who has 

praised H im .’ A nd he prostrated, placing his hands parallel to his ears; 

then he sat upon his left foot, propping up his right. H e placed his left 

hand upon his left knee and his right forearm upon his right thigh. And 

he pointed w ith his index finger and placed his thum b upon his middle 

finger and clenched the rest o f  his fingers. T hen  he prostrated, and his 

hands were parallel to his ears.’”

M y father taught us that pointing w ith the index finger between the 

two prostrations is a divergent viewpoint held by Abdur-Razzaq Ibn 

Ham am  As-San’ani. The ‘Allamah Al-Albani ruled w ith this w ithin the 

book Tamam Al-M innah  (pg. 214), due to the fact that Abdur-Razzaq, 

w ithin his narration from A t-Thaw ri, opposed a group am ongst the nar

rators who have m entioned it from am ongst the o ther narrators.

A nd you may say:

J  J  J  jte l (jjj

My Lord forgive me, my Lord forgive m e, my Lord forgive me

Three times. This has been reported from the Prophet ^  25 You may 

also say:

J

25 It has been reported by Ibn M ajah w ithin his Sunan (no. 897) on the au

thority  o f  H udhayfah lie.
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My Lord forgive me, have mercy upon me, grant me health and pro

vide for me.

This has also come from him. There has been some speech am ongst the 

scholars regarding its chain o f  narration. T ha t which is apparent is that 

it is elevated to the level wherein it can be used as an evidence.

------------------------------------Ex p l a n a t i o n --------------------------------------

It has been reported by Abu Dawud  (no. 874), At-T irm idhi (no.284), and 

Ibn Majah (no. 898) byway o f Kamil Abul-A la’ who said: “I heard Habib 

Ibn Abu T habit narrating from Said Ibn Jubayr from Ibn ‘Abbas...(then 

he m entioned the narration).” The hadlth o f  Ibn ‘Abbas, as well, is used 

as proof for it. The majority o f  the scholars recom mend that which the 

hadlth indicates. Imam Ahm ad preferred the supplication that was m en

tioned within the hadlth o f  Hudhayfah. One may refer to Fath al-Bari 

(5/133) by Ibn Rajab for more on this subject.

T h e  Second  R a k 'a h

The second rak‘ah is similar to the first.
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-------------------------------------Ex p l a n a t i o n -------------------------------------

Ibn Qudam ah said w ithin Al-M ughni (pg. 747), in explanation o f the 

statem ent o f Al-Khiraqi, in which he said: “One is to do w ithin the 

second rak‘ah just as he did w ithin the first.” Ibn Qudam ah said: “M ean

ing, one is to perform the second unit o f the prayer similar to the way 

he performed the first in tha t which has been described, because the 

Prophet , described the first rak‘ah to the one who prayed badly, then 

he said:

I4IS tilla J« s l

‘D o this throughout the entirety o f  your prayer.’

And there is no difference o f opinion regarding that which we do, with 

the exception o f the fact that the second rak‘ah does not need a new in

tention, nor an opening takbir, or the opening supplication; because these 

things are done at the com m encem ent o f the prayer. Muslim reported 

from Abu Hurayrah that he said: ‘W hen the Messenger o f Allah ^  would 

rise for the second rak‘ah he would commence with the recitation of: ‘All 

the praise is for Allah, Lord o f all that exists,’ and he would not be silent.’ 

This proves that one is not to recite the opening supplication, nor is he 

to seek refuge from Shaytan. And we do not know of there being a dif

ference o f opinion in connection to the abandonm ent o f these three 

things, with the exception o f w ithin the third rak‘ah.”

Ibn Al-Qayyum mentioned within Zad A l-M a ’ad (1/235): “The Prophet ^  

would pray the second rak‘ah exactly as he did the first, with the exception 

o f four matters:
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Being silent for a period at the beginning o f  the prayer.

The opening supplication.

The opening takblr.

Lengthening it as he would do the first.

He ^  would not make the opening supplication, nor would he remain 

silent after the opening takbir, nor would he do an opening takbir in it. 

H e would shorten it, making it shorter than the first. Therefore, the 

first was longer than it in every prayer.”

T h e  Sit tin g  o f  R est

This is affirmed w ithin Sahih Al-Bukhari from the hadith o f  M alik Ibn 

A l-Huwayrith, that when the Prophet was in the odd units from his 

prayer he would sit briefly then rise.

------------------------------------Ex p l a n a t i o n --------------------------------------

Al-Bukhari reported it (no.823) on the authority o f  M alik Ibn A l-H u- 

wayrith A l-Laythi, that he saw the Prophet praying; and when he 

was in the odd rak'ah o f  his prayer, he would not rise until he sat up

right. A t-T irm idhi, likewise, reported w ithin his Sunan (no.287), and
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he com m ented upon it by saying, “Some o f the people o f knowledge act 

upon this, and it is the chosen viewpoint o f some o f our companions.”

W hen A t-T irm idhi said: “It is the chosen viewpoint o f  some o f our 

companions,” or he may say: “It is the statem ent o f  our com panions,” 

what he intends is the people o f  hadith as A l-M ubarakfuri m entioned in 

explanation o f this hadith-, and he m entioned that he alluded to this 

w ithin the introduction.

A l-H afidh said w ithin A l-F a t’h, m entioning the benefits o f this hadith 

(no.823): “In this lies the legislation o f  the sitting o f rest. A sh-Shafi‘i 

and a group o f the people o f hadith hold to this viewpoint, and there are 

two narrations from Ahm ad regarding it. Al-Khallal m entioned that 

Ahm ad recanted and held to the viewpoint that it should be done. The 

majority do not hold it to be recom mended. A t-Tahaw i used as evidence 

the fact that the hadith o f  Abu Hum ayd did not have m ention o f it when 

he quoted it w ith the wording: ‘He stood and did not sit in the tawarruk 

position.’ Abu Dawud also reported it. He also said that since there is a 

difference regarding it, the means o f  reconciliation is that it be said that 

which he said w ithin the hadith o f  M alik Ibn A l-H uw ayrith was due to 

a reason causing him to have to sit when doing so, and not due to this 

being a Sunnah aspect o f the prayer. W hat lends support to this is that 

were this position one that was to be made intentionally, there would 

be a statem ent o f remembrance specific to it. And follow this up by 

saying that the basic principle is that it is not due to a specific reason 

because M alik Ibn A l-H uw ayrith is the narrator o f  the hadith in which 

he said: ‘Pray as you have seen me praying.’ Therefore, his report o f the 

description o f the prayer o f  the Prophet ^  is include w ithin this com 

mand. And one can use as evidence the hadith o f  Abu Hum ayd that has
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been m entioned previously for the fact that it is not an obligation. 

Therefore, it is as if he left it to show the permissibility o f  doing so. As 

for the statem ent o f some o f  them  who say that had it been a Sunnah, 

then all o f  those who described his prayer would have m entioned it, and 

this lends support to the view that he did it due to there being a need; 

then this m ust be looked into. For the Sunnahs that are agreed upon 

are such that not everyone amongst those who have described his prayer 

were aware o f it. Rather, they are extracted from bringing all o f  their 

statem ents together.”

Point o f Benefit: The sitting o f rest which is reported from Abu Huray

rah w ithin the hadith o f  the man that prayed badly that is reported by 

Al-Bukhari (no.6251), wherein he said:

“Then, rise until you are at ease standing. Then prostrate until you are 

at ease prostrating. Then, raise your head until you are at ease sitting. 

And prostrate until you are at ease in prostration. Then, raise your 

head until you are at ease sitting, then do this within the entirety o f  

your prayer.”

Al-Bukhari indicated that there was a defect in it when he said when 

com m enting upon it: “Abu Usamah m entioned, at the end o f his nar

ration: “Until you are standing upright.” A l-H afidh m entioned within 

Fath (no. 6251): “His statem ent wherein he said: ‘Abu Usamah said in 

his narration: ‘Until you are standing upright,’ the author narrated the 

hadith o f  Abu Usamah in Kitab Al-Ayman wan-Nudhur. I have clarified
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w ithin the description o f the prayer point regarding Al-Bukhari lim iting 

the hadith to this wording w ithin this hadith and its summary is that he 

m entioned it here at the end: ‘Raise your head until you are at ease 

sitting,’ Therefore, A l-Bukhari wanted to clarify that this narration has 

been opposed. Hence, he m entioned the narration o f  Abu TJsamah in

dicating that it is stronger. Ad-D aw udi responded to the basis o f the 

issue by saying that the one who is sitting can also be referred to as qa’im 

(standing). Due to the statem ent o f Allah, the Exalted, in which he said:

‘Unless you constantly stand demanding.’

[Ali Imran 3:75]

Ibn A t-T in  com m ented by saying that the teaching only occurred to 

clarify one rak‘ah and that which follows is the standing. M eaning, his 

statem ent in which he said: ‘U ntil you are standing upright,’ this is that 

which the issue is predicated upon. This m ust be looked into. A d- 

Dawudi knows that yet interpreted standing to be sitting and he used 

the verse as evidence. A nd the problematic issue only occurs due to the 

o ther narration which says: ‘U ntil you are at ease sitting,’ and the sitting 

o f rest is such that it is not legislated w ithin it to have tranquility. Due 

to this, Ad-Dawudi is in need o f  interpreting it away. However, that 

which m ust be looked at is that which is on the opposite end o f this, 

and that which we are in need o f here is that one establishes or proves 

the fact that standing can also be called sitting. In general, that which 

one relies upon in proving one viewpoint stronger than the other, as Al- 

Bukhari alluded to and was explicitly m entioned by Al-Bayhaqi and
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some o f  them  hold, is that what is intended by it is the tashahhud, and 

Allah M knows best.”

Siddiq Hasan m entioned within Ar-Rawdah Ad-Nadiyah  (1/264) that its 

m ention w ithin the hadith o f  the man that prayed badly is an error as 

Al-Bukhari had explicitly m entioned.

Benefit: I asked my father ^  if when the worshipper is standing from a 

prostration for recitation, he is to do the sitting o f rest. He said: “No, 

one is not to sit and there is no evidence for sitting.” I say: An-Nawawi 

m entioned within A l-M ajm u’ (3/442): “If  the worshipper prostrated for 

recitation it is not legislated to do a sitting o f  rest, and there is no dif

ference o f  opinion regarding this. A l-Qadi Husayn, Al-Baghawi and 

others explicitly have m entioned this.”

The people o f  knowledge have referred to this as the sitting o f rest (jalsah 

al-istirahah). Imam An-Nawawi said: “The sitting should be short be

cause there is no statem ent o f remembrance that is said w ithin it, and 

the prayer is such that all o f  it has statem ents o f remembrance to be said 

w ithin it.”

Therefore, it is befitting that one sits, and then stands quickly. There is 

no evidence that opposes this. Therefore, this is a Sunnah that is estab

lished by the Prophet ^ ,26

26 Refer to  Al-Majmu’ Shark Al-Madh’hab (3/243) w ithin his speech regarding 

the sitting o f  rest.
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Su p p o r t in g  On e ’s Se l f  U po n  H is T w o  

H an ds  W h e n  R ising  to  t h e  N e x t  R a k ‘ah

Clenching the fist, supporting oneself upon them , is not legislated. 

Some o f the students o f knowledge have been affected w ith blind fol

lowing. This clenching o f the fists to support oneself comes by way of 

A l-H aytham  Ibn ‘Im ran and no one deems him to be trustw orthy except 

Ibn H ibban, and he is considered trustw orthy amongst those who are 

unknown. Hence, supporting oneself upon clenched fist when standing 

from the prostration is weak and not affirmed from the Prophet ^ .27

27 T he hadith concerning this clenching o f the fists to  support oneself when 

rising is reported by A t-T abarani w ith in  Al-Awsat (no. 4007) and A bu Ishaq 

A l-H arbi w ithin Gharih Al-Hadith (2/525) on the authority  o f  A l-Azraq ibn 

Qays who said: “I saw A bdullah Ibn ‘U m ar clenching his fist supporting 

him self upon them  in the prayer whenever he would stand. So I said: ‘W hat 

is this, O A bu A bdur-R ahm an?’ H e said: ‘I saw the M essenger o f  A llah ^  

clenching his fists, supporting him self upon them  w ith in  the prayer.” 

W ith in  this chain o f  narration A l-H aytham . Ibn Rajab said w ithin Fath al- 

Bari (5/147): “A nd this A l-H aytham  is unknow n.” Ibn H ibban m entioned 

w ithin Ath-Thiqat (7/577): “A l-H aytham  Ibn Im ran Al-A bsi is from the 

people o f  Damascus. H e narrated from ‘Atiyah Ibn Qays and A l-H aytham  

Ibn Kharijah narrated from h im .” A l-‘A jn (supporting oneself upon

the fists) is tha t one clenches the fingers o f  his hands m aking a fist w ith
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W hat is affirmed in A l-Bukhari is that he would support him self with 

his hands upon the ground.

------------------------------------ Ex p l a n a t i o n -------------------------------------

Imam Al-Bukhari m entioned within his Sahih: “Chapter: H ow  One is 

to Support H im self Upon the Ground W hen H e Rises From  the 

Rak‘ah,’ T hen he m entioned (no. 824) which comes on the authority of 

Abu Qilabah, who said: “M alik Ibn A l-H uw ayrith came to us and lead 

us in prayer w ithin our masjid, and he said: ‘Indeed I prayed with you 

but not for the purpose o f the prayer. However, I intended to show you 

how I saw the Prophet ^  praying.’ Ayyub said: ‘I said to Abu Qilabah: 

‘And how was his prayer?’ He said: ‘Like the prayer o f this Shaykh o f 

ours (meaning Am r Ibn Salamah).’ Ayyub said: ‘A nd this Shaykh would 

complete the takbir, and when he raised his head from the second pros

tration he would sit and support him self upon the ground then rise.’”

This is established, and it does not contain w ithin it the description o f 

al-ajn  (clenching the fist, supporting oneself upon rising).

------------------------------------ Ex p l a n a t i o n -------------------------------------

An-Nawawi said w ithin A l-M ajm u’ Sharh Al-Muhadhab (3/442): “W hen 

one supports him self upon his hands, he is to place the bottom  o f his

them  as the kneader o f  dough does, and he leans upon them ; thus not 

placing his palms upon the ground as is w ithin Al-Misbah Al-Munir.
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palms and the bottom s o f his fingers upon the ground, there being no 

difference o f opinion regarding this.

As for the aforementioned hadith w ithin Al-W asit and o ther than that, 

which comes on the authority o f  Ibn ‘Abbas (which m entions that): 

‘The Prophet ^  would place his hands upon the ground when standing 

in the prayer, ju st as the kneader o f  dough does,’ then  it is a hadith that 

is weak, has no basis. This contains the letter J  (i.e., W ere it

authentic, then its meaning would have been that he stands supporting 

him self w ith the bottom s o f  his two hands, ju st as the elderly person 

does; and it is no t intending to mean like the one who kneads dough.”

T h e  M iddle  T a sh a h h u d

After this comes the middle tashahhud. A nd what is this? W e used to 

say w ithin our tashahhud: “In the Name o f Allah, by Allah, the praise is 

for Allah, as are all beautiful names for Allah.”

-------------------------------------Ex p l a n a t i o n --------------------------------------

The ruling regarding the first and second tashahhud was such that the 

scholars differ regarding this. The majority o f  the scholars o f  hadith hold 

that the first and second tashahhud are both  obligatory. M alik and Abu 

Hanifah, may Allah have mercy upon them  both, and the majority o f 

scholars hold tha t they are a Sunnah and they are not obligatory. A sh-
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Shafi‘1 said that the first is a Sunnah and the second is obligatory. He 

said this seeking to use as evidence the hadith o f ‘Abdullah Ibn M alik 

Ibn Buhaynah, which is agreed upon, m entioning that the Prophet ^  

prayed D huhr with his companions one day and he stood after the first 

two rak‘at and did not sit. So, the people stood along w ith him. W hen 

he completed his prayer, the people waited for him  to make taslim. He 

made the takbir while sitting and prostrated twice before making taslim, 

then, he made taslim. He said: “The Prophet ^  left the first tashahhud 

and expiated this by way o f prostrating for forgetfulness. Had it been 

obligatory, then it would not have been correct to expiate it; as w ith the 

ruku and o ther than it from the pillars o f the prayer.” And if this is 

established w ithin the first tashahhud, then the second bears a similar 

ruling, because the Prophet ^  did not teach it to the bedouin when he 

taught him  the obligatory elements o f  the prayer, and Allah & knows 

best.

One may refer to Sharh Sahih Muslim by An-Nawawi in his explanation 

o f the hadith o f ‘A’ishah, which contains: “And he would say at-tahiyah 

after every two rak‘at.” (4/116).

W hat is correct is that it is obligatory, due to what is in the two Sahihs 

on the authority o f Ibn Mas’ud & who said: “W e used to pray behind the 

Prophet ^  and we would say: ‘Peace be upon Allah.’ So, the Prophet ® 

said:

9 I4J  lihlc. il n h 'l j  4& C jha^ll 1̂ 1_jl jA  <dll (jl

oXtc. a ( j l V I  a lj  V  (_jl 4̂ ‘"I (ja^ JL u o ll <&l A ic .  Ijjlc . j O L J I  ajl£_)jj45il

-9"uU_9
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‘Indeed Allah is As-Salam. Therefore say: ‘Salutations, prayers and all 

good (words and actions) are for Allah. Peace be upon you, O Prophet, 

and the mercy o f  blessings o f  Allah. Peace be upon us and all o f  the 

righteous servants o f  Allah. I testify that none has the right to be w or

shipped except Allah. I testify that Muhammad is his servant and M es- 

senger.

W ithin  this lies the com m and it is general to encompass the first 

tashahhud and the second.

All praises belong Allah, the youth today know noth ing  about this, and 

they say that which is correct.

-------------------------------------Ex p l a n a t i o n -------------------------------------

As-ShawkanI said w ithin Nayl Al-Awtar (3/254): “The Hadawiyah say: 

‘T hat the best o f  it is that which is reported by Zayd Ibn Ali who re

ported from Ali; and its wording is: ‘In the name o f  Allah, by Allah the 

praise is for Allah as well as all o f  the beautiful names o f A llah...’”

I say: The Hadawiyah are from the deviant groups. T hus, no im port 

should be given to their statem ents. Imam  As-Shawkanl’s excuse, as well 

as that o f  As-San’ani before him , in m entioning the statem ent o f the 

Hadawiyah and some o f the Imam s o f the Shi’ah, is that they m ention 

them  in order to refute their followers in some issues; also, out o f  fear 

o f their evil. For indeed at that tim e the Shi’ah had strength, authority, 

and influence. So, they would say: W hy are you not m entioning our 

Imams? The Hadawiyah are the followers o f A l-H adi, the deviant 

M u’tazili. I wrote notes from my father wherein he said: “A l-H adi is 

Yahya Ibn Husayn, the M u’tazili, the spiller o f  blood. H e would say
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concerning Abu Bakr and ‘Umar: ‘I w ithhold regarding them .’ He is the 

first o f those who brought the beliefs o f  the M u’tazilah to Yemen. After 

him, it was the judge Ja’far Ibn Ahm ad Ibn Abdus-Salam  and Zayd Ibn 

A l-Hasan Al-Bayhaqi.”

This is no t affirmed from the Prophet sfe. As-ShawkanI said it w ithin 

Nayl Al-Awtar, and a narrator named Aymin ibn Nabil erred w ithin it .28

M eaning, that this statem ent: In the name o f Allah and by Allah..., is 

not affirmed.

------------------------------------Ex p l a n a t i o n --------------------------------------

It is reported by A n-N asa’i (no. 1175) by way o f Aymin, who is Ibn 

Nabil, who said: “Abuz-Zubayr narrated to me from Jabir who said: ‘The 

Messenger o f Allah ^  taught us the tashahhud just as he would teach us 

a chapter from the Q ur’an. And he would say: ‘In the name o f Allah and 

by Allah, salutations are for A llah...’”

A l-H afidh said w ithin Al-Talkhis (1/478): “The men in this chain o f 

narration are trustw orthy, w ith the exception o f Ayman Ibn Nabil, who 

narrated it from Abu-Zubayr. H e erred in connection to its chain o f  

narration. A l-Layth opposed him , and he is from the m ost trustw orthy 

o f the people in narrating from Abu-Zubayr. He said: ‘On the authority 

o f  Abu Zubayr who narrated from Tawus and Sa’id Ibn Jubayr on the

28 Ibn Nasr A d-D in  said w ithin Tawdih Al-Mushtabih (10/5): “H e (m eaning 

A dh-D hahabi) said: ‘It is pronounced nabil J ^ ’” I say: It is also pronounced 

nabl.
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authority o f Ibn ‘Abbas who said: ‘Hamza Al-Kinani said...,’ His state

m ent: ‘On the authority o f  Jabir,’ is an error and I do not know anyone 

who would say w ithin the tashahhud: ‘In the name o f Allah, and by 

Allah,’ with the exception o f  Ayman. A d-D araqutni said: ‘It is not 

strong, and it is in opposition to that which the people are upon, even 

if there were not except the hadith o f  the tashahhud.' Ya’qub Ibn Shaybah 

said: ‘It has weakness w ithin it.’ A t-T im idh i said: ‘I asked A l-Bukhari 

regarding it and he said that it is an error.’ A t-T irm idh i, likewise, said: 

‘It has not been preserved properly.’ A n-N asa’i said: ‘W e do not know 

anyone who follows it. Yet, there is no harm  it. However, the hadlth is 

an error.’ Al-Bayhaqi said: ‘It is weak.’ ‘Abdullah said: ‘The best hadith 

o f  Abu-Zubayr is that which is m entioned w ithin in that he heard it 

directly.’”

W h a t  is E sta blish ed?

There are o ther descriptions for it. However, we will m ention the hadlth 

o f  Ibn M as’ud. W hy do we m ention the hadlth o f  Ibn M as’ud? Because 

he said: “The M essenger o f  Allah ^  taught me while holding my 

hands... (meaning, in order to draw his a ttention and in order that 

Mas’ud will lend his hearing and heart to the statem ent o f the M essen

ger o f  Allah saying:

169



S h a  y k h  M u q b il  i b n  H A dI  A l -W A d i 'I

1 ij'r- dill t_ydill ^>LmSI i d j L n U l j  C - ilj l* -o ] lj  id il i" 'l_i-v~'l

d j  ^ uli; 9 I . l d ^ d  ^ jl ^ « * ilj tdill V ) d jl  V  ( j l  - i^ J il t^ jd ^ J L ^ a l l  dill J l i c .

‘Salutations are for Allah, as well as prayers and all good words. Peace 

be upon you Oh Prophet, and may the mercy and blessings o f  Allah 

be upon you. Peace be upon us and all o f  the righteous servants o f  

Allah. I testify that none has the right to be worshipped except Allah, 

and I testify that Muhammad is H is servant and M essenger.’”

------------------------------------Ex p l a n a t i o n --------------------------------------

Ibn Rajab m entioned w ithin Fath al-Bari (J/221): “The statem ent: at- 

tahiyaat is plural o f at-tahiyah. At-Tahiyah  has been explained as being 

sovereignty, and it has also been explained to mean perpetuity and per

manence. It has also been explained to mean safety and security. M ean

ing that safety from harms is som ething that is established for Allah and 

binding for H im  due to His Essence. It has also been explained to mean 

grandeur. It has been said that it is inclusive o f all o f  this and that which 

bears its meaning, and this is the best statem ent.”

Concerning his statem ent: “...and prayers,” than this includes the oblig

atory prayers as well as the supererogatory prayers.

Concerning at-tayyibaat (all good things), it is that which is good and 

that which is excellent from statem ents and actions.

And as it relates to: “...the righteous servants,” this is the one who es

tablishes that which is obligatory upon him from the rights o f Allah, 

the M ighty and Majestic, and the rights o f  His servants.
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W ith  regard to this narration, it has been reported by Al-Bukhari (no. 

831) and M uslim  (no.402) by way o f  A l-A ’mash, who reported from 

Shaqiq, who reported from ‘Abdullah tha t he said: “W hen we would 

pray behind the Prophet ^  we would say: ‘Peace be upon Jibrll and 

M ika’ll. Peace be upon so and so and so and so.’ So, the M essenger o f 

Allah turned to us and said:

iA A - (ACuJI idjLulaHj Cj Î LuoIIj  tail CjUa^lI : JE la  ^ L ^ i I jji aili jjJ

lillj J l i  Ijl '0)3] j ,-v" ' '**" ajil jLlC. Ijjlc. tA jl^JJj aill a

I <a '.g tail) VJ ail V (jl A5—-I [^jAajV lj c-La.dl ^-3 ^JL -a ail AjC. Jfa t_jE-al

ai»u.)j oajc.

‘Indeed, Allah is As-Salam. Therefore, when one o f  you prays let him  

say, ‘Salutations, prayers and all good things are for Allah. Peace be 

upon you, O Prophet, and the mercy and blessings o f  Allah. Peace be 

upon us and all the righteous servants o f  Allah.’ For indeed if  you were 

to say this, then you will have included every servant o f  Allah that is 

righteous within the heavens and the Earth. Then, say: ‘I testify that 

none has the right to be worshipped except Allah, and I testify that 

Muhammad is H is servant and M essenger.’”

Likewise, from the wordings o f the tashahhud is that which is reported 

by M uslim  (no. 404) by way o f  Qatadah, who reported from Yunus Ibn 

Jubayr, who reported from H itan  Ibn ‘Abdullah Ruqashi, who said: “I 

prayed along with Abu M usa A l-A sh’ari...” and w ithin the narration he 

said, “The M essenger o f Allah ^  said:

AIMr, 4U CjlyLinll * ~ 'lyO-U i ~ ‘ .5  w I ,Jj3 J j l  jjfLla aA».all Ajc. lj( j

V J  A ll V  ( j i S ( j j a J L ia l l  4&I a L c . U jic . ^ V L J I  tA j lfC p j  Aill /y jj ll l^ jl

171



S h a  y k h  M u q b il  ib n  H a d I A l - W a d i 'I

‘W hen you sit, then let the first thing that one o f  you says be: ‘Excel

lent salutations, prayers are for Allah. Peace be upon you, O Prophet, 

and the mercy and blessings o f  Allah. Peace be upon us and all o f  the 

righteous servants o f  Allah. I testify that none has the right to be wor

shipped except Allah, and I testify that Muhammad is H is slave and 

M essenger.”’

Likewise, there is that which is reported by M uslim  (no. 403) on the 

authority o f Ibn ‘Abbas, that he said: “The M essenger o f Allah ^  used 

to teach us the tashahhud ju st as he would teach us a chapter from the 

Q ur’an. So, he would say:

^a> L u ]l 4 -a ^ j j  Ig j!  ‘ t4jkl C tlL u la JI U j L r x i l l

diil dy—j  1  ̂a"*• a ^ j  V1 V Q 11. .->11 .dll jLic. ^  LxAc.

‘Blessed salutations and good prayers are for Allah. Peace be upon you, 

O Prophet, and the mercy and blessings o f  Allah. Peace be upon us 

and all o f  the righteous servants o f  Allah. I testify that none has the 

right to be worshipped except Allah, and I testify that Muhammad is 

the Messenger o f  Allah.’”

There are o ther wordings for the tashahhud, and the scholars have con

sensus upon the permissibility o f each o f those wordings. From  those 

who have transm itted consensus regarding this is Al-Qadi Abut-Tayyib 

as is w ithin A l-M ajm u’ (3/420).

Ibn Rajab said w ithin Fath al-Bari (5/178): “All o f that which is au

thentically reported from the Prophet ^  from the various wordings o f 

the tashahhud are such that the prayer is correct if  one says them . A 

group amongst the scholars have reported consensus upon th is.”
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The hadith o f Ibn M as’ud is the m ost authentic o f that which has come. 

A t-T irm idhi said w ithin his Sunan (no. 289), com m enting upon the 

hadith o f Ibn M as’ud: “The hadith o f  Ibn M as’ud has been reported from 

him through various routes o f transmission, and it is the m ost authentic 

narration that has been reported from the Prophet ^  regarding at- 

tashahhud; and acting upon it is established by the majority o f the people 

o f knowledge and the companions o f the Prophet ^  and those who came 

after them  from the Tabi’un. It is likewise the statem ent o f Sufyan A t- 

Thawri, Ibn A l-M ubarak, A hm ad and Ishaq.”

A l-H afidh m entioned within Fath al-Bari (no. 831): “And there is no 

difference o f opinion between the people o f hadith regarding this. From  

those who have affirmed it are Al-Baghawi w ithin Sharh As-Sunnah.”

I say: The text o f the speech o f  Al-Baghawi w ithin Sharh As-Sunnah 

(3/183) is as follows: “The people o f  cognizance o f the narrations have 

said that the m ost authentic hadith reported from the Messenger o f 

Allah ^  regarding the tashahhud is the hadith of Ibn Mas’ud. The ma

jority  o f the people o f knowledge have held this to be correct.”

Shaykh Al-Albani m entioned w ithin Asl Sifah Salatin-Nabiyy (3/870): 

“It is the m ost authentic wording o f  the tashahhud that has come from 

him ^  by way o f agreement o f the scholars o f hadith."

Yet, they differed regarding the best wording o f the tashahhud. Majority 

o f the people o f  knowledge, as has preceded, held that it is tha t which 

has come in the hadith of Ibn M as’ud. A s-Shafu  chose the hadith o f Ibn 

‘Abbas that is reported by Imam M uslim  (no. 403) in which he said: 

“The M essenger o f Allah ^  would teach us the tashahhud ju st as he 

would teach us a chapter in the Q ur’an. So, he would say:
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‘Blessed salutations and good prayers are for Allah. Peace be upon you, 

O Prophet, and the mercy and blessings o f  Allah. Peace be upon us 

and all o f  the righteous servants o f  Allah. I testify that none has the 

right to be worshipped except Allah, and I testify that Muhammad is 

the Messenger o f  Allah.’”

As-Shafi‘i a , m entioned w ithin Ar-Risalah (pg. 757): “Once I saw that 

the affair is broad, and I heard it from Ibn ‘Abbas as being authentic; 

and I find this to be more comprehensive, containing more beneficial 

wording than other than it. Therefore, I took to it w ithout criticism to 

one that takes to other than it, from that which is established from the 

M essenger o f Allah

An-Nawawi said w ithin A l-M ajm u’ (3/420): “O ur companions have 

stated that As-Shafi‘l held the tashahhud o f  Ibn Abbas to be stronger 

than the tashahhud o f  Ibn Mas’ud, due to the additional wording o f al- 

M uharakat (blessed). A nd because it corresponds with the statem ent of 

Allah, the Exalted:

A  greeting from Allah, blessed and good.

[A n-N ur 24:61]

Likewise, due to his statem ent in which he said: ‘Just as he would teach 

us a chapter from the Q ur’an.’ Al-Bayhaqi, likewise, held it to be 

stronger and he said that the Prophet taught it to Ibn ‘Abbas and his 

contemporaries from the younger companions. Therefore, it came after
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the tashahhud o f  Ibn M as’ud and its like.”

M alik preferred the tashahhud o f ‘U m ar Ibn A l-K hattab, because he told 

it to the people upon the minbar and did not retract from it. One may 

refer to Al-M udawwanah  (1/269), as well as Nayl Al-Awtar (3/254).

The narration o f ‘Um ar is w ithin the m uw atta’, and it comes on the 

authority o f Ibn Shihab, who reported from ‘Urwah Ibn Az-Zubayr, who 

reported from ‘A bdur-R ahm an Ibn ‘Abd Al-Qari, that he heard ‘Um ar 

Ibn Al-Khattab, while upon the minbar, teaching the people the 

tashahhud saying:

t d i l l  ^  i 'l l I4J  liLlc. ^ L u J I t4jj C jlj iua ll C jLula llj djj

4J î j \ q oAjc. I ' ̂   ̂ y j~tail! Vj 4JI V ^ ' c aill 4L1C. ^^icj Lulc. ÂLunil

“Say: ‘Salutations are for Allah. Purified actions and statements are 

for Allah. Goodly prayers are for Allah. Peace be upon you, O Prophet, 

and the mercy and blessings o f  Allah. Peace be upon us and upon the 

righteous slaves o f  Allah. I testify that none has the right to be wor

shipped except Allah. I testify that Muhammad is his servant and M es

senger.”

This narration is m aw quf and its chain o f narration is authentic.

And the phrase:

Alone having no partners

has not come w ithin the two Sahihs from the hadith o f  Ibn M as’ud. A nd 

if one were to say it, it is established w ithin o ther than the two Sahihs.
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------------------------------------ Ex p l a n a t i o n -------------------------------------

Adding the words, alone having no partners, is reported by Abu Dawud 

(no.973) from the hadith o f  Abu Musa. The origin o f the hadith o f Abu 

M usa regarding the tashahhud is w ithin Sahih Muslim, as has preceded 

in the com m ents before this. Shaykh Al-Albani -a- said w ithin Asl Sifah 

Salatin-Nabiyy (3/898): “The statem ent o f A l-H afidh w ithin Al-Fath 

(2/51) is that this additional wording is affirmed within the hadith of 

Abu v that is reported by M uslim, and it is thus authentic.”

Su ppl ic a t in g  A f t e r  

t h e  F irst  T a sh a h h u d

After this you may supplicate, or you may stand.

------------------------------------ Ex p l a n a t i o n ---------------

The proof for this is the hadith o f Ibn M as’ud which is w ithin Sahih 

Al-Bukhari (no. 835). It is also w ithin Sahih Muslim (no. 402). In it are 

the words:

4j\\ 4 j  'A" \\

“Then one may choose from supplications that which he likes.”
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And the wording w ithin M uslim  is:

C-LJu La AJLula]! J

“Then, one may choose from that which he wills to ask for.”

An-N asa’i reported (2/238) as well as Ahmad (77227) by way o f  Abu Al- 

Ahwas, on the authority o f ‘Abdullah Ibn Mas’ud, that he said: “W e did 

not know what to say after every two rak‘at. Therefore, we would glorify 

Allah, declare His greatness and praise our Lord. M uham m ad taught 

us the openings to every good and its endings. He said:

Igjl Ab\c. tdiLnUlj cdll ^  131
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‘W hen you sit after every two rak‘a t  then say: ‘Salutations are for Allah 

as well as all prayers and goodly words and statements. Peace be upon 

you, O Prophet, and the mercy and blessings o f  Allah. Peace be upon 

us and all o f  the righteous servants o f  Allah. I testify that none has the 

right to be worshipped except Allah and I testify that Muhammad is 

his servant and messenger.’ Then, you may choose from supplications 

that which you like and supplicate to Allah with it.’”

Its chain o f narration is Sahih and its origin is w ithin the two Sahihs as 

has preceded. Shaykh Al-Albani said w ithin Asl Sifah Salatin-Nabiyy 

(3/870): “I say: The apparent meaning o f the hadith indicates the legis

lation o f supplicating after each tashahhud, even if  it is not followed by 

salam. This is the statem ent o f Ibn Hazm

Ibn Rajab said w ithin Fath al-Bari (7/341) concerning the statem ent:
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“Then, you may choose that which you like from supplications and sup

plicate with it.” He said: “There has preceded, w ithin one narration from 

Imam Ahmad, explicit m ention that this supplication is only to be said 

in the last tashahhud specifically. As for the first tashahhud, then there is 

no supplication that follows it according to the majority o f the scholars, 

and one is not to increase upon it according to the majority o f them . 

This is to the point that A th-Thaw ri said, in one narration from him, 

that to do so intentionally invalidates the prayer. However, As-Shafi‘l 

said that one may send prayers upon the Prophet ^  alone, w ithout send

ing them  upon his family. M alik said that one may supplicate w ithin it 

just as he does in the last tashahhud, and this has been narrated from Ibn 

‘Um ar.”

R ecitin g  t h e  FAt ih a h  W it h in  

t h e  F in a l  T w o  R a k ’a t

And within the final two rak‘at what are you to recite? W e as well as 

our forefathers used to say: “Glorified be Allah, praise be to Allah. None 

has the right to be worshipped except Allah, and Allah is the Greatest.”

------------------------------------ Ex p l a n a t i o n -------------------------------------

My father was asked: Has anyone said that it suffices one to simply say 

Sub’han-Allah w ithin the last two rak‘at instead o f al-Fatihah? He
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answered saying: “The Hanafis and the Hadawiyah say this, and it is a 

false statem ent. The Prophet ^ u s e d  to recite A l-Fatihah in the last two 

rak’at.

Likewise, I have w ritten w ithin my notebook that saying Sub’han-A liah 

w ithin the last two rak ‘at is an old innovation that Ibn Khuzaymah re

futed in his Sahih. At-Tahaw i m entioned this w ithin Shark MushkilAl- 

Athar."

I say: A t-Tahaw i m entioned, w ithin Sharh Mushkil Al-Athar (12/55) the 

statem ent that what is to be said w ithin the last two rak ‘at is supplica

tion and tasbih. A nd he ascribed this to Ibrahim  A n-N akha’i and A t- 

Thawri. Then, he said: “As for Abu Hanifah and his companions, they 

hold that recitation w ithin them  is better and more beloved to them  

than tasbih, and Allah is the G rantor o f success.”

The speech o f Ibn Khuzaymah w ithin his Sahih is a chapter heading 

hadith (no. 503). It reads, “Chapter: Recitation w ithin the D huhr prayer 

and the Asr prayer and the first two rak’at, from them  with the opening 

chapter o f the book and an additional surah, and w ithin the last two 

rak’at from them  with the opening chapter o f  the book in opposition to 

the statem ent o f the one who claims that the worshipper praying D huhr 

or Asr can choose between reciting w ithin the last two rak’at with the 

opening chapter o f the book or glorifying Allah w ithin the last two 

rak’af, and in opposition to the statem ent o f the one who claims that 

one is to glorify Allah w ithin the last two rak’at and not to recite at all 

w ithin them . This statem ent is in opposition to the Sunnah o f the 

Prophet Allah 3k has made him responsible for clarifying that which 

had been revealed to him  from the criterion and has commanded him 

to teach his ‘ummah their prayer.”
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The majority o f the scholars hold that it is a m ust that one recites the 

Fatihah w ithin the last two rak!at.

An-Nawawi -a. said w ithin Sharh Sahih Muslim (4/103): “A th-Thaw ri, 

Al-Awza’i and Abu Haniiah, may Allah be pleased with them , said that 

it is not obligatory to recite w ithin the last two rak‘at. Rather, one may 

choose; if  he wills he can recite, and if  he wills he can glorify Allah. If  

he wishes, he can be silent. T hat which is correct is that which the 

majority o f the scholars from the Salaf and the Khalaf are upon, in that 

it is an obligation to recite the Fatihah in every rak‘at due to the state

m ent o f the Prophet ^ t o  the Bedouin:

‘Then, do this throughout the entirety o f  your prayer.’”

Point o f Benefit: I asked my father a  if it is recommended to recite 

anything after the Fatihah w ithin the last two rak'at. He responded: “It 

is not recommended due to the hadith o f Abu Qatadah #  who reported 

from the Prophet that he would recite the opening chapter o f the 

book within the last two rak'at!’’

I say: The majority o f the scholars hold that it is not recommended to 

do so w ithin the D huhr prayer, nor in o ther that than it, due to that 

which is preceded in the hadith o f Abu Qatadah. Ibn Qudam ah -a. said 

w ithin Al-Mughni (pg. 801): “It is not legislated to recite more than the 

opening chapter o f  the book within the last two rak'at. Ibn Sirin said: ‘I 

don’t know them  to have differed regarding the fact that w ithin the first 

two rak'at one is to recite the opening chapter o f the book and an addi

tional chapter. And within the last two rak'at the opening chapter o f
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the book only.’ This has, likewise, been narrated from Ibn Mas’ud, Abu- 

Darda’, Jabir, Abu Hurayrah and ‘A’ishah. Isma’il Ibn Sa’id Ash-Shalanji 

narrated it from them  with this chain o f narration with the exception o f 

the hadith o f  Jabir; for it is reported by Ahmad. It is likewise the state

m ent o f M alik and Abu Hanifah. The statem ent o f As-Shafi‘i varies. For 

on one occasion he said this, and on another occasion he said that one 

may recite along with al-Fatihah an additional chapter in each rak'at. 

This has likewise been reported by Ibn ‘U m ar.”

I say: The hadith o f  Abu Sa’id Al-Khudri & which is reported by Imam 

M uslim, m entions that: “W e used to estimate the am ount o f time that 

the M essenger o f Allah ^  stood in the D huhr and Asr prayers. W e es

tim ated his standing in the first two rak'ah o f  D huhr would be enough 

time for one to recite Surah al-Sajdah. And in the last two rak‘ah he 

would stand for half o f that. In the first two rak’ah o f the ‘Asr prayer he 

would stand for the am ount o f time that he would stand for the last two 

rak’ah o f  D huhr, and in the last two he would stand half o f tha t.”

I m entioned this to my father and he responded by saying: “And this is 

interpreted to mean that the Prophet ^  would recite slowly, just as is 

w ithin the hadith o f  Hafsah sg, which is reported by Imam Muslim 

wherein she said: ‘The Prophet ^  would recite a chapter and recite 

slowly such that it would be lengthier than the longest surah amongst 

them .’”

W e used to say this then, we researched into the books o f Sunnah in 

their entirety and according to our research we did no t find this to be 

from the Prophet SS.
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------------------------------------ Ex p l a n a t i o n -------------------------------------

The Shaykh, my noble father -a. here is referring to the obligation o f 

reciting A l-Fatihah w ithin every rak‘ah and speech regarding this has 

preceded.

T h e  F in a l  T a sh a h h u d  a n d  Sen d in g  

P r a y e r s  U po n  t h e  P r o p h e t  i t

W ithin  the final tashahhud one is to add to that which he had previously 

heard:29

Jl J-U<a

“O Allah send prayers upon Muhammad and the family o f  

M uham m ad...”

------------------------------------ Ex p l a n a t i o n -------------------------------------

W hat is understood from the speech o f my father is that it is not 

legislated to send prayers upon the Prophet ^  w ithin the first tashahhud,

29 W hat he intends is that w ithin the last tashahhud one is to add to that which 

he said w ithin the first tashahhud. So in addition to: “Salutations are for 

A llah...” one is to add: “O Allah send prayers upon M uham m ad Sfe...”
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because this has been textually m entioned in connection to the final 

tashahhud, and this is that which we have taken from him  . The ma

jority o f the scholars, from Imam Malik, Imam Ahmad, Imam Abu 

Hanifah and Imam As-Shafi‘l hold this to be correct. The majority o f 

them  use as evidence that which Abu Dawud reported (no. 995) by way 

o f Abu ‘Ubaydah, who reported from his father, that the Prophet ^  

within the first two rak‘ah, was as if  he were sitting upon heated stones. 

Ibn Qudamah said, w ithin Al-Mughni, (pg. 747): “This is Sahih and the 

word ar-radf refers to stones that are hot. M eaning, due to his

lightening o f the first two units when he sat. This indicates that he did 

not lengthen them , and he did not add anything to the tashahhud.”

Ibn Qudamah likewise said: “It is reported from As-Sha’bi that he did 

not see any harm in sending prayers upon the Prophet ^  w ithin the first 

tashahhud. As-Shafi‘l said the same.”

Ibn Al-Qayyum m entioned within Jala’ Al-Afham Fis-Salah ‘Ala Kharil- 

Anam (pg. 201) reporting from As-Shafi‘l in the latter opinion from him 

that he recommended it.

I say: Shaykh Al-Albani held it to be legislated w ithin this instance, due 

to the fact that one tashahhud is not specified over the other when send

ing prayer upon the Prophet One may refer to the footnotes o f Sifah 

Salatin-Nabiyy (pg. 129).

As for it being obligatory, Shaykh ‘Uthaym in m entioned within Sharh 

Al-M um ti’ (1/253): “W e do not know anyone who says this is obliga-
yytory.
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The aforementioned hadith m entions that when he was in the first two 

rak ‘ah it would be as if he was sitting upon heated stones. This narration 

has a chain that is disconnected because Abu ‘Ubaydah did not hear 

from his father, ‘Abdullah Ibn Mas’ud. As for sending prayers upon the 

Prophet sfe w ithin the final tashahhud, that is followed by the taslim, Ibn 

Rajab said w ithin Fath al-Bari (5/197): “W e do not know o f a differ

ence o f opinion between the scholars regarding the fact that the prayers 

upon the Prophet ^  w ithin the final tashahhud is legislated. They differ 

regarding is the prayer valid w ithout into three statements. The first, is 

that the prayer is not valid w ithout it in every circumstance. This is the 

madh’hab o f Ash-Shafi‘l and Ahm ad in one narration from him. It is 

narrated from Abu Mas’ud Al-Ansari that he said: ‘I do not see that I 

have a complete prayer in which I did not send prayers upon M uham m ad 

and his family.

The second statem ent is that the prayer is valid w ithout it if  one forgot 

and did not leave it off intentionally. This is another narration from 

Ahmad and Ishaq. W ords o f similar im port have been narrated from Ibn 

‘Umar. This is reported by A l-M a’mari w ithin Kitah ‘Amal Yawmin wa 

Laylah. Some o f those who hold this viewpoint use as evidence the 

hadith o f Fadalah Ibn ‘Ubayd that was previously m entioned. For indeed 

the Prophet ^  did not command the one who prayed and did not send 

prayers upon him to repeat his prayer because he did not know o f  this. 

This was only known about after the fact.

The third statem ent is that the prayer is valid w ithout it in every cir

cumstance. This is the statem ent o f the majority o f the scholars. From 

them , Abu Hanifah, Malik, A th-Thaw ri Al-Awza’i, Ahm ad and Ishaq 

in one narration from him; as well as Dawud, Ibn Jarir and others. A n-
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Nakha’i said. ‘They would deem the prayers which contained tashahhud 

sufficient even w ithout sending prayers upon the Prophet ® .’

This is reported by Sa’id Ibn M ansur. And perhaps he intends that mak

ing sending salutation o f peace upon him and testifying to his messen- 

gership suffices from sending the salat upon him. Speech has been nar

rated from him  which indicates that this is what he intended, as well as 

from M ansur and A th-Thaw ri. He used as evidence for this the fact that 

the Prophet sfe did not teach the man that prayed badly to send the salat 

upon him. A nd it is not authentically reported from him that he taught 

this to his companions along with the tashahhud. A lthough, he taught 

them  to make dua  after it, and that as well is not obligatory.”

I say: T hat which is correct is that it is obligatory to send prayers upon 

the Prophet ^  in the tashahhud, which is followed by the salam, due to 

that which is reported by Abu Dawud (no .1481) on the authority o fF a- 

dalah Ibn ‘Ubayd, the companion o f  the Prophet 3S who said: “The M es

senger o f Allah ^  heard a man supplicating w ithin his prayer but not 

glorifying Allah nor sending prayers upon the Prophet So, the M es

senger o f Allah said to him:

lift

‘This man is hasty.’

Then, he called him or said to him  or someone else:

iill * i'll' ^  j . A' 3̂ dj\r- pljjJIj J)Cj ilfa. i I lull ^  I jl

c-Ljj Laj I x j  ; yj 4_iic-
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‘W hen one o f  you prays, let him begin by glorifying Allah, the Mighty 

and Majestic, and praising him. Then, sending prayers upon the 

Prophet then he may supplicate with whatever he wishes.’”

Likewise, due to that which is reported by Ahm ad within his musnad 

(28/304) on the authority o f Abu Mas’ud Uqbah Ibn Amir, who said: 

“A man came and sat in front o f the M essenger o f  Allah ^  while we 

were with him. He said: ‘O M essenger o f Allah, as for sending salams 

upon you then we know how to do so. Therefore, how do we send bless

ings upon you when we have prayed within our prayer? May Allah bless 

you.’ He said: ‘The M essenger o f Allah ^  remained quiet for a while 

and we began to wish that the man had not asked him .’ Then he said:

n L ^ i  t  L 1''1 ^  }* $ ill  j1 ■ ^  131

i < J l  ̂ 34jLij . J] ^Ac-j îs\c.

A dljj faoAl̂ j1 J l j

‘W hen you send prayers upon me then say: ‘O Allah send prayers upon 

Muhammad, the unlettered Prophet and upon the family o f  

Muhammad, just as You have sent prayers upon Ibrahim and the fam

ily o f  Ibrahim. Bless Muhammad, the unlettered Prophet, just as you 

have blessed Ibrahim and the family o f  Ibrahim. Indeed, You are 

praiseworthy and glorious.’”

W e will m ention here, for benefit, some o f the various wordings o f send

ing prayers upon the Prophet From  them  is that which is reported 

by Al-Bukhari (no. 3369) and Muslim  (no. 407) on the authority o f Abu 

Humayd As-Sa’idi, that he said: “O M essenger o f Allah, how can we 

send prayers upon you?” The M essenger o f Allah & said:
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■» Jl C LaS A o jj j j  L5ic - J  ^  \r- J^a ^ ] 1 \

l i a .  ■« A u l^  liljl Jl l_sAc. C j £ j L  LaS Ajjjjj ( j L j

“Say: ‘O Allah, send prayers upon Muhammad, his wives and his prog

eny just as you have sent prayers upon the family o f  Ibrahim. And bless 

Muhammad, his wives and his progeny just as you have blessed the 

family o f  Ibrahim. Indeed, You are praiseworthy and glorious.”’

Likewise, there is that which Al-Bukhari narrated (no. 3370) and Muslim  

(no. 406) on the authority o f  A bdur-R ahm an Ibn Abu Layla, who said: 

“I m et Ka’b Ibn ‘Ujrah who said: ‘Shall I not give you a gift which I 

heard from the Prophet ^ ? ’” I said: ‘O f course. Give me this gift.’ He 

said: ‘I asked the M essenger o f Allah ^  saying to him: ‘O Messenger o f 

Allah, how can we send prayers upon your household? For indeed Allah 

has taught us how to send peace upon you.’ H e said: ‘Say:

kiljl ; J l  ‘ i_s-L k~ n L ^ i LaSi t J l  (_sL - j  ^  ir.

J l  l_5i c - J  LoS t '.a-wa J l ^  ''.r. kiljL kg III - 'j-k  ̂ ',jak,

Nij> a a~k tiljl

‘O Allah send prayers upon Muhammad and the family o f  Muhammad, 

just as you have sent prayers upon Ibrahim and upon the family o f  

Ibrahim. Indeed, You are praiseworthy and glorious. O Allah, bless 

Muhammad and the family o f  Muhammad, just as you have blessed 

Ibrahim and the family o f  Ibrahim. Indeed, You are praiseworthy and
1 • 999glorious.

There is, likewise, that which is reported by Muslim  (no. 405) on the au

thority o f Abu Mas’ud Al-Ansari who said: “The Messenger o f Allah ^  

came to us while we were in a gathering along with Sa’d Ibn ‘Ubadah.
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Bashir Ibn Sa’d said to him: ‘Allah, the Exalted, has ordered us to send 

prayers upon you, 0  Messenger o f Allah. How do we do so?’ The Messen

ger o f Allah ^  remained silent until we began to wish that we had not 

asked him. Then, the Messenger o f Allah said: ‘Say:

J a i2Ij| Jl ̂  \c. .~ iji. A LaS .  ̂Jl 1

LA ; a ^  \c.j âS. a ^  \c- Aj'u

‘O Allah send prayers upon Muhammad and upon the family o f  

Muhammad just as You have prayers upon Ibrahim and the family o f  

Ibrahim. And bless Muhammad and the family o f  Muhammad just as 

You have blessed the family o f  Ibrahim amongst mankind. Indeed You 

are praiseworthy and glorious.”

And then make salams as you have been taught.’” And this is from the 

various types o f m ethods for acts o f worship. A t times one is to say this 

one and at o ther times one is to say another.

P o in tin g  W ith  t h e  F in g e r  W h ile  Sa y in g  

t h e  T ash a h h u d  W it h o u t  M o v ing  It

W ith regard to moving the finger, we used to move the finger. However, 

it is an addition that is divergent from that which is correct. It was an 

addition that was added by Za’idah ibn Qudamah. W hat is legislated is 

that one points w ith the index finger only. As for moving it, although 

Shaykh Al-Albani , who is a scholar o f  hadith o f  this era, holds it to
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be correct; we do not agree w ith him. W ith in  the Sunan o f  Abu Dawud 

there is the hadlth o f ‘Abdullah Ibn Zubayr m entioning that he did not 

move it. Yet they say that it comes by M uham m ad Ibn ‘Ajlan, and the 

scholars have spoken regarding h im .30 However, Za’idah Ibn Qudamah 

has opposed Sufyan A th-Thaw ri, Sufyan Ibn ‘Uyaynah, Shu’bah Ibn A l- 

Hajjaj, and Bishr Ibn Al-M ufaddal; for indeed each one o f these four 

are considered to be stronger than Za’idah ibn Qudamah. Therefore, his 

addition is divergent. Hence, moving the finger is not legislated.

------------------------------------ Ex p l a n a t i o n -------------------------------------

This is that which Ibn Hazm has chosen w ithin his book Al-M uhalla  

(pg. 460), wherein he said: “W e recom mend that the worshipper points 

w ith the index finger when sitting for the tashahhud, and that he does 

not move it.”

Ibn M uflih m entioned within A l-F uru’ (2/210): “And one is not to move 

it based upon the m ost correct opinion, because the Prophet ^  would 

not move it.”

Ibn Qudam ah said, w ithin Al-M ughni (pg. 745): “And one is to point 

with the index finger. He is to raise it when m entioning Allah, the Ex

alted, in his tashahhud, due to that which we have narrated; and he is 

not to move it.”

30 This tashahhud is reported by Abu Dawud (no .989) by way o f M uham m ad 

Ibn ‘Ajlan, who reported from Am ir Ibn ‘A bdullah, who reported from 

‘A bdullah Ibn Az-Zubayr tha t he m entioned the Prophet ^  would point 

w ith his finger when he supplicated, and he would not move it.
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This is also the chosen viewpoint o f the Shafns. As for the Hanafi’s, 

then what is well known with them  is that one does not point with the 

index finger at all while saying the tashahhud. This is to the point that 

my father a  m entioned to us that a man prayed beside a Hanafi man 

and he pointed with his index finger, and the intensity o f the Hanafi 

m an’s fanaticism for the Hanafi madh’hab led him  to the point that he 

twisted the man’s finger until he broke it. My father a  said: “The m ost 

extreme followers o f the madh’habs in their fanaticism are the Hanafis.”

I say: From  the oddest and m ost repugnant affairs is that which comes 

from some o f the Hanafis, as is m entioned w ithin Siyar A ’lam A n-  

Nubala (2/619): “A l-H afidh Abu Sa’d As-Sam ’ani said: ‘I heard Abu 

M a’mar Al-M ubarak Ibn Ahm ad saying: ‘I heard Abul-Qasim  Yusuf Ibn 

Ali Az-Zanjani, the faqih, saying: ‘I heard the faqih, Abu Ishaq Al- 

Fayruzabadi, saying: ‘I heard Al-Qadi Abu-Tayyib saying: ‘W e were in a 

knowledge-based gathering w ithin the central masjid o f A l-M ansur 

when a young Khurasani man came and asked regarding the issue o f al- 

musarrah; and he sought evidence. The hadith o f  Abu Hurayrah which 

has come regarding the issue was used as evidence. The young m an—  

who was Hanafi— said: ‘Abu Hurayrah’s ahadith are no t acceptable.’ And 

the discussion had not completed until a large snake fell upon him from 

the ceiling o f the masjid. The people were alarmed due to it, and the 

young man ran from it while it pursued him. It was said to him: ‘Repent, 

repent.’ So he said: ‘I repent.’ And the snake then retreated, and one did 

not see any traces o f it.’ A dh-D hahabi said that w ithin its chain o f nar

rations are Imams, and Abu Hurayrah is the epitome o f  memorization 

in that which he heard from the M essenger and conveying it to the
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letter. He narrated the hadith o f  al-musarrah w ith its wording. T here

fore, it is incum bent upon us to act upon it; as it is a foundation.”

Benefit: I have w ithin my notes w ritten from my father: “Is one sinning 

if he abandons pointing w ith the index finger during the tashahhud? He 

answered me by saying: “Pointing w ith the index finger is a Sunnah and 

one is not sinning if he leaves it off.”

In connection to continuation o f pointing with the index finger 

th roughout the duration o f the tashahhud until one makes the taslim, I 

and another woman differed regarding this issue. Is one to continue 

pointing with the index finger until he completes the taslim? So I asked 

my father -a. regarding this and he said: “One is to continue pointing 

w ith it until he completes the taslim." So, I said to him: “A woman 

asked, ‘W hat is the evidence for this?’” He said: “Evidence is demanded 

from the one who says that one is to put it down before the taslim."

S e e k in g  R e f u g e  f r o m  F o u r  T h in g s  
AFTER THE FINAL TASHAHHUD

After the final tashahhud, is it recom m ended to say this supplication: 

^ 9  C-jIjfC. ĴjCs ^  ̂  cilj j U J  ^ i l l
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“O Allah indeed I seek refuge with You from the punishment o f  the 

fire. And I seek refuge with you from the punishment o f  the 

grave... (to the end o f  the supplication)”

The Questioner says: So after me sending prayers upon the Prophet ^  

is it legislated for us to say:

4jd2 iCjLoaIIj laaJall Lr°3 ‘ (‘‘'it' Ai jjC.1 ^jj ^1]

O Allah, indeed I seek refuge with You from the punishment o f  the 

Hellfire and from the punishment o f  the grave, and from the tribula

tions o f  life and death, and from the tribulations o f  the Masih Ad-Dajjal.

This is affirmed within the two Sahihs, from the hadith o f ‘A’ishah

------------------------------------Ex p l a n a t i o n --------------------------------------

Al-Bukhari reported (no.832) and M uslim  (no. 589) on the authority o f 

‘A’ishah, the wife o f the Prophet that the M essenger o f Allah & 

would supplicate w ithin his prayer, saying:

Aj 5̂ C.I iCjLaaII 4_u3j  l_La-aJl

“O Allah indeed I seek refuge with You from the punishment o f  the 

grave, and I seek refuge with You from the tribulations o f  Al-M asih  

Ad-Dajjal, and I seek refuge with You from the tribulations o f  life and 

the tribulations o f  death. O Allah, indeed I seek refuge with you from 

sinfulness and hypocrisy.”
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A man said to him: “How  often does one seek refuge from hypocrisy?” 

He said: “If  a man becomes a hypocrite, then when he speaks, he lies; 

and when he promises, he breaks his promise.”

M uslim narrated (no. 588) on the authority o f Abu Hurayrah, that he 

said: “The M essenger o f Allah ^  said:

k_il5c. jj-o A: jjcl y l  : J ji j  j jj i  .inTV'U y.w l .yt~i 151

JIA51I yiis y i  y a j * CjLaiJlj yiis y “j  ‘

‘W hen one o f  you makes tashahhud let him seek refuge with Allah 

from four. Let him say: “O Allah indeed, I seek refuge with you from 

the punishment o f  the grave, and from the tribulations o f  life, and the 

tribulations o f  death, and from the evil tribulations o f  Al-M asih Ad- 

Dajjal.’”

M uslim, likewise, reported w ith the wording:

£Jjl 4ll\j lnT .ijU ^  .5"!' (jji 151

“And when one o f  you finishes from the final tashahhud, let him seek 

refuge with Allah from fou r...”

Al-Bukhari reported it (no. 1,377) on the authority o f  Abu Hurayrah, 

however, it was from the action o f the Prophet ^  and its wording is: 

“The M essenger o f  Allah ^  would supplicate and say,

<003 tl>A5 ajja jfjll _̂jl5c. yili <_j!5c. tya Ai 5_jcl y l  1̂11

nail
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‘O Allah indeed I seek refuge with you from the punishment o f  the 

grave, and from the punishment o f  the fire, and from the tribulations 

o f  life and death, and from the tribulations o f  Al-M asih Ad-Dajjal.’”

Point o f Benefit: The Sunnah o f sitting w ithin the final tashahhud is 

such that Abu Hanifah took to the generality o f  the hadith o f ‘A’ishah, 

which is m entioned by Imam M uslim; that the Prophet would spread 

his left foot and erect his right foot. M eaning, that he would sit in the 

ifiirash posture in every sitting w ithin the prayer. Imam M alik -a, holds 

that it is legislated to sit in the at-tawarruk posture by the worshipper, 

extending the left foot from beneath him, and his buttocks would be on 

the ground.

According to As-Shafi‘I, he holds that in the first tashahhud one is to sit 

in the ifiirash posture, and in the tashahhud which is followed by the 

salam, one is to sit in the tawarruk posture; w hether that may be in a 

two rak‘ah prayer or o ther than it. He uses as evidence the generality o f 

his statem ent: “A nd when he sits in the final rak‘ah he is to extend his 

left foot and erect the other, sitting upon his buttocks.”

T hat which is correct regarding this issue is that which is indicated by 

the hadith o f  Abu Humayd As-Sa’idi w ithin Sahih Al-Bukhari (no.828), 

in the description o f the Prophet’s prayer, wherein he said: “I have the 

best recollection amongst you regarding the prayer o f  the M essenger o f 

Allah I saw that when he would make the takbir, he would raise his 

hands parallel to his shoulders. And when he would bow, he placed his 

hands firmly upon his knees and he would straighten his back. W hen 

he raised his head, he would stand upright until each vertebrae returned 

to its original place. W hen he would prostrate, he placed his hands down
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w ithout spreading his fingers nor clasping them  together. The tips o f 

his toes would be facing the Qiblah. W hen he would sit after two rak'at 

he would sit upon his left foot and erect his right foot. And when he 

would sit in the final rak‘ah he would extend his left foot and erect his 

right, placing his buttocks upon the ground.”

This hadith contains details in m ention o f  the fact that when he would 

sit after two rak ‘at to say the tashahhud, he would sit in the ifiirash pos

ture, w hether that would be the end o f his prayer or not. A nd in the 

second tashahhud he would sit in the tawarruk posture. This is the state

m ent o f Ahm ad. It is, likewise, the statem ent o f my father, Shaykh 

M uqbil st.. For I asked him  regarding this, and he responded to me by 

m entioning these details that are contained w ithin the hadith o f  Abu 

Humayd

One may refer to Al-M ughni (pg. 743) by Ibn Qudam ah. As well as Shark 

Sahih M uslim  by An-Nawawi (5/81), and Fath al-Bari by Ibn H ajr (no. 

828)

Point o f Benefit: A l-H afidh m entioned w ithin Fath al-Bari (no. 828): 

“It is said that the wisdom in differentiating between these two sittings 

is that it is nearer to staying away from the num ber o f rak ‘at becoming 

confused, because the first is followed by another movem ent in opposi

tion to the second; and if  the latecom er sees the people sitting in this 

posture he will know how m uch prayer he has missed.”

I believe that we have, at this juncture, ended the description o f the 

prayer. A nd we have covered the issue in brief.
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-------------------------------------Ex p l a n a t i o n -------------------------------------

I ask Allah M to have mercy upon this Imam for that which he has 

presented, and to place it upon his scale o f good deeds. He has neglected 

to m ention the issue o f m aking the tasllm before exiting the prayer. The 

evidence for this issue is that which was reported by Muslim  (no.572) 

on the authority o f ‘Am ir Ibn Sa’d, who reported from his father that 

he said: “It is as if I see the M essenger o f Allah ^  m aking the taslim to 

his right and to his left, until I could see the whiteness o f his cheek.”

Likewise, that which has been reported by M uslim  (no.431) on the au

thority o f Jabir Ibn Samurah, who said: “W hen we would pray with the 

M essenger o f Allah ^  we would say: ‘As-Salamu Alaykum wa Rahm at- 

ullah, As-Salamu Alaykum wa Rahm atullah,’ and one would point with 

his hand to each side. The Messenger o f Allah said:

j l  ^ . w l  LajJ A A A I

aJIaJuj i 4 '] 1.AJ 11 .'..j

‘W hy is it that you wave your hands like the tails o f  horses? Indeed, it 

suffices one o f  you that he places his hands upon his thighs, then gives 

salams to his brother upon his right and upon his left.’”

Likewise, that which is reported by Ahmad  (6/229) on the authority of 

‘Abdullah Ibn Mas’ud, that the Prophet ^  would make the salam to his 

right and to his left saying:

All q (A ) I&  jA L A I (All ^A LA I

‘As-Salamu Alaykum wa Rahmatullah, As-Salamu Alaykum wa Rah

matullah,’
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U ntil the whiteness o f  his cheek could be seen. A nd the word al-khadd 

refers to the side o f one’s face going downward, as is m entioned 

w ithin A l-M u ’jam  Al-W asit. T he majority o f the scholars hold that the 

salam from the prayer is a pillar, and the prayer is no t correct w ithout it 

due to the hadith o f  Ali §t which is reported by Abu Dawud (no. 61), 

wherein he said: “The M essenger o f Allah ^  said:

‘The key to the prayer is purification. Its entry point is the takbir and 

its exit point is the taslim ”’

It has, likewise, come on the authority  o f Abu Sa’id, as is m entioned by 

Ibn Majah (no.276), and the hadith is graded authentic by Shaykh Al- 

Albani

An-Nawawi said w ithin A l-M ajm u’ (3/444): “Poin t o f Benefit: Am ongst 

the madh’habs o f  the scholars, in connection to the obligation o f the 

salam, our madh’hab is that it is obligatory, and it is a pillar from the 

pillars o f the prayer. The prayer is no t correct w ithout it. This is the 

statem ent o f the majority o f the scholars from the companions, the 

Tabi’un, and those who come after them . Abu Hanifah said that the 

salam is not obligatory, nor is it from the prayer. R ather, if one sits for 

the length o f time that it takes to make the tashahhud, then he may exit 

the prayer w ith whatever would negate it from the salam, or speech, or 

an impurity by standing up, or doing some o ther action; or w ith other 

than  that, and this will suffice him. His prayer would be complete. This 

has been reported by Shaykh Abu H am id from A l-A w za’i, and he uses 

as evidence the hadith o f  the man that prayed badly, as well as the hadith
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o f Ibn M as’ud which m entions that the Prophet ^  taught him  the 

tashahhud, and he said: ‘If  you complete this then  your prayer has been 

completed. If  you wish to stand, then you may stand. If  you wish to sit, 

then you may sit.’ Likewise, on the authority o f Ibn ‘A m r who said: 

‘The M essenger o f Allah ^  said: ‘If  one were to nullify his purification, 

but he is sitting at the end o f his prayer before m aking the taslim then 

his prayer is still sound.’ Likewise, on the authority o f ‘Ali who said: 

‘I f  one were to sit for the am ount o f tim e that it takes to say the 

tashahhud, and then nullify his wudu’, his prayer is sound.’ Our com pan

ions use as evidence the hadith which states:

‘Its exiting point is the taslim .’

Likewise, the aforementioned ahadith that have come w ithin this chap

ter. M eaning, the narrations that point to the legislation o f m aking the 

taslim. In addition to the statem ent o f the Prophet ^ :

‘Pray as you have seen me praying.’

A nd the response to the one who uses the hadith o f  the man that prayed 

badly, m entioning the fact that he left off explaining the taslim, is that 

he left off explaining it due to his knowledge o f it. Just as he left off 

explaining the in tention, as well as sitting for the tashahhud, which are 

both obligations by way o f consensus. A nd the response to the hadith o f 

Ibn M as’ud wherein he said, ‘...that his prayer is com plete’ (to the end 

o f the narration), this is an additional wording that is interpolated; and
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it is not from the speech o f the Prophet ^  by consensus o f the hadith 

preservers. A d-D araqutni and Al-Bayhaqi, as well as others, have ex

plained this. As for the hadith o f  Ali and the hadith o f  Ibn Am r, they are 

both  weak by consensus o f  the hadith preservers; and their weakness is 

well known to be m entioned w ithin their books.”

Ibn Rajab said w ith Fath al-Bari (5/217): “Abu Hanifah and Ishaq in

terpreted the hadith th a t says:

‘Its exiting point is the taslim.'

To mean the tashahhud; and they said that the tashahhud is referred to 

as taslim due to the fact that it contains the sending o f salams to the 

Prophet as well as the righteous people. However, this is extremely 

farfetched.”

W ith  regards to the taslim, one taslim suffices according to the majority 

o f the scholars. This is, likewise, the chosen viewpoint o f my father. He 

used to say, in that which we have heard from him: “H e who makes one 

taslim and then nullifies his wudu before m aking the second taslim, then 

his prayer is sound.”
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