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Pronunciation and 
Transliteration Chart

Arabic
script Pronunciation

Trans-
literated

form
1 short ‘a ’, as in cat a

— I longer ‘a ’, as in cab  (not as in cake) a

Ibl as in bell, rubber and tab b
O l\J as in tap, m ustard  and sit t

0

takes the sound o f  the preceding 
diacritical mark sometimes ending in h 
(when in pausal form): ah, ih or ooh; or 

atu(n), ati(n) or ata(n) 
when uninterrupted

h or t 
(when 

followed 
by another 

Arabic 
word)

& /th/ as in thing, maths and wealth th

c 1)1 as in ja m , ajar and age j

c
a ‘harsher’ sound than the English 

initial /h/, and may occur medially and 
in word-final position as well

h

t
as in Bach (in German); may occur 

initially and medially as well kh

/d/ as in do, muddy and red d

as in this, fa th er  and smooth dh
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Arabic
script Pronunciation

Trans-
literated

form

j
/r/ as in raw, arid  and war, may 

also be a rolled ‘r \  as pronounced 
in Spanish

r

j /z/ as in zoo, easy and gaze z

a - /s/ as in so, messy and grass s
*>

a " as in ship, ashes and rush sh

no close equivalent in English, 
but may be approximated by 

pronouncing it as /sw/ or /s/ farther 
back in the mouth

s

no close equivalent in English, but may 
be approximated by pronouncing it as 

/d/ farther back in the mouth
d

J*
no close equivalent in English, but may 
be approximated by pronouncing it as 

/{/ farther back in the mouth
t

Ji

no close equivalent in English, but may 
be approximated by pronouncing ‘the’ 

farther back in the mouth
dh

L
no close equivalent in English: a guttur-

al sound in the back o f the throat
‘

i

no close equivalent in English, 
but may be closely approximated 

by pronouncing it like the French III in 
‘rouge’

gh

/f/ as in fill ,  effort and m u ff f
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Arabic
script Pronunciation

Trans-
literated 

form •

<3
no close equivalent in English, but may 
be approximated by pronouncing it as 

Dd farther back in the mouth
q

i) Ikl as in king, buckle and tack k

J /l/ as in lap, halo; in the word Allah, it 
becomes velarized as in ball

l

f /m / as in men, simple and ram m

j In/ as in net, ant and can n

A. — 0 — A
/h/ as in hat; unlike /h/ in English, in 

Arabic /h/ is pronounced in medial and 
word-final positions as well

h

J as in wet and away w
J long ‘u ’, as in boot and too 00
4 as in ya rd  and mayo y
4 long ‘e ’, as in eat, b ee f  and see ee

*

glottal stop: may be closely 
approximated by pronouncing it like ‘t ’ 

in the Cockney English 
pronunciation o f  butter, bu 'er, 

or the stop sound in uh-oh!

(omitted 
in initial 
position)
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D iphthongs

Arabic
script Pronunciation

Trans-
literated

form
long ‘o ’, as in owe, boat and go au, aw

long ‘a ’, as in aid, rain and say ay, ai, ei

Diacritical marks (tashkeel)

Name of 
mark Pronunciation

Trans-
literated

form

fathah

very short ‘a ’ or schwa 
(unstressed vowel)

a

kasrah

shorter version o f ee or schwa 
(unstressed vowel)

i

>

dammah

shorter version o f  oo u

shaddah

a doubled consonant is stressed in the 
word, and the length o f  the sound is 

also doubled

double
letter

sukoon

no vowel sound between consonants or 
at the end o f  a word

absence o f 
vowel



Arabic honorific symbols

m )

Subhanahu wa Ta ‘aid 

salla Allahu ‘alayhi wa sallam

‘alayhi as-salam  

radiya Allahu ‘anhu

(i3§e>) radiya Allahu 'anha

(t$ |l) radiya Allahu ‘anhuma

(Jffe) radiya Allahu ‘anhum

(^g>) radiya Allahu ‘anhunna

The Exalted

Blessings and peace be upon 
him

May peace be upon him

M ay A llah be pleased with 
him

M ay Allah be pleased with 
her

M ay Allah be pleased with 
both o f  them

M ay Allah be pleased with 
all o f  them

M ay Allah be pleased with 
all o f  them (females only)



Hadith grade terms

Sound:

Reliable:

Weak:

Odd:

Authentic:

Acceptable:

saheeh

hasan

d a 'e e f

ghareeb

includes sound, reliable, or any grade in between

sakat ‘anhu; the grader o f  the hadith did not comment 
on it, meaning that he found nothing unacceptable in it



Soorat Fussilat
(continued)

O  0

( t A -t V r o ii i

41:47. He alone has knowledge o f the Hour. No fruit emerges from 
its sheath, nor does any female conceive or give birth, except 
with His knowledge. On the day when Allah will call to them, 
[saying]: Where are My [so-called] partners? they will say: We 
declare to You that none o f us can bear witness to that.1

41:48. Those [false gods] whom they used to call upon before will be 
lost from them, and they will realise that they have no escape.

Here Allah (Subhanahu wa Ta ‘aid  -  G lorified and Exalted is He) 
tells us o f  the vastness o f  His knowledge and that He alone possesses 
exclusive knowledge that no one else could know:

«{He alone has know ledge o f  the Hour]* that is, all o f  creation 
-  the M essengers, the angels and others -  refer knowledge thereof

1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor)
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to Allah (4c), and they adm it that they have no way o f  know ing 
about it.

«(No fruit emerges from its sheath]? -  this includes the fruits o f  all 
trees, in all lands, o f  all kinds. No fruit o f  any tree emerges but He 
knows about it in detail.

^ n o r does any female]? am ong the children o f  Adam  ( ‘alayhi 
as-salam  -  peace be upon him) or any kind o f  animals ^conceive]? 
except with His knowledge
*for give birth, except with His knowledge^. So how can the polytheists 
regard as equal to Allah B g) that which has no knowledge and cannot 
hear or see?

«fOn the day when Allah will call to them ^ namely the polytheists, 
on the Day o f  Resurrection, rebuking them and exposing their lies. 
He will say to them: ^W here are My [so-called] partners]? who you 
claimed were My partners, and you worshipped them, and you argued 
in defence o f  your actions and opposed the M essengers for the sake 
o f those false gods?
^they will say]?, acknowledging the falseness o f  their gods and the 
falseness o f  their association o f them with Allah: ^ We declare to You 
that none o f  us can bear witness to that]? that is, we announce to You, 
O our Lord, so bear witness that none o f  us can testify to the validity 
o f those gods and so-called partners; now we all admit the invalidity 
o f worshipping them, and we disavow them. Hence Allah says:

^Those [false gods] whom they used to call upon]? besides Allah 
^before will be lost from them]? that is, all their beliefs and deeds 
that they spent their lives devoting to the worship o f  gods other than 
Allah, thinking that it would benefit them  and would ward o ff the 
punishm ent from them , and that those false gods w ould intercede 
for them with Allah, will be lost from them. All their efforts will be 
in vain, and their thoughts and beliefs will be proven wrong; their 
so-called partners will not avail them anything.
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^and they will realise}* and know for certain in that situation 
«fthat they have no escape)* that is, they have no one to save them, 
no helper and no refuge.

These are the consequences for those who associate others with 
Allah, which Allah explains to His slaves so that they may beware 
o f  ascribing partners to Him.

41:49. Man never grows weary o f asking for good things, but if 
misfortune befalls him, he is filled with despair and becomes 
despondent.

41:50. But if We give him a taste o f mercy from Us after adversity had 
befallen him, he will surely say: This is my due, and I do not 
think that the Hour will ever come; but if I am brought back to 
my Lord, I will have with Him the best. We will surely inform 
those who disbelieve about all that they did, and We will surely 
cause them to taste a harsh punishment.

41:51. When We bestow blessings upon man, he turns away and 
distances himself [from Us], but if misfortune befalls him, he 
resorts to offering a great deal o f supplication.

0 0

Here Allah tells us o f the nature o f man and that he has no patience 
to deal with either times o f  ease or times o f  hardship, except those 
whom Allah helps to attain perfection, as He says:
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^M an never grows weary o f asking for good things)* that is, he 
never tires o f  calling upon A llah, asking Him for riches, w ealth, 
children and other worldly desires, and he keeps striving for that, 
but he is not content with a small or great amount o f  that. No matter 
what he attains, he always wants more.

«fbut if  m isfortune^ that is, harm such as sickness, poverty or any 
kind o f calamity ^befalls him, he is fdled with despair and becomes 
despondent}* that is, he despairs o f  the mercy o f Allah (4s) and thinks 
that this calam ity is the one that will destroy him, and he becomes 
confused because the measures he took did not lead to the results he 
expected.

This is the case with all people except those who are patient and 
do righteous deeds: if  good things happen to them and blessings come 
to them, they give thanks to Allah, but they fear that the blessings o f 
Allah may lead to them getting carried away in sin or that they signal 
a respite before punishment befalls them.

But if  a calamity befalls them, affecting themselves, their wealth 
or their children, they show patience and hope for the grace o f  their 
Lord, and they do not despair.

Then Allah (4?) says: ^But if  We give him}* that is, man who never 
grows weary o f  asking for good things, but if  m isfortune befalls him, 
he is filled with despair and becomes despondent,
^a taste o f mercy from Us)* after that misfortune that befell him, such 
as if  Allah heals him from his sickness, or makes him independent o f 
means after he had been poor, he does not give thanks to Allah (4s); 
rather he transgresses and commits sin, and says: ^This is my due)* 
that is, it has come to me because I am qualified for it and I deserve it, 
^and I do not think that the Hour will ever com e^. This is denial 
o f the resurrection on his part, and ingratitude for the blessings and 
mercy o f v/hich Allah has given him a taste.

^but if  I am brought back to my Lord, I will have with Him the 
best)* that is, assuming that the Hour does come and that I am brought
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back to my Lord, then I will have the best with Him; ju st as I had 
blessings in this world, I will have blessings in the hereafter.

This is the greatest audacity and speaking about A llah without 
knowledge. Hence Allah warns him by saying: <|We will surely inform 
those who disbelieve about all that they did, and We will surely cause 
them to taste a harshp that is, very severe dpunishm entp.

tfW hen We bestow blessings upon m an^ such as good health, 
provision and so on
«fhe turns away)* from his Lord and from giving thanks to Him 
<^and distances h im self [from  Us])* out o f  self-adm iration and 
arrogance.
^but if  misfortune befalls him)» such as sickness, poverty and so on, 
<|he resorts to offering a great deal o f  supplication)* because he has 
no patience. So he does not show patience at times o f  hardship and 
he does not show gratitude at times o f  ease, except those whom Allah 
guides and blesses.

41:52. Say: What do you think, if it [the Q ur’an] is really from Allah 
but you reject it? Who is further astray than one who goes much 
too far in opposition?

41:53. We will show them Our signs in the universe and in their own 
selves, until it becomes clear to them that it [the Q ur’an] is the 
truth. Is it not sufficient that your Lord is Witness over all things?

o
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41:54. Indeed they are in doubt concerning the meeting with their Lord; 
verily He encompasses all things.

^Say)* to these people w ho reject the Q u r’an and hasten to 
disbelieve:
^W hat do you think, if  it [the Q ur’an] is really from Allah)*, beyond 
any shadow o f  a doubt,
dbut you reject it? W ho is further astray than one who goes much 
too far in opposition?^ that is, one who is stubborn towards Allah 
and His M essenger (salla Allahu ‘alayhi wa sallam -  blessings and 
peace be upon him), for the truth has become clear to you, but you 
turned aw ay from it, and you have chosen not truth but falsehood 
and ignorance. Hence you are the furthest astray o f  people and the 
worst in wrongdoing.

If  you doubt the soundness o f  the Q ur’an and what it really is, then 
Allah will establish proof for you and will show you His signs in the 
universe, such as the signs in heaven and on earth, and what Allah 
(3g) will bring about o f  m ajor events that point to the truth, for the 
one who has deep insight and is able to see the truth 
^and in their own selves)* such as what their own bodies contain o f 
the brilliant signs o f  Allah and wonders o f  His design and amazing 
might. And there are more signs in the punishments that overcome 
the disbelievers and the victories that are granted to the believers, 
^until it becomes clear to them)* through these signs, beyond a doubt, 
^that it [the Q ur’an] is the truth)* and that what it contains is true.

And Allah indeed did that; He showed His slaves signs through 
which it became clear to them that it was the truth. But it is Allah 
W ho guides to the path o f  faith whom ever He will, and He causes 
whom ever He will to fail to see the truth.

^Is it not sufficient that your Lord is Witness over all things?^ 
that is, is the testimony o f  Allah, that the Q ur’an is true and that the 
one who brought it is truthful, not sufficient for them ? For A llah
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has testified that the M essenger («i§) was indeed sincere, and He 
is the most truthful o f  witnesses. He supported him and helped him 
in a manner that confirmed His verbal testimony, if  anyone has any 
doubts about it.

^Indeed they are in doubt concerning the meeting with their Lord)* 
that is, they are in doubt about the resurrection, for they do not believe 
in anything but the realm o f  this world. Hence they do not believe in 
the hereafter and they do not pay attention to it.
^verily He encompasses all things)* by His knowledge, power and 
might.

This is the end o f  the com m entary on Soorat Fussilat.

All praise and thanks are for A llah, and may the b lessings and 

peace o f  Allah be upon Prophet Muhammad ( ^ ) ,  his family, and 

his Com panions abundantly until the Day o f  Judgement.
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In the name o f Allah, 
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jykj i*0j1lAj/j ̂ > i  (J) -A-̂  Vj eij tl£

/ ^  ^ /  *A/ y.y /> /
O - t  irfjyJUj^-) t ( T )  J A t t & i f & j * - )

42:1. Ha’. Meem.

42:2. ‘Ayn. Seen. Qaf.
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42:3. Thus does Allah, the Almighty, the Most Wise, send revelation 
to you [O Muhammad], as He did to those who came before 
you.

42:4. To Him belongs all that is in the heavens and all that is on earth, 
and He is the Most High, the Most Great.

42:5. The heavens are almost rent asunder [because o f the might and 
majesty o f the One Who is] above them, and the angels glorify 
and praise their Lord, and pray for forgiveness for those who 
are on earth. Verily it is Allah Who is the Oft-Forgiving, Most 
Merciful.

42:6. As for those who take others besides Him as protectors, Allah 
is watching them, and you are not their keeper.

42:7. Likewise We have revealed to you an Arabic Qur’an, so that you 
may warn the Mother o f Cities [Makkah] and all those around 
it, and warn them o f the Day o f Gathering, concerning which 
there is no doubt, when some will be in paradise and some will 
be in the raging fire.

42:8. If Allah had so willed, He would have made them a single 
community, but Allah admits whomever He wills to His mercy, 
and the wrongdoers will have neither protector nor helper.

42:9. How could they take others as protectors besides Him? But 
Allah alone is the Protector, for it is He Who brings the dead to 
life, and He has power over all things.

Here Allah (t$g) tells us that He has revealed this mighty Q ur’an 
to a noble Prophet ( ^ ) ,  as He sent revelation to the Prophets and 
M essengers who came before him. This is highlighting His favour 
and blessing by sending down the Books and sending the Messengers 
for people o f  both the past and the future. M uham m ad ($£§) is not 
unprecedented am ong the M essengers, for his path is the path o f  
those who came before him , and his character and attitude are in 
harm ony with those o f  the previous M essengers. The m essage he
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has brought is sim ilar to that which they brought, for they are all 
truthful and sincere, and it is all revelation from One Who is divine, 
W hose attributes are divinity, great majesty and immense wisdom. 
Both realms, upper and lower, are His dominion, under His control 
and subject to His commands.

ejand He is the Most High)? in His essence and status, for everything 
is under His control
dthe Most Great)? and by His greatness,
^T he heavens are alm ost rent asunder [because o f  the m ight and 
majesty o f  the One Who is] above them)?, despite their great size 
«fand the angels)? that is, the noble angels who are close to Allah, 
who submit to His greatness, are subject to His might and are humble 
before His Majesty
^g lo rify  and praise their Lord)?, declaring Him to be above all 
shortcomings, ascribing all perfection to Him 
([and pray for forgiveness for those who are on earth)? for what they 
do that is not befitting to the m ight and m ajesty o f  the Lord, even 
though He is ?fthe Oft-Forgiving, Most M erciful^; were it not for His 
forgiveness and mercy, He would have hastened to send an eradicating 
punishment upon the people.

The fact that He describes H im self in these terms, after stating that 
He sent revelation to all the Messengers in general, and to Muhammad 
( l i t )  in particular, indicates that this Holy Q ur’an contains evidence, 
proofs and signs that point to the perfect nature o f the Creator and 
attribute to Him  these sublim e nam es, w hich fill the heart with 
know ledge o f  Him, love for Him, and veneration and respect for 
Him, and lead one to devote all kinds o f  worship, both outward and 
inward, to Him alone.

One o f  the gravest kinds o f  wrongdoing and most abhorrent kinds 
o f speech is ascribing rivals to Allah that have no power to benefit or 
harm; rather they are created beings that are in need o f Allah in all 
their affairs. Hence Allah says in the next verse:
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efAs for those who take others besides Him as protectors^, directing 
their worship to them and obeying them as they should worship and 
obey Allah, they are indeed turning to falsehood, for these are not 
protectors in a true sense.
^A llah is w atching them ^ and recording their deeds, and He will 
requite them for all their deeds, both good and evil 
fjand you are not their keeper^ so you will not be asked about their 
deeds; rather your role is to convey the message and you have done 
what is required o f  you.

Then Allah mentions His blessings to His M essenger («|§) and 
to humankind, as He has sent down *[an Arabic Q u r’an)* with clear 
words and meanings
f{so that you may warn the M other o f Cities [Makkah] and all those 
around it)* that is, the cities o f  the Arabs, then this warning is to go 
further, to all o f  humankind
^and w am ^ people ^ o f  the Day o f Gathering)* on which Allah will 
gather together the first and the last; and so that you may inform them 
that ffthere is no doubt)* concerning it, and that on that day they will 
be divided into two categories:
^som e will be in paradise)* -  they are the ones who believed in Allah 
and believed the M essengers
*fand some will be in the raging fire^ -  they are the various types o f  
disbelievers.

However, if  Allah had so willed, He could have made them ^a 
single community)*, all following guidance, because He is Omnipotent 
and nothing is beyond Him. But He wanted to include in His mercy 
whom ever He will o f  the elite o f  His creation.

As for the wrongdoers who are not fit for anything good, they are 
deprived o f divine mercy, and they will have, besides Allah, ^neither 
protector)* to protect them  and take care o f  them  so that they can 
attain what is good
^nor helper^ to ward o ff from them what is bad.
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Those who ^take others as protectors besides Him)? and worship 
them have committed the most grievous error, for it is Allah W ho is 
the protector W hose protection a person should seek by worshipping 
Him, obeying Him and seeking to draw near to Him by m eans o f  
whatever acts o f  worship o f all kinds he may do. Allah protects and 
takes care o f  His slaves in general terms by means o f His control and 
by causing to happen whatever He decrees for them. And He protects 
and takes care o f  His believing slaves in particular, by bringing them 
forth from darkness to light, caring for them, showing kindness to 
them and helping them in all their affairs.

^for it is He Who brings the dead to life, and He has power over 
all things^ it is He Who has control over life and death, His will is 
always done and He has power over all things. So it is He alone, with 
no partner or associate, Who deserves to be worshipped.

( t t — \ • Jl oj j **) ^

42:10. Whatever the subject of your differences, it is for Allah to judge. 
That is Allah my Lord, in Whom 1 put my trust and to Whom I 
turn,

42:11. the Originator o f the heavens and the earth. He has given you 
spouses o f your own kind, and o f livestock [He has given you] 
pairs [of male and female]; by this means He causes you to 
multiply. There is nothing like unto Him, and He is the All- 
Hearing, All-Seeing.
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42:12. To Him belong the keys o f the heavens and the earth; He grants 
abundant provision to whomever He wills, or gives it in scant 
measure. Verily He has knowledge of all things.

Whatever the subject o f your differences)* concerning fundamental 
or minor issues o f your religion on which you do not agree,
^ it is for Allah to judge)* that is, it is to be referred to His Book and 
to the Sunnah o f His M essenger (*|§). W hatever ruling they give is 
the truth, and whatever is different from that is false.
^That is Allah my Lord)* that is, just as He is the Lord, the Creator, the 
Provider, the Controller, so too He is the Judge Who judges between 
His slaves according to His laws in all their affairs.

W hat this verse im plies is that the agreem ent o f  the Um m ah 
constitutes definitive proof, because Allah did not instruct us to refer 
to Him except concerning that in which we differ. As for that on which 
we are agreed, the unanimous agreement o f  the Ummah is sufficient 
proof, because the Ummah as a whole is infallible and cannot agree 
upon error; its consensus must be in agreement with what is in the 
Book o f  Allah and the Sunnah o f  His M essenger (*!§).

^in Whom I put my trust^ that is, in my heart I rely on Him to 
bring what is beneficial and ward o ff what is harmful, and I trust Him 
to help me with that
«fand to Whom I turn)* that is, I turn to Him with my heart and soul, 
in obedience to Him and worshipping Him.

A llah often m entions these two principles (trusting A llah and 
turning to Him) in His Book, because with both o f  them together 
one may attain perfection that is not possible without them or without 
one o f  them, such as in the verses in which He says:

^You [Alone] w e w orship, and You [Alone] we ask for help.)* 
(al-Fatihah 1: 5)

-  and:

C ..  So worship Him [alone] and put your trust in Him ... )* (Hood 11:123)
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ffthe Originator o f  the heavens and the earths? that is, the One Who 
created them by His might, will and wisdom.
^H e has given you spouses o f  your own kind)? so that you may find 
comfort in them and they may produce offspring for you, and bring 
other benefits to you.

^and o f  livestock [He has given you] pairs [o f male and female])? 
that is, o f  all types o f  livestock he has given you pairs, male and 
female, so that they may continue and increase in numbers, bringing 
you many benefits. Allah has made that for your sake and as a blessing 
to you. Hence He says:
^by this means He causes you to multiply)? that is, He causes you 
and your livestock to multiply, by means o f  giving you spouses from 
among yourselves and giving you livestock in pairs.

^There is nothing like unto Him)? that is, nothing o f  His creation 
resembles Him and nothing can match Him, whether in His essence, 
His names, His attributes or His deeds, because all o f  His names are 
beautiful, all His attributes are attributes o f  perfection and might, and 
by means o f  His deeds He brought into being mighty creations, with 
no partner. So there is nothing like unto Him, because He is unique 
and He alone is perfect in all aspects.

^and He is the All-Hearing)? Who hears all voices, in all languages, 
expressing all kinds o f  needs
^All-Seeing)? Who sees the movement o f  a black ant in a dark night 
on a solid rock, and He sees nourishment flowing through the veins o f 
tiny creatures and he sees the sap flowing in the branches o f  the trees.

This and sim ilar verses offer evidence for the view s o f  ahl 
as-Sunnah wal-jama 'ah2 who affirm the divine attributes and deny 
that His attributes in any way resem ble those o f  created beings. It

2 W herever p ossib le , A rabic term s have been  translated into E nglish. 
In cases w here w e have chosen to retain the Arabic, the transliterated 
word or phrase is show n in italics the first tim e it appears in the text. =
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offers a refutation o f  those who liken the divine attributes to those 
o f created beings, in the words ^There is nothing like unto Him)*; 
and it offers a refutation o f  those who deny the divine attributes (by 
interpreting them in a manner that differs from the apparent meaning), 
in the words «fand He is the All-Hearing, All-Seeing)*.

^To Him  belong the keys o f  the heavens and the earth)* that 
is, to Him belongs the dom inion o f  the heavens and the earth, and 
in His hand are the keys o f  mercy, provision and blessing, both 
visible and hidden. All creatures are in need o f  Allah and need His 
help to attain that which is in their best interests and ward o ff that 
which is harm ful, in all situations. N o one has any control over 
anything at all.

It is Allah (3s) W ho gives and withholds, causes harm and brings 
benefit; there is no blessing that people have but it is from Him, and 
no one wards o ff harm except Him.

^W hatever Allah opens up for people o f His mercy, none can withhold 
it, and whatever He withholds, none can grant it thereafter... )* (Fatir 
35: 2)

Hence Allah says here: «(He grants abundant provision to whomever 
He w ills^ that is, He gives a great deal o f different kinds o f provision, 
however He wills
^o r gives it in scant measure)* that is, He restricts provision to 
w hom ever He wills, so that it is ju s t as m uch as he needs, and no 
more. All o f that is in accordance with His knowledge and wisdom. 
Hence He says:
^Verily He has knowledge o f all things^, so He knows the situation 
o f  His slaves and gives each one w hat is appropriate for him , in 
accordance with His wisdom and as dictated by His will.

= The term is also defined in the glossary found at the end o f  this book. 
(Editor)
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42:13. He has prescribed for you the same religion as that which He 
enjoined upon Nooh -  and that which We have revealed to you 
[O Muhammad] -  and that which We enjoined upon Ibraheem, 
Moosa and ‘Eesa: that you should uphold the religion and not 
be divided therein. What you are calling the polytheists to is 
very hard for them. Allah brings close to Himself whomever 
He wills, and He guides to Himself whoever turns to Him.

This is the greatest blessing that Allah has bestowed upon His 
slaves, that He has prescribed for them the best and purest o f  religions, 
namely the religion o f Islam, which Allah has prescribed for the chosen 
ones among His slaves. Indeed Allah prescribed it for the best o f  the 
best, the elite o f the elite, namely the M essengers o f strong resolve 
who are mentioned in this verse, who are the highest o f  humankind 
in status and the most perfect in all aspects. The religion which Allah 
has prescribed for them must be appropriate to their circumstances and 
compatible with their perfection. Indeed the only reason why Allah 
perfected them and selected them is their adherence to it. Were it not 
for the Islamic religion, no one would ever be elevated in honour, 
for it is the essence o f happiness and the prerequisite for attaining 
perfection. Islam is what is contained in this noble Book, and it is 
what the Book calls to o f  affirm ing divine oneness, and righteous 
deeds, manners and behaviour.

Hence Allah says: ^that you should uphold the religion^ that is, 
He has instructed you to uphold all the teachings o f the religion, both
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fundamental and minor. You should uphold the religion yourselves and 
call others to do so, and you should help one another in righteousness 
and piety, but do not help one another in sin and transgression.
^and not be divided therein)* that is, so that you may be in agreement 
with regard to the fundamental and minor issues o f religion. And be 
careful lest some issues cause division among you and cause you to 
become sects and groups, opposing one another, at the time when you 
agree on the fundamentals o f  your religion.

W hat helps in being united and avoiding division is w hat the 
Lawgiver has prescribed o f general gatherings, such as the gatherings 
o f Hajj, Eid, Jumu 'ah, the five daily prayers, assembling for jihad, and 
other acts o f  worship that cannot be done properly except by coming 
together and not being divided.

*(What you are calling the polytheists to is very hard for them)* 
that is, it is extremely difficult for them, because you are calling them 
to show devotion to Allah alone. This is like what Allah tells us about 
them elsewhere:

^W hen Allah alone is m entioned, the hearts o f  those who do not 
believe in the hereafter shrink with aversion, but when [gods] other 
than Him are mentioned, they rejoice.)* (az-Zumar 39. 45)

-  and He tells us that they said:

^W hat! Has he made all the gods into one God? This is indeed most 
strange!)* (Sad38: 5)

^Allah brings close to H im self whom ever He w ills^ that is, He 
chooses from am ong His creation w hoever He knows is fit to be 
chosen to convey His message or to be His close friend. One aspect 
o f  this is that He chose this Ummah and favoured it over all other 
nations, and He chose for it the best o f  religions.

*(and He guides to H im self w hoever turns to Him)*; this is the 
measure that a person may take so as to attain the guidance o f  Allah 
(4c), namely turning to his Lord, so that his heart becomes attached
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to Him and He becomes his aim and goal. For a person to strive with 
good intentions, seeking guidance, is one o f  the things that make it 
easy for him to attain it, as Allah (4c) says elsewhere:

^W ith which Allah guides all who seek His good pleasure to ways 
o f peace and safe ty ... p (al-Ma 'idah 5:16)

This verse, which tells us that Allah ^guides to H im self whoever 
turns to H im ^, along with the verse:

«f.. .and follow the way o f those who turn to M e ...^  (Luqmdn 31. 15) 

-  and knowing the character o f the Sahabah {radiya Allahu ‘anhum  
-  may Allah be pleased with all o f  them) and how sincere they were 
in turning to Allah, indicates that their views constitute shar'i proof, 
especially the Rightly-Guided Caliphs (^ |& ).

42:14. They [the People o f the Book] did not differ except after 
knowledge had come to them, out o f mutual envy and rivalry. 
Were it not for a prior decree from your Lord, [giving them 
respite] for an appointed term, a decisive judgem ent would 
already have been passed between them. Verily those who 
inherited the Book after them3 are in grave doubt concerning it.

*

3 This refers to the People of the Book at the time when this verse was 
revealed.
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42:15. Therefore call people [to the religion that Allah prescribed], 
and keep to the straight path as you have been commanded, and 
do not follow their desires; and say: I believe in all the Books 
that Allah has sent down, and 1 have been commanded to deal 
justly with you [all]. Allah is our Lord and your Lord. We have 
our deeds and you have your deeds. Let there be no [further] 
argument between us and you;4 Allah will bring us together, 
and unto Him is the return [of all].

Having commanded the Muslims to be united in their religion, and 
forbidden them to be divided, here Allah tells them that they should 
not take it for granted that they will remain united just because Allah 
has sent down the Book to them , for the People o f  the Book did 
not become divided until Allah sent down to them the Book which 
required them to be united, but they did the opposite o f  what their 
Book instructed them to do. All o f  that stemmed from transgression 
and enm ity on their part, because o f  the mutual rivalry and envy 
among them. Grudges and ill feeling arose among them, which led 
to dissent and differences. So beware, O M uslims, lest you become 
like them.

^W ere it not for a prior decree from  your L ord^ to delay the 
punishment that would destroy them
dfor an appointed term, a decisive judgem ent would already have been 
passed between themb. But His wisdom and forbearance dictated that 
the punishment should be delayed in their case.
^Verily those who inherited the Book after them ^ that is, those who 
became their successors, the people o f  knowledge among them,
^are in grave doubt concerning it^ that is, they have many doubts that 
cause differences among them. Just as their forebears differed out o f  
mutual envy and rivalry, their successors differed because o f doubts, 
and all o f  them are partners in blameworthy differences.

4 After the truth has been established, there is no room for further argument.
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^T herefore call people)? to the true religion and the straight 
path that Allah revealed in His Books and with which He sent His 
M essengers. Call your nation to it and urge them to follow it, and 
strive against those who do not accept it.
^an d  keep to the straight path)? y o u rse lf ^ as  you have been 
commanded)? that is, by com plying with the com m ands o f  Allah, 
w ithout going to extrem es or being negligent, in obedience to the 
commands o f  Allah and heeding His prohibitions, and persist in that. 
Thus Allah instructed him to perfect him self by adhering to the straight 
path, and to perfect others by calling them to that.

It is well known that a com m and to the M essenger ( j | | )  is a 
command to his Ummah, if  there is nothing to indicate that it is only 
for him.

«{and do not follow their desires:? that is, the desires o f  those who 
deviate from the religion, such as the disbelievers and the hypocrites, 
w hether that is by following them in some o f  their religion or by 
refraining from calling people to Allah or not adhering to the straight 
path. I f  you were to follow their desires after the knowledge that has 
come to you, then you would surely be in the wrong (2:145). He did not 
say “do not follow their religion” because their original religion, that 
Allah had prescribed for them, was the religion o f all the Messengers, 
but they did not follow it; rather they follow ed their w him s and 
desires and they took their religion as a mockery and a mere game 
(7: 51).

^and say)» to them, when they argue with you:
*{I believe in all the Books that Allah has sent dow n^ that is, let your 
argument with them be based on this great principle that highlights 
the noble nature o f  Islam, and indicates that it supersedes all other 
religions and that the religion that the People o f  the Book claim to 
follow is in fact part o f  Islam. This teaches us that if  the People o f 
the Book argue on the basis o f  belief in some o f the Books or some
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o f  the M essengers, but not others, that is not to be accepted from 
them, because according to the Book to which they call people and 
the M essenger whom they claim to follow it is required to believe in 
this Q ur’an and the one who brought it. Our Book and our Messenger 
only instruct us to believe in M oosa and ‘Eesa, and in the Torah and 
Gospel, that it tells us about and confirm s, and tells us that these 
books confirm its soundness.

With regard to the Torah and Gospel, and the description they 
give o f  M oosa and ‘Eesa, which is not in accordance with what is 
mentioned in our Book, Allah did not instruct us to believe in that.

^and I have been commanded to deal justly with you [all])? that is, 
when judging concerning that wherein you differ. So your enmity and 
resentment, O People o f  the Book, do not prevent me from judging 
between you justly. Part o f  being ju st when judging between people 
who hold differing views, w hether they are People o f  the Book or 
otherwise, is to accept what they have o f  truth and reject what they 
have o f  falsehood.
*(Allah is our Lord and your Lord)? that is, He is the Lord o f all, and 
you are not closer to Him than us.
^We have our deeds and you have your deeds)?, both good and evil 
^L et there be no [further] argum ent between us and you)? that is, 
after the facts have becom e clear, and truth has becom e distinct 
from falsehood, and guidance from misguidance, there is no longer 
any room for argument, because the purpose o f  arguing is only to 
distinguish truth from falsehood, so that the person o f mature thinking 
will be guided, and proof will be established against the misguided. 
This does not mean that the People o f  the Book are not to be engaged 
in argument. How could that be the case, when Allah says:

^D o not dispute with the People o f  the Book except in the most 
courteous m anner...)? (al- ‘Ankaboot 29: 46)

Rather what is meant is what we have mentioned.
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^A llah will bring us together, and unto Him is the return [of all]^ 
on the Day o f  Resurrection, when He will requite each person for 
his deeds, at which time it will become clear who is sincere and who 
is lying.

42:16. As for those who argue against [the religion of) Allah after it 
has been accepted, their argument carries no weight with their 
Lord; they have incurred divine wrath and theirs will be a severe 
punishment.

This is connected to the w ords (in the previous verse): ^L et 
there be no [further] argum ent betw een us and you)? (42: 15). 

Here A llah states that ^ those who argue against [the religion of] 
Allah)? on the basis o f  false arguments and contradictory specious 
arguments
Rafter it has been accepted)* that is, after people o f  mature thinking 
and reason responded to the call o f  Allah because o f what became 
clear to them o f  definitive proof and evidence. As for these people 
who argue against the truth after it has become clear, ^their argument 
carries no weight with their Lord^, because it is a rejection o f  the 
truth, and everything that is contrary to the truth is false.
^they have incurred divine wrath)* because o f  their sins and their 
turning away from and rejecting the evidence and clear signs o f  Allah 
^and  theirs will be a severe punishm ent^ which is the im pact o f  
divine wrath upon them. This is the punishm ent o f  everyone who 
argues against the truth on the basis o f  falsehood.
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42:17. It is Allah Who has sent down the Book with the truth and justice. 
How could you know? The Hour may well be near at hand.

42:18. Those who do not believe in it seek to hasten it, whereas those 
who believe are apprehensive about it and know that it is the 
truth. Verily those who dispute concerning the Hour have indeed 
gone far astray.

Having stated that His p ro o f and signs are clear, as anyone in 
whom there is any good responded to them, Allah now mentions the 
basis and foundation o f  that evidence; in fact all signs that Allah sent 
to people are based on that foundation:

^ l t  is A llah W ho has sent down the Book w ith the truth and 
justice)?. The Book is this great Q ur’an, which was sent down with 
the truth and which contains truth and certainty. All o f  it is clear verses 
and clear p roo f that speaks o f  all issues o f  divinity and religious 
beliefs. So it discusses the best o f  issues and presents the clearest o f  
proof.

Then Allah (4c) says, in order to alarm those deniers who seek to 
hasten the onset o f  the Hour: tfHow could you know? The Hour may 
well be near at hand)? that is, no one knows how far o ff it is or when 
it will begin, so it may be expected at any time.

f(Those who do not believe in it seek to hasten it)? out o f  stubborn 
disbelief, trying to outwit their Lord



44 I  Tafseeras-Sa‘di Ju z’ 25

^whereas those who believe are apprehensive about it}9 that is, they 
are afraid because o f  their belief in it and their knowledge o f what it 
will involve o f requital for deeds. Their fear is due to their knowledge 
o f  their Lord, for they fear that their deeds will not save them or lead 
them to a place o f  happiness. Hence Allah says:
^andjj they ^know  that it is the tru ths concerning which there is no 
doubt.
^Verily those who dispute concerning the Hour^ that is, after doubting 
it they disputed with the M essengers and their followers, demanding 
p roof o f it. They have gone far astray in stubbornness and in arguing 
in a manner that is not even close to being right and proper; rather it 
is far removed from that.

Who could be further astray than one who disbelieves in the realm 
that is real in a true sense, nam ely the realm  that was created to 
remain and exist forever? It is the realm o f requital in which Allah 
will make manifest His justice and grace. Indeed this present realm, 
in comparison to it, is like a rider who rests in the shade o f  a tree, 
then moves on and leaves it behind. It is a realm to pass through, not 
a place in which to settle.

They believe in this transient realm  because they see it and 
experience it, and they disbelieve in the hereafter which is mentioned 
in all the divinely-revealed Books, and o f which the noble Messengers 
and their follow ers spoke, who are the m ost m ature o f  people in 
thinking, the most well versed in knowledge and the smartest and 
brightest.

0 0
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42:19. Allah is kind towards His slaves; He grants provision to 
whomever He wills, and He is the Strong, the Almighty.

42:20. Whoever seeks the harvest of the hereafter, We will increase for 
him his harvest; and whoever seeks the harvest o f this world, 
We will give him thereof [what is already decreed for him], but 
he will have no share in the hereafter.

Here Allah (4c) tells us o f  His kindness to His slaves, so that they 
may know Him, love Him, and seek His kindness and generosity. 
A nother shade o f  m eaning o f  the w ord la te e f  (translated here as 
^kind)*) indicates that He knows what is in their hearts and minds, 
which leads His slaves -  especially the believers -  to that which is 
good for them in a m anner that they do not know or anticipate.

One aspect o f  His kindness to His believing slave is that He guides 
him to that which is good in ways that never cross his mind, by means 
o f  what He makes available to him o f  causes that lead him to that, 
such as creating in him the love o f truth and submission to it, and His 
inspiring His noble angels to help the believers to be steadfast, and 
urge them to do good, and make truth fair-seeming in their hearts in 
order to motivate them to follow it.

Another aspect o f  His kindness is that He enjoins the believers 
to do communal acts o f  worship which strengthen their resolve and 
motivate them, and lead them to compete in doing good and seeking 
it and to follow one another’s example.

A third aspect o f  His kindness is that He has made available to His 
slave every means that may form a barrier between him and sin, to the 
extent that if  Allah B s) knows that worldly gain, wealth, leadership 
and other things for which people compete in this world could cause 
His slave to turn away from obedience to Him or make him negligent 
or lead him into sin, He diverts it from him and restricts his provision. 
Hence He says here: ^H e grants provision to whom ever He wills)* 
according to what is dictated by His wisdom and subtle knowledge
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<|and He is the Strong, the Almighty)? to Whom all power belongs, 
so no created being has any power or strength except through Him, 
to W hom all things submit.

^W hoever seeks the harvest o f  the hereafter)? that is, its rewards 
and gains, so he believes in it and strives hard for that, 
efWe will increase for him his harvest)? by greatly multiplying the 
reward for his deeds, as Allah (3s) says elsewhere:

«fBut whoever seeks the hereafter and strives for it as it should be 
striven for, and is a [true] believer -  such are the ones whose effort 
will be appreciated.)? (al-lsra 17:19)

Nevertheless, his share o f  worldly provision will inevitably come 
to him.

Sfand whoever seeks the harvest o f this world)? in the sense that this 
world is his only aim, and he does not give precedence to the hereafter, 
as he has no hope for its reward and does not fear its punishment, 
«(We will give him thereof)? his share that is already decreed for him 
«fbut he will have no share in the hereafter^ for he will be deprived o f 
paradise and its delights, and he will deserve hell and its blazing fire.

This is like the verse in which Allah (-Js) says:

sfThose who seek the life o f this world and its splendour -  We will 
repay them in full in this life for their deeds, and they will not be 
given less than they deserve. Those are the ones for whom there will 
be nothing in the hereafter but the fire. There all their efforts will 
come to nothing, and all they did will be in vain.)? (Hood 11:15-16)

O  ______  0
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42:21. Or do they have partners5 who have prescribed for them a 
religion for which Allah has not given any authority? Had it 
not been for a prior decree o f respite, a decisive judgem ent 
would already have been passed between them. Verily for the 
wrongdoers there will be a painful punishment.

42:22. You will see the wrongdoers filled with apprehension about what 
they have earned, but [the requital thereof] will inevitably befall 
them. But those who believe and do righteous deeds will be in 
the meadows o f paradise. They will have all that they wish for 
with their Lord; that is the great bounty.

42:23. That is [the bounty] o f which Allah gives glad tidings to His 
slaves who believe and do righteous deeds. Say: No recompense 
do 1 ask of you for this, except that you should be kind to me 
for my kinship with you. W hoever does a good deed, We 
will increase its merit for him. Verily Allah is Oft-Forgiving, 
Appreciative.

Here Allah (-fe) tells us that the polytheists took their partners 
as allies, and they had som ething in com m on with them , nam ely 
disbelief and deeds based on disbelief. These allies were the devils 
am ong hum ankind, who call others to disbelief; they ^prescribed 
for them a religion for which Allah has not given any authority]?,

5 The partners are the false gods, idols, or devils among jinn  and humans 
who made fair-seeming to them the ascription of partners to Allah and 
the denial of the resurrection, and encouraged them to focus only on this 
world.
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involving polytheism  and innovation, forbidding that which Allah 
had permitted, permitting that which Allah had forbidden, and other 
matters as dictated by their whims and desires.

No doubt true religion cannot be anything but w hat A llah (*te) 
has prescribed so that people may follow it and draw near to Him 
thereby. In principle there should be no one who prescribes anything 
that was not prescribed by Allah for His M essenger (3 | |) ,  so how 
about these evildoers who have in com m on with their forefathers 
their adherence to disbelief?

{(Had it not been for a prior decree o f respite)* that is, were it not 
for the appointed term set by Allah, and His decree that He would 
give them respite until that time, He would have passed judgem ent 
am ong them im mediately by rewarding those who are in the right 
and destroying those who are in the wrong, because the justification 
for their destruction is present. But ahead o f  them lies the painful 
punishment in the hereafter, for these and for all other wrongdoers.

On that day, ((You will see the wrongdoers)* that is, those who 
wronged themselves by disbelieving and committing sins 
{(filled with apprehension)* that is, afraid and filled with dread 
{(about what they have earned)* lest they be punished for it.

When a person is afraid, that which he fears may or may not happen 
to him. Therefore Allah confirm s here that there {(will inevitably 
befall them)* the punishm ent that they fear, because they did that 
which incurs the punishment, without anything to offset it, such as 
repentance and so on, and they have reached the point where there is 
no longer any respite or postponement.

{(But those who believe)* with all their hearts in Allah and in His 
Books and His Messengers, and what they brought 
{(and do righteous deeds)* which includes both beliefs and physical 
actions, obligatory and recommended, they will be ^in the meadows 
o f paradise)*. So do not ask about the beauty o f those verdant meadows
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and what they contain o f  flowing rivers, green grass, beautiful views, 
fruitful trees, singing birds, melodious voices, and meeting loved ones 
and enjoying their company to the fullest.

They are gardens that will forever increase in beauty and splendour, 
and their people will never tire o f  delighting in their pleasures. 
^T hey will have all that they w ish for)? that is, in those gardens; 
whatever they want they will get, and whatever they ask for they will 
receive, such as no eye has seen, no ear has heard, nor has it ever 
crossed the mind o f man.
^ that is the great bounty)?. Can there be any bounty greater than 
attaining the pleasure o f  A llah (4s) and the jo y  o f  being close to 
Him in paradise?

^T hat is [the bounty] o f  w hich Allah gives glad tidings to His 
slaves who believe and do righteous deeds)? that is, these are great 
glad tidings, the greatest o f  all, given by the M ost M erciful, Most 
Gracious, at the hands o f the best o f His creation, to those who believe 
and do righteous deeds. This is the most sublime o f  goals and the 
means that lead to that goal are the best o f  means.

«[Say: No recompense do I ask o f you for this)? that is, for conveying 
this Q ur’an to you and calling you to follow its rulings. I do not want 
to take your wealth or become your leader, or seek any other aims, 
^except that you should be kind to me for my kinship with you^.

It m ay be that what is m eant is: I am not asking you for any 
recompense for this except one thing, which is in your favour, and 
will benefit you, namely that you should love me because o f the ties o f 
kinship between us, and this is a kind o f love that is extra to the love 
(o f the Prophet [}§§]) that is required by faith. Loving the M essenger 
( j | t )  on the basis o f  faith, and giving precedence to love o f  him over 
love o f anyone else after Allah, is required o f every Muslim. But he 
asked these people for something in addition to that, which was to 
love him on the basis o f  kinship, because he began his mission by 
calling the closest o f  people to him, to the extent that it was said that
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there was no one among the clans o f Quraysh that did not have ties 
o f  kinship to the M essenger o f  Allah (3|§).

This exception indicates that he was not asking them  for any 
recompense at all, except something that would benefit them, so it 
was not a recom pense for him at all; rather he was rewarding them.

^W hoever does a good deed)? such as prayer, fasting, Hajj or 
treating people kindly,
«|We will increase its merit for him]? that is, Allah will give him a 
sense o f comfort and make things easy for him, and that good deed 
will be a cause o f  doing another good deed. Thus the good deeds o f 
the believer will increase, and he will rise in status with Allah and with 
His creation, and will attain reward in this world and the hereafter. 
^Verily Allah is Oft-Forgiving, Appreciative]? -  He forgives major 
sins, no m atter how great they are, when one repents from them, 
and He appreciates a small good deed by giving a great reward for 
it. By His forgiveness He forgives sins and conceals faults, and by 
His appreciation He accepts good deeds and multiplies their reward 
greatly.

42:24. Or do they say: He has fabricated lies against Allah? But if 
Allah so willed, He could seal up your heart. Allah eliminates 
falsehood and establishes the truth by His words. Verily He 
knows well what is in [people’s] hearts.

That is, do those who reject the M essenger ( ^ )  say, audaciously 
and m endaciously: ^H e has fabricated lies against Allah]?, thus

0 0
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making the worst o f  accusations against you? They accused you o f 
fabricating lies against A llah by claim ing to be a Prophet and by 
attributing to Allah that which He had nothing to do with, when they 
were well aware o f  your truthfulness and honesty; how can they dare 
to tell such blatant lies?

In fact by doing this they also transgressed against Allah, for 
it is an implicit criticism  o f  Him for giving you full authority and 
control over this great call which -  according to their claim -  is the 
greatest m ischief on earth, for Allah allowed him to proclaim this call 
and attribute it to Him, then He supported him with clear miracles, 
definitive proof, clear victories and dominance o f those who opposed 
him. Allah (4c) could have put an end to this call from the outset and 
wiped it out, by sealing up the heart o f  the M essenger («|§) so that 
he would not be able to understand anything and no goodness would 
enter his heart. If  He had sealed up his heart, the m atter would have 
come to a complete halt.

This definitively points to the soundness o f the message brought 
by the M essenger ( # | ) ,  and is the strongest testimony from Allah in 
support o f  what he said; there can be no testimony greater or stronger 
than that. Hence by His wisdom and mercy, and in accordance with the 
way He always deals with things, Allah erases falsehood and removes 
it; even if it has the upper hand sometimes, it will ultimately diminish.

«fand establishes the truth by His words)? -  one way that Allah 
uses to establish and strengthen the truth is that He allows falsehood 
to stand up to it, then when it stands up to the truth, truth attacks it 
by presenting its proofs and evidence. Thus truth will make manifest 
His light and guidance, because o f  which falsehood will diminish and 
be suppressed, and its falseness will become apparent to everyone, 
whilst the truth is manifested and is made clear for everyone.

^Verily He knows well what is in [people’s] hearts)? that is, what 
there is in them o f  good and evil, and what they are concealing and 
not disclosing.
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42:25. It is He Who accepts repentance from His slaves and pardons 
bad deeds, and He knows all that you do.

42:26. He responds to [the supplication of] those who believe and do 
righteous deeds, and gives them yet more out o f His bounty. 
But as for the disbelievers, theirs will be a severe punishment.

42:27. If Allah were to grant abundant provision to [all] His slaves, 
they would indeed transgress all bounds [and commit much 
injustice] in the land; but He sends it down in due measure as 
He wills. Verily He is well aware o f His slaves and sees them 
all.

42:28. It is He Who sends down the [much-needed] rain after they have 
lost all hope, and spreads His mercy far and wide. And He is 
the Protector, Worthy o f all praise.

This highlights the perfect generosity and immense kindness o f 
Allah (4s), as He accepts the repentance o f  His slaves when they give 
up their sins, regret them and resolve not to go back to them, if  they 
seek thereby the pleasure o f their Lord. Allah accepts their repentance 
after their doom had become due as a result o f their committing sin, 
and after punishm ents in this world were carried out as prescribed 
in Sharia.

<|and pardons bad deeds$»; He erases them and erases what they 
leave o f  sham e and what they incur o f  punishm ent. The one who
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repents is restored to honour before Him, as if  he never did those 
bad deeds, and He loves him and enables him to do that which brings 
him close to Him.

Because repentance is one o f the great deeds that may be perfected 
because o f complete sincerity and resolve, or it may be imperfect if  
sincerity is lacking, or it may be invalid if  the aim is to attain some 
worldly goal, and because the place o f repentance is the heart which 
no one knows except Allah, He concludes this verse with the words: 
«fand He knows all that you do)?.

Allah calls all His slaves to turn to Him and repent from their 
shortcom ings, and according to their response, people are divided 
into two categories:

The first category is those who respond, whom He describes in 
the following verse: ^H e responds to [the supplication of] those who 
believe and do righteous deeds)? that is, they respond to their Lord and 
do what He calls them to do; they submit to Him and answer His call, 
because what they have o f  faith and righteous deeds motivates them 
to do that. Once they respond to Him, Allah responds to them and 
shows appreciation to them, for He is the Oft-Forgiving, Appreciative.

By His grace, He gives them more, by helping them and giving 
them  energy to do righteous deeds, and He gives them  a m ultiple 
reward, far greater than w hat they deserve for their good deeds, 
granting them reward and the great triumph.

As for those who do not respond to A llah, nam ely those who 
stubbornly disbelieve in Him and in His M essengers, ^theirs will be 
a severe punishm ent^ in this world and the hereafter.

Then Allah tells us that by His kindness to His slaves, He does 
not bestow on them a great deal o f  worldly provision that would be 
detrimental to their religious commitment:
^ I f  Allah were to grant abundant provision to [all] His slaves, they 
would indeed transgress all bounds [and commit much injustice] in
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the land)? that is, they would neglect their duties towards Allah and 
would focus on indulging in worldly pleasures, and abundant wealth 
would make them concentrate on their desires, even if  that involved 
sin and wrongdoing.

^but He sends it down in due measure as He w ills^ according to 
what is dictated by His knowledge and wisdom.
«|Verily He is well aware o f His slaves and sees them all)? as it says 
in some reports that Allah (4c) says:

«Am ong My slaves are those whose faith cannot be sound except 
through wealth, and if  I were to make them poor, their faith would 
be corrupted. And among My slaves are those whose faith cannot be 
sound except through poverty, and if  1 were to make them rich, their 
faith would be corrupted. And am ong My slaves are those whose 
faith cannot be sound except through good health, and if  I were to 
m ake them ill, it would corrupt their faith. And am ong My slaves 
are those whose faith cannot be sound except through sickness, and 
if  I were to give them good health, their faith would be corrupted. I 
control the affairs o f  My slaves according to My knowledge o f  what 
is in their hearts, for verily I am All-Aware, All-Seeing.» (Recorded 
by at-Tabarani; graded weak by al-Albani)6

^ It is He W ho sends down the [m uch-needed] rain)? that is, 
abundant rain that is much needed by the land and the people 
Rafter they have lost all hope)? and rain had ceased for a while, so 
they thought that the rain would not come and they despaired and

6 A ll hadiths in th is text have been ch ecked  and verified  by lIP H ’s 
researchers. It is rare, but it does happen that a hadith is not verifiable  
within the timefram e o f  researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is lIPH ’s policy not to include w eak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author o f  the book discusses it as a weak hadith. 
(Editor)
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did things to try to bring it. So Allah sends down the much-needed 
rain and thereby ^spreads His mercy far and wide)?, by bringing forth 
provision for humans and animals, so that they appreciate it greatly, 
and they rejoice in it and feel happy.
^A nd He is the Protector)? Who protects and takes care o f  His slaves 
in all ways, looking after their interests both spiritual and worldly 
^W orthy o f  all praise)? for His protection and control, worthy o f  
all praise for His perfect attributes and for what He bestows on His 
creation o f  all kinds o f favours.

42:29. Among His signs is the creation of the heavens and the earth, and 
what He has scattered throughout them o f all kinds o f creatures. 
And He has the power to gather them together whenever He 
wills.

That is, am ong the signs o f  His great m ight, and that He will 
bring the dead back to life tfis the creation o f  the heavens and the 
earth)? despite their greatness and vastness. This is indicative o f  His 
might and vast power. What is seen in both o f  them o f precision and 
perfection is indicative o f  His w isdom , and w hat they contain o f 
benefits that serve people’s interests is indicative o f  His mercy. This 
demonstrates that He alone is deserving o f  all kinds o f  worship, and 
that the so-called divinity o f  all others is false.

^and what He has scattered throughout them)? that is, what He 
has distributed throughout the heavens and the earth o f  all kinds o f 
creatures which Allah has made to be o f  service and benefit to His 
slaves.
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(■{And He has the power to gather them together)* that is, to bring all 
creatures back together after their death, for the standing on the Day 
o f  Resurrection
({whenever He wills)?. His power and will are fit for that purpose, 
but to believe that this will happen is subject to whether there is a 
truthful divine text to this effect. It is known that the reports from 
the M essengers and the texts o f  the divine books that were revealed 
to them all point to the fact that this will happen.

(n-r-
42:30. Whatever calamity befalls you is because o f the deeds that your 

own hands have wrought, but He overlooks much.

42:31. You can never escape [Allah’s punishment] on earth, and besides 
Allah you have neither protector nor helper.

Here Allah (^s) tells us that no calamity befalls people, affecting 
their health, property, children and what they love and is dear to them, 
but it is because o f what their own hands have sent forth o f evil deeds, 
but what Allah pardons is much more than that. Allah does not wrong 
people; rather they wrong themselves.

({If Allah were to take humankind to task for what they have earned, He 
would not leave on the face o f  [the earth] a single living creatu re ...^
(Fatir 35: 45)

The delay in the punishm ent is not due to neglect or incapability 
on His part.

o
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^You can never escape [A llah’s punishm ent] on earth)? that is, 
you cannot escape the power that Allah has over you; rather you are 
helpless on earth, for you cannot resist what Allah wills concerning 
you
*(and besides Allah you have neither protector)? to protect you and 
bring you benefits
^nor helper)? to ward o ff harm from you.

42:32. Among His signs are the ships, sailing on the sea like mountains.

42:33. If  He so willed, He could still the wind, so that they would 
remain motionless on its surface. Surely in that there are signs 
for every steadfastly patient and deeply thankful person.

42:34. Or He could cause them to sink on account of their [passengers’] 
misdeeds, but He overlooks much.

42:35. Then those who argue against Our signs will know that they 
have no escape.7

That is, among the signs o f  His mercy and care for His slaves ^are 
the ships, sailing on the sea)? this includes all kinds o f ships, driven by 
engines or under sail, that are so big that they are ^like mountains)?.

7 That is, when they are in the middle of the sea and strong winds begin to 
blow from all directions -  or, conversely, their ship remains motionless 
for lack of wind -  at that point they will realise that they have no one to 
turn to except Allah, and no one can save them except Him, so they will 
turn to Him with utter sincerity. (al-Qurtubi)
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Allah has made the deep sea to be o f  service to the ships, and He 
protects them from the tossing o f  the high waves. He causes the ships 
to carry you and your many belongings to distant lands and remote 
regions, and He has made available for the ships all the means that 
help them to be o f  service to you.

Then He highlights these means further: ^ If  He so willed, He could 
still the w ind^ that Allah has made the means o f  moving the ships 
«fso that theyl» namely the ships ^w ould remain m otionless^ on the 
surface o f  the sea, not m oving forw ards or backwards. This also 
applies to ships that are driven by engines, because they are also 
affected by the wind.

If  Allah so willed, He could cause the ships to sink, because o f 
the deeds o f  their passengers; He could drown them in the sea and 
destroy them, but He is forbearing and overlooks much.

^Surely in that there are signs for every steadfastly patient and 
deeply thankful person^ that is, for the one who has great patience 
in putting up with what he finds burdensome or difficult, so he forces 
h im self to bear it w ith patience, w hether it is hardship in doing 
acts o f  obedience or in restraining h im self from sin, or restraining 
him self from becoming discontent in the face o f  calamities. And he 
is thankful at times o f ease and when blessings come, acknowledging 
the blessings o f his Lord, humbling h im self before Him and striving 
to please Him. Such is the one who benefits from the signs o f  Allah.

As for the one who does not have patience and is not grateful for 
the blessings o f  Allah, this is the one who is negligent or heedless, 
and he does not benefit from the signs o f  Allah.

Then Allah says: ^Then those who argue against Our signs^ 
and try to invalidate them by their falsehood 
^will know that they have no escaped that is, no one will save them 
from what will befall them o f  punishment.
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42:36. W hatever you have been given is but the enjoyment o f  the 
life o f this world; but that which is with Allah is better and 
more lasting, for those who believe and put their trust in their 
Lord;

42:37. and who avoid major sins and shameful deeds, and, when 
angered, are willing to forgive;

42:38. and who respond to their Lord and establish prayer, and conduct 
their affairs by mutual consultation, and spend out o f what We 
have provided for them;

42:39. and, when they are wronged, stand up for themselves [and 
respond in kind].

This is aimed at making people lose interest in this world and have 
a greater interest in the hereafter, by mentioning deeds that may help 
one to attain that.

^W hatever you have been given)? o f  power, leadership, wealth, 
sons, good health and physical well-being
«fis but the enjoyment o f  the life o f  this w orld^ and its imperfect and 
transient pleasures
^but that which is with Allah)? o f  great reward and eternal bliss 
f[is better)? than the pleasures o f this world, and there is no comparison 
between them.
«(and more lasting)? because it is bliss that is not imperfect or tainted 
with distress, and it will never depart.
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Then Allah tells us for whom this reward is: it is ^for those who 
believe and put their trust in their Lord^ that is, they combine sound 
faith which is based on righteous deeds, both outward and inward, 
with trust in Allah, which is the means o f  achieving all good deeds. 
Any deed that is not accom panied by trust in A llah is imperfect. 
This trust means relying with all one’s heart on Allah to bring what 
one loves and ward o ff what one dislikes, whilst having confidence 
in Him.

({and who avoid m ajor sins and shameful deeds)?; the difference 
between m ajor sins and shameful deeds -  although both are major 
sins -  is that shameful deeds are major sins to which there is a natural 
inclination, such as fornication and the like, whereas major sins are not 
like that. This applies when they are mentioned together; when either 
o f  them is mentioned on its own, then the other is included with it.

«{and, when angered, are w illing to forgive)? that is, they have 
attained such good manners and attitudes that forbearance has become 
second nature to them, to the extent that if  someone angers them with 
his words or deeds, they suppress their anger and do not act on it; 
rather they forgive him and do not respond to bad treatment except 
with kindness, forgiveness and tolerance.

This forgiveness and tolerance leads to beneficial consequences 
and wards o ff many bad things regarding themselves and others. This 
is like the verses in which Allah (4?) says:

({Good deeds and evil deeds are not equal. Repel evil with that which 
is good, whereupon he between whom and you there was ill feeling 
will become like a close friend. But none can attain that except those 
who are patient, and none can attain it except one who is blessed with 
a great share o f good and righteousness. )* (Fussilat 41: 34-35)

({and who respond to their Lord)? that is, they submit and obey 
Him, and answer His call, and it becomes their aim to please Him 
and attain nearness to Him.
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Part o f  responding to A llah is establishing prayer and giving 
zakah, therefore they are mentioned after that, by way o f  following 
the mention o f something in general terms with something specific, 
which is indicative o f  its importance and virtue. Hence Allah says:

«[and establish prayer^ that is, both outwardly and inwardly, both 
obligatory and voluntary prayers
^and spend out o f  what We have provided for them ^ o f obligatory 
spending such as zakah and spending on relatives and the like, and 
encouraged kinds o f  spending such as charity to people in general.

^and conduct their affairs^ both religious and worldly 
^by mutual consultation^ that is, no one forces his own view with 
regard to any matter o f  their common affairs. This can only be a sign 
o f  their unity, harmony, mutual love and perfect m ature thinking, 
because if  they want to do som ething that requires discussion and 
exchange o f  views, they get together and discuss and examine the 
issue. Then once it becomes clear to them  what is the best option 
that will serve the interests o f  the community, they hasten to take a 
decision concerning that option. This has to do with matters such as 
decisions concerning war and jihad, and appointing people to positions 
as governors, judges and so on, or discussing some religious issues 
in general. That is because such issues are o f  common concern, and 
discussing them and exchanging views in order to reach the correct 
conclusion is something that is loved by Allah and is included in this 
verse.

^and, when they are wrongedjj that is, by their enemies 
^stand up for them selves [and respond in k ind]^ because o f  their 
strength and pride; they do not react like people who have no pride 
and are helpless.

Here Allah describes them as having faith, putting their trust in 
Him, avoiding m ajor sins and shameful deeds, by means o f  which 
m inor sins are absolved, subm itting perfectly to Him, responding
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to the call o f  their Lord, establishing prayer, spending on charitable 
causes, consulting one another regarding their affairs and standing 
up to their enem ies. These are all attributes o f  perfection  and 
the fact that they have acquired them  all m eans that they will do 
other good deeds o f  lesser im portance, and will refrain from the 
opposite.

42:40. Harm [or offence] may be requited by the like thereof,8 but 
whoever forgives and reconciles, his reward is with Allah; verily 
He does not love the wrongdoers.

42:41. But whoever settles the score after having been wronged, there 
is no reason to reproach them.

42:42. But there is reason to reproach [and punish] those who wrong 
people and spread m ischief throughout the land without 
justification. For such there will be a painful punishment.

42:43. But whoever shows patience and forgives, that is indeed 
something that is recommended by Allah.

8 The requital may be equal to the harm done by the one who committed the 
original offence against the one who is wronged, but must go no further 
than that. For example, in the case of a verbal wrong, such as saying “May 
Allah humiliate you”, the wronged party may respond in the same terms, 
but is not allowed to add anything else to it.

0 0
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Here Allah mentions the various levels o f  settling scores, o f  which 
there are three: justice, charitable forgiveness, and injustice.

Justice means requiting an offence with a similar action, no more 
and no less. So it is a life for a life, and any injury may be requited 
with a similar injury, and damage to property is to be compensated 
by replacing it with something similar.

Charitable forgiveness means pardoning and reconciling with the 
person who did wrong. Hence Allah says: ((but whoever forgives and 
reconciles, his reward is with Allah)? -  Allah will reward him greatly 
and abundantly. But i f  the offender does not deserve to be forgiven 
and there is a shar‘i interest to be served by punishing him, then in 
that case he is not enjoined to forgive him. Stating that the reward 
o f  the one who forgives is with Allah motivates him to forgive and 
to treat others as he wants Allah to treat him. Just as he wants Allah 
to forgive him, let him forgive others, and just as he wants A llah to 
pardon him, let him pardon others, for the requital matches the deed.

As for injustice, it is m entioned in the w ords ({verily He does 
not love the w rongdoers^ who initiate offence against others, or 
retaliate with a greater offence; the additional element is wrongdoing 
or injustice.

((But whoever settles the score after having been wronged)? that 
is, he settles the score with the one who wronged him after he was 
wronged
^there is no reason to reproach them)? that is, there is no blame on 
them for that.

The words ({and, when they are wronged, stand up for themselves 
[and respond in kind])? (42: 39) and ^B ut whoever settles the score 
after having been wronged)? indicate that it is inevitable that one will 
be faced with aggression and mistreatment.

As for the one who w ants to w rong others and m istreat them, 
without having been subjected to any offence by them, such a person
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should not be requited only with a punishment that is commensurate 
with his offence; rather he should be disciplined with a punishment 
that will deter him  from aggressive words or deeds.

^B ut there is reason to reproach [and punish]^ that is, there is 
justification for carrying out Islamically prescribed punishments in 
the case o f *fthose who wrong people and spread m ischief throughout 
the land w ithout justification)?. This includes w rongdoing and 
transgression against people with regard to their blood, wealth and 
honour.
«(For such there will be a painful punishment)? that is, one that will 
cause both psychological and physical pain, commensurate with their 
wrongdoing and aggression.

^B ut whoever shows patience)? in bearing what he is faced with 
o f  offence
*(and forgives^ the offenders by pardoning them for what they have 
done,
^that is indeed something that is recommended by Allah)? that is, it 
is one o f  the things that Allah encourages and emphasises, and states 
that no one will be able to do it except those who are patient and 
are blessed with a great share o f  good and righteousness. It is one 
o f  the things that no one is helped to do except people with strong 
resolve and m otivation, and people o f  m ature thinking and deep 
insight.

Not settling the score or standing up for oneself in word or deed is 
something very difficult, and bearing offence with patience, pardoning 
it and forgiving it, and responding to it with kindness, are actions that 
are even more difficult, but that is easy for those for whom  Allah 
makes it easy and who strive to attain such characteristics, seeking 
the help o f  Allah to achieve that. Then after that, if  a person tastes the 
sweetness thereof and sees its positive consequences, then he will do 
it willingly, feel comfortable with it and delight in it.
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42:44. Whomever Allah causes to go astray, he will have no protector 
thereafter. And you will see the wrongdoers, when they behold 
the punishment, saying: Is there any way to go back [and make 
amends]?

42:45. You will see them brought before it [the fire] in a state o f abject 
humiliation, stealing furtive glances at it. Those who believed 
will say: Indeed the real losers are those who lose their own 
souls and their families on the Day o f Resurrection. Verily the 
wrongdoers will suffer everlasting punishment.

42:46. They will have no protectors to save them from A llah’s 
punishment. For those whom Allah has caused to go astray, 
there is no way [to guidance and salvation].

Here Allah tells us that He alone guides people or causes them 
to go astray, and ^W hom ever Allah causes to go astray]* because o f 
his wrongdoing
«fhe will have no protector thereafter^ to take care o f  his affairs and 
guide him.

^A nd  you w ill see the w rongdoers, w hen they behold  the 
punishment]* they will see something very terrifying, difficult and
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horrific, and they will express great regret and sorrow  for their 
previous deeds.
((saying: Is there any way to go back [and m ake amends]?)? That 
is, is there any way we could go back to the previous w orld and 
do something other than what we did before? This is a request for 
something impossible that can never happen.

({You will see them brought before it [the fire] in a state o f abject 
hum iliation^ that is, you will see reflected in their physical posture 
what is in their hearts
((stealing furtive glances at it)? that is, they will look stealthily at the 
fire, because o f its fearsome appearance.

((Those who believed will say)? when the fate o f  people is decided 
and the sincere and faithful people become distinct from others: 
((Indeed the real losers are those who lose their own souls and their 
families on the Day o f Resurrection^ when they cause themselves to 
miss out on the reward and incur a painful punishment, and they are 
separated from their families and are not reunited with them. 
({Verily the wrongdoers)? who wronged themselves by disbelieving 
and committing sins
({will suffer everlasting punishment)? that is, they will be immersed in 
the midst o f it and will never emerge from it; it will never be alleviated 
and they will lose all hope.

({They w ill have no p rotectors to save them  from  A llah ’s 
punishment)? as they used to hope for them selves. On the Day 
o f  R esurrection, it will becom e clear to them  and others that the 
connections on which they pinned their hopes will be severed, and 
when the punishment o f Allah comes to them it will not be warded off.

^For those whom Allah has caused to go astray, there is no way [to 
guidance and salvation])?. They went astray when they claimed that 
their so-called partners could bring them benefits or ward o ff harm, 
then it became clear to them that they were astray.
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42:47. Respond to your Lord, before there comes from Allah a day 
which no one can avert. On that day you will have no refuge 
and no means o f denying [your sins].

42:48. But if they turn away, We have not sent you to be their keeper; 
your duty is only to convey the message. If We bestow upon a 
man mercy [prosperity], he rejoices in it; but when misfortune 
befalls them because of the deeds which their own hands have 
wrought, then verily man becomes ungrateful.

Here Allah (■Jg) instructs His slaves to respond to Him by complying 
with His commands and heeding His prohibitions, and by hastening to 
do so and not procrastinating, before the Day o f  Resurrection comes 
which, when it comes, cannot be put back and it will not be possible 
to make up for what was missed. On that day, the individual will have 
no refuge to turn to, and no way to escape or flee from his Lord; rather 
the angels will surround all creatures from the rear and will call out: 

jinn and humans, if  you are able to pass beyond the confines o f 
the heavens and the earth, then do so. But you cannot pass beyond 
them unless you have power.]? (ar-Rahman 55: 33)

On that day, no one will be able to deny what he committed o f 
sins; in fact even if  he does deny it, his own physical faculties will 
testify against him.

In this and similar verses, there is a condemnation o f those who 
hope to live long, and a command to make the most o f  any opportunity



68 I  Tafseer as-Sa'di Juz ’25

that comes along to do a good deed, because procrastinating leads to 
a great deal o f  trouble.

^B ut if  they turn aw ay^ from what you have brought to them, 
after you have conveyed the message clearly, 
efWe have not sent you to be their keeper)?, recording their deeds and 
finding out about them.
f|your duty is only to convey the message)?, and if  you have done what 
is required o f  you, then your reward is due from Allah, whether they 
respond or turn away, and their reckoning will be with Allah, Who 
is recording all their deeds, great and small, visible and invisible.

Then Allah B e) mentions the condition o f man, stating that if Allah 
gives him a taste o f  mercy, such as good physical health, abundant 
provision, high status and the like, s(he rejoices in it)? that is, his joy 
is based solely on that, and he does not look beyond it, which implies 
that he is quite content with it whilst turning away from the Bestower 
o f those blessings.
fjbut when misfortune)? such as sickness, poverty and the like ^befalls 
them because o f the deeds which their own hands have wrought, then 
verily man becomes ungrateful)? that is, by nature he is ungrateful 
for previous blessings and discontent with whatever befalls him o f 
misfortune.

42:49. To Allah belongs the dominion o f the heavens and the earth. 
He creates whatever He wills; He bestows female [offspring]

O
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upon whomever He wills, and bestows male [offspring] upon 
whomever He wills,

42:50. or He bestows both males and females; and He leaves barren 
whomever He wills. Verily He is All-Knowing, Omnipotent.

This verse tells us o f  the vastness o f  A llah’s dominion, which is 
complete, for He controls His creation however He wills; His control 
over all things is so com prehensive that it includes the outcom es 
o f  all m easures that people take. M arriage is one o f  the m eans o f 
having children, but it is Allah (4s) Who bestows whatever He wills 
o f  offspring.

There are some people to whom  He gives female offspring, some 
to whom He gives males, and some to whom He gives both males 
and females. And some o f  them he makes barren, so that they have 
no offspring at all.

^Verily He is All-Knowing)* and knows all things 
^Omnipotent)* that is, He has the pow er to do all things, and He 
controls all things on the basis o f  His knowledge and precision in 
creation, and by His power over His creation.

42:51. It is not fitting for any man that Allah should speak to him except 
by inspiration or from behind a veil, or by sending a Messenger

o



70 |  Tafseer as-Sa'di Ju z’25

to reveal, by Allah’s leave, whatever Allah wills. Verily He is 
Most High, Most Wise.

42:52. Likewise We have revealed to you [O Muhammad] a life-giving 
message by Our command. You knew nothing o f the scripture 
or matters o f faith, but We have made it [the Q ur’an] a light 
whereby We guide whomever We will of Our slaves. Verily you 
are indeed calling people to a straight path,

42:53. the path of Allah, to Whom belongs all that is in the heavens 
and all that is on earth. Verily the affairs of all will ultimately 
come back to Allah [for judgement].

When those who rejected the Messengers o f Allah and disbelieved 
in Him said in their arrogance,

^ . . . I f  only A llah w ould speak to us or som e sign w ould com e to 
U S ...  ]) (al-Baqarah 2: 118)

-  A llah responded to them  w ith this verse, stating that His 
speaking is only for the elite o f  His creation, namely the Prophets 
and M essengers, and the chosen ones o f  humankind, and that it can 
only occur in one o f  the following ways:

Either Allah (4s) speaks through inspiration, which is sent directly 
to the heart o f  the Messenger, without sending an angel and without 
speaking directly to him;
or He speaks directly, but it is ^from  behind a veil]) as happened to 
M oosa ibn ‘Imran, Kaleem ar-Rahman (the one to whom the Most 
Gracious spoke directly);
or A llah speaks through an angelic m essenger, ^by  sending a 
messenger]-) such as Jibreel or another angel, ^to reveal, by A llah’s 
leave]) that is, by the permission o f  his Lord, not on the basis o f  mere 
whims and desires.

^Verily He is Most High]), sublime in His essence, sublime and 
great in His attributes, sublime in His actions. He has subjugated all 
things, and all creatures have submitted to Him.
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^M ost W ise^ for He does everything that is appropriate, and is wise 
in all that He creates and prescribes.

^Likewise)? ju st as We revealed to the M essengers who came 
before you,
«(We have revealed to you [O M uhammad] a life-giving message by 
Our command)? namely this noble Q ur’an, which He calls life-giving. 
The Q ur’an gives life to hearts and souls, through which both worldly 
and spiritual interests are revived, because o f what it contains o f  much 
good and abundant knowledge.

It is a pure blessing from Allah to His M essenger ( i |§ )  and His 
believing slaves, without any effort on their part. Hence He says: «(You 
knew nothing)? before it came down to you dof the scripture or matters 
o f  faith)? that is, you had no knowledge o f  the texts o f  the previous 
scriptures or o f  faith, and you had no experience in im plementing 
divine instructions; rather you were unlettered, unable to read or 
write, then this Book came to you, which ^W e have m ade... a light 
whereby We guide whom ever We will o f  Our slaves^, by means o f  
which they find illumination in the darkness o f  disbelief, innovation 
and whims and desires that lead to doom; by means o f  it they come 
to know reality and are guided by it to the straight path.

^Verily you are indeed calling people to a straight path)? that is, 
you are showing it to them and explaining it, encouraging them to 
follow it, forbidding them  to do the opposite and w arning against 
that. Then Allah describes the straight path:

^the path o f  Allah, to W hom belongs all that is in the heavens 
and all that is on earth^ that is, the path which Allah has prescribed 
for His slaves and has told them  that it leads to Him and to His 
paradise.
^Verily the affairs o f  all will ultim ately com e back to A llah [for 
judgement])? that is, all affairs, good and bad, will return to Him and 
He will requite everyone according to his deeds; if  they are good
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then the outcome will be good, and if  they are evil then the outcome 
will be bad.

This is the end of the commentary on Soorat ash-Shoora.
All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad ( ^ ) ,  his family, and 
his Companions abundantly until the Day of Judgement.
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Soorat az-Zukhruf
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In the name o f  Allah, 
the Most Gracious, the Most Merciful
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43:1. Ha’. Meem.

43:2. By the clear Book,

43:3. verily, We have made it an Arabic Q ur’an so that you may 
understand,

43:4. and verily it is in the Mother of the Book [al-Lawh al-Mahfoodh]9 
with Us, sublime and full of wisdom.

9 Al-Lawh al-Mahfoodh: the Preserved Tablet, the place where the 
decrees of Allah are kept. All the divinely-revealed Books originated 
from there, hence it is called the Mother (that is, source or origin) of the 
Book.
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43:5. Should We, then, withdraw this reminder from you altogether, 
because you are a people transgressing beyond all bounds?

^B y the clear Book)? -  this is an oath by the Q u r’an about the 
Q u r’an. Allah swears by the clear Book to indicate that it clarifies 
everything that people need to know about matters pertaining to this 
world, religion and the hereafter.

^verily, We have made it an Arabic Q u r’an)? this is the subject 
o f  the oath: Allah has made it in the most eloquent and clearest o f  
languages. Then He mentions the wisdom behind that, which is ^so 
that you may understand)? its words and meanings, because it is easy 
to understand.

«jand verily it)? namely this Book ^is in the Mother o f  the Book 
[al-Lawh al-Mahfoodh] with U s^, among those on high, in the highest 
and best rank,
^sublim e and full o f  wisdom)? that is, it is sublim e and held in 
the highest esteem , and it is full o f  wisdom  in what it contains o f  
commands and prohibitions, and stories. There is no ruling in it that 
is contrary to wisdom, justice and equity.

Then Allah tells us that His w isdom  and grace dictate that He 
should not leave His slaves neglected without sending a Messenger to 
them or sending down a Book to them, even if  they are wrongdoers. 
Hence He says:

^(Should We, then, withdraw this reminder from you altogether, 
because you are a people transgressing beyond all bounds?)? That 
is, should We turn away from you and not send down the reminder 
to you, and withdraw it from you because you turned away and did 
not submit to it? Rather We send down the Book to you and explain 
to you everything in it. Then if  you believe and are guided, it is to 
your own benefit, otherwise p roof is established against you and you 
know where you stand.
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43:6. How many a Prophet did We send to the earlier nations!

43:7. No Prophet came to them but they ridiculed him.

43:8. So We destroyed them, although they were stronger in power 
than them [Quraysh], And the stories of the earlier nations have 
already been mentioned [in the Q ur’an, as a lesson].

Here Allah says: this is Our way with people: We do not leave 
them neglected. «{How m any a Prophet did We send to the earlier 
nations]?, enjoining them to worship Allah alone, with no partner or 
associate, but they persisted in their disbelief.

«fNo Prophet came to them but they ridiculed him)? rejecting the 
message he brought and arrogantly turning away from the truth.

«|So We destroyed them, although they were stronger in power than 
them [Quraysh])j  that is, they were stronger in terms o f their deeds 
and they made a more impressive mark on the land.

And the stories o f the earlier nations have already been mentioned [in 
the Q ur’an, as a lesson]^; We have already explained to you lessons 
that may be taken from that and how that may serve as a deterrent 
against disbelief and denial.

0 0
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43:9. If you ask them who created the heavens and the earth, they 
will surely say: The Almighty, All-Knowing created them.

43:10. It is He Who has spread out the earth for you and has traced out 
paths for you therein, so that you may find your way.

43:11. And it is He Who sends down water from the sky in due measure, 
and We give life thereby to a dead land. In like manner you will 
be brought forth [from your graves],

43:12. And it is He Who created all types of things, and made for you 
ships and animals on which you ride,

43:13. so that you may settle yourselves on their backs and, when you 
have settled thereon, you may remember the blessings o f your 
Lord and say: Glory be to Him Who has made this to be o f 
service to us, for we could not have gained control over it by 
ourselves.

43:14. It is to our Lord that we will surely return.

Here Allah (4g) tells us about the polytheists and that ^ I f  you 
ask them  who created the heavens and the earth, they will surely 
say)? that Allah alone created them, with no partner or associate, the 
Almighty to Whose might all creatures submit, the All-Knowing Who 
knows the outward and inward aspects o f  all things, and knows their 
beginning and end. If  they affirm that, then how can they ascribe to 
Him a son, spouse or partner? How can they ascribe as partners to 
Him any that does not create or grant provision, that has no power to 
cause death or give life?
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Then Allah mentions evidence which is indicative o f  the perfect 
nature o f  His blessings and might, by pointing out what He has created 
for His slaves o f  this earth which He spread out and made stable for 
them, so that they can do whatever they want on it.

^and has traced out paths for you therein )j  that is, He has created 
routes for you through the mountain chains, so that you may reach 
the regions beyond the mountains
dso that you may find your way)? by travelling through those routes, 
and not get lost, and so that you may be guided to the right path when 
you contemplate that and reflect upon it.

cjAnd it is He Who sends down water from the sky in due measure)?, 
not too much and not too little. It is sent down as needed, not so little 
that there will be no benefit in it and not so much that it will cause 
harm to people and the land; rather He sends people what they need 
o f  it and saves the land from hardship thereby. Hence He says: 
dand We give life thereby to a dead land)? that is, We revive it after 
its death.
if)In like manner you will be brought forth [from your graves])? that 
is, just as He gives life to the dead, lifeless land by means o f  water, 
He will give you life after you have com pleted your set tim e in 
al-barzakh, so that He may requite you for your deeds.

And it is He Who created all types o f  things)? that is, all types o f 
things that the earth produces, and o f themselves (different types), and 
o f  (other) things o f  which they have no knowledge (cf 36: 36), such 
as night and day, heat and cold, male and female, and other things. 
*(and made for you ships)? both sailing ships and those that are driven 
by mechanical means, in which you travel
^and animals on which you ride, so that you may settle yourselves 
on their backs)? -  thus you settle on board ships and on the backs o f 
riding animals
dand, when you have settled thereon, you may remember the blessings 
o f  your Lord)? by acknowledging the blessings o f  the One Who has
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made them to be o f service to you, and praising Him for that. Hence 
Allah says: «(and say: G lory be to Him W ho has m ade this to be 
o f  service to us, for w e could not have gained control over it by 
ourselves)* that is, were it not for His making them to be o f  service 
to us, we would not have been able to gain control over it. But by 
His kindness and generosity, He has made it to be o f  service and has 
made its means available.

W hat is meant here is to highlight the fact that the Lord, Who is as 
described here as being the Bestower o f  all these favours, is the only 
One Who is deserving o f worship, prayers and prostration.
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43:15. Yet they ascribe to Him from among His slaves offspring! Verily 
man is indeed clearly ungrateful.
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43:16. Has He taken for Himself daughters from what He has created, 
and favoured you with sons?

43:17. When news is brought to one of them of [the birth of a daughter], 
such as he ascribes to the Most Gracious, his face darkens and 
he is filled with inward rage.

43:18. Or [do they ascribe to Allah] those who are brought up to be 
adorned [and look pretty] and are not able to present a clear 
[and strong] argument in the event of disputation?10

43:19. They regard the angels, who are slaves o f the Most Gracious, 
as female. Did they witness their creation? Their testimony will 
be recorded and they will be questioned [concerning it].

43:20. They say: If the Most Gracious had so willed, we would not 
have worshipped them. They have no knowledge [or proof] of 
that; they do nothing but conjecture.

43:21. Or have We given them a book before this to which they are 
holding fast?

43:22. In fact they say: We found our forefathers following a certain 
path, and we are following in their footsteps.

43:23. Likewise, We never sent any wamer before you to a city but its 
affluent ones said: We found our forefathers following a certain 
path, and we are following in their footsteps.

43:24. [The wamer] said: Even if I bring you better guidance than that 
which you found your forefathers following? They said: Verily 
we disbelieve in that with which you have been sent.

43:25. So We exacted retribution upon them; so see what was the fate 
o f those who disbelieved.

Here A llah tells us o f  the abhorrent nature o f  the view o f  the 
polytheists who ascribed offspring to Allah (*?s), when He is the One,

10 The issue here is not only that they attributed offspring to Allah, but they 
ascribed to Him what they regarded as inferior (daughters) whilst desiring 
for themselves what they regarded as superior (sons).
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the Unique, the Eternal, Who has not taken any spouse or child, and 
nothing is like unto Him. Such ideas are false for a number o f reasons, 
including the following:

•  All creatures are His slaves, and a slave cannot be an offspring.
•  The child is part o f  his father, but Allah (4s) is distinct from 

His creation; He is distinct from them  in His attributes and 
majesty, whereas the child is a part o f  the father. Therefore it is 
impossible for Allah (4c) to have offspring.

•  They claimed that the angels were the daughters o f  Allah, but it 
is well known that daughters are the lesser o f the two categories. 
So how could Allah have daughters and choose for them sons 
and give them  precedence in that regard? In that case they 
would be better than Allah -  exalted be Allah far above such 
a thing.

•  The category that they attributed to Allah, namely daughters, is 
the lesser o f  the two categories and the more hateful to them, 
to the extent that because o f their hatred thereof «[When news 
is brought to one o f them o f  [the birth o f  a daughter], such as 
he ascribes to the Most Gracious, his face darkens^ because o f 
his intense hatred and anger, so how could they ascribe to Allah 
that which they themselves hate?

•  The female is lacking in her attributes and in her speech and 
eloquence. Hence Allah says: ^O r [do they ascribe to Allah] 
those who are brought up to be adorned [and look pretty] 
that is, to beautify them selves with adornm ent because their 
beauty is lacking, so they are beautified with external elements, 
^and are not able to present a clear [and strong] argument in 
the event o f disputation^ in which a person should show his 
ability to present his case; in such situations the female is unable 
to express the idea she has in mind, so how can they attribute 
daughters to Allah (4c)?
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•  They regarded the angels, who are slaves o f the Most Gracious, 
as female, thus showing disrespect to the angels who are close to 
Allah, and they raised them from the status o f  humble slaves to 
the status o f  partners to Allah in some o f  His unique attributes, 
then they brought them down from the status o f male to female. 
Glory be to the One W ho highlights the contradictions o f those 
who tell lies against Him and oppose His Messengers.

•  Allah refuted their argument by stating that they did not witness 
His creation o f  the angels, so how can they speak o f  a matter 
o f  which everyone knows they have no knowledge? But they 
will inevitably be questioned about what they said and what 
was recorded against them, and they will be punished for it.

^They say: I f  the M ost G racious had so willed, we w ould not 
have worshipped them p they argued for their worship o f  the angels 
by saying that it was because o f  the divine will; this is an argument 
that the polytheists always come up with, but it is a false argument 
in and o f  itself, both on a rational basis and according to the divine 
texts. No wise man would accept the use o f  the divine decree as an 
excuse for his actions. Even if  a person uses this argument once, he 
will not be able to use it every time.

With regard to Islam ic teachings, A llah (4c) has shown that it 
is invalid to use the divine decree as justification, and He has not 
mentioned anyone using this argument except the polytheists who 
disbelieved in His Messengers. For Allah (4?) has established proof 
against people, so there is no argument that anyone can use on the basis 
o f  this idea. Hence Allah (4s) says here: ^They have no knowledge 
[or proof] o f that; they do nothing but conjecture^ that is, they are 
basing their argument on speculation for which they have no evidence, 
and they are confused.

Then He says: «(Or have We given them a book before this to which 
they are holding fastjj and that tells them that their deeds and words 
are valid? That is not the case, for A llah sent M uham m ad («i§) to
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them as a waraer, and no other w am er came to them. In other words, 
there is no rationale and no textual evidence for their argument. If 
both are ruled out, then it can be nothing but false.

Yes, they have a very flimsy specious argument, which is that they 
are following their misguided forefathers, on the basis o f  which the 
disbelievers always justify their rejection o f the call o f  the Messengers. 
Hence Allah says here:
din  fact they say: We found our forefathers following a certain pathp 
that is, religion
^and we are following in their footsteps^ that is, therefore we will 
not follow what M uhammad ( i |§ )  brought.

^Likew ise, We never sent any w am er before you to a city but its 
affluent onesjj that is, those who were well off, the elite who were 
deceived by their worldly status and wealth, and were too arrogant 
to follow the truth
«fsaid: We found our forefathers following a certain path, and we are 
following in their footsteps^ that is, these people are not coming up 
with anything new or unprecedented, and they are not the first ones 
to say such things. This argument from these misguided polytheists, 
that they were following their misguided forefathers, is not aimed at 
seeking the truth and right guidance; rather it is pure stubbornness, 
the aim o f  which is to support what they have o f  falsehood.

Hence every M essenger said to those who opposed him on the 
basis o f  this false specious argument: ^Even if  I bring you better 
guidance than that w hich you found your forefathers follow ing?^ 
That is, will you follow me for the sake o f guidance?
^They said: Verily we disbelieve in that with which you have been 
sent)? thus it is known that they did not want to follow truth and right 
guidance; rather all they wanted was to follow falsehood and whims 
and desires.
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^S o We exacted retribution upon them jj for their rejection o f  
the truth and their denial thereof on the basis o f  this false specious 
argument.
«fso see what was the fate o f  those who disbelieved^ and let these 
people beware o f  persisting in their rejection, lest they meet the same

43:26. And [remember] when Ibraheem said to his father and his 
people: I disavow all that you worship,

43:27. except Him Who created me; He will surely guide me.

43:28. And he left it as a word to endure among his progeny, so that 
they might come back [to it].11 

43:29. But 1 allowed these people [Quraysh] and their forefathers to 
enjoy the good things o f life, until there came to them the truth 
and a Messenger making things clear.

43:30. But when the truth came to them, they said: This is magic, and 
we definitely reject it.

11 Every time some of his progeny drifted away from it and disbelieved or 
ascribed partners to Allah, they were to come back to this word.

fate.

O 0
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43:31. And they said: Why was this Q ur’an not sent down to some 
prominent man from [either of] the two cities [Makkah orTaif]?

43:32. Is it they who distribute the blessings o f your Lord? It is We 
Who distribute their livelihood among them in the life o f this 
world, and We raise some of them above others in ranks, so that 
they may serve one another.12 And the blessings o f your Lord 
are better than what they accumulate [of wealth].13

Here Allah B s) tells us o f the religion o f Ibraheem His close 
friend, which the People o f  the Book and the polytheists all claim to 
belong to and follow. Allah tells us about his religion, which he left 
as a legacy among his offspring:

^A nd [rem em ber] when Ibraheem  said to his father and his 
people)? who had taken gods besides Allah that they worshipped and 
sought to draw near to.
«fl disavow all that you worship)? that is, I hate it and I avoid and 
oppose those who do that
^except Him Who created mep for I take Him as my ally and protector, 
and I hope that He will guide me to knowledge o f the truth and enable 
me to act upon it, for ju s t as He created me and cared for me by 
making available to me all that is good for my physical and worldly 
well-being, so too ^H e will surely guide me)? to that which is good 
for my religious well-being and my well-being in the hereafter.

^A nd he left it)? that is, this praiseworthy attitude, which is the 
most important o f  all and the basis o f  all those characteristics, namely

12 People vary with regard to the means that have to do with earning a living: 
some may be smarter than others, or have different skills and aptitudes. 
This variation makes it essential for people to serve one another in order 
to meet the needs of all, thus bringing them together and creating harmony 
among them. (al-Baydawi)

13 They had no say in the allocation of the blessings of prophethood and 
revelation, just as they have no say in the allocation of provision and 
means of livelihood.
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sincerity in worship o f Allah alone and disavowing the worship o f 
everything besides Him
ijas a word to endure among his progeny)* that is, his offspring 
^so that they might come back [to it])* because he was well known 
for it, and he gave instructions to his offspring, Is-haq and Ya‘qoob. 
And they themselves reminded one another o f  it.

Because this word remained among his descendants (namely the 
Arabs) until they began to live a life o f  affluence and transgression, 
Allah (tfe) says: ^B ut I allow ed these people [Quraysh] and their 
forefathers to enjoy the good things o f  life)* by letting them enjoy 
all kinds o f desires, until that becam e their ultim ate goal and aim, 
and love thereo f kept grow ing stronger in their hearts, until that 
became second nature to them and became well-entrenched beliefs 
o f  theirs
^until there came to them the truth)* concerning which there is no 
doubt or confusion whatsoever
^and a M essenger making things clear)* that is, with a clear message 
for w hich he had clear evidence, by m eans o f  his character and 
miracles, and what he brought, by means o f  which he confirmed the 
message o f the previous Messengers, and by means o f  the message 
itself that he brought.

«|But when the truth came to them)* that would dictate that the one 
who has the least fear o f  Allah and the least religion should accept 
it and follow it,
«fthey said: This is magic, and we definitely reject it)*. This is because 
o f  their great stubbornness and opposition, for they could not stop 
at merely turning away from it or merely rejecting it. They were not 
content until they impugned and criticised it in the worst manner, 
regarding it as equivalent to magic, which no one brings but the most 
evil o f  people and the worst liars and fabricators. W hat made them 
do that was their transgression, which resulted from what Allah had 
caused them and their forefathers to enjoy o f  worldly pleasures.
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^A nd they saidjj, m aking a suggestion to Allah on the basis o f  
their corrupt reasoning:
«(Why was this Q ur’an not sent down to some prom inent man from 
[either of] the two cities [Makkah or Taif]?^ That is, someone who 
was prominent and respected in their view, from among the people 
o f Makkah or o f  Taif, such as al-W aleed ibn al-M ugheerah and his 
ilk, who were held in high esteem by them.

Allah said, rejecting their suggestion: «fls it they who distribute 
the blessings o f your Lord?^ That is, are they the storekeepers o f  the 
mercy o f  Allah, and do they have control o f  it, so that they may give 
prophethood and the message to whom ever they wish, and withhold 
it from whoever they wish?

«flt is We Who distribute their livelihood among them in the life o f 
this world, and We raise some o f  them above others in ranks, so that 
they may serve one another^ that is, in the life o f this world 
«|And^ in fact cjthe blessings o f  your Lord are better than what they 
accumulate [of w ealth]^ in this world.

As worldly livelihood and provision are in the Hand o f Allah (ie ) , 
it is He Who distributes it among His slaves, so He gives abundant 
provision to w hom ever He will and restricts it for w hom ever He 
will, according to His wisdom. Therefore it is more appropriate that 
His religious blessings, the highest o f  which is the status o f  being 
a Prophet or M essenger, should be in the Hand o f  Allah, for Allah 
knows best where to place His message.

Thus it is known that their suggestions were flawed and invalid, 
and that the control o f  all things, both religious and worldly, is in the 
Hand o f Allah alone. This proved to them that they were wrong in their 
suggestion regarding the matter (o f the appointment o f  a Messenger), 
for they have no control over it at all. Rather their suggestion is 
wrongdoing on their part and is a rejection o f  the truth.
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With regard to their words dW hy was this Q ur’an not sent down to 
some prominent man from [either of] the two cities [Makkah orTaif]?^, 
if  they understood the true quality o f  m en and the characteristics 
by means o f  which a man may be deemed as being o f  high quality 
and having high status before Allah and before people, they would 
realise that M uhammad ibn ‘Abdullah ibn ‘Abdul-M uttalib (<|§) is 
the greatest o f  all men in status, the most honourable, the most perfect 
in reasoning, the most abundant in knowledge, the most perfect in 
wisdom , aim and resolve, the m ost perfect in character, the m ost 
merciful and compassionate, the most guided and the most righteous.

He is the pinnacle o f perfection, for he acquired the best qualities o f 
men. He was the man o f the world for all ages. This was acknowledged 
by his friends and enemies alike, so how could the polytheists give 
precedence to others over him, who could not acquire even an atom ’s 
weight o f  his perfection or o f  his resolve and wisdom? For someone 
to take as his god, that he worships and calls upon, and seeks to draw 
close to, an idol or a tree or a rock, that could not cause harm  or 
bring benefit, and could not give or withhold, and is a burden on its 
worshipper, needing someone to take care o f it -  can this be anything 
but the action o f fools and crazy people?

How can such a person be regarded as great or prominent? How 
can he be given precedence over the final Messenger and the leader o f 
the sons o f  Adam («!§)? But those who disbelieve do not understand.

This verse highlights A llah’s wisdom in giving precedence to some 
people over others in this world, ^and We raise some o f  them above 
others in ranks, so that they may serve one another)* with different 
skills and abilities.

If  all people were equal in terms o f  wealth and did not need one 
another, they would not be able to meet many o f  their needs.
This indicates that His spiritual blessings are better than w orldly 
blessings, as Allah O s) says elsewhere:
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«{Say: In the grace o f  Allah and in His mercy -  in that let them rejoice. 
That is far better than all they could accumulate, j? (Yoonus 10: 58)

43:33. Were it not that all humankind would follow one path [namely 
disbelief], We would have granted to those who disbelieve in 
the Most Gracious roofs of silver for their houses, and staircases 
[of silver] on which to climb,

43:34. and doors [of silver] for their houses, and couches [of silver] 
on which to recline,

43:35. and [all these things made] o f gold too. But all o f  that is but 
enjoyments of the life of this world, and the hereafter with your 
Lord is [only] for those who fear Him.

Here Allah tells us that this world is worthless before Him, and 
that were it not for His kindness and mercy towards His slaves, over 
which nothing takes precedence, He would have granted a life o f  ease 
and luxury in this world to those who disbelieve, and He would have 
granted them proofs o f silver for their houses, and staircases [of silver] 
on which to clim b^ up to their roofs, ^and doors [of silver] for their 
houses, and couches [of silver] on which to recline^.

And He would have given them ^[all these things made] o f gold 
too]?.

But what prevented Him from doing that was His mercy towards 
His slaves, lest they hasten to disbelieve and com m it m any sins 
because o f their love o f  worldly gain.
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This indicates that He may withhold some worldly gains from His 
slaves, from communities or from individuals, in their best interests. 
This world is not worth a gnat’s wing before Allah, and all the things 
mentioned are but enjoyments o f the life o f this world; they are tainted 
with stress, grief and sorrow and are transient. The hereafter is better 
before Allah for those who fear their Lord by obeying His commands 
and heeding His prohibitions, because its blessings are perfect and 
complete in all aspects, in paradise there is everything that souls could 
desire and could delight the eyes, and they will abide therein forever. 
How great is the difference between the two realms!

43:36. Whoever turns away from the reminder o f the Most Gracious 
[the Q ur’an], We will assign to him a devil to be his constant 
companion.

43:37. Verily they [the devils] bar them from the [right] path, but they 
think that they are rightly guided.

43:38. Then when [such a one] comes to Us, he will say [to his devil 
companion]: Would that there was between me and you the 
distance between east and west. What a wretched companion!

43:39. [It will be said to them:] As you have done wrong, it will not 
benefit you today that you are to share the punishment.

Here Allah tells us o f  the severe punishment for those who turn 
away from His reminder:

o o
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^W hoever turns aw ay from the rem inder o f  the M ost Gracious)? 
namely the Holy Q u r’an which is the greatest mercy that the Most 
G racious has bestow ed upon His slaves; w hoever accepts it has 
accepted the best o f  gifts and has attained the m ost sublim e aims 
and goals, but whoever turns away from it and rejects it has failed 
and is exposed to loss in such a way that he will never be blessed 
after that, and the M ost Gracious will assign to him a rebellious devil 
to accompany him, make false promises to him, raise his hopes and 
incite him to commit sins.

^Verily they [the devils] bar them from the [right] path^ that is, 
the straight path and the true religion
«[but they think that they are rightly guided)? because the devil makes 
falsehood fair-seeming to them and makes them turn away from the 
truth, thus combining the two matters.

I f  it is asked: does this person have any excuse because he thinks 
that he is rightly guided, although he is not? The response is: no, he 
and his ilk have no excuse, because the cause o f  their ignorance is 
turning away from the reminder o f Allah, even though they are able to 
choose guidance. They showed no interest in guidance, even though 
they were able to do so, and they chose falsehood. So the fault is 
theirs and the error is theirs.

This is the condition o f the one who turns away from the reminder 
o f  Allah in this world, with his devil companion; he is in a state o f 
misguidance and error, as for him. the facts are turned upside down.

As for his situation when he comes to his Lord in the hereafter, 
it will be the worst o f  situations, and he will express regret, sorrow 
and grief that will not help him at all, and he will disavow his devil 
companion. Hence Allah (4c) says: ^Then when [such a one] comes to 
Us, he will say [to his devil companion]: Would that there was between 
me and you the distance between east and west. W hat a wretched 
companion!)?. This is like the passage in which Allah (4c) says:
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«[0n that day, the wrongdoer will bite on his hands and say: Would 
that I had taken a path with the Messenger. Alas for me! Would that 
I had not taken So-and-so as a friend! He led me astray from the 
Reminder [the Q ur’an] after it had come to me. And Shaytan is ever 
treacherous to man.'p (al-Furqan 25: 27-29)

4[It will be said to them:] As you have done wrong, it will not 
benefit you today that you are to share the punishm ent^ that is, on 
the Day o f  Resurrection, it will not benefit you that you are to share 
the punishment, you and your devil companions and close friends. 
That is because you shared in w rongdoing, so you will share the 
consequences and punishment thereof.

But you will not find any consolation in the fact that others are also 
suffering, for when calamity strikes in this world and many suffer as 
a result, they find a little consolation in one another, but the calamity 
o f  the hereafter consists o f  all types o f  punishm ent, and there will 
be no relief, not even this kind o f  relief (namely the consolation o f  
it being shared with others). We ask You, O our Lord, for well-being 
and relief, by Your mercy.

43:40. Can you [O Muhammad] make the deaf to hear, or guide the 
blind or those who are clearly misguided?

43:41. If We take you away [in death], We will surely exact retribution 
upon them.

0 0
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43:42. but if We show you that [punishment] of which We warned them, 
then [you will see a retribution that they could not escape]; verily 
We have power over them.

43:43. So hold fast to that which has been revealed to you. Verily you 
are on a straight path.

43:44. Verily it [the Q ur’an] is an honour for you and your people, and 
surely you will all be questioned [concerning it].

43:45. Ask those o f Our Messengers whom We sent before you [O 
Muhammad]: Did We ever appoint any gods to be worshipped 
besides the Most Gracious?

Here Allah says to His M essenger («|§), consoling him for the 
refusal o f  the disbelievers to respond to him, and telling him that 
there is no goodness or purity in them that w ould cause them  to 
follow guidance:
^Can you [O Muhammad] make the deaf to hear, or guide the blind or 
those who are clearly misguided?^ They are aware o f being misguided 
and are content with it.

Just as the deaf person cannot hear sounds and the blind person 
cannot see, the one who is clearly misguided cannot be guided. Their 
natural inclinations and way o f thinking became corrupted when they 
turned away from the reminder and acquired corrupt beliefs and evil 
characteristics which prevented them from being guided, and dictated 
that they should go further on the path o f  doom.

There is nothing left for such people except punishm ent and 
chastisem ent, either in this world or in the hereafter. Hence Allah 
(4«) says: ^ I f  We take you away [in death]. We will surely exact 
retribution upon them ^ that is, if  We take you away in death before 
We show you what We have promised them o f  punishment, then you 
may be certain on the basis o f  Our truthful promise that We will wreak 
vengeance upon them.
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^but if We show you that [punishment] o f  which We warned them, 
then [you will see a retribution that they could not escape]; verily We 
have power over them ^, but that depends on what divine wisdom 
dictates o f hastening or delaying the punishment. This is your situation 
and the situation o f  these disbelievers.

^So hold fast to that which has been revealed to you)* in your deeds 
and by adopting the attitude that is enjoined upon you, calling others 
to it and striving to implement it in yourself and in others.
^Verily you are on a straight path)* that leads to A llah and to His 
paradise. This is som ething which dictates that you should adhere 
strongly to it and be guided by it. If  you know that it is true, just and 
right, then you will be basing your affairs on a strong foundation at a 
time when others are basing their affairs on doubts, illusions, injustice 
and wrongdoing.

^Verily it [the Q u r’an] is an honour for you and your people^ 
that is, it is a source o f pride for you, a great virtue and an immense 
blessing, the value o f which no one could estimate or describe. It also 
points out to you what is good for you in this world and the hereafter, 
and urges you to adhere to it, and it points out to you what is evil and 
warns you against it.
^and surely you will all be questioned [concerning it])* -  did you 
adhere to it, attain honour thereby and benefit from it, or did you fail 
to adhere to it, so that it became proof against you as a result o f  your 
rejecting this blessing?

Ask those o f  O ur M essengers w hom  We sent before you [O 
Muhammad]: Did We ever appoint any gods to be worshipped besides 
the M ost Gracious)*, such that the polytheists have any kind o f  
argument by claiming that they are following one o f the Messengers?

If you were to ask them and find out about their lives, you would 
not find anyone among them who called for taking any other gods 
besides Allah. Moreover, all o f the Messengers, from the first o f  them
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to the last, called people to the worship o f Allah alone, with no partner 
or associate. Allah (4c) says:

Indeed, We sent to every nation a M essenger [saying]: W orship 
Allah [alone] and shun false go d s...]? (an-Nahl 16: 36)

Every M essenger whom Allah sent said to his people:

«f...worship Allah; you have no god but H e...]J (al-Mu’minoon23:23)

This indicates that the polytheists have no foundation for their 
ascription o f partners to Allah, whether on the basis o f sound reasoning 
or any report from the Messengers.

O  ____________________ O
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43:46. Indeed We sent Moosa with Our signs to Pharaoh and his 
chiefs, and he said: Verily I am the Messenger of the Lord of the 
worlds.

43:47. But when he came to them with Our signs, they ridiculed them.
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43:48. Every sign We showed them was greater than the one that came 
before it, and We afflicted them with punishment14 so that they 
might turn in repentance.

43:49. They said: O magician, call upon your Lord for us, on the 
strength of the promise He has made to you;15 we will surely 
accept guidance.

43:50. But when We removed the punishm ent from them, they 
immediately broke their promise.

43:51. Pharaoh proclaimed to his people: O my people, does not the 
dominion o f Egypt belong to me, and these rivers flowing at 
my feet? Do you not see?

43:52. Am I not better than this contemptible wretch who cannot even 
express himself clearly?16

43:53. Why have no armlets of gold been bestowed upon him, and why 
have no angels come with him to support him?

43:54. Thus he made fools o f his people and they obeyed him. They 
were indeed a rebellious and wicked people.

43:55. When they provoked Our wrath, We exacted retribution upon 
them and We drowned them all.

43:56. Thus We made them a precedent and an example for those who 
would come after them.

Having said ^A sk those o f  Our M essengers whom We sent before 
you [O Muhammad]: Did We ever appoint any gods to be worshipped 
besides the Most Gracious?)* (43: 45), Allah B e) then describes the 
situation o f  M oosa and his call, which is the most well-known o f  the

14 Some of the signs came in the form of punishments (floods, locusts, lice, 
frogs and blood), as mentioned in al-A‘raf (7:133).

15 The promise was that if they believed in Moosa, Allah would relieve them 
of the punishment.

16 Pharaoh referred to Moosa in these terms because he had a speech 
impediment.



96 I  Tafseer as-Sa‘di Ju z’25

calls o f  the Messengers, because Allah (M ) mentions it a great deal 
in His Book, and tells us his story with Pharaoh.

^Indeed  We sent M oosa w ith O ur signs)* w hich definitively 
confirmed the truth o f  what he brought, such as the staff, the snake, 
the locusts, the lice and so on
^to Pharaoh and his chiefs, and he said: Verily I am the M essenger o f 
the Lord o f  the worlds)*. Thus he called them to acknowledge their 
Lord, and told them not to worship anything other than Him.

^B ut when he came to them with Our signs, they ridiculed them)* 
that is, they rejected them, denied them and mocked them, wrongfully 
and arrogantly. That was not because o f any shortcoming in the signs 
or any lack o f  clarity in them. Hence Allah says:

^Every sign We showed them was greater than the one that came 
before it)* that is, the later sign was greater than the earlier sign 
^and We afflicted them with punishment)* such as the locusts, lice, 
frogs, and blood, distinct signs,
^so that they might turn in repentance)*, submit to Allah, and give up 
their polytheism and evil.

^They said^, when the punishment befell them:
^O  magician)* m eaning M oosa (§1^). This was either by way o f  
ridiculing him, or because for them addressing someone in this manner 
was a kind o f praise, so they beseeched him by addressing him as they 
addressed their so-called scholars, namely the magicians. Therefore 
they said: magician, call upon your Lord for us, on the strength o f
the promise He has made to you^ that is, by virtue o f  what Allah has 
bestowed specifically upon you and has favoured you with o f  favours 
and virtues, asking Him to relieve us o f  the punishment;
^w e will surely accept guidance)* if  Allah relieves us o f  it. 
dBut when We removed the punishment from them, they immediately 
broke their promise)* that is, they did not keep their word; rather they 
broke their promise and persisted in their disbelief. This is like the 
verse in which Allah B g) says:
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^S o We sent against them  floods, locusts, lice, frogs and blood, 
distinct signs, but they showed arrogance and were wicked people. 
When the punishment befell them, they said: O Moosa, call upon your 
Lord for us, on the strength o f  the promise He has made to you; if you 
remove the punishment from us, we will surely believe in you and we 
will let the Children o f  Israel go with you. But when We removed the 
punishment from them until an appointed term which they were bound 
to reach, they immediately broke their promise.)* (al-A 'raf7: 133-135)

^Pharaoh proclaimed to his people)*, showing arrogant pride in 
his falsehood, having been deceived by what he had o f  power and 
dominion, and behaving in a tyrannical manner because o f the wealth 
and troops that he had:

my people, does not the dominion o f  Egypt belong to me)? that 
is, am I not the one who owns and controls all o f  that? 
dand these rivers flowing at my feet)* that is, the streams that were 
diverted from the Nile to flow among the palaces and gardens 
^D o you not see^ my vast dominion?

This stem m ed from  his great ignorance, for he took pride in 
something that was not connected to his attitude and character, and 
he did not take pride in praisew orthy characteristics or righteous 
deeds.

^A m  I not better than this contem ptible wretch)? the person he 
referred to -  may Allah curse him -  as a contem ptible wretch was 
Moosa ibn ‘Imran, the one to whom the Most Gracious spoke directly, 
who was o f  high status before Allah. In other words he was saying: 
I am  honourable and mighty, and he is lowly, contem ptible and 
despised, so which o f  us is better?
^who)?, furthermore, ^cannot even express him self clearly)? because 
he is not eloquent in speech. This is not something shameful at all, 
because he was still able to express what was in his heart, even though 
speaking was difficult for him.



98 |  Tafseer as-Sa‘di Ju z’25

Then Pharaoh said: ^W hy have no armlets o f  gold been bestowed 
upon him)? that is, why can M oosa not be like that, adorned with 
jew ellery and armlets?
^and why have no angels come with him to support him)? and help 
him with his call?

^Thus he made fools o f  his people and they obeyed him)? that is, 
he insulted their intelligence by giving them these flimsy arguments 
that could not prove anything and were not based on facts; they could 
not prove anything, true or false, and could not be accepted by any 
except those who were weak-minded.

W hat proof was there to indicate that Pharaoh was in the right, just 
because the dominion o f Egypt belonged to him and its rivers flowed 
at his feet? What proof was there to indicate that what Moosa brought 
was false? Was it the fact that he had few followers, had difficulty in 
speaking and Allah did not bestow armlets upon him? But Pharaoh 
was addressing a people who did not think rationally, so whatever 
he said they would accept, regardless o f  whether it was true or false, 
for ^They were indeed a rebellious and wicked people)?. Because o f 
their wickedness, Allah gave Pharaoh control over them and he made 
polytheism and evil fair-seeming to them.

^W hen they provoked Our wrath)? that is, incurred Our anger by 
their deeds,
«|We exacted retribution upon them and We drowned them all. Thus 
We made them  a precedent and an exam ple for those who would 
come after them)? so that they m ight learn lessons from them and 
pay heed to their story.

0 0
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43:57. When the son o f Maryam was mentioned as an example, your 
people [O Muhammad] laughed and jeered,17 

43:58. and said: Are our gods better, or he? They only mentioned him to 
you for the sake o f argument. Indeed they are an argumentative 
people.

43:59. He was but a slave whom We blessed, and We made him a sign 
for the Children o f Israel.

17 A polytheist called ‘Abdullah ibn az-Zab‘ari asked the Prophet (*§§) 
about the verse:
t(Verily, you [O disbelievers] and that which you worship besides Allah 
are fuel for hell...)* (al-Anbiya’21: 98)
-  and whether it applied only to Quraysh and their gods, or to other nations 
too. When the Prophet ($)&) replied that it applied to all nations, the 
polytheist said: Do you not say that ‘Eesa is a Prophet of Allah and you 
venerate him and his mother, when you know that the Christians worship 
them both, and the angels are also worshipped? If all of these will be in 
the fire, we are happy to be with them, along with our gods! The Prophet 
( t i | )  remained silent and Quraysh jeered and gloated, as they thought 
that he had been defeated in argument. Then Allah revealed the words: 
*(But those for whom We have decreed good will surely be kept far away 
from it [the fire].)* (al-Anbiya'2l: 101)
-  and these verses (43: 57-58), confirming that those who rejected the 
worship directed to them would never enter the fire.
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43:60. If We so willed, We could [destroy you all] and make angels to 
replace you on earth.

43:61. Verily he [‘Eesa] will be a sign o f the Hour, so have no doubt 
about it, and follow me; this is a straight path.

43:62. Do not let the Shaytan turn you away [from the straight path]; 
verily he is to you an avowed enemy.

43:63. When ‘Eesa came with clear signs, he said: I have come to you 
with wisdom, and to clarify to you some o f that concerning 
which you differ. So fear Allah, and obey me.

43:64. Verily Allah is my Lord and your Lord, so worship Him. This 
is a straight path.

43:65. But the sects differed among themselves [concerning ‘Eesa]. So 
woe to the wrongdoers from the punishment o f a painful day!

^W hen the son o f  Maryam was mentioned as an example]? that 
is, when it was said that it is forbidden to worship him, and worship 
o f him was deemed equivalent to worshipping the idols and rivals, 
(•[your people [O Muhammad]]? who disbelieved in you 
(•[laughed and jeered]? as they persisted in their opposition to you, 
and they gloated and claimed that they had defeated you in argument.

^and said: Are our gods better, or he?]? -  referring to ‘Eesa, as 
worship o f  all o f  them was forbidden and the worship o f all o f  them 
was included in the warning. Moreover, the words:

([Verily, you [O disbelievers] and that which you worship besides 
Allah are fuel for hell; to it you will [surely] come.]? (al-Anbiya'21: 98) 

-  were also revealed.

Their argument was as follows: it is well established and known 
to us and to you, O M uhammad ( ^ ) ,  that ‘Eesa is one o f  the slaves 
o f Allah who is close to Him and will have a good end, so why did 
you prohibit equally the worship o f all o f  them (that is, o f ‘Eesa and 
o f the idols)? Were it not for the fact that your argument is false, you
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would not have fallen into this contradiction! So why did you say, 
^Verily you [O disbelievers] and that which you worship besides 
Allah are fuel for hell; to it you will [surely] come)?? (21: 98) For this 
wording -  according to their claim -  included both the idols and ‘Eesa; 
is this not a contradiction, and is not a contradiction in argument an 
indication that it is false?

This was the best argument they could come up with, which caused 
them to gloat and rejoice, so they started jeering and laughing.

But in fact -  praise be to A llah -  it is one o f  the weakest and 
falsest o f specious arguments. The fact that Allah forbade equally the 
worship o f the Messiah and the worship o f idols is because He alone 
is deserving o f worship, and no one else deserves to be worshipped, 
no created being, no angel who is close to Allah, no Prophet who 
was sent, or any other created entity. So what is so confusing about 
forbidding the worship o f ‘Eesa and anyone else equally? The fact that 
Jesus (H O  is favoured by Allah and is close to his Lord highlights 
the difference between him and the idols. In fact he is as Allah (4 0  
says: ^H e was but a slave whom  We blessed)? with prophethood, 
wisdom, knowledge and righteous deeds, «(and We made him a sign 
for the Children o f Israel)? by which they would know the might o f 
Allah (4 0  Who brought him into being without a father.

As for the verse:

«(Verily, you [O disbelievers] and that which you worship besides 
Allah are fuel for hell; to it you will [surely] come.)? (al-Anbiya ’21: 98) 

-  the response to it is as follows:
1- In the phrase *(Verily you [O disbelievers] and that which you 

worship besides Allah)?, the word ma (translated here as ^that 
which)?) refers to that which is inanim ate and has no power 
o f  rational thinking, which does not include the Messiah and 
others like him.
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2- It is addressed to the polytheists who lived in M akkah and its 
environs, who only worshipped idols and images; they did not 
worship the Messiah.

3- After this verse, Allah (4g) says:
^B ut those for whom We have decreed good will surely be kept 
far away from it.)» (al-Anbiya 21: 101)
Undoubtedly ‘Eesa and other Prophets and close friends o f 
Allah are included in this verse.

Then Allah says: *flf We so willed, We could [destroy you all] and 
make angels to replace you on earthy that is, We could cause angels 
to take your place on earth, and they would remain on earth until We 
sent to them angels like them. As for you, O humans, you cannot bear 
it if  angels are sent to you, so by His mercy towards you, Allah has 
sent to you M essengers o f  your own kind, so that you will be able to 
learn from them.

^Verily he [‘Eesa] will be a sign o f  the Hour]? that is, verily ‘Eesa 
( 0 I ) will be an indication o f  the approach o f  the Hour, and that the 
One W ho brought him  into being from a m other w ithout a father 
is able to resurrect the dead from their graves; or ‘Eesa ( 0 k )  will 
descend at the end o f time and will be one o f  the portents o f  the Hour.

(fso have no doubt about it)£ that is, do not doubt the coming o f 
the Hour, for doubt thereof constitutes disbelief 
({and follow m e^ by complying with what I enjoin upon you, and 
avoiding what I forbid to you 
([this is a straight path)j that leads to Allah O s).

({Do not let the Shaytan turn you away [from the straight path]^ 
and from what Allah enjoins upon you, for verily the Shaytan ^ is to 
you an avowed enem y^ who is keen to mislead you and is doing his 
utmost to achieve that.

(•[When ‘Eesa came with clear signs]5 confirming his prophethood 
and the soundness o f that which he brought to them, such as raising 
the dead, healing those bom  blind and lepers, and other signs,
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^he said)? to the Children o f  Israel:
^1 have com e to you w ith wisdom)? nam ely prophethood and 
knowledge o f  what to do and how it should be done 
^and to clarify to you some o f  that concerning which you differ)? that 
is, to explain to you what is correct and to give you answers, so as to 
dispel confusion from you.

He came to complete the law o f  M oosa (H O  and the rulings o f 
the Torah, and to give some concessions to make things easier, which 
dictated that they should follow him and accept what he brought to 
them.

^So fear Allah, and obey me)? that is, worship Allah alone, with 
no partner or associate, obey His commands, heed His prohibitions, 
and believe in me and what I say, «fand obey me)?.

^Verily Allah is my Lord and your Lord, so worship Him. This is 
a straight path)? which involves affirmation o f  the oneness o f  divine 
Lordship, for Allah is the Lord W ho takes care o f  His creation by 
bestow ing all kinds o f  blessings, both visible and hidden. It also 
affirms that worship should be devoted to Allah alone, as it enjoins 
worship o f  Him alone, with no partner or associate. Here ‘Eesa (H O  
stated that he was one o f  the slaves o f  A llah, and w as not as the 
Christians describe him, the “son o f  G od” or the “third o f  three” 
(trinity), and he stated that the things mentioned comprise the straight 
path that leads to Allah and to His paradise.

W hen ‘Eesa ( H O  came to them  with this message, ^ the sects 
differed among them selves^, each saying something false concerning 
him and rejecting the message he brought, except those o f the believers 
whom Allah guided, who testified that he was a M essenger o f  Allah 
and who believed in everything that he brought, and said that he was 
the slave and M essenger o f  Allah.

^S o  woe to the w rongdoers from  the punishm ent o f  a painful 
day!)? that is, how great the sorrow o f  the wrongdoers will be, and 
how great their loss, on that day!
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43:66. What are they waiting for, but for the Hour to come upon them 
suddenly when they least expect it?

43:67. Close friends, on that day, will be enemies to one another, except 
the righteous.

43:68. [It will be said to them:] O My slaves, you will have no fear 
this day, nor will you grieve,

43:69. [you] who believed in Our revelations and submitted [to Us, in 
Islam],

43:70. Enter the garden, you and your spouses, rejoicing.

43:71. Platters of gold and cups will be passed around among them; 
[there will be] therein all that souls may desire and all that eyes 
may delight in, and you will abide therein forever.

43:72. This is paradise, which you are made to inherit as a reward for 
your deeds.

43:73. In it there is abundant fruit for you to eat.

Here Allah says: what are the disbelievers waiting for? Are they 
expecting anything <fbut for the Hour to come upon them suddenly 
when they least expect it?]j That is, when it comes, do not ask about
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the situation o f those who disbelieved in it and ridiculed the one who 
brought the message about it.

^Close friends, on that day^ that is, the Day o f Resurrection, who 
had bonded on the basis o f  disbelief and disobedience towards Allah 
([will be enemies to one another)? because their close friendship and 
love in this world were not for the sake o f Allah, therefore on the Day 
o f  Resurrection their friendship will turn into enmity 
^excep t the righteous)? who avoided polytheism  and sins; their 
friendship will persist and continue, as the one for W hose sake they 
loved one another is eternal.

Then Allah mentions the reward o f the righteous; He will call them 
on the Day o f Resurrection with that which will bring joy  to their 
hearts and take away all ills and evils. He will say:
«(0 My slaves, you will have no fear this day, nor will you grieve)? 
that is, you will have no fear w ith regard to w hat you expect to 
happen in the future, and you will feel no g rief for what happened in 
the past. Once it is established that there is no fear or distress with 
regard to the future or the past, then w hat one loves and seeks is 
confirmed.

^[you] who believed in Our revelations and submitted [to Us, in 
Islam ])? that is, they are described as believing in the revelations o f 
Allah, which includes affirming them by means o f  that without which 
they cannot be affirmed, namely knowledge o f their meanings and 
acting upon what they say.
^and submitted [to Us, in Islam ])? that is, they submitted to Allah in 
all their affairs, thus they com bined righteous deeds both outward 
and inward.

^Enter the garden)? which is the eternal abode 
^you and your spouses)? who did the same as you. The word translated 
here as ([spouses)? includes all companions, namely spouses, children, 
friends and so on.
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^rejoicing]* that is, blessed and honoured, for favours will come to 
you from your Lord, good things, happiness, joy  and delights such 
as cannot be described.

^Platters o f  gold and cups will be passed around among them)? 
that is, immortal youths will go around among them, serving them 
food and drink in the finest vessels, namely platters o f  gold and cups 
o f  silver, sm oother than glass.

«f[there will be] therein]* that is, in paradise 
^all that souls may desire and all that eyes may delight in]*. This is 
a com prehensive phrase which includes all kinds o f  delights, joys, 
com fort and happiness; everything that souls m ay desire o f  food, 
drink, clothing and spouses; and all that eyes m ay delight in o f  
beautiful scenes, abundant trees, a life o f ease and luxury, and adorned 
buildings. All o f  that is available there, prepared for its people, in the 
most perfect manner, as Allah 0 g )  says elsewhere:

^There they will have fruit and all that they ask for.]* (Yd Seen 36. 57)

^and you will abide therein forever^ this is the perfection o f  the 
bliss o f  the people o f  paradise, which is eternal life therein, including 
the continuity and increase o f its blessings, which will never cease.

^This is paradise]* that is described in the most perfect terms; 
«fwhich you are m ade to inherit as a reward for your deeds]* that 
is, Allah will cause you to inherit it because o f your deeds. By His 
grace, He has made it a recompense for those deeds and has filled it 
with abundant mercy.

^In  it there is abundant fruit]* -  this is like the verse in which 
Allah (4s) says:

din them are two kinds o f every fruit.]* (ar-Rahman 55. 52)

^for you to eat]* that is, you may eat whatever you choose o f  those 
delicious fruits.

Having mentioned the delights o f paradise, Allah follows that with 
mention o f  the punishment o f hell, as He says:
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43:74. Verily the evildoers will abide forever in the torment o f hell.

43:75. It will not be lightened for them, and they will be plunged into 
utter despair therein.

43:76. We will not have wronged them; rather they will have wronged 
themselves.

43:77. They will call out [to the keeper of hell]: O Malik, let your Lord 
put an end to us! He will say: Verily you will remain [in the 
same plight forever],

43:78. Verily We brought you the truth, but most o f you were averse 
to the truth.

([Verily the evildoers]? who did evil by disbelieving and rejecting 
the truth
^w ill abide forever in the torm ent o f  hell^  that is, they will be 
immersed in it, encompassed by the torm ent on all sides, and they 
will never emerge from it.

([It will not be lightened for them)? even for a b rie f m om ent, 
whether by stopping it altogether or alleviating the punishment 
([and they will be plunged into utter despair therein)? that is, they will 
give up all hope o f  anything good and will have no hope o f  relief. 
They will call out to their Lord, saying:

^O ur Lord, deliver us from this. Then if  we return [to evil], we will 
indeed be wrongdoers. Allah will say: Away with you! Be humiliated 
therein and do not speak to Me.)? (al-Mu’minoon 23:107-108)
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This severe punishment will be because o f what their hands sent 
forth and because they w ronged them selves; Allah will not wrong 
them and will not punish them for no sin or m isdem eanour on their 
part.

^They will call ou t^  when they are in hell, hoping to get some 
relief: Malik, let your Lord put an end to us!^ That is, let Him
cause us to die so that we may find some relief, for we are in a state 
o f  extreme distress and severe punishment that we have no patience 
to bear. But M alik, the keeper o f  hell, will say to them, when they ask 
him to pray to Allah to put an end to them: ^Verily you will remain 
[in the same plight forever] |j that is, you will abide therein forever 
and never emerge from it. So they will not get what they seek; rather 
the response will be a denial o f  their request which will add to their 
distress. Then Allah will rebuke them for what they did, saying:

^Verily We brought you the truth)? which required you to follow 
it, and if  you had followed it, you would have triumphed and been 
blessed,
eibut most o f you were averse to the truth)} hence you were doomed 
in such a way that you will never attain any bliss thereafter.

43:79. Or have they [the disbelievers] devised a plan? Verily We too 
have devised a plan.

43:80. Or do they think that We do not hear what they conceal [of 
thoughts] and what they talk about in secret? Indeed [We do], and 
Our messengers [angels] are with them, recording everything.

Here Allah says: or have the disbelievers who stubbornly reject 
the truth devised a plan? In other words have they come up with this

0 0
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scheme and plotted against the truth and the one who brought the 
truth, so as to refute it on the basis o f  what they present o f  false and 
m isleading arguments?
^Verily We too have devised a plan}? that is, We too are planning 
something and taking measures that are superior to their plan and will 
undermine their schemes and render them ineffective. This refers to 
what Allah has made available o f  measures and evidence to support 
the truth and defeat falsehood, as He says elsewhere:

^Nay, rather We hurl the truth against falsehood, and it crushes i t . .. ]» 
(al-Anbiya 21: 18)

^O r do they think^ in their ignorance and wrongdoing 
^that We do not hear what they conceal [of thoughts] that they do 
not speak about; rather they conceal them in their hearts 
*fand what they talk about in secret]* that is, their private discussions 
when they talk to one another in low voices, and that is why they 
dare to commit sins, thinking that there will be no consequences and 
no requital for what they concealed o f  it?

But Allah responded to them by saying: ^Indeed [We do])» that is, 
We know their concealed thoughts and what they talk about in secret 
<$and Our messengers!* namely the noble angels 
«fare with them, recording everything]* that they do, and the record 
is kept to be used against them  when they com e on the Day o f  
Resurrection; they will find the record o f  what they did present, and 
your Lord will not wrong anyone.

0 0
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43:81. Say: If the Most Gracious had a son, 1 would have been the first 
one to worship [him].

43:82. Glory be to the Lord o f the heavens and the earth, Lord o f the 
Throne, [and exalted be He] far above what they ascribe [to 
Him],

43:83. So leave them to indulge in their falsehood and idle worldly 
pursuits until they encounter that day o f theirs which they are 
promised.

That is, say, O noble M essenger, to those who ascribe a son to 
Allah, when He is the One, the Unique, the Eternal, W ho has not 
taken a spouse or a son, and there is none like unto Him:
«[Say: If  the Most Gracious had a son, I would have been the first one 
to worship [him ]^ nam ely that son, because he would be a part o f 
his father, and I am the first o f  humankind to submit to that which is 
beloved to Allah. But I am the first to reject this notion and the most 
emphatic in denying it. Thus it is known that it is false.

This is a strong argument, for those who know how the Messengers 
really  are. W hen it is know n that they are the m ost perfect o f 
humankind, and that they are the first to accept and adhere to and 
perfect everything that is good, and they are the first to reject, 
denounce and keep away from everything that is evil, therefore if 
the Most Gracious had a son, and it was true, then M uhammad ibn 
‘Abdullah (« | |) ,  the best o f  the M essengers, would have been the 
first one to worship him and the polytheists w ould not have done 
that before him.

It may be that what the verse means is: if the Most Gracious had 
a son, I would be the first to worship Allah, and part o f  worshipping 
Allah is to affirm that which He affirmed, and to deny that which He 
denied. This is a verbal act o f  worship in terms o f  beliefs, that would 
mean, if  it were really true, that I would be the first one to confirm it.
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Thus it is known that the claim o f  the polytheists is false and corrupt, 
both in terms o f  rational thinking and in terms o f  religious texts.

^G lory be to the Lord o f the heavens and the earth, Lord o f  the 
Throne, [and exalted be He] far above what they ascribe [to Him])? 
o f  having a partner, supporter, helper, child or other things that the 
polytheists ascribe to Him.

^S o  leave them  to indulge in their falsehood and idle worldly 
pursuits)? that is, let them  indulge in falsehood and play with that 
which leads to no results, for the knowledge they acquire is harmful 
and not beneficial, for they are seeking kinds o f  know ledge that 
would help them to refute the truth and that which was brought by 
the Messengers, and their deeds are foolish play that do not lead to 
purification o f  souls or yield knowledge. Hence He w arned them 
o f  som e o f  what lies ahead o f  them  on the Day o f  Resurrection, 
as He says: «[until they encounter that day o f  theirs which they are 
prom ised^, for they will come to know what they have gained from 
their efforts o f  eternal doom and everlasting punishment.

43:84. It is He [Allah] Who is God in heaven and God on earth, and 
He is the Most Wise, All-Knowing.

43:85. Blessed be He to Whom belongs the dominion of the heavens and 
the earth, and all that is between them. He alone has knowledge 
o f the Hour, and to Him you will be brought back.

0 0
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43:86. Those on whom they call besides Allah have no power of 
intercession, except those who bear witness to the truth on the 
basis of knowledge.

43:87. If you ask them who created them, they will surely say: Allah. 
Then how could they have gone so far astray?

43:88. [The Prophet] said: O my Lord, verily these are people who do 
not believe.

43:89. But bear with them and say: Peace. They will come to know 
[the consequences of their actions].

Here Allah Be) tells us that He alone is deserving o f worship in 
the heavens and on earth. Therefore all the inhabitants o f the heavens, 
and the believers among the inhabitants o f  the earth, worship Him, 
venerate Him, submit to His majesty and are in need o f Him, because 
o f His perfect attributes.

«[The seven heavens and the earth, and all those who are therein, 
glorify Him. There is not a thing that does not glorify Him with 
p ra ise ... P (al-Isra' 17: 44)

^To Allah prostrate all those who are in the heavens and on earth, 
willingly or unwillingly...]* (ar-Ra'd 13: 15)

Allah (4c) is the only One W ho is deserving o f  devotion and 
worship, to Whom all creatures turn, willingly or unwillingly. This 
is like what Allah Be) says here:
«{It is He [Allah] Who is God in heaven and God on earthy that is, 
He is worshipped and loved in both realms; but His essence is above 
His Throne, distinct from His creation. He is One in His majesty, 
glorious in His perfection.
(•[and He is the Most W ise^ Who created everything on the basis o f 
wisdom, and based His laws on wisdom. He has not created anything 
but for a wise reason, and He has not prescribed any law but for a wise 
reason. His divine will and shar‘i rulings are all based on wisdom
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^A ll-K now ing^  -  He know s all things; He know s w hat is said 
privately and that which is yet more hidden (o f unspoken thoughts) 
(20: 7)\ not an atom ’s weight escapes Him in either the upper or lower 
realm, and nothing smaller or greater than that.

^Blessed be He to Whom belongs the dominion o f the heavens and 
the earth, and all that is between them ^ that is, exalted and glorified 
be He, for His blessings are abundant, His attributes are sublime, and 
His dominion is great. His dominion is so great that it encompasses 
the heavens and the earth, and all that is betw een them ; and His 
knowledge is so vast that He knows all things; He even knows many 
unseen matters o f  which no one in creation is aware, no Prophet who 
was sent and no angel who is close to Him. Hence He says:
^H e alone has knowledge o f  the Hour)? -  no one knows when the 
Hour will come except He.

Part o f  His perfect and all-inclusive dom inion is that He is in 
control o f  the affairs o f this world and the hereafter, hence He says: 
^and to Him you will be brought back)? that is, in the hereafter, then 
He will judge between you according to His just rulings.

A nother aspect o f  His perfect dom inion is that no one o f  His 
creation has any control over anything at all, and no one will come 
forth to intercede with Him except by His leave.
^T h o se  on w hom  they call besides A llah have no pow er o f  
intercession)? that is, everyone who is called upon besides Allah, 
whether they are Prophets or angels or anyone else, has no power to 
intercede, and they will not intercede except by A llah’s leave, and 
they will not intercede except for those with whom  He is pleased. 
Hence He says:
^except those who bear witness to the truth on the basis o f knowledge)} 
that is, they bear w itness verbally and in their hearts, knowingly. 
It is stipulated that the testimony should be in favour o f  the truth, 
which is testifying to the oneness o f  Allah and to the prophethood
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and message o f His Messengers, and the truth o f  what they brought 
o f m ajor and m inor matters o f  religion, basic beliefs, and laws and 
regulations. These are the ones who will benefit from the intercession 
o f  the intercessors, and these are the ones who will be saved from the 
punishm ent o f  Allah and will attain His reward.

Then Allah says: ^ I f  you ask them who created them, they will 
surely say: Allah}* that is, if  you ask the polytheists about the oneness 
o f  divine Lordship, and who is the Creator, they will affirm that it is 
Allah alone, with no partner or associate.

^Then how could they have gone so far astray?)* That is, how could 
they have been diverted from worship o f Allah alone and focusing 
their devotion on Him alone? Their affirm ation o f  the oneness o f 
divine Lordship requires them to affirm the oneness o f  divinity. This 
is one o f the greatest indications o f the falseness o f  polytheism.

^[T he Prophet] said: O my Lord, verily these are people who 
do not believe}* that is, the M essenger («|§) said this, complaining 
to his Lord about the rejection o f  his people, expressing his sorrow 
thereat, and feeling sad because o f their lack o f  faith. But Allah 0 g )  
is well aware o f  this situation and will deal with them by sending the 
punishment upon them.

But Allah (-5s) is forbearing and gives respite to people, delaying 
the punishment so that they may repent and turn back to Him. Hence 
He says: ^B ut bear with them and say: Peace^ that is, put up with 
their offence in word and deed, and forgive them; you should not 
show them anything but the attitude o f  peace, which is the attitude 
o f people o f  intelligence and understanding towards the ignorant, as 
Allah (4g) says o f  His righteous slaves: 

ff...when the ignorant address them...}* (al-Furqan 25: 63) 

in accordance with their ignorance:

({...they say words o f peace. }* (al-Furqan 25: 63)
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The Prophet (5|§) obeyed the command o f his Lord and reacted 
with forgiveness and patience to what his people said and did to offend 
him; he did not respond to it except by showing them kindness and 
speaking nicely to them. Blessings and peace o f Allah be upon the one 
upon whom Allah bestowed this noble attitude, made him superior to 
the inhabitants o f earth and heaven, and raised him to a status higher 
than that o f  the stars.
^They will come to know [the consequences o f their actions]^ that 
is, the consequences o f  their sins and evil deeds.

This is the end of the commentary on Soorat az-Zukhruf.
All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad ( ^ ) ,  his family, and 
his Companions abundantly until the Day of Judgement.
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44:1. Ha’. Meem.

44:2. By the clear Book,
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44:3. verily We sent it down during a blessed night, for We were to 
give warning.

44:4. On that night, all matters are decided18 on the basis o f wisdom,

44:5. by Our command. Verily, We were to send Messengers

44:6. as a mercy from your Lord. Verily He is the All-Hearing, All- 
Knowing,

44:7. Lord o f the heavens and the earth and all that is between them, 
if you would but be convinced!

44:8. There is no god but He -  He gives life and causes death -  your 
Lord, and the Lord of your forefathers.

44:9. Rather they are steeped in doubt and mockery.

44:10. So watch [O Muhammad] for the day when the sky will bring 
forth obvious smoke

44:11. that will envelop the people. [They will say:] This is a painful 
punishment!

44:12. Our Lord, remove the punishment from us; we will surely 
believe!

44:13. How is it that now they pay heed, when a Messenger who 
explained things clearly came to them before,

44:14. then they turned away from him and said: [He is] a madman, 
taught by others?

44:15. We will indeed remove the punishment for a little while, but 
you will surely go back [to disbelief].

44:16. On the day when We seize [them] with a mighty onslaught, We 
will surely exact retribution.

^By the clear Book)) this is an oath sworn by the Q ur’an concerning 
the Q ur’an. Allah swears by the clear Book that explains everything 
that needs to be explained, stating that He sent it down

18 This refers to Laylat al-Qadr, when Allah decrees matters for His slaves 
regarding their provision, lifespan and so on, for the coming year.
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^during a blessed night}* that is, one in which there was much good 
and barakah (blessing), namely Laylat al-Qadr, which is better than 
a thousand months. Thus He sent down the best o f  words on the best 
o f  nights and days, to the best o f people, in the language o f the noble 
Arabs, to warn thereby people who were enveloped in ignorance and 
overcome with wretchedness, so that they might find enlightenment 
and be guided by it, and follow it, thus attaining a great deal o f  good 
in this world and in the hereafter. Hence Allah says: ^for We were 
to give warning}*.

«(On that night}* namely the blessed night on which the Q ur’an 
was revealed
^all matters are decided on the basis o f  w isdom ^ that is, all matters 
are distinguished and clarified, and every issue o f  the divine decree 
and religious decree is recorded as Allah decides.

This recording and clarification that take place on Laylat al-Qadr 
is one example o f  the writing that will take place and be clarified, 
and it will be identical to what is written in al-Lawh al-M ahfoodh, in 
which Allah has decreed the affairs o f  all creatures and their lifespan, 
provision, deeds and circumstances.

M oreover, Allah has appointed angels to write down what will 
happen to a person when he is in his m other’s womb, then, after he 
comes to this world, He appoints noble scribes to write down and 
record his deeds, then on Laylat al-Qadr He decrees what is to happen 
for the coming year.

All this is part o f  A llah’s perfect knowledge, wisdom and care 
for His creation.

^by Our com m and^ that is, this wise command is something that 
comes from Us
^Verily, We were to send M essengers^ and send down the Books, 
and the M essengers were to convey the commands o f the Sender and 
tell o f  His decrees
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^as a mercy from your Lord^ that is, the sending o f the M essengers 
and the revelation o f  the Books, the best o f  which is the Q u r’an, is 
a mercy from the Lord o f  hum ankind to humankind. Allah has not 
bestowed any greater mercy upon His slaves than guiding them by 
means o f  the Books and Messengers. All good that they attain in this 
world and the hereafter is as a result o f  that and because o f it.

^Verily He is the All-Hearing, All-Knowing)) that is, He hears 
all voices and knows all matters, visible and hidden. He knew that 
people needed His M essengers and Books, so He had mercy on them 
and bestowed that and blessed them with it. To Him be all praise.

(•(Lord o f the heavens and the earth and all that is between them)) 
that is, the Creator and Controller o f  all o f  that; He controls it as He 
wills.
3fif you would but be convinced)) that is, and know that for certain. 
You should know that the Lord o f  all creatures is their true God, 
hence He says:
^There is no god but He)* that is, there is none worthy o f  worship 
except Him.
^H e gives life and causes death)) that is, He alone has control over 
life and death, and He will gather you after your death and requite 
you for your deeds; if  they are good then the outcome will be good, 
and if  they are bad then the outcome will be bad.
^your Lord, and the Lord o f  your forefathers)) that is, Lord o f the first 
and the last, Who cares for them and bestows blessings upon them, 
and protects them from harm.

Having affirmed His Lordship and divinity in such a way as to 
establish complete certainty and ward o ff doubt, Allah now tells us 
that those who disbelieve despite all this clear evidence ^are steeped 
in doubt and m ockery^ that is, they are im m ersed in doubt and 
confusion, heedless about the purpose for which they were created. 
They have been distracted by focusing on falsehood that will only 
bring them harm.
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^S o watch [O Muhammad])* that is, expect the punishm ent to 
befall them, for it is at hand and its time has come.
«(for the day when the sky will bring forth obvious smoke that will 
envelop the people)* that is, that smoke will surround them.
^[They will say:] This is a painful punishment!)*

The com m entators differed as to what is m eant by this smoke. 
It was suggested that it is the sm oke that will envelop the people 
when the fire comes near the evildoers on the Day o f Resurrection, 
and that here Allah is warning them o f  the punishment o f  the Day o f 
Resurrection, and instructing His Prophet (*|§) to watch and wait for 
that day to come upon them.

This interpretation is supported by the fact that this is the way 
o f  the Q ur’an in warning the disbelievers and giving them respite, 
alerting them  to that day and its punishm ents, and consoling the 
M essenger ($&) and the believers by telling them to wait and see 
what will happen to those who harm them. It is also supported by 
the fact that Allah says in this passage (44: 13): «(How is it that now 
they pay heed, when a M essenger who explained things clearly came 
to them before)*. This will be said on the Day o f  Resurrection to the 
disbelievers, when they ask to go back to this world and they will be 
told that the time for going back is now over.

It was also suggested that what is m eant by the smoke is what 
happened to the disbelievers o f  Quraysh when they refused to believe 
and were too arrogant to accept the proof. So the Prophet (s |§ ) prayed 
against them, saying:

« 0  Allah! Help me against them by afflicting them with seven years 
o f  famine similar to the seven years o f  Yoosuf.» (Bukhari)

Therefore Allah sent against them a great famine, until they began 
to eat dead animals and bones, and they began to see the area between 
heaven and earth as if  it were smoke, but it was not smoke; that was 
the effect o f  intense starvation.
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Based on this interpretation, the words ^ the day when the sky 
will bring forth obvious sm oke^ refer to what they thought they were 
seeing, and it was not real smoke.

This situation continued until they asked the M essenger o f  Allah 
( 3 | |)  for mercy, and requested him to call upon Allah for them and 
ask Him to grant them relief. So he called upon his Lord, and Allah 
granted them relief. According to this interpretation, in verse 15 t(We 
will indeed remove the punishm ent for a little while, but you will 
surely go back [to disbelief]^, Allah is stating that He will divert it 
from them, and warning them that they will go back to arrogance and 
disbelief. He foretold that this would happen, and it indeed happened; 
and He foretold that He would punish them with a mighty onslaught. 
The commentators said that that was the Battle o f  Badr. This view 
carries weight.

It is also possible that what is mentioned in the passage, ^So watch 
[O Muhammad] for the day when the sky will bring forth obvious 
smoke that will envelop the people. [They will say:] This is a painful 
punishm ent! O ur Lord, rem ove the punishm ent from  us; we will 
surely believe! How is it that now they pay heed, when a M essenger 
who explained things clearly came to them before, then they turned 
away from him and said: [He is] a madman, taught by others?)* (44: 
10-14), will all happen on the Day o f Resurrection, and that the words, 
*(We will indeed remove the punishm ent for a little while, but you 
will surely go back [to disbelief]. On the day when We seize [them] 
with a mighty onslaught, We will surely exact retribution.)) (44:15-16) 
refer to what happened to Quraysh (on the day o f Badr), as mentioned 
above.

These verses m ay also include both m eanings, because there 
is nothing in the wording to rule that out; rather they are perfectly 
applicable to both, and this is what appears most likely to be correct 
in my view. And Allah knows best.
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44:17. Indeed We tested the people o f Pharaoh before them, when a 
noble Messenger came to them, [saying]:

44:18. Hand over to me the slaves of Allah. Verily I am a trustworthy 
Messenger to you.

44:19. Do not be arrogant towards Allah, for 1 come to you with clear 
authority.

44:20. Verily 1 seek refuge with my Lord and your Lord lest you kill me. 

44:21. If you do not believe me, then let me be.

Having m entioned the rejection o f  those who disbelieved in 
the M essenger M uham m ad (3 l |) ,  Allah (-fe) states that they had a 
precedent among the earlier disbelievers, and He mentions their story 
with M oosa and how Allah punished them, in order to deter these 
disbelievers (Quraysh) from what they were doing:

^Indeed We tested the people o f Pharaoh before them ^ that is, We 
tested them by sending to them Our M essenger Moosa ibn ‘Imran, 
the noble M essenger who had a sublime character and attitude that 
did not exist in others.

He said to them: ^Hand over to me the slaves o f  Allah]? that is, he 
said to Pharaoh and his chiefs: hand over to me the slaves o f  Allah, 
meaning the Israelites. In other words: let them go and release them 
from torment and stop mistreating them, for they are my people and 
the best o f  nations o f  their time. But you have wronged them and 
enslaved them unjustifiably. So let them be free to worship their Lord.
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Verily I am a trustworthy M essenger to you)) that is, a M essenger 
from the Lord o f  the worlds, faithful to the purpose for which He has 
sent me; I do not withhold anything o f the message from you, and 
I do not add anything to it or take anything away from it, and this 
requires you to submit completely to Him.

^D o not be arrogant towards Allah)) by refusing to worship Him 
or being high-handed towards the slaves o f Allah 
«ffor I come to you with clear authority)) that is, with clear evidence. 
This refers to what he brought o f dazzling miracles and overwhelming 
signs. But they rejected him and were about to kill him, so he sought 
refuge with Allah from their evil, saying: ^Verily I seek refuge with 
my Lord and your Lord lest you kill me)) in the worst manner, which 
is by stoning to death.

^ I f  you do not believe me, then let me be)) that is, you have three 
choices: either believe in me, which is what I want for you; or if  that 
does not happen, then let me be and do not be against me or for me, 
just do not harm me.

But they did not choose either o f  these two options; rather they 
continued to stubbornly oppose Allah and fight His Prophet Moosa 

and did not release his people, the Israelites, for him.
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44.22. Then he called upon his Lord, [saying]: Verily these are wicked 
people.
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44:23. [Allah said:] Travel by night with My slaves; you will surely 
be pursued.

44:24. And leave the sea parted [behind you];19 for they are an army 
destined to be drowned.

44:25. How many gardens and springs did they leave behind,

44:26. and cornfields and splendid mansions,

44:27. and a life o f ease in which they had taken such delight.

44:28. And so it was; and We caused other people to inherit such things. 

44:29. Neither heaven nor earth wept for them, nor were they given 
respite.

(•[Then he called upon his Lord, [saying]: Verily these are wicked 
people]? that is, they have com m itted evil deeds, which requires 
hastening the punishment.

Thus Moosa described their condition; this was an implicit 
supplication against them, by describing them as wicked, which is 
more eloquent than praying against them explicitly. This is like the 
verse which tells us that M oosa said o f  himself:

([.. .0  my Lord, I am in need o f  whatever good You may bestow upon 
me.]? (al-Qasas 28: 24)

So Allah instructed him to leave at night with His slaves, and told 
him that Pharaoh and his people would pursue him.

([And leave the sea parted [behind you]]? that is, leave it as it is. 
This refers to the time when M oosa took the Children o f  Israel away 
by night, as Allah instructed him, then they were pursued by Pharaoh. 
Allah instructed Moosa to strike the sea, so he struck it, and it turned

19 After crossing the path through the parted sea, Moosa wanted to strike it 
again with his staff so that the waters would close. But Allah instructed 
him to leave it alone so that Pharaoh and his troops would enter it, then 
He would cause it to close on them and drown them. (an-Nasafi)
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into twelve pathways, in between which the water became like huge 
mountains, and Moosa and his people followed those pathways.

When they emerged from the sea, Allah instructed him to leave the 
sea parted -  that is, to leave it as it was, so that Pharaoh and his troops 
could pursue them, ^for they are an army destined to be drowned)?.

When all the people o f  M oosa had come out o f  the sea, and the 
people o f Pharaoh had entered it, Allah (tft) commanded the sea to 
close over them, so every single one o f  them was drowned. They left 
behind all that they had enjoyed o f  this worldly life, and Allah caused 
the Children o f  Israel, who had been enslaved by them, to inherit it. 
Hence He says (44: 25-28):
^How many gardens and springs did they leave behind, and cornfields 
and splendid mansions, and a life o f  ease in which they had taken 
such delight. And so it was; and We caused other people to inherit 
such things)? namely the blessings mentioned. Elsewhere, Allah says:

^A nd so it was; and We caused the Children o f  Israel to inherit such 
things.)? (ash-Shu'ard’26: 59)

^N either heaven nor earth wept for them)? that is, when Allah 
destroyed them and eradicated them, neither the heavens nor the earth 
wept for them. In other words, nobody grieved for them or felt sorry 
for their loss. Rather everyone rejoiced at their destruction, even the 
heavens and the earth, because they had not left behind any legacy 
except something shameful, which brought upon them the curse and 
the hatred o f  all the worlds.
«(nor were they given respite^ that is, there was no deferral o f  their 
punishment; rather it struck them instantly.

0 0
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44:30. Thus We delivered the Children o f Israel from the humiliating 
punishment,

44:31. from Pharaoh. Indeed he was high-handed in the land and was 
one who transgressed all bounds.

44:32. We chose them, knowingly, above all other nations [of that time], 

44:33. and We showed them signs in which there was a clear test.

Then Allah 0 g )  reminds the Children o f  Israel o f  His blessings, 
as He says:
^T hus We delivered the Children o f  Israel from  the hum iliating 
punishment)? that they were suffering ^from  Pharaoh)? when he 
slaughtered their sons and let their womenfolk live.

^Indeed he was high-handed in the land)? that is, he was arrogant 
in the land, without justification
^and was one who transgressed all bounds^, audaciously overstepping 
and violating the limits set by Allah.

<f We chose them)? that is, We selected them 
^knowingly)? that is, We knew that they deserved that virtue 
^above all other nations)? that is, over all other nations o f their own 
time and those who came before them  and after them , until Allah 
brought the Ummah o f  M uham m ad ( j |§ ) ,  who surpassed all other 
nations, and Allah made them the best nation that He had brought 
forth for humankind, and He blessed them with virtues with which 
He did not bless others.

«fand We showed them)? namely the Children o f  Israel 
Sfsigns)? that is, dazzling signs and clear miracles 
«(in which there was a clear test)s that is, We tested them by bestowing 
much good upon them and clear favours from Us to them, and proof 
for them o f the soundness o f what their Prophet M oosa ( ^ )  brought 
to them.
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44:34. Verily these people [Quraysh] say:

44:35. There is nothing but our first death, and we will not be 
resurrected.

44:36. Then bring back our forefathers, if you are telling the truth!

44:37. Are they better [in power and strength], or the people of Tubba‘20 
and those who came before them? We destroyed them, for verily 
they were evildoers.

Verily these people [Q uraysh]^ that is, these disbelievers who 
think the resurrection is unlikely
^say: There is nothing but our first death, and w e will not be 
resurrected)? that is, there is only the life o f  this world; there is no 
resurrection, no paradise and no hell.

Then they said, showing audacity towards their Lord and trying to 
outwit Him: ^Then bring back our forefathers, if  you are telling the 
truth! ̂  This was one o f the demands made by the extremely stubborn 
ignorant people. What connection is there between the truthfulness o f 
the M essenger (j | | )  and bringing their forefathers back to life? The 
signs had already established the truthfulness o f  what he had brought 
to them, and these signs were many and varied.

^A re they)? namely the people referred to here (Quraysh) ^better 
[in power and strength], or the people o f  Tubba‘ and those who came 
before them? We destroyed them, for verily they were evildoers)?. 
They are no better than them, for they have committed the same evil

20 Tubba1: a hereditary title of the kings of Yemen.
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deeds, so they should expect the same destruction as that which befell 
their fellow evildoers.

44:38. We have not created the heavens and the earth, and all that is 
between them, in vain.

44:39. We have not created them both except for a true purpose, but 
most o f them do not know.

44:40. Verily the Day o f Judgement is the time appointed for all of 
them,

44:41. a day on which no friend [or relative] will avail another at all, 
nor will they be helped,

44:42. except those to whom Allah shows mercy. Verily He is the 
Almighty, the Most Merciful.

Here Allah tells us about the perfect nature o f  His m ight and 
wisdom, and that He has not created the heavens and earth in vain or 
for no purpose; He has only created them for a true purpose. In other 
words, their very creation is based on truth and contains truth, for He 
has created them to worship Him alone with no partner or associate, 
and so that He might issue commands and prohibitions to them, and 
reward them or punish them.

^but most o f  them do not know}» therefore they do not reflect upon 
the creation o f  the heavens and the earth.

O
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Verily the Day o f  Judgement)? which is the Day o f  Resurrection, 
on which Allah will judge between the first and the last, and between 
all those who differ
^is the time appointed for all o f  them ^ that is, for all o f  creation.

Allah will gather all o f  them on that day, and He will bring them 
and their deeds and requite them for those deeds. No friend or relative 
will benefit from another, ^nor will they be helped)? that is, nor will 
they be protected from the punishment o f  Allah (■’&), because no one 
among creation has any control over anything whatsoever.

^excep t those to w hom  A llah show s mercy. Verily He is the 
Almighty, the M ost Merciful)? for they are the ones who will be 
helped, by the mercy o f Allah, which they strove to attain and worked 
hard in this world for that purpose.

44:43. Verily the tree o f Zaqqoom 
44:44. will be the food o f the wicked.

44:45. Like dregs of oil, it will boil in their bellies,

44:46. like the boiling of scalding water.

44:47. [It will be said:] Seize him and drag him into the middle of the 
blazing fire,

44:48. then pour over his head the punishment o f scalding water. 

44:49. Taste it, O you who were mighty and honourable!

44:50. This is what you used to doubt.
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Having m entioned the Day o f  R esurrection, and stated that 
He will judge betw een His slaves on that day, A llah now tells us 
that they will be divided into two groups: one group in paradise 
and the other in hell. The latter are the sinners who did deeds o f 
disbelief and disobedience. *(Verily)? their food will be fjthe tree o f 
Zaqqoomjj which is the worst and most terrible o f  trees; its food is 
^Like dregs o f  oil)? or like stinking pus, with a foul stench and taste, 
exceedingly hot. It will boil in their bellies ?flike the boiling o f scalding 
water)?.

And it will be said to the one who is being punished: ^Taste it)? 
that is, taste the painful punishment, ijO you who were mighty and 
honourable!)»as you thought you were mighty and would be protected 
from the punishment o f Allah, and you thought you were dear to Allah 
and no punishment would befall you. But today it will become clear 
to you that you are humiliated, insignificant and worthless.

«(This)? namely the great punishment ^is what you used to doubt)?, 
but now it has become clear to you that it is certain and true.

44.51. Verily the righteous will be in a secure place, 
44:52. amidst gardens and springs,
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44:53. wearing green garments o f fine silk and heavy brocade, facing 
one another.

44:54. So it will be, and We will marry them to fair companions with 
big beautiful eyes.

44:55. There they will call for every kind o f fruit, secure from all ills.

44:56. They will not taste death therein, except the first death, and He 
will protect them from the punishment o f the blazing fire,

44:57. by the grace o f your Lord. That is the supreme triumph.

44:58. We have made this [Qur’an] easy, in your own language, so that 
they may pay heed.

44:59. So wait; verily they too are waiting.

This is the reward o f the righteous, who feared Allah and feared His 
wrath and punishment by refraining from sin and by doing deeds o f 
obedience. As they are not subject to divine wrath and punishment, it is 
confirmed that they will attain the pleasure o f Allah and the immense 
reward, in shady places with many trees and fruits, flowing springs, 
and rivers flowing at their feet in the gardens o f  bliss.

The gardens are described as containing all kinds o f  delights, 
perfect in all aspects and not tainted with any unpleasantness in any 
way whatsoever.

Their garments will be o f  green silk, fine silk and heavy brocade, 
such as they desire.
^facing one another)? in their hearts and physically, in perfect comfort, 
reassurance, love, good companionship and the best etiquette.

^So it will be)? that is, there will be perfect bliss and happiness, 
^and We will marry them to fair companions with big beautiful eyes)? 
that is, beautiful women, whose beauty is astounding and dazzling; 
they will have huge and beautiful eyes. 

f[There)? that is, in paradise
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^they will call for every kind o f  fruity both that which has a name in 
this world and that which has no equivalent in this world. They will 
call for every kind and type o f  fruit, which will be brought to them 
immediately, with no effort
^secure from all ills|j that is, they will be safe from that coming to 
an end, and safe from harm, safe from anything that could spoil their 
bliss, safe from being expelled from paradise, and safe from death. 
Hence Allah says:
*[They will not taste death therein, except the first death^; there will 
be no death there at all.
Thus they will attain everything they loved and wanted.

^and He will protect them from the punishment o f the blazing fire, 
by the grace o f  your Lord|J that is, attaining bliss and being protected 
from the punishment will happen by the grace and kindness o f  Allah 
tow ards them , for it is He W ho enables them  to do the righteous 
deeds by means o f  which they will attain goodness in the hereafter, 
and He will also give them more than they could deserve by virtue 
o f their deeds.
^That is the supreme trium php and what triumph could be greater 
than attaining the pleasure o f  Allah and His paradise, and being safe 
from His punishment and wrath?

«(We have made this [Q ur’an] easy, in your own language^ that is, 
We have made it easy in your language, which is the most eloquent 
and most sublime o f  all languages, so its words and meanings have 
been made easy
^so that they may pay heed^ to that which will benefit them, and do 
it, and to that which will harm them, and refrain from it.

*[So w ait^ that is, wait for what your Lord has promised you o f 
goodness and victory
^verily they too are waiting^ for what will befall them o f punishment. 
What a great difference there is between the two kinds o f  waiting: the 
M essenger o f Allah (* ||)  and his followers are waiting for goodness
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in this world and the hereafter, w hilst their opposite num bers are 
waiting for evil in this world and the hereafter.

This is the end of the commentary on Soorat ad-Dukhan.
All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad (J^g), his family, and 
his Companions abundantly until the Day of Judgement.
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45:1. Ha’. Meem.

45:2. The revelation o f the Book is from Allah, the Almighty, the 
Most Wise.

45:3. Verily in the heavens and the earth there are indeed signs for 
the believers;
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45:4. and in your own creation, and [in that of) the creatures He 
scatters [throughout the earth], there are signs for people who 
are certain in faith.

45:5. And the alternation o f night and day, the provision [rain] which 
Allah sends down from the skies and gives life thereby to the 
earth after its death, and the changing o f the winds, are signs 
for people o f understanding.

45:6. These are the signs o f Allah, which We recount to you in truth. 
Then in what message, after Allah’s signs, will they believe?

45:7. Woe to every evil liar,

45:8. who hears the signs [and revelations] o f Allah being recounted 
to him, yet he persists in his arrogance, as if he did not hear 
them. So give him the tidings o f a painful punishment.

45:9. When he comes to know anything of Our signs [and revelations], 
he makes a mockery of them. For such there will be a humiliating 
punishment.

45:10. Ahead o f them is hell; neither their gains nor those whom they 
take as protectors other than Allah will avail them anything, and 
theirs will be a grievous punishment.

45:11. This [Qur’an] is true guidance, and for those who deny the signs 
o f their Lord, there will be a punishment o f painful suffering.

Here Allah issues an im plicit com m and to venerate the Q u r’an 
and pay attention to it, for it is revelation from Allah, W ho is the 
only One W ho is deserving o f  devotion and worship, because o f  
what He possesses o f  perfect attributes, for He is the only Bestower 
o f blessings, the only One Who possesses perfect power and wisdom. 
Then He supports that by mention o f  signs in the universe and in their 
own selves, such as the creation o f  the heavens and the earth, what 
He has scattered in them o f  creatures, what He has placed in them o f 
benefits, and what Allah sends down o f  water by means o f  which He 
gives life to the land and the people.
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All o f  these are clear signs and proofs o f  the truthfulness o f this 
m ighty Q u r’an and the soundness o f  w hat it contains o f  w isdom  
and rulings. They are also indicative o f  what Allah (3s) possesses 
o f  perfection, and o f  the resurrection. Then A llah divides people 
into two categories, according to whether or not they benefit from 
His signs:

The first category learns from them, reflects upon them and benefits 
from them, thus rising in status. They are the ones who believe in 
Allah, His angels, His Books, His M essengers and the Last Day, with 
perfect faith that reaches the level o f  certainty. Thus they increase in 
mature thinking and knowledge.

The other category hears the signs and revelations o f  Allah being 
recounted in such a way that proof is established against them, but then 
they turn away from them in arrogance, as if  they did not hear them, 
because they did not cleanse and purify their hearts; moreover, because 
o f their arrogance towards them, they increased in transgression.

Such people, if  they do come to know anything o f the signs and 
revelations o f  Allah, make a mockery o f  them. Allah (3s) warns such 
people o f  doom and says: «(Woe to every evil liar)? that is, everyone 
who is untruthful in his speech and sinful in his deeds.

Allah tells us that such people will have a painful punishment, 
and that Ahead o f  them  is hell]>, w hich is sufficient as a severe 
punishment, and that ^neither their gains]? in terms o f  wealth ^nor 
those whom they take as protectors other than Allah)?, seeking their 
help, ^will avail them anything]?, for they will abandon them at the 
time when they will need them most.

Having highlighted His Q ur’anic revelations and visible signs, and 
stated that people fall into two categories in terms o f  their response 
to them, Allah now tells us that the Q ur’an, which invites people to 
these sublime aims and goals, is guidance, as He says: ^This [Qur’an] 
is true guidance^. This is a general description o f the entire Q ur’an,
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for it guides people to knowledge o f  Allah by describing His sacred 
attributes and praisew orthy deeds; it guides them  to know ledge 
o f  His M essengers, close friends and enemies, by describing their 
characteristics; it guides people to righteous deeds and promotes them; 
it describes evil deeds and forbids them; it explains the requital for 
deeds, describing requital both in this world and the hereafter. Those 
who are guided follow its guidance, and thus they will triumph and 
attain bliss.

<Sfand for those who deny the signs o f  their Lord]*, w hich are 
definitive and clear, and no one rejects them  except one who has 
gone too far in wrongdoing and transgressed far beyond all bounds 
^there will be a punishment o f  painful suffering^.

45:12. It is Allah Who has made the sea to be o f service to you, so that 
the ships may sail on it by His command, and so that you may 
seek His bounty and so that you may give thanks.

45:13. He has made to be o f service to you all that is in the heavens 
and all that is on earth; all is from Him. Verily in that there are 
signs for people who reflect.

Here Allah (3s) tells us o f  His favours and kindness towards His 
slaves, by making the sea to be o f  service to them so that ships and 
boats may sail on it by His command
^and so that you may seek His bounty]* by pursuing all kinds o f  trade 
and livelihood
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^and  so that you m ay give thanks^ to A llah (3s), for if  you give 
thanks to Him, He will increase His blessings and will reward you 
immensely for your gratitude.

^H e has made to be o f  service to you all that is in the heavens and 
all that is on earth; all is from Him)? that is, by His grace and kindness. 
This includes the heavenly bodies and the earth, and all that Allah 
has placed in them, such as the sun, moon, stars and other heavenly 
bodies; all kinds o f  animals, trees and fruits; all types o f  metals and 
minerals; and other things that are prepared to serve the interests o f  
the sons o f Adam and meet their needs.

This requires them  to do their utm ost to give thanks for His 
blessings, and to think deeply and reflect upon His signs and wisdom. 
Hence A llah says: ^Verily in that there are signs for people who 
reflect)?.

To sum up: the creation and control o f  these things, and the fact 
that they are made to be o f  service to humanity, dem onstrate that 
A llah’s will is always done and are indicative o f His perfect might.

What is seen in them o f  the precision and beauty with which they 
are created and the amazing way in which they are crafted is indicative 
o f  the perfect wisdom and knowledge o f  Allah.

W hat is seen in them  o f  their vast size and great num bers is 
indicative o f  the vastness o f A llah’s dominion and authority.

W hat is seen in them o f  specific functions and opposites indicates 
that Allah does whatever He wills.

What is seen in them o f benefits that serve human interests in both 
spiritual and worldly terms is indicative o f  the vastness o f  A llah’s 
mercy, and demonstrates that His grace, kindness and care are all- 
encompassing.

All o f  that points to the fact that He alone is deserving o f  devotion 
and w orship, and it is not appropriate to w orship, show hum ility
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towards or love anyone but Him; and that His M essengers spoke the 
truth in the message that they brought. This is clear rational evidence 
that cannot be subject to doubt.

45:14. Tell those who believe to forgive [for their offences] those who 
do not fear the vengeance o f Allah, for He will requite such 
people [in the hereafter] for their deeds.

45:15. Whoever does righteous deeds, it is to his own benefit and 
whoever does evil deeds, it is to his own detriment. Then to 
your Lord you will be brought back.

Here Allah (3s) instructs His believing slaves to adopt a good 
attitude and bear with patience the offence caused by the polytheists 
who do not fear the vengeance o f  A llah and do not hope for His 
reward. For He will requite every people for what they have earned, 
but He will reward you, O believers, abundantly  for your faith, 
tolerance and patience.

But if  they persist in their disbelief, you will not suffer what they 
will suffer o f  severe punishm ent and disgrace. Hence Allah says: 

W hoever does righteous deeds, it is to his own benefit and whoever 
does evil deeds, it is to his own detriment. Then to your Lord you will 
be brought back)*. Then He says:

O 0

O o -U
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<1 *

45:16. We gave the Children o f Israel the scripture, wisdom and 
prophethood; provided them with good things; and favoured 
them above all other nations [of that time],

45:17. We gave them clear directions in matters pertaining to religion, 
and they did not differ except after knowledge had come to 
them, out o f  mutual envy and rivalry. Verily your Lord will 
judge between them on the Day o f Resurrection concerning 
that wherein they differ.

That is, We bestowed upon the Children o f  Israel blessings that 
were not granted to any other people. We gave them ^the scripture)?, 
namely the Torah and Gospel,
^w isdom )? to judge between people
fjand prophethood^ by which they were distinguished, for prophethood 
was bestowed upon the descendants o f  Ibraheem, and most o f  them 
(the Prophets) were from among the Children o f  Israel.

^provided them with good things)? o f  food, drink and clothing, 
and sending down to them the manna and quails.
*fand favoured them above all other nations [of that time]}? that is, 
We favoured them over all other nations with these blessings. Our 
(M uslim ) U m m ah m ay be excluded from this general m eaning, 
because they are the best com m unity ever brought forth for (the 
benefit of) humankind (3: 110).

From the context we may understand that they are favoured over all 
other nations apart from the (Muslim) Ummah, because Allah tells us
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about the blessings that He bestowed upon the Children o f  Israel, by 
means o f which He made them distinct from others. But all the virtues 
and blessings by means o f  which the Children o f  Israel surpassed 
other nations -  namely the scripture, wisdom, prophethood and other 
qualities -  were bestowed upon this Ummah, and many more virtues 
were granted to them. This law, the law o f  the Children o f  Israel, is 
part o f  these virtues, but this Book (the Q ur’an) confirms the scripture 
that came before it and supersedes it (cf 5 :48)\ and M uhammad (*|§|) 
confirms all the Messengers.

«(We gave them)? that is, but we gave to the Children o f  Israel 
^clear directions^ that is, signs to distinguish truth from falsehood 
«fin matters pertaining to religion)?.

These blessings that Allah bestowed upon the Children o f  Israel 
required them to fulfil their religious duties in the most perfect manner 
and to unite upon the truth that Allah had made m anifest to them. 
But they did the opposite o f  that; they did the opposite o f  what was 
required and became divided at the time when they were enjoined to 
unite. Hence Allah says:
^and they did not differ except after knowledge had come to them)? 
that required them not to differ. What made them differ was resentment 
and wrongdoing towards one another.

^V erily your Lord will ju d g e  betw een them  on the Day o f  
R esurrection concerning that w herein they differ)?. So He will 
distinguish between the follower o f truth and the follower o f falsehood. 
W hat made them differ was whims and desires, and the like.

(lij Of*? pT*3*? cA*L]a)l l i l i ,  ^  ly ju
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45:18. Now We have set you [O Muhammad] on a clear path of religion; 
so follow it and do not follow the desires o f those who have no 
knowledge.

45:19. They cannot avail you at all against Allah. Verily the wrongdoers 
are allies and protectors of one another, but Allah is the Protector 
of the righteous.

That is, We have set out for you a clear path and sent down perfect 
teachings that call to all that is good and forbid all that is evil

«fso follow it]i, for following it leads to eternal happiness, well-
being and prosperity
^and do not follow the desires o f  those who have no know ledge^ 
that is, those whose desires differ from what is dictated by knowledge 
and are not in accordance with it. Everyone who wants and desires 
something that is contrary to the teachings o f the M essenger ( j |§ )  
comes under the heading o f  those who have no knowledge.

^They cannot avail you at all against A l l a h t h a t  is, they cannot 
benefit you at all before Allah, so they cannot bring you anything 
good or ward o ff any harm from you, if  you follow their desires. It is 
not right to go along with them and take them as allies, for you and 
they are not the same; rather they are allies o f one another.
«fbut Allah is the Protector o f  the righteous^ -  He brings them forth 
from the depths o f darkness to the light because o f their piety and 
acts o f  obedience.

45:20. This [Qur’an] contains clear proofs, and is a guidance and a 
mercy for people who are certain in faith.
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^This [Q ur’an]]?, the wise reminder, ^contains clear proofs)? that 
is, by means o f it matters will become clear to people, so the believers 
will benefit from it, be guided and attain mercy 
«ffor people who are certain in faith]?, so they are guided by it to the 
straight path with regard to fundamental and minor issues o f religion, 
and by means o f  it they attain goodness, happiness and bliss in this 
world and the hereafter, which is mercy. Thus their souls are purified, 
they increase in wisdom , faith and certainty thereby, and p roo f is 
established thereby against those who persist in stubbornness.

45:21. Do those who commit evil deeds think that We will deal with 
them as We deal with those who believe and do righteous deeds, 
and that they will be alike in their living and their dying?21 How 
ill they judge.

That is, do the evildoers, who commit many sins and fall short in 
their duties towards their Lord, think
^that We will deal with them  as We deal with those who believe 
and do righteous deeds)? by keeping their duty towards their Lord 
and avoiding that which incurs His wrath, so they constantly give 
precedence to pleasing Him over their own whims and desires. In

21 Believers and disbelievers are not alike during life, when dying or after 
death. As Allah has made them different in this life, He will treat them 
differently after they die. The disbeliever dies despairing of divine mercy 
and not believing in the resurrection, and he will be punished as Allah 
promised. In contrast, the believer dies hoping for divine mercy and 
believing in the resurrection, and he will be rewarded as Allah promised. 
(Ibn ‘Ashoor)

O
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other words, do they think that they will be ^alike^ in this world and 
the hereafter? How wrong is their way o f  thinking and how ill they 
judge, for their view is contrary to the ruling o f the wise judgem ent 
o f  the Most Wise, the M ost Just, and it is contrary to sound reasoning 
and sound human nature; it is the opposite o f  what was sent down 
in the Books and w hat the M essengers taught. Rather the definite 
ruling is that the believers who do righteous deeds will attain victory, 
prosperity, happiness and reward, in this world and the hereafter, each 
commensurate with his good deeds, but for the evildoers there will 
be wrath, humiliation, punishment and wretchedness, in this world 
and in the hereafter.

45:22. Allah created the heavens and the earth for a true purpose, and 
so that every soul may be requited according to what it earned, 
and they will not be wronged.

That is, Allah created the heavens and the earth on the basis o f 
wisdom , so that He alone m ay be worshipped, with no partner or 
associate. Then after that He will requite those whom He commanded 
to worship Him and upon whom He bestowed blessings both visible 
and hidden: did they give thanks to Allah 0 g )  and do what they were 
enjoined to do? O r were they ungrateful and thus deserve the requital 
o f  ingratitude?

0 0

0 0
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45:23. Have you seen the one who takes his own whims and desires 
as his god, whom Allah allows to go astray knowingly, and has 
sealed up his hearing and his heart, and put a cover on his sight? 
Who can guide him after Allah [has abandoned him]? Will you 
not then pay heed?

45:24. And they say: There is nothing beyond our life in this world; we 
die and we live,22 and nothing but the passage o f time causes 
us to die. They have no knowledge o f that; they are merely 
speculating.

45:25. When Our clear revelations are recited to them, their only 
argument is to say: Then bring back our forefathers, if you are 
telling the truth!

45:26. Say: It is Allah Who gives you life, then causes you to die; 
then He will gather you together on the Day of Resurrection, 
concerning which there is no doubt. But most people do not 
realise.

^Have you seen)? the misguided man ^w ho takes his own whims 
and desires as his god)?, so whatever he desires he pursues it, whether 
it is pleasing to Allah or incurs His anger
^w hom  Allah allows to go astray know ingly^ for Allah (^c) knows 
that guidance is not appropriate for him and will not benefit him. 
^and has sealed up his hearing)? so that he cannot hear that which 
would benefit him
^and his heart^ so that he does not understand what is good

22 That is, one generation dies and is succeeded by another. (al-Kash-shaJ)
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qand put a cover on his sight)? that prevents him from seeing the truth. 
^W ho can guide him after A llah [has abandoned him]?)? In other 
w ords, no one can guide him , for A llah has closed the gates o f  
guidance for him and has opened the gates o f  misguidance for him. 
And A llah has not wronged him; rather it is he who has wronged 
him self and is the cause o f  divine mercy being withheld from him 
«|Will you not then pay heed^ to what will benefit you, so that you 
can seek it, and what will harm you, so that you can avoid it?

^A nd they)? namely those who deny the resurrection 
^say: There is nothing beyond our life in this world; we die and we 
live, and nothing but the passage o f  time causes us to d ie^  this is 
nothing but the routine passage o f night and day, some people die 
and some people live, and those who die do not return to Allah and 
will not be requited for their deeds.

These words o f  theirs stem from lack o f  knowledge; «fthey are 
m erely speculating)? when they deny the resurrection and reject 
the M essengers who speak the truth, without any evidence or proof 
to support them in that. Rather it is mere speculation and unlikely 
ideas, devoid o f  any reality. Hence A llah (M ) says: ^W hen Our 
clear revelations are recited to them, their only argument is to say: 
Then bring back our forefathers, if  you are telling the truth!)? This is 
audacity towards Allah on their part, as they made this demand and 
claimed that the truthfulness o f the M essengers o f  Allah depended on 
them bringing back their forefathers. But even if  they brought them 
every sign, they would not believe, unless the M essengers complied 
with what they said. But they were lying in what they said; their only 
aim was to justify  their rejection o f  the M essengers’ call, not to seek 
evidence for the truth. Allah (■Jg) says: ^Say: It is Allah Who gives 
you life, then causes you to die; then He will gather you together 
on the Day o f  Resurrection, concerning which there is no doubt. 
But most people do not realise)? otherwise, if  knowledge o f the Last
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Day had really reached their hearts, they would strive hard for it and 
prepare for it.

O  0

45:27. To Allah belongs the dominion o f the heavens and the earth. 
On the day when the Hour begins, on that day the followers of 
falsehood will be the losers.

45:28. You will see every community on its knees. Every community 
will be called to its Book, [and it will be said:] Today you will 
be requited for what you used to do.

45:29. This Book o f Ours will testify against you truthfully, for We 
used to put on record all that you did.

45:30. As for those who believed and did righteous deeds, their Lord 
will admit them to His mercy. That is the clearest triumph.
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45:31. And as for those who disbelieved, [it will be said to them:] Were 
not My revelations recited to you? But you showed arrogance 
and were wicked people.

45:32. When it was said [to you]: Verily the promise o f Allah is true 
and there is no doubt about the Hour, you said: We do not know 
what the Hour is; we think it is just a matter o f conjecture, but 
we are not entirely certain.

45:33. The evil consequences o f what they have done will become 
apparent to them, and the very thing [punishment] they used to 
ridicule will overwhelm them.

45:34. It will be said to them: Today We will forget you as you forgot 
that you would ever meet this day o f yours. Your abode will be 
the fire, and you will have no helpers.

45:35. That is because you made a mockery o f Allah’s revelations, 
and you were deceived by the life o f this world. So on that day 
they will not be brought forth from it [the fire], nor will they 
be allowed to make amends.

45:36. So praise be to Allah, Lord o f the heavens and Lord of the earth, 
Lord o f the worlds.

45:37. To Him belongs all supremacy in the heavens and on earth, and 
He is the Almighty, Most Wise.

Here Allah (4c) tells us o f  the vastness o f  His dominion, and that 
He alone controls it at all times, and that «[On the day when the Hour 
begins]? and all creatures are gathered on the Day o f  Resurrection, 
the followers o f  falsehood will be the losers -  those who came up 
with false arguments in an attempt to refute the truth thereby. Their 
deeds are invalid, because they are based on falsehood; thus they 
will become invalid on the Day o f  Resurrection, the day on which 
all facts will become clear and all false arguments will avail them 
nothing, and they will miss out on the reward and will receive a painful 
punishment.
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Then Allah (4s) describes the intensity o f the Day o f Resurrection, 
and how terrifying it will be, so as to warn people o f it and so that 
they may prepare for it:
^You will see)? on that day fjevery com m unity on its knees)? in fear 
and panic, awaiting the judgem ent o f  the M ost Gracious Sovereign.

^Every community will be called to its Book)? that is, to the law 
o f its Prophet who came to them from Allah: did they comply with 
it and thus attain reward and salvation? O r did they neglect it, and 
thus incur loss?

The nation o f Moosa will be called to the law o f  Moosa, the nation 
o f ‘Eesa will be called likewise, and the Ummah o f M uhammad ( ^ )  
will be called likewise; each nation will be called to the law that it 
was enjoined to follow.

This is one o f  the possible m eanings o f  this verse, and it is 
undoubtedly sound and valid in and o f  itself. O r it may be that what 
is m eant by the words ^Every community will be called to its Book^ 
is that every community will be called to the record o f its deeds and 
what was written down o f  its actions, both good and evil, and each 
person will be requited for what he him self has done, as Allah (4s) 
says: ^W hoever does righteous deeds, it is to his own benefit and 
whoever does evil deeds, it is to his own detriment)? (45:15).

Or it may be that both meanings are intended. This is indicated by 
the words ^This Book o f  Ours will testify against you truthfully)? that 
is, this Book o f  Ours that We sent down to you will judge between 
you on the basis o f  truth, which is justice
^for We used to put on record all that you did)? -  this refers to the 
book o f  deeds.

Hence Allah explains how He will deal with the two parties, as 
He says:
^A s for those who believed and did righteous deeds^ that is, they 
held sound beliefs and confirm ed their faith with righteous deeds, 
both obligatory and recommended
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^their Lord will admit them to His mercy)? the location o f  which is 
paradise, with all that it contains o f  eternal delights and a life o f  ease. 
^That is the clearest triumph)? that is, clear triumph, salvation, gain 
and success which, if  a person attains it, he has attained all that is 
good and warded o ff all that is bad.

(•(And as for those who disbelieved)? in Allah, it will be said to 
them, by way o f  rebuke and chastisement:
((Were not My revelations recited to you)? which showed you that 
which was in your best interests, and forbade to you that which was 
harmful to you? This was a great blessing that reached you, if  you 
had wanted to attain it, but you were too arrogant to accept it and 
you turned away from it and disbelieved in it. Thus you committed 
the greatest offence and worst crime, so today you will be requited 
for what you used to do.

They will also be rebuked by the words: ((When it was said [to 
you]: Verily the promise o f  Allah is true and there is no doubt about 
the Hour, you said)? denying it: ((We do not know what the Hour 
is; we think it is just a matter o f conjecture, but we are not entirely 
certain)?. This is how they were in this world and will be at the time 
o f the resurrection: they will continue to deny it and reject the words 
o f  those who told them about it.

((The evil consequences o f  what they have done will becom e 
apparent to them)? that is, on the Day o f Resurrection, the punishments 
for their deeds will become clear to them
((and the very thing [punishment] they used to ridicule will overwhelm 
them)? that is, befall them. In other words, the punishment that they 
used to ridicule and mock in this world will befall them.

((It will be said to them: Today We will forget you^ that is, We 
will leave you in the punishment
((as you forgot that you would ever meet this day o f  yours)?, for the 
requital fits the nature o f  the deeds.
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^Your abode will be the fire)? that is, it is your destination and your 
fate
«fand you will have no helpers^ to protect you from the punishment 
o f  Allah and ward o ff His wrath from you.

^That)} w hich will befall you o f  punishm ent is because ^you  
m ade a m ockery o f  A llah’s revelations)? even though they should 
have motivated you to strive hard and try your best, and you should 
have received them with joy.

«fand you were deceived by the life o f  this w orld^ with all its 
adornments, pleasures and desires. So you were at ease with it and 
strove for it, and you failed to strive for the eternal realm.

^So on that day they will not be brought forth from it [the fire], 
nor will they be allowed to make amends)?. They will not be given 
any respite and they will not be sent back to this world so that they 
can do righteous deeds.

«[So praise be to Allah)? as befits His majesty and immense power 
^Lord o f  the heavens and Lord o f  the earth, Lord o f  the worlds)? that 
is, to Him be praise for His Lordship and care for all creatures, as He 
created them and cares for them, and bestows blessings upon them, 
both visible and hidden.

^To Him belongs all supremacy in the heavens and on earth)? that 
is, to Him belong majesty, greatness and glory.

This is praising A llah for His perfect attributes, His love and 
honour, and supremacy that reflects greatness and majesty. Worship 
is based on two foundations: love o f Allah and humility towards Him, 
both o f  which stem from knowledge o f  the praiseworthy attributes, 
majesty and supremacy o f  Allah.

^and He is the Almighty)? Who subdues all things 
^M ost Wise)? W ho does all that is appropriate, so w hatever He 
prescribes is for a w ise reason and in order to achieve beneficial 
interests, and whatever He creates is for a purpose.
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This is the end of the commentary on Soorat al-Jathiyah.
All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad ( ^ ) ,  his family, and 
his Companions abundantly until the Day of Judgement.




