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both, the statement that those who worship (false gods) are misguided,
and open declaration of his faith, even though he was very afraid that
they could kill him. Hence he said:

€ Verily I believe in your Lord, so hear me}. But they killed him
when they heard what he said to them.

g1t was said [to him]} straight away

¢Enter paradisep. He said something that was indicative of the level
of honour he attained for his affirmation of the oneness of Allah, his
devotion, and his sincerity towards his people after his death, as he
had been sincere towards them when he was still alive:

¢Would that my people knew how my Lord has forgiven me} and
has saved me from all kinds of punishment

¢and placed me among the honoured onesp, with all kinds of reward
and pleasures. In other words, if knowledge of that reached their
hearts, they would not persist in their ascription of partners to Allah.
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36:28. After his death,’® We did not send down any troops from heaven
against his people, nor did We need to do so;

36:29. It was but a single blast, and immediately they were extinguished.

36:30. Alas for humanity! No Messenger came to them but they
ridiculed him.

3¢ The person referred to here is the believing man mentioned in Y4 Seen
(36: 20) who came rushing from the farthest part of the city to urge his
people to respond to the call of the Messengers, but they killed him.
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Allah says concerning the punishment of his people:
4 After his death, We did not send down any troops from heaven
against his people} that is, We did not need to go to the trouble of
punishing them by sending down troops from heaven to destroy them
gnor did We need to do soj. Because of the great might of Allah (4s5)
and the extreme weakness of human beings, the slightest touch of
divine punishment that befalls them is sufficient.

¢Itp that is, their punishment

4was but a single blastj that is, one sound that was spoken by some
of the angels of Allah,

gand immediately they were extinguished. Their hearts were cut off
and dropped inside them, and they were disturbed by that blast and
became lifeless, with no sound, no movement and no life after all their
stubbornness and arrogance, and their responding to the noblest of
people with such abhorrent words and mistreatment.

Allah says, lamenting the condition of people: €Alas for humanity!
No Messenger came to them but they ridiculed himj that is, how
wretched they are, how long their suffering will be, and how ignorant
they are, because this is their wretched condition which is the cause
of all misery, suffering and punishment!
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36:31. Do they not see how many nations We destroyed before them

who will never return to them?

36:32. But all of them, without exception, will be brought before Us.

Here Allah ($5) says: Have these people not seen and learned a
lesson from those who came before them of disbelieving nations,
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whom Allah (45) destroyed and sent His punishment upon them? For
all of them have been destroyed and have perished; they never came
back to this world and will never come back to it.

Allah will recreate them all and will resurrect them after their
death, and they will appear before Him, so that He may judge between
them with justice; He does not wrong anyone by as much as the weight
of a speck of dust,

¢...And if there is a good deed Allah will multiply it, and give an
immense reward of His own.® (an-Nisa'4: 40)

& O

g v e F fre rareRs puiedh Bt SAreiak B s
Saest 25 & (L R G B0 BN DG
. 3277 - > f—:{/ ‘/.-’, .’: “ -‘?, ’ /'o,,,

G ol oo L2 by (el o2 eSS B S ©

seo Cau, iz 2 R K rer o . s :

e MG (@) St (el LR UL, Sl
PR L ARl ‘__:v/),:",f:‘: ’/4.‘ /"»F“

$)9) ’(@ Syl Wy agendil a9 oY s U L le= 205N

(F-ry: o

36:33. There is a sign for them in the dead earth: We give it life and
bring forth from it grain, from which they eat.

36:34. And We place therein gardens of date palms and vines, and We
cause springs to gush forth therein,

36:35. so that they may eat the fruits thereof, although it was not their
hands that made it. Will they not then be grateful?

36:36. Glory be to Him Who created all types of things that the earth
produces, and of themselves [different types], and of [other]
things of which they have no knowledge.

¢There is a sign for them® of the resurrection and the standing
before Allah (4£) for the requital of their deeds. That sign is ¢fthe dead
earthj: Allah sends the rain down to it and revives it after its death,
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gand bring forth from it grain, from which they eat}, all sorts of crops
and all sorts of plants that the livestock eat.

{And We place thereinp that is, in that dead earth
ggardensd in which there are many trees, especially date palms and
grapevines, which are the noblest of trees
dand We cause springs to gush forth thereinp that is, in the earth.

We place those plants, date palms and grapevines in the earth, ¢so
that they may eat the fruits thereof}, both staple foods and fruits, to
give nourishment and pleasure
dalthoughp the fact of the matter is that €it was not their hands that
made those fruits, and they put no effort or work into it; rather that is
the creation of the best of creators and the best of providers. Moreover,
their hands did not cook them or prepare them; rather Allah created
those fruits with no need for cooking or any other preparation, as they
may be taken from the trees and eaten immediately.
¢ Will they not then be grateful} to the One Who bestowed these
blessings upon them in abundance by His generosity and kindness,
to ensure the soundness of their religious and worldly affairs?

[s not the One Who gave life to the earth after its death — causing
crops and trees to grow therein and bear these delicious fruits, which
emerge from their branches, and causing springs to gush forth from
the dry earth — able to give life to the dead? Indeed, He has power
over all things.

€Glory be to Him Who created all typesp and kinds €of things
that the earth producesd, so He created a variety of types that is too
great to list them all
dand of themselves [different types] that is, He created them of
different types, male and female, and made their physical shapes,
psychological make-up, and outward and inward characteristics
different
gand of [other] things of which they have no knowledge} that is,
other created things of which we have no knowledge, and things that
He has not yet created.
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Glory be to Him and exalted be He above having any partner,
helper, supporter, adviser, spouse, child, equal or anyone like unto
Him in His perfect and majestic attributes, and exalted be He above
anything He wants being beyond Him.
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36:37. There is a sign for them in the night: We strip the daylight from

it, and they are left in darkness.

36:38. The sun is rapidly moving towards its destination. That is the
decree of the Almighty, All-Knowing.

36:39. And for the moon We have ordained phases, until it becomes
again like an old date-stalk, dried-up and curved.

36:40. The sun cannot catch up with the moon, nor can the night outstrip
the day.?” Each floats in its own orbit.

¢There is a sign for them} that Allah’s will is always done, of
the perfect nature of His might, and that He will give life to the dead
after their death,
€in the night: We strip the daylight from it} that is, We take away the
great light that covered the land and replace it with darkness
gand they are left in darkness}.

37 The sun cannot catch up with the moon so that it does away with it,
resulting in perpetual day with no night, and the night cannot outstrip
the day so that it takes away its light, resulting in perpetual night with no
day. (at-Tabari)
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Similarly, We take away this darkness that covered and enfolded
them, hence the sun rises and shines everywhere, and people go about
earning their livelihood and taking care of their interests. Hence Allah
says: € The sun is rapidly moving towards its destination} that is, it
is always moving towards the destination that Allah has ordained for
it, and it never goes beyond that or falls short of it; it has no control
over itself and it does not resist the decree of Allah (4).
¢That is the decree of the Almighty}® Who by His might controls
these great creations in the most perfect manner, according to the
best system
gthe All-Knowing} Who by His knowledge made them serve people’s
interests and benefit them in their worldly and spiritual affairs.

¢And for the moon We have ordained phases} through which it
passes; each night it moves to the next phase, step-by-step
duntil it becomes very small and goes back to being €like an old
date-stalk, dried-up and curved} because it is so old that it shrank,
became smaller and bent. Then after that, little by little, it keeps
increasing gradually until its light is complete and it shines brightly.

¢Eachp namely the sun and the moon, and the night and the day
— for each of them Allah has decreed a limit beyond which it cannot
go; each of them has a time when it prevails and the other disappears.
Hence Allah says: §The sun cannot catch up with the moonjz that is,
at the time when it prevails, which is the night; so there can be no
sun at night.
gnor can the night outstrip the day} and encroach upon it before its
time is over
gEachp both the sun and the moon,
¢floats in its own orbit} that is, it constantly runs in its own course.
All of this offers clear evidence and proof for the greatness of the
Creator and the sublime nature of His attributes, especially His might,
wisdom and knowledge in this context.
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36:41. And it is a sign for them that We cause their children and
womenfolk [and themselves]®® to be carried in fully-laden ships,

36:42. and We have created for them similar [means of transportation
on land] on which they ride.

36:43. If We so willed, We could drown them, then there would be no
one to help them, nor could they be saved,

36:44. unless it be a mercy from Us, leaving them to enjoy life for a
while.

36:45. When it is said to them: Beware of that which is before you
[punishment in this world] and that which lies ahead of you
[punishment in the hereafter], so that you may be shown mercy,
[they pay no heed].

36:46. No sign ever comes to them from their Lord but they turn away
from it.

38 This sign is a blessing for all people, but children and women are
highlighted here because it is a particular blessing for them, as travel!mg
in ships is easier for them than riding camels and horses, or walk!ng,
which at the time of revelation were the main means of transportation.

(al-Qurtubi)
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36:47. When it is said to them: Spend of that, which Allah has provided
for you, those who disbelieve say to those who believe: Should
we feed those whom, if Allah had so willed, He would have fed?
You are clearly misguided!

36:48. They say: When will this promise come to pass, if you speak
the truth?

36:49. All they are waiting for is a single blast [of the Trumpet]*® that
will overtake them while they are still disputing.

36:50. Then they will not be able to leave any final instructions

[concerning their affairs], nor will they be able to return to
their families.

That is, there is a sign and proof for them that Allah alone is
deserving of worship, because it is He Who bestows blessings and
wards off calamities. One of His blessings is that § We cause their
children and womenfolk [and themselves] to be carried in fully-laden
shipsj,
gand We have created for them similar [means of transportation on
land] on which they ridej.

Thus Allah causes them to be carried and saves them from
drowning by means of what He taught them. Hence He draws their
attention to the blessing that He bestowed upon them, as He saved
them when He was able to drown them, as He says:

41f We so willed, We could drown them, then there would be no
one to help themj that is, there would be no one who could come and
help them in their distress or relieve them of difficulty
¢nor could they be saved} from their predicament.

gunless it be a mercy from Us, leaving them to enjoy life for a
whilep, as We did not drown them, out of kindness towards them,

39 This will be the first Trumpet blast of the Day of Resurrection, whereupon
all those who are alive at that time will die.
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and We left them to enjoy life for a while, perhaps they might turn
back to Allah or make up for what they had failed to do.

gWhen it is said to them: Beware of that which is before
you [punishment in this world] and that which lies ahead of you
[punishment in the hereafter]} that is, punishment in this world or in
al-barzakh® and on the Day of Resurrection,
¢so that you may be shown mercyp, they turned away from that and
did not pay any attention to it, and they would not do so even if every
sign came to them. Hence Allah says:

¢No sign ever comes to them from their Lord but they turn away
from itp. The fact that the signs are attributed to their Lord indicates
that they were perfect and clear, because there is no sign clearer than
the signs of Allah.

One of the ways in which Allah guides His slaves is causing the
signs to reach them by means of which they may learn that which will
benefit them in both their religious and worldly affairs.

¢When it is said to them: Spend of that, which Allah has provided
for youp that is, spend of the provision which Allah has bestowed
upon you and which, if He so willed, He could take away from you,
¢those who disbelieve say to those who believe} by way of opposing
the truth, basing their argument on the concept of the divine will:
€Should we feed those whom, if Allah had so willed, He would have
fed? Youp, O believers, €are clearly misguided when you enjoin
us to do that.

This is indicative of their great ignorance, which is abhorrent and
wilful ignorance, because the sinner cannot use the divine will as an
argument to justify his sin. Although whatever Allah wills happens
and what He does not will does not happen, He has given people the

40 An intermediate state between death and the Day of Resurrection; it is
also said to be a ‘place’ where the souls of the deceased will remain until
the blowing of the Trumpet.
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ability and strength by means of which they are able to do what He
commands and avoid what He forbids, so if they failed to do as they
are commanded, that is their choice, and no one compels or forces
them to do it.

§They say} by way of disbelieving and seeking to hasten the Day
of Resurrection:
§When will this promise come to pass, if you speak the truth?}

Allah (4g) says: Do not think that it is far-off, for it is near. §All
they are waiting for is a single blast [of the Trumpet] that will overtake
themp that is, befall them
g§while they are still disputing} that is, whilst they are distracted
from it, and it never crosses their minds whilst they are disputing
and arguing with one another, which usually happens when they are
heedless.

If the punishment befalls them at a moment of heedlessness, they
will not be given any respite,  Then they will not be able to leave any
final instructions [concerning their affairs], great or small,
gnor will they be able to return to their families}.

& &

t- ters 2 A < - 2.
S LS &) ‘\),L.urwg\u\.u\ ‘._.\,L.J,A\dc.,,)
e o @ AN S B LR E 5 005G
'/ ,QI‘/ )/,,4, s preS /./f» 7 ah s o S <
B Pt YPJL.‘Q,J,;L,,JC»C.\,L. siely ameny|

s Aol WX
(oz-o\:_ﬂ;,,..)( u_,l.»,—.&:by\u Y)
36:51. The Trumpet will be blown fagain], and at once from their graves
they will rush forth to their Lord.

36:52. They will say: Woe to us! Who has roused us from our resting-
place? [It will be said to them:] This is what the Most Gracious
promised, and the Messengers spoke the truth.
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36:53. It will be but a single blast [of the Trumpet], then immediately
they will all be brought before Us.

36:54. This day, no soul will be wronged in the least, and you will not
be requited for anything other than what you used to do.

The first blast of the Trumpet will be a blast of panic and death,
and the blast mentioned here is the blast of Resurrection. When the
Trumpet is blown, they will emerge from their tombs and graves and
rush forth to their Lord, hastening to stand before Him, and they will
not be able to be slow or stay behind.

In that situation, the disbelievers will be filled with sorrow and
will express their loss and regret, saying:
€ Woe to us! Who has roused us from our resting-place? that is, who
has woken us from our graves? It is narrated in some hadiths that the
occupants of the graves will have a brief respite from torment just
before the Trumpet is blown.

The response will come and it will be said to them: € This is what
the Most Gracious promised, and the Messengers spoke the truthp
that is, this is what Allah promised you and what the Messengers
promised you, and what they said has turned out to be true, as you
can see with your own eyes.

Do not think that mention of the divine name the Most Gracious
in this context is merely because it is speaking of His promise. Rather
that highlights the fact that on that momentous day, they will see of
His mercy that which never crossed their minds and no one expected.
This is like the verses in which Allah says:
¢€On that day true dominion will belong to the Most Gracious...}
(al-Furgdn 25: 26)

—and:
€...All voices will be stilled before the Most Gracious...} (Td Ha
20: 108)
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— and other similar verses, in which the divine name #the Most
Gracious} is mentioned in this context.

¢Ith namely the resurrection from the graves
gwill be but a single blastj» that Israfeel will blow on the Trumpet,
and all bodies will be restored to life.
dthen immediately they will all be brought before Us, the first and
the last, human and jinn, to be brought to account for their deeds.

¢This day, no soul will be wronged in the least}; nothing will be
detracted from its good deeds and nothing will be added to its bad
deeds.
¢and you will not be requited for anything other than what you used
to dop of good or evil. Whoever finds good, let him praise Allah for
that, and whoever finds anything other than that, let him not blame
anyone but himself.
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36:55. Verily the inhabitants of paradise will, on that day, be busy in
their rejoicing,

36:56. they and their spouses reclining on couches in the shade.

36:57. There they will have fruit and all that they ask for.

36:58. Peace! — a word [of salutation] from a Lord Most Merciful.

Having stated that each person will be requited only for what
he did, Allah (45) now refers to the requital of both groups, starting
with the reward of the people of paradise. He tells us that on that day,
they will be gbe busy in their rejoicing} that is, their souls will be
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rejoicing, having all that one may desire, that may delight the eye,
and all that anyone could wish for. That will include the joy of being
with beautiful spouses, as Allah says: €and their spousesp of the hoor
al-‘een, gon couches in the shadep that is, they will be reclining on
beautiful adorned couches, wearing beautiful adorned garments, in
complete comfort, relaxed and secure, enjoying perfect pleasure.

¢There they will have fruit} in abundance, all types of delicious
fruits, grapes, figs, pomegranates and others
4and all that they ask forp that is, whatever they request and wish
for, they will get.

They will also have §Peace! — a word [of salutation]® coming to
them €from a Lord Most Merciful$. This refers to the Lord addressing
the people of paradise and greeting them. If the Most Merciful Lord
gives them a salutation of peace, they will attain perfect peace and
well-being in all aspects, and they will receive this salutation, which is
such that no salutation is more sublime than it and there is no blessing
like it. So what do you think of a salutation from the King of Kings,
the Almighty Lord, the Most Kind, the Most Merciful, to the people
of His paradise, who have attained His pleasure and He will never
be angry with them?

Were it not that Allah (45) has decreed that they will never die,
their hearts might be displaced out of joy, pleasure and happiness. We

hope that our Lord will not deprive us of that bliss, and that He will
grant us the joy of gazing upon His noble Countenance.
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36:63.
36:64.
36:65.
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Stand apart [from the believers] this day, O evildoers!

Did I not instruct you, O children of Adam, that you should not
worship the Shaytan, for he is to you an avowed enemy,

and that you should worship Me, for that is a straight path?

He led great numbers of you astray. Could you not then
understand?

This is hell, that you were promised.

Burn therein this day for having disbelieved.

Today We will seal up their mouths, and their hands will speak
to Us, and their feet will testify to their misdeeds.

If We so willed, we could blind their eyes; then if they were to
rush to find their way, how would they be able to see?

If We so willed, We could paralyse them in their places; then
they would not be able to go forward or turn back.

Having mentioned the reward of those who feared Him, Allah (35)
now tells us of the requital of the evildoers. It will be said to them on
the Day of Resurrection:
¢Stand apart [from the believers] this day, O evildoers} that is, be
distinct from the believers and be on your own, so that He may rebuke
them before the witnesses before they enter hell. He will say to them:

¢Did I not instruct you} that is, command you and enjoin you, on
the lips of My Messengers, and say to you:
¢O children of Adam, that you should not worship the Shaytan} that
is, you should not obey him? This rebuke is a rebuke for all kinds of



Soorat Yd Seen (59-67) I 177

disbelief and sin, because all of it is obedience to the Shaytan and
worship of him.

gfor he is to you an avowed enemyjs, so | warned you against him
in the most emphatic terms, told you not to obey him, and informed
you of that to which he calls you

gandp I instructed you €that you should worship Me}, by obeying
My commands and refraining from what I forbade.
¢for that} namely worshipping and obeying Me and disobeying the
Shaytan {is a straight pathj». Knowledge of the straight path and
acting accordingly is based on these two matters.

In other words: you did not pay attention to My instructions, and
you did not follow My commands, and you took your enemy as
a friend, so he #led great numbers of you astray. Could you not
then understand?} that is, you did not have sound rational thinking
that would tell you to take your Lord as an ally, Who is your true
ally, and would prevent you from taking your worst enemy as an
ally. If you had had sound rational thinking, you would not have
done that.

As you obeyed the Shaytan and took the Most Gracious as an
enemy, and you disbelieved in the meeting with Him, and now you
have come to the abode of requital, and the decree of punishment has
become inevitable for you,
¢This is hell, that you were promisedj but you disbelieved in it. So
now look at it with your own eyes. At that point they will be filled with
alarm and will stare fixedly in horror, and there will be great panic.

That will be completed by the order to take them to the fire, and it
will be said to them: €Burn therein this day for having disbelieved}s that
is, enter it in such a way that you will be burned and overwhelmed by
its heat, which will envelop you completely, because of your disbelief
in the revelations of Allah and your rejection of the Messengers of
Allah.
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Then Allah says: describing the terrible fate that will befall them
in the abode of wretchedness:
¢§Today We will seal up their mouths} by rendering them unable to
speak, so they will not be able to deny what they did of disbelief and
rejection of the message.
dand their hands will speak to Us, and their feet will testify to their
misdeeds} that is, their limbs will testify against them, with regard
to what they did, and they will be caused to speak by the One Who
causes everything to speak (that is able to speak) (cf 41: 21).

41f We so willed, we could blind their eyes} and make them unable
to see, just as We will make them unable to speak
gthen if they were to rush to find their way# that is, if they were to
hasten to find the way to paradise
ghow would they be able to seej after their vision has been taken
away?

¢1f We so willed, We could paralyse them in their placesp and
take away their ability to move
¢then they would not be able to go forward or turn back} in order to
get away from the fire. What is meant is that the decree of punishment
will become inevitable for these disbelievers, and they will have no
means of escape from that punishment.

In that situation, there will be nothing but the fire, which will
have been brought forth, and no one will be able to be saved except
by crossing the sirat (a bridge that will be set up over hell), and no
one will be able to do that except the believers, who will walk in the
light. As for these (disbelievers), they have no promise from Allah
of salvation from the fire.

If Allah willed, He could blind their eyes and leave them able to
move, so they would not be able to find their way to the sirdt, even
if they rush and hasten to do so. So they will not be able to move
forward or backwards. What is meant is that they will not cross it,
therefore they will not attain salvation.
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36:68. Whomever We cause to live long, We also cause his strength to
decline [as he grows old]. Will they not then understand?

¢Whomever We cause to live long}p among the sons of Adam,
¢ We also cause his strength to decline} that is, he goes back to the
state in which he began, which is a state of weakness in both mental
and physical terms.
¢Will they not then understand} that the human being is lacking in
all ways, so that they may make the most of their physical strength
and mental ability before it is too late, and use it in obedience to
their Lord?
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36:69. We have not taught him [the Prophet] poetry, nor could he ever
have been a poet. Verily it is but a reminder and a clear Qur’an,

36:70. so that he may warn those who are truly alive, and so that
the decree [of punishment] may become inevitable for the
disbelievers.

Here Allah (45) declares His Prophet Muhammad (3£) to be above
what the polytheists accused him of, that he was a poet and that what
he brought was poetry.
¢We have not taught him [the Prophet] poetry, nor could he ever
have been a poeti that is, it is not appropriate for him to be a poet.
This is impossible, because he is wise and rightly guided, whereas
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poets are misguided, and are followed by the misguided, and because
Allah (3g) refuted all the specious arguments that the misguided use
against His Messenger (3£).

Thus He refuted the argument that he was able to read and write,
and stated that He did not teach him poetry and that that was not
appropriate for him.

¢ Verily it is but a reminder and a clear Qur’an} that is, what he has
brought is nothing but a reminder by which people of understanding
may be reminded of all religious teachings, which this Book mentions
in a comprehensive manner that reminds people of what Allah has
instilled in their natural disposition of enjoining everything that is
good and forbidding everything that is evil.

dand a clear Qur’and that is, it explains everything that needs
to be explained. Hence what is explained is not specified, so as to
indicate that it explains and clarifies all that is true, with evidence
both detailed and general, and it clarifies all that is false, with the
evidence for it being false.

Allah revealed it thus to His Messenger (%), ¢so that he may
warn those who are truly alive} that is, spiritually alive and alert. They
are the ones who will be purified by this Qur’an and will increase in
knowledge and action. For the hearts of such people, the Qur’an is
like rain that falls on good, fertile land.
dand so that the decree [of punishment] may become inevitable for
the disbelievers} because the proof of Allah is established against
them, their arguments are refuted, and no excuse is left for them.
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36:71. Do they not see that We have created for them — among the
things that Our Hands have wrought — livestock animals, of
which they are masters,

36:72. and that We have brought them under their control, so that some
of them they have for riding and some they eat,

36:73. and they have other benefits from them, and [milk] to drink?
Will they not then be grateful?

Here Allah (45) enjoins people to look at that which He has made
to be of service to them, namely livestock animals, of which they are
masters, and which are obedient to them in everything that they want
of them. He has created many benefits for them, as they carry them
and their loads, goods and luggage from one place to another; some of
the livestock they eat, and from others they keep warm, as from their
wool, fur and hair (He has given them) furnishings and other goods
(to serve them) for a time (cf. 16: 80). In them there is adornment and
beauty, and other visible benefits.

€ Will they not then be gratefulp to Allah (45), Who has bestowed
these blessings, and devote their worship to Him alone, and not just
enjoy these benefits without reflecting and pondering?
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36:74. Yet they have taken other gods besides Allah, in the hope that
they may be helped.

36:75. They cannot help them; rather their worshippers stand like
warriors ready to defend them.
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This explains the falseness of those that the polytheists took as
gods besides Allah (35), hoping for their help and intercession.

They are utterly incapable: §They cannot help them} and cannot
help themselves. If they are not able to help them, then there is no
way the people can receive help from them. There are two essential
conditions for help: being able to do it and wanting to do it. If (an
idol) is able to help, does it want to help its worshipper or not? If it
cannot help, then both matters are ruled out.

¢rather their worshippers stand like warriors ready to defend
them}.
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36:76. Do not let their words grieve you. Verily We know what they
conceal and what they disclose.

That is, do not let the words of these disbelievers grieve you, O
Messenger (£). What is meant by their words is what is indicated
by the context, which is everything they said in which they cast
aspersions on the Messenger (22) or the message he brought.

In other words: do not be distracted by grieving for them, for
¢Verily We know what they conceal and what they disclose} and
We will requite them according to what we know of them, and their
words will not harm you in the slightest.
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36:77. Does man not see that We created him from a drop of semen?

Yet he becomes argumentative, able to express himself,

36:78. producing arguments against Us and forgetting his own creation.
He says: Who can give life to bones that have crumbled to dust?

36:79. Say: He Who created them in the first place will give life to
them, for He has full knowledge of every act of creation.

36:80. It is He Who produces fire for you out of the green trees, with
which you kindle your fires.

36:81. Is not He Who created the heavens and the earth able to create
the like of them?*' Yes indeed, for He is the Creator of all, the
All-Knowing.

36:82. His way, when He decrees a matter, is merely to say to it, ‘Be!’
and it is.

36:83. So glory be to the One in Whose Hand is the dominion over all
things, and to Him you will be brought back.

These verses mention the specious argument of those who denied
the resurrection, and the most perfect response to it in the best and
clearest manner. Allah (4) says: §Does man not see} that is, does
man, who denies the resurrection and doubts it, not see something
that will give him complete certainty that the resurrection will indeed
happen, namely the beginning of his own creation

41 That is, He is able to recreate them (on the Day of Resurrection) exactly
as they were in the first creation. (as-Sa‘di)
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¢from a drop of semen} after which he passes through stages, one
after another, until he becomes a young man, and he becomes mature
in thinking and reaches his peak.

g Yet he becomes argumentative, able to express himself} after his
beginning as a drop of semen. So let him see the difference between
the two states, what he was and what he became, and let him realise
that the One Who created him from nothing is more able to recreate
him after he has disintegrated and been scattered.

gproducing arguments against Us} that no one should produce,
because it is based on comparing the might and power of the Creator
with the power of the created being, saying that what is impossible
for the created being is also impossible for the Creator.

Then Allah explains this argument further:
¢Hed namely that (argumentative) man €says: Who can give life to
bones that have crumbled to dust?} that is, will anyone revive them?
This is a question by way of denial; in other words, no one will revive
them after they have disintegrated and vanished.

This specious argument, which says that this is very unlikely
because it is something that is beyond human capabilities, was
produced by this person because of his heedlessness and because he
forgot how his own creation began. Had he thought about how he was
created, after he had been nothing worth mentioning, then he came
into existence, he would not have come up with such an argument.

In response to this view that the resurrection is unlikely, Allah
(4£) gave a perfect answer that settles the matter once and for all,
as He said: §He Who created them in the first place will give life to
them} — as soon as a person thinks of it, he will realise with certainty,
beyond any shadow of a doubt, that the One Who created them in the
first place is able to create them a second time, and that is easier for
His power, if one just thinks about it.

gfor He has full knowledge of every act of creationj this is a second
proof, which is connected to one of the attributes of Allah (45), for
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His knowledge encompasses all created beings, in all circumstances,
at all times. He knows what the earth consumes of the bodies of the
dead, and what remains, and He knows the unseen and the seen. Ifa
person affirms this great divine knowledge, he will realise that it is
easy for the One Who possesses this great knowledge to give life to
the dead and bring them forth from their graves.

Then Allah mentions a third proof: €It is He Who produces fire
for you out of the green trees, with which you kindle your fires}. If
He produces fire, which is dry, from the green trees, which are very
damp and moist, even though their characteristics are diametrically
opposed, then His bringing forth of the dead from their graves is akin
to that.

Then He mentions a fourth proof: €Is not He Who created the
heavens and the earth} despite their immense vastness €able to create
the like of themjs that is, is He not able to recreate them?

{Yes indeed}, He is able to do that, for the creation of the heavens
and the earth is greater than the creation of people.
¢for He is the Creator of all, the All-Knowing}. This is the fifth proof.
He is the Creator of all, and all created things — earlier and later, small
and great — are indicative of His creation and might; it is never too
difficult for Him to create anything that He wants to create.

His recreation of the dead is one of the aspects of His being the
Creator, hence He says:
4His way, when He decrees a matter, is merely to say to it, ‘Be!” and
it is} that is, immediately, with no impediment.

4So glory be to the One in Whose Hand is the dominion over all
things} — this is a sixth point of evidence: the Sovereign Who controls
all things — and everything that dwells in the upper and lower realms
belongs to Him, and all are slaves who are subject to His control — is
running their affairs according to His divine decree and the decrees
of His Sharia.
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Hence recreating them after their death, in order to requite them,
is part of His perfect control. Hence He says: ¢and to Him you will
be brought backjs, without a doubt, because of the abundant and
definitive proof and evidence to that effect. So blessed be the One in
Whose word there is guidance, healing and light.

This is the end of the commentary on Soorat Ya Seen.
All praise and thanks are for Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family, and
his Companions abundantly until the Day of Judgement.
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Soorat as-Saffat

In the name of Allah,
the Most Gracious, the Most Merciful
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37:1. By those [angels] lined up in rows,

37:2. And by those [angels] who drive [the clouds],
37:3. And by those [angels] who recite Allah’s words,
37:4. Verily your God is indeed One,

37:5. Lord of the heavens and the earth and all that is between them,
and Lord of every point of sunrise.*

42 The point of sunrise varies throughout the year.
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37:6. Verily We have adomed the lowest heaven with the beauty of
the stars,

37:7. which also serve as a protection against every rebellious devil,

37:8. so that they cannot eavesdrop on those on high, for they are
pelted from all sides

37:9. to repuise them. And theirs will be a perpetual punishment.

37:10. But if any of them snatches some words,*3 he will be pursued

by a shooting star.

37:11. So ask them [O Muhammad]: Is it more difficult to create them
[again, on the Day of Resurrection] than all the other things We
have created? Verily We created them from sticky clay.

This soorah begins with an oath in which Allah (45) swears by the
noble angels, when they worship Him and dispose of people’s affairs
by His leave, affirming His divinity and Lordship.
¢By those [angels] lined up in rows} that is, in rows serving their
Lord.

gAnd by those [angels] who drive [the clouds]} this also refers
to the angels, who drive the clouds by Allah’s leave.

#And by those [angels] who recite Allah’s wordsp.
As they are devoted to their Lord, worshipping and serving Him,
and not disobeying Him even for an instant, Allah swears by them,
affirming His divinity, as He says:

#Verily your God is indeed One} — He has no partner in divinity,
so devote your love, fear, hope, and all kinds of worship solely to Him.

#Lord of the heavens and the earth and all that is between them,
and Lord of every point of sunrise that is, He is the Creator of these
things, Who provides for them and controls them; just as He has
no partner in His Lordship over them, so too He has no partner in

43 This refers to the words of the angels, as they discuss what is going to
happen on earth, based on the divine decree.
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His divinity. Allah (48) often affirms the oneness of His divinity by
affirming the oneness of His Lordship, because it is indicative of it,
and the polytheists themselves also affirmed it, so He proves to them
the soundness of what they denied on the basis of what they affirm.

Allah singles out for mention the points of sunrise, because that
also implies the points of sunset. The word translated here as ‘points
of sunrise’ may also refer to the points of rising of the stars that are
mentioned in the following verses, hence He says: € Verily We have
adorned the lowest heaven with the beauty of the stars, which also
serve as a protection against every rebellious devil, so that they cannot
eavesdrop on those on high}. Here Allah mentions two important
benefits of the stars:

1- They are adornment for the heaven. Were it not for the stars, the
heaven would be a dark place with no light. But He has adorned
it in order to illuminate it throughout and make it beautiful, and
so that people may navigate by the stars in darkness on land and
sea, and there are also other benefits from them.

2- They serve to protect the heaven from every rebellious devil,
preventing them from reaching the heaven in order to eavesdrop
on those on high, namely the angels. When they try to listen,
they are pelted with shooting stars €from all sides}, so as to
repulse them and drive them away so that they cannot listen to
what is said by those on high.

¢ And theirs will be a perpetuali that is, ongoing €punishmentj;
it has been prepared for them, because they rebelled and failed to
obey their Lord.

Were it not that Allah (4£) makes an exception here, this would
indicate that they never hear anything at all, but He says ¢But if any
of them snatches some words# that is, except the one among the
rebellious devils who snatches a single word by stealth,
¢he will be pursued by a shooting starp. Sometimes it hits him before
he is able to convey that word to his familiars, so the news of heaven
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is cut off; and sometimes he passes it on before he is hit, but they also
tell one hundred lies with that word, that they propagate because of
the word that was heard from heaven.

Having described these great creations, Allah says:
§So ask them [O Muhammad]} that is, ask those who deny their
recreation after death
¢ls it more difficult to create them [again, on the Day of Resurrection]
that is, is recreating them after their death more difficult,
dthan all the other things We have created? They will inevitably
affirm that the creation of the heavens and the earth is more difficult
than the creation of humankind.

So they have no choice but to affirm and believe in the resurrection.
Indeed, if they look at their own selves and reflect upon them, they
will realise that their initial creation from sticky clay is more difficult,
when they think about it, than their recreation after death. Hence
Allah says: €Verily We created them from sticky clay}. This is like
the verse in which Allah (45) says:

¢Indeed, We created man from dry clay, made from black mud
moulded into shape. (al-Hijr 15: 26)
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37:12. Rather you wonder [at their disbelief in the resurrection] whilst
they ridicule it,
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37:13. and when they are reminded, they do not pay heed,
37:14. and when they see a sign, they resort to ridicule,
37:15. and they say: This is obviously nothing but magic!

37:16. What! When we have died and have turned into dust and bones,
will we really be raised up,

37:17. and our forefathers, too?

37:18. Say: Yes, and you will be humiliated.

37:19. It will be but a single blast [of the Trumpet], and immediately
they will be [alive and] looking around.

37:20. They will say: Woe to us! This is the Day of Judgement!

37:21. [It will be said:] This is the Day of Decision that you used to
deny.

¢Rather you wonderp O Messenger — or, O man — at the disbelief
of those who disbelieve in the resurrection, after you showed them
great signs and clear evidence. It is indeed something astonishing and
strange (that there are people who deny the resurrection), because it
is something that cannot be denied

gwhilst) even stranger than their denial is the fact that they
¢ridicule} the one who is telling them about the resurrection. They
were not content merely to deny it; rather they went further and
ridiculed the word of truth.

gand) also strange is the fact that §when they are reminded} of
what they know on the basis of their natural inclination and rational
thinking, and what is instilled in them and what they see around them,
gthey do not pay heedp to that. if ihey do not pay heed because of
ignorance, this indicates that they are extremely unintelligent, because
they were reminded of something that is instilled in them and is well
known on the basis of rational thinking, and there can be no doubt
about it. And if that is because of wilful ignorance and stubbornness,
that is even stranger.
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Also strange is the fact that when proof is established for them
and they are reminded of the signs to which the smartest people and
those who are most mature in thinking would submit, they ridicule
them and find them odd.

Also strange is the fact that they said of the truth when it came
to them: €This is obviously nothing but magic!. They regarded the
most sublime of things, namely the truth, as being like the most base
and ignoble of things.

Also strange is the fact that they compared the power of the Lord of
earth and heaven with the power of human beings who are lacking in
all aspects, and they said, thinking it unlikely and denying it: § What!
When we have died and have turned into dust and bones, will we
really be raised up, and our forefathers, too?}

Because this was all they had to offer, Allah commanded His
Messenger (££) to respond in a way to alarm them, so He said:
¢Say: Yes}p you will be resurrected, you and your forefathers
gand you will be humiliated} that is, brought low; it is not beyond
Allah’s power to resurrect you.

g1t will be but a single blast that Israfeel will blow on the Trumpet
dand immediately theyp will be resurrected from their graves
and ¢will be [alive and] looking aroundj. As they were initially
created, they will be resurrected: whole in body, barefoot, naked and
uncircumcised. In that state they will show their regret, disgrace and
loss, and they will call out (wishing) for death (cf 25: 13).

¢§They will say: Woe to us! This is the Day of Judgement! They
will affirm that which they used to ridicule in this world.

But it will be said to them: §This is the Day of Decision} among
people, and between them and their Lord, regarding that concerning
which they differed among themselves of rights and duties, and
between them and other people.
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37:22. [Allah will command:] Gather together those who did wrong,
and others of their ilk, as well as whatever they used to worship
37:23. besides Allah, and direct them to the path of hell.
37:24. But detain them, for they are to be questioned.

37:25. [Allah will say to them:] What is the matter with you, that you
do not help one another?

37:26. Rather on that day they will submit completely.

That is, when they are brought on the Day of Resurrection, and
they see with their own eyes that which they disbelieved in and used
to ridicule, the command will be issued to take them to the fire, which
they used to disbelieve in, and it will be said:
¢§Gather together those who did wrongd that is, they wronged
themselves by disbelieving, ascribing partners to Allah and committing
sins
€and others of their ilk who did similar deeds. Each person will be
joined to others who were like him in misdeeds.

gas well as whatever they used to worship besides Allah$ such
as the idols and rivals that they claimed; gather them all together,
€and direct them to the path of hellp that is, drive them violently to
hell.

¢But) after it has become clear to them that their fate is hell and
they know that they are among the people who are destined for the
realm of doom, it will be said:
€detain them)p before you take them to hell
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4for they are to be questioned} about what they used to fabricate
in this world, so that their lies and fabrications will be made clear
before the witnesses.

Then it will be said to them: §What is the matter with you, that
you do not help one another?} That is, what has happened to you
today? What has befallen you, so that you do not help one another
or support one another, after you used to claim in the previous world
that your gods would ward off the punishment from you and help you,
and they would intercede for you with Allah? It is as if they will not
answer this question, because they will be overcome with humiliation
and shame; they will submit to the punishment of the fire and will
surrender, having lost all hope, so they will not speak. Hence Allah
says: §Rather on that day they will submit completely.
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37:27. They will turn upon one another,** reproaching one another.
37:28. They [the followers] will say [to the leaders]: You used to
prevent us from doing what is right [and good].

37:29. [The leaders] will say [to the followers]: Rather it was you who
would not believe,

4 The misguided disbelievers will turn to their leaders and reproach them
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37:30. and we had no power over you. Rather it was you who were a
people given to transgression.

37:31. Now the punishment of our Lord has become inevitable for us;
we will surely taste it.

37:32. We led you astray, for we ourselves had gone astray.
37:33. Verily on that day they will all share in the punishment.
37:34. Indeed that is how We will deal with the evildoers,

37:35. for when it was said to them: There is no god but Allah they
would turmm away in arrogance

37:36. and say: Are we to abandon our gods for the sake of a mad poet?

37:37. Rather he has brought the truth and confirmed the [message of
the earlier] Messengers.

37:38. You [O disbelievers] will surely taste the painful punishment,

37:39. but you will not be requited for anything other than what you
used to do.

When they are gathered together with others of their ilk and
their gods, and taken to the path of hell, and they are detained and
questioned but do not answer, they will then turn upon one another,
blaming one another for having gone astray and led them astray. The
followers will say to the leaders:
gYou used to prevent us from doing what is right [and good]} that
is, you used to prevent us by force and power, so you led us astray.
Were it not for you, we would have been believers.

4[The leaders] will say to them:
¢Rather it was you who would not believe} that is, you continued
to ascribe partners to Allah as we did, so what makes you better than
us? What right do you have to blame us?

dand} in fact §we had no power over youd that is, we did not
force you to choose disbelief;
gRather it was you who were a people given to transgressionj and
you overstepped the mark.
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§Now the punishment of our Lord has become inevitable for usp
that is, for us and for you;
gwe will surely taste it} that is, the punishment, and this is the will
and decree of our Lord, that we and you should taste the punishment
and share the suffering.

Therefore, ¢ We led you astray, for we ourselves had gone astray
that is, we called you to the path that we were following, which was
the path of misguidance, and you responded to our call, so do not
blame us; rather blame yourselves.

¢ Verily on that dayp namely the Day of Resurrection, €they
will all share in the punishmentj, even though the severity of the
punishment will vary according to the extent of their sins. Just as
they shared disbelief in this world, they will share the consequences
thereof in the hereafter. Hence Allah says: €Indeed that is how We
will deal with the evildoers}.

Then Allah states that their evildoing was extreme and went
beyond all bounds:
gfor when it was said to them: There is no god but Allah} and they
were called to this message and were instructed to abandon all other
gods,
gthey would turn away in arrogancej from the message and from
the one who brought it.

gand say} objecting to it: §Are we to abandon our gods whom
we and our forefathers have continued to worship,
gfor the sake ofp and the words of
4a mad poet?} They were referring thereby to Muhammad (i£). And
they did not stop at turning away from him or simply rejecting him;
rather they judged him in the most unfair manner and deemed him
to be a mad poet, when they were well aware that he knew nothing
of poetry or poets, and his character was not that of a poet; rather he
was the most wise of Allah’s creation and the most mature in thinking.
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Hence Allah (45) said, refuting their accusation: §Rather he}
namely Muhammad (3££)
¢has brought the truth} that is, his coming is true, and what he has
brought of teachings and the Qur’an is true
¢and confirmed the [message of the earlier] Messengers} that is,
his coming confirms what the Messengers foretold concerning him.
Were it not for his coming and his message, the Messengers would
not have been telling the truth. Therefore he is a sign and a miracle of
every Messenger who came before him, because they spoke of him
and foretold his coming, and Allah took from them their covenant and
pledge that if he came to them, they would surely believe in him and
support him, and they took the same promise from their nations. So
when he came, the truthfulness of the Messengers who came before
him became apparent, and the falsehood of those who disagreed with
them became clear. If it had so happened that he did not come, when
they had foretold his coming, that would have shed doubts on their
truthfulness.

The truthfulness of the Messengers was also confirmed by the fact
that he brought that which they brought and called to that to which
they called, and he believed in them and confirmed the soundness of
their message, their prophethood and their laws.

Because they said earlier (in 37: 37) §we will surely taste itj,
which may or may not be true, Allah (45) tells us in decisive terms,
that cannot be but true and certain, because it is He Who says it: € You
[O disbelievers] will surely taste the painful punishment, but you
will not be requited}, by being made to taste the painful punishment,
¢for anything other than what you used to do} — We did not wrong
you; rather We have been just towards you.

Because the wording used here is general, and what is meant here
is the polytheists, Allah ($£) excluded the believers from that, and
said:
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However, for the chosen [and sincere] slaves of Allah

there will be provisions that are known [for their beauty and
delicious taste],

fruits of various kinds; and they will be honoured

in gardens of delight,

seated on couches facing one another.

A cup will be passed around among them with wine from a
flowing spring,

white and delicious to those who drink it.

It will not cause any harm, nor will they be intoxicated by it.

And with them will be chaste women with big beautiful eyes
who restrain their glances,*

as if they are eggs*® carefully guarded.

#However, for the chosen [and sincere] slaves of Allah} they will
not taste the painful punishment, because they were sincere to Allah
in their deeds. Therefore He chose them and singled them out for His
mercy, and showered them with His grace.

¢there will be provisions that are known} that is, they are not
unknown; rather it is an immense provision, the type and quality of
which is not unknown, and no one could know its nature.

45 They are the hoor al-‘een, who will be content with their husbands and
will not look at other men.

46 This refers to their colour, as they are fair and unblemished.
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Then Allah explains that by saying: €fruits of various kinds} that
is, all types of fruits that one would enjoy because of its delicious
colour and taste
¢and they will be honoured} that is, they will not be despised or
looked down upon; rather they will be respected, appreciated and
dignified.

They will honour one another and the angels will honour them,
entering upon them from every gate and congratulating them for
having attained this great honour. And they will be honoured by the
Most Generous of those who show generosity, Who will bestow upon
them all kinds of blessings that will bring joy to their hearts and souls.

¢in gardens of delight} that is, in gardens that are filled with joy
and happiness because of what they contain of all sorts of bliss, such
as no eye has seen, no ear has heard, nor has it crossed the mind of
man, and they are free of all that could spoil their delights, of any
kinds of stresses and troubles.

One of the ways in which they will be honoured by their Lord
and will honour one another is that they will be €seated on couchesj
which are raised seats adorned with all kinds of fine and beautiful
cloth. They will be reclining on these couches in a way that reflects
comfort, serenity and joy,
gfacing one another} and their hearts will be free of rancour, their love
will not be tainted with any element of hate, and they will be delighted
to be together, facing one another in a manner that is indicative of the
harmony between their hearts. They will show proper etiquette to one
another, not turning their backs on one another; rather the fact that
they are described as facing one another is indicative of their perfect
Joy and perfect etiquette towards one another.

€A cup will be passed around among them with wine from a
flowing springj that is, boys who are ready to serve them will go
around with delicious drinks, in beautiful cups, filled with nectar
scented with musk; these will be cups of wine, but that wine will
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be different from the wine of this world in all aspects. In colour it is
¢§whitep which is one of the best of colours, and in taste it will be
ddelicious to those who drink it}; the one who drinks it will enjoy it
whilst drinking it and afterwards.

It will be free of anything that may harm the mind or cause the
drinker to lose his mind; he will not become intoxicated by it and it
will not lead to any headache or hangover.

Having told us of the food, drink and gatherings of the people

of paradise, and the delights, in general terms and in detail, that are
included in the phrase €gardens of delight, so that people may know
what is there, and thus they will long for it, Allah now speaks of their
spouses, saying:
§And with them will be chaste women with big beautiful eyes who
restrain their glances} that is, with the people of paradise, with big
beautiful eyes, reaching the pinnacle of beauty and restraining their
glances.

What is meant is either that this beautiful and chaste woman
restrains her glance and looks only at her husband, because of her
chastity, and she does not look beyond him to anyone else, and because
of the perfection and beauty of her husband, which is such that she
does not want anyone else in paradise but him; or it may be the
phrase translated as €restrain their glances} means that they are so
beautiful that the husband looks only at his spouse, and restrains his
glance which indicates that his thoughts and love are only for her.
Both meanings are possible and both are sound.

All of this is indicative of the beauty of both men and women in
paradise and their love for one another, which is such that no one
would look at anyone else and they will all be extremely chaste; there
will be no envy or resentment or grudges, because of the absence of
the causes thereof.

gwith big beautiful eyes} this refers to the beauty of the eye and
its lovely shape
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€as if they namely the hoor al-‘een fare eggs carefully guardedp
that is, covered. That is because of their beauty and purity, and
indicates that their colours are the most beautiful of colours and the
most delightful to behold, with no blemishes or dark patches.
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37:50. They will turn to one another with questions.
37:51. One of them will say: I had a friend [on earth],
37:52. who used to say: Are you one of those who believe

37:53. that when we have died and become dust and bones, we will be
brought to account?

37:54. He will say: Shall we look for him [in the fire]?

37:55. So he will look down and see him in the middle of the blazing
fire.

37:56. He will say: By Allah, you almost brought about my ruin!

37:57. Were it not for the grace of my Lord, I too would have been
there [in hell].

37:58. Is it then that we are not going to die,

37:59. except our first death, and that we will not be punished?
37:60. Surely this is the supreme triumph!

37:61. For the like of this let all strive, who wish to strive.
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Having described their bliss and perfect happiness, with food and
drink, beautiful spouses and splendid places to sit, Allah now describes
how they will converse with one another and speak of matters of the
past, and they will continue talking and asking one another questions,
until the conversation leads to one of them saying:
¢l had a friend} in the former world who denied the resurrection and
criticised me for believing in it, and he gused to sayp to me: €Are
you one of those who believe that when we have died and become
dust and bones, we will be brought to accountj that is, requited for
our deeds?

In other words (this disbelieving friend asked): How can you
believe such a far-fetched notion which is very strange, that when we
have disintegrated and become dust and bones, we will be resurrected
and brought back to life, then we will be brought to account and
requited for our deeds?

The one who is in paradise will say to his brethren: this is my
story and this is what happened between me and my friend; I was and
remained a true believer, whilst he did not believe in the resurrection
and persisted in denying it until we died, then we were resurrected,
and | attained what you see of bliss, which the Messengers told us
about, and he has undoubtedly ended up in pain and suffering.

¢Shall we look for him [in the fire]} and see what happened to him,
for it will increase our joy and happiness with what we are enjoying,
when we see that with our own eyes?

What appears to be the case, with regard to what the people of
paradise have of joy in being together and in harmony with one
another, is that they will respond to what he says and will go with
him to look at his friend.
¢So he will look down} and will see his friend
gin the middle of the blazing fire} that is, in the midst of torment,
overwhelmed and surrounded by punishment.
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¢He will sayp, blaming him for his predicament and expressing
gratitude to Allah for His blessing in saving him from his friend’s
attempt to mislead him:
gBy Allah, you almost brought about my ruin!} That is, you almost
destroyed me because of what you tried to confuse me with of your
specious arguments.

¢§Were it not for the grace of my Lordp and His making me
steadfast in Islam
¢l too would have been there [in hell]}, suffering the punishment
with you.

¢Is it then that we are not going to die, except our first death,
and that we will not be punished?}» That is, the believer will say
this, overjoyed with the blessing that Allah will bestow upon the
people of paradise, of remaining there for ever and being safe from
punishment. It is a question in the sense of an affirmation. In other
words, he will say to his friend who is now being punished: Do you
still claim that we will not die, except our first death, and that there
will be no resurrection or punishment after that?

In the phrase €They will turn to one another with questions} (37:
50), the object of the question is not mentioned, but the context is one
of joy and happiness, which indicates that they will ask one another
about whatever matters will bring them joy, and they will discuss
issues concerning which there were disputes and confusion.

It is well known that people of knowledge find joy in raising
questions about issues and researching matters, and that joy is greater
than the pleasure that other people find in discussing worldly matters.
So they will have an abundant share of this kind of joy, and they will
attain discovery of some facts in paradise that cannot be expressed.

Having mentioned the bliss of paradise and described it in these
beautiful terms, Allah (45) praises it and makes those who are striving
long for it, and He encourages them to strive even harder:
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gSurely this is the supreme triumphj by virtue of which they attain
all that is good and all that their hearts desire, and everything that
concerns them or harms them is warded off thereby. Could there be
any greater triumph to be sought, or is this the ultimate, as they have
attained the pleasure of the Lord of the earth and the heavens, and
have found the joy of being near to Him and knowing Him, seeing
Him and listening to His words?

¢For the like of this let all strive, who wish to strived for it is the
most deserving of spending that which is most precious, and it is the
first thing for which smart and knowledgeable people should strive,
and it is the source of the greatest regret if the diligent person lets any
time pass without doing righteous deeds that will bring him closer
to paradise, so how about if he does deeds that bring him closer to
the fire?
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37:62. Is that the better dwelling place, or the tree of Zaggoom?*’

%7 The contrast here is between paradise and all that it contains of pleasure,
Joy, delicious food and drink, and so on, and hell with the bitter fruit borne
by the infernal tree of Zagqoom.
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37:63. Verily We have made it a torment for the wrongdoers.
37:64. Itis a tree that grows from the depths of hell;

37:65. Its fruits are like the heads of devils.

37:66. They will surely eat thereof, filling their bellies.

37:67. Then on top of that they will be given a mixture of filthy,
scalding water to drink,

37:68. Then to hell will they return.*®

37:69. For they found their fathers going astray

37:70. and they hastened to follow in their footsteps.

37:71. Indeed before them many of the earlier peoples went astray
37:72. even though We sent Messengers to them to warn them.

37:73. So see what was the fate of those who had been forewarned [but
did not pay heed],

37:74. except the chosen [and sincere] slaves of Allah.

¢ls that the better dwelling place} that is, is that bliss of the people
of paradise, that We have described, better — or the punishment in hell
that will involve all kinds of torment? And which of the two foods is
better — that which We have described in paradise, or the food of the
people of hell? It is €the tree of Zagqoom. Verily We have made it a
torment} that is, a punishment
€for the wrongdoersp who wronged themselves by disbelieving and
committing sins.

4t is a tree that grows from the depths of hell} that is, from the
middle of hell. That is where it emerges, and the substance of which
it is made is the worst of substances. The vileness of the place where
it grows is indicative of how vile and foul this plant is. Hence Allah
draws our attention to its vile nature by mentioning where it grows

48 The place where they will drink this filthy, scalding water will be outside
hell; they will be taken there to drink it, then they will be brought back
into hell.
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and the way in which He describes its fruits, for they are €like the
heads of devils}. After that, do not ask about its taste, or what it will
do to their insides and their bellies; they will have no other food and
they will have no choice but to eat it.

Hence Allah says: § They will surely eat thereof, filling their
bellies. This is the food of the people of hell, and how awful their
food will be.

Then Allah mentions their drink: §Then on top of that} that is,
after that food,
gthey will be given a mixture of filthy, scalding water to drinkj that
is, water that is extremely hot. This is like the verses in which Allah
(45) says:

4...If they cry for help, they will be given water like [boiling] dregs
of oil that will scald their faces. What a dreadful drink, and what a
miserable resting-place! P (al-Kahf 18: 29)

—and:

«...and be given scalding water to drink that will tear their intestines?}
(Muhammad 47: 15)

¢Then to hell will they return® their abode to which they will
return will be hell, so that they may taste its severe punishment and
extreme heat. There is nothing more wretched than that.

It is as if it was asked: what brought them to this abode? So Allah
says: €For they found their fathers going astray and they hastened
to follow in their footsteps} that is, they hastened to follow them
in misguidance, and they did not pay any attention to that to which
the Messengers called them, or of that of which the Books warned
them, or the words of those who offered sincere advice; rather they
opposed them by saying:
4...We found our forefathers following a certain path, and we are
following in their footsteps.$ (az-Zukhruf 43: 23)
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¢Indeed before them many of the earlier peoples went astray}
before those who are addressed here, and few of them believed and
were guided.

geven though We sent Messengers to them to warn them} against
that misguidance.

§So see what was the fate of those who had been forewarned}.
Their fate was doom, disgrace and shame. So let these people
beware of persisting in their misguidance, lest they meet the same
fate.

Because those who were warned did not all go astray — rather
some of them believed and were sincerely devoted to Allah — Allah
states that they were exempted from doom, as He says: gexcept the
chosen [and sincere] slaves of Allahj that is, those whom Allah chose
and singled out for His mercy because of their sincerity; their end
was good.

Then Allah mentions examples of the fate of disbelieving nations:
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37:75. Indeed Nooh called upon Us, and how excellent was Our
response!
37:76. We saved him and his family from great distress
37:77. and We made his offspring the only survivors.

37:78. We left for him [a favourable mention] among subsequent
generations:
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37:79. Peace be upon Nooh among all nations.
37:80. Thus do We reward those who do good.
37:81. Verily he was one of Our believing slaves.
37:82. Then We drowned the others.

Here Allah tells us about His slave and Messenger Nooh (¥2),
the first of the Messengers. When he called his people to Allah for
that lengthy period and his call only increased them in aversion, he
called upon his Lord and said:

¢...My Lord, do not leave on earth a single living soul from among
the disbelievers.} (Nook 71: 26)

—and:

¢...0 my Lord, help me against those who spread mischief.p
(al-‘Ankaboot 29: 30)

Allah answered his prayer and praised Himself, saying: §and how
excellent was Our response .

Allah responded in a way that was exactly what Nooh asked for:
He saved him and his family from great distress, drowned ail the
disbelievers and left his offspring to produce future generations.
So all people are descended from Nooh (3%%). And Allah granted
him a favourable mention that would endure until the time of later
generations, because he did well in worshipping the Creator and
showed kindness to His creation. This is Allah’s way with those who
do good: He causes them to be mentioned favourably, commensurate
with their good deeds.

The words 4 Verily he was one of Our believing slaves} indicate
that faith is the highest status anyone can attain, and that it includes
all teachings of religion, both fundamental and minor issues, because
Allah praised the elite of His creation for having faith.
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37:83. Verily among those who followed his way was Ibraheem,
37:84. for he came to his Lord with a pure heart.

37:85. He said to his father and his people: What are these that you
worship?

37:86. Is it falsehood — gods other than Allah — that you seek?
37:87. What, then, do you think of the Lord of the worlds?%°

49 That is, what shortcomings do you think He has, so that you worship gods
other than Him?
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37:88.
37:89.
37:90.
37:91.
37:92.
37:93.
37.94.
37:95.
37:96.

37:97.

37:98.
37:99.

37:100.
37:101.
37:102.

37:103.

Then he cast a glance at the stars®®

and said: Indeed I am sick.”’

So his people turned away from him and left.

Then he turned upon their gods and said: Will you not eat?
What is the matter with you that you do not speak?

Then he turned upon them, striking them with his right hand,
and his people came rushing towards him.

He said: Do you worship that which you yourselves carve,
when it is Allah Who has created you and everything you make?
They said: Build a pyre for him and throw him into the blazing
fire.

They planned to harm him, but We brought them low.

He said: I am going to [a land where I may freely worship] my
Lord; He will guide me.

My Lord, grant me a righteous son.

So We gave the glad tidings of a forbearing son.

Then when [the son] reached the age where he could help him
in his endeavours, Ibraheem said: O my son, I see in my dream
that I must sacrifice you. What do you think? [The son] said: O
my father, do as you are commanded. You will find me, if Allah
so wills, among the steadfast.

So when they had both submitted to the command of Allah, and
Ibraheem had laid his son face down on the ground,

50 That is, he looked up, thinking of an excuse so that he could avoid going
out with the people for their festival.

3! This could refer to physical sickness, or being sick of his people’s disbelief
and worship of idols. This was a double-entendre by means of which he
avoided lying, whilst his people might understand something other than
what was actually the case.

52 What is meant is that he struck them with force, because the right hand
is usually stronger than the left.
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37:104. We called out to him: O Ibraheem,

37:105. you have already fulfilled the dream. Thus do We reward those
who do good,

37:106. for this was clearly the most difficult of tests.
37:107. And We ransomed him with a tremendous sacrifice.

37:108. We left for him [a favourable mention] among subsequent
generations:

37:109. Peace be upon Ibraheem.
37:110. Thus do We reward those who do good.
37:111. Verily he was one of Our believing slaves.

37:112. We gave him the glad tidings of Is-hdq, a Prophet, one of the
righteous.

That is, among the party of Nooh (3% ) and those who followed
his path of prophethood and conveying the message, calling people
to Allah and answering that call, was Ibraheem al-Khaleel (33).

¢for he came to his Lord with a pure heart} that was free of doubt
and desires that prevent one from understanding the truth and acting
upon it. If a person’s heart is pure, he will be safe from all evil and
will attain all good.

As aresult of being pure, Ibraheem was free of ill feelings and envy
towards people, and other bad attitudes. Hence he sincerely advised
others about Allah, starting with his father and his own people:
gHe said to his father and his people: What are these that you worship?$
This was a question by way of denunciation and establishing binding
proof.

dls it falsehood — gods other than Allah — that you seek?$ That
is, do you worship — besides Him — false gods that are not gods at all
and are not fit to be worshipped? What do you think the Lord of the
worlds will do to you, when you worship others besides Him? This
was warning them of the requital for persisting in their ascription of
partners to Allah.
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(It was as if he was saying): what do you think the Lord of the
worlds has of shortcomings, so that you ascribed rivals and partners
to Him?

Ibraheem (¥ ) wanted to break the idols and find a way to do
so0. He took the opportunity of their heedlessness when they went to
celebrate one of their festivals. He went out with them, §Then he
cast a glance at the stars and said: Indeed I am sick. According to
the saheeh hadith:

«Ibraheem only lied on three occasions: when he said §Indeed I am
sick}, when he said:

€...Nay, it was this one, the biggest of them, who did it...} (al-4nbiya’
21:63)

- and when he said of his wife: She is my sister.» (A sound hadith
recorded by at-Tirmidhi)

The aim of his staying behind and not going out with them was so
that he could carry out his plan concerning their gods.
€So his people turned away from him and leftp. When he found the
opportunity,
¢ Then he turned upon their gods} that is, he rushed to them, stealthily,
dand saidp to them, by way of ridiculing them:
g§Will you not eat? What is the matter with you that you do not speak?}
That is, how can it be appropriate for them to be worshipped when
they are more helpless than animals which eat and make sounds? For
these are inanimate things that do not eat or speak.

¢Then he turned upon them, striking them with his right hand}
that is, he began to strike them with force, until he broke them to
pieces, except the largest one of them, so that the people would come
back to it.

dand his people came rushingd that is, running gtowards himj,
wanting to attack him, after having investigated the matter. They said:
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€...Who has done this to our gods? He must surely be one of the
wrongdoers!} (al-Anbiya’21: 59)

It was said to them:
€...We heard a young man speaking ill of them; he is called Ibraheem.}»
(al-Anbiya’21: 60)

He said:

¢§And, by Allah, I have a plan for your idols, after you leave.j
(al-Anbiya’21: 57)
So they rebuked him and criticised him, but he said:

¢...Nay, it was this one, the biggest of them, who did it. So ask them,
if they can speak! So they started thinking and said to one another:
Surely it is you who are doing wrong. But then they relapsed into
their former obstinacy [and said]: You know full well that these [idols]
cannot speak. Ibraheem said: Do you then worship, besides Allah,
that which cannot benefit or harm you in any way? Fie on you and
on all that you worship besides Allah! Have you then no sense?j
(al-Anbiya’21: 63-67)

¢§He saidp here: Do you worship that which you yourselves
carve that is, you make it with your own hands and manufacture it
yourselves? How can you worship them, when it is you who make
them, and fail to show devotion to Allah alone, when it is He §Who
has created you and everything you make? They said: Build a pyrep
that is, a tall structure, and light a fire in it, €and throw him into the
blazing fire}r as a punishment for what he had done of breaking their
gods.

§They planned to harm him} that is, to kill him in the worst
manner
¢but We brought them low}. Allah caused their plan to backfire on
them, and He made the fire cool and safe for Ibraheem.

Because they did this to him, and he established proof against them
and left them no excuse, §€He said: I am going to [a land where I may
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freely worship] my Lord} that is, | am migrating for His sake, heading
towards the blessed land, the land of ash-Sham (Greater Syria).
g¢He will guide me} that is, He will show me what is best for me in
both my spiritual and worldly affairs. Elsewhere Allah tells us that
Ibraheem said:

¢l will keep away from [and disavow] you and those on whom you call
besides Allah, and I will call upon my Lord; perhaps my supplication
to my Lord will not remain unanswered.y (Marvam 19: 48)

¢My Lord, grant me a righteous son} that was when he despaired
of his people and did not see anything good in them; he asked Allah
to grant him a righteous son, by means of whom Allah would benefit
him during his lifetime and after his death.

Allah answered his prayer, as He says: €So We gave the glad tidings
of a forbearing son}. This was undoubtedly Ismé‘eel (2 ), because
when Allah mentioned the glad tidings of Is-hdq, He mentioned his
son Ya‘qoob after him:

... Then We gave her the glad tidings of Is-hdq and, after Is-haq, of
Ya‘qoob.# (Hood 11: 71)

This indicates that Is-haq was not the one who was to be sacrificed.

Allah described Ismé‘eel (&) as forbearing, which implies that
he was patient, had a good attitude, was big-hearted and was forgiving
towards anyone who caused offence.

4 Then when [the son] reached the age where he could help him in
his endeavours} that is, he reached an age where he was the dearest
he could be to his father, for there was no longer any trouble in
looking after him and he could now be of benefit to him, Ibraheem
() said to him:
¢l see in my dream that I must sacrifice you that is, [ have seen in
my dream that Allah is commanding me to sacrifice you. The dreams
of the Prophets are revelation from Allah.



Soorat as-Sdffat (83-112) I 215

§What do you think?P For the command of Allah (45) must be
fulfilled.

Ismé‘eel said, showing patience, seeking reward with Allah,
and showing obedience to his father: §O my father, do as you are
commandedp that is, go ahead and do what Allah has commanded
you to do.
¢You will find me, if Allah so wills, among the steadfastjz. Isma‘eel
told his father that he had resolved to be patient, and he mentioned
the will of Allah (45) alongside that, because nothing happens except
by Allah’s will.

4So when they had both submitted to the command of Allahj
that is, Ibraheem and his son Isma‘eel, when Ibraheem resolved to
kill his son, the apple of his eye, in obedience to the command of his
Lord, and for fear of His punishment, and Isma‘eel resolved to be
patient, and regarded this ordeal as nothing, so as to obey his Lord
and please his father.
gand Ibraheem had laid his son face down on the ground} so that
he could slaughter him. He made him lie with his face towards the
ground, so that he would not have to look at his face at the moment
of slaughter.

& We called out to him} at that tense moment, when he was about
to do that astounding deed
4O Ibraheem, you have already fulfilled the dream} that is, you have
done what you were instructed to do, and you resolved to do it and
took all the measures that were required, and now there is nothing
left but to pass the knife over his throat.
§Thus do We reward those who do good} in worshipping Us, giving
precedence to seeking Our pleasure over their own whims and desires.

¢for thisp with which We tested Ibraheem (32)
gwas clearly the most difficult of tests} that is, through which the
purity of Ibrdheem (322 ), his love for his Lord and the fact that he
was indeed the close friend of Allah, were made manifest and became
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clear. When Allah bestowed Isma‘eel (2% ) upon Ibraheem (&), he
loved him dearly, but he was also the close friend of the Most Gracious
(Khaleel ar-Rahman), and close friendship is the highest level of love;
it is a level of love in which there is no room to love anything else,
a level which dictates that one be attached to one’s beloved with all
of one’s heart.

As part of Ibrédheem’s heart became attached to his son Isma‘eel,
Allah (4g) wanted to make his entire heart attached to Him and to
test how sincere and strong the bond of close friendship was. So He
commanded him to slaughter the one whose love had competed with
the love of his Lord.

But when Ibrdheem gave precedence to love of Allah over his
own desires, and resolved to slaughter his son, all attachment to
competitors was removed from his heart, whereupon there was no
longer any benefit in slaughtering him. Hence Allah says:

gfor this was clearly the most difficult of tests. And We ransomed
him with a tremendous sacrifice that is, he was replaced with a
great ram, which Ibraheem slaughtered. It was great in terms of it
being the ransom for Isma‘eel, and in terms of it being one of the
sublime acts of worship, and in terms of it being a means of drawing
closer to Allah and a precedent to be followed until the Day of
Resurrection.

gWe left for him [a favourable mention] among subsequent
generations: Peace be upon Ibraheemj that is, We left for him a
favourable mention among the later generations, as was the case
among earlier generations. In every subsequent era, Ibraheem (&)
was and is inevitably loved, venerated and praised.

¢Peace be upon Ibraheem} this is a salutation to him, as in the
verse in which Allah says:

¢Say: Praise be to Allah and peace be upon His slaves whom He has
chosen...» (an-Naml 27: 59)
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¢§Thus do We reward those who do good} in worshipping Allah
and in dealing with people; We grant them a way out from hardship
and grant them a good end and honourable mention.

€ Verily he was one of Our believing slaves who believed in what
Allah enjoined them to believe in, and whose faith reached the level
of certainty, as Allah (35) says elsewhere:

§Thus We gave Ibraheem an insight into [Allah’s] mighty dominion
over the heavens and the earth, so that he might be one of those who
have certain faith.} (al-4n‘dm 6: 75)

§We gave him the glad tidings of Is-haq, a Prophet, one of the
righteous® — this was the second glad tidings of Is-haq, after whom
came Ya‘qoob. Allah gave the glad tidings that he would be born
and would survive, and his offspring would survive, and that he
would be a Prophet, one of the righteous. This was multiple glad
tidings.
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37:113. We blessed him and Is-hédq, but among their descendants are
some who do good and some who clearly wrong themselves.

¢ We blessed him and Is-haqp that is, We sent down upon them
blessings. The implicit meaning of the word barakah (blessing) is
growth and increase in knowledge, good deeds and offspring. From
their offspring, Allah brought forth three great nations: the nation of
the Arabs, from the offspring of Isma‘eel; the nation of the Israelites;
and the nation of the Romans (and Byzantines) from the offspring
of Is-hagq.
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¢but among their descendants are some who do good and some
who clearly wrong themselves}, that is, there are some who are
righteous and some who are evildoers, some who are just and some
wrongdoers whose wrongdoing became evident as a result of their
disbelief and ascription of partners to Allah. Perhaps these words
are aimed at warding off wrong impressions, because the words
¢We blessed him and [s-hdq} may give the impression that all their
offspring are included in that blessing, and that part of the blessing
is that all of their offspring should be doers of good. Therefore Allah
(4%) tells us that some of them are doers of good and some of them
are wrongdoers. And Allah knows best.
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37:114. Indeed We bestowed Our favour upon Moosé and Haroon,

37:115. and We saved them and their people from great distress,
37:116. And We helped them, so that they became the victors.
37:117. We gave them [Moosé and Haroon] the clear scripture
37:118. and guided them to the straight path;

37:119. And We left for them [a favourable mention] among subsequent
generations:

37:120. Peace be upon Moosa and Haroon.
37:121. Thus do We reward those who do good.
37:122. Verily they were among Our believing slaves.
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Here Allah mentions His favour to two of His slaves and
Messengers, namely Moosa and Haroon, the two sons of ‘Imran, upon
whom He bestowed prophethood and made them His Messengers
who called people to Allah (45); He saved them and their people
from their enemy, Pharaoh, and helped them against him, until Allah
drowned him whilst they were looking on; and Allah sent down to
them the clear scripture, namely the Torah which contained rulings,
exhortations and explanation of all things. Allah guided them to the
straight path by prescribing to them a religion with sound rulings and
teachings that lead people to Allah, and He blessed them by enabling
them to follow it.

§And We left for them [a favourable mention] among subsequent
generations: Peace be upon Moosi and Haroon} that is, Allah
caused them to be highly spoken of and praised among subsequent
generations, so it is more apt that this should have been the case among
earlier generations. § Thus do We reward those who do good. Verily
they were among Our believing slaves.
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37:123. Verily llyas was one of the Messengers.

37:124. He said to his people: Will you not fear Allah?

37:125. Do you call upon [the idol] Ba‘l and forsake [the worship of]
the Best of creators,



220 l Tafseer as-Sa‘di Juz’23

37:126. Allah, your Lord and the Lord of your forefathers?

37:127. But they rejected him, so they will surely be brought up [for
punishment],

37:128. except the chosen [and sincere] slaves of Allah.

37:129. And We left for him [a favourable mention] among subsequent
generations:

37:130. Peace be upon llyas.
37:131. Thus do We reward those who do good.
37:132. Verily he was one of Our believing slaves.

Here Allah (4&) praises His slave and Messenger llyas (32) for
being a Prophet and Messenger, and for calling people to Allah, and
tells us that he instructed his people to fear Allah and worship Allah
alone, and he forbade them to worship an idol of theirs that was called
Ba‘l (Baal), and told them not to forsake the worship of Allah Who
created humankind and created them well, cared for them in the best
manner and bestowed upon them blessings both visible and invisible.

How could you forsake the worship of Allah, Who did all this, for
the sake of worshipping an idol that can neither cause harm nor bring
benefit, and can neither create nor grant provision; in fact it does not
even eat or speak? Can this be anything but the worst misguidance,
foolishness and error?

¢But they rejected himj and what he called them to, and they
did not fotlow him. Allah said, warning them: €so they will surely
be brought up [for punishment]} that is, on the Day of Resurrection.
But He did not mention any worldly punishment in their case.

gexcept the chosen [and sincere] slaves of Allahj that is, those
whom Allah chose and blessed them by enabling them to follow their
Prophet, so they will not be brought up for punishment; rather they
will have a great reward from Allah.

§And We left for himp namely Ilyis
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¢[a favourable mention] among subsequent generationsj, as he was
highly spoken of.

¢Peace be upon Ilyasp that is, salutation from Allah and from His
slaves to him.

€Thus do We reward those who do good. Verily he was one of
Our believing slavesi. Allah praised him as He praised his fellow
Prophets. May the blessings and peace of Allah be upon them all.

. ﬂ

oog b zo g ety AR :“
Sl u=lY U",‘:"“‘rr'“‘-vjug,) u;,»-\l, ‘,:
3

\

-
-

OYA-YY ioblalls ) ) ( @ Coglam
37:133. Verily Loot was one of the Messengers.
37:134. We saved him and all his family,
37:135. except an old woman who stayed behind.
37:136. Then We destroyed the others.
37:137. Surely you pass by their ruins by day
37:138. and by night. Will you not then understand?

This is praise from Allah for His slave and Messenger Loot,
because he was a Prophet and Messenger who called his people
to Allah and forbade them to ascribe partners to Allah and commit
shameful acts. But when they did not stop, Allah saved him and his
entire family, so they left by night and were saved,
gexcept an old woman who stayed behind}. That is, she was among
those who stayed behind and were punished. She was the wife of
Loot who did not follow his religion.

g§Then We destroyed the others} by turning their houses upside
down,
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€And We turned [their city] upside down and let loose upon them a
shower of stones of baked clay. (al-Hijr 15: 74)
— until they became lifeless and still.

gSurely you pass by their ruins} that is, the ruined dwellings of
the people of Loot ¢by day and by night}s that is, at those times; you
frequently pass by them, so there is no room for doubt.
g§Will you not then understandj the signs and lessons, and refrain
from that which leads to doom?
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37:139. Verily Yoonus was one of the Messengers.

37:140. He ran away to the fully-laden ship,
37:141. then he drew lots with them?®3 and he was one of those who lost.

37:142. Then the fish swallowed him. He had done an act worthy of
blame.

37:143. Were it not for the fact that he was one of those who glorified
Allah a great deal,

37:144. he would have remained in its belly until the Day of Resurrection.

37:145. But We caused him to be cast up, sick, on the barren shore,

33 When the sea grew rough and the ship was tossed about by the waves, the
crew of the ship feared that they would be drowned, so they decided to
lighten the load in order to save themselves. They drew lots to determine
who should be thrown overboard, and Yoonus lost the draw.
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37:146. and We caused a gourd vine to grow for him.

37:147. We sent him as a Messenger to a hundred thousand people or
more,

37:148. and they believed, so We allowed them to enjoy life for a while.

This is praise from Allah (45) for His slave and Messenger Yoonus
ibn Matta, as He praised his fellow Messengers for being Prophets
who conveyed the message and called people to Allah.

Allah (45) tells us that He punished him in this world then saved
him from that punishment, because of his faith and righteous deeds.

¢He ran away} that is, he ran away from his Lord in anger, thinking
that We would not punish him (c¢f 2/: 87) or detain him in the belly
of the fish. Allah does not mention the cause of his anger or the sin
that he committed, because there is no benefit for us in mentioning
that. Rather what benefits us is to tell us that he committed a sin and
Allah punished him for it, despite the fact that he was one of the noble
Messengers, and that He saved him after that and absolved him of
blame, and made available to him the means of well-being.

When he ran away and fled €to the fully-laden ship} that was
laden with passengers and goods, and he embarked along with others,
the fully-laden ship became too heavy, so they needed to throw some
of the passengers overboard. It was as if no one stood out to them,
so they cast lots in order to determine who should be thrown into
the sea, which was indicative of fairness on the part of the ship’s
crew. When Allah decrees something, He creates the means to bring
it about.

When they drew lots, it was Yoonus who was chosen by this means,
gand he was one of those who lost}, so he was thrown into the sea.
& Then the fish swallowed him}. At the time when the fish swallowed
him, he €had done an act worthy of blame}, which was his
inappropriate anger.
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¢§Were it not for the fact that he was one of those who glorified
Allah a great deal} that is, he had previously done a great deal of
worship, glorifying and praising his Lord, which he continued to do
in the belly of the fish, as he said:

¢...There is no god but You. Glory be to You; I have indeed done
wrong.p (al-Anbiya’21: 87)

ghe would have remained in its belly until the Day of Resurrectionj
that is, it would have been his grave. But because of his glorification
and worship of Allah, Allah (4g) saved him. Thus does Allah save
the believers when hardship befalls them.

¢But We caused him to be cast up, sick, on the barren shorej
that is, the fish cast him out of its belly onto the barren shore, which
was land that was empty and devoid of people, in addition to being
devoid of trees and shade.
gsickd that is, he was ill because of his stay in the belly of the fish,
to the extent that he was white like a newly hatched chick.

gand We caused a gourd vine to grow for him} to give him shade,
because it is cool and gives cool shade, and no flies land on it. This
was the effect of divine kindness towards him.

Then Allah bestowed further kindness upon him and granted a
great blessing to him, by sending him ¢as a Messenger to a hundred
thousand people or morep. What is meant is that they were no more
and no less than that. So he called them to Allah (4g).

gand they believed}, and that was included in his good deeds,
because he was the one who called them.
gso We allowed them to enjoy life for a while} as Allah averted the
punishment from them, even though all the reasons for it to befall
them had been present.

Allah (45) says elsewhere:

§There was no city that believed [after seeing the punishment] and
benefitted from its faith except the people of Yoonus. When they
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believed, We removed from them the punishment of disgrace in this
world, and allowed them to enjoy life for a while.p (Yoonus 10: 98)
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37:149. So ask them: Does your Lord have daughters while they have
sons?%

37:150. Or did We create the angels as females, whilst they were present
and watching?

37:151. Nay, it is one of their fabrications when they say:
37:152. Allah has begotten [offspring]; verily they are lying.
37:153. Would He [really] choose daughters rather than sons?
37:154. What is the matter with you, that you judge as you do?
37:155. Will you not then pay heed?

37:156. Or do you have clear proof?

37:157. Then bring your scripture, if you are telling the truth.

#So ask them} that is, ask those who ascribe others with Allah,
who worship angels, and claim that they are the daughters of Allah.
Thus they combined ascription of partners to Allah with describing
Him in a manner that did not befit His Majesty.
€Does your Lord have daughters while they have sons?} That is, this
is an unfair division, ascribing offspring to Allah, and attributing to

5% The pagans of Quraysh regarded the angels as daughters of Allah and
worshipped them. (at-Tabari)
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Him what they regarded as the inferior of the two, namely daughters
which they did not want for themselves. This is like the verse in
which Allah says:

¢ And they ascribe daughters to Allah — glory be to Him! — but for
themselves they choose what they desire [sons].® (an-Nahl 16: 57)

Moreover, they described the angels as daughters of Allah and were
certain of that. But Allah (4g) says, confirming that they were lying:
4¢Or did We create the angels as females, whilst they were present
and watching} their creation? In other words, that is not the case;
they did not witness their creation.

This indicates that they said these words without knowledge; rather
this was a fabrication against Allah. Hence He says:
¢Nay, it is one of their fabrications} that is, it is one of their blatant
lies §when they say: Allah has begotten [offspring]; verily they are
lying$.

€Would He [really] choose daughters rather than sons? What is
the matter with you, that you judge as you dod in this unfair manner?

€ Will you not then pay heed} and realise that this is a false and
unfair view? If you paid heed, you would not say such a thing.

4Or do you have clear proof} to support what you say, from
scripture or a Messenger?

All of that is not true, hence Allah says: §Then bring your scripture,
if you are telling the truthj». Whoever says something, but does not
produce sound evidence for it, is deliberately lying, or is speaking
about Allah without knowledge.
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37:158. They claim that there is kinship between Allah and the jinn,
but the jinn know that they [those who make this claim] will
be brought up for punishment.

37:159. Glory be to Allah and [exalted be He] far above what they ascribe
[to Him],

37:160. except [what] the chosen [and sincere] slaves of Allah [ascribe
to Him of perfect attributes].

That is, these polytheists claimed that there was kinship between
Allah and the jinn, just as they claimed that the angels were the
daughters of Allah and their mothers were from among the jinn. But
the jinn knew that they would be brought before Allah, so that He
might requite them as humiliated slaves. If there was any kinship
between them and Him, they would not be like that.

4Glory be to Allahp the Almighty Sovereign, the Most Perfect and
Forbearing, and exalted be He far above what the polytheists ascribe
to him of any attribute that stems from their disbelief and ascription
of partners to Him.

dexcept [what] the chosen [and sincere] slaves of Allah [ascribe
to Him of perfect attributes]®. He did not declare Himself to be far
above what His sincere slaves attribute to Him, because they only
attribute to Him that which is befitting to His majesty. That is why
they are described as sincere.
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37:161. Verily neither you nor those whom you worship

37:162. can entice anyone away from Allah,
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37:163. except those who are destined to burn in hell.

That is, you — O polytheists — and those whom you worship besides
Allah cannot entice or mislead anyone except one whom Allah has
decreed is one of the people of hell, so the divine decree will inevitably
come to pass. What is meant here is a declaration that they and their
gods are incapable of misguiding anyone. This highlights the perfect
power of Allah (4g). In other words: do not hope to mislead the sincere
slaves of Allah.

1+ &
"é.””’”wl:b ‘ ; U) . p)l-:’r'fu AW\,L:L::’}’

O-v1g ioblalle ) o)

37:164. [The angels say:] There is not one of us but he has an assigned
place;
37:165. verily we are those who stand lined up in rows

37:166. and verily we are those who glorify Allah.

This highlights that the angels (peace be upon them) are innocent
of what the polytheists attributed to them, and that they are slaves of
Allah who do not disobey Him even for an instant. There is not one
of them who does not have his assigned place and task that Allah has
instructed him to do, and he does not go beyond it. The angels have
no control over the matter at all.

gverily we are those who stand lined up in rowsp in obedience
and in service to Allah.

¢fand verily we are those who glorify Allahp and declare Him to
be above anything that is not befitting to Him. So how — when this is
the case — could they be fit to be partners of Allah? Exalted be Allah
far above that.
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37:167. Indeed they [the disbelievers] used to say:
37:168. If only we had a scripture like the previous nations,
37:169. we would surely have been devoted [and sincere] slaves of Allah.

37:170. But [now that the Qur’an has come to them] they reject it; so
they will come to know [the consequences of their action].

37:171. Our word has already been given to Our slaves, the Messengers,
37:172. that it is surely they who will helped [against their enemies]
37:173. And it is surely Our troops who will be the victors.

37:174. So turn away from them [the disbelievers] for a while.
37:175. Wait and see [what happens to them]; they too will see.
37:176. Do they really seek to hasten Our punishment?

37:177. When it strikes in their midst, evil will be the morning for those
who were wamed [but did not pay heed].

37:178. Turn away from them [the disbelievers] for a while.

37:179. Wait and see [what happens to them]; they too will see.
37:180. Glory be to your Lord, the Lord of Might and Power, and
[exalted be He] far above what they ascribe [to Him].

37:181. Peace be upon the Messengers,
37:182. and praise be to Allah, the Lord of the worlds.
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Here Allah tells us that these polytheists expressed their wishes
and said: If only scriptures had come to us as they came to the earlier
nations, we would have devoted our worship to Allah alone, and we
would have been devoted and sincere to the truth.

But they were lying when they said that, for the best of scriptures
came to them, but they disbelieved in it. Thus it is known that they
defiantly rejected the truth.
gso they will come to know [the consequences of their action}],
namely the punishment when it befalls them. They should not think
that they will have the upper hand in this world either; rather the
decree of Allah cannot be put back and cannot be contradicted, for
He has already decreed that His Messengers and righteous troops will
prevail over others and will be granted a mighty victory from their
Lord, and will be able to establish their religion. This is glad tidings to
anyone who earns the description of being one of the troops of Allah,
by being of sound character and fighting those whom he is instructed
to fight, that he will prevail and be victorious.

Then Allah instructs His Messenger (%) to turn away from those
who are stubborn and do not accept the truth, for there is nothing left
except to wait for the punishment to strike them. Hence He says:
€ Wait and see [what happens to them]; they too will seep whom the
punishment will strike, for it will befall them.

€When it strikes in their midstj that is, when it strikes them and
strikes near them,
devil will be the morning for those who were warned [but did not
pay heed]$, because it will be a morning of evil, punishment and
eradication. Then Allah repeats the command to turn away from them,
and warns them of the coming of the punishment.

Having mentioned in this chapter many of the vile things that
they said and attributed to Him, Allah now declares Himself to be
far above all that, as He says:
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§Glory be to your Lord} and exalted be He
gthe Lord of Might and Power} that is, Who possesses might and
has subdued all things, and exalted be He far above anything bad that
they attribute to Him.

¢Peace be upon the Messengers} because they are free of sin and
flaws, and are sound in what they attribute to the Originator of the
earth and the heavens.

dand praise be to Allah, the Lord of the worldsp. The word
translated here as €praisep appears with the definite article in the
original Arabic, to indicate that it includes all kinds of praise that are
due to Him because of His great and perfect attributes, the deeds by
which He takes care of the worlds and bestows all kinds of blessings,
and by which He averts from them all ills, and controls them in all
their movements and in all circumstances. All praise is due to Allah
(46), for He is holy and far above all shortcomings. He is praised,
loved and venerated for all the perfect attributes that He possesses,
and His Messengers are sound and saluted with peace; those who
follow them in that will have peace in this world and the hereafter,
whereas their enemies are subject to doom and destruction in this
world and the hereafter.

This is the end of the commentary on Soorat as-Saftat.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (32). his family, and
his Companions abundantly until the Day of Judgement.
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38:1. Sad. By the Qur’an full of reminders,

38:2. yet the disbelievers are steeped in arrogance and stubborn
defiance.

38:3. How many nations We destroyed before them; they cried out
[for mercy] when it was too late for deliverance.
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38:4. They deem it strange that a warner has come to them from among
themselves, and the disbelievers say: This man is a magician
and a liar!

38:5. What! Has he made all the gods into one God? This is indeed
most strange!

38:6. The leaders among them left, saying: Carry on as you are, and
hold fast to your gods. There is surely some motive behind it.>?

38:7. We have never heard [the like] of this in the religion we learned
from our forefathers. It is nothing but a fabrication.

38:8. What! Has the Reminder [the Qur’an] been sent down to
him alone, out of all of us? Nay, they are in doubt about My
Reminder, for they have not yet tasted My punishment.

38:9. Or do they possess the treasuries of the bounty of your Lord,
the Almighty, the Bestower?

38:10. Or is theirs the dominion of the heavens and the earth and all

that is between them? Then let them ascend [to heaven] by any
means.*®

38:11. They are nothing but troops [of disbelievers] who have gathered

against [the Prophet], but they will soon be defeated.’’

55

56

57

This verse refers to an incident in which the leaders of Quraysh walked
out of a discussion with the Prophet (£) in the house of his paternal
uncle Abu Télib. They claimed that the Prophet (%) had ulterior motives
in calling them to Islam and wanted to gain power over them, and they
were determined not to yield to him.

Because the disbelievers did not think that Muhammad (5&%) deserved to
receive revelation, Allah challenged them to ascend to heaven, take control
of the universe and stop the revelation coming down, or decide who was
most deserving of receiving it — if they could. (al-Qurtubi; al-Kash-shdf,
ar-Razi; an-Nasafi)

Here Allah (45) is reassuring the Prophet (3£) and giving him the glad
tidings that the disbelievers will be defeated, which happened to them at
the Battle of Badr. (al-Qurtubi; an-Nasafi; ash-Shawkani; a/-Kash-shdf,
Tafseer Abus-Su ‘ood)
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This is an explanation from Allah (45), describing the Qur’an and
the attitude of those who reject it towards Him and towards the one
who brought it.

4Sad. By the Qur’an full of reminders} that is, it reminds people
of everything that they need to know about the names, attributes and
deeds of Allah, and about religious rulings and what will happen with
regard to the resurrection and requital. Thus it reminds them of the
basic principles and minor issues of their religion.

There is no need here to mention what is confirmed by this oath,
because in fact what is referred to in this oath and what is sworn by
in it are one and the same, which is this Qur’an that is described in
these sublime terms. If the Qur’an is like this, then people’s need for
it surpasses all other needs, and what they must do is accept it and
believe in it, and try to find in it that which will be a reminder to them.

Allah guides whomever He wills to do that; as for those who
disbelieve in it and in the One Who sent it down, their attitude towards
it is darrogance and stubborn defianced that is, arrogance, refusal
to believe in it and pride. What is meant by stubborn defiance is
defiance in rejecting it and trying to refute it and criticise the one
who brought it.

Hence Allah warned them by reminding them of the destruction of
previous nations who disbelieved in the Messengers: when doom came
upon them, they cried out and sought help to avert the punishment
from themselves, but by then €it was too late for deliverance that is,
that was not the time for them to be saved from what they had fallen
into, and there was no escape from that which had befallen them.
So let these people beware lest, if they persist in their arrogance and
stubborn defiance, the same fate befall them as befell those earlier
nations.

g§They deem it strange that a warner has come to them from among
themselvesp that is, these disbelievers find strange something that
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is not strange at all, which is that a warner has come to them from
among themselves, so that they would be able to learn from him and
so that they would know his character very well, because he is one
of them, so they would not be deterred from following him by tribal
feelings. This is something for which they should be grateful and
they should follow him.

But they reacted in the opposite manner to that which was expected
of them, and they expressed amazement by way of rejection. Because
of their disbelief and wrongdoing, they said: ¢This man is a magician
and a lar!p

What he did wrong — according to their view — was that €he made
all the gods into one Godp. In other words, how could he forbid them
to take the so-called partners and rivals as gods, and enjoin them to
devote their worship to Allah alone?
gThisp, namely the message he brought, &is indeed most strange s that
is, it is extremely strange because it is false and corrupt (according
to their view).

¢ The leaders among them left} that is, those whose word was
followed, left, urging their people to adhere to what they believed in
of ascribing partners to Allah
¢saying: Carry on as you are, and hold fast to your gods} that is,
continue in that way, and strive hard to remain steadfast; persist in
worshipping your gods, and do not let anyone deter you or prevent
you from doing that.
¢ There is surely some motive behind it} that is, what Muhammad (%)
has brought of the prohibition on worshipping them; it is deliberate
and he has an ulterior motive and bad intentions. This was a specious
argument that could only be accepted by foolish people, for when a
person calls others to something, whether it is true or not, his view is
not to be rejected by casting aspersions on his intentions, because his
intentions and deeds will affect him only. Rather it is to be refuted by
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presenting something to counter his arguments and invalidate them
by means of proof and evidence. What they meant was: Muhammad
(32) is only calling you to that in order to become a leader among
you, and to be respected and followed.

¢ We have never heard [the like] of this} namely what he is saying
gin the religion we learned from our forefathers that is, we did not
see our fathers doing or saying that, and our fathers never saw their
fathers doing or saying that; so carry on with the religion that your
forefathers followed, for it is true, and this to which Muhammad
(3¥£) is calling you is nothing but fabrications and lies that he has
made up.

This is another specious argument, in addition to the first one,
as they rejected the truth on the basis of something that does not
constitute proof for rejecting any idea at all, namely the argument that
what he brought was contrary to that which their misguided forefathers
followed. Where do we find (in their argument) any proof to refute
the message brought by the Prophet (3)?

¢What! Has the Reminder [the Qur’an] been sent down to him
alone, out of all of us?} That is, what makes him better than us, so
that the Qur’an was sent down to him and not us, and Allah singled
him out for that?
This is yet another specious argument. Where is the proof of that
to refute what he said? Were not all the Messengers like this? Allah
blessed them with the message and instructed them to call people to
Allah.

Because none of these arguments that they produced was fit to
refute what the Messenger (£) brought, Allah tells us where they
came from, and that the people were §in doubt about My Reminderj.
They had no knowledge or clear proof, so they fell into doubt and
were content with it, and when the clear truth came to them and
they had already decided to persist in their doubt, they produced
these arguments to ward off the truth, not as a result of any thorough
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examination of the issue, but because they had decided to turn away.
It is well known that if anyone who has such an attitude and speaks
on the basis of doubt and stubbornness, his words are not acceptable
and he is not able to undermine the truth in the least, because he has
no strong argument. He is the one who is to be blamed and criticised
as soon as he starts talking. Therefore Allah warned them of the
punishment and said:

¢for they have not yet tasted My punishment} that is, they have the
audacity to say these words because they were enjoying a life of
ease in this world, and nothing of the punishment of Allah had struck
them. If they had tasted His punishment, they would not have had
the audacity to say that.

€Or do they possess the treasuries of the bounty of your Lord, the
Almighty, the Bestower?$ So that they can give to whomever they
wish and withhold from whomever they wish, because they said,
§What! Has the Reminder [the Qur’an] been sent down to him alone,
out of all of us?} In other words, the bounty and mercy of Allah (45)
are not under their control, such that they could deny the blessings
and gifts of Allah to anyone.

¢Or is theirs the dominion of the heavens and the earth and all
that is between them} so that they are able to do whatever they want?
g Then let them ascend [to heaven] by any means} that would enable
them to reach the heaven, then cut off and prevent divine mercy from
reaching the Messenger of Allah (3£). How can they say such things
when they are the most helpless and weakest of Allah’s creation? Or
is their aim to gang up and amass troops to cooperate in support of
falsehood and seek to undermine the truth? For that is the reality of
what they really want to do.

But they will not be able to achieve this aim, rather their efforts
will be wasted and their troops will be defeated. Hence Allah says:
€§They are nothing but troops [of disbelievers] who have gathered
against [the Prophet], but they will soon be defeated.
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38:12. Bf:fore them the people of Nooh rejected [their Prophet], as did
‘Ad and the mighty Pharaoh,

38:13. and Thamood and the people of Loot, and the dwellers of
the Wood — such were the parties [who gathered against their
Prophets].

38:14. Each of them rejected the Messengers, therefore My punishment
became inevitable.

38:15. They are only waiting for a single blast [of the Trumpet, on the
Day of Resurrection], after which there will be no turning back.

Here Allah (4g) warns them that He will do to them what He did
to the nations that came before them, who were stronger than them
and gathered more troops to support falsehood.

¢Before them the people of Nooh rejected [their Prophet], as did
‘Adp, the people of Hood
¢and the mighty Pharaoh}{ who commanded great troops and immense
power.

gand Thamood} the people of Silih,

¢and the people of Loot, and the dwellers of the Wood}p — the word
translated here as the § Wood} refers to a place that is crowded with
different types of trees and plants. They were the people of Shu*ayb.
gsuch were the parties [who gathered against their Prophets]i
— they gathered together all that they had of power, people and
weapons in order to refute the truth, but that did not avail them in the
slightest.
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¢Each of them rejected the Messengers, therefore My punishment
became inevitable® for them. So what makes these people (Quraysh)
better than others and more pure of heart, so that they will not meet
the same fate as others?

So let them await ¢a single blast [of the Trumpet, on the Day of
Resurrection], after which there will be no turning back that is, there
will be no way for them to return or go back; it will destroy them and
eradicate them, if they persist in what they are doing.
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They say: Our Lord, hasten for us our share [of the punishment]
before the Day of Reckoning.’®

Bear with patience whatever they say, and remember Our slave
Déawood, the man of endurance [in worship] who constantly
turned [to Us].

Verily We compelled the mountains to glorify Allah with him
in the afternoon and in the morming,

and the birds, too, who flocked to him; they all would echo his
[glorification].

We strengthened him in his kingdom, and granted him wisdom,
and sound judgement [and clarity in speech].

58 They said this by way of ridiculing the Prophet (3£).
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§They say: Our Lord, hasten for us our share [of the punishment]
before the Day of Reckoning} that is, these disbelievers say, in their
ignorance and stubbornness, seeking to hasten the punishment:
gOur Lord, hasten for us our share [of the punishment]} that is, what
has been allocated to us of punishment, in this world,
gbefore the Day of Reckoningp. They persisted in this demand,
and they claimed: If you, O Muhammad (££), were speaking the
truth, the sign of your truthfulness would be that you would bring
the punishment upon us.

Hence Allah said to His Messenger (3£): €Bear with patience
whatever they sayd, as the Messengers before you were also patient
and steadfast, for their words will not harm the truth at all and they
will not harm you at all; rather they only harm themselves

Having instructed His Messenger (££) to bear with patience
whatever his people said, Allah now instructs him to seek help in
being patient by worshipping Allah alone and remembering how true
worshippers worshipped Allah, as He says elsewhere:

4So bear patiently what they say, and glorify and praise your Lord
before the rising of the sun and before its setting...3 (T4 Hd 20: 130)

One of the greatest worshippers was the Prophet of Allah Dawood
(%), gthe man of endurance [in worship]} that is, he had great
stamina in worshipping Allah (45), in both physical and spiritual
terms.
gwho constantly turned [to Us] that is, he turned to Allah in all his
affairs, by repenting to Him, loving Him, showing devotion to Him,
fearing Him, putting his hope in Him, often beseeching Him and
calling upon Him, turning to Him whenever he committed an error,
giving it up and repenting sincerely.

Because of his constantly turning to his Lord and worshipping
Him, Allah subjugated the mountains to him, so that they would
glorify and praise their Lord with him,



Soorat Sad (16-20) I 241

din the afternoon and in the morning} that is, at the beginning and
end of the day.

dandp Allah subjugated §the birds, too, who flocked to him} and
gathered with him.

§they allp — the mountains and the birds §would echo his
[glorification]} in obedience to the words of Allah:

€...O mountains, echo his [glorification of Allah], and you too, O
birds!...» (Saba’34: 10)

This is a blessing that Allah bestowed upon him because of his
worship.

Then Allah tells us how He blessed him with great dominion:
¢§We strengthened him in his kingdom} that is, We strengthened him
with what we gave him of means, and large numbers of troops and
equipment, by means of which Allah strengthened him in his kingdom.

Then Allah tells us how He blessed him with knowledge:
¢and granted him wisdom} that is, prophethood and great knowledge

¢and sound judgement [and clarity in speech] that is, when judging
disputes among people.
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38:21. Has the story of the disputing parties reached you, when they
climbed the wall into his chamber?

38:22. When they entered his chamber, Dawood was startled by them.
They said: Do not be afraid; we are two disputants, one of whom
has wronged the other. Judge between us in truth and do not be
unjust; guide us to the right path.

o PR

38:23. [One of them said:] This is my brother; he has ninety-nine ewes
and | have only one. He said: Let me take care of her, and he
has been overbearing towards me in his speech.

38:24. Dawood said: He has certainly wronged you by demanding
that your ewe be added to his flock. Indeed many associates
[or partners] wrong one another, except those who believe and
do righteous deeds — and how few they are. Then Dawood
realised that We were only testing him, so he asked his Lord
for forgiveness, fell down in prostration and turned to Allah in
repentance.

38:25. So We forgave him for that. Verily nearness to Us awaits him
[in the hereafter], and a blissful journey’s end.

38:26. §We said:] O Dawood, verily We have made you a ruler in the
land, so judge between the people in truth, and do not follow
your desires, lest they lead you astray from the path of Allah.
Verily those who go astray from the path of Allah will have a
severe punishment because they forgot the Day of Reckoning.

Having told us that He gave His Prophet Ddwood sound judgement
when judging disputes among people, for which he was well known,
and people would seek him out for that reason, Allah (45) now tells
us the story of two disputants who came to him concerning an issue
that Allah made a test for Dawood and a lesson, because of a mistake
that he made. But Allah had mercy on him and forgave him, and
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He caused this case to be referred to him. Allah says to His Prophet
Muhammad (§%):

¢Has the story of the disputing parties reached you}, for it is a
wondrous story.

gwhen they climbed the wall into his chamber}, when Dawood was
there. It was a space in which Dawood would worship Allah, and the
two men entered it without permission and without asking permission,
and they did not enter through the door.

Therefore, when they entered upon him in this manner, he was
startled and was afraid of them. They said to him: §we are two
disputants}, so do not be afraid.
gone of us ¢has wronged the other. Judge between us in truth} that
is, justly, and do not side with one of us
¢and do not be unjust; guide us to the right pathp.

The point here is that it became clear to him that the two disputants
were seeking a fair and just verdict, and as that was the case, they
would tell him their story truthfully. So the Prophet of Allah Dawood
was not offended by their exhortation to be fair, and he did not tell
them off for that.

One of them said: €This is my brotherp — he stated that he was
his brother, either by faith or by blood or by friendship, because in
that case there should be no wrongdoing, and wrongdoing on his part
would be worse than wrongdoing on the part of anyone else.
¢he has ninety-nine ewes}, which is a great deal of good, and he
should be content with what Allah has given him
dand I have only onep, but he covets it
¢He said: Let me take care of herp that is, give it to me and let me
be in charge of it
¢and he has been overbearing towards me in his speech that is, he
has overpowered me with his words, because he kept bothering me
until he got the ewe, or almost got it.

When he heard his words — and it is known from the context that
this is what really happened, so there is no reason for anyone to object
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and say: Why did Dawood pass judgement before listening to what
the other party had to say? — Dawood said:

¢He has certainly wronged you by demanding that your ewe be added
to his flock} and this is the usual way with many associates and close
friends.

Then he said: §Indeed many associates [or partners] wrong one
anotherj because wrongdoing is something that is ingrained in people
gexcept those who believe and do righteous deeds} because what they
have of faith and righteous deeds prevents them from wronging others
gand how few they arep. This is like the verse in which Allah (45)
says:

§...But few of My slaves are grateful .} (Saba’'34: 13)

4 Then Dawood realised$, when he had passed judgement between
them,
gthat We were only testing him} that is, We tested him by causing
this case to be referred to him, so as to alert him to something.
¢so he asked his Lord for forgiveness} for what he had done
gfell down in prostration and turned to Allah in repentancej, repenting
sincerely and worshipping Allah.

§So We forgave him for thatj that is, for what he had done, and
Allah bestowed all kinds of honours upon him and said:
¢ Verily nearness to Us} that is, high status and closeness to Us
gawaits him [in the hereafter], and a blissful journey’s end} that is,
destination.

With regard to the mistake that Dawood (¥2 ) made (and for which
he sought forgiveness), Allah does not tell us what it was, because
there is no need to do so. Therefore trying to find out what it was is
unnecessary. Rather what matters in the story that Allah tells us here
is His kindness towards him, and that he repented and turned to Him
and was raised in status thereby, so that after repenting he was better
than he was before.
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[ We said:] O Dawood, verily We have made you a ruler in the
land} when you rule concerning their religious and worldly affairs
¢so judge between the people in truthj that is, with justice, and that
is not possible except with the necessary knowledge, knowledge of
real-life situations and the ability to carry out just rulings.

¢and do not follow your desires} and be biased towards one party
because of blood ties or friendship, or love or hatred for the other party
¢lest theyp namely your desires €lead you astray from the path of
Allah} and take you beyond the bounds of the straight path.
¢ Verily those who go astray from the path of Allah}, especially those
who do so deliberately
¢will have a severe punishment because they forgot the Day of
Reckoningj. If they had remembered it, fear would have been instilled
in their hearts, and they would not have gone along with tempting
desires.
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38:27. We have not created the heavens and the earth, and all that is
between them, in vain. That is what the disbelievers think. So
woe to the disbelievers from the fire!

38:28. Should We equate those who believe and do righteous deeds with
those who spread mischief in the land? Or should We equate
those who fear Allah with the wicked?*?

59 This verse refutes the view of those who did not believe in the hereafter,
and thus believed that the end of the believers and the disbelievers would =
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38:29. This is a blessed Book that We have sent down to you, so that
they may ponder its verses, and so that people of understanding
may pay heed.

Here Allah tells us of His perfect wisdom in creating the heavens
and the earth, and that He did not create them in vain, for no purpose
and to serve no interest.
gThat is what the disbelievers think of their Lord, as they harbour
notions about Allah that are not befitting to His majesty.
¢So woe to the disbelievers from the fired for it is what will settle the
score with them, and it will overwhelm them completely.

Rather Allah’s creation of the heavens and the earth is based on
truth and is for the sake of truth. He created them so that people
may know the perfect nature of His knowledge, might and all-
encompassing authority, and that He alone is deserving of worship,
and not those that did not create even an atom in the heavens or on
earth; and that the resurrection is true, and Allah will judge between
the people of good and the people of evil.

So the one who is ignorant of divine wisdom should not think that
Allah will treat them all equally when He judges them. Hence He
says: §Should We equate those who believe and do righteous deeds
with those who spread mischief in the land? Or should We equate
those who fear Allah with the wicked?$ This is not befitting to divine
wisdom and judgement.

€ This is a blessed Book that We have sent down to you}, in which
there is much goodness and abundant knowledge, guidance away
from error, healing from disease, light to illuminate the darkness, and
every ruling that accountable people may need. It contains definitive

= be the same (namely death, and nothing beyond that). Here Allah confirms
that their ultimate end will not be the same, for the believers will enter
paradise whilst the disbelievers will enter hell.
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evidence for every issue, by means of which it becomes the most
majestic book to appear in this world since Allah created it.

gso that they may ponder its verses} that is, this is the wisdom
behind sending it down, so that people may ponder its verses, and thus
find knowledge in it and reflect upon its subtle meanings and wisdom,
for by pondering and reflecting upon its meanings, thinking about it
time after time, its blessings and good may be attained. This indicates
that it is encouraged to reflect upon the Qur’an and that doing so is
one of the best of deeds, and that recitation which includes reflection
is better than rapid recitation that does not achieve this purpose.

€and so that people of understanding may pay heed} that is, so that
people of sound mind may learn through reflecting upon all issues of
knowledge. This indicates that learning and benefitting from this Book
will be commensurate with a person’s maturity and understanding.
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38:30. We bestowed upon Dawood Sulaymén, a good and faithful slave
who constantly turned [to Us]

38:31. One afternoon, noble swift-footed steeds were presented before

him.
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38:33.

38:34.

38:35.

38:36.

38:37.

38:38.
38:39.

38:40.

. And he kept saying: | love to love these good things [these

horses] because of the command of my Lord,® until [the
galloping horses] disappeared from sight.

[Then he said:] Bring them back to me, and he began to pass
his hands over their legs and necks.

Indeed We tested Sulayman, and placed on his throne a body,
then he turned to Us [in repentance].

He said: My Lord, forgive me and grant me a dominion, the like
of which will never be granted to anyone after me, for indeed
You are the Bestower.

And We made the wind subject to him; it blew gently at his
command, wherever he directed it.

And [We made subject to him] the devils, every kind of builder
and diver,

and other [devils], bound together in shackles.

[We said:] This is Our gift, so give freely or withhold, without
[having to render] account.

Verily nearness to Us awaits him [in the hereafter], and a blissful
journey’s end.

Having praised Dawood and mentioned what happened to him
and what he did, Allah (4£) now praises his son Sulayman (&), as
He says:

§We bestowed upon Dawood Sulaymanj that is, We blessed him
with him, and made him to be a source of comfort and joy to him.

ga good and faithful slave} — this refers to Sulayman (&), who
possessed characteristics that deserved praise, for he €constantly
turned [to Us]$ that is, he constantly turned to Allah in all situations,

%0 He foved the horses because they were kept and trained for the purpose
of fighting in Allah’s cause, and they were referred to in the Torah as they
are referred to in the Qur’an.
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with devotion and love, remembering Him, calling upon Him,
humbling himself and striving hard to earn the pleasure of Allah,
giving precedence to that over all things.

4One afternoon, noble swift-footed steeds were presented before
him$ the words translated here as §noble swift-footed steeds} refer
to fine horses, one of the characteristics of which is that they stand
on three feet, with one foot raised, and they are very beautiful and
pleasant to look at, especially for those who need them, such as kings.
These horses continued to be presented to him until the sunset, and
they distracted him from the afternoon prayer and remembrance of
Allah.

So he said - regretting what he had done and seeking to draw
close to Allah, because they had distracted him, and so as to give
precedence to love for Allah over love for anything else: €I love to
love these good things [these horses]d. The word translated here as
¢loved also includes the meaning of giving precedence to. In other
words, he said: I gave precedence to love of these good things, which
refers to wealth in general. In this case what is referred to is the horses.
¢because of the command of my Lord, until [the galloping horses])
disappeared from sight}.

¢[Then he said:] Bring them back to mej, so they were brought
back
¢and he began to pass his hands over their legs and necks} that is,
he started to cut their legs and necks with his sword.®!

6! This is the interpretation favoured by as-Sa‘di. At-Tabari and others held
a different opinion, namely that this could not be right because it would be
both cruel and a waste of wealth, neither of which would be appropriate on
the part of a Prophet; they suggested that what is meant is either stroking
or patting the horses by way of affection, or examining them, as Sulayman
was a skilled horseman. At-Tabari narrated this view from Ibn ‘Abbas
and regarded it as the correct interpretation of this verse. Here, we have
reflected as-Sa‘di’s view. (Translator)
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¢Indeed We tested Sulayméan} that is, we tested him and tried him
by taking away his dominion and separating him from it, because
mistakes are due to human nature,
dand placed on his throne a body} — this was a devil which Allah
willed and decreed should sit on his throne and have control over
Sulayman’s dominion for the duration of this test. Then Sulayman
turned to Allah in repentance.

4He said: My Lord, forgive me and grant me a dominion, the
like of which will never be granted to anyone after me, for indeed
You are the Bestowerp. And Allah answered his prayer and forgave
him, and restored his dominion to him, and added to it something
that was never granted to anyone after him, namely the subjugation
of the devils to him, so that they built whatever he wanted and dived
for him in the sea, bringing forth pearls and jewels; whoever among
them disobeyed him, he chained him with shackles and tied him up.

¢[We said:] This is Our gift} so enjoy it and €give freelyp to
whomever you wish
gor withhold} from whomever you wish
gwithout [having to render] account} that is, with no blame on you
and no reckoning, because Allah (45) knew of his perfect justice and
good judgement.

You should not think that this was for Sulaymaén in this world
only, and not in the hereafter; rather he will have much good in the
hereafter too. Hence Allah says: € Verily nearness to Us awaits him
[in the hereafter], and a blissful journey’s end} that is, he is one of
those who will be brought close to Allah, and will be honoured in
various ways by Him.

Lessons we learn from the story of Dawood
and Sulayman (peace be upon them both)
e Allah (%) told his Prophet Muhammad () stories of those
who came before him, so as to make him steadfast and reassure
him; He told him about their worship, great patience and turning
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to Allah, so that he would long to compete with them and draw
close to Allah as they did, and to be patient in bearing the harm
of his people. Hence — here — when Allah mentions the harm that
his people tried to do to him and what they said about him and
his message, He instructed him to be patient and to remember
His slave Dawood, so that he might find comfort in that.

e Allah praises and loves a person to have energy when doing acts
of obedience and worship, and to be strong in both physical and
mental terms, because if a person is strong, it will result in him
doing those acts of obedience properly and doing a great deal
of them, which does not happen when a person is weak and has
no resolve. The individual should seek means of developing
strength and energy, and not become lazy and slow, as that will
lead to loss of energy that will weaken one’s resolve.

e Turning to Allah in all circumstances is one of the characteristics
of the Prophets of Allah and the elite of His creation, as Allah
praised Dawood and Sulayman for that. So people should follow
their example and their guidance.
g§Those [Prophets] are the ones whom Allah guided; let their
guidance be an example to follow...} (al-An‘am 6: 90)

e Allah honoured His slave Dawood (¥2 ) with a beautiful voice,
by means of which Allah caused the mountains, that do not hear,
and the birds, which cannot understand, to echo him when he
raised his voice in praise of Allah, and to glorify Allah with him
in the afternoon and in the moming.

e One of the greatest blessings that Allah can bestow upon His
slave is to bless him with beneficial knowledge, so that he
knows how to judge between people, as Allah blessed His slave
Dawood (33 ) with such knowledge.

e Allah demonstrates His care for His Prophets and chosen ones,
if they make some mistake, by putting them through tests and
trials so that troubles will be dispelled from them and they will
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become better than they were originally, as happened to Dawood
and Sulayman (peace be upon them).

e The Prophets (peace be upon them) are protected from error in
that which they convey from Allah (45), because the purpose
of their mission cannot be achieved otherwise. However, they
may commit some sins, which is something inherent in human
nature, but Allah soon causes them to repent, by His kindness.

e Dawood (%) usually stayed in his chamber to worship his
Lord, hence the two disputants climbed the wall of his chamber,
because he was alone in his chamber and no one else could come
to him in that place. He did not devote all his time to the people,
even though many cases were referred to him for judgement.
Rather he allocated some time to be alone with his Lord, and
to find comfort in worshipping Him, which helped him to be
sincere in all his affairs.

e Etiquette should be followed when entering upon rulers and
others, because when the two disputants entered upon Dawood
in an unusual manner, not from the usual door, he was startled
by them and was very upset by that, and he did not think that
it was appropriate at all.

e The judge should not refuse to issue a verdict on the basis of
truth because of bad manners or inappropriate conduct on the
part of the disputant.

e Diwood (32 ) was a man of perfect forbearance, as he did
not get angry with the two disputants when they came to him
without asking permission, even though he was the king; he did
not scold them or tell them off.

e [tis permissible for one who has been wronged to say to the one
who wronged him: “You have wronged me” or “O wrongdoer”
or “You transgressed against me”, and the like, because they
said: §we are two disputants, one of whom has wronged the
otherp (38: 22).
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o The one who is being exhorted and advised, even if he is of high
status and very knowledgeable, should not get angry or upset
if someone advises or exhorts him. Rather he should hasten to
accept the advice and be grateful. The two disputants advised
Déwood and he did not get upset or angry, and that did not deter
him from giving a fair verdict; rather he passed a judgement
that was completely fair.

e Mixing with relatives and friends, and having a lot of financial
worldly dealings with them, may lead to ill feeling among them,
and some of them may transgress against others. There is no
way to prevent that except by fearing Allah and being patient
in all situations, by means of having faith and doing righteous
deeds. This is something that is very uncommon among people.

e Seeking forgiveness and doing acts of worship, especially
prayer, are among the means of absolving sins, because Allah
connected the forgiveness of Ddwood’s sin to his prayer for
forgiveness and his prostration.

o Allah honoured His slaves Ddwood and Sulayman by bringing
them close to him and granting them a goodly reward, so no
one should think that what happened to them undermines their
status before Allah (4g). This is how Allah shows kindness to
His sincere and devoted slaves: when He forgives them, He
removes the traces of their sins and all consequences that result
from it. That even includes what people think, because, if they
know of some of their sins, they will lose some of the respect
they have for them. So Allah removes these effects, and that is
not difficult for the Most Generous, Oft-Forgiving.

e Ruling between people is a religious honour that was undertaken
by the Messengers of Allah and the elite of His creation. The job
of the one who undertakes it is to judge on the basis of truth and
avoid the influence of whims and desires. Judging on the basis
of truth requires knowledge of shar ‘i matters, understanding of
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the issue that is referred for judgement, and knowing how to
apply the shar‘i rulings to it. The one who is ignorant of either
of these matters is not fit to judge, and it is not permissible for
him to undertake this task.

e The judge should beware of whims and desires and always be
cautious about this matter, because no one is free of it; rather
he should strive hard to make the truth his aim and, at the time
of judgement, set aside any feelings of love or hate towards
any of the disputants.

e Sulayman (32:) was one of the virtues of Dawood, and one
of the blessings that Allah bestowed upon him, for one of the
greatest blessings that Allah may bestow upon His slave is to
grant him a righteous son, and if he is also a scholar, that is
light upon light.

e Allah (45) praised Sulayman by describing him as: €a good and
faithful slave who constantly turned [to Us] (38: 30).

e Allah bestows abundant blessings and kindnesses upon His
slaves; He blesses them by enabling them to do righteous deeds
and attain good manners, then He praises them for that, when
it is He Who bestowed it upon them by His generosity and
kindness.

e Sulayman gave precedence to love of Allah (45) over love of
all else.

e Everything that distracts a person from Allah is bad and
blameworthy, so he should keep away from it and focus on
that which is more beneficial.

e We also learn the famous principle: “Whoever gives up
something for the sake of Allah, Allah will compensate him
with something better than it.” Sulayman hamstrung the noble
swift-footed steeds that are so dear to people, giving precedence
to love of Allah, so Allah compensated him with something
better than that, by subjugating the soft and gentle wind to him,
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that blew on his command, and would cover the distance of a
month’s journey in the morning and a month’s journey in the
evening (cf 34: 12); and He subjugated the devils to him who
were able to do things that humans could not.

e The subjugation of the devils was not granted to anyone after
Sulayman (3 ).

e Sulayman (¥2) was a Prophet-king who did what he wanted,
but he did not want anything except what was just. This is
in contrast to the Prophet-slave whose will is subject to the
command of Allah, so he does not do anything or refrain from
anything except by divine command, as in the case of our
Prophet Muhammad (3£), and that is more perfect.

o &

- R e 2] CeZ\ts o 8 22, A2 /){—""/., (3
%é){f\waM\@‘dé“’“)&’L,lux‘ L.L& )\_,)

= >

A Pl G £ LBeg ir o yTeR AT cessr GN g gl WO BILPA L2
I3y "5J{3JL'-:*I:)N~;-4—L'¢9»JJ wdl Lagy () olSy )b Judas lin
e &
e Aror - Py

AT G | Al o ey o TR o AMBCBIA 475 I (gt YT
'IAJ\. .A,...“r.j ‘j[LﬂMJﬁJL{MY}¢/AﬁU{W\)L~g.‘J,&JJ—) g g;«-JY‘

-

(£-¢) :J,a,,.,)( 2
38:41. Remember Our slave Ayyoob, when he called upon his Lord:
Verily the Shaytan has afflicted me with hardship and pain.
38:42. [We said to him:] Strike [the ground] with your foot. Here is
cool water for you to wash in and drink.
38:43. And We restored his family to him and doubled their number, as
a mercy from Us and as a reminder to people of understanding.
38:44. [We said to him:] And take a bundle of rushes in your hand and
strike [your wife, once] with it, and do not break your oath. Truly
We found him to be patient and steadfast, a good and faithful
slave who constantly turned [to Us].
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§Remember} in this Book full of reminders

¢Our slave Ayyoobj} and mention him in the best terms, speaking
highly of him, when harm befell him, but he bore it with patience
and did not complain to anyone except his Lord, turning only to Him.
gwhen he called upon his Lordp in supplication, complaining to
Him and none other. He said: My Lord, €Verily the Shaytan has
afflicted me with hardship and painp that is, something very hard,
tough and painful. The Shaytan had been given the power to harm
him physically, so he blew on his skin until it was filled with sores,
which then ruptured, making matters even worse; similarly, his family
died and his wealth was destroyed.

It was said to him: €Strike [the ground] with your foot that is,
strike the ground with your foot so that there will flow from it a spring
of water with which you may wash yourself and from which you may
drink, and it will take away the harm and pain from you. He did that,
and the harm left him, and Allah (3£) healed him.

§And We restored his family to him} — it was said that Allah
brought them back to life for him
dand doubled their number$ in this world, and Allah made him rich
and bestowed upon him a great deal of wealth
das a mercy from Usd to Our slave Ayyoob, as he was patient and
steadfast, so We granted him reward by Our mercy in this world and
the hereafter.
gand as a reminder to people of understanding that is, so that people
of understanding might remember the story of Ayyoob and learn a
lesson from it, and realise that whoever bears harm with patience,
Allah (38) will reward him in this world and the hereafter, and will
answer his supplication when he calls upon Him.

¢[We said to him:] And take a bundle of rushes in your hand and
strike [your wife, once] with it, and do not break your oathjs. The
commentators said: When he was sick, he got angry with his wife for
some reason, and swore that if Allah healed him, he would strike her
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one hundred times. But his wife was a righteous woman who treated
him kindly, so when Allah healed him, He showed mercy to her and
to him; therefore He told him to strike her once with a bundle of one
hundred reeds, thus enabling him to fulfil his oath (without harming
her or being unjust towards her).

§Truly We found himp namely Ayyoob #€to be patient and
steadfast that is, We tested him with great harm, and he bore it with
patience for the sake of Allah (4¢)
€a good and faithful slavep who reached the highest levels of servitude
to Allah, at times of both ease and hardship
gwho constantly turned [to Us]} that is, he often turned to Allah
to help him reach his spiritual and worldly goals, and constantly
remembered his Lord, called upon Him, loved Him and showed
devotion to Him.
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38:45. Remember Our slaves Ibrdheem, Is-haq and Ya‘qoob, men of
endurance [in worship] and deep insight.

38:46. Verily We chose them by granting them a distinct quality:
constantly remembering the hereafter.

38:47. And indeed before Us they are among the chosen and the truly
good.

§Remember Our slavesp who were sincere to Us in worship, and
speak highly of them.
€Ibraheem} al-Khaleel (the close friend of Allah), his son €Is-hag},
and his grandson §Ya‘qoob}.
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¢men of endurance [in worship]} that is, they had great stamina in
worshipping Allah (4g)

gand deep insights that is, they had deep insight into the religion of
Allah, so He described them as possessing beneficial knowledge and
doing a great deal of righteous deeds.

¢Verily We chose them by granting them a distinct quality} that
is, a significant and very special quality, which was:
gconstantly remembering the hereafter. We instilled constant
remembering of the hereafter in their hearts and caused them to strive
for it at all times. Sincerity towards Allah and remembering that He
is always watching was something inherent in them, and We caused
them to be a reminder of the hereafter, so that by seeing them, people
were reminded of it and learned from them, and they are remembered
in the best terms.

€And indeed before Us they are among the chosen whom Allah
selected from among the best of His creation
¢and the truly good who possess all noble characteristics and do
all righteous deeds.

(tn o) ) JENTE K5 BTG 2006 2y 3565 3

38:48. And remember Isma‘eel and Alyasa‘ and Dhul-Kifl; each of
them was among the truly good.

That is, remember these Prophets in the best of terms and speak
highly of them, for each of them was among the elite whom Allah
chose from among humankind, and He chose for them and helped
them to attain the best of attitudes, deeds, manners, attributes and
characteristics.



Soorat Sad (49-54) l 259

& &
A \Jf{,xi..w);a.,. UU;:’:S:M-U PYART

R KR e 5 o R
u_,a QJU\UJ\«:)M,* g;v_\,; ; A.ggailr:gu;@)»
d o T e . 2 %
) 460 3u¢,:.dbu,-)\.u;,\, g:,L.;\/,,go)»,m.u (50)
(92—242Jp

38:49. This is a reminder. Verily the pious will have a blissful journey’s
end,

38:50. Gardens of perpetual abode, whose gates will be opened to them.

38:51. Reclining therein on couches, they will call for abundant fruit
and drink,

38:52. And with them will be chaste women who restrain their glances,
of equal age.

62

38:53. This is what you are promised for the Day of Reckoning.

38:54. Indeed this is Our provision, which will never cease.

4§ Thisp namely the mention of these elite Prophets and their
characteristics
dis a reminder} in this Qur’an full of reminders; by remembering
their attitude and manners, one may be reminded of, and love to
follow, their beautiful attributes, and one may become eager to find
out about what Allah blessed them with of sublime characteristics and
how Allah caused them to be remembered in the highest terms among
people.

One of the types of reminder is mentioning good people; another
type is mentioning the requital of both good people and evil people.
Hence Allah says:

62 They are the hoor al-‘een, who will be content with their husbands and
will not look at other men.
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¢Verily the pious} that is, those who fear their Lord by complying
with His commands and heeding His prohibitions, both believing
men and believing women

¢will have a blissful journey’s end} that is, a good end and place to
return to.

Then Allah explains that further: §€Gardens of perpetual abode}
whose inhabitants would not wish for anything other than that,
because they are so perfect and their bliss is so complete. They will
never leave them or be expelled from them.
dwhose gates will be opened to them} that is, the gates of their
dwellings and abodes will be opened for them. They will not need
to open them themselves; rather they will be served and looked
after. This is also indicative of perfect security, for in the gardens
of perpetual abode there is nothing that would require closing and
locking of gates (or doors).

gReclining therein on adorned couches and seats
gthey will call forj that is, they will instruct their servants to bring
dabundant fruit and drink}», whatever their hearts may desire and may
delight their eyes. This is indicative of perfect bliss, perfect ease and
reassurance, and perfect pleasure.

gAnd with them} will be their wives from al-hoor al-‘een

gchaste women who restrain their glances® and look only at their
husbands, and their husbands will look only at them, because of the
beauty that all will possess, and the love that each will have for the
other; they will have no desire for any other companion and will not
think of any replacement

dof equal agep that is, of the same age, the best age of youth, and the
most beautiful and pleasurable.

#This is what you are promised$, O pious ones who fear Allah
gfor the Day of Reckoning} as a reward for your righteous deeds.

¢Indeed this is Our provision} that We will bestow upon the people
of paradise
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gwhich will never cease} that is, it will never stop; rather it is eternal
and ongoing, and will constantly increase.

That is not difficult for the Most Generous Lord, the Most Kind,
Most Merciful, Most Munificent, Self-Sufficient, Most Praiseworthy,
Knower of subtleties, the Most Gracious, the Sovereign, the Judge,
the Majestic, the Beautiful, the Bestower of blessings and immense
favours, Whose generosity knows no end and Whose blessings cannot
be counted, and no one can comprehend some of His kindness.
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38:55. Thus it will be. But verily the transgressors will have a wretched
journey’s end:

38:56. Hell, which they will enter; what a wretched resting-place!

38:57. This [is the punishment], so let them taste it: scalding water and
pus.

38:58. and other similar [punishments], of various kinds.

38:59. [Their leaders will say to one another:] Here is a group of people
rushing headlong to join you. There is no welcome for them;
they will surely enter the fire.

38:60. [The followers will say to the leaders:] Nay, rather it is you for

whom there is no welcome! It is you who brought this upon us.
Indeed this is an evil place to settle in!
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38:61. They will say: Our Lord, whoever brought this upon us, give
them a double punishment in the fire.

38:62. And they will say: Why do we not see men whom we used to
count among the wicked

38:63. and whom we used to ridicule? Have our eyes missed them?

38:64. All this will surely come to pass: the inhabitants of the fire will
dispute among themselves.

¢Thus it will bed that is, the reward of the pious will be as We
have described it.
¢But verily the transgressors} that is, those who overstep the mark
in disbelief and sin
gwill have a wretched journey’s end} that is, the worst place of return.

Then Allah explains that further, as He says: §Hell$ in which all
torments are combined, and its heat and cold are severe
gwhich they will enter} that is, they will be subjected therein to a
punishment which will encompass them on all sides, with layers of
fire above them and beneath them.
¢what a wretched resting-place that is prepared for them as a place
to dwell and settle.

¢ Thisp resting-place, severe punishment, disgrace, shame and
torment, will form the punishment
¢so let them taste it: scalding water} that is extremely hot; they will
drink it and it will cut their intestines
dand pusp which is the worst possible drink, composed of pus; its
taste is bitter and its smell is foul.

4and other similar [punishments], of various kinds} that is, several
types of punishment with which they will be punished and humiliated.

When they come to the fire, they will revile one another and say
to one another:
¢Here is a group of people rushing headlong to join you in the fire.
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g There is no welcome for them; they will surely enter the firep.

The group that is rushing headlong will say: ¢Nay, rather it is you
for whom there is no welcome! It is you who brought this} namely
the punishment
gupon us by calling us to it and by tempting and misguiding us; you
are the cause of all this.
gIndeed this is an evil place to settle in} that is, a place to settle in
for all of them, an utterly evil place.

Then they will pray against those who led them astray, saying:
¢Our Lord, whoever brought this upon us, give them a double
punishment in the firep. Elsewhere Allah tells us:

¢...He will say: [It will be] doubled for all, but you do not know.}
(al-A'rdf 7: 38)
gAnd they will say$ when they are in the fire:

§Why do we not see men whom we used to count among the
wicked} that is, we used to claim that they were among the wicked
who deserved the punishment of the fire. But in fact they were the
believers. The inhabitants of the fire will notice that they are missing
and will wonder why they do not see them in the fire.

gand whom we used to ridicule? Have our eyes missed them?}
That is, the fact that we do not see them must be due to one of two
reasons:

Either we were mistaken when we regarded them as being among
the wicked, and in fact they are among the good; we only said what
we said about them by way of mockery and ridicule. This is true, as
Allah (45) tells us elsewhere that He will say to the inhabitants of hell:

€Among My slaves there were some who said: Our Lord, we believe,
so forgive us and have mercy upon us, for You are the Most Merciful
of those who show mercy. But you treated them with ridicule, so much
so that [ridicule of them] made you forget all remembrance of Me,
and you used to laugh at them.$ (al-Mu'minoon 23: 109-110)
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Or perhaps they are with us in the fire, but we cannot see them. It
may be that this is what they still believe in their hearts, so the belief
that they held in this world and often repeated — that the believers
would be in hell — was so well entrenched in their hearts that it became
second nature to them, so they entered hell like this and said what
they said.

Or it may be that they will say this by way of deceit, as they
practised deceit in this world, so they will persist in that deceitful
attitude even in hell. Therefore the people of the heights (al-a ‘rdf)
will say to the people of hell:

¢Are these the ones concerning whom you swore that Allah would
never bestow His mercy upon them? [Now] enter paradise; you will
have no fear nor will you grieve. (al-4 ‘rdf 7: 49)

Allah says, confirming what He has told us, and He is the most
truthful in speech: €All thish that We have told you about gwill
surely come to pass} and there is no doubt about it whatsoever. §the
inhabitants of the fire will dispute among themselves}.
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38:65. Say [O Muhammad]: I am but a warner, and there is no god but
Allah, the One, the Subjugator,

38:66. Lord of the heavens and the earth and all that is between them,
the Almighty, the Oft-Forgiving.

38:67. Say: This is a message of great importance

38:68. from which you are turning away.

38:69. 1 had no knowledge®® of those on high when they disputed
[concerning the creation of Adam].

38:70. I have only received revelation in order to give you clear
warning.

38:71. [Remember] when your Lord said to the angels: Verily I am
going to create a human being from clay.

38:72. So when I have fashioned him and breathed into him the soul
which [ created for him, fall down in prostration before him.

38:73. Thereupon, the angels all fell down in prostration,
38:74. except Iblees; he was arrogant and was one of the disbelievers.

38:75. Allah said: O Iblees, what prevented you from prostrating to
what I created with My own two Hands? Are you too proud, or
do you deem yourself superior?

38:76. He said: I am better than he; You created me from fire and You
created him from clay.

38:77. Allah said: Then get out of here, for you are accursed,

38:78. And verily My curse will be upon you until the Day of Judgement.

63 Were it not for the revelation, the Prophet (3¢£) would have known nothing
about the dispute among those on high (namely the angels).
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38:79. Iblees said: O my Lord, grant me respite until the day they are
resurrected.

38:80. Allah said: You are among those who are granted respite,
38:81. Until the day of the time appointed.

38:82. Iblees said: By Your might, I will certainly mislead them all,
38:83. except Your chosen [and sincere] slaves among them.

38:84. Allah said: The truth is, and | speak nothing but the truth:

38:85. I will surely fill hell with you and those who follow you, all
together.

38:86. Say [O Muhammad]: I do not ask you for any recompense for
this, nor do I pretend to be what I am not.

38:87. It [the Qur’an] is but a reminder to the worlds.
38:88. And you will surely come to know its truth after a while.

gSayp, O Messenger (34£), to the disbelievers, if they demand
from you that which is not under your control:
¢l am but a warner} and that is all I am. As for control, it belongs
to Allah (4g). But I convey to you commands and prohibitions; |
urge you to do good and I warn you against evil. Whoever is guided,
it is to his own benefit, and whoever goes astray, it is to his own
detriment.
¢and there is no god but Allah} that is, there is no one who is deserving
of devotion or worship except Allah, €the One, the Subjugatorp.

This is an affirmation of His divinity, on the basis of definitive proof,
namely His oneness and His subjugation of all things. Subjugation is
indicative of oneness, because there cannot be two subjugators who
are equal in their subjugation. The One Who subjugates all things is
the One Who has no equal, and He is the One Who alone deserves to
be worshipped, just as He alone is the Subjugator.

He also affirms that on the basis of the oneness of His Lordship,
as He says:
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¢Lord of the heavens and the earth and all that is between them} that
is, their Creator Who cares for them and controls them in all ways
gthe Almightyp to Whom belongs all power, by which He created
mighty things

gthe Oft-Forgiving} Who forgives all sins, minor and major, for those
who repent to Him and give up sin.

Such is the One Who alone is deserving of worship, to the exclusion
of those who do not create or provide anything, and have no power to
cause harm or bring benefit, and have no control over anything and
no ability to do anything, and have no power to forgive sins.

¢Sayp to them, to alert and warn, and to motivate them:
¢This is a message of great importancej that is, what I am telling
you about the resurrection and requital of deeds is a message of great
importance; a great deal of attention must be paid to it, and it should
not be overlooked.

But #gyou are turning awayp from it as if there is no reckoning or
punishment or reward ahead of you.

If you doubt what | say and you are suspicious about what I have
told you, then you should note that I am telling you about things of
which I have no knowledge and that | have never read about in any
book; the fact that [ am telling you about it exactly as it is, without
any addition or omission, is the greatest testimony to my truthfulness
and the clearest evidence of the truth of what I have brought to you.
Hence Allah instructed him to say:
¢l had no knowledge of those on highp namely the angels
gwhen they disputed [concerning the creation of Adam]}, were it
not for Allah informing me and revealing it to me. Hence he (was
instructed to) say:

41 have only received revelation in order to give you clear

warning} — there was no warmner who was clearer in his warning
than the Prophet (2).
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Then Allah mentions the dispute of those on high:
¢[Remember] when your Lord said to the angelsp by way of informing
them:
¢Verily I am going to create a human being from clay} that is, his
essential substance will be clay

€So when | have fashioned him}p that is, when I have fashioned
his body and it is complete,
gand breathed into him the soul which I created for him, fall down
in prostration before him}. So the noble angels prepared themselves
to do that, when his creation was completed and the soul had been
breathed into him, in obedience to their Lord and by way of honouring
Adam ($2). So when his creation was completed, in body and soul,
and Allah tested Adam and the angels with regard to knowledge, and
his superiority over them became apparent, Allah instructed them to
prostrate to him.

So they all prostrated to him, €except Ibleesp, who did not
prostrate.
¢he was arrogant} that is, he was too arrogant to obey his Lord and
showed arrogance towards Adam
gand was one of the disbelieversj in the knowledge of Allah (3g).

gAllah said}, rebuking Iblees
4O Iblees, what prevented you from prostrating to what I created with
My own two Hands?® That is, I honoured him and blessed him, and
singled him out for this virtue, to the exclusion of the rest of creation,
which dictated that no one should be arrogant towards him.
€Are you too proud} in your refusal
gor do you deem yourself superior?

Iblees said, expressing opposition to his Lord and going against
His commands:
¢l am better than he; You created me from fire and You created him
from clay} and according to his claim, the element of fire was superior
to the element of clay. But this was a false analogy, for the element
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of fire is the substance of evil, mischief, arrogance, foolishness and
indecency, whereas the element of clay is the substance of dignity and
humility, it is the source that brings forth all kinds of trees and plants,
and it overwhelms and extinguishes fire. Fire requires a substance in
order to exist, whereas clay exists by itself. This is the analogy of the
leader of the evil people, on the basis of which he opposed the verbal
command of Allah. It is obviously false and invalid, so what do you
think of the analogy of the students of this leader, on the basis of which
they oppose the truth? All of that is even more false and more invalid.

¢Allah saidj to him:
§Then get out of here} that is, get out of heaven, the place of honour
gfor you are accursed} that is, disgraced and outcast (7: 18)

gverily My curse will be upon you} that is, you will continue to
be disgraced and outcast
guntil the Day of Judgement} that is, always and for ever.
¢lIblees said: O my Lord, grant me respite until the day they are
resurrected. This was because of his extreme enmity towards Adam
and his progeny; he wanted to be able to lead astray whomever Allah
decreed that he should lead astray.

gAllah said} in response to his request, and in accordance with
the dictates of His wisdom:
€You are among those who are granted respite, until the day of the
time appointed}.

When Iblees was certain that he had been given respite, he showed
his Lord the extent of his evil and his extreme enmity towards his
Lord and towards Adam and his progeny. Therefore he said:
¢§By Your mightp that is, by Your greatness and majesty, €I will
certainly mislead them all}. This was an oath sworn by the might of
Allah, that he would mislead them all.

gexcept Your chosen [and sincere] slaves among them$. He knew
that Allah would protect them from his schemes.
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Or it may be that what is meant is that, instead of swearing an
oath, when he realised that he was helpless in all ways and could not
mislead anyone except by Allah’s leave, he sought divine help, by
mentioning Allah’s might, so that he could lead the progeny of Adam
astray, even though he was truly the enemy of Allah.

So here we are, O our Lord, helpless and falling short,
acknowledging all the blessings that You bestow, the descendants
of the one whom You honoured and blessed. We seek Your help, by
Your great might, power and mercy that encompass all creatures,
and Your mercy by means of which You granted what You granted of
blessings both religious and worldly, and You averted from us what
You averted of harm. We ask You to help us to stand up to him and
fight him, and to keep us safe from his evil and his traps. We have
great hope that You will respond to our supplication, and we believe
in Your promise as You said to us:

¢ Your Lord says: Call upon Me; I will answer your prayer...} (Ghdfir
40: 60)

We call upon You as You have commanded us, so answer us as
You have promised us,

d...for You never break Your promise.$ (Al ‘Imrdn 3: 194)

¢Allah said: The truth is, and 1 speak nothing but the truthj that
is, truth is what [ am and truth is what I say:
¢ will surely fill hell with you and those who follow you, all together}.

When the Messenger () had presented proof to the people and
highlighted the path of guidance, Allah said to him:
¢Say [O Muhammad]: I do not ask you for any recompense for this}
that is, for my calling you
gnor do | pretend to be what 1 am not} nor do I say things of which
I have no knowledge; I only follow what is revealed to me.

4It [the Qur’an] is but a reminder to the worlds}, by means of
which they will be reminded of all that will benefit them and serve
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their interests, both religious and worldly. So it will be an honour to
those who act upon it, and will raise them in status, and it will establish
proof to those who stubbornly reject it.

This mighty soorah contains a wise reminder and a message of
great importance, and it establishes proof and evidence against those
who disbelieve in the Qur’an and oppose it, and who reject the one
who brought it. It tells us about the sincere and chosen slaves of Allah,
and the requital of both the pious and the transgressors. Therefore at
the beginning, it contains an oath that it is full of reminders, and at
the end it describes it as a reminder to the worlds.

The idea of reminding (and remembering) is mentioned frequently
throughout, such as when Allah says: §remember Our slaved (38:
17, 41); §Remember Our slaves} (38: 45); §as a mercy from Us and
as a reminder to people of understanding (38: 43); and €This is a
reminderj (38: 49).

O Allah, teach us of the Qur’an that which we do not know, and
remind us of what we have forgotten, whether that forgetting is the
result of heedlessness or not implementing it.

¢And you will surely come to know its truthj that is, the truth of
what it foretells
dafter a whilep, when the punishment befalls them and they have no
source of help.

This 1s the end of the commentary on Soorat Sad.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family. and
his Companions abundantly until the Day of Judgement.
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Soorat az-Zumar

(Nakkr)

In the name of Allah,
the Most Gracious, the Most Merciful
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39:1. The revelation of the Book is from Allah, the Almighty, the

Most Wise.

39:2. Verily We have sent down to you [O Muhammad] the Book
with the truth, so worship Allah, with sincere devotion to Him
alone.

39:3. Verily, sincere devotion is due to Allah alone. As for those
who take others besides Him as protectors, [they say]: We only
worship them so that they may bring us nearer to Allah. Allah
will surely judge between them concerning that wherein they
differ. Verily Allah does not guide anyone who persists in lies
and disbelief.
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Here Allah (3g) tells us of the greatness of the Qur’an and the
majesty of the One Who spoke it and from Whom it came down. For
it came down from Allah, the Almighty, the Most Wise, the One Who
is the object of worship and love for humankind. That is because of
His greatness and perfection, and His might by which He subjugates
all creatures, and everything surrenders to Him; all wisdom is in His
creation and His command.

So the Qur’an has come down from One Who is like this; speech
is an attribute of the speaker, and the attribute is connected to the one
who possesses that attribute. Therefore just as Allah is perfect in all
aspects, and there is none like unto Him, so too His word is perfect
in all aspects, and there is nothing like it. This alone is sufficient to
describe the Qur’an and highlight its sublime nature.

But — moreover — in order to highlight the level of perfection of
the Qur’an, Allah mentions the one to whom it was revealed, namely
Muhammad (%), who is the noblest of creation. Thus it is known
that it is the noblest of books, and what it contains is the truth. It
was sent down with the truth, concerning which there is no doubt,
to bring humankind forth from the depths of darkness to the light. It
was sent down containing the truth with regard to what it tells of the
stories of the past and the future, and what it prescribes of just rulings.
Everything it mentions is the greatest type of truth in all respects, and
there is nothing beyond the truth except misguidance.

As the Qur’an was sent down from the true God, containing truth
to guide humankind, to the best of humankind, the blessing of its
sending is immense, and thanks must be given for that. That is to be
done by devoting worship to Allah alone. Therefore He says: €so
worship Allah, with sincere devotion to Him alonej that is, devote to
Allah (4) alone all your worship, complying outwardly and inwardly
with His commands. This refers to Islam, faith and ihsan,%* which

64 Thsan is referred to in the well-known hadith in which it was narrated that
‘Umar said: =
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means focusing one’s devotion on Allah alone, seeking thereby His
pleasure and not focusing on anything else.

¢ Verily, sincere devotion is due to Allah alone®. The command to
focus devotion on Him alone is reiterated, so as to highlight the fact
that just as all perfection belongs to Him alone, and all favours and
blessings come from Him, for He is kind to His slaves in all aspects,
so all worship should be devoted to Him alone, with pure intentions,
free from any other motives. That is the devotion that Allah will accept
from people and that He expects from the best of His creation and
that He enjoined upon them, because it means that one’s love, fear
and hope are entirely focused on Him, and one is totally focused on
Him, so that one may attain what one wants.

This level of devotion is what guarantees the well-being of people’s
hearts, and purifies and cleanses them, not associating anything
else with Him in worship. Allah does not accept any deeds that are
contaminated with the ascription of partners to Him, for He has no

= «We were sitting with the Prophet (3£) when a man came to him whose
clothes were intensely white and whose hair was intensely black; no
signs of travel could be seen upon him, and none of us knew him. He sat
down facing the Prophet (£), with his knees touching his, and he put
his hands on his thighs, and said: O Muhammad, what is Islam? He said:
To testify that there is no god except Allah, and that | am the Messenger
of Allah; to establish regular prayer; to pay zakéh; to fast in Ramadan:
and to perform pilgrimage to the House (the Kaaba). He said: You have
spoken the truth. We were amazed by him: he asked a question then told
him that he had spoken the truth. Then he said: O Muhammad, what
is faith? He said: To believe in Allah, His angels, His Messengers, His
Books, the Last Day, and the divine decree (al-gadr), both good and bad.
He said: You have spoken the truth. We were amazed by him: he asked
a question then told him that he had spoken the truth. Then he said: O
Muhammad, what is ihsan (right action, goodness, sincerity)? He said:
To worship Allah as if you see Him, for even though you cannot see Him,
He sees you.» This version was narrated by Ibn Majah; the hadith was
also narrated by Bukhari, Muslim and others.
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need of any partner whatsoever. Ascription of partners to Him corrupts
hearts and souls, and is detrimental to one’s well-being in this world
and the hereafter, for it leads to doom and misery in the worst manner.

Therefore, when Allah commanded people to affirm His oneness
and devote their worship sincerely to Him alone, He forbade them
to ascribe partners to Him, and condemned those who do so. Hence
He said:

§As for those who take others besides Him as protectors} that

is, by directing their worship and supplication to them, they seek to
justify their actions by saying:
#§We only worship them so that they may bring us nearer to Allahj
that is, so that they may take up our needs to Allah and intercede for
us with Him; otherwise we know that they do not create or provide
anything, and they do not have any control over anything.

In other words, these people turned away from that which Allah
had enjoined of devoting worship only to Him, and they committed
the greatest of transgressions, namely the ascription of partners to
Allah; they compared the One Who has no comparison, the Almighty
Sovereign, to human kings, and they claimed — on the basis of their
corrupt thinking — that just as human kings cannot be reached except
through prominent people, intercessors and advisers, who take the
needs of their subjects to them, seek clemency for them and help
people to get what they want, then Allah (4g) can only be reached in
the same way.

This analogy is one of the most corrupt analogies, for it implicitly
regards the Creator and the created being as equal, even though it
is established — on the basis of rational thinking, textual evidence
and common sense — that there is a vast difference between them.
Human kings only need intermediaries between them and their
subjects because they do not know the situation of their subjects, so
they need people who can tell them about their situation. Moreover,
there may be no compassion in their hearts towards those who are in
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need, which necessitates the presence of people who will plead for
clemency for them and ask them to show kindness to them. Kings
need intercessors and advisers, but they also fear them, so they meet
the needs of those on whose behalf the advisers intercede, out of
consideration towards the advisers and to show kindness to them.
They are also in need because they may withhold help for fear of
losing their wealth.

As for the Lord (4), Whose knowledge encompasses all things,
both visible and hidden, and He does not need anyone to tell him
about the situation of His subjects and slaves, He is the Most Merciful
of those who show mercy, the Most Generous of those who show
generosity; He does not need anyone among His creation to make
Him show mercy to His slaves. Rather He is more merciful towards
them than their own selves and their parents. It is He Who urges them
and calls them to that by means of which they may attain His mercy,
and He is keen to care for them in ways that they may not want for
themselves.

He is free of need and completely self-sufficient; if all of creation,
from the first to the last, were to come together in a single plain and
ask of Him, and He were to give each one of them what he asked for
and wished for, that would not diminish what He owns in the slightest,
and it would not detract from what He possesses, except the likeness
of what is detracted from the sea when a needle is dipped in it. All
the intercessors fear Him, and not one of them can intercede except
by His leave, for all intercession belongs to Him.

On the basis of these differences, one may realise how ignorant
and foolish are those who ascribe partners to Him, and how audacious
they are in transgressing against Him. One may also realise the reason
why Allah (4£) does not forgive the ascription of partners to Him,
for it is an implicit criticism of Allah (45). Hence He says — judging
between the two parties, those who worship Him alone and those
who ascribe partners to Him — and in these words there is an implicit
threat to those who ascribe partners to Him:
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€Allah will surely judge between them concerning that wherein they
differ}.

It is known that His judgement is that the sincere believers who
worship Him alone will be in the gardens of bliss, but for the one
who ascribed partners to Allah, Allah has forbidden paradise to him,
and his abode will be the fire.
€ Verily Allah does not guide anyone who persists in lies and disbelief}
that is, one whose main quality is lies or disbelief, in the sense that
exhortations and signs come to him, yet this entrenched quality does
not depart from him; Allah shows him the signs, but he denies them,
disbelieves them and rejects them.

How can such a one be guided when he has barred the door to
himself? His punishment is that Allah places a seal on his heart, so
he will not believe.
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39:4. If Allah had wanted to take for Himself a son, He could have
chosen whomever He wished from among what He has created.
Glory be to Him! He is Allah, the One, the Subjugator.

4If Allah had wanted to take for Himself a son} as is claimed by
foolish people
¢He could have chosen whomever He wished from among what He
has createdd that is, He could have chosen whomever He wanted
from among His creation, and made him like a son, and He would
have had no need to take a wife.
€Glory be to Him!» And exalted be He far above what the disbelievers
think of Him and what the heretics ascribe to Him.
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¢He is Allah, the One, the Subjugator that is, He is One (and unique)
in His essence, in His names, in His attributes and in His deeds.
Nothing is comparable to Him. If He had a son, that would imply that
the son would be like Him in oneness, because he would be part of
Him. And He is the Subjugator of all realms, both upper and lower. If
He had a son, he would not be subjugated, and he would have some
influence on his father and would be similar to his father.

The divine attributes of oneness and subjugation are interconnected;
if He is One, He cannot but be the Subjugator, and the Subjugator
cannot be but One. This rules out any kind of partnership whatsoever.
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39:5. He created the heavens and the earth for a true purpose. He
wraps the night over the day and wraps the day over the night.
He has made the sun and moon to be of service, each running
its course for an appointed time. Verily He is the Almighty, the
Oft-Forgiving.

39:6. He created you from a single soul, and created from it its mate,
and He bestowed upon you livestock, eight in [four] pairs. He
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creates you in your mothers’ wombs, one stage after another,
in three layers of darkness. Such is Allah your Lord. His is the
dominion; there is no god but He. So how could you be turned
away [from the truth]?

39:7. If you disbelieve, verily Allah has no need of you, but He does
not approve of disbelief for His slaves. If you give thanks, He
approves of that for you. No bearer of burdens can bear the
burden of another. Then to your Lord you will [all] return, then
He will inform you about what you used to do. Verily He knows
well what is in [people’s] hearts.

Here Allah (4¢) tells us that He gcreated the heavens and the earth
for a true purposej that is, for a wise reason and aim, and in order to
issue commands and prohibitions to His slaves, and to reward and
punish them.

¢§He wraps the night over the day and wraps the day over the
night} that is, He causes each to encroach upon the other and take its
place, so they do not come together; rather when one of them comes,
the other withdraws.

¢§He has made the sun and moon to be of servicep so that they
follow a specific system
geachp — both the sun and the moon — grunning its course for an
appointed time} that is, until this world comes to an end and is
destroyed. Allah will destroy its means of life, its sun and moon, and
He will create people anew so that they may settle in their eternal
abode, either paradise or hell.

¢Verily He is the Almighty} and nothing can stand up to Him;
He is the subjugator of all things and nothing is beyond Him; by His
might, He brought into being these mighty creations, and subjugated
them to run their course by His command.
gthe Oft-Forgiving Who forgives the sins of His believing, repentant
slaves, as He says elsewhere:
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¢ Verily, | am Oft-Forgiving to those who repent and believe, and do
righteous deeds, then remain steadfast. (Ta Ha 20: 82)

He forgives the one who ascribes partners to Him, after he sees
His great signs, then repents.

By His might, §He created you from a single soul} even though
you are so many and widely spread throughout the earth
dand created from it its mate} so that he might find comfort in her
and she might find comfort in him; thus the blessing will be perfected.
gand He bestowed upon you livestock} as a mercy to you
deight in [four] pairsp — they are mentioned in Soorat al-An‘am:

¢...eight in [four] pairs: a pair of sheep and a pair of goats... [And
likewise] a pair of camels and a pair of cattle...$ (al-A4n'dm 6: 143-144)

Allah singled these out for mention, even though He also bestowed
other animals upon His slaves to serve their interests, because of
their many benefits, for man meets many of his needs through them,
and also because of their honour, as they were singled out for certain
purposes and no other animals can serve in their place — such as the
udhiyah, hady and ‘aqeeqah; the fact that it is obligatory to give zakah
on them; and because they may be given as diyah (blood money).

Having mentioned the creation of our father and mother, Allah
now mentions the beginning of creation:
¢He creates you in your mothers’ wombs, one stage after anotherjp
when you are at a stage where no human hand has touched you and
no eye has seen you, it is He Who cares for you in that tight space
4in three layers of darkness} namely the darkness of the abdomen,
then the darkness of the uterus, then the darkness of the placenta.
gSuch} that is, the One Who created the heavens and the earth, and
made the sun and moon to be of service, and created you and created
the livestock animals for you,
gis Allah your Lord} that is, the only One Who is deserving of
devotion and worship, Who cares for you and disposes of your affairs.
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Just as He is the only One Who created you and cares for you, and has
no partner in that, He is the only One Who deserves to be worshipped,
with no partner or associate.

Hence He says: €His is the dominion; there is no god but He. So
how could you be turned away [from the truth]?} After this statement
— the statement that He alone is deserving of devotion — how can you
turn to worshipping idols that do not control anything at all?

¢If you disbelieve, verily Allah has no need of youp and He will
not be harmed by your disbelief just as He does not benefit from your
obedience; rather His commands and prohibitions are purely a favour
and kindness towards you
gbut He does not approve of disbelief for His slaves} because of
His perfect kindness towards them and His knowledge that disbelief
will lead them to doom and misery, after which they will never know
any bliss; moreover, He created them to worship Him, so this is the
purpose for which He created them. Therefore He does not approve
of them forsaking the purpose for which He created them.
€If you give thanks} to Allah (4%), by affirming His oneness and
devoting worship to Him alone,
¢He approves of that for you} because of His mercy towards you
and because He loves to be kind to you, and He loves for you to do
that for which He created you.

Just as He is not harmed by your ascription of partners to Him
and does not benefit from your good deeds and affirmation of His
oneness, so too each one of you has his own deeds, good and evil
(and is not affected by the deeds of others): §No bearer of burdens
can bear the burden of another}.

¢§Then to your Lord you will [all] return on the Day of
Resurrection,
¢then He will inform you about what you used to doj as He has full
knowledge thereof, and it was already decreed and written by His
pen, and recorded against you by the noble angels, and witnessed
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by your own faculties which will testify against you. Then He will
requite each of you as he deserves.

¢Verily He knows well what is in [people’s] hearts and their qualities
of righteousness or evil. What is meant here is to highlight the fact
that the requital will be based on perfect justice.
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39:8. When misfortune befalls a person, he calls upon his Lord
[alone], turning to Him in repentance. Then when He bestows
a favour upon him from Himself, he forgets the One on Whom
he was calling before, and sets up rivals to Allah, to lead people
astray from His path. Say [O Muhammad]: Take pleasure in
your disbelief for a little while; verily you will be among the

inhabitants of the fire.

Here Allah (4%) tells us of His generosity, kindness and care
towards His slave, and the lack of gratitude on the part of the slave.
When misfortune — such as sickness, poverty, distress on the sea, and
the like — befalls a person, he knows that no one can save him from
this predicament except Allah, so he calls upon Him, beseeching Him,
turning to Him and asking Him for help to relieve him from what has
befallen him, and he persists in that supplication.

§Then when Hep namely Allah (45) ¢bestows a favour upon him
from Himself} by relieving him from what he is suffering of harm
and distress,

¢he forgets the One on Whom he was calling before} and he forgets
the harm because of which he called upon Allah, and he carries on
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as if no harm befell him, and persists in his ascription of partners to
Allah.

gand sets up rivals to Allah, to lead people astray from His path}
that is, to mislead himself and mislead others, because leading others
astray is based on going astray oneself. This verse refers to what
results from being misled in order to refer to the fact that he himself
is misled.

€Say} to this transgressor, who has repaid Allah’s blessings with
ingratitude (/4. 28):
€Take pleasure in your disbelief for a little while; verily you will be
among the inhabitants of the fires. Then what you enjoyed will be
of no help to you, if your final destination is hell.

¢But consider this: if We grant them a life of ease for years, then there
comes to them that which they are warned of, all the life of ease that
they were granted will be of no avail to them.} (ash-Shu‘ard’26: 205-207)
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39:9. [Cansuch a disbeliever, who is destined for hell, be better than]
one who is constant in worship, spending the night prostrating
and standing [in prayer], fearful of the hereafter and hoping for
the mercy of his Lord? Say: Are they equal, those who know

and those who do not know? It is only people of understanding
who will pay heed.

This is a contrast between the one who strives in worship of Allah
and one who does not, between one who has knowledge and one who
is ignorant. This is something that is well established in people’s
minds, and it is known for certain that they are different. The one
who turns away from obeying his Lord and follows his own whims
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and desires is not like one who is constant in worship and obeys Allah
by doing the best act of worship, namely prayer, at the best of times,
which is during the night. Allah describes him as doing a great deal
of the best of deeds, then He describes him as having fear and hope.
The reason for his fear is punishment in the hereafter for what he did
of sins, and the reason for his hope is the mercy of Allah. Thus Allah
describes him in terms of both inward and outward acts of obedience.

¢Say: Are they equal, those who know} their Lord and know
what He has prescribed of religious duties, what He has prescribed
of requital, and what He has of reasons and wisdom behind what He
prescribes
¢and those who do not know# any of that? The two groups are not
equal, just as night and day, light and darkness, water and fire are
not equal.

¢lt is only people of understanding} that is, people of clear and
smart minds §who will pay heedj» when they are reminded, for they
are the ones who give precedence to that which is superior over
that which is inferior. Therefore they give precedence to knowledge
over ignorance, obedience to Allah over disobedience towards Him,
because they have minds with which they can see the consequences of
their actions. This is in contrast to those who have no understanding
or reason, and therefore take their whims and desires as their god.
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39:10. Say: O My slaves who believe, fear your Lord. For those who

do good in this world, there will be good [reward]. Allah’s earth

is spacious. Verily those who are patient and steadfast will be
rewarded abundantly, without measure.
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That is, call upon the noblest of humankind, namely the believers,
giving them the best of instructions, which is the command to fear
Allah, reminding them of the reason why they should fear Him,
which is because Allah is their Lord, Who bestows blessings upon
them, which requires that they should fear Him. Moreover, part of the
blessings that Allah has bestowed upon them is faith, which requires
them to fear Him. This is like saying: O generous one, give charity,
or: O brave one, fight.

Allah tells them of the reward so as to motivate them (to strive
hard) in this world:
gFor those who do good in this world} by worshipping their Lord,
dthere will be good [reward]} and abundant provision, peace of mind
and joy in the heart, as Allah (4g) tells us elsewhere:

§Whoever does righteous deeds, male or female, and is a believer,
We will surely grant him a good life...} (an-Nahl 16: 97)

g§Allah’s earth is spacious® so if you are prevented from
worshipping Him in one land, then migrate to another land where
you can worship your Lord and you will be able to establish your
religion.

When Allah says g§For those who do good in this world, there will
be good [reward]}, some people may have reason to think, based on
this verse, that the text is general in meaning, and that anyone who
does good will have good in this world — so what about those who
believe in some land and are persecuted and are humiliated, and they
do not get that good in this world? Therefore this notion is warded
off by the words: §Allah’s earth is spacious}. In this regard there are
glad tidings, as stated by the Prophet (&) when he said:

«A group of my Ummah will continue to adhere to the truth, prevailing
and not harmed by those who forsake them or differ with them,
until the decree of Allah comes to pass when they are like that.»
(Muslim)
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This verse refers to that and is close in meaning to it, for Allah (45)
has told us that His earth is spacious, so whenever you are prevented
from worshipping Him in one place, then migrate to somewhere
else. This is general in meaning, and is applicable at all times and in
all places. Anyone who migrates will inevitably find some Muslim
community to whom he may turn and a place where he can practise
his religion.

¢ Verily those who are patient and steadfast will be rewarded
abundantly, without measure} this is general in meaning and applies
to all types of patience: patience in accepting the decree of Allah,
even if it is painful, so they do not complain about it; patience in
refraining from sin and not committing it; and patience in obeying
Allah, so that they do it. Allah has promised those who are patient
their reward without measure, that is, without limit or counting. That
is only because of the virtue and high status of patience before Allah,
for it helps in all things.
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39:11. Say [O Muhammad]: Verily I have been commanded to worship
Allah, with sincere devotion to Him alone,

39:12. and | have been commanded to be the first of those who submit
to Allah [in Islam].

39:13. Say: I fear, if | were to disobey my Lord, the punishment of a
momentous day.
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39:14. Say: It is Allah I worship, with sincere devotion to Him alone;

39:15. so worship whatever you wish besides Him. Say: Indeed the real
losers will be those who lose their own souls and their families
on the Day of Resurrection. That is indeed manifest loss.

39:16. They will have layers of fire above them and beneath them. Thus
Allah instils fear in His slaves: O My slaves, then fear Me!

€Sayp, O Messenger ({£), to the people:
¢Verily I have been commanded to worship Allah, with sincere
devotion to Him alone. This was at the beginning of the soorah,
where Allah (45) says: €so worship Allah, with sincere devotion to
Him alonej (39: 2).

dand I have been commanded to be the first of those who submit
to Allah [in Islam]} because | am the one who calls and guides people
to their Lord, which dictates that I should be the first one to comply
with what I enjoin, and the first one to submit to Allah in Islam.
This should be the case on the part of Muhammad (§£) and on the
part of those who claim to be his followers: it is essential that they
comply visibly and outwardly with the teachings of Islam, and that
they be sincere to Allah alone in all their deeds, both visible and
hidden.

¢Say: I fear, if | were to disobey my Lord} with regard to what
He has enjoined upon me of sincerity and submission
gthe punishment of a momentous day} in which those who ascribe
partners to Him will abide for ever, and those who disobey Him will
be punished.

¢Say: It is Allah I worship, with sincere devotion to Him alone;
so worship whatever you wish besides Himp. This is like the soorah
in which Allah (35) says:
¢Say: O disbelievers, I do not worship what you worship, nor do you
worship what | worship; I will not worship what you worship, nor
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will you worship what 1 worship. To you be your religion, and to me
my religion.} (al-Kdfiroon 109: 1-6)

gSay: Indeed the real losers will be those who lose their own
soulsp as they will have deprived them of reward and incurred the
worst punishment
gand their families on the Day of Resurrectionjs that is, they will be
separated from them, and they will grieve for them and feel the pain
of heavy loss.
€That is indeed manifest loss} and there is no other loss like it, for
it is ongoing loss after which there is no gain, and not even sound
well-being.

Then Allah tells us of the severity of what they will go through
of misery and hardship:
¢ They will have layers of fire above them} that is, pieces of fire like
huge clouds
fand beneath them}.
¢Thus} that is, by means of this description that Allah gives of the
punishment of the people of hell, which is a means by which Allah
pushes His slaves towards His mercy,
4Allah instils fear in His slaves: O My slaves, then fear Me!} That
is, He uses what He has prepared of punishment for those who
are doomed as a means of calling His slaves to fear Him, and as
a means of deterring them from that which incurs the punishment.
Glory be to the One Who shows mercy to His slaves in all things,
and has made easy for them the paths that lead to Him, which He
urges them to follow and encourages them with everything that
souls may desire and with which hearts may feel at ease, and He
emphatically warns them against striving for the sake of anything
other than Him, and mentions that which may deter them from
doing so.
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39:17. Those who shun false gods and do not worship them, and turn

to Allah [alone], for them are glad tidings — so [O Muhammad]
give glad tidings to My slaves,

39:18. who listen to what is said, then follow the best of it. They are
the ones whom Allah has guided and they are the people of
understanding.

Having mentioned the situation of the evildoers, Allah now
mentions the situation and reward of those who turn to Him:
g§Those who shun false gods and do not worship themj what is meant
by false gods here is worshipping anything other than Allah, so they
shun the worship of them.
gand turn to Allah [alone]® by worshipping Him and focusing their
devotion only on Him. Thus they drifted away from the worship of
idols to the worship of the All-Knowing Sovereign, from ascription of
partners to Allah and sin, to affirmation of His oneness and obedience
to Him.

¢for them are glad tidings} the greatness and description of which
no one can know except those whom Allah honours with them. This
includes glad tidings in the life of this world, in the form of lofty
renown, good dreams and divine care, through which they see that
He wants to honour them in this world and in the hereafter. And they
will have glad tidings in the hereafter, at the time of death, in the
grave, and on the Day of Resurrection. And the ultimate glad tidings
will be when the Most Generous Lord gives them the glad tidings of



290 I Tafseer as-Sa'di Juz'23

His eternal pleasure, care and generosity, and granting them safety
and security in paradise.

Having stated that they will have glad tidings, Allah now instructs
(His Prophet [#£]) to give them glad tidings, and He mentions the
characteristics for which they deserve those glad tidings:
¢so [O Muhammad] give glad tidings to My slaves, who listen to
what is saidj. This refers to all that is said. They listen to all types
of speech that they hear, in order to distinguish between that which
should be given precedence and that which should be avoided. It is
a sign of their prudence and maturity in thinking that they follow the
best of speech. The best of all speech is the words of Allah and the
words of His Messenger (), as Allah tells us later in this soorah:
gAllah has sent down the best of messages: a Book that is consistent
within itself... B (39: 23).

In this verse there is a subtle point: having said of these people
whom He praised that they listen to what is said then follow the best
of it, it is as if it were said: Is there any way to know what is the
best of it, so that we may acquire the characteristics of the people
of understanding and so that we may know that the one who gives
precedence to it is one of the people of understanding? So it was said
in response: Yes, the best of it is what Allah mentions here: €Allah
has sent down the best of messages: a Book that is consistent within
itself... B (39: 23).

gwho listen to what is said, then follow the best of it. They are
the ones whom Allah has guided} to the best of attitudes and deeds
dand they are the people of understanding} that is, people with smart
minds. Part of their understanding and prudence is that they know
what is good and what is not, and they give precedence to that to which
precedence should be given over all else. This is a sign of rational
thinking; in fact there is no other sign of rational thinking apart from
that. The one who does not distinguish between good words and bad
words is not one of the people of sound reasoning. As for the one who
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distinguishes between them, but his whims and desires overwhelm
his rational thinking, his rational thinking is subject to his whims
and desires, so he does not give precedence to that which is best and
therefore he is a man of no understanding.
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39:19. Can you save one for whom punishment is inevitable, one who
is in the fire?

39:20. But for those who fear their Lord there will be lofty dwellings,
one above another, built high, beneath which rivers flow. [This
is] the promise of Allah; Allah does not break His promise.

That is, can you save one for whom punishment has become
inevitable because he persisted in his stubborn misguidance and
disbelief? There is no way that you can guide him and you cannot
save him from the fire. Rather the ultimate gain and ultimate triumph
is for those who fear Allah, for whom He has prepared honour and
all kinds of delights, and no one can estimate how great they are.

¢But for those who fear their Lord there will be lofty dwellings}
that is, high and adormed abodes; because of their beauty, splendour
and purity, their outside will be visible from the inside, and their
inside will be visible from the outside. Because they are so high,
they can be seen from afar, like a bright star on the western horizon.
Hence Allah says:
done above another, built high}, made of gold and silver, and their
mortar will be musk.
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¢gbeneath which rivers flow} to irrigate the verdant gardens and
beautiful trees, which will produce delicious crops and ripe fruits.

g[This is] the promise of Allah; Allah does not break His
promised. He has promised this reward to those who fear him, so
He will inevitably fulfil His promise. Therefore let them acquire the
characteristics and qualities of those who fear Allah, so that He may
reward them in full.
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39:21. Do you not see that Allah sends down water from the sky, and
lets it trickle through the earth to emerge as springs? Then He
brings forth by means of it crops of various kinds; then they
wither, and you see them turn yellow; then He causes them to
crumble. Verily in that is a sign for people of understanding.

Here Allah (45) reminds the people of understanding of what He
sends down from the sky of water, and lets it trickle through the earth
to emerge as springs. In other words, He deposits the water so that it
will emerge easily as springs.

gThen He brings forth by means of it crops of various kinds} such
as wheat, corn, barley, rice and other things
gthen they wither}s after they reach their peak, or when they are
affected by blight
gand you see them turn yellow; then He causes them to crumblep
and break up.
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¢ Verily in that is a sign for people of understanding} by which they
remember the care of their Lord and His mercy towards His slaves,
for He makes available to them this water and the stores of the earth,
according to what serves their interests.

And they are reminded thereby of His perfect might, and that He
will bring the dead back to life just as He brings the earth back to life
after its death, and they are reminded that the One Who does that is
the only one Who is deserving of worship.

O Allah, make us among the people of understanding whom You
raise in status and guide by means of what You have given them of
sound reason, and to whom You have shown the subtle meanings of
Your Book and the beauty of Your verses, that no one before them
understood on such a level, for You are the Bestower.
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39:22. Is one whose heart Allah has opened to Islam, so that he follows
light from his Lord [like one who is hard-hearted]? Woe to those
whose hearts harden upon hearing the reminder of Allah [the
Qur’an]. Such people are clearly misguided.

That is, are they equal, the one whose heart Allah has opened
to Islam, so he feels at ease with the commands of Allah and he
accepts them and acts upon them happily and joyfully, on the basis
of understanding — who is the one referred to in the words ¢so that
he follows light from his Lord# — and the one who is not like that?
That is based on the fact that Allah says: € Woe to those whose hearts
harden upon hearing the reminder of Allah [the Qur’an]j that is, their
hearts do not soften upon hearing His Book, they do not pay heed to
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its verses, and they do not find rest in remembrance of Him; rather
their hearts turn away from their Lord and focus on something other
than Him. These are the ones to whom the stern warning and severe
punishment are directed.

gSuch people are clearly misguided} and what misguidance could
be worse than the misguidance of one who turns away from his Lord,
when all happiness is in turning to Him, and whose heart has grown
too hard to remember Him, and instead he focuses on everything that
could harm him?
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39:23. Allah has sent down the best of messages: a Book that is
consistent within itself, wherein is reiteration. The skins of those

who fear their Lord tremble with awe thereat [when they hear

it], then their skins relax and their hearts soften towards the
reminder of Allah [the Qur’an]. Such is the guidance of Allah,

with which He guides whomever He will, but whomever Allah
has caused to go astray, no one can guide.

Here Allah speaks of His Book that He sent down, telling us that
it is €the best of messagesp that is, the best of all messages. The best
of speech is the word of Allah, and the best of the divinely revealed
Books is this Qur’an. As it is the best, thus it is known that its wordings
are the most eloquent and clear, and its meanings are the most sublime,
because it is the best of messages in its wording and meaning; it is
consistent and harmonious in its beauty and is not contradictory in
any way whatsoever, to the point that the more a person reflects on
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it and ponders it, he will see of its harmonious nature — even in some
of its ambiguous verses — that which would dazzle those who reflect,
and he will be certain that it can only have come from One Who is
Most Wise, All-Knowing.

gwherein is reiteration that is, its stories and rulings, and the
descriptions of good people and evil people, are repeated, and the
names and attributes of Allah are repeated in it. This is a manifestation
of its majestic and beautiful nature, for Allah knows how much people
need its meanings and ideas to purify their hearts and perfect their
character. These meanings and ideas are, for people’s hearts, like
water for trees; the less frequently trees are watered, the more they
are damaged and they may even be destroyed, but the more frequently
they are watered, the better they are and the more beneficial fruit they
may bear. In like manner, the heart constantly needs to be reminded
of the meanings and ideas in the word of Allah (45), but if a certain
concept were to be mentioned only one time in the entire Qur’an, it
would not have a strong impact and would not lead to any results.

Hence in this commentary I have followed the same methodology,
emulating the example of that on which it is a commentary. You
will not find instructions to go back and check something that has
already been discussed; rather every time a concept is mentioned,
you will find it explained in full detail, without taking into account
previous discussions of similar concepts, even though in some places
the idea may be discussed in greater detail than others, pointing to
more benefits. Similarly, the reader of the Qur’an should reflect on
its meanings and should not omit to reflect on the meanings of all
verses, (even if the meaning is repeated), because that is a means of
attaining much good and many benefits.

Because the Qur’an is of such a majestic and great nature, it had
an impact on the hearts of people of understanding who were guided,
as Allah (9%) says:
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§The skins of those who fear their Lord tremble with awe thereat}
because of what it contains of verses that instil fear and awe in their
hearts

gthen their skins relax and their hearts soften towards the reminder of
Allah) that is, when there is mention of hope and glad tidings for the
righteous. Sometimes it encourages them to do good, and sometimes
it warns against doing evil.

4Suchp namely what Allah has mentioned of the impact that the
Qur’an has on them
dis the guidance of Allah} that is, it is guidance from Him to His
slave, and is part of His grace and kindness towards them
gwith which He guides} by means of that
gwhomever He will}p of His slaves.

It may be that what is meant by the word §Such} is the Qur’an
which We have described to you
€is the guidance of Allah} and there is no way to reach Allah except
through it
¢with which He guides whomever He will} of His slaves who have
good intentions. This is like the verse in which Allah (4¢) says:

€ With which Allah guides all who seek His good pleasure to ways
of peace and safety...} (al-Md’idah 5: 16)

€but whomever Allah has caused to go astray, no one can guidep
because there is no path that leads to guidance except by the help of
Allah and by His making a person turn to His Book. If that does not

happen, there is no way to be guided; otherwise there is nothing but
obvious misguidance and doom.
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39:24. Is one who has nothing except his face to shield him from the
terrible punishment on the Day of Resurrection [like one who
is saved from that]? And it will be said to the wrongdoers: Taste
[the punishment for] what you used to earn.

39:25. Those who came before them also disbelieved, so the punishment
came upon them from a direction they did not expect.

39:26. Thus Allah gave them a taste of disgrace in this world, but the
punishment of the hereafter is greater, if only they knew.

That is, are they equal, this one whom Allah has guided and
enabled him to follow the path that leads to paradise, and the one
who will persist in his misguidance and stubbornness until the Day
of Resurrection? On that day, he will be faced with the immense
punishment and he will try to shield himself with his face, which is
the noblest part of the body, and the least of punishment may have
an impact on it. He will try to shield himself with it from the terrible
punishment, because his hands and feet will be tied up.

€ And it will be said to the wrongdoers who wronged themselves
by disbelieving and sinning, by way of rebuking and chastising them:
g Taste [the punishment for] what you used to earn}.

gThose who came before themp of the earlier nations €also
disbelieved as these people disbelieved
¢so the punishment came upon them from a direction they did not
expecti. It came upon them at a time of heedlessness, at the beginning
of the day, or when they were napping.

4§ Thus} by means of that punishment

4¢Allah gave them a taste of disgrace in this worldp and they were
exposed to shame and disgrace before Allah and before people.
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€but the punishment of the hereafter is greater, if only they knew}.
So let these people beware of persisting in disbelief, lest there befall
them the same punishment that befell the earlier people.
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39:27. Verily We have presented to humankind, in this Qur’an, every
kind of example, so that they may pay heed.

39:28. [It is] an Arabic Qur’an, free of flaws and contradictions, so
that they may guard against disbelief.

39:29. Allah makes this comparison: a slave belonging to several
partners who are at odds with one another, and a slave belonging
entirely to one master; Are they equal when compared?%® Praise
be to Allah. But most of them do not understand.

39:30. You [O Muhammad] will surely die, and they too will die;

39:31. then on the Day of Resurrection, you will all dispute before
your Lord.

Allah (35) gives all kinds of example in the Qur’an: examples of
good people and evil people, and examples to explain affirmation of
His oneness and of the association of others with Him. Each example
highlights and clarifies the reality and nature of things. The wisdom

65 This is a comparison between the polytheist who believes in many gods
and the Muslim who believes in one God, Allah, the Creator.
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behind that is ¢so that they may pay heed}» when We explain the truth,
and thus they may learn and act accordingly.

¢[It is] an Arabic Qur’an} that is, We have made it an Arabic
Qur’an, with clear wording, easy to understand, especially for the
Arabs
gfree of flaws and contradictions} that is, it contains no flaws or
shortcomings whatsoever, whether in its wording or in its meanings
and ideas. This implies that it is perfectly balanced and straightforward,
as Allah (45) says elsewhere:

¢Praise be to Allah Who has sent down the Book to His slave,
and has not allowed any crookedness therein, a Book of unerring
soundness. .. (al-Kahf 18: 1-2)

¢so that they may guard against disbelief} and fear Allah (4¢), as
He has made easy for them the path of piety based on sound belief and
practices, by means of this straightforward Arabic Qur’an in which
Allah gives all kinds of examples.

Then He gives an example or comparison of the association of
others with Him and the affirmation of His oneness:
¢Allah makes this comparison: a slave belonging to several partners
who are at odds with one anotherd that is, his owners are many and
do not agree on anything at all, so he cannot find any rest; rather they
are at odds and arguing over him, and each one has demands that he
wants the slave to do for him, but the others want something else. So
what do you think of the situation of this slave whose owners are at
odds with one another?

¢and a slave belonging entirely to one masterj that is, he belongs
only to him, and he knows what his master wants, so he is in a
comfortable position.

gAre theyp that is, these two slaves €equal when compared?}
They are not equal.
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Such is the polytheist, who serves several partners who are at odds
with one another. He calls upon one, then he calls upon another, and
you see that he does not feel settled or at ease, and his heart does not
feel any comfort in any situation. In contrast, Allah has saved the
monotheist, who is sincere to his Lord alone, from associating anyone
with Him, so he is completely at ease and is in a very comfortable
situation.

g Are they equal when compared? Praise be to Allah} for showing
truth as distinct from falsehood and for guiding the ignorant.
€But most of them do not understandp.

€You [O Muhammad] will surely die, and they too will diej that
is, you will all inevitably die.

€We did not grant everlasting life to any human being before you [O
Muhammad]. So if you die, will they [the disbelievers] live forever?h
(al-Anbiya’21: 34)

{then on the Day of Resurrection, you will all dispute before your
Lord} with regard to that concerning which you disputed (in this

world), and He will judge justly between you and will requite each
of you for his deeds;

€...Allah has kept account of it whilst they have forgotten it...»
(al-Mujadilah 58: 6)
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