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PREFACE

Opening Sermon
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Al-hamdu lillah. Indeed, all praise is due to Alldh. We praise
Him and seek His help and forgiveness. We seek refuge with
Allah from our souls” evils and our wrong doings. He whom
Allah guides, no one can misguide; and he whom He misguides,

no one can guide.

A Ve Taasa B gl el v e T YA Y T gl
I bear witness that there is no (true) god except Allah —

alone without any partners. And I bear witness that
Muhammad (&) is His ‘abd (servant) and messenger. *

°
>

W& 5> W 1,45 1,40 ;.,,,UT M4}
VY ol es JTEO0 b (T w Y,

«O you who believe! Revere Allah the right
reverence, and do not die except as Muslims.» 2

355 e er&sj;ép‘i‘ R G A5

1 The above two paragraphs, together with the following three portions of
Qur’an, are called Khutbat ul-Hajah (the Sermon of Need) with which Allah’s
Messenger (B®) often started his speeches. The hadiths in this regard are
recorded by Muslim, Abti Dawiid, and others from Ibn Mas‘id, Ibn ‘Abbas,
and other companions (#). A full discussion of the various reports of this
sermon is provided in al-Albani’s “Khutbat ul-Hajah”, published by al-
Maktab ul-Islami, Beirut.

2 Al ‘Imran 3:102.

xi



Preface xii Iman Made Easy - 6

s BT AT, (L) (25 V6, W &35 a5 e
. - g ’/ - /GE‘/ s )/.'/ -
VLl (OGS, oSOle S AT 5] BT & G0 ls

«O people! Revere your Lord who has created
you from a single soul, created from it its mate,
and dispersed from both of them many men and
women. Revere Allah through whom you
demand things from one another, and (cherish
the ties of) the wombs. Indeed, Allah is
ever-Watchful over you.» !

o (o z - ;aan : 2 /]“e ~5f’° sy - .&" L8y

i Ol Vi 10,5 B 1,451 1,250 01 @
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«O you who believe! Revere Allah and say just
words. He will then rectify your deeds and
forgive your sins. He who obeys Allah and His
Messenger has certainly achieved a great
victory.» 2

ATOES e uodl 5 50 i Gl
2
s 8ygr 0 2 T 12 G . 8 30 -~ o s 0 4 -
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Verily, the best speech is Allah's (#) speech; the best
guidance is Muhammad'’s (%) guidance; and the worst matters
(in creed or worship) are those innovated (by the people), for
every innovated matter is a bid ah (prohibited innovation), and
every bid ah is an act of misguidance leading (those who start it)
into the Fire. °

1 An-Nisa’ 4:1.
Al-Ahzab 33:70-71.

3  Muslim and others have recorded from Jabir Bin ‘Abdillah (\'é%é) that Allah’s
Messenger (@) used to start his speeches with this paragraph.
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Our Mission

Our goal in our works is propagating the true Da'wah that
derives from Allah’s (38) Book and His Messenger’s (&%) Sunnah.
This is a duty that every Muslim should cherish. Allah (#) says:

0 000 . czo‘ - 2// o/,e‘ T o -~ ﬁéo, ¢ ’/g/
5o Sl Dol 25 JI G el L ;vSw o5
/~ - op <. /né/ - o‘ .
REAVENK (e RyevIN [ SOLE PR IN v

«Let there arise from you a group of people
inviting to the good, enjoining the right and
forbidding the wrong. Those will be the
successful.» !

This Da‘wah has two fundamental components:

(a) Tasfiyah: Cleansing and purifying the Islamic beliefs and
practices. .

(b) Tarbiyah: Guiding and educating the people according to
the purified teachings.

Allah (#8) indicates that this was the Prophet’s (&) message:

- 0o

"\/lro 01, ‘n“/ a)e‘}' ;y 2. /‘}‘%%T o s ;\j"/}}
‘:‘-,—ﬂ‘ﬁ-:'l-‘)l-.’.cp-w 30 gl (P e g A
- 2 - ° - ° o, o, 14 ¢
. 0z . I flS‘r “r '/ g l;;) P PR 2o
ot b e 15080l Al Lol el ST

: .

.

\ENCE GRS

«It is He who has sent among the unlettered a
Messenger from themselves reciting to them His
ayat, purifying them, and teaching them the
Book and Wisdom — although they were before
in clear deviation.» *

1 Al ‘Imran 3:104.
2 Al-Jumu'‘ah 62:2.
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This is also an obligation on every Muslim according to his
ability, as Allah (#) commands:

Y sl (o 5Ty SYT e LGS (AT T e 155
«Help one another in righteousness and piety;

and do not help one another in sinning and
transgression.» '

Our mission is then to propagate the Islamic teachings in
various areas as follows:

1. CORRECTING OUR BELIEFS AND PRACTICES

We should revere, study, comprehend, and implement the noble
Qur’an and the Prophet's authentic Sunnah in accordance with
the understanding and practice of the righteous salaf: the sahabah
and their true followers, who are described in the following:

e £ . s %o ST 3 IR
o idTy SNy il e 5,03 G
g ; - 0 80. 8,7 - {1~ o

- z °
s 0 2 ° £ "lf/ 0o 24 & . 5 so- 2, ° - '5
L@buéyu:a.o‘..@ ..\.cl;ui_,.a)Jr.g.&uﬂ&;:a)wE
g P TIPS T 4 PR
Voo il (Ol SRl els T G (S Y

«The first to embrace Islam among the Muhdjirin
and the Ansdr, and also those who followed them
in the best way, Allah is pleased with them and
they with Him. He has prepared for them
gardens beneath which rivers flow, and in which
they will abide eternally. This is the supreme
success.»

2 ;/g‘i

e

Thus, the guidance of the salaf is the only true guidance.
Furthermore, the beliefs of the sahabah are the only acceptable

beliefs: P U S
\Y‘VSJEJI(IJZ\::AI:\EQV.::AI;uy;ﬂlfulgop}

1 Al-M#aidah 5:2.
2 At-Tawbah 9:100.



Believing in Qadar XV Preface

«So if they believe as you believe ', they are
indeed truly guided.» *

Allah warns against following any guidance other than the
Messenger’s (8%) and his companions’ (#):

- S ey ° - 28 w( 7s 4 e
sl i (S G 050 e J T 3L )
-2 o A | ﬁ/c . ’é{ . o‘)g" - A i//
o thals (S5 L i ol Ji 2 s

VY0 Ll {0 s AL

«Whoever opposes the Messenger, after guidance
has become clear to him, and follows other than
the way of the believers °, We will give him what
he has chosen and admit him into Hell — what
an evil destination!» *

2. INVITING TO THE TRUE DiN

We should contribute to educating and guiding the Muslims to
adopt the true Din, act according to its teachings, and adorn
themselves with its virtues and ethics.

We should also contribute to inviting the non-Muslims to the
unadulterated truth of Islam.

This is the only way for any person to attain Allah's
acceptance and achieve happiness and success. Allah (#) says:

|,.LJ:} IJ.’_L!ZL,.,,\JI 'Yl {},..o-‘;aj \JIQI{}MIJ}
Yo\ {{},LJL, I;Ial’,’};,:db AR AACALR]
«By time, the human being is surely in loss,
except for those who believe, do righteous deeds,

enjoin upon one another the keeping to truth,
and enjoin upon one another patience (in

The address here is to the sahabah (z;%g’»).

Al-Bagarah 2:137.

The description “believers” here applies primarily to the sahabah ().
An-Nis¥ 4:115.

B W N -
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adversity).» '
3. WARNING AGAINST DEVIATION

We should caution the Muslims and exhort them against any

beliefs or practices alien to the pure teachings of Islam, such as
shirk and bid ahs.

4. PURIFYING THE SUNNAH

We should contribute to cleansing the Sunnah of weak and
fabricated narrations. Wrong beliefs and practices deriving from
weak reports have marred the beauty of Islam and prevented
the Muslims” advancement.

The duty of purifying the Sunnah is so vital that the
Messenger (%) praised those who perform it by saying:

L gk ‘AJ}.\.cd.l.é-JSO.A;..in lis Jostn
Codald! 1ol colladl Jnl, (oWl Gy 2

<This knowledge will be carried by the
trustworthy ones of every generation — they will
expel from it the alterations made by those going
beyond bounds, the false claims of the liars, and
the false interpretations of the ignorant.> *

5. LIBERATING THE ISLAMIC THOUGHT
Guided by the Islamic principles, we should contribute to

reviving the unobstructed Islamic thought and opposing
stubborn adherence to mathhabs and prejudiced loyalty to

1 Al-Asr 103:1-3.
Recorded by Ibn ‘Adiyy, al-Khatib al-Baghdadi, Ibn ‘Asakir, and others. It
is reported from a number of sahabah including Ab Hurayrah, Ibn Mas'ad,
and Anas (). All of its reports have various levels of weakness, but they
add up collectively to make this hadith hasan, as is indicated by al-Albani in
Mishkat ul-Masabih (no. 248), and as expressed by al-Halabi in al-Hit tah
(p- 70).
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parties. Neglecting this in the past has caused rust to dwell on
the hearts and minds of Muslims, diverting them from the pure

original sources of Islam, and causing them to deviate from the
honest Islamic brotherhood called to by Allah (¥%):

V¥ ohes JTCLEE Y Gaes b1 Koo [aaiely)

«And hold fast, all together, by the rope of Allah,
and be not divided among yourselves.» '

And by His Messenger (&&):
«L‘_,.&-! cf‘:UI Sl 15,89y
<Be, worshipers of Allah, brothers.> >
6. PRESENTING THE ISLAMIC SOLUTION

We should contribute to providing realistic Islamic solutions to
contemporary problems, and strive toward living a true Islamic
life and establishing an Islamic society governed by Allah’s law.
Allah (¥8) says:

-
o X

£4 5.0l (a2 A w25 Y5 AT U351 Gy i ST ol

«Hence, judge between them in accordance with
what Allah has revealed, and do not follow their
errant views.» >

We call upon all the Muslims to support us in carrying out
this noble trust. This will surely elevate and honor us and
spread the eternal message of Islam all over the earth, as Allah

promiseS: A a.; ﬁ,°‘ /|/;°“ 25 5. T 0% ."/l
b Godl sl sl A gy Joo)| éﬂ‘ )

. . . °‘/’/ ﬂ’/ ’l y < //

4 Caall (00,8 20158 0 als Wl e

1 Al ‘Tmran 3:103.
2 Recorded by al-Bukhari and Muslim.
3 Al-M&'idah 5:49.
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«It is He who has sent His Messenger with
Guidance and the Religion of Truth, in order to
make it prevail over all (false) religion, however
hateful this may be to the pagans.» '

CONCLUSION

This work is, therefore, a humble response to our realization of
a great responsibility: the responsibility to help bring forth
before the English-speaking public writings that refine Islam and
present it pure and simple, as close as possible to the way it was

understood and practiced by its early righteous pioneers — the
salaf.

A Word to Parents and Educators
THE GOALS OF TRUE EDUCATION

True Education is that which improves a person’s knowledge
and understanding of his din, making him aware of the purpose
of his creation and his role in life. It builds in his heart strong
iman that enables him to distinguish between right and wrong,
compelling him to abide by the right and refrain from the
wrong.

True education is a social necessity. It is a prerequisite for
attaining the kind of success and dignity that were enjoyed by
the first Muslim generations.

FAULTS IN CURRENT ISLAMIC CURRICULA

Education, with the above goals, has largely vanished from
among the Muslims. Many of those who took its lead lack in
clear Islamic knowledge and vision. They attempt to fill this lack
with numerous imported educational theories, causing a severe
distortion to the Islamic identity.

Indeed, a review of the available Islamic curricula and
reading material for the youth exposes an obvious problem:

1 As-Saff 61:9.
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There is serious confusion in determining the information to
present and the right approach for presenting it.

We find that the themes of many Islamic books for youth
revolve around magic and superstition, deviant beliefs and
practices, historical falsehoods and slanders, offensive thought,
or disguised invitations to religious or ideological beliefs that
contradict Islam.

OuR ROLE

All of this has prompted us to write for our beloved youth
books aiming to help in filling the current gaps and mending the
current rifts.

True to our above-outlined mission, we base these books on
the authentic sources: Allah’s Book and His Messenger’s (&)
Sunnah, guided in this by the understanding of the true scholars
of Islam.

In these books, we mostly use easy language and simplified
concepts — without compromising the accuracy or completeness
of coverage, which makes these books ideal as textbooks for
various school levels. In addition, their attractive presentation
and numerous exercises make them useful sources of both
knowledge and entertainment.

/man Made Easy

The “Iman Made Easy” series covers the Six Pillars of Faith and
other related topics. The material is founded on authentic texts
from the Qur’an and Sunnah, with explanations from the sahabah
and other great scholars of Islam. This series consists of six book:

1. Knowing Allah

2. Knowing the Angels

3. Knowing Allah’s Books & the Qur’an

4. Knowing Allah’s Prophets & Messengers
5. Knowing the Last Day

6. Believing in Allah’s Decree, Qadar
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Each book is structured into chapters, sections, and
subsections to organize learning and facilitate grasping the
concepts. Furthermore, each chapter includes exercises to
emphasize, review, and reinforce the concepts.

Books 1 through 5 employ easy language and simplified
concepts, making them suitable for students in lower school
levels and readers with limited vocabulary.

Book 6, however, is aimed toward high school students and
regular readers. It employs standard language and conceptual
approach, and is supplemented with many diagrams and tables,
making it an excellent reference for understanding the intricate
issues of Qudar.

Technicalities
TRANSLITERATION

We make a serious attempt to limit the use of transliterated
‘Arabic terms to the following two situations:

a) There is no English expression that can reflect the same
meaning as the original term.

b) The Arabic term is of such importance that it is essential
to familiarize the readers with it.

At the end of this book, we have included a glossary
defining common Arabic terms that fulfill the above criteria. In
addition, we have included an index of the Arabic terms that are
more pertinent to this current work, indicating the page on
which they have been defined.

Except for proper nouns, transliterated Arabic terms are
italicized. In general, the rules of English pronunciation can be
applied. The following table includes additional symbols
employed in this book to help pronounce the Arabic terms.
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Symbol Stands for English Equivalent Sounds
s A () Alif Mostly: Man, sad.
! (long vowel a) | At times: Father, hard, god.
a0 (5) Waw Root, soup, flute.
’ (long vowel u)
. (&5) Y7 Seed, lean, piece, receive.
! (long vowel i)
, () Hamzah The first consonant vocal sound
’ uttered when saying: at, it or oh.
Th, th (&) Thia Three, moth.
No equivalent. Produced in the lower
H, h @) Ha throat, below “h”. Resembles the
sound produced after swallowing.
. > No equivalent. Produced in the back
Kh, kh © Kna of the mouth and top of the throat.
Th, th (3) Thal There, mother.
, A deeper “s” sound. Somewhat close
S/ S (&) Sad to the IISCII in llmugglell.
Sounds deeper than a “d”. Produced
D, d (u2) Dad by touching the tongue to the
mouth's roof.
T, t (b) Tah Similar but deeper than a “t”.
A deeper thal, produced by touching
Z, z (&) Zah the tip of the tongue to the back of
the front teeth.
] &) ‘Ayn Produced in the bottom of the throat,
v Y underneath “h”.
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Symbol Stands for English Equivalent Sounds

A gurgling sound produced in the
back of the mouth, just above the

Gh, gh (ﬁ) Ghayn kha'. Similar to the “R” in some
French accents.
N Somewhat similar to the “c” in
Q/ q (d) Qaf

“coffee”.

TRANSLATING AND REFERENCING QUR'AN AND HADITH

The Quran contains Allah’s exact words that cannot be
precisely translated into other languages because of possible
misinterpretations and limited human understanding. One can
at best translate the meanings as understood by the Muslim
scholars. This is what is attempted here. When citing Qur’anic
ayah(s), the Arabic text is presented, followed, between double
angle quotation marks («»), by the English meaning in boldface.
This is then followed by a footnote specifying the siirah’s name
and number, and the number(s) of the ayah(s) cited.

Similarly, when citing a hadith, the Arabic text for the
Prophet’s (%) words is presented, followed by its meaning, in
boldface, between single angle quotation marks (). If the hadith
contains a supplication or exaltation, we generally also include
a full transliteration of its text. This is then followed by a
footnote specifying the hadith’s location in the compilations of
hadiths. A hadith recorded by al-Bukhari or Muslim is
automatically considered authentic. Otherwise, the footnote
would usually indicate its degree of authenticity as verified by
al-Albani (), and a reference to the works where he made such
a verification.

NOTABLE UTTERANCES

Out of love, appreciation, gratitude and other noble feelings, a
Muslim is encouraged to utter certain phrases at the mention of
Allah, His messengers, the angels, the sahabah, or other righteous
Muslims. We present these phrases in condensed Arabic
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calligraphy as follows:

Phrase | Mentioned | Transliteration Meaning
with

‘I’&\% Allah’s Subhanahii wa He is exalted above
Name ta‘ala. weakness and

indignity.

&5 Allah’s ‘Azza wa-jal. He is exalted and
Name glorified.

| Alans Jalla jalaluh. Exalted is His
Name glory.

e Muhamma | Salla ‘Liahu ‘alayhi | May Allah's peace
d and other | wa sallam . and praise be on
prophets _ him.

H¢E) | Prophets ‘Alayh is-Salam. Peace be on him.
and angels

é“é’;o A male Radiya 'Llahu May Allah be
companion | ‘anhu. pleased with him.

% | Afemale | Radiya ‘Llahu May Allah be
companion | ‘anha. pleased with her.

S Two Radiya ‘Llahu May Allah be
companion | ‘anhuma. pleased with them.

i3 More than | Radiya ‘Liahu May Allih be
two ‘anhum. pleased with them.
companions

e A past Rahimahu ‘Llah. May Allah have
scholar or mercy on him.
righteous
Muslim.

When coming across any of these symbols, the reader is

1  Uttering this is sometimes described as, “saying salah upon the Messenger”.
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advised to utter the complete phrase in order to obtain the
reward of saying the appropriate thikr or du'a’.
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CHAPTER 1
THE SIXTH PILLAR

Introduction

A famous hadith, known as Jibril's Hadith, describes the angel
Jibril (368) visiting the Prophet (&) and his companions (#) in
the form of a stranger to teach them important elements of their
Religion . In this hadith, the Prophet (&) said:

a5 4S5 xSy AL (a5 o] oY

Copliy &y WAL o3l u-‘}:y' f}-:-”)

Iman is that you believe in Allah, His angels,
His books, His messengers, the Last Day, and
Qadar—whether good or bad 2> 3

This hadith, then, mentions the Six Pillars of Iman (Faith):

1. Belief in Allah 4. Belief in the messengers
2. Belief in the angels 5. Belief in the Last Day
3. Belief in the books 6. Belief in Qadar (the Decree).

1  Wediscussed this hadith in detail in “Knowing Allah”, which is the first part
of this series (Iman Made Easy).

2 We explain later in this book that the “good” and “bad or evil” mentioned
in this hadith are only relative good and evil according to what people feel.
In reality, however, all of what Allah (‘&%‘) creates is absolutely good.

3 Recorded by al-Bukhari, Muslim, and others from ‘Umar (4%&).

1
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This book is about the sixth pillar, Qadar.

1 2 3 4 5 6

We must believe in all of these pillars . Rejecting any of the
pillars from two to six is equivalent to rejecting the belief in
Allah (¥&) Himself. We say this because each of these pillars
reflects aspects of Allah’s (88) supremacy and sovereignty, and
rejecting it amounts to rejecting some of His supreme qualities.
For example, rejecting the belief in the Last Day amounts to
rejecting Allah’s perfect wisdom in creating us and His perfect
justice toward us.

Similarly, Qadar represents some of Allah’s (#8) very
important qualities. We will see this below, and will understand
that believing correctly in Qadar is intertwined with believing
truly in Allah (8§).

Importance of Believing in Qadar
BELIEF IN QADAR IS ESSENTIAL FOR IMAN

A person is not considered a believer until he has the correct

1  We discussed the first five pillars in the previous books of this series (Iman
Made Easy).



Believing in Qadar 3 The Sixth Pillar

belief in Qadar. ‘Ali () reported that the Prophet (&) said:

Doy STy BNV DNV 3T et sl o3l S s ey ¥

<A person will not truly believe unless he fulfills
four things:

(1)
(2)
(3)

4)

He testifies that there is no (true) god
except Allah.

He testifies that I am Allah’s Messenger
and Allah sent me with the true message.
He believes that there will be resurrection
after death.

He believes in all of Qadar. '

Jabir Bin ‘Abdillah (#) reported that the Prophet (&) said:

Lo ol phay (s> o s 03 LIl oy (> s o W

(ka5 o ol e oy Al S5 o

<A person is not a believer until he believes in
Qadar, whether good or bad — so that he would
know that whatever happens to him could not
have missed him, and whatever misses him could
not have happened to him.> *

Zayd Bin Thabit, Ubayy Bin Kab, and others (#) reported
that the Prophet (&) said:

1 Recorded by at-Tirmithi, Ibn Majah, and others. Verified to be authentic by
al-Albani (al-Mishkat no. 100, and as-Sunnah no. 130).

2 Recorded by at-Tirmithi and Ibn ‘Adiyy. Verified to be authentic by al-
Albani (as-Sahihah no. 2439).



Chapter 1 4 Iman Made Easy - 6
St il .&wiyrai,,;&atsr@,;, o
of s S G5 oo i als Lo el o (3 L 43
Py i oS J I L ol i) oS J Lol L
COWIEIss s b e Cu

df Allah were to punish the people of His
heavens and earth, He would not then be unfair
to them. And if He was to show mercy to them,
His mercy would surely exceed their deeds. And
if you were to spend gold as much as the
mountain of Uhud for Allah’s cause, He would
not accept it from you until you believe in
Qadar, and until you realize that whatever
happens to you could not have missed you, and
whatever misses you could not have happened to
you. '

THERE IS A GREAT PUNISHMENT FOR DENYING QADAR

Denying Qadar is a grave act of disbelief that leads to
punishment in both lives.

As for this life, ‘Abdullah Bin ‘Umar (#) reported that the
Prophet (&) said:

2
oIl oISl (3 ellss crns Tius ol (3 RR e

My Ummah will witness earthquakes and
transmutation (into animals) befalling those who

deny Qadar. ?

1 Recorded by Ahmad, Abhi Dawiid, and others. Verified to be authentic by
al-Albani (al-Mishkat no. 111 and as-Sahihah no. 2439).

2 Recorded by at-Tirmithi, AbG Dawtid, and others. Verified to be hasan by al-
Albani (al-Mishkat no. 102).
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Furthermore, a severe punishment in the next life awaits
those who deny Qadar. AbG Hurayrah (4) reported that the
pagans of the Quraysh disputed with the Prophet (&) about
Qadar, so Allah revealed the following:

s Br 0 % o -

e 225 & - s a0 23 T &1 . o
O A oo 15855 cp-@-;‘ﬂﬁ‘ul‘Jw%fufM t’"’}
£4—EA i)l €O )0k 355 o 2 JS L

«The Day they (the wrongdoers) will be dragged
into the Fire on their faces (and will be told),
“Taste the touch of the Burner.” Indeed, We
created all things with Qadar
(predestination).» 2

Defining Qada’ and Qadar

Allah’s decree is usually described with two terms: Qada and
Qadar. In this section, we discuss the meanings and relationship
of these two terms.

THE WORD “QADA”

The word “gadia”, together with its derivatives, appears more
than sixty times in the Quran. It has various meanings that are
mostly of the following forms:

1. Ruling, ordainment, or legislation. For example, Allah (#§)
says: s ..

1. o or Se . a3 ® s se o o 3. Y

.

18

«And your Lord has ruled that you do not
worship except Him, and that you render good

1 Al-Qamar 54:48-49.
2 This hadith by Abti Hurayrah is recorded by Muslim, at-Tirmithi, and others.
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treatment to both parents.» '
And Allah (¥) says:
T 1l A B o 13 e ¥, i) 565 )
A REPS (K GPIARPS SN [PV RS

«It is not for a believing man or woman, when
Allah and His Messenger have ruled in a matter,
that they should (thereafter) have any choice
about their decision.» *

2. Conclusion, completion, or finishing (including finishing off).
For example, Allah (8%) says:

PR e .ot P R A ',/°/
AT, U G5 b B T Gt o1 Y y0kes Jo)
’ P Lo Qz/, .
YN 5, (0 ST 503 T I T sl

«Do they await but that Allah should come to
them in covers of clouds, together with the
angels, and the matter is then concluded? And to
Allah all affairs are returned.» ° '

And Allah (88) says:
Vo il (aide | s | e 5350

Lo

«S0 Miisa punched him, thereby finishing him.» *

3. Creation or making. For example, Allah (#§) says:

Al-Isrd’ 17:23.
Al-Ahzab 33:36.
Al-Bagarah 2:210.
Al-Qasas 28:15.

B W N
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VY s i 8 el i Galaid)

«Then (after rising above the heavens) He made
them seven heavens within two days.» '

4. Allah’s decision or decree in accordance with His prior
knowledge. For example, Allah (#) says:

Ak L:u PR B AN ET AN D)

VAV 5l {0 5,805 7 8™

«He is the Originator of the heavens and the
earth. When He decrees a matter, He only says to
it, “Be,” and it is.» 2

And Allah (¥8) says:
Y\ oo (0 Galls 121 5157

«“And it (Isd’s conception) is a matter already
decreed.”» *

All of the above meanings are related to each other, but the
last one is most relevant to our discussion.

THE WORD “QADAR”
The word “qadar”, together with its derivatives, appears more
than a hundred times in the Qur’an. It has various meanings

that are mostly of the following forms:

1. Measure or amount. For example, Allah (8§) says:

1  Fussulat 41:12.
2 Al-Bagarah 2:117.
3  Maryam 19:21.
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«There is not a thing but that with Us are its
supplies, and We do not send it down except
according to a well-defined amount.» '

2. Value or esteem. For example, Allah (#) says:
W el oy G5 T 15,08 U

«They have not esteemed Allah the true
esteem.» *

3. Allah’s capability and power, as is demonstrated by His name
-l (al-Qadir — the Capable). For example, Allah (#) says:

eSO T 5 08 e 3T 5D
«Indeed, Allah is Capable of everything.» °
Imam Ahmad (&) said:
“Qadar is Allah’s qudrah (capability).” *

4. Allah’s predestination of everything for His creation in
accordance with His prior knowledge. For example, Allah (8%)
says: . Qs
£4 ] €Ok 255 3 45 6D

«Indeed, We created all things with pre-
destination (or with measure).» °

Al-Hijr 15:21.

Az-Zumar 39:67.

Al-Bagarah 2:20.

Ibn Hani”s Questions to Imam Ahmad, vol. 2, p. 155.
Al-Qamar 54:49.

g WON =
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And Allah (¥) says:
PA Gl (O M08 1505 4T 61 56

«And ever is Allah’s command a decreed
destiny.» !

Again, all of the above meanings are related to each other,
but the last one is most relevant to our discussion.

THE WORD “QADR"

The word “gadr” usually has similar meanings to gadar % it
means amount, decree, or ordainment. For example, Allah (%)
says:

a4 G el GG ol ally 3 )
‘ﬂ_\ ).,\.UI é{}‘;@-:jl E-U‘ :;..:O 3:;' Jo.\:ﬁ’ ﬁ-L:J

«Indeed, We sent this (Quran) down in the
Night of Qadr. And what will make you know
what is the Night of Qadr? The Night of Qadr is
better than one thousand months.» 3

The Night of Qadr is then the night on which Allah (¥%)
sends down His annual decree and decides the amounts of all
things relating to His creation.

CONCLUSION

From the above examples, we see that Qadd and Qadar are
interrelated in meaning, and each of them leads to the other.
Qadar leads to the meaning of Qada because Allah’s (38)

1  Al-Ahzab 33:38.
See Lisan ul-Arab.
3 Al-Qadr 97:1-3.
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Qadar (predestination) results in His Qadd (ie., decree or
creation).

Likewise, Qadd’ leads to the meaning of Qadar because a
Qada’ (decree) from Allah (#) must have been preceded by His
Qadar (oredestination).

A A M AR MNANAD

Qadd’ and Qadar are then Allah’s decree and destination
in accordance with His prior knowledge. They are a
demonstration of His ownership and control over His creation.
They reflect that Allah (8%) is the Lord who is not to be
questioned about what He does.

In this book, we will mostly use the term Qadar (or Allah’s
decree) to refer to both terms and meanings.

Guidelines for Understanding Qadar

In understanding Qadar, we should keep in mind the following
important principles:

1. KNOWLEDGE OF GHAYB
Ghayb refers to all knowledge that is beyond the reach of human

perception. ' We can only learn about matters of ghayb from
Allah (88) Himself, as He revealed in His Book or in His

1  We will learn more about ghayb in the next chapter.
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The Sixth Pillar

Messenger’s (&%) Sunnah. Allah (8%) says:

[

04 LY {0 3 J] Ll v w,a’ 7ol Sasel)

«With Him (Allah) are the keys of ghayb: none
knows them except Him.» !

The knowledge of ghayb includes the knowledge about
Allah (#8), His angels, the heavens, Jannah, Hell, jinns, events
from the remote past or future, and so on.

In dealing with issues of ghayb, we should apply the
following important rules:

a)

b)

d)

Matters of ghayb that are mentioned in the Qur'an and
Sunnah should be fully accepted and believed in.

The texts concerning ghayb have real meanings that are
within human reason. Otherwise, Allah would not have
mentioned them to us. For example, the texts about
Jannah describe trees, fruits, rivers, jewelry, clothing, and
other things that are known to us. This gives us a general
idea about what to expect there, even though we know
that there is no comparison between the everlasting
splendor of Jannah and the temporary glitter of this life.

Unless there is authentic evidence to the contrary, ghayb

issues should be wunderstood and interpreted in
accordance with the apparent meaning of the texts.

Our reason is based on our experience in our physical
world. Since ghayb relates to a world different from ours,
our physical laws do not govern it. Therefore, we should
not attempt to subject ghayb issues to such laws.

1

Al-An‘am 6:59.
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2. BELIEVING IN ALLAH’S ATTRIBUTES

We must hold the correct belief about Allah’s names and
attributes that are mentioned in the Quran and Sunnah. This
belief should be subject to the following important rules:

a) We must accept all of Allah’s names and attributes.
b) All of Allah’s names and attributes have real meanings.
c) Allah’s attributes are all attributes of perfection.

d) Allah’s names and attributes are not like those of any
member of His creation.

e) Since Allah’s names and attributes are part of the
knowledge of ghayb, they should be accepted without
“kayf” — without imposing our limited knowledge in
attempt to interpret (or misinterpret) them.

Some of Allah’s attributes that are very relevant to our
discussion of Qadar are the following:

* Knowledge, represented by His name sl (al-Alim —
the All-Knowing).

Justice, represented by His name 3 I (ad-Dayyan — the
Supreme Judge and Ruler).

*  Wisdom, represented by His name {.,SJ-I (al-Hakim — the
Wise).

* Capability, represented by His name .l (al-Qadir — |
the Capable).
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3. ACKNOWLEDGING OUR INTELLECTUAL LIMITATION

We should neither question our Lord’s () actions, nor
overestimate our intellectual ability. It is Allah who has the full
right to question us — His subjects. Allah (¥£) says:

YYD B ) Jaks e i 2N

«He cannot be questioned as to what He does,
while they (the people) will be questioned.» !

When we are faced with an issue that exhausts our wits and
excels our intelligence, we should be ready to declare defeat and
submit fully to Allah’s guidance. This is especially true when we
deal with issues relating to Qadar that have once and again
challenged human intellect.

Knowing our limits in issues of faith does not reflect
ignorance; rather, it reflects true knowledge. According to Abu
Ja'far at-Tahawi (&), religious knowledge is two types:

a. Knowledge that is granted to people through revelation.
Rejecting this knowledge is a denial of Allah’s teachings.

b. Knowledge that was never given to people. Presuming
this knowledge or delving into it is a clear transgression. *

4. AVOIDING DISPUTES OVER QADAR

Qadar is a subject of pure faith, and much of its secrets have not
been revealed to us. Therefore, we should avoid getting into
arguments about its obscure issues. Such arguments are bound
to lead to error in an area where error is not to be taken lightly.
‘Abdullah Bin Mas‘id reported that the Prophet (&) said:

1 Al-Anbiya 21:23.
2 Sharh ut-Tahawiyyah p. 262.
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<When my companions are mentioned (with
blame), hold back; when the stars are mentioned
(for fortunetelling), hold back; and when Qadar
is mentioned (without knowledge), hold back.> '

Abti Hurayrah (4) reported that once the Prophet (&)
entered the Masjid to find his companions arguing about Qadar.
The Prophet (#) became angry, his face turning red as if
pomegranate juice had been smeared over his cheeks, and

he (&) said:
S 515 o clls L] €S sl g ol 1250
i L3 31 Sk s YT s 3 el G

ds this (arguing) something that you have been
commanded to do, or is it part of my message to
you? Indeed, those before you fell to destruction
when they started arguing in this matter (of
Qadar). I command you not to argue about it.> >

Reporting the same incident, ‘Abdullih Bin ‘Amr (#)
mentioned that the Prophet (&%) said:

ol 13 Sy aamy 0 DS Gy 5 oS Lo
CSL3 OIS o el gy Sl lige o]

<Why are you making parts of Allah’s Book
contradict one another? Have you been created

1 Recorded by at-Tabarani, AbG Nu‘aym, and others. Verified to be authentic
by al-Albani (as-Sahihah no. 34).
2 Recorded by at-Tirmithi. Verified to be hasan by al-Albani (al-Mishkat no. 95).
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for this or commanded to do this? This is how
those before you fell to destruction.>

At-Tahawi (i) said:

“Qadar is Allah’s secret among His creation. He
did not reveal it to an angel near to Him, nor to a
prophet sent by Him. Delving deep into it leads to
failure, loss, and excessiveness.” 2

Abi Hurayrah (4) reported that some of the sahabah said to
the Prophet (4&):

“ay oS o Bl ey Lo sl 3 g C)7

“Some thoughts come to us that we find too
tremendous to even mention.”

The Prophet (#) inquired, «%s,i4, 435, <Have you truly felt this
way?> They responded, “Yes!” So the Prophet (&) concluded:

.ol J@Jé &3y
<This is a clear proof of Imdn (faith).> °

In this hadith, the Prophet (&) considered his companions’
reluctance to discuss delicate issues of Qadar a clear proof of
their faith. This should also be our attitude.

1 Recorded by Ibn Majah and Ahmad. Verified to be hasan by al-Albani (al-
Mishkat no. 95 and as-Sunnah no. 406).

2 Sharh ut-Tahawiyyah p. 249.

3 Recorded by Muslim, Ahmad, and others.

W
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Questions and Exercises (Use extra sheets as needed)

1. Mention and briefly explain the six pillars of
faith. (6 points)

1

2

2. Is it permissible to reject one of the pillars of faith? Justify
your answer. (3 points)

3. Mention and discuss two issues that show the importance of
believing in Qadar. (4 points)

1
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277

4. Mention four meanings of the word “gadi” and demonstrate
each meaning with an example from the Qur’an. (8 points)

1

5. Mention five meanings of the word “gadar” and demonstrate
each meaning with an example from the Qur'an. (10 points)

1
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6. Mention and briefly explain four important guidelines for
understanding Qadar. (8 points)

1

7. Discuss four important rules that should control our
understanding of issues of ghayb. (8 points)

1

8. Mention six examples of matters of ghayb. (6 points)
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9. Discuss five important rules that should govern our
understanding of Allah’s attributes. (10 points)

1

10. Mention four of Alldh’s names and attributes that are
relevant to the discussion of Qadar. (8 points)

Attribute Arabic Name Meaning

11. Mention and explain the two types of religious knowledge.
(4 points)

1
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12. Mention and explain three topics that may only be
approached with proper knowledge and true caution. (6 points)

1




CHAPTER 2
COMPONENTS OF THE BELIEF IN QADAR

Introduction

Belief in Qadar simply means G()N\PC)NENTSOF ‘_

that:

1.

4.

,‘ ;
Before creating thef KNOWLEDGE WILL v

creation, Allah knew |

everything about it. 9 dligd
RECORDING , CREATION

Before creating the

creation, Allah () Anything that Allah creates is preceded
recorded everything that by His knowledge and will, and is

was going to happen to it. pre-recorded in the Preserved Slate

Nothing happens in the creation but according to what Allah
wills.

Everything in the universe is created by Allah alone.

In what follows, we discuss these four components in detail.

1. Allah’s Encompassing Knowledge

Allah (#8) has full knowledge of the past and the future. He
even has full knowledge of the hypothetical, i.e., how non-
existing things would be if they came into existence.

21
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ABSOLUTE KNOWLEDGE ABOUT THE CREATION

Allah (%) is the Creator of everything in the world. His creation
is a clear testimony of His complete and encompassing
knowledge.

Allah (¥8) created planets and stars, mountains and oceans,
animals and insects, atoms and nuclei — all in a most intricate
and perfect order. Allah (¥) says:

5 @

-

«You do not see in the creation of the Most
Merciful any inconsistency.» '

Allah (#2) fashioned us in the best form; He (8§) says:
iwléﬁﬂﬁéidﬁ\gimcﬂ}

«We have certainly created the human being in
the best form.» *

Animals and insects have some level of knowledge; humans
have more knowledge, and some of them have been blessed
with a vast amount of knowledge that excels the average
person’s. But all knowledge among the creation is granted by
Allzh (8%), and is minute compared to His knowledge. Allah (£)
says:

Ve el (D il Cadald ‘i;;;;;l;;,;p;g\m

«Does He who created all not know, while He is
the Subtle, the Acquainted?» °

Before creating the people, and even before creating the

1 Al-Mulk 67:3.
At-Tin 95:4.
3 Al-Mulk 67:14.
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heavens and the earth, Allah (#) knew all details about what
was going to happen to His creation. Subsequently, all His

creation’s qualities and actions agree with His prior knowledge.
Allah (8%) says:

z e g

T:;‘,»wyd&’|d||w>
VY (O CJ.;:’L;.%J&LL;IZ\S

«(Allah’s commands descend to you) so that you
may come to know that Allah has power over all
things and that Allah encompasses all things
with His knowledge.» '

Allah’s prior knowledge does not miss a thing. It included
the tiny and the large, the hidden and the perceptible. He (¥%)
says: .

s G 5] @u&@x@w;u}}
wgz;’vwwwa;;wm & . Ty

04 LYl (© uw WS@ Y LY, ub) Y, cu;;jv‘i
«With H1m are the keys of ghayb: none knows
them except Him, and He knows what is on the
land and in the sea. Not a leaf falls but that He
knows it, and no grain is there within the
darkness of the earth and no moist or dry thing
but that are all included in a clear Register.» *

Allah’s (¥) prior knowledge includes every creature’s full
condition, life-span, sustenance, and so on. It includes every
human’s acts of obedience and of disobedience, his states of
success and failure, his thoughts and movements, and so on.
Allah (#) knows exactly who will enter Jannah and who will

1 At-Talag 65:12.
2 Al-An‘am 6:59.
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abide in Hell. Allah (8) says:

Q,Jm |(..¢|>|J‘ E\J“Y.swﬂrsrul
MY o (O uwruﬁrs;w;,;u 2]

«He is fully aware of you when He brings you
into being out of dust, and when you are still
hidden (as fetuses) in your mothers’ wombs. So
do not praise yourselves, because He alone
knows who has taqwa (fear and devotion to
Him).» !

KNOWLEDGE OF GHAYB

Allah has full knowledge of the world of ghayb — all that is
hidden to our human abilities and perception. Allah (¥£) says:

08 L1 € 5 1 Tl ¥ ol o S

«With Him (Allah) are the keys of ghayb: none
knows them except Him.» ?

Whether they are matters that we can partially perceive with
our senses and abilities, or matters that are completely beyond
our perception, Allah has complete, encompassing, and detailed
knowledge about them. Allah (#) says:

o

ety T e wwwd.ﬁ‘i 15
XY (O e ST ST

«It is He, Allah, that there is no (true) god except
Him, Knower of the ghayb and the witnessed 3,

1  An-Najm 53:32.
2  Al-An‘am 6:59.
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He is the Merciful, the Bestower of Mercy.» '
KNOWLEDGE OF THE HYPOTHETICAL

When we want to make a toy or a piece of equipment, we plan
it and try to predict how it will operate. Most often, our
prediction falls short of reality, and we have to modify what we
made. Not so for Allah (#)!

Allah (¥8) knows exactly how non-existent things would be,
were He to create them.

For example, the disbelievers in the next life will claim that
they would behave better if they are given a second chance in
this life. But Allah (#) knows that they are lying, and that if
they were to be sent back to this life, they would return to their
disbelief and corruption. Allah (¥%) says:

o // o .’.'« 0// 2 o, . o o s s ’ o ° .
53l 153 5 ¢ o5 o e 151 Lo (B 106 )
m‘,u‘w {0 Hpisd (’.@abw e W

«But what they concealed before has (now, on
Resurrection Day) appeared to them. And if they
were brought back (to life), they would certainly
return to the very thing which was forbidden to
them, and indeed, they are liars.» 2

As another example, Allah (88) knows the disbelievers’
possible reaction to hearing the Guidance:

(35 gell] 35 el 33 e T e W0
YV NI (O { o ae o)

-

w

Knowledge that is within the reach of human perception.
Al-Hashr 59:22.
Al-An‘am 6:28.
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«For, if Allah had known that there is any good
in them, He would certainly have made them
hear (the truth). But (as it is), even if He had
made them hear, they would surely have turned
away in their obstinacy.» !

2. Allah’s Complete Register

The second necessary component for understanding Qadar is
believing that Allah recorded in al-Lawh ul-Mahfiiz (the Preserved
Slate) everything that will ever occur until Judgment Day.

THE PRESERVED SLATE

“Al-Lawh ul-Mahfaz” is a great register of knowledge in the
heavens. Alldh (#) recorded in it all things that would ever
happen in the universe, in addition to all the books that He
would reveal to His prophets.

Is al-Lawh ul-Mahfiiz made of silver, gold, jewelry, or some
other precious substance? We have no right to answer such a
question because we have not been given this information in an
authentic text.

“Lawh” means slate or tablet, and “mahfiiz” means preserved.
Therefore, al-Lawh ul-Mahfiaz is the slate that is securely
preserved with Allah (3%). It is mentioned in the Qur'an with
various names:

1. Al-Lawh ul-Mahfiiz (the Preserved Slate). Allah ('ﬂk@) says:

«But this (Quran) is a grand Speech, (inscribed)

1 Al-Anfal 8:23.
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in a Preserved Slate.» !

2. Al-Kitab (the Book or Register). Allah (8%) says:
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«Do you not know that Allah knows what is in
the heaven and on earth? Indeed, it is all in a
Register, and it is indeed easy for Allah.» *

3. Imamun Mubin (Clear Register). Allah ($£) says:
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«Indeed, We record what they have put forth and
what they left behind, and We have taken
account of all things in a Clear Register.» °

4. Kitabun Mastaur (Inscribed Book or Register). Allah (#§) says:

Yo Ll {0 52 G 3O ks (ES5O 25kl

«(I swear to the truth of the hereafter) by the
Mount (of Sinai), and by the Inscribed Book, in
an unrolled parchment.» *

5. Umm ul-Kitab (the Mother of the Book). Allah (¥§) says about
the Qurian:

Al-Burnj 85:21- 22.
Al-Hajj 22:70.
Ya-sin 36:12.
At-Tar 52:1- 3.
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«And indeed, it is with Us in the Mother of the
Book, surely exalted and full of wisdom.» *

6. Ath-Thikr (the Supreme Reference). Allah (¥%) says:
YT SUT A8 e i 3 LS )
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«We have surely written in the Zabiir, in
accordance with the Supreme Reference, that the
Land will be inherited by My righteous
servants.»

In the rest of this book, we will use “the Preserved Slate” to
refer to al-Lawh ul-Mahfiz.

THE CREATION OF AL-QALAM (THE PEN)

Allah (&), by His knowledge, willed the measures of His
creation — their conditions, qualities, and all big and small
matters relating to them. Allah (¥§) then wrote in the Preserved
Slate all that He willed.

How did Allah (#) write things in the Preserved Slate? He
created a great pen — al-Qalam (the Pen). Holding it in His right
hand, Allah (&) commanded it to write everything.

‘Ubadah Bin as-Samit (#) reported that he heard the
Messenger (&%) say:

ST L g1 ST Ul 2 3 e 5 3
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1 Az-Zukhruf 43:4.
Al-Anbiya 21:105.
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<Indeed, the first thing that Allah created was the
Pen. Then He commanded it, “Write.” The Pen
asked, “What shall I write?” Allah said, “Write
Qadar: all what has (already) happened, and all
that will happen until eternity.”>

Ibn ‘Umar (&) reported that the Prophet (&%) said:
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dndeed, the first thing that Allah () created
was the Pen. He held it with His right hand —
and both of His hands are right hands — and He
recorded the worldly life and all deeds that will
be done in it, whether righteous or evil, and all
moist (i.e., living) and dry (i.e., lifeless) things.
He registered all of that with Him in the
Supreme Register. Recite, if you will:

«This is Our Register speaking about you in
truth. Indeed, We have been replicating (from the
Supreme Register) whatever you do.”» ?

Can replication be done, then, except for a matter
that has already been settled?> °

1 Recorded by Ahmad and at-Tirmithi. Verified to be authentic by al-Albani
(al-Mishkat no. 91). A similar hadith is recorded by al-Bayhaqi and others
from Ibn ‘Abbas (\;ﬁ’e) and verified authentic by al-Albani (as-Sahihah no. 133
and as-Sunnah no. 108).

2 Al-Jathiyah 45:29.

3 Recorded by al-Ajurri (in ash-Shartah). Verified to be authentic by al-Albani
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‘Abdullah Bin ‘Amr (#) reported that the Messenger (&)
said:
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«Allah (#8) recorded the measures of all His
creation fifty thousand years before He created
the heavens and the earth. His Throne was then
over water.> '

This hadith indicates that Allah (#) had already created the
Throne before recording all events in al-Lawh ul-Mahfiz. It does
not mean, however, that the Throne was created before the Pen.
Rather, it is clear from the above hadith of ‘Ubadah () that the
Pen was created first, and that, at the time of recording, the Pen
wrote future events, as well as some events that had already
happened. From these hadiths together, we understand that
Allah (#8) created the Pen first; then He created the Throne,
water, the Preserved Slate, and possibly other things. After that,
He wrote Qadar on the Slate using the Pen. Allah knows best.

Subsequently, everything happens in the universe according
to what has been recorded in the Slate. Allah (¥£) says:
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«No disaster can ever befall the earth or your
own selves but that it is inscribed in a Register
before We bring it into existence. That is surely
easy for Allah.» ?

(as-Sahihah no. 3136).
1 Recorded by Muslim and at-Tirmithi.
Al-Hadid 57:22.
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COMPLETE AND SPECIFIC REGISTERS

We saw above that the Preserved Slate contains the destiny of
all things. It is like a gigantic volume of books — a magnificent
library that contains all writings, speeches, and actions that are
to happen within the creation until the Last Day. Even though
it is only a single register, it is immeasurably larger than all
libraries of the world put together, from the beginning to the
end of time.

From this complete register arise numerous smaller registers
that relate to the creation, with their information coming from
the complete one. In particular, we show in what follows that
there are three types of specific registers (or decrees) that are
linked to certain sequential events in this life.

1. The Lifetime Register precedes the birth of every human
being and contains his (or her) detailed destiny.

Before the soul is blown into a human, Allah (#) sends the
Angel of Wombs to transcribe that human’s records from the
Preserved Slate to another register that remains with the angels.
Ibn Mas‘td () reported that the Prophet (&) said:
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<The mold of each of you is gathered in his
mother’s womb for forty days as a seed, then as
a clot for as long, then as a lump (of flesh) for as
long. Allah then sends an angel who is
commanded to blow the soul into him and write
down four things: his sustenance, life-span,
deeds, and whether he will be miserable or
happy (in the hereafter).

Indeed, a man would (apparently ') do deeds
of the people of the Fire, until he is only a cubit *
away from it. His register would then take
precedence, so he would do the deeds of the
people of Jannah and would enter it.

And (on the other hand), a man would
(apparently) do deeds of the people of Jannah,
until he is only a cubit away from it. His register
would then take precedence, so he would do the
deeds of the people of Fire and would enter it.> °

This hadith mentions four things that are written in a person’s
register. Other reports, however, indicate that every detail in a
person’s future life is also recorded. For example, Ibn ‘Umar
and Huthayfah Bin Usayd al-Ansari (#) reported that the
Prophet (%) said: L L
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<The Angel of Wombs asks, “O my Lord, will
this be male or female? ...> *

Furthermore, things written in this register happen exactly as

1 This is explicitly mentioned in some related narrations, such as that on
p. 116.

2 A cubit (or arm-length) is about 50 cm. or 20 in.

Recorded by al-Bukhari and Muslim.

4 Recorded by Muslim, Ahmad, and others. Various reports of this hadith are
recorded in as-Sunnah nos. 177-187.

(O8]
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written and can never be changed. In the same report of Ibn
‘Umar and Hathayfah, the Prophet (&) said:
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<This register is then folded and is never touched
until Resurrection Day.>

2. The Annual Register is conducted by the angels on the Night
of Qadr. Allah (¥8) says:

"
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«Indeed, We sent this (Qur'an) down during the
Night of Qadr. And what will make you know
what is the Night of Qadr? The Night of Qadr is
better than one thousand months. The angels and
the Spirit ‘(i.e. Jibril) descend therein by
permission of their Lord with every decree. Peace
it is until the emergence of dawn.» '

These ayat indicate that the whole Qur'an was sent down ?
from the Preserved Slate during Laylat ul-Qadr>. They also
indicate that every year the angels bring down Allah’s decrees

1 Al-Qadr 97:1-5.
The Qur'an was sent down as a whole from the Preserved Slate to the
lowest heaven during one of the Laylat ul-Qadr nights. After that, it was
delivered to the Prophet (@) in small chunks for the duration of his
prophethood. This is discussed further in our book, “Knowing Allah’s Books
& the Quran”.

3 Laylat ul-Qadr falls every year on one of the last ten nights of the month of
Ramadan. A detailed discussion of this is provided in our book, “The Night
Prayers, Qiyam and Tarawih”.
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during this night. Similarly, Allah (#) says:

z
4

o ’Lg.d{}w).ubfbl cas“"‘z.udu‘uw
0— VR)L:-.\”{ L""'\"‘;U""'J"I{}("S"J“"J'S

«Indeed, We sent it down during a Blessed
Night; and indeed, We are ever warning (the
people). During it is registered every wise
decree — decree proceeding from Us.» '

Therefore, every
year during Laylat ul-
Qadr, the angels bring
down Allah’s
commands and
decrees for the whole
year and record them
in specific registers
that they hold.

3. The Daily
Registers contain the
decrees pertaining to
all events of a
particular day; and
these registers follow
precisely what is in the Preserved Slate. Allah (¥8) says:

° g‘/, ] o/“ 0 E 2 PEVE- I . - }}/‘a/

«All those who are in the heavens and earth
beseech Him; and every day He is administering
various affairs.» 2

1  Ad-Dukhan 44:3-5.
2  Ar-Rahman 55:29.
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3. Aliah’s Prevailing Will
ALLAH WILLS EVERYTHING IN His CREATION

What Allah () wills must happen, and whatever He does not
will can never happen. Allah (#) says:
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«Indeed, when He wills a thing, His Command is
only to say to it, “Be,” and it is!» '

Undoubtedly, whatever Allah (#) wills comes into existence
by His power, and whatever He does not will cannot come into
existence. Its nonexistence is because Alldh did not will it to
exist, not because of any incapability in Allah.

ALLAH WILLS NATURAL PHENOMENA

Natural phenomena such as planet orbiting, clouds and rain,
vegetation and animals, the human body, and natural disasters,
are all completely subject to Allah’s will. For example, Allah (#£)
says:
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«Have you not considered how your Lord
lengthens the shadow (toward the night) and

that, had He willed so, He could indeed have
made it still?» 2

Allah (88) is the sole Creator and Lord of all beings in the
heavens and earth. Likewise, Allah (#) is the sole Creator of
any motion or lack of motion in the heavens and earth.

1 Ya-sin 36:82.
2 Al-Furgan 25:45.
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ALLAH WILLS SOCIAL PHENOMENA

People’s social phenomena, such as war and peace, love and
hate, unity and disunity, etc., are also completely subject to
Allah’s will.

For instance, Allah (88) says:
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«If Allah had so willed, they would not have
fought each other, but Allah does what He
wills.» !

And Allah (#8) says:
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«If Allah had so willed, He would have made
you a single nation.» ?

ALLAH WILLS GUIDANCE AND MISGUIDANCE

Allah’s will prevails even in matters of guidance and
misguidance. Allah (#) says:

Y4 L, Sl €0 ol & AT 5L ¢ o ¥ 615 B
«But you cannot will (to be righteous) unless
Allah, the Lord of the creation, so wills.» °

This ayah indicates that our will is encompassed by Allah’s

will and is subject to it.
Allah (88) also says:

1 Al-Bagarah 2:253.
2 Al-M7Z'idah 5:48.
3  At-Takwir 81:29.
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«Even if We had sent down to them angels and
the dead spoke to them and We gathered together
everything (they requested) before their very
eyes, they would not believe unless Allah should
will. But most of them are ignorant (of this).» '

And Allah (#) says:
il L’:.:C,,° @ulgrﬁjf“;& L;:u |,::\su,m,>

«But those who deny Our messages are deaf and
dumb within darkness. Whomever Allah wills,
He lets stray; and whomever He wills, He places
upon a straight path.»

And Allah (¥8) says:
VoV LIS B Tl )

«If Allah had so willed, they would not have
joined partners with Him.» °

And Allah (#) says:
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1  Al-An‘am 6:111.
Al-An‘am 6:39.
3  Al-An‘am 6:107.
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«And had your Lord so willed, entirely all those
on earth would surely have believed.»

Therefore, all of a person’s
actions, whether of obedience
or disobedience, occur
according to this general will
of Allah.

This does not mean that
Allah forces us to obey or
disobey Him, or that we are
deprived from choice. Such
an assumption is rejected by
our reason and experience,
and by the texts of the
Qur'an and Sunnah. If we
were without choice, there
would be no meaning to commands and prohibitions, or to
sending messengers and calling to religion. We discuss this
further in Chapter 5.

Allah’s Will Encompasses the Wills of People

4. Allah Is the Creator of All Things

Allah (8) created all things, and there is no other creator
besides Him. Allah (¥8) says:
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«Allah is the Creator of all things, and He is in
charge of all things.» *

1 Yanus 10:99.
2 Az-Zumar 39:62.
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THE ENTIRE UNIVERSE

Alldh (¥) created the heavens and earth and all that they
contain. Allah (¥) says:
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«Praised is Allah, who created the heavens and
the earth and made the darkness and the light.» '

And Allah (88) says:
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«Is not He who created the heavens and the earth
Able to create the likes of them? Yes indeed, and
He is the Knowing Creator.» >

And Allah (¥8) says:
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«It is He who created the night and the day and
the sun and the moon, all of them floating in an
orbit.» °

THE PEOPLE

Allah (88) is our only Creator and Lord. He created all of us

1 Al-An‘am 6:1.
2 Ya-sin 36:81.
3 Al-Anbiyd 21:33.
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from a single person, Adam (x#). Allah () says:
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«O people, revere your Lord who created you
from a single soul, created from it its mate, and
dispersed from both a multitude of men and
women.» '

PEOPLE’S QUALIFICATIONS AND DEEDS

In addition to our bodies, Allah (#) is the Creator of our
faculties and abilities, our intelligence, and everything pertaining
to us. ‘Abdullah Bin ‘Umar (#) reported that the Prophet (&%)

said: . s
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<Everything happens according to a gadar
(prescribed measure) — even inaptitude and
cleverness.> 2

Furthermore, Allah (#%) is the sole creator of all what we
make and all our actions, good and bad. Allah (#) says:

47 SBLall (O §plas B o8l 1)
«Allah created you and all that you do.» *
Huthayfah () reported that the Prophet (&) said:
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1  An-Nisa 4:1.
Recorded by al-Bukhari, Muslim, and others.
3  As-Saffat 37:96.
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<Indeed, Allah is the Creator of every craftsman,
and of what he crafts.> '

PEOPLE’S LEVELS AND DIFFERENCES

Every day, Allah (8) decrees and creates the relative levels of
all people, raising some and lowering others. This means that He
is the One who decides how all people will vary in each quality
during that day. For example, He decides who will be the
wealthiest, the next in wealth, the next, and so on — down to
the poorest. He decides who will be the most healthy, the next,
the next, and so on. He decides who will be the most beautiful,
the next, and so on. He decides who will be most
knowledgeable, the next, and so on.
Abu Hurayrah () reported that the Prophet (&) said:
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<Allah’s hand is ever-full, and is never reduced
by giving. It abounds night and day. Consider all
what He spent since He created the heaven and
earth: indeed, all of that did not reduce what is
in His hand. In His other hand are the Scales (of
Qadar), lowering (some people) and raising
(others).>

Similarly, Abti Mitsa al-Ash'arl (#») reported that the

1 Recorded by al-Bukhari (in Khalqu Afal il-Tbad), Ton Abi ‘Asim (in as-

Sunnah), and others. Verified to be authentic by al-Albani (as-Sahihah no.
1637 and as-Sunnah no. 357).

2 Recorded by al-Bukhari, Muslim, and others. The meanings in the translation

are derived from Fath ul-Bari no. 7411.
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Prophet (&) said:
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«{ndeed, Allah does not sleep, and it is not
appropriate for Him to sleep. He lowers (with)
justice (some people) and raises (others). The
night’s deeds (of people) are raised to Him before
the day’s, and (then) the day’s before the
(following) night’s.>

1 Recorded by Muslim and others.
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Questions and Exercises (Use extra sheets as needed)

1. Mention and briefly explain the four basic
components of Qadar. (8 points)

1

2. Explain four aspects of Allah’s absolute knowledge about the
creation. Support your answer with texts from the Qur'an.
(8 points)

1
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3. Explain Allah’s knowledge of ghayb. Support your answer
with texts from the Qur'an. (4 points)

4. Explain Allah’s knowledge of the hypothetical. Support your
answer with two texts from the Qur'an. (6 points)

Explanation

Text 1

Text 2

5. Define al-Lawh ul-Mahfiiz (the Preserved Slate). (4 points)
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6. Mention and demonstrate from the Quran six names of the

Preserved Slate. (12 points)

Name

Proof

1

7. Mention four of Allah’s (88) earliest created things. (4 points)

1

3

2

4

8. Briefly discuss whether the Pen or the Throne was created

first. (4 points)
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9. Answer the following questions about the Qalam (Pen).
(6 points)

a. What things did the Pen write into the Preserved Slate?

b. How did Alldh write with the Pen?

¢. When did this writing take place?

10. Explain the relationship between the Complete Register of
Qadar and the numerous specific registers. (4 points)

11. Explain the three most important types of specific registers
of Qadar. Support your answer with texts from the Qur'an and
Sunnah. (6 points)
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12. Show how Allah’s will precedes all creation. Support your
answer with a text from the Qur'an. (2 points)

13. Mention three areas where Allah’s will clearly prevails.
Support your answer with examples from the Qur’an. (6 points)

1

14. Discuss the fact that Allah is the Creator of all things.
Support your answer with a text from the Quran. (2 points)
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15. Discuss the fact that Alldh is the Creator of the whole
universe. Support your answer with examples from the Qur'an.
(4 points)

16. Mention three examples of Allah’s creation relating to
people. Support your answer with texts from the Quran and
Sunnah (6 points).

1




CHAPTER 3
CREATION OF EVIL

Introduction
DEFINING GOOD AND EviL

In our discussion of good and evil in this book, we should
understand that they are defined as follows:

a) Good: Whatever agrees with human nature, so it would
cause people pleasure and happiness.

b) Evil: Whatever conflicts with human nature, so it would
cause people displeasure or harm.

We have shown that Allah (#) is the Creator of all things.
This includes the evil that many of Alldh’s created beings
commit. Does this mean that Allah (#), who is absolutely good
and sublime, creates evil? In this chapter, we deal with this
important question that has confused many people and led them
away from the straight path.

WRONG VIEWS

Many people have wrong views about the creation of evil. Their
views are mostly of the following types:

1. One group reasons that Allah (#) could not have created
evil. This means that evil must have been created by other
than Allah, which is plain shirk (joining partners with Allah),
because it presumes dual creators, one for good and another

49
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for evil.

2. Another group reasons that Allah (3£) created the world and
left it to run unattended. Any evil that came up afterwards
is not of Allah’s doing. This group is similar to the first one
in presuming dual creators, but it adds another deviation:
that Allah (¥) ceased caring for His creation.

3. A third group reasons that Allah (8) creates both good and
evil because He has free will to create whatever He wants,
and He should not be questioned about what He does. This
is false as well, because Allah (¥8) is exalted above creating
pure evil.

Correct Understanding

In this section, we will establish the correct understanding of
this critical matter through a sequence of subsections. But before
that, let us look at the following example.

Globally Beautiful:
Waterfront Scene

EXAMPLE OF A PAINTING

Let wus imagine a

painting made by a gl
master painter. [ ISR
Looking at it from a =
distance, we find it}

flawless. We are}
overwhelmed by its &
splendor, and are
impressed by the way

its various colors match Locally Ugly: Locally Ugly:
together. We say that it Cracked Rocks Muddy Water

is “globally” (i.e., at the large-scale) beautiful.
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A short-sighted person looks closely at the painting and
objects, “Why did the painter draw dark colors here, and a
cracked rock there? A master only draws bright colors and
perfect objects!”

This short-sighted person only sees the “local” (i.e., small-
scale) ugliness, but fails to see how it adds to the global beauty.
He does not realize that dark colors emphasize bright colors,
and that imperfect objects may be necessary to make a perfect
painting. Therefore, the painting as a whole is neither gloomy
nor ugly, but is rather cheerful and attractive — but only to
those who can appreciate the whole picture and not just a small
part of it.

If we understand this example, we will understand the
following discussion about the existence of evil in Allah’s
creation.

1. ALLAH IS THE ONLY CREATOR

We have previously discussed (p. 38) that Allah (¥£) is the only
Creator. Anything that was created or will ever be created is His
sole making, and there is no other creator besides Him. For
example, Allah (#) says:
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«Allah is the Creator of all things, and He is in
charge of all things.» !

Even disasters happen by Alldh’s will and permission.

Allah (¥8) says:
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1  Az-Zumar 39:62.



Chapter 3 52 I'man Made Easy - 6

«No disaster strikes except by Allah’s permission,
and whosoever believes in Allah, He guides his
heart. Allah is the Knower of all things.» '

Abt Hurayrah (4») reported that the Prophet (&) said:
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dIndeed, Allah created the heavens, the earth, and
what is in between them in six days. Then He
rose above the Throne on the seventh day. (As
for the earth,) He created the soil on Saturday,
the mountains on Sunday, vegetation on Monday,
evil (or hateful) things on Tuesday, light on
Wednesday, animals on Thursday, and Adam on
Friday — at the last hour of the day after ‘asr. He
created him from the soil of earth, red and black,
good and filthy. Because of this, Allah brought
out from Adam both good and evil
(descendants).» *

Similar to what we explained in the beginning of this

1 At-Taghabun 64:11.

2 Recorded by Muslim, an-Nasai, and others. Some scholars of Hadith
considered it weak, but al-Albani (&&&') refuted this and verified it to be
authentic (as-Sahihah no. 1833, Mukhtasar ul-Uluww no. 71, and al-Mishkat
no. 5666).
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chapter, “hateful or evil things” in this hadith refers to disasters,
harmful beings, and other wickedness that people hate and
consider evil.

2. THERE Is WiSDOM BEHIND THE CREATION

There is wisdom behind everything that Allah () creates. He
does not create anything futilely or incorrectly. Allah (#£) says:
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«We did not create the heavens and earth and all
that is between them in play. We did not create
them except in truth.» '

A creator who creates things without a purpose or without
proper planning is not worthy of our respect or worship.
Allah (#8) is exalted above such nonsense, as He says:
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«Did you then think that We created you
pointlessly and that you will not be brought back
to Us (for account)? Exalted is Allah, the True
Sovereign! There is no (true) god but Him, the
Lord of the Noble Throne.» *

Allah (¥8) did not make a mistake, nor did He forget
anything when He created the creation. Everything was planned
in the best way, completely recorded in al-Lawh ul-Mahfiiz, and

1 Ad-Dukhan 44:38-39.
2 Soorat al-Mu'minoon 23:115-116.
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precisely created as planned. Allah (¥%) says:
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«There are not creatures (that walk) on the earth,
nor birds that fly with two wings, but are

communities like you. Not a thing have We
neglected from the Register.» '

3. ALL THAT ALLAH CREATES Is GooD

All of Allah’s creation is purposeful and good. Nothing of what
He creates can be PURELY evil. Allah (8) describes Himself as:
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«(Allah is) He who perfected everything that He
created.» *

For example, if an individual is physically different from the
norm, this does not mean that there is a flaw in his creation;
rather, it means that Allah ($%) chose to create him like that for
a wisdom and benefit that Allah alone encompasses.

Ash-Sharid () reported that once a man complained to the
Prophet (8), “My legs are so bent that my knees touch each
other.” The Prophet (&) explained to him:
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«All of Allah’s creation is good.» °

1 Al-An‘am 6:38.
As-Sajdah 32:7.

3 Recorded by Ahmad and others. Verified to be authentic by al-Albani (as-
Sahthah no. 1441).
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In addition, what people commonly consider “handicap” can
bring great blessings to the afflicted person and to others around
him — blessings that greatly outweigh the handicap, such as the
following;:

1. The handicap may make the afflicted person realize his
weakness and dependence on Allah (88), which should lead
him to submit to Allah and seek His rewards for being
patient.

2. Other people may realize Allah’s blessing in sparing them
from this handicap, and that He is capable of afflicting them
with this or other handicaps. This should make them grateful
to Allah (88), humble before Him, and keen to obey Him.

3. Handicaps bring into communities awareness of the physical
differences among people, which should result in an attitude
of mutual help and compassion among their members.

In the next chapter, we discuss additional benefits that arise
from afflictions.

4. THERE IS EVIL AMONG THE CREATION

We cannot deny that there is a great amount of evil among
Allah’s creation. We witness around us an unending list of
wickedness, harm, lying, disloyalty, deceit, backbiting, robbery,
murder, ribi (usury), zind (adultery), and so on. In fact,
Allah (#8) indicates that wrongdoing is a clear tendency in
human beings:
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«Indeed, he (the human) has ever been
wrongdoer and ignorant.» !

1  Al-Ahzab 33:73.
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Does this contradict our previous assertion that all of Allah’s
creation is good? Not at all.

We have seen above some examples and will see below some
more demonstrating how evil often brings good. A person’s evil
action may harm him and a few others around him, but it may
benefit many other people, over an extended duration, and to
varying degrees. This full interaction of an evil action with
everything that it reaches is only known to Allah (&) and fully
calculated by Him. It is the complete outcome of all these
interactions that can only be good, regardless of how bad the
original action itself may be.

5. THERE Is NO ABSOLUTE EviL

From the above discussion, we conclude that there is wisdom
even in the created things that are apparently evil or bad. This
is clear to those whom Allah endowed with true faith and
vision: They observe a panoramic picture of the interaction and
outcome of various created things, thereby appreciating the
wisdom in every little and big thing of Allah’s creation.

The evil that we see in the world is not absolute. Rather, it
is “local” because it may appear evil or wrong to only a segment
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of Allah’s creation. At the same time, it is “globally” good
because it fully conforms with Allah’s wisdom and justice in the
creation.

Example: Wars. There is no doubt that wars are major
disasters that result in the killing of numerous people and the
destruction of enormous properties. Yet, Allah (88) permits them
to happen because they fulfill part of His wisdom and plan,
such as controlling the population, punishing evil nations, trying
the believers, protecting houses of worship, and other reasons
that we may not know. Allah (#) says:
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«Were it not that Allah restrains some people by
means of others (in wars), many monasteries,
churches, synagogues, and mosques — in which
Allah’s name is abundantly mentioned — would
have been demolished. Allah will surely support
those who support Him (i.e. His cause). Indeed,
Allahsis Powerful and Mighty.» '

Therefore, Allah (#) offsets the “evil” of wars by their
important advantages.

Example: Corruption over Earth. Allah (8§) says:
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1 Al-Hajj 22:40.
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«Corruption has appeared throughout the land
and sea because of what the people’s hands have
earned, so He (i.e. Allah) may let them taste part
of (the consequence of) what they did — that
perhaps they will return (to the right path).» '

Here Allah (88) expresses that the evil of corruption is an
outcome of people’s wrongdoing. But this evil has a good
outcome, which is that people may return to the right path.

Example: Sinning. Allah (#) loves for us to sin and then
seek His forgiveness. He (#£) makes this a means of purifying us
and increasing our rewards. Aba Ayytb, Ibn ‘Abbas, and other
companions (#) reported that the Prophet (&) said:

((P.}GJNQ_,-UA; ook A l‘,.g.lf{..l_,.l»
df you did not commit sins, Allah would have
brought (instead of you) people who sin (and

seek forgiveness so as to forgive them.> *

Example: Satan. And among the best examples in this regard
is the creation of the most evil being: Satan, master teacher and
administrator of all wickedness.

We show in the next section that a great amount of good
resulted from the creation of Satan.

6. EviL MAY NoT BE ATTRIBUTED TO ALLAH
Since Allah (#) does not do anything evil, it is wrong to

attribute evil to Him. Evil is only done by His creation, as
Allah (#) says:

1 Ar-Ram 30:41.

2 Recorded by Muslim and others. Several narrations of this hadith have been
discussed by al-Albani in as-Sahthah nos. 967-970.
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«Say, “I seek refuge with the Lord of daybreak
from the evil of that which He created.”» '

And even when attributing to Allah (#) the creation of an
evil committed by some of His creatures, we should be clear that
this cannot be pure evil, because Allah would not have then

permitted it to happen.
‘Ali (4%) reported that the Prophet (88) used to say in the
beginning of his prayer:
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d am at Your service, O Allah, and ready to
please You. All good is in Your hands, and evil
is not attributed to You. I (stand) by You, and
(will return) to You. Blessed and exalted are You.
I seek Your forgiveness and repent to You.> *

Commenting on this hadith, al-Albani () said:

“This means that evil may not be attributed to
Allah (8%) because there is no evil in His actions.
Rather, His actions revolve between justice,
benevolence, and wisdom, all of which are good
and devoid of evil.”

Furthermore, we should try to avoid directly attributing
“local” evil to Allah (). Instead of saying, “Allah created

1 Al-Falag 113:1-2.

2 This is part of one of the supplications of istiftah (opening) of the prayer. It
is recorded by Muslim, Abt Dawiid, and others.

3 Sifat us-Salah p. 92.
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crime, disbelief, sinning, etc,” we may say, “Alldh created the
will and ability of those who commit these atrocities;” or, “Allah

allowed these atrocities for a greater benefit and wisdom.”

For example, Allah (¥%) tells us that Ibrahim (3#) said to his

people: . : .. s
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«(Allah it is) who created me and who guides me,
and who feeds me and gives me drink,
and — when I am ill — who cures me, and who
will cause me to die and then will bring me back
to life.”» !

Here, Ibrahim attributed to Allah (#) several natural acts
that happen to people. However, when he mentioned illness,
though it is also from Allah’s creation, Ibrahim did not attribute
it directly to Him by saying, for example, “And who makes me
ill.” Rather, he politely omitted the actual doer from that part of

his statement.

Related to the above meanings, Allah (#£) says:
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«Say, “O Allah, Owner of all Dominion! You
grant dominion to whom You will and remove
dominion from whom You will. You honor

1 Ash-Shu‘ard 26:78-81.
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whom You will and degrade whom You will. In
Your hand is all good and, indeed, You are
capable of all things.”» '

In this ayah, Allah (#%) gives examples of what people usually
consider good (granting dominion, honoring), and of what they
consider evil (removing dominion, degrading). He concludes this
by expressing that all GOOD is in His hand, which means that
both the local good and local evil are globally good.

Commenting on this ayah, Ibn ul-Qayyim () said:

“Allah (¥) has sole sovereignty and authority over
the world. He honors whomever He wills and
humiliates whomever He wills, and He is capable
of everything.

Taking away the possessions of whomever He
wills and humiliating whomever He wills are good
acts, even if they would appear evil to the loser
and the humiliated.

Allah’s actions range between justice and grace,
and between wisdom and interest. All of these are
good acts for which He should be appreciated and
praised — just as He is appreciated and praised by
exalting Him above evil. Evil may not be
attributed to Him, as is recorded in Sahih Muslim
that Allah’s Messenger (8) used to say,
el o 52l <Evil is not attributed to You.>

Evil exists in some of Allah’s created beings,
but not in His making or action. His creation,
action, decree, and measure, are all good.

Injustice and evil are to place things at other
than their appropriate place, and Allah is exalted
above this.” ?

1 Al ‘Tmran 3:26.
2 Paraphrased from Shifd’ ul-‘Alil pp. 509-510.
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Ibn ul-Qayyim () also said:

“Allah’s excellent names prevent attributing any
evil, wrong, or injustice to Him, even though
He () is the Creator of everything. He is the
Creator of the people and their actions,
movements, and sayings. A person would be
doing evil and wrong by committing a loathsome
or prohibited act, but the Lord (#) is the One who
enabled him to do it. This enabling is an act of
justice, wisdom, and correctness. In other words,
making the person capable of doing (evil) is good,
but the person’s doing is evil and loathsome. By
enabling this, Allah (#§) has placed a thing in its
appropriate place, because of the great and
praiseworthy underlying wisdom. This (from
Allah) constitutes goodness, wisdom, and benefit,
even though its occurrence from the person is
abuse, incompetence, and evil.

It is possible to understand this in daily life.
For example, an experienced builder may place a
bent piece of wood, a broken rock, or an
incomplete brick, in a suitable location (of a wall).
His action would then be considered proper, right,
and praiseworthy — even though the parts that he

~used have blameworthy deficiencies. Similarly,
putting filth in its appropriate place is wise, right,
and proper, whereas putting it in an unsuitable
place is foolish and wrong. Putting the shoe on the

" foot and the trash in a trash pile is appropriate,
and does not constitute injustice to the shoe or the
trash, because this is where they should be.” '

1 Shifa ul-“Alil p. 512.
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SUMMARY

We summarize the above discussion in the following table:

Allah is the only Creator.
There is wisdom in everything that Allah (8) creates.
All that Allah creates is good.

There is evil among the creation.

There is no absolute evil.
Evil may not be attributed to Allah.

N |G| W DN~

Wisdom Behind Creating Satan

A very important example relating to the above discussion is the
creation of Satan. Satan is the most wicked being that was ever
created. He corrupts people’s religion, deeds, beliefs, and
intentions. He is the cause for people’s deviation from Allah’s
path. So, why did Allah (88) create him in the first place?
‘Abdullah Bin ‘Amr (#) reported that the Prophet (&) said:
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If Allah did not want to be disobeyed, He
would not have created Satan.» ’

We deduce from the above discussion that, despite his great
harm to people, Satan’s creation has more overall benefit than
harm. Allah (88) alone can encompass the full wisdom behind
creating Satan, but we can view some of it in the following:

1 Recorded by al-Bazzar, al-Bayhagqi, and others. Verified to be authentic by
al-Albani (as-Sahihah no. 1642).
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1.

Satan’s existence conforms with the reason of people’s
creation: to be tried by Allah (8), and to demonstrate true
servitude to Him. Striving hard for Allah’s cause is the most
beloved type of worship to Allah (#). If all people were
believers, there would be no need for this, or other related
types of worship, such as commanding good and forbidding
evil, patience, suppressing desire, repentance, seeking
forgiveness, asking Allah for shelter against this enemy, and
many other benefits that the mind can never totally
encompass.

The creation of Satan shows Allah’s ability to create opposite
beings: He created this being who is ultimately evil, just as
He created Jibril who is most good and pure. Similarly,
Allah (¥) created day and night, disease and cure, life and
death, and many other opposites. This demonstrates Allah’s
full power and control over His creation.

The creation of Satan resulted in the existence of evil and
disobedience, which made it possible for many of Allah’s
excellent names and attributes to come into effect: on the one
hand, attributes of mercy, tolerance, compassion, forgiveness,
benevolence, and generosity; on the other hand, attributes of
dominance, overpowering, subjugation, revenge, and
punishment.

If it was not for Satan’s evil, we would not have been able to
differentiate between righteousness and sin, between
morality and corruption, or between a prophet and a devil.
If it was not for his evil, we would never have known the
best of Allah’s creation: Muhammad () and the other
prophets.
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Questions and Exercises (Use extra sheets as needed)

1. Define “good” and “evil” in relationship to our
discussion of Qadar. (2 points)

Good:

Evil:

2. In the following table, describe three wrong views about the
creation of evil. (9 points)

Claim Resulting Wrong Belief about Allah

3. Use the example of a painting to explain the meaning of
“global” and “local” views. (2 points)

Good:

Evil:
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4. Briefly discuss the points that help in understandmg the issue
of the creation of evil. (12 points)

1

5. Explain that Allah is the only Creator of everything, including
what may appear evil to some people. Support your answer
with texts from the Qur'an and Sunnah. (6 points)
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6. Discuss that disasters only happen by Alldh’s permission.
Support your answer with a text from the Quran. (3 points)

7. Explain that there is wisdom behind everything that Allah
creates. Support your answer with Qur'anic texts. (6 points)

8. Explain that all of Allah’s creation is good. Support your
answer with texts from the Qur’an. (6 points)
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9. Discuss three blessings that arise from handicaps. (6 points)

1

10. Discuss that there is evil among Allah’s creation. Support
your answer with Qur'anic texts and real life examples. (6 points)

11. Explain how a person’s evil may benefit some people.
(3 points)
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12. Explain why there is no absolute evil in Allah’s creation.
Provide three examples for this, and support your answer with
examples from the Quran. (8 points)

13. “Evil may not be attributed to Allah.” Provide three criteria
for applying this rule, and support your answer with examples
from the Qur’an. (6 points)

1
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‘14. Using Ibn ul-Qayyim’s earlier quotations, discuss Al ‘Imran
3:26 and derive some relevant conclusions. (6 points)

15. Discuss four benefits that resulted from the creation of Satan.
(12 points)

1




CHAPTER 4
GOOD RESULTING FROM EVIL

We have no doubt that the local or relative evil in this life is all
for a good wisdom and purpose. Allah (3%) alone encompasses
the full wisdom behind a particular evil or disaster, but we can
see some of it — especially when we are guided by Allah’s Book
and His Messenger’s (&) Sunnah.

This World Is Made for Trying People

Allah (3€) created the heavens and earth, and death and life, all
for one purpose: to try us and distinguish between the good and
the bad among us. Allah (3%) says:
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«He is the One Who created the heavens and
earth in six days — and His throne was over
water — so He may test you as to which of you
is better in deeds.» '

And He (88) says:
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«Indeed, We have made that which is on the
earth adornment for it — so We may test them as

1 Huad 11:7.

71
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to which one is better in deed.» !
And He (¥) says:
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«He is the One who created death and life so as
to test you as to which of you is best in deed.
Indeed, He is the Mighty and the Forgiver.»

And He (#8) says:
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«We try you with both evil and good, and to Us
you will be returned.» °

No one can escape from trials in this life. A believer’s trials
are light and temporal. Because of his faith, Allah protects him,
lightens his load, and grants him patience and submission that
ease his affliction. On the other hand, the trials and affliction are
hard and prolonged for a disbeliever.

Insignificance of the World’s Pleasures and Pains
Both pleasures and pains of this life are nothing but a passing

illusion that will soon be replaced by the eternality of the
hereafter. Anas () reported that the Prophet (%) said:
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1 Al-Kahf 18:7.
2 Al-Mulk 67:2.
3  Al-Anbiya 21:35.
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<On the Day of Resurrection, he who deserves
the hellfire and had lived most luxuriously in the
first life will be brought (before Allah). He will
be given a taste of Hell, and will then be asked,
“O son of Adam, have you ever witnessed good
or enjoyed pleasure?” He will reply, “No, by
Your glory my Lord! I have never witnessed good
or enjoyed satisfaction!”

And he who deserves Jannah and had been
most afflicted in the first life will be brought
(before Allah). He will be given a taste of Jannah,
and will then be asked, “O son of Adam, have
you ever witnessed misery or suffered from
affliction?” He will reply, “No, by Your glory my
Lord! I have never suffered from misery or
witnessed affliction!”> !

Affliction Benefits the Believers

To the short-sighted, affliction is an evil that should not happen
on earth; above all, it should not strike the believers who are
supposedly close to Allah and qualified for special protection

1 Recorded by Muslim, Ahmad, and others.
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from Him.

Those who voice such an argument, however, do not realize
that affliction benefits a believer in many ways. We mention a
few of them in the following subsections.

1. PURIFICATION FROM SINS

Affliction purifies a believer from sins. Abi Hurayrah ()
reported that the Prophet () said:
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<Affliction continues to befall believing men and
women in their body, family, and property, until
they meet Allah (#%), burdened with no sins.> !

Abfi Sad al-Khudri (4) reported that the Prophet (§&) said:
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<When a Muslim is afflicted with hardship,
sickness, worry, sadness, harm, or depression —
even if it is something as trivial as a thorn’s
prick, Allah expiates some of his sins by it.> ?

2. TRYING THOSE WHOM ALLAH LOVES

Affliction is a means of trying those whom Allah (#%) loves.

1 Recorded by Ahmad, at-Tirmithi and others. Verified to be authentic by al-
Albani (as-Sahihah no. 2280 and al-Mishkat no. 1567).

2 Recorded by al-Bukhari, Muslim, and others. A similar hadith is also
recorded by al-Bukharl and Muslim from "A’ishah (kf-@‘b).
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After passing the trial, they become even more beloved and
closer to Him. ‘A’ishah () reported that the Prophet (%) said:
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<Indeéd, affliction 1is intensified for the
righteous.>

Anas () reported that the Prophet (&) said:
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<A reward’s magnitude is according to an
affliction’s magnitude. When Allah (#8) loves
some people, He afflicts them. He who is content
(with Allah’s decree) will achieve (Allah’s)

acceptance, and he who is discontent will attain
(Allah’s) anger.> 2

Sa‘d Bin Abl Waqqas («%) reported that the Prophet (&) said:
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<The most afflicted among the people are the
prophets, then the best, then the (next) best. A

1 Recorded by Ahmad, al-Hakim, and others. Verified to be authentic by al-

Albani (Sahih ul-Jami* no. 1660 & 1935 and as-Sahihah no. 1610).

2 Recorded by at-Tirmithi and others. Verified to be authentic by al-Albani (as-

Sahihah no. 146).
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person is afflicted in accordance with his faith. If
his faith is firm, his affliction is intense. And if
his faith is weak, his affliction is light. Indeed, a
servant (of Allah) continues to be subjected to
adversity until he walks among the people free
of sins.> '

3. EXPEDITING THE PUNISHMENT

Affliction is a means of punishing a believer with the lesser
suffering in this life instead of the greater suffering of the
hereafter. Anas (4) reported that the Prophet (8%) said:
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«<When Allah wills good for one of His servant,
He expedites his punishment in this life. And
when Allah wills retribution for a servant of His,
He retains his sins to judge him by them on the
Day of Resurrection.>

4. MULTIPLICATION OF REWARDS AND ELEVATION OF STATUS

When an afflicted believer shows contentment, his rewards are
multiplied and his status is elevated among the believers.
Suhayb (4») reported that Allah’s Messenger (88) said:
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1 Recorded by Ahmad, at-Tirmithi, and others. Verified to be authentic by al-
Albani (Sahih ul-Jami’ no. 993 and Sahih ut-Targhib wat-Tarhib no. 3402).

2 Recorded by at-Tirmithi and others. Verified to be authentic by al-Albani
(Sahth ul-Jami‘ no. 308 and al-Mishkat no. 1565).
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Indeed, amazing is a believer’s affair! It is
always for his good, and this merit is for no one
except a believer. If he is granted ease of living,
he shows gratitude (to Allah), and this is best for
him. And if he is afflicted with hardship, he
perseveres, and this is best for him.» '

According to Ibn ul-Qayyim:

“For a believer, an affliction is like medicine: it
removes from him diseases that, were they to
remain, would destroy him or lower his status of
tman. Affliction extracts such diseases and prepares
the believer for receiving full rewards and a high
status ... Therefore, affliction and trials are
required for a believer so as to achieve victory,
honor, and well-being.” *

Abti Hurayrah (&) reported that the Prophet (#) said:
«.u;.:a.; lﬁ;;a.gﬁllbé oY)

<When Allah wills good for a person, He subjects
him to adversity.> °

5. ATTAINING THE STATUS OF MARTYRDOM

Allah (#8) makes many types of disasters the means for granting
some believers the status of martyrdom — even though they do
not die on the battlefield.

Jabir Bin ‘Atik («4) reported that the Prophet (&) said:
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1 Recorded by Muslim.
2 Paraphrased from Zad ul-Ma'ad, vol. 3, pp. 198-199.
3 Recorded by al-Bukhari and others.
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<In addition to being killed in the way of Allah,
shahids are seven types: he who dies from plague
is a shahid, he who dies from drowning is a
shahid, he who dies from pleurisy is a shahid, he
who dies from abdominal illness is a shahid, he
who dies from burning is a shahid, he who dies
under a collapsed building is a shahid, and a
woman who dies with a child in her womb is a
shahidah.> '

6. RECTIFICATION THROUGH STRIVING AND PATIENCE

Subjecting the believers to disasters and affliction is a test that
purifies and rectifies them. This is similar to rectifying gold with
extreme heat. During the battle of Uhud, the believers suffered

great harm, but Alldh (88) indicates the great wisdom behind
allowing this to happen:

o
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«Do not falter nor grieve, since you are superior

1  Recorded by Malik, Abti Dawad, and others. Verified to be authentic by al-
Hakim, ath-Thahabi, and al-Albani (Ahkam ul-Jand’iz 55).
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(to your enemy) if you are (true) believers. If a
sore should afflict you, similar sores have
afflicted the (opposing) folk. We alternate such
days (of victory) among the people, so that Allah
may know those who believe, and may accept
martyrs from among you — Allah does not love
the wrongdoers — and so that Allah may purify
the believers and wipe out the disbelievers. Or
did you think that you would enter Jannah
before Allah knows those among you who strive
(in His way) and those who are steadfast?»

Commenting on these ayat, Ibn ul-Qayyim () said:

“Allah (88) alternates the days of victory among
the people, each group getting its appointed share.
He ordained this defeat for the believers for the
following possible reasons:

a. Manifesting the truthfulness of their faith into
actual existence.

b. Allowing some of the believers to attain the
rank of martyrdom that is beloved to Him and
beneficent to them.

c. Rectifying and purifying them from sins
through their repenting to Him and seeking
His forgiveness for the sins that made their
enemy’s victory possible.

d. Destroying the disbelievers (eventually) for
their oppression and tyranny.

e. Giving the believers chances to demonstrate
striving and patience in adversity, which
would not be possible if they were always
victorious so that no one would fight them.” *

1 Al Tmran 3:139-142.
2 Paraphrased from Zad ul-Ma‘ad, vol. 3, pp. 199-201.
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7. PRESERVING HOPE AND SUBMISSION TO ALLAH

If people are never afflicted, they would develop pride and
disdain. Disasters restrain their ego and put a limit to their
pride. At the same time, disasters make them realize Allah’s
great power and maintain hope in His mercy and help.

Allah (¥8) says:
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«No disaster can ever befall the earth or your
own selves but that it is inscribed in a Register
before We bring it into existence. That is surely
easy for Allah. (Know this) in order not to
despair over what has eluded you, nor exult (in
pride) over what He has given you. And Allah
does not love any conceited and boastful
person.» '

Allah (#8) praises His submissive servants who remember
Him in calamities:
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«Give glad news to the patient — those who,
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1 Al-Hadid 57:22-23.
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when disaster befalls them, say, “Indeed, unto
Allah do we belong and, indeed, to Him we will
return.” It is they upon whom their Lord’s
blessings and mercy are bestowed, and it is they
who are truly guided.» '

With every affliction, a believer submits to Allah and bows
his head to His decree. A nonbeliever, on the other hand,
remains arrogant and unyielding, which leads to his eventual
destruction.

Abt Hurayrah (é) and Ka'b Bin Malik (&) reported that the
Prophet (&%) said:
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<A believer’s parable is like that of a fresh and
moist plant; the wind tilts it this way and that
way. Such is a believer: he continues to be
subjected to affliction, until he reaches his
appointed term of death. And a kafir’s parable is
like that of a firm cedar tree; it does not shake —
until it is uprooted all at once.> *

Allah (#) also points to this by saying:
/%/o;&/. /;/%553,: o;of Ta 0% ,D;;’/
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1  Al-Bagarah 2:155-157.
2 This is a combined narration recorded by al-Bukhari, Muslim, and others.
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«Do not falter in pursuing the (opposing) folk. If
you should be suffering, they too are suffering
like you, but you expect from Allah that which
they do not.» '

8. DIFFERENTIATION BETWEEN BELIEVERS AND NONBELIEVERS

We saw from the ayat of Al ‘Imran (p. 78) that affliction is a
means of distinguishing between believers and nonbelievers.
Similarly, Allah (88) says:
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«We will surely test you until We make evident

the strivers among you and the patient, and We
will test your affairs.»

And He (88) says:

O o Y B Gk L1 ol ST of ST Cesh
g u.i.,\fi K RAVE “,..@.L:" L3 o u.i,\fi L s,
Y=Y &Sl (O G ST GAlas
«Do the people think that they will be left to say,
“We believe,” without being tried? We have
surely tried those before them. Indeed, Allah will

make evident the truthful, and He will make
evident the liars.» ®

1  An-Nisg 4:104.
2 Muhammad 47:31.
3  Al-‘Ankabit 29:2-3.
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SUMMARY

The following table summarizes the points discussed in the
previous subsections:

Benefits of Affliction for the Believers

Purification from sins.

Trying those whom Allah loves.

Expediting the punishment.

Multiplication of rewards and elevation of status.

Attaining the status of martyrdom.

Rectification through striving and patience.

Preserving hope in Allah and submission to Him.

I |G| W DN| =

Differentiation between believers and nonbelievers.
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Questions and Exercises (Use extra sheets as needed)

1. Discuss how this world is created for trying
people. Support your answer with texts from the
Qur’an. (6 points)

2. Discuss that this world’s pleasures and pains are insignificant
compared to what is in the hereafter. Support your answer with
a text from the Sunnah. (4 points)
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3. Discuss eight benefits that believers harvest from affliction.
Support your answer with texts from the Qur'an and Sunnah.
(24 points)

1
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4. List the five benefits that Ibn ul-Qayyim derived from the ayat
referring to the believers’ defeat in Uhud. (24 points)

1

5. Mention eight types of people who are granted the status of
martyrdom. (8 points)

1 5
2 6
3 7




CHAPTER 5
HUMAN WILL VS. DIVINE WILL

Allah Decreed All What Happens to Us

INTRODUCTION

We have seen that all things relating to us — whether they are
our own doing or are beyond our control — have already been
decreed, registered in the Preserved Slate, and registered again
by the Angel of Wombs prior to our birth.

Ibn Mas‘tid () reported that the Prophet (&%) said:
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<The creation of each of you is brought together
in his mother’'s womb for forty days as a seed,
then as a clot for as long, then as a lump (of
flesh) for as long. Allah then sends an angel who
is commanded to blow the soul into him and
write down four things: his sustenance, life-span,
deeds, and whether he will be miserable or
happy (in the hereafter).> !

In this section, we view and discuss additional texts

1 Recorded by al-Bukhari and Muslim.

87
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expressing that Allah has already decreed various types of
actions relating to us.

EVENTS NOT WITHIN OUR CONTROL

We have seen in Ibn Mastd’s above hadith that, prior to our
birth, an angel records what wealth we will gather in this life,
and what will be our life-span. Both of these matters are out of
our control, and we have no say or choice in their regard.

Allah (#) has also decreed what other people will do to us,
whether good or bad, and whether it will benefit or harm us.
Everything that Alldh decreed for us will surely happen, and
anything that He did not decree will never reach us.

Ibn ‘Abbas (#) reported that once the Prophet (#) had him
sit behind him on his riding animal. Along the way, the
Prophet (&) told him:

..
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<Young man! I will teach you a few important
things: Be mindful of Allah, and Allah will
protect you. Be mindful of Allah, and you will
find Him in front of you. When you ask, ask of
Allah; and when you seek help, seek help of
Allah. Know that if people were to gather
together to benefit you with anything, they
would only benefit you with something that
Allah had already prescribed for you; and if they
were to gather together to harm you with
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anything, they would only harm you with
something that Allah had already prescribed for
you. The pens have been lifted and the sheets
have dried.>

In another report of this hadith, the Prophet (&%) said to Ibn
‘Abbas: L, ..
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<O boy, I will teach you some important words:
Be mindful of Allah, and Allah will protect you.
Be mindful of Allah, you will find Him in front
of you. Get to know Allah in prosperity and He
will know you in adversity. Know that whatever
missed you could never have befell you, and
whatever befell you could never have missed
you. And know that victory comes with patience,
relief comes with affliction, and ease comes with
hardship.> !

Abt Hurayrah (#) reported that the Prophet (8&) told him:
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<O Abu Hurayrah, the Pen is dry (i.e., has
finished writing) regarding what will happen to
you.> ?

1 Recorded by at-Tirmithi (the first report), Ahmad, and others. Verified to be

authentic by al-Albani (Sahih ul-Jami‘ no. 7957 and al-Mishkat no. 5232).

2 Recorded by al-Bukharl and an-Nasa’i.
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The above hadiths indicate that whatever will happen to us
has already been decided and is not possible for anyone to
change.

As another example, Allah (#%) is the One who decides
where each one of us will die. Matar Bin ‘Ukamis () reported
that the Prophet (&) said:
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<When Allah ordains for a person to die in a
certain land, he makes him need to go to it.> '

OUR VOLUNTARY ACTIONS

We have seen in Ibn Mas‘td’s above hadith (p. 87) that, prior to
our birth, an angel records our “voluntary” actions in this life.
To many people, this appears contradictory. They argue, “If our
deeds are voluntary, they cannot be predestined; and if they are
predestined, they cannot be voluntary.”

We clarify this in the rest of this chapter, and discuss it again
in subsequent chapters.

Abt al-Aswad ad-Di’ali (), one of the tabi‘in, reported that
he met the sahabi Tmran Bin Husayn (4) who asked him:

“Have people’s actions and striving already been
ordained in the preceding Qadar, or are they
decreed as they happen, following their Prophet’s
warnings, in order to establish the evidence against
them?”

Abi al-Aswad replied, “Rather, it is something that has already
been ordained for them.” ‘Imran asked him, “Would this not,
then, be injustice?” On hearing this, Abti al-Aswad was terrified

1 Recorded by Ibn ‘Adiyy, Abit Nu'aym, and others. Verified to be authentic
by al-Albani (al-Mishkat no. 106 and as-Sahihah no. 1221).
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and said:

“All things are Allah’s creation and are owned by
Him. So He may not be questioned about what He
does, but THEY will be questioned.”

Imran then said, “May Allah show you mercy! Indeed, I only
asked to test your understanding. And indeed, once two men
from the tribe of Muzaynah came to the Prophet (8%) and asked
him (what I asked you):
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“Have people’s actions and striving already been
ordained in the preceding Qadar, or are they
decreed as they happen?”

The Prophet (§&) replied:
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<Rather, it is something that has already been
ordained for them. This is confirmed in
Allah’s (38) book:

«And I swear by the soul and He who
proportioned it and inspired it its wickedness
and its righteousness. Successful is he who
purifies it, and lost is he who instills it with
corruption.» '> 2

1  Ash-Shams 91:7-10.
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There are many lessons in this hadith and dyah, among which

are the following:

1.

It is permissible to discuss issues of Qadar for the purpose of
teaching or learning, but not for the purpose of casting
doubts on our beliefs or on Alldh’s Book.

Everything pertaining to us has already been decreed by
Allah (#). Our actions and deeds are all part of Qadar that
Allah (#8) recorded in the Preserved Slate before He created
the heavens and earth.

Allah (#8) is the Creator of our souls and faculties.

Allah (#) enabled us to differentiate between wickedness
and righteousness. '

We have the choice of purifying ourselves to attain success,
or of corrupting and ruining them.

OUR SINS

Our sins, which are part of our voluntary actions, are decreed by
Allah (#) as well. For example, Abti Hurayrah («#) reported
that Allah’s Messenger (&%) said:
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<A son of Adam’s share of zind has been

Recorded by Muslim.
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predestined for him, and he will inevitably attain
it: The eye commits zina by looking, the ear
commits zind by listening, the tongue commits
zind by speaking, the mouth commits zina by
kissing, the hand commits zina by acting (or
touching), the foot commits zind by walking
(toward the sin), the soul (or heart) wishes and
desires (the sin), and the private parts confirm
this or reject it.> !

From this hadith, we learn that:

1. Zina (or adultery) is of different levels. The worst level is the
ultimate action of the private parts. The lesser levels are
committed by other body-parts, such as the eye and the ear.
Furthermore, these lesser forms of zina are channels that lead
to the major sin of zina.

2. All forms of zing that a person would ever commit have
already been decreed and recorded in his register, and he
would surely commit them as decreed.

3. Other sins follow the same principle: they have all been
predestined for every person, and he will surely commit
them as predestined.

OUR FINAL ABODE

We have also seen in Ibn Mas‘d’s earlier hadith (p. 87) that,
prior to our birth, an angel records whether we will be miserable
(in Hell) or happy (in Jannah). This is part of Allah’s knowledge
about the creation that He (88) initially recorded in the
Preserved Slate.

‘Abdullah Bin ‘Amr reported that the Prophet (8) once

1 Recorded by al-Bukhari, Muslim, and others.
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entered the Masjid holding a book in each hand. Pointing at the
book in his right hand, he said:
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«This is a book from the Lord of the worlds. It
contains the names of the people of Jannah and
the names of their fathers and tribes. All of them
are included, until the very last of them, and they
will never be increased or decreased.>

Then the Prophet (&) pointed at the book in his left hand and
said: ) ) ) ‘
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<This is a book from the Lord of the worlds. It
contains the names of the people of the Fire and
the names of their fathers and tribes. All of them

are included, until the very last of them, and they
will never be increased or decreased.»

The sahabah (&) then asked, “Why then should we work (for
Jannah) if the matter has already been decided?” The

Prophet (4) replied:
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«Act righteously and strive to reach your goal (of
Jannah), for, indeed, a person of Jannah will end
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up doing deeds of the people of Jannah, even if
he (previously) did various deeds. And indeed, a
person of Hell will end up doing deeds of the
people of Hell, even if he (previously) did
various deeds.>

Then, with a motion of his hands, the Prophet (§%) dismissed the
two books and concluded:
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<You Lord is finished in regard to (predestining
for) the creation: «A portion of them will be in
Jannah, and a portion in Hell» > 2

Some may ask, “How did the Prophet (&) get the two
books? How did they look like? From what were they made?
What happened to them after he (#) showed them to his
companions? Etc ...”

We respond to these questions by saying that we do not
know any additional information about the two books beyond
what is mentioned in this hadith. Conjecturing about them
without evidence is neither beneficial nor acceptable.

A similar meaning to this hadith is reported by ‘A’ishah ()
that the Prophet () said:
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<Indeed, Allah created the dwellers of Jannah,
and He designated them for it while they were
still in their forefathers’ backbones. And He

1  Ash-Shira 42.7.
2 Recorded by at-Tirmithi, Ahmad, and others. Verified to be authentic by al-
Albani (as-Sahthah no. 848 and al-Mishkat no. 93).
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created the dwellers of the Fire and designated
them for it while they were still in their
forefathers’ backbones.> '

Also, ‘Abdullah Bin Masad (#) reported that the
Prophet (8) said:
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<A truly miserable person is he who has been
(decreed) miserable from the time when he was
in his mother’s womb. And a truly happy person
is he who takes lesson from (the mistakes of)
others.> 2

And Tbn Mas‘ad (&) reported that the Prophet (§%) said;
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<Allah created Yahya Bin Zakariyya a believer,
even while he was in his mother's womb. And
He created Pharaoh a disbeliever, even while he
was in his mother’s womb.> ®

Allah’s Forceful and Optional Wills
Two MEANINGS FOR “WILL”
Allah’s “will” and some other synonymous terms are used in the

Qur'an and Sunnah in two different senses. In one case, they
refer to Allah’s forceful will that must prevail. For example,

1 Recorded by Muslim, Abti Daw{id, and others.
Recorded by Muslim, Ibn Abi ‘Asim (in as-Sunnah) and others.

3 Recorded by at-Tabarani and others. Verified to be hasan by al-Albani (as-
Sahthah no. 1831).
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Allah (88) says:
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«Indeed, when He wills a thing, His Command is
only to say to it, “Be,” and it is!»

In the other case, they refer to what Allah (#) recommends
for us to do. For example, Allah (#) says:
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«Allah intends for you ease and does not intend

for you hardship.» *

Obviously, even though Allah intends ease for us, we may
choose difficulty for ourselves.

CAN WE VIOLATE ALLAH’S WILL?

An important source of confusion for some people is mixing
between these two cases. They argue:

“If Allah is capable of doing everything that He
wills, why then, when He wills for us to do
something we sometimes do not do it, thereby
breaking His will? Likewise, if Allah (¥§) hates
disbelief and sinning, why does He allow them to
happen among His creation?”

From what we stated above, we can see that the answer to
this is that:

1. The word “will” and its synonyms in the following table

1 Ya-sin 36:82.
2 Al-Bagarah 2:185.
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sometimes mean Allah’s forceful will. This type is usually
described by the ‘ulama’ as the “gadari (forceful) will” or the
“kawni (creational) will”, because it pertains to what Allah
wills to be — i.e., what He creates, regardless of whether He
loves or hates it.

2. In other instances, the word “will” and its synonyms mean
a command or recommendation from Allah to us, leaving us
a choice to obey or reject. This type is usually described by
the ‘ulama as the “shari (or legislative) will”, because it
pertains to what Allah ordains as a religious obligation that
He loves, regardless of whether He makes it happen or not.

3. If we disobey or reject a command or recommendation from
Allah (3%), this does not mean that we broke Allah’s will.
Rather, it means that Allah (8§) willed for us to do so, which
is then in agreement with His overlaying plan and wisdom.

4. Allah (#8) wills the existence of certain things that He does
not love. On the other hand, He does not will the existence
of certain things that He loves. For instance, He does not
love Satan and his allies, yet He has willed their existence
because of a far-reaching and overlaying wisdom. On the
other hand, He loves for the disbelievers to accept faith, but
He does not will it to be. This is explained further in the rest
of this section.

OPTIONAL STATUS VS. FORCEFUL STATUS
The following table presents terms that are sometimes used in

the Quran to refer to Allah’s (optional) legislation, other times
they refer to His (forceful) creation.
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Term

Optional Status

Forceful Status

Decree (:Lzall)

Allah decrees the laws that
we either obey or reject

Allah decrees everything in
His creation

Rule ((.5\.4- )

Allah rules (ie. legislates)

Allah’s rule passes over

for us the creation
Prescription Allah prescribes the laws|Allah prescribed all what
(LI for us happens in His creation
Will / intention | Allah intends ease for us if | Everything happens as
(5511 aidl) we obey Him Allah wills

Love / acceptance

Allah loves good deeds

and accepts them

Allah loves good, so He
creates it

Hate (il i)

Allah hates sins and the
sinful

Allah hates absolute evil,
so He does not create it

Command /
Permission
(O3Y1s )

Allah
permits us to do good

commands and

Allah creates things by His

command and permission

Prohibition

(pedl)

Allah prohibits sinning

Allah prohibits what He
does not want to happen

Giving (<L)

Allah gives wus His
teachings that we either

obey or reject

Allah gives of His favors
to whomever He wills

We should note the following:

1. Ttems in the “Optional Status” column simply mean that
Allah (¥8) is the only true Legislator (i.e., the One who
makes the laws and issues the commands).

2. Items in the “Forceful Status” column simply mean that
Allah (#8) is the only Creator.

3. Most confusion regarding Qadar arises from mixing between
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the two meanings.

4. In one extreme, some people apply the “Forceful Status” to
both of Allah’s creation and legislation. This amounts to:

a. Denying that Allah is the Legislator who must be fully
obeyed.

b. Claiming that people have absolutely no will or choice.

5. In the other extreme, some people apply the “Optional
Status” to both of Allah’s creation and legislation. This
amounts to:

a. Denying that Allah is the only Creator.

b Claim that Allah has no say whatsoever in regard to what
we do.

6. The correct Islamic belief is a middle path between these two
extremes. We discuss this further in Chapter 6.

WHY DOES ALLAH PERMIT WHAT HE HATES?

When Allah (88) commands people to do a certain thing, He
gives them the choice of either obeying or disobeying Him. Since
Allah’s command reflects something that Allah loves, some
people object by saying, “When Alldh (#) commands us to do
something that He loves, He should force us to do it.
Furthermore, He should not will or create something that He
does not accept or love.”

The response to this is as follows:

1. Allah (8%) does not benefit when we perform one of His
commands, nor is He harmed when we do not.
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2.

We are the ones who benefit from performing Allah’s
commands.

Allah (#8) may decide to prevent us from performing some
of His commands. When He does, this prevention may harm
us, but it will surely have a more important overall benefit
and wisdom.

There are things, such as belief, good manners, and so on,
that Allah loves, wills, and creates because they are in
themselves good.

On the other hand, there are things that Allah (#) does not
love in themselves, but He approves their indirect outcome.
Therefore, He wills and creates them because of the indirect
benefit that results from them.

For example, if the believers violate some of Allah’s ()

commands, He may punish them with a defeat from His
enemies. Even though He loves for the believers to win and for
His enemies to lose, there may be a greater overall benefit to the
religion and to the believers in their defeat. In this case, the
believers” well-being is directly beloved to Allah. Their defeat is
hated by Him, but He approves its indirect outcome because it
leads to a greater benefit for the believers. We have discussed
this example in detail in the last chapter.

The following table summarizes the above discussion:

Optional Will Forceful Will
g""g Allah loves them
eeds Allah creates either type, as
Bad His wisdom dictates

Deeds

Allah hates them
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SUBMITTING TO ALLAH’S DECREE

As true believers, we must love what Allah () loves and hate
what He hates. Therefore, we see from the above discussion that
we must hate evil and try our best to change it. At the same
time, however, we should accept it as being decreed by
Allah (#%) for a definite wisdom.

Our attitude toward an event decreed by Allah, therefore,
should have two intertwined aspects:

a. Being Allah’s (#8) decree and creation, we should accept
it with full satisfaction.

b. Being part of the natural or human phenomena, we
should apply the religious guidelines to know whether to
like it or oppose it.

For example, if a person disbelieves in Allah, we accept the
fact that Allah decreed this for a wisdom that we may or may
not know. At the same time, we hate and oppose this act of
disbelief and ingratitude from the person who committed it.

Similarly, when a murder is committed, we accept it because
Allah (8) decreed and willed it and made it a means of
terminating a person’s life. At the same time, we hate and
oppose it for being wilfully committed by the murderer, causing
harm and damage to human life and safety.

Our Will and Choice

WE HAVE A FREE WILL TO ACT

Allah (#8) granted us a free will to choose and act. Based on this
will, He will judge us on Resurrection Day. Allah (#) says:

LATENIE (o 5 WD i I A
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«Whoever, then, so wills, may follow a Path to
his Lord.» !

And He (#8) says:

YA 2 SO il ol 1 L o

«(This reminder is) for everyone among you who
wills to be upright (upon Islam).» >

A person normally performs a deed by first willing it and
then executing his will. He does not feel compelled by a hidden
force to act or refrain. Thus, we find in the Qur'an and Sunnah
that a person’s acts of obedience and disobedience are
considered his own doing. He is praised and rewarded for his
righteous deeds, and is blamed and punished for his evil deeds.
For example, Allah (88) says:

o 5 ° .1‘ & . '/ L P . . e‘/
ke 155k 0 Y] O s i YT 31 O Sl
P\l (02l [0S, 5oL 1ol el

«By time, humans are surely in loss, except for
those who believe, do righteous deeds, and
mutually enjoin truth and patience.» °

Here, Allah describes the believers as actual doers of good
deeds. This is further confirmed by common sense and
experience.

1 Al-Insan 76:29.
2 At-Takwir 81:28-29.
3  Al-‘Asr 103:1-3.
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ALLAH’S WILL ENCOMPASSES OURS “\\' OF A L 4/9

We have seen that we have a / A ReadQuran®y ,
free will to choose and act. | “Pray oAl ) a :?Q&'}{fe";‘;'g;;
* _ * Help parents * Vandalize property y
At the same time, we »
must realize that Allah (8%)is|
the owner and controller of |
the creation, and nothing can
take place in His dominion | (.= 0 L
agajnst His will. , * Propagate disbelief
Therefore, Allah’s will |
surrounds and encompasses \
our will, making our will
subject to our Lord’s ().
Allah (8) refers to both  Allah’s Will Encompasses All Human

wills in the following: Wills, Whether Good or Bad
L oly

[ 5rled G50 x..u g L;n B3 e
Fo-YA LY (O L«Sv Lo L8 Wl 51
«Whoever, then, so wills may follow the Path to

his Lord. But you cannot will it unless Allah
wills. Indeed, Allah is ever Knowing and Wise.» '

This ayah indicates that a person’s guidance is subject to
Allah’s will. Similarly, Allah (88) says:

P

YA-YA L, Sl €O Enaliall i;

«(This reminder is) for everyone among you who
wills to be upright (upon Islam). But you cannot

L u'

1  Al-Insan 76:29-30.
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will it unless Allah, the Lord of the creation, so
wills.» !

And Allah (#) says:

A4 e € Gadr 1S 20N 3 o el e L2 )

«And had your Lord so willed, entirely all those
on earth would surely have believed.» *

The will of Allah also encompasses a person’s choice of
misguidance. For example, Allah (#) says:

VoV LTl G 2l s

«If Allah had so willed, they would not have
joined partners with Him.» 3

This and the previous dayah indicate that, had Allah so willed,
He could have removed the people’s choice and forced them all
to be believers. However, His wisdom has decreed to maintain
their choice of belief and action.

Therefore, Allah’s will, though encompassing our will and
prevailing over it, does not block our freedom of choice.
Allah (88) says:

z
"‘- Al

\J)‘L,}u; yj‘wﬂ A RN I;ﬂlw.m J,.EL.L}

NG |,s|sL;s;.@J:3y;3,x| LS s e e s

ol ‘uiai'ﬁ” =5 u“‘Uw}wH&wr{MJﬁ” yE
VEA RENE (SR Y &l

1 At-Takwir 81:28-29.
2 Yanus 10:99.
3  Al-An‘am 6:107.
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«The pagans will say, “If Allah had willed, we
would not have joined partners with Him, nor
would our parents have, and we would not have
prohibited anything (without His permission).”
Thus have those before them lied until they
tasted Our punishment. Say, “Do you have any
knowledge (about this) that you can produce for
us? You only follow doubts, and you only create
falsehood.”» !

In this ayah, Allah (88) promises to inflict punishment on
those who commit shirk and then justify their shirk with Qadar.
This clearly shows that Qadar is not an acceptable justification in
this case.

Even though there is common wording between this and the
previous ayah (al-An‘am 6:107), there is an obvious difference in
meaning: in the first ayah Allah (88) emphasizes the people’s
choice, whereas in the second ayah He rejects their claim that
they have no choice.

Commenting on this ayah, Salih al-Fawzan said:

“Some people make a grievous mistake by
justifying their sins and shortcomings with Qada
and Qadar. This is a wrong understanding of
Qadar. It may not be used to justify sins and
disobedience but, rather, to explain affliction and
disasters. Using Qadar to justify sinning is wrong
because it makes a person abandon repentance and
insist on wrongdoing, whereas using it to explain
disasters is good because it leads to patience and
- ihtisab (seeking Allah’s reward).” *

1 Al-An‘am 6:148.
2 Al-Irshad p. 277.
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Some may ask, “How can actions arise from the will of the
individual and yet fall under the Divine decree? And how does
the Divine will encompass
them?”

In answer to this, we
note that Allah (3§) is the
Creator of our deeds
because He is the Creator Bothare:>Sreated by Alah
of both our will and
ability. Therefore, He is the
ultimate Creator of our
actions. From experience,
as well as Islamic
prinCipleS/ we know Very Three CandidaixsagslGe;ving Charity » [ -1 ] 2 3k
well that this does not - ’
conflict with the fact that
we are the actual doers of
our deeds.

T

| Allah granted them wnl to give charlty’7 Yes| No Yes !

Allah granted them ability to give chanty’? No ‘ Yes Yes |

i They gave chanty? No i No Yes

GUIDANCE AND MISGUIDANCE ARE FROM ALLAH

We have seen above that the people’s will of being guided or
misguided is encompassed by Allah’s will. This leads us to the
conclusion that both guidance and misguidance are ultimately
from Allah (%)

Ibn Mas'tid and other companions (#) reported that the
Prophet (8) often said in the beginning of his speeches:

-

4 (o S s 1% A e 36 AT el e

<He whom Allah guides, no one can misguide;
and he whom He misguides, no one can guide.> '

Therefore, it is recommended to supplicate to Alldh asking

1 Recorded by Muslim, Abti Dawiid, and others.
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Him for guidance. Al-Hasan Bin ‘Ali () reported that the
Prophet (8) taught him to say in his qunat *:
‘_5.2.[,.7) ;:;..,él.c CJ—Q-:‘J Q;Z.?L.C) c:.;d::\-; U‘“‘&J ‘S.J.f\.;‘i ;.Q.LH»

-

-

Sl Lo ol 2y okl Lad J L, aod S e
‘é < i 3./ - i i, $ .
J'./a.g“}b s%JI)OAJ:\%YAchM” [;.a-b‘ :\j)‘;.a-b' élJ‘LJ
el Y1 Blie b ¥ iy L, S8, dble b

<O Allah, guide me with those whom You guide,
protect me with those whom You protect, support
me with those whom You support, bless for me
what You have given me, and shelter me from
the evil of what You have decreed. Indeed, You
decree, and none can decree against You. He
whom You support cannot be humiliated, nor can
Your enemy be honored. Blessed and exalted are
You, Our Lord. There is no refuge from You
except with You.> 2

ALLAH GUIDES THOSE WHO DESERVE GUIDANCE’

The above texts can be clarified when we note that Allah (3%)
guides those who deserve guidance and make an effort for it.
On the other hand, He only misguides those who choose to be
misguided. ‘

A parable may be used to illustrate this. Let us imagine a
man who needs to climb out of a perilous pit, and another man
at the top of the pit trying to help him with a rope and telling
him, “If I find you seriously trying to climb up, I will help you
by pulling the rope up for you. But if I find you reluctant to do

1 A supplication said at the end of the voluntary night prayers.
2 Recorded by Ahmad, Absi Dawiid, and others. Verified to be authentic by
al-Albani (Sifat us-Salah).
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anything for yourself, preferring to stay in the bottom of the pit,
and even trying to cut the rope that is your only means out, I
will not help you.” If the man in the pit decides to stay in his
place or go deeper into the pit, can we then blame the other man
for not pulling him out? Of course, to Allah (#) belong the most
supreme parables.

Indeed, Allah (%) guides those who deserve to be guided,
and misguides those who deserve to be misguided. Allah (8%)
says:

g

RS N R o S PP o S PR RO
O LIl L85 © BT, gl oo G © LD
Vom0l (O L) Bt

«As for him who gives (charity), has taqwa
(piety), and believes in the best reward (of
Jannah), We will ease him toward the Ease (of
Jannah). But as for him who withholds (his
money), turns away (from Allah), and denies the
best reward, We will ease him toward the
Difficulty (of Hell).» 2

And He (¥) says:

0 caadl (& M! ,AJW.LPMJ ;:e;,b ::u‘itl)l 1,805 GI5)

«When they deviated, Allah caused their heart to

deviate, for Allah does not guide the defiantly
disobedient people.» °

And Allah (88) says:

1 Al-Layl 92:5-10.
2 Recorded by al-Bukhari, Muslim, and others.
3  As-Saff 61:5.
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VO e €100 LT Sl alllall 3 308 07 1 4

«Say, “Whoever is in misguidance, let the Most
Merciful greatly extend for him (means of
misguidance).» '

And Allah (#8) says:

0o -0

VA e b Tl 5 T 21 220

«And Allah increases those who are guided with
more guidance.» 2

OuUR DEeDS CANNOT EQUAL THE PRIZE OF JANNAH

Allah (88) does not show the least injustice to any of his
creation. When people do good, He gives them a fair
recompensation, as He says:

Gl G0 M0 Gy b codlall (e ok )
WY ub (O Wonb Y,

«As for him who does righteous deeds while he
is a believer, he should neither fear injustice nor
underpayment.»

On the other hand, when people do wrong, Allah (#£) either
punishes them for it, or forgives them. Allah says:

a) of o e’ //,,,/ 3 ¢ ’//E’//
. R TP
Vo ool G S oo |ptns

1 Maryam 19:75.

2 Maryam 19:76.
3 Taha 20:112.
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«Whatever misfortune strikes you, it is for what
your hands have earned. And yet, He pardons
much.» '

This shows Allah’s mercy in that He forgives a great deal of
our shortcomings. In addition, He admits the righteous to Jannah
even though their deeds are not sufficient for that. People’s good
deeds, regardless of how great they are, can never be a fair trade
for the prize of Jannah. Allah (%), out of His great mercy,
multiplies these deeds and makes them a suitable cause for
entering Jannah.

Zayd Bin Thabit and other companions (#) reported that the
Prophet (&) said:

AU St iy e casl Jals wlslew Jol Slhe D131 LD

((P-:‘J/LAC]OA’,.@J]J.}&)@[S‘*’G:Q?J‘,J) P:GJ

df Allah were to punish the people of His
heavens and earth, He would not then be unfair
to them. And if He were to show mercy to them,
His mercy would surely exceed their deeds.> *

Abt Hurayrah (#s) reported that the Prophet (#) said:

]

(C.ados Y’S‘“ o] (e o
«<None among you will be saved (on Judgment
Day) merely by his deeds.>

Some of the sahabah were surprised to hear this, so they asked,
“Not even you, O Allah’s Messenger?” He replied:

1  Ash-Shiara 42:30.
2 Recorded by Ahmad, Abii Dawiid, and others. Verified to be authentic by
al-Albani (al-Mishkat no. 111 and as-Sahihah no. 2439).



Chapter 5 112 Iman Made Easy - 6

w
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<Not even I, unless Allah would engulf me with
His mercy and favor.» !

Similarly, Abt Hurayrah () reported that the Prophet (5%)
said:

Lt il o W) Ly gy (s S35 1510

df Allah would condemn me and Tsa for our
sins, He would punish us, and would not then be
unjust to us in the least.» *

Allah (#8) is Most Great
and Sublime, and His favors
upon us are so countless that
He deserves from us total abeierers good deeds
. secure him from Hell, but
obedience, constant ae not sufficient to
makes him reach Jannah.
remembrance, and perpetual
gratitude. But no human can
maintain this without
slackening. Therefore, NO Adsbelieversbaddesds
, make him deserve Hell.
person’s deeds can beg :
sufficient to save him from
Hell and admit him to Jannah.
If Allah (88) were to treat us only by His justice, He would then
punish us all without being unfair to us. However, Allah (#)
decided to treat us with His mercy and favors, granting
forgiveness to those who repent from their sins.
The above discussion makes it possible to understand the
meaning of the following two ayat:

Jannah

1 Recorded by al-Bukhari, Muslim, and others.
Recorded by Ibn Hibban, Abii Nuaym, and others. Verified to be authentic
by al-Albani (as-Sahithah no. 3200).

3  This paragraph is paraphrased from Sharh ut-Tahawiyyah as in al-Minhat ul-
llahiyyah p. 319.
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«If good comes to them, they say, “This is from
Allah.” And if evil befalls them, they say, “This
is from you (O Muhammad).” Say, “All things
are from Allah.” So what is the matter with those
people that they can hardly understand any
statement? What comes to you of good is from
Allah, but what comes to you of evil is from
yourself. And We have sent you as a messenger
to people, and sufficient is Allah as Witness.» '

In the first ayah, Allah (88) expresses that both good and evil
come from Him. This refers to things like victory and defeat,
strength and weakness, fertility and drought, and so on. All of
these arise from Alldh’s will and creation. In the second ayah,
“good” refers to Allah’s (#%) favors on us, whereas “evil” refers
to the evil outcome of our sins, which we have discussed above.

WE ARE ONLY RESPONSIBLE FOR WHAT WE CAN Do

It is impossible that Allah (#%) would require from us acts that
we cannot do and then punish us for our failure. This would
contradict His justice and mercy.

Rather, Allah (¥) only holds us accountable for things that
are within our capability. Allah (#) says:

1 An-Nisa@ 4:78-79.
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«Allah does not burden a person beyond his
capacity.» '
Religious obligations are meant to facilitate rather than
complicate our life. Allah (¥) says:

O’J} i so0 ;e‘}, 2, 4 2
VAo 5l Gl oSG Dy 2 ¥ )l oSGl

«Allah intends for you ease and does not intend
for you hardship.» 2

And Allah (¥8) says:
A G (G o o 3K s L 1K 50

«He has chosen you (O Muslims) and has not
placed upon you in the religion any difficulty.» °

A responsible person may sometimes be in a situation that
involuntarily prevents him from fulfilling his responsibility. In
such a situation, Allah (#) does not hold him accountable either.

‘Al and Ibn ‘Umar (#) reported that the Prophet (&%) said:

o cmgbréul& :J}Uu.c;.ldlgz»
CJiag ol ey ;v...“...idb-:;..dl

<The pen (of accountability) is held off three

individuals:
a) a sleeping person — until he wakes up,
b) a youngster — until he reaches adulthood (or

1 Al-Baqarah 2:286.
2 Al-Bagarah 2:185.
3  Al-Hajj 22:78.
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puberty),
¢) and an insane person — until he regains his
sanity.> '

Ibn ‘Abbas and Thawban (#) reported that the Prophet (&%)
said:

E - 4 g w o oohw
Coade 15 Sl Loy olamcdly cUad | Dol oo 55 D1 5D

<Indeed, Allah overlooks for my Ummah their
(involuntary) errors, forgetting, and whatever
they are forced to do.> *

Therefore, Allah’s (#) commands and prohibitions apply
only to what we can really do. A person who disobeys Allah
while in a state of ignorance, forgetfulness, or compulsion, is not
blameworthy or accountable for that.

DEeebps ARE BY THEIR CONCLUSION

We should always strive to do good and avoid evil. If we do
this with sincerity and submission to Alldh (#%), we hope that
our life will be concluded with good deeds that will, in shda
"Llah, qualify us to enter Jannah.

Sahl Bin Sa‘'d as-Sa'idi (#») reported that in one of the
Muslims’ battles against the pagans, a particular member of the
Muslim army fought so well that some of the sahabah said to the
Prophet (§&), “None of us has accomplished as much as did so-
and-so today!” But they were shocked to hear the Prophet (&)
say, «.,WlJal ;e x| LI» <Indeed, he is one of the people of the
Fire.» Some of the sahabah thought, “Who among us can then go
to Jannah if this man went to the Fire?” One of them decided to

1 Recorded by Ahmad, at-Tirmithi, and others. Verified to be authentic by al-
Albani (Irwd ul-Ghalil no. 297 and Sahih ul-Jami® no. 3512-3514).

2 Recorded by Ibn Majah, al-Bayhaqi, and at-Tabarani (in al-Kabir). Verified
to be hasan by al-Albani (Irwa’ ul-Ghalil no. 82, Sahih ul-Jami‘ no. 3515, and
al-Mishkat no. 6248).
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watch that man closely in the subsequent fighting. So he
followed him and saw him get wounded, after which the man
killed himself with his own sword. The sahiabi went back to the
Prophet (&) and told him of what he saw. The other sahabah
were amazed and relieved to hear this, and the Prophet (&%)
said:

o sy Lo il ol Jamy Jlall )l Jand 1 0y
U1 ol o Joshall al Jord Jor D1 ols W1 Jol 0 52
ool JLa¥I Ll 2] Jol oo pmy ol 5oy Lo

<Indeed, for a long time, a man would do the
deeds of the people of Jannah —as it appears to
the people— but he is (ultimately) from the
people of the Fire. And indeed, for a long time,
a man would do the deeds of the people of the
Fire —as it appears to the people— but he is
from the people of Jannah. Indeed, deeds are
only by their conclusion.> *

This hadith indicates that sincerity is vital for our deeds to be
acceptable. A person may appear to people to be good and
righteous while he lacks the sincerity needed to save him from
Hell. On the other hand, a person may live sinfully most of his
life, but his heart may house the sincerity and repentance to
Allah that are needed to save him. The final abode of both types
of individuals may be revealed at the conclusion of their life.

SUMMARY
From the above discussion, we conclude that:

1. We are accountable for our voluntary deeds.

1 Recorded by al-Bukhari, Muslim, and others.
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2. We are accountable for the way we react to events that occur
to us beyond our control:

a)

b)

We are rewardable if we accept them with submission to
Allah’s will and ¢
expectation of His -
rewards.

We are liable to
punishment if we |
object to Allah’s ’ REVAIN
decree and rebel . (nedtie suomi

. . . nor rebel)
against His will.

We are liable to
neither punishment nor reward if we neither rebel nor
seek reward for such events.

3. We are not accountable for hypothetical deeds, which are
deeds that are theoretically possible to do, but we never do
them.

Allah (8) knows best.
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Questions and Exercises (Use extra sheets as needed)

1. Discuss four types of things relating to people
that Allah (8) decrees and creates. Support your
answer with texts from the Qur'an and Sunnah.
(12 points)

1

2. Explain the two meanings of Alldh’s “Will”. Support your
answer with examples from the Qur'an. (6 points)

1
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3. Explain why it is not possible to violate Allah’s will. (3 points)

4. Discuss six benefits that we derive from the table comparing
between Allah’s “optional” legislation and “forceful” creation.
(12 points)

1

5. Briefly explain why Allah permits what He hates. (5 points)
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6. Discuss how should our attitude be toward the events, good
or bad, that Allah (38) creates. (4 points)

1

7. “We have a free will to act.” Discuss this statement and
support your answer with texts from the Quran. (4 points)

8. “Allah’s will encompasses our will.” Discuss this statement
and support your answer with texts from the Quran. (4 points)

9. Explain the apparent conflict between al-An‘am 107 and al-
An‘am 148. (4 points)
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10. May we use Qadar to explain disasters, and may we use it to
justify sinning? (4 points)

11. Referring to the discussion of will and ability, explain how
there is no conflict between our freedom of choice and Allah’s
decree. (4 points)

12. “Allah guides those who deserve guidance, and misguides
those who do not.” Explain this statement and support your
answer with texts from the Qur'an. (4 points)
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13. “Our deeds cannot equal the prize of Jannah.” Explain this
statement and support your answer with a diagram and with
texts from the Qur'an an Sunnah. (6 points)

14. Looking back at an-Nis@' 78-79, explain how, in one case,
Allah (#8) expresses that both good and evil are from Him, and
in the other case that good is from Him and evil is from us.
(4 points)
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15. “We are only responsible for what we CAN do.” Referring
back to our discussion of this principle, mention the three states
in which we are not responsible for our actions. Support your
answer with a text from the Sunnah. (6 points)

1

16. Using the statement in Question 15, refutes the claim that
Allah (88) forces us to disobey Him. (4 points)
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17. Why would the brave fighter in the hadith on page 116 be in
the Fire? (4 points)

18. How is it possible to get a reward out of events that are
beyond our control? (4 points)




CHAPTER 6
DEVIATIONS

Introduction
DEVIATIONS ARE PART OF ALLAH’S PLAN

Allah (88) ordained that there will always be deviations from
His right Path — deviations that corrupt people’s beliefs and
practices.

Allah’s Path is well-illuminated, clear, easy, and straight —
leading directly to Jannah.

Deviating paths, on the other hand, are crooked, obscure, and
dead-ended. They usually start from the correct Path. Yet, they
deflect away from it and follow an extreme direction. They are
promoted and adorned by numerous human and jinn devils,
claiming that they lead to prosperity and happiness. In reality,
however, they lead to nothing but destruction and loss.

Jabir Bin ‘Abdilldh and ‘Abulldh Bin Mas‘td (#) reported
that the Prophet (&) once drew a long straight line on the
ground and said to his companions, «.&! Jew lis» <This is Allah’s
Path.> The Prophet (&) then drew short and crooked lines on
both sides of the first line and said:

ool e Slat o o IS e (2

<These are other paths, each path having a devil
that invites (people) to it.>

The Prophet (&) then recited:
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«(Among your Lord’s commands is that,) “This is
My Path, straight: follow it, and do not follow
others paths, lest they lead you astray from His
Path.” Thus has He instructed you that you may
achieve taqwa.» " *

In the following diagram, we portray the above hadith and
include a few specific examples of dogmatic deviations.

Numerous Numerous
deviant paths i deviant paths
leading to Hell : ‘ leading to Hell

Middle Path of
Ahl us-Sunnah

DEVIATIONS IN THE CREED OF QADAR

Among the extreme paths of deviation that we present in the
above diagram are those relating to the belief in Qadar. In this

1 Al-An‘am 6:153.
2 Recorded by Ahmad, Ibn Hibban, and others. Verified to be authentic by al-
Albani (as-Sunnah nos. 16, 17, and at-Ta'ligat ul-Hisan no. 6).
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chapter, we briefly discuss the two major groups that deviated
from the correct belief in Qadar: Qadariyyah and Jabriyyah.

These two groups started in the early centuries of Islam. But
this does not mean that their beliefs are now extinct. To the
contrary, some of them are still held by many Muslims today —
though not labeled by Qadariyyah and Jabriyyah! This makes it
imperative to understand and refute those beliefs.

In the following two sections, we present a description of
Qadariyyah and Jabriyyah. From this description, it should
become clear how to refute their doctrines by the earlier
discussions in this book. Yet, we find it helpful here to present
brief and summarized refutations for the sake of completeness.

Qadariyyah
DESCRIPTION

Qadariyyah is a deviant group that rejected Allah’s Qadar,
especially in relation to people’s wills and actions. The name
“Qadariyyah” means “those who relate to Qadar”. This name
could be thought to mean “the supporters of the belief in
Qadar”, which is the opposite of their truth. A more descriptive
name that the ‘ulama’ apply to them is “al-Qadariyyat un-Nufat”
(Group that Denies Qadar).

Qadariyyah arrived at their false beliefs by mixing right with
wrong while reasoning along the following lines:

1. Humans have full power over their actions and complete
freedom of choice.

2. If Allah is the Creator of everything, including human
actions, humans cannot be accountable for their actions. In
other words, it is not possible to reconcile between the
humans’ freedom of choice and that they are accountable for
their deeds that Allah created.
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3. Texts indicating Allah’s general and all-embracing will and
creation must then be restricted to exclude human actions.
Allah cannot have prior will, choice, or creation in regard to
people’s actions.

4. Therefore, a person has independent will and ability in what
he does, and Allah’s will and ability have no effect on him.
In other words, people are independent in creating their own
actions!

OUTCOME OF QADARIYYAH'S BELIEFS

From the above description, we see that Qadariyyah, in effect,
attribute weakness and incompetence to Allah (#%). Their belief
that He does not create people’s deeds implies that there must
be other creators besides Him! Thus, in their wrong attempt to
exalt Allah (88) above injustice, they end up ascribing to him
what is worse.

Furthermore, some of the extreme Qadariyyah openly say that
Allah (#8) does not know what people do except after they do
it, and that He did not write their deeds in the Preserved Slate,
nor did He know who was going to obey or disobey Him.

THE PROPHET’S WARNING

Since Qadariyyah believe that Allah (88) does not create our
actions, there must be another creator of those actions —
whether it is ourselves or someone else. Therefore, they set up
partners besides Allah in His creation. Because of this, the
Prophet (%) called them the Majiis (Magians) of the Muslim
Ummah. ‘Abdullah Bin ‘Umar (&) reported that the Prophet (5%)
said: ,
232555 Y Ly ym o] AR 0 [y 40,00
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<The rejecters of Qadar are the Magians of this
(Muslim) Ummah. Do not visit them when they
are sick, and do not witness their funerals.> !

Believing that Allah does not create the people’s deeds made
them resemble the Magians who believed in dual gods: one
creating good and the other creating evil.

This denial of Qadar was one of the first ideological
deviations that appeared among the Muslims. Whether it was
the influence of alien dogmas and philosophies, or the intricate
nature of this pillar of faith, it produced a serious havoc in the
Muslim Ummah — even while some of the Prophet’s (&)
companions were still alive.

The Prophet (&) foretold that soon there were to be those
who deny Qadar among the Muslims. Anas and others (#)
reported that the Prophet (§%) said:

« [,J::JL: I.E._{.LAJ) gvie L,.‘..\SJ R ‘_;.:.ol P S

d fear for my Ummah after me the denial of
Qadar and belief in the stars.> *

Abii Hurayrah (4») reported that the Prophet (&) said:
ol S s gl 512 a8 3 I3
«Speaking (falsely) about Qadar is postponed

now, and will be done by the worst people of my
Ummah in the late generations.> °

1 Recorded by Ahmad, Abt Dawfid, and others. Verified to be hasan by al-
Albani (al-Mishkat no. 103).

2 Recorded by Abi Ya'a, Ibn ‘Asakir (from Abit Mihjan), and others. Verified
to be authentic by al-Albani (as-Sahithah no. 1127 and Sahih ul-Jami‘ nos. 214,
215).

3 Recorded by al-Bazzar, Ibn Abi ‘Asim, and others. Verified to be hasan by
al-Albani (as-Sahihah no. 1124 and as-Sunnah no. 350).
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As we discussed early in this book, denying Qadar is no
slight act of disbelief. Rather, it is equivalent to rejecting the
whole faith. Therefore, it deserves a great punishment in this
life, in addition to the punishment of the hereafter. ‘Abdullah
Bin ‘Umar (#) reported that the Prophet (&) said:

2
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My Ummah will witness earthquakes and
transmutation (into animals) befalling those who
deny Qadar. '

REFUTATION BY SHAR (RELIGIOUS TEXTS)

In this subsection, we refute Qadariyyah’s misconceptions by
clear texts from the Qur'an and Sunnah.

1. Allah (88) clearly indicates that He is the Creator of
everything, including people’s deeds. For example, Allah ()
says:

2

WY el e JS G Wl
«Allah is the Creator of all things.» *

2. All things in the world, including people’s deeds, happen by
Allah’s will. For example, Allah () says about fighting:

Yor 5,adl (0 "y o Jos T 505 (LT G e )

«If Allah had so willed, they would not have
fought each other, but Allah does what He
wills.»

1  Recorded by at-Tirmithi, Abi Dawid, and others. Verified to be hasan by al-
Albani (al-Mishkat no. 102).

2 Az-Zumar 39:62.

3  Al-Bagarah 2:253.
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And Allah (88) says about guidance:
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«If We had willed, We could have granted
guidance to every soul. However, My decree will
come to pass, “I will surely fill Hell with jinns
and people all together.”» '

REFUTATION BY COMMON SENSE

In this subsection, we refute Qadariyyah’s misconceptions by
simple common-sense principles.

1. The whole universe is owned by Allah (#£). Since the people
are part of the universe, they are owned by Allah (#) as
well. An owned slave has no right to act in his owner’s
dominion without his permission and will.

2. There is no contradiction between a human’s free will and
choice and that he is constrained in various ways. For
example, a driver on a highway may be constrained by the
sides of the road, spacing of exits, construction areas, etc. Yet,
he is responsible to follow the traffic signs and regulations,
and will be liable to punishment if he does not.

Jabriyyah

DESCRIPTION

Jabriyyah (the Compulsionists) derive their name from the word
“Jabr”, which means compulsion. Jabriyyah went to the opposite

1 As-Sajdah 32:13.
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extreme of Qadariyyah by over-affirming Qadar to the extent of
denying human will and choice and claiming that we are
compelled by Allah (#) to obey or disobey Him. A more
descriptive name that the ‘ulama apply to them is “al-Qadariyyat
ul-Muthbitah” (Group that Over-Affirms Qadar).

Jabriyyah arrived at their false beliefs by mixing right with

wrong while reasoning along the following lines:

1.

2.

Allah is the Creator of everything, including people’s deeds.

There is no distinction between people’s actions that happen
by their choice (such as eating) and their involuntary actions
(such as shivering). They are all part of Allah’s irresistible
Qadar.

People have no choice or power over the actions they do.
They are controlled without choice, like a helpless straw
floating on water or a tree blown by the wind.

In reality, people do not perform their deeds, and ascribing
actions to them is only symbolic. Saying, “he prayed”, “he
fasted”, “he murdered”, or “he stole” is similar to saying

r” 1"

“the sun rose”, “air moved”, or “rain fell”.

Allah (#8) is the only doer of everything in the universe.
Therefore, any evil act or atrocity is truly and solely done by
Him (32).

Allah (32) holds people responsible for that over which they
have no control, power, or choice.

Allah (%) causes unnecessary trouble to humanity. He goes
through the unnecessary task of trying and judging them for
actions that they do not really perform and are beyond their
control.
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OUTCOME OF JABRIYYAH'S BELIEFS

From the above, we see that, in reality, Jabriyyah attribute
injustice to their Lord (¥). They accuse Him (¥) of doing
things in vain and without purpose. Consequently, they claim
that the commands and prohibitions of the Most Wise are
without wisdom. This totally demolishes the religion by
undermining the purpose of revealing the books, sending the
messengers, and calling to Allah’s Path!

REFUTATION BY SHAR (RELIGIOUS TEXTS)

In this subsection, we refute the Jabriyyah’s misconceptions by
clear texts from the Quran and Sunnah.

1. Allah (88) affirms that people have a will and ability by which
they act. For example, Allah (#) says:

£
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«Among you are those who desire the worldly
life and those who desire the hereafter.» '

And He (88) says:

° o - or - - 2 vg 3 °, p
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«Say, “This is the truth from your Lord, so

whoever wills, let him believe; and whoever
wills; let him disbelieve.”» *

2. Allah (#8) attributes the people’s deeds to them (and not to
Himself). For example, He (3%) says:

1 Al ‘Imran 3:152.
2 Al-Kahf 18:29.
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«Whoever does good, it is for himself; and
whoever does wrong, it is against himself. And
your Lord never does the least wrong to His
creatures.»

3. Allah (#) indicates that His messengers came with messages
that established the evidence against people:
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«The messengers bring glad news (to the
righteous) and warn (the disobedient), leaving for
people no argument against Allah after the
messengers. Allah is ever Mighty and Wise.» ?

This clearly prevents justifying disobedience with Qadar —
which is equivalent to saying that Allah’s messengers have no
effect because guidance and misguidance are already decreed.

4. Allah (#%) indicates in numerous ayat that He will punish the
disobedient. This would be unfair or untrue if disobedience
could be justified with Qadar.

5. Allah (88) indicates that He only requires from us what is
within our capacity. For example, He (8§) says:

4
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1  Fussilat 41:46.
2  An-Nisa@ 4:165.
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«Allah does not burden a person beyond his
capacity.» '

If we were responsible for actions that we are forced to do, we
would be burdened beyond our capacity. This would then
question Allah’s truthfulness or His justice — exalted be He
above such fallacies.

REFUTATION BY COMMON SENSE

In this subsection, we refute the Jabriyyah’s misconceptions by
simple common-sense principles.

1. We know that we have a will and ability by which we act or
refrain from acting. We can distinguish between our voluntary
deeds, such as eating, drinking, walking, buying, and selling,
and our involuntary acts such as shivering, sneezing, tripping,
etc.

2. Our will to act, which always precedes our action, can never
rely on knowing Allah’s Qadar, because Qadar is a hidden secret
that no person knows before it happens. Therefore, we cannot
justify our actions by Qadar because we do not know it.

3. When we have to choose between two options in our worldly
affairs, we are keen to choose that which is more pleasant and
agreeable to us. We never choose what is less agreeable under
the pretext of Qadar. How, then, could we choose in our
religious affairs what is disagreeable (Hell) over what is
agreeable (Jannah) under the pretext of Qadar?

As an example, imagine standing before two roads, one
leading to a peaceful land of security and good living, and the
other leading to a perilous land of disorder and fear. Which of
the two roads would we take? We would certainly take the road

1 Al-Bagarah 2:286.
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leading to the peaceful land.

Similarly, a sick person chooses to take a medicine that he
does not desire, and avoids foods that he desires, in pursuit of
health and cure. He does not refuse to take the medicine, nor

does he insist on eating the harmful food under the pretext of
Qadar.

4. We would never accept the excuse of Qadar from those who
overstep our boundaries and harm us. How then could we
justify overstepping Allah’s boundaries by Qadar?

As an example, imagine a criminal attacking us, inflicting
harm on our family and property, and then justifying his
atrocity by Qadar. Instead of accepting his excuse, we would
surely try to have him punished most severely. But if we
believed as the Jabriyyah do, we would do absolutely nothing
because, after all, we would say that the poor fellow had no
choice in what he did!
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Questions and Exercises (Use extra sheets as needed)

1. Referring back to the hadith on page 125, recreate
the picture that the Prophet (8) drew on the

ground as described in the hadith. (2 points)

2. In the following table, briefly describe the Middle Path of
Islam and two deviant paths in regard to three issues. (2 points)

Middle Path

Extreme Path 1

Extreme Path 2
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3. Define Qadariyyah and describe how they arrived at their
wrong belief in Qadar. (6 points)

4. Discuss some of the ugly outcome of Qadariyyah’s wrong
belief in Qadar. (4 points)
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5. Discuss the Prophet’s (&) warnings against those who deny
Qadar. (6 points)

6. The Prophet’s (&) likened those who deny Qadar to Magians.
What is the similarity between the two? (2 points)

7. Present a refutation of Qadariyyah based on texts from the
Qur’an. (6 points)
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8. Present a refutation of Qadariyyah based on common sense.
(6 points)

! 9. Define Jabriyyah and describe how they arrived at their wrong
‘ belief in Qadar. (6 points)
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10. Discuss some of the ugly outcome of Jabriyyah’'s wrong belief
in Qadar. (4 points)

11. Present a refutation of Jabriyyah based on texts from the
Qur’an. (6 points)
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12. Present a refutation of Jabriyyah based on common sense.
(6 points)




CHAPTER 7
CLARIFYING MISCONCEPTIONS

In this chapter, we answer questions relating to some issues of
Qadar that are often misunderstood or misinterpreted. A good
part of the following discussion can be concluded from our
earlier discussions of Qadar, but we repeat it here for easy
reference and completeness.

I. Argument Between Two Prophets

A famous hadith often referenced by Jabriyyah is that of the
argument between Adam (&%) and Miisa (&%). In this section, we
show that this hadith, when properly understood, conforms well
with the correct creed of Qadar that we explained earlier.

TEXT OF THE HADITH

Abu Hurayrah (#8) reported that the Prophet (&%) said:
eol” tsws JB L o pe [::Tém Lo, his 509 [:JT %E::J»
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<When Adam (38) and Miisa (%8) were with their
Lord !, they had an argument that Adam won.
Miisa said to Adam, “Is it not you, Adam, whom
Allah created with His hand, blew life into you
with His Spirit (Jibril), made His angels prostrate
to you, and gave you residence in His Garden?
Why, then, did you sin and cause the people to
descend to earth?” Adam replied, “Is it not you,
Miisa, whom Allah favored with His message
and words, gave you the tablets that contained a
clarification of all things, and brought you near
to Him to confide to you? From what you learnt,
how long before my creation did Allah write the
Tawrah (Torah)?” Miisa replied, “Forty years.”
Adam asked, “Did you find written in it, «And
thus Adam disobeyed his Lord and erred» *?” He
replied, “Yes.” Adam said, “Do you then blame
me for a deed that Allah prescribed for me to do
forty years before my creation?” Thus Adam
defeated Miisa (in argument).> *

EXPLANATION

From a first look at this hadith, some people may think that
Adam justifies his sin by Qadar. However, it is impossible for a
noble prophet like him to use the argument of ignorant people.
We show the correct understanding of this argument through
the following points:

1  This means that this argument possibly took place after both noble prophets
died and their souls were with their Lord in the heavens.

Taha 20:121.

3 Recorded by al-Bukhari and Muslim.

N
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1.

Adam (##) disobeyed Allah (#) by eating from the
prohibited tree.

Adam’s disobedience was the reason that prompted the
descendence of humans from Paradise to earth.

Adam repented to Allah, and Alldh (#) accepted his
repentance and forgave him.

Miisa knew all the above three facts and, therefore, cannot be
blaming Adam for a sin that Allah forgave.

Adam also knew that Allah (%) forgave him, so he cannot be
justifying his sin by that it was decreed before his birth.

Therefore, Miisa must be blaming Adam for the disaster that
resulted from his sin, which is the descendence to earth.

As for Adam, his response is to remind Misa that disasters
are out of people’s hand and should be accepted without
objection to Alldh’s decree. '

ll. Is Qadar Changeable?

QUESTION

Some texts in the Quran and Sunnah suggest that Allah’s
decree may be changeable. For example, Salman al-Farisi («)

reported that the Prophet (4) said:

3 " . 4 2, s . iy 22
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1

We arrive at this understanding through many great ‘ulama, especially Ibn
Taymiyyah (@), and Tbn ul-Qayyim (145) in his book, “Shifd’ ul-"Alil.
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<Nothing deflects the Decree like supplication,
and nothing extends the life-span like kindness
(to parents).>

If Qadar has already been decided and recorded, how can
supplication change it? And if our life-span has been decided
before our birth, how can it be extended?

ANSWER
The answer to this and other similar issues is as follows:

1. Qadar that is recorded in the Preserved Slate is fixed. It never
changes, and nothing can override it or compete against it.
Ibn ‘Abbas (#) reported that the Prophet (&%) said:

ol e 01 Gl i oS LG by

<The evil eye is true. If anything were to compete
against Qadar, it would be the evil eye.> *

2. There are things that Allah (#) made means (or causes) for
other things. If the means are satisfied, the ends (or results)
follow. And Allah’s Qadar includes both means and ends: It
specifies that an end will happen because its means will be
fulfilled, or that it will not happen because its means will not
be fulfilled.

4. When a means is fulfilled, it only changes what Allah (¥)
would otherwise have decreed without the presence of the
means. This is depicted, together with an example, in the
following diagram.

1 Recorded by at-Tirmithi at-Tahawi, and others. Verified to be hasan by al-
Albani (as-Sahihah no. 154).
2 Recorded by Muslim.
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Only one of
the two possible paths
is decreed to happen
and is recorded in
the Preserved Slate

We may say:
“A person at START reached END 1 because he did not fulfill the MEANS.
He could have reached END 2 instead if he had fulfilled the MEANS."

5. According to some ‘ulamd ', Allah does not tell the angels
all what will happen. So their records may initially contain
information that will later change to agree with what is in
the Preserved Slate. Allah (3%) says:

YA e (O CESUT 2T ey (&) T G A 1,500
«Allah erases what He wills or confirms, and
with Him is the Mother of the Book.» 2

Ibn Hajar al-‘Asqalani () said:

“Whatever is part of Allah’s preceding knowledge
cannot change. What is possible to change or alter
is what appears of a person’s actions. It is possible
that this relates to part of the knowledge of the
guardian angels who are in charge of a human —
erasing or reconfirming may happen to this
knowledge, such as increasing or decreasing the
life-span. But it is not possible to erase or
reconfirm what is in Allah’s knowledge.” °

1 See, for example, Ibn Taymiyyah’s Majmi’ ul-Fatawa vol. 8, pp. 517, 540.
2 Ar-Ra'd 13:39.
3 Fath ul-Bart 11:488.
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EXAMPLES

1. A particular person’s life-span may be fifty years under
normal conditions. If he is kind to his parents, his life span may
be increased to seventy years. Thus the “means” of kindness to
parents causes the “possible” life span to increase to the
“recorded” life span.

2. A particular person may be subject to a certain calamity under
normal conditions. If he supplicates to Allah, he may be spared
from that calamity. Thus the “means” of supplication causes the
“possible” calamity to be deflected in the “recorded” gadar.

3. A more common example is that eating is a means to survival.
If a person cannot find anything to eat, he starves to death. Thus
the “means” of eating causes the “possible” gadar of starvation
to be replaced by the “recorded” gadar of survival.

4. Just as Allah (#) has ordained sickness, He ordained the cure
for it, and both are part of Allah’s Qadar. Ibn ‘Abbas (i)
reported that Allah’s Messenger (4&) said:

ol bl o3k }cé.:.ij.b) YV IO PRI

«Medication is part of Qadar; it benefits with
Allah’s permission.> '

Commenting on this and other similar texts, Ibn wul-

Qayyim () said:

“Some people think that seeking treatment does
not benefit a person because it has already been
destined whether or not he will be cured. Since

1 Recorded by at-Tabarani (in al-Kabir), Abti Nuaym, and Ibn us-Sunni.
Verified to be hasan by al-Albani (Sahih ul-Jami' no. 3415, 3416).
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sickness happens by Allah’s decree, they think that
it cannot be thwarted or stopped. The Prophet (4&)
refuted this most convincingly by indicating that
medications, rugyahs ', and preventive measures
are all part of Allah’s Qadar, and none of them
violates it. Rather, His Qadar can be thwarted by
His Qadar.” *

5. The above discussion should now make it easy to understand
many texts of the Quran and Sunnah that are obscure to some
people. For example, Abt SaTd al-Khudri (#) narrated that
Allah’s Messenger (£%) said:
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<A secret sadaqah (charity) extinguishes the
Lord’s anger. Preserving kinship ties (by
kindness) increases life-span. And rendering
good to people protects from evil fatalities.> °

‘UMAR’S UNDERSTANDING

A clear understanding of this issue is demonstrated by the great
sahabt and Commander of the Believers, Umar. Ibn ‘Abbas (i)
reported that Umar (&) once traveled to Sham. When he
reached Sargh %, Abti ‘Ubaydah Bin al-Jarrah and other army
commanders met him and warned him that a plague had

1 Rugyahs are supplications or prayers that are said for protection or cure. A
detailed discussion of this is available in our book: “Sickness, Regulations
and Exhortations”.

2 Zad ul-Ma‘ad vol. 4, pp. 14-15.

3 Recorded by al-Bayhaqi, Ibn “Asakir, and others. Verified to be authentic by
al-Albani (as-Sahthah no. 1908 and Sahih ul-Jami’ no. 3760).

4 A village in the southern part of Palestine near Hijaz.
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befallen Sham. On hearing this, Umar consulted with the early
muhdjirin and ansar who accompanied him. Both groups were
divided in opinion between proceeding to Sham or returning to
al-Madinah. He then consulted with the elders of the Quraysh,
and they all agreed that he should turn back and avoid exposing
himself and those with him to the plague. Approving this
opinion, ‘Umar () commanded the people to get ready for
departure the following morning. AbhG ‘Ubaydah ()
approached ‘Umar and said, “Are you running away from
Allah’s decree?” ‘Umar () replied, “I wish that someone other
than you had said this, O Abt ‘Ubaydah!” Then he added:

* 55 . b - d.
Ol b e, Ludl Coey o] ]k Lgte, |

“Yes indeed, we run away from Allah’s decree to
Allah’s decree. Imagine taking your camels into a
valley with two sides: a fertile side and a dry one.
Is it not that whether you have them graze on the
fertile side or the dry side, all would be by Allah’s
decree?” !

itl. The Human Fitrah

Q1: WHY DOESN’T FITRAH GUARANTEE JANNAH?

Abt Hurayrah and al-Aswad Bin Sart (#%) reported that Allah’s
Messenger (4&) said:

wld e o bkl Je W a4 S

1 Recorded by al-Bukhari, Muslim, and others.
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<Every child is born in the pure fitrah ' — until
he is able to express himself. It is his parents
who then make him Jew, Christian, Magian, or
pagan.

The Prophet (&) then recited:

Voo AT G s Y Gl Gl s T T &)

«The pure nature according to which Allah has
created the people: There is no change in Allah’s
creation.» > *

Based on these texts, some people have the following
misconception:

“If every human is born in a pure and clean
nature, why is it decreed that some people will
later enter Hell?”

ANSWER
The answer to this is as follows:

1. Allah (¥8) creates a person free from wrong beliefs and
inclinations, and receptive to good beliefs and inclinations.
His fitrah is like a clean sheet of paper with preliminary good
writing, ready to be filled either with more good or else with
bad writing. *

1 Fitrah is the pure and clean nature according to which all people are born
before they are influenced by their societies and upbringing.

2 Ar-Ram 30:30.

Recorded by al-Bukhari, Muslim, and others.

4  This comparison was approved by Ibn Taymiyyah (), as reported by his

W
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2. As a person starts growing, devils (of humans and jinns)
attack him to change his fitrah. This is expressed in the above
hadith, as well as the hadith of Tyad Bin Himar al-
Mujashi (4) that the Prophet (&) said that Allah (8%) told
him:

. A . B
cf;g.l’l.....!" : i{,.@,..”“”| r-%jb gr.g,lS’ s L~5.>L.,.,r- il %;’fl)”

cr,.}gJ N Lo e s cf..@.@u.cr_z.:.lbab
Bl ST b 1,20 of 50505

<“Indeed, I created my servants with pure
natures, all of them. But indeed, the devils came
to them, displaced them from their religion,
prohibited for them what I made permissible,
and commanded them to join with Me what I did
not authorize.”>

The following diagram depicts this meaning of fitrah

Pure Pure
fitrah, fitrah,
iikea 5 fike a
clean, <<« Humans at Birth »> clean,
white sheet white shest
of paper of paper

The devils attack
people's
heliefs & practices

Support
devils

Damaged
fitrah, <« Mature Humans » >

fike a " i
dark and A person's inclination

dirty shest will then
f',n Y d~ f;; either approve or reject
e, W this resulting fitrah.

bad writing

student Ibn ul-Qayyim &) in Shifd’ ul-‘Alil, chap. 30, pp. 816-817.
1  Recorded by by Muslim.
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3.

The result is that some people reach maturity with a good
fitrah. Their personal inclination toward good or evil will
then either enhance their good fitrah or deform it.

Other people reach maturity with a deformed fitrah because
of the bad influence of their environment and the attack of
devils. Their personal inclination toward good or evil will
then either clean their bad fitrah or deform it further.

Allah (88) knows who among the misguided people are
unwilling victims of their environment, and who among
them have wicked natures that welcome corruption.

Allah (%) will judge among the people with complete
knowledge, wisdom, and justice.

Q2: WHAT Is THE FATE OF DECEASED CHILDREN?

We previously discussed (p.25) that Allah (#) knows the
hypothetical. Part of this is His knowledge of what those who
die in their childhood would have done had they lived to
maturity. People often inquire:

“What is fate of these children? Will Allah (¥%):

a. Judge them according to His knowledge of
their hypothetical actions,

b. Admit them all to Jannah because they died on
pure fitrah,

c. Try them on Judgment Day,

d. Or differentiate between Muslims’ children and
pagans’ children?”
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ANSWER
We answer the above question along the following points:

1. Allah knows how every person would act in any given
situation. In particular, He knows this with regard to children
who die before reaching the age of accountability.

Abti Hurayrah () reported that the Prophet (&) was asked
about the fate of pagans’ children who died before puberty. He
replied:

Codale 158 "..Lcl Qb

<Allah knows best what they would have done
(had they lived).> !

This, of course, is also true about Muslims’ children who die
before puberty. ‘A’ishah (w) reported that after Allah’s
Messenger (8%) once prayed janazah (funeral prayer) for one of
the Ansar’s children, she exclaimed:

g bors o T ilae a ke Ly b

“Goodness awaits this child: He will be one of the
birds of Jannah because he never committed a sin.”

Disapproving her conclusive statement, the Messenger (&%)
replied: . )
Gled SWI ks, B4 Gls Dl ehase U als 25D

«(..g.auuy.al&g(..h) L.@Jr..@ib 3{.;' sigls /3\-#:] _vi

«Should you not have said other than this, O
‘A’ishah? Indeed, Allah (8%) created Jannah and
the Fire, and created the dwellers of each of
them, designating them while they were still in

1  Recorded by al-Bukhari, Muslim, and others.
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their forefathers’ backbones.» !

As for the reason that Allah’s Messenger (%) admonished
‘A’ishah (i), an-Nawawi () said:

“There is a consensus among all worthy ‘ulama
that the Muslims’ children who die (before
puberty) will be in Jannah *. The interpretation of
this hadith is that he (&) prevented her from
making a hasty judgment without evidence, or that
he possibly said this before he knew that the
Muslims’ children will be in Jannah.” ?

And as-Sindi said:

“He (8) admonished her for affirming that a
specific child will enter Jannah, because the truth of
its parents’ 7man is a matter of ghayb known with

certitude only by Allah (¥).” *

2. Allah does not show injustice to anyone. He will not judge
any person, whether he died as a child or adult, by His mere
knowledge of that person’s inclination. Allah (¥%) gives every
human a fair chance to act and prove or disprove himself.

As for those who do not get their fair chance in the first life,
Allah (#%) will give them an alternative chance in the next life.
On Judgment Day, Allah will try them, allowing them to act
freely in a way that will conform with His knowledge, and that
will make them deserve their appropriate abodes.

Anas, Aboo Sa‘eed, and others (#) reported that the
Prophet (&) said:

Recorded by Muslims, an-Nasa'l, AbG Dawfid, and others.
We discuss this further below.

Sharhu Sahih Muslim.

Commentary on an-Nasa 1.

R WON
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<On Resurrection Day, four types of individuals
will be brought forward (before Allah), each
\ presenting his argument (of not receiving the full
message): a child (who died before puberty), an
insane person, a person to whom no messenger
came, and a very old man (who could not
understand the message). The Lord () will
command a tongue of Fire to come out. He (#%)
will then tell them, “I used to send to people
messengers from among themselves and, indeed,
I am now My own messenger to you. Enter this
fire.” As for those who will be destined to
misery, they will say, “O our Lord, why should
we enter this from which we always used to run
away?” Allah will tell them, “(If you dare to
disobey Me now) you would then show even
more denial and disobedience to My
messengers.” And as for those who will be
destined to happiness, they will go forth and
rush to enter that fire. Thus, they will enter
Jannah, whereas the others will enter Hell.> *

1 Recorded by Aboo Ya‘la, al-Baghawee, and others. Verified to be authentic
by al-Albanee (as-Saheehah nos. 1434, 2468).
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3. Children from Muslim parents will be in Jannah. We saw
above that an-Nawawi (&) declared a consensus about this
among the ‘ulami’. This understanding is based on a number of
hadiths. For example, Abtt Hurayrah () reported that he heard
Allah’s Messenger (&%) say:

o ol asd Loy JaLs oLl (..’h}.,bJ i id] jawles (.Ail.w»
% g i /. R .7 s wd ” i AeAT
iU s > by M (e by dada Ul 35T LS

<Their (i.e., the Muslims’) young ones (who die)
are the free roamers of Jannah. When one of
them meets its parent, it holds on to the edge of
his (or her) garment like I hold your garment,
and does not desist until Allah admits it with its
parent into Jannah.> *

Therefore, the children of Muslims will not be tried with
those who will be tried during Judgment Day as in the previous
hadith. What is it that gives the Muslim children this special
merit? It is possible that Allah (#), with His absolute wisdom
and knowledge, designated that only children who are inclined
toward goodness would be born to Muslim parents and would
then die before puberty — Allah (#) knows best.

4. During the Barzakh * period, all children who die before
puberty will be in a “temporary” garden.
Samurah Bin Jundub (&) reported that Allah's

Messenger (8) once told his companions a dream ° that he saw.
In that dream, the angels Jibril and Mika1l came to him and

1 Recorded by Muslim and Ahmad.

2 Life in Barzakh is the intermediate life that we all live from the moment we
die until we are resurrected. Sumarah’s hadith is quite long, and we present
it fully in our book, “Life in al-Barzakh”.

3  The dreams of prophets are all truthful. Satan cannot approach the prophets
even while they sleep.



Chapter 7 158 Iman Made Easy - 6

showed him various events of Barzakh. In the part relevant to
our discussion, Allah’s Messenger (%) said:

1315 < Al 0] :350-" e dasims Aoy, e Ll Ll
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<... We proceeded until we came upon a garden
dense with plantation, with all sorts of spring
flowers. In its center stood a very tall man — so
tall that I could hardly see his head in the sky.
Around him was the greatest number of children
I ever saw. I asked my two companions, “Who is
this (man), and who are these (children)?” They
said, “Come on, come on!” ...

(At the end they told me,) “Now we will
explain to you what you saw: ... As for the tall
man that you saw in the garden, he is Ibrahim.
The children around him are all children who
have died upon fitrah.>

At this point, some of the companions interjected, “O Messenger
of Allah, the pagans’ children (are there) as well?” And he (8%)
affirmed, «.c 241 5,0, <The pagans’ children as well!>

This indicates that all children who die before puberty will
be allowed to dwell in a temporary garden during Barzakh. On

1 Recorded by al-Bukhari and others.
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Judgment day, the Muslims’ children will enter Jannah, whereas
other children will be tried to determine their final abode.

Q3: WHY Dip AL-KHADIR KILL THE BoY?

We have seen above that Allah’s (#8) encompassing knowledge
includes the hypothetical: He knows what would happen if
things start differently from what they do. Normally, this
knowledge does not translate to decree and, therefore, may not
have direct bearing on our life. But there are situations where a
Divine decree is based on this knowledge.

A common example in this regard is that of the boy that al-
Khadir (3s81) killed. In one part of the story of Misa’s (38)
journey with al-Khadir, as is mentioned in the Quran’, al-
Khadir killed a boy, and Miisa strongly objected to this action.
Al-Khadir, however, explained to him that He did this by
Allah’s command, and that the boy was designated to grow into
a disbeliever who would cause great grief to his loving parents.
So Allah (88) wanted to rid them of him and replace him with
a righteous child.

Ubayy Bin Kab () reported that the Prophet (8&) said:

«.Lﬁ.ﬁ LL,AL:AJ“_,{‘I,:;A)‘Y&L:)J, :ljélf/@ia;:’aﬁ-l:\kﬁéﬁlrwl»

<The boy that al-Khadir killed was designated to
be a disbeliever. Had he lived to adulthood, he
would have burdened both of his parents with
abuse and ingratitude.> >

Some people may have the following question:

“Why did al-Khadir kill the boy who never
reached puberty and, therefore, had not done

1 Al—Kahf 18:60-82.
2 Recorded by Muslim, Abti Dawtid, and others.
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anything that would make him deserve to be
killed? And because the boy was born to Muslim
parents, will he enter Jannah, or will he be tried by
Allah (8) on Judgment Day to make him reveal
what Allah knows about his true nature, thereby
entering Hell?”

ANSWER

The answer to this is as follows:

1.

Al-Khadir (¥8), a messenger of Allah, merely acted by
Allah’s command. It is not permissible for anyone else to
deal with a person in such a way under presumption that he
will end up as a kifir. Such knowledge of ghayb only belongs
to Allah (I8).

Al-Khadir acted as a means of fulfilling Allah’s decree. The
means could have been a thunderbolt, a straying arrow, a

wild horse’s kick, etc. In all such cases we cannot question
Allah’s decree and say, “Why did He kill the poor child?”

Killing by itself is not a punishment to the boy for a sin that
he never committed.

The ‘ulama’ hold divided views in regard to the boy’s future
abode in the hereafter. The difference comes from the
difficulty in applying the texts of the previous question
(about the fate of deceased children) to this particular case.

It is possible that the Muslims’ children will definitely enter
Jannah only if they are from the followers of the Prophet
Muhammad (#8) — as a special merit for this Ummah. As for
children from previous nations, they will all be tried on
Judgment Day. If this is the case, the boy will be tried and
will then enter Hell.
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6.

We do not need to take any particular side in regard to this
issue. What is most important for us to know is that
Allah (88) will surely deal with the boy justly, and will not
judge him merely based on what He knows of the boy’s
inclination. Indeed, He () is All-Wise and All-Just.

IV. Ancient Events

Q1: WHAT IS THE VALUE OF THE ANCIENT COVENANT?

There are texts indicating that, shortly after creating Adam (1),
Allah (%) extracted from his back all his descendants and made
them testify to Allah’s oneness. After that, Allah (#) put them
to a state of death (or oblivion) until the time that each of them
would be normally born. Allah (#) says:
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«And (mention) when your Lord brought forth
from Bani Adam ' — from their backbones —
- their offspring and called upon them (i.e. all
offspring) to bear witness about themselves, “Am
I not your Lord?” They answered, “Yes indeed,
we do bear witness to this.” (Of this We remind
you,) lest you should say on Resurrection Day,

1

“Banii Adam” means Adam’s offspring or the human race. Here in particular,
it means Adam himself as is explained in the following hadith.
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“Indeed, we were unaware of this.” Or lest you
say, “Indeed, it was only our forefathers who,
prior to us, joined partners with Allah, and we
were but their late offspring. Would You then
destroy us for the doings of those deviants?”» '

In explaining these ayat, Ibn ‘Abbas (#) reported that the
Prophet (&) said:

53 JS ado e CJ"b c[;)Tﬂ.B oo Gld ! ol Jsly
N[EHWE PUIAT S gl L PURTIIPE L EN S
OVF-AYY Gl (L QVSJ, WA | 4
<Allah took the (people’s) Covenant from the
back of Adam. He brought out from Adam’s
backbone every descendent that He was to create.

He spread them between His hands like small

ants, and then spoke directly to them saying,

«Am I not your Lord? ...» % ®

This Covenant that Allah (#) took from us when we were
still in Adam’s back — when Adam was the only human alive,
is mentioned in other authentic hadiths. For example, Anas ()
reported that the Prophet (&) said:
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1 Al-A'raf 7:172-173.
Al-A'raf 7:172-173.

3 Recorded by Ahmad, Ibn Jarir, and others. Verified to be authentic by al-
Albani (al-Mishkat no. 117 and as-Sahihah no. 1623).
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<Allah will ask the person who will have the
least punishment on Judgment Day, “O son of
Adam, how did you find your abode (in
Barzakh)?” He will answer, “The worst abode.”
He will be asked, “If you had possessed the
whole world and what was in it, would you have
used it to ransom yourself (from Hell)?” He will
answer, “Yes.” So Allah will tell him, “You are
lying, because I required from you what is much
easier than this when you were still in Adam’s
back: I required that you do not join any partners
with me and I would not then admit you into the
Fire, but you insisted on shirk.” The command
will then be issued to take him to the Fire.> !

Mulla ‘Ali al-Qari («) cited an explanation by al-Fakhr ar-
Razi (#¥) * regarding the above texts. Al-Qari then added:

“Some scholars say that since Adam'’s offspring are
from his back, all those that come out from their
backs until the Last Day are those whom
Allah (88) extracted initially from Adam’s back
and took from them the ancient Covenant ... Thus
the Prophet (8%) wanted to tell his Ummah that,
prior to the current covenant that they can
perceive with their reason, there is an ancient
testimonial Covenant.” *

1 Recorded by al-Bukhari, Muslim, and others.
2 Tafstr ar-Razi 4:323. '
3 Mirgat ul-Mafatih 1:140-141.
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The above texts refer to an event that happened during

Adam’s lifetime. Relating to this, some people have the
following misconception:

“What is the value of such a covenant that was
taken from humans in a previous life? Since none
of us remembers that event, how can we be held
accountable for it on Judgment Day?”

ANSWER

The answer to this question is as follows:

1.

In this life, our voluntary actions are not based on the ancient
Covenant. Therefore, we cannot claim that we are unable to
act because we do not remember it.

Making this Covenant a well-remembered event by all
people in this life would amount to exposing Qadar to us,
which would then eliminate our free-will and choice.

This Covenant will become vivid in our minds on Judgment
Day. At that time, Allah (8) will question us regarding it —
just as He will question us regarding the other covenant that
is established through our reason: by observing His creation
and listening to His messengers.

A small remnant of the ancient Covenant is present at birth
in the fitrah of every human being. Al-Albani (&) said

“Indeed, what appears to me is that, even though
we cannot remember the Divine Covenant for
reasons explained by the ‘ulama, the fitrah upon
which Allah created the people, and which testifies
indeed that Allah is the sole Lord without
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71

partners, is only the trace of that Covenant.
Q2: WHY WERE THERE TWO HANDFULS?

Related to the above texts about the ancient Covenant, there are
hadiths indicating that when Allah (8%) created Adam and
extracted his offspring from his back, He divided them into two
groups: the people of Jannah and the people of Hell.

Abi ad-Dardd’ () reported that the Prophet (8%) said:
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<When Allah created Adam, He struck his right
shoulder and brought out white offspring like
small ants. Then He struck his left shoulder and
brought out black offspring like burnt coal. He
then said about those from the right shoulder,
“They will go to Jannah, and I am not disturbed
by this.” And He said about those from the left
shoulder, “They will go to the Fire, and I am not
disturbed by this.”> ?

Similarly, Anas () reported that the Prophet () said:
b B (3 U s (a8 e e Dl ol
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1 As-Sahthah vol. 4, p. 163.
Recorded by Ahmad, at-Tabarani, and others. Verified to be authentic by al-
Albani (al-Mishkat no. 115 and as-Sahihah no. 49).
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dIndeed, Allah (¥8) took a handful ! and said,
“These will be in Jannah by My Mercy.” Then
He took another handful and said, “These will be
in the Fire, and I am not disturbed.”> ?

And ‘Abd ur-Rahman Bin Qutadah as-Sulami («) reported

that the Prophet (#) said:
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Indeed, after Alldh created Adam, He extracted
the people from his back and said, “These will

be in Jannah, and I am not disturbed; and these
will be in the Fire, and I am not disturbed.”>

One of the companions asked, “O Allah’s Messenger, how then
can we act?” He (&) replied, «. ! Ble Jer <You act according
to the rulings of Qadar.>

In the above three reports, Allah’s saying that He is not

disturbed has the following possible meanings:

1.

He is not disturbed by determining who are the people of
Jannah and who are the people of Hell, because it is all easy
for Him (%)

It does not disturb Him that large numbers of people will

Some reports of this hadith indicate that Allah (#2) took the first handful in
His right hand, and the second in His other hand, and that both of His
hands are right.

Recorded by Abii Yala, Ibn ‘Adiyy, and others. Verified to be authentic by
al-Albani (as-Sahihah no. 47).

Recorded by Ahmad, Ibn Sa'd, and others. Verified to be authentic by al-
Albani (as-Sahthah no. 48).
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enter Jannah and Hell, because Jannah and Hell will be able
to accommodate both.

3. It does not disturb Him that so many people will enter Hell,
because they deserve it.

A misconception held by some people is as follows:

“A believer is destined to Jannah because he
happened to be in the Jannah’s handful, and a
disbeliever is destined to Hell because he
happened to be in the Hell’s handful. Is this fair?”

ANSWER

The answer to this is that Allah’s handfuls are not like ours.
When we grab a handful of sand, for example, we cannot be
sure if it contains other materials such as flour, dirt, or metal
filings. As for Allah (#), He has perfect knowledge about His
creation, and He makes no mistake in any of His actions. When
He took the handful of Hell-destined people, there is absolutely
no chance that He added or missed anyone who did not deserve
to be in that handful.
Al-Albani (%) said:

“Many people imagine that these and other similar
hadiths indicate that a person is forced to do his
‘voluntary deed’ because it has been anciently
decreed that he will be in Jannah or in the Fire.

Others may imagine that this is a matter of
chaos or chance, so whoever happened to fall into
the right handful would be among the happy, and
whoever happened to be in the other handful
would be among the miserable.

They should all realize that nothing resembles
Allah (#%) in His self or qualities. When He takes
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a handful, it is according to His knowledge, justice,
and wisdom. He (#8) took in His right hand those
whom He knew will obey Him when they are
commanded to obey, and He took in the other
hand those whom He knew will disobey Him
when they are commanded to obey. It is
impossible for Allah’s justice that He would take
in His right hand those who deserve to be in the
other hand, or vice versa.” !

Q3: WHyY Dip THE LIGHT Miss SOME PEOPLE?

‘Abdullah Bin ‘Amr (#) reported that the Prophet (§%) said:
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<Indeed, Allah created the people in darkness.
Then He cast from His light on them. Anyone
who was hit by that light will be guided, and
anyone who was missed will be misguided.
Because of this I say, “The Pen is dry in regard to
Allah’s knowledge (of Qadar).”> ?

This hadith describes another event that happened in ancient
times, either prior to the creation of Adam, or shortly after that.
A misconception similar to the previous one is as follows:

“ A person who happened to be hit by Allah’s light
is destined to eternal happiness, and a person who

1 As-Sahihah vol. 1, part 1, pp. 115-116.
2 Recorded by Ahmad, at-Tirmithi, and others. Verified to be authentic by al-
Albani (as-Sahthah no. 1076 and al-Mishkat no. 97).
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happened to be missed by Allah’s light is destined
to eternal misery. Is it fair that a person’s eternal
happiness or misery is based on mere chance?”

ANSWER

The answer to this is similar to the previous answer: Allah is
most Wise, Knowing, and Just. His light was not directed in a
chaotic or uncontrolled manner. Rather, He (#) directed His
light toward those whom He knew to be worthy of it, and He
deprived from it those whom He knew to be unworthy.

Q4: WHY WERE PEOPLE MADE DIFFERENTLY?
Abii Miisa al-Ash’ari () reported that the Prophet (&%) said:
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<Indeed, Allah created Adam from one handful
that He picked from all over the earth. Thus,
Adam’s offspring came according to the earth:
among them the red, the white, the black, and
those in between; and among them the easy, the
cruel, the filthy, the good, and those in
between.> '

This hadith * indicates that Allah (#8) made people using
varying amounts of earth-ingredients: those made out of filthy

1 Recorded by Ahmad, Abii Dawiid, and others. Verified to be authentic by
al-Albani (as-Sahihah no. 1630 and al-Mishkat no. 96).

2 See also Abti Hurayrah’s hadith on page 52.
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earth are filthy, those made of better earth are better, and so on.
A misconception regarding this hadith is as follows:

“What sin did a particular person “X” initially
commit that Allah (#) chose to form him from
filthy ingredients so as to deserve eternal misery?
And what was the initial virtue of a particular
person “Y” that Allah (88) chose to form him from
good ingredients so as to deserve eternal
happiness?”

ANSWER

The answer to this is similar to the answers in the previous two
subsections: Allah is most Wise, Knowing, and Just. The handful
that He took from the earth was not chaotic or random. Rather,
He (#) took it based on knowledge, wisdom, and justice. He
knew those who deserved to come from good earth and those
who did not.

good earth

v Allah took them in His
right hand

v They received the light

DAilah created humans
with a handful of soil that
He took from different
kinds of earth.

® Allah took all people
from Adam’s back, the
righteous in His right
hand, the evil in His
other hand.

© Aliah shone light on
people. Only those who
received the light are
guided.

THE MISERABLE:

X Allah took them in His
other hand
X They missed the light

» 3
© Creatd Wi ame FanOr
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V. The Ultimate Question
QUESTION

We have answered many misconceptions about Qadar, and we
have learned that:

1. Allah, with His perfect knowledge, knew and registered
everything that will happen in His creation.

2. Allah gives us the choice to do good or bad, and He will
reward or punish us based on our own choice and action.

There still is, however, one question that is not easy to
understand, which is as follows:

“Since Allah (#) is the Creator of our body and
soul, He must have created the people such that
some of them are liable to disbelief and sinning,
and others are liable to belief and righteousness.
Even though He subsequently gives us the choice
of being good or bad, our initial creation has
already determined what our end will be. Thus, in
a way, Allah (#%) is the One who made us the way
we are. How, then, will He punish us for doing
things that He prepared us to do?”

ANSWER

We can consider this the ultimate question about Qadar, and we
answer it as follows:

1. We have deep-rooted and well-proven understanding of
Allah’s (¥&) excellent names and attributes. We have full
trust in Allah’s knowledge, wisdom, and justice, and we
know that He never directs the least amount of injustice
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toward anyone.
2. We know that we have a free will and choice.

3. We know that Allah (#§) is the Creator of our will and
inclinations.

4. In the above hadith of Abti Mtisa (p. 169), we saw that when
Allah wanted to create the people, He took a handful of soil
from different parts of earth, and each individual is then
inclined according to the type of soil from which he was
made.

5. Other than this hadith, we do not know what initially
determined whether a person will be righteous or evil.

6. The knowledge of the soul, how it was created, and what
determines its tendencies, is the backbone in our discussion
of Qadar. However, Allah (8) tells us ' that this knowledge
is one of the secrets that He did not reveal to us because of
our intellectual limitations.

7. Referring whatever we do not know about Allah to what we
know, we conclude that both types must all conform with
His knowledge, wisdom, and justice. This is the meaning of
the belief in Qadar, and this is what makes true belief in
Qadar a vital article of faith. This is where we should stop
without delving deeper into an area that we do not have the
knowledge or ability to explore.

8. Some people propose a view that may shed a little further
light on this issue. They say that Allah’s ultimate justice
dictates that a particular individual’s eventual fate is only
fair when it conforms with the type of soil from which he

1 Asin Surat al-Isrd’ 17:85.
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was originally made. But is this the sole factor that
determines a person’s personality and soul? It is impossible
for us to say this with any level of certitude, Therefore, with
full confidence and satisfaction, we conclude: Allah (¥£)
knows best.

V1. Other Misconceptions
Q1: WHY DOES ALLAH NOT GUIDE ALL PEOPLE?
Related to the previous question, some people ask the following:

“Why did Allah (8) instill in people desires, and
will then punish them for the outcome of these
desires? Why did He decree that some people will
be happy and others will be miserable? Why did

He not decree that everyone will be happy in
Jannah?”

ANSWER

1. We should not question Allah for what He does. He is the
absolute Ruler and Commander. He may not be questioned;
rather, it is He who questions us.

2. Everything that Allah does is done with ultimate knowledge,
wisdom, and justice.

3. The desires that Allah instilled in us, and the temptations
that surround us, are all for great wisdom and benefit.

4. It is unjust to place in Jannah those who do not deserve it or
to remove from it those who deserve it.
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Q2: ARE WE COMPELLED TO SIN?

“Before our creation, Allah (#) knew those who
will end up in Jannah and those who will end up
in Hell. Does not this mean that we are forced to
act in a way that leads to our eventual destiny?”

ANSWER
We answer this question through a number of examples:

1. When an experienced teacher deals with a class for a long
time, he becomes well acquainted with every student’s
personality and ability. From the beginning of the school
year, he may be able to predict with accuracy the final results
of each of his students. If the results of the final examination
come in agreement with the teacher’s prediction, can we say
that the teacher forced the students to pass or fail?

2. If an experienced physician examines a patient and predicts
that the patient will die in a few days, and if the patient dies
according to the doctor’s prediction, can we say that the
doctor killed the patient?

3. The answer to the above two question should be the same as
the answer to the question, “Since Allah (%) knew all along
what we will do in our life and what will be our final abode,
does this mean that He forces us to live in a way that
conforms with His prior knowledge?” The answer is,
“Certainly not!”

4. Contrary to the limited knowledge of an experienced teacher
or doctor, Allah’s (#) knowledge is complete and
encompassing. He knows every small detail about our
thoughts and actions.
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5.

Allah (88) fully knows our level of intelligence, the amount
of effort we are able to exert in our studies, the amount of
time we will waste, the various distractions that we will face
during the school year, and so on. He is the Creator of all
this, and He knows it without the least uncertainty.
Therefore, He precisely knows our result at the end of the
school year.

Allah knows all about every cell in our body. He knows the
status of every limb and organ at every second of our life.
He does not need a meter to measure our blood pressure,
blood-sugar level, or heart beats. He is the Creator of all this,
and He knows it without the least uncertainty. Therefore, He
precisely knows our health status and when we will die.

Similarly, Allah ($8) knows the trials that we will face in our
life and how we will react to them: when we will be
righteous and when we will be sinful, when we will purify
ourselves and when we will degrade them, when we will put
up a fight against temptations and when we will surrender
to them, when we will repent to Him and when we will
insist on disobedience. He is the Creator of all these actions,
and He knows them without the least uncertainty. Therefore,
He precisely knows our final 7man situation at the close of
our life, and hence our final abode.

Just as we said that the teacher did not force a student to fail,

and the doctor did not force a patient to die, we say that
Allah (#8), the All-Wise and Knowing, does not force us to
be evil or righteous.

Q3: ARE THE SINFUL BLAMEWORTHY?

“Why should we blame a person if misguidance
and misery have already been decreed for him?”
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ANSWER

A wrongdoer often relies on this kind of Jabriyyah reasoning to
justify his sins. Denying having a free will, he claims, “I
committed the sin because it was decreed upon me, and I had
no choice about my action.” This is similar to the approach of
Satan who disobeyed Allah (#) and then blamed Him for it.
Allah (88) says:
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«He (Satan) said, “My Lord, because You have
caused me to stray, I will surely adorn the path
of error for them (the people) on earth.”» *

We showed earlier that this reasoning is inconsistent for
many reasons. In what follows, we repeat some of the earlier
points:

1. A human has reason that enables him to differentiate
between right and wrong. A person is only accountable
within the limits of his reason. Thus, insane people and
children are not accountable.

2. A human has the ability to choose. He chooses to sit or
stand, come or go, eat or fast, and so on. Similarly, he
chooses to sin or abstain, obey or disobey.

3. A sinner may not say, “I will obey when Allah guides me,”
because we can then tell him, “Guidance and sustenance are
both ordained by Allah. Why don’t you stay at home and
wait for Allah’s sustenance to come to you?”

4. Allah (88) tells us that He does not require from us anything

1 Al-Hijr 15:39.
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beyond our ability. If we were forced to sin, and are then
held accountable for our sins, this would mean that Allah’s
promise is untrue — exalted be He above this.

Q4: WHY Is QADAR KEPT AS A SECRET?

“Why did Allah (88) choose to keep Qadar as a
secret? Why did He not reveal it to us so as to
remove all doubts from our heads?”

ANSWER

1. We again emphasize that Allah (%) may not be questioned
about His actions.

2. We also re-emphasize that everything that Allah (#) does is
for wisdom that many people may not see or understand.

3. Hiding Qadar is similar to hiding the Last Hour. Revealing
either of them to people would make their trials and efforts
pointless.

4. This question is similar to some students asking in the
beginning of the school year, “Why does not the school
administration reveal to us from the beginning the questions
of our final examination? Why does the administration hide
the questions and force us to prepare for them throughout
the year?” They may not realize that the questions are
hidden so that they would have to exert the necessary effort
to learn the material needed for their growth. If the questions
were revealed, the examination would lose its value.
Similarly, this life is a place of examination that differentiates
between the righteous and the evil.

Indeed, Allah (#) knows best, and from Him alone we seek
guidance.
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Questions and Exercises (Use extra sheets as needed)

1. Present the correct understanding for the
argument between Adam and Miisa. (6 points)

2. Using a simple sketch, present the correct understanding for
texts that seem to indicate that Qadar is changeable. (6 points)
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3. Provide and discuss five examples to show that Qadar is not
really changeable. (10 points)

4. Discuss ‘Umar’s story with Aba ‘Ubaydah, and explain how
this showed ‘Umar’s correct understanding of Qadar. (6 points)
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5. Explain why fitrah alone cannot guarantee Jannah. Support
your answer with texts from the Qur'an and Sunnah. (6 points)

6. Draw a sketch depicting the meaning of fitrah. (3 points)
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7. Summarize our discussion regarding the fate of deceased

children. (8 points)

8. Mention four types of people that Allah (#%) will test on

Judgment Day. (4 points)

1

2

9. Put a check mark (v)

in the appropriate boxes. (4 points)

Children dying before puberty from:

Muslim Parents |non-Muslim Parents

Will definitely
enter Jannah

Will definitely
enter Hell

Fate will be decide

on Judgment Day
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10. Discuss the correct understanding of why al-Khadir killed
the young boy. (6 points)

11. Answer the following questions regarding the ancient events
that took place during and after the creation of Adam. (8 points)

1. What is the value of the ancient covenant?

2. Why were there two handfuls of people?

3. Why did the light miss some people?

4. Why were people made differently?
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12. Discuss and provide the correct understanding for the
ultimate question on Qadar. (6 points)

13. Explain why Allah did not guide all people. (4 points)
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14. Explain that Allah does not compel us to sin. (4 points)

15. Explain why sinful people are blameworthy. (4 points)

16. Discuss why Allah kept Qadar as a secret. (4 points)




CHAPTER 8
CONCLUSIONS

Importance of the Belief in Qadar

We have shown that believing in Qadar is a major pillar of the
Islamic faith. A person with wrong belief in Qadar rejects some
of Allah’s obvious qualities, such as justice and wisdom, and
describes Him with injustice and ignorance — exalted be He
above this.

‘Abd ul-Wahid Bin Sulaym ' reported that he visited ‘At&
Bin Rabah ? () in Makkah and complained to him that the
people of Basrah (in Traq) questioned Qadar. ‘Ata’ asked him,
“My son, do you memorize the Qur'an?” He replied, “Yes.” He
said, “Recite Sirat uz-Zukhruf.” So he recited up to:
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«And indeed, it (i.e., the Qur'an) is in the Mother
of the Book, with Us, surely exalted and full of
wisdom.» ?

‘Ata’ then asked him, “Do you know what is the "‘Mother of the
Book’?” He replied, “Allah knows best.” ‘Ata” explained:

“It is the Book that Allah wrote before creating the
heavens and before creating the earth. It is written
in it that Pharaoh is from the people of Hell *, and

A weak narrator of hadith, but his report here is strengthened by others.
One of the imams of tabi'in. Died in 114 H.

Az-Zukhruf 43:4.

As, for example, in Hiid 11:98.
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that Aba Lahab and his hand are doomed '.”

‘Ata’ then informed him that he once met al-Walid, the son of
‘Ubadah Bin as-Samit («%), and al-Walid told him that his father
advised him at his time of death %

“O my son, maintain taqwd (fear and reverence) of
Allah. And know well that you will not achieve
tagwa of Allah until you believe in Qadar entirely,
whether good or bad. If you do not die upon this
belief, you will enter the Fire. Indeed, I heard
Allah’s Messenger (&%) say,
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<Indeed, the first thing that Allah created was the
Pen. Then He commanded it, “Write.” The Pen
asked, “What shall I write?” Allah said, ‘Write
Qadar: all what will happen until eternity.”»” *

According to al-Hafiz al-Hakami:

“Belief in Qadar is tied to yielding to Shar (Allah’s
law), and yielding to Shar® is tied to belief in
Qadar. It is impossible for these two to be
disengaged.

Indeed, acknowledging Qadar to justify
disobeying and violating Shar’ amounts to
objecting to Allah’s (88) commands, legislation,
promises, warnings, rewards, and punishments: it

1 Asin al-Masad 111:1.
‘Ubadah (&) died in 34 H.

3 Recorded by at-Tirmithi and at-Tayalisi. Verified to be authentic by al-
Albani (at-Tirmithi no. 2155, and as-Sunnah nos. 104, 105, 111).
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implies condemning Him for sending messengers,
revealing scriptures, creating Jannah for His
believing allies, and creating Hell for His
disbelieving enemies. It also amounts to
challenging Alldh’s wisdom and justice: it implies
accusing Him of futile actions and injustice when
He (8) is the Most Wise in creation and
legislation, and the Most Just in action and decree.

On the other hand, acknowledging Shar® while
denying Qadar by excluding people’s actions from
being under the Creator’s power and considering
them independent of Him and in no need of
Him — this amounts to rejecting Allah’s lordship
and dominion, accusing Him of deficiency, and
attributing to Him descriptions that make Him
unworthy and unqualified for divinity, such as
that He cannot create or recreate, or that He cannot
help us in any way — may our Lord be greatly
exalted and hallowed above what the disbelieving,
denying, and transgressing people say.

Therefore, true belief in Qadar, whether good or
evil, holds together the structure of Tawhid. And
performing deeds that lead to Qadar’s good and
protect from its evil — while seeking Allah’s help
in this — holds together the structure of Shar".” !

In other words, a person cannot have a true believer unless
he holds a correct belief in Qadar; and he cannot be a true
Muslim unless his belief in Qadar propels him to abide by
Allah’s law. Some of these meanings are depicted in the
following diagram:

1 Ma'arij ul-Qabul, vol. 3, pp. 1121-1122.
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Both are
required
from a person

Example: Example:
Praying Fajrin Jama ah Car Accident

Applying the Means Believing in Qadar

This Shar'T obligation One’s belief in Allah
(prayer) is guarded is guarded

Summary of the Belief in Qadar
The correct belief in Qadar is that:

1. Allah (88) is the Creator of all things. His creation is
preceded by His will.

2. Whatever Allah creates, it is in accordance with His ancient,
eternal knowledge, and it is as it has been recorded in the
Preserved Slate.

3. Allah (¥%) is the Creator of the creatures, their qualities, and
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their actions.

4. Before creating the people, Allah (#) knew, recorded, and
willed all their sayings and actions.

5. Allah’s (#) will encompasses the entire universe. Whatever
occurs in it, it occurs because of this Divine will.

6. Human beings are endowed with power over their actions,
and with a will through which they perform their actions. By
virtue of their wills they are the true actors of their deeds.
Therefore, they deserve reward and praise, or chastisement
and humiliation.

7. Ascribing actions to human beings does not contradict
attributing their creation to Allah, because He is the ultimate
Creator of all causes leading to the performance of actions.

Fruits of the Belief in Qadar

The true concept of Qadar has many fruits that are vital for the
well-being of Muslims as individuals and as a nation. In what
follows, we discuss some of these fruits.

1. COMPLETION OF IMAN

Since Qadar is one of the pillars of faith, a person’s faith is not
correct and complete unless he holds a true belief in Qadar.

Furthermore, since Qadar is a clear demonstration of Alldh’s
ownership and control over the creation, a persons faith in
Allah’s lordship is not correct and complete unless he holds a
true belief in Qadar.
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2. SECURITY FROM SHIRK

Many people establish erroneous beliefs in order to avoid
attributing evil to Allah (8§). We have seen that non-Muslims
and some deviant Muslims claim that Allah is not the creator of
the evil that we witness in this world. This clear shirk results
from wrong belief in Qadar.

Our belief in Allah (8) is not complete until we
acknowledge that He is the only Creator of all that is in the
world. Whatever He wills happens, and whatever He does not
will cannot happen. True belief in Qadar, therefore, is a dividing
line between shirk and tawhid (belief in Allah’s oneness).

3. TRUE RELIANCE ON ALLAH

A correct belief in Qadar results in true reliance on Allah (¥£).
Since Allah (¥) is the Creator of the means and causes, our faith
must be in Him rather than the causes that He creates, because
they all follow His decree.

Allah (#8) tells us that Ibrahim (38) said to his people:

Gw@}bgﬁadﬂlﬂmﬁlu,YI di;’.\l:;..}@.:b}
{}M}.}.@JMJ.A I3 {}Mijba‘}.;d.db
A =YY ol 2l {{}@medﬂl}

«Indeed, they (the idols) are enemies to me — except
for the Lord of the worlds. It is He who created me,
and it is He who guides me. It is He who feeds me
and gives me drink. When I am ill, it is He who
cures me. And it is He who will cause me to die and
then will bring me back to life.» '

Since Allah (#) is the Creator of causes and effects, He has the

1 Ash-Shu‘ar@ 26:77-81.
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ability to stop or change the effect of a particular cause. For example,
He stopped the burning effect of the fire into which Ibrahim (%8) was
thrown. Allah (#%) says:

-
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«We said, “O fire, be coolness and peace for
Ibrahim.”» !

Therefore, when we take medicine as a means of cure, we put our
trust in Allah and not in the medicine itself. Ibn ‘Abbas (#) reported
that Allah’s Messenger (4&) said:
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<Medication is part of Qadar; it may benefit with
Allah’s permission.> *

4. SHOWING GRATITUDE TO ALLAH

When we have true belief in Qadar, we realize that any favor that
people render to us is ultimately from Allah. Therefore, when we
express gratitude to those who are good to us, we remember to show
even more gratitude to the true giver — Allah (3§).

5. WITNESSING ALLAH’S WISDOM

With true belief in Qadar, we view many of the puzzling events in the
world as a clear demonstration of Allah’s wisdom in His creation.

6. AVOIDING LAZINESS

A true belief in Qadar opposes the passiveness and inaction that many

1 Al-Anbiyd 21:69.
2 Recorded by at-Tabarani (in al-Kabir) and Aba Nu‘aym. Verified to be hasan
by al-Albani (Sahih ul-Jami' no. 3415).
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Muslims practice in the name of Qadar, such as refusing to work and
saying, “Allah has already decided our sustenance.” This laziness is
actually an outcome of deviating from the correct belief in Qadar or
misunderstanding it. ‘Umar (%) reported that the Prophet (&%) said:

2 3 ‘ L L .
WS S5 G il e 585 oSSl Iy
Ulay 55 Loles sass Sall 55 LS

df you have true reliance on Allah, He will give you
sustenance like He gives birds: they leave in the
morning with empty bellies and return in the
evening with full bellies.> '

Some people may take this hadith as an excuse for their laziness,
~ but we know that birds go early to search for their sustenance. We too
must do the same: we must utilize the means that Allah (3%) created
for us. At the same time, we should rely on Allah (#) and implore
Him to make our means successful in reaching good ends.

‘Umar (&%) also reported that he asked the Prophet (§&):
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“O Allah’s Messenger, in regard to our current action,
is it a matter that has already been ordained, or is it a
matter that will be ordained as we go?”

The Prophet (&%) replied, «.aw ¢ J; %5 sl Je Jo» <Rather, it is a matter
that has already been ordained.» ‘Umar then asked, “Why should we
then work?” The Prophet (&) replied:
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1 Recorded by Ahmad, at-Tirmithi, and others. Verified to be authentic by al-
Albani (as-Sahithah no. 310).
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«No! It (i.e., the good) cannot be attained except by
working.>

‘Umar (44») then said, “.J! Jgry b agns ]31” “We will then exert out best,
O Allah’s Messenger.”
Similarly, ‘Alf (&%) reported that the Prophet (&%) said:
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<None of you but that his place has already been

recorded, whether in the Fire or in Jannah.»

On hearing this, some people asked, “O Allah’s Messenger, should we
not then rely on what has been written for us and stop doing any
deeds?” He replied:
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<«No, act, for each person will be eased toward that
for which he was created. If he is from the people of
happiness, he will be guided to the deeds of
happiness. And if he is from the people of misery, he
will be guided to the deeds of misery.>

The Prophet (&%) then recited:
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1 Recorded by Ahmad, Ibn Abi ‘Asim, and others. Verified to be authentic by
al-Albani (as-Sunwnah nos. 161-166.
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«As for him who gives (charity), has taqwa (piety),
and believes in the best reward (of Jannah), We will
ease him toward the Ease (i.e., Jannah). But as for
him who withholds (his money), turns away (from
Allah), and denies the best reward, We will ease him
toward the Difficulty (i.e., Hell).» " *

7. MAINTAINING CAUTION AND ALERTNESS

A true believer in Qadar knows that he is always subject to tests from
Allah in this life. So he maintains caution and alertness, fearing Allah
and revering Him — even when Allah (#%) showers him with favors.
Only a loser would turn to carelessness and irresponsibility at times of
ease. Allah (¥§) says:
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«Can they, then, ever feel secure from Allah’s
planning? But no one feels secure from Allah’s
planning except losers.» °

We should always be ready to deal with consecutive trials,
knowing that our hearts can easily oscillate and shift under the attack
of trials. ‘Abdullah Bin ‘Amr () reported that the Prophet (&%) said:
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JIndeed, all hearts of Adam’s children are between
two of the Most Merciful’s fingers: they are (to Him)

1 Al-Layl 92:5-10.
Recorded by al-Bukhari, Muslim, and others.
3 AL-Araf 7: 99.
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like a single heart that he turns about as He wills.»

‘Abdullah Bin ‘Amr added that the Prophet () frequently said:
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<O Allah, You who turns the hearts about, turn our
hearts toward obeying You.> '

And Abil Miisa al-Ash‘ari (&) reported that the Prophet (&%) said:
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<A heart’s example is like that of a feather cast in a
desert, with winds flipping it up and down.> *

And al-Muqdad Bin al-Aswad (%) reported that the Prophet (&%)
said:
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<A human being’s heart surely turns over (or
fluctuates) more than a strongly boiling pot (of
water). °

Therefore, we should always be cautious of what may lead us
astray, and fearful of meeting an evil end. This should drive us to
struggle persistently to achieve firmness upon the right course,
increasing in good deeds, and avoiding disobedience and sinning.

At the same time, our heart should remain attached to our Creator:
calling upon Him, hoping for His Mercy, beseeching His Help, and
imploring Him to guide us to the truth and keep us firm upon it.

1 Recorded by Muslim.

Recorded by Ibn Majah, al-Baghawi, and others. Verified to be authentic by
al-Albani (al-Mishkat no. 99 and Sahih ul-Jami’ no. 5833).

3  Recorded by Ahmad, al-Hakim, and others. Verified to be authentic by al-

Albani (as-Sahthah no. 1772).
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8. FACING DANGERS WITH A FIRM HEART

When we believe that whatever happens to us is preordained, and that
sustenance and death are in Allah’s hands, we would then face perilous
situations with dignity and a firm heart. We would be ready to stand
for the truth without fearing the blame or threats of others.

In Ibn ‘Abbas’s (&) hadith that we cited earlier, the Prophet (&)
said:

-

Dynics ) st Iy ol e cnazal J BV ET el

et D5 o e Lymainl ol .wibu;:m:%,;:ﬂ

st L 5l el . olke 201 a8 15 o V] iay o)
L) oS o) ol Loy il S

<Know that if the people were to gather together to
benefit you with anything, they would only benefit
you with something that Allah had already
prescribed for you; and if they were to gather
together to harm you with anything, they would only
| harm you with something Allah had already
prescribed for you. And know that whatever missed
you could never have befell you, and whatever befell
you could never have missed you.> '

When we hold this belief, we would also enter the battlefield
without fear, seeking martyrdom ? in dangerous fights.

1  Recorded by at-Tirmithi, Ahmad, and others. Verified to be authentic by al-
Albani (Sahih ul-Jami* no. 7957 and al-Mishkat no. 5232).

2 Correct fighting in Islam may only be under leadership of a fully recognized
ruler of the Muslims (i.e., khalifah), and not haphazardly like many Muslims
ignorantly do nowadays. Only then would martyrdom be hoped for those
who truly die for Allah’s cause.
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9. SPIRITUAL SECURITY AND STABILITY

A human being is normally deficient and weak. The alternation of
trials makes him fluctuate between fear and arrogance, unable to
maintain a steady course. Allah says:
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«Indeed, a human being is created with an anxious
nature. Fearful when evil touches him, and niggardly
when good reaches him. Not so, however, are those
who are consistent in praying (to Allah) ...» '

This fluctuating human nature does not apply to the righteous
believers who are consistent and sincere in performing their religious
duties. Their true belief in the various tenets of faith, including Allah’s
decree, awards them emotional and behavioral stability.

When good reaches them, they know that it is not merely a result
of their intelligence and good planning, but because Allah (%)
facilitated the means leading to it. Therefore, instead of becoming
arrogant and boastful, they show submission and gratitude to Allah
who granted it to them.

On the other hand, when they are afflicted with a hardship or
disaster, they turn to Allah alone to relieve them from it. Allah (¥%)
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«Whatever favor you enjoy is from Allah. And when
adversity touches you, to Him you cry for help.» *

1 Al-Maarij 70:19-22.
2 An-Nahl 16:53.
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Furthermore, the believers view the affliction as a bountiful trial
decreed by their Lord, Allah (#%). Instead of being terrified or hopeless
of Allah’s mercy, their heart becomes filled with contentment and
tranquility. They endure with patience, and submit to Allah with
acceptance and hope: accepting His decree and hoping for His reward.

Allah (#8) says:
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«No disaster can ever befall the earth or your own
selves but that it is inscribed in a Register before We
bring it into existence. That is surely easy for Allah.
(Know this) in order not to despair over what has
eluded you, nor exult (in pride) over what He has
given you. And Allah does not love any conceited
and boastful person.» '

Allah (#) says:
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«No disaster strikes except by Allah’s permission,
and whosoever believes in Allah, He guides his heart.
Allah is the Knower of all things.» *

Commenting on this ayah, Salih al-Fawzan said:

| “This means that when a person who is afflicted with a

1  Al-Hadid 57:22-23.
2 At-Taghabun 64:11.
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calamity realizes that it is from Allah’s Qadar,
perseveres, hopes for Allah’s reward for it, and submits
to Allah’s decree, Allah guides his heart and replaces
for him the lost worldly possessions with guidance in
his heart and true conviction. Furthermore, Allah may
give him back what he lost or grant him what is
better.” !

With this attitude, a believer is elevated with every trial, whether
good or bad. Suhayb (&) reported that Allah’s Messenger (&%) said:
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dndeed, amazing is a believer’s affair! It is always
for his good, and this merit is for no one except a
believer. If he is granted ease of living, he shows
gratitude (to Allah), and this is best for him. And if
he is afflicted with hardship, he perseveres, and this
is best for him. *

10. SuBMISSION TO ALLAH’S DECREE

We saw above that we can be elevated with every trial that we face.
Affliction should bring into our heart a feeling of full submission to
Allah, remembering that it is part of His decree. We should push away

any protesting thoughts, because they open a door for Satan to enter
our heart and cast doubts on to our faith.

Abi Hurayrah () reported that the Prophet (82) said:
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1 Al-Irshad p. 277.
2 Recorded by Muslim.
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<A strong believer is better and more beloved to
Alldh than a weak one, and good is in both of them.
Hold tight to what benefits you. Ask Allah for help,
and do not fail. If you are afflicted with a mishap,
do not say, “Had I done such-and-such, such-and-
such would have happened instead.” Rather say,
“Allah willed, and He does as He wills.” For “Had
I done such-and such” opens the way for the work
of Satan.> '

We should, therefore, frequently remind ourselves that all giving
and taking is in Allah’s hands, as the Prophet (&8) used to say after
rukii’ * and after finishing his prayer °:
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<O Allah, no one can prevent what You give, no one
can give what You prevent, and an influential
person’s power cannot protect him from You.

11. ASKING ALLAH TO CHOOSE FOR Us

With a correct belief in Qadar, we would turn to Allah (¥&) for
guidance (#%) and sincerely ask Him to choose for us what is in our
best interest. This is part of the true reliance on Allah (¥£) that we
discussed above.

Counting on Allah’s perfect knowledge and His full control of

1 Recorded by Muslim.
2 Recorded by Muslim and Abat Dawid from Abti Sa1d al-Khudri ().
3 Recorded by al-Bukhari and Muslim from al-Mughirah Bin Shubah ().
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Qadar, we cannot go wrong when we invoke His choice for us. This
process is called istikharah.

Jabir Bin ‘Abdillah (#) reported that Allah’s Messenger (&%) used
to teach his companions to perform istikharah in all of their
affairs — just as he would teach them a sirah from the Quran. He
told them:
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<When one of you is about to do something
(important), let him pray two non-obligatory rak‘at
and then say:

“Alldhumma inni astakhiruka bi-ilmika, wa-
astaqdiruka bi-qudratika, wa-as aluka min fadlik al-
azim, fa-'innaka taqdiru wa-la aqdir, wa-ta'lamu wa-
la a’'lam, wa-anta ‘allam ul-ghuyiib. Allahumma in
kunta talamu anna hatha ’l-amra (and he names
his intended affair) huwa khayrun It fi dint wa-
ma'ashi, wa-'aqibati amri wa-'Gjilihi wa- ajilihi, fa-
qdurhu i, wa-yassirhu li, thumma barik It fih. Wa-in
kunta ta'lamu anna hatha ’l-amra huwa sharrun It
St dint wa-ma'ashi, wa-‘agibati amri wa-'@jilihi wa-



Chapter 8 202 Iman Made Easy - 6

‘@jiliht, fa-srifhu ‘anni wa-srifni ‘anhu, wa-qdur liy-
al-khayra haythu kan, thumma raddini bih —
O Allah, I ask You to choose for me with Your
knowledge, and decree for me with Your might; and
I ask You of Your great favors. Indeed, You decree
and I do not, and You know and I do not; You
surely are the Knower of all that is hidden. O Allah,
if You know that this affair (and he names it) is
good for me in regard to my religion, my living, and
its outcome — both immediate and postponed, then
decree it for me, facilitate it for me, and then bless
it for me. And if You know that this affair is
harmful for me in regard to my religiOn, my living,
and its outcome — both immediate and postponed,
then divert it from me and divert me from it, and
decree for me the good wherever it may be, and then
make me content by it.”

And indeed, never would he regret who asks the
Creator to choose for him, and consults with the
creation, and ascertains his actions.> !

We should note that some people think that one of the important
requirements of istikharah is to perform it before going to sleep so as
to see dreams indicating the result. Others think that, as a result of the
istikharah, one should feel in his heart an inclination toward the
correct choice.

There is no basis for either of these two assumptions. To the
contrary, this hadith indicates that the outcome may be opposite to
what a person prefers, and this is why he should ask Allah to grant
him contentment.

May Allah (#) guide us to what pleases Him, choose for us what
is best in all our affairs, forgive our shortcomings, accept our good
deeds, and admit us into the Highest Paradise ... amin. .

1 Recorded by al-Bukhiri and others.
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Conclusions

Questions and Exercises (Use extra sheets as needed)

1. Discuss the importance of having the correct belief in
Qadar. Demonstrate your answer by explaining ‘Ata”s
narration and by summarizing al-Hafiz al-Hakami’s
quotation in the beginning of this chapter. (8 points)
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2. Give a summary of the correct belief in Qadar. (7 points)

3. List eleven important fruits of true belief in Qadar. (11 points)
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4. Explain how correct belief in Qadar results in true reliance on

Allah. Support your answer with texts from the Qur'an and Sunnah.
(6 points)

5. Explain how correct belief in Qadar protects against laziness.
Support your answer with texts from the Qur'an and Sunnah. (6 points)
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6. Explain how correct belief in Qadar makes a believer alert and
cautious. Support your answer with texts from the Qur'an and Sunnah.
(6 points)

7. Explain how correct belief in Qadar brings courage and firmness of
heart. Support your answer with a text from the Sunnah. (6 points)
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8. Explain how correct belief in Qadar results in spiritual security and
stability. Support your answer with texts from the Qur'an and Sunnah.
(6 points)

9. Explain how correct belief in Qadar results in true submission to
Allah. Support your answer with texts from the Sunnah. (6 points)
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10. Explain how istikharah is linked to correct belief in Qadar.
(4 points)

11. Discuss two misconceptions that some people have about
performing istikharah. (4 points)
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ARABIC TERMS

A number of Arabic terms are frequently used in Islamic discussions,
and seem to constitute a basic vocabulary that needs to be available to
the readers of most books on Islam. We attempt to provide such terms,
together with their definitions, in the following “Glossary” section.
Other terms pertinent to the current book are included in the “Index”
section, together with a page-reference indicating where they are
defined in this book.

A: Glossary of Common Terms

Term Definition

‘Abd Slave or servant. In reference to Allah (¥%), it usually
means a devout worshiper (as in ‘Abd Ullah). But it
frequently refers to a “human being” because every
human being is subdued by Allah (#§) whether one
admits it or not. Plural: ‘ibad or ‘abid.

Adab Good characters or manners; etiquettes. Plural: Adab.

Al-Fatihah | The first chapter of the Qur'an.

‘Alim A scholar or learned man in Islam.

‘Allamah | Exaggerated form of “alim”.

Amin Means, “O Allah, answer my supplication.”

Angsar “The Supporters”: the residents of al-Madinah who
supported the Prophet (&) and the muhajirin.
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Term Definition

‘Asr Afternoon. It is usually applied to the third daily
obligatory prayer, whose time extends from when the
shadows are as long as the objects, until sunset.

Athan Call to the prayer.

‘Awrah A weakness that needs covering or protection. In figh:
the body-parts that must be covered from others.

Ayah Literally means a miracle and a sign. The Qur'an is a
miracle in itself, and so is any portion of it. The smallest
subdivision of the Quranic text is thus called an ayah.
An ayah is usually one sentence in length, but is
sometimes longer or shorter than a complete sentence.
The plural of ayah is ayat.

Ayat Plural of ayah.

Bid'ah Innovation in the creed or in acts of worship.

Da‘'wah Call or mission.

Din Religion. It is usually used in reference to the religion of
Islam.

Dinar A valuable old currency that was made of gold.

Dirham A low-value old currency that was made of silver or
copper.

Du'@ Supplication.

Fajr Dawn. It usually applies to the first daily obligatory
prayer, whose time extends from dawn until sunrise.

Fard Obligation.




Believing in Qadar 215 Arabic Terms

Term Definition

Fard A communal obligation: if some Muslims perform it, the

Kifayah obligation is considered fulfilled by all; and if none
does, all Muslims are considered sinful.

Fard ‘Ayn | An individual obligation, i.e., an obligation that each
individual must fulfill.

Fatwa A religious verdict; plural: fatawa or fatawr.

Figh The ability to understand and derive conclusions from
the available evidence. It is often applied to the subject
of “Islamic jurisprudence” that deals with the practical
regulations in Islam.

Fitnah Trial, test, temptation, or affliction.

Ghayb All knowledge that is beyond the reach of human
perception.

Ghusl A ritual bath required after intercourse, ejaculation, or
after a women becomes clean from her menses.

Hadith Reports of the Prophet’s (&%) sayings, actions, and
approvals.

Hajj Pilgrimage to Makkah.

Halal Permissible.

Halgah A circle or ring. It normally refers to a study circle.

Haram Prohibited.

Hasan Good or acceptable. This is usually mentioned when
indicating the degree of authenticity of some reports.

Hijab Cover. It usually refers to a woman’s clothing that

covers all of her body except her face and hands.
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Term Definition

Hijrah Migration. It usually refers to migration from Makkah to
al-Madinah.

‘Id A day of celebration in Islam. There are two annual ‘ids
(al-fitr and al-Adha) and one weekly 7d (the day of
Jumu'ah).

Iima’ Consensus of the scholars.

Ijitihad Exerting juhd (maximum possible effort) to reach the
right conclusion based on the available evidence.

Imam A leader or distinguished Islamic scholar. It is often
applied to the leader of prayer.

Iman Belief or conviction.

‘Isha Night. It is usually applied to the fifth and last daily
obligatory prayer, whose time extends from the
disappearance of the red light in the horizon until the
middle of the night (which is half way between sunset
and dawn).

Isnad Chain of narrators of a hadith.

Jahiliyyah | The era of extreme ignorance (jahl) and disbelief that
preceded the advent of the Prophet Muhammad (8%).

Jamda‘'ah | A Muslim congregation or gathering. It is often applied
to the congregational prayers. Al-Jamda'ah (the Jama ah)
refers to the original community of the sahabah and
their true followers through the ages.

Janazah | A funeral or a deceased’s prepared body.

Jannah The Garden (of paradise).

Jihad Striving or fighting for Allah’s cause.
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Term Definition

Jinn An invisible creation that Allah (8%) made from fire and
smoke, sometimes translated as “demon”. Satan is one of
the jinns.

Jumu'ah  |Friday. It also applies to the Friday prayer.

Kdﬁr A person who practices kufr. Plural: “kuffar”.

Khalifah  |Derives from khalafa, which means ‘“succeeded” or
“followed”. It commonly refers to a Muslim ruler who
succeeded the Prophet (#) in leading the Muslims.
Plural: khulafa'.

Khamr Alcoholic beverages.

Khilafah | Successorship. It usually refers to the period of rule of
a khalifah.

Khutbah |Speech or sermon.

|
‘ Kufr Disbelief or rejection of faith.
|

Maghrib | Sunset. It is usually applied to the fourth daily obligatory
prayer, whose time extends from sunset until the red
light disappears from the horizon.

Makrih An act that is disapproved in Islam.

Mahram | A person who is closely related to another in such a way
as to be permanently prohibited from marrying him or
her. This relationship results from blood, suckling, or
marriage ties. A woman’s mahrams are: her father,
grandfather, sons, grandsons, brothers, immediate
paternal and maternal uncles, father-in-law, sons-in-law,
suckling sons, suckling brothers, etc. Examples of non-
mahrams: first cousins, step brothers, brothers-in-law,
etc.
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Term Definition

Masjid A place designated for sujid. It usually refers to a
mosque.

Mathhab | Way or approach. It usually refers to one of the four
Islamic schools of figh established by the Four Imams:
Abi Hanifah an-Nu'man Bin Thabit, Malik Bin Anas,
Muhammad Bin Idris ash-ShafiT, and Ahmad Bin
Hanbal — May Allah bestow His mercy on them all.

Minbar Steps (normally three) mounted by an imam in a masjid
for delivering a khutbah.

Muhdgjir | A migrator — one who undertakes hijrah. Plural:
muhdjiriin or muhdjirin. It usually refers to a sahabi who
migrated from Makkah to al-Madinabh.

Mujahid | A person who performs jihad. Plural: mujahidin or
mujahidin.

Munkar Disapproved; rejected.

Musalla | A place designated for salah. Most commonly, it applies
to the grounds where the prayers of ‘id and janazah are
performed.

Mushrik | A person who practices shirk.

Nafl Extra, voluntary, or supererogatory -deeds.

Qadar Allah’s decree and measure.

Qiblah The direction of al-Ka‘bah in Makkah.

Qudusi  |Holy. A qudust hadith is a hadith that the Prophet (&)
quoted from his Lord (3%).

Rak'ah A full prayer unit, containing one rukii'. Plural: rak'ar.
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Arabic Terms

Term Definition

Ramadan | The month of fasting. It is the ninth month of the
Islamic lunar calendar.

Rukit’ The act of bowing in the prayer. It derives from the verb
raka'a which means “bowed down”.

Sadagah | Charity.

Sahabah | The Prophet's companions; singular: sahabi.

Sahih True or authentic.

Salaf The early righteous pioneers and scholars of Islam—the
sahabah and their true followers.

Salah The prayer.

Salam Peace. It also means the greeting with peace (as-salamu
‘alaykum) among the Muslims.

Sanad Same as isnad.

Shahadah | Testimony; it is mostly applied to the testimony of
Islam: “There is no true deity but Allah, and Muhammad
is Allah’s Messenger.” Also, it is often applied to the
most truthful form of physical testimony, which is
martyrdom in Allah’s (#) cause.

Shahid A person martyred for Allah’s cause. Feminine:
Shahidah.

Sham General Middle-East area of Palestine, Jordan, Syria, and

Lebanon, including the major cities of Jerusalem and
Damascus.
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Term Definition

Shar  or  |Derive from shara'a, which means “legislated”. They

Shariah  |are usually used in reference to the Islamic Law.
“Shar7T’ means a legislated or permissible matter in
Islam. And “ash-Shari® is the Legislator: Allah (3%).

Shaykh Literally means an old man. It is commonly used as a
title of respect for a man of better Islamic knowledge. It
is also used in some Arab countries as a title of authority
similar to “prince”.

Shaytan | Satan.

Shirk Polytheism, ascribing divinity to other than Allah, or
joining partners with Him in worship. A pagan or a
person who practices shirk is a mushrik.

Siyam Fasting.

Sujiid The act of prostration in the prayer.

Sunnah Way, guidance, or teachings. Most commonly, it refers
to the Prophet’s (&%) way and guidance.

Sirah Quranic chapter.

Tabit Literally, follower. It normally refers to a disciple of the
sahabah. Plural: tabi‘iin or tabin.

Tafsir Qur’anic commentaries and interpretations.

Takbir Saying, “Allahu Akbar — Allah is the greatest.”

Tahlil Saying, “La ilaha illallah — There is no true god except
Allah.”

Tagqlid Imitation, especially without knowledge.

Tagwa Fearing and revering Allah.
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Term Definition

Tasbih Saying, “Subhan Allah — Exalted is Allah.”

Tashahhud | Pronouncing the Shahddah. 1t is mostly applied to the
part of the prayer where one sits, pronounces the
Shahdadah, invokes salah upon the Messenger, and
supplicates.

Tayammum | A symbolic ablution performed by wiping clean dust,
instead of water, over the hands (to the wrists) and face.

Taslim Saying salam, especially to conclude the prayer.

Tawhid | Belief in Allah’s oneness — that He is the only Creator
and Lord of the creation, He is the only God who
deserves to be worshiped, and He possesses the most
excellent and perfect attributes.

Thikr Remembering Allah and mentioning Him.

‘Ulama&@ Plural of ““alim”.

Ummah Community, nation, or followers.

Wahy Revelation or inspiration.

Wajib Obligatory or required.

Witr Odd numbered. The entire night prayer is sometimes
called witr because the total number of its rak'ar is odd.

Wudit Ablution for the prayer. It consists of rinsing the mouth,
blowing the nose, washing the face, washing the
forearms to the elbows, wiping over the head (including
the ears), and washing the feet up to the ankles.

Zakah Obligatory charity.

Zina Adultery or fornication.
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Term Definition

Zuhr Noon. It is usually applied to the second daily obligatory
prayer, whose time extends from the sun’s crossing the
zenith until the time when the shadows are as long as
the objects.
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