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W ith the nam e o f  A llah, the O ne w ith A ll-Encom passing m ercy, 
w ho bestow s His m ercy on w hoever He pleases, [I begin],
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A Biography of the Author

Truly all praise is due to Allah And may the prayers
o f peace and blessings o f Allah (jliyiljC) be upon His servant 
and Messenger Muhammad and his family and

companions and whosoever traverses upon his path until the Day of 
Resurrection.

As for what follows, then this is a biography o f the prominent Shaykh 
Dr. Muhammad ibn Aman ibn 'AIT al-Jaml ( ) .  I have summarized 
it from a longer biography that he originally prepared.

Introducing the Shaykh:

1. Name: He is Muhammad Aman ibn All Jam! All and he 
was also referred to as Abu Ahmad.

2. Year of birth: He was bom in the year 1349H [1930 
Gregorian calendar] just as his official documents state.
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His pursuit of knowledge:

The Shaykh is considered from those who migrated towards
Allah and His Messenger and he began his pursuit
o f knowledge in the Sacred Mosque [al-Masjid al-Haram\ in the 
circles o f knowledge that were established throughout its spacious 
corridors. He benefitted from the noble Shaykh Abd ur-Razzaq 
Hamzah ( ), the noble Shaykh 'Abd al-Haqq al-HashimT ('•!$&-)
and the noble Shaykh Abdullah as-Sumall ( juJ&O and other than 
them from the year 1369H [or 1949 of the Gregorian calendar].

In Mecca, he became familiar with the esteemed Shaykh Abd al- 
Azlz ibn Baz (iuigf) and accompanied him when he travelled to 

Riyadh in the same year that he opened the educational institute (al- 
Ma had al- IlmT) which occurred in the seventies [of the hijrT 
calendar].

And from amongst his colleagues, from those who studied with him in 
secondary school at the educational institute (al-Ma 'had al- IlmT) was 
the noble Shaykh and prominent scholar of ours Abd al-Muhsin ibn 
Hamad al- Abbad al-Badr (jjii4££), and the noble Shaykh All ibn 
Muhanna - the distinguished former judge at the Supreme
Islamic court in al-Madinah al-Munawwarah, just as he would also 
regularly attend the various circles o f knowledge in the capital of 
Saudi Arabia.

He benefitted and was greatly influenced by the esteemed Mufti 
Shaykh Muhammad ibn Ibrahim Al-Shaykh ( S f & )  who was a 
distinguished jurist and a scholar well versed in the fundamentals of 
Islamic jurisprudence. He also studied consistently with the noble 
Shaykh 'Abd ur-Rahman al-Afriq! just as he also studied
intensively under the esteemed Shaykh Abd al-'AzTz ibn Baz
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until he acquired a significant amount o f his knowledge and noble 
manners. He also sought knowledge in Riyadh from the noble and 
esteemed Shaykh Muhammad al-Amln al-Jaknl ash-Shinqltl 
the noble Shaykh and esteemed scholar o f hadlth, Hammad al-Ansari 
( and the noble Shaykh and esteemed scholar ‘Abd ur-Razzaq 
al-A ftft (

The subject of this biography was greatly influenced by Shaykh Abd 
ur-Razzaq al-'Afifi to the extent that even his teaching style
was affected. He similarly benefitted from and was influenced by the 
noble Shaykh and esteemed scholar Abd ur-Rahman ibn Nasir as- 
Sa dT ( )  with whom he would often write even though he did not 
formally study under him as he did with the noble Shaykh and 
esteemed scholar Muhammad Khalil Harras (XiisO who also 
influenced him. He also benefitted from the noble Shaykh and 
distinguished caller Abdullah al-Qara‘awI ( ).

His academic credentials:

• He completed secondary school at the educational 
institute (al-Ma had al- IlmT) in Riyadh.

• Then he enrolled in the College o f Shari ah from which 
he would graduate in the year 1380H [or 1960 of the 
Gregorian calendar],

• Then he received his master’s degree in Shari ah from 
the University o f Punjab in the year 1974CE.

• Then he received his doctorate from Dar al- 'Ulum in 
Cairo.
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His station with regards to his knowledge and the praise of the 
scholars for him:

The Shaykh occupied a lofty station amongst the people of
knowledge and distinction since they spoke highly o f him and was 
considered trustworthy by them. In fact, the level of trust concerning 
his knowledge and creed was so great that while he was still a student 
in Riyadh, and due to what his Shaykh Abd al-‘Az!z ibn Baz ( XjJ&O 
saw from him in terms of his proficiency and seriousness in seeking 
knowledge; he introduced him to his excellency Shaykh Muhammad 
ibn Ibrahim [Al-Shaykh] ( )  in order to draft a contract with him 
to teach in the educational institute (al-Ma 'had al- IlmT) in Samitah, 
which was located in the region o f Jizan.

Likewise from the indicators o f the sense o f trust that exists regarding 
his knowledge and creed and his station amongst the people of 
knowledge, is that after the Islamic University was opened in the city 
of Medinah, he was soon after appointed as teacher, being specifically 
selected by his Excellency Abd al-'AzTz ibn Baz. And it is well- 
known that the Islamic University o f Medinah was founded in order to 
spread the Salaji creed and that the University had designated Shaykh 
Muhammad Aman al-Jaml to teach in the secondary school associated 
with the University, and then in the College o f SharVah with complete 
confidence in his creed, knowledge and methodology in order for him 
to take part in fulfilling the goals o f the University.

So before you, dear reader, are the statements of those who have 
praised and commended our noble Shaykh Muhammad Aman al-Jaml 
in their writings (Xii&):

1) In the correspondence o f his Excellency, the Grand Mufti 
o f the Kingdom of Saudi Arabia [ Abd al-'AzTz ibn Baz]
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said about the Shaykh Muhammad Aman ( )
[number 64 on the ninth o f Muharram 1418H]: “He is 
well known to me in terms o f his knowledge, prominence 
and sound creed in addition to his efforts in calling to 
Allah (&Zj232) and warning against religious innovations 
and superstitions. May Allah (JiyiSjC) forgive him and 
cause him to reside in the widest expanses of His (32j2Jg) 
Paradise. And may Allah ( jip jC )  rectify his offspring 
and gather us together with you and him in His noble 
abode; He is the Ever-Hearing and Ever-Close.”

2) The noble Shaykh Muhammad ibn All ibn Muhammad
the second teacher in the Prophet’s mosque said 

in his correspondence dated the fourth o f Muharram 
141 7h: “This noble man is a Salafi scholar of the highest 
pedigree due to his dedication to the Islamic call. He has 
exerted much effort in his lectures in various mosques, 
academic symposiums both inside and outside o f the 
country and he has beneficial written works about Islamic 
creed and other topics. May Allah ( j 2jI)jG) reward him in 
the best manner on behalf o f Islam and the Muslims and 
may He (jGjiljG) reward him generously in the hereafter 
certainly He is Ever-Hearing; the One who responds.”

3) And the noble Shaykh and caller Muhammad Abd al- 
Wahhab Marzuq al-Banna ( )  said about the subject 
of this biography: “He used to exhibit the best o f what we 
admire from good character, sound belief and wonderful 
demeanour. I ask Allah (jiijiljG) to shower him with His 
mercy and enter him into the most spacious dwellings of
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His Paradise just as I ask that He gathers us together as 
brothers upon thrones facing each other.”

4) The noble Shaykh and esteemed scholar ‘Umar ibn 
Muhammad Fallatah who is a teacher in the Prophet’s 
mosque and the head o f a section of Dar al-Hadith wrote 
in a correspondence dated the eighth o f Safar 1417H [or 
June 24th 1996 of the Gregorian calendar] what contained 
the following passage: “In general, then he was very 
truthful in his speech and steadfast in his ascription to the 
understanding o f the people o f the Sunnah. He was a 
strong and determined caller to Allah j3J2) with his 
statements, actions and tongue. He possessed a pure 
tongue and was extremely eloquent and was also quick to 
become angered whenever the prohibitions o f Allah 
(34jlijQ) had been violated. His classes in the venerated 
Prophet’s f a j mosque which he offered and 
presided over speak volumes about him as do his 
published written works and his travels. And I have 
accompanied him during his travels and he was a blessed 
companion. He has also enjoyed the company of the 
noble and esteemed Shaykh Muhammad al-Amln ash- 
ShinqltT ( )  the author o f ‘Adwa al-Bayyan' and other 
titles for whom he was also a blessed companion. Travel 
is something that reveals the true reality o f men. He did 
not mince words, contradict himself, argue or debate. If 
the evidence supported him, he would proclaim it. And if 
it became clear to him that it opposed him he would 
embrace it and return to it. This is the way of the 
believers as Allah says in His Book:
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“The only saying of the believers, when they are called 
to Allah and His Messenger, to judge between them, is 
that they say: “We hear and we obey”. And those are 
the successful.”

[Surah An-Nur 24:51 ]

And I bear witness before Allah that he ( )
has fulfilled much of what he was responsible for in 
terms o f service to the religion and spreading the Sunnah 
of the leader o f the Messengers. He has endured much 
hardship and extensive plotting and scheming against him 
but he did not turn away or relent until he met Allah 
(jijlijC).

The last o f his speech was the testification that nothing 
deserves to be worshipped in truth but Allah (jlijiljG) and 
that Muhammad is the Messenger o f Allah 
So may Allah (jUyiljG) show him extensive mercy and 
enlighten his grave and reward him greatly and 
abundantly for what he has done for this religion and may 
He (jlSjjJjG) grant him a wonderful end and bless him in 
it.

May Allah unite us with him in His (J2$21}G)
wonderful abode along with the Prophets, the truthful, the 
martyrs and the righteous who are the greatest of
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companions. And may the prayers o f peace and blessings 
o f Allah be upon our Prophet Muhammad as well as his 
family and companions.”

5) Our noble Shaykh the esteemed scholar Abd al-Muhsin 
ibn Hamad al-‘Abbad al-Badr the teacher in the
Prophet’s mosque wrote: “I have known Shaykh 
Muhammad ibn Aman ibn All al-Jam! since he was a 
student in the educational institute (al-Ma 'had al- IlmT) 
of Riyadh and then while he was in the College of 
Shari ah in Riyadh and then when he was a teacher at the 
Islamic University o f Medinah, first at the secondary 
level and then in the University itself. I have known him 
to be a person o f good belief and sound direction. He 
placed great emphasis upon clarifying the Muslim creed 
upon the understanding o f the Salaf and warning against 
religious innovations. He exhibited this in his lessons, 
topical lectures as well as his written works -  may Allah 
(jUjiijG) forgive him, have mercy upon him and grant him 
a great reward.”

6) The noble Shaykh and esteemed scholar Dr. Salih ibn 
Fawzan al-Fawzan (jjjjiki-) wrote in his correspondence 
dated the third of Rabi' al-Awwal 1418H [or July 8th 1997 
o f the Gregorian calendar]: “Shaykh Muhammad Aman, 
as I know him is as follows; the people who are educated 
and who carry various degrees o f higher studies are 
many. However, very few of them benefit from their own 
knowledge and benefit others with it. Shaykh Muhammad 
Aman al-Jaml is from those rare examples of scholars 
who downplays his own level o f knowledge and efforts to
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benefit the Muslims, and direct them through calling to 
Allah !)G) upon foresight throughout his time as a 
teacher at the University o f Medinah, and during his time 
in the venerated Prophet’s mosque in addition to his 
travels throughout the Muslim lands abroad, as well as 
the various trips throughout the Kingdom to give lessons 
and lectures in different regions calling to monotheism, 
spreading the correct creed and directing the youth o f this 
nation towards the methodology of the pious 
predecessors, while also warning them regarding 
destructive principles and deviant calls. Whoever does 
not know him personally should know him by virtue of 
his beneficial books and numerous audios which include 
an abundance of what he possesses of bountiful 
knowledge and extensive benefit. His knowledge 
continued to be utilized for good until Allah (jiyiljC) 
caused him to pass away. He left behind knowledge to be 
benefitted from in the form of his students and books. 
May Allah (jijiljG) show him extensive mercy and 
forgive him and may He reward him generously
for what he knew and acted upon. May the prayers of 
peace and blessings o f Allah be upon our
Prophet Muhammad as well as his family and 
Companions.”

7) And his Excellency, the [former] President of the Islamic 
University o f Medinah, our noble Shaykh Dr. Salih ibn 
Abdillah al-'Ubud wrote in his correspondence

dated the fifteenth o f RabT' al-Akhar 1417H [or August 
30th 1996 of the Gregorian calendar]: “ In the name of
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Allah, the Most-Merciful, the Bestower o f Mercy. All 
praise is for Allah, the Lord o f the creation, and may the 
prayers o f peace and blessings of Allah be upon His 
trusted Messenger and his family, companions and their 
successors and whoever follows them upon goodness 
until the Day o f Resurrection. As to what follows:

Our brother Shaykh Mustafa ibn Abd al-Qadir )
desired that I write something about Shaykh Muhammad 
Aman al-Jaml ( )  concerning the good qualities that I 
know regarding him such that they might be embodied 
after him by others. So I have responded with these few 
words despite the fact that I was not from amongst his 
students or from those who were closest to him that spent 
a long period o f time interacting and collaborating with 
him. However, between him and I there were several 
instances that I benefitted from and through them I came 
to know him, which initiated a mutual love for one 
another for the sake o f Allah (3Zj3j£) and confirmed our 
shared adherence to the methodology of the pious 
predecessors in terms o f belief and refuting those who 
oppose it. In this regard, during the year 1395H after the 
migration o f the purified Messenger there
were some differences that arose between us and some 
people from another country whom we were tried with in 
some issues of creed and methodology. They wished to 
oppose us in our Islamic creed and in the policies in 
which this noble country is governed. So I wrote to his 
Excellency, our father Shaykh Abd al-'AzIz ibn Baz 

and other than him from the scholars o f this call
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in our land in order to express my concern over these 
matters.

Then I met Shaykh Muhammad Aman in Mecca at Dar 
al-Hadith and showed him what I wrote and sought his 
advice in order to hear his opinion. He reinforced my 
conviction and explained to me in a few words the 
meaning o f true direction and leadership, when he said 
that these scholars in our land - who are from the scholars 
of the call to Allah (jiy'iljG), they are the leaders who 
should be taken from in matters o f creed. It is only 
appropriate that we harbour no doubt in consulting them 
regarding any error that presents itself. It is only fitting 
that we say to them that you are our leaders in the like of 
these matters o f creed, so if we do not find you or you 
cannot tolerate us then we are truly in a state o f loss and 
there is no power or might except with Allah 
Then, when we departed, I took with me this spirit which 
was very influential due to the decree o f Allah iljG).

I developed a well-grounded understanding o f how we 
should safeguard the chain o f command associated with 
our leadership and that we should not bat an eye at those 
foreigners regardless o f how they adorn themselves with 
knowledge and the clothing o f scholars; and I mean by 
foreigners here, those for whom the creed o f the pious 
predecessors is foreign from those who have embraced 
the customs and ideas associated with Greek logic and 
the rhetoric of philosophers who are far from the divine 
revelation which consists o f two parts: the Book (the
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Q ur’an) and the Sunnah. They are those who are deceived 
by their own opinions and confused intellects and deviant 
doubts. And Allah’s refuge is sought and there is no 
power or might except with Him (jIsjiljG).

May Allah have mercy upon the Shaykh, Muhammad 
Aman, and cause him to reside in the most spacious area 
of His ( jip jC )  Paradise and may He cause us
and him to be united with the righteous from the nation of 
Muhammad, the best of those who were sent. And may 
the prayers of peace and blessings of Allah be upon His 
servant and Messenger Muhammad as well as his family 
and companions and their successors as well as those 
who follow him upon goodness until the Day of 
Resurrection.”

8) And our Shaykh and professor Dr. Muhammad ibn 
Hamud al-W a’ill the [former] teacher at the
Prophet’s mosque and the Islamic University o f Medinah 
and the Vice Dean o f Higher Studies and Academic 
Research wrote in his correspondence dated the thirtieth 
o f Jumada al-Awwal 1417H [or October 12th 1996 of the 
Gregorian calendar]: “In the name of Allah, the Most- 
Merciful, the Bestower o f Mercy: What I know about the 
noble Shaykh Muhammad ibn Aman ibn All al-JamT 
(liii&Q.

It has been requested of me from one o f my students, who 
is from the closest students o f Shaykh Muhammad Aman 
al-JamT to write something regarding what I know about 
his and our Shaykh Muhammad Aman, ( )  because
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he intends to publish a small book about the life of the 
noble Shaykh. So to this 1 say, and with Allah is all 
success, my knowledge o f the Shaykh (Xi&pO began in 
the year 1381H when this noble Saudi country 
established the Islamic University o f Medinah. He was 
from the very first o f the professors there while I was one 
o f the students there. He was from amongst a number of 
the scholars who used to give his students specific 
attention that was not restricted to the relationship 
between a professor and his student in class. His classes 
generally used to greatly emphasize the creed o f the 
Pious Predecessors to the extent that he would not
pass over an opportunity to clarify the station o f this 
doctrine. He used to do this in his lessons about creed as 
well as other lessons.

He used to, whenever he would talk about the creed of 
the Pious Predecessors and strive to instil it within his 
young students who have come from the depths o f every 
mountain pass; he used to speak with the tongue of 
someone well versed in that doctrine. This is because he 
has tasted the sweetness o f it and has studied it 
thoroughly to the extent that anyone who hears him or 
witnesses him speak about it will feel as though his heart 
fills with love and attachment to it. He has travelled far 
and wide for the sake of calling to it and teaching outside 
o f the Kingdom.

He does not allow any occasion or opportunity to pass 
except that he clarifies the lofty nature o f this creed and 
its purity and its comprehensiveness in the best and most
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informative way. And certainly the reader will detect the 
truthful nature o f his call in his books and treatises that he 
has authored. I attended his defence o f his doctoral thesis 
at Dar al- 'Ulum which is affiliated with Cairo University 
in Egypt and he strove in most o f his research to clarify 
the purity o f the creed of the pious predecessors and the 
soundness of their methodology. The academic nature o f 
his personality and his abilities were on display during 
his dissertation when he exposed the deviance o f every 
methodology that opposed the methodology of the Salaf, 
and the baseless nature of every call that targeted the 
sincere callers to the creed o f the Salaf who committed 
years o f their lives serving this creed, and standing by it 
and calling to it and refuting every doctrine or doubt used 
by the people o f falsehood to undermine this creed.

In summary, truly the noble Shaykh ( )  possessed a 
strong love for the creed o f the pious predecessors and 
was sincere in his call to it and exhausted himself in 
defending it. Nothing could deter him from speaking the 
truth in this matter, not the obstruction o f the opponent, 
or the interruption of the opposition. May Allah (jiy-jljG) 
have mercy upon him and forgive us and him.”

9) The noble Shaykh Dr. Muhammad ibn Abd ur- 
Rahman al-Khumayyis who is a professor at
Imam Muhammad ibn Sa ud Islamic University in 
Riyadh wrote: “Surely, the noble Shaykh Muhammad 
ibn Aman ibn ‘All al-Jaml -  may Allah jC) show 
him extensive mercy, used to be, according to my 
knowledge, from amongst the most intense o f those
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who defended the creed o f the Pious Predecessors 
and those who call to it and defend it in their 

books, lectures and whatever symposiums that they 
participate in. He used to be severe in his refutation of 
those who opposed the creed o f the pious predecessors, 
as though he had vowed to dedicate his life to this 
creed in terms o f learning it, teaching it and calling to 
it. He recognized the importance o f this creed to the 
success o f human life. Likewise, he recognized the 
danger o f the religious innovation which opposes this 
creed to the life o f the individual as well as the 
community. May Allah (jiijiljC) show him extensive 
mercy and forgive him and all o f the Muslims - O ’
Allah accept this, O ’ Lord o f the creation!”

From what has preceded from the speech o f the people o f knowledge 
and distinction regarding Muhammad Aman al-JamT ( )  his 
scholarly station becomes clear as well as his efforts and struggles 
while calling to Allah over the course o f forty years, just as
his firm relationship with the scholars also becomes clear in addition 
to the importance and emphasis that he has placed upon promoting 
and clarifying the doctrine o f Salafiyyah and refutation o f the religious 
innovators who have rejected the path o f the pious predecessors and 
his commitment to refuting their deviant doubts until he ( i i ^  ) he 
was not known except for his association to this creed and his 
association and emphasis upon it; all o f this is complimented by his 
participation in the fields o f Qur anic exegesis (tafsir), Islamic 
jurisprudence ifiqh) and his comprehensive understanding o f the 
Arabic language.
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1) The book ‘As-Sifat al-Ilahiyyah f t  al-Kitab wa as-Sunnah 
an-Nabawiyyah f t  Daw ' al-Ithbat wa at-Tanzlh'. This 
book is from the most beneficial o f his works ( i i i j^ ) and 
it is from the works published by the Academic Council 
at the Islamic University in the Prophetic city of 
Medinah. The first edition was published in the year 
1407h.

2) The second edition of the book ‘A dw a' aid Tariq ad- 
Da'wah ila al-Islam' was published by al-Maktab al
ls/ami in the year 1399H. This book incorporates many 
lectures and symposiums in several subjects related to the 
promotion o f the creed of Salafiyyah or presenting this 
call to Africa or the mention o f the problems associated 
with this call and those who call to it in this time along 
with the mention of appropriate solutions for those 
problems or a refutation o f the Sufis.

3) The first edition of the book ‘M ajm u' Rasa'il al-Jami f t  
al- Aqidah wa as-Sunnah' was published by Dar Ibn 
Rajab in the year 1414H.

4) His treatise titled ‘al-Muhadirat ad-Difa 'iyyah an as- 
Sunnah al-Muhammadiyyah' was originally a lecture that 
he gave in Sudan in the year 1383H. In this book, he 
refutes the heretic Mahmud Muhammad Taha and it is 
from the publications of the Muslim World League in 
holy city of Mecca.

The mention of some of his written works ( ) :
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5) The first edition o f his treatise titled ‘Haqiqah ad- 
Dimuqratiyyah wa Annaha Laysatmin al-Islam' was 
published by Dar Ibn Rajab in the year 1414H. It was also 
published the previous year with the title: ‘Lil-JazTrah al- 
'Arabiyyah Khususiyyah fa la  tunbitu ad-Dlmuqratiyyah' 
which was originally a lecture given in the year 1412H.

6 ) The first edition o f a treatise with the title ‘Haqiqah ash- 
Shura f i  al-Islam' which was published by Dar Ibn Rajab 
in the year 1413H.

7) The first edition o f a treatise with the title ‘Al- Aqidah al- 
Islamiyyah wa Tarikhuha' which was published by Dar 
Ibn Rajab in the year 1414H.

Some of his students:

A man who has reached this station amongst the people o f knowledge 
who has exerted this much effort in calling to Allah (JSjiljC) with such 
love for this enduring doctrine of Salafiyyah for which he endured 
harm for the sake of spreading it and promoting it amongst the 
Muslims whether this occurred within the Kingdom o f Saudi Arabia 
or abroad; with a man like this it is difficult to identify all o f his pupils 
and students regardless of whether they studied with him in Jizan or in 
the prophetic city o f Medinah or in Pakistan or in Africa or elsewhere 
like in his lessons in the holy Prophet’s mosque or the mosques of 
Jeddah or the eastern province. However I will mention some of his 
students:

1) Our noble Shaykh and professor and Salaji hadith 
specialist and defender of the Sunnah and suppressor of
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innovation Dr. RabT' ibn Hadi Umayr al-Madkhall

2) The noble and esteemed Shaykh Zayd ibn Muhammad 
Had! al-MadkhalT ( )  who is the author o f ‘Al-Afnan 
an-Nadiyyah Sharh as-Subul as-Sawiyyah’.

3) The noble Dr. All Nasir al-FaqThl (*)$££) who is a 
teacher in the Prophet’s mosque -  may Allah (jJSjUjG) 
preserve him.

4) The noble Shaykh and professor Dr. Muhammad ibn 
Hamud al-W a’ilT (jisJ3££) who was a teacher in the 
Prophet’s mosque and the former Vice Dean o f the 
Higher Studies and Academic Research Department at 
the Islamic University o f Medinah.

5) The noble Shaykh and hadith specialist 'Abd al-Qadir ibn 
Habib as-Sindl ( l i ^  ).

6) The noble professor Dr. Salih ibn Sa d as-Suhayml 
( jJai&££) who is a teacher in the Prophet’s mosque and a 
professor at the Islamic University o f Medinah.

7) The noble Shaykh Dr. Bakr ibn 'Abdillah Abu Zayd who 
was a former member o f the Committee o f Senior 
Scholars ( ) .

And there are many others whom it would be difficult to mention.
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Some of his noble manners:

1) From this is his advising: He (£»&&■) used to offer 
advice - according to my knowledge, regarding Allah, 
His Book, His Messenger, the leaders o f the Muslims and 
the common people amongst them. And this is clear for 
the one who does the least amount of reflection. He 
certainly dedicated his life to the promotion o f what is 
obligatory towards the Lord, the Glorified and Exalted, as 
it relates to His Lordship (rububiyyah), his sole Right to 
be worshipped exclusively (uluhiyyah), and His Names 
and Attributes (asma'ihi wa sifatihi), according to the 
understanding o f the pious predecessors. This is evident 
from his lessons, written works, lectures and refutations 
o f those who have opposed the Qur’an and the Sunnah. 
And he was just in his refutations o f them and avoided 
zealousness and partiality.

2) His penchant for avoiding mixing with the people: He
( )  used to be known to avoid mixing with the people 
except to cooperate upon goodness. The majority of his 
days and his time were accounted for and his method in 
managing time was well-known. He would leave his 
home to work at the University. Then he would return to 
his home before leaving for the noble Prophet’s Mosque 
to offer his lessons after the midday prayer ( 'asr), the 
prayer at sunset (maghrib) and the evening prayer ( 'isha ’) 
as well as his lessons after the early morning prayer 
(fa jr). This was his schedule until he became bedridden 
do to the severity o f his illness.
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3) The purity of his tongue: He ( )  used to keep a pure 
tongue. He would not slander, smear or backbite. In fact 
he would not allow anyone to backbite in his presence. 
Just as he also would not allow people to bring gossip 
and the shortcomings o f the people to his attention.

If some of the students o f knowledge fell into error, he 
would request the recording or the book [in which the 
error was made in] which he would [then] listen to or 
read it. If it became clear to him that the student erred, he 
would do what he was obligated to do in terms o f advice.

4) His ability to overlook and his forbearance: In light of 
what he faced in terms o f harm, trials, plotting, and 
conspiring against him; he responded to those who 
wronged him with forbearance and forgiveness.

And I was with him many times in the Prophet’s mosque 
or in the street when he was approached by some o f those 
who used to slander him with curses or insults or pure 
fabrication and he (Xi!#*-) would seek forgiveness them 
and say: “I hope that Allah will not cause anyone to enter 
the Hellfire because o f me.” And he would pardon those 
who used to speak ill o f him and say: “There is no need 
for the one who wishes to apologize to come since 1 have 
forgiven them all.” And he would ask those who were 
sitting with him to convey this from him.

5) His concern and commitment to his students: He
( Xi>!^) certainly used to be from those who gave a great 
amount o f attention to his students specifically. This
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attention would not end at the end of his lesson. Rather, 
he would attend their social gatherings [i.e. weddings, 
celebrations of a new child and other social occasions]. 
Similarly, he would inquire about them, tend to some of 
their needs and secretly rectify some of their problems or 
things that they were confronting in the way of 
difficulties in life. In general, he used to spend his 
money, use his position and offer his time to assist 
whoever was in need from his students. This selflessness 
from him had a profound influence upon his students and 
caused their sincere love for him to increase. Truly the 
Shaykh ( ^ \j&-) possessed a number of wonderful 
characteristics. If I were to attempt to mention them all, 
people might consider me biased concerning him. And 
what I have conveyed previously from the people of 
knowledge is sufficient and Allah knows best.

His Salaft creed:

In reality, I was uncertain of whether to write this section or not due to 
the clear nature o f the Shaykh’s Salaft creed since it is known to 
specialists as well as laypeople. However, I have decided to write it 
anyways in the event that this biography will find itself before 
someone who knows nothing about the Shaykh. Similarly, it is from 
what is included in the writing of biographies that the creed of the 
subject of the biography is mentioned.

Some of the things that indicate his Salaft creed:

1) During the course o f his lessons in Jlzan in the 
educational institute (al-Ma had al- IlmT) and also in his 
lessons at the Islamic University in the city o f the
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Prophet as well as his lessons in the noble Prophet’s 
mosque and throughout his travels for the purpose of 
calling to Islam within Saudi Arabia or abroad he taught 
from Salafi books like: "Al- Aqldah at-Tahawiyyah' by 
Ibn Abl al-'Izz, ‘A l - W a s i t i y y a h ‘Al-Fatwa al- 
Hamawiyyah al-Kubra', "At-Tadmuriyyah', ‘Al-Iman',
‘Thalathah al-Usul' , "Fath al-Majid li Sharh Kitab at- 
TawhicT, "Qurrah 'Uyun al-Muwahhidin ' , ‘Al-Usul as- 
Sittah ' , ‘Al-Wajibat al-Mutahatimat' , ‘Al-Qawa'id al- 
Muthla' and "TajrTd at-TawhlcT by al-MaqrlzI.

2) His refutations against the people o f religious 
innovation like the Asha'irah, the Sufis and the RafidT 
Shiites. This occurs in his books, his articles in 
academic journals in addition to his lectures and formal 
lessons. Look to the second edition of the book "Adwa'
‘aid Tarlq ad-Da'wah ila al-Islam' was published by 
al-Maktab al-Islaml in the year 1399H as an example of 
this.

3) This can also be understood from the previously 
mentioned speech o f the people of knowledge which 
affirms his Salafi creed.

His illness and passing:

He ( )  was afflicted at the end o f his life with an incurable disease 
that kept him bedridden for nearly a year during which he was patient 
and sought the pleasure o f Allah
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On the morning of Wednesday the 20th o f Sha ban in the year 1416H 
[or January 11th 1996 of the Gregorian calendar], his soul returned to 
its Creator. The funeral prayer was performed upon him after the noon 
(dhuhur) prayer and he was buried in al-Baqi' graveyard in the 
Prophetic city o f Medinah. His funeral rites were witnessed by a large 
number o f scholars, judges and students o f knowledge in addition to 
others. With his death there was a great loss amongst the scholars who 
act upon their knowledge.

So we ask Allah to forgive him and show him mercy and that
He leaves a significant number o f scholars who act upon their 
knowledge to lead the Muslims... Amin. And may the prayers of peace 
and blessings of Allah be upon your servant and Messenger; our 
Prophet Muhammad as well as his family and companions.

Written by his student:

Mustafa ibn Abd al-Qadir al-Fulanl 
On the 5th o f Rabi al-Awwal in the year 1419H 
[or June 30th 1998 o f the Gregorian calendar] 

in the Prophetic city of Medinah.
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Commendation from Shaykh Abd al-Muhsin ibn 
Hamad al-'Abbad al-Badr
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Preface

Truly all praise is due to Allah (jijiljG). We praise Him, seek 
aid and forgiveness from Him and we seek refuge in Allah 

from the evil within ourselves and the evil o f our 
own actions. Whosoever Allah guides there is none

to misguide him and whosoever Allah (3Zj3j12) misguides there is 
none to guide him. I bear witness that none has the right to be 
worshipped but Allah (jiyiljG) alone without any partner and 1 bear 
witness that Muhammad is His servant and Messenger

“O you who believe, fear Allah as He should be 
feared, and die not except as Muslims.”

[Surah Al- Imran 3:102]
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“O mankind! Be dutiful to your Lord, Who created 
you from a single person, and from him; He created 
his wife, and from them both He created many men 
and women and fear Allah through Whom you 
demand your mutual rights, and do not cut the 
relations of kinship. Surely, Allah is Ever an All- 
Watcher over you.”

[Surah an-Nisa ’4:1]

j^Jyy> y  UjJ-1 S ly  \ Jiyj «i' [yC\ \yj\4. c j i h

•f \Jy jtiXts ii' ^ 4  y j

“O you who believe, keep your duty to Allah and fear 
Him, and speak the truth. He will direct you to do 
righteous good deeds and will forgive you your sins.
And whosoever obeys Allah and His Messenger has 
indeed achieved a great achievement.”

[Surah al-Ahzab 33:70-71]

To proceed, indeed the best speech is the speech o f Allah (jt2ji)j\2), and 
the best guidance is the guidance of Muhammad and the
most evil affairs are the newly invented affairs and every newly 
invented affair is an innovation, and every innovation is misguidance 
and all misguidance is in the fire.

Indeed the creed of Islamic Monotheism is an important foundation, 
and is a must for the rectification o f the actions and their acceptance

4 ~̂*j 5^<i' oj <-j*joJit̂  iiji iit i - t CA*
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by Allah (jliyiljG). Therefore, it is the focal point o f the religion and 
with it, Allah ( jip jO ) sent all the Messengers, He (jiipjG) says:

4  a t £■_> I

“And We did not send before you a messenger except 
that We revealed to him that none has the right to be 
worshipped but Me alone so worship Me.”

[Surah al-Anbiyd ’ 21:25]

Also He (jijiljG) said about Ibrahim [Abraham (villyG)]:

“And (remember) when Ibrahim said to his father 
and his people: ‘Verily, I am innocent of what you 
worship. Except He Who created me, and verily, He 
will guide me’”.

[Surah az-Zukhruf43:26-27]

Also He (3Zj2j£) has ordered the nation o f Muhammad to
take Ibrahim [Abraham and those with him as an example:



“Indeed there has been an excellent example for you 
in Ibrahim and those with him, when they said to 
their people: ‘Verily, we are free from you and 
whatever you worship besides Allah, we have rejected 
you, and there has started between us and you, 
hostility and hatred forever, until you believe in Allah 
Alone’.”

[Surah al-Mumtahinah 60:4]

Likewise, Allah (jijjljC;) has described he who turns away from the 
Religion o f Ibrahim [Abraham which is the exclusive
worship of Allah alone, as being foolish for turning away
from this religion which is the religion o f those who submit to Allah 

So, Allah (jSjiljG) chose him in this world and he is one of 
the righteous in the next life.

He (jlijiljG) says:

0*- —L-fjiu "J  )h 

CjJ O..ll ̂  J\i ^

“And who turns away from the religion of Ibrahim 
except he who fools himself? Truly, We chose him in 
this world and verily, in the Hereafter he will be 
among the righteous. His Lord said to him, ‘Submit 
yourself (i.e. be Muslim)!’ He said, ‘I have submitted 
myself to the Lord of creation.”

[Surah al-Baqarah 2:130-131]
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Just as He (jiyDjG) has mentioned that Ibrahim [Abraham ( p 3 ^ ) ]  
advised his children, likewise did Ya’qub [Jacob advise his
children to adhere to the religion o f pure monotheism, because Allah 
(jlijjljG) chose this religion for them and He (iUsjIljG) advised them not 
to die except as Muslims. He (jtfjUjC) says:

iIaA-* qyl' ^

“And Ibrahim advised his children with this as did 
Jacob, (saying), “O my sons, Allah has chosen for you 
the religion, so die not except as Muslims.”

[Surah al-Baqarah 2:132]

Then Allah (jlijijC-) clarified that Ya’qub [Jacob (',i£iui)] asked his 
sons at the time o f death, who they will worship after his death. So 
they replied by saying they will worship his Lord and the Lord o f his 
forefathers who is one Allah, and they are Muslims who submit to
Him (3 2 j2 \$ Z ).

He (jtijiljG) said:

'S ' Ojii—i

“Or were you witnesses when death approached 
Jacob when he said unto his sons, ‘What will you 
worship after me?’ They said, ‘We shall worship your
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Allah, the Allah of your fathers Ibrahim, Ishmael and 
Isaac; One Allah, and to Him we submit (as 
Muslims).”

[Surah al-Baqarah 2:133]

Similarly, He has said about His Messengers like Nuh, Hud,
Salih and Shu'aib that they called their people with the
saying:

“Worship Allah! You have no other Allah but Him.”

[Surah al-A ra f  7:59]

He (jCZjjljG) said regarding the people o f the cave:

“Certainly, they were young men who believed in 
their Lord, and We increased them in guidance. And 
We made their hearts firm and strong when they 
stood up and said: ‘Our Lord is the Lord of the 
heavens and the earth, never shall we call upon any 
Allah other than Him; if we did, we should indeed 
have uttered an enormity in disbeliefY’

[Surah al-Kahf 18:13-14]

Therefore shirk negates tawhTd and Allah I3C) will never forgive 
the sin o f shirk if a person dies while persistent upon it, regardless of 
whether it is shirk as it relates to the Angels, Prophets, stars, idols or
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whether it is related to those who some claim to be righteous or allies 
of Allah G) from the dead or living. As He has said (jGjiljC):

CLsi

“Verily, Allah forgives not that partners should be set 
up with him in worship, but He forgives except that 
(anything else) to whomever He pleases, and whoever 
sets up partners with Allah in worship, he has indeed 
introduced a tremendous sin.”

“Verily, Allah forgives not (the sin of) setting up partners 
in worship with Him, but He forgives sins other than that 
for whomever He wills. And whoever sets up partners in 
worship with Allah, has indeed strayed far away.”

Allah (jijjljG) has made the nullification of a person’s actions in the 
life o f this world, the consequence o f negating tawhid and committing 
shirk.

He (Jl2jjljl2) says:

[Surah an-Nisa' 4:48]

He also (JijiljG) says:

[Surah an-Nisa '4:116]
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“But if  they had joined  in w orship  others with Allah, 
all that they used to do would have been o f no benefit 
to them .”

“And indeed it has been revealed to you (O M uham m ad), 
as it was to those (M essengers) who preceded you that if  
you join others in worship with Allah, (then) surely (all) 
your deeds will be in vain, and you will certainly be 
am ong the losers.” Rather, worship A llah (alone and 
none else), and be among the grateful.”

Allah (j^jiljC) has also made the consequence o f  opposing tawhTd and 
falling into shirk, forbiddance from entering the paradise and 
remaining eternally in hell and A llah’s refuge is sought from
this. That is, if the servant died upon it, while his shirk  had reached the 
level o f major shirk.

However, if  it was restricted to minor Shirk, he will enter hell in 
accordance with the level o f his shirk then he will be removed from it 
by way o f the intercession o f those whom Allah (jl2jilit?) have given 
permission to do so and is also pleased with and therefore he will enter 
paradise due to the blessing o f Allah (jQjJJjQ). Allah ($\2j3jC) says:

[Surah al-An am  6:88]

Also He (jiijiljC) says:

[Surah az-Zumar 39:65-66]
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“Verily, whosoever sets up partners in worship with 
Allah, then Allah has forbidden Paradise for him, and 
the Fire will be his abode. And for the wrong-doers 
there are no helpers.”

[Surah al-Ma idah 5:72]

Imam Muslim ( )  has narrated with the chain of narration, on the
authority of .Jabir that the Messenger of Allah
said:

“Whosoever meets Allah without worshipping others 
along with Him will enter paradise, and whosoever meets 
Allah worshipping others along with Him will enter 
hell.” 1

Therefore, it is for this reason Allah (j2jUj\2) stressed to His 
Messenger Muhammad, & && $£>) to follow the religion of Ibrahim 

the close friend of Allah which is the religion of
tawhid and the abandonment o f shirk in all its different colours and 
forms. He (jiiyTljG) says:

1 See Muslim (no.93), on the authority o f Jabir (*£££&).



“Then, We have inspired you to follow the religion of 
Ibrahim which is pure Monotheism; and he was not 
from the people of shirk.”

[Surah an-Nahl 16:123]

Also, Allah has informed us that the idolaters and the
disbelievers from the People o f the Book are the worst o f all creation, 
and that they will be in the hellfire for eternity, and that the 
monotheist believers are the best of all creation, and they will be in 
gardens o f bliss for eternity, successfully attaining Allah’s pleasure.

Allah (jiipjC) says:

“Verily, those who disbelieve from among the people 
of the Scripture and the people of shirk will abide in 
the fire of Hell. They are the worst of creatures. 
Verily, those who believe and do righteous good 
deeds; it is they who are the best of creatures. Their 
reward with their Lord is gardens in Paradise, 
underneath which rivers flow, they will abide therein 
forever, Allah is Well-Pleased with them, and they 
with Him. That is for him who fears his Lord.”

[Surah al-Bayyinah 98:6-8]
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This is because worshipping others along with Allah (JiyiljG) is a 
great oppression, as is found in the statement o f Allah (jtipjG) 
regarding the advice o f Luqman to his son, when he warned
him:

^  j £ 3 \  ' i

“O my son! Join not in worship others with Allah. 
Verily! Joining others in worship with Allah is a great 
oppression.

[Surah Luqman 31:13]

And only a small number o f people are those who are saved from it, 
and many are negligent o f Allah’s punishment. For this reason, it is 
incumbent to caution and warn against shirk, and awaken the absent 
minded, so that they may abstain from it and attempt to save 
themselves from it. Allah says:

ylic J* 'I® (Aj S [ Z L Gj
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“And most of them believe not in Allah except that 
they attribute partners unto Him. Then do they feel 
safe such that there will not come to them an 
overwhelming punishment of Allah or that the Hour 
will not come upon them suddenly while they do not 
perceive it? Say: ‘This is my way; I invite unto Allah 
with sure knowledge, I and whosoever follows me.
And Glorified and Exalted be Allah. And I am not of 
the people of shirk’.”

[Surah Yusuf 12:106-108]
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So it’s for this reason, Allah (j\2jlI5C) has preordained a victorious 
group in every time and place from the nation of His Messenger, the 
Seal o f the Prophets, Muhammad who will take it upon
themselves to clarify the truth and guide those who have deviated 
from it. They are not harmed by those who abandon or oppose them 
until the affair o f Allah 5O) takes place.

Imam Muslim ( narrates with his chain o f narration upon the 
authority of Thawban (&£$&) a narration that comes at the end of it:

“Indeed there will be thirty liars from my nation all o f them 
claiming they are Prophets, but I am the last o f the Prophets, 
there is no prophet after me, and there will not cease to be a 
group from my nation victorious upon the truth. They will not 
be harmed by those who abandon them, until the affair o f Allah 
is established.” 2

When we look at the current situation o f the Muslims today, we find 
they have abandoned the creed o f tawhid which their Pious 
Predecessors were upon ( i i j ^ ) .  Also we find they have been attacked 
by the poisonous internal and external ideologies, and deviant creeds 
which the superstitious innovators, materialists and people who crave 
and desire worldly pleasures have propagated. So they stubbornly 
adorn the truth with falsehood, obscure the true Islamic creed, and 
spread chaos in the land. They jump from place to place to the extent, 
a great number o f people have fallen into their clutches; especially the 
ignorant and heedless youth. So they corrupt their own lives as well as 
the lives of others, and live in mazes o f darkness and within the gloom 
of confusing misguidance, not knowing which path to take.

2 See Ahmad (5/396), on the authority o f Thawban Authenticated by al-
AlbanT in as-$ahlhah (no. 1999).
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Allah (jijiijC) has granted success to a distinguished scholar; the 
noble Shaykh Dr. Muhammad ibn All al-Jaml ('&$&), who 
previously served as the Dean in the faculty o f Prophetic Narrations 
and Islamic Studies, as well as the President o f the section o f Islamic 
Creed in the Department o f Higher Education at the Islamic 
University o f Medinah, just as he also was a teacher in the Mosque of 
the Noble Prophet

This man exerted every effort in clarifying the truth from the Book of 
Allah and the Sunnah o f His Messenger
Sometimes this would occur with his tongue and other times with his 
pen in order to enlighten those who have strayed from the straight 
path, and to guide those who stumble towards the correction of their 
Islamic creed, by distancing themselves from the superstitions and 
innovations o f those who blindly follow the groups that falsely 
attribute themselves to Islam, and who have also ripped up and 
divided the Islamic nation and undermined their unity by severing the 
bonds that had once joined individuals, just as they have also ignited 
the flames o f argumentation, hatred and enmity amongst them.

1 say, Allah (jiyiijG) has aided this noble scholar with His ( jip jG ) 
blessings and merit. So he has taken up the task o f advising through 
giving lectures and authoring books, and from his works is this 
precious book which he has named, "The Islamic Creed and its 
History ”,

He has made clear its content and its importance to the
Muslim, just as he has made clear the reason why people have turned 
away from it. He also makes clear the reason for their dividing into 
separate groups until the Islamic nation became groups and parties, 
who opposed the order of Allah not to be divided by inciting
differing between them, as Allah has said:
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“And obey Allah and His Messenger, and do not 
dispute lest you lose courage and your strength 
depart, and be patient. Surely, Allah is with those who 
are patient.”

[Surah al-Anfal 8:46]

Also the author has clarified, may Allah (jlijiljG) bless him, the main 
sects and their beliefs that have distanced them from the religion of 
Islam, just as he has also clarified how these groups harmed upon the 
Islamic nation in the past.

Rather, even to this day, their figureheads have continued to emerge to 
repeat the history o f yesterday and that which took place in the past 
from evil and bloody calamity.

Then the author, may Allah ($2j2jCz) reward him with good, clarified 
how the truthful callers appeared and how the scholars o f truth broke 
the rigidness of the misguided people, who strayed and lead others 
astray, and how they exposed that which was narrated from the truth. 
So those who Allah (jGjiijG) guided sought light from their knowledge 
and clarification and those who were misguided perished.

Moreover this scholar continues following up with other books, 
giving advice and consultation, may Allah aid him
continuously, so that the Muslims may be enlightened regarding the 
danger of inclining towards any o f the deviant sects that falsely 
attribute themselves to Islam.

For indeed there has appeared in these times groups that have emerged 
from the ideologies of these deviant sects, who modified from those 
ideologies whatever benefits them, and agrees with their desires, and
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serves their interests and have taken to calling the ignorant heedless 
people to this, claiming these ideologies are from Islam. They believe 
that they are on to something, and that they have been given 
intelligence, and have attained a high level o f knowledge, and 
experience that none other than them have attained such that they have 
achieved a high level o f civilization, progress and advancement. But 
the truth is, they have been given intelligence, but have not been given 
righteousness. They have been given knowledge but have not been 
given understanding. They have also been given the faculties of 
hearing, seeing and the faculty of the heart:

So the result of what they gathered subjected them to the clutches of 
the followers of these deviant sects and ignorant confused groups. So 
they deviated and went to extremes and began carrying out terrorist 
acts, violating public safety by spilling blood, seizing wealth, and 
attacking peoples’ honour became the most apparent of their methods 
to impose their ideas on others. So they filled the lands with fear and 
panic until a person would fear for himself from the harm of his 
brother, mother, father and his wife and children. Individuals would 
live in fear and anxiety from what they believed would befall them of 
betrayal and catastrophes.

I ask Allah (32j3$?) to return those who have previously fled to Islam 
once again, and that He (jUJjiljC) strengthens their hearts upon it and

“But their hearing, seeing, and their hearts availed 
them nothing since they used to deny the signs of 
Allah, and they were enveloped by what they used to 
mock!”

[Surah al-Ahqaf46:26]
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gives them understanding o f it, so that they become from those who 
rectify the land and not those who cause corruption in it.

Similarly, I ask Allah to bless the noble author, and to cause
his tongue to always speak the truth, and his pen to flow with the 
truth, and to reward him with the best from that which is good for 
what he has put forward, and that He (jlyiijG) make it from the deeds 
that were sincerely done for His Noble Face and that He
(JiyDjG) causes it to make heavy the weighing of the author’s good 
deeds on the day when wealth and children are o f no benefit except for 
he who comes to Allah with a pure heart.

And peace and the prayers o f Allah be upon His Servant and 
Messenger Muhammad his family and companions.

Dr. Sa‘d ‘Abd ur-Rahman Nada

Former Teacher o f Prophetic Narrations and Islamic Studies 
at the Islamic University in Medinah al-Munawwarah 

Presently a Delegate o f the Presidency o f the Departments of 
Academic Research, Islamic Verdicts, Call and Guidance.
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Introduction

AI- Aqidah (Creed) in the Arabic Language:

This word has several meanings in the Arabic Language. From 
that which the scholars of Arabic Language mention is:

Aqada: means to tie a knot as in to tie a rope, complete a sale and 
complete an agreement; to tie a firm knot or to tighten it.

Also the author o f Taj al- Arus said: “And that which the scholars of 
the Arabic Language, and its derivatives explicitly state, is that the 
word al- aqd is the opposite to untie. It is said, aqada - va qidahu -  
aqdan... until he said (the author) then the word was used in the 

various forms o f contracts and transactions and other than that. Then it 
was used regarding resolution and firm belief. And in Lisan al- Arab 
it states “I tied ( aqadtu) a rope so it became tied (ma 'qild), the same 
can be said about a contract. And from this is the marriage contract 
( uqdah an-nikah)."
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Moving on from these linguistic meanings, the Islamic creed is the 
determination o f the heart and the firm belief which is not affected by 
doubt regarding the divine directives, Prophethood, matters o f the 
resurrection and other than that from the things that require belief.

The Divine Directives:

What we mean by the divine directives is, the firm belief in Allah 
(jijil)G), as it relates to His Lordship, divinity, and faith in His Names 
and Attributes and other than this from the things that require belief.

Therefore, it is obligatory upon the servant to have firm belief in the 
true existence of Allah (jUsjiljG) with certainty, without any doubt, that 
Allah Himself is above all His creation, in a manner that
befits His majesty, and in a way that is unknown to the servants since 
no one knows how Allah (JisjiljG) is except Him. In light o f this, there 
is not a place that is hidden from His knowledge. Rather, He is with 
all of His creation, by way of His knowledge, hearing and sight, in 
everything that is meant by His Lordship, in a manner befitting o f His 
Majesty, since there is nothing like unto Him (jliyJJjC), and He is the 
All-Hearing and All-Seeing.

And He is the sole Creator of everything, and is the sole
Organizer o f the affairs, since He arranges everything from
the heavens to the earth, and He is the Knower of everything. His 
knowledge encompasses all things and He precisely
enumerates everything.

Therefore, the servant’s belief in these meanings o f Allah’s 
Lordship; i.e. meaning to single out Allah (j\2yJjG) alone in His 
Lordship, since this is the disposition that the servants have been 
created upon. This belief requires them to single Him out with their 
actions just as He (jUsjiljG) is alone in His actions. So they should 
supplicate to Him only and they should not associate
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anything with Him. Rather they do not connect their hearts to anything 
other than Him, and they do not turn towards anyone other than Him 
with love, submission and humility. Certainly none is deserving o f any 
o f this except Him (32j2j&):

<  0  >

“Is then He, Who creates like the one who does not?
Will you not then remember?”

[Surah an-Nahl 16:17]

In addition, they affirm for Him (jlijJJjG) whatever He affirms for 
Himself or whatever His trustworthy Messenger (fcji&Sfev) has 
affirmed for Him whom He (jisjiljC) has entrusted with His revelation 
and with calling the people to Him alone JjC).

From what is also considered from the divine directives is belief in 
Allah’s Predestination, and divine decree along with the belief that 
whatever Allah 12) decrees will be, and whatever He does not 
decree will not be, and that whatever befalls a servant is within 
Allah’s (3Zj3JZ) knowledge and was not going to miss him, and 
whatever missed him is known by Allah (3Zj$£?) that it will not befall 
him since nothing takes place within His dominion without His 
Predestination, divine decree and action.

This is due to His saying (j2j2jC):
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“Say: ‘Nothing shall ever happen to us except what 
Allah has ordained for us. He is our protector.’ And 
upon Allah let the believers put their trust.”

[Surah at-Tawbah 9:51]

And His (3Zj2j\2) statement:

“Whatever mercy Allah may grant to mankind, then 
none can withhold it, and whatever He may withhold, 
none can grant it thereafter. And He is the All- 
Mighty, the All-Wise.”

[Surah Fatir 35:2]

The Qur anic verses and prophetic narrations regarding predestination 
and divine decree are numerous which is evident. But the amount that 
we have mentioned is sufficient regarding belief in predestination, and 
restraint should be observed regarding delving into the secrets of the 
Exalted Lord associated with His Predestination, divine decree and 
His actions which do not occur except that they are based upon 
wisdom.

Therefore, just as it is impermissible to ask ‘how’ Allah’s 
Attributes are, too it is impermissible to ask ‘why’ regarding the 
secrets o f His Predestination and divine decree. So it is not 
permissible for the believer to say, ‘why did Allah (J&jlij0) create 
this?’ Or, ‘why did Allah give so and so this and deprived so
and so from that?’ But rather, it is obligatory to believe that He 
(jisjiljC) did not create anything, provide sustenance, give or withhold, 
or grant life or cause death, except with wisdom and this is not
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something which is restricted to merely to intention o f the person, just 
as of the people of rhetorical speech claim from the Asha irah and the 
Kullabiyyah.

It has been confirmed by more than one of the Pious Predecessors that,

“Predestination is from the secrets o f Allah so we do
not seek to delve into it”.

Therefore, delving into this divine secret causes the feet to slip, and is 
from the causes of deviation and misguidance, so one should beware 
of this.

Furthermore, from what enters into the divine directives is belief in 
the angels in a general sense and specifically through belief in what 
Allah (jUSjijC) has informed. The angels are the soldiers o f Allah 

in the heavens and the earth, who were charged with several 
responsibilities:

“They do not disobey that which Allah has ordered 
and carry out whatsoever they have been ordered 
with.”

[Surah at-Tahrim 66:6]

Likewise, belief in His books, which were revealed to His Messengers 
with guidance and the religion o f truth, is also from the divine 
directives. And those books are truly from the speech o f Allah 

G), and that the speech o f Allah (jUpjC) never ceases.



“And if all the trees on the earth were pens and the 
sea (were ink wherewith to write), with seven seas 
behind it to add to its (supply), yet the Words of Allah 
would not be exhausted. Verily, Allah is All-Mighty, 
All-Wise.”

[Surah Luqman 31 .21]

“Say, ‘If the sea were ink for (writing) the Words of 
my Lord, surely, the sea would be exhausted before 
the Words of my Lord would be finished, even if we 
brought (another sea) like it for its aid.”

[Surah Al-K ahf 18:109]

In addition to other than this from the particular details o f this great 
issue.

Prophethood:

We mean by belief in prophethood, belief in Allah’s (jijiljC) 
Messengers in a general sense and specifically and belief in our 
Prophet Muhammad J% i’) >n particular; that he is the Seal of all 
Prophets and that no action is accepted from any individual unless it is 
consistent with his guidance, and that he is the leader o f all the 
Messengers, and the best of all Mankind, and the one entrusted with 
the general message sent to all of the jinn ' and mankind. It is

[T N |: Spiritual creatures created from fire by Allah (jUsjiljCfThe Prophet 
said: “The Angels were created from light, the Jinn were created from
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obligatory to affirm everything that he has informed us o f and to obey 
him in whatever he commanded, while also refraining from what he 
has forbidden, since obedience to him is obedience to Allah 
and disobedience to him is disobedience to Allah

“And he does he speak from desire. It is but revelation 
revealed unto him.”

[Surah an-Najm 53:3-4]

From the meanings o f belief in the Messenger is that Allah (jliyjljG) is 
not worshipped except with that which he has brought, and to bear 
witness that he has totally conveyed the message o f his Lord without 
withholding anything, with a type o f advice that is complete such that 
all other advice is deficient in comparison. This also includes belief 
that he is the one who Allah has entrusted with His revelation
and that he has fulfilled this trust in the most complete manner.

His Companions (feg& j) have attested to this in the greatest gathering 
in history at the farewell pilgrimage when the Messenger 
asked them a provocative question and they replied with an answer 
that soothes the chest and cools the heart. He spoke to
them at the end o f the sermon on the day of Arafah, while they were 
in the valley o f Arafah, next to Mount Arafah in this lavish sermon 
that was filled with much merciful prophetic advice and education, 
and asked them:

“You all will be asked about me, so what will you say?”

fire, and Adam was created from that which has been described to you.” See Muslim 
(no.5314).
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The answer was,

“We testify that you conveyed the message and advised.”4

Allah (jiyiljC) is the Greatest! How great is this answer, which was 
filled with true belief. Therefore Allah was pleased with the
Companions of Allah’s Messenger.

Likewise, we bear witness as they do, that he has conveyed the 
Message o f His Lord and has advised his nation. Therefore, there is 
nothing that brings them closer to Allah ( jip jC )  except he has 
clarified it for them, called them to it and encouraged them with it. 
Equally, there is nothing that distances them from Allah 
except that he has made it clear to them and has forbidden them from 
it and warned them o f it, may the best o f peace and prayers of his Lord 
be upon him.

So this is generally what we mean by belief in Prophethood, along 
with the belief in the signs o f the Messengers, which are known by the 
philosophers as miracles, which are those extraordinary affairs that 
Allah has made apparent upon the hands of the Prophets to
affirm and establish their truthfulness.

Belief in the Resurrection:

As for the belief in the affairs o f the Resurrection, then we mean by 
this: the belief in the resurrection after death and literally returning life 
to the bodies and whatever is related to this from the events of the 
plane o f Judgment, and the afterlife beginning with the resurrection 
after death and ending with paradise and its everlasting bliss that will

4 See Abu Dawud (no. 1905) and Ibn Majah (no.3074), on the authority o f Jabir ibn 
Abdillah (&£$&>)■
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never end, or the hellfire and its everlasting punishment that will never 
end.

So if a person lives in the life o f this world and toils hard he will see 
the result o f this and nothing will be wasted in vain. If he did well, he 
will receive well, and if he did poorly he will receive evil.

As a result, it is obligatory to have faith in the afterlife and everything 
related to it and that it is as real as the life of this world. Rather, the 
afterlife is even more complete because Allah (jUyUjG) has made it 
everlasting.

Similarly, it is also obligatory to believe in the life of the barzakh5, 
which separates the life of this world from the afterlife.

[TN|: The barzakh is a state between death and resurrection and cannot be 
avoided as Allah said:

“O mankind, surely you are returning to your Lord 
with your deeds and actions and this is certain, so you 
will meet it.”

[Surah al-Inshiqaq 84:6]

“and behind them is Barzakh (a barrier) until the Day when they 
will be resurrected.”

[Surah al-Mu minun: 23:100],

60



Thus, the creed {al- Aqidah) means, the belief o f the heart in these 
issues and other then them, from the affairs which require belief. This 
is an important aspect o f faith and a significant element o f belief and 
from there stems the faith o f actions and the faith of statements which 
is well known.

So this is a brief outline o f what must be believed regarding the 
Afterlife. Collectively these issues consist o f belief in the divine 
directives as we have mentioned them, and the belief in the affairs 
related to Prophethood with the details previously mentioned, and then 
belief in the afterlife as we have briefly summarized.

Therefore, this detailed creed is the Islamic doctrine that is the subject 
of our discussion.

So from here we know that the creed {al- Aqidah) is the belief in 
Allah and those things which must be believed about Allah

regarding His perfect Attributes and excluding Him from 
being associated with any deficiencies or whatever is not befitting for 
Him; like having an associate, wife, child, minister, assistant, or 
someone who influences the affairs of creation as He does along with 
Him, as well as all of the other things we have detailed previously.

This is the complete and total picture - by the will o f Allah (dUyijG), of 
the Islamic creed, which refutes the assumptions of those who claim 
that giving importance to the Islamic creed and its study is a 
secondary matter or a luxury as it relates to knowledge which is only 
sought by individuals with an appetite for extra information and the 
nonessential sciences.

Thus, it is upon these individuals to rethink their position on this 
because assumption can be the most dishonest speech, and if they 
were to review the issue while being just with themselves; they would 
recognize that the Islamic creed - just as we have previously explained 
- is an essential science that the Muslim can never do without. So as a
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result, if it is established that the Islamic creed involves belief in Allah 
(jisjiijG) alone, His Words, and belief in what He and His Messengers 
have informed just as we have detailed before, then it is impossible for 
the Muslim to do without it, except if  it is possible for him to do 
without belief itself.

However, exploring the depths of the issues o f the Islamic creed and 
becoming familiar with the various doubts that may be associated with 
some of the issues of Islamic creed, to become skilled in this, and to 
know the sects that have deviated concerning the Islamic creed, and 
the ability to refute their doubts; then all o f that is considered a 
collective responsibility {fard al-kifayah). So if some o f the scholars 
who are specialists and those who are specifically talented take on this 
responsibility, then the rest of the people do not need to busy 
themselves with delving into it or whatever is associated with it, such 
that they will not be sinful for abandoning this.

But as for the basic fundamental Islamic creed, then knowing it is an 
individual responsibility (fard al- Ayn) and an affair that is binding 
upon everyone as we have mentioned. Rather, it is the foundation of 
the religion. Therefore, deficiency o f this nature is equivalent to 
deficiency in faith based upon what has preceded.

So there can be no doubt that what is obligatory upon the one who 
takes it upon himself to teach the people, as well as the one who issues 
religious verdicts in addition to the judge and everyone who works in 
a similar capacity, is different than what is obligatory upon the 
layperson and the general masses, just as Shaykh al-Islam ( )  has 
clarified in some of his books.

The same can be said about the rest of the Islamic sciences from the 
rulings o f Islamic jurisprudence to the science o f prophetic narrations, 
the explanation of the Qur ’an and other than this.
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Therefore, knowledge o f the Islamic creed is the first obligation upon 
every Muslim male and female. In fact, it is from the most obligatory 
and honourable sciences. How can it not be, when the nobility o f a 
specific knowledge is based upon the nobility o f what that knowledge 
studies? And what is studied in this knowledge is Allah with
His Names and Attributes, recognition o f His binding right upon His 
servants, and whatever is related to this from the issues which have 
been previously explained and clarified.

And the issues of this nature were the reason why the Messengers 
were sent, and the reason why the scripture was revealed to them and 
is thus the best thing attained by the hearts and the most superior, most 
beloved and beneficial thing to them.

So for this reason, it is upon the people with understanding to compete 
with one another in knowing the general and specific issues o f the 
Islamic creed. Everyone according to his own ability, since Allah does 
not burden a soul more than it has strength to bear.

And finally this is a summarized synopsis of the Islamic creed along 
with the brief mention o f its status and station. I hope there are no 
deficiencies in it and with Allah is the success.
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The History of the Islamic Creed

As for the history of the Islamic creed, then it goes back to the 
earliest o f times and eras, since there was not a Prophet that 
was sent except that his call began with creed and he made it 

the essence of his message.

Allah (JtiyiijC) says to His Prophet [Muhammad the last of
His Messengers

“And We have not sent before you any messenger 
except that We have revealed to him that, there is no 
deity except Me, so worship Me.”

[Surah Al-Anbiya' 21:25]

Also He (JtfjjJjC) says:
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“And certainly We have sent to every nation a 
messenger, [declaring], Worship Allah alone and 
avoid anything which is worshipped besides Allah.”

[Surah an-Nahl 16:36]

This means that all the Prophets began their call to Allah with
correction o f the creed before addressing anything else from the good 
actions that they called to.

So for this reason, we find in chapters like Hud, the mention o f several 
Messengers who began their call to Allah by
appealing to their respective peoples, and calling them to the Islamic 
creed and its rectification, in addition to the meaning o f the word Iman 
and Islam as well as the foundation o f the Islamic creed i.e. none has 
the right to be worshipped but Allah (32j2ju). So this started from Nuh 
[Noah ( £ who was the first Messenger sent to the people of 
earth after polytheism occurred amongst his people.

Allah says (33jj$2):

“And surely We sent Noah to his people, 
[proclaiming], ‘Indeed, I am for you a clear warner; 
so that you would not worship except Allah, surely I 
fear punishment for you on a day of great pain’.”

[Surah Hud  11:25-26]
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Also He (jijiljC-) says:
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“And to Ad [We sent] their brother Hud. He said: ‘O 
my people, worship Allah alone; there is no deity for 
you besides Him’.”

[Surah Hud  11:50]

Also in the same context and in the same manner, Allah (jlipjG) says 
regarding Salih (p&fcfe) and his people:

i j i  U iii Jl* Jy J  llllj

“And to Thamud [We sent] their brother $alih. He 
said: ‘O my people, worship Allah; there is no deity 
for you besides Him’.”

[Surah Hud  11:61]

Then Allah continues to use the same noble context to say
about Shu'aib and his people:
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“And to Madyan [We sent] their brother Shu aib. He 
said: ‘O my people, worship Allah; there is no deity 
for you besides Him. And do not decrease from what 
is weighed and the scale. Truly, I see you upon
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goodness, but I surely fear for you the punishment of 
an all-encompassing Day’.”

[Surah H ud  11:84]

Also Allah says in another context and in another chapter [of
the Qur’an] regarding Y usufs [Joseph (>l£luiQ] debate with his two 
companions in prison.

ojxLiC £>0* y

o! J jili os l^flt J3' TS ^ ti> L L lr. i t J  VI ̂  05

“O my two companions in prison, are separate 
different lords better or is Allah the One the 
Irresistible? Those who you worship other than Him 
are merely names which you and your forefathers and 
have invented, for which Allah has not sent down any 
authority. The judgment is for none but Allah. He has 
commanded that you worship none except for Him, 
that is the correct religion, but most of the people do 
not know.”

[Surah Yusuf 12:39-40]

This is how the Book of Allah clarifies the history o f the
Islamic creed throughout the long history o f the Prophets and 
Messengers, and how this creed used to be the key to their call. This 
means the religion o f the Prophets was one, and that it was Islam.



“Truly, the religion with Allah is Islam.”

[Surah Al- Imran 3:19]

It was Islam with its creed and fundamentals even if their legislations 
and methodologies may have differed since Allah (32j2jQ) did this out 
of wisdom. As a result, every Prophet had a legislation and 
methodology suitable for his people, their situations, circumstances 
and times. Allah (jUyi)}C) says:

“And do not follow their vain desires away from the 
truth that has come to you. To each among you, We 
have prescribed a law and a clear methodology.”

[Surah al-Ma idah 5:48]

Thus, the issue o f Islamic creed has been connected to mankind ever 
since the father o f mankind Adam ('ri£lw£), descended to earth, and 
therefore, it has been linked to mankind throughout its history as we 
have just seen.

Similarly, Allah’s Book has made clear that Allah brought
forth the Children o f Adam from the loins o f their fathers, after having 
brought forth the progeny of Adam from his spine as it has been 
confirmed in the Sunnah. Then he addressed them all while they were 
spread out, and made them bear witness upon themselves that Allah 

is their Lord and Creator, and that there is no Lord (jijiljC) 
worthy o f worship but Him.

Allah (3Zj2j2) says:
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“And when your Lord brought forth descendants 
from the loins of the children of Adam and made them 
bear witness about themselves [saying]: ‘Am I not 
your Lord?’ They replied: ‘Yes, of course We bear 
witness,’ So you cannot say on the Day of
Resurrection: Surely, we used to be unaware of this’.”

[Surah al-A ra fl'A  72]

But in spite of this historical Islamic creed being a matter of
agreement between all o f Allah’s Messengers there are
found throughout history, sects that sometimes differ in their beliefs 
and the fundamentals o f their religion, just as they sometimes differ in 
their methodologies and approaches to calling people to Islam, which 
is what we will discuss in the following chapters.
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The Sects That Have Spoken 
Concerning the Fundamentals of 

Religion

Many different sects have spoken concerning the 
fundamentals of religion from different angles. These sects 
are divided into two categories:

The First Category: are the sects who speak concerning religion but 
do not ascribe themselves to Islam. The most important o f them being:

1. Judaism

2. Christianity

3. Atheism

4. Dualism: and they are the ones who profess belief in two 
fundamental authorities: light and darkness.

5. Magians: who are those who worship fire.

6. Sabianism
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7. Hinduism

8. Buddhism

9. Az-Zanadiqah: who are sects from the Batim Qaramitah sect 
(also called Carmathians).

10. The philosophers and all of their factions. And they are the 
ones who claim to be infatuated with wisdom. The prefix 
philo- means love o f wisdom and thus they call their elders 
wise while they call the rest o f the people laypeople even if 
they are from people o f knowledge and understanding. This 
is the technical term for philosophy, and they are an 
egotistical group o f people as you have all seen.

The Second Category: are the sects who have spoken concerning the 
fundamentals of religion while ascribing themselves to Islam.

So now that we have briefly spoken about some of the sects that speak 
about religion without ascribing to Islam, let us now briefly speak 
about some o f the sects that ascribe themselves to Islam.

As for the Muslims then they were united, in complete agreement and 
undivided upon the fundamentals o f their religion. The era of the 
Companions passed while they were upon that. They were
never known to have differed regarding the concept o f creed or the 
fundamentals of the religion; instead they were a single nation.

It has been narrated by Abu TJbaidullah al-Hakim on the
authority o f al-Awza'T (%$&) who is from the most prominent 
scholars from the students o f the followers o f the Companions, who 
was also from the colleagues o f Imam Malik ibn Anas ( ) .  It has 
been narrated that he said:
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“We used to say, while the followers of the Companions 
were many, ‘Indeed Allah is above His throne and we 

believe in that which is found in the Sunnah regarding His 
Attributes.”6

And from those who many have narrated that there is a scholarly 
consensus upon this methodology is: the Imam Muhammad ibn al- 
Hasan the student o f Abu HanTfah ( )  and the Imam, the scholar 
Ibn ‘Abd al-Barr ( m^ ) .  In fact, all o f the books o f reference in this 
issue indicate that the establishment o f the Islamic creed continued 
upon a single methodology from the time of the Companions 
up until the seventh caliph from the caliphs of the Abbasids {Banu 
‘Abbas), al-Ma’mun, And regarding this, al-Imam al-BaihaqT (iiKpQ 
said:

“There was never a caliph from the Ummayids {Banu 
Umayyah) or the Abbasids {Banu Abbas) except that he was 
upon the way of the Pious Predecessors and their methodology.
But once al-Ma’mun became the caliph, the Mu'tazilah 
gathered around him and prompted him to negate Allah’s 
Attributes and to say that the Qur’an is created.”

6 See ad-Dahabi, Siyar al- 'Alam al-Nubula (6/121).
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The Appearance of Sects

The era o f the noble Companions7 passed while they were all 
united upon a single methodology which involved acting upon 
the Book and the Sunnah in matters o f creed and legislation. 

This was also the case with the students o f the Companions (the 
tabi un), who inherited the knowledge o f the Companions

However, at the end o f the time of the Companions the
saying o f the QadariyyahH occurred just as the K haw arif and the

[TN J: A Companion is anyone who met the Prophet whilst
believing in him and died upon Islam as a Muslim. This includes anyone who spent 
any amount o f time - long or short, with the Prophet in military
expeditions, gatherings or religious rituals. See Ibn Hajar, al-Isabah f t  Tamyytz as- 
Sahabah (1/4).

g
[TN]: Qadariyyah; they are those who deny the divine pre-determination 

and believe that Allah has no power over His creation and that mankind is totally 
independent o f  His Will and Power. Abdullah ibn ‘Umar said in reference
to them, “I am free o f them, and they are free from me”. See Muslim (no. 8).
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ShT'ah also appeared during their time. These three sects appeared at 
the end o f the time o f the Companions, during the reign of AIT ibn 
Abl Talib

[T N ]: The Khawarj; They are those who make excommunication on the 
basis o f major sins and rebel against the Muslim ruler whom Islam obliges obedience. 
They were the first sect to appear in Islam. Ash-ShahrastanT said, “Whoever rebels 
against the legitimate ruler, who has been accepted by the people is called a KharijT’. 
See ash-Shahrastanl, al-Milal wal-Nihal (1/114).
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The Khawarij and the Haruriyyah

The Khawarij are considered the first sect to appear in the time 
o f the Companions during the rule o f All ibn Abl

Talib (&<££&) to be precise. They appeared with their brash 
beliefs which were extreme in their boldness, and their abnormal 
isolated direction which led them to consider that not committing 
major sins is from the fundamentals o f the religion and faith. From 
there they went on to explicitly claim the disbelief o f the one who 
commits major sins to the extent that, according to them, he has 
clearly disbelieved in a manner that causes him to leave the religion. 
They also explicitly claim the permissibility o f revolting against the 
ruler. In fact, they believe it to be from enjoining the good and 
forbidding the evil.

The Story o f their Revolution

Some of the people of knowledge have mentioned that when the 
Khawarij or Haruriyyah revolted, they gathered in a home o f theirs or 
at least some of them on the outskirts o f Basrah called H arura' and 
there was six thousand fighters who prepared themselves to fight All
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ibn AbT Talib So Abdullah ibn ‘Abbas asked 'AIT
ibn AbT Talib for permission to go out to debate them with
hope that they may return to the truth.

So ‘AIT ( i s a i d  to Ibn ‘Abbas (izgfej):

“Surely I fear for you.”

Then Ibn Abbas replied:

“Don’t.”

Ibn Abbas said:

“So I went to them, wearing the best clothes from 
Yemen.”

Abu Zumail who was the narrator of the story said:

“Ibn Abbas was a handsome man with a 
commanding voice.”

Ibn 'Abbas said:

“I went to them and came to them while they were 
gathered at a place called Harura . I gave them the 
Islamic greetings of peace and then they said: 
‘Welcome, O ’ Ibn 'Abbas. And what are these 
clothes you are wearing?’

So I said:

“What is the fault you find with me? Indeed I have 
seen upon the Messenger of Allah better
clothes than these.”
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I then recited to them the statement o f Allah (3^j^jQ):

“Say: ‘Who has forbidden the adornment and 
good things that Allah has produced for his 
servants from his provisions?”’

[Surah al-A ra/7:32]

They inquired:

“What has brought you here?”

So I replied:

“I have come to you from the Companions of Allah’s 
Messenger from those who migrated
(Muhajirun) and the helpers (Ansar), to inform you 
o f what they say. Because it was upon them that the 
Q ur’an was revealed and they are more 
knowledgeable o f the revelation than you and it was 
revealed regarding them and none o f them are 
amongst you.”

Some of them argued:

“Do not argue with a person from the tribe of 
Quraish for indeed Allah (32j2jC?) says about them:

“But rather they are a quarrelsome people.”
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[Surah az-Zukhruf43:58]

Ibn 'Abbas (&££&) replied:

“I had not seen a group o f people who strove as 
much as them, and you could see in their faces the 
effect of staying up at night to worship and it was as 
if their hands and knees gave praise of them.”

So those around him left and some of them said:

So I i&jj&j) said:

“Tell me what it is that you have against the cousin 
of the Messenger o f Allah and his son in
law and those who migrated (Muhajirun) as well as 
the helpers (Ansar)T’

They said there are three things.

So I said:

They replied:

“One of them is that he allows men to rule in the 
affairs o f Allah, when Allah has said:

“We will speak to him and see what he says.”

“What are they?”
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“Indeed the ruling is only for Allah.”

[Surah al-An am 6:57]

So what is for men and what is for Allah the 
legislator?

So I said:

“This is one.”

Then they said:

“As for the second, then he fought but did not take 
captives or war booty. So if  those who he fought 
were disbelievers, then it would be permissible to 
take them captive and seize their wealth but if  they 
were believers then it would not be permissible to 
fight them.”

So I said:

“This is the second, so what is the third?”

They replied:

“He has freed himself from being the leader o f the 
believers, therefore he is the leader o f the 
disbelievers.”

I asked:

“Do you have anything other than this?”
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They said:

Then I said to them:

“If I read to you from the Book of Allah and the 
Sunnah o f His Messenger, what refutes your claims, 
will you be pleased with it?”

They said:

“Yes!”

I (&&&) explained to them,

“As for your saying, he allows men to rule in the 
affairs o f Allah then I will read to you a verse in 
which Allah has allowed the men to rule concerning 
a rabbit worth one fourth o f a dirham and other game 
animals as Allah ( jip jC ) has said:

“This is all.”

“O you who believe do not kill game while you are 
a pilgrim [in the state of ihram\. And if someone 
does so intentionally the penalty is a sacrificial 
animal equivalent to that which he killed as 
judged by two just men from you.”

[Surah al-Ma idah 5:95]

Then he said:
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“And you all know that if Allah had
wanted, He would have established the ruling 
without linking it to men.”

Also, regarding the woman and her husband, Allah 
said:

“And if you fear dissention between them both, 
then appoint an arbitrator from his family and 
another from hers; if they both truly desire 
reconciliation, Allah will grant it to them both.”

[Surah an-Nis a ’ 4:35]

So here Allah has made the judgment of men a 
trustworthy practice. Have I clarified this?”

They said:

“Yes.”

He said.

As for your saying: he fought but did not take captives 
or war booty. Would you take your mother, A 'ishah 
(tfcjifej) as war booty and make lawful with her what 
is lawful with other than her? If you say yes, then you 
have disbelieved, because she is your mother. And if
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you say she is not your mother, then you have 
disbelieved, because Allah (jip jG ) says:

“...and his wives are their mothers.”

[Surah al-Ahzab 33:6]

Therefore you are stuck between two issues of 
misguidance, whichever you insist upon, you insist 
upon misguidance.”

Then they began to look at each other.

I then asked:

“Have I clarified this?”

So they replied:

“Yes.”

Then he said:

“As for your saying, he freed himself from being the 
leader o f the believers, then let me offer you someone 
who would please you. Indeed I heard that the 
Messenger of Allah said to the leader o f the
believers:

‘‘O All write: this is what Muhammad the 
Messenger of Allah ( ^ 4 " % " )  has agreed to.”
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Then the disbelievers said: “No! By Allah, we don’t 
know you to be the Messenger o f Allah. If we knew 
you to be the Messenger o f Allah we would
not fight against you.” So the Messenger o f Allah 

said:

“O Allah, indeed you know that I am the 
Messenger of Allah. O All write: this
is what Muhammad ibn 'Abdillah 2&s») 
agrees to.”

By Allah, the Messenger of Allah is better
than All (&£&£), but removing himself from 
leadership did not negate his Prophethood.”

Ibn Abbas said:

“So two thousand of them returned from what they 
were upon and the rest were killed due to their 
deviation.”10

al-Hakim ( iu igf) said:

“This narration fulfills the conditions o f Muslim ( )  but was 
not extracted by him in his collection.”11

In spite o f this, many o f the creation have fallen prey to the call o f the 
Khawarij and a group o f the foremost scholars have accused them 
with being upon the methodology of the Khawarij, just as they

10 See al-Hakim, al-Mustarak (2/163).

11 As-Sanani, ‘Abd al-Razzaq, al-M usannaf (no.18678), Ahmad (1/243), Ibn ‘Abd al- 
Barr, Ja m i' bayan al- ‘ilm (2/962-964) and others.
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considered more than one of the narrators of the prophetic narrations 
to be from among them as this is well known according to the people 
of prophetic narrations.

This is what poor understanding, lack of patience and short 
sightedness does to people.

The Khawarij perceived themselves to be upon the truth when they 
revolted against the leader o f the believers All ibn AbT Talib (&&&), 
and when they boycotted those who migrated (Muhajirun) and the 
helpers (Ansar) whom the Qur’an spoke of, and just as they spoke 
with it.

The Qur’an was established with them and with it they became 
established and they are the best o f this nation. Even after the one 
known as the '‘Ink o f  the Nation" and “the Interpreter o f  the Qur ’an"'2 
debated with them with what Allah (32j3$?) gave him from 
understanding o f the religion, he showed them their mistakes with 
what he brought of evidence from the Book and the Sunnah. And a 
great number o f them repented by way of him. Two thousand of the 
six thousand fighters that had prepared to enter the battle were saved 
by Allah, since He accepted their repentance while the rest were 
destroyed after the evidence was established upon them by Ibn 'Abbas 

who gave them advice, guided and called them to the truth in 
the manner we have just mentioned.

12 Ibn Abbas reported; “The Prophet (fpjt&Zifce) embraced me and said, “O ’ Allah 

12)! Teach him (the knowledge of) the Book (Q ur’an)” ’. See al-BukharT 
(no.3756). Likewise it has been reported that Ibn M as’ud ( L t j ^ )  said, “The best 
interpreter o f the Q ur’an is Ibn Abbas." See al-Itqan (2/493).
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The Shic ah

The ShVah are from the sects that appeared at the end o f the time 
of the Companions during the reign o f All (izg&g) to be 
precise. This sect began due to their excessive love for All ibn 

AbT Talib and extreme reverence to him that led some o f them
to ascribe divinity to him, and worship him which was from the things 
that caused 'A ll to bum a group of them to death since he had
no other way out of this, due to the fact, that his strong and repeated 
rejection did not affect them. So then he said:

“Once I saw that the affair was an evil one, I kindled my fire 
and called for Qanbar ( All’s servant).”13

A Jew called Abdullah ibn Wahab ibn Saba’, who was from the Jews 
of San a ' in Yemen14, took advantage o f this opportunity, and the

13 See Ibn Hajar, Fath a!-Ban  (12/270).
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partisanship o f the Shi'ah  and their excessiveness towards the leader 
of the believers All ibn AbT Talib (&££&), by igniting the fire of 
tribulation between the Muslims through fabricating a narration 
wherein the Messenger o f Allah »$->) allegedly advised that 'AIT 
(&££&) should be the Islamic leader after him, and that he should be 
made the leader o f the Islamic nation by virtue of the text. Similarly, 
Ibn Saba’ also invented the concept o f the ‘return’, which means that 
‘AIT (&&&) will return to this world after his death.

In fact, Ibn Saba’ claimed that AIT was not killed, and that he
was still alive, and that it is not possible for him to die because he is 
part divine, and that he emerges from the clouds and thunder is his 
voice. As well as other than this from the superstitious beliefs that are 
found in the books o f these people and those who were affected by 
them, including this belief which became known as the doctrine of 
‘the return’ which was a plot against Islam and the Muslims, by the 
Jew Abdullah ibn Saba’ after he claimed to be a Muslim himself and 
partisan to the family o f Allah’s Messenger and someone with great 
love for them. As for the virtuous family o f the Prophet 
then they are free from him. Thereafter, the Rawafid'5 adopted this

[T N |: The author o f Sharh al-A qidah  at-Tahawiyyah' said “The scholars 
have mentioned that the origin o f  the Rafidah began from a hypocrite who intended to 
innovate falsehood into Islam and to insult the Messenger. In fact when Abdullah ibn 
Saba’ proclaimed Islam, he sought to cause corruption in the religion by plotting just 
as Paul did with Christianity. At first, he professed piety and then enjoining the good 
and forbidding the evil, where until he was involved in the killing o f ‘Uthman. He 
later entered Kufah, manifested extremism for All, supporting him to gain from it 
necessities and this was made clear to AIT, who sought his execution and fought him 
to Qarqis. From Ibn Saba’, whom Ahlus-Sunnah has criticized; came this group 
known as the Rafidah. See Ibn ‘AbT al-Tzz, Sharh al- Aqldah at-Tahawiyyah' (p.490).

15 [TN]: “The Rafidah are a group from the ShTah. They are also known as
the Ja farivyah  and the Musawiyyah and have been given the name ar-Rafidah 
because they came to Zaid ibn AIT Ibn Hasan ibn AIT ibn AbT Talib and said to him: 
‘Free yourself from Abu Bakr and Umar {&.£&>>)' So he said: ‘I will not free myself 
from them, rather they were the companions o f my grandfather and his ministers -
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corrupt creed, and therefore Ibn Saba’ is the source of every deviant 
belief which the Rawafid hold to today.

This is the story o f the Shi ah, and the history o f this sect is a long tale 
and many books have been written about them and all o f them, if not 
the vast majority of them, are contemporary. So for this reason, I will 
suffice myself with this since what is written is sufficient and I have 
not come with anything new. Also from the issues which one should 
be aware o f is that the Shi ah and all their sects are upon the 
methodology of the Mu tazilah regarding the Names and Attributes of 
Allah and Allah knows best.

meaning the Messenger o f Allah -  and his advisers.’ So they said: 'Then
we reject you (narfuduka), meaning we will abandon you and not follow you. 
Therefore they were given the name the Rafidah because they rejected Zaid ibn AIT 
from being from the leaders o f the household o f the Prophet See al-
Fawzan, $alih Sharh Lum atul-I 'tiqad (p.276).
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The Qadariyyah

From the sects that appeared during the time of the Companions, 
may Allah be pleased with them, is the Qadariyyah'6.

Generally, when the term Qadariyyah is mentioned, then what is 
intended by this are those who negate the Divine Decree (Qadar) and 
they are the followers of M a'bad al-JuhanT. But sometimes this word 
maybe used for those who are excessive in affirming the Divine 
Decree {Qadar) and those who went to such extremes regarding the 
Divine Decree {Qadar) that it led them to say that the servant is 
compelled to do certain actions. So he acts without choice. Rather, he 
has no power over his actions. These people are known as the 
Jabariyyah, who also fall under the general name for al-Qadariyyah.

[TNI: It has been narrated that Abdullah ibn Umar cited the
Prophet say: “The Qadariyyah are the Magians o f this Ummah. If they
become ill, do not visit them and if  they die, do not attend their funerals.” 
Authenticated by al-AlbanT in as-Sahlh Abu Dawud (no.4961).
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An individual named M abad al-Juhanl called to the creed o f the 
Qadariyyah for the first time in Basrah at the end o f the time of the 
Companions. He generally rejected that Allah (jiipjC) has prior 
knowledge, a book wherein the fate o f everything is written as well as 
the will o f Allah He even went so far as to explicitly state
that Allah (JijlljG) does not know what fate will take place except 
after its occurrence, not to mention record it in a book or will it into 
existence. Rather, the servants initiate their actions themselves, so 
they do their actions without Allah’s knowledge until after the servant 
has completed the action. They do not consider the actions o f the 
servant to be from what is decreed by Allah And in light of
this, they differ amongst themselves regarding whether Allah (jSjiljG) 
is capable o f producing the like o f the servants’ actions or not.

And this is the extent to which they exaggerated in their negation of 
the Divine Decree (Qadar) just as they went to similar extremes 
affirming the abilities o f the servant, to the extent they made the 
servant a creator along with Allah since according to their
belief, every servant creates his own actions without being affected by 
the ability o f Allah (3Zjjlj2), and its influence over his chosen actions.

This is a deviant belief which is rejected by the intellect, Islamic 
legislation and sound logic. It is a foreign ideology because the man 
who began spreading this creed, Ma bad al-Juhanl, took it from an 
unknown person, who was said to be called Abu Yunus al-Asawarl. 
So then Ma bad adopted it and it became a great trial in Basrah and 
the neighbouring areas because o f him.

Hajjaj ibn Yusuf al-Thaqaff punished him by the order o f Abd al- 
Malik ibn Marwan al-UmawT and this occurred in the eightieth year 
after the Prophet’s migration.
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The Stance of Some of the Companions Who Were 
Present When this Innovation Began

When the innovation of the Qadariyyah appeared, the scholars o f the 
Pious Predecessors from the Companions and their students rushed to 
condemn the innovation o f the Qadariyyah, warn against it, and to 
free themselves from it and its people. They also criticized it and made 
clear to the people the dangers it posed to a person’s belief in Allah 
(jiijiljC) because the belief in the Divine Decree {Qadar) is a system 
based upon Islamic monotheism (at-Tawhld) and whoever disbelieves 
in the Divine Decree {Qadar) has invalidated his monotheism {at- 
Tawhid).

Also, some o f the books of history and biographies mention that when 
the statement o f M a'bad al-Juhanl reached Abdullah ibn Umar ibn 
al-Khattab he freed himself from him and his deviant speech
and he made his position known to the people. The same has also been 
narrated regarding 'Abdullah ibn 'Abbas In fact, ‘Abdullah
ibn 'Abbas wished that this person’s neck could be placed
within his hands so that he may squeeze it until he dies, or at least cut 
off his nose, and by this time he had become blind. All o f this was due 
to his protectiveness o f Allah’s Religion and the Muslim creed which 
for the first time had been exposed to deviant ideologies.

Also, there have been narrations of the Prophet (y^dd-’Z^*) and the 
Pious Predecessors regarding the dispraise and condemnation of the 
Qadariyyah and how they are the Magian’s of this nation. Rather, they 
are worse and more evil since they affirm many creators, since they 
believe every servant from the jinn, mankind and the angels creates 
his own actions according to their corrupt claim. In addition to this, 
the Qadariyyah are the opposite o f the Jabariyyah who claim the 
servant is compelled and driven towards his actions o f good or evil, 
and is then rewarded with good or bad which is another deviation.

90



But what is correct, is the middle path between these two extremes. It 
is what the people o f the Sunnah and the community o f the believers 
are upon; that there is no creator but Allah Therefore, the
servant and his actions are from the creation o f Allah (32jiJjt?) and the 
servant performs actions due to his choice, just as he also abandons 
them by his own choice and this is the secret o f the responsibilities 
placed upon the servants by Allah (jijjijC), and the place where good 
or bad are rewarded and the knowledge o f this is with Allah (32sjj}J2) 
and this issue has been expanded upon elsewhere.
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The Jahmiyyah

After the time of the Companions, towards the beginning o f the 
second century, the methodology of the Jahmiyyah began.

The first person to introduce this ideology was al-Ja‘d ibn Dirham, 
since he was the first person in Islam who said:

“Allah (jiipjC) did not take Ibrahim [Abraham as a
friend and He did not speak directly to Musa [Moses (piauiO].”

The scholars from the students o f the Companions pronounced him a 
disbeliever because of rejecting the speech of Allah (jllyiljG) and the 
speech o f His Messenger So he was pursued until he was
captured, then he was taken to the place o f prayer on the day o f Id  al- 
Adha and was slaughtered in public for the world to see and an 
example was made of him for those who allow themselves be 
influenced by such speech. Then the ruler o f Iraq and the east, Khalid 
al-Qasrl ( )  gave the Eid sermon, wherein he said at the end o f it:
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“O ’ people, make your Eid sacrifices, and may Allah 
accept it from you. For indeed I am sacrificing al-Ja'd ibn 
Dirham, because he claims that Allah ( jip jC )  did not take 
Ibrahim as a friend and He did not speak directly to Musa.” 17

Then he ordered him to be slaughtered and it was done with a 
consensus among the scholars o f the Pious Predecessors. So may 
Allah (jlipjG) reward Khalid al-QasrT and the scholars from the 
students o f the Companions with the best of rewards for their sincere 
action.18

However, before al-Ja‘d was killed, Jahm ibn Safwan took this creed 
from him, promoted it and called to it until it spread. For this reason, 
this creed has been attributed to him instead o f his predecessor, and so 
it is said: The Jahml creed.

If we wanted to know the chain for this Jahm l creed, then it is that 
Ja'd took it from Aban ibn Sam an who took it from Talut ibn Ukht 
LabTd al-A sam , the Jewish magician who affected the Prophet 

with his magic. This is the chain for the Jahml creed as 
mentioned by more than one o f the people of knowledge.

From here, you know that the Jahmiyyah has a Jewish chain as you 
have seen. So how could the Muslim be at ease with a creed that has a 
chain returing back to a Jew?

But with that being said, Jahm took this creed and called to it and 
argued in defense o f it, until it became a great trial. Because o f him,

17 See Ibn KathTr, al-Bidayah wan-Nihdvah (9/35) and ad-Dahabi, Mizan al-I'tiddl 
(1/399).

18 [TNI: It is important to note that carrying out any capital punishment is 
from the responsibilities o f  the leader and subject to his authority only.

93



many people began to harbor doubts regarding the Attributes o f Allah 
(jlipjG), since he used to negate all o f the perfect Attributes of Allah 
(jiyiljG), and all of the Attributes of Allah (32j2j£?) are perfect, 
generally and specifically. So he confused the people into thinking 
that affirming the Attributes of Allah somehow negates
freeing Allah of deficiencies, and he propagated doubts
regarding them amongst the people.

He used to say: Affirming the Names and Attributes for Allah (32j2fc?) 
means there are many eternal beings and there is no eternal being but 
Allah. But the responses to this doubt are: Allah is Eternal in His 
Names and Attributes and the Names and Attributes o f Allah (33j%$?) 
are inseparable from His essence the Exalted and cannot be separated 
from Him. This is not considered multiple eternal beings. That claim 
would only be valid if it is said: there are beings other than Allah 
(jijiljG), and they are eternal as Allah (jiyiljG) is. So let this be 
understood.

Likewise, the trial o f the Jahmiyyah is considered the first known trial 
in the history o f the Islamic creed regarding the issue o f Allah’s 
(jijiljG) Names and Attributes, since the trial o f the Qadariyyah was 
only restricted to the issue o f predestination without delving into 
Allah’s Attributes, although it eventually merges with the creed o f the 
Mu 'tazilah in the end.

And in the beginning, the trial o f the Khawarij was regarding the issue 
of what is considered faith, even though they eventually became 
Mu'tazilah in the end. And in the beginning, the trial of the ShVah 
involved their excessiveness regarding the household o f the Prophet 

% i), then they also became affected by the creed o f the 
Mu 'tazilah and all of this took place in the time when the Mu 'tazilah 
were active, during the rule o f al-Ma’mun al-'AbbasI, the details of 
which will come later by the will o f Allah (jQjjijG).
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As for the innovation o f the Jahmiyyah and their trial, then the 
scholars of Ahlus-Sunnah have strongly refuted it and identified the 
people who promote it as misguided, and warned the people from their 
sittings. In fact, they criticized those who sat with them and wrote 
books and treatises in refutation o f them and this is something that is 
well-known to the student o f knowledge.

Also, from those things which should be mentioned is that although 
al-Jahmiyyah is a name or ascription to the creed which Jahm and his 
followers called to, the scholars from the Pious Predecessors used this 
ascription for everyone who negates all o f Allah’s Attributes
or some o f them. So this title is used generally to refer to the 
Mu'tazilah, the Asha'irah  and those who resemble them from the 
people who negate some or all o f Allah’s Attributes
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The Mu‘tazilah

While Ahlus-Sunnah was battling against the Jahmiyyah and 
warning against them, another trial emerged that was 
similar to the trial of the Jahmiyyah; that trial was the creed 

o f the Mu tazilah.

The creed o f the Mu'tazilah emerged during the time of Hasan al- 
BasrT who was a well-known student o f the Companions
(tabi'T). Wasil ibn Ata' who was the main proponent o f the creed of 
the Mu'tazilah used to be from those who sat with Imam Hasan 
( ) •  However, he differed with him is several issues o f creed. So 
he withdrew (/' tazala) himself from the sittings in the mosque where 
Imam Hasan ( )  taught, but did not position himself far from the 
mosque of Imam Hasan ( Xufe- )• And through his withdrawal from the 
sittings of al-Hasan ( )  he also withdrew (;' 'tazala) himself from 
the beliefs o f the Muslims. Therefore he and his followers were giving 
the name al-Mu tazilah.
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Yet, although some references have mentioned other reasons for this 
name, these reasons do not oppose one another, so there is no need to 
mention them and list them.19

Now, the Mu tazilah claim they affirm the Names o f Allah ($\ZjjlJ2) 
and negate His Attributes, but without indicating what they mean. But 
this affirmation of Allah’s (jliyJJjG) names does not benefit them in the 
least. In fact, they contradict themselves with this imaginary 
affirmation, because according to them, if the affirmation o f Allah’s 
Attributes leads to multiple eternal beings; then it is either said that 
His Attributes are just as eternal as Himself or otherwise this leads to 
the belief that new things can appear within Allah (JiijiljG); that is, if it 
is said that they are newly occurring and not eternal. So why doesn’t 
this unacceptable result demand from the affirmation o f the Names of 
Allah exactly what is demanded from affirming the Attributes
of Allah? Or doesn’t it apply there just as it applies here because the 
situation is the same?!

This is how people become involved in contradiction when everyone 
who follows his own desires and gives precedence to his own limited 
intellect or the intellects o f his scholars, opposes the clear Book of 
Allah (32j2iJ2) and the Sunnah o f  His Trustworthy Messenger. The 
Book (i.e. the Qur’an) and the Sunnah both affirm Allah’s Attributes 
( jip jO ) in a manner that is befitting for Him But the
intellects of the Mu 'tazilah reject and negate this.

Are you more knowledgeable or is Allah?”

[Surah al-Baqarah 2:140]

19 See Ahmad Amin, Duha al-Islam.
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Also the Mu 'tazilah are unique in comparison to the rest of the sects 
regarding the development o f their methodology, since they claim it is 
obligatory to adhere to the five fundamentals principles that they have 
innovated, and for which Allah Himself has not given any
authority. However, this was done after giving these fundamentals 
names that would be acceptable when they are heard before actually 
understanding their meanings.

The Five Fundamental Principles of the Mu tazilah:

So we will now mention those innovated fundamentals that were 
previously mentioned and are used by the Mu'tazilah to oppose the 
fundamental principles o f faith according to Ahlus-Sunnah.

The First Fundam ental Principle: At-TawhTd

The meaning o f this according to them is the negation o f Allah’s 
Attributes and this will be elaborated upon further. In fact, we have 
already mentioned something regarding this aspect of their belief.

The Second Fundam ental Principle: E njoining the G ood and  
Forbidding the Evil

Based upon this corrupt principle, they deem it permissible to attack 
the honour o f the Companions o f the Messenger o f Allah 5%i) 
and delve into the matters of interpretive jurisprudence (al-umur al- 
ijtihadiyyah) which caused them to differ and perhaps in some cases 
even lead to fighting between them. However, the position o f Ahlus- 
Sunnah regarding this situation, rather in every situation is noble, 
impartial and fair since it is not partial to one side or particular view 
based upon desires as is the case with others. Instead, Ahlus-Sunnah 
mention the famous statement:
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“Since Allah (j2,'3j\2) has preserved our spears from their blood, 
it is binding upon us to preserve out tongues and pens from 
attacking their honour.”

Also they used to say:

<!>•'»

“Our Lord, forgive us and our brethren who have 
preceded us in faith, and do not place in our hearts 
any hatred towards those who have believed.”

[Surah al-Hashr 59:10]

Regarding the meaning o f this, Ahmad ibn Raslan ash-Shafi'T (£ii!&0 
said in his well known piece o f poetry called az-Zubad:

“And regarding what took place between the Companions we 
remain silent; And their reward for interpretive jurisprudence 
we affirm it.”

Likewise, based upon this principle o f theirs, the Mu 'tazilah deem it 
permissible to revolt against the rulers just as the Khawarij did before 
them. In fact, they are two groups that are closely related in some of 
their ideologies and this is not hidden.

Also from the affairs that need to be brought to attention is that this 
issue is from the matters in which the Asha'irah agree with Ahlus- 
Sunnah and there are only a limited number o f these issues but this 
will come later, by the will of Allah (3ZjM2)-
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The Third Fundamental Principle: The State Between 
Two States

This is regarding the one who commits a major sin and it means that 
he exits the state o f faith, but does not enter the state of disbelief. This 
is a contrived theoretical state that does not exist in reality, because 
there are only two divisions, either disbelief or faith and there is no 
middle path between them. Therefore, the one who commits a major 
sin is a believer whose faith is deficient and should be described as 
sinful, but still remains within the sphere of faith. It has been 
authentically narrated from the Prophet that he said:

“My intercession is for the major sinners o f my nation” .20

Therefore, if the major sinner was a disbeliever the intercession of 
those who intercede would not benefit them, since Allah (3*j2£?) says 
regarding the disbelievers:

All of this is in regards to the ruling o f this world; but as for the 
afterlife, then they claim that if the major sinner dies before repenting 
then he will remain in the Hell forever with the disbelievers.

20 See A b u  D aw u d  (no . 1905) and  a t-T irm id h ! (n o .3 0 7 4 ), on th e  au th o rity  o f  A nas

“So no intercession of intercessors will be of any 
benefit to them.”

[Surah al-Muddathir 74:48]
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This is a point o f agreement between them and the Khawarij, and the 
differing between them is purely semantic. So based upon this claim 
they negate the Prophet’s intercession for the major sinners
in opposition to the authentic texts, some of which we have pointed 
out earlier.

Indeed this is a position that is presumptuous and unjust as you can 
see, and it is included in what is considered judging by other than 
what Allah has legislated which is disbelief just as the Book
says;

“And whoever does not judge by what Allah has 
revealed, then it is those who are the disbelievers.”

[Surah al-Ma idah 5:44]

The Fourth Fundam ental Principle: D ivine Justice (H ow  
excellent is this designation, yet how evil is the w ay that it is 
used)

According to them, this means it is obligatory upon Allah G) to 
do that which is best for the servants since if  He does not do
this then He (jUSjiJjC) must be an oppressor. And this is presumptuous 
just like what came before it or even more so.

The Fifth Fundam ental Principle: The O bligation o f  
C arrying O ut the D ivine Prom ise and Threat

So they claim that it is an obligation upon Allah (jiSjiljC) to reward the 
obedient as He promised and that He punishes the sinful just as He
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(jijiljG) has threatened, and due to their ignorance or neglect, they do 
not distinguish, between breaking a promise and delaying punishment. 
“So the servants do not possess any right that is an obligation over 
Him and no effort is lost with Him. If they are punished then this is 
from His justice, and if they are rewarded then this is from His 
benevolence and He is the Immensely Generous.”

So delaying the threat and not punishing the wrongdoer even though 
He has the ability to do so is kind and it is a blessing.

As for the fulfillment of His promise by honouring His allies and 
supporters in the afterlife, and sometimes in the life o f this world; then 
this is a courtesy and benevolence from Allah (jiyiljG) to His servants.

As a result, there is nothing obligatory upon Allah (3^j2jQ) and this is 
what the people of the Sunnah are upon; past and present. This is 
because if something is an obligation this means it is binding and who 
can make anything binding upon Allah (jiyiljG)?!

These are realities that are not hidden from the people o f clear 
perception. Rather, no one is ignorant o f this except the one who has 
withdrawn (i'tazala) from the religion o f the Muslims and followed 
other than the path o f the believers and disputes according to his 
desires. For this individual, the statment o f Allah jG) applies:

“And from the people are those who dispute 
concerning Allah, without knowledge or guidance, or 
a clear Book.”

[Surah al-Hajj 22:8]
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At this time - meaning in the first three hundred years after the 
Prophet’s immigration; the trials became compounded
upon the Muslims. So as they were in the midst o f a trial another 
would follow it up and surprise them, creating a grueling situation.

So the Mu tazilah appeared while the people were suffering through 
and resisting the trial o f the Jahmiyyah and their heresy. But when the 
Mu tazilah appeared they had a greater influence than the other trials, 
since it became an official school o f thought or at least semi-official. 
So they raised their collective voice promoting the negation o f Allah’s 
Attributes and the creation o f the Qur an, without the slightest 
reservation. And they used logical debate and philosophical methods 
in their call. They were able to confuse the people despite the efforts 
of the Imams o f the Muslims who, thankfully opposed them and 
warned the people about their sittings, just as they had done with the 
Jahmiyyah as was previously mentioned.

But the Mushabbihah21 opposed them with their ideology of 
comparison which supposedly refuted their negation of Allah’s Names 
and Attributes. This group included the Karamiyyah and others. So 
they likened Allah to His creation in His essence as well as
His Attributes, and they claimed by doing this they were refuting the 
negation o f Allah’s Attributes. This is utter falsehood because this is 
from what is considered refuting falsehood with similar falsehood. So 
the people fell into the doubt, like the one who seeks refuge in fire 
from the frying pan.

21 (TN): “T h e  M u sh a b b ih a h  a re  th o se  w h o  lik en  A llah  to  H is
c rea tio n  an d  m ak e  H is a ttr ib u te s  fro m  th e  sa m e  c la s s if ic a tio n  as th e  a ttr ib u te s  o f  the  
c re a tio n .”  S ee a l-F aw zan , S alih , a l- Ir sh a d  ila  S a h th  a l - l ' t iq a d  (p. 134).
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The Historic Trial

So we have spoken in what has preceded about the influence o f the 
Mu tazilah upon all the sects present at that time, since many of them 
adopted their ideology as their own as we have seen. In fact we have 
clarified the reason for this was due to the ruler at that time al- 
Ma mun, who promoted it with all o f his strength and authority. So 
under this heading, let us now discuss this extreme trial which is 
known historically as (the trial of the creation o f the Qur’an) which is 
how it can be described briefly without being redundant or out o f fear 
o f becoming cumbersome.

The synopsis of this trial is as follows: An extreme group from the 
Mu tazilah became empowered, as we have previously mentioned, by 
the Caliph al-M a’mun ibn Harun ar-Rashld to the point that they 
caused him to deviate from the methodology o f the pious predecessors 
which the Caliphs who preceded him were upon - the Umayyads and 
the Abbasids -  just as they caused him to fall into baseless beliefs. So 
they enticed him with the concept that the Qur’an is created, that the 
Attributes of Allah should be rejected and that delving into all
o f the divine directives require complete reliance upon his intellect 
and following his desires boldly, turning away from the texts o f the 
Book and the Sunnah, while downplaying their importance, by 
claiming that they do not represent knowledge, but in fact repel true 
knowledge. This was an innovation that was unknown to the previous 
Caliphs before him as we have already mentioned.

Imam al-Baihaql ( )  said:

“There was never a Caliph from Ban! Umayah and Ban! al- 
' Abbas except he was upon the methodology of the Pious 
Predecessors. But when al-Ma’mun became the Caliph, the 
Mu tazilah joined him and drove him to negate Allah’s 
(jiyiljG) Attributes and to say the Qur’an is created.”
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Everyone who has spoken concerning this trial agree that the 
Caliphate o f al-M a’mun brought forward evil advisers from the most 
prominent of the Mu tazilah who were involved and forcefully drove 
the people to accept it, without opening the door to free discussion and 
constructive debate as would be expected from the likes o f these 
intellectual and theoretical issues. Rather, al-M a’mun appointed 
himself a caller whose statements could not to be challenged and his 
orders could not be disobeyed. Then around the year 218 A.H., al- 
M a’mun wrote to his deputy in Baghdad Ishaq ibn Ibrahim ibn 
Mus ab, ordering him to call the people to the statement that the 
Qur’an is created.

Therefore it was in this manner -  and with this boldness - without any 
introduction or pretense; this leader could do nothing but comply. So 
he assembled a number o f scholars from the leading scholars of hadith 
and judges as well as scholars of jurisprudence, and then showed them 
the letter from the Caliph and informed them of his wishes and how he 
called them to the concept that the Qur’an is created and that Allah’s 
Attributes (jtiy'DjC) should be negated and that He (jiyijC), did not 
take Ibrahim [Abraham (’r5&V&)] as a close friend nor did He speak 
directly to Musa [Moses (’{&$*$.)]. But the scholars abstained without 
hesitation from this great issue, so he began to threaten them to beat 
them, even though they were the scholars of the Islamic Nation. So he 
cut o f the wages o f those who were being paid by the government. 
Then they differed. From them were those who outwardly approved 
under compulsion but hated it in their hearts, while their hearts were 
content with true faith, by the will o f Allah (jisjiljG).

Also from among them were those who firmly remained openly 
opposed to it, and at the head of them was Imam Ahmad ibn Hanbal 
( ) •  He stood firmly upon his saying and remained steadfast upon 
his creed, and was not affected by the punishment and torture and his 
heart was not influenced by this trial. Rather, he was not concerned 
about the authority o f the Caliph, his strength or the threats of his 
deputy Ishaq ibn Ibrahlm.lt is mentioned is some of the books of
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history that the Caliph al-M a’mun died in Tartous before Imam 
Ahmad ( )  arrived there as he ordered that he be brought to him. 
But when the Caliph died, Imam Ahmad (iiii&O was returned 
Baghdad.

Then the eighth Caliph al-Mu'tasim Billah took over the persecution 
and punishment, since the concept o f the Qur’an being created and 
calling to that became a part o f the politics of the Abbasid state at that 
time, which the incumbent Caliph inherited from the ruler who 
preceded him. Then the situation continued like this up until the time 
of al-Wathiq Billah who was the ninth Caliph from the Caliphs of 
Ban! Abbas, and the end o f his reign marked the end of this foolish 
trial.

However Imam Ahmad ( )  remained after these three Caliphs, 
who were the Caliphs of Mu 'tazill doctrine for whom this trial died 
along with their deaths. Since after al-Wathiq Billah, the Caliphate of 
al-Mutawakkil announced the passing of this trial, so Imam Ahmad 
began spreading the Sunnah, for which he was previously punished. 
So he raised his voice with the texts o f Allah’s Attributes (3Zj3j2) 
once again, after it had been abandoned and officially forbidden from 
being mentioned, because now Allah (jiiyiljC) had brought victory.

So this is how this trial that became known as ‘the trial (al-mihnah)' 
ended. Imam Ahmad renewed his call of as-Salafiyyah that
became known thereafter as al-Hanbaliyyah, which is an ascription to 
him. And may Allah (jtijljQ) accept his striving and revival. This is 
why the people o f his time gave him the name, ‘the supporter of The 
Sunnah and the subduer of innovation’, and after that he also became 
known as the ‘Imam of Ahlus-Sunnah and he is deserving o f this.

With the spread o f the opinions o f the people o f innovations that 
attempt to dishonour Ahlus-Sunnah; they accuse them o f likening 
Allah (jiijiljG) to the creation and giving Him a physical body or 
feigning ignorance o f the basic meanings of the texts of Allah’s
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(jUijjJjC-) Attributes (tafwld) without restriction. It is for this reason 
that Imam Ahmad offered explicit statements that clarified his position 
and the position of all o f Ahlus-Sunnah regarding the texts concerning 
the Attributes o f Allah (jiyiljC), and this is according to what his son 
‘Abdullah ibn Ahmad has narrated, when he said ( ) :

“These narrations, we narrate them as they have come.”22
Also:

“Indeed whatever applies to the world o f the unseen is not 
appropriate to delve into. Rather, in these matters we defer to 
Allah

What is intended by deferring (tafwld) here, is the deferring of how, 
the true essence and the reality o f Allah’s Attributes and not the 
deferring o f the meaning, since this is an issue that no two individuals 
from Ahlus-Sunnah differ in; past or present.

Also from his speech is:

“From the attributes o f the believer from Ahlus-Sunnah wal- 
Jama ah is deferring whatever has been hidden from him from 
the affairs to Allah

Just as found in the narration o f the Prophet

“Indeed the people o f paradise will see their Lord - the 
Majestic and Most High.”2J

22 S ee  ibn A h m ad  a l-H an b a l, ‘A bd u llah , a s -S u n n a h  (p .533).

23 S ee  a l-B u k h a rl (n o .55 4 ) an d  M u slim  (n o .6 3 3 ), o n  the  au th o rity  b y  Ja b ir  ibn 

A b d illah
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So he believes in it and does not try to compare it to anything. Also 
the narrations about seeing Allah (jUyijG) which Imam Ahmad ( i i i ! ^ ) 
has referred to here are from the narrations that have reached the state 
o f tawatur,24 so one should return to the book al-Hadl al-Arwah ila 
Bilad al-Afrah by Ibn al-Qayyim ( ) .

|T N ): T h e  M u ta w a tir  n a rra tio n  a c c o rd in g  to th e  sc h o la rs  o f  h a d ith  re fe rs  to: 
“ W h a tev e r has been  n a rra te d  by  a  g ro u p  o f  p e o p le  so  larg e  th a t th ey  can n o t be 
c o u n ted  an d  it w o u ld  be  u n im ag in ab le  th a t th ey  w o u ld  all ag ree  to  lie .”  S ee M u  ja m  
M u sta la h a t a l-H a d ith  w a L a ta  i f  a l-A sanTd  (p .348).
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The Advice of Imam Ahmad to Ahlus- 
Sunnah

After that long trial with the Mu tazilah and the numerous tests 
that Imam Ahmad (Xiii& )  had completed with all types of 
success; he knew them thoroughly and what they were 

involved in, even though they tried to make it sometimes appear to the 
people as though they were aiding the Sunnah, which is the condition 
o f the al-Asha irah al-Kullabiyyah.

Imam Ahmad said while addressing Ahlus-Sunnah wal-
Jama ah:

“Do not sit with the people o f kalam25 even if they defend the 
Sunnah.”26

|T N |: T h e  p e o p le  o f  k a la m  a re  th o se  w h o  u se  p h ilo so p h y  an d  th eo lo g ica l 
rh e to ric  to  ex p la in  asp ec ts  o f  c reed . T h ey  are  k n o w n  as M u ta k a llim u n  o r  A h lu -K a la m .

26 S ee  Ibn  al-JawzT, M a n a q ib  a l- im a m  A h m a d  ibn  H a n b a l  (p .205).

109



which means even if they make it outwardly apparent or it has 
occurred from them sometimes regarding some o f the texts that they 
believe in, since it agrees with what they believe or their desires. And 
this description completely applies to al-Asha'irah al-Kullabiyyah as 
we have mentioned.
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Understanding the Advice

This advice o f Imam Ahmad ( )  was the advice of a truly 
experienced Imam with foresight who lived with the people 
until he came to know them, their belief and their deviation 

even though some of them occasionally tried to make it appear as 
though they aided the Sunnah and defended the truth.

But in spite o f all o f that, it is not appropriate to believe them or 
consider them to be trustworthy, until they hold that this creed is the 
correct creed and make public their repentance from what they were 
upon just as Abul-Hasan al-Ash'arl ( ) openly repented from the 
belief o f the Kullabiyyah, and made clear his return to the 
methodology of the Salaf, which Imam Ahmad ( ) ,  the Imam of 
Ahlus-Sunnah wal-Jama'ah had revived, as al-A shari himself ( )  
said:

“Our position which we profess and our religion that we 
practice is: holding firm to the Book of our Lord the Most 
High, and the Sunnah of our Prophet and whatever
has been narrated from the Companions, their students (the 
tabi un) and the scholars o f hadith. This is what we hold firm
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to, and to that which Abu Abdullah Ahmad ibn Muhammad 
ibn Hanbal says, may Allah l;G) enlighten his face, raise 
his rank and reward him generously, and whoever opposes his 
saying is far from the truth, because the Imam is noble and is 
the complete leader by whom Allah (Jiyi)j\2) has made 
apparent the truth, repelled misguidance, and made clear the 
true methodology. Also by way of him, Allah (jlijiijG) has 
subdued the innovators and the misguidance o f the misguided, 
and doubts of those who harbor doubts. So may Allah 
have mercy upon this leading Imam who is exalted and 
honoured and great and dignified, in addition to all of the 
Imams of the Muslims.”27

Likewise, major students o f his who abandoned the study of kalam 
altogether or regretted delving into it at the end o f their lives, such as 
the Imam al-Haramain (Abu al-Ma’all ‘Abd al-Malik al-Djuwainl) 
and the father of Imam al-Haramain, as well as ar-RazT, ShahrastanT 
and al-Ghazali. Their final position regarding the study o f kalam is 
well known amongst the students of knowledge, as is the way their 
affair ended in terms of their confusion, uncertainty, remorse and 
weeping since some of them cried like crying o f someone who is 
bereaved.

But as for those who persisted upon the creed of al-Ashairah al- 
Kullabiyyah, then claimed to be defending the Sunnah, then no one 
will listen to this claim, rather it is contradictory.

So moving on from this concept, Imam Ahmad ( )  used to forbid 
his companions from the sittings o f al-Harith al-Muhasabi, who mixed 
together at-tasawwuf and the study of kalam, even though he knew 
that he actually agreed with Ahlus-Sunnah regarding many of Allah’s 
Attributes as in the example o f the loftiness of Allah (jly'iljG), and His

[TN|: al-Ash art, Abul-Hasan, Al-lbanah f i  Usui ad-Divanah (p.25)
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ascendancy above His throne, as Shaykh al-Islam ibn Taimiyyah 
( )  has conveyed in his al-Fatwa al-Hamawiyyah al-Kubra.

The advice from this Imam shows us three levels from the levels of 
rejecting evil and removing it, which the Prophet indicated
in his saying:

“Whosoever from amongst you sees an evil then let him 
change it with his hand, and if he is not able to do so, then let 
him change it with his tongue and if  he is unable to do so then 
let he change it with is heart and that is the weakest of faith. ”28

And if we were to return to the history of our Pious Predecessors, we 
will find they collectively engaged in, or every group of them engaged 
in what they were able to do in terms o f rejecting evil and removing it.

And we find some of the righteous Caliphs and leaders removing evil 
with their hands. And we have witnessed the leader o f the believers, 
All ibn Abl Talib ( 1 ^ - ) ,  who was severe in rebuking the extreme 

ShVah that exaggerated his station until they raised him to the level of 
divinity, to the extent that he was forced to bum them in a fire as was 
mentioned; and this story is well known to the students of knowledge.

Similarly, we have witnessed Abd al-Malik ibn Marwan al-Umaw! 
command al-Hajjaj to punish Ma bad al-Juhanl for his rejection o f the 
Divine Decree (Qadar). So al-Hajjaj crucified him, demonstrating the 
type of strength and brutality that he had become well known for.

Then we saw how they pursued Ja'd ibn Dirham until they captured 
him and then executed him at place of the Eid prayer for all to see, as 
if he was sheep being slaughtered because of his well-known

211 See Muslim (no.49), on the authority o f Abu Sa’eed al-Khudri
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innovation, because something was heard from him that was never 
heard before in Islam since he openly claimed that Allah (3Zj2jZ) did 
not take Ibrahim as a close friend, and that He did not speak directly to 
Musa So a leader from their righteous leaders, Khalid al-
QasrT carried out his execution.

And finally, they killed Jahm ibn Safwan who took on the innovation 
of Ja 'd  and spread it until this innovation became attributed to him, 
and that is why it is said: al-Jahmiyyah and not al-Ja diyyah.

This is how the Pious Predecessors rejected evil and removed it with 
their hands -  may Allah have mercy upon them - and this is the top 
level and the biggest branch for removing it, and it is a level that those 
in authority possess which enables them to remove evil by force, and 
this is specifically for them. Thus if they do not establish it, they fall 
into sin, and Allah’s refuge is sought.

As for the second level, then it is to reject evil with the tongue and the 
pen which includes rebuking evil, warning against it and clarifying its 
repulsiveness and dangerous consequences o f remaining silent about it 
as well as admonition, advice, reminders and deterring others from 
doing evil and involving themselves in it.

Our Pious Predecessors have carried this out in the most complete 
manner, and from the examples o f this is what has been authentically 
reported from Abdullah ibn 'Umar ibn al-Khattab who
publically proclaimed himself free o f the Qadariyyah when it was said 
to him:

“Indeed there are a people who reject the predestination”29

29  • /See Muslim (no.8), on the authority o f Yahya ibn Y a’mar.
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So right then and there he announced that he was free o f those who 
reject it.

This type of rejecting evil is considered rejecting evil with the tongue 
as previously mentioned and Ibn TJmar did not have the
power to do anything other than this, because he was not the possessor 
of any power that would enable him to remove evil by his own hand.

Likewise, there is what Abdullah ibn Abbas (i*§$&) did when he 
announced his disapproval. In fact, he wished to remove the evil 
himself if he had the authority to do so. As he desired to take hold of 
that Qadarl and strangle him with his hands until he died, or at least 
cut of his nose because at that time he had become blind as previously 
mentioned.

So may Allah be pleased with Ibn Abbas and we hope that
Allah rewards him for the good that he intended to do, but
was prevented from keeping in mind he did not possess the authority 
that would make it necessary for him to remove the evil with his own 
hands as previously mentioned. But he carried out what he was able to 
by speaking out against the evil with his tongue, and may Allah 

have mercy upon him. And those who rejected evil on this 
level from the Imams of the pious predecessors were many. From 
amongst them is the following:

1. Al-Imam Abu Hanlfah an-Nu‘man ( )  since he explicitly declared
the disbelief of those who negate Allah’s loftiness over His
creation and His being above His throne due to verses in the Qur’an, 
like His saying, (32j3jQ):

“The Most Merciful is established above the Throne.”
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[Surah Taha 20:5]

And His (jtfjl!}C) saying:

“Are you certain that He who is above the Heavens 
will not make the earth swallow you up and violently 
quake?”

[Surah al-Mulk 67:16]

as well as other than this from the various proofs for Allah’s loftiness 
and ascendancy

2. Also from them is Imam Abu Yusuf ( i i ^ - ) ,  the student of Abu 
HanTfah ( )  who has been reported as saying:

“He who busies himself with the study o f kalam and seeking 
knowledge by way of it has committed heresy (tazandaq).”30

3. Also from them is Imam Malik ibn Anas ( ) ■  the Imam of Darul- 
Hijrah who said:

“Whenever a man came to us who was more argumentative 
than others, we ended up abandoning what JibrTl brought to 
Muhammad (^ ji iy % i)  due to his argumentation.”

4. And from them was Imam ash-Shafi'T ( ) ,  who gave a well-known 
religious verdict regarding the people of kalam (people o f rhetoric) 
during an encounter where their preoccupation with rhetoric (kalam)

30 See D am tn a l-ka lam  w a-A hlih  (4 /210).
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caused them to oppose the Book o f Allah (jliyijG) and the Sunnah of 
His Messenger ( J b j i n  this religious verdict he said:

“My ruling regarding the people of kalam (kalamists) is that 
they should be placed upon a domesticated donkey, and lead 
around to the Bedouin clans and tribes while announcing 
publically that this is the reward o f those who reject the Book 
o f Allah, and busy themselves with rhetoric (kalam),”31

Therefore, all of them rejected evil with their tongues as you see from 
their clear expressions and different approaches. So may Allah 
(jlSj'DjG) reward them for what they have done for Islam and the 
Muslims in the best way that He rewards religious reformers and the 
scholars who act according to their knowledge.

After this, it becomes clear from this brief presentation o f the 
positions o f our Pious Predecessors regarding evil and the living 
examples that we have mentioned that they spared no effort in 
rejecting evil and attempting to remove it with everything they could 
as you have seen from these three levels.

And finally, Imam Ahmad ( )  directed precious advice to Ahlus- 
Sunnah in general and to the students o f knowledge specifically that 
they do not sit with the people o f kalam (kalamists), the Sw/Ts and all 
of the people o f innovation who are known for their innovations.

Therefore, it is upon the students o f knowledge in this era, since 
negligence and lack o f consideration regarding sitting and befriending 
the innovators has appeared, to re-examine their negligent stance that 
shows their weak zeal and lack o f consideration regarding rejecting 
evil and innovations, while keeping in mind the advice o f the Imam of 
Ahlus-Sunnah, the subduer o f innovations, Imam Ahmad ibn Hanbal

31 See Ibn ‘Abi al-‘Izz, Sharh al- Aqldah at-Tahawiyvah' (p.75).
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So they should choose to take knowledge from those teachers 
and scholars with whom they are pleased with their religious creed, 
manners, and sincere adherence to the Sunnah, and they should be 
weary of the innovators from the people of kalam (kalamists), the 
Sufis and the Rawafid among others out of fear they will be affected 
by their innovations, and so their creed will be corrupted as they are 
still not yet mature.

And no two individuals differ regarding the fact that the teacher has 
real influence upon his student if the student studies under him for a 
long period of time. And the least that will befall the student who 
seeks knowledge at the hands o f innovators, is that hatred of 
innovations, sinfulness and disobedience will be removed from his 
heart and he will lose sight o f the obligation to love and hate for the 
sake o f Allah (jliyiijC), and he will not care whether he sits with the 
Sunni or the innovator, but rather he judges the issue upon what he 
thinks to be good for the call to Allah (&%<$;), and that the affairs are 
as he himself sees them, and the aid o f Allah is sought and
this is from the signs of a sickness o f the heart which leads to a form 
of hypocrisy and Allah’s aid is sought.

This is a brief presentation o f how to benefit from the precious advice 
o f this great and experienced Imam, may Allah have mercy upon him.
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Examples of Questions Used to Test 
Him

Before leaving the mention o f Imam Ahmad ( ) ,  his trial 
and the historical issue o f the creation of the Qur’an, I would 
like to mention examples o f the questions used to test him that 

the Imam faced under threat and while being tortured, so that the 
reader may visualize the extent o f this trial even if it is a little bit. 
When the ruler of Baghdad questioned the Imam he replied in the 
discourse that follows:

Ishaq ibn Ibrahim: What do you say about the Q ur’an?

Imam Ahmad: It is the Speech o f Allah

Ishaq: Is it created?

Imam Ahmad: It is the speech of Allah (32jj}j£) and I do not 
add to that.

Ishaq: What does “Indeed Allah is All-Hearing and All- 
Seeing.” mean?
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Imam Ahmad: He is as He has described Himself.

This is the abridged version o f what took place and whosoever wishes 
more details should return to the source books and they are many, and 
Allah (jSj'iijC) is the one who aids.
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The Qaramitah

Also from the deviant sects is the Qaramitah that appeared at a 
time when these sects were active.

The Qaramitah, which are a Batirii sect, are a branch o f the Rawafid. 
The Qaramitah first appeared in Kufah, then they spread through Iraq, 
Sham and throughout other surrounding countries, openly declaring 
that Islamic legislation is open to interpretation (i.e. distortion) and 
that it should not be understood from its apparent meaning but rather 
the apparent meaning must be disregarded.

This is how the trials and innovations followed after one another 
during this time. But what made the methodology of the Mu 'tazilah so 
famous and strong, to the extent that it influenced most o f the sects 
was the strong official support it received, since the Mu'tazilah 
influenced the ideology o f the Abbasid Caliph al-M a’mun ibn Harun 
ar-Rashld until he adopted this methodology and called to it. Then 
following his death, the eighth Ruler, al-M u‘tasim Billah continued 
with it and then after him al-Wathiq Billah, who was the ninth Ruler.
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As for al-M a’mun, then he was greatly obsessed with the study o f the 
ancient philosophies of passed civilizations, and so many books from 
these sciences were translated for him and the Mu 'tazilah rushed to 
study these books and were influenced by them. Then they took 
advantage o f the ruler’s obsession for studying and knowledge and 
drew closer to him. In fact, they took advantage o f him and flattered 
him until they became close to him and from his closest advisors. So 
they beautified the concept o f the creation of the Qur’an for him and 
the negation of Allah’s Attributes by using the philosophy
that he was impressed with. So the books o f philosophy became 
plentiful amongst the people and all o f the sects from the Jahmiyyah, 
the Mu 'tazilah, the Rafidah, and the Qaramitah and other than them 
accepted these books and due to this, indescribable amounts of 
afflictions, misguidance and innovations were dragged towards Islam 
and the Muslims.

Therefore, this is how the methodology o f the Mu'tazilah spread 
amongst the different sects, to the extent that even the S h i’ah adopted 
it as a methodology along with their own beliefs. So for this reason, 
you find that all of the sects from the S h i’ah practice their religion 
based upon the creed of the M u ‘tazilah. In fact, even many o f the 
scholars o f jurisprudence, with their differing schools o f thought 
adopted the Mu 'tazili doctrine; most o f them were from the H a n a f  
school o f thought.32

32 This information was taken for 'al-Khitat wal-Athar' o f al-MaqrizT in addition to 
other manuscripts and historical documents.
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The Kullabiyyah Asha'irah

The discussion o f the Asha'irah  requires that we first speak 
about Abul-Hasan al-Ash‘arT and for this reason we

say:

Abul-Hasan lived in Iraq and was raised in the house o f an Imam  from 
the Mu tazilah whose name was Muhammad ibn 'Abd al-Wahhab al- 
Juba'I, who was the husband o f his mother and was known as Abu 
'All al-Juba‘T. He studied under him and remained with him for a 
number o f years until he became an Imam for the Mu 'tazilah, as the 
historical books and biographical references mention.

His Shaykh debated issues o f kalam  and he disagreed with him in 
some of those issues, like the concept that it is obligatory upon Allah 

to do what is best for His servants and other than this from 
these issues. Therefore the falsehood o f the Mu 'tazilah ideology was 
made apparent to him so he abandoned it.

Then he took up the methodology o f Abu Muhammad Abdullah ibn 
Sa id ibn Kullab, after looking into it and much reflection since he 
saw it as better than the methodology o f the Mu tazilah to some
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degree, because it affirmed some o f Allah’s Attributes which
were the attributes that the intellect could understand. Ibn Kullab also 
did not hold anything to be obligatory upon Allah So he took
up his methodology and assumed his creed regarding Allah’s Names 
and Attributes and predestination and he affirmed that the intellect 
cannot affirm or make certain knowledge obligatory before Islamic 
legislation, and that even if the intellect comprehends the sciences, 
then they are only made obligatory through Islamic legislation. And 
nothing is obligatory upon Allah as previously mentioned but
rather if Allah (jUSjiljG) bestows His blessing then this is from His 
benevolence, so if He punishes him then this is from His justice, and 
this is the methodology of the people of the truth and they are the 
pious predecessors. And the prophecies are from what is considered 
intellectually conceivable but obligatory due to Islamic legislation in 
addition to other than this from the issues that he opposed his Shaykh, 
al-Juba I, in.

So it was for this reason among others that Abul-Hasan ( )  chose 
the ideology o f Ibn Kullab. But in spite of this fact, the fame of al- 
Ash'arT was greater than that of Ibn Kullab, hence it was said the 
school of al-Ash'an  instead o f the school o f al-Kullabl and this needs 
to be understood well since it is very important.

His Creed D uring the Second Stage and the R eason W hy It 
Spread

We mentioned earlier that Abul-Hasan al-Ash‘ari lived as a
Mu tazilT for a long time that amounted to nearly forty years. Then 
Allah 2) granted him success in repenting from it for many 
reasons, some o f which we have already mentioned and we have 
withheld other parts out o f fear o f being too lengthy.

Therefore, since Abul-Hasan abandoned the first school o f thought 
that he followed for the reasons that became apparent to him, so it was
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a must for him to find a creed that he could practice regarding Allah’s 
(jijjJjO) Attributes, specifically, and all o f the things that are an 
obligatory article of faith in general.

So for this reason Abul-Hasan ( )  inclined towards the theological 
school of Ibn Kullab as mentioned earlier and took to calling to it, 
until many people leaned towards it when they saw him as an 
opponent of the Mu tazilah, and that he was a caller with a strong 
personality and real influence and for him, this was the second stage.

During this stage, al-A sharl refuted the Mu'tazilah whom negated 
Allah’s Attributes as well as those who likened Him (jliyiijG) to the 
creation (al-mushabihah) and ascribed a body to Him (al-mujasimah) 
together at the same time. So he refuted those who liken Allah 
(jiyljG) to His (JiyiijC) creation in terms o f His Essence and His 
Attributes, like the Karamivyah33 and other than them. But despite this 
he still did not quite arrive at the methodology o f the Pious 
Predecessors which he sought and was seriously striving for and 
ultimately reached in the third stage of his life. But, he was still in the 
second stage that was considered a barzakh which separated his first 
theological school of thought from his last. However, his firm stance 
and opposition o f the M u‘tazilah made his reputation take off and 
raised his station in knowledge and increased his strong zeal to the 
point that the original founder o f this methodology Ibn Kullab was no 
longer ascribed to it.

A group of jurists followed him upon this new Kullabi school of 
thought which included the likes o f the Judge Abu Bakr al-BaqilanT al- 
MalikT, and ash-ShahrastanT the author o f ‘a\-Milal wan-Nihal' , and

33 |T N |: The Karamiyyah are the followers o f Muhammad ibn Karram who
used to exaggerate his affirmation o f the Attributes o f and Allah to the point
o f likening Him to the creation (tashbTh) and giving Him (JUsjiljC:) bodily form 
(lajsTm). See al-Fawzan, Salih Sharh Lum atul-I tiqad  (p.284).
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Imam ar-Razi the physician, and Imam al-Ghazall as well as the father 
o f Imam al-Haramain (Abu ’1-Ma'alI Abd al-Malik al-Djuwainl) and 
Imam al-Haramain himself and other than them; most of whom were 
scholars o f the Shafi 7 school of thought. So they championed his new 
school o f theology, and they debated anything other than it and argued 
on its behalf. In fact, they authored many books about it, and so this 
school of thought spread vastly throughout Iraq where the Imam lived 
around the year 380H then he moved to Sham.

Then when Salah ad-DIn ibn Ayyub became the ruler o f the lands of 
Egypt, he brought with him the Ash'arl school of thought because 
Salah ad-DIn and his judge $adr ad-DIn ibn Dirbas were upon the 
theological school o f Imam al-Ash'arl which they embraced in Sham, 
when they were serving the just ruler Ibn ZankI ( Xisi^ )• In fact, the 
ruler Salah ad-DIn memorized a book on the Ash'arl creed in his 
childhood which Qutb ad-DIn an-Naisaburi wrote for him so he began 
making his younger children memorize this book. This was why they 
tightened their grip and held on so tightly to the school o f al-Ash 'an; 
in fact, this was all they knew. And this situation continued 
throughout the rule of all the Ayubi rulers and likewise the Turkish 
rulers after them.

During this time, one o f the Moroccan trips from Iraq brought Abu 
Abdullah Muhammad ibn Tumart. He took this Ash an  KuIlabT creed 

from Abu Hatim al-Ghazall and upon his return to his country 
Morocco, in a place called Masamidah, he began educating and 
teaching the people the creed o f al-Ash 'an. In fact, he even wrote a 
book for them about the creed. So the people accepted it upon good 
faith.

Then at-Tumarti, who brought the creed of al-Ash an  to them, died 
and he left behind Abd al-Mu’min ibn All al-QaisT, who was given 
the title ‘the leader of the believers’. He and his sons took power of 
Morocco by force after some time and they called themselves al- 
Muwahidln. But they were carrying the Ash'arl Tumarfx creed that
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came from Iraq, and they strictly adhered to it and called the people to 
it. Rather, they compelled the people to accept it, to the extent they 
made it permissible to kill anyone who opposed the creed o f at- 
TumartT, since to them he was the well-known Imam and considered 
the infallible Mahdl as al-Maqiiz! said: Taq! ad-DIn al-Maqrlz! said in 
his book ‘Al-Khitat wal-Athar’’ while mentioning the extreme stance 
taken by the Muwahidin:

“And how much o f the creation’s blood have they shed due to 
the creed of at-Tumartl; only Allah who created them knows.”

It should also be noticed, that this level of extremism came from those 
who called themselves the Muwahidin. This extremism which reached 
this level that we have observed, and this despicable campaign was 
not because of the creed of al-Ash an , nor was it due to this new creed 
belonging to Abul-Hasan al-Ash an Rather, this was due at-
TumartT who they considered the well-known Imam  and the infallible 
Mahdl, as previously mentioned from the speech o f al-MaqrlzT.

Therefore, all of these matters in conjunction are from the reasons for 
the spread o f the creed of al-Ash‘arl, and the reason for it becoming so 
famous in the Islamic lands to the extent there is ignorance regarding 
all other schools of thought.

Also from the most important o f reasons, as you have noticed is the 
foolishness of at-Tumart! which made the blood of those who opposed 
the creed o f at-Tumartl permissible; and the likes o f this foolishness 
has never before been recorded as far as we know.

This is how the arena was left for Abu Hamdan'4 and this is how al- 
Asha'irah al-Kulabiyyah played with this dangerous void, during a 
time of weakness and division for the SalaJIs as we will see by the will

34 Taken from ‘al-Khitat wal-Athar' o f al-Maqrizi with some minor changes.
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of Allah (J2ji$5). This was because they were enthusiastic and took 
advantage of the different circumstances as we have mentioned, and 
this happened before the Salafis had a chance to regain their strength 
and activity calling (to the truth) after having left a battle that 
continued for a long period of time with the Mu'tazilah and their 
leading personalities. So they left this battle exhausted o f strength and 
divided all over the place.

But the situation did not continue like this without Allah (jijiljO) 
bringing forth someone who would revive the creed of the people and 
defend it, as Allah truthfully said:

A AM ojk^Ld «ai ?|-

“And if it were not for Allah checking [some] people 
by means of others, the earth would have been 
corrupted, but Allah is full of bounty to the worlds..”

[Surah al-Baqarah 2:251]

And this is the topic that we wish to discuss in the following chapter 
though it may appear strange at first glance.
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The Destroyer of Deadlock

We previously mentioned that all the sects that delved into 
kalam engaged in the study o f philosophy during the rule of 
the Abbasid leader, al-Ma mun with his encouragement. In 

fact, he staunchly promoted it and whatever followed philosophy, like 
logic for example until philosophy became a force to be reckoned with 
among people o f every level o f society despite their different schools 
of thought because of this strong support from the Caliph. But in those 
difficult times, a Salafi scholar appeared who studied those new 
sciences or more correctly, those new terminologies, just as the other 
people studied it. But this individual studied them quietly, to the 
extent that he became well versed in all of the philosophical and 
kalamist terminologies while achieving a complete understanding of 
the Islamic sciences related to creed and Islamic law, as well as the 
sciences o f the Qur an and hadith, specifically in addition to the 
branches o f the Arabic language. This individual was none other than 
TaqT ad-DTn ibn Taimiyyah al-Haranl ad-Damashql ( ) .

But the difference between him and the others from those sects that 
have been mentioned was that they studied this science as if it was the 
goal in itself, and as if it was a beneficial science that the people need
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in order to know their religion, what is obligatory upon them 
concerning Allah (jUpjG) and what is impossible regarding Him 
(jSjiijG). This is why they referred to it as the fundamentals o f the 
religion (usul ad-diri), or monotheism (at-tawhid), or the Islamic creed 
even though these were names that they used along with their teachers 
which Allah (jip jG ) had not legislated. If so, then where is the study 
o f kalam in comparison to the real fundamentals of the religion (usul 
ad-diri) and Islamic creed. Rather, the difference between them is 
clear and not hidden from anyone.

As for Shaykh al-Islam (iiul&O, then he studied it for a specific 
purpose. He studied it so as to know the way of the criminals just as 
he knew the way o f the believers, and from the angle of:

“I learned evil not for the sake o f evil but to be weary o f it; and
whoever does not know evil from good will fall into it.”

For that reason, knowing the two ways is very important and this is 
clear for those who are perceptive. And the prominent scholar Ibn al- 
Qayyim ( ) has spoken about this issue and provided greatly
beneficial statements that the student o f knowledge should know in 
some of his books.35

Shaykh al-Islam ( )  used these philosophical terminologies to 
defend Islam and it’s creed with the language o f those who were 
attacking the creed and in a manner that they understood. So he 
appeared before the people all of a sudden, as a soldier armed with the 
weapons of his time, trained in using all the weapons used in the 
battlefield, and he was proficient in his use o f them whenever he 
needed to be. So the action o f Shaykh al-Islam ( )  was for the 
sake o f reviving the Salafi methodology and re-energizing the activity 
of the call which is an action deserving o f the modem day ascription

35 For more on this issue refer to: al-Fawa id  by Ibn al-Qayyim.
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‘The destroyer o f deadlock (kasr al-jumud)' because he appeared in 
Damascus at a time of negligence from the sects o f kalam and 
religious innovations, and he bravely spoke the truth as we will see 
from the speech o f some o f the historians. He also publically 
professed his support of the Salaft methodology and openly attacked 
the Asha'irah, al-Kullabiyyah, al-Mu 'tazilah, ar-Rawafid, the Sufis 
and the people who were biased blind followers in matters of 
jurisprudence.

As a result, the Imam took up this struggle after a crucial period that 
had passed by the Salafts and their methodology while they were 
living as strangers, separated into the far comers o f the earth. Many 
people left their methodology for the science o f kalam after they 
rebranded it as creed as previously mentioned. The Salafts had no 
voice that was heard prior the appearance o f this Imam, to the extent 
the people were ignorant of the reality o f the Salaft methodology and 
its creed. So the people began to delve into matters without guidance 
when explaining the Salaft methodology, far removed from reality 
between the one who says that it involves feigning ignorance o f the 
basic meanings o f the texts o f Allah’s Attributes without
restriction (at-tafwtd al-mutlaq) and the idea that the Salaf did not 
understand the meaning o f the texts regarding Allah’s Attributes and 
the one who says that they liken Allah (3Zj2j2) to the creation 
(tashbth) and give Him a specific form or body (tajstm).

So Shaykh al-Islam ( appeared in order to correct the 
understanding of the Salaft creed which had become strange, and in 
order to break the deadlock that had occurred to the progress of the 
Salaft call that was impeded by various obstacles like the science of 
kalam, that corrupted the hearts with uncertainty and doubt and 
Sufiyyah which returned the people to a state that resembled the pre- 
Islamic period of ignorance in the matters o f worship, traditions, 
customs, and inherited practices that all stood in the path o f its growth. 
So may Allah (3%j3$?) grant this Imam on behalf of Islam and the 
Muslims the best reward that is given to the sincere reformers.
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It was with this meaning that TaqT ad-DIn al-Maqrlz! spoke within the 
context o f the reasons why the Kullabi creed spread while the voice of 
truth was weakened during this difficult period about which he said:

“And that is why the government of the Muwahidin in Morocco 
made permissible the blood of those who opposed the creed of 
Ibn Tumart, since according to them he was the well-known 
Imam and the infallible MahdT...”

Until his statement:

“This is the reason for the spread of the Ash ari methodology 
and its fame in the Islamic lands, since the other 
methodologies were forgotten and the people became ignorant 
o f them to the extent that nothing remains today -  meaning the 
time of the author which was the year 845.H. -  o f the 
methodologies that oppose it with the exception o f the 
methodology of the Hanbalis who were followers o f Imam 
Abu Abdullah Ahmad ibn Muhammad ibn Hanbal ( J f-r -). 
since they were upon what the Pious Predecessors were upon 
and did not believe in false interpretation o f Allah’s Attributes 

■ • Until seven hundred years after the migration o f the 
Prophet TaqT ad-DTn Abul-'Abbas Ahmad ibn
Abd al-Hallm ibn Abd as-Salam ibn Taimiyyah al-Haranl 

became famous in Damascus and the surrounding areas and 
began to take it upon himself to promote the Salafi 
methodology and went to great lengths in refuting the 
Asha irah and openly criticizing them as well as the Stifis and 
the Rafidah. So the people split into two groups regarding him.

1. The first group, are those who consider him an
innovator and misguided and criticize him for affirming the 
Attributes o f Allah (jtipjC), and other issues which include 
matters in which he is preceded by other scholars in addition
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to other matters that they claim he has opposed the 
consensus o f the Muslim scholars and thus does not have 
any predecessors. So there were many issues between him 
and them and both his reckoning as well as theirs is with 
Allah (JiyiljG) for whom nothing in the heavens and the 
earth is hidden.

2. Then there was another group that followed him,
relied upon his sayings and acted upon his opinions. They 
held him to be Shaykh al-Islam and from the most prominent 
memorizers from scholars o f Islam and even up until this 
day36 he has many followers in Sham and a few in Egypt.”37

Thereafter, it is not befitting to forget that the Salafis engaged in a 
fierce battle with their opponents from the Mu'tazilah before the 
A sha ’irah even appeared. And the creed o f the Mu tazilah - as 
previously mentioned and as everyone knows -  was the creed of a 
powerful nation that called to it upon the strength of its authority. But 
despite that, the Salafis opposed it and stood firm in the face o f that 
strength just as their Imam did, the Imam o f Ahlul-Sunnah, Imam 
Ahmad ibn Hanbal ( )  and this is why they were labelled the 
Hanabilah, which is an ascription to Imam Ahmad ibn Hanbal ( ) .

So the claim of the Asha irah, that they themselves were the only ones 
who opposed and refuted the Mu tazilah is a claim that lacks proof. 
And any claim that is not supported with proof should not be listened 
to. Keeping in mind that the Asha irah Kullabiyyah agree with the 
Mu'tazilah on some issues, and this is clear to the student of 
knowledge.

36 TaqT ad-Din al-MaqrTz! is referring to his own time. He died in the year 845AH, 
may Allah have mercy upon him.

37 al-Khitat wal-Athar by TaqT ad-DTn al-MaqrlzT.
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And from the most distinct o f these issues is what is related to the 
attribute o f speech, because both the Mu'tazilah and the Asha'irah 
agree that the uttered speech of Allah is created but they
differ regarding affirmation o f Allah’s actual speech. So the
Asha irah affirm it while the Mu 'tazilah negate it and this well-known 
issue can be referred to in its proper place.
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The Struggle of Shaykh al-Islam

This is how TaqI ad-DIn al-Maqrlz! summarizes the sudden 
appearance of Shaykh al-Islam ( ) .  Immediately after his 
appearance, all the sects that were present united to fight 

against him. So he fought against all o f them by himself, relying only 
upon Allah (JSjiy?) alone and seeking refuge for himself in only Him

So he debated the philosophers and confounded them. And he debated 
the people o f logic and silenced them and obstructed them, and he 
debated the scholars of kalam with their various levels and schools of 
thought and he left them confused and uncertain, not knowing what to 
do. He also refuted the biased blind following people o f jurisprudence 
and left them befuddled such that they went to sleep in doubt.

He also engaged the Sufis and their leaders, particularly the sect that 
believes Allah is everywhere (Jama ah wahdah al-wujud) and
made them look ignorant. So all o f them were driven to resort to the 
ways o f those who have been utterly defeated and are thus unable to 
adequately respond who seek revenge from the opponent who bested 
them at any cost or by any means. So they went to those in authority
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to complain, employing the method of Pharaoh in order to incite 
emotions saying: “How long will we remain silent? He opposes the 
consensus; making us all look unintelligent while he has come with a 
new religion... How long will we remain silent while the situation is 
as we have described? He wishes to change our religion or to spread 
corruption in the land!” The same tactics were employed by Pharaoh.

From here the life of Shaykh al-Islam entered a new stage;
prison, exile, and threats and intimidation, yet none o f this affected the 
work of the Shaykh. As his teaching continued, he was exiled from 
Damascus to Cairo, so the Shaykh sat on the seat of instruction in 
order to spread small pearls in the issues o f knowledge. So the 
students o f knowledge gathered around him and benefitted from him 
in the knowledge of Islamic rulings and creed, but this began to annoy 
a group of sectarian informants, who went around complaining about 
him, seeking that he be imprisoned or exiled.

Consequently they imprisoned the Shaykh, and thus the prison became 
a learning institution, and a place o f prayer and seclusion. Then the 
sectarian informants sought aid from the government, so the Shaykh 
was then expelled to Damascus. So he brought the mosques to life 
with knowledge and study. Then the jealous people raised their voices 
in complaint. So then the Shaykh was moved into isolation at the 
fortress of Damascus. This was how the life of the Shaykh moved 
forward; exile, prison, teaching, issuing religious verdicts and 
authoring books. This is how the whole of Shaykh al-Islam’s life was 
spent in the service of Islam and the Muslims, although many people 
do not perceive this reality.

This is the meaning of what Ibn al-Qayyim (iiii&f), who was his 
student, the direct inheritor o f his knowledge and his successor in 
terms o f calling to Islam and rectification; this is the meaning that he 
speaks o f when he said:
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“The Shaykh ( )  w as put to trial by evil scholars ju s t as 
other reform ers were. A nd the trial o f  his Im am , the one who 
strove greatly, A hm ad ibn Hanbal is nothing but an exam ple o f  
how those with m inds com m itted to rectification are afflicted. 
But he was patient and he persevered. Rather he perceived 
prison as a blessing from  Allah to him .”

Then Ibn al-Qayyim  ( )  said:

“ Shaykh al-Islam  ( )  said in a letter he wrote from prison: 
‘And we are experiencing great blessings that cannot be 
counted or calculated. All the num erous praise, good and 
blessings are due to Allah (JiyTijC).’”

Then he said after some lengthy speech:

“There is good, mercy and wisdom  in everything that Allah 
decrees.”

Then the Shaykh ( 'Sj&gt) made the famous statement:

“Indeed this world has a paradise. He who does not enter it 
will not enter paradise o f the afterlife38.”

Then he said:

38 This is the paradise o f  being pleased with the decree o f  Allah. In fact, paradise is 
loving Allah, to befriend Him and long for Him. These are the meanings o f  a
paradise wherein the servant receives blessings in the worldly life until he is able to 
enter the paradise o f  the afterlife. And from what has been narrated from Shaykh al
lslam with this meaning is his statement: “ W h a t ca n  th e  e n e m ie s  sa y ?  A s  f o r  m e, th en  
m y  P a ra d ise  is  w ith  m e. M y1 p r is o n  is a  s o u r c e  o f  se c lu s io n . A n d  k i l l in g  m e  is 
m a r ty rd o m .”

137



“What can my enemies do? My Paradise and my garden are in 
my chest; wherever I go, they go with me and they cannot be 
separated from me. Imprisonment, for me, is a means of 
seclusion. Execution is my opportunity for martyrdom. And 
being exiled from my land is a chance to travel. ”

Ibn al-Qayyim ( m W )  then says, after narrating this moving statement 
to the one with an open heart:

“No one makes a statement like this except the greatest o f men. 
Those who are not concerned with what they face of prison, 
death or exile for what they believe.”

Then he said:

“How few are they! Truly how few are they! In fact today they 
are even fewer. Are they even present!?”39

And Allah’s (jl2j3jC) aid is sought.

See Ibn al-Qayyim, al-Wabil al- Sayyib min al-Kalim at-Tayyib (p. 44).
39
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The Mistake o f those who Negate the 
Attributes o f Allah when Using the Terms 

At-TashbJh and At-Tajsim

Those who negate Allah’s (JlyiljG) Attributes have exaggerated 
to the extent that they called their negation monotheism (at- 
Tawhid) as previously mentioned. Then they went on to 
exaggerate in their slander. So they labelled anyone who 

affirmed the Attributes o f Allah (diiyiljG) as someone who likens Allah 
(diiyiijG) to the creation (mushabbih), and someone who gives Allah 
(jiyiljG) bodily form (mujassim) even though they know that if it were 
not for the misconception then the types o f intellect would be divided 
into three categories:

1. Affirmation o f Allah’s Attributes (jlGjijG) (ithbat as-sifat)

2. Rejection o f Allah’s Attributes (jijiijG) (ta til as-sifat)

3. Likening Allah to the creation ( jip jG ) (tashbih)

Rejecting the Attributes o f Allah (J2 ji\j\2) is the result o f going to 
extremes in freeing Allah (32j2jG) from imperfections without 
guidance. As for the affirmation o f Allah’s (JGjiijG) Attributes, then it 
is the substantiated position and it is the truth, and the truth is always
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the position which is substantiated while falsehood is an impulsive 
matter that comes in opposition to what is constant. So in order to 
actualize the truth, place it in its proper position and clarify falsehood 
it is necessary for us to discuss this error. If we read through the 
Book of Allah (jlSjiJjG) and the authentic narrations from the 
Messenger o f Allah as well as the narrations o f the Pious
Predecessors o f this nation, and consider the reality o f the people in 
every time and place we will find that those who liken Allah (dlijiijG) 
to the creation (al-mushabbihah) are divided into two sects without a 
third.

The first sect are those who liken Allah (JGjiljG) to His creation, in 
terms of Himself, His Attributes, His Names and His Actions like the 
followers o f Hisham ibn Hakam and other than them who say that 
Allah (jijjJiG) takes on such and such a shape. Or they say -  out of 
insolence and arrogance -  Allah (jiijiljG) takes on the shape of a 
handsome young man. This is what following one’s desires does to 
people. So as the Prophet said:

“If you are not shy then do as you wish.”40

Also they say regarding the Attributes of Allah (jGyiljG) that they are 
like the attributes o f the creation since anything other than this cannot 
be understood as they claim. So if it is said regarding the issue of 
Allah’s Names and Attributes, the Mushabbihah, then it is these 
people who the scholars intend, and they do not have an established 
presence today - and all the praise is due to Allah - with its own 
structure and callers as the other sects do. This is a relief from Allah 
(jlijjljG) and He is the All-Knowing and Wise.

40 See al-Bukharl (no.6120), on the authority o f Abu Ma$’ ud al-Badn (1X ^6).
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As for the doctrine of those who believe or mistakenly understand that 
everyone who affirms Allah’s Attributes as they are found in His 
Book and the Sunnah of His Messenger upon their
apparent meaning in a manner that is befitting for Allah ($sj2j£), then 
he is a person who likens Allah (JiyiljC) to the creation (mushabbih) 
and someone who gives Allah (JlipjC) bodily form (mujassim), then 
this is a corrupt understanding and an evil notion, because there are 
only three categories o f people in this issue as we have mentioned:

1. Affirmation [ithbat]

2. Rejection [ta 7/7]

3. Likening [tashblh]

The details o f this are well-known to the students o f knowledge. And 
the truth is one and cannot be multiplied just as it is clear and not 
concealed from those who seek it from its source which is the Book of 
the Allah (j&yiljC) and the authentic Sunnah of His Messenger 

It is flawless, while falsehood is doubtful even if it is 
consistent. So labelling everyone who affirms the Attributes of Allah 
(j\2j3jC) as those who liken Allah (jiyiljG) to the creation (mushabbih) 
and those who give Allah bodily form (mujassim) would lead
people to make a ruling upon the best and finest people from this 
nation from the Companions and their students (the tabi 'un)
and claim that they too liken Allah (jiiyiljC) to the creation, and give 
Allah bodily form because they also affirm the Attributes of
Allah (jiijiljC) without the slightest hesitation in the light o f the 
Qur anic verses and the Prophetic narrations. And this does not harm 
them in anyway, because names do not change the reality of 
something, and terms are specific to those who use them and are not 
binding upon others.
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So people constantly differ regarding the term body ijism) just as they 
do with every term. So those who negate Allah’s Attributes intend by 
the term body (jism), everything that is described with attributes; that 
He sees with vision, He speaks through speech and He observes with 
sight. The meaning o f these attributes are affirmed for Allah (jiyiljC) 
in a manner that befits Him as previously mentioned, without sharing 
any of the realities of these attributes, their distinct characteristics and 
necessary qualities with anyone. And if there is any type of sharing 
that occurs between Allah’s Attributes and the attributes of His 
creation then it exists in an unrestricted imaginary or conceptual state 
that has no place in reality. For example, knowledge, whenever it is 
unrestricted and not associated with either the Creator or His creation, 
does not exist except in an imaginary state without any connection to 
reality. No sensible intellect would differ on this since the brain can 
imagine things that are impossible since imagination is not restricted. 
But as for what exists in reality, then only things that are exact and 
specific. This is why we say, after ascribing the Attribute of the 
Creator to the Creator, and after ascribing the attribute of the creation 
to the creation, there is no sharing that exists between the attribute of 
the Creator and the attribute o f the creation. Rather, the Attribute of 
the Creator is specific to Him and befit His Majesty, and the attribute 
o f the creation is appropriate and suitable to them and their existence. 
And this issue is extremely clear for those who specialize in it.

So one should understand this well, because it is extremely important. 
As for one who embraces this reality, he is relieved and at ease, but 
before he embraces this, he was always uneasy and will did not taste 
the coolness o f certainty.

So moving on from what we have established, we do not negate the 
Attributes o f Allah (&Zj2jC?) out of fear that terms like al-Mu 'atilah, 
al-Mushabbihah or al-Mujassimah will be applied to us. Do we curse 
the Companions o f Allah’s Messenger, may Allah be pleased with 
them all, so that the Rawafid will not label us Nawasib? Rather, we 
love all of the Companions o f Allah’s Messenger, and are pleased
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with them without making a distinction between them. In fact, will we 
negate predestination and disbelieve in it so that we are not labelled 
al-Jabariyyah by al-Qadariyyahl Never, as we have previously 
mentioned, the terms people use do not change the reality o f things 
and their core. And how fine are the words o f Ibn al-Qayyim ( )  
regarding this and how truthful was he when he said with strength and 
bravery:

“And we do not reject what the truthful one informed us about 
Allah (32j3j£) and His Names, Attributes and Actions because 
the enemies of the hadith and its people label us hashawiyyah 
and we do not reject the Attributes of our Creator, His Loftiness 
over His Creation and His Rising above His Throne, because of 
those who are like Pharaoh and reject Allah’s Attributes label 
those who affirm the attributes as mujassim or mushabbih.”

Then he ( )  said,

“So if  affirming His rising above His thrown is tajslm, then 
certainly I am a mujassim. And if affirming His Attributes is 
tashblh, then I will not hide my tashblh. And if  tanzih is 
rejecting His Rising and His Attributes or the fact that He 
speaks, then from this tanzih we free our Lord with His 
Success and Allah is Most High and Most Great.”

Then Ibn al-Qayyim ( &&& ) said,

“May the mercy of Allah (jOjUjCz) be upon Imam ash-Shafi‘1, 
since he paved the way for the people in this issue with his 
saying: ‘O traveler stop at al-Muhassab in Mind. And raise 
your voices in rejoice when sitting in Khaif and an-Nahid*1, if

41 [TNI: al-Muhassab, K haif and an-Nahid  are places where pilgrims o f Hajj
stop in Mina when performing Hajj.
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being a Rafidi is loving the family of Muhammad 
Then let Mankind and Jinn bear witness I am a Rafidi."*2

And this approach that Ibn al-Qayyim ( )  used was called (a door) 
that Imam ash-Shafi'T ( )  opened for the people, if we were to 
follow him and stop at it to apply it to the callers of today, we would 
find that they differ. We would find some of them are callers that have 
been harmed for the sake of Allah (jiy-SjG), just as those before them 
were harmed when they clarified the truth and advised the servants 
regarding their creed, worship, manners, rulings and politics until they 
were labelled with names that scare the people away from them like 
Wahhabiyyah and those who have brought a new religion or a fifth 
school o f thought and other than that from the terms used to scare the 
people. This was at the beginning o f the call, but they remained 
patient and resolute until Allah (jtiyiljC) aided them and the call 
moved forward and continues to do so at their hands. So those who 
were enemies of the call returned and became supporters o f it and the 
whole situation completely changed.

Let me mention for example the true story o f a caller who graduated 
from the Islamic University o f Medinah and then left to work in some 
of the African lands, and continues to do so today. 1 went to visit him 
in his workplace and he was a caller who was strong and grounded in 
his knowledge, and had good grasp of the knowledge o f hadith, tafsir 
and aqidah and what was apparent to me, was that he was truthful in 
his beliefs, and in holding firm to it, as far as I know, and I do not 
praise him above Allah (jiyiijG), as He is more knowledgeable 
concerning us and him.

So this caller would sit with the students of knowledge in his humble 
home and in the mosque he prayed, in addition to his job teaching in 
the school. So he would teach them and enlighten them. But when he

4" Refer to Ibn al-Qayyim, Mukhtasir as-Sawa iq al-Mursalah.
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became famous in that land and the students of knowledge went to 
him, the Sufis became agitated. And the most despised people to the 
Sufis have always been the students o f knowledge because the S u f  
Shaykhs live on the gifts and visitations o f the people and the 
exploitation of the people through charlatanism and the claim of 
miracles and the establishment o f parties celebrating the birth of the 
Prophet and other than this from the twisted paths that they
take in their lives.

As a result they revolted against this caller and took to harming him. 
They would throw harmful things at his door at night and on his path 
to the mosque. And they would attempt to justify these things with by 
claiming that he interfered with their livelihood and damaged their 
reputations. As a result they put forward a complaint against him to 
the judge o f that place, who was a Christian. So he entered into the 
issue in order to preserve security as they say. So the callers, as well 
as his opponents from the Sufi Shaykhs, were in attendance before the 
judge. When the case was presented, the judge asked the Sufi Shaykhs 
about what was their complaint was regarding him. They wanted to 
exaggerate the issue so they said:

“This Shaykh has come to us with a new religion that opposes 
our religion and our creed. We are people from well-known Sufi 
orders, and no one has interfered with us before him.” So this 
Christian judge said to them: “Where did you people learn 
Islam?” They said: “We learned here, in our country and in 
some of the neighbouring countries.” So then he asked them: 
“Where did this Shaykh come from with this new religion as 
you all claim?” They replied: “He came to us from Saudi 
Arabia.” Then the judge said to this caller: “O ’ Shavkhl Where 
did you study?” “1 studied in al-Makkah al-Makarramah and 
al-Madinah al-Munawwarah." the caller answered, and this 
caller was a student in the Darul-Hadith school in Mecca before 
the Islamic University opened. He then joined the Islamic 
University and graduated from the faculty of Islamic
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Jurisprudence. So he said to him: “Do you have a diploma?” He 
replied: “Yes, I have a diploma from the Islamic University in 
Medinah.” The governor then turned to the Shaykhs and said: 
“Your situation is quite strange! Isn’t the origin o f your religion 
from Saudi Arabia; more specifically Mecca and Medinah?” 
“O f course.” They exclaimed. “Then how is it that you oppose a 
scholar holding a university diploma in Islam from the city of 
your Prophet (feit&Sfy*) who has come to you from the place 
where your religion originated?!” asked the judge.

Then he began reprimanding them as they deserved. From the things 
that were said to them was that this man is a Christian who only has a 
general understanding o f Islam but he should be considered like the 
one with a modem education. He understood that these scholars of the 
Sufi orders could possess some superstitions that have no foundation, 
just like what was with some of the Christian priests of the past who 
revived some of the religious rituals that had no foundation in 
Christianity just like the noticeable superstitions that some Muslims 
hold.

Then he said to them:

“When my colleagues and I returned from Europe, from 
our studies, we found that the Christian priests of the past 
did religious rituals that have no foundation in 
Christianity and 1 fear that this might be the case with 
these Sufi Shaykhs. But as for your companion, he has 
studied and possesses academic credentials; therefore it is 
upon you to study under him if you wish to do so, but if 
not, then do not try to harm him after today.”

And so the Shaykhs o f the Sufi orders were defeated and the tmth and 
the supporter o f it were aided by a Christian judge in an unexpected 
manner.
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And after this the voice o f truth was raised in that city and the 
surrounding areas. In fact, this case echoed all over those lands and 
this is how the truth prevails and falsehood is destroyed.

“Indeed Allah will aid this religion even with a sinful man.”43

This is what the Prophet said. Allah (jisjiljG) is the
greatest, indeed the Messenger o f Allah 5i&s>) was truthful.

And the stance of this Christian judge and his approach in the 
discussion had a great effect upon the spread of the Salaji call and the 
destruction o f the Sufism or at least silenced their voice in some o f the 
regions of that land where this caller was active. So this republic 
became known as the most prominent land in Africa for spreading the 
call to Allah (jijiljG) at that time.44

I have another example similar to this but I feel this example is 
sufficient, and this is a living proof that the final affair will favour 
those who are mindful o f Allah and that along with hardship there is 
ease, just as Allah ( has informed. And the truth will prevail in 
the end and nothing will prevail over it just as the dawn must come no 
matter how long the night may be. Therefore, there is nothing upon 
the callers to Allah ( jip jC )  except to arm themselves with the weapon 
of knowledge and to prepare themselves with patience and 
perseverance upon hardships, endured for the sake o f Allah (jlyilyG), 
while being truthful and sincere to Allah and the end result
will favour them because the end result is for those who are mindful of 
Allah

43 See al-Bukhari (no.3062), on the authority o f Abu Hurairah

44 The republic that was referred to here was Kenya and the region that was mentioned 
was Karisa.
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“For indeed, along with a single hardship comes ease.
Indeed, along with a single hardship comes ease.”

[Surah ash-Sharh: 5-6]

Since, one hardship will never overcome two eases.

Even if another category o f caller is found who have not been granted 
success. They try to earn favour from the people who came as callers 
to them in order to guide them and try to flatter the Shaykhs o f the 
Sufi orders by claiming to use wisdom and gentleness according to 
them. But this category o f caller is small in comparison to the callers 
who have been granted success like the example we gave and the 
success is with Allah So it is upon those youth who are
preparing to call to Allah (jliyiljG) with foresight, and those who arm 
themselves with the weapon of knowledge and understanding, to 
prepare themselves for sensible Salafi Islamic work by:

Firstly: It is upon the youth to be serious in pursuit of 
knowledge and to continuously refer back to the books o f the 
Sunnah, creed and the subjects related to faith as well as the 
study of some of the branches o f the Arabic language.

Secondly: It is upon them to study the biographies of the callers 
and reformers of the past and present so that they may follow in 
their footsteps, proceed in the same manner and that they use 
them as the foundation in their approach to calling others, being 
patient and not being bothered by the repulsive names that the 
enemies o f their call use in order to slander them and scare the 
people away from accepting their call.
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Thirdly: It is upon them is to distance themselves from 
inclining towards any specific group, organization or movement 
that claims to work for Islam as far as what is apparent to the 
people, but really have other objectives. Also it is not befitting 
for the caller to affiliate himself with those groups and 
organizations or be on their payroll, use their name or work 
under their systems and under their specific banner regardless of 
whether they agree with the Sunnah or oppose it, since the 
caller may have not matured in his knowledge and intellect. 
And the like o f this type o f inclination are from the well-known 
obstacles in the path o f attaining beneficial knowledge for the 
sake o f Allah alone. These inclinations are from the
affairs that corrupt the hearts and do away with love and hate 
for the sake o f Allah l}C) which is a reality that must thrive 
amongst the Muslims.

Fourthly: The student o f knowledge should strive in carrying 
this knowledge sincerely for the sake o f Allah (jisjiijG) and with 
His supervision, without looking for the praise and gratification 
of the people regarding him, and without seeking their pleasure 
because this involves the anger and displeasure o f Allah 

and excusing them for what they are upon of 
innovation and false superstitions with the claim of using 
wisdom, as some people claim. In reality, there is no wisdom in 
this whatsoever because wisdom, in short, is using gentleness in 
its proper place and using harshness in its proper place.

And it is not befitting for the student and the caller to Allah (3Zp$s) to 
forget that the one whose praise is truly beneficial, and whose blame is 
truly disgraceful is Allah (d£pj\2) alone. As for the praise of the 
creation then it does not benefit you just as their blame does not harm 
you. Therefore, what are you seeking with your flattery, sycophancy 
and insincere networking? And we will return to main point of this 
discussion after this slight digression.
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As for the second group from the (mushabbihah), then they are those 
who try to liken the Creator (jiylljG) to the creation and give their 
figureheads and Shaykhs many of Allah’s (^ i)j\2 ) Attributes, whether 
they realize it or not like those who believe that Shaykh al-MarabT al- 
A rif Billah, - according to their expressions, knows the affairs o f the 

unseen and what is hidden in the chests o f the muricf5 and the 
laborious Dervishes46 who serve him while following instructions 
which the Sufi Shaykhs of the past and present came up with which 
include the obligation for a murid to keep his thoughts and his 
innermost emotions to himself in the presence o f the Shaykh al- 
MarabT so that the Shaykh cannot see these thoughts inside of him and 
destroy him or at the very least prevent him from being elevated 
within the Sufi ranks, since no goodness or promotion can be attained 
except through the intervention o f the Shaykh al-MarabT, according to 
Sufi belief just as those who study them know.

Also they have a saying that maybe they used as an example wherein 
they say:

“The murTd should be to his Shaykh like a dead person is to the 
one who is washing him. Motionless and free of desires except 
when the Shaykh al-MarabT moves him however he wishes.”

This is from the teachings that the Sufi sheikhs have laid down and 
they are heretical teachings that call for the worship o f other than

[TN |: The murid  is: literally ‘he who seeks’, in Sufi mystical parlance, the 
novice or postulant or seeker after spiritual enlightenment by means o f traversing the 
SufT path in obedience to a spiritual director.

[TN |: The dervish is: an individual who has chosen the Sufi path. The origin 
o f  this Persian word is unclear, but it is generally taken to refer to someone who is 
poor or a beggar. In Sufism, the term, like the Arabic term fa q ir  (poor), refers to 
someone who is humble and who has renounced the world in order to follow the Sufi 
path.
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Allah 2) as you can see, due to the fact that it makes Shaykh al- 
Marabl someone who knows all things, and is able to manipulate the 
affairs o f creation particularly after his death because throughout his 
life he was engaged in service, as they say, and they mean by this, he 
was engaged in worship. But as for after his death, then he is now free 
to benefit his murlds, and to regulate their affairs by bringing about 
good for them and removing harm from them. And this is even more 
despicable than the idolatry of the earlier polytheists:

<©fesr

“And they and their forefathers possess no knowledge 
thereof, great are the words that they say with their 
mouths. Indeed they only speak lies.”

[Surah al-K ahf 18:5]

And this is a creed that is found in their books which their followers, 
supporters and sympathizers all believe. This type o f tashblh, even if 
many people do not realize that it is, is in reality dangerous tashblh 
and disbelief in Allah (jliyiijG), His Messenger and His Book 
concerning which Allah (jijiljC) says:

i  j  &

“Say: “None in the heavens and the earth knows the 
Ghaib (unseen) except Allah.”

[Surah an-Naml 27:65]
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This example of tashbih is the religion of the extreme Sufis, whose 
excesses sometimes lead them to the concept o f hu lu t1 or wahdah al- 
wujud*s which is the religion best represented by the one they call 
MuhyT ad-DIn ibn al-‘ArabT at-Ta’T who is the figurehead behind 
wahdah al-wujud, whom some of the people o f knowledge say about 
him that his disbelief is greater and more despicable than the disbelief 
o f the Quraish before Islam.

And he is the one who said:

“There is nothing in this cloak but Allah.”

And he is the one who said:

“And what are dogs and pigs except our Allah, and Allah 
(dlijiijC) is nothing but a monk in a church.”

And he has followers from the Siifis and his disbelief is similar to that 
o f Ibn Farid, and Ibn ' AjTbah and Ibn Sab'Tn and al-Hallaj and the like 
o f their heresy.49 And due to their extreme disbelief and being far from 
the reality o f the religion, their leaders use the following names that 
reveal shirk whenever they are mentioned or heard like:

[TN]: H u lid  is: In theology (k a la m )  and mysticism ( ta sa w w u f)  h u lu l 
expresses "infusion” , the indwelling o f Allah in a creature; it is often a
synonym for illihad .

[TN |: W ahdah a l-w u ju d  is: The unity o f being. Doctrine formulated by the 
school o f Ibn "Arab! , which postulates that Allah (d\2ji!}12) and His creation are one.

4g And whoever wishes to examine this religion in detail then let them look at the 
books: “F usils a l-H ik a m ” and " F u tu h a t a l-M a k iy y a h " which are both by ibn Arab! 
at-Ta I. And for more o f what we have mentioned refer to: “H a d h ih i H iy a  as-  
S u fiy y a h "  by Shaykh Abd ur-Rahman al-WakTl and “M u s a r r i ' a t-T a s a w w u f' by al- 
Buqa T and this is the last o f  the scholars o f the seventh century after the h ijrah .
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1. Al-Ghawth al-A 'zam (the greatest Ghawth50)

2. Al-Qutb or Qutb az-Zaman (the Qutb51 or the Qutb o f his era)

3. Al-Awtad (The Aw ta d 1)

In addition to other than these names.

So after this long digression in which we intended to clarify some 
issues, we will return to our discussion about Shaykh al-Islam where 
we were discussing his struggles and his reform.

[T N |: According to the Sufis, the Ghawth is: “The Qutb at the exact time 
when he is turned to and he is not called a Ghawth at any other time.” See Mu jam  
Istilahat as-Sufiyyah (p. 185).

51 [TNI: The term: Qutb has been given as an honorific title to great Saints.
The dictionary o f Sufi terms says about the term Qutb: “He is the one who is the place 
where Allah (JUsjiljC) looks in the world during every time and he is upon the heart o f 
Israfil." See Mu ja m  Istilahat as-Suftyyah (p. 162).

52 [TNI: The term Awtad  is a Sufi term that refers to: The 3rd category o f the
hierarchy o f the Rijal al-Ghayb , comprising four holy persons, also called al-Umud 
"the pillars” . Each o f them is charged with the surveillance o f  one o f the four cardinal 
points, in the centre o f which they have their dwelling-place. The dictionary o f Sufi 
terms further elaborates about the term Awtad  when it said: “They are the four men 
who are at the places o f the four directions o f the world: east, west, north and south. 
Due to them, Allah (3l2jil}C:) preserves those directions because they are the places 
where Allah looks.” See Mu ja m  Istilahat as-Sufiyyah (p.58).
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The Death of Shaykh al-Islam Ibn 
Taimiyyah

F
inally, after a great amount o f striving and continuous sacrifice, 
Shaykh al-Islam ( di ed in prison in the fortress of 
Damascus, meaning in seclusion just as he himself called it. In 

seclusion, he would focus upon the worship of his Lord, the 
addressing Him secretly and reciting His Book and reflecting over it.

Afterwards, he left behind for the readers a great library that even 
those who try cannot identify all o f them with certainty based upon 
knowledge of their content since the works o f the Shaykh continue to 
be scattered about here and there and spread throughout the world.

And what Shaykh 'Abd ur-Rahman ibn Qasim was able to
gather in that great compilation o f his is just a portion of that library. 
And truly the Shaykh [Ibn Taimiyyah remedied with most of
his works the issue o f creed and defended it. And it is sufficient 
enough as an example that we mention the most distinguished o f these 
books and from among them are the following:
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1. Minhaj as-Sunnah

2. D a r ' at-Ta arid baina al- Aql wa an-Naql

3. Kitab al-lman

4. And some of the books in the compellation o f Ibn Qasim and 
other than that.

The Shaykh passed on his knowledge and station in calling to Allah 
(JiyiijC) and defending the correct creed to his distinguished student 
who had no peer in his time Ibn Qayyim al-Jawziyyah. So he took up 
that which was left to him in the best manner. He recognized its right, 
and was trustworthy in managing it and he did not spare any effort in 
fulfilling the trust of supporting and aiding the Salaji methodology, 
since he authored books and treatises in defense o f the Salafi creed 
and traversed the path o f his Shaykh in forbidding the evil and 
clarifying the truth with evidence. Then he was imprisoned just as his 
Shaykh was, rather both Shaykh al-Islam and the prominent scholar 
Ibn al-Qayyim died in prison at the fortress of Damascus. And the 
activity o f Ibn al-Qayyim in calling to Allah (jSyiljC) and rectification 
is considered an extension o f the efforts and reform of his Shaykh and 
thus received a portion o f the harm that his Shaykh did, since every 
reformer must experience harm and affliction because they operate 
upon the methodology o f the Prophets, and the most severe in terms of 
affliction are the Prophets, then those who are most like them. But 
Allah (jiipjG), from His Mercy and Gentleness towards His servants, 
tests them in accordance to the strength and weakness of their faith. So 
whoever is strong in his faith, his trials are more intense and
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whoever’s faith is delicate and weak, then his trial is lessened just as it 
has been authentically narrated from the Prophet (fejtdz&fc,).53

So after the death o f Shaykh al-Islam ( ) ,  the prominent scholar 
Ibn al-Qayyim stood alone in the arena and carried the banner o f the 
call and rectification and continued the path o f the call. Then he saw 
that the time had come for a direct attack as opposed to defense from 
the borders because being satisfied with mere defense brought about a 
feeling of weakness. So he attacked pre-Islamic ignorance and its 
various types in its own back yard and wrote books about this, 
attacking the opponents in the arena with all the strength of a believer 
and thus agitated them, shook the very ground beneath their feet and 
cast them into confusion. From these works are the following:

1. As-Sawa iq al-Mursalah ala al-Jahmiyyah wa al-Mu 'atilah.

2. Ijtima' al-Juyush al-Islamiyyah f i  Ghazw al-Mu'atilah wa 
al-Jahmiyyah.

So you see the two books and what they contain o f knowledge and the 
style used in them both; all o f this informs us that this prominent 
scholar and reviver did not see it fitting to stop at mere defense, as I 
have previously mentioned, but rather it is a must that work in the 
field convey a feeling o f strength, power and courage.

53 This narration was extracted by al-Bukhari, at-TirmithT and ibn Majah with the 
wording: “The most severely afflicted people are the Prophets then those who are 
most like them and then those who are most like them. And a person is afflicted in 
accordance to his religion so if he is firm in his religion the afflictions are more 
intense and if his religion contains weakness then the afflictions correspond with his 
religion; so afflictions do not cease to afflict the servant until he walks on the earth 
without any sins.” Authenticated by al-AlbanT in as-Silsilah al-SahThah (no. 143).
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“And to Allah and His Messenger and the believers 
belong the power.”

[Surah al-Munafiqun 63:8]

This is the condition of the caller to Allah (jiyjjjG), when he is focused 
upon Allah devoted to Him, and is truthful to Him, and He
knows what is concealed within the hearts. This is how he continued 
to progress in reviving the seventh century and this was an extension 
o f the revival of the third century that Imam [Ahmad] ash-Shaibanl 
established.
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The Continuation of the Call and Its 
Opposition

The Revival o f  the T w elfth C entury HijrT:

The Islamic nation lived off the remnants o f that abundant rain -  
although in intervals -  that poured down upon the land of Islam 
successive periods beginning with the time of ash-ShaibanT 

[Imam Ahmad] ( ) ,  when the land was irrigated and absorbed the 
water and thus, those who Allah (jUjjiijD) wished good for from His 
worshipperss benefitted from it.

So every time pre-Islamic ignorance emerged in some or all o f its 
forms that tried to change the understanding o f Islam and to hide its 
characteristics and constrict the chests of everyone concerned with the 
affair of Islam and the situation of the Muslims and the need 
demanded revival and blowing dust from the face of the truth. At this 
point Allah (jisjDjG) brings forth someone from the nation who will 
revive for them their religion until cloud of ignorance and the pre- 
Islamic period of clears, so that the face o f Islam can shine so that

158



those for whom Allah 5C) wanted good may act upon it with 
sound understanding and insight since:

“Whosoever Allah wishes good for He gives him understanding 
in the Religion. ”54

Then in the twelfth century, the caller who strove so fiercely, Imam 
Muhammad ibn Abd al-Wahhab ), noticed that the intense 
winds o f the hurricane that hit the Islamic creed and legislation with 
great strength had changed its teachings and moved things from their 
proper places and tossed them wherever they fell. So due to this much 
of the people’s understanding changed and so the people were 
deceived in many of the religious issues and innovations that had 
nothing to do with Islam appeared.

So the young caller saw that he must make the necessary preparations 
for establishing the revival and returning the affairs back to the correct 
state which it was upon before the storm. So he saw that there was a 
need for an increase in knowledge, understanding, extensive reading, 
connection with the modem world and knowledge o f the general 
situation o f the Islamic world. So the young man decided to embark 
on a long journey for knowledge that included some of the Arab lands, 
while before this he studied under his father Shaykh Abd al-Wahhab 
(o!ii& )  who was a well-known judge in 'Uyyainah. He studied under 
his father jurisprudence, and some tafsTr and hadith, while at the same 
time he would spend long hours looking through the books o f the two 
great scholars and revivers, Imam Ibn Taimiyyah and his student Ibn 
al-Qayyim, and he benefitted greatly from this and was greatly 
affected by it.

54 See al-Bukhari (no.71) and Muslim (no. 1037), on the authority o f M u'awiyah ibn 
AbT Sufyan
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Then he began that journey with a blessed and successful start, by 
travelling first to the two Holy Mosques. He left for Hajj to the 
blessed city o f Mecca and completed his pilgrimage to the House of 
Allah ($2j2jCs). Then he went to the prophetic city o f Medinah and 
visited the mosque on the Messenger o f Allah and then
extended his greetings to the most noble o f the callers, our Prophet 
Muhammad ibn Abdillah (fcjt&iSSfe*) and his two companions. He 
then began connecting himself with the scholars of the prophetic city 
of Medinah at that time in order to seek knowledge from them.

From the scholars present in Medinah at that time, whom the Shaykh 
took knowledge from was Abdullah ibn Ibrahim ibn Saif Al-Saif 
( jJ'&-) who was originally from M ajm a' in the region of Najd. So 
Shaykh Muhammad ibn Abd al-Wahhab studied under him
extensively and took understanding from him. Shaykh Ibn Saif saw in 
this young Ibn Abd al-Wahhab (liife-) nobility and rare intelligence. 
So he recognized there was good in him and loved him and took 
special care of him and exerted great efforts while teaching him.

Ibn Saif ( )  realized that this youth felt pain due to the issues of 
pre-Islamic ignorance that he saw were widespread, from extreme 
exaggeration regarding righteous people and the worship of them and 
the things that the people of Najd  were upon at that time from baseless 
beliefs and practices from pre-Islamic ignorance. These matters 
increased Shaykh Ibn S aif s love and respect for him since they were 
bound by the strongest of ties which is the Salafi creed. So Shaykh Ibn 
Saif ( )  introduced him to some of the scholars of Medinah, like:

• Shaykh Muhammad as-SindT ( XuIsp-)
• Shaykh All ad-DaghistanT ( )
• Shaykh Isma'Tl al- Ajlunl )
• Shaykh Abd al-Latlf al-Ahsa'T ( )  and other than them.
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And the Shaykh informed them o f what the youth harbored inside 
himself o f great distress due to the various forms o f pre-Islamic 
ignorance from the different types o f religious innovations and shirk 
and his determination to rectify this if  he is able to.

So this youth remained patient upon seeking knowledge in Medinah, 
and sat with some of those whom we have mentioned from the 
scholars. His focus in his study was upon the science of hadlth and 
when he made the decision to leave Medinah he received academic 
ijazahs55 from some of the scholars he studied under. At the head of 
the scholars from whom he received ijazahs was Shaykh Ibn Saif 
( ) who gave him an ijazah for Sahlh al-Bukharl and the Musnad
of Imam Shafi'I ( £i>W ) and the four Sunan and other than them from 
the books o f hadlth as some of the books o f reference mention.

So the Shaykh departed Medinah for Basrah turning towards his 
homeland o f Najd. Then he remained in Basrah from some time 
seeking knowledge from some of the scholars there and at the head of 
them was Shaykh Muhammad M ajmu'I (lu ii?), and he benefitted 
greatly from this scholar in the branches o f Arabic language and 
Hadlth. So Shaykh Majmu'I noticed, while he studied under him, that 
Ibn Abd al-Wahhab was not an ordinary student.

Rather, he was poised for greatness. He was poised to establish a 
complete Islamic call and to bring about general rectification that 
involved rectification of the creed and rulings, so that Islam would 
become the only source o f judgment as opposed to customs, practices,

55 [TN]: The term ijazah according to the people o f  hadlth is: “One o f the
means o f  transmission according to the scholars o f hadlth and it essentially means 
permission to narrate verbally or in writing. The people began to need ijazahs when 
the books o f hadlth were compiled.” See al-A zam l, Muhammad Daya ar-Rahman 
Mu jam  Mustalahat al-Hadith wa Lata i f  al-Asanid  (p.8).
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traditions and other laws just as it involved the rectification o f the 
political situation and behavior in light of Islam. This is because Islam 
is the only thing suitable to bring about rectification and there can be 
no rectification except with Islam.

As for those who claim in these times that they want to rectify the 
society and prepare it to accept Islam, then afterwards they will 
implement Islamic rulings upon them; then this just numbs the nerves, 
so that the people will go to sleep and not do anything and then they 
will be asked to implement Islamic law. So with what will they use to 
rectify before Islam?! Did the Noble Prophet (^3^aSj^>), who was the 
distinguished leader of the reformers and those who rectify begin 
rectifying that pre-Islamic society o f ignorance with anything other 
than Islam and then impose upon them Islamic law? If so, then what 
was that thing? There was nothing else! Rather, he began with Islam 
and its fundamentals then it lesser branch issues and rulings, and the 
best guidance is that of Muhammad SaSfc).

So the caller to Allah, Ibn Abd al-Wahhab seriously took to
seeking and attaining knowledge just as he also took to trying to 
rectify the affairs as much as he was able. So he began writing small 
treatises regarding calling to Allah and spread them amongst
the people and held discussions with them, explained for them and 
clarified for them until it became for him a permanent rectification 
movement according to what was possible, especially while he was in 
Basrah in the final days o f his study.

Some of the references mention that the journey of Muhammad ibn 
Abd al-Wahhab (iiil&O after Medinah included Sham and Iraq and 

that he took knowledge for the most well-known scholars o f those 
places like he did with Ibn Saif ( iiig f) , and as-Sindl (ioiigf) in 
Medinah and al-Majmu‘1 in Iraq and Shaykh Abd al-Latlf
( ) in al-Ahsa' then he ultimately returned to his homeland.
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The Shaykh’s Return to Najd for the 
Call to Allah and Rectification

After this successful journey for knowledge, during which he 
benefitted abundantly, the Shaykh returned to his homeland 
after he had increased himself in knowledge and 

understanding and after having studied the situation o f the Muslims in 
a number lands and coming to the realization that the Muslims had a 
dire need for sweeping general rectification and reform just as they 
had a need for immediate radical correction o f their belief regarding 
their Lord and the focus of their worship, and their position regarding 
the Sunnah o f their Prophet who was sent to guide them
and the one who they will be asked about in their graves as well as 
their stance regarding the Book of their Lord which they had 
abandoned, since they would not return to it to learn their creed and 
the rulings o f their religion.

In fact, the Shaykh realized and it was confirmed during his journey to 
the lands that he visited and from what he witnessed in his region of 
Najd was that the Islamic nation was in great need for an end to the 
chaos they lived in and that it must come to an end so that the lifestyle 
could change to a complete and correct Islamic lifestyle which 
addresses all aspects o f life.
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So moving on from this realization, the Shaykh was determined to 
establish widespread rectification, as we have shown previously 
attempting to change the creed o f his homeland o f Huraimala' after 
seeking aid in Allah (jiyjijG) alone. And he spoke out against the 
general people for their attachment to other than Allah and
their directing worship or some aspects of worship to other than Allah 
(jijiljC) like swearing by other than Allah slaughtering,
having fear and hope and other than this from the issues that were 
widespread there at the time. But this type of rebuke was something 
new and strange there, this is why his call, in the beginning was met 
with rejection, refutation and dispute.

Some writers describe the Shaykh when he began calling the people to 
the worship o f Allah ( al one and their stance towards him:

“Truly this situation was delicate and problematic and requires 
continuous courage and faith that enables a person to remain 
unaffected by the harm that is received for the sake o f Allah’s 
(iGjiijC) pleasure and the pleasure of the truth that he is content 
with and for the sake o f saving humanity from suffering. 
Similarly the situation requires complete preparation which 
includes strong speech and striking proof so that he may 
confront the doubts and misconceptions that are inevitable. 
Then the situation requires a strong supporter that will protect 
his back and defend his call.”

And the situation was as the author described it, extremely difficult, 
but Allah made the Shaykh Muhammad firm upon the call to Allah 

I3G), despite all the punishment and difficulties that confronted the 
call in the beginning and the attempts to stop it whether this was 
internal like what came from his family before the truth was made 
clear or externally like what came from the people o f desires and in 
light of this Allah (J.2j2jC:) protected him. And this call did not stop for
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a moment ever since it started, but rather it went from good to better in 
terms o f its activity and influence.

Some books mention that Shaykh Muhammad ibn Abd al-Wahhab’s 
( )  father was from those who disputed with him in the beginning 
and the same can be said about his brother, Sulaiman ibn Abd al- 
Wahhab But in the end they became content with the
correctness o f the call and returned to the truth.

Then while the Shaykh was preoccupied with his call, at a time when 
he did not have much support, some foolish individuals tried to kill 
the Shaykh in Huraimala. So the Shaykh departed from that place 
and went back to his homeland, his birth place 'Uyyainah and 
continued the call to Allah and rectification there, where the
Prince o f 'Uyyainah, TJthman ibn Hamad M u'ammar who initially 
welcomed his call after the Shaykh explained it to him and that was a 
call established upon the Book and the Sunnah, and that its most 
important priorities are purifying the creed and peoples’ manners and 
correcting the rulings so that Allah’s ( jip jG ) Book becomes the 
reference point for the all rulings which are further explained by the 
pure Sunnah. And that those who establish this call only desire the 
face o f Allah, and the reward in the afterlife from Allah (jSjiijG) 
alone; so the Prince agreed to offer support.

Subsequently the call became active and the Shaykh took to practical 
rectification and ordered that some trees be cut down since the people 
held spiritual attachment to them. Rather, they worshipped and 
magnified them. He also leveled the dome that was built upon the 
grave o f Zaid ibn Khattab. All o f this was done with the aid of the 
Prince.

Then finally the Shaykh established the prescribed Islamic punishment 
upon a woman who confessed several times in front o f him to 
committing illicit sexual relations (zina) after he had confirmed she 
was of sound mind and sought purification.
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After this incident, the affair o f the Shaykh became famous and his 
reputation spread all over Najd  and the surrounding areas. Even some 
of the princes who were held in good standing with Ibn M uam m ar 
and who shared mutual interests with him condemned the incident of 
establishing the prescribed Islamic punishment, and requested that he 
abandon the Shaykh; rather they requested that he exiled him from his 
land.

Thereafter the Shaykh left 'Uyvainah and went to ad-Dir'iyyah in the 
year 1158H and met with a man from the nobles of that land, as 
mentioned in some books. His name was Abd ur-Rahman ibn 
Suwailim and the Shaykh stayed with him for a few days until the 
Prince ad-Dir 'iyyah, Prince Muhammad ibn S a u d  (lu!^- ) learned 
about him and visited the Shaykh with some of his brothers and 
followers. So the Shaykh called them to holding firm to the creed of 
pure Islamic monotheism (tawhtd) and clarified to them that Allah 
sent all the Messengers for the sake o f pure Islamic monotheism 
(,tawhid) and this monotheism had become weak within the hearts of 
some people. Then he recited to them some Qur anic verses and 
supplicated to Allah for the Prince Muhammad ibn Sa ud in hope that 
Allah (32j2jCZ) will make him a leader for all the Muslims after all the 
splitting and division and that the leadership would be for him and his 
offspring after him.

So Allah opened the heart of the Prince Muhammad ibn
Sa ud ( ) ,  and he accepted the call and loved the Shaykh and he 
gave him glad tidings o f support and that he will stand by him against 
those who oppose his call and his rectification or stand in his way. So 
they made an agreement to continue upon the call to Allah (jiylljC) 
regardless of what the situation may be. So the call became more 
active than ever before since it began in Huraimala' in a state of 
weakness where the Shaykh feared for himself and his call until he left 
and returned to 'Uyyainah in secret until he was exiled from there as 
we have already mentioned. After the call was exposed to a great 
disturbance when the Shaykh began to implement the practical
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elements of his call, then the stage o f ad-Dir 'iyyah came which was 
the third stage wherein the call became stable.

This is the way o f Allah regarding the revivers and reformers.
Fear, agitation, exile but then assistance, firmness and flourishing and 
it continues to do so, and will not cease doing so.

“And never will you find a change in way of Allah.”

Also let us read the promise o f Allah where He (32j3jG) says:

“And Allah will aid those who aid Him indeed Allah is 
All-Strong All-Mighty; those who if Allah establishes 
them in the land, they establish the prayer and pay 
the zakah, enjoin the good and forbid the evil and with 
Allah rests the outcome for all matters.”

[Surah al-Fath 48:23]

[Surah al-Hajj 22:40-41 ]
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The Dir iyyah Stage

From here the affair entered a new phase, the safe and serious 
call to Allah since the Shaykh and reviver had begun

calling to Allah (JijiljG), rectifying, teaching and correcting, 
while the supporter followed the progress o f the call and guarded it 
from behind with his sword, until the call and the affair of the Shaykh 
became apparent. So delegations began to visit the center o f the call in 
ad-Dir'iyyah to the extent that Prince Ibn M u'ammar became 
remorseful for exiling the Shaykh and came to the Shaykh seeking his 
forgiveness, so the Shaykh forgave him.

From here the people took to knowledge, worship and striving in 
Allah’s cause in a safe and tranquil environment wherein they 
enjoined the good and forbade the evil and where those who obeyed 
Allah (jiyiljG), from the scholars and the students o f knowledge were 
honoured while those who were stubborn and corrupt people were 
humiliated. Then the Shaykh saw that it was not enough to stop at
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rectifying ad-D ir'iyyah56 and the surrounding areas. But rather it was 
a must that the call continued forward.

So it was a must that he convey it with every means available to him. 
So the Shaykh began writing to leaders, Princes, and judges in the 
region. From them were those who Allah (jijiljG) guided and obeyed 
and so returned to the truth and became from those who aid the truth 
and the callers to the truth and they were many. And also from among 
them were those who refused and mocked the call and were stubborn 
and this is the way of Allah (jSyiljC) as we have learned from the 
history o f the call and its callers.

56 [TN]: A town in current day Saudi Arabia located on the northwestern
outskirts o f Riyadh.
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The Beginning of Serious Teaching 
and Authoring

In addition to that serious teaching and training, the Shaykh took to 
authoring books and treatises, most of which were about the 
subject of Islamic monotheism (tawhid) o f worship since the 

Shaykh saw that the people had a greater need for it than any other 
knowledge which was their reality. In fact, the Shaykh did not restrict 
himself to authoring books. Rather, he began trying to put an end to 
those malicious accusations that preceded his call everywhere and 
remedied them by distributing various treatises that were sent out in 
clarification of the position o f the Shaykh and his call regarding the 
four Imams and that it was a position o f honour and respect for them, 
and not a position of rivalry or disregard for their schools o f thought 
as the opponents of his call propagated.

So the Shaykh affirmed what he wrote, and spread to the people that 
he did not oppose what the Imams o f guidance were upon, from the 
four Imams and other than them, and they were many from the call for 
holding firm to the Book of Allah and using it to judge
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between the people and emphasis upon adhering to the guidance of 
Allah’s Messenger without giving precedence to the
speech o f anyone over Allah’s Messenger because he is
the Messenger o f Allah. And how could you give precedence to the 
speech o f an ordinary person over a Messenger sent from Allah 
CJ2i3£*)?

And from the affairs the four Imams and their most prominent 
students called to was, not to blindly follow others and this is a subject 
that is important to every reformer and the Imams certainly clamped 
down on it in order to restrict following to the Messenger o f Allah 

And similarly this is what all the rectifiers did after them 
like Imam Ibn Taimiyyah ('JjiSgZ) and his student Ibn Qayyim al- 
Jawziyyah and this is something that is known by everyone
who reads their books and written works and it is from the affairs that 
the rectifier of the twelfth century also established.

The Shaykh spread a number o f treatises in order to clarify his 
position and methodology in his call. From these works is a treatise on 
qadar and qada ’ and a treatise on his stance regarding the 
Companions o f the Messenger o f Allah and his position
regarding the texts o f Allah’s Attributes in the Book and the Sunnah, 
and understanding them just as they have come upon the methodology 
of the Pious Predecessors. And he does not have a methodology that 
opposes the methodology of the Pious Predecessors. These treatises 
have reached many countries and the Shaykh intended by spreading 
and disseminating them that the people might learn about the reality of 
his call and his creed as they truly are and most o f these treatises have 
been documented in his biographies.

Thus, I think it would be nice to mention one of those treatises here 
that deals with the issue of Allah’s Attributes and clarifies his creed. I 
will convey its original text as it is deeper in its meaning and more 
likely to affect the soul.
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The Shaykh says after the usual introduction, the utterance o f the 
basmallah, and seeking blessings from Allah (jliyJljG) and invoking 
the peace and salutations of Allah (jisjiljO) upon the best o f creatures 
Muhammad (i^j

The actual text o f the treatise:

“What we believe and practice as part of our religion is the 
methodology of the pious predecessors o f this nation and its 
great Imams from the Companions (£*&&) and their students 
(the tabi un) and their followers may Allah (jlSjiI3C) grant them 
all good from the four Imams and their followers may Allah 
(jiyJjG) be pleased with them all, which is belief in the verses 
o f Allah’s Attributes and the hadlth regarding them; 
acknowledging them and accepting them them as they have 
come without likening them to the creation (making tashbih) 
or citing examples of them (tamthTl) or negating them 
altogether (ta 'til).

Allah (jl2ji)jC) says:

4

“And whosoever contradicts the Messenger after 
guidance has been made clear to him and follows 
other than the path of the believers We will leave him 
upon the path he has chosen and burn him in the fire 
and what an evil destination.”

[Surah an-Nisa ’: 4:115]

And Allah was pleased with the Companions o f His
Prophet ( ^ 4 “ %^), and those who follow them upon the best
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of faith since it is definitively known that they are the ones 
intended in the noble verse:

J  ’ v p_A  -V— c - 'j  <C£- p T '* '

“And the first and the foremost [in belief] from the 
Muhajirun [those who migrated from Makkah to 
Madinah\ and the Ansar [the inhabitants of Madinah 
who welcomed the Prophet] and those who followed 
them upon goodness; Allah is pleased with them, and 
they are pleased with Him. And He has prepared for 
them gardens beneath which rivers flow...”

[Surah at-Tawbah 9:100]

And He (jliyiijG) says:

“And Allah was pleased with the believers when they 
made the pledge beneath the tree.”

[Surah al-Fath 48:18]

So it has been established in the Book that whoever follows 
their path is upon the truth and whoever opposes them is upon 
falsehood. And from their path in the matter o f creed is belief 
in the Names and Attributes o f Allah ( ji j iy s )  that He 
described Himself with in His Book and through His revelation 
or upon the tongue of His Messenger without increasing upon 
it or decreasing from it and without exceeding the limits or 
without explaining them or interpreting them in a manner that
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opposes their apparent meaning or compares them to the 
attributes of the creation. Rather, they accept them as they have 
come and return knowledge o f them back to the one who said 
it, and their meaning back to the one who originally spoke it 
and the latter took it from the former and some of them advised 
others to follow and they cautioned us against following the 
path o f the people of innovation and differing concerning 
whom Allah (diipjC) said:

“Indeed those who split up their religion and became 
sects you have nothing to do with them.”

“And do not be like those who split and differed after 
clarity came to them and for them is a great 
punishment.”

The proof that their methodology is what we have mentioned is 
that they conveyed to us the Magnificent Qur'an as well as the 
news regarding Allah’s Messenger trusting it,
believing and accepting it without doubting it or being 
skeptical regarding the truthfulness of the one who said it. 
They did not reinterpret the texts that are related to Allah’s

[Surah al-An am 6:159]

And He said:

*V»

[Surah Ali- Imran 3:105]
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Attributes nor did they liken them to the attributes o f the 
creation since if they really did do that, it would have been 
transmitted from them. But rather they rebuked the people who 
asked about the ambiguous texts and went to great lengths in 
preventing them; sometimes with harsh words and sometimes 
by beating them.

And when Malik ('£$&), was asked about Allah’s 
rising above the throne, he replied with that famous statement 
and ordered that the man to be thrown out. And this response 
from Malik concerning Allah’s (jUsjiljG) rising is
enough and sufficient for all Allah’s Attributes, like
His Descending, Coming, His Hand and His Face and other 
than that. So it is said regarding His Descending, His 
Descending is known but the how is unknown. And belief in it 
is obligatory and asking about it is a religious innovation. And 
the same can be said about the rest o f Allah’s Attributes. They 
are just like the Rising o f Allah (JiyiljG) that is found in the 
Book and the Sunnah.

And it has been authentically narrated from Ar-RabT' ibn 
Sulaiman that he said:

“I asked ash-Shaffl about the Attributes of
Allah and he said: ‘It is forbidden for the
intellect to picture Allah and for the
imagination to define Him, or for the minds to 
definitively interpret, or for the people to consider, or 
for the hearts to ponder, or for the consciences to 
encompass, or for the thinkers to try and understand 
except what Allah (33j213G) has described Himself with 
upon the tongue of His Prophet
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It is also confirmed from Isma il ibn Abd ur-Rahman as- 
SabunT ( )  that he said:

“Indeed the people of hadith who hold firm to the 
Book and the Sunnah describe their Lord with the 
attributes, He has mentioned in His Book and His 
Messenger has bore witness to them for
Him in what can be found in the sound narrations and 
what has been narrated upon the trustworthy upright 
narrators, and they do not believe these narrations 
involve likening His Attributes to the attributes o f the 
creation, nor do they delve into how they are like the 
mushabbihah do. And they do not distort the speech 
from its proper meaning as the Mu tazilah and 
Jahmiyyah do. For the people of the Sunnah sought 
refuge in Allah ( jip jC )  from distorting the meaning 
o f Allah’s Attributes (tashblh), or delving into how 
they are (takyTf), and He bestowed upon them 
understanding and knowledge, until they traversed 
upon the path o f pure Islamic monotheism (tawhid) 
and freeing Allah (jiijiljG), from any deficiencies 
(tanzih) and abandoned the concepts of negating 
Allah’s Attributes (ta'tTl) and likening Allah (jiiyiJjC) 
to the creation (tashblh) and sufficed themselves with 
negating associating any deficiency to Allah as in His 
( j ij i ljG )  saying:

“There is nothing like unto Him and He is the All- 
Hearing, AH-Seeing.”

[Surah ash-Shura 43:11 ]

And His ( saying:
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“He begets not nor was He begotten and there is 
nothing like Him or comparable unto Him.”

[Surah al-Ikhlas 112:3-4]

And it has been authentically reported from al-Humaidl the 
Shaykh of al-BukharT and other than him from the Imams of 
hadlth that he said: “The fundamental principles o f  the 
Sunnah are... ” Then he mentioned some o f them, and then he 
went on to say:

“What the Qur'an and the hadlth mention, like:

“And the Jews say Allah’s hands are closed. May their 
hands be closed and may they be cursed for that 
which they say. Rather, both His hands are open; He 
spends from His bounty as He wishes.”

[Surah al-M aidah  5:64]

And like:

4 I"

“And the heavens will be rolled up in His right hand.”

[Surah az-Zumar 39:67]
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And whatever is similar to this from the Q ur’an and the hadith 
we do not reject or offer false interpretation. We stop where 
the Qur an and the Sunnah stopped and we say:

■f( O  j*

“The Most Merciful rose above His throne.”
[Surah Ta Ha 20:5]

And whosoever claims other than this is a Jahm l

Therefore the methodology of the Pious Predecessors, may 
Allah have mercy upon them is affirming the Attributes of 
Allah ar>d understanding them according to their
apparent meanings and negating any concept o f how they are, 
because speaking about Allah’s Attributes is an extension of 
speaking about His essence just as the affirmation o f His 
essence is an affirmation of His presence and not an 
affirmation o f how He is or a comparison to the creation. The 
same applies to His Attributes and this was what all o f the 
pious predecessors practiced.”

And if we were to mention all o f what we have read from the 
speech of the pious predecessors regarding this it would have 
become far too long.

So whosoever desires the truth and seeks to promote what is 
correct will suffice himself with what we have mentioned. And 
whoever intends to argue and seeks hearsay will not be 
increased in anything but deviation from the right path, and 
Allah (j\2j2jQ) is the one who grants success.”

And what we have mentioned is the text of a treatise o f the Shaykh 
regarding his creed concerning the Names and Attributes o f Allah
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I5C). And it is just one o f those treatises that the Shaykh used to 
spread far and wide that explains his creed, his call and his reform.

And in this treatise the Shaykh affirmed that from the creed of the 
Companions and their students (the tabi un) and those who followed 
them upon good was that they all believed in the Attributes o f Allah 
( j ij l ljG )  as they have been conveyed without trying to perceive how 
they are and without transgressing the limits o f the Qur’an and the 
Sunnah.

This is the way of Imam Ahmad ibn Hanbal and his methodology 
since he said:

“No one should go beyond the Book and the Sunnah 
regarding the Attributes o f A llah ...”

or an expression close to this.

And the Shaykh Ibn Abd al-Wahhab confirmed the creed of
the Pious Predecessors in this treatise and established the proof for it 
when he ( )  said,

“And the proof that their methodology is what we 
have mentioned is that they conveyed to us the 
Magnificent Qur’an as well as the news regarding 
Allah’s Messenger trusting it, believing and
accepting it without doubting it or being skeptical 
regarding the truthfulness o f the one who said it. They 
did not reinterpret the texts that are related to Allah’s 
Attributes... ”

Until the end o f what was mentioned in this treatise, and this was an 
accurate conclusion as you can see. And this is the way of the scholars 
from the Pious Predecessors from the past and present regarding
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supporting their statements with evidence. This is sound and 
acceptable logic for those who are sensible as opposed to the useless 
debate that does not produce results.

The call o f the Shaykh was in complete agreement with the reality of 
the situation, and was not based upon unsubstantiated falsehood and 
did not lean towards the use of an insensible approach. Instead, it 
identified the illness then applied the remedy to the illness, and 
perhaps might even require amputation regardless o f the temporary 
pain which may affect the patient. However, the outcome always 
remains praiseworthy as opposed to the approach that leads the patient 
to believe that he is not sick and that they are in the best health. This is 
because this approach explicitly addresses the patient regarding his 
illness and strives to cure it in order to achieve good health without 
distracting him with deceptively false political goals.

This is why you see that his call focuses on fighting against the 
various traditions which were followed in the region that involve acts 
of idolatry like supplicating to other then Allah (3ZjlijG), calling upon 
other than Allah G) for aid, slaughtering, taking oaths and 
seeking unlawful intercession, or travelling to mosques other than the 
three holy mosques, or building upon graves and decorating them or 
hanging drapes upon them or gathering near tombs or graves, because 
some o f these actions are clearly shirk while others are a means 
towards shirk, and must be prevented since preventing them is from 
eliminating the paths towards evil which is an important Islamic 
concept as the student of knowledge knows.
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Was the Call Affected by the Death of 
the Reviver and his Supporter

The Imam Muhammad ibn Sa ud, who was the supporter of the 
Salafi call and the fighter in Allah’s cause died in the year 
1179H. Then Muhammad ibn Abd al-Wahhab passed away in 

the year 1206H - may Allah have mercy upon them both.

Therefore, do you think that the call died along with them or was it 
affected by their death, or did it continue? From the issues that must 
be understood is that if you look back at history, you will inevitably 
discover the following reality; that whenever a reviver or a rectifier 
establishes a call, if the call is based upon the ingenuity o f an 
ambitious individual who is attempting to bring about rectification and 
reform, then this call will die or weaken to say the least, when the 
person behind this idea and the founder of the movement dies.

But there is a call that will not die when the one who calls to it dies. 
Therefore, it is upon us to know the difference between the call that 
dies with the death of its proponent and the call that remains after the 
death of its proponent. In fact, it continues and does not stop. And in 
order to clarify this we say there are two types o f calls.
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1) A call that is started by a thinker after he has carefully 
considered and planned extensively, while laying down 
conditions which he holds to be important for the success of 
his call, regardless o f whether it is in accordance with the 
Sunnah or whether it opposes it. Similarly, this individual 
sets up internal regulations that will move the call forward 
and control it since he believes that his call serves the 
Muslim nation or a group o f people that believe in it. Then 
this individual tries to convince the people of his idea and its 
merits, clarifying its aims and calling to it, and it is 
ultimately followed by a group o f people. So he forms a 
group that aligns itself with him and supports him.

So the ability for this call to continue or not after the death 
of its main proponent is determined by one of two situations:

• The first situation: The main proponent of the idea 
who is also its ideologue dies before preparing a 
successor who will push the call forward after him. In 
this situation the call undoubtedly dies instantly with 
the death of its main proponent, and this is a matter 
that is known through common sense. This is how the 
laws o f life proceed without looking at the matters that 
are unconventional or extraordinary circumstances.

• The second situation: The proponent of the idea dies, 
and a successor to him was found who was prepared 
to lead and proactive regarding the call. In this 
situation, the call may remain for some time which 
may be prolonged or brief. However, the call will fade 
with time, become affected, lose its value and then 
disappear and history is the best witness to what has 
been mentioned because the basis o f this call is the 
idea o f a man and human planning and the ideologue 
who came up with the concept died and is no more.
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Therefore, the call too must also end, and that is 
inevitable. And there are many proofs o f this out there 
in the modem world so we do not need to list them all; 
rather it is better to generalize.

2) As for the second call, then it is a call established by a 
rectifier and reviver although, the meaning o f revival here, is 
different from the meaning o f revival in the first call. The 
first call as we have said was based upon a human idea and it 
tries to claim that it has come with something new. And 
maybe it actually comes with something new that may be 
accepted or rejected. Nevertheless, it is a human attempt that 
is not connected to revelation. As for the second call, then its 
foundation is the religion o f Islam and it is already firmly 
established, but the proponent realizes that the Muslims have 
abandoned the teachings or some o f the teachings o f Islam 
since he sees they have abandoned the Book o f their Lord 

and neglected the Sunnah o f their Prophet 
so they do not make the Q ur’an a reference 

point for their creed, acts o f worship, dealings with one 
another and other than that and the Sunnah has no apparent 
value to them. So he calls them to return to Islam and to 
understand it as the pious predecessors did, and to explain it 
just as the predecessors from the Muslims did and to practice 
and believe in it as they did.

This is the meaning of revival with the second call. Therefore, it is not 
a human idea but rather it is the revival of the Islamic legislation and 
its creed and the rectification o f what has been corrupted from the 
affairs of the religion. So the like of this call will remain after the 
death of the reviver.

The call of Ibn Abd al-Wahhab is from this second type as you can 
see. And this is why it did not die with the death of it supporter firstly, 
nor because of the death of its reviver secondly. So the Islamic call
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remains and will always remain, by the will o f Allah 0 ) ,  so long 
as the Islam which is its foundation remains, until Allah (jUsjjJjG) 
raises the Book of Islam from the earth when Allah orders the
end o f the world.

So when the Imam and reviver died and his supporter before him, 
trustworthy men took over the call and assumed the responsibility for 
calling to it, supporting it, aiding it and defending it. These 
trustworthy men were the scholars o f Al-Shaykh and their students 
and the rulers and leaders from Al-Shaykh. So the call continued on its 
way opening the lands and the hearts of the servants, and it still 
continues to proceed in a good and active way to the extent that it has 
reached places one would never have thought it would reach due to 
the size o f the earth and its great length. And it will continue on its 
path, by the will of Allah (3Zj215C) and due to His accommodation.

It will not be harmed by those who oppose it until all o f those 
opposing ideologies are removed and so the light o f sincere Islamic 
monotheism (tawhid) is apparent and the legislation of Islam rules all 
over the world because the final outcome is for those mindful o f Allah

And the people of this call do not make things up, if Allah (jiyiljG) 
wills. Rather, they work and convey and all o f them hope for, rather, 
they are certain of victory, prominence and continuation due to their 
faith in what the truthful and trustworthy Muhammad, the Messenger 
o f Allah informed them of when he gave glad tidings to the
callers to the truth and the people o f the true creed that they will be 
victorious and prominent and that they would not be affected by those 
who oppose them and their call no matter how hard they may try to 
betray them since he said:
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“There will not cease to be a group from my nation 
triumphant upon the truth until the affair o f Allah come 
while they are upon that.”57

And in another wording by Muslim in the narration of Jabir

“There will not cease to be a group from my nation who 
fight upon the truth. They will be triumphant until the Day of 
Judgment. So Tsa [Jesus the son of Mary] will descend to 
them and their leader will say: ‘Lead us in prayer.’ He will 
say: ‘No.’ Some of you have been made leaders over the 
others, an honour that Allah has given to this nation.”58

And in the narration of Abu Hurairah reported by Ibn Majah
( )  the Prophet %$£>) said:

“There will not cease to be from my nation a group who are 
guardians over the rule o f Allah they will not be harmed by 
those who oppose them.”59

And in the narration of ‘Umar ibn al-Khattab which is
collected by al-Hakim ( ) :

“There will not cease to be a group from my nation 
triumphant upon the truth until the Hour is established.”60

57 See Muslim (no .1920), on the authority o f from Thawban

58 See Muslim (no.52-53), on the authority o f Jabir (i^ ja^,).

59 See Ibn Majah (no.7), on the authority o f Abu Hurairah ( i A l - A l b a n T  
authenticated it in SahTh Ibn Majah (no.7291).
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And this knowledge is considered to be from the signs o f the 
prophethood of the Messenger of Guidance Muhammad ('kji&iuSfee).

And the scholars o f hadith have reconciled between these narrations 
and authentic hadith that states:

“The Day of Judgment will not be established except upon 
the most evil o f people.”61

This is because the intent o f the word (until) here means that the Hour 
is close, since that is when the wind will come which will take the 
soul of every believer, and this is what is intended by the affair of 
Allah (jiyiljC) here. This is what they said and it is a good assessment 
and it is a successful reconciliation if  Allah (32j2£?) wills.

60 See al-Hakim (4/496) on the authority o f ‘Umar (& ££& ). Al-Albanl authenticated 

it in Sahih Ibn Majah (no.7287).

61 See Muslim (no.2949) on the authority o f Ibn ‘M as’ud (i
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The Effects of the Salafi Call in Saudi 
Arabia

This blessed call of Salafiyyah has had an internal affect in the 
lands o f Saudi Arabia, and these affects are experienced first 
hand by all those who live in this country, whether they are 

citizens or expatriates alike. It has also had external affects which are 
no less apparent than the internal ones.

As for the internal affects then it’s possible for us to summarize them 
into two sections:

1) From the most distinct and general benefit for the country 
and the servants is the establishment o f a Salafi Islamic 
country in the heart o f the Arabian Peninsula. The Saudi 
Arabian government has announced that its constitution is 
the Noble Qur’an and it truly judges by the legislation of 
Islam and this is not merely an empty claim. And Saudi 
Arabia has preserved the holy sites of Islam, the blessed city 
o f Mecca and the prophetic city o f Medinah such that Allah 
(jUsjiijG) has fortified it in the earth. So Saudi Arabia has 
enjoined the good and forbade the evil, and therefore Allah 

has bestowed upon them success, firmness, power
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and dignity in such a way that He has not bestowed upon 
other than them. So the Saudi Arabian society enjoys what 
no other society enjoys, from the blessings of safety, 
tranquility and prosperity in life. All o f this is from the 
blessings, favours and generosity of Allah (jlipjG) and He is 
the one that bestows blessings and favours. Then also from 
the favours is ruling by the Islamic legislation and holding 
firm to the Islamic creed of Salafiyyah and defending it and 
supporting it and encouraging those who establish it; and 
this is something that is also experienced first hand, and does 
not require specific proof as I have said. So we ask Allah 
(jliyjJjG) to grant success to all, so that we might thank Allah 
(diijiijC) for this blessing, in order for it to continue because 
being thankful is connected to the blessings while 
ungratefulness is from the reasons that prompt of the 
removal o f blessings or receiving it with disobedience or 
turning away from Allah (j&jDjC) and the practical teachings 
o f His religion.

And mere claims are o f no use with Allah, because He 
(j,Qj3j£) knows what is in the chests and is not deceived by 
the empty statements and loud cries that fill the air, so 
therefore we should be truthful with Allah (j,\2j3jG) the 
Knower of what is concealed in the chests.

And then I continue my speech by saying there is no Islamic 
call found in the modem world for which a country was 
founded upon its methodology other than the call o f Imam 
Muhammad ibn Abd al-Wahhab as Allah (j2,3jG)
recognized and He is the All-Knowing Well-Informed, from 
the two Imams Ibn Sa ud and Ibn Abd al-Wahhab
( )  their truthfulness and sincerity to Him in their 
actions. And Allah (jGjiljG) does not accept anything but 
actions that are sincerely done for His sake. So through
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them, Allah (j\2jijG) brought forth this good for the Saudi 
Nation and then blessed them both in their nation until it 
completed its journey and the effects of this speak for 
themselves.

This is how the blessed call of Salafiyvah was embodied in 
the establishment o f the Saudi Arabia at the heart o f the 
Arabian Peninsula, so that it may be a refuge for every 
Muslim in any country o f the world who is oppressed in his 
religion and to Allah alone belongs all the praise
and merit.

2) As for the second section from the effects of this blessed 
call, then it is embodied in the educational syllabus that is 
followed in Saudi Arabia since the educational governing 
bodies in Saudi Arabia have required that the prescribed 
curriculum for the religious subjects is based upon the Salafi 
methodology for all levels of study beginning with primary 
school and ending with higher education.

So the Saudi youth begins by studying creed upon the methodology of 
the Pious Predecessors from the first year o f primary school, then he 
continues to study creed and the Islamic legislation upon the same 
methodology with a gradual and varied increase until the doctorate 
level. Similarly, this methodology is also applied to the visiting 
international students from outside o f Saudi Arabia for studies in the 
Saudi Arabian Islamic Universities so that the graduate upon this 
Salafi methodology and then return to their countries to warn the 
people that they return to, and call them to the methodology that they 
have studied that has become strange to many but they have studied it 
and believe in it. So you do not find in the Saudi Arabian Islamic 
Universities and you will not find, by the will o f Allah a
competing methodology to contend with the Salafi methodology as we 
have previously indicated and this is from the fruits of the efforts
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exerted by that Salafi Imam and reformer who subdued every 
innovation in the Religion.

Therefore, the Salafi methodology is truthfully from the greatest 
effects o f this blessed call. And from the things that intuitive educators 
are always mindful o f is ensuring that their methodology is always 
correct and that they present a good example. So the student’s 
scholastic bliss matured and the youth will grow up to be a 
conscientious and righteous young person and a beneficial member of 
the society. So the society that consists of the likes of these young 
righteous people who have studied that virtuous methodology and 
graduated at the hands of righteous men will be a true Muslim society 
that understands the meaning o f Islam, emphasizes it, does not want to 
exchange anything for it and is not pleased with anything but it. In 
fact, this society is collectively pleased with Allah (jtipjC) as their 
Lord, Islam as their religion (upon the correct understanding) and with 
Muhammad as their Prophet, example and leader.

So if these things are realised, by the will o f Allah (32j2$s), then the 
merit is for Allah (jijjljC) then the reformer and reviver who called 
the people to this good and to this guidance. So for him, there will be 
a reward for every person that acted upon the methodology that he 
called to and clarified for the people and nothing is decreased from the 
reward o f those who act upon it. This is why the truthful and 
trustworthy one, Muhammad the Messenger of Allah

gave glad tidings to the callers to the truth who try to bring 
people back to correctness in spite o f those misleading obstacles in the 
road as he said:

“Whosoever calls to guidance then for him is the reward and
the reward he who acts upon it until the Day of
Resurrection.”62
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And he (fcfc&Sifa) also said:

“The guide to good is like the one who does it.” 63

Therefore, in affirmation of this truthful narration from the Prophet of 
Allah ’•$&>), we hope there will be for him and whoever
supported and assisted him in the call a reward similar to the one who 
acts upon this Salafi methodology o f the Pious Predecessors after him, 
since his call is considered the cornerstone o f what Saudi society 
enjoys today in terms o f sound creed, applying Islamic legislation and 
firmness upon the religion and similarly what both Saudi and expatiate 
foreign international enjoy in some of the Saudi Islamic Universities 
from the study that pure and virtuous methodology that is immune 
from the poison that has crept into many educational syllabi in many 
of the universities and educational institutions throughout the modem 
world from the views of the people o f kalam, philosophy, the excesses 
o f the Sufis and other then this from the types o f heresy.

So may Allah (J2j3j\2) reward Muhammad ibn Abd al-Wahhab and 
Muhammad ibn Sa ud with the best o f what he rewards the righteous 
callers with and may He accept their actions from them as He is the 
Generous and Magnificent.

62 S ee  M u slim  (n o .2 6 7 4 ), on  the  a u th o r ity  o f  th e  au th o rity  o f  A b u  H ura irah

63 S ee M u slim  (n o . 1893), on  th e  au th o rity  o f  A b u  M a s’ ud  a l-A n sa r i a l-B a d ri (<%£££>;).
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The Effects of the Call in Today’s 
World

Indeed this blessed call is considered, as some of the orientalists 
have said: "the initial spark for the modern Islamic awakening for 
the entire the Islamic world." This is what one orientalist has said, 

and the goodness is such that even enemies can recognize it.

Truly, it is the initial spark for the modem Islamic awakening and a 
conscientious awareness that follows the methodology o f the pious 
predecessors which consists of every good and noble characteristic. 
And this type of following or adherence to the methodology of the 
first generation is the secret behind the blessing. This is why you find 
that its effects are apparent today in almost every continent in the 
world, especially in the African continent where the Salaft schools 
have spread in an eye-opening manner that demands attention and has 
opened vast horizons there. And those schools that have spread here 
and there teach the syllabus that is followed in Saudi Arabia, which is 
the Salaft methodology which we have previously discussed.

This is also the case in India since in some of the provinces o f India 
and Pakistan there are some schools and private universities that teach 
the same curriculum in the religious subjects.
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And in the modem world, there are many who follow the Salaft 
methodology, believing in it and calling to it. In India, they are known 
as Salafts and A hi al-Hadtth. And in some of the Arab countries they 
are known as Ansar as-Sunnah al-Muhammadiyyah (literally the 
supporters of the Sunnah o f Muhammad as in Egypt and
Sudan, Somalia and Thailand. And they are known in Sham as the 
Salafts and all of them call to a return to Islam in the issues o f creed 
and rulings upon the correct understanding o f it as well as abandoning 
the knowledge o f kalam that has come between the people and 
understanding the correct creed which the first generation was upon 
and they remove it {kalam) from their academic curriculum in all 
stages of their educational system and replace it with the Salaft 
methodology which is founded upon the Book o f Allah (jiyiljC) and 
the Sunnah of the Messenger o f Allah {&££$£>), which is the only 
thing that the pious predecessors were known for.

And for the Islamic University Medinah and Imam Muhammad ibn 
Sa ud Islamic University in Riyadh there is a noble role, righteous act 
and a praiseworthy activity on display due to their commitment to 
spread the Salaft creed in those remote regions o f Africa, East Asia, 
India and in many o f the Arab nations. And this is also represented by 
the international expatriate students that come to these two universities 
from those remote places and graduate every year with fluctuating 
numbers who then return to their countries in order to warn their 
people and spread amongst them the sound Salaft creed.

So I ask Allah (32j, t o  make those who are responsible for these 
institutions to increase them in success and sincerity to Allah C).

And finally, indeed the Salaft Islamic creed has steadily and 
progressively continued forward as we have mentioned and it is 
continuing to make steady progress. And those who have entered into 
it do not turn away from it due to their desire for something else if 
they understand its true reality. Its sky rains down without lightning or
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unpleasant thunder and it always sends down rain. And this rain that 
descends in complete tranquility and continuous, however it never 
harms the soil nor unearths it. Rather, it irrigates the earth until it 
becomes fertile and brings forth its vegetation and gives from its good 
provisions.

And the people of this creed do not carry drums with them while 
spreading this creed or when they convey it. Instead, their actions are 
known for their results and the fruits. And the one who made the 
statement about this creed and its progression was truthful when he 
said: “What am I compared to your slow movement; that slowly 
moves and yet comes first.”

And I ask Allah (JiyiijG) for success and sincerity, indeed He is the 
Best of those are asked o f and the Most Generous o f those who give. 
And may peace blessings and salutations be upon the Messenger of 
Guidance and the Prophet of Mercy, Muhammad his
family and Companions.

The preparation of this book was completed on Wednesday night the 
seventh of Rajab from the year 1409H which corresponds with 
February 13th 1989CE.
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The Conclusion

as©

All the praise is due to Allah, He who taught with the pen and 
taught mankind that which he knew not. And I bear witness 
that none has the right to be worshipped but Allah 

without any partner and I further bear witness that Muhammad 
is His servant and Messenger. And may the peace and 

blessings of Allah be upon His servant and Messenger
Muhammad his family and his Companions.

As for what follows, then indeed what is important when authoring 
books is not the sheer number o f lines and pages, but rather what is 
truly important is the skillful quality in which the truth is clarified and 
proven and falsehood is erased and thus disappears.

And how many books are authored with eloquent styles of 
expressions where only the most unfortunate o f words have been 
chosen for it. So when the intelligent person o f sound intellect reads it 
he feels bored from the very beginning and does not benefit in the 
slightest way from reading it. And if by chance, this person does
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benefit from reading it he leaves with his chest filled with a feeling of 
sickness, wanting to scream from what he is filled with:

As for the books that do not contain this burden, but instead produce 
expressions that come spontaneously without intentionally 
embellishing or exaggerating the style o f speech, in order to clarify the 
radiant truth and to remove the darkness of falsehood. So surely when 
the person o f sound intellect and understanding reads it he does not 
experience any feeling o f boredom. Instead, he wants to read more of 
it, and commit himself to the reading until is possible for him to 
complete it in one sitting.

If the Muslim was to read this book ‘The Islamic Creed and Its 
History' by the noble Shaykh Dr. Muhammad ibn AIT al-Jaml with 
patience and deliberation, he would never become tired o f reading it, 
and he would learn from it the reality o f Islamic monotheism (tawhid), 
and the ideologies o f the sects that have falsely ascribed themselves to 
Islam as well as their dangers and evil effects upon confused intellects 
and diseased hearts. And if the Muslim knew this he would renounce 
these sects and fight against their ideologies and those who embrace 
them and he would know the path o f truth and would traverse upon it 
without oppressing anyone from the Muslims or other than them 
because the oppressor’s wrongdoing will only comes back to him as 
Allah (jliyiljC) says:

O ’ if I hadn’t read these foolish lines.

“O Mankind indeed your oppression is against your 
own selves, a brief enjoyment of this world then you

196



will return unto Us and We will inform you of that 
which you used to do.”

[Surah Yunus 10:23]

I say: if  the Muslim reads this book carefully he will attain much good 
since it strives to correct the Muslim’s creed and it sincerely attempts 
to ensure that it will remain correct for the sake o f Allah (j2j3jG). And 
it rectifies what is between him and Allah (3Zj3J2) regarding his 
worship just as it also rectifies what is between him and the people 
regarding their worldly dealings. And it also rectifies what is between 
him and his own soul so he will not oppress it by exposing it to 
Allah’s punishment in the worldly life as well as the
hereafter.

Also from the strangest of affairs is that in this time there has appeared 
within the Muslim world, as I have mentioned in the introduction of 
this book, waves o f violence, terrorism and fierce criminality which 
these isolated groups of immoral individuals most o f whom are 
misguided youth who were overcome by the devil who caused them to 
forget Allah ($sj3jQ) and take to causing corruption in the land 
without bringing about rectification. They permit spilling the blood of 
the people and the seizing their wealth and wrongfully dishonour them 
due to oppression and enmity. They cause destruction and devastation 
and they destroy the crops and livestock while claiming to possess 
understanding in the religion and distinction in their doctrine and their 
hearts and their hearts are completely empty concerning their claims 
because they are ignorant and uneducated in their religion. They do 
not know anything from the Book except their false assumptions and 
it is nothing but empty conjecture. So woe unto them for the crimes 
committed by their hands and woe to them for what they have earned.

So I say to the youth in every region o f the Muslim world, do not dig 
up the graves o f these sects that falsely and illegitimately ascribe 
themselves to Islam, since they have long since died and been buried 
and covered with dirt. So do not re-resurrect them again so that life is
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given to their blameworthy ideologies under the guise of new names 
that help them hide behind Islam while Islam is free from all of them. 
They will poison your hearts and distort you natural pure disposition 
and transform your lives into misguidance and wretchedness.

So I say to the youth, return to the Book of Allah (jlijiljC) and the 
Sunnah of His Messenger ($%&&&,) and learn from them both the 
creed of pure Islamic monotheism (tawhid) according to what the 
scholars from the Pious Predecessors have clearly and truthfully 
clarified for us, may Allah (jijiijO) be pleased with them in their 
books. And from these works is this wonderful book, so that you and 
your generation may return to the realm of Islam, and so that you may 
bring life to the Muslim nation and unite the hearts of its children so 
they may become like a single body and their unity becomes apparent 
as Allah (jSjUjG) said:

“Indeed this Nation is your Nation and I am your 
Lord so fear me alone.”

[Surah al-Mu minim 23:52]

And I ask Allah (jisjiljG), the Lord o f the mighty throne, to make the 
tongue o f the author always speak truthfully and his pen flow with the 
truth and that He makes everyone who reads his work or hears him 
benefit and that He grants the author the best reward that is given to 
the truthful and sincere.

Similarly I ask Him (jiyiljG) to grant us all success in achieving what 
He loves and is pleased with, since concerning this He is Ever-Able to 
do all things and He is the One able to respond. And all praise is due 
to Allah who through His blessing completes righteous
actions. And may the prayers o f peace and blessings o f Allah
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be upon His servant and Messenger Muhammad his family
and Companions.

Dr. Sa d ‘Abd ur-Rahman Nada 1414H.
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APPENDIX

The Murji’ah

The M urji’ah are those who hold the position that actions do 
not enter into belief (iman), and belief (iman) is merely 
affirmation of the heart and statement of the tongue only. The 

extreme from amongst them limit belief to the heart only. They also 
deny that belief {iman) increases and decreases.

The M uiji’ah is divided into four groups;

The first group: They are those who say that belief is merely
acknowledgment, even if this is not supplemented with affirmation. 
This is the position of the Jahmiyyah, and this is the most evil and the 
ugliest of statements. This is disbelief in Allah since the
polytheist of the past, Pharaoh, Haman, Qarun and IblTs all 
acknowledged (the Lordship) o f Allah in their hearts.
However, because they didn’t utter this upon their tongues, nor testify 
this in their hearts, nor act upon it with their limbs - this 
acknowledgment did not benefit them.

200



The second group: They are those who say that belief is attestion of 
the heart only, and this is the statement o f the Asha 'irah. This likewise 
is a false statement since the disbelievers affirm (the Lordship o f Allah 
etc) in their hearts, they know that the Qur’an is true and that the 
Messenger is true, and the Jews and Christians know this.
Allah (jilyjljD) said:

“Those to whom We gave the Scripture (Jews and 
Christians) recognise him (Muhammad) as they 
recognise their sons; but verily, a party of them 
conceal the truth while they know it.”

[Surah al-Baqarah 2:146]

And they attest to it with their hearts. Allah (dUylI3C) says about the 
polytheists:

{  © ' 4 4 ^ .

“We know indeed the grief which their words cause 
you (O’ Muhammad): it is not you that they deny, but 
it is the Verses (the Qur’an) of Allah that the wrong
doers deny.”

[Surah al-An am 6:33]
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So these people did not utter (the belief) upon their tongues nor did 
they act with their limbs, even though they attest to it with their hearts, 
yet they did not become believers.

The third group: The Karamiyyah and they are the opposite o f the 
Asha irah. They are those who say that belief {iman) is utterance of 
the tongue even if  the person does not believe in his heart. Without 
doubt, this is a false statement since the hypocrites - those who are in 
the lowest level o f hellfire, say; “We bear witness that none has the 
right to be worshipped in truth except Allah and Muhammad is the 
Messenger o f  Allah.' with their tongues and they act with their limbs, 
however they do not have faith in it, nor do they affirm it with their 
hearts. This is just as Allah (3£j2jC?) says:

When the hypocrites come to you (O’ Muhammad) 
they say: ‘We bear witness that you are indeed the 
Messenger of Allah. And Allah knows that you are 
indeed His Messenger and Allah bears witness that 
the hypocrites are liars indeed. They have made their 
oaths a screen (for their hypocrisy). In this way they 
hinder (men) from the Path of Allah. Verily, evil is 
what they used to do.

[Surah al-Munafiqun 63:8]

And Allah (3Zjj$?) says:
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‘They say with their tongues what is not in their
hearts.”

[Surah al-Fath 48:11 ]

The fourth group: The position of the Murji ’ah al-Fuqaha, and they 
are the lightest of the groups in terms o f irja ’ -  those who say imdn is 
belief in the heart and statement upon the tongue, however actions do 
not enter into it. This is the statement o f the Murji ’ah al-Fuqaha and 
this statement is false since there is no belief (imdn) without action.64

As for the people o f truth - Ahlus-Sunnah, then they hold the position 
that belief (imdn) is attestation with the heart, affirmation with the 
tongue and actions with the limbs. It increases with obedience to Allah 
and decreases with disobeying Him.

64 S ee  a l-F aw zan , S alih , M a sa il f i l - Im a n  (p . 18-19), a sh -S h a h ris ta n l, a l-M ila l w a l-  
N ih a l  (1 /3 8 ), A bQ l-H asan a l-A sh ‘arT, a l-M a q a la t  (1 /2 1 4 ) an d  a l-L a lik a ’T, S h a rh  U su i 
I 't iq a d A h lu s -S u n n a h  (5 /958 ).
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Index of Arabic Terms

Ahlul-Bayt

Ansar

Awliva ’

Awtad

Lit; people o f  the House. The 
household of the Prophet Muhammad
(&>&'&&)■

Lit; helpers. The Medinah citizens 
that helped and welcomed the 
Prophet Muhammad and
the Muhajirun upon their migration to 
Medinah.

Lit; ally, friend, loyal friend, Sig; 
wall. Derived from the word wilayah 
meaning closeness.

A Sufi term that refers to: The 3rd 
category o f the hierarchy of the Rijal 
al-Ghayb, comprising four holy 
persons, also called “al-Umud" the 
pillars”. Each of them is charged with 
the surveillance of one of the four

205



Barzakh

Basmallah

Dervish

cardinal points, in the centre o f which 
they have their dwelling-place. The 
dictionary o f Sufi terms further 
elaborates about the term Awtad 
when it said: “They are the four men 
who are at the places of the four 
directions o f the world: east, west, 
north and south. Due to them, Allah 
(j2,'3;C) preserves those directions 
because they are the places where 
Allah looks.” (See: Mu'jam Istilahat 
as-Sufiyyah p.58).

The state between death and 
resurrection and cannot be avoided as 
Allah (jliyijC) said: “ ... and behind 
them is Barzakh (a barrier) until the 
Day when they will be resurrected.''' 
{Surah al-Mu minun 23:100).

This is to say, B-ismi-llahi r-rahmani 
r-rahimi (With the name o f  Allah, the 
One with All-Encompassing mercy, 
who bestows His mercy on whoever 
He pleases, [I begin). It means, 
before doing anything, I begin by 
naming and remembering Allah, 
seeking His help in everything, 
asking Him alone for aid in all my 
affairs

An individual who has chosen the 
Sufi path. The origin of this Persian 
word is unclear, but it is generally 
taken to refer to someone who is poor
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Dir 'iyyah

Ghawth

Hashawiyyah

Hulul

Ijazah

or a beggar. In Sufism, the term, like 
the Arabic term faq ir  (poor), refers to 
someone who is humble and who has 
renounced the world in order to 
follow the Sufi path.

A town in Saudi Arabia located on 
the northwestern outskirts o f the 
Riyadh.

According to the Sufis, this is “The 
Qutb at the exact time when he is 
turned to and he is not called a 
Ghawth at any other time.” See 
Mu'jam Istilahat as-Sufiyyah (p. 185).

Lit, a people who lack deep thought 
and intellect. A name most often used 
towards Ahlus-Sunnah by the people 
o f innovation in a derogatory sense. 
Imam Ahmad ibn Hanbal said “As 
for the people o f rhetoric opinion, 
they call the people of Sunnah, 
Nabita and Hashawiyyah. The people 
o f rhetoric opinion lie!” (Ibn AbT 
Ya’la p.36).

In theology {kalam) and mysticism 
(tasawwuf) hulul expresses 
‘infusion’, the indwelling o f Allah in 
a creature; it is often a synonym for 
ittihad.

Lit; permission. One o f the means of 
transmission according to the
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Jahiliyah

Jinn

Kalam

Muhajiriin

Murid

scholars o f hadlth and it essentially 
means permission to narrate verbally 
or in writing. The people began to 
need ijazahs when the books of 
hadlth were compiled. See al-A'zaml, 
Muhammad Daya' ar-Rahman, 
Mu jam  Mustalahat al-Hadlth wa 
Lata 'if  al-Asanld (p.8).

Pre-Islamic period of ignorance 
before the advent of Prophet 
Muhammad ( fa d f ’<$£>).

Spiritual creatures created from fire 
by Allah. The Prophet 
said: “The Angels were created from 
light, the Jinn were created from fire, 
and Adam was created from that 
which has been described to you.” 
(Muslim no.5314).

Lit; speech, speculative theology. 
Those who use philosophy and logic 
to explain aspects o f creed. They are 
known as Mutakallimun, Ahlu- 
Kalam.

Lit; migrants. The citizens o f Mekkah 
that migrated to the city o f Madinah.

Lit; he who seeks. In Sufi mystical 
parlance, the novice or postulant or 
seeker after spiritual enlightenment
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Mushabbihah

Mutawatir

Qutb

Salaf as- Salih

by means o f traversing the Sufi path 
in obedience to a spiritual director.

A name given to those who perform 
tashbeeh - they ascribe Attributes for 
the Creator, but declare them to be 
the same as those of the creation. A 
name most often used by Jahmiyah 
towards Ahlus-Sunnah in a 
derogatory sense.

A narration according to the scholars 
o f hadith refers to: “Whatever has 
been narrated by a group o f people so 
large that they cannot be counted and 
it would be unimaginable that they 
would all agree to lie.” (Mu'jam  
Mustalahat al-Hadith wa L a ta 'if al- 
Asanid p. 348)

The term: “Qutb has been given as an 
honourific title to great Saints...” The 
dictionary o f Shfi terms says about 
the term Qutb: “He is the one who is 
the place where Allah (jt2y3jC) looks 
in the world during every time and he 
is upon the heart o f Israfil.” (See: 
Mu jam  Istilahat as-Sufiyyah p. 162).

Lit; the Pious Predecessors. The 
technical term used in reference to 
the first three generations o f the 
Islamic Ummah.
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Salaji

Sunan

Sunnah

Tabi un 

Taghut

Tawhid

Uyyainah 

Wahdah al-wujud

A follower of the first three 
generations of the Islamic Ummah.

See Sunnah.

Lit; way, path, pi, Sunnan. The 
actions and statements and silent 
approvals of the Prophet Muhammad 

that have been reported in 
authentic hadiths.

Lit; the followers. The generation that 
followed the era o f the Prophet 

and the Companion.

Lit', a false Lord. PI; Tawagh.it. 
Anything that is pleased with being 
worshipped or anything that is 
worshipped besides Allah (dUyij$2).

Lit; monotheism, unification. To 
absolutely single out Allah in his 
Worship, Lordship and Names and 
Attributes. It is to make all of your 
worship solely for Allah alone.

A village in Najd, central Saudi 
Arabia, located some 30 km 
northwest o f the Saudi capital 
Riyadh.

Lit; the unity o f being. Doctrine 
formulated by the school o f Ibn 
Arab!, which postulates that Allah 

( jip jlJ )  and His creation are one.
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Index of Sects and Groups

Asha irah

Jahmiyyah

Karamiyyah

The school o f theology supporting 
the use o f reason and speculative 
theology {kalam) to defend the faith, 
which attempted to demonstrate the 
existence and nature o f Allah through 
rational argument.

A name given to the followers of 
Jahm Ibn Safwan. They are those 
who philosophically pondered about 
Allah which led them to believe in 
the creation of the Qur’an.

They are the followers of Muhammad 
ibn Karram who used to exaggerate 
his affirmation o f the Attributes of 
and Allah to the point of likening 
Him to the creation (tashbih) and 
giving Him bodily form {tajsim). See
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Khawarij

Mu tazilah

Murji 'ah

Qadariyyah

al-Fawzan, Salih Sharh Lum atul- 
I tiqad (p.284).

Lit; renegades. Khawarij: They are 
those who make excommunication on 
the basis of major sins and rebel 
against the Muslim ruler whom Islam 
obliges obedience. They were the 
first sect to appear in Islam. Ash- 
Shahrastanl said, “Whoever rebels 
against the legitimate ruler, who has 
been accepted by the people is called 
a Kharijl. ” See ash-Shahrastanl, al- 
Milal wal-Nihal (1/114).

Lit; Those who withdraw or stand 
apart. The term came to refer 
specifically to an Islamic school of 
speculative theology that flourished 
in Iraq. The theological school is 
traced back to Wasil ibn ‘ A ta’.

They are those who hold the position 
that actions do not enter into belief 
(iman), and belief (iman) is 
affirmation of the heart and statement 
of the tongue only. The extreme from 
amongst them limit belief to the heart 
only. They also deny that belief 
(iman) increases and decreases.

They are those who deny the divine 
pre-determination and believe that 
Allah has no power over His creation
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Qaramitah

Rafidah

and that mankind is totally 
independent o f His Will and Power.

They are the followers o f Hamdan al- 
Qarmat, an Isma'TlI missionary in the 
rural district o f Kufa, who was given 
the surname Qarmat (meaning either 
that he was short-legged or red-eyed).

Lit; rejectionists. A group from the 
extreme Shi'ah  who are known as the 
Rafidah. They have been given the 
name Rafidah because they came to 
Zaid ibn AIT Ibn Hasan ibn All ibn 
AbT Talib and said to him: ‘Free 
yourself from Abu Bakr and Umar.’ 
So he said: T will not free myself 
from them, rather they were the 
companions of my grandfather and 
his ministers -  meaning the 
Messenger of Allah -  and
his advisers.’ So they said: ‘Then we 
reject you (narfuduka), meaning we 
will abandon you and not follow you. 
Therefore they were given the name 
the Rafidah because they rejected 
Zaid ibn AIT from being from the 
leaders o f the household o f the 
Prophet (Sharh
Lum atul-I tiqad by Shaykh Salih al- 
Fawzan p.276).
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Our Da’wah

1. We believe in Allah and His Names and Attributes (32j2j£), 
as they were mentioned in the Book o f Allah (32jljC) and in the 
Sunnah of the Messenger o f Allah without tahrlf
(distortion), nor ta ‘wll (figurative interpretation), nor tamthll (making 
a likeness), nor tashblh (resemblance), nor ta ’til (denial).

2. We love the Companions o f the Messenger of Allah 
iĵ 5»), and we hate those who speak against them. We believe

that to speak ill of them is to speak ill of the Religion, because they 
are the ones who conveyed it to us. And we love the Family o f the 
Prophet with love that is permitted by the Islamic
legislation.

3. We love the People o f Hadith and all o f the Salaf o f the 
Ummah from Ahlus-Sunnah.
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4. We despise ‘Ilm ul-kalam (rhetoric theological), and we view 
it to be from amongst the greatest reasons for the division in the 
Ummah.65

5. We do not accept anything from the books o f fiqh  
(jurisprudence), nor from the books o f tafslr (explanation o f the 
Qur'an), nor from the ancient stories, nor from the Sir ah (biography) 
o f the Prophet except that which has been confirmed
from Allah (jijiljG) or from His Messenger ’*$£>). We do not 
mean that we have rejected them, nor do we claim that we are not in 
need o f them. Rather, we benefit from the discoveries o f our Scholars 
and the jurists and other than them. However, we do not accept a 
ruling, except with an authentic proof.

6. We do not write in our books, nor do we cover in our lessons, 
nor do we give sermons with anything except the Qur'an, or the 
authentic and authoritative hadlth. And we detest what emanates from 
many books and admonishers in terms o f false stories and weak and 
fabricated hadiths.

7. We do not perform takflr (excommunication) upon any 
Muslim due to any sin, except Shirk (polytheism) with Allah (jiiyiljC), 
or the abandonment o f Prayer, or apostasy. We seek refuge in Allah 
(jijiljC-) from that.

8. We believe that the Qur'an is the Speech o f Allah (jijiljG), it 
is not created.

65 Imam ash-Shafi'T ( )  said: “My ruling regarding the people o f kalam  
(kalamists) is that they should be placed upon a domesticated donkey, and lead around 
to the Bedouin clans and tribes while announcing publically that this is the reward of 
those who reject the Book o f  Allah, and busy themselves with rhetoric (fai/dm).”65See 
Ibn ‘AbT al-‘Izz, Sharh al- Aqldah at-Tahawiyyah' (p.75).
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9. We hold that our ‘obligation is to co-operate with the group 
that traverses the methodology of the Book and the Sunnah, and what 
the Salaf o f the Ummah were upon; in terms of calling to Allah 
(jiiyiijC) the Glorified, and being sincere in worship of Him, and 
warning from Shirk, innovations, and disobedience, and to advise all 
of the groups that oppose this.’ ‘So co-operating upon righteousness 
and piety (taqwa) and mutual advising necessitates warning against 
evil and not co-operating with the wicked.’

10. We do not deem it correct to revolt against the rulers, nor do 
we feel that revolutions bring about reconciliation. Rather, they 
corrupt the community.

11. We hold that this multiplicity o f present day parties is a reason 
for the division of the Muslims and their weakness. So therefore we 
set about ‘freeing the minds from the fetters of blind-following and the 
darkness of sectarianism and party spirit.’

12. We restrict our understanding of the Book of Allah (jiyiJjG) 
and the Sunnah o f the Messenger o f Allah to the
understanding of the Salaf o f the Ummah from the Scholars of hadith, 
not the blind-followers of their individuals. Rather, we take the truth 
from wherever it comes. And we know that there are those who claim 
Salafiyyah, yet Salafiyyah is free from them, since they bring to the 
society what Allah has prohibited.

13. We believe in ‘cultivating the young generation upon this 
Islam, purified from all that we have mentioned, giving to them a 
correct Islamic education from the start - without any influence from 
the disbelieving western education.’

14. We believe that politics is a part of the Religion, and those 
who try to separate the Religion from politics are only attempting to 
destroy the Religion and to spread chaos.
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15. We believe that there will be no honour or victory for the 
Muslims until they return to the Book o f Allah (j.2jj}j£) and to the 
Sunnah o f the Messenger of Allah

16. We oppose those who divide the Religion into trivialities and 
important issues. And we know that this is a destructive da ’wah.

17. We oppose those who put down the knowledge of the Sunnah, 
and say that this is not the time for it. Likewise, we oppose those who 
put down acting upon the Sunnah o f the Messenger o f Allah

18. Our d a ’wah and our 'aqidah is more beloved to us than our 
own selves, our wealth and our offspring. So we are not prepared to 
part with it for gold nor silver. We say this so that no one may have 
hope in buying out our d a 'wah, nor should he think that it is possible 
for him to purchase it from us for dinar or dirham.

19. We love the present day Scholars of the Sunnah and hope to 
benefit from them and regret the passing away of many o f them.

20. We do not accept a fatw a  except from the Book of Allah 
(j2j2jC) and the Sunnah of the Messenger of Allah

These are glimpses into our ’aqidah and our da ’wah. So if one has any 
objection to this, then we are prepared to accept advice if it is truthful, 
and to refute it if it is erroneous, and to avoid it if it is stubborn 
rejection. And Allah (JiyiljG) knows best.66

66 Summarised from Tarjumah A bl 'Abd ur-Rahmdn Muqbil ibn Hadi al- Uadi 7 (p. 
135-142) o f Shaykh Muqbil Ibn Had! al-Wadi'T.
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