
46.
Soorat al-Ahqaf

(Makki)

In the name o f Allah, 
the Most Gracious, the Most Merciful

(V- A :

46:1. Ha’. Meem.

46:2. The revelation o f the Book is from Allah, the Almighty, the 
Most Wise.

46:3. We have not created the heavens and the earth, and all that is 
between them, except for a true purpose and for an appointed 
term. But those who disbelieve pay no heed to the warning that 
is given to them.

This is praise and veneration from Allah (4s) for His holy Book, 
highlighting its dignity and implicitly telling people to seek guidance 
by its light, focus on pondering its verses and extract its treasure.
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Having referred to the revelation o f His Book that contains commands 
and prohibitions, Allah now mentions His creation o f  the heavens and 
the earth, thus combining the creation and the command.

^...V erily, His is the creation and the com m and ...^  (al-A‘raf7: 54) 

This is like the verses in which Allah (4c) says:

^ It is A llah W ho created seven heavens and o f  the earth the like 
thereof. His decree descends throughout them...]* (at-Talaq 65:12)

-  and:

^H e sends down the angels with His revelation by His command to 
whom ever among His slaves He wills, saying: Proclaim that there is 
no god but I, so fear Me. He created the heavens and the earth for a 
true purpose ... }j> (an-Nahl 16: 2-3)

It is Allah (4c) Who created those who are accountable, and He 
created their dwellings and made to be o f service to them all that is in 
the heavens and on earth, then He sent His M essengers to them, and 
sent down to them His Books. He sent His commands and prohibitions 
to them and told them  that this realm  is the realm  o f  striving and 
a place for those who strive to pass through; it is not a place o f  
settlem ent that people will never leave. Rather they will move on 
from it to the place o f  settlement and the eternal abode, and they will 
find the reward for their deeds that they did in this realm waiting for 
them in full in that realm.

Thus Allah establishes proof that points to that realm and gives 
people a taste o f  rew ard and punishm ent in this w orld, so as to 
motivate them to seek what they love and flee from what they fear. 
Therefore He says here: <-(We have not created the heavens and the 
earth, and all that is between them, except for a true purpose]* that is, 
We have not created them without purpose or in vain; rather it is so 
that people will come to know the greatness o f the Creator thereof and 
find evidence o f  His perfect attributes, and so that they may come to 
know that the One Who created both realms, despite their vastness,
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is able to recreate people after their death in order to requite them, 
and that their creation and life is limited ^for an appointed term}?.

Having told us o f  that -  and He is the most truthful o f  speakers -  
and thus established proof and lighted the way, Allah now tells us that 
despite that, some people insist on turning away from the truth and 
turning away from the call o f  the Messengers, as He says: ^B ut those 
who disbelieve pay no heed to the warning that is given to them)?.

As for those who believe, when they came to know the truth, they 
responded to the com m ands o f  their Lord, accepted the truth and 
submitted with humility and veneration. Thus they attained all that 
is good and all that is evil was warded o ff from them.

O  <1

d - t

46:4. Say: Tell me about those on whom you call besides Allah. Show 
me what they have created on the earth. Or do they have any 
share in the heavens? Bring me [proof from] a Book revealed 
before this, or some remnant of knowledge, if you are telling 
the truth.

46:5. Who is more astray than one who calls upon, besides Allah, 
those who will not answer him until the Day of Resurrection, 
and are oblivious to his call?

46:6. When humankind are gathered [on the Day o f Resurrection], 
they will become their enemies and will reject their worship of 
them.
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^Say)* to these people who associate idols and rivals in worship 
with Allah, which have no power to bring benefit or cause harm, or 
to cause death, give life or resurrect -  say to them, highlighting the 
helplessness o f their idols and pointing out that they do not deserve 
anything o f worship: ([Tell me about those on whom you call besides 
Allah. Show me what they have created on the earth. Or do they have 
any share in the heavens?)*.

Have they created any o f  the heavenly bodies or any o f  the 
creatures on earth? Have they created mountains? Have they caused 
rivers to flow? Have they scattered anim als throughout the earth? 
Have they caused trees to grow? Did they help in the creation o f  any 
o f these things?

They have done none o f  these things, by their own admission, let 
alone the adm ission o f  anyone else. This offers definitive rational 
evidence that the worship o f  anyone or anything other than Allah is 
invalid.

Moreover, there is no textual evidence: ([Bring me [proof from] 
a Book revealed before this]*, nam ely a book that prom otes the 
association o f others with Allah,
(-for some rem nant o f  knowledge)* inherited from the M essengers, 
that enjoins that.

It is well known that they are incapable o f  bringing any evidence 
to that effect from any o f the Messengers; in fact we are confident and 
certain that all the Messengers promoted the affirmation o f the oneness 
o f  their Lord, and they forbade associating others with Him. This is 
the greatest knowledge that is narrated from them. Allah (4c) says:

(fIndeed, We sent to every nation a M essenger [saying]: Worship 
Allah [alone] and shun false g o d s ...^  (an-Nahl 16: 36)

And every M essenger said to his people:

([...w orship Allah; you have no god but He...)* (al-A'ra/7: 65)
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Thus it is known that the argument that the polytheists give for their 
association o f others with Allah is not based on proof or evidence; 
rather they rely on false notions, ill-founded opinions and corrupt 
reasoning.

W hat indicates that their argum ent is invalid is studying their 
stories, finding out about their knowledge and deeds, and examining 
the situation o f those who spent their lifetimes worshipping false gods: 
did it benefit them at all in this world or in the hereafter?

Hence Allah (4%) says: ffWho is more astray than one who calls 
upon, besides Allah, those who will not answer him until the Day o f 
Resurrection^ that is, for the duration o f  his stay on earth, and they 
do not benefit him even an atom ’s weight
^and are oblivious to his call^ for they do not hear or respond to any 
call. This is how they are in this world, and on the Day o f Resurrection 
they will reject their association o f  them with Allah.

^W hen humankind are gathered [on the Day o f Resurrection], they 
will become their enemies j* -  they will curse one another and disavow 
one another, and they (the false gods) ^will reject their worship o f 
them]*.

J* ( J )  ̂ j t i l  "C.j I

jc .  j jk ih  i>*
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46:7. When Our clear revelations are recited to them, those who 
disbelieve say o f the truth when it comes to them: This is 
obviously magic!

46:8. Or do they say: He has fabricated it himself? Say [O Muhammad]: 
If 1 did fabricate it, then there is nothing you can do to shield me 
from the punishment of Allah. He knows best what you utter 
against it. Sufficient is He as a witness between me and you, 
and He is the Oft-Forgiving, Most Merciful.

46:9. Say [O Muhammad]: I am not the first of the Messengers, and 
I do not know what will happen to me or to you. 1 only follow 
what is revealed to me, and I am but a clear wamer.

46:10. Say: What do you think, if it [the Qur’an] is really from Allah 
but you reject it? What if a witness from among the Children 
o f Israel has testified in its favour and has believed, whilst you 
remain arrogant? Verily Allah does not guide people who are 
given to wrongdoing.

That is, when «|Our clear revelations)? are recited to the disbelievers, 
in such a way that they cannot doubt them, that does not benefit them; 
rather p roof is established against them thereby, and they say by way 
o f  fabrication, f[of the truth when it comes to them: This is obviously 
m agic!)? That is, it is clearly and undoubtedly magic. This is a kind 
o f turning the facts upside down, but no one can be fooled by that 
except those who are weak in reasoning. Otherwise the difference 
between the truth that was brought by the Messenger ($&) and magic 
is greater than the distance between heaven and earth.
How can the truth -  which is as sublime as the stars and whose light 
surpasses that o f the sun, and is supported by evidence in the universe 
and in their own selves, and is affirmed and accepted by people o f  
insight and mature thinking -  be compared with falsehood such as 
magic, which only comes from misguided wrongdoers who are evil 
at heart and evil in their deeds, so it is appropriate for them and suits 
their condition?
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^O r do they say: He has fabricated it himself)* that is, M uhammad 
(«i!t) has fabricated this Q ur’an himself, and it is not from Allah?

^Say [O Muhammad])* to them: ^ I f  I did fabricate it)* then Allah 
has pow er over me and He has knowledge o f  your plan and what 
you say about it, so why has He not punished me for fabricating it, 
as you claim?

Is there anything ^you can do to shield me from the punishm ent 
o f Allah)* if  it be His will to harm me or to have mercy on me? 
^Sufficient is He as a witness between me and you)*. If  I was making 
it up, He would have seized me by my right hand and punished me 
with a punishment that would be seen by all, because this is the worst 
type o f  fabrication, if  I were really attributing it falsely to Him.

Then Allah calls them to repent, despite what they have done o f 
stubbornly rejecting the truth and disputing it: dand He is the Off- 
Forgiving, Most Merciful)* that is, so repent to Him and give up what 
you are doing; He will forgive you your sins, have mercy on you, 
guide you to all that is good and reward you immensely.

dSay [O Muhammad]: I am not the first o f  the Messengers)* that is, 
I am not the first Messenger to come to you, such that you should find 
my mission strange and find my call odd. There have been previous 
Messengers and Prophets whose call was like mine, so why do you 
object to my message?
^and I do not know what will happen to me or to you)* that is, I am 
only human; I have no control over anything, for it is Allah (4c) Who 
is in control o f  me and you, and He will decide between me and you. 
I am not bringing anything o f  my own accord,
(fand I am but a clear wamer)* if  you accept my message and respond 
to my call, that is your good fortune in this world and the hereafter, 
but if  you reject my message, then your reckoning will be with Allah. 
I have warned you and whoever is given a prior warning is left with 
no excuse.
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^Say: W hat do you think, if  it [the Q ur’an] is really from Allah 
but you reject it? W hat if  a w itness from  am ong the Children o f  
Israel has testified in its favour and has believed, whilst you remain 
arrogant?^ That is, tell me, if  this Q ur’an is from Allah and those 
who are guided am ong the People o f the Book testify to its truth, for 
they have knowledge o f the truth by which they know that it is true, 
so they believe in it and are guided, and thus it is proven that what the 
Prophets brought was all in harmony and their followers are people 
o f  dignity, whilst you, O ignorant ones, are too arrogant to follow it. 
Can this be anything but the greatest wrongdoing and worst disbelief? 
^Verily Allah does not guide people who are given to w rongdoing^ 
-  part o f  wrongdoing is being too arrogant to follow the truth after 
it comes within reach.

OY-l  \

46:11. Those who disbelieve say of those who believe: If it [the Qur’an] 
were a good thing, they would not have believed in it before us. 
Since they have not let themselves be guided by it, they will 
continue to say: This is an ancient fabrication.

46:12. But before it came the Book of Moosa [which was revealed as] a 
guide and a mercy. This Book, which is in the Arabic language, 
confirms it, warning those who do wrong and bringing glad 
tidings to those who do good.

That is, those who stubbornly disbelieved in the truth and rejected 
its call said: «flf it [the Q ur’an] were a good thing, they would not have



Soorat al-Ahqaf (U-12) |  161

believed in it before us)* that is, the believers would not have beaten 
us to it; rather we would have been the first to embrace it. This is pure 
nonsense. W hat evidence is there that the sign o f  som ething being 
the truth is that the rejecters should attain it before the believers? Are 
they more pure at heart or more perfect in reasoning? O r is guidance 
under their control?

Rather with these words they were trying to console themselves, 
like one who fails to attain som ething so he begins to criticise it. 
Hence Allah says:

Since they have not let themselves be guided by it, they will continue 
to say: This is an ancient fabrication^ that is, this is the reason why 
they said that about it: because they were not guided by this Q ur’an 
and they missed out on the greatest blessing, they criticised it by saying 
that it was a lie, when it is undoubtedly true and is in accordance with 
the previous Books, especially the most perfect and best o f  them after 
the Q ur’an, namely the Torah, which Allah sent down to Moosa as 
^a guide and a mercy)* that is, the Children o f  Israel followed it and 
were guided by it, and thus it brought them good in this world and 
the hereafter.

([This Book)* namely the Q ur’an 
([which is in the Arabic language)* so that it is easy to approach and 
understand
^confirm s it)* that is, it confirms the previous Books and testifies in 
their favour by being in harmony with them.
([warning those who do wrong)* that is, who wrong themselves by 
indulging in disbelief, im m orality and sin; if  they persist in their 
wrongdoing, it warns them o f  a grave punishment.

But it gives glad tidings to those who do good by worshipping 
the Creator and being kind to others, o f  a great reward in this world 
and the hereafter. It mentions the deeds that it warns against and the 
deeds for which it gives glad tidings.
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46:13. Verily those who say: Our Lord is Allah, then remain steadfast, 
will have no fear, nor will they grieve.

46:14. They will be the inhabitants o f paradise; they will abide therein 
forever, as a reward for what they used to do.

That is, those who acknow ledge their Lord, testify  to His oneness 
and are constant in their obedience to Him,
({then remain steadfast}* all their lives
({will have no fear}* o f  any turm oil that lies ahead o f  them
({nor will they grieve^ over whatever they leave behind them .

({They will be the inhabitants o f  paradise}* that is, they w ill be its 
people who abide therein, who will never w ant to leave it o r desire 
anything else.

({they will abide therein forever, as a rew ard for w hat they used 
to do}* o f believing in Allah, w hich required them  to do the righteous 
deeds in which they rem ained steadfast.
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46:15. We have enjoined upon man kindness to his parents. With 
hardship his mother bears him and with hardship she brings 
him forth, and his bearing and weaning take thirty months. Then 
when he reaches his prime and reaches the age of forty years, he 
says: O my Lord, inspire me to be constantly grateful for Your 
blessings that You have bestowed upon me and my parents, 
and to do righteous deeds with which You will be pleased; and 
establish righteousness among my offspring for me. Verily I 
repent to You and verily I am one o f those who submit to Allah 
[in Islam].

46:16. Such are the ones from whom We will accept their righteous 
deeds and overlook their bad deeds. They will be among the 
inhabitants o f paradise -  a true promise that has been given to 
them.

Because o f  His kindness towards His slaves and His appreciation 
towards parents, Allah (4?) enjoins and instructs children to treat their 
parents kindly, by speaking to them gently and nicely, spending on 
them, and other ways o f  showing kindness.
Then He points out the reason for that, by m entioning w hat the 
mother has to go through o f  hardship because o f  her child, such as 
hardship during pregnancy, then the hardship o f  birth, which is very 
painful, then the hardship o f breastfeeding and looking after the child 
at that time. The things mentioned do not last for a short time, one 
or two hours; rather they go on for a long time, ^ th irty  months]*. 
Pregnancy lasts nine months or so, and the remainder o f that time is 
for breastfeeding. This refers to what is usually the case.

This verse, along with the verse:

([M others m ay breastfeed their children for two w hole years...]* 
(al-Baqarah 2: 233)

-  is quoted as evidence that the m inim um  length o f pregnancy 
is six months, because if  the period o f  breastfeeding -  which is two
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years -  is subtracted from thirty months, what is left is six months 
for pregnancy.

((Then when he reaches his prime]* that is, the pinnacle o f  his 
youth and intellect,
((and reaches the age o f  forty years, he says: O my Lord, inspire m e^ 
that is, guide me and help me
^to be constantly grateful for Your blessings that You have bestowed 
upon me and my parents]* that is, spiritual blessings and w orldly 
blessings. Gratitude means using those blessings in obedience to the 
One Who bestowed them and granted them, and responding to His 
blessings by acknow ledging and adm itting one’s inability to give 
proper thanks, and striving to praise Allah for them. A blessing to the 
parents is a blessing to their children and descendants, because they 
will inevitably get some o f them and some o f  their effects, especially 
the blessing o f religious commitment, because the righteousness o f 
the parents, that is based on knowledge and deeds, is one o f  the main 
reasons for the righteousness o f  their children.

^and to do righteous deeds with which You will be pleased^ by 
helping me to do the type o f deed that meets all the prerequisites o f 
being sound and right, and is free o f  anything that may spoil it. Such 
is the deed that Allah is pleased with and accepts, and for which He 
gives reward.

^and establish righteousness among my offspring for m e | -  as he 
prayed for him self to be righteous, he also prayed for his offspring 
to be righteous, asking A llah to rectify their condition. He stated 
that the benefit o f  the children’s righteousness comes back to their 
parents, because he said, ((and establish righteousness am ong my 
offspring for me]*.

^Verily I repent to You]* from sins and acts o f disobedience, and 
I come back to obedience to You, ^and verily I am one o f  those who 
submit to Allah [in Islam]^.
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([Suchj* that is, those who are described here 
(fare the ones from whom We will accept their righteous deeds)* which 
are acts o f obedience, because they also do other kinds o f  deeds, 
(fand overlook their bad deeds)* in general terms.
^They will be among the inhabitants o f  paradise)* so they will attain 
goodness and what they seek, and evil and what they dislike will be 
removed from them.
<[a true promise that has been given to them)* that is, this promise that 
We have made to them is a true promise from the One W ho is truest 
in speech, Who does not break His promise.
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46:17. But some say to their parents: Fie on you both! Are you telling 
me that I will be brought forth [from the grave] even though 
many generations have passed away before me? They seek 
Allah’s help [and say]: Woe to you! Have faith, for the promise
o f Allah is true. But he says: This is nothing but tales o f the
ancients.

46:18. Such are the ones for whom the punishment becomes inevitable, 
as happened to nations ofjinn and men who came before them, 
for indeed they are [all] losers.

46:19. For all there will be ranks according to their deeds, so that 
[Allah] may pay them in full for their deeds, and no one will 
be wronged.
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Having mentioned the situation o f  the righteous one who honours 
his parents, Allah (4s) now tells us o f  the situation o f  the one who is 
disobedient to his parents, and that it is the worst o f  situations: 
f(But some say to their parents)? when they call them to believe in 
Allah and the Last Day, and warn them o f  the requital.

This is a great act o f kindness and the best thing that the parents 
can do for their child, to call him to that w hich leads to eternal 
happiness and bliss, but he responds in the worst manner and says: 
c(Fie on you both!)? That is, may you perish, you and what you have 
brought.

Then he explains why he thinks that unlikely, rejecting this idea: 
^A re you telling me that I will be brought forth [from the grave])? on 
the Day o f  Resurrection
«(even though m any generations have passed aw ay before me?)? 
That is, many generations have passed away who were disbelievers, 
following the path o f disbelief, and they were the leaders for every 
stubborn, ignorant disbeliever?

efThey)? namely his parents ^seek A llah’s help)? in dealing with 
him, and they say to him: ^W oe to you! Have faith)? that is, they do 
their utmost in trying hard to guide him, to the extent that -  in their 
keenness for him to be guided -  they seek the help o f  Allah, like 
one who is drowning, asking Him in desperation, trying to convince 
their son and feeling sad for him, trying to explain the truth to him. 
Hence they say: f(for the promise o f Allah is true)?. Then they present 
whatever evidence they can to him.

But their son only increases in stubbornness, aversion, arrogance 
towards the truth, and speaking ill o f  it.
cjBut he says: This is nothing but tales o f  the ancients)? that is, it is 
only something that was transm itted from the books o f  the earlier 
generations; it is not from Allah, and Allah did not reveal it to His 
M essenger ($ ip .
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Everyone knows that M uhammad ( i |§ )  was unlettered and could 
neither read nor write, and did not leam from anyone. So where did he 
learn it from? How could people produce something like this Q ur’an, 
even if  they came together to do so?

^Such are the ones)? that is, the ones who are in this blameworthy 
state
^for whom the punishment becomes inevitable)? that is, they deserved 
the punishment
^as happened to nations o f  jinn  and men who came before them)?, 
who followed the path o f disbelief and rejection. So these people will 
be included with them and will disappear in their midst.

^for indeed they are [all] losers)? -  loss means losing one’s capital, 
for if  a man loses his capital, it is more apt that he should lose the 
profits thereon. They have lost faith, and did not attain any bliss, nor 
were they safe from the punishment o f  hell.

^For all)? that is, for both good people and evil people 
^there will be ranks according to their deeds)? that is, for each one 
according to his level o f  good or evil. Their ranks in the hereafter 
will be according to their deeds. Hence Allah says: ffso that [Allah] 
may pay them in full for their deeds, and no one will be wronged)? 
by having anything added to their bad deeds or anything subtracted 
from their good deeds.

(T-

46:20. On the day when those who disbelieved are brought before 
the fire, [it will be said to them]: You had your share o f good

0
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things in the life of the [previous] world, and you had your fill 
o f pleasure. Today you will be recompensed with a humiliating 
punishment, because you behaved arrogantly on earth without 
justification and because you acted rebelliously.

Here Allah ( te )  mentions the state o f  the disbelievers when they 
are brought before the fire and rebuked and chastised. It will be said to 
them: ((You had your share o f  good things in the life o f  the [previous] 
world)?, when you felt content with the world, were deceived by its 
pleasures and were pleased with its desires. Its good things distracted 
you from striving for your hereafter, and you enjoyed it in the manner 
o f  grazing animals. That was your share, and you have no share o f 
the hereafter.

^Today you will be recompensed with a humiliating punishment)? 
that is, a severe punishment that will humiliate you and expose you to 
shame, because you used to say o f Allah that which was not true, for 
you used to attribute to Allah and to His decree the path o f misguidance 
that you were following, but you were lying when you said that, 
(•(and because you acted rebelliously^ and were too arrogant to obey

Thus they com bined speaking words o f  falsehood, acting upon 
falsehood, telling lies against A llah by attributing their falsehood 
to Him, casting aspersions upon the truth and being too arrogant to 
follow it. So they will be given the most severe o f  punishments.

Allah.

0 0
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46:21. Remember the brother o f ‘Ad [namely Hood], when he warned 
his people in [the land of] al-Ahqaf -  and indeed there came 
wamers before him and after him -  [saying]: Do not worship any 
but Allah. Verily I fear for you the punishment o f a momentous 
day.

46:22. They said: Have you come to lure us away from our gods? Bring 
us that with which you are threatening us, if you are telling the 
truth.

46:23. He said: Knowledge [of when it will come] is only with Allah. 
I only convey to you the message with which I have been sent. 
But I see that you are ignorant people.

46:24. When they saw it [the punishment] as a cloud approaching their 
valleys, they said: This is a cloud bringing us rain. [Hood said:] 
Nay; rather it is that which you sought to hasten -  a wind bearing 
a painful punishment.

46:25. It will destroy everything by the command of its Lord. And they 
became such that there was nothing left to be seen except their 
[empty] dwellings. Thus We requite the evildoers.

46:26. We gave them power [and prosperity] to an extent to which We 
did not give it to you [O Quraysh], and We gave them hearing, 
sight and intellect. But neither their hearing nor their sight nor 
their intellect was o f any avail to them, for they used to reject 
the signs o f Allah. And the very thing [punishment] they used 
to ridicule overwhelmed them.
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4 Remember)? that is, by way o f  praise 
^the brother o f ‘Ad [namely Hood])? ( ^ ) ,  who was one o f the noble 
M essengers whom Allah (■$£) blessed by making them callers to His 
religion who guided people towards Him.

^w hen he w arned his people)? nam ely ‘Ad ^ in  [the land of] 
al-Ahqaf)? that is, in their dwellings that were known as al-ahqaf, a 
word which refers to an area where there is a great deal o f  sand, in 
the land o f Yemen.

«[and indeed there came wamers before him and after him)? so he 
was not the first am ong them and was no different from them. He 
said to them: f[Do not worship any but Allah. Verily I fear for you 
the punishment o f  a momentous day^.

Thus he instructed them  to w orship A llah, w hich includes all 
good words and praiseworthy deeds. And he forbade them to ascribe 
partners to Allah or make others equal to Him. And he warned them, 
if  they did not obey him, o f  the severe punishment. But this call was 
to no avail in their case.

([They said: Have you come to lure us aw ay from our gods?)? 
That is, you have no other aim, and there is no truth in what you say. 
You are envying us for what we have o f  gods and you want to turn 
us away from them.

^Bring us that with which you are threatening us, if  you are telling 
the truth)? -  this is the utmost ignorance and stubbornness.

^H e said: Knowledge [of when it will come] is only with Allah)? 
for it is He in W hose Hand is control o f all things, and it is He Who 
will bring you the punishment if  He so wills.

^1 only convey to you the message with which I have been sent)? 
that is, my only responsibility is to convey the message clearly. 
^B ut I see that you are ignorant people)?, therefore you did what you 
did o f showing extreme audacity.
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So A llah sent against them the severe punishm ent, nam ely the 
wind that destroyed them utterly.

Hence He says: ffWhen they saw it [the punishment] as a cloud 
approaching their valleys)? that is, it appeared like a cloud that came 
towards their valleys, that would provide water with which they would 
irrigate their land and drink from their wells and streams 
^they said)? optimistically: ^This is a cloud bringing us rain)» that is, 
this cloud will give us rain.

^[Hood said:] Nay; rather it is that which you sought to hasten)j 
that is, this is what you have brought upon yourselves when you said: 
^Bring us that with which you are threatening us, if  you are telling 
the truth)? (46: 22).

^a wind bearing a painful punishment. It will destroy everything^ 
that it passes over, because o f  its intensity and destructive power. 
Allah sent it against them:

.. .for seven nights and eight days in succession, so that you would 
have seen the people lying lifeless as if  they were the trunks o f  fallen 
palm trees.)? (al-Haqqah 69: 7)

-  ^by the command o f its Lord)? that is, by His leave and His will.

^A nd they becam e such that there was nothing left to be seen 
except their [empty] dwellings)? that is, their flocks, their wealth and 
they themselves were destroyed.
^Thus We requite the evildoers)? because o f their sin and wrongdoing.

A lthough Allah (4g) had bestow ed great blessings upon them, 
they did not give thanks to Him or remem ber Him. Hence He says: 
«[We gave them power [and prosperity] to an extent to which We did 
not give it to you [O Quraysh])? that is, We gave them power (and 
prosperity) in the land, so they were helping themselves to its good 
things and enjoying its pleasures. We made their lives long enough 
for anyone who might reflect and pay heed to do so (cf. 35: 37), and 
for anyone who might be guided to follow guidance. In other words,
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We gave ‘Ad power and prosperity more than We have given to you 
(O Quraysh), so do not think that what We have bestowed upon you 
has never been given to anyone else, or that it will protect you from 
the punishment o f  Allah at all. Rather others were given more power 
and prosperity than you, but their w ealth, sons and troops did not 
avail them before Allah in the slightest.

^and We gave them hearing, sight and intellect^ that is, there was 
no shortcoming in their hearing, sight or intellect, such that it could 
be said that they neglected the truth out o f  ignorance and were unable 
to learn about it. There was nothing wrong with their reasoning, but 
guidance is in the Hand o f  Allah.

^B ut neither their hearing nor their sight nor their intellect was o f  
any avail to them ^ at all.

That is because they dused to reject the signs o f Allah p that pointed 
to His oneness and indicated that He alone is to be worshipped.

^ A n d  the very  th ing  [punishm ent] they used to rid icu le  
overwhelm ed them]? that is, there befell them the punishm ent that 
they denied would happen, and they ridiculed the M essengers who 
warned them o f  it.

@  S A k  f i t j  c g s  S i  C S i i t  J a y  >
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46:27. Indeed We destroyed the cities that were around you [O 
Quraysh], having given them a variety o f signs, so that they 
might turn back [from their evil ways].

46:28. Why then was no help forthcoming to them from those whom 
they took as gods besides Allah so that they might bring them
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closer to Him? Nay, they were lost from them; such was the 
outcome o f their lie and the fabrication they used to invent.

H ere A llah (4s) w arns the po ly theist A rabs and o thers by 
mentioning the destruction o f the disbelieving nations who had lived 
around their land; in fact m any o f  them  had lived in the Arabian 
Peninsula itself, such as ‘Ad, Tham ood and others. Allah (4s) sent 
various signs to them, o f  different types, ^so  that they m ight turn 
back [from their evil waysj'p that is, so that they might give up their 
ways o f  disbelief and rejection.

But because they did not believe, A llah seized them  with the 
vehement grip o f  One Who is Almighty, Omnipotent (cf. 54: 42), and 
their gods upon whom they called besides Allah did not help them 
in the slightest. Hence A llah says here: ^W hy then was no help 
forthcom ing to them  from those w hom  they took as gods besides 
Allah so that they m ight bring them closer to H im ^ and because they 
hoped that they would benefit them?

^Nay, they were lost from them)*, so they did not respond to them 
or protect them.

^such was the outcome o f  their lie and the fabrication they used 
to invent^ by way o f  wishful thinking, as they claimed that they were 
following the truth and that their deeds would benefit them, but they 
came to nought.

* o
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46:29. And [remember] when We sent a group o f jinn to you, to listen 
to the Qur’an. When they were close enough to hear it, they said 
[to one another]: Listen attentively. And when [the recitation] 
was over, they went back to their people to warn them.

46:30. They said: O our people, verily we have heard [recitation from] a 
Book that has been revealed after Moosa, confirming that which 
came before it, guiding to the truth and to a straight path.

46:31. O our people, respond to the one who is calling to Allah, and 
believe in him, so that Allah may forgive you some o f your sins 
and protect you from a painful punishment.

46:32. And whoever does not respond to the one who is calling to Allah 
can never escape [Allah’s punishment] on earth, and besides 
Him he has no protectors. Such people are clearly misguided.

Allah (4c) sent His Messenger Muhammad (« | |)  to all o f  creation, 
both hum ans and jinn, and he had to convey to all the message o f 
his prophethood.

As for humans, he was able to call them and warn them. As for the 
jinn, Allah sent them to him by His might; He sent to him «(a group o f 
jinn ... to listen to the Q ur’an. When they were close enough to hear 
it, they said [to one another]: Listen attentively]* that is, they urged 
one another to listen attentively.

^And when [the recitation] was overjj and they had understood it 
and it had had an impact on them,
^they went back to their people to warn them ^ out o f  sincerity towards 
them and so as to establish the p roof o f  Allah against them. Allah 
made them a help to His Messenger (s |§ ) in spreading His call among 
the jinn.
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^They said: O our people, verily we have heard [recitation from] 
a Book that has been revealed after M oosa^ because the Book o f 
M oosa was the basis for the Gospel, and it was the main reference 
for the Children o f  Israel with regard to religious rulings; as for the 
Gospel, it com plem ented and com pleted the Book o f  M oosa, and 
changed a few rulings.

^confirm ing that which came before it^ namely the Book that we 
have mentioned confirms that which came before it 
^guiding to the truth^ that is, leading to what is sound and correct in 
terms o f  teachings and stories
^and to a straight path^ that is, it leads to Allah and to His paradise, 
based on knowledge o f  Allah and o f  His religious rulings and rulings 
that have to do with requital in the hereafter.

Having praised the Q ur’an and highlighted its sublime status, they 
then called their fellow jinn  to believe in it, saying: *[0 our people, 
respond to the one who is calling to Allah]? that is, the one who is not 
calling to any but his Lord. He is not calling you for some ulterior 
motive, or on the basis o f  his own whims and desires; rather he is 
calling you to your Lord, so that He may reward you and remove from 
you all evils and harms. Hence they said: *fso that Allah may forgive 
you some o f  your sins and protect you from a painful punishment]?. 
For if  He protects you from the painful punishm ent, there can be 
nothing after that but bliss. This is the reward o f those who respond 
to the one who is calling to Allah.

^A nd whoever does not respond to the one who is calling to Allah 
can never escape [Allah’s punishment] on earthy for Allah has power 
over all things, so no one can escape Him or overcome Him.
^and  besides Him he has no protectors. Such people are clearly 
misguided]? and what misguidance can be greater than that o f  one 
w hom  the M essengers call, and the w arning reaches him  on the 
basis o f  clear signs and abundant proof, but he turns away and is too 
arrogant to pay heed?
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46:33. Do they not see that Allah, Who created the heavens and the 
earth, and was not wearied by their creation, is able to bring the 
dead to life? Verily He has power over all things.

This offers evidence that Allah (^c) is able to bring them back to 
life after death, by referring to som ething that is greater than that, 
namely the fact that it is He Who created the heavens and the earth, 
despite their greatness and vastness, and the precision o f their creation, 
without that leading to Him feeling tired as a result o f  creating them. 
So how could He be incapable o f  bringing you back to life after your 
death, when He has power over all things?

46:34. On the day when those who disbelieved are brought before the 
fire, [it will be said to them]: Is this not the truth? They will say: 
Yes indeed, by our Lord. He will say: Taste then the punishment 
for having disbelieved.

46:35. So be patient, as the Messengers o f strong resolve were patient, 
and do not seek to hasten [the punishment] for them. On the 
day when they see the punishment o f which they were warned, 
it will be as if they had not remained [in this world] for longer

0 0
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than an hour o f a day. This [Qur’an] is sufficient reminder. Will 
any, then, be doomed but the rebellious and wicked people?

Here Allah (4c) tells us o f  the terrible situation o f  the disbelievers 
when they will be brought to the fire that they disbelieved in; they 
will be rebuked and it will be said to them: *fls this not the truth?]* 
Here it is before you; you can see it with your own eyes.
^They will say: Yes indeed, by our Lord]) -  they will acknowledge 
their sin and their lies (namely their denial o f  the punishment) will 
become apparent.
^H e will say: Taste then the punishm ent for having disbelieved]) that 
is, an eternal, everlasting punishment, as your disbelief was a constant 
and well-entrenched characteristic o f  yours.

Then A llah (4c) instructs His M essenger ( ^ § )  to be patient in 
putting up with the harm o f  the disbelievers who opposed him, and to 
keep calling them to Allah, emulating the patience o f  the M essengers 
o f firm resolve and leaders o f humankind, men o f high ambition whose 
patience was immense and whose faith was perfect, for they are most 
deserving o f  being taken as examples, to follow in their footsteps and 
be guided by their beacon.

The Prophet ( i |§ )  obeyed the com m and o f  his Lord, and was 
patient as no Prophet before him had ever been. His opponents united 
against him and all strove hard to divert him from calling people to 
Allah, doing their utmost to oppose him and fight him. But he persisted 
in obeying the com m and o f  A llah, and never w earied o f  striving 
against the enemies o f  Allah, bearing with patience whatever harm 
he faced, until Allah granted him victory in the land and caused His 
religion to prevail over all others, and his Ummah to prevail over all 
other nations. May the blessings and peace o f  Allah be upon him.

«fand do not seek to hasten [the punishment] for them]) that is, 
these disbelievers who seek to hasten the punishment for themselves, 
for that stems from ignorance and foolishness on their part. Do not let
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their ignorance discourage you, and do not let what you see o f them 
seeking to hasten the punishment lead you to pray to Allah against 
them to hasten it for them, for everything that is coming is imminent, 
and when it comes ^ it will be as if  they had not remained [in this 
world] for longer than an hour o f a day^. So do not be upset by the 
little enjoyment that they have in this world, when they will end up 
facing a terrible punishment.

This m ighty Q u r’an, in which We have explained the message 
perfectly, is enough for you, and it is sufficient provision for you 
during your journey  to the hereafter. W hat a good provision it is, 
that will help you to reach the realm o f  joy  and protect you from the 
painful punishment. It is the best provision that Allah has granted to 
people, and the greatest blessing that He has bestowed upon them.

^Will any, then, be doomed)? to punishment ^but the rebellious 
and wicked people?)? That is, those in whom there is nothing good, 
for they refused to obey their Lord, and they did not accept the truth 
that the Messengers brought to them. Allah warned them and left them 
with no excuse, but they persisted in their rejection and disbelief. We 
ask Allah to protect us.

This is the end o f  the comm entary on Soorat al-Ahqaf.

All praise and thanks are for Allah, and may the b lessings and 

peace o f  Allah be upon Prophet Muhammad (*^g), his family, and 

his Com panions abundantly until the Day o f  Judgement.



47.
Soorat Muhammad

(Madam)

In the name o f  Allah, 
the Most Gracious, the Most Merciful

0  0

47:1. Those who disbelieve and bar others from the path o f Allah, He 
will cause their deeds to come to naught.

47:2. Those who believe and do righteous deeds, and believe in that 
which was sent down to Muhammad -  for it is the truth from 
their Lord -  He will absolve them o f their bad deeds and rectify 
their condition.

47:3. That is because those who disbelieve follow falsehood and those 
who believe follow the truth from their Lord. Thus does Allah 
set forth for humankind their comparisons.
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These verses include mention o f the reward o f  the believers and 
the punishm ent o f  the sinners, the reason for that, and the call to 
humankind to learn lessons from that. Allah says:
^T hose who disbelieve and bar others from the path o f  Allah)? -  
this refers to the leaders o f  d isbelief and misguidance, who combine 
disbelief in Allah and His signs with barring themselves and others 
from the path o f  Allah, which means believing in and following that 
to which the M essengers called.

^He)? namely Allah «fwill cause their deeds to come to naught)? 
that is, He will render them invalid and cause their doom because 
o f  them. This includes their efforts to oppose the truth and the close 
friends o f  Allah. Allah will cause their schemes to backfire, so they 
will not attain any o f  their goals. As for the deeds for which they 
hoped to be rewarded, Allah will cause them to come to naught. The 
reason for that is that they followed falsehood. That includes every 
effort that is not m ade for the sake o f  Allah, such as w orshipping 
idols and images, and efforts that are put into supporting falsehood, 
because such aims are invalid, and any deeds done for their sake are 
also invalid.

As for ^T hose who believe^ in w hat A llah sent down to His 
M essengers in general, and to M uhammad ( j | | )  in particular, 
fjand do righteous deeds)? by doing what is required o f  duties towards 
Allah and towards people, both obligatory and recommended,
«{He)? that is, Allah ^will absolve them o f their bad deeds^ both minor 
and major, and if  their bad deeds are absolved, they will be safe from 
punishment in this world and the hereafter
^and rectify their condition^ that is, He will rectify their religious 
and w orldly affairs, rectify their hearts and deeds, and rectify all 
their affairs. The reason for that is that they ^follow  the truth from 
their Lord)? which is contained in this m ighty Q u r’an, that comes 
^from  their Lord)? Who has been caring for them by means o f  what 
He bestows o f  blessings, and managing their affairs by means o f  His
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kindness, so He cares for them by guiding them to the path o f  truth, 
which they follow, and thus their affairs are rectified.

As their goal is connected to the truth, that is attributed to Allah 
the Eternal, the Manifest Truth, their means o f achieving that is sound 
and eternal, and the reward for that will be stored up for them.

*[Thus does Allah set forth for humankind their com parisons^ as 
He explains to them who the good people and evil people are, and 
gives for each a description by which they may be recognised and 
distinguished from others,

^ ...so  that those who chose to perish [by choosing disbelief] might 
do so after seeing clear evidence, and those who chose to live [by 
choosing faith] might do so after seeing clear ev idence...^  (al-Anfal
8: 42)

47:4. When you meet the disbelievers [in battle], strike their necks 
until, when you have thoroughly subdued them, then bind the 
captives firmly -  then after that [you may release them], either 
as an act o f grace or in return for a ransom -  until the war ends. 
Thus [are you commanded]. If Allah had so willed, He could 
have exacted retribution upon them [without you fighting], but 
He [commands you to fight] in order to test some o f you by 
means o f others. For those who are slain in Allah’s cause, He 
will never allow their deeds to come to naught.

47:5. He will guide them and rectify their condition,

o



182 |  Tafseer as-Sa'di Ju z’26

47:6. and will admit them to paradise, which He has already made 
known to them.

Here Allah (4g) says, guiding His slaves to that which is in their 
best interests and supporting them against their enemies:
^W hen you m eet the disbelievers [in battle])? then be steadfast in 
fighting them , and strike their necks, until you have thoroughly 
subdued them, weakened their resolve and broken their spirit. Then 
when you have done that and you think it is m ore appropriate to 
take prisoners than to kill, ^then bind the captives firmly)?. This is a 
precaution lest the captives run away; if  they are bound firmly, then 
the M uslim s will be reassured that they will not flee, and will not 
harm them.

Once they are your prisoners, then you have the choice between 
doing an act o f  grace towards them by letting them go without payment 
o f a ransom, or ransoming them by not releasing them until they have 
bought their freedom, or their companions have done so, or they are 
exchanged for Muslim prisoners held by the enemy.

This should continue ^until the w ar ends)? that is, until there is 
no more fighting, and you reach a peace deal or truce. For every 
situation there is a different attitude and different rulings. The rulings 
mentioned in this verse have to do with situations o f  war.

But som etimes there is no war, and if  there is no war for some 
reason, then there is no fighting and no taking o f prisoners.

^Thus [are you com m anded])? that is, the ruling mentioned above 
is for the purpose o f  testing the believers by means o f the disbelievers, 
and to make fortunes and victories alternate between them.
^ If  Allah had so willed, He could have exacted retribution upon them 
[without you fighting]^, for He has power over all things and is able 
to never let the disbelievers be victorious over the M uslims in any 
place, until the M uslims completely defeat them.
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t(but He [comm ands you to fight] in order to test some o f  you by 
means o f  others]? so that jihad will flourish and it will become clear 
who is sincere and who is lying, and so that some people will believe 
sincerely on the basis o f  understanding, not on the basis o f  following 
the group that has the upper hand, for such faith is very weak and can 
hardly survive trials and tests.

«(For those who are slain in A llah’s caused there is a great reward, 
for they are the ones who fought those who they were commanded 
to fight, so that the word o f  Allah may be supreme. Allah will never 
let the deeds o f such people go to waste. In other words, He will not 
let them come to naught and be invalid; rather He will accept them, 
cause their reward to grow, and show the outcome o f  their deeds in 
this world and the hereafter.

«[He will guide them]? to follow the path that leads to paradise 
^and rectify their condition]? that is, their condition, their affairs and 
their reward will all be complete and sound, with no stress and nothing 
to spoil it in any way whatsoever.

^and will adm it them to paradise, which He has already made 
known to them]? that is, He made it known first o f  all to make them 
long for it; He described it to them and told them the deeds that lead 
to it, one o f  which is fighting in His cause, and He enabled them to 
do what He commanded and urged them to do. Then when they enter 
paradise, He will show them their dwellings and what they contain 
o f  eternal bliss and sound living.

f i l i a l p z - i t  »
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47:7. O you who believe, if you help Allah’s cause, He will help you 
and steady your footsteps.

47:8. As for those who disbelieve, how wretched they are. Allah will 
cause their deeds to come to naught.

47:9. That is because they resent that which Allah has sent down, so 
He will cause their deeds to come to nothing.

This is a command from Allah G$g) to the believers, instructing 
them to support His cause by adhering to His religion, calling others 
to Him, striving against His enemies, seeking thereby the pleasure o f  
Allah. If they do that, Allah will help them and steady their footsteps. 
In other words, He will instil in their hearts patience, reassurance and 
steadfastness, He will give them physical endurance and help them 
against their enemies.

This is a prom ise from One W ho is generous and true in His 
prom ise, that w hoever supports His cause in word and deed, his 
Lord will support him and grant him the means o f  victory, such as 
steadfastness and the like.

As for those who disbelieve in their Lord and support falsehood, 
they are in a wretched state; that is, their affairs are in decline and 
doomed to failure.

^A llah will cause their deeds to come to naught^ that is, He will 
render invalid their efforts to plot against the truth, so their schemes 
will backfire on them, and the deeds which they claim to do for the 
sake o f Allah will come to naught.

That misguidance and wretchedness is for those who disbelieve, 
because «[they resent that which Allah has sent dow n^ o f  the Q u r’an, 
which Allah sent down to show people the path o f  righteousness and 
prosperity. But they did not accept it; rather they hated it and resented 
it, ^so  He will cause their deeds to come to nothing^.
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47:10. Have they not travelled in the land and seen what was the fate 
o f those who came before them? Allah destroyed them utterly, 
and a similar fate awaits those who disbelieve.

47:11. That is because Allah is the Protector o f those who believe, 
whereas the disbelievers have no protector.

That is, have these people who reject the M essenger («i§) not 
travelled <fand seen w hat was the fate o f  those who cam e before 
them?)* For they will not find that anything befell them but the worst 
o f  fates. W herever they turn, right or left, they will find around them 
people who perished and were doomed and eradicated because o f their 
rejection o f  the truth and their disbelief. So they became lifeless, and 
Allah destroyed their property and homes around them; in fact He 
destroyed their efforts and plots. The disbelievers in every time and 
place will have similar bad consequences and terrible punishments.

As for the believers, Allah (4c) will save them from punishment 
and bestow upon them a great reward.

^That is because Allah is the Protector o f  those who believe)*, so 
He cares for them and shows them mercy, bringing them forth from 
the depths o f darkness to light, rewarding them and supporting them 
H im self
^w hereas the disbelievers)* who disbelieve in Allah (■$£) and deprive 
themselves o f  divine protection and mercy
^have no protector)* to guide them to the paths o f  peace or save them 
from the wrath and punishment o f  Allah. In fact their protectors are 
the false gods; from light they will lead them forth into the depths o f
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darkness. They will be inhabitants o f  the fire; they will abide therein 
forever (cf 2: 257).

c.t
47:12. Verily Allah will admit those who believe and do righteous 

deeds to gardens through which rivers flow. As for those who 
disbelieve, they are taking their pleasure [in this world] and they 
eat as cattle eat; the fire will be their abode.

Having stated that He is the protector o f the believers, Allah (4c) 
now tells us what will happen to them in the hereafter, o f  admittance 
to gardens through which rivers flow, which irrigate those verdant 
gardens and beautiful trees that bear all kinds o f  delicious fruit.

Having stated that the disbelievers have no protector, Allah now 
tells us that they are left to their own devices, so they do not have any 
qualities o f  dignity or humanity; rather they have sunk to the level 
o f  cattle that possess no reason or virtue, and all they care about and 
seek is enjoyment o f  worldly pleasures and desires. So you see that 
all their thoughts and activities are focused on such matters, and do 
not go beyond them to that in which there could be some goodness 
and happiness. Hence the fire will be their abode; that is, it is prepared 
for them and they will never leave it, and their punishment will never 
be alleviated.

(\r :.u>t;j y * )
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47:13. How many cities there were, that were more powerful than your 
city which has expelled you. Yet We destroyed them and there 
was none to help them.

That is, how many cities o f  the disbelievers there were that were 
m ore powerful than your city in term s o f  w ealth, sons, helpers, 
buildings and technology.
^Yet We destroyed them)? when they rejected Our Messengers, and 
when exhortation proved to be o f  no avail in their case. And there 
was none to help them; their strength did not avail them at all against 
the punishment o f  Allah.

So how about these weak people, the people o f  your city, when 
they expelled you from your hom eland, rejected you and opposed 
you at the time when you are the best o f  the M essengers, the best o f  
the first and the last?

Are they not more deserving than others o f  doom and punishment, 
were it not for the fact that Allah sent His M essenger (-^§) to show 
mercy towards every disbeliever and not be hasty (in seeking their 
punishment)?

47:14. Is one who possesses clear proof from his Lord like one whose 
evil deeds are made fair-seeming to him or those who follow 
their own whims and desires?

0 0

That is, they are not equal. One who clearly understands his 
religion and acts upon it by learning about the truth and following it, 
hoping for what Allah has promised to those who follow the truth, is
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not like one who is spiritually blind and has rejected the truth, gone 
astray and followed his whims and desires, with no guidance from 
Allah, yet he thinks that what he is following is true. How great is 
the difference between the two groups, the followers o f  truth and the 
followers o f  misguidance!

47:15. The likeness o f paradise, which the righteous are promised, [is 
that of a garden] in which there are rivers o f water forever fresh; 
rivers of milk o f which the taste never changes; rivers o f wine, 
delightful to those who drink it; and rivers of honey, pure and 
clear. There they will have all kinds o f fruit and forgiveness 
from their Lord. Can they be like those who will abide forever 
in the fire and be given scalding water to drink that will tear 
their intestines?

That is, the likeness o f  paradise, which Allah has prepared for His 
slaves who feared His wrath and sought His pleasure, is a beautiful 
likeness.

«fin which there are rivers o f  water forever fresh^ that is, it never 
changes, becomes stagnant, develops a foul smell, or becomes bitter 
or murky. Rather it is the freshest and purest o f  water, with the best 
fragrance and most delicious taste.

^rivers o f  milk o f  which the taste never changes^ by turning sour 
or otherwise

0
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^rivers o f  wine, delightful to those who drink it)* that is, the one who 
drinks it enjoys it very much. It is not like the wine o f  this world that 
tastes bad, causes headache and makes people lose their minds, 

^and rivers o f  honey, pure and clear)*, free o f  wax and other dirt.

^There they will have all kinds o f  fruit)* such as dates, grapes, 
apples, pomegranates, citrons, figs and other fruits that have no equal 
in this world. They will have attained all that they wanted and that 
was dear to them.

^and forgiveness from their Lord)* by m eans o f  which all that 
they fear will be kept aw ay from them. A re they better, or those 
who will abide forever in the fire, with its intense heat and multiple 
punishments, where they will ^be given scalding^ that is, intensely 
hot ^w ater to drink that will tear their intestines^?

Glory be to the One W ho has differentiated betw een the two 
abodes, the two recompenses, the two types o f  people and the two 
types o f  deeds.

47:16. Among them are some who listen to you [O Muhammad], but 
when they leave your presence, they say to those who have 
been given knowledge: What did he say just now? These are 
the ones whose hearts Allah has sealed up and they follow their 
own whims and desires.

47:17. But as for those who follow guidance, Allah increases them in 
guidance and instils in them righteousness.

0 0
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Here A llah tells us that am ong the hypocrites ((are som e who 
listen to you [O M uhammad] that is, they listen to what you say, 
but it is not by way o f  accepting and following; rather they are not 
really paying attention. Hence Allah says: ((but when they leave your 
presence, they say to those who have been given knowledge^, asking 
about what you said and what they heard, that they had no real interest 
in: (-(What did he say ju st now?jj

This is a criticism o f them, for if they had really been eager to attain 
good, they would have listened attentively and with understanding, 
and they would have complied with it. But their attitude is the opposite 
o f  that, hence Allah says: ((These are the ones whose hearts Allah has 
sealed upp that is, He has barred to them the goodness that could have 
reached their hearts, because they followed their whims and desires 
and had no inclination except towards falsehood.

Then He describes those who follow guidance: ((But as for those 
who follow guidance]* by believing, subm itting and seeking that 
which is pleasing to Allah
((Allah increases them in guidance)*, in appreciation o f their doing that 
((and instils in them righteousness!* that is, He enables them to do 
good and protects them from evil. Therefore He mentions two rewards 
for those who are guided: beneficial knowledge and righteous deeds.

47:18. What are they waiting for, but for the Hour to come upon them 
suddenly? Its portents have already appeared, so what good will 
it do them to pay heed when it has actually come upon them?

0
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That is, are these disbelievers waiting for anything ^but for the 
Hour to come upon them suddenly^, without them realising?
^Its portents^ that is, its signs which indicate that it is at hand «(have 
already appeared^.

^so  w hat good will it do them  to pay heed^  that is, w hen the 
Hour comes and their lifespan is over, how can they pay heed to it 
and mend their ways? It will be too late for that; the time for paying 
heed will be over, and their lives will have been long enough for 
anyone who might reflect and pay heed to do so, as the w am er did 
indeed come to them.

This verse urges people to be prepared before death com es 
suddenly, for a person’s death is the beginning o f the Hour for him.

47:19. Know, then, that there is no god but Allah, and ask forgiveness 
for your sins and for [the sins of] believing men and women, for 
Allah knows your movements [during the day] and your places 
of rest [at night].

With regard to knowledge, it is essential to affirm it in the heart and 
understand properly what is required o f knowledge, and the perfection 
thereof is to act in accordance with it.

This knowledge that Allah enjoins -  nam ely know ledge o f  the 
oneness o f  Allah -  is an individual obligation upon every human, and 
is not waived for anyone, no m atter who he is. Rather each individual 
is obliged to know that, and the way to know that there is no god but 
He is by doing the following:

0 0
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1- The first and greatest way is reflecting upon His nam es and 
attribu tes, and His actions that h ighlight His perfection, 
greatness and majesty. That compels one to strive one’s utmost 
in devotion to Him and in worshipping the Lord Who possesses 
perfect names and attributes and to W hom belong all praise, 
glory, majesty and beauty.

2- Knowing that He is the only Creator and controller. Thus one 
may know that He is the only One Who is deserving o f devotion.

3- Know ing that He alone bestow s blessings both v isible and 
hidden, spiritual and worldly. That makes one’s heart be attached 
to Him, love Him and be devoted to Him alone, with no partner 
or associate.

4- W hat we see and hear o f the great reward for His close friends 
who affirm His oneness, o f  divine support and blessings in this 
world; and the punishment for His enemies who associate others 
with Him. This makes one realise that He alone is deserving 
o f all worship.

5- U nderstanding the nature o f  the idols and rivals that are 
w orshipped alongside Allah and taken as gods, for they are 
helpless in all aspects, inherently needy and have no power to 
benefit or harm them selves or their worshippers, or to cause 
death, give life or resurrect. They do not support those who 
w orship them , and they do not benefit them  in the slightest 
by bringing good or warding o ff evil. Knowing that leads to 
knowing that there is no god but Allah, and that all gods besides 
Him are false.

6- The Books o f  Allah are all agreed on that and they all stated it.
7- The elite o f  creation, who are the m ost perfect o f  people in 

attitude, m ature thinking, w isdom , sound judgem en t and 
know ledge -  nam ely the M essengers, Prophets and devout 
scholars -  have testified that Allah is one.
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8- A llah has established proofs in the universe and in people 
them selves that offer the greatest p ro o f o f  H is oneness and 
point towards that fact, because o f what He has instilled in them 
o f  precise creation and what they reflect o f  brilliant wisdom 
and amazing design.

These are the w ays through w hich A llah calls people to the 
m essage o f  la ilaha ilia A llah, which He highlights repeatedly in 
His Book. When a person ponders some o f  them, he will inevitably 
develop certain faith and know ledge o f  that. So how about if  he 
studies all o f  them, and they all point to His oneness and agree on 
that? The proofs o f  divine oneness com e from all directions, then 
faith and knowledge o f  that become deeply rooted in the heart, so 
that they are like firm mountains that cannot be shaken by doubts or 
illusions, and they only increase and grow the more one comes across 
false ideas and specious arguments. Moreover, there is the greatest 
evidence and the most im portant m atter -  which is pondering this 
m ighty Q ur’an and reflecting on its verses -  because it is the main 
gateway to learning about divine oneness, and through it one may 
learn what it says in detail and in general terms, that one cannot learn 
from any other source.

tfand ask forgiveness for your sins j» that is, ask Allah for forgiveness 
for your sins, by taking measures that lead to forgiveness, such as 
repentance, praying for forgiveness, doing good deeds that erase sin, 
refraining from sin and forgiving others for any wrongs they have 
done to you.

<|andj» seek forgiveness also ^for [the sins of] believing men and 
w om en^ for they -  because o f  their faith -  have rights over every 
M uslim man and woman.

One o f  those rights is that they should pray for them  and seek 
forgiveness for their sins. I f  it is the case that the Prophet ( j | | )  is 
instructed to pray for them, which means asking for their sin to be
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removed and for them to be protected from the punishment thereof, 
it is implied that he is to show sincerity towards them, love good for 
them as he loves it for himself, hate evil for them as he hates it for 
himself, enjoin them to do that which is good for them and forbid them 
to do that which is harmful to them, overlook their shortcomings and 
faults, and be keen that they should be united and in harmony, and 
that all grudges between them should be removed that could lead to 
enmity and division that would increase them in sin.

«ffor Allah knows your movem ents [during the day]|j and your 
comings and goings
«[and your places o f rest [at night] j? where you settle, for He knows 
all about you and your movements, and He will requite you for that

47:20. Those who believe say: If only a soorah were to be sent down 
[instructing us to fight]! But when an unambiguous soorah is 
sent down, in which fighting is mentioned, you see those in 
whose hearts is a disease staring fixedly at you like one who is 
about to die. So woe to them!

47:21. It is more appropriate for them to show obedience and speak 
honourable words. Once the matter is resolved upon [and 
fighting becomes obligatory], then if they are true to Allah, 
that will be better for them.

in full.
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47:22. Then is it to be expected o f you, if you turn away, that you will 
spread mischief in the land and sever your ties o f kinship? 

47:23. These are the ones whom Allah has cursed, and has made them 
deaf and has blinded their eyes.

^Those who believe say)* in haste, showing eagerness to comply 
with tough and difficult commands: ^ I f  only a soorah were to be sent 
down [instructing us to fight]!)*

^B ut when an unambiguous soorah is sent down)*, compliance 
with which is binding,
«(in which fighting is mentioned^, which is the most difficult thing for 
people, those who are weak in faith cannot comply with the command. 
Hence Allah says: ^you see those in whose hearts is a disease staring 
fixedly at you like one who is about to die)* because they hate it and 
it is so difficult for them.

This is like the verse in which Allah (4s) says:

^H ave you not seen those to whom it was said: Restrain your hands 
[from fighting], establish prayer and give zakah? But then when 
fighting was ordained for them, some o f  them feared men as much 
as they feared Allah or even m ore ...)* (an-Nisa’4: 77)

Then Allah (4c) urges them to do that which is more appropriate 
to their situation, as He says:
^ It is m ore appropriate for them  to show  obedience and speak 
honourable words)* that is, it is more appropriate for them to comply 
with the command and focus on what they are required to do now, 
and not to demand that there be prescribed for them that which is too 
difficult for them. They should rejoice in the fact that Allah (4g) is 
letting them be and showing kindness to them.

^O nce the m atter is resolved upon [and fighting becom es 
obligatory])* that is, once the issue becomes serious and the command
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becomes binding, then in that situation, if  they are true to Allah by 
seeking His help and doing their utmost to comply with His commands, 
«fthat will be better for them)* than dem anding a verse with the 
command to fight. That is for several reasons:

•  The individual is helpless in all ways and has no power, unless 
Allah helps him. So he should not ask for more than he is obliged 
to do at present.

•  I f  he starts thinking too m uch o f  deeds to do in the future, 
that will lead to his resolve becoming weakened with regard to 
what he has to do now and in the future. As for the present, his 
resolve will be weakened because his focus has been moved 
to som ething else, and resolve is connected to focus. As for 
what he wants to do in the future, the time for that deed will 
not come before he loses resolve and motivation, and he will 
not be able to do it.

•  The one who thinks o f what he wants to do in the future at the 
time when he is too lazy to do what he must do at present is 
like someone who is helpless yet still thinks that he will be able 
to do whatever tasks he will face in the future. Therefore he is 
more likely to fail and not do what he wanted to do and thought 
o f  doing. W hat he should do is focus his thoughts and energy 
on what is to be done now, and do it to the best o f  his ability. 
Then after that, when he is faced with a new task, he will be 
able to do it with energy and motivation, and with proper focus, 
seeking the help o f  his Lord. Such a person is more deserving 
o f  divine help and support in all his affairs.

Then Allah (*}c) mentions the situation o f one who turns away from 
obeying his Lord, stating that he is not turning to anything good; rather 
he is turning to something bad, as He says: «|Then is it to be expected 
o f  you, if  you turn away, that you will spread m ischief in the land and 
sever your ties o f  kinship?)* That is, there are two scenarios: either to 
adhere to obedience to Allah and comply with His commands, which
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will lead to goodness, righteousness and success; or to turn away from 
that and fail to obey Allah, after which there is nothing but spreading 
m ischief in the land by committing sins and severing ties o f  kinship.

^T hese^ nam ely the ones who spread m ischief in the land and 
sever ties o f  kinship
^are the ones whom Allah has cursed^ by casting them far away from 
His mercy, and they are subjected to the wrath o f  Allah.
^and has m ade them  deaf and has blinded their eyes^  that is, He 
has caused them not to hear or see that which will benefit them. So 
they have ears, but they do not hear in the sense o f  obedience and 
acceptance; rather they hear in the sense that the p roof o f  Allah is 
established against them. And they have eyes, but they do not see the 
lessons and signs, and they do not pay attention to proof and clear 
evidence.

47:24. Will they not then ponder on the Qur’an, or are there locks on 
their hearts?

That is, why do these people who turn away not ponder the Book 
o f Allah and reflect upon it properly, for if they did that, it would guide 
them to all that is good and warn them against all that is evil, and it 
would fill their hearts with faith and certainty, enable them to attain 
sublime goals and great reward, and explain to them the path that leads 
to Allah and to His paradise. It would show them what would help 
them to attain that and what would hinder them from it, and it would 
highlight the path that leads to punishm ent and what to beware of. It 
would tell them about their Lord, His names and attributes, and His 
kindness; it would make them long for the great reward, and would 
alert them to the dire punishment.

(Y & . o
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^or are there locks on their hearts?]* That is, are their hearts closed 
on all the evil that they contain, so that nothing good can enter them? 
This is how they really are.

47:25. Verily those who turn back to disbelief after guidance has 
become clear to them, Shaytan has made [their evil deeds] fair- 
seeming to them and has deceived them with false hopes o f a 
long life.

47:26. That is because they [the hypocrites] said to those who hate 
what Allah has revealed: We will cooperate with you in some 
matters. But Allah knows their secret dealings.

47:27. How then will they fare when the angels take their souls in 
death, striking their faces and backs?

47:28. That is because they pursue that which angers Allah, and they 
hate that which pleases Him; so He will cause their deeds to 
come to nothing.

Here Allah tells us about the situation o f those who apostatise from 
right guidance and faith, and turn back to misguidance and disbelief. 
They do not do that on the basis o f evidence or proof that led them to 
that conclusion; rather it is misguidance from their enemy the Shaytan, 
who made that fair-seeming to them and prompted them to do it.

o
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^[Shaytan] makes promises to them and fills them with false hopes; 
but Shaytan makes promises to them only in order to deceive them .^
(an-Nisa 4: 120)

That is because guidance became clear to them, but they showed 
no interest in it and rejected it, *(That is because they [the hypocrites] 
said to those who hate what Allah has revealed^ and showed open 
enmity towards Allah and His M essenger ($&): *[We will cooperate 
with you in some matters)* that is, in those matters that suited their 
whims and desires. Therefore Allah punished them by causing them 
to go astray and making them persist in that which would lead to their 
eternal doom and everlasting punishment.

^B ut Allah knows their secret dealings)* therefore He exposed 
them and disclosed their secrets to His believing slaves, lest they be 
deceived by them.

^H ow  then)* do you think their terrifying situation will be ^when 
the angels^ whose task is to take people’s souls ^take their souls in 
death, striking their faces and backs)* with rods o f  iron?

^That)* punishm ent w hich they deserve and w ill be given 
is ^because they pursue that which angers Allah)* o f  all kinds o f  
disbelief, evildoing and sin.
^and they hate that which pleases Him)* so they have no desire for 
that which would bring them closer to Him.
^so He will cause their deeds to come to nothing)* that is, He will 
render them invalid and cause them to be lost. This is in contrast to 
those who pursue that which pleases Allah and hate that which angers 
Him; He will absolve their bad deeds and multiply their reward.

O
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47:29. Do those in whose hearts is a disease think that Allah will never 
bring their malice to light?

47:30. If We so willed, We could show them to you, so that you would 
recognise them by their marks. But you will surely recognise 
them by the tone o f their speech. And Allah knows all that you 
do.

47:31. We will certainly test you so that We may make known those 
among you who strive [in Allah’s cause] and are steadfast, and 
We will expose your deeds.

^Do those in whose hearts is a disease)* caused by doubt or desires, 
to the extent that the heart becomes unhealthy and unbalanced, think 
that Allah will not bring to light what their hearts contain o f  grudges 
and enm ity tow ards Islam and its people? This is the notion that 
is incom patible w ith the w isdom  o f  Allah, for He will inevitably 
distinguish between those who are sincere and those who are lying, 
by means o f  tests and trials; whoever remains steadfast and persists 
in his faith when faced with such trials is truly a believer.

But w hoever turns on his heels and shows no patience in the 
face o f trials, or when subjected to a test, will panic, his faith will 
grow weak and he will show what his heart contains o f  grudges and 
hypocrisy. This is what is dictated by divine wisdom, even though 
Allah 0 s )  says: «flf We so willed, We could show them to you, so 
that you would recognise them by their marks)* that is, their signs 
which are like marks on their faces.

^B ut you will surely recognise them by the tone o f  their speech)* 
that is, what is in their hearts will inevitably appear through slips 
o f the tongue, for what people say reflects what is in their hearts o f 
good and evil.
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^A nd Allah knows all that you d o ^  and will requite you for your 
deeds.

Then Allah mentions the great test with which He tests his slaves, 
namely jihad in the cause o f  Allah, as He says:
<|We will certainly test you)? that is, We will test your faith and 
patience
«fso that We may make known those among you who strive [in A llah’s 
cause] and are steadfast, and We will expose your deeds)?. W hoever 
com plies w ith the com m and o f  A llah and strives in His cause to 
support His religion and make His word supreme is a true believer; 
whoever is reluctant to do that, it is due to a shortcoming in his faith.

47:32. Verily those who disbelieve and bar others from the path o f 
Allah, and oppose the Messenger after guidance has become 
clear to them, not the least harm will they do to Allah, and He 
will cause their deeds to come to nothing.

This is a stem  warning to those who com bine all kinds o f  evil, 
namely disbelief in Allah and barring people from the path o f  Allah 
which He has set out for people to reach Him.
^and oppose the Messenger after guidance has become clear to them ^ 
that is, they stubbornly and deliberately go against him, not on the 
basis o f  ignorance and misguidance.
«[not the least harm will they do to Allah)* and they will not detract 
from His sovereignty.
^and  He will cause their deeds to com e to nothing)? that is, the 
efforts they m ade to support falsehood will not lead to anything
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but failure and loss, and their deeds for which they hoped to attain 
reward will not be accepted, because they failed to fulfil the necessary 
conditions.

(rr :ju*

47:33. O you who believe, obey Allah and obey the Messenger, and 
do not let your deeds go in vain.

Here Allah instructs the believers to do something that is essential 
to their well-being, whereby they may attain happiness in this world 
and the hereafter, which is to obey Him and obey His Messenger ( ^ )  
with regard to fundamental and minor matters o f  religion. Obedience 
means complying with commands and heeding the prohibitions, in 
the manner enjoined, with sincerity, and following in a perfect and 
precise manner.

^and do not let your deeds go in vain^. This includes a prohibition 
on rendering deeds invalid after doing them, by doing things that spoil 
them, such as reminding people o f favours, self-admiration, pride and 
seeking a good reputation, and committing sins that spoil good deeds 
and cancel out the reward thereof. It also includes a prohibition on 
spoiling good deeds whilst doing them, by giving them up or doing 
something that renders them invalid.

Things that render prayer, fasting, Hajj and so on invalid are 
included in that and are forbidden. The fu q a h a ' quote this verse as 
evidence for it being forbidden to interrupt an obligatory prayer, and 
for it being disliked to interrupt a supererogatory prayer, for no good 
reason.

O *
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Because Allah has forbidden rendering good deeds invalid, He 
enjoins doing them properly, in a complete and perfect manner, by 
having knowledge and acting upon it.

“jy-

(ro-n

47:34. Verily those who disbelieve and bar others from the path o f 
Allah, and die as disbelievers, Allah will never forgive them. 

47:35. Do not falter and call for peace, for you will overcome. Allah is 
with you and will never detract from the reward o f your good 
deeds.

These verses and the verse in al-Baqarah:

^ . . .And if any o f you turn back from their faith and die as disbelievers, 
their deeds will come to nothing in this world and in the hereafter... ̂
(al-Baqarah 2: 217)

-  make specific every text that speaks in general terms o f  deeds 
being nullified by disbelief, and limit it to the case o f  those who die 
in a state o f  disbelief. Allah says here:

^Verily those who disbelieve^ in Allah, His angels, His Books, 
His M essengers and the Last Day
^and bar others from the path o f  Allah ̂  by making them disinclined 
towards the truth and calling them to falsehood, making it fair-seeming 
to them,
«fand die as disbelievers^ without repenting therefrom 
^ Allah will never forgive themj^ by means o f intercession or otherwise, 
because the punishment will have become inevitable for them, they
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will have m issed out on reward, they will deserve to abide forever 
in hell, and the mercy o f the Most Merciful, Oft-Forgiving will be 
denied to them.

W hat the verse means is that if  they repent from that before they 
die, then Allah will forgive them, have mercy on them and admit them 
to paradise, even if  they spent their entire lives disbelieving in Him, 
barring others from His path and committing sins.

Glory be to the One Who has opened the gates o f  mercy to His 
slaves, and has not barred them to anyone, so long as he is still alive 
and able to repent.

Glory be to the M ost Forbearing Who does not hasten to punish 
those who disobey Him ; rather He grants them  w ell-being and 
provision, as if  they had not disobeyed Him, despite the fact that He 
has power over them.

Then Allah says: ^D o not falter^ that is, do not grow weak and 
lose your energy to fight or let fear overtake you. Rather be patient 
and steadfast, make firm your resolve to fight and stand firm, seeking 
the pleasure o f  your Lord, in sincerity towards Islam, and so as to 
annoy the Shaytan.

Do not call for peace and give up the fight between you and your 
enemies in pursuit o f  comfort, «(for you will overcome. Allah is with 
you and will never detract from the reward o f  your good deeds)*.

The following three things should motivate one to remain patient 
and not feel weak, for they will overcome:

1 - All means o f victory are available and they have a true promise 
from Allah. Usually people do not falter unless they feel inferior 
to others, and are weaker in terms o f  numbers, equipment and 
psychological and physical strength.

2- Allah is with them, for they are believers, and Allah is with the 
believers, giving them His help and support. That should give 
them strength o f heart and courage against their enemies.
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3- Allah will not detract from the reward o f  their good deeds in 
the slightest; rather He will reward them in full and give them 
more by His grace, especially for the act o f  worship o f  jihad, for 
the reward o f  spending in jihad will be multiplied up to seven 
hundredfold, up to many times more than that. Allah (■}£) says: 
^ . . .That is because whenever they suffer any thirst, weariness 
or hunger in A llah’s cause, or they take any step that angers 
the disbelievers, or inflict any loss on an enemy, a righteous 
deed is recorded to their credit thereby. For A llah will not 
cause the reward o f  those who do good to be lost. N or do they 
spend anything [for A llah’s cause], small or great, or cross any 
valley, but it is recorded to their credit, so that Allah may reward 
them in accordance with the best o f  their deeds. ̂  (at-Tawbah 9: 
120- 121)

I f  a person knows that A llah ($s) will not cause his deeds and 
efforts to be lost, that will m otivate him  and m ake him  strive his 
utmost to do that which will lead to reward. So how about if  all these 
three factors are put together? That will motivate him  completely. 
This is an example o f  Allah encouraging and motivating His slaves, 
and strengthening their resolve to persist on the path that will lead to 
their righteousness and success.

0 0
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47:36. The life o f this world is nothing but play and a distraction. But 
if you believe and guard against evil, He will grant you your 
rewards. He does not ask you for all your wealth.

47:37. If He were to ask you for it and insist that you give it all, you 
would covetously withhold, and that could lead to ill will.

47:38. O you who are being called to spend in Allah’s cause, among you 
are some who are miserly, but the one who is miserly is miserly 
only towards his own self. Allah is Self-Sufficient, whereas it is 
you who are in need o f Him. If you turn away, He will replace 
you with another people, who will not be like you.

This passage is aimed at making His slaves lose interest in the 
life o f this world, by telling them o f its reality, for it is no more than 
play and distraction. It is play in a physical sense and a distraction 
to their hearts and minds, for a person keeps being distracted by his 
wealth, children and well-being, and by pleasures such as physical 
pleasure, food, drink, houses, gatherings, showing off and leadership, 
playing and doing all kinds o f  deeds that are o f  no benefit; rather 
he is w asting his tim e in idleness, negligence and heedlessness, 
until his tim e in this world com es to an end and he is faced with 
his death.

Then suddenly all these things disappear and leave him, without 
him  having gained anything from  them . R ather he will realise 
his loss and deprivation, and his punishm ent will be presented to 
him. This dictates that the w ise man should show no interest in 
worldly gain, have no desire for it, and pay no attention to worldly 
matters.

Rather what he should do is pay attention to what is mentioned 
here: ^B ut if  you believe and guard against evil)* by believing in 
Allah, His angels, His Books, His Messengers and the Last Day, and 
you fear Him, which is one o f the requirements o f faith, and you strive 
consistently to please Him and avoid disobeying Him. This is what
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will benefit a person and this is what he should compete in and focus 
all his ambition and efforts on seeking. This is what Allah wants from 
His slaves, out o f compassion and kindness towards them, so that He 
may reward them abundantly. Hence He says: ^B ut if  you believe 
and guard against evil, He will grant you your rewards. He does not 
ask you for all your wealth)* that is, He does not want to impose on 
you that which is too difficult for you and will cause you hardship, 
by taking all o f your wealth and leaving you with nothing, or taking 
so much o f  it that it will cause you harm. Hence He says:

^ I f  He were to ask you for it and insist that you give it all, you 
would covetously withhold, and that could lead to ill will)* that is, 
developing resentment, if  He were to ask you to give what you do 
not want to give.

The evidence for the fact that if  Allah were to ask you to give your 
wealth and insist that you give it all, you would withhold it, is the fact 
that you «fare being called to spend in A llah’s cause)* in this manner, 
which is in your religious and worldly interests, but «famong you are 
some who are miserly)*, so how about if  He were to ask you for all 
o f  your wealth, for a purpose o f  which you cannot see the immediate 
benefits? Is it not more likely that you would refuse to give?

Then He says: «fbut the one who is miserly is miserly only towards 
his own self)* because he is depriving him self o f  the reward o f  Allah 
(4c) and missing out on much goodness, and he will never harm Allah 
in the slightest by his refusal to spend.

For Allah is ^Self-Sufficient, whereas it is you who are in need o f 
H im ^ -  you need Him at all times, in all your affairs.

^ I f  you turn away)* from believing in Allah and doing what He 
commands you to do, if He will replace you with another people, who 
will not be like you^ in turning away; rather they will obey Allah 
and His Messenger (}|§), and they will love Allah and His Messenger 
( ^ ) ,  as Allah (4s) says elsewhere:
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$ 0  you who believe, whoever among you renounces his faith, Allah 
will bring forth [in their stead] people whom He loves and who love 
H i m (al-Maidah 5: 54)

This is the end o f  the comm entary on Soorat Muhammad.

All praise and thanks are for Allah, and may the b lessings and 

peace o f  Allah be upon Prophet Muhammad his family, and 

his Com panions abundantly until the Day o f  Judgement.



48. 
Soorat al-Fath

(Madani)

In the name o f  Allah, 
the Most Gracious, the Most Merciful

(T-t : ^ i J l - 4/ **^ U p  U - il—• U»>^ eib.Xf._} <4He

48:1. Verily We have granted you [O Muhammad, in the Treaty of 
al-Hudaybiyah] a manifest victory,23 

48:2. so that Allah may forgive you your past and future sins, complete 
His blessings upon you, and guide you on a straight path;

23 This refers to the Treaty of al-Hudaybiyah. In 6 AH, the Prophet (3l§) and 
his Companions set out to perform ‘umrah, but were prevented by Quraysh 
from reaching Makkah. The ensuing negotiations led to the Treaty of 
al-Hudaybiyah, in which the Muslims agreed to return to Madinah without 
performing ‘umrah, but would be allowed to come back and do so the 
following year, and hostilities between the two sides would cease. The 
Muslims initially objected to this treaty, as they felt that its terms were 
unfair, but its ultimate consequences were good. The cessation of fighting 
allowed people from both sides to talk and get to know one another, which 
led to more people becoming Muslim.
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48:3. and so that Allah may bestow upon you mighty support.

The victory mentioned is the Treaty o f  al-Hudaybiyah, when the 
polytheists barred the way to the M essenger o f  Allah (J§ |) when he 
came to do ‘umrah. It is a long story, which ended with their making 
a treaty with the M essenger o f  Allah (* ||) ,  agreeing to a cessation o f 
war between him and them for ten years; that he would do ‘umrah the 
following year; that whoever wanted to join the treaty on the side o f  
Quraysh and join their alliance might do so, and whoever wanted to 
join the treaty on the side o f  the Messenger o f  Allah ( ^ )  might do so.

As a result o f that, once the people were safe from one another, 
the opportunities for calling people to the religion o f Allah expanded, 
and any believer in any place in those regions was able to call people 
to Islam.

Anyone who wanted to find out about what Islam really is, was 
able to do so, and during that period the people entered the religion o f 
Allah in crowds. Therefore Allah called it a victory and described it 
as a manifest -  that is, clear and obvious -  victory. That is because the 
purpose o f  conquering the lands o f  the polytheists was to make the 
religion o f  Allah supreme and cause the M uslims to have the upper 
hand. This happened as a result o f  this victory, and Allah caused this 
victory to lead to many positive consequences.

^so that Allah may forgive you your past and future sins)? that 
-  and Allah knows best -  is because o f what happened as a result 
o f  many acts o f  worship and many people becom ing M uslim, and 
because o f  what the Prophet ( j |§ )  had to put up with o f conditions 
that no one could bear except the M essengers o f  strong will. This is 
one o f his greatest attributes and virtues, and that is why Allah forgave 
him his past and future sins.

^com plete His blessings upon you^  by m aking your religious 
com mitment strong, causing you to prevail over your enemies and 
making your call go further afield
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^and guide you on a straight path)? by which you will attain eternal 
happiness and success.

^and so that Allah may bestow upon you mighty support)? that 
is, strong support, because o f  w hich Islam can never be shaken; 
rather it will attain complete victory and will suppress, humiliate and 
weaken the disbelievers, whilst sparing the strength o f  the M uslims 
and causing them to increase in numbers and their wealth to grow.

Then Allah m entions the consequences o f  this victory for the 
believers:

48:4. It is He Who sent down reassurance to the hearts of the believers 
so that they might increase in faith. To Allah belong the hosts 
o f the heavens and the earth. And Allah is All-Knowing, Most 
Wise.

48:5. So that He may admit the believing men and women to gardens 
through which rivers flow, to abide therein forever, and absolve 
them o f their bad deeds, and that, before Allah, is a great 
triumph.

48:6. And so that He may punish the hypocrites, men and women, 
and the polytheists, men and women, who harbour evil thoughts

O
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about Allah.24 An evil turn o f fortune will befall them; Allah is 
angry with them and has cursed them; He has prepared hell for 
them -  an evil journey’s end.

Here Allah (*}£) tells us o f  the blessing that He bestowed upon 
the believers when he sent down reassurance to their hearts, which 
is peace o f  m ind, tranquillity and steadfastness when faced with 
disconcerting trials and difficult circum stances that m ake people 
worried, distract their thoughts and weaken their resolve.

By His blessings to His slave in such circumstances He makes him 
steadfast, strengthens his resolve and gives him a sense o f peace, so 
that he may meet those difficulties with steadfastness and focus o f 
mind, and thus he will be prepared to comply with the commands o f 
Allah in such circumstances and thereby increase in faith and certainty.

When the M essenger o f  Allah (jjj§) agreed on the deal between 
him  and the polytheists, on the basis o f  those conditions w hich 
appeared to be unfair to them, it seemed to undermine the status o f 
the Companions and appeared to be an insult such that people 
can hardly tolerate. But when they bore it with patience and decided 
to accept it, that increased them in faith.

tjTo Allah belong the hosts o f the heavens and the earth p that is, all 
o f  them are under His dominion and control, so the polytheists should 
not think that Allah will not support His religion and His Prophet 
(} | |) .  Rather Allah (4«) is All-Knowing, Most Wise, and His wisdom 
dictates that people’s fortunes should alternate and that the victory o f 
the believers should sometimes be delayed until another time.

tjSo that He may admit the believing men and women to gardens 
through which rivers flow, to abide therein forever, and absolve them

24 The hypocrites thought that when the Prophet ( 5 |§ )  and his Com panions 
set out to perform ‘umrah, they w ould never return to Madinah, as the 
polytheists w ould eradicate them and d isb elief w ould prevail over Islam.



Soorat al-Fath (7) |  213

o f  their bad deeds)?. For this is the greatest thing that they could 
achieve, to attain what they hope for by entering those gardens and 
be protected from what they fear, by means o f the absolution o f  their 
bad deeds.

fjand thatp namely the reward o f  the believers mentioned here 
^before Allah, is a great triumph)?. This is what the believers gained 
through that m anifest victory.

As for the hypocrites, men and women, and the polytheists, men 
and w om en, A llah punished them  by m eans o f  that and showed 
them  that w hich caused them  distress. For their aim  had been to 
humiliate the believers, and they thought ill o f  Allah, supposing that 
He would not support His religion or make His word supreme, and 
that the followers o f  falsehood would gain the upper hand against 
the followers o f  truth. But Allah made their evil thoughts backfire on 
them, and the evil turn o f  fortune befell them in this world.

^Allah is angry with them)? because o f  their opposition to Him 
and His M essenger ( i |§ )
tfand has cursed them}» that is, He has cast them far away from His 
mercy, and «|He has prepared hell for them -  an evil journey’s end)?.

48:7. To Allah belong the hosts o f the heavens and the earth. And 
Allah is Almighty, Most Wise.

Allah repeats the statement that to Him belongs the dominion o f 
the heavens and the earth, and all that they contain o f  hosts, so that 
people will know that it is He W ho honours and humiliates, and it 
is He Who grants victory to His hosts who are attributed to Him, as 
He says elsewhere:

o o
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^And it is surely Our troops who will be the victors.]» (as-Saffat 37:173) 

^A nd Allah is Almighty that is, strong, prevalent, subduer o f  all 
things. In addition to being Almighty and strong, He is also ^M ost 
Wisejj in His creation and control, and He controls things in a manner 
dictated by His perfect wisdom.

48:8. Verily We have sent you [O Muhammad] as a witness, a bringer 
of glad tidings, and a wamer,

48:9. so that you [O people] may believe in Allah and His Messenger, 
and support and honour him, and glorify Allah morning and 
afternoon.

^Verily We have sent you [O Muhammad] as a witness]} to your 
Ummah o f  all that they do, both good and evil, and as a witness o f 
what is said and various issues, true and false, to testify to A llah’s 
oneness and perfection in all ways.
«|a bringer o f  glad tidings]} to those who obey you and obey Allah, 
o f reward both worldly and spiritual, and in the hereafter, and as a 
w am er to those who disobey Allah o f  punishment in this world and 
the hereafter.

Part o f  bringing glad tidings and warning is explaining the deeds 
and behaviour that are subject to the glad tidings and warnings. The 
Prophet (-Up is the one who explains what is good and what is evil, 
what leads to happiness and what leads to doom, what is true and 
what is false.

Hence Allah followed that by saying: «jso that you [O people] 
m ay believe in A llah and His Messenger]} that is, because o f  the

0 0
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M essenger’s call to you, and his teaching o f that which will benefit 
you. We sent him so that you may believe in Allah and His Messenger 
(2H X  which requires you to obey them in all your affairs.
«fand support and honour him)* that is, support the M essenger ( ^ )  
*(and honour him)* that is, venerate him, respect him and fulfil his 
rights, because you owe him a great deal.
*fand glorify A llah m orning and afternoon)*, at the beginning and 
end o f  the day. In this verse, Allah mentions the right that is shared 
between Allah and His M essenger (* |t), which is to believe in them 
both; the right which is exclusive to the M essenger ( i | | ) ,  which is 
veneration and honour; and the right which is exclusive to Allah, 
which is to glorify and worship Him, by prayer and otherwise.

48:10. Verily those who swear allegiance to you are in fact swearing 
allegiance to Allah; the Hand o f Allah is over their hands. 
Whoever breaks his oath does so only to his own detriment, 
but whoever fulfils the covenant he has made with Allah, He 
will grant him an immense reward.

The allegiance to which Allah refers here is Bay ‘at ar-Ridwan , in 
which the Companions swore allegiance to the M essenger o f 
Allah (J§ |), pledging not to desert him on the battlefield. This was a 
specific covenant, one o f the conditions o f which was that they would 
not flee from battle, even if  only a few o f  them were left, and even if 
things reached the point at which it is ordinarily permissible to flee.

0 0
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Allah ( te )  says here: those who swore allegiance to you were in 
fact ^swearing allegiance to Allah}* and making their covenant with 
Him. So as to em phasise this idea, Allah says: <fthe Hand o f  Allah is 
over their hands}* that is, it is as if  they were swearing allegiance to 
Allah and putting their hands in His Hand in this instance. All o f this 
serves to emphasise the importance o f  that oath and motivate them 
to fulfil it. Hence He says: ^W hoever breaks his oath^ and does not 
fulfil the pledge he made to Allah
^does so only to his own detriment}* that is, the consequences o f  that 
will affect him and the punishment thereof will befall him.

^but whoever fulfils the covenant he has made with A llah^ that 
is, fulfils it completely
^H e will grant him an immense reward}* -  no one knows how great 
it is except the One W ho will bestow it upon him.

48:11. Those o f the Bedouin who lagged behind25 will say to you: We 
were preoccupied with [looking after] our wealth and families, 
so pray for forgiveness for us. They say with their tongues what 
is not in their hearts. Say: Who has any power at all [to intervene]

0 0
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25 These Bedouin stayed behind when the Prophet (j^S) set out for Makkah 
to perform ‘umrah.
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on your behalf with Allah if it be His will to do you harm or 
benefit you? Verily Allah is well aware o f all that you do.

48:12. Rather you thought that the Messenger and the believers would 
never return to their families, and that was made fair-seeming 
in your hearts. You harboured evil thoughts, for you are people 
devoid of good and doomed.

48:13. Whoever does not believe in Allah and His Messenger, verily 
We have prepared for the disbelievers a raging fire.

Here Allah (4c) criticises those who lagged behind and did not 
join His Messenger ( i |§ )  in striving in His cause, such as the Bedouin 
whose faith was weak and in whose hearts was a disease and who 
thought ill o f Allah (d£>. They would make excuses and say that they 
were distracted by their property and their families from going out 
for jihad.

They asked the M essenger o f Allah ( i |§ )  to pray for forgiveness 
for them. But Allah (3£) said: ^They say with their tongues what is 
not in their hearts]). The request for prayers for forgiveness from the 
M essenger o f  A llah ($ |§) m ay have been indicative o f  regret and 
may have been an adm ission o f  their sin, for their lagging behind 
required repentance and prayers for forgiveness. If  this is what was 
in their hearts, then the M essenger’s prayers for forgiveness would 
benefit them, because they had repented and regretted it. But what 
was really in their hearts was that they only lagged behind because 
they thought ill o f  Allah.

They thought <jthat the M essenger and the believers would never 
return to their families]) that is, they thought that they would be killed 
or eradicated, and this notion became fair-seeming in their hearts and 
they were content with it, until it became deeply rooted in their hearts. 
There were two reasons for that:

1- They were people who were ^devoid o f  good and doom ed^ 
that is, there was nothing good in them, for if  there had been
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anything good in them, this notion would not have taken root 
in their hearts.

2- They were lacking in faith and certainty o f  the promise o f Allah 
that His religion would eventually be victorious and His word 
w ould becom e supreme. Hence Allah says: ^W hoever does 
not believe in Allah and His Messenger)*, and therefore is a 
disbeliever who is deserving o f  punishment, ^verily We have 
prepared for the disbelievers a raging fire p.

48:14. To Allah belongs the dominion o f the heavens and the earth. He 
forgives whomever He wills and punishes whomever He wills, 
and Allah is Oft-Forgiving, Most Merciful.

That is, He is the only One W ho possesses sovereignty in the 
heavens and on earth; He controls them as He wills, in accordance 
with the divine decree, religious decree and rulings o f  requital. Hence 
He mentions the requital that has to do with shar‘i obligations:
^H e forgives whom ever He wills)* -  this refers to those who carry 
out what Allah commands
^and  punishes w hom ever He wills)* o f  those w ho neglect the 
commands o f  Allah.
^and  Allah is Oft-Forgiving, M ost M erciful^ that is, His constant 
attributes that are never separated from Him are forgiveness and 
mercy.

At all times He forgives the sinners and pardons those who err; 
He accepts the repentance o f  the penitent and sends down abundant 
goodness by night and day.

0 0
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48:15. Those who lagged behind will say, when you set out to collect 
the spoils: Allow us to follow you. They want to change the 
word [promise] o f Allah. Say: You shall not follow us; Allah has 
already decreed that. They will say: You begrudge us [a share of 
the spoils] out of jealousy. Rather they understand only a little.26

Having mentioned and criticised those who lagged behind, Allah 
Cfe) now mentions their worldly punishment: when the M essenger 
o f  A llah ( ^ )  and his C om panions set out to collect the spoils, 
for w hich there was no fighting involved in seizing them , these 
people asked to be allowed to jo in  them and have a share, saying: 
^A llow  us to follow you. They want)* thereby ^to change the word 
[promise] o f  A llah^, as He decreed punishm ent for them, and that 
only the believing Companions should get a share o f  those spoils, as 
Allah decreed that in terms o f  both religious rulings and the divine 
decree.

^Say^ to them: ^You shall not follow us; Allah has already decreed 
that)* -  you are to be deprived o f  it because you wronged yourselves 
and because you failed to fight the first time.

^They will say)* in response to these words by which they are 
prevented from going out: ^You begrudge us [a share o f the spoils] out

26 Allah (-Jc) promised the spoils o f  Khaybar exclu sively  to the M uslim s 
w ho were present at al-Hudaybiyah, but those w ho had lagged behind  
wanted to jo in  the Khaybar cam paign in hope o f  acquiring a share o f  the 
spoils. H ence in this verse He states that this w ill not be allow ed.
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o f  jealousy^. This is the best that they can come up with concerning 
this matter. If  they were mature enough, they would have realised that 
their being deprived o f a share was because o f  their sin, and that sins 
have consequences in both worldly and spiritual terms. Hence Allah 
says: «fRather they understand only a little^.
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48:16. Say to the Bedouin who lagged behind: You will be called upon 
to fight a people formidable in warfare, and you will fight them 
unless they submit. Then if you obey, Allah will grant you a 
goodly reward; but if you turn away as you did before, He will 
afflict you with a painful punishment.

48:17. There is no blame on the blind nor any blame on the lame nor 
any blame on the sick [if they do not go forth to fight]. Whoever 
obeys Allah and His Messenger, He will admit him to gardens 
through which rivers flow; but whoever turns away, He will 
afflict him with a painful punishment.

Having mentioned those Bedouin who lagged behind from jihad 
in His cause, and who gave invalid excuses, and asked to go out 
with the Muslims when there was no fighting involved, ju st for the 
purpose o f  getting a share o f  the spoils, Allah said to them, by way 
o f  testing them:
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^Say to the Bedouin who lagged behind: You will be called upon to 
fight a people formidable in warfare)* that is, the M essenger (J^ |)  
and those who take his place among the Rightly-Guided Caliphs and 
rulers will call you to fight.

Those people who they were to be called upon to fight were the 
Persians, Romans and others o f  their ilk.
*fand you will fight them unless they submit)* that is, either one or 
the other will happen. This describes the real situation, for when they 
engaged them and fought them, as these people were still formidable 
in warfare, in that situation they did not accept to pay the jizyah\ rather 
they would either enter Islam or fight in defence o f  their religion to 
which they chose to adhere.

But when the M uslims defeated them  and they grew weak and 
submitted, they lost their strength. Therefore their options were either 
to become M uslim or pay the jizyah.
^Then if  you obey)* the one who calls you to fight these people 
^A llah will grant you a goodly reward)* which is the reward that 
Allah and His M essenger ( ^ )  have connected to jihad  in A llah’s 
cause.

fjbut if  you turn away as you did before)* when you turned away 
from fighting those whom the M essenger ( i | | )  called you to fight 
^H e will afflict you w ith a painful punishm ent^ . This verse is 
indicative o f  the virtue o f  the R ightly-G uided Caliphs who called 
for jihad against people who were formidable in warfare, and that it 
was obligatory to obey them in that regard.

Then A llah m entions valid reasons that excuse a person from 
going out for jihad , as He says: ^T here is no blam e on the blind 
nor any blam e on the lame nor any blam e on the sick [if they do 
not go forth to fight] ̂  that is, there is no blame on them for staying 
behind from jihad, because they have excuses that prevent them from 
doing so.
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^W hoever obeys Allah and His Messenger)? by complying with 
their commands and heeding their prohibitions,
^H e will admit him to gardens through which rivers flow]?, in which 
there is all that their souls may desire and that may delight their eyes. 
«[but whoever turns away)? from obedience to Allah and His Messenger 
(2§),
«(He will afflict him with a painful punishm ent^. All happiness is in 
obeying Allah and all misery is in disobeying Him and going against 
His commands.

(T t- \A : ^ l ; jy*)

48:18. Allah was well pleased with the believers when they swore 
allegiance to you [O Muhammad] under the tree.27 He knew 
what was in their hearts, so He sent down reassurance to them, 
and He rewarded them with [the glad tidings of] a victory soon 
to come

27 The Prophet ( ^ )  had sent ‘Uthman to Makkah to speak with
Quraysh and tell them that the Muslims had come in peace for the sole 
purpose of performing ‘umrah, but they detained him for so long that 
the Muslims thought that they might have murdered him, which would 
constitute an act of war. Hence the Prophet (3S|), standing under a tree, 
accepted their oaths of allegiance and pledge to fight, if need be, and 
never flee.
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48:19. and abundant spoils that they would seize. And Allah is Almighty, 
Most Wise.

48:20. Allah has promised you abundant spoils that you will seize and 
has hastened this28 for you, and He has restrained people’s hands 
from [harming] you, so that it may be a sign for the believers 
and so that He may guide you to a straight path.

48:21. And there are other spoils that you have not yet been able to 
seize; Allah has earmarked them for you, for Allah has power 
over all things.

Here Allah (-ic) tells us o f  His grace and mercy, and that He was 
pleased with the believers when they swore that oath o f  allegiance to 
the M essenger («|§) that led to their triumph, and by means o f  which 
they attained happiness in this world and the hereafter.

The reason for that oath o f  allegiance -  which was called Bay‘at 
ar-Ridwan (the oath o f  divine pleasure) because Allah was pleased 
with the believers because o f it; it is also known as the oath o f  the 
people o f  the tree -  was that when negotiations took place between 
the M essenger o f  A llah (* |§) and the polytheists on the Day o f  
al-Hudaybiyah concerning the reasons for his coming, and he stated 
that he had not come to fight anyone and that he had only come to 
visit and venerate the sacred House, the Messenger o f  Allah ( ^ )  sent 
‘Uthm an ibn ‘Affan (radiya A llahu ‘anhu  -  m ay Allah be pleased 
with him) to M akkah with that message. Then there came false news 
that the polytheists had killed ‘Uthman, so the M essenger o f  Allah 
( iH ) gathered together the believers who were with him, o f  whom 
there were approximately fifteen hundred, and they swore allegiance 
to him beneath a tree, pledging to fight the polytheists and swearing 
that they would not flee until they died.

28 This refers to the spoils of Khaybar; immediately after their return to 
Madinah from al-Hudaybiyah, the Muslims set out on the campaign to 
Khaybar.
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So A llah stated that He was pleased w ith the believers in that 
situation, which was one o f the greatest acts o f  obedience and means 
o f  drawing close to Him.
^H e knew what was in their hearts)* o f  faith
^so He sent down reassurance to them ^ in appreciation o f  what was
in their hearts and so as to increase them in guidance.

He also knew what was in their hearts o f  distress at the conditions 
imposed by the polytheists on His M essenger ( j |§ ) , so he sent down 
reassurance to them in order to make them steadfast and give them 
peace o f  mind.
^and He rewarded them with [the glad tidings of] a victory soon to 
come)* which was the conquest o f  Khaybar, at w hich no one was 
present but those who had been at al-Hudaybiyah.

They alone were present at Khaybar, the booty o f  which was for 
them alone, as appreciation for what they had done o f obeying Allah 
(4g) and seeking His pleasure.

^and abundant spoils that they would seize. And Allah is Almighty, 
M ost Wise)* that is, He possesses m ight and pow er by w hich He 
subjugates all things. If  He so willed, He would have defeated the 
disbelievers in every battle that took place between them  and the 
believers. But He is also Most Wise; He tests some by means o f others, 
and He tests the believers by means o f  the disbelievers.

^Allah has promised you abundant spoils that you will seized -  
this includes all the booty that the M uslims will seize until the Day 
o f  Resurrection
«fand has hastened th is^ nam ely the spoils o f  Khaybar ^for you)*, 
so do not think that this is all there is; rather it will be followed by 
much more.

^and^ give thanks to Allah, for ^H e has restrained people’s hands 
from [harming] you)* when they came to fight you and were eager 
to do so. This is a blessing by means o f  which He made things easier 
for you.
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^so that it^  namely this blessing ^m ay be a sign for the believers^ 
by means o f  which they see p roof o f  the promise o f  Allah and know 
that His promise is true, and so that they may be certain o f His reward 
for the believers, and that the One W ho decreed that this should 
happen may decree other booty for them.

^and so that He may guide you)* by m eans o f  w hat He makes 
available to you
*fto a straight path)* o f knowledge, faith and good deeds.

tfAnd there are other spoils)* that is, He has promised you other 
spoils
dthat you have not yet been able to seize)* at the time when these 
words were first spoken.

tfAllah has earmarked them for you)* that is, as He has control over 
them and they are subject to His sovereignty, and He has promised 
them to you. W hat He has prom ised will inevitably come to pass, 
because o f  the perfect might o f Allah B s). Hence He says: ^for Allah 
has power over all things)*.

48:22. If those who disbelieve had fought you [at al-Hudaybiyah], they 
would have turned and fled, and they would not have found any 
protector or helper.

48:23. Such was the way o f Allah in the past. And you will find no 
change in the way of Allah.

These are glad tidings from Allah to His believing slaves o f  their 
victory over the disbelieving enemies, and that if  they had confronted

0 0
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them in battle and fought them, ^they would have turned and fled, 
and they would not have found any protector]? to take care o f  them 
^o r helper]? to help them and support them in fighting you; rather 
they would have failed and been defeated. This is the way o f Allah 
in dealing with the previous nations, that it is the troops o f  Allah 
who will be the victors. ^A nd you will find no change in the way 
o f  A llah]*.

0  0

48:24. It is He Who restrained their hands from [harming] you and 
your hands from [harming] them inside Makkah, after giving 
you the upper hand over them. And Allah sees well all that you 
do.

48:25. It is they who disbelieved and barred you from the Sacred 
Mosque, and prevented the offerings from reaching their place 
o f sacrifice. Were it not for believing men and believing women 
[in Makkah] o f whom you were unaware, whom you might have 
trampled underfoot and thus unwittingly incurred a burden of 
sin [Allah would have commanded you to fight the disbelievers. 
But He ordained it thus] so that He might admit whomever He 
will to His mercy. If  they [believers and disbelievers] had been 
distinct from one another, We would surely have afflicted those 
among them who disbelieved with a painful punishment.
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Here Allah (*Jg) reminds His slaves o f  how He blessed them by 
saving them from the evil o f  the disbelievers and from having to fight 
them, as He says:
^It is He Who restrained their hands)* that is, the hands o f  the people 
o f  M akkah ^from  [harming] you and your hands from [harming] 
them inside M akkah, after giving you the upper hand over them)* 
that is, after you gained the upper hand over them  and they came 
under your control, without any peace deal or covenant. They were 
approxim ately eighty men who charged at the M uslims, hoping to 
catch them unawares, but they found the M uslims alert and ready, so 
they seized them, then they let them go and did not kill them, out o f 
mercy from Allah towards the believers, because it was not in their 
interests to kill them.

^A nd Allah sees well all that you do)* and He will requite each 
person for his deeds, and He takes care o f  you as He is the best to 
do that.

Then Allah B s) mentions the reasons that encourage the Muslims 
to fight the polytheists, w hich is their d isbelief in A llah and His 
M essenger ( ^ ) ,  and their barring the M essenger o f  Allah ( « ||)  and 
the believers with him from going to the Sacred House to visit it and 
venerate it by performing Hajj and ‘umrah.

It is also they who ^prevented the offerings from reaching their 
place o f sacrifice)*, which is the place where they are to be slaughtered, 
namely Makkah. They prevented them from reaching it wrongfully 
and out o f enmity. All o f  these matters are reasons to fight them.

But then there was a reason not to fight them , w hich was the 
presence o f  believing men and women among the polytheists; they 
were not living apart from them in a separate place, such that harm 
would not reach them. W ere it not for these believing m en and 
wom en, whom  the M uslim s did not know, and whom  they m ight 
have ^tram pled underfoot)* -  in other words, were it not for fear that 
they might be tram pled underfoot, «fand thus unwittingly incurred
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a burden o f  sin^ that would result from fighting them and causing 
them harm and injury, Allah would have com m anded you to fight 
the disbelievers.

There is also another benefit from not fighting, which is so that 
Allah might admit to His mercy whomever He willed, and bless them 
with faith after disbelief, and guidance after misguidance. Therefore 
He prevented them from fighting them for this reason.

«flf they [believers and disbelievers] had been distinct from 
one anotherjj that is, if  the believers had been separate from the 
disbelievers,
c(We would surely have afflicted those among them who disbelieved 
with a painful punishm ent^ by making it permissible for you to fight 
them, giving you perm ission to do that, and granting you victory 
over them.

48:26. [Remember] when those who disbelieved harboured bigotry 
in their hearts -  the bigotry o f ignorance29 -  then Allah sent 
down His reassurance to His Messenger and to the believers, 
and caused them to adhere to the word of piety,30 for they were 
more deserving and worthy of it. And Allah has knowledge of 
all things.

29 When drawing up the treaty document at al-Hudaybiyah, the disbelievers 
refused to include the phrases “in the name of Allah, the Most Gracious, 
the Most Merciful” and “the Messenger of Allah ( ^ ) ”.

30 The word of piety is “la ilaha ilia Allah (there is no god but Allah)”, 
which forms the basis of piety and righteousness.

$ 0
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48:27. Indeed Allah will fulfil the dream of His Messenger in truth: you 
will surely enter the Sacred Mosque, if Allah wills, in peace and 
safety, and you will shave your heads or cut your hair, without 
any fear. He knew what you did not know and He granted, before 
that,31 a victory soon to come.

48:28. It is He Who has sent His Messenger with guidance and the 
religion of truth, so that He may cause it to prevail over all other 
religions; and sufficient is Allah as a witness.

Indeed Allah will fulfil the dream o f His M essenger in truth)? -  
the M essenger o f  Allah (*|§) had seen a dream in Madinah and had 
told his Companions about it; the dream said that they would enter 
M akkah and circumambulate the Kaaba. But when, as a result o f  the 
Treaty o f  al-H udaybiyah, they w ent back w ithout having entered 
Makkah, they had a great deal to say about that, to the extent that 
they said to the M essenger o f Allah ( ^ ) :  Did you not tell us that we 
would come to the Kaaba and circumambulate it? He said:

«Did I tell you that it would be this year?» (Bukhari)

They said: No. He said:

«You will surely come to it and circumambulate it.» (Bukhari)

-  and Allah says here: ^Indeed Allah will fulfil the dream o f  His 
M essenger in truth)? that is, it will inevitably come to pass and be 
fulfilled, and whether it comes sooner or later, that does not undermine 
the promise.

«fyou will surely enter the Sacred Mosque, if  Allah wills, in peace 
and safety, and you will shave your heads or cut your hair)? that is, 
you will enter it for the purpose o f  venerating this sacred House, and 
you will perform and complete your rituals by shaving your heads or 
cutting your hair, without any fear.

31 That is, before they were to enter Makkah to perform ‘umrah the following 
year. The victory referred to here is the conquest of Khaybar.
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^H e knew ^, o f  what was in your best interests,
<fwhat you did not know and He granted, before that)* that is, before 
entering Makkah in the m anner described,
^a victory soon to com e^.

Because this incident caused some distress to some o f the believers, 
as they did not understand the wisdom behind it, Allah explained the 
wisdom behind it and the benefits thereof. The same applies to all o f  
His shar‘i rulings; they are all guidance and mercy. Allah explained 
the m atter in general terms that apply to all rulings, as He said: ^ It is 
He Who has sent His M essenger with guidance^ which is beneficial 
knowledge that guides people away from misguidance and shows the 
paths o f  good and evil.

^and the religion o f  truth)* that is, the religion that is based on 
truth, and is justice, kindness and mercy.

This refers to every righteous deed that purifies the heart, cleanses 
the soul, guides to good characteristics and raises one in status.

^so that He may cause it to prevail over all other religions)* on the 
basis o f  proof and evidence, and subdue the disbelievers.

48:29. Muhammad is the Messenger o f Allah, and those who are 
with him are firm and unyielding towards the disbelievers, 
compassionate towards one another. You see them bowing and
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prostrating [in prayer], seeking the grace and pleasure of Allah. 
Their mark is on their faces from the effects of prostration. Such 
is their description in the Torah, and their likeness in the Gospel 
is that of a seed which sends forth its shoot, then makes it strong; 
then it grows thick and stands straight on its stem, delighting 
the sowers -  so that He may infuriate the disbelievers through 
them .32 Allah has promised those among them who believe and 
do righteous deeds forgiveness and an immense reward.

Here Allah tells us about His M essenger and his Com panions, 
both Muhajireen and Ansar, describing them with the most perfect 
attributes and in the m ost sublim e situation (nam ely bow ing and 
prostrating).

And He tells us that they are «|firm and unyielding towards the 
disbelievers]* that is, they are serious and strive hard in opposing them, 
putting their utmost effort into achieving that. Hence the disbelievers 
saw nothing o f  them except harshness and toughness, therefore their 
enemies submitted and yielded to them, and the M uslims subdued 
them.

^com passionate towards one another)* that is, loving one another, 
showing mercy and kindness to one another, like a single body; each 
o f  them loves for his brother what he loves for himself. This is how 
they treat one another.

As for their interactions with their Creator, ^You see them bowing 
and prostrating [in prayer]^ that is, their main characteristic is that 
they pray a great deal, and the most important part o f  the prayer is 
bowing and prostration, 

seeking}* by means o f  this act o f  worship

32 The likeness of the seed describes the Sahabah, who were few in number 
and weak in the beginning, but gradually increased in numbers and strength 
until they reached a level of strength that infuriated the disbelievers.
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^the grace and pleasure o f  Allah)? that is, this is their aim, to attain 
the pleasure o f  their Lord and His reward.

^Their mark is on their faces from the effects o f  prostration)? that 
is, the act o f  worship -  as a result o f  their doing it a great deal and 
doing it well -  has left its mark on their faces, which shine brightly. 
Just as the prayer illum inated their hearts, it has also illum inated 
their faces.
^S uch^  that is, what is described here «fis their description in the 
Torah ̂  that is, this description o f  them that is given by Allah is also 
mentioned in the Torah.

As for their likeness in the Gospel, they are described in a different 
way: in their perfection and cooperation, they are like «fa seed which 
sends forth its shoot, then makes it strong; then it grows thick and 
stands straight on its stem, delighting the sowers)? with its perfection, 
upright growth, beauty and reaching maturity.

The Companions are like such plants in that they benefit
people and people need them. Strength o f  faith and righteous deeds 
are like the strong roots and stem o f  the plant.

The fact that the minor Companions and those who came to Islam 
later joined the senior Companions and helped and supported them 
in their endeavours to establish the religion o f  Allah and call people 
to it is like the seed which sends forth its shoot, then makes it strong; 
then it grows thick and stands straight on its stem.

Hence A llah says: «(so that He m ay infuriate the disbelievers 
through them)? when they see the believers’ unity and firm adherence 
to their religion, and when they confront one another in the battlefield.

^A llah  has prom ised those am ong them  who believe and 
do righteous deeds forgiveness and an im m ense reward)?. The 
Com panions com bined faith and righteous deeds, so Allah 
com bined for them  forgiveness that results in protection from the 
evils o f  this world and the hereafter with great reward in this world 
and the hereafter.
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Here we will tell the story o f  al-Hudaybiyah at length, as narrated 
by Imam Shams ad-Deen Ibn al-Qayyim in al-Hadi an-Nabawi, as 
this will help us to understand this soorah which speaks o f  this event. 
He (may Allah have mercy on him) said:

T h e  s to r y  o f  a l - H u d a y b iy a h
N afi‘ said that it occurred in Dhul-Qa‘dah 6 AH, which is the correct 
view. This is the view o f  az-Zuhri, Q atadah, M oosa ibn ‘Uqbah, 
M uhammad ibn Is-haq, and others.

H isham  ibn ‘U rw ah said, narrating from  his father (radiya  
Allahu 'anhuma -  may Allah be pleased with both o f  them), that the 
M essenger o f  Allah ( « ||)  set out for al-Hudaybiyah in Ramadan, but 
in fact it was in Shawwal. This is a mistake on his part; it was the 
conquest o f  M akkah that occurred in Ramadan.

Abul-Aswad said, narrating from ‘Urwah, that it occurred in Dhul- 
Q a‘dah, according to the correct view.

In as-Saheehayn  it is narrated from Anas that the Prophet ( ^ )  
perform ed ‘umrah four times, all o f  them  in D hul-Q a‘dah, and he 
mentioned the ‘umrah o f al-Hudaybiyah as one o f them, when he was 
accom panied by fifteen hundred believers. This was also narrated 
in as-Saheehayn  from Jabir; in the same books it was narrated from 
‘Abdullah ibn Abi Awfa that they were thirteen hundred.

Qatadah said: I said to Sa‘eed ibn al-M usayyab: How many were 
the people who were present at Bay‘at ar-Ridwan? He said: Fifteen 
hundred. I said: Jabir ibn ‘Abdullah said that they were fourteen 
hundred. He said: May Allah have mercy on him; he must be mistaken, 
for it was he who told me that they were fifteen hundred. I said: Both 
views are narrated soundly from Jabir, and it was narrated soundly 
from him that in the year o f  al-Hudaybiyah they slaughtered seventy 
camels, and one camel may be sacrificed on behalf o f  seven people. 
It was said to him: How many were you? He said: Fourteen hundred, 
on horseback and on foot.
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One feels more at ease with this view (nam ely that they were 
fourteen hundred), and this is the view o f  al-B ara’ ibn ‘Azib, M a‘qil 
ibn Yasar, Salam ah ibn al-A kw a‘ according to the m ore
sound o f the two reports, and al-M usayyab ibn Hazan. Shu‘bah said, 
narrating from  Qatadah, from S a‘eed ibn al-M usayyab, from his 
father: We were with the M essenger o f  Allah (^ § )  beneath the tree, 
fourteen hundred men. Those who say that they were seven hundred 
are clearly mistaken. The reason for their mistake is that on that day 
they slaughtered seventy camels, and it was stated that a camel is 
sufficient for seven or ten men, but this is not in harmony with what 
he stated concerning their number, because he stated that a camel was 
slaughtered during this campaign on behalf o f  seven, so if  the seventy 
camels were for all o f  them, they would have been four hundred and 
ninety men. But at the end o f the same hadith, he said that they were 
fourteen hundred.

When they were in Dhul-Hulayfah the M essenger o f  Allah (*!§) 
garlanded and m arked his sacrificial camel, and entered ihram  for 
‘umrah. He sent a spy from K huza‘ah ahead o f  him, to find out about 
Quraysh for him, and when they were near ‘Usfan, the spy came 
and said: I have just left K a‘b ibn L u’ayy; they have gathered the 
Ahabeesh (some Arab tribes) and many others against you, and they 
want to fight you and bar you from reaching the Kaaba. The Prophet 
(^ § )  consulted his Companions, and asked them:

«Do you think we should attack the land o f  these people who are 
supporting Q uraysh, or should w e head tow ards the House, and 
whoever tries to bar us from it, we should fight them?»

Abu Bakr said: Allah and His M essenger know best. Rather we 
have come to perform ‘umrah and we have not come to fight anyone, 
but whoever prevents us from reaching the House, we should fight 
them. So the Prophet ( ^ )  said:

«Then let us move on.»
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So they moved on, until when they were partway there, the Prophet 
(S ip  said:

«Khalid ibn al-Waleed is in al-Ghumaym with the cavalry o f Quraysh; 
go to the right.»

(The narrators said:) By Allah, Khalid did not realise that they 
were there until he saw the dust o f  the oncoming army. So he rushed 
to warn Quraysh.
The Prophet («§§) continued on until, when he was in the mountain 
pass from which he would come down upon them, his mount sat down. 
The people said: Move, move! But it would not move. Then they said: 
A l-Q asw a’ is being obstinate. The Prophet ( i |§ )  said:

«A1-Qaswa’ is not being obstinate, for that is not her nature. W hat is 
restraining her is the same thing that restrained the elephant.»

Then he said:

«By the One in W hose Hand is my soul, they will not ask me for any 
deal that is based on venerating what Allah has made sacred, but I 
will agree to it.»

He prodded his camel and she jum ped up, and he turned back and 
camped in the furthest part o f  al-Hudaybiyah, beside a well that had 
a little water. The people took the water a little at a time, but they 
soon used it up, and they complained o f  thirst to the M essenger o f
Aiiah m x
He took an arrow from his quiver, and instructed them to put it in 
the well. By Allah, it kept flowing with what they needed o f  water 
until they moved on.

Quraysh got worried because o f his coming down towards them, so 
the M essenger o f Allah ( ^ )  wanted to send one o f his Companions 
to them. He summoned ‘Umar ibn al-Khattab in order to send him, 
but ‘Umar said: O M essenger o f  Allah, there is no one o f  Banu K a‘b 
in M akkah who could defend me if  they w ant to harm  me; send 
‘Uthman ibn ‘Affan instead, for his clan is there and he will be able 
to tell them whatever you want.
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So the M essenger o f Allah ( i | | )  summoned ‘Uthman ibn ‘Affan 
and sent him to Quraysh, saying:

«Tell them that we have not come to fight; we have only come to 
perform ‘umrah. And call them to Islam.»

He instructed him to go to some believing men and wom en in 
Makkah, and give them the glad tidings o f  victory and tell them that 
Allah (4c) would cause His religion to prevail in Makkah, so that no 
one would have to conceal his faith in the city. ‘Uthman set out, and 
passed by Quraysh in Baldah. They said: Where are you going? He 
said: The M essenger o f  Allah ( ^ )  has sent me to call you to Allah 
and to Islam, and to tell you that we have not come to fight; rather 
we have come to perform ‘umrah. They said: We have heard what 
you say; you may carry on.

Aban ibn Sa‘eed ibn al-‘As stood up to welcome him. He put a 
saddle on his horse and seated ‘Uthman on the horse, declaring that 
he was under his protection, then Aban rode behind ‘Uthman, until 
they came to Makkah. Before ‘Uthman came back, the M uslims said: 
‘Uthman is the first one o f us to reach the Kaaba and circumambulate 
it. But the M essenger o f  Allah (s |||)  said:

«I do not think he will circum am bulate the K aaba when w e are 
detained (and prevented from doing so).»

They said: W hat is there to prevent him  from  doing that, O 
M essenger o f  Allah, when he has reached it? He said:

«That is what I think: he will not circumambulate the Kaaba unless 
we circumambulate it with him.»

And the M uslims approached the polytheists to discuss a peace 
deal.

A man from one o f  the two groups threw something at a man from 
the other side, and a skirmish took place in which they shot arrows 
and threw stones at one another, and the two groups shouted at one 
another and detained whom ever they found o f  the other party. The
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M essenger o f  Allah ( j | | )  heard that ‘Uthman had been killed, so he 
called the M uslims to swear allegiance to him.

The M uslims rushed to the M essenger o f  Allah (* ||) ,  who was 
beneath a tree, and swore allegiance to him, pledging not to flee. Then 
the M essenger o f  Allah ( j | | )  took hold o f  his own hand and said:

«This is on behalf o f ‘Uthman.»

When the oath o f allegiance was complete, ‘Uthman came back and 
the Muslims said to him: Have you had your fill, O Abu ‘Abdullah, o f  
circumambulating the Kaaba? He said: How ill you think o f  me! By 
the One in W hose Hand is my soul, even if  I stayed there for a year, 
and the Messenger o f  Allah («H) stayed in al-Hudaybiyah, I would not 
circumambulate it until the M essenger o f  Allah ( j | | )  did so. Quraysh 
invited me to circumambulate the Kaaba, but I refused. The Muslims 
said: The M essenger o f Allah is the most knowledgeable o f us about 
Allah and the most positive in thinking.

‘Umar had taken the hand o f the Messenger o f Allah ( ^ | )  to swear 
allegiance to him under the tree, and all the Muslims swore allegiance 
except al-Jadd ibn Qays. M a‘qil ibn Yasar held a branch up away from 
the M essenger o f  Allah (< lt). The first one to swear allegiance to him 
was Abu Sinan al-Asadi. Salamah ibn al-A kw a‘ swore allegiance to 
him three times, among the first group o f people, the middle group 
and the last group.

W hilst they were like that, Budayl ibn W arqa’ al-K huza‘i came 
with a group o f Khuza‘ah, who were sincere advisers to the Messenger 
o f Allah ( ^ ) ,  from among the people o f  Tihamah, and said: 1 have 
ju st seen K a‘b ibn L u’ayy and ‘A m ir ibn L u ’ayy, cam ped by the 
profuse water o f  al-Hudaybiyah. They have milch-camels with them, 
and they intend to fight you and bar you from reaching the Kaaba.

The M essenger o f  Allah ( « | |)  said:

«We have not come to fight anyone; rather we have come to perform 
‘umrah. War has weakened Quraysh and they have suffered great
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losses. If  they wish I will conclude a truce with them and they must 
refrain from interfering between me and the people (and if  I prevail), 
then they may decide whether they want to enter Islam as the people 
have done. If not, they will have rested and regained their strength, 
and will be able to resume fighting me. Then, by the One in W hose 
Hand is my soul, I will surely fight them in defence o f  this cause o f 
mine, until I am killed or Allah causes His religion to prevail.»

Budayl said: I will convey your words to them. He set out until he 
came to Quraysh and said to them: I have come to you from this man, 
and I heard him say something. If  you wish, I will tell you about it. 
The foolish ones among them said: We have no need for you to tell 
us anything about him. But the wise ones among them said: Tell us 
what you heard. He said: I heard him say such and such. ‘Urwah ibn 
M as‘ood ath-Thaqafi said: This man has offered you a reasonable 
proposal, so accept it and let me go and talk to him. They said: Go 
to him.

So he came to him and began talking to him , and the Prophet 
( i§ |)  said to him something similar to what he had said to Budayl, 
whereupon ‘Urwah said: O Muhammad, do you want to eradicate your 
own people? Have you ever heard o f  anyone among the Arabs who 
destroyed his own people? I f  you insist on fighting, then by Allah, I 
am looking at the people’s faces and I see a collection o f  riffraff, the 
type who would flee and abandon you. Abu Bakr said: Suck the teat 
o f  al-Lat! Do you think we would flee and abandon him? He said: 
Who is this? He said: Abu Bakr. He said: By the One in W hose Hand 
is my soul, were it not for a favour that I still owe you and have not 
yet returned, I would have answered you.

Every time the Prophet ( i |§ )  started speaking, ‘Urwah reached 
out for his beard. Al-M ugheerah ibn Shu‘bah was beside the Prophet 
(iH X  and had a sword with him and was wearing a helmet. Every 
time ‘Urwah reached out to grab the Prophet’s beard, al-M ugheerah 
struck his hand with the handle o f his sword and said: Keep your hand
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away from the beard o f the M essenger o f  Allah ( s | |) !  ‘Urwah raised 
his head and said: Who is this? He said: Al-M ugheerah ibn Shu‘bah. 
He said: O betrayer! Am I not still striving to protect you from the 
consequences o f  your treachery?

Al-Mugheerah had accompanied some people during the jahiliyah, 
then he had killed them and taken their property, then he came and 
entered Islam. The Prophet («§§) said:

«As for your Islam, I accept it; as for the property, I do not want 
anything o f it.»

Then ‘Urwah started watching the Companions o f  the Messenger 
o f  A llah ( ^ | | ) ,  and by A llah, the Prophet ( i |§ )  did not spit but it 
fell into the hand o f  one o f them, and he rubbed it on his skin and 
face.

If  he instructed them to do something, they hastened to obey his 
command. When he did wudoo ’, they almost fought over his leftover 
water. When he spoke, they lowered their voices in his presence, and 
they refrained from looking at him, out o f  respect.

‘Urwah went back to his companions and said: O people, by Allah, 
I have visited kings, Chosroes and C aesar and the Negus, but, by 
Allah, I have never seen any king whose companions venerated him 
as the Companions o f  M uhammad venerate Muhammad. By Allah, 
he does not spit but it falls in the hand o f  one o f  them, and he rubs 
his face and skin with it. I f  he instructs them to do something, they 
hasten to obey his command. When he does wudoo’, they almost fight 
over his leftover water. When he speaks, they lower their voices in 
his presence, and they refrain from looking at him, out o f  respect. He 
has offered you a reasonable proposal, so accept it.

A man from Banu Kinanah said: Let me go to him. So they said: 
Go to him.

When he approached the Prophet ( ^ ) ,  the M essenger o f  Allah 
( i l l )  said:
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«This is So-and-so; he is from a people who venerate the sacrificial 
camels, so send them in his direction.»

So they sent them, and the people met him reciting the talbiyah. 
When he saw that, he said: Glory be to Allah! These people should 
not be prevented from reaching the Kaaba.

He went back to his companions and said: I saw that the sacrificial 
camels have been garlanded and marked, and I do not think that they 
should be barred from reaching the Kaaba.

M ikraz ibn Hafs stood up and said: Let me go to him. So they 
said: Go to him.

When he approached them, the Prophet (^ § )  said:

«This is Mikraz ibn Hafs; he is a vicious man.»

He started speaking to the M essenger o f  Allah (3|§), and whilst 
he was speaking to him , Suhayl ibn ‘A m r cam e and the Prophet 
( iH ) said:

«Now the matter has become easy.»33

He said: Come, let us have a deal written down between us and 
you. He called for the scribe and said:

«Write: In the name o f  Allah, the Most Gracious, the Most M erciful.»

Suhayl said: As for the Most Gracious, by Allah we do not know 
what this is. Rather write: “In Your name, O Allah” , as you used to 
write.

The M uslims said: By Allah, we will not write anything except: 
“ In the name o f  Allah, the Most Gracious, the Most M erciful” .

The Prophet (^|§) said:

«Write: In Your name, O A llah.»

Then he said:

33 This was an optimistic remark based on the man’s name, because the 
name Suhayl is derived from the same root as the word sahl (easy).
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«Write: This is what has been agreed to by Muhammad the Messenger 
o f Allah.»

Suhayl said: By Allah, if  we knew that you were the M essenger 
o f  Allah, we w ould not have barred you from reaching the Kaaba 
and we would not have fought you. Rather write: “M uhammad ibn 
‘Abdullah” . The Prophet ( j |§ )  said:

«I am indeed the M essenger o f Allah, even if  you deny me. Write: 
M uhammad ibn ‘Abdullah.»

Then the Prophet ( j |§ )  said:

«That you will allow us to go to the Kaaba and circumambulate it.»

Suhayl said: By Allah, we do not want the Arabs to say that we 
yielded to pressure, but you can have that next year. So he wrote it 
down.

Suhayl said: No man o f  ours will come to you, even if  he follows 
your religion, but you will return him to us.

The M uslims said: Subhan Alldhl How can he be returned to the 
polytheists, when he has come as a M uslim?

W hilst they were like that, Abu Jandal ibn Suhayl came, dragging 
his chains, having escaped from the other side o f  Makkah, and went 
to the M uslims, seeking their protection. Suhayl said: This is the first 
one I ask you to return on the basis o f our deal. The Prophet ( j | | )  said:

«We have not concluded the deal yet.»

Suhayl said: Then in that case 1 will not make any deal with you. 
The Prophet ( ^ )  said:

«Let him o ff for my sake.»

He said: I will not let him off. He said:

«Do it!»

He said: I will not do it.

Abu Jandal said: O M uslims, am I be returned to the polytheists 
w hen I have com e as a M uslim ? Do you not see w hat I have
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been suffering? For he had been tortured severely for the sake o f  
Allah.

‘Umar ibn al-Khattab said: 1 never had any doubts since I became 
Muslim, except on that day. I came to the Prophet ( i |§ )  and said: O 
M essenger o f  Allah, are you not the Prophet o f  Allah? He said: 

«Indeed I am.»

I said: Are we not following the truth and our enemies following 
falsehood? He said:

«Indeed.»

I said: How can we accept a deal that is humiliating for our religion, 
and go back before Allah decides between us and our enemy? He 
said:

«Verily I am the Messenger o f  Allah, and He will cause me to prevail, 
and I will not disobey Him.»

I said: Did you not tell us that we would come to the Kaaba and 
circumambulate it? He said:

«Indeed I did, but did I tell you that you would come to it this year?»

I said: No. He said:

«You will surely come to it and circumambulate it.»

Then I w ent to Abu Bakr and said to him w hat I had said to 
the M essenger o f  Allah ( ^ ) ,  and Abu Bakr replied exactly as the 
M essenger o f  Allah ( ^ )  had replied, and he added: So stay close to 
him until you die, for by Allah he is on the path o f  truth. ‘Um ar said:
I did many good deeds in hope o f expiating that.

When he had finished writing the treaty, the M essenger o f  Allah 
( 0 j )  said:

«Get up and offer your sacrifices, then shave your heads.»

By Allah, not one man among them got up even after he had said 
that three times.
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When none o f them got up, he got up and went to Umm Salamah 
(,radiya Allahu 'anha -  may Allah be pleased with her), and told her 
how the people had responded. She said: O M essenger o f  Allah, do 
you want that to be done? Go out and do not say a word to anyone 
until you slaughter your camel and call your barber to shave your head. 
So he got up and went out, and he did not speak to anyone among 
them until he had done that: he slaughtered his camel and called his 
barber to shave his head.

W hen the people saw that, they got up and slaughtered their 
camels, and they started shaving one another’s heads, to the point 
that some o f  them almost killed one another out o f  distress.

Then some believing women came, and Allah (*}g) revealed the 
words:

*(0 you who believe, when believing women come to you as migrants, 
test their sincerity, although Allah knows best as to [the sincerity of] 
their faith. Then if  you determine that they are sincere believers, do 
not send them back to the disbelievers; they are not lawful [wives] 
for the disbelievers nor are the disbelievers lawful [husbands] for 
th em ... .Do not hold on to marriage ties with disbelieving w om en...)* 
(al-Mumtahanah 60: 10)

On that day ‘Umar divorced two wives o f his who were polytheists; 
M u‘awiyah married one o f  them and Safwan ibn Umayyah married 
the other.

Then the Prophet ( « | |)  returned to Madinah.

On the way back, Allah revealed to him the words: ^Verily We 
have granted you [O M uhammad, in the Treaty o f  al-Hudaybiyah] 
a manifest victory)* (48:1). ‘Umar said: Is it a victory, O M essenger 
o f  Allah? He said:

«Yes.»

The Companions said: Congratulations to you, O M essenger o f 
Allah, but what about us?
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Then Allah (^g) revealed the words: *flt is He W ho sent down 
reassurance to the hearts o f  the believers so that they might increase 
in fa ith ...^  (48: 4)M

This is the end of the commentary on Soorat al-Fath.
All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (3=§i), his family, and 
his Companions abundantly until the Day of Judgement.

34 The incident o f  Hudaybiyah is m entioned in detail in Ibn al-Q ayyim ’s 
Zadal-Ma ‘ad. Som e portions o f  it have been recorded by Imam Bukhari. 
(Editor)
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49:1. O you who believe, do not decide any matter [of a religious or 
communal nature] before Allah and His Messenger have decided 
concerning it; and fear Allah, for verily Allah is All-Hearing, 
All-Knowing.

49:2. O you who believe, do not raise your voices above the voice 
of the Prophet, and do not speak loudly to him as you speak 
loudly to one another, lest your deeds come to nothing without 
your realising it.
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49:3. Verily those who lower their voices in the presence o f Allah’s 
Messenger are those whose hearts Allah has tested [and purified] 
for piety; for them is forgiveness and an immense reward.

This refers to the proper etiquette to be observed with Allah (■&) 
and with the M essenger o f  Allah and the proper veneration, 
respect and honour to be shown to him.

Allah instructs His believing slaves to do what is required o f  them 
as believers in Allah and His M essenger ( j |§ ) , which is to obey the 
commands o f  Allah and heed His prohibitions, and to comply with 
the commands o f Allah and follow the Sunnah o f  the M essenger o f 
Allah («|§) in all their affairs, and not to decide any m atter before 
Allah and His M essenger ( i |§ )  have decided concerning it, and not 
to speak before the Prophet ( ^ )  speaks or to issue any instructions 
before he does so.

This is the real etiquette that is required with A llah and His 
M essenger («i§), and it is a sign o f  a person being blessed and 
successful. By missing out on this, he will miss out on eternal bliss 
and everlasting joy.

This is an emphatic prohibition on giving precedence to any view 
over that o f  the Messenger (« ||) ,  for once the Sunnah o f the Messenger 
o f  Allah («|§) is clear, it becomes obligatory to follow it and give 
precedence to it over everything else, no m atter what it is.

Then Allah enjoins us to fear him and be pious in general terms, 
which means, as Talq ibn Habeeb said, to do acts o f  obedience to 
Allah in the light o f  clear guidance from Allah, hoping for the reward 
o f  Allah, and to refrain from disobeying Allah in the light o f  clear 
guidance from Allah, fearing the punishment o f  Allah.

«ffor verily Allah is A ll-H earing^ that is, He hears all voices at all 
times, even in hidden places and locations.
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All-Knowing^ that is, He knows what is visible and what is hidden, 
what comes first and what comes later, what is inevitable, what is 
impossible and what is possible.

By m entioning these two divine nam es -  after forbidding the 
believers to decide any m atter before Allah and His M essenger ( ^ )  
have decided concerning it and commanding them to fear Him -  Allah 
is urging them to comply with those good com m ands and observe 
that etiquette, and warning against not complying.

Then Allah (4s) says: «fO you who believe, do not raise your voices 
above the voice o f  the Prophet, and do not speak loudly to him|9. This 
is the etiquette to be observed when addressing the M essenger o f  
Allah (jH ) :  the one who is addressing him should not raise his voice 
above his or speak loudly to him: rather he should lower his voice 
and address him politely and gently, with all veneration and respect.

The Messenger (* ||)  is not like one o f them, so they should address 
him in a different manner when they speak to him, for he is different 
to others w ith regard to his due rights over the U m m ah, and the 
obligation to believe in him and love him, without which faith cannot 
be complete. By failing to comply with these instructions, a person 
may be com m itting a sin and there is the fear that his good deeds 
could be nullified without him realising. By the same token, observing 
proper etiquette with him is one o f the means o f  attaining reward and 
o f having one’s good deeds accepted.

Then Allah praises those who lower their voices in the presence 
o f  the M essenger o f  Allah (*§§), for Allah has tested their hearts and 
purified them for piety; in other words He has tried and tested them, 
and the outcome o f that is that their hearts became fit for piety.

Then Allah promises them forgiveness for their sins, which implies 
that they will be protected from evil and harm and will attain the great 
reward, the description o f which no one knows except Allah (4s). The 
great reward includes attaining all that is good. This indicates that 
Allah tests people’s hearts with commands, prohibitions and trials.
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Whoever adheres to the command o f Allah and seeks His pleasure, 
hastening to do so and giving it precedence over his w him s and 
desires, will be purified and be fit to have piety in his heart, and his 
heart will be fit to accommodate piety. W hoever is not like that, it is 
known that he is not fit for piety.

49:4. As for those who called out to you [0  Muhammad] from outside 
the apartments, most of them lack understanding.

49:5. If they had been patient until you came out to them, that would 
have been better for them. But Allah is Oft-Forgiving, Most 
Merciful.

These verses were revealed concerning some Bedouin whom Allah 
described as rough, for they were more likely to be unaware o f  the 
limits prescribed by Allah in what He has revealed to His M essenger 
( i l l )  (9: 97). They came in a delegation to the M essenger o f  Allah 
( j |§ ) ,  and they found him  in his house and the apartm ents o f  his 
wives, but they were impatient and did not have the manners to wait 
until he came out. Rather they called out to him: O M uhammad, O 
Muhammad! (That is, come out to us).

Allah criticised them for their lack o f  reason, because they did not 
understand His command to observe etiquette with His M essenger 
(«!§) and show him respect, for it is a sign o f  reason to be polite and 
observe etiquette.

A person’s manners are a sign o f  reason, and indicate that Allah 
intends good for him. Hence Allah says: ^ I f  they had been patient 
until you came out to them, that would have been better for them.

0 0
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But Allah is Oft-Forgiving, Most M erciful^ that is, He is forgiving o f 
what His slaves have committed o f  sins and lapses o f etiquette; and 
He is most merciful towards them, as He does not hasten to punish 
them for their sins.

49:6. O you who believe, if a wrongdoer comes to you with any news, 
investigate [and verify the facts], lest you harm people out of 
ignorance, then come to regret your actions.35

This also comes under the heading o f  the etiquette that people o f  
understanding should follow. If an evildoer tells them some news, they 
should verify it and not accept it before that, because that involves a 
grave risk and falling into sin. I f  his report is given the same status 
as one who is truthful and o f  good character, you may take action or 
pass judgem ent on that basis, which may then result in the killing o f 
people or destruction o f  property without justification, because o f 
that news, and that would become a cause for regret. Rather what 
must be done in the event o f  news from a wrongdoer is to check and 
verify it.

35 The Prophet ($%%) had sent al-W aleed ibn ‘Uqbah ( < ^ )  to collect zakah 
from  Banu al-M u?taliq , w ith w hom  al-W aleed  had som e ill fee lin g  
stem m ing from events that had occurred before Islam. W hen they rode 
out to w elcom e him, he thought that they were go in g  to attack him, so he 
returned to Madinah and told the Prophet ( ^ )  that they had apostatised. 
The Prophet (*§§) sent Khalid ibn al-Waleed (<|§&) to them, and instructed 
him to verify the facts and not hasten to attack them. He found that they  
were indeed still M uslim s. (al-Qurtubi)

0 0
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If  other indicators and circum stantial evidence point to it being 
true, then it may be believed and acted upon but if  they indicate that 
it is false, then it is to be rejected and not acted upon. This indicates 
that news brought by one who is truthful may be accepted, whereas 
news brought by a liar is to be rejected. With regard to news brought 
by a wrongdoer, it depends, as we have mentioned above. Hence the 
early generations would accept the reports o f  many o f  the Kharijites, 
who were known to be honest, even if  they were wrongdoers.

0  0

(A-V

49:7. Know that the Messenger o f Allah is among you; if he were 
to listen to you in many cases, you would surely suffer for it. 
But Allah has made faith dear to you and has made it beautiful 
in your hearts, and He has made hateful to you disbelief, 
wickedness and sin. Such are the rightly guided,

49:8. by the grace and favour o f Allah. And Allah is All-Knowing, 
Most Wise.

That is, let it be known to you all that the Messenger o f  Allah («|§) 
is among you, and he is the wise, kind and generous M essenger who 
wants what is good for you and is sincere towards you, but you want 
for yourselves evil and harm to which the M essenger (*|§) would not 
agree. If  he were to listen to you in many cases, that would put you 
through hardship and difficulty, but the M essenger ( i | | )  guides you 
to that which is best for you.
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Allah endears faith to you and makes it fair-seeming to you, by 
means o f  what He has instilled in your hearts o f  loving the truth and 
preferring it; and by means o f what he sets out for the truth o f  proof 
and evidence to testify to its soundness and m ake it appealing to 
people’s hearts and minds; and by means o f  what he does o f  enabling 
you to turn to Him.

And He m akes hateful to you d isbelief and evildoing, nam ely 
major sins and lesser sins, by means o f  what He has instilled in your 
hearts o f  hatred for evil and a lack o f  desire to do it; and by means 
o f  what He has set out o f  proof and evidence to testify to its corrupt 
nature, and the fact that people o f  sound nature have no inclination 
towards it; and by means o f what Allah has instilled in people’s hearts 
o f  hatred towards it.

«(Such)* that is, those to whom Allah m akes faith fair-seeming 
and endears it to them, and He makes disbelief, evildoing and sin 
hateful to them,
«fare the rightly guided^ that is, they are the ones who have sound 
knowledge, do righteous deeds and adhere to the true religion and 
straight path.

Their opposites are the misguided to whom disbelief, evildoing 
and sin are endeared, and faith is made hateful to them. It is their 
fault, because when they did evil, Allah put a seal on their hearts, 
and when they:

«f...chose to deviate [from the truth], Allah caused their hearts to 
deviate [from right guidance]...$> (as-Saff 61. 5)

-  because they did not believe in the truth when it came to them 
the first time, so Allah turned their hearts away.

^by the grace and favour o f Allah]* that is, this good that they have 
attained is by the grace and kindness o f Allah towards them, not by 
their own power and strength.
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^A nd A llah is A ll-K now ing, M ost Wise]* that is, He knows who 
will be grateful for the blessing and He guides him to attain it, and 
He know s who will not be grateful for it and for whom  it is not 
appropriate, therefore He bestows His grace according to His wisdom.

49:9. If two groups among the believers fight one another, then make 
peace between them. If  one o f them transgresses against the 
other [and rejects all efforts to make peace], then fight [all of 
you] against the one that transgresses, until it complies with the 
command o f Allah. Then if it complies, make peace between 
them on the basis o f equity and be just, for verily Allah loves 
those who are just.

49:10. The believers are but brothers, so make peace between your 
[contending] brothers. And fear Allah, so that you may be shown 
mercy.

This is an implicit prohibition on the believers transgressing against 
one another and fighting one another. If  two groups o f  believers fight, 
then other believers are obliged to try to contain this great evil by 
m aking peace betw een them  and intervening in the best m anner 
whereby they may achieve peace, and they should take all measures 
that m ay lead to achieving that. If  they m ake peace, all well and 
good, but if  ^one o f them transgresses against the other [and rejects 
all efforts to m ake peace], then fight [all o f  you] against the one

0
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that transgresses, until it complies with the command o f  Allah)? that 
is, until it comes back to what Allah and His M essenger («|§) have 
prescribed o f  doing good and refra ining from evil, one o f  the gravest 
kinds o f  which is fighting.

^Then if  it complies, make peace between them on the basis o f  
equity and be ju s t^  -  this is a command to reconcile and be ju st in 
bringing about reconciliation, because reconciliation may take place, 
but it may not be just; rather it may be unjust and unfair to one o f 
the two disputing parties. This is not the kind o f  reconciliation that 
is enjoined. There should be no bias towards one o f the two groups 
because o f  kinship, a common homeland, or any other reason that 
may cause people to drift away from justice.
^for verily Allah loves those who are just)? that is, those who are fair 
when judging between people and in all that they do, to the extent 
that this includes a man being fair towards his wife and children, by 
fulfilling their rights.

In the saheeh  hadith it says:

«Those who are fair and ju st will be with Allah on thrones o f  light, 
those who are ju st in their judgem ent, and towards their families, and 
in whatever they have authority over.» (M uslim)

^T he believers are but brothers)? this is a bond that Allah has 
established between the believers. If anyone in the furthest east or west 
is found to believe in Allah, His angels, His Books, His Messengers 
and the Last Day, then he is a brother to the believers, with a bond 
o f  brotherhood that dictates that the believers should love for him 
what they love for themselves, and hate for him what they hate for 
themselves. Hence the Prophet ( » | |)  said, enjoining the fulfilment 
o f the rights o f  brothers in faith:

«Do not envy one another, do not artificially inflate prices, do not hate 
one another, do not undersell one another, and be -  O slaves o f Allah 
-  brothers. The believer is the brother o f  his fellow believer; he does 
not wrong him, let him down or despise him.» (Bukhari and Muslim)
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And he said:

«The believers are like a structure, parts o f which support other parts.» 
(Bukhari)

And he interlaced his fingers.

Allah and His Messenger ( j |§ )  have enjoined the believers to fulfil 
one another’s rights, and to do that which will lead to harmony, love 
and understanding among them. All o f  that confirms the rights that 
they have over one another. Therefore, if  fighting occurs among them 
that would lead to division, hatred and shunning o f  one another, let 
the believers bring about reconciliation between their brothers and 
strive to do that which will remove grudges and ill feeling.

Then Allah com m ands them  to fear Him in general term s, and 
m akes fulfilling the rights o f  fellow  believers and fearing Allah 
conditions o f  His mercy, as He says: ^so  that you m ay be shown 
m ercy^. If  mercy is attained, then all that is good in this world and 
the hereafter is also attained. This indicates that not fulfilling the 
rights o f  fellow believers is one o f  the greatest barriers to divine 
mercy.

In addition to the above, we also learn that fighting am ong the 
believers is contrary to the brotherhood o f  faith; hence it is one o f 
the worst o f  m ajor sins. Faith and the brotherhood that is based on 
it are not diminished when there is fighting, as is the case with other 
m ajor sins that are less than the ascription o f  partners to Allah. This 
is the view o f  ahl as-Sunnah w al-jam a‘ah.

We also leam that it is obligatory to reconcile between the believers 
on the basis o f  justice, and to fight the transgressors until they come 
back to compliance with the command o f  Allah, and that their wealth 
is protected, because Allah has specifically m ade it perm issible to 
fight them if  they persist in their misguidance, but He has not made 
it permissible to seize their wealth.
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49:11. O you who believe, let not some men ridicule others, for it 
may be that they are better than them; and let not some women 
ridicule others, for it may be that they are better than them. 
Do not speak ill o f one another, and do not call each other by 
[offensive] nicknames. What a bad thing it is to be called an 
evildoer after having believed. And whoever does not repent, 
it is they who are the wrongdoers.

This is another o f  the rights that the believers have over one 
another, that some should not ^ridicule others)? in words or deeds that 
are indicative o f  looking down on one’s Muslim brother, because that 
is prohibited and is not permitted, as it is indicative o f self-admiration 
on the part o f  the one who is mocking the other.

It m ay be that the one who is ridiculed is better than the one 
who is ridiculing him, as is usually the case, because m ockery is 
only a reflection o f  a bad attitude and bad m anners, and all bad 
characteristics. Hence the Prophet ( « | |)  said:

«It is sufficient evil for a man to look down on his M uslim brother.» 
(M uslim)

Then Allah says: ^D o not speak ill o f  one another)? that is, do 
not criticise one another. That criticism may be verbal or by means 
o f gestures; both are prohibited and carry a warning o f  hell, as Allah 
(4g) says elsewhere:

f|Woe to every backbiter, fault-finder.)» (al-Humazah 104: 1)
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The literal meaning o f this verse is “Do not speak ill o f  yourselves”, 
because the believers should be like one body, and because if  you 
criticise someone else, he will inevitably criticise you, and thus you 
will have brought it upon yourself.

^and do not call each other by [offensive] nicknames)? that is, no 
one o f  you should embarrass his brother by giving him an insulting 
nickname that he would not like to be called by. As for nicknames 
that are not offensive, they are not included in this.

*(What a bad thing it is to be called an evildoer after having 
believed)? that is, what a bad thing it is to change after having believed 
and carried out the duties o f faith, by turning away from the commands 
and prohibitions o f faith and becoming rebellious evildoers, calling 
people by offensive nicknames.

f[And whoever does not repent, it is they who are the wrongdoers)?. 
This is what is required o f the individual: to repent to Allah (4g) and 
try to settle matters with his M uslim brother by asking him to pardon 
and forgive him, and to praise him in order to make up for having 
criticised or insulted him.

<|And whoever does not repent, it is they who are the wrongdoers)?. 
Thus people are o f  two types: those who wrong themselves and do not 
repent, and those who repent and succeed. There is no third category.

49:12. O you who believe, avoid suspicion in most cases, because in 
some cases suspicion is a sin. Do not spy on one another, and 
do not backbite one another. Would any o f you like to eat the

*
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flesh of his dead brother? You would surely abhor it. So fear 
Allah; verily Allah is Accepting o f repentance, Most Merciful.

A llah forbids suspicion in m ost cases, and thinking ill o f  the 
believers, ^because in som e cases suspicion is a sin^. Exam ples 
include suspicion that is not based on facts and evidence, and thinking 
ill o f  a person, which usually leads to saying and doing many things 
that are prohibited. That is because harbouring bad thoughts does not 
usually stop there; rather the bad thoughts persist until one says or 
does something that is not appropriate.

That also includes thinking ill o f a Muslim, hating him and showing 
enmity towards him. W hat is enjoined is the opposite o f  that.

^D o not spy on one another}? that is, do not seek out the faults 
o f  the Muslims. Leave the M uslim alone and pay no attention to his 
private affairs which, if  they were to be investigated, there would 
appear o f  them that which is not appropriate.

^and do not backbite one another}?. Backbiting, as the Prophet 
(5|§ )  said, means:

«...saying about your brother something that he dislikes, even if  it is 
true.» (M uslim)

Then Allah gives an off-putting likeness o f  backbiting, as He says: 
dWould any o f you like to eat the flesh o f his dead brother? You would 
surely abhor it^. Backbiting him is likened to eating his flesh when he 
is dead, which is extremely abhorrent and repugnant. So just as you 
would hate to eat his flesh, especially when he is dead and lifeless, so 
too you should hate to backbite him and eat his flesh when he is alive.

^S o fear A llah; verily A llah is A ccepting o f  repentance, M ost 
Merciful^. Accepting o f repentance means that He guides and enables 
His slave to repent, then He accepts his repentance. He is M ost 
Merciful to His slaves, as He calls them  to that which will benefit 
them and accepts their repentance. This verse is indicative o f the stem
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warning against backbiting and highlights the fact that backbiting is a 
major sin, because Allah likens it to eating the flesh o f  a dead person, 
which is a m ajor sin.

49:13. O humankind, verily We created you from one man and one 
woman, and made you into nations and tribes so that you may 
recognise one another.36 Verily the noblest of you before Allah 
is the most righteous among you. Verily Allah is All-Knowing, 
All-Aware.

Here Allah (-ig) tells us that He created the sons o f  Adam from 
a single origin and they are all o f  one race. They all come from one 
male and one female; they are all descended from Adam and Hawwa’, 
from whom Allah spread countless men and women far and wide (4: 
I). He divided them  and made them  into nations and tribes, small 
and great, so that they may recognise one another. That is because, if  
each one o f  them was only known by him self (without his roots and 
origin), that recognising o f  one another -  which leads to supporting 
one another, cooperating with one another, inheriting from one another 
and fulfilling the rights o f  relatives -  would not take place. But Allah 
made them into nations and tribes so that these things and others, that 
are based on recognising one another and knowing people’s lineage,

36 The purpose behind making humankind into nations and tribes is so  that 
they m ay know  one another’s orig ins and lineage for the purpose o f  
identification and for the fulfilm ent o f  rights and duties that are based  
on blood ties, but they should not boast about their lineage or use it as a 
means o f  claim ing superiority over others.

0 0
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may be fulfilled. But nobility and dignity are connected to piety and 
righteousness. The noblest o f  them before Allah are those who are the 
most righteous, which means those who are the most obedient and 
who most keep away from sin, not those who have the most relatives 
or are the noblest in lineage.

But Allah ( te )  is All-Knowing, All-Aware. He knows who truly 
fears Allah, both outwardly and inwardly, as opposed to those who 
do that outwardly only, and He will requite each as he deserves.

This verse indicates that knowing people’s lineage is something 
that is required according to Sharia, because Allah has made them 
nations and tribes for that purpose.

49:14. The Bedouin say: We believe. Say: You have not [yet] believed. 
Rather you should say: We have submitted [in Islam], for faith 
has not yet entered your hearts. But if you obey Allah and His 
Messenger, He will not detract from the reward of any o f your 
deeds. Verily Allah is Oft-Forgiving, Most Merciful.
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49:15. The believers are only those who believe in Allah and His 
Messenger, then do not doubt, and strive and fight in the cause 
o f Allah, offering their wealth and their lives. It is they whose 
faith is true.

49:16. Say: Will you inform Allah about your faith, when Allah knows 
all that is in the heavens and all that is on earth, for Allah has 
knowledge o f all things?

49:17. They think that they have done you a favour by embracing Islam. 
Say: Do not regard your embracing Islam as a favour to me. 
Rather it is Allah Who has done you a favour by guiding you to 
faith, if you are telling the truth [in your claim to be believers],

49:18. Verily Allah knows all that is unseen in the heavens and on earth, 
and Allah sees well all that you do.

Here Allah (4g) tells us o f  w hat was said by the Bedouin who 
entered Islam at the time o f  the M essenger o f  A llah (^)§) w ithout 
understanding properly and w ithout doing w hat is d ictated  and 
required by faith, yet despite that they said ^W e believe)?, claiming 
to believe in a perfect sense, fulfilling all the requirements o f  faith, 
which is w hat is im plied by their statem ent. A llah instructed His 
M essenger ( ^ )  to refute them, as He said: ^Say: You have not [yet] 
believed}? that is, do not claim  to have attained perfect faith, both 
inwardly and outwardly.
^R ather you should say: We have submitted [in Islam ])? that is, we 
have entered Islam; and you should limit it to that.
The reason for that is that ^faith has not yet entered your hearts)?; 
rather you have believed out o f  fear or hope (in worldly terms) and 
the like. This is the reason for your belief, and therefore you have not 
yet tasted the sweetness o f  faith in your hearts.

^for faith has not yet entered your hearts)? that is, at the time when 
you said those words. It is as if  it were an indication o f  what would
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happen to them later on, for Allah blessed many o f them with real 
faith and jihad in His cause.
f)But if  you obey A llah and His M essenger)? by doing good or 
refraining from evil
^H e will not detract from the reward o f any o f your deeds^ that is, He 
will not detract even an atom ’s weight from it; rather He will reward 
you in full, in the most perfect manner, and you will not miss out on 
any part o f  it, small or great.
^ Verily Allah is Oft-Forgiving, Most Merciful)? that is, He is forgiving 
to the one who repents and turns to Him, and most merciful to him, 
as He accepts his repentance.

^The believers^ that is, the true believers 
^are only those who believe in Allah and His M essenger, then do 
not doubt, and strive and fight in the cause o f  Allah, offering their 
wealth and their lives)? that is, those who combine faith and jihad in 
His cause, because if  a person strives against the disbelievers, that is 
indicative o f  complete faith in his heart, for whoever strives against 
others in support o f  Islam and striving to establish its laws, it is more 
likely that he will strive against him self to establish Islam and its laws 
in his own life, because if  a person has no motivation for jihad, that 
is indicative o f  the weakness o f  his faith.

Allah (4g) has stipulated that there should be no doubts in faith, 
because beneficial faith is certain and firm belief in that which Allah 
has enjoined us to believe in, and is not influenced by doubt in any 
way.

^It is they whose faith is true)? that is, it is they who confirm their 
faith with their good deeds. Claiming to be sincere in any matter is a 
very serious claim that requires one to produce proof and evidence, 
and the most serious m atter is claiming to have faith, which is the 
basis o f  bliss and eternal triumph. W hoever claims to have faith and 
carry out the duties required thereby is the true believer; if  a person
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is not like that, it will be known that he is not sincere in his claim, 
and he will never benefit from his claim.

Faith in the heart cannot be seen by anyone except Allah (^g), so 
confirming its existence or otherwise is akin to informing Allah o f 
what is in the heart. This is poor etiquette and thinking ill o f  Him. 
Hence He says: *[Say: Will you inform Allah about your faith, when 
Allah knows all that is in the heavens and all that is on earth, for Allah 
has knowledge o f all things?^ This encompasses all things, including 
what is in the heart o f  faith or disbelief, righteousness or wickedness. 
Allah (^g) knows all o f  that, and will requite people accordingly; if  
it is good, then the outcome will be good, and if  it is bad, then the 
outcome will be bad.

This is talking about those who claim  to have faith when they 
do not. Either they are presuming to inform Allah, when it is known 
that He has know ledge o f  all things, or their aim in saying these 
words is to give a reminder o f  favours done to His M essenger (ji§ ), 
as if  they had given him things that were not in their own interests; 
rather they served his worldly interests! This is a kind o f  pride and 
boasting about things that it is inappropriate for them to boast about 
to the M essenger ( # | ) ,  because it is Allah (4g) Who had bestowed 
those favours upon them.

Just as Allah (-}g) bestowed favours upon them in terms o f creating 
them, granting them provision and bestowing blessings upon them 
both visible and hidden, the divine favour o f  guidance to Islam and 
the bestowal o f  faith are greater than everything else. Hence Allah 
(3s) says: ^They think that they have done you a favour by embracing 
Islam. Say: Do not regard your embracing Islam as a favour to me. 
Rather it is Allah Who has done you a favour by guiding you to faith, 
i f  you are telling the truth [in your claim to be believers]^.

^Verily Allah knows all that is unseen in the heavens and on earth]* 
that is, He knows the hidden matters in both realms that are concealed 
from people, such as what is in the depths o f  the sea or in the middle
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o f the wilderness, and what is covered by the night or hidden by the 
day. He knows the drops o f  rain and the grains o f sand, what is hidden 
in people’s hearts and all subtle issues.

^ ...N o t a leaf falls but He knows it; there is no grain in the darkest 
bowels o f  the earth, nor anything fresh or dry, but it is [inscribed] in 
a clear record.^ (al-An ‘dm 6: 59)

^and Allah sees well all that you do)?; He is recording your deeds 
and will requite you for them in full, as dictated by His encompassing 
mercy and utmost wisdom.

This is the end o f  the comm entary on Soorat al-Hujurat.

All praise and thanks are for Allah, and may the b lessings and 

peace o f  Allah be upon Prophet Muhammad (3 i§ ) , his family, and 

his Com panions abundantly until the Day o f  Judgement.
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Soorat Qaf
(M akki)

In the name o f  Allah, 
the Most Gracious, the Most Merciful
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50:1. Qaf. By the Glorious Q ur’an [you, O Muhammad, are indeed 
the Messenger o f Allah],

50:2. But they deem it strange that a wamer has come to them from 
among themselves, and the disbelievers say: This is a strange 
thing indeed!

50:3. What! When we have died and have turned into dust [will we 
be brought back to life]? That is farfetched indeed!

50:4. Indeed We know what the earth consumes o f them; with Us is 
a record that preserves everything.

Here A llah swears by the G lorious Q u r’an that contains deep 
m eanings and great concepts, discusses various issues and brings
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much blessing (barakah). The word translated here as ^Glorious)? 
indicates that it has numerous, great attributes.

The best thing to be described in such terms is this Q u r’an, which 
contains knowledge o f  the earlier and later generations, and speaks 
with the highest and most perfect eloquence, the most beautiful and 
concise words, the most comprehensive and beautiful meanings. This 
makes it obligatory to follow it in the most perfect manner, to hasten 
to implement its teachings, and to show gratitude to Allah for blessing 
us with it.

But most people do not appreciate the blessings o f  Allah as they 
should, hence Allah (4c) says: «(But they)? that is, those who disbelieve 
in the M essenger ( i | | )  ^deem  it strange that a w am er has come to 
them from among themselves)? that is, to warn them o f  that which 
will harm them and instruct them to do that which will benefit them, 
and he is one o f  their own kind, so that they will be able to learn from 
him, and they know his character and his sincerity.

They deemed strange something that they should not have found 
strange at all. Rather one should wonder about the rationality o f those 
who deem it strange.

^and the disbelievers)? whose disbelief and rejection made them 
do that; it was not because o f  any lack o f  intelligence or wisdom on 
their part
^say: This is a strange thing indeed!)? That is, it is most odd. This 
attitude o f  theirs stemmed from one o f  two things:

Either they genuinely found it strange, which would be indicative 
o f extreme ignorance and weak reasoning on their part, like the insane 
person who finds the words o f the sane person strange, or the coward 
who finds it strange that a courageous horseman would meet others 
in battle, or the m iser who finds the generosity o f  generous people 
strange. W hat does it m atter if  som eone like that finds it strange? 
This attitude is indicative o f  nothing but extrem e wrongdoing and 
ignorance.
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Or they found it strange yet knew that they were wrong. This is 
one o f  the worst kinds o f wrongdoing, because it stems from nothing 
but stubbornness.

Then Allah mentions what they found so strange, as He tells us 
that they said: ^W hat! When we have died and have turned into dust 
[will we be brought back to life]? That is farfetched indeed!^ Thus 
they compared the might o f  the One Who has power over all things 
and is perfect in all respects with the power o f  the human being who 
is in need and is helpless in all respects. They compared the ignorant 
person who has no know ledge with the One W ho has know ledge 
o f all things, Who knows what the earth consum es o f  their bodies 
during their stay in al-barzakh and has recorded in His Book which 
is with Him, protected from any change or alteration, all that will 
happen to them in life and in death. This is indicative o f  His perfect 
and comprehensive knowledge -  that no one could have except Him 
-  and that He has the ability to bring the dead back to life.

50:5. Rather they denied the truth when it came to them, so they are 
in a state of confusion.37

cjRatherp the words that they utter stem from stubbornness and 
rejection o f truth concerning which there is no doubt 
^when it came to them, so they are in a state o f  confusion]* that is, 
they are uncertain and confused, and cannot settle on anything or 
agree on something to say regarding the Prophet ( j |§ ) . Sometimes

37 B ecause they denied that M uhammad (S H ) w as the M essenger o f  A llah, 
they were confused as to what he was; hence they described him variously  
as a sorcerer, poet or madman.

0 0
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they say that he is a sorcerer, sometimes they say that he is insane, 
and sometimes they say that he is a poet.

Similarly, they had various views concerning the Q ur’an, each one 
o f them saying what he thought on the basis o f  his own corrupt view. 
This is applicable to everyone who rejects the truth: he is confused, 
does not know what direction to take, and cannot settle on anything. 
Therefore you see him contradicting himself.

By the same token, the one who follows the truth and believes 
in it is steadfast, his path is straightforward, and his deeds confirm 
his words.

0 0

50:6. Have they not looked at the heaven above them -  how We have 
constructed it and adorned it, and there are no flaws in it?

50:7. And the earth We have spread out, and set therein mountains 
standing firm, and caused to grow therein beautiful plants of 
every kind.

50:8. All that is [a source of] insight and a reminder for every slave 
who turns to Allah [and reflects upon His signs].

50:9. We send down from the sky blessed rain, with which We cause 
to grow gardens and the grain that is harvested,

50:10. and lofty date palms with spathes containing tightly-packed 
flower-clusters,38

38 The flowers of the date palm initially appear along small branches that =
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50:11. as provision for people, and We give life thereby to a dead land. 
In like manner will be the resurrection.

Having described the situation o f  the disbelievers and explained 
why they are blameworthy, Allah fig ) now calls them to look at His 
signs in the universe, so that they may reflect and see the conclusions 
to which they point, as He says:
ejHave they not looked at the heaven above them)* that is, looking at 
it does not require any effort or travel; rather it is very easy.

Let them see ^how  We have constructed it)* like a smooth dome, 
well-built and adorned with stars, stretching from one horizon to the 
other in the most beautiful manner. No defect, gap or flaws can be 
seen in it. Allah has made it a roof for the people o f  the earth, and has 
placed in it things that serve essential interests for them.

«fand the earth)*, how ^W e have spread)* it ^out)* and m ade it 
spacious so that every animal can settle on it, rest on it and find all 
that it needs. Allah has made it stable with mountains, so that it will 
not shake or sway.

sfand caused to grow therein beautiful plants o f  every kind)* that is, 
every kind o f plant that is pleasant to the eye and brings delight and 
joy to the observer, as food for the sons o f  Adam and their livestock, 
and bringing other benefits.

Among those benefits, Allah singles out for mention the gardens 
that contain delicious fruits, such as grapes, pomegranates, citrons, 
apples and other kinds o f  fruit. And He mentions lofty date palms, 
which give lasting benefits, and which reach towards the sky until 
they reach a height that m any other trees do not reach. From the

= are enclosed in a spathe or sheath that protects the delicate flowers from 
intense heat in the arid regions where date palms grow. As the flowers 
mature, the spathe splits open, exposing the flower clusters for the purpose 
of pollination.
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spathes containing tightly-packed flower-clusters come provision, 
nourishm ent, staple food and fruits for people; they eat some and 
store some for themselves and their flocks.

Similarly, Allah brings forth by means o f  the rain and the rivers 
that flow on the face o f  the earth and beneath it as a result thereof, 
«fthe grain that is harvested)? that is, crops that are harvested, such as 
wheat, barley, com , rice, millet and others.

Looking at these things «fis [a source of] insight)? that allows one 
to see after having been blind due to ignorance 
^and a reminder)? o f  that which is beneficial in both spiritual and 
worldly terms. Thus one is reminded o f what Allah and His Messengers 
have told us. But that is not for everyone; rather it is for ^every slave 
who turns to Allah)? that is, everyone who turns to Him with love, 
fear and hope, and responds to His call.

As for the one who disbelieves or turns away, the signs and 
warnings are o f  no avail to people who do not believe.

In conclusion, everything that the heaven contains o f  dazzling 
creation and well-built construction is indicative o f  the perfect might 
o f Allah (4s).

W hat it contains o f  beauty, precision, and brilliant design and 
creation indicates that Allah is Most Wise, and that He has knowledge 
o f all things.

W hat it contains o f  benefits and things that serve the interests 
o f  people are indicative o f the m ercy and generosity o f Allah that 
encompass all things.

What it contains o f mighty creations and amazing systems indicate 
that Allah (4s) is the One, the Unique, the Eternal, Who has no spouse 
or offspring and there is none like unto Him. No worship, humility 
or love should be directed to any but Him.

W hat it contains o f  the means o f  reviving the earth after its death 
indicates that Allah will give life to the dead in order to requite them
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for their deeds. Hence He says: *jand We give life thereby to a dead 
land. In like manner will be the resurrection^.

Having reminded them o f these heavenly and earthly signs, Allah 
now warns them lest there befall them what befell other nations o f  
punishment, and tells them that they should not persist in their current 
disbelief, lest there befall them what befell their fellow disbelievers, 
as He says:

50:12. Before them the people o f Nooh, the people o f the well,39 and 
Thamood also disbelieved,

50:13. [as did] ‘Ad, Pharaoh and the brethren o f Loot,

50:14. and the dwellers o f the Wood, and the people o f Tubba'.40 All 
o f them rejected the Messengers, and My warning was duly

50:15. Did We fail in the first creation [so that they think that We are 
unable to recreate them on the Day o f Resurrection]? Rather 
they are in doubt about the resurrection.

That is, those nations who came before them rejected their noble 
M essengers and Prophets, such as N ooh, w hose people rejected

39 They were idol-worshippers to w hom  Allah sent His Prophet Shu‘ayb, 
but they rejected his call. W hilst they were around the w ell, it collapsed  
and they and their dw ellings were sw allow ed up by the earth. (an-Nasafi; 
al-Baydaw i)

40 Tubba': a hereditary title o f  the kings o f  Yemen.

0 0
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him. Tham ood rejected Salih, ‘Ad rejected Hood, the people o f  Loot 
rejected Loot, the dwellers o f the Wood rejected Shu‘ayb, and the 
people o f  Tubba‘ -  Tubba1 was the title o f  every king o f  Yemen in 
ancient times, before Islam -  rejected the Messenger whom Allah sent 
to them. Allah does not tell us who that M essenger was, or which o f 
the kings who bore the title o f Tubba‘ is referred to here, because that 
-  and Allah knows best -  was well known to the Arabs, for the people 
o f Yemen were the original Arabs whose stories were not unknown to 
the Arabs, especially stories such as this significant event.

All o f  these people rejected the M essengers whom Allah sent to 
them, so they deserved the warning and punishment o f  Allah.

And you who disbelieve in M uham m ad (s |§ )  are not better 
than them, and their M essengers are not dearer to Allah than your 
M essenger (« |t) ,  so beware o f  com m itting their sin, lest the same 
fate befall you as befell them.

Then Allah (-te) cites the first creation as p roof for the second 
creation, which is the resurrection.

Just as it is He Who created them from nothing, in like manner 
He will recreate them after they have died and turned into dust and 
bones. Therefore He says:

«[Did We fail^ that is, were We incapable or did Our strength falter 
«fin the first creation^? That is not the case; it was not beyond Us 
and We did not fail in that; they (the d isbelievers) do not doubt 
that.

^R ather they are in doubt about the resurrection)?. This is what 
they are in doubt and confused about, even though there is no room 
for confusion, because recreating is easier than the initial creation, 
as Allah (ig ) says elsewhere:

«flt is He Who originates creation then repeats it, and that is [even] 
easier for Him...)? (ar-Room 30: 27)
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50:16. We have created man, and We know what his soul whispers 
within him, for We are closer to him than his jugular vein,

50:17. when the two recording angels record [his deeds], constantly 
accompanying him, one on his right, the other on his left.

50:18. Not a word does he utter but there is with him a watcher, ready 
to record it.

Here Allah 0 c )  tells us that He is the only Creator o f humankind, 
male and female, and that He knows m an’s circumstances, what he 
keeps in his heart, and his thoughts.

He is ^closer to him than his jugular vein^, which is the closest 
thing to a person; the jugu lar veins are the veins on both sides o f  
the neck. This is a reminder to man to remember that his Creator is 
watching him; He sees what is in his heart and mind and is close to 
him in all situations. So he should feel shy, lest Allah see him where He 
forbade him to be, or He not see him where He commanded him to be.

Similarly, he should bear in mind the angels, the noble scribes; 
he should respect them and beware o f  doing or saying anything that 
may be written down o f things that are displeasing to the Lord o f  the 
worlds. Hence He says:
^w hen  the tw o recording angels record [his deeds], constantly  
accompanying him]? that is, they record all o f  a person’s deeds 
«fone on his right)* who records his good deeds, and the other ^on 
his left^ who records his bad deeds. Each o f  them  is ^constantly  
accompanying him ^, ready to do the work that is assigned to him.
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«jNot a word does he utter^, good or bad, ^but there is with him a 
watcher, ready to record it)? that is, he is watching him and is always 
present with him. This is like the verses in which Allah (tfc) says: 

dW hile indeed there are watchers appointed over you, honourable 
scribes, who know all that you do.’# (al-Infitar 82:10-12)

50:19. The throes o f death will bring the truth [before his eyes]: This 
is what you have been trying to avoid.

50:20. And the Trumpet will be blown; that will be the day whereof 
warning [had been given].

50:21. Every soul will come, accompanied by [an angel] to drive him 
on and another to bear witness.

50:22. [It will be said:] You were heedless o f this; now We have 
removed the veil for you and your vision today is keen.

There will come to this heedless person who rejects the signs o f 
Allah ^The throes o f  deaths which ^will bring the truth [before his 
eyes]# that cannot be warded o ff or avoided.
^This is what you have been trying to avoid)? that is, what you have 
been trying to delay or run away from.

^A nd the Trum pet will be blown; that will be the day w hereof 
warning [had been given])? that is, the day when there will befall 
the w rongdoers the punishm ent o f  w hich A llah w arned them , 
and there will come to the believers the reward that He prom ised 
them.

O
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^Every soul will come, accompanied by [an angel] to drive him 
on)?, driving him to the place o f  standing, and he will not be able to 
refuse
^and another to bear witness)? and testify to all his deeds, both good 
and bad. This is indicative o f  A llah’s care for His slaves, and that 
He records their deeds and will requite them justly for them. This is 
something that one must bear in mind.

But most people are heedless, therefore Allah says:
^[It will be said:] You were heedless o f  th is^  that is, this will be said 
on the Day o f Resurrection to those who turned away and disbelieved, 
by way o f rebuke, criticism and blame. In other words: you disbelieved 
in this and did not act upon it, but *(now We have removed the veil 
for you)? that covered your heart, so that you slept a great deal and 
persisted in your heedlessness.
«fand your vision today is keen)?. He will look at that which will alarm 
and frighten him o f all kinds o f  punishment and vengeance.

All this may be addressed by Allah to the individual, because in 
this world he is heedless o f the purpose for which he was created, but 
on the Day o f  Resurrection he will be alert to that and will awaken 
from his sleep, but that will be at a time when he will not be able to 
make amends or make up for lost time. All o f  this is an alert from 
Allah to His slaves, to warn them by telling them o f  what will happen 
to the disbelievers on that momentous day.

0 0
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50:23. His companion [the angel who recorded his deeds] will say: 
Here is [the record of his deeds] ready with me.

50:24. [It will be said to the two angels:] Throw into hell every obstinate 
disbeliever,

50:25. every withholder o f good, transgressor, doubter,

50:26. who set up another god besides Allah. Throw him into the severe 
punishment.

50:27. His [devil] companion will say: Our Lord, it was not I who 
misled him; he himself had already gone far astray.

50:28. Allah will say: Do not argue with one another in My presence 
when I had already sent you warning.

50:29. My word cannot be changed, and I am never unjust to My slaves.

^H is companion)* that is, the companion o f  this disbeliever who 
turned away, from among the angels, whom Allah appointed to watch 
over him  and record his deeds. He will bring him  on the Day o f  
Resurrection, and he will also bring his deeds, and say:
«(Here is [the record o f  his deeds] ready with me)* that is, I have 
brought that which was entrusted to me, the record o f  his deeds for 
which he will be requited.

It will be said regarding those who deserve hell: ^Throw into hell 
every obstinate disbeliever)* that is, everyone who disbelieved a great 
deal, stubbornly rejected the signs o f  Allah, committed many sins, 
and had the audacity to transgress the sacred limits o f  Allah.

^every withholder o f good)* that is, who withheld the good that 
he had, the greatest o f  which is belief in Allah, His angels, His Books 
and His M essengers; and he withheld the benefit o f  his wealth and 
physical effort
^ transgressor^  who transgressed against the slaves o f  A llah and 
transgressed His sacred limits
«(doubter^ that is, he doubted the promise and warning o f Allah, so he 
had no faith or good deeds to his credit. Rather Allah describes him
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as a disbeliever, transgressor, doubter and covetous, and as having 
taken gods besides the M ost Gracious. Hence Allah says:

<|who set up another god besides Allah ̂  that is, he worshipped 
others alongside Him that had no power to benefit or harm themselves, 
or to cause death, give life or resurrect.
^Throw him ^, O you two companion angels
sfinto the severe punishment)? which is the greatest, worst and most
terrible o f  punishments.

^H is [devil] companion will say)?, disavowing him and blaming 
him for his sin
*[Our Lord, it was not I who misled him)? because I had no power 
over him , and no p ro o f or evidence; rather he w ent far astray, so 
he w ent astray by his own choice. This is like w hat A llah says 
elsewhere:

dAnd Shaytan will say, when the matter is decided: Verily, Allah gave 
you a true promise; I also gave you promises, but I betrayed you. I 
had no power over you, except that I called you and you responded 
to me. So do not blame me; blame yourselves...)? (Ibraheem 14:22)

Allah (3e) will say, responding to their dispute: ^D o not argue 
with one another in My presence)? that is, there is no benefit in your 
disputing with one another in My presence «[when)? in fact ^1 had 
already sent you w arning^ that is, My M essengers came to you with 
clear signs and proof, and definitive evidence, and thus M y proof 
was established against you and you have no argument. Now you 
have come to Me with the deeds that you did and the time has come 
for requital.

«fMy word cannot be changed)? that is, it is not possible to change 
what Allah has said, for no one is truer in speech than Allah, 
ffand I am never unjust to My slaves)?; rather I requite them according 
to their deeds, good or bad. Nothing is added to their bad deeds and 
nothing is detracted from their good deeds.
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50:30. [Warn them of] the day when We will say to hell: Are you full?

and it will say: Can there be any more to come?

50:31. Paradise will be brought within sight o f the righteous, not far

50:32. [It will be said:] This is what you were promised; it is for 
everyone who constantly turned [to Us] and remained dutiful,

50:33. and feared the Most Gracious unseen, and came with a sincere 
heart.

50:34. Enter here in peace; this is the day o f eternity.

50:35. There they will have all that they wish for, and with Us there is 
yet more.

Here Allah (4&) says, to alarm His slaves: «[[Wam them of] the 
day when We will say to hell: Are you full?^ That is because o f the 
large number o f people who will be thrown into it.
^and it will say: Can there be any more to com e?^ That is, it will 
keep asking for more evildoers and sinners, out o f anger for its Lord’s 
sake and in fury against the disbelievers.

Allah (tfe) has promised to fill it, as He says elsewhere:

«(...I will certainly fill hell with jinn and men, all together.^ (as-Sajdah 

32: 13)
That will continue until the Lord o f  Glory will place His holy 

Foot -  which cannot be com pared to anything in creation -  on it,

off.
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whereupon it will shrink into itself and will say: Enough, enough! 
Meaning: I have had enough and I am full.

^Paradise will be brought within sight o f the righteous, not far off)* 
that is, it will be brought close enough to look and see what it contains 
o f  eternal delights, joy and happiness. Rather it will be brought close 
for those who feared their Lord and avoided associating others with 
Him in both a minor and major sense, who obeyed the com m ands o f 
their Lord and submitted to Him.

It will be said to them by way o f congratulations: ^This is what you 
were promised; it is for everyone who constantly turned [to Us])* that 
is, this paradise and what it contains o f  all that one’s soul may desire 
and that may delight the eyes, is what Allah prom ised to everyone 
who constantly turned to Him and came back to Allah at all times, by 
remembering Him, loving Him, seeking His help, calling upon Him, 
fearing Him and putting his hope in Him.
^and remained dutiful)* that is, he adhered to what Allah enjoined 
upon him, obeyed Him sincerely and carried out his duties towards 
Him perfectly, keeping to His limits.

^and feared the M ost Gracious unseen)* that is, he feared Him 
on the basis o f his knowledge o f  his Lord, in hope o f  His mercy, and 
feared Allah unseen in all situations, even when people cannot see 
Him. This is true fear o f  Allah.

As for fearing Him in the presence o f others, when they are looking 
at one, this is showing off and seeking reputation, and is not indicative 
o f  fear o f  Allah. Rather beneficial fear o f  Allah is fear o f  Him when 
one is alone and when one is with others.

Fearing Allah unseen stems from belief in the unseen, as opposed 
to believing when one sees som e m atters o f  the unseen, in which 
case faith and fear o f  Allah become inevitable and are not voluntary, 
because the person will see with his own eyes the punishm ent and 
the signs o f  Allah.
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^and came with a sincere heart)? such a person is described as 
turning to his Lord and as being motivated to please Him.

It will be said to these pious and righteous people: «(Enter here 
in peace)? that is, enter it in peace, safe from troubles and ills, and 
secure from all distressing matters. There will be no end to their bliss 
and there will be nothing to spoil it.
«{this is the day o f eternity)? which will never end; there will be no 
death and nothing to spoil it.

^There they will have all that they wish for)? that is, everything 
that they want, they will attain.

And in addition to that, they will have «fyet more)?, nam ely a 
reward bestowed upon them by the Most Gracious, Most Merciful, 
such as no eye has seen, no ear has heard, nor has it ever crossed the 
mind o f  any human.

The greatest and best o f  that w ill be gazing upon the noble 
Countenance o f  Allah and the joy  o f  hearing His words and being 
close to Him. We ask Allah (3s) to make us among them.

50:36. How many nations We destroyed before them [Quraysh] who 
were stronger in power than them! They ventured through many 
lands, but did they find any escape?

50:37. Verily in that is a reminder for anyone who understands and 
listens attentively with full presence o f mind.

0 0
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Here Allah (:3c) says, warning the polytheists who rejected the 
M essenger (J§ |): ^H ow  m any nations We destroyed)* that is, We 
destroyed many nations
^before them  [Quraysh] who were stronger in pow er than them)* 
that is, they were more powerful than them and left a greater mark 
on the land.

Hence He says: «[They ventured through many lands)* that is, in 
various lands they built strong fortresses and tall buildings, planted 
trees, dug channels, formed the land, and constructed and destroyed 
much.

But when they rejected the M essengers o f  Allah and denied His 
signs, Allah afflicted them with a painful and severe punishment.

«$but did they find any escape?)* They had no escape from the 
punishm ent o f  A llah when it befell them , and they had no one to 
save them. Their strength, wealth and children did not avail them  
anything.

^V erily in that is a rem inder for anyone who understands)* 
that is, who has a m ind that is active, alert and sm art, and who 
has pure intentions. Such a person, if  he sees any o f  A llah’s signs, 
will pay heed to them  and will benefit from them  and be able to 
advance.

The same applies to one who listens attentively to the revelations 
o f  Allah, and listens to them by way o f  seeking guidance from them, 
with presence o f  mind. For such a person there is also a reminder, 
exhortation, healing and guidance.

But as for the one who turns away and does not lend an ear to 
the revelations, they will not benefit him  at all, because he is not 
receptive and the wisdom o f  Allah did not dictate that such a person 
should be guided.
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50:38. Verily We created the heavens and the earth, and all that is 
between them, in six days and no toil or weariness touched Us. 

50:39. So bear patiently what they say, and glorify and praise your 
Lord before the rising o f the sun and before [its] setting,

50:40. and glorify Him in the night and after the prayers.

Here Allah (4c) tells us o f  His great m ight and His will that is 
always done, by means o f  which He brought into being the mighty 
creations, ^ the heavens and the earth, and all that is between them, 
in six days)?, the first o f  which was Sunday and the last o f which was 
Friday, without any toil, weariness, exhaustion or fatigue.

And it is more appropriate that the One Who brought them into 
being -  despite their great size -  should be able to give life to the dead.

^So bear patiently what they say^ o f criticism and rejection o f the 
message you have brought. Distract yourself from them by focusing 
on your Lord and glorifying Him, at the beginning and end o f  the 
day, and during the night and after the prayers, for remembering Allah 
(4l )  consoles and brings com fort to the heart, and helps one to be 
patient.

o
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50:41. Listen! On the day when the Caller will call out from a place 
nearby,

50:42. the day when they will hear the [second] Trumpet blast in truth, 
that will be the Day o f Resurrection.

50:43. Verily it is We Who give life and cause death, and unto Us is 
the return [of all].

50:44. On the day when the earth will be rent asunder for them as they 
hasten forth [from their graves], that will be a gathering that is 
easy for Us.

50:45. We know best what they say, and you are not sent to compel 
them to believe. But admonish with the Q ur’an those who fear 
My warning.

^Listen^ with all your heart to the call o f the caller, namely Israfeel 
( iS U , when he blows the Trum pet ^from  a place nearby)* that is, 
near to people.

^the day when they will hear the [second] Trumpet blast in truth)* 
that is, all creatures will hear that frightening blast 
^in truth)i concerning which there is no doubt whatsoever.

^that will be the Day o f Resurrection)* when all people will emerge 
from their graves, which Allah alone, W ho has power over all things, 
will bring about. Hence He says: ^Verily it is We Who give life and 
cause death, and unto Us is the return [of all]. On the day when the 
earth will be rent asunder for them)* that is, for the dead, ^as they 
hasten forth [from their graves]^ that is, as they hasten to respond 
to the caller who calls them to the place o f  standing on the Day o f 
Resurrection.
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«]that will be a gathering that is easy for Us)* that is, it is easy for 
Allah, with no toil or effort.

^ We know best what they say)* to you o f offensive talk that grieves 
you.

As We know best (about how much trouble they cause), you know 
how much We care for you and the extent to which We have made 
things easy for you and supported you against your enemies. So let 
your heart be filled with joy  and reassurance, and know that We are 
more merciful and kinder to you than your own self.

Therefore there is nothing left for you to do but to await the promise 
o f Allah and follow the example o f  the M essengers o f strong will.

^and you are not sent to compel them to believe)* that is, you do 
not have power over them; rather:

^ . .. You are but a wamer, and for every people there is a guide.)* (ar- 
Ra'd 13: 7)

Hence Allah says: ^B ut admonish with the Q ur’an those who fear 
My warning^. Admonishing means to remind o f something that is 
already instilled in people’s minds and sound nature o f  loving good, 
giving it precedence and doing it, and o f  hating evil and avoiding 
it. Those who benefit from the adm onition are those who fear the 
warning o f  Allah.

As for those who do not fear the warning and do not believe in it, 
the benefit o f  the admonition in his case is the establishing o f proof 
against him (and leaving him with no excuse), lest he say:

«j...N o bearer o f  glad tidings and no w am er ever cam e to us...)* 
(al-Ma'idah 5: 19)

This is the end o f  the com m entary on Soorat Qaf.

All praise and thanks are for Allah, and may the b lessings and
peace o f  Allah be upon Prophet Muhammad ( ^ g ) .  his fam ily, and 

his Com panions abundantly until the Day o f  Judgement.
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Soorat adh-Dhariyat
(M akki)

In the name o f  Allah, 
the Most Gracious, the Most Merciful

0  0

51:1. By the winds that scatter [the dust],41 

51:2. and by the winds that carry the heavily-laden clouds,

51:3. and by the stars that move gently,

51:4. and by the angels who distribute [blessings] by Allah’s command, 

51:5. verily that which you are promised is true,

51:6. and verily judgement will surely come to pass.

This is an oath from Allah, W ho speaks the truth, swearing by 
these mighty creations which He has made to be o f  great benefit and

41 That is, before the initiation o f  cloud formation; clouds are form ed by 
condensation o f  water vapour in the air, which is attracted to condensation  
nuclei such as dust particles.
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o f service to people, to confirm that His promise is true and that the 
Day o f Judgement, which is the day o f requital and reckoning o f deeds, 
will inevitably come to pass and no one can ward it off.

As the truthful Almighty has spoken o f it, sworn an oath to confirm 
it and established proof and evidence for it, why do the disbelievers 
disbelieve in it and turn away from striving for it?

What is m eant by the winds that scatter is winds that scatter the 
dust when they blow gently, and when they blow strongly and cause 
disturbance.

<[and by the winds that carry the heavily-laden clouds)? that is, 
clouds that carry a great deal o f  water by means o f which Allah brings 
benefits to the land and the people.

^and by the stars that move gently)? that is, the stars that move 
easily, with which the heavens are adorned, and people navigate by 
means o f  them in darkness on land and sea, and may benefit from 
them by noticing signs from Allah in them.

^and by the angels who distribute [blessings] by Allah’s command)? 
that is, the angels who distribute and control matters by A llah’s leave. 
Allah has appointed each o f  them to control some matter in this world 
and the hereafter, and none o f them goes beyond the limits set for 
him, or falls short.

5 1 :7. B y the heaven  w ith  its tracks,

5 1 :8. verily  you  are con fu sed  in your b e lie fs ,

5 1:9. becau se  o f  w h ich  th ose w h o  are diverted  [aw ay from  the truth] 

are diverted.

0 0
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^B y the heaven with its tracks^ that is, the sky with tracks that 
look like the ripples made on sand or water by the wind

^verily you^ who reject M uhammad ($ ||)
^are  confused in your beliefs)* for som e o f  you say that he is a 
m agician, som e say that he is a soothsayer, som e say that he is a 
m adm an, and various other statem ents that are indicative o f  their 
confusion and doubt, and that what they follow is false.

([because o f which those who are diverted [away from the truth] are 
diverted)* that is, they are diverted from faith and from the evidence 
and proof o f  Allah that gives certainty.

The differences in their views indicate that they are flawed and 
false; by the same token, the fact that the truth brought by Muhammad 
( ^ )  is harmonious, in that some parts o f  it confirm others and there 
are no differences or flaws in it, indicates that it is sound and that it 
is from Allah.

^ I f  it had been from anyone other than Allah, they would surely 
have found therein many contradictions.)* (an-Nisa’4: 82)

51:10. May those who base their beliefs on conjecture be doomed, 

51:11. those who are steeped in ignorance and are heedless.

51:12. They ask [mockingly]: When will the Day o f Judgement be? 

51:13. It will be the day when they will be tormented with the fire. 

51:14. [It will be said to them:] Taste your torment! This is what you 
were seeking to hasten.

0 0
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^M ay those who base their beliefs on conjecture be doom ed^ that 
is, may Allah destroy those who tell lies against Him, reject His signs 
and resort to falsehood in their attempts to refute truth, who say o f 
Allah that which they do not know.

^those who are steeped in ignorance)? that is, they are immersed 
in disbelief, ignorance and misguidance, ^and are heedless^.

^They ask [m ockingly]^ that is, by way o f  doubt and disbelief, 
when they will be resurrected, thinking it unlikely. So do not ask 
about their situation and their bad fate on <|the day when they will be 
tormented with the fire)? that is, they will be punished because o f what 
they did o f  evil, both hidden and v isible. And it will be said to them: 

^Taste your torment!)? That is, the punishm ent and the fire that 
are the consequences o f  your disbelief.
*(This)? punishm ent to which you have ultim ately com e ^is what 
you were seeking to hasten)?. So now enjoy all kinds o f punishment, 
vengeance, chains, fetters, wrath and doom.

51:15. Verily the righteous will be amidst gardens and springs,
51:16. receiving what their Lord will bestow upon them, because before 

that they had been doers of good.
51:17. They used to sleep but little at night,

51:18. and before dawn, they would seek forgiveness,
51:19. and in their wealth, there was a due share for the beggar and the 

deprived.42

0 0
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42 The deprived is the needy person who refrains from asking others for help; =
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Here Allah says, mentioning the reward o f  the righteous and the 
deeds that brought them to that reward: ^Verily the righteous^ that 
is, those who feared Allah and were very pious and obedient 
^w ill be am idst gardens)* containing all kinds o f  trees and fruit 
that have equivalents in this world, and those that have no earthly 
equivalent, such as eyes have never seen the like thereof, ears have 
never heard o f  them, and they have never crossed people’s minds. 
*fand springs)* that is, flowing springs that irrigate the gardens and 
from which people drink, making them flow as they please (76: 6).

^receiving what their Lord will bestow upon them)* -  it may be 
that what is meant is that the Lord has given the people o f  paradise 
all that they wished for, o f  all kinds o f  delights, which they receive 
with contentment and which bring them joy  and delight, and they do 
not ask for any alternative or seek any change. All o f  them will have 
attained bliss to such a degree that they will not ask for more.

Or it may be that this is a description o f the righteous in this world; 
they accept what Allah gives o f  commands and prohibitions. In other 
words, they welcome them open-heartedly and submit to what Allah 
commands, complying with it in the most perfect manner, and they 
respond to His prohibitions by refraining for the sake o f  Allah, in the 
most perfect manner. For what Allah has given them o f  commands 
and prohibitions is the best gift, which deserves to be received with 
gratitude and submission to Allah.

The former meaning is more appropriate to the context, because 
the following verse gives a description o f  them and their deeds in this 
world, as Allah says: ^because before that)*, before they attained that 
bliss, ^they had been doers o f  good)*.

This includes their excellence in worship o f  the Lord, for they 
worship Him as if  they could see Him, and although they cannot see

= people are therefore unaware of his need, and as a result he is deprived 
of charitable help.
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Him, He sees them; and it includes their kindness towards other people 
by benefitting them in terms o f  wealth or knowledge, or using their 
status to help them, or showing sincerity towards them, or enjoining 
what is right, or forbidding what is wrong, or other ways o f  showing 
kindness and doing good.

That also includes speaking kindly and gently, and showing 
kindness to slaves and to animals, whether they are owned by people 
or not.

One o f  the best kinds o f  doing good is worshipping the Creator 
by praying at night, which is indicative o f  sincerity and o f  harmony 
between what is in the heart and the words one utters. Hence Allah 
says: sfThey^ namely the doers o f  good ^used to sleep but little at 
nightji that is, their sleep at night was little.

Most o f  the night was spent in devotion to their Lord, by praying, 
reading Q ur’an, remembering Allah, calling upon Him and beseeching 
Him.

^and before dawnj} that is, the time just before dawn 
^they would seek forgiveness^ from Allah (is,).

So they would make their prayer last until the time ju st before 
dawn, then at the end o f  the night prayers, they would ask Allah (4s) 
for forgiveness in the manner o f  a sinner seeking forgiveness for his 
sin. Praying for forgiveness before dawn is an act that has a special 
virtue and character that is not present at other times, as Allah (4s) 
says, describing the people o f  faith and obedience: 

d . . .those who pray for forgiveness before dawn, jj (Al ‘Imran 3:17)

^and in their wealth, there was a due shared whether obligatory 
or recommended
«jfor the beggar and the deprived^ that is, for the needy who ask o f 
people and those who do not ask.
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51:20. In the earth are signs for those whose faith is certain,

51:21. and also in your own selves. Will you not then see?

51:22. And in the heaven is your provision43 and all that you are 
promised.

51:23. By the Lord o f heaven and earth, this is certainly true, as true 
as the fact o f your speaking.

Here Allah says, calling His slaves to think and reflect: ^In the 
earth are signs for those whose faith is certain}*. That includes the 
earth itself, and all that is on it o f mountains, seas, rivers, trees and 
plants that direct the attention o f  the one who reflects upon them 
and ponders their significance to the greatness o f  their Creator, the 
vastness o f  His power, the comprehensive nature o f His generosity 
and how His knowledge encom passes all things, both visible and 
invisible. Likewise, in the individual him self there are lessons and 
signs o f divine wisdom and mercy which indicate that Allah alone 
is the One, the Unique, the Eternal, and that no one creates but He.

^And in the heaven is your provision}* that is, the origin o f  your 
provision, in the form o f  rain and whatever decrees come down from 
heaven, provision both spiritual and worldly.

«fand all that you are promised}* o f  requital in this world and the 
hereafter; it comes down from Allah, like all other decrees.

43 All earthly provision stems from the rain, which comes from the heaven 
or sky.
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Having pointed out the signs in such a way that the smart person 
would pay heed, Allah (4s) now swears that His promise and requital 
are true, and He likens that to the most obvious thing to us, which 
is our speech. Hence Allah says: ^B y the Lord o f  heaven and earth, 
this is certainly true, as true as the fact o f  your speaking}?. So ju st as 
you do not doubt your speech, you should not doubt the resurrection 
after death.

51:24. Has there come to you the story o f the honoured guests o f 
Ibraheem?

51:25. When they came to him and said: Peace. He said: [And upon 
you be] peace; you are strangers [to me].

51:26. Then he went quietly to his household, and brought a fatted calf.

51:27. He placed it before them and said: Will you not eat?

51:28. He conceived a fear o f them .44 They said: Fear not, and gave 
him the glad tidings o f a son endowed with knowledge.

51:29. His wife cried out loud, struck her face and said: [How can that 
be, when 1 am] a barren old woman?

44 When they refrained from eating, he grew suspicious of them, because 
according to cultural norms, once a guest had eaten of the host’s food, he 
could not harm him. When they did not eat, he feared that they intended 
him harm.
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51:30. They said: Thus says your Lord. Verily He is Most Wise, All- 
Knowing.

^H as there come to you)? that is, has there not come to you ^the 
story o f  the honoured guests o f  Ibraheem?)? For it is a strange and 
wondrous story. They were angels whom  Allah sent to destroy the 
people o f  Loot, and He com m anded them to pass by Ibraheem, so 
they came to him in the form o f  (human) guests.

^fWhen they came to him and said: Peace. He said)? in response to 
their greeting: ^[And upon you be] peace; you are strangers [to me])? 
that is, you are people unknown, and I want you to tell me who you 
are. He did not know who they were until after that.

Hence he went quietly to his family -  in other words, he slipped 
away discreetly -  to bring food for them.

^and brought a fatted calf. He placed it before them ^ that is, he 
presented the food to them, «fand said: Will you not eat? He conceived 
a fear o f  them)? when he saw that their hands did not reach out for 
the food.

^They said: Fear not)?, and they told him what they had come for, 
«fand gave him the glad tidings o f  a son endowed with knowledge)? 
namely Is-haq ( ^ t ) .

When his wife heard the glad tidings, she «(cried out loud^ with joy 
^struck her face)? -  which is something that women do when they are 
happy, and they say and do other things that are contrary to ordinary 
behaviour.
«fand said: [How can that be, when I am] a barren old woman?)? That 
is, how can I have a child, when I am  an old wom an who is past 
childbearing age and, moreover, I am barren and my womb has never 
been fit to bear a child, so there are two impediments, each o f  which 
on its own is sufficient to prevent me having a child.

A third impediment is mentioned in Soorat Hood, where she said:
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.. .and this husband o f  mine is an old man? That would be a strange 
thing indeed! (Hood 11: 72)

^They said: Thus says your L ord^ that is, it is Allah W ho has 
decreed and ordained that, and there is nothing strange about the 
might and power o f  Allah (:fe).

^Verily He is Most Wise, A ll-K now ing^ that is, He does what is 
appropriate, and encompasses all things by His knowledge. So submit 
to His decree and show gratitude to Him for His blessing.

51:31. Ibraheem said: Then what is your business, O messengers?

51:32. They said: We have been sent to a wicked people,

51:33. to unleash upon them [a shower of] stones o f clay,

51:34. specifically marked and kept with your Lord for the transgressors. 

51:35. We brought forth the believers who were in [the city],

51:36. but We found in it only one household o f Muslims.

51:37. And We left it as a sign for those who fear the painful punishment.

^Ibraheem  sa id ^  to them : $T hen  w hat is your business, O 
m essengers?^ That is, what is your purpose and what do you want? 
Because he felt that they were messengers whom Allah had sent for 
some important purpose.

^They said: We have been sent to a wicked people^ namely the 
people o f Loot, who had done evil deeds, associated others with Allah,

O
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rejected their M essenger and com m itted shameful deeds that were 
utterly unprecedented.

^to unleash upon them [a shower of] stones o f  clay, specifically 
marked and kept with your Lord for the transgressors)* that is, each 
one is marked for a specific person, because they had transgressed 
and overstepped all bounds.

Ibraheem  started to argue with them  for the people o f  Loot, in 
the hope that Allah might ward o ff the punishment from them. But 
Allah said:

Ibraheem, cease your pleading, for verily the decree o f  your Lord 
has gone forth; verily there is coming to them a punishment that cannot 
be averted.)* (Hood 11: 76)

*f\Ve brought forth the believers who were in [the city], but We 
found in it only one household o f  Muslims}* nam ely the household 
o f Loot, apart from his wife, for she was one o f the doomed.

^ And We left it as a sign for those who fear the painful punishment}* 
so that they might leam a lesson from it and know that Allah is severe 
in punishment, and that His M essengers are honest and trustworthy.

W h a t  th is  s to r y  in c lu d e s  o f  w is d o m  a n d  r u l in g s
The wisdom and rulings seen in this story include the following:

•  It is wise that Allah tells His slaves the stories o f  both good 
and evil people, so that they may leam from their stories and 
the fate o f  each group.

•  The virtue o f  Ibraheem al-Khaleel ($%&), because Allah begins 
his story with that which sheds light on its importance and how 
He paid special attention to it.

•  It is prescribed to be hospitable, for this is the way o f  Ibraheem 
al-K haleel ( ® t) ,  w hich Allah enjoined this Prophet and his 
Ummah to follow. Allah mentions it here by way o f  praising it.

•  The guest is to be honoured in various ways, in word and deed, 
because Allah describes the guests o f Ibraheem as honoured. In
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other words, Ibraheem honoured them, and Allah describes the 
hospitality that he offered them in word and deed. They were 
also honoured by Allah (4g).

•  The house o f  Ibraheem ( | | 0  was a place that was frequented 
by passers-by and visitors, because they entered upon him 
without seeking permission; rather they followed the etiquette 
o f initiating the greeting o f saldm, and Ibraheem responded with 
a more com plete greeting, because his greeting (as indicated 
by the Arabic wording) was indicative o f  a wish that peace be 
upon them all the time.

•  It is prescribed to ask people who come to you or with whom 
contact takes place to introduce themselves, because there are 
many benefits in doing so.

•  We see Ibraheem ’s politeness and gentleness in speech, as he 
said: f(you are strangers [to m e]p (51: 25), rather than saying, 
“ I do not know you” . The difference between the two phrases 
is obvious.

•  One should hasten to offer hospitality, because the best good 
deed is that w hich is done w ithout delay. Hence Ibraheem  
hastened to prepare a meal for his guests.

•  If  m eat that has already been prepared is offered to a guest, 
this is not disrespectful in the slightest; rather it is an honour, 
as Ibraheem (§150 did that, and Allah tells us that his guests 
were honoured.

•  Allah tells us o f  what He blessed His close friend Ibraheem 
with o f  great generosity, as this food was ready to be served, 
and his house was in a state o f  constant readiness to welcome 
guests, so he did not need to go and fetch food from the market 
or from his neighbours and the like.

•  Ibraheem was the one who served his guests, even though he 
was the close friend o f  the Most Gracious. The man o f  dignity 
and honour is the one who serves his guests.
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•  He brought the food to them , to the place w here they were 
sitting, and he did not put it somewhere else and tell them to 
come and have some food, because this is easier for them and 
is better.

•  One should speak gently and show politeness to one’s guest, 
especially when offering him food. Ibraheem offered the food to 
them and requested them to eat in a very gentle manner, saying: 
^W ill you not eat?^ (51: 27). He did not say “You have to eat” 
and other such phrases that are not the most preferable; rather 
his approach was that o f  requesting them to eat.

•  The one who wants to follow his example should use nice words, 
as appropriate to the situation, such as saying to his guests: 
Will you not eat? Or: Please do us the honour o f  eating with 
us, and the like.

•  I f  a person is afraid o f  som eone for any reason, that person 
should reassure him, and say things to put his mind at rest and 
calm him down, as the angels said to Ibraheem, when he was 
afraid o f  them: ^Fear not^ (51: 28) and they told him o f  those 
glad tidings after he had been afraid o f  them.

•  We see the great joy  o f Sarah, the wife o f  Ibraheem, to the extent 
that she struck her face and cried out loud, which was not usual 
behaviour on her part.

•  A llah honoured Ibraheem  and his w ife Sarah with the glad 
tidings o f  a knowledgeable son.

51:38. And [there is another sign in the story of] Moosa, when We sent 
him to Pharaoh with compelling proofs.

0 0
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5 1:39. But he and his people turned away, and he said [of Moosa]: A 
magician, or a madman.

51:40. So We seized him and his troops and flung them into the sea, 
and he was to blame.

^A nd [there is another sign in the story of] Moosa)* and what 
A llah sent him with to Pharaoh and his chiefs o f  clear signs and 
dazzling miracles. This is another sign to those who fear the painful 
punishment. When Moosa came with that compelling proof, Pharaoh 
and his people ^turned away)* that is, they turned away from the truth 
and paid no attention to it, and they criticised it in the worst manner, 
saying o f M oosa that he was ^A  magician, or a madman)*. In other 
words, they thought that M oosa was either a magician, and what he 
had brought was charlatanry that had nothing to do with the truth at 
all, or he was a madman who was not to be blamed for what he said 
or did, because he was not sane.

However they -  especially Pharaoh -  knew that Moosa was telling 
the truth, as Allah (-Js) says elsewhere:

^They rejected the signs, although in their hearts they were certain that 
they were true, out o f  wickedness and arrogance...)* (an-Naml 27:14) 

Moosa said to Pharaoh:

^...You know full well that none but the Lord o f  the heavens and the 
earth has sent down these [signs] as clear evidence...)* (al-lsral 7:102) 

^So We seized him and his troops and flung them into the sea, and 
he was to blame)*, for he was a sinner and transgressor who disobeyed 
Allah, so Allah seized him with the vehement grip o f  One Who is 
Almighty, Omnipotent.
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51:41. And [there is another sign in the story of] ‘Ad, when We sent 
against them the [devastating] wind that was devoid of all good;45 

51:42. It spared nothing it came upon, but it reduced it to ruin and 
decay.

^A nd [there is another sign in the story of] ‘ A d^ that is, there was 
another mighty sign among ‘Ad, a well-known tribe,
^fwhen We sent against them the [devastating] wind that was devoid 
o f all good^ that is, there was nothing good in it. That was when they 
rejected their Prophet Hood (S§5l).

«flt spared nothing it cam e upon, but it reduced it to ruin and 
decay's. Allah destroyed them despite their strength and power, which 
is indicative o f  His perfect might and om nipotence, for nothing is 
beyond Him, Who wreaks vengeance on those who disobey Him.

0  0

(io- iX

51:43. And [there is another sign in the story of] Thamood, when it 
was said to them: Enjoy life for a little while.

51:44. But they insolently transgressed the command o f their Lord, 
so the devastating punishment overtook them whilst they were 
looking on.

51:45. They could not withstand [the punishment] and could not ward 
it off.

45 There are usually som e benefits in the w ind, such as pollination o f  trees 
or bringing rain, but this w ind brought no benefits at all; rather it brought 
utter destruction.
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«f And [there is another sign in the story of] Thamood)? when Allah 
sent Salih ( ^ )  to them, but they stubbornly rejected him. Allah sent 
him the she-camel as a visible sign, but that only increased them in 
stubbornness and aversion.

So it was said to them: ^E njoy life for a little while. But they 
insolently transgressed the command o f their Lord, so the devastating 
punishment]? nam ely the destructive blast ^overtook them  whilst 
they were looking on]?, and saw the punishment with their own eyes.

^They could not withstand]? that is, they could not be saved from 
*([the punishment] and could not ward it off)? from themselves.

51:46. And the people o f  Nooh [were destroyed by a devastating 
punishment] before them. They were indeed a rebellious and 
wicked people.

That is, A llah did likew ise to the people o f  N ooh when they 
rejected Nooh ( ^ )  and rebelled against the command o f  Allah.

Allah sent against them the heaven and the earth, pouring and 
gushing forth with water, and He drowned them all, and did not leave 
any o f  the disbelievers alive. This is the way o f Allah in dealing with 
those who disobey Him.

0 0

0 0
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51:47. We built the heaven with might and verily We are [still] 
expanding it.

51:48. And We spread out the earth. How gracious is He Who smoothed 
it out.

51:49. And o f all things We have created pairs, so that you may pay 
heed.

51:50. So flee to Allah. Verily I am a clear wamer to you from Him.

51:51. Do not associate with Allah any other god. Verily I am a clear 
wamer to you from Him.

Here Allah (4c) says, highlighting His great might: ^ We built the 
heaven)* that is, We created it and built it well, and We made it a roof 
for the earth and all that is on it.
^with might)* that is, with immense power and strength 
^and verily We are [still] expanding it)* in all directions.

And We also bestow expensive and abundant provision upon Our 
slaves. Allah does not leave any creature in the midst o f  the wilderness 
or the depths o f  the sea, or in the upper or lower realms, but He causes 
provision to reach it as it needs, and He sends it blessings to suffice it.

So G lory be to the One W ho bestow s His generosity upon all 
creatures, and blessed be the One W hose mercy encompasses all o f  
creation.

f[And We spread out the earth)* that is, We have made it spread 
out for people, so that they will be able to do whatever they have to 
in order to m eet their needs, such as building dwellings, planting, 
cultivating, tilling the soil, settling, and following routes that lead to 
their destinations.

Because the earth has been spread out, one may think that it may 
be beneficial in all respects, or it may be beneficial in some ways 
but not others. Therefore Allah (4c) tells us that He has smoothed it 
out in the best way, and He praises H im self for that, saying: ^How
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gracious is He W ho smoothed it out)* for His slaves, as dictated by 
His wisdom, mercy and generosity.

^A nd o f  all things We have created pairs)* that is, two genders, 
male and female, o f  all types o f animals
«fso that you may pay heed)* to the blessings o f  Allah that He has 
bestowed upon you, as He has decreed that on the basis o f  wisdom, 
making the pairs (male and female) the means o f the perpetuation o f 
all types o f animals, so that you will raise them, take care o f  them 
and look after them, and thus attain many benefits.

Having called people to look at His signs, which would lead them 
to fear Him and turn to Him, Allah now enjoins that which is the 
purpose o f  all these things, which is to flee to Him. W hat is meant 
is to flee from that which Allah hates, both outwardly and inwardly, 
to that which He loves, both outwardly and inwardly, fleeing from 
ignorance to knowledge, from disbelief to faith, from sin to obedience, 
and from heedlessness to remembrance o f Allah.

W hoever does all o f that has done all that religion requires o f him; 
he will be spared all that he fears and he will attain all that he seeks.

A llah describes turning to Him as fleeing, because turning to 
anyone other than Him will result in all kinds o f fearful outcomes and 
troubles, whereas turning to Him leads to all that one loves, security, 
joy, happiness and triumph.

You would flee from everyone you fear, except Allah (4s); the 
more you fear Him, the more you flee to Him.

^Verily 1 am a clear w am er to you from Him)* that is, I am a 
w am er to you o f  the punishment o f  Allah, bringing a clear message 
o f warning.

^Do not associate with Allah any other god)*. This is part o f fleeing 
to Allah; rather this is the basis o f  ileeing to Him, for a person to flee 
from taking any other god among the idols, rivals, graves and so on, 
things that are worshipped besides Allah, and devoting his worship, 
fear, hope, supplication and repentance to his Lord alone.
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51:52. Likewise, no Messenger came to those before them, but they 
said: [He is] a magician, or a madman.

51:53. Have they [the earlier and later generations] come to an 
agreement concerning this accusation? Rather they are a people 
transgressing beyond bounds.46

Here A llah consoles His M essenger ( j | | )  for the rejection o f  
the polytheists who disbelieved in him  and said abhorrent things 
concerning him that were blatantly untrue. Such views reflect the 
constant attitude o f the evildoers who disbelieved in the Messengers. 
A llah never sent any M essenger but his people accused him  o f  
witchcraft or insanity.

A llah (^g) says: A re these view s w hich w ere expressed by 
the disbelievers -  both earlier and later generations -  som ething 
concerning which they have come to an agreement and instructed one 
another to say, and therefore there is nothing strange in the fact that 
they agree on this? ^Rather they are a people transgressing beyond 
bounds^ for their mindset and actions were similar, based on disbelief 
and overstepping the bounds, therefore the views that stemmed from 
their transgression were similar.

This is the reality concerning them, as Allah (4g) says elsewhere:

46 This refers to the accusation that the d isb elievers m ade against every  
M essenger throughout the ages, labelling him a m agician or madman. 
But it is not possible for them to have made such an agreem ent, because 
they never met. Rather what they have in com m on is a m indset based on 
transgression, w hich prompted them to say the sam e thing w henever a 
M essenger cam e to them.
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^Those who have no knowledge say: If only Allah would speak to 
us or som e sign w ould com e to us. The people who came before 
them said something similar; their hearts are all much the sam e...|j 
(al-Baqarah 2: 118)

By the same token, the mindset o f  the believers is similar, because 
they have subm itted to the truth, and they seek it and strive for it; 
they hasten to believe in, venerate and respect their Messengers, and 
they address them in an appropriate manner.

51:54. So turn away from them; you are not to blame.

51:55. But continue to exhort them, for exhortation benefits the 
believers.

Here Allah (-fe) enjoins His M essenger («|§) to turn away from 
those who reject his message and disbelieve:
^So turn away from them)? that is, do not pay any attention to them 
and do not rebuke them; rather focus on your own affairs, for you 
are not to blame for their sin. All you are required to do is convey the 
message, and you have discharged your responsibility and conveyed 
the message with which you were sent.

^B u t continue to exhort them , for exhortation benefits the 
believers!*. Exhortation is o f  two types, the first o f which is telling 
that o f  w hich the details are not known, although it is known in 
general term s through com m on sense and reasoning. A llah has 
caused everyone, on the basis o f  common sense, to love good and 
give precedence to it, and to hate evil and keep away from it, and

O O
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His laws are in accordance with that. Therefore all that He enjoins or 
forbids comes under the heading o f  exhortation. Proper exhortation 
is to mention the goodness and benefits in what is enjoined, and the 
harm in what is prohibited.

The second type o f exhortation is to remind the believers to do 
what is known to them, but they have grown careless and heedless 
about it. For that reason they should be reminded repeatedly, so that 
the exhortation will take root in their minds and they will begin to pay 
attention to what they are reminded of. Thus their energy, motivation 
and resolve will be renewed, which will make them try to benefit from 
the exhortation and achieve progress.

Allah tells us that exhortation benefits the believers, because what 
they have o f faith and fear o f  Allah, and their constant turning to Him 
and seeking His pleasure, allows them to benefit from the reminder 
and makes the exhortation more effective in this case. This is like the 
verses in which Allah (4s) says:

^So remind people, if  the reminder will be o f  benefit. The one who 
fears Allah will pay heed while the wretched one will avoid it. P (al- 
A ‘la 87: 9-11)

As for those who do not have faith and are not prepared to pay 
heed to the exhortation, they will not benefit from it. This is like the 
salty ground that does not benefit at all from the rain; even if  every 
sign were to come to this type o f people, they would not believe until 
they see the painful punishment with their own eyes.

51:56. 1 have not created the jinn and humans except to worship Me.
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51:57. I seek no provision from them, nor do I want them to feed Me. 

51:58. Indeed, it is Allah Who is the Provider, Lord o f Might, the 
Powerful.

This is the purpose for which Allah created the jinn and humankind, 
and sent all the Messengers to call to it, namely to worship Him alone, 
which implies knowing Him, loving Him, turning to Him and turning 
away from all others.

That implies knowing Him, for worshipping properly depends on 
knowing Allah; in fact the more a person knows his Lord, the more 
perfect his worship will be. This is the purpose for which Allah created 
those who are accountable; He did not create them out o f any need 
for them on His part.

Allah does not want any provision from them and He does not 
want them to feed Him; exalted be Allah, the Self-Sufficient, Who 
has no need o f anyone in any way. Rather all creatures are in need 
o f Him for all their needs and essential necessities. Hence He says: 
^Indeed, it is Allah Who is the Provider^ that is, He gives abundant 
provision, and there is no creature that lives on the earth but its 
sustenance is guaranteed by Allah. He knows its dwelling place and 
its resting place (cf. 11: 6).
^Lord o f  Might, the Pow erful^ that is, the One W ho possesses all 
strength and might, Who brought all great entities, in the upper and 
lower realm, into being. By that power all affairs, both apparent and 
hidden, are controlled and His will is done in all realms. W hatever 
Allah wills happens, and whatever He does not will does not happen. 
No one can flee from Him or escape His authority. By His might He 
causes His provision to reach all the worlds. By His might and strength, 
He will resurrect the dead after their bodies have disintegrated and 
their dust has been scattered by the winds, or they have been devoured 
by birds and wild anim als and scattered in the far reaches o f  the 
w ilderness and in the depths o f  the sea. No one can escape Him;
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He knows what the earth consum es o f them. Glory be to the Most 
Strong, the Powerful.

(*i»— o  ̂ : o l  ]tjjl £)yd) e£ 311 C)*

51:59. Verily those who do wrong will have a share [of punishment] 
like that o f their counterparts [among the earlier nations], so let 
them not ask Me to hasten it.

51:60. So woe to the disbelievers from that day o f theirs which they 
are promised.

That is, those who do wrong and reject Muhammad ( ^ )  will have 
a share o f punishment like that which was sent upon their counterparts 
among earlier wrongdoers and disbelievers.
^so let them not ask Me to hasten it)* namely the punishment. For the 
way o f  Allah in dealing with the nations is always the same. Every 
disbeliever who persists in his disbelief without repenting and turning 
back to Allah will inevitably be afflicted with the punishment, even 
if  it is delayed for a while. Hence Allah warned them o f  the Day o f 
Resurrection, saying:
^So woe to the disbelievers from that day o f  theirs which they are 
promised)* for that is the Day o f  Resurrection, on which all kinds o f 
punishment, vengeance, chains and fetters are promised. Then they 
will have no helper and no one to save them from the punishm ent o f 
Allah (3c). We seek refuge with Allah from it.

This is the end of the commentary on Soorat adh-Dhariyat.
All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (5sif), his family, and 
his Companions abundantly until the Day of Judgement.




