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A Word about the Ligatures for Arabic Invocations

Imam Yahya Ibn Sharaf al-Nawaw! (CI.676H) - - said, “ It is highly

recommended to invoke A llah’s pleasure and mercy upon the 
Companions and the tabiin and those that came after them from the 
Scholars, righteous worshippers and the rest o f  the people o f  excellence. So 

it is s a i d ( m a y  Allah be pleased with him), or S&fcfc; (may Allah have 

mercy upon him), or the likes o f  that.

As for what some o f  the Scholars have said that the statement, is

specific to the Companions and that for others it is only to be said, “iSi'kA) ” , 

then the affair is not as they say and there is no agreement upon it. Rather, 
what is correct according to the majority o f  the Scholars is that it is highly 
recommended, and the proofs for that are too many to enumerate.” 1

Imam M uham m ad Ibn Salih al-'Uthaymln (d.i42iH ) - J & - said 

concerning the statement, ]£>” , “ The best o f  that which has been

stated about it is what was mentioned by A bu al-'Aliyah (d.jioH) - ■
that the saldh o f  Allah upon His Prophet is Allah’s praise for him in the 
highest gathering o f  Angels.” 1

1 Refer to al-Adhkdr(p. 118) o f al-NawawI.
2 Refer to Sharh al-Mumti (3/164) o f al-'Uthaymln.
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B r i e f  B io g r a p h y  o f  t h e  N o b le  S h a y k h  

‘ A b d  a l -1 Aziz Ib n  ‘A b d u l lA h  Al a l - S h a y k h

H is N a m e , L in e a g e  a n d  B i r t h :

He is the noble Shaykh A bd al-‘AzIz Ibn Abdullah Ibn M uham m ad Ibn 
‘A b d  al-Latlf Al al-Shaykh al-Tamlml. He is from the descendants of 
Shaykh Muhammad Ibn Abd al-Wahhab (d.i2o6H ). He was born in al- 
Riyadh in the year 1362H.

H IS  U P B R IN G IN G :

His father died in the year 1370H , whilst the author was still young and had 
not passed eight years o f  age. He was disagnosed with weak eyesight from 
the time o f  his birth, up until he lost it completely in the year 1381H.

He began to seek knowledge by studying the N oble Quran  in Masjid 
Ahm ad Ibn Sinan. He completed memorization o f  the Quran by the age 
o f  twelve. Thereafter, he began to seek knowledge in the circles o f  some o f  
the Scholars and in the year 1375H, he enrolled in the Imam al-Da‘wah 
Institute. He graduated from the College o f  al-Shartah in the academic 
year 1383/1384H. He continued to attend some o f  the lessons o f  the 
Scholars in the mosques.

His Se a r c h  f o r  K n o w l e d g e  a n d  H is T e a c h e r s :

He read Kitab al-Tawhid, al-Usul al-Thaldtbah and al-Arba'un al- 
Nawawiyyah upon Shaykh M uham m ad Ibn Ibrahim Al al-Shaykh 
(d.i389H), the former Grand M ufti o f  Saudi Arabia. That took place from 

the year 1374H  to 1380H.

Likewise, he read texts on inheritance upon Shaykh A b d  al- AzIz Ibn Baz 
(d.i42oH ), who was the Grand M ufti o f  the Kingdom  o f  Saudi Arabia and
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president o f  the Committee o f  M ajor Scholars, in the year 1377H  to 1380H. 
He read texts o f  inheritance, Arabic grammar and Tawhld upon Shaykh 
'Abd al-'Aziz Ibn Salih al-Murshid; that was in the year 1379H. In the year 
1375H to 1376H, he read Umdah al-Ahkam and Zad al-Mustaqni upon 
Shaykh 'Abd al-'Aziz al-Shathrl. In the year 1374H, he enrolled in the Imam 
al-Da‘wah Institute o f  Knowledge in al-Riyadh. A fter graduating from 
there, he enrolled in the College o f  al-Shariah in al-Riyadh in the year 
1380H. There he obtained a bachelor’s degree in Shariah studies and 
Arabic in the academic year 1383H/1384H.

His O f f i c i a l  D u t i e s :

The noble Shaykh 'A bd al-'Aziz A l al-Shaykh went on to assume various 
duties in ddwah, teaching and fatwd. He began his teaching career at the 
Imam al-Da‘wah Institute o f  Knowledge in 1/7/1384H .

Then he took on the responsibilities o f  Imam and Khatib at the Shaykh 
M uham m ad Ibn Ibrahim M osque in the Dukhnah area o f  al-Riyadh, after 

the death o f  Shaykh Muhammad Ibn Ibrahim ffiXzij). That occurred in 
the year 1389H.

Then he became an assistant professor at the College o f  al-Shariah in 
7 /5/1399H. Then he became an associate professor at the College o f  al- 
Shariah in 13/11/1400H . In the year 1402H , he was appointed Imam and 
Khatib o f  Namrah M osque at 'Arafah. In the month o f  Shawwdl in the 
year 1407H , he was appointed as a member o f  the Committee o f  M ajor 
Scholars.

Then he moved on from the university in 15/7/1412H  for his appointment 
as a full time member o f  the Permanent Council for Research and Religious 
Verdicts due to resolution (1/76), dated 15/7/1412H .

During the month o f  Ramadan in the year 1412H , he was appointed Imam 
and Khatib o f  Imam Turkl Ibn Abdullah M osque in al-Riyadh. Then, by
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royal decree (no. 837), he was appointed to become vice-Grand M ufti, at 
the level o f  minister, in 8/25/1416H. Then by royal decree (alif/io), he was 

appointed to become Grand M ufti for the Kingdom  o f  Saudi Arabia and 
president o f  the Committee o f  M ajor Scholars and the Permanent Council 
for Research and Religious Verdicts in 1/29/1420H , after the passing o f  

Shaykh Abd al-‘AzIz Ibn Baz (Jj&ufcj).

H is St r iv in g  in  H is W o r k :

He supervised some university theses and participated in the debates. He 
also participated in giving fatawa on the Nur 'aid al-Darb program in the 
year 1412H .

He has maintained a distinguished presence in the gatherings o f  knowledge, 
in addition to participating in study groups and delivering lectures and 
lessons. Likewise, he participates in the religious programs that air on radio 
and television.

M ay Allah preserve our Shaykh ‘A b d  al-‘AzIz Ibn Abdullah A l al-Shaykh, 
prolong his life upon obedience to Him  and grant him a good end. M ay 
Allah bless him in his knowledge, his da'wah and the rest o f  his activities 
and accept his endeavors in service to Islam and the Muslims.
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In t r o d u c t io n

A ll praise is for Allah and may peace and salutations be upon the 
Messenger o f  Allah, upon his Family, his Companions and all those 

who traverse upon his way and follow  his example up until the Day o f  
Judgement.

T o  proceed:

So this is a brief and concise treatise surrounding the reality o f  the testimony 

that Muhammad is the Messenger o f  Allah. We saw fit to

spread it amongst the people due to the need for it. Rather, we see it as a 
necessity due to what we have witnessed o f  ignorance from many o f  the 
Muslims, let alone others besides them, about the reality o f  the testimony 

that M uhammad is the Messenger o f  Allah. We have seen

them fall into that which opposes and contradicts this testimony, or in some 
cases, that which opposes its completion, or that which detracts from the 
servant’s belief in it.

So it became binding upon us to clarify that out o f  sincerity o f  purpose 

(nasihah) to Allah, to His Messenger to the leaders o f  the

Muslims and their common folk, in following the command o f  Allah

“And remind for verily, the reminding profits the 
Believers.” [Surah al-Dhariyat 51:55]
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Allah ( said,

“Therefore, remind men in case the reminder profits 
them.” [Surah al-A‘la 87:9]

Allah said,

“So remind them (O M uhammad), you are only someone 
who reminds. You are not a dictator over them.”

[Surah al-Ghashiyah 88:21-22]

And there are other such ayat.

The Prophet said, “ The Religion is al-Nasihah (sincerity o f

purpose).' The Religion is al-Nasihah. The Religion is al-Nasihah. The 

Companions asked, “ T o  whom  O Messenger o f  Allah

He replied, “ T o  Allah, to His Book, to His Messenger and 

to the leaders o f  the Muslims and their common folk.”1

So the obligation upon everyone who knows the truth, along with its 
proofs is to clarify it and to spread it amongst the people, especially in these 
times in which strangeness o f  Islam has intensified and good is now 
considered evil and evil is considered good. There are few who pay

' Translator’s Note: Ibn al-Salah (d.$77H) - - said concerning al-nasihah, “ It is a

comprehensive statement in which the advisor intends and establishes goodness 
through various ways for the one to whom it is directed.” Refer to Jd m i al-'Ulum wa 
al-Hikam (1/222) o f  Ibn Rajab.
1 Related by Muslim (no. 55).
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attention to the truth and openly manifest it. Indeed, there is no might, nor 
power, except with Allah.

H ow  comforting is the statement o f  the Messenger “ Islam

began as something strange and it shall return to being something strange, 
just as it began. So Tuba is for the strangers.” 1

I ask Allah the Exalted, the All-Capable: to bestow upon us guidance to 
what is correct, and success in attaining the truth and correctness, that He 
inspires us to right guidance and protects us from the evil o f  our ownselves 
and that He shows us the truth as truth and allows us to follow it and that 
He shows us falsehood as falsehood and allows us to avoid it and that He 
rectifies for us our intention and deed and that He allows all those who 
peruse it to benefit through what has been documented in this treatise and 
that He makes us and our M uslim  brothers cooperate upon righteousness 

and piety. Indeed, He ( is the Bestower o f  goodess, M ost 
Generous.

' Related by Muslim (no. 145). Translator’s Note: Tuba is a name for Paradise, it is also 
said that it is a tree in Paradise. Refer to al-Nihdyah (3/141) o f  Ibn al-Athir.
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P r e f a c e

Before beginning with that, I will open with an introduction that I hold 
to be beneficial. So I say - seeking the aid o f  Allah:

When Allah created Adam  and blew the soul into him, He

commanded the Angels to prostrate to him. Iblls was from the Jinn  and 
not from the Angels. He was only included in the address to them because 
he was known for doing the deeds o f  the Angels, and because he resembled 
them and due to his worship and devotion. However, when they were 
commanded to prostrate, the Angels prostrated and Iblls the accursed did 
not prostrate.

“And remember when We said to the Angels, “ Prostrate 
yourselves before Adam.” And they prostrated except Iblls 
(Satan), he refused and was proud and was one of the 
disbelievers.” [SQrah al-Baqarah 2:34]

Allah ( sai d in Surah al-Kahf,
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“And remember when We said to the Angels; “ Prostrate 
to Adam.” So they prostrated except Iblls (Satan). He was 
one o f the Jinn-, he disobeyed the Command o f his Lord.”

[Surah al-Kahf 18:50]

He refused to prostrate to Adam out o f  arrogance, jealousy

and transgression. His punishment was to be banished from the mercy o f  
Allah and the curse o f  Allah descended upon him. However, the wicked 
one increased in his transgression and intensified in his resentment towards 

Adam ('rk3 \yS^i\iJc) and his progeny. He sought respite from Allah until 

the Day o f  Judgement. So Allah gave him respite. He said at that point, as 
Allah relates about him,

“ He (i.e. Iblls) said: Because You have sent me astray, 
surely I will sit in wait against them (i.e human beings) 
upon Your Straight Path. Then I will come to them from 
before them and behind them, from their right and from 
their left, and You will not find most o f them as thankful 
ones.” [Surah al-A 'raf 7:16-17]

The meaning is that he vowed to misguide the servants o f  Allah from the 
children o f  Adam from the path o f  truth and the way o f  salvation, so that 
they would not worship Allah and not single Him  out with Tawbid' and

1 Tawhld: In the Arabic language, Tawhid means, “ to make something one or to assert 
the oneness o f  something.” Refer to Lisdn al-' Arab  (3/450) o f  Ibn Manzur. In 
technical Shariah  usage, it means, “ to single out Allah alone for worship.” Refer to 
al-Durar al-Sanniyyah (1/48) o f  Abd al-Rahman Ibn Hasan. Shaykh al-Islam A bd —►
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so that they would follow scattered paths which would hinder them from 
goodness and make evil beloved to them.

A  similar incident occurs where Allah informs us about him,

“ He (Iblls) said: O my Lord! Because you misled me, I shall 
indeed adorn the path o f error for them (i.e. mankind) 
upon the earth, and I shall mislead them all, except Your 
chosen, guided slaves amongst them.”

[Surah al-Hijr 15:39-40]

Allah ( )  said,

^  (% S!  ̂ d P P

“ He (Iblls) said: See? This one whom You have honored 
above me, if You give me respite (i.e. keep me alive) to the 
Day o f Resurrection, I will surely seize and mislead his 
offspring by sending them astray, all but a few!”

[Surah al-Isra‘ 17:62]

Subsequently, Iblls did not cease to whisper, tempt and try to misguide 

Adam (’p } \ y $ P p )  and his progeny, up until he became the reason for

al-'Aziz Ibn Baz ((I.1420H) - i i f e j  - said, “ It is to single out Allah in His Lordship, in 
worship, in His Names, His Attributes and His Judgement.” Refer to M ajm ii al- 
Fatdwd (1/24) o f  Ibn Baz.
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A dam ’s fall from Paradise and the son o f  Adam killing his brother. He did 
not suffice with this. Once the children o f  Adam had been in existence for 
a while and a long period o f  time had passed since Prophethood, he 
beautified Shirk for them and tempted them with it. N ow  he had what he 
wanted and his initial thought about mankind came true, they followed 
him and fell into Shirk. The first time that happened was during the time 
o f  N u h ’s people when they worshipped the idols: Wadd, S u w a, Yaghuth, 
Ya'uq and Nasr. “ These were the names o f  righteous men amongst the 

people o f  N uh When they perished, Shaytdn inspired their

people to erect statues for them in their gatherings that they held. They 
named the statues with the names o f  those individuals. They did all o f  that, 
but they did not worship them, up until these people also perished and 
knowledge was lost. Then they were worshipped.” This is what was stated 

by Ibn Abbas as occurs in Sahih al-Bukhdri.'

Ibn Jarir (d.3ioH) - - related from M uhammad Ibn Qays who said,

‘There were righteous people from the children o f  Adam and

they had followers who took them as an example. When they died, their 
companions who looked at them as an example to be followed said, “ I f  we 
make images o f  them, they will inspire us to worship when we remember 
them.” Consequently, they made images o f  them and when those 
individuals died, another group o f  people took over and Iblls came to them 
and said, “ They only worshipped them and sought their intercession for 
rain, so worship them.”1

This is how Shirk began amongst the children o f  Adam it

was due to Iblls causing them to stray. However, Allah with

His Wisdom, Knowledge and Mercy with His servants, did not leave them 
without a purpose for Iblls and his army to misguide them. Rather, He sent 
to them Messengers to clarify to them the true Religion and to warn them

1 Related by al-Bukhari (no. 4920).
1 Refer to J  am i al-Baydn an Ta'wil al-Qur‘dn (23/639) o f  Ibn Jarir al-Tabari, with the 
checking o f  Mahmud Shakir.
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against Shirk and misguidance, as a mercy from Him  with His servants and 

to establish the evidence upon them.

“So that those who were to be destroyed (for their rejecting 
the Faith) might be destroyed after a clear evidence, and 
those who were to live (i.e. the Believers) might live after a 
clear evidence.” [Surah al-Anfal 8:42]

Allah ( said,

“Messengers as bearers o f good news as well as o f warning 
in order that mankind should have no plea against Allah 
after the Messengers. And Allah is Ever All-Powerful, All- 
Wise.” [Surah al-Nisa 4:165]

Allah (jljiyaiWLu) said,
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“And We send not the Messengers but as givers o f glad 
tidings and as wamers. So whosoever believes and does 
righteous good deeds, upon such shall come no fear, nor 
shall they grieve. But those who reject Our Ayat (proofs, 
evidences, verses, lessons, signs, revelations, etc.), the 
torment will touch them for their disbelief.”

[Surah al-An'am 6:48-49]

There occurs in the Sahihayn from Ibn M as'ud who said, ‘The

Messenger o f  Allah said, “ There is no one with more o f  a sense

o f  honor than Allah. Due to that, He has prohibited immoralities, 
whatever is apparent from them and whatever is hidden. There is no one 
who loves praise more than Allah. Due to that, He has praised himself.”1

There occurs in a wording from M uslim , “ For that purpose, He sent down 
the Book and sent the Messengers.”1

There occurs in the Sahihayn from the hadith o f  Sa d Ibn Ubadah 

“ There is no individual who loves excuses more than Allah. For 

the sake o f  that, Allah sent Messengers as bringers o f  good news and as 
warners.”3

Allah sent Messengers to establish the p roof upon His servants and to 
excuse them. These Messages are from the blessings o f  Allah upon all o f  
His creation, since the servants are in need o f  them above all else. Their 
necessity is greater than any other necessity. Truly, their need for the 
Message is greater than their need for food, drink and medicine. Therefore, 
the slightest deficiency or absence o f  that will destroy the bodies. As for the 
Message, then in it is life for the hearts and the faiths. Rather, the Message 
is necessary to rectify the worldly life and the Herafter o f  the servant. So 
just as there is no goodness for him in his Hereafter, except with following

1 Related by al-Bukharl (5/194) and Muslim (no. 2760).
1 Related by Muslim (no. 2760).
J Related by al-Bukhari (8/174) and Muslim (no. 1499) and the wording is his.
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the Message, then likewise there is no goodness for him in his worldly life, 
except by following the Message, as has been affirmed by Shaykh al-Islam 

Ibn Taym iyyah (d.728H) -iuitefc].1

Allah sent the Messengers and made them human beings from amongst the 
people to whom they were sent, speaking their language, so as to clarify to 
them the true Religion.

“And We sent not a Messenger except with the language 
o f his people, in order that he might make the Message 
clear for them. Then Allah misleads whom He wills and 
guides whom He wills. And He is the All-Mighty, the All-
Wise.” [Surah Ibrahim 14:4]

A  Messenger was sent to every nation. Allah said,

“And for every Ummah (a community or a nation), there 
is a Messenger.” [Surah Yunus 10:47]

Allah ( said,

1 Refer to M ajmu al-Fatdwa (19/99) o f  Ibn Taymiyyah, as compiled by Abd al- 
Rahman Ibn Qasim and his son Muhammad.
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“And there never was a nation but a warner had passed 
amongst them.” [Surah Fatir 35:24]

They were all sent with one Religion and that is Islam; making the Religion 

sincerely for Allah and singling Him  (JlSy& l^ i,) out with Tawbid and 

avoiding worship o f  everything else besides Him.

“And verily, We have sent among every Ummah 
(community, nation) a Messenger proclaiming: Worship 
Allah Alone, and avoid al-Taghut (all false deities).”

[Surah al-Nahl 16:36]

Allah (JUySsUUi) said,

0 O J - U P

“And We did not send any Messenger before you (O 
Muhammad) but We inspired him saying: La ilaha ilia 
Ana [none has the right to be worshipped but I (Allah)], 
so worship Me.” [Surah al-Anbiya‘ 21:25]
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There occurs in the hadith o f  the Prophet “ The Prophets are

paternal brothers. Their mothers are different, but their Religion is one.”1 
It is agreed upon.

Likewise, every Messenger commanded his people to obey him since that is 

required by the Message. Allah ( j £ ^ )  says,

“We sent no Messenger, but to be obeyed by Allah’s 
Leave.” [Surah al-Nisa‘ 4:64]

The Messengers did not cease to come in succession to their peoples in order 
to call them to Tawhid and to the disavowal o f  Shirk.

“Then We sent Our Messengers in succession.”
[Surah al-M u‘minun 23:44]

U p until M usa ( ] came and Isa (’AU'^bLalhcL) after him and 

both o f  their Books gave good news o f  the coming o f  Prophet Muhammad

Allah ) said,

1 Related by al-Bukhari (4/142), and the wording is his, and Muslim (no. 2365), from 

the hadlth o f  Abi Hurayrah ( i i i l ^ ) .
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“Those who follow the Messenger, the Prophet who can 
neither read nor write (i.e. Muhammad) whom they find 
written with them in the Torah and the Gospel.”

[Surah al-A‘raf 7:157]

Allah said,

“And remember when ‘Isa (Jesus), son o f Maryam (Mary), 
said: O Children o f Isra'll! I am the Messenger o f Allah 
unto you confirming the Torah which came before me, 
and giving glad tidings o f a Messenger to come after me, 
whose name shall be Ahmad.” [Surah al-Saff 61:6]

After Isa has been raised up, and he had remained with the
children o f  Adam for a long period o f  time, and before the Prophet 

( jfc j^ e & lp )  was sent, Iblls set out against the children o f  Adam  upon foot 
and upon riding beast. Indeed, he misguided them far astray and threw 
them into disbelief, Shirk and misguidance with its various categories, all 
but a few o f  them. Their condition became one that was hated by Allah 

( the Arabs and non Arabs amongst them, all but a few.
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Then the Prophet M uham m ad was sent and he said, “ O

people! I am only a mercy sent by A llah.” '

He was sent whilst the condition was as he informed in the

hadith that is related by M uslim (d.z6iH ) from  ‘Iyad Ibn Him ar al- 

Mujashi'I where the Prophet said in his sermon,

‘Indeed, my Lord has commanded me to teach you what you are ignorant 
of, but He has taught me on this day, “ A ll wealth that I have conferred 
upon a servant is lawful. I have created all o f  my servants as Hunafa ,2 but 
it is the devils who come to them and cause them to stray from their 
Religion and make unlawful for them that which I have made lawful. The 
devils command them to associate with M e (i.e. commit Shirk) that for 
which I have sent down no authority.” Indeed, Allah looked at the people 
o f  the earth and He hated them, the Arabs and the non-Arabs, except for 
some who had remained from the People o f  the Book, so He said, ‘ I have 
only sent you (O Muhammad) to test you and to test others through you. 
I have sent down upon you a Book that cannot be washed away by water, 
so that you may recite it in the state o f  wakefulness or sleep...” 5

Allah lifted that hated state from them by way o f  the Messenger o f  Allah 

He sent him as a mercy for the creation, an example to be 

followed and as an evidence over all o f  the creation. He sent him with the 
guidance and the true Religion before the coming the H our, as a bringer o f  
good news and a warner, as a caller to Allah by His permission and a lamp 
spreading light. Allah sent him as the last o f  the Messengers and guided the

1 Sahih: Related by al-Hakim in al-Mustadrak (no. 107) who authenticated it and al- 
DhahabT agreed. It was also related by al-Bazzar, al-Tabaranl in al-Saghir and al-Awsat 
and Shihab in al-Musnad (1/96). It was authenticated by al-Alban! in Silsilah al- 
Sahihah (no. 490).
1 Hanlf: Imam ‘Abd al-Rahman Ibn Nasir al-Sa'dl (d.i376H) - - said, “ That is,
the one who is devoted to Allah and averse to anything else besides Him. It is the one 
who is established upon Tawhid and has abandoned Shirk and setting up others as 
rivals to Allah.” Refer to Taysir al-Karim al-Rahmdn (p. 67) o f  al-Sa di.
1 Related by Muslim (no. 2865).
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misguided through him, taught the ignorant, opened the eyes o f  the blind 
through his Message, opened the ears o f  the deaf and enlightened the hearts 
o f  those who were heedless. The earth became illuminated after being in a 
state o f  darkness and the hearts came together after being scattered apart. 
Allah established through him the straight Religion and clarified by way o f  
him the clear white path. Through him Allah lifted the burdens and 
removed the shackles and made his Messenge comprehensive for mankind 
and Jinn.

“And We have not sent you (O Muhammad) except
comprehensively to all mankind.” [Surah Saba‘ 34:28]

“ Say (O M uhammad): O mankind! Verily, I am sent to 
you all as the Messenger o f Allah.” [Surah al-A‘raf 7:158]

Allah sent him after some time had passed from the previous Messengers 
and the people had distorted the lessons in the Books and changed the 
sharai (divine laws) and begun depending upon the most oppressive o f  
their views. They overruled the laws o f  Allah and judged between the 
servants o f  Allah with their corrupt statements and desires. Then Allah 

guided the creation through him and clarified through him the

correct path. With him Allah took the people out o f  darkness

and brought them into the light, gave sight to the blind, guided those who 
were astray and separated what was between the righteous and the 

disobedient. He placed guidance and success in following him 

and conforming to his example, and misguidance and misfortune is in 
disobeying and opposing him. He was full o f  kindness and mercy for the
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Believers, eager for all o f  the creation to be guided. Their rejection and 
obstinacy would grieve him.

“Verily, there has come unto you a Messenger 
(M uhammad) from amongst yourselves (i.e. whom  you 
know well). It grieves him that you should receive any 
injury or difficulty. He is anxious over you to be righdy 
guided, for the Believers he is full o f pity, kind, and 
merciful.” [Surah al-Tawbah 9:128]

A  summary o f  his call is: good news and a warning, and calling to Allah with 
insight and wisdom,

“ O Prophet (M uhammad)! Verily, We have sent you as 
witness, and a bearer o f good news, and a warner.”

[Surah al-Ahzab 33:45]

He is the last o f  the Prophets and his Shariah and his Book are a criterion 
over the rest o f  the laws and books and an abrogator o f  them.
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“Muhammad is not the father o f any man amongst you, 
but he is the Messenger o f Allah and the last (end) o f the 
Prophets.” [Surah al-Ahzab 33:40]

Allah Qfrp-) says,

“And We have sent down to you (O M uhammad) the 
Book (this Quran) in truth, confirming the Scripture that 
came before it and Muhayminan (trustworthy in highness 
and a witness) over it (old Scriptures).”

[Surah al-M a‘ idah 5:48]

Allah expanded his chest, lifted his burden and made humiliation for 
whosoever opposed his command. Allah raised his mention, so he is 

mentioned along with Allah ( whenever  Allah is mentioned and 

that is sufficient as nobility. The greatest example o f  that is in the two 
testimonies o f  faith (al-shahadatan), the foundations o f  Islam and the keys 
to the abode o f  peace (i.e. Paradise). They make one’s blood, wealth and 
honor inviolable, they are the testimonies that there is none worthy o f  

worship besides Allah and that M uham m ad ( ^ j ^ 2aTĵ 4) is the Messenger 

o f  Allah.

So the meaning o f  La ilaha ilia Allah is: there is none worthy o f  worship 

in truth besides Allah ($1

The pillars o f  this testimony are: Negation (al-nafi) and Affirm ation (al- 
ithbdt). The statement, “ There is none worthy o f  worship...” negates 
everything that is worshipped besides Allah. The statement, “ ...besides 
Allah,” affirms worship for Allah alone, without any partner.
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Its conditions are: Knowledge (al-Ilm ), Certainty (al-Yaqin), Acceptance 
(al-Qubul), Submission (al-Inqiydd), Truthfulness (al-Sidq), Sincerity (al- 
Ikhlds) and Love (al-Mahabbah). Some Scholars have added an eighth 
condition, which is: disbelief in whatever is worshipped besides Allah.

The actualization o f  this testimony is that none is to be worshipped besides 
Allah. Its right is to carry out all o f  the obligations and to avoid the 
prohibitions.

These are brief comments about the testimony that none has the right to be 
worshipped besides Allah. As for its details, then they cannot be covered in 
this brief speech.

Since this study pertains to the reality o f  the testimony that M uham m ad 

(fcsi&Zifep) is the Messenger o f  Allah, it is appropriate that we mention 

some o f  that which is necessary to know him. Therefore, we will mention 
his lineage, his birth, his being sent as a Prophet and Messenger and his 

death (fcjA&’Mfeo). Then we will mention something about his names, his 

distinguishing qualities, his physical attributes and his moral character
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T h e  L in e a g e  o f  t h e  P r o p h e t  (H )

^ ^ l l a h  ($\*yXUUi) says,

“ Indeed, Allah conferred a great favor upon the believers 
when He sent among them a Messenger (M uhammad) 
from among themselves, reciting unto them His Verses, 
and purifying them (from sins by their following him), 
and instructing them in the Book (the Qur'an) and al- 
Hikmah (the wisdom and the Sunnah o f  the Prophet), 
while before that they had been in manifest error.”

[Surah Ali- Imran 3:164]

There occurs in some o f  the recitations, "min anfasihim”  (i.e. from their 
kinship), with a fathah upon the letter fd ‘, which means: their lineage.

There occurs in Sahth Muslim, from the hadith o f  Wathilah Ibn al-Asqa' 

(& $££) that he head the Messenger o f  Allah saying, “ Indeed, Allah has 
chosen Kinanah from the children o f  Isma il, and He has chosen Quraysh 
from Kinanah, and He has chosen the children o f  Hashim from Quraysh, 
and He has chosen me from the children o f  Hashim .” 1

1 R e la ted  b y  M u slim  (n o . 2276 ).
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There occurs in the Sahihayn from the haditb o f  A b l Sufyan (&,£$&) and 

his story with Heraclius and the question that Heraclius asked about the 

Messenger o f  Allah Am ongst the questions that he asked was,

“ What is the status o f  his lineage amongst you?” I said, “ He has an excellent 
lineage amongst us...” up until Heraclius said to A bl Sufyan, “ I asked you 
about his lineage and you mentioned that he has an excellenct lineage 
amongst you. Likewise, the Messengers are sent with excellent lineages 
amongst their people.” 1 This is the wording o f  al-Bukhari (d.256H).

It becomes apparent from this that he was from  the noblest o f  the people 
in terms o f  lineage. He was: M uham m ad Ibn Abdullah Ibn ‘A b d  al- 
M uttalib Ibn Hashim Ibn A b d  M an af Ibn Q aslyy Ibn Kilab Ibn M urrah 
Ibn K a b  Ibn L u ‘ay Ibn Ghalib Ibn Fahr Ibn M alik Ibn al-Nadr Ibn 
Kinanah Ibn Khuzaymah Ibn M udrikah Ibn Ilyas Ibn M udar Ibn Nizar 
Ibn M a d Ibn ‘Adnan.

His lineage is known authentically up to this point and it is

agreed upon by the geneologists; there is no disagreement amongst them. 
However, there is disagreement concerning what is beyond ‘Adnan. He is 

from the children o f  Ism ail who was a Prophet and Ism ail is

the son o f  Ibrahim (’$ 3

The mother o f  the Prophet was: Am inah Bint W ahb Ibn 'A bd

M an af Ibn Zahrah Ibn Kilab Ibn M urrah to the end o f  the previously 
mentioned lineage. So his father’s lineage meets with that o f  his mother’s 
at their grandfather Kilab Ibn Murrah.

W ahb the father o f  his mother was a leader in the tribe Zahrah at that time 

in terms o f  lineage and nobility. Therefore, the Prophet had a
combination o f  noble lineage by way o f  his father and his mother.

1 Related by al-Bukhari (1/5-6) and Muslim (no. 1373).
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T h e  B i r t h  o f  t h e  P r o p h e t  ( # )

The Prophet was born in the year o f  the elephant, with no

dispute that we know o f  amongst the biographers.

He was definitely born on a M onday due to his Sjjf*) reply when he

was asked about why he fasted on M ondays. He said, “ That is the day on 
which I was born and the day on which I was sent, or the Revelation was 
sent down to me.”1 It is related by M uslim  from the hadith o f  Qatadah

As for the month o f  his birth and its history, then there is some

disagreement about it. So it is said that he was born on the twelfth o f  Rabt 
al-Awwal, and it is said that it was on the eighth o f  that month. Others say 
he was born in Ramadan, and some say he was born on the twenty seventh 
o f  Rajab-, and this is the least likely o f  the views.

' R e la ted  b y  M u slim  (n o . 19 6 ,1 16 2 ) .



T h e  S e n d in g  o f  t h e  P r o p h e t  ( # )

R evelation was sent down to him when he was forty years o f  age. The 
Revelation first began coming to him when he had secluded him self 

in the cave o f  H ira‘ for seclusion. During one such occasion, the Angel Jibril 

c) came to him and completely enveloped him and then 

declared him a Messenger. So Jibril said, “ Read...”  to the end o f  the hadith. 
So this was the beginning o f  his affair.

From A'ishah who said, “ The first time that the Revelation

started to come down to the Messenger o f  Allah it came in the

form o f  a good dream during sleep that came true like bright daylight. 
Then, the act o f  seclusion was made beloved to him, so he used to seclude 
him self in the cave o f  H ira‘ and worship (Allah alone) in it. He would 
worship for several days before he w ould leave to return to his family and 
he would take provisions. He would return back to Khadijah for more 
provisions and leave again, up until the truth came to him in the cave o f  
Hira‘ . A n Angel came to him and said, “ Read.” He replied, “ I do not know 
how to read.” He said: He took me and pressed me hard until I could no 
longer bear it. Then he released me and said, “ Read.” I replied, “ I do not 
know how to read.” He took me and pressed me hard a second time up 
until I could no longer bear it. Then he released me and said, “ Read.” I 
replied, “ I do not know how to read.” He took me and pressed me hard a 
third time. Then he released me and said,
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“ Read! In the Name o f your Lord, Who has created all of 
creation, He has created man from a clot (a piece o f  thick 
coagulated blood). Read! And your Lord is the Most 
Generous.” [Surah al-‘A laq 96:1-3]

The Messenger o f  Allah returned with that Revelation and his heart was 

beating severely. He entered upon Khadljah Bint Khuwaylid ) and

said, “ Cover me, cover m e!” So they covered him up until his fear had left. 
He informed Khadljah o f  what had happened and said to her, “ Indeed, I 
fear for myself.”  Khadljah replied, “Never! By Allah, Allah will never 
disgrace you. You keep the ties o f  kinship, you help the poor and the 
destitute, you serve your guests generously and assist those who are 
deserving due to having been afflicted by calamities.”  Khadljah went with 
him up until they came to Waraqah Ibn N aw fal Ibn Asad Ibn ‘A b d  al- 
‘Uzza, the cousin o f  Khadljah who had become a Christian during the times 
o f  al-Jdbiliyyah (pre-Islamic times o f  ignorance). He used to write in 
Hebrew, so he would write from the Gospel in Hebrew whatever Allah 
willed for him to write. He was an elderly man who had gone blind. 
Khadljah said to him, “ O my cousin! Listen to your nephew. Waraqah 
replied, “ O my nephew! W hat did you see?” So the Messenger o f  Allah 
informed him o f  what he had seen. Waraqah replied, “ This was the keeper 
o f  secrets (i.e. the Angel Jibril) whom Allah sent down to Musa 

. I wish I were young and could live up to the time when your 

people will turn you out.” The Messenger o f  Allah ( ^ j ^ & T ^ )  replied, 

“ Will they drive me out?!” He said, “ Yes, never has a man come with the 
likes o f  what you have brought, except that he was treated with hostility. I f  
I should live until the day when you are driven out, I shall support you 
strongly.” A  few days after that, Waraqah died and the Revelation was also 
paused for a time.” 1 It is related by al-Bukharl.

' R e la te d  b y  a l-B u k h arl (1/2-4).
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T h e  D e a t h  o f  t h e  P r o p h e t  ( f§ )

^ ^ l l a h  Qp&-) says whilst addressing His Prophet

/  stk, <***'* \ '  n * '  <i"\ \
#  0  &

“Verily, you (O M uham m ad) will die and verily, they too 
will die.” [Surah al-Zumar 39:30]

Allah (JiiyAiUUi,) says,

JL > IS  iy\X\ j d  C-j£- Ja  i  ^

“ Muhammad is no more than a Messenger, and indeed 
many Messengers have passed away before him. I f  he dies 
or is killed, will you then turn back upon your heels as 
disbelievers?” [Surah A li-‘Imran 3:144]

Allah Qp&f’) says,
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“And We granted not to any human being immortality 
before you (O M uhammad), then if you die, would they 
live forever?” [Surah al-Anbiya‘ 21:34]

Indeed, the Prophet died after having fulfilled the trust,

having conveyed the Message o f  his Lord and having struggled in the path 
o f  Allah a true struggle. The Quran came down as a witness for him 

during the last part o f  his life. Certainly, the ayah o f  al- 

M a‘idah was sent down,

“This day, I have perfected your Religion for you, 
completed M y Favor upon you, and have chosen for you 
Islam as your Religion.” [Surah al-M a‘idah 5:3]

Indeed, Allah already announced to His Prophet (^ a ie S ji j^ )  what his 

lifespan would be when He sent down upon him Surah al-Nasr. So there 

occurs in Sahib al-Bukhdri from Ibn ‘Abbas {$&!&$£) who said, “ Umar 

used to make me sit with the elders o f  Badr. Some o f  them felt a certain way 
about that, so they said to ‘Umar, “ W hy do you bring this boy in to sit with 
us whilst we have sons like him?” Umar replied, “ Because o f  what you 
know about his position (i.e. in knowledge).”  One day ‘Um ar called me and 
made me sit in the gathering o f  those people and I think that he called me 
just to show them my religious knowledge. He said, “ What do you all say 

about the statement o f  Allah
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“When comes the Help o f Allah (to you, O M uham m ad 
against your enemies) and the conquest (o f M akkah).”

[Surah al-Nasr 110:1]

Some o f  them said, “ We are commanded to praise Allah and seek His 
forgiveness when we receive the help o f  Allah and the conquest o f  Makkah 
comes to us.” Others amongst them remained silent and did not say 
anything. So ‘Umar said to me, “ D o you say the same O Ibn 'Abbas?!”  I 
replied, “ N o .” He said, “ So what do you say then?” I said, “ Allah has 

informed the Messenger o f  Allah o f  when his life is to end. He

said,

“When comes the Help o f Allah (to you, O M uham m ad 
against your enemies) and the conquest (o f M akkah).”

[Surah al-Nasr 110:1]

That is a sign o f  your death.

“ So glorify the Praises o f your Lord, and ask for His 
Forgiveness. Verily, He is the One Who accepts the 
repentance and forgives.” [Surah al-Nasr 110:3]

‘Um ar said, ‘I do not know anything about it other than what you have 

stated.” 1

Shortly before his passing, the Prophet ( ^ * 3cS5ij^») was given a choice 

between the splendor o f  this worldly life and that which is with Allah.

1 R e la ted  b y  a l-B u k h arl (6/94 ).
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From A b u Said  al-Khudri that the Messenger o f  Allah

sat upon the pulpit and said, “ Indeed, Allah has given His 

servant a choice between receiving whatever he wants from the splendors o f  
this world, or that which is with Him . So he chose that which is with 
Allah.” A b u  Bakr began to cry and said, “ M ay our fathers and mothers be 
sacrificed for you .” We became astonished at this. The people said, “ Look 

at this old man, the Messenger o f  Allah informs about a

servant who was given a choice between receiving the splendors o f  this 
world or that which is with Allah, so he says: M ay our fathers and mothers 

be sacrificed for you.” The Messenger o f  Allah was the one

who was given the choice and A bu Bakr knew it better than us. The 

Messenger o f  Allah said, “ Indeed, I am indebted to A bu Bakr

more than anybody else regarding both his companionship and his wealth. 
Had I taken a khalil (close friend) from my Ummah, I would certainly have 
taken A bu Bakr, but the fraternity o f  Islam is sufficient. Let no door o f  the 
mosque remain open, except the door o f  A b u  Bakr.” 1 It is agreed upon.

There occurs in Sahib al-Bukhdri from the badith o f  Ibn Abbas ($£§&&) 
that the Prophet came out during his final illness with a piece

o f  cloth tied around his head. Then he narrated a similar badith.1

Muslim (d.26iH) relates from the badith o fju n d u b  that this sermon was 

delivered five days before his death.5

The death o f  the Prophet occurred as the deaths o f  the rest o f

mankind occur, it had its agonies. Then his soul separated from his body 

and his ( ; )  body went limp. From ‘A'ishah who said,

“ Indeed, from the blessings o f  Allah upon me is that the Messenger o f  Allah 

died in my house, on a day o f  my turn, whilst he was leaning

1 Related by al-Bukhari (4/253, 245) and the wording is from him, and Muslim (no. 
2382).
2 Related by al-Bukhari (1/120).
5 Related by Muslim (no. 532).
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against my chest and Allah made my saliva and his saliva mix at death. Abd 
al-Rahman entered upon me with a siwdk (tooth-stick) in his hand whilst I 

was supporting the back o f  the Messenger o f  Allah against my

chest and I knew that he loved the siwak, so I said, “ Shall I take it for you?” 
So he nodded with his head in the affirmative. I took it and it was too stiff 
for him to use, so I said, “ Shall I soften it for you?”  He nodded with his 
head in the affirmative. I softened it and he cleaned his teeth with it. In 
front o f  him there was a jug or a tin,”  one o f  the narrators, ‘Umar, is in 
doubt as to which it was, “ containing water. He started dipping his hands 
in the water and rubbing his face with them, saying, ‘There is none worthy 
o f  worship besides Allah. Death has its agonies.”  He then lifted his hand 
towards the sky and said started saying, “ With the highest com panion,” up 
until he passed and his hand dropped dow n.” 1 It is related by al-Bukharl.

The day o f  his death was a M onday as is authentically reported

in the hadith o f  Anas2 and A 'ishah3 ( l a n d  related by al-Bukharl in 

his Sahihd

He died in the eleventh year after the Hijrah (migration) by consensus o f  
the M uslim  Scholars and in the month o f  Rabi al-Awwal. Ibn Hisham 
(d.2i3H) said in al-Sirah al-Nabawiyyah, “ A ll o f  them said that he died in 
Rabi al-Awwal. M ost o f  them said that he died on the twelfth o f  Rabi. It 
is not correct that he could have died, except on the second o f  the month, 
or on the thirteenth, or on the fourteenth, or on the fifteenth according to 
the consensus o f  the M uslim Scholars, based upon the standing upon 
‘Arafah during the farewell Hajj (pilgrimage) which was on a Friday. It was 
the ninth o f  Dhu al-Hijjah. So Dhu al-Hijjah began on a Thursday, 
therefore al-Muharram began on either a Friday or a Saturday. I f  it began 
on a Friday, then Safar would begin either on a Saturday or Sunday. I f  it

' Related by al-Bukharl (5/141-142).
1 Related by al-Bukhari (1/165-166).
3 Related by al-Bukhari (2/106).

4 Related by al-Bukhari (no. 680), from the hadith o i Anas (ilc^ fe) and (no. 1387) 

from the hadith o f  A'ishah (TkUytO-
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began on the Saturday, then Rabi would begin either on Sunday or 
M onday. Whatever the case may be, based upon this calculation, the 
twelfth o f  Rabi al-Awwal cannot be a M onday from any angle...”1

He ivge) was sixty three years o f  age on the day o f  his death, as is

authentically related from a group o f  the Companions Q f e s u c h  as 

‘A ‘ ishah2 and Ibn ‘Abbas5 and other than those two.

Indeed, between the time at which the Prophet was sent to the

time that Allah ( j^ £ t)  took him, there occurred various significant and 

great events and noble Prophetic positions. He called to the

way o f  his Lord, he remained patient and persevered, struggled and 
migrated. He suffered difficulties up until Allah had written for him, his 
Companions and his Religion to become triumphant, superior and 

victorious. He did not die until the messages o f  his Lord had

been conveyed. He ^ d i e d ,  but his Religion shall remain up until 

the Day o f  Judgement and it is protected by the protection o f  Allah, 
triumphant by the promise o f  Allah, superior and victorious over all other 
religions and groups. The people o f  Islam in truth are the ones who are 
victorious,

1 Refer to al-Sirah al-Nabawiyyah (7/578-579) o f  Ibn Hisham, with the checking o f 
'Abd al-Rahman al-Wakll and al-Rawd al-Unuf(4/439-440) o f  al-Suhayll.
1 Related by al-Bukhari (4/163) and Muslim (no. 2349) from the hadith o f  A ‘ishah 

(tfiQj&j) where she said, “ He died whilst he was sixty-three years o f  age.” Muslim also 

relates (no. 2351) from the hadith o i M u awiyah and ‘Abdullah Ibn ’Utbah 

who both said, “ The Messenger o f  Allah ('Lj<dcii]\i>) passed whilst he was sixty-three 
years o f  age.”
’ Related by al-Bukhari (4/253) and Muslim (no. 2351).
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“And, verily, Our Word has gone forth o f old for Our 
slaves, the Messengers, that they verily would be made 
triumphant. And that Our hosts, they verily would be the
victors.” [Surah al-Saffat 37:171-173]

“It is He Who has sent His Messenger with guidance and 
the religion o f truth (Islam), to make it superior over all 
religions even though the Afushrikun (polytheists, pagans, 
idolaters, disbelievers in the Oneness o f  Allah) hate it.”
[Surah al-Tawbah 9:33]

One must give attention to his biography and what he established in terms 
o f  aiding the Religion o f  Allah, giving it its right and enduring whatever 
that entails o f  consequent harm. Biographical accounts o f  his struggles 
against the enemies o f  Allah and various aspects o f  his biography and 
guidance are all affairs to which the M uslim  must pay attention and study, 
since they are pure truth. It is a biography o f  one in whom Allah placed 
human perfection. It is the biography o f  the leader, the greatest, the noblest 

and the best o f  mankind unrestrictedly.

I f  we were mention something brief concerning some o f  the aspects o f  the 

biography o f  this great Prophet the issue would take up

several large books and we would still not give the issue its right. However, 
our intention with this brief treatise is to point out the most important 
issues pertaining to the reality o f  the testimony that Muhammad 

is the Messenger o f  Allah; the affairs that are necessary for 

every M uslim , male and female, to know, actualize and implement in order 
to save themselves from the punishment o f  Allah.
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M ay Allah save us and you and the rest o f  our Muslim brothers from the 
affairs that necessitate His displeasure. M ay Allah make us and you from 

those who receive the breezes o f  His Q y& ) mercy. Indeed, He ( 

is the M ost Generous.



T h e  N a m e s  o f  t h e  P r o p h e t  ( # )

Having many names is an indication o f  the greatness o f  the one being 

named and the many names o f  the Prophet allude to the

meanings o f  his greatness. The greatest o f  his names, which is his 

distinguishing characteristic when it is used, is his name: 

Muhammad. It is the name that Allah referred to him with in the Noble 

Qur'an. Allah (dl*yi)}\2 ) says,

“Muhammad is the Messenger o f Allah, and those who are 
with him are severe against disbelievers, and merciful 
among themselves.” [Surah al-Fath 48:29]

Allah says,

“Muhammad is not the father o f any man amongst you, 
but he is the Messenger o f Allah and the last o f the 
Prophets.” [Surah al-Ahzab 33:40]

Allah ( says,
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“But those who beheve and do righteous good deeds, and 
believe in that which is sent down to Muhammad, for it is 
the truth from their Lord, He will expiate from them their 
sins, and will make good their state.”

[Surah Muhammad 47:2]

Allah says,

lA^ fffk J* ciA os Uj ̂

l% 4^o*jj>C iic5 [feiilijf J

“Muhammad is no more than a Messenger, and indeed 
(many) Messengers have passed away before him. I f  he dies 
or is killed, will you then turn back on your heels (as 
disbelievers)? And he who turns back on his heels, not the 
least harm will he do to Allah, and Allah will give reward 
to those who are grateful.” [Surah Ali-'Imran 3:144]

It is the most significant o f  his names. Hassan Ibn Thabit

said,

‘He {i.e. Allah) derived his name from His
own so as to honor him;
The Owner o f the Throne is Praiseworthy {mahmud) and 
this one is Praised (muhammad) . ’
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The origin o f  the poem is by A bu Talib, Hassan included it in his
poetry.

From his wfe*) names is: Ahm ad. It is the name that was mentioned

by ‘Isa in his good news about the coming o f  the Prophet

as Allah (JU yisUlL) informed. So Allah ( j^ p )  said,

“And giving good news o f a Messenger to come after me, 
whose name shall be Ahmad.” [Surah al-Saff 61:6]

From his names is al-Mutawakkil, as occurs in the hadith o f ‘Abdullah Ibn 

Am r Ibn al-‘As which mentions the description o f  the Prophet

%*) in the Torah. There occurs in it, “ You are M y servant and M y 

Messenger. I have named you al-M utawakkil.” 1 It is related by al-Bukhari 
and will come up later.

From his names are those that have come in the hadith o f  Jubayr Ibn 

M utim  who said, ‘ I heard the Messenger o f  Allah '’£>)
saying, ‘Indeed, I have several names: I am Muhammad and I am Ahmad 
and I am al-Mahl through whom Allah will obliterate (yamhu) disbelief. I 
am al-Hashir who will be the first to be resurrected, the people being 
resurrected there after. I am al-‘A qib, after whom  there is no other 
prophet.”2 It is agreed upon.

There occurs in the hadith o f  A bu M usa al-Asharl {&<!&££) who said, ‘The 

Messenger o f  Allah mentioned to us many o f  his names. We

memorized some and did not memorize others. He ( ^ j s a i d ,  ‘I am 

M uhammad and I am Ahm ad and I am al-M uqaffi (the last in succession)

1 Related by al-Bukhari (no. 2125) and Ahmad in al-Musnad (2/174).
1 Related by al-Bukhari (4/162) and Muslim (no. 2354).
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and al-Hashir and Nabi al-Tawbah (Prophet o f  Repentance) and Nabi al- 
Rahmah (Prophet o f  M ercy).”1 It is related by Muslim.

The meaning o f  his name Muhammad is a noun derived from al-Hamd 
(praise). It was originally the passive participle o f  al-Hamd. It includes 
commendation, love, honor and reverence for the one who is praiseworthy. 
It is built upon the grammatical pattern o f  mufd'al, in the same manner as 
muazzam (glorified), or muhabbab (beloved), or musawwad (blackened), 
or mubajjal (venerable) and the likes o f  these terms, because the theme o f  
this grammatical construction is abundance. So when it is derived from the 
active participle, it means the one from whom this quality emanates time 
after time. When it is derived from the passive participle, it means the one 
upon whom this verb falls repeatedly, time and again, either due to his 
worthiness, or his acceptance o f  it. So M uhammad is the one whom the 
praisers praise time and again, or the one who is worthy o f  being praised 
time and again.1

As for al-Mahl, al-Hashir, al-‘Aqib, then they have been explained in the 

previous hadith o f  Jubayr Ibn M ut'im

1 Related by Muslim (no. 2355).
1 Refer to Ja ld ‘ al-Afbdm f t  al-Saldt wa al-Saldm, 'aid Khayr al-Andm  (p, 277) o f  Ibn 
al-Qayyim, with the checking o f  Mashhur Ibn Hasan Salman.
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T h e  Sp e c ia l  Q u a l it ie s  o f  t h e  P r o p h e t  ( j »

* I *he Prophet is the leader o f  mankind. There occurs in the

hadith o f ‘Abdullah Ibn Salam ( i t h a t  the Prophet 

said, “ I am the leader o f  the children o f  Adam  and it is no boast.”  It is related 
by Ibn Hibban (d.354-H) in his Sahih' with this wording and al-Tirmidhl 
(d.279H) relates the addition, “ ...on the Day o f  Judgem ent,”  before his 
statement, “ ...it is no boast.”2

Its origin is related by Muslim (d.26iH ) in the hadith o f  A b u Hurayrah 

with the wording, “ I am the leader o f  the children o f  Adam  on the 

Day o f  Judgement and the first one for whom  the grave will be split open 
and the first to intercede and the first whose intercession will be accepted.”3

Al-'Izz Ibn ‘A bd al-Salam (d.66oH ) said, “ The sayyid (leader) is the one 
who is described with lofty attributes and exalted moral character. This is 

realized since he is the best o f  them in the two abodes. As for

the life o f  this world, then he is the best because has been described as having 
great moral character. As for the Hereafter, he is the best because the 
recompense depends upon the moral character and the descriptions. So 
since he was superior in the life o f  this world in terms o f  feats and attributes, 
then he is the most superior in the Hereafter in levels and degrees.

He (^bjidcijiitg>) only said, “ I am the leader o f  the children o f  Adam  and it 

is no boast,”  in order to teach his Ummah his status before his Lord

1 Hasan li Ghayrihi: Related by Ibn Ibn Hibban in his Sahih (no. 6242,6475), with the 
checking o f  Shu'ayb al-Arna'ut. It was authenticated by M uqbil Ibn Had! in al-
Shafaah (no. 27).
1 Sahih: Related by al-Tirmidhl (no. 3148). It was authenticated by al-Albanl in Sahih 
al-Targhib wa al-Tarhib (no. 3543).
3 Related by Muslim (no. 2278).
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When an individual mentions his own feats, he mentions them, in most 

cases, as a boast. However, the Prophet wanted to cut o f f  any

conjecture or delusion from ignorant people that he mentioned this as a 
boast, so he said, ‘and it is no boast.”1

From his special qualities is that the banner o f  praise is in his

hand and beneath him is Adam and others besides him, due

to his statement, “ I am the leader o f  the children o f  Adam  on

the Day o f  Judgement and it is no boast. I am the first o f  those for whom 
the earth will be split open and the first to intercede and the first whose 
intercession will be accepted. In my hand is the banner o f  praise, below me 
is Adam and others besides him .”2

From them is that he is the first for whom the earth will be split open and 
the first to intercede and the first whose intercession will be accepted. He 
will have the Greater Intercession (al-Shafa ah al- Uzma) and the Station o f  
Praise and Glory (al-Maqam al-Mahmiid) over which the early ones and 
the latecomers will rejoice.

From Ibn Umar who said, “ Indeed, the people will will fall upon

their knees on the Day o f  Judgement and every nation will follow its 
Prophet, saying, “ O so and so, intercede for us,” up until the right o f  

intercession will be given to the Prophet That will be the day

when Allah will raise him up to the Station o f  Praise and Glory (,al-Maqam 
al-Mahmiid),”3 It is related by al-Bukhari.

From his special qualities is that we have been commanded to ask for al- 
Wasilah for him after every adhan (call to Prayer). From

1 Refer to Bidayah al-Sul f t  Tafdil al-Rasul (p. 34) o f  al-'Izz Ibn Abd al-Salam, with 
the checking o f  al-Albanl.

1 Sahlh: Related by Ibn Ibn Hibban in his Sahib (no. 6478) and Abu Ya'la in al- 
Musnad (no. 7493)- It was authenticated by al-Albanl in Silsilah al-Sahihah (4/100- 
101).
’ Related by al-Bukhari (5/228).
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Abdullah Ibn ‘A m r Ibn al-‘As that he heard the Messenger o f

Allah saying, “ When you hear the mu ‘adhdhin (caller to

Prayer), then repeat what he says, then invoke the SaLzh upon me. 
Whosoever invokes the SaLzh upon me will receive it ten-fold from Allah. 
Then ask Allah to grant me al-WasiUh, since it is a place in Paradise that is 
not befitting for anyone except one servant from the servants o f  Allah. I 
hope that I will be that one. Whosoever asks for al-Wasilah for me is 
assured o f  my Intercession.” 1 It is related by Muslim.

From his special qualities is that he is not be called upon by simply his name 

out o f  respect for him. Indeed, Allah ( J U y h a s  honored 

him when calling upon him, so Fie called upon him with the most beloved 
o f  titles and most brilliant o f  descriptions,

“ O Prophet!” [Surah al-Ahzab 33:59]

And,

“ O Messenger!” [Surah al-Ma‘ idah 5:67]

These special characteristics have not been affirmed for anyone else other 
than him amongst the Prophets. Allah called upon the other Prophets by 
their names,

1 R e la ted  b y  M u slim  (no . 384).
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“O Adam! Dwell...” [Surah al-Baqarah i:35]

“O ‘Isa (Jesus), son o f  M aryam  (Mary)! Remember M y 
Favor.” [Surah al-Ma‘idah 5:110]

“ O M usa (Moses)! Verily! I am Allah.”
[Surah al-Qasas 28:30]

“ O N uh (Noah)! Come down (from the ship) with peace.” 
[Surah H ud 11:48]

•~ ’  V' , v r -( w ) -

“ O Ibrahim (Abraham)! You have fulfilled the dream
(vision)!” [Surah al-Saffat 37:104-105]

“ O Lut (Lot)! Verily, we are the Messengers from  your 
Lord !” [Surah H ud 11:81]



“ O Zakariyyah (Zachariah)! Verily, We give you the glad 
tidings.” [Surah Maryam 19:7]

“ O Dawud (David)! Verily! We have placed you as a 
successor.” [Surah Sad 38:26]

“ O Yahya (John)! Hold fast the Scripture (the Torah).”
[Surah Maryam 19:12]

Allah prohibited His servants from calling upon him by simply his name, 

so He said,

“Make not the calling o f the Messenger (Muhammad) 
amongst you as your calling o f one another.”

[Surah al-Nur 24:63]

From his special qualities is that the miracles o f  every Prophet died out and 
became extinct, but the miracle o f  the sayyid (leader) o f  the early ones and 
the latecomers, which is the N oble Quran, shall remain until the D ay o f  

Judgement. The Prophet ( A ^ i c i i '^ )  said, “ There has never been a 

Prophet amongst the Prophets, except that he was given miracles that 
caused the people to believe in him. I have been given the Divine
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Revelation (i.e. the N oble Quran) that Allah reveals to me. So I hope to 
have the most followers on the Day o f  Judgem ent.” 1

From his special qualities is that Allah guaranteed that the

Book which was sent down to him would remain and be safeguarded 

against distortion. Allah ( iCJL) said,

i  ©

“Indeed, it is We Who have sent down the Dhikr (i.e. the 
Quran) and surely, We will guard it from corruption.”

[Surah al-Hijr 15:9]

The Prophet said in that which he relates from his Lord, “ I

sent down to you the Book, which cannot be washed away by water, so that 
you may recite it whilst in the state o f  sleep or wakefulness.”2 It is related by 

Muslim from the hadith o f  Iyad Ibn Himar Qn^?Q).

From his special qualities is what has come in the hadith o f  Jabir Ibn 

Abdullah al-Ansar! who said, ‘The Messenger o f  Allah

said, ‘I have been given five things that were not given to 

anyone before me. [i]: Every Prophet was sent particularly to his people 
whereas I have been sent to all the red and black (people), [ii]: The spoils o f  
war have been made lawful to me, these were not made lawful to anyone 
before me. [iii]: The earth has been made sacred and pure and a place o f  
worship for me, so whenever the time o f  Prayer comes for any o f  you, he 
should pray wherever he is. [iv]: I have been supported by fear due to which 
the enemy is overwhelmed from the distance that takes a month to cover.

1 Related by al-Bukhari (6/97) and Muslim (no. 152.) and the wording is his, from the 
hadith o f Abu Hurayrah (iiiM iii).
1 Related by Muslim (no. 2865).
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[v]: A nd I have been granted the intercession.” ' It is related by al-Bukhari 
and Muslim.

1 R e la ted  b y  a l-B u k h arl (1/8 6 ) an d  M u slim  (no . 52.1) an d  the w o rd in g  is his.

S3



T h e  M o r a l  C h a r a c t e r  o f  t h e  P r o p h e t  ( # )

“And verily, you (O Muhammad) are on an exalted 
standard o f character.” [Surah al-Qalam 68:4]

Al-'Izz Ibn 'A bd al-Salam said, “ When something is venerated, it is an 
indication o f  it being highly respected. So what about the greatest o f  
magnificent things?”

From Sa d Ibn Hisham Ibn ‘Am ir who said, ‘I came to ‘A ‘ ishah (%*§§&) 
and said, “ O M other o f  the Believers! Inform  me about the moral character 

o f  the Messenger o f  Allah She replied, “ His moral character

was the Quran. Have you not read in the Quran where Allah says,

“And verily, you (O Muhammad) are on an exalted 
standard o f character.” [Surah al-Qalam 68:4]?”

I said, “ Indeed, I want to retire from the worldly life completely and devote 
my life to A llah.” She said, “ D o not do so. Have you not read:

^ j^ l la h  (Q&Qx&CL') said concerning the Prophet
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“Indeed, in the Messenger o f Allah (M uhammad) you 
have an excellent example.” [Surah al-Ahzab 33:21]

The Messenger o f  Allah married and had children.'

Indeed, Allah perfected his moral character for him since his youth and
before he was sent as a Prophet. He never worshipped idols, nor did he ever 
consume intoxicants, nor did he remain in any evil affair. He was known 
amongst his people as the truthful and trustworthy individual.

From Jabir Ibn 'Abdullah who said, “ When the Kdbah was

constructed, the Prophet and 'Abbas went and lifted stones.

A l-‘Abbas said to the Prophet %*), “ Place your izar (lower

garment) upon your shoulder so that you may protect yourself from the 
roughness and hardness o f  stones.”  The Prophet did this, but fell down 
upon the ground in a state o f  unconsciousness and his eyes were turned 
towards the sky. He stood up and said, “ M y izar, my izdr\” His izar was 
already tied around him.” 1 It is agreed upon.

Allah raised him (;J£j4&Sj)[^) with various types o f  noble manners and 

behaviors, so Allah (jUySsl^Ii,) said,

“And by the Mercy o f Allah, you dealt with them gendy.” 
[Surah Ali-‘Imran 3:159]

Allah ( ji^ F )  said,

1 Sahlh: Related by Ahmad in his Musnad. (6/91). It was authenticated by Shu ayb al- 
Arna ut in his checking o f al-M nsnad (no. 24601).
1 Related by al-Bukhari (4/233-234) and Muslim (no. 86, 340) and the wording is his.

55



ySj jp J>̂ 3 a *>c£ *

“Muhammad is the Messenger o f Allah, and those who are 
with him are severe against disbelievers, and merciful 
among themselves.” [Surah al-Fath 48:29]

Allah (JJxJ&kClJ) said,

“Verily, there has come unto you a Messenger from 
amongst yourselves. It grieves him that you should receive 
any injury or difficulty. He is anxious over you, for the 
believers, he is full o f pity, kind, and merciful.”

[Surah al-Tawbah 9:128]

Allah Qfifyt-) said,

“And We have sent you (O Muhammad) not but as a 
mercy for the 'Alamin (mankind, Jinn and all the 
creation).” [Surah al-Anbiya‘ 21:107]

There occurs in Sahih al-Bukhari, from the hadith o f 'A ta ‘ Ibn Yasar who 

said, “ I met Abdullah Ibn ‘A m r Ibn al- A s I said, “ Inform  me

about the desrcription o f  the Messenger o f  Allah in the
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T orah.” He said, ‘Yes, by Allah, he is described in the Torah with some o f  
his attributes in the Quran-. O Prophet! We have sent you as a witness and 
a giver o f  glad tidings and a warner and a guardian o f  the illterates. You are 
my slave and M y Messenger. I have named you al-Mutawakkil (the one 
who relies upon Allah). You are neither discourteous, nor harsh, nor a 
noisemaker in the markets. You do not do evil towards those who do evil 
to you, but you deal with them with forgiveness and kindness. Allah will 
not let him (i.e. the Prophet) die up until he makes straight the crooked 
people by making them say, ‘N one is worthy o f  worship besides Allah,’ 
with which blind eyes, deaf ears and enveloped hearts will be opened up.” '

From his moral character is what has come in the hadith o f

‘A ‘ ishah (££& £6) who said, “ W henever the Messenger o f  Allah 

was given a choice between two affairs, he would choose the 

easier o f  the two, as long as it was not sinful to do so. However, i f  it was 
sinful, he would be the furthest o f  the people from it. The Messenger o f  

Allah ( ' & j never took revenge for his own sake. Rather, he did so 

only when something Allah has forbidden was transgressed, so he would 

take revenge for the sake o f  Allah.” 2

There occurs in the Sahihayn (i.e. the collections o f  al-Bukhari and 

Muslim), from Anas (il£^36) who said, “ I served him, meaning the Prophet 

at home and upon journeys. I f  I did anything, he never asked 

me why I did it, and i f  I refrained from doing anything, he never asked me 
why I refrained from doing it.” 3

From his moral character was his humility and his playfulness with the 

youngsters. From Anas ( i l ^ ^ l )  who said, “ The Messenger o f  Allah 

was the best o f  the people in terms o f  moral character. I had a 

brother who was called A bu ‘Umayr. He said: I think he was weaned. So

1 Related by al-Bukhari (3/2.1).
2 Related by al-Bukhari (4/166-167), and the wording is his, and Muslim (no. 2327).
’ Related by al-Bukhari (3/195) and Muslim (no. 52, 2309).
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when the Messenger o f  Allah (^j^dckls]^) would come to our house and 

see him, he would say, “ A bu ‘Umayr, what did the nughayr (sparrow) do?” 
So he would play with him .” 1 It is agreed upon.

' Related by al-Bukhari (7/102,119) and Muslim (no. 2150) and the wording is his. 
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P h y s ic a l  A t t r ib u t e s  o f  t h e  P r o p h e t  (g§)

A llah completed and sustained our Prophet

with outward and inward beauty. So he was the best

looking o f  the people and the most complete o f  them in terms o f  excellent 
moral character.

The Believer attains the following benefits from studying the physical 

description o f  the Prophet

From those benefits is an increace in imdn (faith). The more that the 

M uslim  learns about the Prophet and his conditions, his

descriptions and the details o f  what he came with, the more this becomes a 
cause for the perfection o f  his imdn and a cause for his love o f  the Prophet 

to intensify.

Evidence o f  that is what has come in the hadith o f  Anas whose

authenticity is agreed upon, where the Prophet said,

“ Whosoever sees me in a dream, then he has in fact seen me, since the 
Shaytdn cannot take my form. The (good) dream o f  the Believer is one part 
o f  the forty six parts o f  Prophethood.” 1

W hosoever comes after him (^5^2of[^i>), from those who did not see him 

during his lifetime, they have no way o f  knowing him, except by his 
descriptions. These descriptions have been conveyed clearly in the 

authentic narrations from the Companions

From them is the the hadith o f  al-Bara‘ Ibn Azib (aIaU?6) who said, “ The 

Prophet was o f  moderate height. He had broad shoulders and

1 R e la ted  b y  a l-B u k h ari (8 /7 1-72) an d  M u slim  (n o . 2266).

59



hair that reached down to his ear lobes. I saw him in a red cloak and I have 
never seen anyone more handsome than him.” Y u su f Ibn A b u  Ishaq said, 
“ His hair reached down to his shoulders.” 1 It is related by al-Bukhari.

From Jabir Ibn Samurah (&£&&) who said, “ The Messenger o f  Allah 

had a broad face with wide eyes and lean heels.” He said: I said 

to Simak, “ W hat does dali al-fam mean?” He said, “ A  broad face.” He 
said: I said, “ W hat does ashkal al-'ayn mean?” He said, “ Long in the slit o f  
the eye.” I said, “ What does manhus al-aqib mean?” He said, “ It means 
little flesh at the heels.” 1 It is related by Muslim.

From A ll  Ibn A b u Talib (££!$£) who said, “ The Messenger o f  Allah 

ij^>) was not tall, nor was he short. The soles o f  both o f  his feet 

were thick. He had a large head. The joints o f  his bones were large. There 
was a thin line o f  hair from the chest to the navel. When the Messenger o f  

Allah walked, it appeared that he was descending from a high

place. I have not seen anyone before him or after him that resembled him 

( ^ j^ & V ^ ) . ” 5 L  is related by al-Tirmidhl who said, “ It is a Hasan Sahih 
hadith.”

From ‘A ll w ho said, “ The Messenger o f  Allah had a

large head, big eyes, long eyelashes...”  [Hasan w ho is one o f  the men in the 
chain o f  narration, said, “ Eyelashes.” ] “ ...reddish eyes, a thick beard and a 
pinkish color. He had thick hands and feet. When he walked, he would 
lean forward as i f  he was walking uphill. [Hasan said, “ He lifted his feet 
with vigor.” ] When he turned, he would turn with his whole body.”4 It is 
related by Imam Ahmad.

1 Related by al-Bukhari (4/165).
2 Related by Muslim (no. 2339).
3 Sahih: Related by al-Tirmidhl (no. 3637) and al-Hakim in al-M ustadrak (2/606). It 
was authenticated by al-Albanl in M ukhtasar al-Sbam ail (no. 4).
4 Hasan: Related by Ahmad in his M usnad (1/89-101). It was authenticated by Shu'ayb
al-Arna'ut in his checking o f al-M usnad (no. 796).
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The meaning o f  thick hands and feet is: solid. Al-Zamakhshari (d.538H) 
said in al-Faiq, “ It is praiseworthy for the men, because it shows that he has 

strong tendons and sinews and he is most capable o f  withstanding 
struggle.” 1

The joints refer to the heads o f  his bones. It is said that this refers to any 
place where two large bones meet, such as the knees, the elbows and the 

shoulders. The intended meaning is that he had large limbs.

The line o f  hair refers to the thin line o f  chest hair that goes down to the 
stomach. It is related in Lisdn al-Arab  that Slbawayh said, “ The masrubah 
(line o f  hair) does not have a place, nor an origin. It is only a name for hair.”2

Leaning forward means that he would lean towards the earth as i f  he was 
ascending uphill. The author o f  al-Nihayah said, “ As i f  he was walking 
downhill: This is how it has come in the narration.3 Meaning, leaning and 
inclining towards a high place,” up until he said, “ Al-Suud  is the plural o f  
Su'ud (ascension) and it is contrary to al-hubut{descension).” 4

1 Refer to al-Fd‘iq ft Gbarib al-Hadith (3/377) o f al-Zamakhshari.
1 Refer to Lisdn al-' Arab (1/448) o f Ibn Manzur.
3 It is related by al-Tirmidhl (no. 3637) with the wording, “When the Messenger o f 
Allah walked, it appeared that he was descending from a high place.” It
was declared Sahih by al-Albanl in Sahih Sunan al-Tirmidhi (no. 2877).
4 Refer to al-Nihdyah ft  Gharib al-Hadith wa al-Athar (3/30) o f  Ibn al-Athir.
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C l a r i f y in g  t h e  R e a l i t y  o f  t h e  T e s t im o n y  

t h a t  M u h a m m a d  ( # )  is t h e  M e s s e n g e r  o f  

A l l a h  w it h  t h e  P r o o f s

A s for the reality o f  the testimony that M uham m ad is the

Messenger o f  Allah, then it is comprised o f  various affairs. The head

“Muhammad is the Messenger o f Allah.”
[Surah al-Fath 48:29]

It is to believe that his message is comprehensive for all o f  mankind, the 

Arabs amongst them as well as the non-Arabs. Allah said,

“ Say (O M uhammad): O mankind! Verily, I am sent to 
you all as the Messenger o f Allah.” [Surah al-A‘raf 7:158]

Allah ( j s a i d ,

o f  them and their foundation is to believe in him. That is done with 

complete imdn (faith) and al-yaqin (certainty) that he is the

Messenger o f  Allah in truth.



“And We have not sent you (O M uham m ad) except as a 
giver o f glad tidings and a wamer to all mankind.”

[Surah Saba‘ 34:28]

The Prophet said, “ Each Prophet w ould be sent to his people

specifically, but I was sent to all people.” 1 It is agreed upon. The Prophet 

also said, “ By the One in Whose Hand is the soul o f  

M uhammad! N o  one from this Ummah hears about me, whether he is a 
Jew  or a Christian, then he dies without having believed in that which I was 
sent with, except that he will be from  the inhabitants o f  the Fire.”1 It is 
related by Muslim.

Rather, his message encompasses the Jinn  as well,

US j! frpall 3̂  ̂
y* yf2 ^  ^  0 *** ^ yS g y C. 0 9 y,

“And remember when We sent towards you (O 
M uhammad) Nafaran (three to ten persons) o f the Jinn , 
quietly listening to the Quran, when they stood in the 
presence thereof, they said, “ Listen in silence!”  And when 
it was finished, they returned to their people, as warners.”

[Surah al-A hqaf 46:29]

1 Related by al-Bukhari (1/86), and the wording is his, and Muslim (no. 521), from the 
hadith o f Jabir Ibn Abdullah
1 Related by Muslim (no. 153).
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“ O our people! Respond with obedience to Allah’s Caller 
(i.e. A llah’s Messenger M uhammad), and believe in him.
He (Allah) will forgive you o f your sins, and will save you 
from a painful torment (i.e. Hell-Fire). And whosoever 
does not respond to Allah’s Caller, he cannot escape on 
earth, and there will be no Awliya (protectors) for him 
besides Allah (from Allah’s Punishment). Those are in 
manifest error.” [Surah al-A hqaf 46:31-32]

From imdn (belief) in him is to believe that he (^ ja j3c2uij^>) is a servant who 

is not to be worshipped and a Messenger w ho is not to be disbelieved. From 
imdn in him is to believe that he is the last o f  the Prophets and Messengers 
and that his Book, the N oble Quran, is the last o f  the divinely revealed 
scripture and a criterion over the previous ones and that his law abrogates 

the laws that came before. Allah said,

“Muhammad is not the father o f any man among you, but 
he is the Messenger o f Allah and the last o f the Prophets.”
[Surah al-Ahzab 33:40]
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Allah said,

“Those who follow the Messenger, the Prophet who can 
neither read nor write (i.e. M uham m ad) whom they find 
written with them in the Torah and the Injil (Gospel) - he 
commands them with good and prohibits them from evil; 
he allows them whatever is good and lawful, and prohibits 
them whatever is evil and unlawful, he releases them from 
their heavy burdens (o f A llah ’s Covenant), and from the 
fetters that were upon them.”

[Surah al-A‘raf 7:157]

Allah (J\2j£U LA) said,

“And whoever seeks a religion other than Islam, it will 
never be accepted o f him, and in the Hereafter he will be

one o f the losers.” [Surah Ali-'Im ran 3:85]
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Indeed, the Muslims have a consensus upon that, according to them, it is 
from the beliefs that are confirmed with certainty. Clear dydt which cut o ff  

any excuse have come about belief in the Messenger Allah

( j ^ ) s a i d ,

“ O mankind! Verily, there has come to you the Messenger 
(M uhammad) with the truth from your Lord, so believe 
in him, it is better for you.”

[Surah al-Nisa‘ 4:170]

Allah said,
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“Say (O M uhammad): O mankind! Verily, I am sent to 
you all as the Messenger o f Allah - to Whom belongs the 
dominion o f the heavens and the earth. La ilaha ilia. Huwa 
(none has the right to be worshipped but He); It is He 
Who gives life and causes death. So believe in Allah and 
His Messenger, the Prophet who can neither read nor 
write (i.e. M uhammad) who believes in Allah and His 
Words, and follow him so that you may be guided.”

(M uhammad), and the Book (the Quran) which He has 
sent down to His Messenger.” [Surah al-Nisa‘ 4:136]

Rather, Allah took a covenant from  the Prophets to believe in M uhammad

[Surah aI-A‘raf 7:158]

“ O you who believe! Believe in Allah, and His Messenger

(^ j^ ijjV ^ > ) and to aid him. Therefore, none o f  them would have any 

choice, i f  they were living at the time when he (^ j^ & 'l ir ^ )  was sent, except 

to follow him. Allah ( j i ^ )  said,
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“And remember when Allah took the Covenant o f the 
Prophets, saying, “Take whatever I gave you from the 
Book and Hikmah (understanding o f  the Laws o f  Allah), 
and afterwards there will come to you a Messenger 
(M uhammad) confirming what is with you; you must, 
then, believe in him and help him.” Allah said, “ Do you 

agree to it and will you take up M y Covenant?” They said,
“We agree.” He said, “ Then bear witness; and I am with 
you amongst the witnesses for this.” Then whoever turns 
away after this, they are the Fasiqun (rebellious; those who 
turn away from A llah’s obedience).”

[Surah Ali- Imran 3:81-82]

From the reality o f  the testimony that M uham m ad is the

Messenger o f  Allah is obedience to him in whatever he commands, belief in 

whatever he informs about and answering his (^5^ic2atfga) call. Indeed, 

Allah ( $ has made obedience to the Messenger the same as 

obedience to Him and He has coupled obedience to H im  with obedience 

to the Messenger in many places within His Book. Allah ( j* j£ )  said,
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“ He who obeys the Messenger (M uhammad), has indeed 
obeyed Allah.” [Surah al-Nisa‘ 4:80]

Allah (J\liyXUUi,) said,

“ Say: Obey Allah and obey the Messenger.”
[Surah al-Nur 24:54]

Allah said,

“ O you who believe! Obey Allah and obey the Messenger, 
and those o f you who are in authority.”

[Surah al-Nisa‘ 4:59]

He attached guidance to obedience to him so He (

said,

*3 ) . j ^  J 3 ^
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“ Say: Obey Allah and obey the Messenger, but if  you turn 
away, he (the Messenger, Muhammad) is only responsible 
for the duty placed on him (i.e. to convey A llah’s Message) 
and you for that placed upon you. I f  you obey him, you 
shall be on the right guidance. The Messenger’s duty is 
only to convey the message in a clear way.” [Surah al-Nur 

2.4 :54]

He placed those who actualize obedience to Allah and His Messenger in a 

group o f  the noblest creation. Allah (J^£p ) said,

^  0 l j L _9jd L s l i j ]

“And whosoever obeys Allah and the Messenger, then 
they will be in the company o f those on whom Allah has 
bestowed His Grace, o f the Prophets, the truthful, the 
martyrs, and the righteous. And how excellent these 
companions are!” [Surah al-Nisa‘ 4:69]

Rather, He attached obedience to Allah and His Messenger ( ^ j ^ i l i j ^ )  to 

the great success. Surely, that is entrance into the gardens o f  Paradise. Allah

(^l^aiUtL-;) said,
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“Whosoever obeys Allah and His Messenger will be 
admitted to Gardens under which rivers flow in Paradise, 
to abide therein, and that will be the great success.”

[Surah al-Nisa‘ 4:13]

As for believing in what he informed about, then it is a reality o f  the 
testimony and the testimony is not complete without believing in that. I f  
one does not believe in that, he is a lying hypocrite. Indeed, Allah has 

praised the Muslims for their belief in the Prophet Allah

QfrXX) said,

jJV

\ ZAj

“And he (M uhammad) who has brought the truth and 
those who believed therein, those are al-Muttaqiin (the 
pious and righteous persons).” [Surah al-Zumar 39:33]

M ujahid (d.i04H ), Qatadah (d .n/H ), al-Rabl‘ Ibn Anas and Ibn Zayd said, 

“ The one who brought the truth is the Messenger ( ^ 4 & J5 i j^ S > ) ‘A bd al- 

Rahm an Ibn Zayd Ibn Aslam said:

“And he who has brought the truth...”

“ He is the Messenger o f  A llah.”

^  z^o i 3 ^

1 Refer to Tafiir al-Qur‘an al- Azim  (7/99) o f Ibn Kathlr.
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“And those who believed therein...”

He said, “ The M uslim s.” 1

Allah has rebuked those who disbelieve in the Messenger and

He has threatened them with the severest punishment. Allah ( said,

“ Then, who does more wrong than one who utters a lie 
against Allah, and denies the truth when it comes to him!
Is there not in Hell an abode for the disbelievers?”

[Surah al-Zumar 39:32]

In Surah al-Muddaththir He spoke about the one who disbelieves in what 

the Messenger has informed about, in that which he has

brought from the Quran. Allah said,

1 Refer to Tafsir al-Qur'an al- Azim  (7/99) o f Ibn Kathir. 
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“ Leave M e Alone to deal with whom I created Alone! And  

then granted him resources in abundance. And children 
to be by his side! A n d made life smooth and comfortable 

for him! After all that he desires that I should give more.
N ay! Verily, he has been stubborn and opposing Our 

Ayat. I shall oblige him to climb a slippery mountain in 

the Hell-fire or to face a severe torment! Verily, he thought 

and plotted; so let him be cursed! H ow  he plotted! And  
once more let him be cursed, how he plotted! Then he 
thought; then he frowned and he looked in a bad tempered 
way; then he turned back and was proud; then he said,
“ This is nothing but magic from that o f old! This is 
nothing but the word o f a human being!” I will cast him 
into Hell-fire.”

[Surah al-M uddaththir 74:11-26]

Rather, the Sunnah (way, tradition) o f  Allah with regards to those who 

disbelieved in H is previous Messengers (’p 'L ilW i) was to send down a 

punishm ent and disgrace upon them. Allah said,
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“N ot one o f them but belied the Messengers, therefore M y  
Torment was justified.” [Surah Sad 38:14]

Allah ( said,

“Then We sent Our Messengers in succession, every time 
there came to a nation their Messenger, they denied him, 
so We made them follow one another to destruction, and 
We made them as ahadith (the true stories for mankind to 
learn a lesson from them). So away with a people who 
believe not.” [Surah al-M u‘minun 23:44]

The p roof for answering his ddwah (call) is the statement o f

Allah (Jl2 jil3l2),

“ O you who believe! Answer Allah by obeying Him and 
His Messenger when he calls you to that which will give 
you life.” [Surah al-Anfal 8:24]

He commanded with answering the Messenger and He

coupled that with answering Allah ( and He referred to what the
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Messenger calls to as life because it saves them and causes them

to remain. Their life is with Islam after their death was with disbelief. He 

warned them against not answering the Messenger so He said,

i-r. > - j

^  (J) d *

“But if they answer you not, then know that they only 
follow their own lusts. And who is more astray than one 
who follows his own lusts, without guidance from Allah?
Verily! Allah guides not the people who are transgressors.”
[Surah al-Qasas 28:50]

From the reality o f  the testimony that M uhammad is the

Messenger o f  Allah is to aid him, have allegiance to him and revere him. 

After his death, aid is given to his Sunnah.

The proof for loving him is his statement, “ By Him  in Whose

Hand is my soul! N one o f  you has truly believed up until I am more 
beloved to him than his father and his children.” 1 There occurs in the hadith 
o f Anas (il$£$&) that the Prophet said, “ N one o f  you has truly
believed up until I am more beloved to him than his father, his children and 

all o f  the people.”z It is agreed upon. The Prophet said,
“ Whosoever possesses the following three qualities will find the sweetness

1 Related by al-Bukhari (1/9), from the hadith o f Abu Hurayrah
1 Related by Muslim (no. 44, 70).
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o f  imdn (faith)...the one to whom Allah and His Messenger become more 
beloved than anything else,” 1 to the end o f  the hadith.

Allah (Q&y&oCJL) has threatened those who give precedence to the love for 

anyone else - regardless o f  who that may be - over the love for Allah and His 

Messenger (^ ja ie i% ^ ) . Allah ( said,

“Say: I f  your fathers, your sons, your brothers, your wives, 
your kindred, the wealth that you have gained, the 
commerce in which you fear a decline, and the dwellings in 
which you delight are dearer to you than Allah and His 
Messenger, and striving hard and fighting in His Cause, 
then wait until Allah brings about His Decision. And  
Allah guides not the people who are al-Fasiqun (the 
rebellious, disobedient to Allah).”

[Surah al-Tawbah 9:24]

When ‘Umar Ibn al-Khattab (&££&) said to the Messenger o f  Allah 

“ O Messenger o f  Allah! By Allah, you are surely more 

beloved to me than everything except for myself,” the Prophet 

replied, “ By the One in Whose Hand is my soul, none o f  you truly believes

1 Related by al-Bukhari (1/9-10) and (8/56), and the wording is his, and Muslim (no. 43, 
67-68), from the hadith o f Anas (idjtii?,).

7 6



up until I am more beloved to him than his own self.” So Umar replied, 
“ By Allah, you are now more beloved to me than my own se lf”  The 

Messenger o f  Allah replied, “ N ow , O ‘U m ar.’’1

The p ro o f for aiding and revering him is the statement o f  Allah

4

“ So those who believe in him (M uhammad), honor him, 
help him, and follow the light (the Qur'an) which has been 
sent down with him, it is they who will be successful.”
[Surah al-A 'raf 7:157]

Allah said,

“Verily, We have sent you (O Muhammad) as a witness, as 
a bearer o f glad tidings, and as a wamer. In order that you 
(O mankind) may believe in Allah and His Messenger, and 
that you assist and honor him, and that you glorify Allah’s 
praises morning and afternoon.”

[Surah al-Fath 48:8-9]

1 Related by al-Bukhari (4/336), and the wording is his, and Ahmad in his M usnad 
(7/218).
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Allah ( Cj£\£iL) said,

“Afterwards there will come to you a Messenger 
(Muhammad) confirming what is with you; you must, 
then, believe in him and help him.”

[Surah Ali-‘Imran 3:81]

He (JliyisUUL) described a group o f  the Believers and praised them with 
His statement,

“And there is also a share in these spoils for the poor 
emigrants, who were expelled from their homes and their 
property, seeking bounties from Allah and to please Him. 
And helping Allah (i.e. helping His Religion) and His 
Messenger. Such are indeed the truthful.”

[Surah al-Hashr 59:8]

Allah (jU^aiUUi,) said,
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“ If  you help him (Muhammad) not, it does not matter, for 
Allah did indeed help him.” [Surah al-Tawbah 9:40]

Allah ( said,

“Make not the calling o f the Messenger among you as your 
calling o f one another.” [Surah al-Nur 24:63]

The p roof for allegiance is the statement o f  Allah

“Verily, your Wall (Ally, Protector, Helper) is Allah, His 
Messenger, and the Believers, - those who establish the 
Prayer, and give zakat (obligatory alms), and they bow  
down (i.e. submit themselves with obedience to Allah in 
Prayer). And whosoever takes Allah, His Messenger, and 
those who have believed, as Allies, then the party o f Allah 
will be the victorious.” [Surah al-Ma‘ idah 5:55-56]

Allah said,
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“I f  you two (wives o f  the Prophet, namely 'A'ishah and 
Hafsah) turn in repentance to Allah, it will be better for 
you, your hearts are indeed so inclined to oppose what the 
Prophet likes, but if  you help one another against him, 
then verily, Allah is his Protector, and Jibril, and the 
righteous amongst the Believers, and furthermore, the 
angels are his helpers.” [Surah al-Tahrim 66:4]

From that which enters into the reality o f  this magnificent testimony is 

submission to him and judging by his Shariah  (divine law),

referring judgement to him and being pleased with it. The p roof for this is 

the statement o f  Allah (JliylljG ),

“But no, by your Lord, they will not truly believe until 
they make you, (O Muhammad), judge concerning that 
over which they dispute among themselves and then find 
within themselves no discomfort from what you have 
judged and submit in full, willing submission.”

[Surah al-Nisa‘ 4:65]
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Allah ( sai d whilst describing, praising and commending 

Believers,

“The only saying o f the faithful Believers, when they are 
called to Allah and His Messenger, to judge between them, 
is that they say, “We hear and we obey.” And such are the 
prosperous ones who will live forever in Paradise.”

[Surah al-Nur 24:51]

Allah ( sai d whilst describing the hypocrites who outw 

manifest that which is contrary to what they are concealing,

j J y 6j  h
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“ They (i.e. the hypocrites) say, “We have believed in Allah 
and in the Messenger, and we obey,” then a party of them 
turn away thereafter, such are not Believers. And when 
they are called to Allah and His Messenger, to judge 
between them, lo! A  party o f them refuse to come and turn 
away. But if the right is with them, they come to him 
willingly with submission. Is there a disease in their hearts?
Or do they doubt or fear lest Allah and His Messenger 
should wrong them in judgement. Nay, it is they 
themselves who are the transgressors.”

[Surah al-Nur 24:47-50]

Allah also said whilst disgracing their affair and emphasizing

abandonment o f  their way,
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“ Have you seen those (hyprocrites) who claim that they 

believe in that which has been sent down to you, and that 
which was sent down before you, and they wish to go for 
judgement in their disputes to the Tdghiit (false judges, 
etc.) while they have been ordered to reject them. But 
Shay tan wishes to lead them far astray. And when it is said 
to them, “ Come to what Allah has sent down and to the 
Messenger,” you see the hypocrites turn away from you 
with aversion.” [Surah al-Nisa‘ 4:60-61]

Judging by the Shariah o f  Allah and whatever the Messenger 

has come with is an obligatory duty. Individuals are responsible for their 
ownselves and the rulers are responsible for their constituents and those 
under their authority. This is something inviolable for the believing 
Muslim. Rather, it is from the reality o f  the testimony that there is none 

worthy o f  worship besides Allah and that M uham m ad is the

Messenger o f  Allah.

From the reality o f  this magnificent testimony - the testimony that 

M uham m ad is the Messenger o f  Allah - is to take him as an

example, following in his footsteps, following his Sunnah,
referring back to him in disputes during his lifetime and to his Sunnah after 

his death. From it is to give precedence to his Sunnah over the

opinion o f  everyone else, regardless o f  whoever they may be, and to warn 
against opposing him, contradicting him and abandoning him

Allah said,
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“Indeed, in the Messenger o f Allah you have a good 
example to follow for him who hopes in the Meeting with 
Allah and the Last Day and remembers Allah much.”
[Surah al-Ahzab 33:2.1]

Allah said,

“And whatsoever the Messenger gives you, take it, and 
whatsoever he forbids you, abstain from it.”

[Surah al-Hashr 59:7]

When certain groups o f  people claimed to love Allah ( He sent 

down the ayah o f  the test (ayah al-imtihan) in Surah Ali- Imran. It is the 

statement o f  Allah ( 2jCz),

“ Say (O Muhammad to mankind): If  you truly love Allah 
then follow me, Allah will love you.”

[Surah Ali-‘Imran 3:31]

Allah also said,

84



“And if you differ in anything amongst yourselves, refer it 
to Allah and His Messenger, if  you believe in Allah and in 
the Last Day. That is better and more suitable for final 
determination.” [Surah al-Nisa‘ 4:59]

Allah ( )  said,

“ O you who believe! Do not put yourselves forward 
before Allah and His Messenger, and fear Allah. Verily! 
Allah is All-Hearing, All-Knowing.”

“It is not for a believer, man or woman, when Allah and 
His Messenger have decreed a matter that they should have 
any option in their decision. And whoever disobeys Allah 
and His Messenger, he has indeed strayed in a plain error.”
[Surah al-Ahzab 33:36]

Allah said,

[Surah al-Hujurat 49:1]

Allah said,
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And let those who oppose the Messenger’s 
commandment beware, lest some trial befall them or a 
painful torment be inflicted on them.”

[Surah al-Nur 14:63]

Ibn A bbas (V^iW*?;) said, Stones are about to fall from the sky! I say the 

M essenger o f  Allah said and you reply with A b u Bakr and 'Umar said.” 1

A l-Shafi‘I (d .zo4H ) - - said, “ The Scholars have a consensus that once

the Sunnah o f  the Messenger o f  Allah becomes clear to

som eone, it is not for him to leave that for the statement o f  anyone.1”1

Im am  A hm ad (d .24iH ) - - said, “ I am astonished with a people who

know  the isnad. (chain o f  narration) and its authenticity, yet they go to the 

opin ion  o f  Sufyan. Allah says,

/  f  f  \<" > A 1  1
j !

1 It has been mentioned with this wording by Shaykh al-Islam Ibn Taymiyyah in 
M ajm u al-Fatawd (20/215) and by Ibn al-Qayyim in al-Sawa iq al-M tirsalah (3/1063). 
It was related by Ahmad in his M usnad (no. 312.1) as Ibn Abbas’ saying, “ I hold that 
they will be destroyed. I say that the Messenger o f Allah said and they say
Abu Bakr and Umar prohibited it.”
1 Refer to I  lam al-M uwaqqt in (2/282) o f Ibn al-Qayyim.
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“And let those who oppose the Messenger’s 
commandment beware, lest some trial befall them or a 
painful torment be inflicted upon them.”

[Surah al-Nur 24:63]

D o you know what is the fitnah (trial, tribulation)? T h efitnah  is Shirk. 
Perhaps when he rejects some o f  his statement, something o f

deviation would fall into his heart and he would be destroyed.” 1

This was the statement o f  Ahm ad concerning those who followed the 
opinion o f  Sufyan, and he was al-Thawri (d.i6iH ), the Imam, the ascetic, 
the worshipper, the reliable narrator, the Scholar o f  jurisprudence. I f  this 
was his view concering those who oppose the hadith with the opinion o f  
Sufyan, then what about those who are less than him?!

Allah Qfr$e-) said,

“And whoever contradicts and opposes the Messenger 
after the right path has been shown clearly to him, and 
follows other than the believers’ way. We shall keep him in 
the path he has chosen, and burn him in Hell - what an evil 
destination.” [Surah al-Nisa‘ 4:115]

Allah ( said,

' Refer to Tafsiral-Qur'dn al-Azim  (2/348) oflbn  Kathlr.
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“This is because they defied and disobeyed Allah and His 
Messenger. And whoever defies and disobeys Allah and 
His Messenger, then verily, Allah is Severe in 
punishment.” [Surah al-Anfal 8:13]

Allah ) said,

“Know they not that whoever opposes and shows hostility 
to Allah and His Messenger, certainly for him will be the 
Fire o f Hell to abide therein. That is extreme disgrace.”
[Surah al-Tawbah 9:63]

This is the reality o f  the testimony that M uham m ad '*$&) is the
Messenger o f  Allah, with something o f  detail and elucidation.

Indeed, some o f  the people o f  knowledge, such as Shaykh Muhammad Ibn 

A b d  al-Wahhab (d.i2o6H ) - - have summarized this into the

following, “ Obedience to him in whatever he commands,

believing in whatever he informs about, avoding whatever he has 
prohibited and forbidden, and that Allah is not to be worshipped, except 

by his Shariah.”'

1 Refer to al-Usul al-Thalathah (p. 18) o f  Muhammad Ibn Abd al-Wahhab.



I ndeed, al-Mustafa has tremendous rights over his Ummah.

T h e  R i g h t s  o f  t h e  P r o p h e t

( # )  O v e r  H is  U m m a h

From them is that he cannot be addressed as the rest o f  the people are 
addressed. Rather, he is addressed with due respect and good manners. He 

should be addressed as Messenger o f  Allah or Prophet o f  Allah

(^j<e3ci% ^). He must not be addressed as M uham m ad or M uham m ad Ibn 

Abdullah and the likes o f  that. Allah ( said,

“ Make not the calling o f the Messenger amongst you as 
your calling o f one another.” [Surah al-Nur 24:63]

Also from his rights is to ask Allah to grant him al-Wasilah, due to his 
statement, “ Then ask Allah to grant me al-Wasilah, since it is a place in 
Paradise that is not befitting for anyone except one servant from the 
servants o f  Allah. I hope that I will be that one. So whoever asks for al- 
WasiLih for me is assured o f  my Intercession.” 1 It is related by Muslim.

From them also is to send peace and salutations upon the Prophet 

They are an obligation in the Prayer. Rather, some o f  the 

Scholars count them as a pillar without which, the Prayer is not valid.

1 R e lated  b y  M u slim  (n o . 384), fro m  the hadith o f  A b d u lla h  Ib n  A m r  Ib n  al-‘A s
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They are emphasized whenever the Prophet is mentioned,

during the day and night o f  Friday, during supplication and other than 
that.'

Allah said,

0 1 1

“Allah sends His Salat (Graces, Honors, Blessings, Mercy, 
etc.) upon the Prophet and also His angels too ask Allah to 
bless and forgive him. O you who believe! Send your Salat 
upon (ask Allah to bless) him, and you should greet him 
with the Islamic way o f greeting.”

[Surah al-Ahzab 33:56]

1 This issue has been discussed at length with a beneficial explanation by al-'Allamah 
Ibn Qayyim al-Jawziyyah (d.zsiH) in his valuable book,Ja ld ‘ al-Afhdm J i  al-Saldt wa 
al-Saldm aid Kbayr al-Andm , so refer back to it.
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A  G l a n c e  a t  H o w  t h e  C o m p a n io n s  ( m ,) L o v e d  

t h e  P r o p h e t  o f  G u id a n c e  a n d  M e r c y  ( f§ )  a n d  

How t h e y  F o l l o w e d  H im

A bu Bakr al-Siddlq supported the Prophet the

most out o f  all the people and he had the most intense love for him 

and imdn in him. He had many positions that were witnessed, 

indicating his intense love and great imdn.

From them is what has come in al-Riydd al-Nadirab f i  Mandqib al- 
'Asharah o f  A b u  Ja 'far Ahm ad Ibn ‘Abdullah Ibn M uham m ad al-Tabari 
(d.3ioH):

From Um m  Salamah who said, “ A b u Bakr was a companion and

a close friend to the Prophet When he was sent,

some men from the Quraysh came to A bu Bakr and said, “ O A bu Bakr! 
Indeed, this close companion o f  yours has gone made.” A bu Bakr replied, 
“W hat has he done?” They said, “ He is over there in the mosque, calling to 
the worship o f  Allah alone and claiming that he is a Prophet.” A bu Bakr 
replied, “ He said that?” They said, “ Yes. He is over there in the mosque 
speaking.”

So A bu Bakr went to the Prophet and knocked upon the door.

He sought him out and when he found him, A bu Bakr said to him, “ O A bu 

al-Qasim! What is it that has reached me about you?” He said,

“ And what has reached you about me, O A bu Bakr?!” He replied, “ It has 
reached me that you are calling to the Tawhid o f  Allah and that you claim 

you are the Messenger o f  A llah.” The Prophet Q i j & & & )  said, “ Yes, O 

A b u Bakr! Indeed, my Lord has made me a bringer o f  good news

and a warner and He has placed me upon the call o f  Ibrahim
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and He has sent me to all o f  the people.”  Abu Bakr replied to him, “ By 
Allah! I have never known you to lie. You are surely fit to be a Messenger 
due to the magnitude o f  your trustworthiness, your keeping the ties o f  
kinship, your good deeds and your generosity. Therefore, I pledge 
allegiance to you.” He then extended his hand to the Messenger o f  Allah 

A bu Bakr took an oath o f  allegiance to him, believed in him 

and affirmed that he came with the truth. By Allah, A b u  Bakr

did not hesitate when the Messenger o f  Allah called him to

Islam.” 1

Al-Hakim  (d.405H) relates in his Mustadrak from the hadith o f ‘A ‘ ishah 

who said, “ When the Prophet was travelled to al-Masjid al-Aqsa at 

night, he discussed that with the people the following morning. Some o f  
the people who had previously believed in him apostated and went to Abu 

Bakr (&£!$£) and said, “ D o you know that your companion is claiming he 

travelled to Jerusalem by night?” He replied, “ Did he say that?” They said, 
“ Yes!”  He replied, “ I f  he said that, then I believe him .” They said, “ You 
believe him, even though he says that he travelled by night to Jerusalem and 
came back before the morning?!”  He replied, “ Yes. Rather, I believe him 
in regards to what is farther than that. I believe the news he conveys about 
the heavens in the morning and the evening.” So due to that, A bu Bakr was 

named al-Siddlq (i.e. follower o f  the Prophet and first to

believe in him ).”2 Al-H akim  said: This hadith is sahih al-isnad, though al- 
Bukharl and M uslim  did not relate it, and al-Dhahabl agreed.

There occurs in the hadith o f  A 'ish ah  that she said, ‘Rarely did a

day pass, except that the Prophet would visit the house o f  A bu

Bakr, either in the morning or in the evening. When the permission for 
migration to al-Madlnah was granted, all o f  a sudden the Prophet 

came to us at noon. When A bu Bakr was informed, he said,

1 Refer to al-Riyad al-Nadarahft Mandqib al- Asharah (1/415) o f  A bu ja 'far al-Tabari, 
with the checking o f  Isa Abdullah al-Humayri.
2 Refer to al-Mustadrak (3/62) o f  al-Hakim.
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“ The Prophet would not come at this hour unless it is for some

urgent matter.”  When he entered upon him, he said to Abu

Bakr, “ Let nobody stay in your hom e.” A b u  Bakr replied, “ O Messenger o f  
Allah! There are only my two daughters (referring to 'A ‘ ishah and Asm a‘) 

present.” The Prophet said, “ I am informed that I am granted

the permission for migration.” He said, “ I will accompany you, O 

Messenger o f  A llah.” The Prophet replied, “ You shall

accompany me.” He said, “ O Messenger o f  Allah! I have two she camels 
that I have prepared for the migration, so take one o f  them.” The Prophet 

replied, ‘I have accepted it upon the condition that I will pay

its price.” 1

In some o f  the narrations, ‘A ‘ ishah said, “ By Allah! I did not

believe at all before that day that someone could cry out o f  joy, up until I 
saw A b u Bakr crying on that day.” 1

There occurs in the Musnad o f  Ishaq Ibn Rahawayh (d.238H) the addition, 
“ Indeed, I saw A b u Bakr crying out o f  joy,”  after the statement o f  the 

Prophet ( ^ j^ i ls T ^ ) ,  “ Yes, you shall accompany me.” 3

During the migration (al-Hijrah), along the way, the Prophet 

and A b u Bakr (i&Q&j) settled into the cave o f  Thawr. The Quraysh had 

sent out a request for them to be brought in before them and they had 

allocated prizes for whoever brought in the Prophet ^ ) .  Whilst

they were in the cave, they became surrounded by search parties, to the 
extent that i f  one o f  them were to look downwards, he would have surely 

seen them. A b u Bakr said to the Prophet “ By Allah! I f  one

o f  them were to look down at the area o f  his feet, he would surely see us.”

' Related by al-Bukhari (3/23-24).
1 Refer to al-Sirah al-Nabawiyyah (3/11) o f  Ibn Ishaq, with the checking o f  Dr. Ta Ha
Abd al-Ra‘u f  Sa d.
5 Refer to the Musnad (2/584) o f  Ishaq Ibn Rahawayh.
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The Prophet replied, “ What do you think o f  two whom  Allah

is their third?” 1

Allah sent down a portion o f  the Quran concerning that, which will be 

recited up until the Day o f  Judgement. Allah said,

“ I f  you help him (M uhammad) not, it does not matter, for 
Allah did indeed help him when the disbelievers drove him 
out, the second o f two, when they (M uhamm ad and Abu 
Bakr) were in the cave, and he said to his companion (Abu 
Bakr), “Be not sad or afraid, surely Allah is with us.” Then 
Allah sent down His Sakinah (calmness, tranquillity, 
peace) upon him, and strengthened him with forces 
(Angels) which you saw not, and made the word o f those 
who disbelieved the lowermost, while it was the Word o f 
Allah that became the uppermost, and Allah is All-Mighty, 
All-Wise.” [Surah al-Tawbah 9:40]

From these examples is the hadith o f  A b u  Said  al-Khudrl who

said, ‘The Prophet ( A i j ^ i l i ^ )  delivered a sermon in which he said, “ Allah

1 Related by al-Bukharl (no. 3653), Muslim (no. 1381), a!-Tirmidhl (no. 3096) and 
Ahmad in his M usnad (1/4).
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(jQyiiUUL) gave a choice to one o f  His servants to either choose this world 

or whatever is with Him  in the Hereafter. He chose what is with Allah.” 

A b u  Bakr (ilZjt$s£) was crying. I said to myself, “ W hat has caused this 

Shaykh to cry? Allah gave His servant a choice between the life o f  this world 
and what is with H im , so he chose what is with Allah.”  The Messenger o f  

Allah was that servant and A b u Bakr was more knowledgeable

than us. The Prophet said ,‘O A b u Bakr! D o not cry. Indeed,

A b u Bakr has been the most favorable o f  the people to me with his 
companionship and his wealth. Were I to take a close friend from my 
Ummab, I would surely take A b u Bakr. However, the brotherhood and 
affection o f  Islam is sufficient. Close all o f  the gates to the mosque, except 
that o f  A b u  Bakr.” 1

Al-Bayhaqi (d.458H) said in his book, al-Itiqad. with his chain o f  narration 

that A b u Hurayrah said, “ By Allah, besides whom  there is none

other worthy o f  worship, i f  A b u  Bakr had not been appointed the caliph, 
Allah would not have been worshipped.” Then he said it a second time, 
then he said it a third time. Then it was said to him, “ H ow  so, Abu 

Hurayrah?” He replied, “ The Messenger o f  Allah dispatched

Usamah Ibn Zayd and seven hundred people along with him to al-Sham. 

When they reached D hu Khushub, the Prophet passed away

and the Arabs around al-Madlnah began to apostate. The Companions o f  

the Messenger o f  Allah gathered around A b u Bakr and said,

“ O A b u Bakr, these people have apostated. Whilst you are directing those 
people to Rom e, the Arabs around al-Madlnah have been apostating.” He 
replied, “ By Allah, besides whom  there is none other worthy o f  worship, 

even i f  dogs were dragging the wives o f  the Messenger o f  Allah 

by their feet, I would not bring back an army that the Messenger o f  Allah 

had dispatched, nor w ould I undo a banner the Messenger o f  

Allah had tied.” He dispatched Usamah and he did not pass

by any tribe wanting to apostate, except that they said, “ I f  these individuals 
did not have power, the like o f  this army would not have come from them,

1 R e la ted  b y  a l-B u k h ari (1/119-12.0) an d  (4 /19 0 -19 1).
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so let us leave them alone until they meet the Rom ans. So they met the 
Rom ans, defeated them, killed them and returned safely. As a result, those 
tribes remained steadfast in Islam.” 1

From that is the hadith o f  R ifa ah Ibn R a ff  who said, “ A b u Bakr

al-Siddlq stood upon the pulpit and then he wept. He said, “ The 

Messenger o f  Allah ( ^ j^ i j i i ] ^ )  stood upon the pulpit in the first year and 

w ept.” Then he said, “ Ask Allah for pardon and well-being, since there is 
no one has been given anything after certainty better than well-being.”2 It 
is related by al-Tirmidhl who said, “ This hadith is gharib (singular) from 

this angle as narrated by A b u Bakr

Another example o f  such positions is what occurs in the hadith o f  Anas Ibn 

M alik who said, “ We did not used to have an intoxicant other than

this drink that you call al-Fadikh (an intoxicant made from dates). Whilst 
I was standing to offer drinks to A bu Talhah and so-and-so and so-and-so, 
a man came and said, “ Has the news reached you?” They said, “ W hat is 
that?” He replied, “ Intoxicants (al-khamr) have been declared unlaw ful.” 
They said, “ Spill the contents o f  these pots, O Anas!” He said: They did 
not ask about them (i.e. intoxicants), nor did they return to them after the 
news o f  the man.” 3

There occurs in the hadith o f  A b u  Hurayrah ( a t h a t  the Messenger 

o f  Allah ('fcjidZ&vgo) said on the day o f  Khaybar, “ I shall certainly give this 

banner to a man who loves Allah and His Messenger & )  and Allah

will grant victory at his hand.” 'Umar Ibn al-Khattab (& $££) said, “ Never 

did I love to attain leadership, except upon that day.” He said, “ I came

1 Refer to al-Itiqad wa al-Hiddyah ila Sabil al-Rashad ala Madhhab Ahl al-Sunnah 
wa al-Jamaah (p. 422-423) o f  Abu Bakr al-Bayhaql, with the checking o f  Furayh Ibn 
Salih al-Bahlal.
2 Hasan: Related by al-Tirmidhl (no. 3558), and it is related by Ahmad in his Musnad
through another chain whose narrators are reliable. It was authenticated by al-Albanl
in Sahih al-Targhib wa al-Tarhib (no. 3698).
5 Related by al-Bukhari (5/189) and Muslim (no. 1980).
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before him with the hope that I may be called for this.” He said: The 

Messenger o f  Allah called upon A ll Ibn A b u Talib

and gave him the banner and said, “ Proceed onwards and do not look about 
until Allah gives you victory.” 'All proceeded onwards and then halted and 
did not look about. Then he said in a loud voice, “ O Messenger o f  Allah 

Based upon what shall I fight with the people?” He replied, 

“ Fight them up until they testify that there is none worthy o f  worship 
besides Allah and that M uham m ad is the Messenger o f  Allah. I f  they do 
that, then their blood and their wealth are inviolable by your hands, except 
whatever is justified by the law, and their reckoning is with their Lord .” ' It 
has been related with this wording by M uslim  and its origin is in al-Bukhari.

There occurs in the lengthy hadith where the Prophet 

departed during the time o f  al-Hudaybiyyah along with around one 

hundred and twenty o f  his Companions (ATjSjy?;) that when ‘Urwah Ibn 

Mas ud al-Thaqafl - w ho was a polytheist at the time - returned to

the Quraysh, he said to them, “ O people! By Allah, I have been to the kings 
and to Caesar, Khosrau and al-Najashi, yet I have never seen any o f  them 

respected by their courtiers as much as M uham m ad is

respected by his Companions. By Allah, i f  he spat, the spittle would fall in 
the hand o f  one o f  them who would then rub it upon his face and skin. I f  
he commanded them, they would carry out his command immediately. I f  
he performed ablution, they would struggle to take the remaining water. 
W hen they spoke, they would lower their voices and would not look at his 
face constantly, out o f  respect,” z to the end o f  the hadith. It was related by 
al-Bukhari in his Sahih.

These are some lofty illustrations that show the great love that the 

Companions 'd£?j) had for the Prophet and their diligence

in following his commands and submitting to him.

1 R e la ted  b y  a l-B u k h ari (4 /2 0 7 )  an d  M u slim  (n o . 1872) an d  the w o rd in g  is his.

1 R e la ted  b y  a l-B u k h ari (3/178 -18 4 ).
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In addition to these aforementioned positions - from those that we have 
mentioned quickly seeking to keep the discussion brief - there are other 
magnificent positions. They have been gathered together in the works o f  
the Sunnah and they are found in abundance in the books o f  history and 
biography. Those were the Salaf al-Sdlih whom  it is obligatory upon us to 
follow them. It is obligatory upon us to follow their narrations to learn 

about the right o f  the Prophet and to act in accordance to his
Sunnah.
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M e n t io n in g  So m e  C a t e g o r ie s  o f  O p p o n e n t s  

t o  t h e  T e s t im o n y  t h a t  M u h a m m a d  ( H )  

is t h e  M e s s e n g e r  o f  A l l a h

O brothers for the sake o f  Allah! Indeed, we have previously clarified 
the reality o f  the testimony that M uham m ad is the Messenger o f  

Allah. Whosoever acts in accordance to it and holds fast to it, outwardly 
and inwardly, then he is truthful in his testimony. Whosoever opposes it, 
then he is in great danger.

The opponents o f  this testimony are o f  various categories:

One category o f  opponents do not believe in the Message o f  Muhammad 

and they deny it in general and in detail, either out o f  denial 

or obstinate rejection, as is the condition o f  the polytheists.

Another category o f  opponents are those believe in the Message o f  the 

Prophet M uham m ad *$&), but they deny its universality. They say

that it is specific to the Arabs, as is the condition o f  some groups within the 

People o f  the Book.

It must be said in reply to both o f  these groups that Allah said to His

Messenger

4  4

“And We have not sent you except comprehensively to all 
o f mankind as a bringer o f good tidings and a wamer.”

[Surah Saba' 34:28]



Allah said,

“ Say (O M uhammad): O mankind! Verily, I am sent to 
you all as the Messenger o f Allah.” [Surah al-A 'raf 7:158]

Allah (jd^aiWL*) said,

“We know indeed the grief which their words cause you 
(O Muhammad): it is not you that they deny, but it is the 
ay at (o f the Quran) o f Allah that the Zalimun
(polytheists and wrong-doers) deny.”

[Surah al-An am 6:33]

Our intended purpose behind this speech is not to provide a detailed study 
in refutation upon those individuals and other than them from the groups, 
because the Scholars o f  al-Islam and the Imams have already excelled in 
doing that. They have written works pertaining to that, so whoever wants 
additional information can refer back to those lengthy works.

There is a category o f  opponents who testify that Muhammad 

is the Messenger o f  Allah and they ascribe to al-Islam. However, they 
oppose the reality o f  this testimony with various types and levels o f  
oppositions, some greater than others.

There is a category from them who exaggerated until they fell into 

extremism concerning the Prophet They declared him
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( ^ b j * i S c i a a n  eternal light that passes amongst the Prophets up until it 

came as the Prophet From them are those who claim that he

is an outward representation through which Allah makes H im self manifest, 
and refuge is sought with Allah.

So the first is a statement o f  the extreme Shiah and the Batiniyyah, and also 
the extreme Sufis.

The second is a statement o f  the people who propound wahdah al-wujiid 
(unity o f  existence).

All o f  these are statements o f  disbelief that do not emanate from the heart 
o f  a Believer. They are only statements that have been beautified and 
disguised with the cloak o f  Islam in order to deceive the common folk. A t 
the very least, they are similar to the statement o f  those who have preceded 
from the disbelieving nations, such as the belief o f  the Christians about the 
Messiah, that he is a deity in the form o f  a man.

The Messenger is only a human being and a servant from the

servants o f  Allah. Allah has chosen him and ennobled him by making him 
the last o f  the Prophets and Messengers and the leader o f  all the children o f  

Adam His humanity negates whatever they claim from the

false allegations that we have mentioned previously and whatever resembles 
that.

Allah f f r f f )  said,
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“ Say (O Muhammad): I am only a man like you. It has 
been inspired to me that your Ildh (Deity) is One Ildh (i.e.
Allah). So whoever hopes for the Meeting with his Lord, 
let him work righteousness and associate none as a partner 
in the worship o f his Lord.”

[Surah al-Kahf 18:110]

Allah (j°=£e-) said,

“ Say (O Muhammad): Glorified and Exalted be my Lord 
above all that evil they associate with Him! Am  I anything 
but a man, sent as a Messenger?”

[Surah al-Isra‘ 17:93]

The Prophet said, “ I am only a human being like you. I forget

just as you forget.” 1

There are other proofs and texts that indicate decisively the humanity o f  

M uhammad ( ^ j A l l a h  (Jliy^UUL) only distinguished him with 

Messengership and Prophethood. As for extremism concerning him and 
raising him above his status, then this opposes the reality o f  his Message and 

it opposes the testimony that Muhammad ( ^ ^ i i ^ )  is the Messenger o f  
Allah.

A  categeory from amongst them has also gone to extemes with regards to 

him ( 'b j^ iii 'i^ ‘0  by directing various acts o f  worship to him, such as al- 
dua (supplication), al-khushu (reverence and humility) and Prayer 
towards his grave, and the likes o f  that from that which is solely the right o f  

Allah ( j i £ t )  alone.

1 R e lated  b y  a l-B u k h ari ( 1/ 10 4 -10 5) an d  M u slim  (no . 92, 572).
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Indeed, the Prophet warned his Ummah against that and was

stern in that warning. He would mention it repeatedly. Rather, before 

that, it was mentioned in the N oble Quran. Allah ( speci f ied 

supplication, al-khudu (submission and obedience), Prayer and the likes o f  

that from the acts o f  worship for H im self (

Allah said,

“And your Lord said: Invoke Me, I will respond to your 
invocation. Verily! Those who scorn M y worship, they 
will surely enter Hell in humiliation!”

[Surah Ghafir 40:60]

Allah ( sai d whilst describing the best o f  His servants,

“Verily, they used to hasten on to do good deeds, and they 
used to call upon Us with hope and fear, and used to 
humble themselves before Us.” [Surah al-Anbiya‘ 21:90]

Allah ( sai d to His Messenger
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“Therefore turn in Prayer to your Lord and sacrifice to 
Him only.” [Surah al-Kawthar 108:2]

Allah also said whilst commanding His Prophet

“ Say (O Muhammad): Verily, my Prayer, my sacrifice, my 
living, and my dying are for Allah, the Lord o f the 'Alamin 
(mankind, Jinn  and all o f  creation).”

[Surah al-Ariam  6:162]

The Prophet (^j^jciaiV^) said in a hadith that is narrated by 'Um ar Ibn al- 

Khattab “ D o not exaggerate in praising me as the Christians

praised the son o f  Mary. I am only a servant, so call me the servant o f  Allah 
and His Messenger.” 1

There also occurs in the Sahihayn, from ‘A ‘ishah who said, “ When

the Messenger o f  Allah was living out the last moments o f  his

life, he started putting his khamisah (woolen sheet) over his face. When he 
felt hot and short o f  breath, he took it o ff  his face and said, “ M ay Allah 
curse the Jews and the Christians for they took the graves o f  their Prophets 

as places o f  worship.” The Prophet warned against what they

had done.” 1

1 Related by al-Bukhari (4/142).
2 Related by al-Bukhari (1/112, 4/144, 5/14°) and Muslim (no. 531).
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A ‘ ishah (Qk&£ej) said, “ Had the Prophet (^ j^ 2u i^ i» ) not warned so, his 

grave would have been in an open place, but it could not be due to the fear 
that it may be taken as a place o f  worship.” '

The Prophet sternly prohibited taking the graves as places o f

worship by praying to Allah there, and he informed o f  the curse upon the 
one who does that, even though he is not worshipping or supplicating to 
the grave itself. That is only a means that eventually leads to worshipping 
the graves and committing Shirk with them. So what about the one who 
already worships them, faces them in worship, takes vows by them, 
circumambulates them, sacrifices for them, calls upon their inhabitants and 
seeks benefit and removal o f  harm from them?

Al-Q urtubl (d.67iH ) - - said, “ Due to this, the Muslims took

considerable measures to block o f f  the way to the grave o f  the Prophet 

They erected a wall around his tomb and they sealed up the 

entrances to it. They made this encircle his grave Then they

feared that people would take his grave as a qiblah (direction o f  Prayer) - 
since it is in the direction that praying people face - so Prayer towards it 
looks like any other act o f  worship. They built two walls coming from the 
northern corners o f  the grave. They made these walls incline up until they 
took a triangular shape from the northern direction so that no one is able 
to face his grave.”2

Due to this, it becomes clear that Allah ( J\S y & £ li)  safeguarded his 

(faji&Aj.ij^s) grave as an answer to his supplication, “ O Allah!
D o not make my grave an idol that is worshipped.”3 The one who faces it is

1 Related by Muslim (no. 529).
1 R efer to al-Mujhim lima Ashkala min Talkhis Kitab Muslim (2/128) o f  al- 

Q u rtu b l.

3 Sahih: Related by M alik in alMuwatta {p. 414). It was authenticated by al- 

Albani in Ghayab al-Maram (no. 126).
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in reality only facing that which his heart believes is the grave o f  the Prophet 

it is not possible to face his ('fcjA&’Mfee) grave, nor to reach it.

Rather, it is as Shaykh al-Islam Ibn Taym iyyah - - said, “ Indeed,

reaching his grave is not within anyone’s capability, nor is it

commanded.” 1 That was after it became surrounded by three walls.

A  category o f  opponents go to an extreme with regards to him 

and claim that he knows the Unseen (ghayb) and that he knows their 
current conditions and what they are upon. Rather, some o f  them have 
reached the extent that they claim he is watching them and they gather with 
him in wakefulness, not in dreams.

This is a denial o f  the Book o f  Allah and disbelief in Allah Allah

said,

“ Say: None in the heavens and the earth knows the Ghayb 
(Unseen) except Allah, nor can they perceive when they 
shall be resurrected.” [Surah al-Naml 27:65]

Allah said,

1 Refer to al-Radd aid al-Akhnd‘l wa Istihbdb Ziydrah Kbayr al-Bariyyab al-Ziydrah 
al-Shar iyyab (p. 130) of Ibn Taymiyyah. The wording o f Ibn Taymiyyah is, “ Reaching 
his grave, or entering into his room is not possible, nor is it within anyone’s capability, 
nor is it commanded bv the legislation, contrary to the rest o f the graves.”
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“And to Allah belongs the Ghayb (Unseen) o f the heavens 

and the earth.” [Surah H ud 11:123]

Allah ( j ^ O  sa'd,

“All-Knower o f the Unseen and the seen, the Most Great, 
the Most High.” [Surah al-Ra‘d 13:9]

Allah ( sai d whilst commanding His Prophet

“ Say (O Muhammad): I do not tell you that with me are 
the treasures o f Allah, nor that I know the Unseen.”

[Surah al-An'am 6:50]

T o  the end o f  Surah al-An‘am.

Allah C ji£p) said whilst commanding His Prophet

 ̂0 jyXi'J 1$
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“ Say (O M uhammad): I possess no power of benefit or 
hurt to myself except as Allah wills. I f  I had the knowledge 
o f the Ghayb (Unseen), I should have secured for myself 
an abundance o f wealth, and no evil should have touched 
me. I am but a warner, and a bringer o f glad tidings unto 
people who believe.” [Surah al-A 'raf 7:188]

As for the proofs o f  his death (^ j^ 2 a ij^ i) , then they are many:

From them is the statement o f  Allah 2jCZ),

“Verily, you (O Muhammad) will die and verily, they too 
will die.” [Surah al-Zumar 39:30]

Allah ( j i j - i )  said,

“And We granted not to any human being immortality 
before you (O Muhammad), then if you die, would they 
live forever?” [Surah al-Anbiya‘ 21:34]

From them is the statement o f  Allah ($\2j 2jC?),

Every soul shall taste death.” [Surah Ali-‘Imran 3:185]
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There occurs in the hadith o f ‘A 'ishah the story o f  the Prophet’s

death. He said at the end o f  it, “ With the highest com pany.” 1 

Then his soul poured out.

A  category from the people have an aversion to the Prophet al-Mustafa 

and his authentic Sunnah. They take to opposing a group o f  

ahadith, claiming at times that the intellect does not accept them. When 
the ahadith conflict with their intellects, even though they establish the 

Sunnah o f  al-Mustafa though an authentic chain o f  narration,

they throw the Sunnah behind their backs and give precedence to the 
intellect over the text. They fail to realize that it is not possible for the sound 
intellect to be at odds with the authentic narration. When it is perceived 
that there is a conflict between the two, then the authentic narration is given 
precedence in every situation.

This category o f  the people are misguided liars who oppose the 
requirements o f  the testimony that M uham m ad is the Messenger o f  Allah

Indeed, the proofs pertaining to this issue have already been explained. We 

quoted the statement o f  al-Shafi T that the Scholars have a consensus

that it is not permissible for an individual to leave the statement o f  the 

Messenger o f  Allah for the statement o f  anyone else once the

Sunnah has been clarified to him.1

Sometimes this category rejects the Sunnah in favor o f  desires and lusts, and 
this is something that has intensified in later times to the extent that an 
individual who is not qualified speaks about the affairs o f  the Shariah, 
declaring things to be lawful (halat) or unlawful (hardm). This is from the 
greatest o f  crimes.

1 Related by al-Bukhari (5/138-139).
2 Refer to Flam al-Muwaqqi in (2/282) o f  Ibn al-Qayyim.
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Allah said,

“And follow not that o f which you have no knowledge. 
Verily! The hearing, and the sight, and the heart, o f each 
o f those you will be questioned by Allah.”

[Surah al-Isra‘ 17:36]

Allah said,

“ Say (O M uhammad): The things that my Lord has 
indeed forbidden are al-Fawdhish (great evil sins, every 
kind o f  unlawful sexual intercourse, etc.) whether 
committed openly or secredy, sins o f all kinds, 
unrighteous oppression, joining partners in worship with 
Allah for which He has given no authority, and saying 
things about Allah o f which you have no knowledge.”

[Surah al-A 'raf 7:33]

Indeed, there are from the people those who oppose the reality o f  the 
testimony that M uham m ad is the Messenger o f  Allah with that which is 
less than disbelief, even though it is dangerous and it is obligatory to be 
cautious o f  it.
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From that is swearing by the Prophet ( fc ji& ’&feo). This is minor Shirk and 

it is a means to major Shirk.

The Prophet said, “ Whosoever swears by other than Allah,

then he has disbelieved or committed Shirk.” ' There occurs in another 
hadith, “ D o not swear by your fathers.”2

There is a category o f  people who oppose the reality o f  the testimony that 

M uham m ad is the Messenger o f  Allah by innovating into the

Religion. Everything that is innovated into the Religion is in opposition to 

the reality o f  testimony that M uham m ad is the Messenger o f

Allah, because from its reality is that Allah cannot be worshipped, except 

by what the Prophet tfge) legislated. Therefore, seeking to draw

closer to Allah with innovations opposes the meaning o f  the testimony.

1 Sahih: Related by A bu Dawud (no. 32.51) and al-Tirmidhi (no. 1535). It was 
authenticated by al-Albani in Sahih al-Targhib wa al-Tarhib (no. 2952).
2 Related by al-Bukhari (4/230) and Muslim (no. 1646) from the hadith o f  Ibn ‘Umar

{itcd̂ eS).
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T h e  R u l i n g  o n  C e l e b r a t in g  

T h e  P r o p h e t ’s ( H )  B i r t h d a y

From the innovations that have emerged and become widespread and 
commonly practiced in M uslim  societies, especially during the days 

within the month o f  Rabi al-Awwal, is the innovation o f  celebrating the 

Prophet’s birthday. Since it has become so commonly

practiced during these times, we felt that we should present something o f  
detail concerning it. So we say, and the success lies with Allah:

Indeed, the foundational principle o f  this Religion which is proven by 
decisive proofs from the Book and the Sunnah is that none are worthy o f  
worship besides Allah and that Allah cannot be worshipped, except by what 

He ( \£dL) has legislated in His Book and in the Sunnah o f  His 

Messenger

From here, the people o f  knowledge have stated that the acts o f  worship are 
tawqifiyyah. This means that the Muslim cannot draw closer to Allah, 

except by that which He ( J l2 j£\AL-) has legislated and which has been 

clarified in the Sunnah o f  His Messenger ( T ^ u U u ^ ) .

As for the one who intends to draw closer to Allah with deeds that he thinks 
are good according to his intellect, or he takes these deeds from others, even 
i f  they come from the greatest Scholars or others, then this deed is a rejected 
innovation, even i f  his intention was good. Due to this, there occurs from 

Ibn Mas ud that he said, “ H ow  many people intend good yet never

achieve it.” He said it to a people who were saying tasbih (saying subhdn 
Allah), takbir (saying Alldhu Akbar), tahlil (saying La ildha ilia Allah) 
and tahmid (saying al-Hamdu lilldh) and they are counting these upon
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pebbles. When Ibn M asu d  (&0 £?j) prohibited them from this, they 

replied, “ We did not intend anything but goodness.” 1

There is another well-known foundational principle here that is affirmed 
by the Scholars o f  Islam, which is: when disputes arise, it is obligatory to 
refer back to the Book o f  Allah and the Sunnah o f  the Messenger o f  Allah 

Whatever we find therein, we accept it and act in accordance 

to it and we cannot draw closer to Allah with what we do not find therein.

Allah said,

“ I f  you differ in anything amongst yourselves, refer it to 
Allah and His Messenger, if you believe in Allah and in the 
Last Day. That is better and more suitable for final 
determination.” [Surah al-Nisa‘ 4:59]

Allah also said,

“And whatsoever the Messenger gives you, take it, and 
whatsoever he forbids you, abstain from it.”

[Surah al-Hashr 59:7]

' Sahih: Related by al-Dariml (no. 210). It was authenticated by al-Albanl in Silsilab al- 
Ahadith al-Sabihah (no. 2005).
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The Prophet said in the hadith o f 'A ‘ishah which the

people o f  knowledge consider a scale for evaluating outward actions, 
“ Whosoever does a deed that is not in accordance with this affair o f  ours, 
then it is rejected.” 1 There occurs in another narration, “ Whosoever 
innovates into this affair o f  ours something that is not from it, then it is 
rejected.” 1

Once this is affirmed, and it is affirmed by the Scholars o f  Islam and the 
praise is for Allah, we must then return back to the issue o f  celebrating the 

birthday o f  the Prophet So we say:

Since some o f  the later Scholars deemed it to be something good whilst 
other Scholars and researchers held it to be something reprehensible, then 
it becomes an issue o f  dispute for us. Here we must refer back to the 
foundational principle concerning issues o f  dispute. Surely, that is to refer 
back to the Book o f  Allah and to the Sunnah o f  His Messenger

When we refer back to the Book o f  Allah, we do not find that this issue has 
any basis to rely upon. When we follow up the biography o f  the Prophet 

we do not find any documentation that he commanded with 

the celebration o f  his birthday, or that he him self ever celebrated his own 
birthday, or that anyone ever celebrated his birthday during his lifetime and 

he affirmed it. A long with this, he lived for sixty-three years

and he was accompanied by men who loved him dearly, respected and 
revered him. They understood the intent o f  Allah and the Messenger 

Rather, they sacrificed themselves in defense o f  him 

and in defense o f  his Religion. They were diligent in following 

his example in every large and small issue. They documented his 

Sunnah for us and did not leave anything out; to the extent 

that they documented for us that his beard would quiver when he recited

1 R e la ted  b y  al-B u k h ari (8/156) an d  M u slim  (n o . 17 ,17 18 ) .

- R e lated  b y  a l-B u k h ari (3/16 7 )  an d  M u slim  (n o . 1718) an d  the w o rd in g  is his.
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the opening supplication in Prayer. So it is not possible that there could 

have been a birthday that was celebrated during his lifetime

and they did not document it, along with the succession o f  years, the 
completion o f  various endeavors and the motives for documentation being 
present.

Then we look at the best o f  generations after him tffe) and the most

beloved o f  people to him: they are his Companions N o  one has

ever documented from them that they ever celebrated his 

birthday, not A bu Bakr al-Siddlq not ‘Um ar al-Faruq

not 'Uthm an D hu al-Nurayn not ‘A ll Ibn A b u Talib, the son-in-

law o f  the Prophet the son o f  his uncle and the father o f  his

two grandsons, and no one else from amongst the Companions (Jf&lffigej). 
Rather, no one fro the tabiin and the generation after them celebrated it; 
no one in the first three hundred years o f  Islam, even though the 
circumstances requiring it, according to people nowadays, existed back then 
and there were no tangible obstacles preventing them from celebrating it.

It is known that they would have only left it o f f  due to a prohibition in the 
Shariah , which is that this is an affair that was not legislated by Allah 

(jS£p), nor by His Messenger nor is it from the affairs that

Allah loves and is pleased with, nor is it from the affairs that bring one closer 
to Him . Rather, it is a newly invented innovation (bidah). It was 

successively abandoned by the best o f  mankind the best

generation the best Scholars o f  the Ummah: the Scholars o f  the

first generation o f  Islam. In that is a great evidence and sound foundation 
to convince the one whose heart Allah opens up and illuminates with His 
insight and grants success, guidance and correctness.

W hat we have mentioned about the Salaf not celebrating this birthday o f  

the Prophet is agreed upon by the Scholars o f  the Muslims

who hold it permissible to celebrate the mawlid and those who hold that it 

is not permissible.
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Celebrating the mawlid was only innovated in the fourth century at the 
hands o f  the tribe o f ‘Ubayd al-Qaddah who are called al-Fatimiyyin. The 
Scholars o f  Islam have already clarified the misguidance o f  those people, 
they are the Isma iliyyah al-Batiniyyah. They have statements and actions 
o f  disbelief, not to mention innovations and objectionable matters. They 
are not fit to be followed and taken as examples.

Thereafter, Allah has perfected the Religion for us and He has

completed His favor upon us, so Allah said,

\‘e

“This day, I have perfected your religion for you, 
completed M y Favor upon you, and have chosen for you 
Islam as your religion.” [Surah al-Ma‘ idah 5:3]

Innovating the likes o f  these birthdays involves correction o f  Allah and the 
premise that the Religion has not been perfected, such that the later 
generations had to add it. There is no doubt that this is denial o f  the 
apparent meaning in the Quran and it is a correction o f  the All-Knowing 
King. We seek refuge with Allah from being forsaken.

Then, the Messenger o f  Allah said in an authentic hadith,
“ Indeed, there was no Prophet before me except that it was obligatory upon 
him to direct his nation to whatever he knew to be good for them.” 1

There is no doubt that our Prophet M uham m ad was the last

of- the Prophets, the best o f  them, their leader, the sincerest in advising his 
Ummah, the clearest o f  them in clarification and the most eloquent o f  them

1 R e la ted  b y  M u slim  (no . 1844).
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in speech. So i f  celebration o f  the mawlid was something good and it 

brought people closer to Allah, he would have surely rushed to clarify that 
to his Ummah, he would have surely directed them to it and encouraged 
them with it. Since that has not been documented from him, we come to 
know decisively that there is no good in it, let alone it being an act that 

brings one closer to Allah

Also, it must be said to the one who wants to celebrate the Prophet’s 
birthday: On which day do you celebrate? That is because the biographers 

have differed concerning the date o f  his birth.

From them are those who say that he was born in Ramadan. From them 
are those who say it was on the eighth o f  Rabi al-Awwal, whilst others say 
that it was on the twelfth o f  Rabi al-Awwal and there are other views as 
well. So how have you concluded when to celebrate? Or do you hold that 
his birthday occurs repeatedly (in a single year)?

The confusion in determining the date o f  his birth, which is the basis for 
the celebration according to those who celebrate it, indicates that it has 
nothing to do with the Shariah. I f  it had been legislated, the Muslims 
would surely have given concern to documenting and clarifying its date 
since it would have been a Shan ah matter and another way to draw closer 
to Allah.

Thereafter, it must also be said: Suppose that his birth

occurred in Rabi al-Awwal. His death also occurred in the
month o f  Rabi al-Awwal. That is, in the same month. Rejoicing at his 

birth is not more important than feeling sadness at his death,

this is something that no one has said before.

Indeed, this issue is clear to the one who studies carefully, ascertains, 
researches, examines carefully and he does not make it a habit to blindly 
follow others without evidence. Rather, this issue is from the affairs that
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Iblls has utilized to misguide the children o f  Adam  â c) and cause

them to stray.

There are affairs o f  corruption found in these birthday celebrations that 
make it clear that these are from the deceptions o f  Iblls. From those affairs 
are what follows:

The belief that one draws closer to Allah through this celebration. We have 
already clarified that the acts which bring one closer to Allah are restricted 
to the texts o f  the Quran and the Sunnah and evidence. There is no 
evidence for such a belief.

From them is what occurs within these celebrations o f  greatly reprehensible 
affairs; reprehensible beliefs and reprehensible character.

From the reprehensible beliefs, and they are the most dangerous, is what 
has been innovated in terms o f  praises that occur in some o f  these 
celebrations, which contain extremism concerning the Prophet 

to the extent that they raise him to the level o f  worship and 

they direct supplication to him. Al-Busayri said in his Burdah poem,

“ O noblest of creation! I  have no one to seek refuge with 
Except you whenever a major calamity strikes.”

We seek refuge with Allah from being forsaken. Where is the Lord o f  the 
heavens and the earth? Where is al-Rahlm (the Bestower o f  Mercy), al- 
Rahman (the M ost Merciful), such that you must seek refuge with the 

Messenger and specify him with that in times o f  difficulty?

He also said in another line o f  exaggeration and compounded extremism:

“ This world and the Hereafter are part of what you control.
And part of your knowledge is knowledge about 

al-Lawh al-Mahfuz {the Preserved Tablet) and the Pen.”
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There is no doubt that this is purely the right o f  Allah, yet he has directed 

it to the Messenger This led him to compounded extremism

and the false whispers o f  Iblls and his army who are active in the likes o f  
these places. This is from the Shirk about which Allah informed us that 
He will not forgive. We ask Allah for safety and protection.

From that which has been innovated in the mawlid celebrations are 
reprehensible behaviors. One such example is what has been innovated in 
terms o f  men intermingling with women. Rather, they dance with the 
women late into the night, up until it becomes a hotbed for disobedient 
sinners and idle people and a place for them to gather.

From that is what some people have established in terms o f  objecting to 
those who do not celebrate these mawlid celebrations. Rather, the affair 
has reached the point where some o f  them declare such people disbelievers 
and they declare as disbelievers those who oppose its celebration.

There is no doubt that this is from the gradual persuasion o f  al-Shaytdn 
and his adornment for them and his filling their hearts with these 
reprehensible innovations. Refuge is sought with Allah.

They have innovated an innovation and they have acted upon it. Then they 
declare disbelievers those who do not follow them in it and and they declare 
disbelievers those who oppose them by giving them sincere advice in order 
to return them to the true Religion o f  Allah. This is from the misfortune 
o f  innovations and disobedience, they do not leave a person up until they 
destroy him. Refuge is sought with Allah.

Perhaps some o f  those who establish these mawlid celebrations attempt to 
use proofs that they think are correct. In reality, this is a mirage. They 
remain between using authentic texts that are unclear, rather, they distort 
these texts from their contexts, and between using weak texts that do not 

amount to evidence.
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From that is what some o f  them attempt to use as evidence, which is the 

statement o f  Allah (d\2j'i)jC),

“ Say: In the Bounty o f Allah, and in His Mercy; therein let 
them rejoice.” [Surah Yunus 10:58]

He says that rejoicing in him is commanded in the Qur'an and

he mentions this ayah. Then he says: Allah commanded us to rejoice in the 

mercy and the Prophet {fdjQyi’Aifea) is the greatest mercy. Allah 

said,

“And We have sent you (O M uhammad) not but as a 
mercy for the ‘Alamin (mankind, Jinn and all o f  
creation).” [Surah al-Anbiya‘ 21:107]

This is what he says and he attempts to provide evidence.

So we say - and with Allah is the success and the correctness:

First: The Salaf did not precede him in using this ayah as a p ro o f in this 
manner, nor did they speak with it in such a manner. I f  this had been 
something good, they would have surely preceded us to it. Inventing an 
affair that they were not familiar with is rejected back to its proponent. The 
central theme in the explanations o f  the Salaf for this ayah and their 
statements concerning it were that what was intended by the bounty o f  
Allah and His mercy was Islam and the Sunnah, as has been clarified by Ibn 

al-Qayyim (d.75iH) - '  1°  his book, Ijtima al-Juyush al-Isldmiyyah
aid Ghazw al-7\4u attilah wa al-Jahmiyyah.
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Then: It must also be said to this individual who is seeking to use this dyah 
as a proof: You have explained the mercy here and rejoicing with it as the 

birthday o f  the Prophet and rejoicing with that and you have

sought to support that with the statement o f  Allah (Jl2 j J ) 12),

“And We have sent you (O M uhammad) not but as a 
mercy for the 'Alamin (mankind, Jinn and all o f  
creation).” [Surah al-Anbiya‘ 21:107]

This dyah is referring to when he ( ^ j ^ L i j y i )  was sent, not to when he was 

born. There are approximately forty years between the time he was born 
and the time he was sent as a Messenger.

Likewise, all o f  the texts that describe the Prophet as a mercy

only describe him as such after he was sent as a Prophet and Messenger. 
There is no confirmed reference, according to what we know, that describes 
his birth as a mercy. So to use the ayah as a proo f in this manner is incorrect.

Perhaps some o f  them seek to use as p ro o f what has been related by al- 

Bayhaql (d.458H) from Anas (a’££$&) that the Prophet ( ^ j^ u s j^ i )  

performed the aqiqah (sacrifice on the occasion o f  a newborn) upon 
himself.1 AJ-SuyutI (d.9iiH ) used this hadith to act upon the mawlid.

In must be said in reply to this that the hadith is da'if (weak). It has been 

rejected by the Scholars o f  hadithd When M alik (d.i79H ) - i i - was 

asked about this hadith, he replied, “ Have you seen the Companions o f  the 

Messenger o f  Allah (X^ who did not have the 'aqiqah done in time

o f al-Jdhiliyyah (pre-Islamic period o f  ignorance)? Did any o f  them have

1 Related by al-Bayhaqi in al-Sunan al-Kubra (no. 19273).
1 Refer to SiLsilah al-Sahihah (6/225) o f  al-Albani.
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the aqiqah performed upon themselves after Islam? These are 
fabrications.” 1

The hadith contains Abdullah Ibn Muharrar and he is daif. 'Abd al- 

Razzaq (d.2iiH ) - - said after mentioning the hadith in his Musannaf,
“ They only abandoned Ibn M uharrar due to this hadith.” It was 
mentioned by Ibn al-Qayyim in Tuhfah al-Mawdud.~

There occurs in M asail A b i Dawiid that when this hadith was narrated to 
Ahm ad (d.24iH ), he said, “ This is munkar (rejected),” and he declared 
Abdullah Ibn M uharrar to be da'if.

Rather, al-Bayhaq! (illli>fj) said after narrating the hadith, “ Abdullah Ibn 

Muharrar narrated about the Prophet ( ^ j^ i ls V ^ )  performing the aqiqah 
upon him self as a munkar hadith.” He mentioned the hadith with its chain 
o f  narration, then he said, “ A bd al-Razzaq said: They only abandoned Ibn 
Muharrar due to the condition o f  this hadith. It was narrated through 
another angle by Qatadah and by another angle by Anas, yet they do not 
amount to anything.” 3

Likewise, al-Nawaw! (ilsii>f)) ruled upon the hadith that it is falsehood. 

With this, the invalidity o f  using it as a proof becomes clear once you have 
come to know its condition.

They have other texts that they attempt to use as proofs, none o f  them 

actually amount to evidence. They are only as Allah said,

' Refer to al-Muqaddimat al-Mumabhadat (2/15) o f  Ibn Rushd.
1 Refer to Tuhfah al-Mawdud bi Ahkdm al-ATawliid (p. 88) o f  Ibn al-Qayyim, with 
the checking o f  Abd al-Qadir al-Arna'ut.
’ Refer to al-Sunan al-Kubrd (9/505) o f  al-Bayhaqi.
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J U p  i f ^  o i  f 3

“ They follow but a guess and that which they themselves 
desire, whereas there has surely come to them the 
Guidance from their Lord!” [Surah al-Najm 53:23]

What is this except following that which is unclear, which Allah (^QydddL) 
informed is following the way o f  the people o f  deviation.

With this, it should become clear to you - O fortunate individual - that these 
celebrations and festivals are an innovation {bidah). Allah has not sent 
down for them any authority and they are an imitation o f  what the 
misguided Christians are upon in terms o f  having several festivals and 
celebrations. That is only due to a lack o f  religion and a weakness in 

knowledge.

Indeed, the Prophet informed us about that when he said,

“ You will surely follow the traditions o f  those who came before you, span 
by span and cubit by cubit, so much so that even i f  they entered into the 
hole o f  a lizard, you would surely enter it as well.” 1

We ask Allah for success, correctness and guidance to the way o f  truth for 
us and for all o f  the Muslims.

1 Related by al-Bukhari (8/151) from the hadith o f  Abu Sa id al-Khudri (i£ jilJ6) and 

Ahmad in his Mustiad (1/511) from the hadith of Abu Hurayrah ( f i j ^ i ) ,  and the 
wording is his.
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C o n c l u s io n

A t the conclusion o f  this treatise, I advise m yself and the rest o f  my 
Muslim brothers with the taqwa} o f  Allah in secret and in public and 

conviction in that. I advise everyone to make seeking the truth, seeking 
knowledge and acting upon it, their habitual practice in order to worship 
Allah upon insight and in order to obtain the goodness. The Prophet 

!& ) said, “Whosoever Allah wants good for, He gives him 

understanding o f  the Religion.”2

Hold fast, my brothers, to understanding o f  the Religion and learn 
knowledge o f  the mighty Shariah which is built upon the Book and the 
Sunnah and the understanding o f  al-Salaf al-Salih. Do not set forth upon 
an affair, except with knowledge, nor refrain from anything except due to 
knowledge. When the affair becomes dubious to you and the paths become 
ambiguous, then hold fast to asking the people o f  knowledge who are 
known for following the truth and acting upon it, in obedience to the 

command o f  your Lord when He ( said,

“ So ask o f those who know, if you know not.”
[Surah al-Nahl 16:43]

Likewise, I advise my brothers from the Scholars and students o f  knowledge 
to fear Allah with regards to what they have learned, to clarify to the people 
that which is hidden from them in terms o f  the affair o f  their Religion, to

' Translator’s Note: Talq Ibn Habib (d.iooH) - - said, “ Taqwa is acting in
obedience to Allah, hoping in His mercy, upon guidance from Him; and taqwd is 
leaving acts o f  disobedience to Allah out o f  fear o f  Him, upon guidance from H im .” 
Related by Ibn Abu Shaybah in Kitdb al-Imdn (no. 99). It was declared sahih by al- 
Albanl in his checking o f  the same book.
1 Related by al-Bukhari (4/49, 8/149) and Muslim (no. 1038).

124



strive in seeking the truth with its evidences from the Book and the Sunnah 
in conformity to the understanding o f  al-Salaf al-Sdlih and to spread that 
amongst the people. Indeed, Allah has taken a covenant with the people o f  
knowledge that they must clarify to the people what they have learned, for 
which the people are in need. They must be cautious o f  following the path 
o f  those who conceal knowledge and then sell it for a lowly price. Allah 

( )  said,

U s

“And remember when Allah took a covenant from those 
who were given the Scripture (i.e. Jews and Christians) to 
make it (the news o f  the coming o f  Prophet Muhammad 
and the religious knowledge) known and clear to mankind, 
and not to hide it, but they threw it away behind their 
backs, and purchased with it some miserable gain! And  
indeed worst is that which they bought.”

[Surah Ali-‘Imran 3:187]

Allah ( sai d concerning the affair o f  the one who does not pay 

attention to knowledge,

12.5
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A n d  recite (O  M uham m ad) to them the story o f him to 

whom W e gave Our A y  a t ,  but he threw them away, so 

S h a y t d n  followed him up, and he became o f those who 
went astray. And had We willed, We would surely have 

elevated him therewith but he clung to the earth and 

followed his own vain desire. So his description is the 
description o f a dog: if  you drive him away, he lolls his 
tongue out, or if you leave him alone, he still lolls his 
tongue out. Such is the description o f the people who 
reject Our A y d t .  So relate the stories, perhaps they may 
reflect.” [Surah al-A‘raf 7:175-176]

Y o u  - O  Scholars o f  Islam - are inheritors o f  the Prophets and their 
successors in conveying the Message o f  Allah, “ Indeed, the Scholars are 
inheritors o f  the Prophets. The Prophets bequeath neither dinar not 
dirham. They only bequeath knowledge. Whosoever acquires it has in fact 

acquired an abundant portion.” 1

1 Sahih: Related by A bu Dawud (no. 3641) and the wording is his, al-Tirmidhl (no. 
2681) and Ahmad in his Aiusnad (5/196). It was authenticated by al-Albani in Sahib 

al-Jdm i (no. 6297).

126



D o not turn away from the truth and clarifying it due to the large numbers 
o f  those who have gone astray. Since the majority are not an indication that 
the truth is on their side. Rather, Allah has dispraised the majority in 
various places:

From them is the statement o f  Allah (d ^ J^ C ),

“Amongst them there is he who is guided, but many of 
them are Fasiqiin (rebellious, disobedient to Allah).”

[Surah al-Hadld 57:26]

He said,

“And truly, most o f men are Fasiqun (rebellious and 
disobedient to Allah).”  [Surah al-Ma‘idah 5:49]

Allah (ji^£-) said,

“And surely many do lead mankind astray by their own 
desires through lack o f knowledge.”

[Surah al-Anam  6:119]

Likewise, just because a group is in the minority, this does not mean that 
the truth is not with them. Allah has praised the minority in various places: 

Allah said,
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“ But few o f M y slaves are grateful.” [Surah Saba‘ 34:13] 

Allah (Jliy&WUi) said,

“ Except those who believe and do righteous good deeds, 
and they are few.” [Surah Sad 38:24]

There are other ayat as well.

With this, it becomes known that consideration is only given to the truth, 
even i f  you are by yourself, as some o f  the Salaf used to say.

Likewise, it is also obligatory that the Scholar not go along with whatever 
the people are accustomed and drawn to from that which opposes the 
Shariah. Rather, it is upon him to convey and clarify, even i f  the people 

reject him. Allah said,

“As for those who strive hard in Our Cause, We will surely 
guide them to Our Paths. And verily, Allah is with the 
Muhsiniin (good doers).”  [Surah al-‘Ankabut 29:69]

The last advice is for the rulers and the leaders o f  the Muslims to advise their 
constituents and those who are under their authority, to carry them upon
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the truth, to judge between them with the Shariah o f  Allah and to strive 

in eradicating the innovations and misguidance from their respective 
countries. Indeed, Allah will question them about that. The Prophet 

said, “ Everyone o f  you is a guardian and everyone o f  you is 

responsible for his wards. A  ruler is a guardian and is responsible for his 
subjects.” 1

We ask Allah to open up all o f  our hearts and to grant us all

correctness, guidance and love for this Religion; and to allow us to work 
actively in spreading it and raising awareness o f  it amongst the people.

Likewise, I ask Allah to grant the Muslim rulers the success to

rule by His Shariah and to act in accordance to what pleases Him. I ask 
Allah to grant them a righteous inner circle and guide them in statement 
and action. I ask Allah to forgive us all, to pardon our shortcomings and 
sins, to inspire us to the correct way and grant us the success to act upon it. 
Indeed, He is the disposer o f  that and well capable o f  it.

M ay the peace and salutations o f  Allah be upon our Prophet Muhammad, 
upon his Family, his Companions and whosoever follows him and traverses 
upon their way until the Day o f  Judgement.

1 R e la ted  b y  a l-B u k h ari (1/215), ar>d the w o rd in g  is his, an d  M u slim  (no . 1829).
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A

Glossary

Ayah: (pi. ay at) “ sign,” a verse o f  the Quran.
Ahad: a narration which is narrated through one chain only.
Ahadith: see hadith.
‘Alayhi al-salam: M ay Allah ( protect  and preserve him. It is said 

after the name o f  a Prophet o f  Allah or after the name o f  an Angel.
Ansar: Helpers; the Muslims o f  al-Madlnah who supported the Muslims 
who migrated from Makkah.

‘Arsh: Throne o f  Allah (

‘Asr: the afternoon Prayer.
Awliya': see Wall.

B

Bid*ah: Heresy (any innovatory practice).
Buraq: An animal bigger than a donkey and smaller than a horse on which 

the Prophet ( dd-) went for the M i raj.

D

Dal: One engaged in da wah, caller.
Da If: A  weak, unauthentic narration.

Da'wah: Invitation, call to Allah (

Din: a completed way o f  life prescribed by Allah ( 'JtQ&dClS).
Dhikr: (pi. adhkar) remembrance o f  Allah with the heart, sayings

o f  the tongue and actions o f  our limbs.
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F

Fahish: One who speaks with evil or obscene speech.
Fard Kifayah: A  collective obligation - i f  fulfilled by a part o f  the 
community, then the rest are not obligated.
Fatwa: (pi.fatdwd) A  religious verdict.
Faqlh: A  Scholar who can give religious verdicts.
Fiqh: Islamic jurisprudence, understanding.
Fitnah: (pi. fltan) Trials, persecution, conflicts and strifes among the 
Muslims.
Fitrah: the natural disposition that one is bgrn upon.

Ghuluww: Going to an extreme.
Ghusl: A  ceremonial bath necessary for the one who is in a state o f  Jandbah 
(ritual sexual impurity).

H

Hadith: (pi. ahadith) the saying, actions and approvals accurately narrated 

from the Prophet 

Halal: Lawful.
Hanlf: Pure Islamic Monotheism (worshiping Allah alone and nothing
else).
Haram: Unlawful and forbidden.
Hasan: fine, good; a term used for an authentic hadith, which does not 
reach the level o f  Sahih.
Harj: Killing.
Al-Haruriyyah: a special unorthodox religious sect that branched o ff  from 

the Khawdnj.
Hijrah: Migration from the land o f  Shirk to the land o f  Islam.
Hukm: A  judgment o f  legal decision (especially o f  Allah).
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I

‘Ibadah: worship, worship o f  Allah.
Ihsan: W orshipping Allah as though you see Him. However, since you 
cannot see Him, then know that He sees you.
Ijma: A  consensus, a unified opinion o f  Scholars regarding a certain issue. 
Ijtihad: exertion o f  effort; the process o f  arriving at a reasoned decision by a 
Scholar on an issue.
Imam: A  leader; a leader in Prayer, knowledge in fiqh, leader o f  a state.

Iman: faith, to affirm all that was revealed to the Prophet

Isnad: the chain o f  narrators linking the collector o f  the saying to the person
quoted.
Istikharah: a Prayer consisting o f  two units (rak'ah) asking Allah for 
guidance.
Istiwa: ascending; the ascending o f  Allah above the Throne (in the manner 
that befits His Majesty).

J
Janabah: A  state o f  a person after having sexual intercourse or sexual 
discharge.
Janazah: (pi.janaa'iz): Funeral.
Jihad: striving, struggling, fighting to make the W ord o f  Allah supreme. 
Jumuah: Friday.
Jinn: invisible creation, created by Allah from smokeless fire.
Junub: a person who is in the state o f  jandbah.

K

Kabah: a square stone building in al-Masjid al-Haram (the great mosque in 
Makkah which Muslims go to for pilgrimage and to which all Muslims 
direct their face in Prayer).
Al-Kabahr: The major sins.
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Khariji: (pi. Khawarij): Those who declared that a Muslim becomes a 
disbeliever due to commiting a major sin alone.
Khallfah: (pi. khulafdy. the head o f  the Islamic government to whom the 
oath o f  allegiance is given.
Khilafah: an Islamic state.
Khutbah: (person khatib), religious talk (sermon).
Kufr: (person kafir) act o f  disbelief in the Religion o f  Islam.

M

Madhhab: The position, view or opinion o f  a M uslim  Scholar or school o f  
Islamic Jurisprudence.
Makruh: Something that is not approved of, undesirable from the point o f  
view o f  Religion, although not punishable.
Manhaj: A  way; method; methodology.

M arfu : A  raised; a narration attributed to the Prophet ).

Masjid: A  mosque.
Mawbiqat: great destructive sins.
Mudallis: one who practises tadlis.
Muhajir: (pi. muhdjiroon, muhajirin) one who migrated from the land o f  
the disbelievers to the land o f  the Muslims for the sake o f  Allah. 
Muhaddith: scholar o f  the science o f  hadith.
M ufti: one who gives fatdwd.
Mujahid: (pi. mujahidun): a Muslim warrior in Jihad.
Mujtahid: Someone who is qualified to pass judgment using ijtihad. 
Munkar: Rejected; a narration which is inauthentic itself and contradicts 
and authentic narrations.
Muqallid: one who practices taqlid.
Mushrik: (pi. mushrikun) polythesists, pagans and disbelievers in the 

oneness o f  Allaah (*&j5» ) and His Messenger
Mustahabb: Recommended; an action i f  left not punishable and i f  done it 

is rewardable.
Muttaqun: People who are pious.
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Mutawatir: a hadith which is narrated by a very large number o f  reporters, 
such that it cannot be supported that they all agreed upon a lie.
Muwahhid: (pi. muwahhidun) one who unifies all o f  his worship and 
directs it to Allah alone.
Mawdu‘: Fabricated; spurious; invented (narration).
Mawquf: stopped; a narration from a Companion, which does not go back 

to the Prophet

Mawsul: Connected; a continuous isnad that can be narrated back to the 

Prophet

N

Nafilah: (pi. nawdfil) Optional act o f  worship. 
Niyyah: A n intention from the heart.
Nusuk: A  sacrifice.

Q

Qadar: Divine pre-ordainment; that which Allah has ordained for His 
creation.

Qiblah: The direction the Muslims face during Prayer.
Qiyas: Anological deduction o f  Islamic laws. N ew  laws are deduced from 
old laws based upon similarity between their causes.
Qunut: Devotion; a special supplication while standing in the Prayer. 
Quraysh: One o f  the greatest tribes in Arabia in the pre-Islamic period o f  

Ignorance. The Prophet belonged to this tribe.

R

Rafidl: This is the correct title for the extreme Shi ah, those who bear malice 
and grudges against the noble Companions to the extent that they declare 
them to be apostates. They also hold that the Quran which the Muslims 
have is neither complete nor preserved from corruption.
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Ramadan: The ninth month o f  Islamic calander, in which Muslims observe 
fasting.

Sahabah: Muslims who met the Prophet believing in him and

died believing in him.
Sahih: Authentic, the highest rank o f  classification o f  authentic ahadith. 
Salaf, Salaf al-Salih: The pious predecessors; the Muslims o f  the first three 
generations: the Companions, the successors and their successors.
Salafi: one who ascribes oneself to the Salafand follows their way.

Sirah: The life story o f  the Prophet 

Sharf ah: The divine code o f  law in Islam.
Shawwal: The month after Ramadan.
Shaytan: Satan.
Shfah: (see Rafidl) A  collective name for the various sects claiming love for 
Ahl al-Bayt.
Shirk: Associating partners with Allah directly or indirectly in worship; 

compromising any aspects o f  Tawhid.
Surah: A  chapter o f  the Quran.
Sunnah: Example, practice; the way o f  life o f  the Prophet 

consisting o f  his words, actions and silent approvals. The Sunnah is 
contained in various ahadith.

T

Tabil: (pi. tdbiin) the generation after the Companions o f  the Prophet 

Tafslr: explanation o f  thzQuran.
Taghut: Anything that is worshiped other than the real G od (Allah) (i.e. 

false deities).
Tahajjud: Voluntary, recommended Prayer between the compulsory 
Prayers o f  Isha and Fajr.
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Takhrfj: It is to reference a hadith to its sources and analyze its chains o f  
narration.
Taqlld: Blind following; to follow someone’s opinion (madhhab) without 
evidence.
Taqwa: Acting in obedience to Allah, hoping for His mercy upon light 
from Him  and taqwa is leaving acts o f  disobedience, out o f  fear o f  Him, 
upon light from Him.
Tarjamah: Notes about a reporter o f  hadith.
Tawaf: The circumambulation o f  the ka bah.
Tawhld: Islamic Monotheism; the Oneness o f  Allah. Believing and acting 
upon His Lordship, His rights o f  W orship and Names and Attributes.

u
Uhud: A  well known mountain in al-Madlnah. One o f  the greatest battles 
in Islamic history came at its foot. This is called Ghazwah Uhud.
‘Ulamah (singular: ‘alim) scholars.
Umm: M other of, used as an identification.
Ummah: Nation, the Muslims as a whole.
‘Umrah: A  visit to Makkah during which one performs the tawaf around 
the Kdbah  and the S d i  between al-Safa and al-Marwah. It is called the 
lesser Hajj.
Usui: The fundamentals.

w
Wahyi: The revelation or inspiration o f  Allah to His Prophets.
Wahdah al-Wujud: The belief that everything in existance is intact Allah. 
This deviant belief is held by many Sufis.
Wakll: Disposer o f  affairs.
Witr: Odd; the last Prayer at the night, which consists o f  odd number o f  
raka'at (units).
Wallmah: The wedding feast.
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Wasllah: the means o f  approach or achieving His closeness to Allah by 
getting His favours.
Wuduh A n ablution (ritual washing) that is performed before Prayer and 
other kinds o f  worship.

Y

Yaqln: Perfect and absolute faith.
Yathrib: One o f  the names o f  al-Madlnah.

z
Zakat: Charity that is obligatory on everyone who has wealth over and 
above a certain limit over which a year has passed (2.5 % o f  saved weath). 
Zakat al-Fitr: A n obligatory charity by the Muslims to be given to the poor 
before the Prayer o f 'ld  al-Fitr.
Zamzam: The sacred water inside the haram (the grand mosque) at 
Makkah.
Zanadiqah: A n atheist, a heretic.
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Our Call to the Ummah1

[1] : We believe in Allah and His Names and Attributes, as they were 
mentioned in the Book o f  Allah and in the Sunnah o f  the Messenger o f  

Allah without tahrif (distortion), nor ta'wil (figurative 

interpretation), nor tamthil (making a likeness), nor tashbih (resemblance), 
nor tatil (denial).

[2]: We love the Companions { P & Q o f  the Messenger o f  Allaah 

(^j*&2uiV^), and we hate those who speak against them. We believe that to 

speak ill o f  them is to speak ill o f  the Religion, because they are the ones 

who conveyed it to us. And we love the Family o f  the Prophet ( Jb jQf’Zfgo) 
with love that is permitted by the Shan ah. Imran Ibn Husayn

said, “ O people! Learn the knowledge o f  the Religion from us, i f  you do 
not do so, then you will certainly be misguided.”2

[3]: We love the People o f  Hadith and all o f  the Salaf o f  the Ummah from 

Ahl al-Sunnah. Imam al-Shatibl (d-79oH) - A - said, “ The Salaf al- 
Sdlih, the Companions, the tdbiin and their successors knew the Quran, 
its sciences and its meanings the best.” ,

[4 ] : We despise ilm al-kaldm (knowledge o f  theological rhetoric), and we 
view it to be from amongst the greatest reasons for the division in the 
Ummah.

[5]: We do not accept anything from the books o f fiqh (jurisprudence), nor 
from the books o f  tafsir (explanation o f  the Quran), nor from the ancient 

stories, nor from the Sirah (biography) o f  the Prophet (^j*&Sjiij^>), except

1 This explanation of our call has been summarized from Tarjumah Abi Abd al- 
Rahman Aduqbil Ibn Hadi al-W ddii (p.135-142) of Muqbil Ibn Had! with minor 
additions from other sources.
2 Refer to al-Kifdyah (p. 15) of al-Khatlb al-Baghdadi.
’ Refer to al-Aduwdfiqdt (2/79) o f  al-Shatibl.
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that which has been confirmed from Allah or from His Messenger 

We do not mean that we have rejected them, nor do we claim 

that we are not in need o f  them. Rather, we benefit from the discoveries o f  
our Scholars and the jurists and other than them. However, we do not 
accept a ruling, except with an authentic proof.

[6]: We do not write in our books, nor do we cover in our lessons, nor do 
we give sermons with anything except the Qur'an, or the authentic and 
authoritative hadith. A nd we detest what emanates from many books and 
admonishers in terms o f  false stories and weak and fabricated ahadith. 
Abdullah Ibn al-Mubarak (d.i8iH ) - Xti&h - said, “ The authentic ahadith 
are sufficient and the weak ahadith are not needed.” '

[7]: We do not perform takfir upon any M uslim  due to any sin, except 
Shirk with Allah, or the abandonment o f  Prayer, or apostasy. We seek 
refuge in Allah from that.

[8]: We believe that the Qur'an is the Speech o f  Allah, it is not created.

[9]: We hold that our ‘obligation is to co-operate with the group that 
traverses the methodology o f  the Book and the Sunnah, and what the Salaf 
o f  the Ummah were upon; in terms o f  calling to Allah (SQddj&dQd), and 

being sincere in worship o f  Him , and warning from Shirk, innovations, and 
disobedience, and to advise all o f  the groups that oppose this.’1 ‘ So co
operating upon righteousness and piety {taqwa) and mutual advising 
necessitates warning against evil and not co-operating with the wicked.’3

1 Refer to al-Jami li-Akhldq al-Rawi (2./159) o f  al-Suyutl.
2 From a fatwd by the Committee o f  Major Scholars dated: 11/16/1417H , (no. 18870). It 
was signed by al- Allamah Abd ah'Aziz Ibn Baz, Shaykh A bd al-'Aziz Ibn Abdullah 
Al al-Shaykh, Shaykh Abdullah Ibn A bd al-Rahman al-Ghudayyan, Shaykh Bakr Ibn 
Abdullah Abu Zayd, and Shaykh Salih Ibn Fawzan al-Fawzan.
3 From the words o f  Shaykh Ibn Baz in al-Furqdti magazine (issue no. 14, p. 15).
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[10 ]: We do not deem it correct to revolt against the M uslim rulers as long 
as they are Muslims, nor do we feel that revolutions bring about 
reconciliation. Rather, they corrupt the community.

[11]: We hold that this multiplicity o f  present day parties is a reason for the 
division o f  the Muslims and their weakness. So therefore we set about 
‘ freeing the minds from the fetters o f  blind-following and the darkness o f  
sectarianism and party spirit.’1

[12]: We restrict our understanding o f  the Book o f  Allah and o f  the Sunnah 
o f  the Messenger o f  Allah to the understanding o f  the Salaf o f

the Ummah from the Scholars o f  hadith, not the blind-followers o f  their 
individuals. Rather, we take the truth from wherever it comes. And we 
know that there are those who claim Salafiyyah, yet Salafiyyah is free from 
them, since they bring to the society what Allah has prohibited. We believe 
in ‘cultivating the young generation upon this Islam, purified from all that 
we have mentioned, giving to them a correct Islamic education from the 
start - without any influence from the disbelieving western education.’2

[13]: We believe that politics is a part o f  the Religion, and those who try to 
separate the Religion from politics are only attempting to destroy the 
Religion and to spread chaos.

[14]: We believe there will be no honour or victory for the Muslims until 
they return to the Book o f  Allaah and to the Sunnah o f  the Messenger o f  
Allah

[15]: We oppose those who divide the Religion into trivialities and 
important issues. And we know that this is a destructive da wah.

' From Fiqh al-lVdqi (p. 49) o f  al-Albanl.
1 From Fiqh al-Waaqi (p. 51) o f  al-Albanl.
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[16]: We oppose those who put down the knowledge o f  the Sunnah, and 
say that this is not the time for it. Likewise, we oppose those w ho put down 

acting upon the Sunnah o f  the Messenger o f  Allah

[17]: O ur da'wah and our 'aqidah is more beloved to us than our own 
selves, our wealth and our offspring. So we are not prepared to part with it 
for gold, nor silver. We say this so that no one may have hope in buying out 
our ddwah, nor should he think that it is possible for him to purchase it 
from us for dinar or dirham.

[18]: We love the present day Scholars o f  the Sunnah and hope to benefit 
from them and regret the passing away o f  many o f  them. Imam M alik said 

(d.i79H ) - “ The knowledge o f  hadith is your flesh and blood and 

you will be asked concerning it on the D ay o f  Judgem ent, so look who you 
are taking it from .” 1

[19]: We do not accept z fatwa except from the Book o f  Allah and the 

Sunnah o f  the Messenger o f  Allah

These are glimpses into our aqidah and our ddwah. So i f  one has any 
objection to this, then we are prepared to accept advice i f  it is truthful, and 
to refute it i f  it is erroneous, and to avoid it i f  it is stubborn rejection. And 

Allah knows best.

1 R e fe r  to  al-Muhaddith al-Fasil (p . 4 16 ) an d  al-Kifayah (p . 21) o f  a l-K h atib .
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