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A
Siirah al-Tehlds (112) : 1-4

With the Name of Allah,
the All-Merciful, the Most Merciful

1) Say: He is Allah, the One and only!

o PRIy

2) Allah, the Everlasting Sustainer of all.
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Siirah al-Tkblis (112) : 14

3) He fathered hone, nor was He born.
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4) And no one is comparable to Him.



INTRODUCTION

With the Name of Allh,
the All-Merciful, the Most Merciful

In the view of ibn Mas‘id, ibn ‘Abbas, al-Hasan, ‘Ata’, ‘Tkrimah
and Jabir, this Sarah is Makki. Another view of ibn ‘Abbas, as well
as the view of Qatadah and Dahhak is that it is Madani.! In the
Meccan and Syrian recitations, the number of verses are five and in
the rest, four with the former ending the third verse at, “He fa-
thered none,” the fourth verse being, “Nor was He born.” The chap-
ter consists of eleven words and forty seven letters.

Razi and Fayrozabadi list a total of twenty titles for this chapter
such as a/-Tawhid, al-1ajrid, al-1afrid, al-Ikblas, al-Najih, al-Wildyab, al-
Samad, al-Asas and Nir al-Qur'an. :

Ahmad recorded, on the authotity of Ubayy bin Ka‘b, that the
polytheists asked the Prophet (#), “Muhammad, tell us the lineage
of your Lotd,” whereupon Allah revealed “Say: He is Allah, the One

! Qutrtubi, Aba Hayyan

2 Faitozabadi
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Introduction

and only! Allah; the Everlasting Sustainer of all; He fathered none, nor
was He born. And no one is comparable to Him.””

Bukhari recorded, on the authority of ‘Amrah bint ‘Abdu’l-Rahman
- 2 woman who used to stay in the apartment of ‘A’ishah, the wife
of the Prophet (), that ‘A’ishah said, “The Prophet sent a man as
the commander of a war expedition who would lead his
companions in prayet. He would complete his recitation by
reciting, ‘Say: He is Allah, the One and only.” When they returned
they mentioned this to the Prophet (#) who said, “Ask him why he
did that.” They asked him and he replied, ‘It contains the descrip-
tion of the All-Merciful and I love to recite it.” So the Prophet said,
“Inform him that Allah, Most High, loves him also.”*

Bukhari recorded, on the authority of Abu Sa‘id, that a man heard
someone reciting “Say: He is Allah, the One and only,” repeating it
over and over again. When morning came, the man went to the
Prophet (#£) and mentioned this to him, speaking as though he
thought the act insignificant. The Prophet said, “By Him in whose
hand is my soul, it is equivalent to a third of the Qur’an.””

Malik records that AbG Hurayrah said, ‘I went with the Prophet
(%) and he heard a person reciting, “Say: He is Allah, the One and
only,” and said, “It is obligatory.” I asked him what was obligatory,
he replied, “Paradise.””

> Ahmad #21219 and Tirmidhi #3364.
It was ruled sahih by Hakim #3987 with Dhahabi agreeing, and hasan by
Albani. ‘
*Bukhari #7375
3 Bukhari #5013-6643-7374

¢ Malik, vol. 1, pg. 176, Tirmidhi #2899 who said it was hasan sahih ghasib.
It was ruled sahth by Albani, Sapib Tirmidbi
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THELIGHT OF THE QUR’AN

-al-Hasan said, “This chapter is pute, it does mention anythmg to
do with this wotld or the next.”

‘Daruqutni said, ‘In terms of authentic narrations, this Starah has
the most dealing with its excellence.”®

7Tabari

81bn Taymiyyah, at Tafsir al-Kabir

16



CHAPTER I: THE FOUNDATION

CPM NG

Say: He is Allah, the One and only!

“Say” with certainty, unwavering belief and firm understanding
that “He is Allah, the One and only,” absolute oneness is something
unique to Him. He is the One, the one true God. He is not subject
to plurality and neither is there more than one god. As such the
verse repudiates the doctrine of trinity, the doctrine of the dualists
who believe in the gods of light and dark, the doctrine of those
who believe in divination through stars and celestial zones, and
polytheism in general® He is also singular in His perfectiori, He is
singular in possessing the Most Beautiful Names and perfect Lofty
Attributes, and He is singular in His pure deeds. There is nothing
compatrable to Him or like Him."

In this verse, Allah has announced His 7awhid and otrdered the

% Sa‘'di

1 Razi, Baqai
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THELIGHT OF THE QUR’AN

addressee to proclaim it. Therefore, when the servant says, “Say:
He is Allah, the One and only,” he has singled out Allih in the same
way that He singled out Himself. He (#%) was commanded to say
the word, “Say” to actualise this reality, and to highlight that his
only duty was to convey; he would communicate exactly what was
related to him."

Ibn al-Qayyim said, while explaining the Mu‘awwidhatayn,

If it is then asked: Why is it that the order (in these
chapters) is implemented by reciting the order and the
otrdered? It is known that when one commands, ‘Say:
Albamdulillah. Say: Allahu Akbar. Say: SubbanAllah’ the
person ordered responds by saying, ‘Alpamdulillih,
Allahn Akbar and SubbinAllah’ without repeating the
word, ‘Say.” However, in these chapters one recites them

by saying,

A s 2 ATR
Q ICTselds
“Say: I take refuge with the Lord of Daybreak.”"

Tl 42z 2
O IS 55el
“Say: I take refuge with the Lord of Mankind.”"
I reply by saying: this is the exact same question that

Ubayy ibn Ka‘b asked the Messenger of Allah (#).
Bukhiri records that Zirr ibn Hubaysh said, ‘T asked

" 1bn al-Qayyim, Bada’i‘ al-Fawd'id, vol. 2, pg. 659
12 4)-Falag (113):1

13 4/ Nas (114): 1

18



The Foundation

Ubayy ibn Kab concetning the Mu‘unwidhatayn and he
said, “T asked the Messenger of Allah concerning this
and he replied, “This is how it was said to me, so I recite
(the word): Szy’ so we recite as the Messenger of Allah
(%) recited.”

Bukhati then records that Zirr ibn Hubaysh asked Ubayy
ibn Ka'‘b, ‘Aba Mundhir, your brother ibn Mas‘ad says
such and such.” He replied, ‘T asked the Messenger of
Allzh and he replied, “This is how it was said to me, so
I recite (the word): Szy” so we recite as the Messenger of
Allah (#8) recited.™

The reason is that the duty of the Prophet () was to
convey the Qur'an as it was revealed from Allah and he
had no say whatsoever as to its content or recitation.
Therefore when Allah said, “Say: 1 take refuge with the Lord
of Daybreak,” the dictates of conveying in a complete
way demanded that the Messenger of Allah () say, “Say:
1 take refuge with the Lord of Daybreak.”

This is the meaning of his words, “This is how it was said to
me...” i.e. 1 do not say this of my own accord rather I say
what is said to me for I only convey the words of my
Lord as He revealed them to me.

So abundant peace and blessing be upon him for he
did indeed convey the message, completely fulfil his duty
and trust and said as was said to him. This fact alone
suffices us from the deviancy of the Jahmiyyah, the
Mu'tazila and their brothers who say, “This is an Arabic
Qur’an whose wording and phraseology was conceived
by the Prophet.” The hadith quoted hete clearly repudi-
ates their stance and explicitly states that the Prophet

1 Bukhari #4976-4977.

19



THE LIGHT OF THE QUR’AN

(%) conveyed the Qur'an exactly as it was revealed to
him to the extent that when it was said to him, ‘Say’ he
conveyed this word as well. The duty of the Messenger

is only to convey."

The purpose of the message is to call mankind to Allah, in order
to achieve this one must know what he is being called to and calling
to, as such some form of definition is required. Commencing the
Sirah with “Say,” points to the Messenger’s duty of conveying this
message, it provides the definition for him, clears him of those
who accused him of falsehood or madness by indicating that he is
merely passing on what has come to him, and alludes to the fact that
the intellect by itself cannot come to know Allah as is required.'®

The prirary addressee of “Say” is the Prophet, and then all who
read it and can pass the message on, for this reason the object of the
address has been left unmentioned in order to generalise it. As such,
the address proves the universality of the message and that it is not
just restricted to the Arabs or a particular people or a particular
tribe.!”

Generalising the recipients of the address also proves that the
statement that is commanded to be said is clear and understandable
to all.’8 '

5Ibn ﬂ-Qayyﬁn, Bada’i al-Fawa’id, vol. 2, pp. 706-707. cf. Ibn Rajab
16 Baqa
" Baqa‘i

18 Baqa
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The Foundation

The petrsonal pronoun, huwa, is also called a concealed noun since
its significance is not shown by itself alone. Here it is acting as the
1 which is employed to stress the importance of the
information following and direct the readers attention to it, since

damir al-sha’n,
the personal pronoun itself is explained by what follows.

By commencing the sentence with this personal pronoun, the
verse is effectively, in the first instance, abstracting the subject matter
and thereby highlighting that the essence or nature of Allah is un-
seen, ghayb, and that He is the necessary existent® since the personal
pronoun is the most definite of definite nouns. Also highlighted is
the fact that His existence is so well-known and widely accepted
that each and every petson can bring Him to mind.?

In a direct sense, since the verse was revealed in response to the
question posed, it is as if it reads ‘Say: (In answer to your question,
the One you ate asking about) is Allah.”*

y g

' Abti Su‘ad, Abu Hayyan, Qasimi, ibn ‘Uthaymin
* Baqai
2 Aba Su‘ad.

2 'Tabari, Sama‘ani, Shawkani

21



THE LIGHT OF THE QUR’AN

Iy

Allah

This name has been explicitly mentioned here because it sub-
sumes all the Attributes of perfection: all those pointing to His
magnificence and beauty.” »

He is the Lord, the One who is worshipped, the One deserving
of being singled out for worship due to the Perfect Godly Attributes
that He is described with.?*

Tabari said,

‘Allah is derived from al-ilah, the hamzah which is the fa
of the noun has been removed and so the /Z, which is
the ‘@yn of the noun, meets with the /Zm» which is addi-
tional and has a s#k#n on it, hence this /Jm mixes with
the other and becomes one with a shaddah. As regards
the meaning of Allah, it has been reported to us on the
authority of ‘Abdullah ibn ‘Abbas who said, “He is the
One who everything takes as deity (#4h) and is worshipped
by every object of creation.” He then quotes his isnad
to Dahhak who said that ‘Abdullzh ibn ‘Abbas said, ‘Allah
is the One possessing divinity (db#’l-ilabiyyah) and deserv-
ing worship (‘wbidiyyah) from all His creation.” He then
said, ‘If someone wete to ask: what is the proof that
ulsthiyyah is wotship (7badah), and that the word al-zlah

% Baqai

#Tabati, vol. 1, pp. 82-83; Sa‘di
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The Foundation

means a/-ma‘bid (one who is worshipped), and that it
follows the form fz%/a yaf aln?’ He said, “The wotd ta’allub
is undoubtedly on the form #afa“%/ detiving from aliba
ya’labn and the meaning of aliha, when spoken, is ‘abada
(to worship). The verbal noun of this wotd has also
been mentioned proving that the Arabs articulated it
upon the form fz%a yaf'alu without adding anything.
Sufyan ibn Waki‘ natrated to us; ...; that ibn ‘Abbas te-
cited,

“...and abandon you and your #zhar”*

and said, “i.e. and your worship,” and he said, “He was
one who was worshipped and did not worship.”” He
also quoted another isnad to ibn ‘Abbas where he said
of this verse, ‘Pharaoh was worshipped and did not
worship,” and he quoted a similar narration from Mujahid.
Then he said, ‘“The opinion of ibn ‘Abbas and Mujahid
clearly shows that the meaning of a/ibais ‘@bada and that
the word #iha is the verbal noun.” He then quoted a
hadith on the authority of Aba Sa‘id that the Messenger
of Allah (#) said, “The mother of ‘Isa gave him to a
scribe that he may teach him. The teacher said, ‘Write
bismillah. Tsa said, ‘Do you know what Allah is? He is the
God of the gods (#abu’l-aliha).””

Ibn al-Qayyim, may Allah have mercy upon him, said,

“This Noble Name has ten characteristics in its physical

» al-A‘raf (7): 127, i.e. ibn ‘Abbas and Mujahid read it with the reading #aba as
opposed to the more standard gkba. The full verse reads, “The ruling circle of
Pharaoh’s people said, ‘Are you going to leave Misa and his people to cause cotrup-
tion in the earth and abandon you and your @/ha?>"”

%Tabari, vol. 1, pp. 122-124 as quoted from Ali al-Shaykh, Futhu’l-Majid, pp- 21-22
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THELIGHT OF THE QUR’AN

wording that are specific to it,” he mentioned them and
then said, ‘as regards its specific characteristics with re-
gards to meaning, the most knowledgeable of creation
(#8) said, “I cannot enumerate praise of You, You are as
You have praised Yourself.” How is it possible to enu-
merate the specificities of a Name, the object of which
has every single perfection without restriction, who de-
serves all commendation and praise, all lauding and ven-
eration, who possesses all magnificence and perfection,
and all nobility and beauty? All goodness, beneficence,
generosity, grace and gifts belong to Him and come from
Him. This Name is not mentioned over something pal-
try except that it becomes plentiful, nor at a time of fear
except that it removes it, nor at a time of hardship ex-
cept that it lifts it, nor at a time of distress and worry
except that it alleviates it, nor at a time of constraint
except that it liberates it. No weak creature depends upon
it except that it grants him strength, nor one undergo-
ing humiliation except it grants him honour, nor one
who is poor except that it leads him to richness, nor one
who is left alone except that it grants him comfort, nor
one who is overcome except that it aids him and sup-
ports him, nor one in a state of dire need except that it
lifts his need, nor one who is run astray except that it
draws him back. It is the Name through which hard-
ship is removed, through which blessings descend,
through which supplications are answered, through
which the foot does not slip, through which evil is re-
pressed and good is promoted. It is the Name through
which the heavens and earth stand, because of which
the heavenly scriptures descended, the Messengers were
sent, the legal laws legislated, the legal punishments es-
tablished, and Jihad legislated. Through this Name is
creation divided into the felicitous and the wretched,
and through it does the Undeniable Reality come to pass
and the Final Convulsion occur. Because of it are the

24



The Foundation

Scales erected, the Path laid out, and the Paradise and
Hell made ready. Through it is the Lord of the worlds
worshipped and praised, and to establish its rights were
the Messengers sent. It is about it that the questions will
be asked in the grave and on the Day of Resutrection.
Because of it did the dispute arise and to it one goes for
judgment. Love and hate is based on it. Felicitous is one
who has come to know it and establish its right, wretched
is one who is ignorant of it and leaves off its right. It is
the core of the creation and the command and through
it do both stand and become firm, and to it do they
end. ...

@ B0 C ds2 I\ e SR NS

“Our Lord, You have not created this for nothing.
Transcendent are You! Safeguard us from the pun-
ishment of the Fire.”?"?

2 Al Imran (3): 191

% cited in Ali al-Shaykh, Fath al-Majid, pg. 15
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THELIGHT OF THE QUR’AN
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The One and only (Ahad)

The majority have stated that Ajad has the same meaning as
Waihid? and this is proven by the recitation of ibn Mas‘ad, ‘Say:
He is Allah, the Unique (Wahid).™ He is the One and only (Abad),
i.e. Unique (Wabid), singular and unparalleled in every aspect, and
thete is nothing like Him.** He has no peer, no companion, no son
and no partner;” He is One with regards lordship, rubibiyyah, and
One with regards divinity, #/ubiyyah.”® Allah, Most High, says,

"})/), 25 [ /} » —'//
uﬂkw.! *’VQ;J / f

“Your God is One God; there is none Worthy of
wotship save Him, the All-Merciful, the Most
Merciful.”

[@f-Bagarah (2): 163]

» Sama'‘ani

% Baghawi. Ibn ‘Atiyyah also quotes this from ‘Umar and Rabi' ibn Khaytham.
3 Tha‘labi, Ibn ‘Atiyyah, Abt Hayyan

32 Qurtubi, ibn Kathir

» Tbn Rajab, Qasimi
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“They have taken their rabbis and their monks and
the Messiah son of Mary as lords beside Allah, when
they were bidden to worship only One God. There
is none worthy of worship save Him. Be He Glori-
fied from all that they ascribe as partner (to Him)!”

[al-Tawbah (9): 31]

~y 24

ST

s

“Say: I am only a warner, and there is none worthy
of worship save Allah, the Unique, the All-
Conquering.”

[Sad (38): 65]

ATy -q-
OYCAI I <ty
“And no one is comparable to Him.”
[ al-Ikblas (112): 4]

- A P
“@’J‘*‘J‘t‘m J):u‘ u—:‘3
“Nothing is like Him; He is the All-Hearing, the

All-Seeing.”
[al-Shara (42): 11]

Ibn ‘Atiyyah said, ‘The whole of the Qur’an, all of Muhammad’s

27



THE LIGHT OF THE QUR’AN

message, rather all the messages, came with this purpose: to affirm
that Allah is Unique, the One and only. Everything in creation actu-
ally points to this reality.” Allah, Most High, says,

- w})-// wd

))A-J_)Q»w 8) BV
G AN A

“This is a clear message for mankind in order that
they may be warned by it, and that they may know
that He is only One God, and that men of under-
standing may take heed.”

[Lbrahim (14): 52)

Z > =t

@» REGLE uﬂ&\w\}l;ﬁ\fxﬁ\

“A Book whose verses are petfectly constructed and
‘then demarcated, coming from One who is All-Wise, ‘
All-Aware. ‘Do not worship anyone but Allah, I am
a warner and a bringer of good tidings to you from

O P S»Si&uxu“”riﬁ_,\’n”.{,& i <)

Him.”
[Hid (11): 1-2]
L2 sase % 4}1“{* u 2 R L TP
W2l Y g dal Je= [ ]y
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“We sent a Messenger among every people saying:
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The Foundation

‘Worship Allah and avoid all that is worshipped be-
sides Him.” Among them were some whom Allah
guided but others received the misguidance they
deserved. Travel about the earth and see the final
fate of the deniers.”

[a/-Nah! (16): 36]

Ibn al-Qayyim said,

The Zawhid that the Messengers called to, and with which
the Books were revealed, is of two types: Tawhid al-Ma'rifah
wa'l-Ithbar and Tawpid al-1alab wa’l-QOasd. The first deals
with affirming the being of the Lord, Most High, His
Attributes, His Names, His actions, His speaking, His
Books and His conversing with whoever He wills of
His servants; it also deals with affirming His decree and
destiny and His infinite wisdom. This category has been
articulated in the Qut’an with complete clatity as can be
seen in the beginning of Sarah al-Hadid, Sirab Ta Ha, the
end of al-Hashr, the beginning of Tanzil Sajdah, the be-
ginning of A% Tmrin, the whole of Sirah al-Ikhias, and
others.

The second category is dealt with in His sayings,

, s s s 20 7AL ok
DX SN O Shwealii s
“Say: ‘Disbelievers! I do not worship what you
worship....””
[a/-Kaffiriin (109): 1-2 ]

29



THE LIGHT OF THE QUR’AN
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“Say, ‘People of the Book! Come to a proposition
which is the same for us and you - that we should
worship none but Allah and not associate any part-
ners with Him and not take one another as lords
besides Allah.’ If they turn away, say, ‘Bear witness
that we are Muslims.’”

s
M

[Ali Tmran (3): 64]

and can be found in Tangil al-Kitab and its end, the be-
ginning of Siarah al-Mu'min, its middle and its end, the
beginning and end of Sirah al-A‘7df, the generality of
Sirab al-An‘am, and the generality of the chapters of the
Qur’an.

Indeed every Sarab in the Qur'an deals with both types
of Tawhid and calls to them. This is because the Qut’an
either contains information about Allah, His Names and
Attributes, and His actions and words, this then is Tawhid
dealing with knowledge and information [about Allah];
ot it calls man to worship Him alone without any part-
ner and to relinquish all that is worshipped besides Him,
this then is Zawhid dealing with intent and goal; or it
contains command and prohibition and the injunction
to obey Him, His presctiptions and proscriptions, this
then is the rights of Tawpid and those matters that com-
plete it; or it deals with honouting the people of Tawhid
and informing about how they were dealt with in this
life and the honour they will receive in the Hereafter,
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The Foundation

this then is the recompense of Tawhid; or it deals with
information about the people of shirk and how they
were dealt with in this life and what will be unleashed
against them of punishment at the final destination, this
then is the recompense of those who left the bounds
of Tawhid. Therefore, the whole Qur'an deals with Tawhid,
its rights and its recompense, and it deals with shirk, its

people and their recompense.*

Ibn Taymiyyah said,

The Zawhid that the Messengers came with affirmed di-
vinity (iahiyyah) for Allah alone such that a person bears
witness that /z ilaba illAllah, none is to be wotshipped
save Him, his fawakkal is only placed in Him, his love
and hate is only for His sake, and any deed he does is
only for His sake. That 7awhid also comprised affirming -
the Names and Attributes that He affirmed for Himself.
Allah, Most High, says,

® 2N KT
“Your God is One God. There is rione worthy of
worship besides Him, the All-Merciful, the Most
Merciful.”
[a-Bagarah (2): 163]
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“Allah says, ‘Do not take two gods, He is only One
God. So dread Me alone.””
[@l-Nab/ (16): 51]

% Al al-Shaykh, Fathu’l-Majid, pp. 25-26
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“Whoever calls on another god together with Allah,
has no grounds for doing so at all and his reckoning
is with his Lord. Truly the disbelievers have no

success.”

[al-Mu’mindin (23): 117)
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“Ask those We sent before you as Our Messengers:
Have We ever designated any gods to be worshipped
besides the All-Merciful?”

[al-Zukhraf (43): 45]

He informs us that every Prophet called man to the
worship of Allah alone without any partners,
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“You have an excellent example in Ibrahim and

those with him, when they said to their people, ‘We

wash our hands of you and all that you worship

apart from Allah, and we reject you. Between us

and you there will be enmity and hatred for ever

unless and until you have faith in Allah alone.””
[al-Mumtabanah (60): 4]
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and He says about the polytheists,
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“When they are told, ‘There is none worthy of wot-
ship save Allah,’ they were arrogant. They said, ‘Are
we to forsake our gods for a mad poet?””

[al-Saifar (37): 35-36]

There are many verses like these in the Qur’an. The mean-
ing of Zawhidis not restricted to Tawhid al-Rubnbiyyah: the
belief that Allah alone is the creator of the wotlds as
thought by the people of theological rhetoric (ahlu’l-
kalam) and the Safis. These people thought that if they
were affirm this aspect, along with its proof, they would
have affirmed the pinnacle of Zawpid, that if they were
to witness this and were to obliterate themselves in it
they would have done so in the pinnacle of Zawpid.

In reality, if a man was to accept the Attributes of His
Lord as was deserving and was to absolve Him of eve-
rything He should be absolved of, and affirmed that He
alone is the creator of everything, he would not be a
muwaphid until he bore witness that none has the right to
be worshipped save Allah alone, accepting that He is the
only God deserving of worship, and then affixed him-
self to the worship of Alldh alone without any partnef.
The #ah is one who is taken as god and worshipped
(ma’lih ma‘biid), who deserves worship, it does not mean
one who is able to create from nothing. If someone
were to explain @/-zZ/ih to mean one who was capable of
creating from nothing and believed that this meaning
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was the single distinguishing meaning of the word, and
thought that affirmation of this was the pinnacle of
Tawhid, as was the way of those who affirmed the At-
tributes and delved into &a/im - and this is what they say
of Ab@’l-Hasan and his followets - then he does not
know the reality of the 7awhid with which Allah sent His
Messenger (#). This is because the polytheist Arabs af-
firmed that Allah alone was the creator of everything,
yet despite this belief they temained polytheists. Allah,
Most High, says,
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“Most of them do not have faith in Allah without

associating others with Him.”
o [Yasaf (12): 106]

A group of the Salaf said, “If you ask them, “Who cre-
ated the heavens and the earth,’ they would answer,
‘Allah,” yet despite this they would worship others be-
sides Him.””> Allah, Most High, says,
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% Ibn Kathir telates this from ibn ‘Abbis, Mujahid, ‘Ata’, ‘Tktimah, Shabi, Qatadah,
Dahhak, and ‘Abdu’l-Rahman ibn Zayd ibn Aslam.
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“Say, “To whom does the earth belong, and every-
one in it, if you have any knowledge?’ They will
say, ‘To Allah.’ Say, ‘So will you not pay heed?’ Say,
‘Who is the Lord of the Seven Heavens and.the
Lord of the Mighty Throne?’ They will say, ‘Allah.’
Say, ‘So will you not have tagwa?’ Say, ‘In whose
hand is the dominion over everything, He who gives
protection and from whom no protection can be
given, if you have any knowledge?’ They will say,
‘Allah’s.’ Say, ‘So how have you been bewitched?””

[ab-Mn’mindin (23): 84-89]

Not everyone who affirms that Allah, Most High, is the
Lotd of everything and its creator necessatily worships
Him and only Him, supplicating to Him and no one
else, placing his hope and fear in Him and no one else,
loving and hating for His sake only, obeying His Mes-
sengers and enjoining what He enjoins and prohibiting
what He prohibits. The generality of the polytheists be-
lieved that Allah was the creator of everything but they
set up intercessors through whom they committed shirk,
and they set up partners with Him. Allah, Most High,
says,
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“Or have they adopted intercessors besides Allah?
Say, ‘Even though they do not control a thing and

have no awareness?’ Say, ‘Intercession is entirely
Allah’s affair. The kingdom of the heavens and
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earth is His.’...”
[@l-Zumar (39): 43-44]
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“They worship, instead of Alldh, what can neither
harm them nor help them, saying, ‘These are our
intercessors with Allah.” Say, ‘Would you inform
Allah of something about which He does not know
either in the heavens or on earth? May He be glori-
fied and exalted above what they associate with
Him!”

[Yiinus (10): 18]
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“You have come to Us all alone just as We created
you at first, leaving behind you everything We be-
stowed on you. We do not see youtr intercessors ac-
companying you, those you claimed were partners

with Allah.” |
[al-An‘am (6): 94
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“Some people set up equals to Allah, loving them
as they should love Allah.”

.' /‘/// 1
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[al-Bagarah (2): 165]

This is why you will find amongst the followers of these
people® those who prostrate to the sun, moon and stats
and invoke them, fast for them, sacrifice to them, and
try to draw close to them. They then claim that this is
not shirk and that “shirk can only be committed when
one believes that these objects regulate and control my
affairs, but if I was to take them as a mete means (sabab)
and intermediary (wasitah), 1 would not be a mushrik.”
However, it is known by necessity in the religion of Islam
that this is shirk.>

Aside from textual proofs directing a petson to His oneness,
Allah also provides rational proofs:
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“Say: If there had been other gods with Him, as
they say, they would certainly have sought out a
way to the Master of the Throne! Glory to Him!
He is high above all that they say in greatness and
sublimity!”

[al-Isra® (17): 42-43]

*i.c. those who think that Zawhid is resticted to this meaning,

3 Ali al-Shaykh, Futhu'l-Majid, pp. 26-29
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“If there had been any gods beside Allah in heaven
or earth, they would both be ruined. Glory be to
Allah, the Lord of the Throne, beyond what they
describe!”

[at-Anbiya’ (21): 22]

[CA T4 %
;\}}{):Ah ao=!
2 7% 2 € s
Pl Ll s £ > Ao-
Jdla-\.u \‘_{u&,\nbl ‘l /: /Lé=\-{)
}C LT W R

(O XA S S et

“Allah has not chosen any son, nor is there any god
along with Him; else would each god have assur-
edly championed that which He created, and some
of them would assuredly have overcome others.
Glory be to Allah above all that they allege.”
[al-Mu’mindin (23): 91]

Others said that a/~Ahad and al-Wahid are not synonymous; rather
each has its own specific meaning, Azhari said that only Allah is
ever described as being Apad, one does not say rajul ahad ot dirbam
apad, rather one says rajul wahid and dirbam wahid. In affirmation one
would say, rz’aytu rajulan wahidan and in negation one would say, 7a
ra’yatn abadan.”® Therefore, Khattabi said, “The difference between
the two is that a/Wahid is One with respect to His essence and
nothing resembles Him in it; a/-Apad signifies that He is One with
respect to His Attributes and qualities and none shares with Him in

%8 Razi, Shawkani
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them.” Halim said, ‘a/~A4had is One whom nothing resembles and a/-
Wahid is One who has no partner or equal.”® Others said that /-
Abad denotes that He is not limited or subdivided or apportioned
whereas a/-Wahid signifies that He has no partner or like.

Ibn Rajab said, “The people of theological rhetotic, abiu’l-kalim,
explained a/-Ahad to mean one who could not be subdivided or
apportioned. If what they mean is that He is not composed of sepa-
rate individual components or that He cannot be split up into con-
stituent parts, this is correct. But if they mean that one (quality)
cannot be discerned from another - and this is what they mean when
they use the term mujassim, anthropomorphist - this is completely
false.’

In the verse, the Name Apad follows Allah because Allah signi-
ties His being the one deserving worship, one whom all creation
needs yet needs no one, and such can only be One. Therefore di-
vinity, #ahiyyab, dictates Oneness but oneness does not necessatily
dictate zahiyyah, hence the sequence of Names here.”

The Name 4)ad cannot be unrestrictedly applied to any besides
Allzh in an affirmatory context since He is the One who is perfect
in all His Attributes and actions.”

¥ Qutrtubi, a/-Asnd, ibn Rajab.
“Baqa
“Tbn Kathir, ibn Rajab, Shawkani who quotes this from Azhari

-39



CHAPTER II: SUCCOUR
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Allah,
the Evetlasting Sustainer of all.

Allah is the One who is sought for the fulfilment of all needs.
The inhabitants of the lower and upper wotld all stand in dire need
of Him. They ask Him for their needs and they place their hope in
Him to fulfil their desires. This is because all His Attributes are
petfect: He is the All-Knowing whose knowledge is perfect, the
Forbearing whose forbearance is perfect, the Most-Merciful whose
mercy encompasses everything and so on.! The vetse affirms His
generosity and mercy because one is not recoursed to unless he is
someone who grants grace.” It also negates all defect from Him as
this is implied by the wotd a/-Samad, just as it negates the fact that

1Sa'd1

>Qurtubi, a~-Asna, vol. 1, pg. 184
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there is anyone above Him who could overcome Him.?

Linguistically, the word a/-Samad has two essential meanings: in-
tent and objective (gasd), and hardness and rigidity (sw/abah). It is
the first that is meant here for all of creation turn to Allah and seek
Him in supplication and entreaty.* Ibn al-Anbari stated that all lin-
guists agreed that this was the correct meaning.’

Abdt Ja‘far al-Tabari said,

In the language of the Arabs, afSamad is one who is
sought or betaken to, to whom one recourses and One
who has nothing above him... Since this is the case, the
most befitting explanation of this word should be that
which conforms to its well-known meaning in the lan-
guage of those whose tongue the Qur'an was revealed
in®

One says: ‘samada ilayhi, i.e. he betook himself, directed himself,
aimed towards him, recoursed to him. ‘samada ilaybi f7'l-hawa’ij, he
betook himself to him or took recourse in him in exigencies. ‘samada
al-amr, he betook himself to the thing, aimed at it, sought it. A
samad is also a lord or chief because one repairs, betakes himself, or
has recourse to him in exigencies; or because he is one to whom
obedience is rendered, without whom no affair is accomplished; or

*Razl

*Ibn al-Fatis, Muja)ﬂ Magdyis al-Lugha

’ Abu Hayyan

¢Tabari. .

cf. Qurtubl who attributes this view to Khattabi, Thadlabi, Aba Hayyan, Halabi
and Aldsi
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one to whom lordship ultimately pertains.’

Therefore, in exegesis to this word, Suddi said, ‘He is the One
who is sought to fulfil all desires, whose succour is pleaded for in
calamity.® Ibn ‘Abbas said, “The One to whom creation tesorts in
times of need and asks of to fulfil requests.” Abu Hurayrah said,
‘He is One who stands in no need of anyone yet everyone is in dire
need of Him."® Allah, Most High, says,
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“Mankind! You are the poor in need of Allah
whereas Allah is the Rich Beyond Need, the
Praiseworthy.”

[Fatir (35): 15]
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“Any blessing you have is from Allah. Then when
harm touches you, it is to Him that you cry for

help.”
[@/-INah! (16): 53]

"Lane’s Lexicon, summarised
$Baghawi, Qurtubi

*Ibn Kathir
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The Salaf illustrated the meaning of a/-Samad in vatious ways, all
of them revolving around its essential meaning:

1) He neither hungers nor thirsts and is not hollow

Ibn ‘Abbas said, ‘a/-Samad- the One who is not hollow.”! Mujahid
said, ‘a/-Samad: solid and not hollow."* This same view was quoted
by Tabari from al-Hasan, Sa‘id ibn al-Jubair and Dahhak.

Sha‘bi said, ‘@/-Samad: One who does not eat‘food and does not
drink.”* Sa‘id ibn al-Musayyib said, “The One who has nothing to
fill. 14

Allah, Most High, says,

o
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“Say: ‘Am I to take anyone other than Allah as my

- protectot, the Bringer into Being of the heavens and
the earth, He who feeds and is not fed?’”

[al-An‘am (6): 14]

A .« cory 28

T,uﬂ el g8

10 Qurtubi

"WTabari, Bayhaqi, a/-Asma’ wa'l-Sifar #100, ibn Abi ‘Asim, al-Sunnah #665 -
2Tabari, ‘Abdu’l-Razziq, ibn Abi Hatim, and ibn Abi ‘Asim #673-674-676
B Tabari, ibn Abi Hatim, Bayhaqi #103, ibn Abi ‘Asim #682-683-684

4Tabari, ibn Abi ‘Asim #677
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“I only created jinn and man to worship Me. I do
not requite any provision from them and I do not
require them to nourish Me. Truly Allah, He is the
Provider, the Possessor of Strength, the Sure.”

[al-Dhariyit (51): 56-58]
2) The One from whom nothing comes out.

‘Tkrimah said, ‘a/-Samad: the One from whom nothing comes out,
He does not give birth and is not born.”s

3) The One who does not give birth and is not born

Abﬁ’l—‘A]iyah said, ‘al-Samad: the One who does not give birth
and is not born. There is nothing that gives birth except that it is
inherited from, and nothing that is born except that it will die. So
He, Most High, informed them that He will not be inhetited from,
nor will He die.”®

Abi Sa‘d al-Saghani said in commentary to the first two verses,
“This is because nothing is born except that it will die, and nothing
will die except that it will be inherited from, but Allah will not die
and will not be inherited from.”"

15Tabari, ibn Abi Hatim, ibn Abi ‘Asim #667-668-670. Bayhaqi #102 from al-Hasan
1 Tabari

Y"Tabati, ibn Abi Hatim, ibn Khuzaymah, a/-7: awhid, pg 30, Tirmidhi #3364
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So in this case the next verse would serve as an explanation to
this word.”® Ibn Kathir was of the opinion that this was a good
exegesis.
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“He is the Originator of the heavens and the earth.
How could He have a son when He has no wife?
He created all things and He has knowledge of all
things. That is Allah, your Lord. There is none wor-
thy of worship but Him, the Creator of everything.
So worship Him. He is responsible for everything.”

[al-An‘am (6): 101-102]

4) The absolute Master or Chief

Shaqiq" and Abt W21 said, ‘a/Samad: the absolute master.” This
is also recorded from ibn Mas‘ad.” '

Ibn ‘Abbas said, ‘a/-Samad: the one with perfect mastery, the Ex-

18 Baghawi, Qurtubi, ibn Kathir

Tabari, ‘Abdu’l-Razzaq, ibn Abi Hatim, ibn Abi ‘Asim #666- 671-672, Bayhaqi
#99

2'T'abari, ibn Abi ‘Asim #672

2 Tbn Kathir.

45



THE LIGHT OF THE QUR’AN

alted whose greatness is perfect, the Forbeating whose forbearing is
perfect, the Rich whose self-sufficiency is perfect, the Compeller
whose compelling is perfect, the All-Knowing whose knowledge is
perfect, the All-Wise whose wisdom is perfect. All aspects of ex-
cellence and mastery are perfected in Him, He is Allah, this is His
description and it applies only to Him.”?

Sa‘id ibn Jubayr said, “The One who is petfect in all His At-
tributes and actions.”” Rabi‘ and Maqatil said that it meant One who
is free from all defect and blemish.*

5) The Everlasting who will never perish

al-Hasan and Qatadah said, ‘a/-Samad- the One who continues
forever after His creation perishes.”” Qatadah said, “The evet-
enduring’® Allah, Most High, says,

57 52 A “wrBer Zoor sl s 24
@w{ Yl 55 elbass uﬁv@'o\*wfx
“Everyone on it will pass away but the Face of your
Lord will remain, Master of Majesty and
Generosity.”
[@l-Rabman (55): 26-27)

**Tabari, ibn Abi Hatim #19535, Abw’l-Shaykh #98, Bayhaqi #98
» Baghawi
* Baghawi

% Tabari, ibn Abi Hatim, ibn Abi ‘Asim #679, Ab&’l-Shaykh #92-95-99-100,
Bayhaqi #104

%Tabarl. Ibn Abi ‘Asim #681 and ‘Abdu’l-Razzaq also record it from al-Hasan
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6) The governor of affairs and the Most High

Mujahid, ‘a/Samad: One who is in charge of everything.” ‘Ali
and ‘Tkrimah said, “The One above whom is no-one.”® Allah, Most
High, says,

RIS A I (L
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“He is the Absolute Master, over His servants.”
[al-An‘am (6): 18]

Tabarani, Kitab al-Sunnab, after quoting most of the above opin-
ions said,

All of these (views) are correct and they are all the quali-
ties of our Lord, Mighty and Magnificent. He is the One
who is resorted to in exigencies, He is the absolute mas-
ter, He is not hollow, He does not eat and drink and He
is the One who will remain after His creation perishes.”

Ibn al-Qayyim summarised the meaning as follows:

al-Samad is a master or chief whose mastery is perfect,
and it is for this reason that the Arabs would apply this
name to their nobles due to the plenitude of their praise-
worthy qualities. The Samad is one to whom hearts re- .
course and betake in hope and fear, this is because of
his many good traits and praiseworthy qualities. It is for

#'Tabati, Abu’l-Shaykh, a/ ‘A gamab #96
% Baghawi

#Tbn Kathir.
cf. Shangqiti to 6:14
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this reason that the majority of the Salaf, amongst them,
ibn ‘Abbas, explained it to mean, “The master with pet-
fect mastery, the Exalted whose greatness is petfect, the
Forbearing whose forbearing is perfect, the Rich whose
self-sufficiency is perfect, the Compeller whose compel-
ling is perfect, the All-Knowing whose knowledge is
perfect, the All-Wise whose wisdom is perfect. All as-
pects of excellence and mastery are perfected in Him,
He is Allah, this is His description and it applies only to
Him.” Those who said that it meant that He was not
hollow did not contravene this exegesis for the word
signifies a gathering, someone who gathers the attributes
of perfection. No one is comparable to Him because
He is petfect in His being a/-Samad*

The word Samad is preceded by the definité article prefix (af),
this is because the initial addressees accepted and knew of His Self-
Sufficiency, however they did not accept, or know of, His absolute
Oneness and it is to express this that .4jad is left as an indefinite
noun.® Itis also said that the word 4had, in any context outside of
enumeration and negation, is only ever applied to Allah, hence it’s
being left indefinite since it does not need the definite article to
particularise it. Samad is applied to others besides Allah, and hence
it is given the definite article prefix to highlight that He is the one
and absolute Samad.?

The word Allah is repeated again to emphasise the fact that any-
one who does not have the quality of absolute oneness and the

*Tbn al-Qayyim, a+Sawd’iq al-Mursalah, pg. 1023
Baydawi, Razi

32Tbn Taymiyyah, Daga’iq al-Tafsir, Ibn Rajab, Baqa, Alast
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quality of self-sufficiency is not desetving of divinity, #biyyah.>

The two sentences are not connected by a connecting patticle
because one is like a conclusion to the other, when looked at from
one perspective, and an evidence for it, when looked at from an-
other.* Absolute oneness necessitates total self-sufficiency and in-
dependence, therefore the second verse is a conclusion of the first.
The One who is self-sufficient in and of Himself, in whom the
whole creation stands in dire need, can only be one, everything
besides that one is needy and its existence is dependent on anothet;
as such the second verse is also evidence for the first.®

3 Baydawi, Alasi, Shawkani
%4 Baydawi, Baqa¥, Alisi
3 Alas
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- He fathered none, not
was He born.

Ibn ‘Abbas said, ‘He fathered none He has not sired a son, nor was
He born: He does not comes from something else.”’ He also said,
‘He fathered none as Maryam did, nor was He born as were ‘Isa and
‘Uzayr.” The claims of the polytheists, the beliefs implicit in the
questions they asked the Prophet (#) are now tackled and explic-
itly negated.” It is for this reason, the reason that the claims made
are not new, that the verbs employed ate in the past tense.* The

'Tbn Abi Hatim #19534
2Qurtubi
>Tha‘alabi

“Baydawi, Razi, Abi Su‘ad, Aldsi, Shawkani
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verse negates all lineage from Him from each and every
perspective. He is the first before whom was nothing and He is the
last, after whom will be nothing.> Anything that is born is generated
(badith), and anything that is generated cannot be divine and does
not deserve to be worshipped.® Hence, the verse further empha-
sises the absoluteness and perfection of his being Ahad and al-

Sanmad.

Ibn Taymiyyah said,

It is impossible that He give birth or be born. This is
because it is impossible to give birth or be produced, or
any other words bearing these meanings, without hav-
ing two sources, or parents. Whatever is born, an object
that exists in and of itself, must have a source substance
from which it comes out. Whatever is an accident (‘arad)
i.e something that can only exist in something else must
have a substance to exist in. The first is negated by His
being Ahadbecause this signifies that no one is comparable
to Him and none is equal to Him. Therefore it is
impossible that He have a companion and giving birth
requires the communion of two. Allah, Most High, says
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“...How could He have a son when He has no wife?
He created all things and He has knowledge of all

5Qasimi

¢ Qasimi

"Ibn al-Qayyim, Bada'i al-Fawa'id, vol. 1, pg. 159
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things.”
[al-An‘am (6): 101]

Here He, Glorious is He, negated His having a son by
stating the impossibility of the implications. thereof.
Negating the consequence negates the cause. He also
states that He created everything, i.e. everything is cre-
ated by Him, nothing is born of Him.

The second is negated by His being a/Samad because
something is born when portions separate from two
sources, such as the birth of a child coming from the
sperm and egg of the mother and father. As such one
portion is dependent on the other in order to actually
produce something and all of this is impossible for Allah,
Most High. He is Ahad: there is no one comparable to
Him who could be a companion or equal, and He is a/
Samad: nothing splits away from Him. Therefore both
of these Names negate His having a son and being born.?

Alsi said,

He fathered none, this is to be negated from Allah, Most
High, because giving birth dictates that some portion of
Him separate from Him. The consequence of accept-
ing this would be to accept that Allah is composite which
in turn negates His qualities of being a/-Samad and al-
Apad. Additionally, the son is of the same genus as the
father whereas nothing is like Allah, Most High: He is
the necessary existent and everything else is a possible
existent. A son is usually sought for support and aid and
to continue one’s lineage, but Alldh is ever-existent and
not in need of anything.’

81bn Taymiyyah, Daga’iq al-Tafsir
?cf. Baydawi, Nasafi
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The above words highlight some of the reasons why one would
desire or require a child: to continue ones line and to preserve one-

self through descendants, but Allah has no need of this:
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“They say, ‘Allah has taken a son.” Glory be to Him!
No, everything in the heavens and earth belongs to
Him. Everything is obedient to Him.”

[@/-Bagarah (2): 116]

and He owns everything,
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“It is not fitting for the All-Merciful to have a son.
There is no one in the heavens and earth who will

not come to the All-Merciful as a slave.”
[{Maryam (19): 92-93]

Another reason is to have the child inherit him but Allah says,
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“Everyone on it will pass away but the Face of
your Lord will remain, Master of Majesty and

Generosity.”
[al-Rabman (55): 26-27]
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“Allah is the inheritor of the heavens and the earth

and Allah is aware of what you do.”
[Ali Tmrin (3): 180]

Abw’l-‘Aliyah said, ‘a/-Samad- the One who does not give birth
and is not born. There is nothing that gives birth except that it is
inherited from, and nothing that is born except that it will die. So
He, Most High, informed them that He will not be inherited from,
nor will He die.™

Abu Sa‘d al-Saghani éaid, “This is because nothing is born except
that it will die, and nothing will die except that it will be inherited
from, but Allah will not die and will not be inherited from.”"!

" Allah has praised Himself for all of this with His words:'?
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“And say: ‘Praise be to Allah who has no son and
who has no partner in His kingdom and who needs
no one to protect Him from abasement.” And pro-
claim His greatness repeatedly!”

[al-Lsra’ (17): 111]

1T'abari
""Tabari, ibn Abi Hatim, ibn Khuzaymah, a/-Zawhid, pg. 30, Tirmidhi #3364

1283lim
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Allah highlights the sheer depravity of the claim that He has a
son with His words:
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“They say, ‘The All-Merciful has a son.” They have
devised a monstrous thing. The heavens are all but
rent apart and the earth split open and the moun-
tains brought crashing down, at their ascription of
a son to the All-Merciful! It is not fitting for the
All-Merciful to have a son. There is no one in the
heavens and earth who will not come to the All-
Merciful as a slave. He has counted them and num-
bered them precisely. Each of them will come to
Him on the Day of Rising all alone.”

[Maryam (19): 88-95]
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“They say, ‘The All-Merciful has a son.” Glory be to
Him! No, they are honoured slaves! They do not
precede Him in speech and they act on His
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command.”
[al-Anbiya’ (21): 26-27)
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“He is the Originator of the heavens and the earth.
How could He have a son when He has no wife?
He created all things and He has knowledge of all
things. That is Allah, your Lord. There is none wor-
thy of worship but Him, the Creator of everything.
So worship Him. He is responsible for everything.”

[aF-An‘am (6): 101-102]

Bukhati and Muslim record on the authority of Aba Musa al-
Ash‘ari that the Prophet (#) said, “There is none who is more pa-
tient upon hearing blasphemy than Allah, they claim He has a son
wheteas He provides for them and grants them good health.”"

Bukhati records on the authority of AbG Hurayrah that the
Prophet (4 said, “Allah, Mighty and Magnificent, says, “The Son
of Adam denies me and he abuses me though he has no right to do
cither. He denies Me by saying, “He will not resurrect me as He
created me,” whereas the first creation is not any easier for Me than
repeating it. He abuses Me by saying, ‘Allah has taken a son,” whereas
I am the One, the Everlasting Sustainer who has fathered none and

13 Bukhari #6099 and Muslim #2804
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was not born, and no one is compatable to Him.””**

Not only was the claim made that He had a son, daughters and
general kinship were also claimed and repudiated by Allah,
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“Yet they make the jinn co-partners with Allah when
He created them! And they attribute sons and
daughters to Him without any knowledge. Glory

be to Him! He is far above what they describe!”
[al-An‘am (6): 100]
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“They claim there is a blood-tie between Him and
the jinn but the jinn know very well that they will
be arraigned. Glory be to Allah above what they
describe.”

[al-Saffat (37): 158-159]

A proof that He does not give birth is that He was not botn, and
this is what is mentioned next.'>. Abd Su‘ad said,

4Bukhari #4974-4975
15Razi, Baqa
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“Nor was He born,” nothing comes from Him because
He is eternal a parte post and a parte ante, and is never
absent. This has been explicitly negated here, even
though the addressees accepted the import of this state-
ment, to further affirm the previous negation and to
emphasise it by alluding to the fact that both go hand-
in-hand.'® Expetience proves that everything that gives
birth must, in turn, be botn; whatever does not give
birth is not born."”

It is also for this reason, the reason that “nor was He born,” is
generally accepted, that negation of giving birth was mentioned
first since this was the claim curtent amongst them, and therefore
the claim that should have been immediately dealt with."®

The verse also shows that He is Rich Beyond Need and as such
His grace and beneficence is granted, not because He needs crea-
tion or fears harm from them, but through pure mercy and generos-

ity.!? ~

16 cf, Shawkani, Salim

7Refer also to ibn Rajab
"®Raz, ibn Rajab, Alasi, Salim
¥ Razi
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And no one is comparable to Him.

There is nothing like Him in His Names, His Attributes and His
Actions, Blessed and Exalted is He.! He does not have an equal,

and He does not have an opposite:* “Nothing is like Him, He is
the All-Hearing, the All-Seeing.””

In Arabic, the words &ufi’, kafi’, kifi’a all mean comparability,
likeness or equality.* This is one of its two basic meanings; the
other is to incline or lean towatds something.® In light of this mean-

1 Sa‘di

2Razi, Ibn ‘Atiyyah, Tha‘alabi
3 alShird (42): 11

4Tabari

5 Ibn Faris
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ing the Salaf illustrated this by giving two general cases:
1) There is nothing like Him

Ab@’l-‘Aliyah said, “There is nothing comparable to Him, noth-
ing equal to Him, thete is nothing like Him.” Ka‘b said, ‘Allh,
Most High, founded the seven heavens and the seven earths on
this chapter. Not one of Allah’s cteation is like Him.” Ibn ‘Abbas
said, “There is nothing like Him, so Glotry be to the One, the
Subduet.”®

2) That it comes from k#fa’ah ot suitability in marriage.’
Mujahid said that it meant wife ot companion.'’
The import of this verse is further clarified in other verses,
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“Do not try and make metaphors for Allah, Allah

knows and you do not know.”
[@-INah! (16): 74]
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“Do not, then, knowmgly make others equal to

¢'Tabati,

"Tabari, ibn Abi Hatim, Abu’l-Shaykh #895
8 Tabari

® Zamakhsharti

0 Tabari
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Allah.”
[al-Bagarah (2): 22)
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“Praise belongs to Allah who created the heavens
and the earth and appointed darkness and light.
Then those who disbelieve make others equal to

their Lord!”
[al-An'am (6): 1]

and exemplifies one of the pillars of our faith in Allah. Ibn
Taymiyyah, a/-Wasitiyyah,” said,

Part of faith in Allah is to believe in what He has de-
scribed Himself with in His Book and what His Mes-
senger, Muhammad (), has described Him with with-

3

out distorting,"" denying,'? questioning how," or liken-

* Available in English with the title, 4 textbook on orthodox Sunni creed, the Creed of al-
Wisitiyyah.” Published by Daar us-Sunnah Publishers, Birmingham, UK, 2009.

War: zaprif. In the context of ‘agidab, this is the term given to #a’wil, ot figurative
interpretation which is ‘to turn a wording away from its more obvious meaning to
one that is less obvious and weaker, such as in the case of those who stated that
istawd means istawla. This is because one is effectively, ‘Divesting the word of what
it signifies of meaning.’ cf. Ibn Taymiyyah, Dar’ 1a'arud, vol. 5, pg. 385 and Majmi
Fatawa, vol. 3, pg. 165.

2 ar: fa%il. In the context of ‘agidah this terms refers to the negation of Allah’s
Attributes. cf. Ibn Taymiyyah, Dar’ Ta%rud, vol. 8, pg. 247.

13 at: takyif, meaning to ‘ask after the manner and form of something’ and ‘to seek
out the reality and nature of something,’ cf. Ibn Taymiyyah, Bayan Talbis al-Jabmiyyab,
vol. 3, pg 139 and Dar’ 1a'drud, vol. 7, pg. 328
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ing;'* rather they believe that “nothing is like Him and He is
the All-Hearing, the All-Seeing.”> As such they do not ne-
gate what He has described Himself with, they do not
distort words from their proper places, and they do not
desecrate His Names and Signs.'® They do not ask after
the how and they do not liken His Attributes with the
attributes of His creation.” This is because He has no
namesake; there is none who is comparable to Him, and
none who is equal to Him."™®

He, Glorious and Most High, is not to be compared to
His creation for He best knows Himself and others; He
is more truthful in speech and better in discourse than

Y ar: tamthil, meaning to equate Allah with something else in that which is
obligatory ot permissible or disallowed (to affirm for Him) because ‘Allah, Most
High, is to be absolved of being described with anything that is from the specific
qualities of creation, ot that there be anything comparable to any of His Attributes
of perfection.” cf. Ibn Taymiyyah, Bayin 1albis al-Jabmiyyah, vol. 1, pg. 53 and a/-
Safadiyyah, pg. 101.

15 - Shara (42):11

1 Deesecration of Allah’s Names occurs in a number of ways: 1) To name idols after
the Names of Allzh such as al-Lat, detived from a/-lahiyyah, ot al-‘Uzzah, derived
from al-‘Aziz. 2) Calling Allah names that are unbefitting such as the Christians
calling Him father 3) Describing Him with things that He is far removed from such
as the saying of the Jews that He is poor 4) Divesting the Names of Allah of their
meanings and to deny their realities 5) Likening the Attributes of Allah with those
 of His ctreation. »

cf. Ibn al-Qayyim, Badd’i al-Fawa'id, vol. 1, pg. 153 and Madarjj al-Salikin, vol. 1,
pg 39
" Imam Ahmad said, ‘Allzh is only described with what He described Himself with,
ot with what His Messenger () described Him with. One does not go beyond the
Qur’an and the hadith.” ¢f. Ibn Taymiyyah, Majma‘ Fatawa, vol. 5, pg. 382

B cf. Maryam (19): 65, al-Ikhlas (112): 4, al-Bagarah (2): 22
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His creation. Moreover His Messengers atre truthful and
entrusted (to accurately convey the revelation) and there-
fore stand in contrast to those who speak about Him
without knowledge. It is for this reason that He says,
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“Glorified be your Lord, the Lord of Might, be-
yond anything they describe. And peace be upon
the messengers. And praise be to Allah, the Lord
of the worlds!” .
[al-Saffat (37): 180-182]

Here, He glorified Himself above what the opponents
of the Messengers described Him with, and He invoked
peace and safety on the Messengers because what they
said was safe from shortcoming and flaw.

He, Glotious is He, has combined negation and affit-
mation® in what He desctibed and named Himself with.
Consequently, Ablu’-Sunnabh wa’l-Jama‘ah have no recourse
but to turn to what the Messengers brought for that is
the Straight Path: the path of those whom Allah fa-
voured: the path of the Prophets, the sincetely truthful,
the martyrs, and the righteous.?! ’

' Negation of any defect, or any attributes that give 2 meaning that suggests defect
such as sleep, tiredness, inability etc. cf. Ibn Taymiyyah, Minbaj al-Sunnah, vol. 2, pg.
253

» Affirmation of Attributes of petfection, none of his creation is like Him in any of
His Attributes. cf. Ibn Taymiyyah, Minhdj al-Sunnab,vol. 2, pg. 253

2 of. 4l Nisd® (4): 69
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When negating the comparison, the negation made is that crea-
tion is not comparable to Him, not that He is not comparable to
creation. This is because it does not befit His praise and glory that
He be compared to something as relatively insignificant as His crea-
tion. If someone were to say, “The king is not like an animal,’ the
simile, articulated like this, would not actually be regarded as some-
thing meritorious; if one were to say, however, “There is no one
comparable to the king,” this would be a statement of praise.”

In normative speech one would expect the sentence to read, lum
yakun ahadun kufuwan labu, but here the word kufuwan has been
brought forward to highlight and stress the fact that nothing is com-
parable to Him. The personal pronoun has been placed before

kufuwan to give emphasis to the essence of Allah and to further
highlight His dissimilarity to anything.?

It is for this reason that ibn ‘Abbas said, ‘Contemplate every- -
thing but do not contemplate the essence of Allah,” because the

intellect cannot comprehend it.**

These last three phrases are all connected with the particle, waw,
unlike the rest of this chapter because they have all been stated
with the same purpose in mind: to negate a comparison and like-
ness to Allah, Most High, in all aspects: this is because things that
are comparable are either a parent, a child or a peer, all have been

21bn al-Qayyim, Ighathatw'-Labfin,vol. 2, pg. 231. cf. Ibn Abi’l-1zz, Sharh ‘Aqidah al-
Tahawiyyab, pp. 387-388

% Zamakhshati, Baydawi, Razi, Thaalabi, Abi Su‘ad, Aba Hayyan, Alasi, Qasimi,
Shawkani

% 'Tha3labi, ibn ‘Atiyyah
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negated here.”

The meaning of zhad at the end of this chapter is not the same as
that of Apad in the beginning.*

There are two authentic recitations of this verse, reading kufuwan
and Aufan; both are correct and valid dialects of the Arabic lan-

guage.”’

% Baqa, Alast
% Sama‘ani

Z'Tabari
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CHAPTER V

Conclusion

In conclusion, this chapter, despite its brevity, negates each and
every type of shirk and affirms all the foundations of Zawhid and
absolving of defect.’

Nasaff’s recapitulation of this S#rab is as follows:

In response to their request to describe Allah, He re-
vealed a chapter that encapsulates His qualities. “He zs
Allah,” alludes to the fact that He is the creator of all
things and their originator; implicit in this is that He is
Able, Omnipotent and All-Knowing since these quali-
ties are necessary pre-requisites for an act of creation,
the finesse of which left all creation in perfect harmony.
Also implicit in this is that He is Ever-Living since some-
one who knows and is able must also be living. Affir-
mation of this then leads to accepting that He is Hear-
ing, Seeing, one who has an intent, one who speaks and
all other attributes of petfection since, were He not to
be described with these, He would be desctibed with
the opposite which in turn are defective qualities. Defi-

! Qasimi
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ciency is the hallmark of something generated or some-
thing contingent and to ascribe it to the pre-existent is a
logical impossibility. “The One and only,” He is One
and all aspects of polytheism are negated. He alone
brought all things into existence and He alone knows all
hidden affairs. “The Everlasting Sustainer of all,” He is
the Rich Beyond Need, needing no one at all whereas
everything is in need of Him. “He fathered none,” ne-
gates the existence of a like, kinship or something of
the same genus. “Nor was He born,” negates His being
generated and affirms His pre-existence and His pre-
ceding everything, “And no one is comparable to Him,”
negates that anything be similar to Him. Whoever thinks

" that this negation, composed in the past tense, excludes
a negation in the present tense, whereas the claim of the
disbelievers is current, in the present, is wandeting aim-
lessly in misguidance. This is because if (the claimed gods)
were not existent in the past, there would be no need to
negate them in the present since something generated,
something contingent, can never compare to something
pre-existent. The words of the disbelievets revolve
around polytheism, anthropomorphism and nullifica-
tion and this chapter repudiates all of these.

Ibn al-Qayyim penned the following in summary to this chapter,

This chapter encapsulates 7Tawhid of belief and cogni-
sance. It establishes what is obligatory to affirm for the
Lord, Most High: His Absolute Oneness which negates
each and every aspect of polytheism, and His being the
Everlasting Sustainer which subsumes all of His Atttibutes
of perfection, qualities that are not subject to any type
of defect. It negates His having a parent or a child which
are both consequences of His being the Everlasting Sus-
tainer and His Oneness. It negates a comparison to Him
which in turn dictates that there is nothing like Him,
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nothing similar to Him and nothing equivalent to Him.
Therefore, this chapter affirms all perfection for Him
and it absolves Him of all defect. It negates anything
being close or comparable to His perfection and it ne-
gates His having any partner in any form or fashion.
These ate the pillars of Zawhid of belief, the one who
holds to this belief is cleatly demarcated from the mis-
guided and the polytheists in all their various hues and
shades. This is why this chapter equates to a third of the
Qur’an for it is either constructive in its style or it is in-
formative. Its being constructive subsumes command,
prohibition and permissibility. Its being informative sub-
sumes its informing about Allah, His Names, His At-
tributes and His commands, and its informing about
His creation. This chapter devotes itself entirely to Him
and His Names and commands, as such it is like a third
of the Qut’an.?

Explaining the flow and structure of this S#rah, Baqa1 wrote,

First He established His pure and unblemished reality
through stating the (personal pronoun), huwa, there can
be no name to describe that reality save this pronoun.
Therefore one realises that He, in Himself and for no
reason save this, is the necessary existent. Following this
is an exposition (of the pronoun) stating His divinity
which is the most immediate consequence of that reality
and is the most definite of all names: (Allah). Since di-
vinity dictates oneness, being an expression of total in-
dependence coupled with the complete dependence of
everything else on Him, this was stated by mention of
the ensuing Name, #/Apad. The meanings covered by
the Names Allah and a/Apad were then further rein-

2Tbn al-Qayyim, Zadu'l-Ma'ad, vol. 1, pg. 168
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forced by stating that He is a/-Samad which again points
to His being the necessary existent and His being the
Master of all existence such that nothing resembles Him.
Both these meanings are then further clarified by stating
that He does not give birth and is not botn and that
nothing is comparable to Him. So the S#rah, from its
beginning to a/Samad expounds on His reality, Glotious
is He, its absolute oneness and uniqueness and the im-
plications thereof in a well ordered, logical manner.
From that point to the end, the S#rab explains that there
is nothing comparable to Him, He has no kin and there
is nothing of the same genus as Him. He is not a species
such that He is born of something or that something is
born of Him. This then leads to a complete cognisance
of His essence.
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CHAPTER VI

Points of Benefit

a) The points of creed covered thus far are mentioned by Tahawi
in the beginning of his famous treatise on creed:

Allzh is one, without partner. Nothing is like Him. Noth-
ing incapacitates Him. Nothing should be worshipped
besides Him. He is pre-existent without beginning, eter-
nal without end. He neither perishes nor ceases to exist.
Nothing will be except what He wills. Imaginations can-
not attain Him; comprehensions cannot perceive Him.
Creatures do not bear any similarity to Him. Alive, He
never dies; all-sustaining, He never sleeps. He is a creator
without any need to create and a provider without any
stores of provision.

b) Qurtubi said,

This chapter combines two of Allah’s Names which sub-
sume all types of petfection, and they are not found in
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any other chapter: al-Ahad and al-Samad. They prove the
absolute oneness of the Divine Essence which is de-

scribed with every quality of perfection.!
¢) Qurtubi said,

It is said that this S#rah equates to a third of the Qur’an
because of the presence of these two Names which are
not found in any other S#rah, Allah knows best. It is also
said that the Qur’an was revealed dealing with three gen- -
eral areas: rules and regulations, promise and threat, and
Names and Attributes. This chapter deals with the
Names and Attributes which is one of the three areas,
as such it is said that it equates to a third of the Qur’an.
This explanation is proven by the hadith of Aba’l-
Darda’ in Sahih Muslim that the Prophet (#) said,
“Allah has apportioned the Qut’an in three sections and
made ‘Say: He is Allah, the One and only,” one of

those sections.”??

Discussing the issue of whether one part of the Qur’an can be
regarded to be better than another, ibn Taymiyyah said,

This is an important issue and people have differed about
it greatly. Some opine that some of Allah’s words are
better than others and this has been stated by the Pro-
phetic texts such as the hadith stating that a S#rab
comparable to a/-Fatihah has not been revealed in

! Ibn Hajt, Fath, vol. 9, pg. 61
2 Muslim #811

* Qurtubi, #~-Asna, vol. 1, pg. 185
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the three Divine Scriptures.* He informed us that
Strah al-Ikhlis equates to a third of the Qur’an’ and this
must refer to something other than the number of
letters it contains. He announced that Ayasu’l-Kursi is the
greatest verse of the Qur’an as is also established in
the Sahih. Sahih Muslim records that the Prophet
(4) asked Ubayy ibn Ka‘b, “Abt’l Mundhir, do you
know which verse in the Book that is with you is greatest?”
He replied, ‘Allah and His Messenger know best.” He
asked again, “Aba’l Mundhir, do you know which verse
in the Book that is with you is greatest?” I replied, “A/abh,
there is none worthy of worship besides Him, the Ever-Living, the
Self-Sustaining...?”® He then struck me on my chest and
said, “Abu’l-Mundhir, may knowledge be made easy for
you!”” Ibn Abi Shaybah also records this hadith with
the same isnad as that of Muslim with the additional
wording, “By the One in whose hand is my soul,
this verse has a tongue and two lips...”® It is also
reported that it is the chief of the Qur’an.” He said about
the Mu‘awwidhatayn that the likes of them has never been

* Ahmad #8682-9345-9788-21094-21095.
It was declared sahih by ibn Hibban #775, ibn Khuzaymah #500-501, and
Albani, Sabih al-Jani #5560
5 Bukhari #5013
S al-Bagarah (2): 255
"Muslim #810
8 Ahmad #21278 and ‘Abdu’l-Razzaq #6001
°Tirmidhi #2878 and Hakim #2059 said it was sahih with Dhahabi agreeing. How-

ever, Tirmidhi pointed out its weakness and it was ruled da‘if by Albani, a/-Da‘%fah
#1348
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seen. !
Allzh, Most High, says,

(AR PPN AR P e Sy i
“Whenever We abrogate a verse or cause it to be
forgotten, We bring one better than it or equal to
it.”

|@l-Bagarah (2): 100]

hence informing us that He replaces it with something
better or similar, this then proves that some verses are
similar and others differ in excellence. Moreover, the
Tawrat and the Injil are both the speech of Allah, yet all
Muslims know that the Qur’an is the best of the three
Books. Allah, Most High, says,
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“It is We Who have sent down the Reminder and

We who will preserve it.”
[a/-Hzjr (15): 9]

Caly et SR GIZE 530

“And We have sent down the Book to you with truth,
confirming and conserving the previous. Books.”

[al-Mé'idab (5): 48]

0 Muslim #814
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b

Je
Jl’jﬁ\lﬂ&ﬁf\ﬂ&ﬂ;ww&f,
@ &;@Lva;:x;;;:\_){)j)¢w ‘-’J’L’y

“Say, ‘If both men and jinn banded together to pro-
duce the like of this Qur’an, they could never pro-
duce anything like it, even if they back each other
up ”

e

[al-Isra’ (17): 88]

Allzh; Most High, says,
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“Allah has sent down the Best Discourse, a Book
consistent in its frequent repetitions. The skins of
those who fear their Lord tremble at it and their
skins and hearts yeild softly to the remembrance of
Allah.”

[@l-Zumar (39): 23]

thereby informing us that it is the best discourse of all
discourses, be they revealed by Allah or not. Allah says,

e A e A Al S
“We have give you the Seven Oft-repeated (verses)

and the Magnificent Qur’an.”
[a-Hzjr (15): 87]
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Regardless of what is referred to here, al-Fatihah or the
whole Qut’an, the verse proves that the Qutr’an has been
patticulatised with this quality. Allah has called the Qur’an,
Glotious, Noble and Great. He has challenged creation
to produce something like it, or ten s#rahs like it, or even
one sirah like it,

O] OBV i
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“Let them bring a discourse like it if they are tell-
ing the truth.”
[al-Tar (52): 34]
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“Then produce ten invented strahs like this...”
[Had (11): 13]

¢AL§~0 ‘_)4 0_) _)‘“') \_yﬁ
“...produce another surah like it.”
[al-Bagarah (2): 23]

He has specified that only it can be recited in the prayer,
none can recite anything else alongside it, none can re-
cite something else altogether and prayer cannot be per-
formed without recitation of the Qut’an. As such noth-
ing can take its place and nothing can take the place of
al-Fatipab in every aspect by agreement of the Muslims.
This is regardless if one opines that it is a pillar that if
one leaves off, the prayer must be repeated, or that it is
obligatory such that if one leaves it, he is sinful but does
not have to repeat the prayer, or that it is a Sunnah. No
one has ever said that reciting something else in its place
is equivalent to reciting it from every perspective.
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He has particularised the Qur’an such that none but the
pure can touch the mushaf as is established from the
Companions such as Sa‘d, Salman and ibn ‘Umar, and
the majority of the Salaf and the Khalaf: the four Imams
and. others. This was the Sunnah implemented by the
Messenger of Allah () and stated in his letter sent to
‘Amr ibn Hazm; there is no doubt that he did actually
write it. It is also proven by the Book of Allah. Likewise -
the ritually impure (junub) cannot recite the Qur’an in the
view of the majority of scholars: the four Imams and
others, and this is proven by the Sunnah.

Particularising one of two discourses with specific rules
and regulations dictates that it, in and of itself, is of
extra merit; to say otherwise would go against the way
of the Lord, Most High, in His legal law, it would even
go against the customs current amongst His creation. It
also goes against rational proofs in addition to going
against legal proofs.

Allah, Most High, says,
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“Follow the best that has been sent down to you

from your Lord.”
[al-Zumar (39): 55]
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“So give good news to My servants. Those who lis-
ten well to what is said and follow the best of it.”
‘ [al-Zumar (39): 17-18]
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“Seize hold of it vigorously and command your
people to adopt the best in it.”
[@-Araf (T): 145]

This then proves that, amongst what Allah has revealed,
is that which is good and that which is better. This is
regardless if the better is abrogating, which must be taken
to and the abrogated left, since a verse is not abrogated
except that it is replaced with something better or its
like, or the better falls into another category.

The view that some parts of the speech of Allah are
better than the other parts is the opinion narrated from
the Salaf, it is the view of the legal jurists from the four
schools of law and others. Their statements concerning
this are numerous and recorded in many books."

d) The absolute oneness of Allah leads us to worship Him and
Him alone. He alone deserves to be worshipped and all other wor-
ship is futile,
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“Say, ‘My prayer and my rites, my living and my
dying are for Allah alone, the Lord of the worlds. I
am commanded to be like that and I am the first of
the Muslims.””

[al-An‘am (6): 162-163)]

e) There are many ahadith proving the excellence of stating the

" Ibn Taymiyyah, Majmdi‘ Fatawa & Tafsir al-Kabir
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tablil such as the hadith recorded by Bukhar on the authority of
Abt Hurayrah that the Prophet (#) said, “Whoever says, ‘None has
the right to be worshipped save Allah alone without any partner, to
Him belongs sovereignty, to Him belongs praise, and He is powet-
ful over everything,” one hundred times in a day will have the re-
ward of freeing ten slaves, one hundred good deeds will be cred-
ited to him, one hundred evil deeds will be wiped out for him and
he will have a protection from Shaytin for that day until evening,
None can do anything better than what he did save a person who
said it mote frequently.”"?

f) One should take refuge with Allah alone, Qurtubi said,

It is obligatory upon every legally responsible person to
know that the qualities of absolute oneness and ever-
lasting sustaining belong to Allah alone. Therefore none
should be sought save Him and none should be resorted
to in cases of exigency save Him."

2) Witnessing His Oneness is the arena of the Prophets. Ibn al-
Qayyim said,

This is the sphere of Zawhid and His command. The
servant witnesses the oneness of the Lord, the Creator,
" he witnesses His will being implemented, and he wit-
nesses the creation dependent on Him... his witnessing
the Tawhid of the Lord and His being' One with respect
to creation, implementing His will, and the workings of
His decree opens the door of seeking refuge and re-
sorting to Him, and he realises his dire need of Him. It

2 Bukhari #3293-6403 and Muslim #2691

3 Qurtubi, a/-Asna, vol. 1, pg. 186
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will guide him to the threshold of servitude and throw
him at His door as one who is needy, incapable, indi-
gent, one who does not possess the ability to bring harm
ot benefit, life or death, or resurrection for himself. Wit-
nessing His command and prohibition, His reward and
punishment leads him to praise Him, to do His utmost
to obey Him and to censure himself for his faults and
shortcomings. Hence his life will revolve around wit-
nessing the greatness, wisdom, petfect powet, pre-eter-
nal knowledge, and unfathomable providence (of Allah),
and his witnessing his own shortcomings and faults. He
will then diligently correct his soul’s defects and deeds.
Such a setvant is one who has been granted accotrd,

who is aided, and has divine providence showered on
him. This is the sphete of the Prophets. Adam said,
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“Our Lord! We have wronged ourselves. If You for-
give us not and have not mercy on us, surely we are

of the lost!”?
[al-A'raf (T): 23]

The first Messenger, Niah said,
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“My Lord, in You do I seek refuge that I should ask

of You that whereof I have no knowledge. Unless
You forgive me and have mercy on me I shall be
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among the lost.”

[Hid (11): 47)

The Imam of the Hunafa’ and the Shaykh of the Proph-
ets, Ibrahim, said,

Pl
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“Who created me, and He does guide me, who feeds
me and waters me, when I am sick, He heals me,
who causes me to die, then gives me life (again),
and who, I ardently hope, will forgive me my sin on -
the Day of Judgment.”

[al-Shu‘ara’ (26): 78-82]

and he supplicated,
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“My Lord! Make safe this territory, and preserve

me and my sons from serving idols.”
[Zbrahim (14): 35]

Hence he knew that it is Allah who comes between a
servant and his committing shirk and worshipping idols,
he knew that there was no Lord besides Him and there-
fore directed this request to Him."

1 Ibn al-Qayyim, Tariq al-Hijratayn,vol. 1, pg. 262
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h) It is possible that man possess some aspects of being samad,
Ghazali said,

The one whom God has appointed to be a model for
His servants in fulfilling their worldly and religious du-
ties, and who secures the needs of His creatures by his
word and action - to that one God bestows a share in
this attribute. But the absolutely eternal is the one to whom
one turns in every need, and He is God - may He be
praised and exalted."

i) Man should try to imitate this attribute as much as is humanly
possible. Qurtubi said,

Moreover it is upon man to inculcate in himself the quali-
ties of leadership and nobility such that people betake
themselves to him and his door is sought. Hisham ibn
‘Urwah narrated that his father said, I met Sa‘d ibn
‘Ubadah and a caller would proclaim, “Whoever wants
fat and meat, let him come to Sa‘d.” Then I met his son,
Qays, and a similar call would be proclaimed for him.”

j) Tirmidhi records on the authority of ‘Abdullah ibn Buraydah
al-Aslami from his father that the Prophet (§) heard a person sup-
plication,
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5 Ghazali, The Ninety-Nine Beantiful Names of God
16 Qurtubi, a~Asna, vol. 1, pg. 186.

The narration is referenced to Daruqutni, a/~A4skhiya’ by ibn Hajt, a-Isdbab,vol. 2,
pg 30
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‘O Allah, I ask You by virtue of the fact that I testify that
none has the right to be worshipped save You, the One
and only, the Evetlasting Sustainer of all who has fathered
none and was not born, and no one is comparable to

Him.’

He said, “By the One in whose hand is my soul, he has
asked Allah by His greatest name which if used in sup-
plication, He will respond, and if asked by it, He will

grant.”"’

k) Ibn Taymiyyah said,

Some of the people of innovated theological rhetoric
adduced that the Lord, Most High, was a physical body
from His saying, “Allah, the Everlasting Sustainer.”
Amongst these were those who held views similar to
Hisham ibn al-Hakam, Muhammad ibn Karram and
others. They said that He was samad which means that
He is not hollow and that this description only applies
to solid bodies such as mountains and rocks. This is why
it is said in exegesis to this word that He is the One from
whom nothing comes out, nothing goes in, and He does
not eat or drink. Such negations can only apply to a
body. They further said that the essential meaning of
samad is to gather (itima’) such as water collecting (¢asmid)
in one place, and this meaning can only apply to a body
which is composite. Those who negated this said a/-Samad
was one who could not be dispersed or subdivided
whereas every body in creation can be subdivided. They
further said that #/Ahad was one who could not be sub-
divided or apportioned whereas every body in creation
could. They stated, ‘If you say that He is a body which is
composite, i.e. made up of individual essences, or from

17 Aba Dawid #1493-1494 and Tirmidhi #3475 with a sahih isnad.
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an essence and a form then something which is made
of parts is in need of those parts whereas He, Glorious
is He, is a/-Samad and this means that He is Rich Beyond
Need. Therefore something composite cannot be

samad.*®

1) Ibn Taymiyyah said,

Just as it is necessary to absolve the Lord of all defect
and fault, so too is it necessary to absolve Him of being
similar to any object of creation in any of those At-
tributes that are affirmed to be His. Both these catego-
ries make up the absolving that is obligatory. This S#rab
proves both types. His saying, “ro one is comparable to
Him,” negates likeness and partnership. His saying, “the
Everlasting Sustainer,” subsumes all Attributes of per-
fectioh. Therefore the genus of defects has been ne-
gated from Allah, Most High. Everything which is par-
ticular to objects of creation constitutes those defects
that one must absolve the Lord of, but not so what the
Lord has been described with. The servant is desctribed
with qualities as befit him such as knowledge, ability,
mercy etc. and these are not defective qualities, rather
their meanings are also established for Allah, but they
are established for Him in a way that no created object
can compare to let alone be like. Indeed, the food and
drink and clothes that Allah has prepared in Paradise do
not compare to anything in this world, even if the names
of the two be the same and even though both are cre-
ated. More so is it that the Creator be incomparable to
His creation than one creation being incomparable to
another. Allah has named Himself as being Forbearing,
Kind, Most Merciful, All-Hearing, All-Seeing, Almighty,
King, Supreme and He has also applied these names to

18 Qasimi
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some of His creatures. We know full well that the crea-
tures who have been given these names cannot ever
compate to the Creator in any of (the qualities) indi-
cated therein.”

m) Razi said,

This S#rah, with respect to Allah, is like S#rah al-Kawthar
with respect to the Messenger. They abused the Messen-
ger by saying that he was cut off, without heir, having
no son and they abused Allah by saying that He had a
son. A man without a son is seen to be deficient and the
existence of a son of Allah is a defect with respect to
Allah, Most High. It is for this reason that He com-
menced this chapter with, “Say,” i.e. you, Muhammad,
should stand up in defence of Me by saying this; how-
ever in the other chapter, I would say, “Truly We have given
you Great Abundance,” (without commencing with, ‘Say’)
so that I may stand in defence of you.

n) Ibn al-Qayyim said,

I heard Shaykhu’l-Islam ibn Taymiyyah saying, “The
Sunnah prayers before Fajr act as the commencement
of deeds (for the day) and the Witr prayer acts as the
cessation of deeds. It is for this reason that the Prophet
(%) would recite the Two Chapters of kbl in them
since they gather together Zawhidin knowledge and deed,
Tawhid in knowledge and intent, and Tawpid in belief
and motivation.”

¥ Qasimi. cf. Ibn Rajab
X i.e. Siirah al-Kafiran and Sarab al-Ikblas

2 Tbn al-Qayyim, Zadu'l-Ma‘ad, vol. 1, pg. 168
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Surah al-Kafirnn (109) : 1-6

With the Name of Allah,
the All-Merciful, the Most Merciful
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1) Say: “O disbelievers!
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2) I do not worship what you worship
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3) and you are not servants of who I worship.

CYSCIRAIIE

4) T am not a servant of what you worshipped
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5) and you ate not servants of who I worship

R
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6) You have your religion and I have mine
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CHAPTER VII

Introduction

Ibn Mas‘ad, al-Hasan and the majority said that this chapter was
revealed in Mecca.! Qatadah said that it was revealed in Madinah,
and this is one of two views related from ibn ‘Abbas.?

There is 2 unanimous agreement that the chapter comprises six
verses and that the number of words is twenty eight. It is called a/
Kafiriun, Disbelievers, because of its opening words, a/-Din, Reli-
gion, because of its closing words, and a/-Mugashqishab (as stated by
Zurarah ibn Awfa).? Aba ‘Ubaydah said, “There ate two Sirabs called
al-Mugashqishah: al-Kafirin and al-Tkbls. They both sweep away
(qashqash) sins just as tar sweeps away scabies.* Asma‘ reasoned
that they were given this title because they serve to absolve a per-

! Ibn al-Jawzi
2 Qurtubi
® Ibn Abi Hatim #19520

4 Fairozabadi
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son from hypocrisy.® It is also called a-Munabidbah, the Disavowal,
and al-Ikhlas, Purity.®

Islam was spreading in Mecca bringing sweeping change with it,
and it was a measure of the concern that the pagans had that soon
after the conversion of the powerful and influential Hamzah, a con-
version that shocked them and forced them to rethink their strat-
egy, they approached the Messenger of Allah () offering him vast
riches, honour and prestige, and kingship if he would only give up
his call. The Prophet (#&) refused. Later, another conversion shook
them to their roots, that of ‘Umar ibn al-Khattab. Whete they wete
previously practising their religion in private for fear of persecu-
tion, this conversion emboldened the Muslims and now they began
to openly practise their faith; this in turn forced an extreme reaction
from the Meccans. A treaty was drawn up and the Muslims were
exiled and excommunicated for a little over two years. The ban failed
miserably and was finally annulled. Soon after, the pagans once again
approached the Prophet (#£), this time the proposal was one of
conciliation and compromise: they would follow Islam for one year
and he would follow their religion for one yeat. It was on this occa-
sion that this chapter was revealed: the so-called compromise was
totally unacceptable and was rejected.

Ibn ‘Abbas said, “The Quraysh promised the Messenger of Allah
(#) such wealth as would make him the most affluent person in
Mecca and they would let him matry any woman he wanted. They
said, “This is a gift for you; however, you must refrain from abusing
our gods and criticising them. If you do not accept, we have an-

other proposal for you which will effectuate peace and compromise.”
He asked, “What is it?”” They said, “Worship our gods, al-Lat and al-

5 Tbn ‘Adil

6 Razi
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‘Uzzah, for one year and we will worship your God for one year.”
He said, “Wait until my Lord reveals an answer.” The revelation
then came from the Preserved Tablet:
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Say: “O disbelievers! I do not worship what you wor-
ship, and you are not servants of who I worship. I
am not a servant of what you worshipped, and you
are not servants of who I worship. You have your

religion and I have mine.”
[al-Kafiran (109): 1-6]
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“Say: ‘Do you order me to worship something other
than Allah, you ignorant people?’ It has been re-
vealed to you and those before you: ‘If you associ-
ate others with Allah, your actions will come to
nothing and you will be among the losers.” No!
Worship Allah and be among the thankful.”
[al-Zumar (39): 64-66]"

\
\

Sa‘id ibn Mina said, ‘“Walid ibn al-Mughirah, ‘As ibn Wa’il, Aswad

"'Tabati, Tabarani, a/-Saghir, and Suyuti, a/-Durr al-Manthir referenced it to ibn Abi
Hatim (#19518).
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ibn al-Muttalib and Umayyah ibn Khalaf met the Messenger of Allah
(%) and said, “Muhammad, come, let us worship what you worship
and you worship what we worship. We can all share in this together:
if what you have brought is better than what we have, we would
have shared it with you and taken our due portion of it. If what we
have is better than what you have brought, you would have shared
it with us and taken your due portion of it.”” At this, Allah revealed,
“Say: ‘O disbelievers!...” to the end of the Sirah.® '

Ibn ‘Abbas said, “The Quraysh said, “If only you would accept
out gods, we would worship your God,” so Allah revealed this
chapter.”

Tirmidhi records on the authority of Anas that the Messenger of
Allah (#8) said that this S#ah was the equivalent of a quarter of the
Qur’an.'” This is also recorded from ibn ‘Abbas! and ibn ‘Umar.'?

Abu Dawad and Tirmidhi record on the authority of Nawfal that
the Prophet (#) told him, “Before you go to sleep, recite, “Say: O

8Tabari, and Suyut referenced it to ibn Abi Hatim (#19519) and ibn al-Anbati, 2/
Magahif.

Baghawi additionally mentions al-Harith ibn Qays al-Sahmi and al-Aswad ibn
‘Abd Yaghiith amongst those who met him (§), and Tha‘Glabi adds: Ubayy ibn
Khalaf, Aba Jahl and the children of al-Hajjaj.

? Suyiti referenced it to ‘Abd ibn Humayd, ibn al-Mundhir and ibn Mardawayh.
10 Tirmidhi #2893 who said it was gharib and Albani ruled this portion of it hasan.
" Tirmidhi #2894 who said it was ghatib and Albani ruled this portion of it sahih.

12 Hakim #2078 who said it was sahih but Dhahabi pointed out that it had severe
weakness.
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disbelievers!...” because it is absolution from shirk.”?

Ahmad records that the Prophet () passed by a person reciting
al-Kafirnn and remarked, “He has been saved from shirk.” He passed
by another person reciting a/-Ikhlis and remarked, “Paradise has
become obligatory for him.”!*

It is also authentically reported that the Messenger of Allah ()
would recite this Sirah and Sirah al-Ikblas in the two rak‘abs after
having performed fawaf)”® the two Sunnahs before Fajr, the two
Sunnahs after Maghtib,'é and in the witr prayer.”

Ghunaym ibn Qays said, ‘We were ordered to disavow Shaytan in
the two rak‘ahs before Fajr by reciting a/-Kafirin and al-Ikblas."®

Ibn ‘Abbas said, “There is no S#rah in the Qut’an that enrages Iblis
more than this one because it encapsulates Zawhid and absolution

B Abii Dawid #5055, Tirmidhi #3403. Hiklm #2077 said it was sahih with Dhahabi
agreeing as did Albani.

* Ahmad #16605-16617-23194 and Arna‘Gt said it was sahih.
15 Muslim #1218 from Jabir

16 Ahmad #4763-4909-5215-5691-5699-5742 from ibn ‘Umar. Arna‘at said it was
sahih meeting the criteria of Bukhari and Muslim.

" Abt Dawiid #1423 and ibn Majah #1171 from Ubayy ibn Kab. Abi Dawad
#1424 and Tirmidhi #463 from ‘Aishah and both were ruled sahih by ibn Hibban
#2436-2447 and Albani. Tirmidhi #462 and ibn Majah #1172 from ibn ‘Abbas and
ruled sahih by Albani and Arna‘at, 7akbrij Musnad Abmad #2720. Ahmad #15354-
15361-15362 and Nasal on the authority of ibn Abza and Arna‘it said it was sahih
meeting the criteria of Bukhari and Muslim. ‘

'8 Ibn Abi Shaybah, vol. 2, pg. 242
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from shirk.™"

‘Amr ibn Malik would say, “Recite a/-Kafirin frequently and disa-

vow yourself from them.”?

The basic message of this chapter is that of disavowal: it enjoins
a person to absolve himself of the polytheists and their deeds, to
announce this openly and it commands sincerity in deeds,” which
is why the Prophet (#) said that it was absolution from shirk. There-
fore, this chapter deals with 7awpid in deed while S#rah al-Ikblas
deals with Zawpid in belief and it is for this reason that the Prophet
(#) would recite these two chapters in prayer.”

" Mardawi
2 Tbn al-Durays #241
2 Tbn Kathir

2 1bn al-Qayyim, Bada'i a-1afsir, vol. 5, pg, 352
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CHAPTER VIII

Repetition

It has been argued that there is repetition in the verses, “I do not
worship what you worship, and you are not servants of who I worship. 1
am not a servant of what you worshipped, and you are not servants of
who I worship.” Verse 5 is a word-for-word repetition of verse 3,
and verse 4 can be understood to be a recast of verse 2.

The proponents of this view said that in both cases, the repeti-
tion is to emphasise and reinforce what is being said. Farra' said,
‘The Qur’an was revealed in the Arabic language and the Arabs were
in the habit of repeating phrases to emphasise them ot to ensure
that they were fully understood.” '

Examples of this are abundant in Arabic poetry and they are also
found in the Qur’an, for example:

~
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“For truly with hardship comes ease; truly with hard-

! Farra‘, Alasi, Shawkani
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ship comes ease.”
[al-Sharh (94): 5-6]
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“No indeed, you will soon know! Again no indeed,
you will soon know!”
[al-Takathar (102): 3-4]

or like the repetitions of,
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“On that Day, woe to the deniers!”
[@l-Mursalat (77): 15]
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“So which of your Lord’s blessings do you both

then deny?”
[al-Rapmian (55): 13]

in their respective chapters.

The point that is being emphasised here is that there is no chance
whatsoever that the Prophet (#) would, or even could, accept the
proposal forwarded by the disbelievers. They should give up all
hope that he would ever acquiesce to such a preposterous sugges-

tion.?

The majority, however, were of the view that this was not a case
of mere repetition and that something different was meant in each
pait of verses.’ Ibn Taymiyyah, while accepting that emphasising

2 Qurtubi, Aba Hayyan, ibn ‘Adil, Alisi, Shawkani
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something by repeating it was a known tool in Arabic, said,

However, nothing of this type exists in the Qur’an. Even
though it is revealed in the Arabic language, the Qut’an
is unique and does not resemble the words of man, be
that man a Prophet or someone else; no creature can
produce a Sarah like it, or even part of a Sirah. There is
no case in the Qur’an where you get one verse repeated
word-for-word straight after the verse it is repeating, Sirah
al-Rahman has the verse repeated every other vetse, not
in succession. This latter style is better and mote sublime
than the first and they have exemplified it with the state-
ments of someone who gave a person charity repeat-
edly with that person refusing to acknowledge his char-
ity: ‘Did I not find you poor and entich you, do you
reject that? Were you not naked and I clothed you,.do
you reject that? Were you not neglected and I saw to
you, do you reject that?” Neither do the stories in the
Qur’an repeat themselves despite what some may think.
There is no repetition in Si#rah al-Kafirin except in the
verse, “and you are not servants of who I worship,” but
again, here the verses ate sepatrated by another verse in
between.*

What this difference in meaning is, however, is the subject of
some dispute.

1) Some argue that the first pait of verses refers to the future and
the second pair to the past.’> Zamakhshari said,

3 Aliist
*Ibn Taymiyyah, at Tafsir al-Kabir, vol. 7, pp. 53-54

* Zamakhshari, Baydawi
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“I do not worship what you worship,” the negation, /4,
only ever precedes a verb when a future meaning is in-
tended. The negation, 74, only ever precedes a present
tense verb when the actual present tense meaning is in-
tended.® Therefore the meaning is, “I will never, at any
time in the future, accept your proposal to worship your
gods and at the same time you will not do what I ask
you to do: worship my God.” The meaning of, “I am
not a servant of what you worshipped,” is: “At any given
time in the past, I have never worshipped what you
wortshipped. I never worshipped idols in the period of
Jabiliyyah, how then can you expect.me to do so after
Islam has come?!” “And you are not servants of who I
worship,” means that you have not worshipped, at any
time, the one I worship.

2) While disagreeing with some of the grammatical reasons given
by Zamakhshari, and arguing that the second pair of verses refers to
the present tense because the active patticiple, i fa'l, has been
used, Abt Hayyan says,

The opinion I prefer is that the first verse negates the
possibility of his worshipping idols in the future because
a negation with /7 predominantly negates something in
the future. The verse following, “and you are not serv-
ants of who I worship,” is also a negation dealing with
the future because it has been stated by way of contrast,
muqabalah. “1 am not a servant of what you worshipped,”
negates the action in the present tense, and following
this is the verse, “and you are not servants of who 1
worship,” which also negates the present tense because,
again, it has been stated by way of contrast. Therefore
the meaning is that he (#) does not worship what they
wortship, and he will not worship what they worship;

¢'This is true in most cases as stated by Abt Hayyan and others.
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the same applies to them as well.

3) Others stated the opposite, i.e. the fitst pair refers to the present
and the second pair refers to the future,” because the present tense
verb can refer to the present or the future and the active participle
can also refer to the present or the future, but more commonly the
present. Both of these opinions are strong,

Shawkini, however, raised objections to both of these opinions
thus:

All of these opinions are far-fetched and affected. The
explanation that, “I do not worship what you worship,”
refers to the future, even if linguistically warranted, does
not hold for “andyou are not servants of who I worshep,”
since this is a nominal sentence and hence carties the
meaning of permanence and its existing for all times.
Constructing the sentence as a negation does not re-
move this aspect of the meaning. If understanding this
verse to refer to the future was correct, it would also
hold true for, “I am not a servant of what you
worshipped,” and “and you are not servants of who 1
worship.” Therefore, their argument cannot hold for
the last two verses, i.e. that it refers to the present tense.
The same weakness of argument is true for those who
held the opposite opinion that the first two verses deal
with the present tense, and the next two with the future.
This is because the second, third and fourth verses are
all nominal sentences beginning with personal pronouns
acting as the subject, mubtada’, all of them having active
participles as their predicates, £babr, and all of them ne-
gated with /2. So, with all of these common features,

7 Bukhari, Akhfash as cited by Halabi, Farra’, Nuhas, Tabari, Sama‘ani, Ibn al-Jawzi,
Baghawi, ibn ‘Atiyyah, Nasafi
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how can this opinion be justified?

The response to these objections can be seen in the quotes of
Zamakhshari and Abt Hayyan, or simply put, “it is permissible to
use styles when contrasting that would not normally be allowed
when mentioning something alone.”®

4) Ibn Kathir said,

There is another opinion which was supported by Aba’l-
‘Abbas ibn Taymiyyah in one of his books. He said that
the meaning of, “I do not worship what you worship,”
negates the actual deed since it is syntactically in the form
a verbal sentence. “I am not a servant of what you
worshipped,” is syntactically in the form of a nominal
sentence and therefore negates his ever accepting the
suggestion since a negation that is constructed in this
way is more emphatic. Therefore, it is as if he has ne-
gated the act as well as the possibility of accepting the
act. The verses negate the occurrence as well as the legal
possibility of its ever occurring, This is also a fine opin-

ion.’

5) Alasi, after quoting the above, mentioned a similar meaning,
‘It is also possible that the verbal sentence be taken to mean a nega-
tion in a specific petiod of time and the nominal sentence be taken
to mean an absolute negation of the possibility. Therefore, it is as if
it is being said, “I can never accept this proposal and neither can it

apply to you.

b

6) Some, such as ibn Qutaybah, said that the repetition was to

& Abu Hayyan
? This is also the view of ibn al-Qayyim who says that it is the best opinion.

98



Repetition

reflect the proposal of alternate years.'’ Therefore, it was unaccept-
able for the Prophet (&) to worship anything besides Allah for one
year, and it was unacceptable for them to worship something be-
sides Allah in the next year. The reason was that this simply cannot
be regarded to be worship of Allah because 7awpid, ot Monotheism,
demands that worship be sincerely and solely directed to Him.

7) Others said that they repeatedly made their request, so Allah
repeated the answer."

8) Others said that it was the habit of the polytheists to worship
idols, then, when they tired of them, or found other rocks or ob-
jects more pleasing, they would discatrd the old idols and adopt the
new idols as gods. So the first pair of verses refers to the idols they
were currently worshipping and second pair refers to the idols they
had worshipped and then discarded.'

1 mentioned by Baghawi, Qurtubi, ibn ‘Adil, Khazin. cf. ibn Qutaybah, 7a’wil
Mushkil al-Qur'an, pg. 151

" mentioned by Sama‘ani, Qurtubi

2 Qurtubi citing Akhfash and Mubarrad
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O SEHEN| §E£

1) Say: “O disbelievers!

The address is phrased generally and therefore is directed to all
disbelievers, even though, in the first instance, the addressees were
a specific group of people.'

This is the only place in the Qur’an where Allah addresses the
disbelievers so directly in this way, every other address comes in
forms such as, “O you who disbelieve...” in Siirah al-Taprin? for exam-
ple. The point being emphasised by using the noun, a/Kafirin as
opposed to the verb is that whoever has this characteristic as a pet-
manent quality is truly deserving of being disavowed by Allah and
the believers, and himself being free of them.

The significance of the word, “Say,” has already been explained

' Ibn Taymiyyah, a/-Zafsir a-Kabir, vol. 7, pg. 56, Ibn Kathir
2 al-Taprim (66): 7
3 Tbn al-Qayyim, ibn ‘Ashiir
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in the commentary to Sirah al-Ikhlas: the Messenger is tasked with
conveying precisely what is revealed to him from Allah.* Addition-
ally, the contents of this address are stringent and severe and peo-
ple could find such words coming from someone they regard to be
a peer hard to accept. Therefore, it is as if the Messenger (#) is
saying, “These are not my words, I am merely conveying what is
revealed to me!” Moreover, his addressing the disbelievers like this
even though they came to him with a proposal of compromise,
unafraid of how they would respond, indicates that he is protected
by Allah.6

The word k4fir, disbeliever, comes from the word &#fr which
linguistically means sazr, or covering. In the technical, Islamic sense
it refers to a non-Muslim. Ibn Taymiyyah said, ‘Disbelief is the
absence of faith in Allah and His Messenger by agreement of the
Muslims. This holds true regardless if the petson actually believes
something that is incompatible with true faith and voices it or does
not believe in anything and does not voice it.”

The scholars have categorised £#fr into various classes:

1) Kufr al-Inkar, the disbelief of rejection, refetring to a person
who has no knowledge of Allah and does not acknowledge
Him. .

i) Kufr al-Jubnd, the disbelief of denial, referring to a person
who has knowledge of the truth but denies it, like Pharaoh
and the Jews.

* Sama‘ani, Razi, AbG Hayyan, Khazin, Salim

5 Razi, Khazin

¢ Abt Hayyin, Baqa

" Ibn Taymiyyah, Majmi 'al-ﬁzz‘a"wd, vol. 20, pg. 86
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iil) Kufr al-‘Inad, the disbelief of obduracy, referring to a person
who has knowledge of the truth, accepts it, but does not
follow it out of hatred or arrogance like Iblis.

iv) Kufr al-I'rad, the disbelief of turning away, referring to a
person who deliberately turns away from the truth, not pay-
ing it any attention, neither accepting nor denying,

V) Kufr al-Shakk, the disbelief of doubt, referring to a person
who doubts whether it is the truth or not.

vi) Kufr al-Nifaq, the disbelief of hypocrisy, referring to a pet-
son who pretends to be a Muslim outwardly while, inwardly,
remaining a disbeliever.

viil) Kufr al-Ridda, the disbelief of apostasy, referring to a pet-
son who accepted Islam and then left it either through be-
lief, deed or statement.

Allah, Most High, says about the disbelievers:
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“Surely the vilest of animals in Allah’s sight are
those who disbelieve and will not believe.”
[al-Anfal (8): 55]
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“Surely those who disbelieve from the followers of
the Book and the polytheists shall be in the fire of
Hell, abiding therein; they are the worst of men.”

[a/-Bayyinab (98): 6]
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“Surely the vilest of animals, in Allah’s sight, are
the deaf and dumb who do not understand.”
[ar-Anfal (8): 22]
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“Certainly We have created many iinn and men for
Hell; they have hearts with which they do not un-
derstand, they have eyes with which they do not
see, and they have ears with which they do not hear;
they are like cattle, no, even further astray; these

are the heedless ones.”
[a-Araf (7): 179]
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“The parable of those who disbelieve is as the par-
able of one who calls out to that which hears no
more than a call and a cry; deaf, dumb, blind: they
do not understand.”

[al-Bagarah (2): 171]
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@ Lokl Lol v

2) I do not worship what you worship

The Prophet () has never worshipped any false deity that the
disbelievers have worshipped, be they polytheists or the People of
the Book or any other. He has not done so in the past, he is not
doing so in the present, and he is protected from doing so in'the
future. He has never associated partners with Allah, instead his
worship was sincerely and solely for Him, and the Lord he wot-
shipped is the Lord as revealed in divine sctiptute, not some idle
flight of fancy or superstition.

Ibn Taymiyyah said,

This address is directed to all disbelievers. He (&) has
never worshipped Angels or any other false deity. This
verse does not disavow the shirk of the polytheist Arabs
alone, to think so would a setious error, it disavows every
polytheist. It is not possible that the Lord be described
with the qualities of idols such as the absence of knowl-
edge; therefore, contrast is not made in things like this.
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The point here is to mention the attributes of the deity
of the Messenger and the believers, and to apptise them
of Him so that they can disavow the disbeliever’s deities
and the disbelievers can disavow theirs.

When the Jews say, ‘We worship Allah,” they are lying, be
it knowingly or unknowingly. When the Christians say,
‘We worship Allah alone, we are not polytheists,” they
are lying, If they wanted to worship Him, they would
have worshipped Him in the way He ordered: the Legal
Law; not some abrogated or distorted law.

He proceeded to explain that the Chtistians associate partnets
~with Allah and as such cannot be regarded to be worshippers of
Allah, and that moreover, they attribute qualities to Him that are far
from fitting. The Jews do the same, a small party of them believed
that ‘Uzayr was Allah’s son and the generality of them again as-
signed qualities to Him that were far from fitting, ‘some of them
think He is poor, some think He is miserly, some think He is inca-
pable and grows tired, and some think that He cannot reveal a new
law.” Therefore the object they worship is a distorted, corrupt view
of Allah, ‘idle flights of fancy that Shaytan has adorned for them.’
It can be said that they believe in the same deity as the Muslims in
a very broad sense, but not in a host of very important specifics, as
such they cannot be said to worship Allah, rather in reality they end
up worshipping Shaytan, ‘the Messenger and the believers do not
worship what the Jews worship, but they do worship who they wor-
ship. This then proves the significance of using the word, 4 (what)
and not man (who) in the verse,” because ma refers to inanimate
objects or the qualities of animate objects. Later on, he said, “The
Prophet (#) and the believers do not worship what the Jews worship.
The latter do describe Him with qualities that are befitting, but
they also describe Him with qualities that He must be absolved of.
Their hearts do not contain the worship of Allah alone because that

105



THELIGHT OF THE QUR’AN

can only exist for someone who worships Him in the way He
ordered.’

He further argues thatibn Zayd' and some others were mistaken
when they argued that the meaning of this verse does not include
the Jews because, ‘the Jews did not associate partners with Allah,
they worshipped Him alone, but they did disbelieve in some of the
Messengers and killed others, and they disbelieved in the Messen-
ger of Allah () and what he brought.” He said, “While it is correct
to say that the Jews did not associate partners in the way that the
Arabs and the Christians did, it is not correct to say that they wor-
shipped Allah, rather they refused to worship Him and worshipped
Shaytan instead. Whoever says that the Jews worship Allah has made
a grave mistake because anyone who worships Allah will be graced
with Paradise and is one of Allah’s rlghteous servants.” Allah, Most
High, says,
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“Did I not make a contract with you, tribe of Adam,
not to worship Shaytan who truly is an outright en-
emy to you, but to worship Me? That is a straight
path.” '

[Ya Sin (36): 6061]

Concerning the Jews, Allah, Most High, says,

! Recorded by Tabari and others.
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“Do you not see those who were given a portion of
the Book having faith in idols and false gods and
saying to those who disbelieve, ‘These people are
better guided on their path than the believers’?”
[@/-Nisa’ (4): 51]
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“When a Messenger comes to them from Allah con-
firming what is with them, a group of those who
have been given the Book disdainfully toss the Book
of Allah behind their backs, just as if they did not
know. They follow what the devils recited in the
reign of Sulayman. Sulayman did not disbelieve,
but the devils did...”

[@/-Bagarah (2): 101-102]

The chapter does not start by saying, “Say: ‘O Polytheists!™ it
says, “Say: ‘O disbelievers!” and as such subsumes every disbeliever:
those who commit shirk, those who negate what Allah must be
described with, and those who are too arrogant to worship Him.
Negation is worse than shirk and every person who negates must
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also have committed shirk.?

Linguistically, the wotd worship, %badab is derived from ‘wbada
which means to be subsetrvient and to subjugate. In the technical,
Islamic sense, the wotd %badah is a comprehensive term referring to

everything, inward and outward, that Allah loves and is pleased with.”
Its pillats are love, hope, fear, submission and humility.

Wortship can only be considered true worship when the way of
petforming it is taken from the Messenger (&), seeking thereby the
face of Allah only. These two conditions have to be present for the
action to be considered worship and hence acceptable to Allah*
and are proven by the hadith recorded by Bukhari and Muslim on
the authotity of ‘Umar ibn al-Khattab that the Messenger of Allah
() said, “Actions are by intentions and every person shall have
what he intended. So whoever’s migration was to Allah and His
Messenger, his migration was to Allah and His Messenger; and
whoever’s migration was for some wotldly gain, or to marry a woman,
his migration was for that which he migrated to,”” and by the hadith
recorded by Muslim on the authority of ‘A’ishah that the Prophet
(48) said, “Whoever does an action that we have not commanded, it
must be rejected.”® This aspect of the meaning of worship is also
shown in these verses when understanding the 4 as signifying the
verbal noun, ma al-masdariyyab. This is explained later.

21bn Taymiyyah, /- Tafsir al-Kabir, vol. 7, pp. 73-76

3 Ibn Taymiyyah, al- Ubndiyyah, pg. 1

*Ibn al-Qayyim, Zafsir, pg. 73

5 Bukhari #1-54-2529-3898-5070-6689-6953, Muslim #1907

6 Muslim #1718
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3) and you are not servants of who I

worship.

Just like the previous verse, this verse is also directed at all dis-
believers. Among the disbelievers are those who do not worship
Allah at all and those who worship others alongside Allah. Both
types do not worship Allah, the latter because to associate partners
with Allah cannot ever be considered worship of Him. As such,
their proposal to worship Allah every other year can, in reality, never
come about because, at the end of the day, they would still be poly-
theists. It is to drive this point home that a nominal sentence struc-
ture has been employed in this verse since a nominal phrase adds
the sense of something being permanent and entrenched.’

Ibn Taymiyyah said,

This is an address directed to all of the disbelievers, even

! Baga, ibn ‘Ashar
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those who became Muslims afterwards because they had
not accepted Islam at the time of this address. The ad-
dress is applicable to them for as long as they were dis-
believers. It also applies to the hypocrites since they are
disbelievers in reality. For as long as a disbeliever remains
a disbeliever, he is not worshipping Allah, he is wor-
shipping Shaytan, regardless if he clearly shows this or
does not such as the Jews. The Jews do not worship
Allah, they worship Shaytan, because Allah can only be
worshipped in the way He has legislated and ordered.
They may well think they are worshipping Him but their
deeds, distorted as they are and prohibited by Him, are
despised and hated by Him. He has proscribed them
and therefore they cannot be considered worship.

Every person who disbelieves in Muhammad does not
worship what Muhammad worships for as long as he
remains a disbeliever. The present tense verb implies an
act that is ongoing and unceasing, so for as long as the
petson is a disbeliever, he will not worship the God of
Muhammad (&), not in the present or the future.?

In both verses the word #a, what, has been used, i.e. in “what
you worship” and “who I worship.” Ma is used to refer to inanimate
objects, and the linguists differ about whether it can be used for
animate objects. '

With regards to the polytheists, they worshipped animate and
inanimate objects. The 4 was used to refer to their gods, giving
prevalence to the inanimate objects they worship in order to belit-
tle their worship.?

2 Ibn Taymiyyah, a/-1afsir al-Kabir, vol. 7, pg. 67-68
*Baqai
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The question, however, arises about the sense in which »z is
used where it relates to Allah in the third and fifth verses. Those
who have the opinion that it can be used to refer to animate objects
undetstand it in its normative sense, translated hete as “who.” They
state that »d has been mentioned in verse 3 as opposed to who,

man, as one may expect so the contrast holds with the flow of verse
27

Those who said that it was not permissible to use 4 for animate
objects said that the za here was used to signify the verbal noun,
magsdariyyah.® Therefore, the meaning would be, ‘and you will not be
worshippers as I worship,” and the reference would be to the act and
method of worship as opposed to the object of worship. Salim
argues that this is a strong argument, not necessarily because of this
linguistic argument, but because in the last verse, “You have your
religion and I have mine,” Allah refers them to their worship and
not to their object of worship.

Others said that #4 is used to signify an adjectival qualifier, sifah
of the acti.e. 7 do not worship what you worship of falsehood and you are
not servants of what I worship of the truth.” Ibn Taymiyyah said,
‘Mz is used to describe inanimate objects and the characteristics of
animate objects.”®

Abt Muslim said the last pair only wete used to signify the vet-

4 Halabi

5 Sama‘ani, Baghawi, Mardawi, ibn al-Jawzi, Qurtubi, Ab@ Hayyan, Nasafi, Alasi
6 Zamakhshati, Baydawi, Qurtubi, Abti Hayyan, Halabi

7Zamakhshati, Baydawi, Nasaf, ibn al-Qayyim, Aldisi

8 Ibn Taymiyyah, a/-Tafsir al-Kabir,vol. 7, pg. 73
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bal nouns and first two were used to signify the relative pronoun,
mawsiilah,’ this would seem to be the opinion preferred by ibn Kathir
who explains the verses thus,

“I do not worship what you worshzp,” of idols and part-
ner-gods “and you are not servants of who I worship,”
Allah alone with no partners, so 74 here has the mean-
ing of man. “I am not a servant of what you
worshipped,” i.e. I do not worship in the manner you
worship: I will not traverse your path and I will not imi-
tate it. I only worship Allah in the way He loves and is
pleased with. This is why the following verse says, “and
you are not servants of who I worship,” i.e. you will not
follow Allah’s commandments and law in worshipping
Him, instead you have invented something for your-
selves. “They are following nothing but conjecture and what their
own selves desire. And that when guidance has reached them from
their Lord!”"

In this verse, “You are not servants,” is a nominal sentence and
“who I worship,” is a verbal sentence. Ibn Taymiyyah explained,

He did not say, “You do not wortship who I worship,’
using a verb, rather he used a nominal sentence to high-
light that their vile, disbelieving souls are free of wor-
shipping the God of Muhammad (), they cannot do
-so for as long as they remain disbelievers. This is because
true wortship is to worship Him alone in the way com-
manded by Muhammad, whoever disbelieves in him (%)
cannot fulfil this condition."

% Halabi, Alasi
1 4/ Ngjm (53): 23
" Ibn Taymiyyah, a/-1afsir al-Kabir, vol. 7, pg. 69
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4) I am not a servant of what you
worshipped 5) and you are not servants of
who I worship

When contrasting verse 2 with verse 4 we see that “I do not
worship,” is a verbal sentence and “I am not a semaht, ? is a nominal
sentence, “who I worship,” is in the present tense and “what you
worshipped” is in the past tense. The scholars have discussed these
differences, ibn Taymiyyah said,

“I do not worship,” in this present time and in the fu-
ture, “what you worshzp,” in this present time and in the
future, since both are present tense verbs and can apply
to the present and future but not the past. In the other
verse he said, “I am not a servant of what you
worshipped,” he did not say, ‘I do not worship,” using a
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verb and he did not say, ‘what you worship,” using the
present tense, instead the past tense was used. There-
fore, the wording for his action and their action is dif-
ferent from the first sentence. The negation in this sec-
ond sentence is more general, “what you worshipped,”
deals with the past because the polytheists would wor-
ship many different gods, and at any one time they could
have worshipped a god different to what they had wor-
shipped previously. His saying, “I am not a servant of
what you worshipped,” is a disavowal of everything they
worshipped at any point in the past, and the first sen-
tence is a disavowal of what they worship in the present
and will worship in the future. Hence, both of these
sentences taken together reflect a disavowal of what they
wotship in the past, present and future." This compre-
hensive meaning is not found in each sentence when
taken by itself. “I am not a servant,” employs the active
patticiple and therefore applies to the present and the
future. The verse is structured as a nominal sentence and
is therefore more emphatic since it precludes the very
possibility of the act occurring, whereas a negation us-
ing a verbal sentence would imply that it has not oc-
curred even though it could have occurred. Therefore,
this structure negates the possibility of the act ever oc-
curring in the object because it just cannot reconcile it.
Hence, the first sentence negates the occutrence of the
act in the present and the future, and the second sen-
tence negates the very possibility of it happening, and
hence is more emphatic and potent than the first. There-
fore, the words, “I am not a servant,” mean that ‘My
self will not accept and cannot accede to worshipping
what you worship, even if you had just worshipped it in
the past. I cannot worship, at any time, any of the gods
you have worshipped.” The Prophet (4 has absolved
himself of what the polytheists worshipped in the

!cf. Baqa§
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present and will worship in the future, and has precluded
the possibility of ever worshipping their gods. He has
explained that this will not happen and it is far from
fitting that it happen and as such negated the legal pos-
sibility and actual occurrence of the deed.

Such words, such a negation, are only ever said for some-
thing that is truly despicable such as the case of a petson
who is called to commit an indecent act ot act of op-
pression. As such the negation, when structured like this,
includes hatred and aversion to the deed. This sense is
not present in a straightforward verbal negation such as
‘T will not do it,” since a person could refrain from doing
a deed because of some external factor and not because
he hates it. When a person said, “I am not a worshipper
of what you worshipped,” this carries the meaning of
hating the god and hating their worship of that god.?

Concerning the different tenses in “who I worship,” and “what
Yyou worshipped,” Zamakhshari answered, “They worshipped idols in
the past, before his being commissioned, yet at that time he did not
worship Allah,” therefore the present tense was used when refer-
ring to his action because using the past tense could be construed
as being false for the period of time before his prophethood. Abi
Hayyan rebuts this view by stating that it has left due proptiety with
the Messenger of Allah (#).* The truth is that the Prophet (4) did
worship Allah, even during the time before he was commissioned,
however he did not worship Him through those specific acts that
could only be known through revelation. Therefote, one could say
that the absence of the past tense in the statement could be to

*Ibn Taymiyyah, a/Iafsir al-Kabir, vol. 7, pp. 64-68
*Zamakhshari
* Aba Hayyan
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highlight this fact, not that he never knew about Zawhid.

Another reason for using the present tense is that it is a rhetori-
cal device to bring the Prophet’s () worship vividly into the mind
of the listener and to help him fully grasp the concept, a style used
in other places of the Qur’an such as,
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“Do you not see that Allah sends down water from
the sky and then in the morning the earth is cov-
ered in green?” :
[al-Hajj (22): 63]

where the present tense verb, #usbibu, is used rather than the
past, asbahat, for this reason.

A third reason for using the present tense was to highlight that
who the Prophet (#) worshipped today was the same as who he
wortshipped yesterday,® he was not given to worshipping on whim
and fancy like the polytheists.

Ibn Taymiyyah gave another view: every believer is required to
recite these verses, some believers converted to Islam and previ-
ously worshipped idols. Were the verse to read, ‘I worshipped,’ it
could be taken to refer to false gods. This possibility is removed
when using the present tense.’

5 Tbn al-Munayyir to Zamakhshari. cf. Aba Hayyan, Aba Su‘ad, ibn ‘Adil
¢ Qurtubi

" Ibn Taymiyyah, a/-Tafsir al-Kabir, vol. 7, pg. 69
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Ibn Kathir concluded the commentary to these verses by saying,

He (#) absolved himself of all that they were upon.
The worshipper must have an object of worship and a
method of worship. The Messenger and his followers
worship Allah in the way that He has legislated and this
is why the statement of Islam is, “Thete is none worthy
of worship save Allah and Muhammad is the Messen-
ger of Allah,” meaning that there is no object of wot-
ship save Allah and no way to Him except through what
the Messenger (#) brought. The polytheists, on the other
hand, worship others besides Allah for which He has
granted no permission. This is why the Messenger (&)
said to them, “You have your religion and I have mine.”
In the same way, Allah, Most High says,
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“If they deny you, say, ‘I have my actions and you

have your actions. You are not tesponsible for what

I do and I am not responsible for what you do.””
[Yanus (10): 41]
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“We have our deeds and you have your deeds. We
act for Him alone.”
[al-Bagarah (2): 139]
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O o s s e

6) You have your religion and I have mine

The word din in this verse has been explained to mean religion,
accounting, recompense, supplication and worship.' Therefore, the
meaning is: “You have your religion” of shirk> which you will never
abandon; this is what you will die upon® and then reap the recom-
pense of your deeds,* “and I have mine,” Islam and Tawhid > which
I will never abandon; I will never leave it for something else® and I

! Baydawi

2 Baghawi, Zamakhshari, AbG Hayyan, Nasafi

*Tabasi, Baydawi

*Sama‘ani

5 Baghawi, Mardawi, Zamakhshari, Aba Hayyﬁﬂ, Nasafi

¢ Tabari, Baydawi
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will reap the recompense of my own deeds.” Allah, Most High,
says,
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“We have our deeds and you have your deeds. We
act for Him alone.”
[@l-Bagarah (2): 139]
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“When they hear worthless talk they turn away from
it and say, ‘We have our actions and you have your
actions. Peace be upon you. We do not desire the
company of the ignorant.””

[al-Qasas (28): 55]
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“I have my deeds and you have your deeds. You are
not responsible for what I do and I am not respon-
sible for what you do.”

[Yinus (10): 41]

Just as you are content with your religion, I too am content with
mine.? Just as you supplicate to others alongside Allah, I will only
ever supplicate to Him alone,

" Sama‘ani, Mardawi
8 Qurtubi, Shawkani
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“So call upon Allah, making your religion sincerely
His.”
[Ghafir (40): 14]
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“The only true supplication is made to Him alone.
Those they call upon apart from Him do not re-
spond to them at all. It is like someone stretching
out his cupped hands towards water to convey it to
his mouth: it will never get there. The call of the -
disbelievers is all in vain.”

[a/-Ra'd (13): 14]

Abt Su‘td said,

i.e. “Your religion: polytheism, is yours and yours alone, I
will never acquiesce to your wishes and accept it. There-
fore, do not place your vain fancies in something im-
possible. My religion, 7awhid, is mine and mine alone
and you will not accept it because you have attached an
impossible condition (to your offer) which is my wor-
shipping your gods or my accepting them, and because
your promise is shirk in itself.” Now, since their offer was
built on the premise that both parties share in both meth-
ods of wotship, the restriction that is derived by the
syntactic placing of the subject before the noun (&) is
an absolute declaration of individuality and disavowal.

After the previous verses showing that the Messenger of Allah
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() is free of their false religion, “You have your religion,” is men-
tioned first to drive home the point that their choice of faith is
worthless and will not benefit them at all, and because they were
the ones who approached him with this proposal.” As such, this
verse reinforces the message of the eatlier verses,'” and exemplifies
the epitome of washing one’s hands of disbelief." It was to stress
this that the following verses were revealed along with this chapter:
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“Say: ‘Do you order me to worship something other
than Allah, you ignorant people?’ It has been re-
vealed to you and those before you: ‘If you associ-
ate others with Allah, your actions will come to
nothing and you will be among the losers.” No!
Worship Allah and be among the thankful.”
[ab-Zumar (39): 64-66]

In a similar sense, Ibrahim said,
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“We wash our hands of you and all that you wor-
ship apart from Allah and we reject you.”
. [@l-Mumtabinah (60): 4]

? Ibn al-Qayyim
1 Alasi
T Abt Hayyan
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Allah has explained that a benefit of distancing oneself in this
manner is that He will provide him righteous descendents,
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“When he had separated himself from them and
what they worshipped besides Allah, We gave him
Ishaq and Ya‘qib, making each of them a Prophet.
We endowed them with Our metcy and made them
highly honoured.”

[Maryam (19): 49-50]

The verse in question does not mean that it is allowed for the
disbelievers to persist in their disbelief'? and neither does the verse
imply an acceptance of their religion, rather it is said in the same
sense as,
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“Say, ‘It is the truth from your Lotd; so let whoever
wishes have faith and whoever wishes disbelieve.’
We have prepared for the wrongdoers a Fire whose
billowing walls of smoke will hem them in.”
[a/-Kahf (18): 29]

12 Baydawi, Aliisi

122



Disavowal

ie. in the sense of a threat and warning. The first verse further
emphasises this.”

Because the primary point was to stress that he (§) would never
follow their religion, the beginning verses of the chapter commence
by announcing this and then, in this final verse, it continues where
the first verse left and addresses the disbelievers directly, conclud-
ing the ‘negotiations’ as it were."

13 Razi, Qurtubi, Khazin, Salim, ibn ‘Adil
4 Abt Hayyan, Halabi
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CHAPTER X1V

Who is being Addressed?

The Szrah, in its generality seems to indicate that the disbeliev-
ers, as a whole, will never believe and worship Allah alone. An
understanding such as this would be cleatly flawed since many dis-
believers have accepted Islam.! Many exegetes, when they came to
discuss this point, were of the view that the discourse is directed
to those specific disbelievers who Allah knew would never believe.?
This, then, would fall under the same category of verses as,
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As for those who disbelieve, it makes no difference
to them whether you warn them or do not warn
them, they will not have faith.

Al

[@/-Bagarah (2): 6]

1 Quttubi, Shawkani

2 Sama'ani, Baghawi, Baydawi, ibn al-Jawzi, Zamakhshari, Qurtubi, Abt Hayyin,
ThaGlabi, Aba Su‘Gd, ibn ‘Adil
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and about whom Allah says,
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Those against Whom the words of your Lord are
justly carried out will never have faith.
[Yainus (10): 96]

Others, however, advanced different answers. Ibn Taymiyyah,
after mentioning the above opinion said,

This is a mistake. Allah’s words, “Say: O disbelievers”
are directed to all disbelievers. He (#) would recite this
verse in Madinah, after the death of the disbelievers who
approached him; he would enjoin its recitation and state
that it was absolution from shirk. If the address was in-
deed to those disbelievers who approached him, or to
those who Allah knew would die as disbelievers, what
would be the point of directing an address such as this
to a people who do not know that they are meant? Those
specific disbelievers did not know they would die as dis-
believers and neither do the rest....

The Messenger of Allah (#) ordered individual Mus-
lims to recite this chapter and told them that it was ab-
solution from shirk. If the address was directed to those
who died upon shirk, the chapter would be absolution
from the religion of these people only, it would not be
absolution from shirk as a whole. The meaning of his
(%) words is that the chapter is absolution from every
form of shirk, that related to belief and deed. His words,
“You have your rveligion and I have mine,” is also an
address directed to all disbelievers. Even if that disbe-
liever was to accept Islam afterwards, before he did so,
the Muslims are free of him, even if he repented after-
wards. It is in this sense that Allah says to His Prophet,
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“If they disobey you, say, ‘I am free of what you
do.”
[al-Shu'‘ara (26): 216]

He is free of the sins of his Companions even if they
were to repent afterwards. In a similar sense, He says,
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“If they deny you, say, ‘I have my actions and you

have your actions. You are not responsible for what

I do and I am not responsible for what you do.””
[Yanus (10): 41]

...The address is directed to all the polytheists, those who
have passed away and those who will come till the Day
of Rising. Allah has ordered him to wash his hands of

verything that is worshipped besides Him, this is the
religion of Ibrahim, the Khalil with which he (#) was
sent. Allah, Most High, says,

i %

. T O »::«
gﬁp,ak@bdﬁ\Yl’@'s sj&\
Pyt - “ /f:/’ L e
Ogans A..s\.w\...{l.g.l.,.

“When Ibrahim said to his father and his people, ‘I
am free of everything you worship, except for Him
who brought me into being, who will certainly guide
me,” he made it an on-going word among his de-
scendants so that perhaps they might turn back.”
[al-Zukbraf (43): 26-28]
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Ibrahim also said,
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“My people, I am free of what you associate with
Allah! I have turned my face to Him who brought
the heavens and earth into being as a pure natural

believer. I am not one of the polytheists.”
[al-An'am (6): 78-79]

Allah says,
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“You have an excellent example in Ibrahim and
those with him when they said to their people, ‘We
wash our hands of you and all that you worship
apart from Allah, and we reject you. Between us
and you there will be enmity and hatred forever
unless and until you have faith in Allah alone.” Ex-
cept for Ibrahim’s words to his father, ‘I will ask
forgiveness for you but I have no power to help you
in any way against Allah.” ‘Our Lord, we have put
our trust in You and have repented to You. You are
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our final destination.” :
[al-Mumtahanab (60): 4]

He says to His Prophet (),

R R A
SO UL J B A58
Arosi sy A% A 41""“ — }/a} £
A I VA e W
“If they deny you, say, ‘I have my actions and you
have your actions. You are not responsible for what
I do and I am not responsible for what you do.””
[Yiinus (10): 41]

Here Allah has ordered him to wash his hands of the

deeds of everyone who denies him, and this includes
the polytheists and the people of the Book.?

Salim, developing further on the different syntactical structures
of these vetses, said,

The Sarab presents two contrasting view points: that of
the Messenger of Allah (&) and that of the disbelievers,
with both refusing to worship what the other worships.
However, when looking at the wordings used to de-
scribe both stances, they are not the same. With respect
to the Messenger (&), the first sentence reads, “I do not
worship what you worship,” using present tense verbs
in both halves of the sentence which indicates the
present state, i.e. I do not worship, in this present time,
what you worship, in this present time.” Then He said,
“and you are not servants of who I worship,” using a
nominal sentence to desctibe their stance, and a verbal
sentence to desctibe his, i.e. “You cannot be said to have

3 Ibn Taymiyyah, a/-7afsir al-Kabir, vol. 7, pp. 56-61 summarised
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the quality of worshipping who I worship, in this present
time.” Then He said, “I am not a servant of what you
worship, and you are not servants of who 1 worship,”
[using a2 nominal sentence to describe his (#) stance] i.e.
he cannot be said to have the quality. of worshipping
what they worship, and they do not worship who he is
worshipping.

Therefore, in the two sentences, his () stance has been
described with a verbal sentence and a nominal sen-
tence: one to negate the act itself (in the present state),
and the other to negate the possibility of its occurting in
the future. Their stance, however, has been described in
both cases with a nominal sentence which lends to the
meaning of an established, entrenched quality, existing
in both the past and the present. The verbal sentence,
which indicates repetition and occutrence, was not used
to describe them. As such, the sentences dealing with
them do not refer to the future, and hence any possible
confusion in understanding is removed. Allah knows
best.
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CHAPTER XV

Abrogation

Some said that the last verse was abrogated by the Verse of the
Sword,! however this is not cottect because the chapter is a narra-
tive, £babr and abrogation does not occut in narratives.> Moreovet,
washing one’s hands of evil deeds and paganism is and always will
be legislated.’> Some said that if one understands the verse to mean
leaving each other alone and accepting the others faith, then there
is a strong case for abrogation.* Ibn al-Qayyim said,

Many people erred in thinking that this verse was abro-
gated by the Verse of the Sword because they under-
stood that the verse implied an acceptance of their reli-
gion, and some thought that it meant an acceptance of

! Baghawi, Baydawi, ibn al-Jawzi, Abi Hayyan, Tha‘alabi, Fairozabadyi, the opinion
is mentioned by Sama‘ani, ibn ‘Atiyyah and Qurtubl

2 Qurtubi, Shawkani. cf. Nuhis, a/-Nasikh wa’l-Manséikh, vol. 3, pp. 154-155
® Shangiti to 10:41
4 Baydawi, Aliisi
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the People of the Book specifically. Both opinions are
wrong. There is no abrogation or even specification in
this chapter. It is impossible that it be subject to abroga-
tion because it talks exclusively about 7awhid which was
the message of the Messengers, and Zawhid is not sub-
ject to abrogation. The reason why they erred is because
they thought that the verse implied acceptance of their
religion and then thought that acceptance was rendered
null and void by the Verse of the Sword. There is no
way that the verse can be understood in this light, from
the very beginning the Messenger of Allah (#&) objected
to their religious practise strenuously, he rebuked them
and pointed out the flaws in their religion, and he threat-
ened them with the coming punishment. They actually
asked him to stop criticising -their gods and religion in
return for which they would leave him and his call alone,
but he refused. How then can it be said that this verse
implies acceptance of their religion? The actual meaning
of the verse is complete disavowal and that each group
is free of the other’s religion as already explained.
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CHAPTER XVI

Conclusion

Disavowal of the disbelievers faith and practise is an essential
component of Islamic faith and vital in preserving the Muslim iden-
tity and religion. It is a consequence of the love the believer holds
for Allah, His Messenger and the believers and his sincetity to them.
It is for this reason that the Messenger of Allah would take the
pledge of allegiance from the believers that they be sincete to the
Muslims and disavow the disbelievers.! Ibn al-Qayyim said,

The reality of the statement of faith is composed of
knowing what the Messenger () came with, believing
it, and acknowledging it on the tongue. It also com-
prises submitting to it out of love and humility, and act-
ing by it outwardly and inwardly. It includes implement-
ing it and calling to it as much as possible. It is petfected
by loving and hating for the sake of Allah, giving and
withholding for His sake, and making Allah the sole
object of worship. The path to actualising this is through

! Ahmad #19153-19162-19163-19165-19182-19219-19233-19238 and Arna‘Gt said
it was sahih. ;
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following the Messenger alone, inwardly and outwardly,
and focusing the heart entirely on Allah and His Mes-
senger so that it tutns to no one else.?

Ibn Taymiyyah said, “The hearts only find true delight and pleas-
ure in loving Allah and drawing close to Him by doing what He
loves, and this is only possible if the person turns away from every
other beloved object. This is the reality of .7 iliha il Allah and it is
the religion of Ibrahim, the Kha/i/ and, indeed, all the Prophets and
Messengers, peace and blessings be on them all.”

Allah, Most High, says,
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“You who have faith! Do not take the Jews and
Christians as your friends; they are the friends of
one another. Any of you who takes them as friends
is one of them. Allah does not guide wrongdoing

people.”
[al-Ma’idab (5): 51]
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*Ibn al-Qayyim, a/-Fawa'id, pg. 143
* Ibn Taymiyyah, Majmu‘ Fatawa, vol. 28, 32
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“You who have faith, do not befriend your fathers
and brothers if they prefer disbelief to faith. Those
among you who do befriend them are wrongdoers.
Say: ‘If your fathers or your sons or your brotherts
ot your wives or your tribe, or any wealth you have
acquired, or any business you fear may slump, or
any house which pleases you, are dearer to you than
Allah and His Messenger and doing jihad in His
Way, then wait until Allah brings about His com-
mand. Allih does not guide people who are

deviators.””
[a-Tawbab (9): 23-24]
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“You will not find people who have faith in Allah
and the Last Day having love for anyone who op-
poses Allah and His Messenger, though they be their
fathers, their sons, their brothers or their clan. Allah
has inscribed faith upon such people’s hearts and
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will reinforce them with a Spirit from Him and ad-
mit them into Gardens with rivers flowing under
them, remaining in them timelessly, for ever. Allah
is pleased with them and they are pleased with Him.
Such people are the party of Allah. Truly it is the
party of Allah who are successful.”

[@l-Mujidilab (58): 22)

Tabarl’s recapitulation of this S#rab is as follows,

The polytheists proffered a compromise: they would
worship Allah for a year and, in return, the Prophet of
Allah would worship their gods for a year. In answer,
Allah, Exalted is His mention, apprised His Prophet,
Muhammad (), of the response befitting this request:
Muhammad “Say,” to these polytheists “O disbelievers”
in Allzh “I do not worship” in this present time “what
you worship,” of gods and idols “and you are not serv-
ants of who I worship,” at this time. “I am not a servant”
in the times to come “of what you worshipped,” in days
gone by “and you are not” ever going to be “servants”
in the days to come “of who I worshgp,” at this time
and in the future. “You have your veligion and I have
mine.” The response was phrased like this because the
immediate address was directed to a specific group of
polytheists who were never going to believe, established
so in His pre-eternal knowledge.* As such, He ordered
His Prophet (%) to lay waste to their hopes and reject
their offer, and to proclaim that such a state of affairs
would never happen. He also made the Prophet (#)
give up hope of their ever believing and hence ensuring
their success. This is what actually happened, they did
not succeed, nor were they victorious: some were killed
at the Battle of Badr and others died before that as dis-

*Ithas already been explained that the stronger opinion is that the address s actually
general to all disbelievers.
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believers.
Abu Hayyan commented thus,

“Say,” proving that it was Allih who commanded him
to articulate what follows. “O disbelievers,” they came
to him with theit hands outstretched, offering reconcili-
ation, yet he addressed them like this thus proving that
he was protected by Allah and that he was not con-
cerned about what they would do to him. The disbe-
lievers referred to were a specific group, those who had
proffered the compromise: Walid ibn al-Mughirah, ‘Asi
ibn W2’il, Aswad ibn al-Muttalib, Umayyah and Ubayy
the sons of Khalaf, Aba Jahl, the two sons of Hajj3j
and others who, in actual fact, never accepted Islam. “I
do not worship what you worship,” the opinion I prefer
is that this first verse negates the possibility of his wor-
shipping idols in the future because a negation with /
predominantly negates something in the future. The verse
following, “and you are not sevvants of who I worship,”
is also a negation dealing with the future because it has
been stated by way of contrast, muqibalah. “I am not a
servant of what you worshipped,” negates the action in
the present tense; and following this is the verse, “and
you are not servants of who 1 worshep,” which also ne-
gates the present tense because, again, it has been stated
by way of contrast. Therefore the meaning is that he
(%) does not worship what they worship, and he will
not worship what they worship; the same applies to them
as well. He said, “I do not worshep what you worship,”
using ma to refer to idols, He contrasted this with, “who
I worship,” using ma to refer to Allah, Most High, be-
cause it is permissible to use styles when contrasting that
would not normally be allowed when mentioning some-
thing alone. This, if one follows the view that 4 cannot
be used for objects that are animate. Those who said it
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was allowed, the view attributed to Sibawayh, did not
need to give such a reasoning, It is also said that the ma
signifies the verbal noun in “who I worship,” and others
said that it signifies the verbal noun in every occurrence.
Zamakhshari said that it was used to refer to the adjecti-
val qualifier, i.e. T do not worship falsehood and you
will not worship truth.” “You have your religion and I
have mine,” you have your shirk and 1 have my Tawhid.
This verse exemplifies the epitome of disavowal and
because the most important point was to stress that he
(#) would never follow their religion, the chapter begins
by describing this and then, in the final verse, it contin-
ues where the first verse left off and addresses the dis-
believers directly, concluding the ‘negotiations’ as it were.
This verse is abrogated by the Verse of the Sword.’

Sa‘di explained the chapter as follows:

“Say” openly and clearly “O disbelievers! I do not wor-
ship what you worship,” 1 clear myself of what you
worship, outwardly and inwardly “and you are not servants
of who I worship,” because you do not worship Allah sin-
cerely, alone. Your worship of Him, mixed as it is with
the worship of others besides Him, cannot truly be called
worship. “I am not a servant of what you worship; and
you are not servants of who I worship,” this sentence
has been repeated. The first instance shows that what is
said is a statement of fact, the act will not happen. The
second instance shows that the state of affairs has now
been set in stone. It is for this reason that Allah pro-
ceeds to differentiate the two groups by saying, “You
have your religion and I have mine,” just as Allah says,

> It has already been explained that the cotrect opinion is that the verse is not
abrogated.
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“Say, ‘Each man acts according to his nature, but your Lord knows
best who is best guided on the Path.””S “If they deny you, say, I
have my actions and you have your actions. Yon are not responsible
Jor what I do and I am not responsible for what you do.””

S al-Isra’ (17): 84

7 Yanus (10): 41
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CHAPTER XVII

Points of benefit

1. There is no compromise on the truth. The disbelievers offered
a so-called ‘middle path,’ built upon the presumption that both
sides could be right or wrong and therefore, they should ac-
commodate both. The response was swift, clear and severe.!

2. This chapter follows S#rah al-Kawthar to indicate that even
though the believers may be few in number, they have great
good. They should not despair and they must never falter in
the face of falsehood. They must never sell their faith.?

3. The next Swrab is al-Nasr, dealing with victory and the Swrab
after is al-Lahab, dealing with the defeat of the enemy. This
indicates that the path to success lies in adhering firmly to the
religion and not compromising® on things that cannot be com-

1Salim
2Salim

3 Salim
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promised.

4. Nuhas said that these verses contain a proof of Prophecy as
those who were immediately addressed, never accepted Islam.*
It also contain another prophecy in that it shows that Allah had
protected the Prophet (#) from ever worshipping anything
besides Him.”

5. Ibn Taymiyyah said, ‘The chapter is a complete disavowal of
them but it also encourages the disbelievers to seek and learn
the truth,” because they knew the Messenger (#) as someone
who was totally honest, trustworthy and upright; he was a man
of forbearance, fortitude and sublime character who was sin-
cere to his people and wished the best for them. Therefore,
the intelligent would take this into account and ponder why
such a person would disavow himself of their religion and re-
ligious practise.® '

6. “You have you religion and 1 have mine,” is commonly and ha-
bitually said by Muslims to each othet when they want to wash
their hands of minor issues or in cases of dispute. This is not
allowed.”

7. Imam ShafiT and others adduced the last vetse of this S#rah as
a proof that all disbelievers are in reality one religion and, there-
fore, a Jew could inherit from a Christian and vice-versa if a -
relevant relationship existed between the two. He reasoned

*Nuhas, Maani al-Qur'an

>Ibn al-Qayyim

§Tbn Taymiyyah, a/-Tafsir al-Kabir, vol. 7, pg. 72
7 Razi, ibn ‘Adil
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that all religions besides Islam were false and, from this pet-
spective, they could be regarded as one entity. Moteover, the
address in the first verse is directed to all disbelievers, and in
this verse the distinction is only made for two patties: your
religion and my religion.

Imam Ahmad and others were of the view that a Christian could
not inherit from a Jew and vice-versa due to the hadith in which
the Messenger of Allah (#) said, “The adherents of two different

religions cannot inherit from each other.”®

8 Ibn Kathir v
The hadith is recorded by Aba Dawad #2911 and ibn Majah #2731 and declatred
hasan by Albani, a/-lrwa’ #1675
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