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Pronunciation and 
Transliteration Chart

Arabic
script

Pronunciation
Trans-

literated
form

e■ 
1 short ‘a’, as in cat a

c5— T longer ‘a’, as in cab (not as in cake) a
i_i /b/ as in bell, rubber and tab b

o It/ as in tap, m ustard and sit t

0

takes the sound o f  the preceding 
diacritical mark sometimes ending in h 
(when in pausal form): ah, ih or ooh; or 

atu(n), ati(n) or ata(n) 
when uninterrupted

h or t 
(when 

followed 
by another 

Arabic 
word)

vIj /th/ as in thing, maths and wealth th

c 1)1 as in ja m , ajar and age j

C
a ‘harsher’ sound than the English 

initial /h/, and may occur medially and 
in word-final position as well

h

C
as in Bach (in German); may occur 

initially and medially as well kh

/d/ as in do, muddy and red d

as in this, fa th er  and smooth dh
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Arabic
script Pronunciation

Trans-
literated

form

j
/r/ as in raw , arid  and war; may 

also be a rolled ‘r’, as pronounced 
in Spanish

r

j /z/ as in zoo, easy  and gaze z

o* /s/ as in so, messy and grass s
*

u* as in ship, ashes and rush sh

a *

no close equivalent in English, 
but may be approximated by 

pronouncing it as /sw / or Is/ farther 
back in the mouth

s

u *

no close equivalent in English, but may 
be approximated by pronouncing it as 

/d/ farther back in the mouth
d

Jp
no close equivalent in English, but may 
be approximated by pronouncing it as 

/t/ farther back in the mouth
t

Ji
no close equivalent in English, but may 
be approximated by pronouncing ‘the’ 

farther back in the mouth
dh

t
no close equivalent in English: a guttur-

al sound in the back o f  the throat

i

no close equivalent in English, 
but may be closely approximated 

by pronouncing it like the French /r/ in 
‘rouge’

gh

lJ /f/ as in fill, effort and m u ff f
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Arabic
script

Pronunciation
Trans-

literated
form

<3

no close equivalent in English, but may 
be approximated by pronouncing it as 

Ikl farther back in the mouth
q

*1 /k/ as in king, buckle and tack k

J
/l/ as in lap, halo\ in the word Allah, it 

becomes velarized as in ball
l

f /m/ as in men, simple and ram m

j Ini as in net, ant and can n

< — o — A
/h/ as in hat\ unlike /h/  in English, in 

Arabic /h/ is pronounced in medial and 
word-final positions as well

h

J as in wet and away w
J long ‘u \  as in boot and too 00

as in yard  and mayo y
y£ long ‘e \  as in eat, b ee f  and see ee

*

glottal stop: may be closely 
approximated by pronouncing it like ‘f  

in the Cockney English 
pronunciation o f  butter, bu ’er, 

or the stop sound in uh-oh!

(omitted 
in initial 
position)
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Diphthongs

Arabic
script

Pronunciation
Trans-

literated
form

J O long ‘o ’, as in owe, boat and go au, aw

6 '0 long ‘a’, as in aid , ra/o and sag ay, ai, ei

Diacritical marks (tashkeel)

Nam e of 
mark

Pronunciation
Trans-

literated
form

fathah

very short ‘a’ or schwa 
(unstressed vowel)

a

kasrah

shorter version o f  ee or schwa 
(unstressed vowel)

i

>

dammah

shorter version o f oo u

shaddah

a doubled consonant is stressed in the 
word, and the length o f  the sound is 

also doubled

double
letter

sukoon

no vowel sound between consonants or 
at the end o f  a word

absence o f  
vowel



Arabic honorific symbols

(is.) Subhanahu wa Ta 'aid The Exalted

( j it )  salla Allahu 'alayhi wa sallam  Blessings and peace be upon

(Sal) ‘alayhi as-salam

radiya Allahu ‘anhu

radiya Allahu 'anha

(*S») radiya Allahu ‘anhuma

(>3fe>) radiya Allahu ‘anhum

(($%i) radiya Allahu ‘anhunna

him

May peace be upon him

May Allah be pleased with 
him

May Allah be pleased with 
her

May Allah be pleased with 
both o f  them

May Allah be pleased with 
all o f  them

May Allah be pleased with 
all o f  them (females only)



Hadith grade terms n

Sound: saheeh

Reliable: hasan

Weak: da ‘e e f

Odd: ghareeb

Authentic: includes sound, reliable, or any grade in between

Acceptable: sakat 'anhu; the grader o f  the hadith did not comment
on it, meaning that he found nothing unacceptable in it
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Soorat al-Furqan

(I'ontiniM'd i

O  0

25:21. Those who do not expect to meet Us say: Why have angels not 
been sent down to us, or why do we not see our Lord? Indeed 
they think too highly of themselves and have greatly exceeded 
all bounds in their arrogance.1

25:22. On the day when they see the angels, on that day there will be 
no glad tidings for the evildoers. The [angels] will say: That 
[glad tidings] is absolutely forbidden for you.

25:23. We will look at the [good] deeds they did and We will turn them 
into scattered floating specks o f dust.

That is, those who reject the Messenger (salla Allahu ‘alayhi wa 
sallam -  blessings and peace be upon him) and deny the promise and 
warning o f Allah (Subhanahu wa Ta'ala -  Glorified and Exalted is

1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor)
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He), those who have no fear in their hearts o f the warning and have 
no hope o f meeting the Creator, say:

^Why have angels not been sent down to us, or why do we not 
see our Lord?)? That is, why have no angels come down to testify 
to your being the Messenger, and to support you in your mission, or 
come down as messengers on their own, or why do we not see our 
Lord so that He may speak to us and tell us: This is My Messenger, so 
follow him? This is an argument against the Messenger ( i |§ )  which 
is flawed; rather it reflects pride, arrogance and stubbornness.

((Indeed they think too highly o f  themselves)? when they made 
these audacious suggestions. Who are you, O poor and wretched 
people, to demand to see Allah and claim that the proof o f the message 
depends on that? What arrogance could be greater than this?
(•(and have greatly exceeded all bounds in their arrogance)? that is, they 
have grown very hard-hearted and become too stubborn to follow the 
truth; their hearts are harder than rocks or iron, and they will not soften 
and open to the truth or pay any heed to sincere advisers. Therefore 
exhortation and reminders were o f  no avail to them, and they did 
not follow the truth when the warning came to them. Rather they 
responded to the most truthful and sincere o f people and to the clear 
signs and revelations o f Allah by turning away, rejecting them and 
opposing them. What arrogance could be greater than this? Therefore 
their deeds were rendered invalid and they incurred the greatest loss 
and the utmost deprivation.

^On the day when they see the angels^ whose descent they 
demanded
((on that day there will be no glad tidings for the evildoers^. That is 
because their seeing them, at the time when they are persisting in sin 
and stubbornness, can be nothing but the harbinger o f punishment. 
That will first occur at the time o f death, when the angels come down 
to them. Allah (-fe) says elsewhere:
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((...I f you [O Muhammad] could but see the evildoers when they are 
in the throes o f  death and the angels are stretching out their hands 
[saying]: Give up your souls! Today you will be recompensed with 
a humiliating punishment, because you used to tell lies against Allah 
and you arrogantly rejected His revelations.)?(al-Anam 6: 93)

Then in the grave, (the two angels) Munkar and Nakeer will come 
to them and ask them about their Lord, their Prophet and their religion, 
and they will not be able to give any answer that will save them. So 
the angels will bring the punishment to them and take away mercy 
from them. Then on the Day o f  Resurrection, the angels will drive 
them towards the fire and hand them over to the keepers o f hell, who 
will take charge o f  their punishment and commence it immediately. 
This is what they suggested and demanded; if  they persist in that 
transgression, they will inevitably see the punishment and experience 
it, and at that time they will seek protection from the angels and will 
try to flee from them, but they will have no place to flee.

(•(We will look at the [good] deeds they did)? that is, the deeds 
which they hoped were good and in which they strove hard 
((and We will turn them into scattered floating specks o f  dust)? that 
is, We will render them invalid and worthless, and they will have lost 
them and be deprived o f their reward, and they will be punished for 
that. That is because those deeds were not based on faith, and they 
were done by those who disbelieve in Allah and His Messengers. The 
good deed that is accepted by Allah is that which is done by a sincere 
believer who believes in the Messengers and follows them.

25:24. On that day the inhabitants o f paradise will have a better abode 
and a better place of rest.
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That is, on that terrifying day that is filled with turmoil,
((the inhabitants o f  paradise)? who believed in Allah, did righteous 
deeds and feared their Lord
^will have a better abode)? than the inhabitants o f hell 
((and a better place o f rest)? namely their abodes in paradise. Theirs 
will be a comfortable abode and a place o f  perfect rest, because it is 
a place o f  perfect bliss that is unspoiled by any distress. This is in 
contrast to the inhabitants o f hell, for hell is the worst abode and the 
worst place o f rest.

25:25. On the day when the heaven will be rent asunder with clouds 
and the angels will be sent down in succession,

25:26. On that day true dominion will belong to the Most Gracious, 
and it will be a difficult day for the disbelievers.

25:27. On that day, the wrongdoer will bite on his hands and say: Would 
that 1 had taken a path with the Messenger.

25:28. Alas for me! Would that I had not taken So-and-so as a friend! 

25:29. He led me astray from the Reminder [the Qur’an] after it had 
come to me. And Shaytan is ever treacherous to man.

Here Allah speaks o f  the great significance o f  the Day o f  
Resurrection and all that it will entail o f  hardship, distress and troubles.

O 0

(Tt-To
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^On the day when the heaven will be rent asunder with clouds)? 
-  those are the clouds in which Allah will descend from above the 
heavens; the heavens will be rent asunder and will open up, and the 
angels o f  each heaven will descend and stand in ranks, either one 
rank surrounding all o f  creation, or the angels o f  each heaven will 
form one rank, then the angels o f  the next heaven will form another 
rank next to it, and so on.

What is meant is that the angels, even though they are so many and 
so strong -  will descend and surround all o f  creation in submission 
to the command o f  their Lord. Not one o f them will speak except by 
Allah’s leave. So what do you think o f weak human beings, especially 
the one who challenged his Sovereign by committing major sins and 
doing that which incurred His wrath, then he comes to Him with sins 
from which he never repented, for which the true Sovereign will pass 
judgement on him, and He will never be unjust and will not wrong 
him in the slightest. Hence Allah says:
^and it will be a difficult day for the disbelievers)? because it will be 
so hard and because o f  the troubles the disbeliever will go through. 
This is in contrast to the believer, for it will be easy for him and the 
burden will be light.

ffOn the day when We gather the pious before the Most Gracious as 
an honoured delegation, and We drive the evildoers thirsty towards 
hell.)? (Maryam 19: 85-86)

^On that day)? that is, on the Day o f  Resurrection, ^true dominion 
will belong to the Most Gracious)? and there will not remain for 
any one even the least resemblance o f  dominion, as was the case in 
this world; now all will become equal, kings and subjects, free men 
and slaves, nobles and others. Something that offers reassurance and 
comfort to the heart is the fact that Allah connected His dominion to 
His name *(the Most Gracious)?, Whose grace and mercy encompass 
all things, by means o f  which life in this world and the hereafter is 
maintained, everything that is lacking will be made perfect, and every
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shortcoming will be removed. The divine names that refer to Allah’s 
mercy outnumber the names that are indicative o f  His wrath, and 
His mercy takes precedence and prevails over His wrath, so mercy 
takes priority.

Allah created the human being weak, but He honoured him in order 
to perfect His blessing and shower him with His mercy.

(On the Day o f Resurrection) they will be brought to stand before 
Him in humility and they will be motionless with fear before Him, 
waiting for judgement to be passed among them and waiting to see 
what will happen to them. But He is more merciful towards them than 
their parents or even their own selves, so how do you think he will 
deal with them? No one will be doomed when He is so merciful but 
one who is destined to be doomed, and no one will be cast out from 
His mercy except one who is overtaken by his wretchedness and the 
punishment becomes inevitable for him.

^On that day, the wrongdoer)? who ascribed partners to Allah and 
disbelieved and rejected the Messengers 
((will bite on his hands)? in sorrow, regret and anguish 
((and say: Would that 1 had taken a path with the Messenger)? that is, 
by believing in him and following him.

((Alas for me! Would that I had not taken So-and-so^ -  this refers 
to devils, be they human or jin n
((as a friend)? that is, as a dear and close friend; I took as enemies 
the most sincere and kindest o f people to me and 1 took as friends 
the most hostile, from whose friendship 1 gained nothing but misery, 
loss, disgrace and doom.
((He led me astray from the Reminder [the Qur’an] after it had come 
to me)? when he made fair-seeming to me, by means o f  tricks and 
insinuating thoughts, what he was following o f misguidance.
((And Shaytan is ever treacherous to man)? -  he makes falsehood 
fair-seeming to him and makes the truth appear repulsive; he makes 
false promises, then he abandons him and disavows him, as he will
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say to all o f  his followers, when judgement is passed and Allah has 
completed humankind’s reckoning:

^And Shaytan will say, when the matter is decided: Verily, Allah gave 
you a true promise; 1 also gave you promises, but 1 betrayed you. I 
had no power over you, except that 1 called you and you responded 
to me. So do not blame me; blame yourselves. I cannot help you, nor 
can you help me. I disavow your erstwhile association o f  me with 
Allah... )? (Ibraheem  14: 22)

So each person should think, whilst it is still possible to change 
his course and take the opportunity to change, before it is too late, 
and he should take as friends those whose friendship may lead to his 
bliss; if regarding someone as an enemy will benefit him, whereas 
he would be harmed by taking him as a friend, then he should regard 
such people as his enemies. And Allah is the source o f  strength.

(n -r *

25:30. The Messenger said: O my Lord, my people have taken this 
Qur’an as a thing to be shunned.

25:31. And similarly We appointed for every Prophet enemies among 
the evildoers. But your Lord is sufficient as a guide and helper.

((The Messenger said)?, calling upon his Lord and complaining 
to Him, expressing his sorrow at his people’s turning away from the 
message he brought:
((O my Lord, my people)? to whom You sent me to guide them and 
convey Your message to them

0 0
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{(have taken this Qur’an as a thing to be shunned^ that is, they have 
turned away from it, shunned it and ignored it, even though what they 
should do is submit to its authority, accept its rulings and comply 
with it.

Allah said, consoling His Messenger («|§) and telling him that 
there was a precedent for these people and others who had done the 
same as they were doing:
{•(And similarly We appointed for every Prophet enemies among 
the evildoers)? that is, among those who were not fit for good; they 
opposed the Messengers and rejected them, arguing with them on 
the basis o f  falsehood.

One o f the benefits that result from that is that the truth will prevail 
over falsehood and will become very clear, because the opposition 
o f falsehood to the truth increases it in clarity, so that the evidence 
will be further highlighted. What Allah does to the people o f truth 
by honouring them, and what He does to the people o f  falsehood by 
punishing them, will also be highlighted. So do not grieve for them, 
and do not destroy yourself with grief for them.

{(But your Lord is sufficient as a guide)?, so He will help you to 
achieve the goal and attain that which is in your best interests, both 
religious and worldly
{•(and helper)-) so He will help you against your enemies and ward off 
all harm from you in both your religious and worldly affairs, so be 
content with Him and put your trust in Him.

O   _________________________ 0
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25:32. Those who disbelieve say: Why was the Qur’an not sent down 
to him all at once? [It has been revealed] thus so that We may 
strengthen your heart thereby, and We have imparted it to you 
by gradual revelation.

25:33. Whenever they come to you [O Muhammad] with an argument, 
We reveal to you the truth and the best explanation.

These were among the suggestions and demands o f the disbelievers 
that they came up with by themselves, so they said:
([Why was the Qur’an not sent down to him all at once?)? That is, as 
the previous scriptures were sent down. But what was the problem 
with it being sent down in this manner? In fact, its being sent down 
in this manner is more perfect and is better. Hence Allah says:
^[It has been revealed] thus)? that is, piecemeal 
^so that We may strengthen your heart thereby)? because every time 
something o f  the Qur’an com es down to him, it increases him in 
reassurance and steadfastness, especially when there are reasons to 
be anxious. If Qur’an comes down when there is cause for concern, 
that will be very effective and will make him more steadfast, more 
so than if  it were to come down before that time and he was to be 
reminded o f  it when the reason for it occurred.
([and We have imparted it to you by gradual revelation^ that is, slowly 
and gradually. All o f  this is indicative o f  Allah’s care for His Book 
the Qur’an and His Messenger Muhammad («H§), as He caused the 
revelation o f  His Book to address the circumstances o f  the Messenger 
(«§§) and the religious matters he needed to know. Hence He says: 

([Whenever they come to you [O Muhammad] with an argument)?, 
opposing the truth and trying to refute your message,
((We reveal to you the truth and the best explanation)? that is, We send 
down to you Qur’an covering all that is needed concerning the truth 
in all aspects, bringing perfect clarity in its words, for all its meanings 
are truth; it is not contaminated with falsehood and there is no doubt
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about it whatsoever. Its words explain things in the clearest manner, 
giving the best explanation and clarifying the meanings completely.

This verse indicates that the one who speaks o f knowledge, whether 
he is a scholar o f  Hadith, a teacher or a preacher, should follow the 
example o f his Lord in the way He dealt with His Messengers’ affairs. 
In this manner, the scholar should deal with people’s affairs. Every 
time an incident occurs or there is a special occasion, he should quote 
what is appropriate o f  Qur’anic verses and prophetic hadiths, and 
offer exhortation based on that.

This is also a refutation o f  those philosopher types who try to 
make things difficult, such as the Jahamis2 and others, who think that 
many o f  the Qur’anic texts are to be understood in a manner other 
than what their apparent meanings would suggest, and they say that 
they have meanings other than what may be understood from them. 
Therefore -  according to their view -  the Qur’an does not offer a better 
explanation than anything else; rather -  according to their view -  the 
best explanation is their own explanation in which they distorted the 
meanings.

25:34. Those who will be driven on their faces to hell -  they are in a 
worse position and are further astray from the right path.

Here Allah tells us about the situation o f  the polytheists who 
rejected His Messenger ( i l | ) ,  and the wretched fate they will meet, 
for they ((will be driven on their faces)?, which will be a terrible and

2 Jahamis: a group who denied the names and attributes of Allah {%). They 
are named after their founder al-Jahm ibn Safwan
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dreadful sight, when the angels o f  punishment drag them and pull 
them {(to hell)? which contains all torments and punishments.

{(they)? that is, those who are in this state {(are in a worse position)? 
than those who believe in Allah and His Messenger ( ^ )
^and are further astray from the right path)?. This comparison does 
not mean that the other party are also astray, only less so, for the 
believers are in a good state and will have a good end; in this world 
they are guided to the straight path and in the hereafter they will reach 
the gardens o f bliss.

0  0

25:35. We gave Moosa the Book and appointed his brother Haroon to 
be with him as a helper.

25:36. We said: Go, both o f you, to the people who have rejected Our 
signs. Then We destroyed them utterly.

25:37. And [We destroyed] the people o f Nooh, when they rejected 
the Messengers; We drowned them and made them a sign for 
all people. And We have prepared for the wrongdoers a painful 
punishment.

25:38. And [We destroyed] ‘Ad and Thamood, and the people o f the 
well,3 and many nations between them.

3 They were idol-worshippers to w hom  Allah sent His Prophet Shu'ayb, =
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25:39. To each o f them We gave examples [of how We had dealt with 
previous nations who disbelieved, as a warning] and each o f  
them We obliterated completely.

25:40. They [the disbelievers of Makkah] must surely have passed by 
the city [Sodom] on which an evil rain poured down. Did they 
not then see it? But they do not expect to be resurrected.

Here Allah refers to these stories, which He has told in detail 
elsewhere, so as to warn those addressed against persisting in rejection 
o f their Messengers, lest there befall them what befell these nations 
who are close to them, and whose stories they know, as the stories 
were widely known and circulated.

They saw the ruins o f  some o f  those nations with their own eyes, 
such as those o f the people o f Salih in al-Hijr, and the city (Sodom) on 
which an evil rain poured down (25:40), a shower o f  stones o f baked 
clay (15: 74), which they would pass by night and by day during their 
journeys. Those nations were not worse than they, and the Messengers 
o f those nations were not better than the Messenger ( i |§ )  o f  these 
people (namely Quraysh).

([Are your disbelievers [O Quraysh] better than those, or have you 
been promised immunity in the [earlier] scriptures?]? (al-Qamar 
54: 43)

But what prevented these people from believing, despite all that 
they had seen o f  signs, was the fact that they did not expect the 
resurrection to happen, they did not hope to meet their Lord, and 
they did not fear His punishment. Therefore they persisted in their 
stubbornness. Otherwise was it not the case that there had come to 
them signs that would leave no room whatsoever for doubt?

=  but they rejected his call. W hilst they were around the w ell, it collapsed  
and they and their dw ellings were sw allow ed up by the earth. (an-Nasafi; 
al-Baydaw i)
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25:41. When they see you, they treat you only with ridicule, [saying]: 
Is this the one whom Allah has sent as a Messenger?

25:42. He might almost have turned us away from our gods had we 
not been steadfast in our devotion to them. But they will come 
to know, when they see the punishment, who is further astray 
from the right path.

25:43. Have you seen the one who takes his own whims and desires 
as his god? Can you be his keeper?

25:44. Or do you think that most o f them listen or understand? They 
are just like cattle; nay, they are further astray from the right 
path.

That is, when these people who disbelieve in you -  O Muhammad 
( ^ )  -  and stubbornly reject the signs o f Allah, and behave arrogantly 
in the land see you, they ridicule you and look down on you, and they 
say, by way o f  scorn and disrespect:
«[Is this the one whom Allah has sent as a Messenger?^ That is, it 
is not appropriate and is not right that Allah should send this man 
as a Messenger. This stems from their extreme wrongdoing and 
stubbornness, and their turning facts on their heads. These words o f  
theirs may be understood as meaning that the Messenger ( ^ )  -  Allah 
forbid -  was insignificant and lowly, and that if  the message had come 
to someone other than him, that would have been more appropriate.
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((And they said: Why was this Qur’an not sent down to some 
prominent man from [either of] the two cities [Makkah or Taif]?)? 
(az-Zukhnf 43: 31)

Such words could only come from the most ignorant and misguided 
o f people, or from the most stubborn, who is acting in an ignorant 
manner with the aim o f  propagating the falsehood he follows, by 
seeking to undermine the truth and the one who brought it. Otherwise, 
anyone who reflects on the life o f Muhammad ibn ‘Abdullah (s |g )  
will find him to be the best o f  people, the most prominent and the 
foremost in reason, knowledge, rational thinking, dignity, noble 
characteristics, good conduct, chastity, courage, generosity, and all 
good qualities. The one who looks down on him and criticises him 
has combined foolishness, ignorance, misguidance, contradiction, 
unfairness and transgression such as no one else has combined. It 
is sufficient ignorance and misguidance that he should criticise the 
foremost and most noble Messenger ( ^ ) .

The reason for their casting aspersions on him and their mockery 
o f him was their rigid adherence to their falsehood and their desire 
to deceive the weak-minded. Hence they said:
((He)? that is, this man (the Prophet [*|§]) ^might almost have turned 
us away from our gods^ by making the gods into One God 
((had we not been steadfast in our devotion to them)?, and he might 
almost have led us astray. They claimed that taw heecf (affirmation 
o f the oneness o f  Allah) was misguidance, whereas real misguidance 
was what they were following o f ascribing partners to Him. Therefore 
they urged one another to be steadfast in adhering to it.

((The leaders among them left, saying: Carry on as you are, and hold 
fast to your gods...)? (Sad 38: 6)

4 W herever possib le, Arabic terms have been translated into English. In 
cases w here w e have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first tim e it appears in the text. The term 
is also defined in the glossary found at the end o f  this book. (Editor)
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And here they said: (-(had we not been steadfast in our devotion to 
themp. Patience and steadfastness are praiseworthy in all circumstances, 
except in this case, for this was patience and steadfastness in adhering 
to something that incurs divine wrath and increases the fuel o f hell. 
As for the believers, they are as Allah describes them:

(-(...and exhort one another to hold fast to the truth and exhort one 
another to hold fast to patience.)? (al-‘Asr 103: 3)

As they deemed them selves to be guided and regarded the 
Messenger as misguided, and as it became apparent that there was 
no hope for them, Allah warned them o f the punishment and stated 
that at that time, (-(when they see the punishment)?, they will come to 
know in a very real sense, ((who is further astray from the right path)?. 
((On that day, the wrongdoer will bite on his hands and say: Would 
that I had taken a path with the Messenger^ (25:27).

Is there any misguidance worse than that o f  one who takes his 
own whims and desires as his god, so whatever he likes he does? 
Hence Allah says:
((Have you seen the one who takes his own whims and desires as his 
god?)? Do you not feel amazed by his situation and see how misguided 
he is, whilst he believes that he is a man o f high status?
((Can you be his keeper?)? That is, you are not in control o f  him and 
you have no power over him; rather you are no more than a waraer 
and you have done what is required o f you, and his reckoning will 
be with Allah.

Then Allah t e )  comments on their extreme misguidance by noting 
that He has taken away their power o f  reasoning and hearing, and He 
likens them, in their misguidance, to grazing cattle that hear nothing 
except the sound o f shouts and cries. Deaf, dumb, and blind, they do 
not understand (cf 2: 171). Indeed, they are more astray than cattle, 
because the herdsman guides the cattle, so they are guided and they 
recognise the path that may lead to their doom, so they avoid it, and 
their fate is better than the fate o f  these people. Thus it becomes clear
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that the one who accuses the Messenger (^ § ) o f  being misguided is 
more deserving o f  that description himself, and that any dumb animal 
is more guided than him.

25:45. Have you not seen how your Lord extends the shadow? If He 
willed. He could make it still. Then We have made the sun an 
indication o f it.

25:46. Then We gradually draw it [the shadow] in towards Us [as the 
sun climbs up].

That is, have you not seen with your own eyes and intellect the 
perfect might o f  your Lord and the vastness o f  His mercy? For He 
extends the shadow over people. This refers to the time before sunrise. 
(•[Then We have made the sun an indication o f  it'p that is, o f  the 
shadow; were it not for the sun, the shadow would not be known, for 
a thing is known by its opposite.

(•(Then We gradually draw it [the shadow] in towards Us [as the 
sun climbs up] ]•> the higher the sun rises, the more the shadow shrinks, 
little by little, until it disappears altogether. So the shadow and the 
sun come one after another for people who see them with their own 
eyes. What results from that o f the alternation o f night and day, the 
alternation o f  the seasons and many other benefits, is one o f  the 
greatest signs o f  the perfect might o f  Allah and o f  His greatness, 
perfect mercy and care for His slaves, and it highlights the fact that 
He alone is deserving o f worship, praise, love and veneration, for He 
is the Owner o f  majesty and honour.
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25:47. It is He Who has made the night a covering for you, and sleep 
for rest; and He has made the day for rising [and going out and 
about, seeking one’s livelihood].

That is, by His mercy and kindness towards you, He has made the 
night like a garment for you that covers you so that you may settle 
down, sleep calmly and become still. Were it not for the night, people 
would not find rest and they would continue moving about, which 
would be very harmful for them. But if  the darkness were to persist, 
that would also be detrimental to their livelihood and interests, but 
Allah has made the day for getting up and going about to engage in 
trade, travel and work, thus achieving that which benefits them and 
is in their best interests.

25:48. It is He Who sends the winds as harbingers of His mercy, and 
We send down pure water from the sky,

25:49. So that We may give life thereby to a dead land, and quench the 
thirst of countless beasts and men We have created.

25:50. And We have distributed [the rain] among them [in various 
ways], so that they may pay heed, but most people persist in 
their ingratitude.

0 0
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That is. He alone has mercy on His slaves and bestows abundant 
provision upon them by sending the winds as harbingers o f His mercy, 
namely the rain. With the winds He stirs up the clouds and gathers 
them together, so that they are formed into pieces, then He fecundates 
them and makes them ready to give rain by the leave o f the One Who 
is in control o f  them, so as to give people glad tidings o f  rain before it 
comes, so that they can prepare for it before it catches them unawares 
by coming all at once.

(-(and We send down pure water from the sky)? so that they may 
purify themselves o f  minor and major impurity, and cleanse themselves 
o f physical dirt. This is one o f the blessings o f rain, that He sends it 
down to revive the dead land, so that it brings forth various kinds o f  
plants and trees, from which people and livestock eat.

((and quench the thirst o f  countless beasts and men We have 
created)? that is, We give it to you to drink, you and your livestock. 
Is not He Who sent the winds as harbingers and caused the winds to 
perform different tasks, and sent down from the sky pure and blessed 
water, in which is provision for people and their livestock, the One 
Who alone is deserving o f  worship, without associating anything 
else with Him?

Even though Allah has sent these visible signs and explained them 
to His slaves, so that they may know Him, give thanks to Him and 
remember Him, many people still persist in disbelief, because o f their 
corrupt attitude and nature.

25:51. If We had so willed. We could have sent a wamer to every city. 
25:52. So do not obey the disbelievers, but strive mightily against them 

herewith [with the Qur’an],
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Here Allah tells us how His will is inevitably done, and that if  
He had so willed, He would have sent to every city a wamer, that is 
a Messenger to warn them, for His will is not incapable o f  that. But 
His wisdom and His mercy towards you and others -  O Muhammad 
( ^ )  -  dictated that He should send you to all o f  them, red and black, 
Arab and non-Arab, human and jinn.

^So do not obey the disbelievers)-) by omitting anything that was 
sent to you; rather strive your utmost to convey all that was sent to you.

«jbut strive mightily)) that is, do not spare any effort to support 
the truth and suppress falsehood; even if  you see them rejecting you 
and treating you rudely, still do your utmost and do not despair o f  
them being guided; do not stop conveying the message to them just 
because it does not suit their whims and desires.

25:53. It is He Who causes the two flowing bodies of water to meet, 
one fresh and palatable and the other salty and bitter. Yet He has 
placed a barrier between them, and an impassable boundary.

That is, it is He alone Who causes the two flowing bodies o f water 
to meet, that which is fresh and palatable, namely the rivers that flow 
on the surface o f the earth, and the salty and bitter sea, and He causes 
each o f  them to benefit His slaves.

(-(Yet He has placed a barrier between them)) that is, a barrier to 
prevent one o f them mixing with the other, which would lead to the 
loss o f  the benefits intended by them 
((and an impassable boundary)) that is, a strong barrier.

$
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25:54. It is He Who has created humans from water, then made them 
male and female, for your Lord is Omnipotent.

That is, it is Allah alone, with no partner or associate, Who has 
created the human from insignificant fluid, and from him has produced 
many offspring, and made them male and female. All o f  them come 
from that insignificant fluid. This is indicative o f  His perfect power 
and ability, sffor your Lord is Omnipotent^.

It also indicates that worship o f  Him is the truth and worship o f  
all others is false, because Allah says:

25:55. They worship, besides Allah, that which has no power either 
to benefit or harm them; the disbeliever always gives support 
against his Lord.

That is, they worship idols and the dead who cannot cause any 
harm or bring any benefit, and they make them rivals to the One Who 
does have the power to bring benefits and cause harm, and to give and 
withhold, even though what they should do is follow the guidance o f  
their Lord and defend His religion, but they did the opposite.

^the disbeliever always gives support against his Lord]-) -  the 
disbeliever gives help and support to falsehood, namely the idols and

0 A
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rivals who are enemies o f  Allah, against their Lord, and he becomes 
an enemy to his Lord, declaring his enmity and hostility towards 
Him.

He does this even though his Lord is the One Who created him, 
grants him provision and blesses him with all kinds o f blessings both 
visible and hidden, and he cannot escape His dominion, authority 
or control. But Allah never stops bestowing His kindness and 
generosity, whilst he -  in his ignorance -  persists in this enmity and 
rebellion.

25:56. And We have not sent you but as a bearer of glad tidings and a 
wamer.

25:57. Say [O Muhammad]: 1 do not ask you for any recompense for 
this, except that anyone who so wishes should take a path to his 
Lord.

25:58. Put your trust in the Ever-Living Who never dies, and glorify 
and praise Him. Your Lord is sufficiently aware of the sins of 
His slaves.

25:59. [It is] He Who created the heavens and the earth, and all that is 
between them, in six days, and then rose over the Throne [in a 
manner that befits His Majesty]. He is the Most Gracious; so 
ask about Him one who is well informed.

0 o
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25:60. When it is said to them [the disbelievers]: Prostrate to the 
Most Gracious, they say: What is the Most Gracious? Are we 
to prostrate to whatever you command us? and it increases them 
in aversion.

Here Allah tells us that He did not send His Messenger Muhammad 
( j | | )  to be in control o f people, He did not make him an angel, and 
he does not possess the treasuries o f  things. Rather He sent him ([as 
a bearer o f glad tidings)?, to give glad tidings to those who obeyed 
Allah o f  reward in this world and in the hereafter 
({and a wamer)? to warn those who disobeyed Allah o f punishment in 
this world and in the hereafter. This requires him to explain how to 
attain that reward and how to protect oneself from that punishment, by 
way o f  commands and prohibitions. Moreover, you -  O Muhammad 
( ^ )  -  do not ask them for any recompense for conveying to them 
the Qur’an and guidance, such that this would give them an excuse 
for not following you and lead to them finding burdensome the fee 
that you ask o f  them.

({except that anyone who so wishes should take a path to his Lord)? 
that is, except that whoever wishes may spend in ways to please his 
Lord and for His sake. If that is what you want to do, then I will not 
force you to do it and it is not a recompense that you owe me; rather 
it is in your own best interests and will help you to follow the path 
that leads to your Lord.

Then Allah instructed him to put his trust in Him and seek His help: 

({Put your trust in the Ever-Living)? Whose life is absolute and 
perfect
^Who never dies, and glorify and praise Him)» that is, worship Him 
and put your trust in Him in all matters that have to do with you and 
that have to do with other people.

({Your Lord is sufficiently aware o f the sins o f  His slaves)? for 
He knows them and will requite for them. It is not your task to guide
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them at all, or to keep record o f their deeds. All o f  that is in the Hand 
o f  Allah alone.

(([It is] He Who created the heavens and the earth, and all that 
is between them, in six days, and then)? after that ((rose over the 
Throne)?, which is the canopy o f  creation, the highest, most vast and 
most beautiful o f His creation (([in a manner that befits His Majesty])?. 
((He is the Most Gracious)? and He rose over His Throne that 
encompasses the heavens and the earth, Whose mercy encompasses 
all things. So He rose above the most vast o f  His creation with the 
most encompassing o f His attributes.

This verse affirms His creation o f  all created things, and that He 
is well aware o f their outward and inward aspects, that He is above 
the Throne and is separate from His creation.

((so ask about Him one who is well informed)? what is meant 
here is Allah Himself, for He is the One Who knows His attributes, 
greatness and majesty, and He has told you o f that and explained to 
you about His greatness that which will make you blessed to know 
it. Hence some came to know Him and submitted to His majesty.

But the disbelievers were too arrogant to worship Him and they 
refrained from doing so. Hence Allah says:

((When it is said to them [the disbelievers]: Prostrate to the Most 
Gracious)? that is, the One Who alone bestowed all blessings upon 
you and warded o ff all harm from you,
((they say)? in denial and disbelief:
(•(What is the Most Gracious?)? They falsely claimed that they do 
not know the Most Gracious, and this is one o f  the things that they 
thought was grounds for their denial and criticism o f  the Messenger 

they said: He forbids us to take other gods alongside Allah, 
yet he calls upon another god alongside Him and says: O Most 
Gracious (Yd Rahman), and so on. This is like the verse in which Allah 
(M ) says:
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((Say [O Muhammad]: Call upon Allah, or call upon the Most Gracious 
[ar-Rahman].5 No matter which name you call upon Him by, to Him 
belong the most beautiful names...]) (al-lsra 17:110)

His names are many because His attributes are many and His 
perfection is multifaceted; each o f  His names is indicative o f  an 
attribute o f  perfection.

(•(Are we to prostrate to whatever you command us?]) That is, just 
because you tell us to do that. This attitude was based on their rejection 
o f the Messenger («H) and their being too arrogant to obey him 
((and it]) namely the call to prostrate to the Most Gracious ((increases 
them in aversion]), so that they flee from truth to falsehood and 
increase in disbelief and wretchedness.

(ir-Tt :jl»>11

25:61. Blessed be He Who has placed big stars in the heaven, and has 
placed therein a lamp [the sun] and a luminous moon.

25:62. It is He Who causes the night and the day to succeed one another, 
for whoever wishes to reflect or give thanks.

In this soorah, Allah (4?) repeats three times the phrase ((Blessed 
be He]), because its meaning, as mentioned above, is that it is

5 The polytheists of Quraysh objected when they heard the Prophet ($ i|)  
saying: O Allah, O Most Gracious (Yd Allah, yd  Rahman). They said: 
Muhammad enjoins us to call upon One God at the time when he is calling 
upon two! So this verse was revealed to clarify that there is only One 
God, to Whom belong the most beautiful names and sublime attributes.
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indicative o f the greatness o f  the Creator, His many attributes and 
His abundant kindness and generosity. This soorah points to His 
greatness, the vastness o f  His domain, the doing o f  His will, the all- 
encompassing nature o f His knowledge and might, and the perfect 
nature o f  His wisdom. It is indicative o f  the vastness o f His mercy, His 
great generosity, and His many kindnesses, both spiritual and worldly, 
which dictate that this beautiful phrase be repeated. Hence Allah says:

({Blessed be He Who has placed big stars in the heaven^ this refers 
to the stars in general. They are regarded as being like towers (the 
word burooj, translated here as ({big stars)?, also means towers) and 
fortresses that guard cities; the big stars are like towers that are set up 
to guard the heaven, as missiles are hurled from them at the devils, 
({and has placed therein a lamp)? giving light and heat, namely the sun 
({and a luminous moon)? in which there is light, but no heat. This is 
one o f  the signs o f  His greatness and abundant generosity, because 
what there is in the heaven o f  dazzling creation, precise order and 
immense beauty are indicative o f  the greatness o f  their Creator in all 
His attributes, and what there is in the heaven o f  benefits for people 
is indicative o f  His immense generosity.

({It is He Who causes the night and the day to succeed one another)? 
that is, one departs and is replaced by the other, and so on. They never 
meet and they are never both absent.
^for whoever wishes to reflect or give thanks)? that is, for whoever 
wants to reflect upon them and learn lessons, and to take them as 
evidence for many divine aims and purposes, and to give thanks to 
Allah for that; and for whoever wants to remember Allah and give 
thanks to Him, and who has a portion (wird) to recite by night or day, 
and if  he misses reciting his regular portion for one o f  them, he can 
catch up in the other. Moreover, people’s moods alter and change 
throughout the hours o f the night and day. So they may feel energetic 
or feel tired, be mindful or be heedless, sometimes under stress and 
sometimes at ease, sometimes focusing in worship and sometimes





25:63. The true slaves of the Most Gracious are those who walk humbly 
and with dignity on the earth and, when the ignorant address 
them, they say words o f peace;

25:64. those who spend the night prostrating and standing before their 
Lord;

25:65. And who say: Our Lord, avert from us the punishment of hell, 
for verily its punishment is unrelenting.

25:66. Indeed, it is an evil halting-place and an evil abode;6

25:67. And who, when they spend, are neither extravagant nor stingy, 
but follow a middle path between the [two];

25:68. Those who do not call upon any other god besides Allah; and who 
do not kill, for that is forbidden by Allah, except in the course 
of justice; and who do not commit fornication or adultery, for 
whoever does any of these things will receive the punishment.

25:69. The punishment will be doubled for them on the Day o f  
Resurrection, and they will abide therein disgraced forever,

25:70. Except those who repent and believe, and do righteous deeds; 
for them Allah will change their evil deeds into good deeds, for 
Allah is Oft-Forgiving, Most Merciful.

25:71. Whoever repents to Allah and does righteous deeds has truly 
turned to Allah.

25:72. Those who will not witness falsehood7 and, if they pass by 
[people engaged in] idle talk, they pass by with dignity;

6 It is a halting-place for the sinners among the believers; they will be 
brought forth from it after some time and admitted to paradise. However, 
for the disbelievers, it will be an eternal abode.

7 What is meant is that they do not attend gatherings where lies are uttered 
and sins are committed.



48 I  Tafseeras-Sa'di Juz ' 19

25:73. Those who, when they are reminded o f the revelations of their 
Lord, do not turn a deaf ear and a blind eye to them;

25:74. And those who say: Our Lord, let our spouses and children be a 
source o f joy for us, and make us good examples for those who 
fear You;

25:75. Those are the ones who will be rewarded with high places in 
paradise for their patience and steadfastness; they will be met 
therein with greetings and salutations o f peace.

25:76. They will abide therein forever, an excellent halting-place and 
an excellent abode.

25:77. Say [O Muhammad, to the disbelievers]: My Lord would not 
concern Himself with you, were it not for your supplication. 
But you have rejected the call, so it [punishment] is inevitable.

Servitude to Allah is o f  two types: the first o f  which is being 
subject to His Lordship and His control and care. This includes all o f  
humankind, both Muslims and disbelievers, righteous and evildoers; 
all o f  them are slaves under His care and control.

([There is no one in the heavens or on earth but he will come to the 
Most Gracious as a slave.]) (Maryam 19: 93)

The second type is the servitude o f those who are His slaves in the 
sense that they worship Him alone and are subject to His mercy. This 
is the servitude o f His Prophets and close friends, and this is what is 
meant here. Hence Allah connected it to His name the Most Gracious, 
so as to indicate that they only attained this state because o f His grace 
and mercy. So He states that their attributes and characteristics are 
the best and most perfect o f  attributes and characteristics, and He 
describes them as ([those who walk humbly and with dignity on the 
earth]) that is, they are humble towards Allah and towards His creation. 
Thus they are described as dignified, tranquil and humble towards 
Allah and towards His slaves.
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^and, when the ignorant address them^ in an ignorant manner 
^they say words o f  peace)? that is, they respond to them in such a 
manner that they are safe from sin and avoid responding to ignorance 
with ignorance. This is praise for their great forbearing, responding 
to evil with something better, pardoning the one who is ignorant, 
and thinking in a mature manner that enabled them to achieve that.

((those who spend the night prostrating and standing before their 
Lord^ that is, they pray a great deal at night, showing sincere devotion 
towards their Lord and humbling themselves before Him. This is like 
the verse in which Allah 0 g )  says:

((Who forsake their beds,8 calling upon their Lord with fear and hope, 
and spend out o f  what We have provided for them. No soul knows 
what is kept hidden in store for them o f  delight as a reward for what 
they used to do.)? (as-Sajdah 32: 16-17)

((And who say: Our Lord, avert from us the punishment o f  hell)? 
that is, ward it o ff from us by keeping us away from that which leads 
to it, and forgiving us for what we did o f  deeds that may incur the 
punishment
^for verily its punishment is unrelenting)? that is, ongoing.

((Indeed, it is an evil halting-place and an evil abode)? this is 
a supplication from them by way o f  beseeching their Lord and 
expressing how great their need for Him is, for it is not in their power 
to withstand this punishment. That is so that they may remember the 
blessings o f  Allah to them, because diverting hardship will have a 
great impact and cause great joy, commensurate with the degree o f  
the hardship that was diverted.

((And who, when they spend)?, whether that spending is obligatory 
or recommended
((are neither extravagant)? by spending more than is necessary, so that 
they come under the heading o f  those who spend to excess

8 This refers to staying awake to offer voluntary prayers during the night.
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({nor stingy)? so that they come under the heading o f  miserliness, 
covetousness and neglecting people’s rights and dues 
({but^ in their spending ({follow a middle path)? between the extremes 
o f extravagance and miserliness, so they spend on that which is 
obligatory, such as zakah, expiation and other obligations, and they 
spend on what is appropriate, in an appropriate manner, without 
causing harm to themselves or others. This is part o f their just and 
moderate character.

({Those who do not call upon any other god besides Allah)?; rather 
they worship Him alone, devoting their worship solely to Him as true 
monotheists, turning to Him alone and turning away from all others.

({and who do not kill, for that is forbidden by Allah)? -  this refers 
to killing Muslims and disbelievers who have covenants with the 
Muslims
({except in the course o f justice)? such as execution o f murderers and 
previously married adulterers, and disbelievers whom it is permissible 
to kill (in the case o f  war)
({and who do not commit fornication or adultery)?; rather they restrain 
their carnal desires:

({Except with their wives or any slave women they may own...)? 
(al-M u m inoon 23: 6)

({for whoever does any o f these things)? that is, ascribing partners 
to Allah, killing unlawfully any soul that Allah has forbidden, or 
committing fornication or adultery, ({will receive the punishment)?.

Then Allah explains that further:

({The punishment will be doubled for them on the Day o f  
Resurrection, and they will abide therein)? that is, in the punishment, 
({disgraced forever)?. The warning o f eternal punishment is addressed 
to the one who does all three; that is confirmed and is inevitable; 
the same also applies to the one who ascribes partners to Allah. The 
warning o f severe punishment is for each o f these three sins, because 
it is either an ascription o f  partners to Allah or it is a major sin.
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With regard to the murderer and the fornicator or adulterer, he will 
not be subject to eternal punishment, because the texts o f  the Qur’an 
and the Prophet’s Sunnah indicate that all the believers will be 
brought forth from hell, and no believer will abide therein forever, 
no matter what sins he commits. Allah mentions these three, because 
these are the worst o f major sins. Ascribing partners to Him leads to 
destruction o f  religious commitment, murder destroys bodies and 
adultery destroys honour.

((Except those who repent]) from these sins and others, by giving 
them up immediately, regretting what has been done in the past and 
firmly resolving not to do that again
((and believe]) in Allah, with sound faith, which requires one to give 
up sin and do acts o f  obedience
((and do righteous deeds]) that are enjoined by the Lawgiver, seeking 
thereby the pleasure o f Allah.

((for them Allah will change their evil deeds into good deeds]) that 
is, He will change their words and deeds, that would have been bad, 
into good words and deeds. So their ascription o f  partners to Allah is 
changed into sound faith, and their disobedience into obedience, and 
what they committed o f bad deeds in the past, then repented sincerely 
from every one o f  them, in obedience to Allah, will be turned into 
good deeds, as is the apparent meaning o f the verse.

Concerning that there is a hadith that speaks o f the man whom  
Allah brought to account for some o f  his sins, and He enumerated 
them to him, then He replaced each bad deed with a good deed, so 
he said:

« 0  Lord, I have some bad deeds that 1 do not see here.» (A sound 
hadith recorded by at-Tirmidhi)9

9 A ll hadiths in th is text have been ch ecked  and verified  by IIPH ’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe o f  researching and editing the book. In that case, =
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And Allah knows best.

((for Allah is Oft-Forgiving)? to the one who repents, and He 
forgives great sins
((Most Merciful)? towards His slaves, as He calls them to repent 
after they challenged Him by committing major sins, then He 
guided them and enabled them to repent, then He accepted it from 
them.

((Whoever repents to Allah and does righteous deeds has truly 
turned to Allah)? that is, he should know that his repentance is the 
most perfect thing he could do, because it is coming back to the path 
that leads to Allah, which is the essence o f a person’s happiness and 
success. So let him be sincere in his repentance, and let him purify it 
from any contamination o f bad intentions.

The point here is to urge the individual to make his repentance 
perfect and do it in the best manner, so that when he comes to the 
One to Whom he repented, Allah will give him a reward in full, 
commensurate with the perfection o f  his repentance.

((Those who will not witness falsehood)? that is, they do not attend 
when false talk is occurring, namely unlawful words and deeds. So 
they avoid all gatherings in which there is unlawful talk or unlawful 
deeds, such as speaking scornfully about the revelations o f  Allah, 
arguing on the basis o f  falsehood, backbiting, spreading malicious 
gossip, insulting, slander, ridiculing, unlawful music, drinking alcohol, 
silk furnishings, images and the like. If they do not witness falsehood, 
it is even more appropriate that they should not say or do anything 
that constitutes falsehood.

= a decision is made by the editorial board as to whether or not to include 
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor)
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If they do not witness falsehood, they will not speak falsehood, 
which includes giving false testimony.

({and, if  they pass by [people engaged in] idle talk]) this refers to 
talk in which there is nothing good and no benefit, whether spiritual 
or worldly, such as the speech o f fools and the like 
({they pass by with dignity]) that is, they respect themselves too much 
to indulge in such things, and they regard indulging in it -  even if  
there is no sin involved -  as foolishness and contrary to dignity, so 
they stay away from it in order to preserve their dignity.

The phrase ((and, if  they pass by [people engaged in] idle talk]) 
indicates that they did not intend to be present or listen to it; rather 
that happened by coincidence, without any intention on their part. So 
they honour themselves by keeping away from it.

((Those who, when they are reminded o f the revelations o f their 
Lord]) that they are instructed to listen to attentively and be guided by 
((do not turn a deaf ear and a blind eye to them]) that is, they do not 
respond by turning away from them and turning a deaf ear to them, 
or turning away their eyes and hearts from it, as those who do not 
believe in it do. Rather their reaction to it, when they hear it, is as 
Allah (4e) describes elsewhere:

({Only those believe in Our revelations who, when they are reminded 
o f them, fall down in prostration, and glorify and praise their Lord, 
and they are not arrogant.]) (as-Sajdah 32: 15)

They respond by accepting it, showing their need for it and 
submitting to it.
You will find that they listen attentively, contemplate the meanings 
in their hearts, and increase in faith and certainty thereby; they are 
energised by it and they rejoice greatly in it.

((And those who say: Our Lord, let our spouses]) -  the word 
translated here as ((spouses]) may include friends and companions, 
as well as spouses
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(•{and children be a source o f  joy for us)? that is, a delight to us.

If we examine the situation o f such people, we will realise that, as 
they have high ambitions and high status, they will not settle until they 
see their spouses and children obeying their Lord, having knowledge 
and acting on the basis thereof. As they pray for their spouses and 
children to follow the path o f righteousness, they are, in a way, praying 
for themselves because the benefit o f that comes back to them. Hence 
they regard that as a gift to them, as is reflected in the original Arabic, 
where the phrase translated as (-{let our spouses and children be a 
source o f joy for us)? carries the connotation o f a gift that is given. 
Indeed their supplication will be o f benefit to all the Muslims, for if  
those mentioned are righteous, many more will be righteous because 
o f their connection to them, and they will benefit from them.

(•{and make us good examples for those who fear You)? that is, 
help us to attain that high status, the status o f those who are strong 
and true in faith, and those o f  the righteous slaves o f  Allah who are 
perfect. This is the status o f leadership in terms o f religion, so that 
they will be a good example to those who fear Allah in their words 
and deeds, and they will be people whose example is followed and 
whose words people trust, so that good people follow them and thus 
they are guided and guide others. It is well known that supplication to 
attain something is also supplication for that means without which it 
cannot be attained. This status -  the status o f  leadership in religion -  
can only be attained by means o f  patience and certain faith, as Allah 
(4s) says elsewhere:

(•{We made some o f them leaders, guiding people by Our command, 
because they were patient and steadfast, and they believed with 
certainty in Our revelations.)? (as-Sajdah 32: 24)

This requires a great deal o f  effort and patience in obeying Allah 
and in refraining from disobedience to Him, accepting His decree 
even when it is painful, and acquiring perfect knowledge that will 
bring one to the level o f  certain faith.
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Therefore -  because their ambitions and goals were high -  the 
reward matches the nature o f the deeds, so Allah will reward them 
with lofty and high places, as He says:
((Those are the ones who will be rewarded with high places in 
paradise for their patience and steadfastness)? that is, lofty places 
and beautiful dwellings, containing all that one could desire and that 
could delight the eye, and they will attain that because o f their patience 
and steadfastness, as Allah says elsewhere:

((...A ngels will enter unto them from every gate [saying]: Peace be 
upon you because you patiently persevered. How excellent is the 
ultimate end!)? (ar-Ra'd 13: 23-24)

Hence He says here: ((they will be met therein with greetings and 
salutations o f  peace)? from their Lord, and from His noble angels, 
and from one another, and they will be safe from all that could spoil 
their joy.

Thus Allah describes them as being dignified, tranquil, humble 
towards Him and His slaves, well mannered, forbearing, and 
easy-going; they overlook the ignorant and turn away from them, 
responding to their bad treatment with good treatment; they pray 
qiyam  (voluntary prayers at night), with complete sincerity; they fear 
the fire and beseech their Lord to save them from it; they spend what 
is obligatory and what is encouraged, and are moderate in spending, 
and if  they are moderate in spending -  when people usually go to 
extremes in this matter, either spending too much or too little -  then 
it is more likely that they will be moderate in other matters. They are 
free o f major sins and are described as being sincere in their worship of 
Allah; they refrain from harming people physically or impugning their 
honour, and they repent if they do any such thing. They do not attend 
gatherings in which there are immoral and evil words or deeds, and 
they do not do such things themselves; they protect themselves from 
idle talk and bad deeds in which there is no good. This is indicative 
o f their dignity, humanity, perfection and rising above vile words or
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deeds. They respond to the revelations o f  Allah by accepting them, 
understanding their meanings, acting upon them and striving hard 
to implement their rulings. They call upon Allah (4g) with the most 
perfect o f supplications, from which they and those who are connected 
to them benefit, as do the Muslims at large, such as praying that 
their spouses and offspring will be righteous. This implies that they 
strive to teach them, exhort them and advise them, because the one 
who is keen to attain something and prays to Allah for it, should take 
measures to attain it. They pray to Allah to enable them to reach the 
highest possible level, which is the level o f  leadership and being 
strong and true in faith (siddeeq). How sublime are these attributes; 
how noble are these aims and goals; how pure are these hearts and 
souls; and how pious are these leaders! Allah bestowed His grace, 
blessings and mercy upon them so that they were able to attain that 
status. It is a blessing from Allah to His slaves that He highlighted 
their attributes, described their manners and ambitions, and mentioned 
their reward, so that people may long to attain these attributes and 
strive hard to do so, and ask the One Who blessed and honoured them, 
Whose grace reaches all times and places, to guide them as He guided 
these people, and to bestow His special care upon them, as He did for 
these people.

O Allah, to You be praise, to You we complain, and You are the One 
Whose help we seek. There is no strength and no power except with 
You, for we have no power to benefit ourselves or ward off harm from 
ourselves, and we cannot do even an atom’s weight o f good unless 
You make it easy for us; verily we are weak and incapable in all ways.

We bear witness that if you left us to our own devices for even the 
blink o f an eye, You would have left us to our weakness, helplessness 
and sin. Our Lord, we can only put our trust in Your mercy, by which 
You created us, granted us provision and bestowed blessings upon 
us both visible and hidden, and You warded o ff hardship from us. So 
have mercy on us, mercy that will suffice us so that we have no need
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o f the mercy o f anyone else, for the one who asks o f  You and puts 
his hope in You will never be disappointed.

As Allah (ig ) encompasses all o f  these people in His mercy and 
singles them out to be His slaves, because o f their honour and virtue, 
perhaps someone may wonder why others are not included as being 
His slaves? The answer is, as Allah tells us, that He would not care for 
anyone other than these, for were it not for your calling upon Him, with 
the supplication o f  worship and the supplication o f  asking, He would 
not care about you or love you, as He says: ^Say [O Muhammad, 
to the disbelievers]: My Lord would not concern Himself with you, 
were it not for your supplication. But you have rejected the call, so 
it [punishment] is inevitable)? that is, punishment is inevitable, and 
Allah will judge between you and His believing slaves.

T his is the end o f  the com m en tary  on Soora t a l-F urqan .

All p ra ise  and thanks are  for A llah , and m ay the b lessings and 

peace o f  A llah be upon P rophet M uham m ad ( ^ ) ,  his fam ily, and 

his C om pan ions abundan tly  until the D ay o f  Judgem ent.
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2 6 :1 . T a ’. S een . M e e m .10

26 :2 . T h e se  a re  v e rse s  o f  th e  c le a r  B ook .

2 6 :3 . A re  y o u  [O  P rophet] g o in g  to  d estro y  y o u rs e lf  w ith  g r ie f  b ecau se  

th e y  d o  no t b e liev e?

1(1 G ro u p s  o f  le tte rs  (al-huroof al-muqatta'ah) ap p e a r  at th e  b eg in n in g  
o f  several soo rahs. T he m ost co rrec t scho la rly  v iew  sta tes tha t w e are 
required  to  believe in them  as they  appear to be, w ithout delv ing  into their 
m eaning , know ledge o f  w hich  w e should  leave to  A llah . We believe that 
they  w ere not revealed  in vain , and that there  is w isdom  behind  them  o f  
w hich  w e are  not aw are.
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26:4. If We willed, We could send down to them a sign from heaven, 
at which their heads would be bowed in submission.

26:5. No fresh revelation comes to them from the Most Gracious, but 
they turn away from it.

26:6. Thus they denied [the revelation], but soon they will learn the 
consequences of their ridicule.

26:7. Do they not see the earth, and how much We have caused to 
grow therein of all kinds of beneficial plants?

26:8. Verily in that is a sign, yet most o f them will not believe.

26:9. Verily your Lord is the Almighty, the Most Merciful.

Here the Creator (-Ss) highlights the greatness o f  the verses o f  
the clear Book which points to all divine instructions and Islamic 
teachings, so that there will be no doubt or confusion left for the one 
who studies it, with regard to what He related o f  stories or ordained o f  
rulings, because it is so clear and points to the most sublime meanings, 
and because the rulings are connected to the wisdom behind them 
and the reasons for them. The Messenger o f Allah ( i |§ )  warned the 
people by means o f it, and guided them by means o f  it to the straight 
path. Hence the pious slaves o f  Allah are guided by it and those who 
are doomed turn away from it. Therefore he was very sad when they 
did not believe, because he was so keen to do good and was so sincere 
towards them.

Hence Allah (4g) said to him: ([Are you [O Prophet] going to 
destroy yourself with grief]) that is, ruin yourself and put yourself 
through so much distress
(•[because they do not believe!). In other words: do not do that, and 
do not let yourself waste away out o f  regret for them (cf. 75: 8), for 
guidance is in the Hand o f  Allah, and you have done what you were 
required to do o f conveying the message. There is no sign better than 
this clear Qur'an that We could send down, for it is sufficient for the 
one who truly seeks guidance. Hence Allah says:
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((If We willed, We could send down to them a sign]) that is, one 
o f  the signs that they demanded 
((at which their]) namely the disbelievers’
((heads would be bowed in submission]). But there is no need for that 
and there is no interest to be served by it, because at that point faith 
would be o f  no benefit; rather the faith that is o f  benefit is belief in 
the unseen, as Allah (4s) says elsewhere:

((What are they waiting for, but for the angels to come to them, or for 
your Lord to come, or for some o f  the signs o f your Lord to come? 
On the day when some o f  the signs o f  your Lord come, no good will 
it do to a soul to believe then, if  it did not believe before or earn some 
good through its faith ...]) (al-An'am 6: 158)

^No fresh revelation comes to them from the Most Gracious]) 
with commands and prohibitions, reminding them o f  that which will 
benefit them or harm them,
((but they turn away from it]) completely. As they turned away from 
fresh revelation, which would usually have a greater impact, it was 
more likely that they would turn away from any other exhortation. 
That is because there was nothing good in them, and exhortation was 
to no avail in their case. Hence Allah says:

((Thus they denied [the revelation]]) that is, they denied the truth, 
and that became second nature to them, never changing 
((but soon they will learn the consequences o f  their ridicule]) that 
is, the punishment will befall them and that which they denied will 
come upon them. For punishment has become inevitable for them.

Allah says, pointing out the type o f  reflection that may be o f  
benefit:
({Do they not see the earth, and how much We have caused to grow 
therein o f all kinds o f beneficial plants?]) That is, all kinds o f beautiful 
plants that are o f benefit to people

((Verily in that is a sign]) that Allah will revive the dead after their 
death, as He brings to life the earth after it is dead
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*[yet most o f them will not believe)*. This is like the verse in which 
Allah (4g) says:

«[But most o f humankind will not believe, no matter how eagerly you 
desire it.)* (Yoosuf 12: 103t

ffVerily your Lord is the Almighty^ Who has subjugated all 
creatures, and to Whom the upper and lower realms have submitted 
«jthe Most Merciful)* Whose mercy encompasses all things, and Whose 
generosity reaches all living beings; the Almighty Who destroyed the 
doomed with various punishments, the Most Merciful to the blessed, 
as He saved them from all evils and calamities.

26:10. And [remember] when your Lord called Moosa [saying]: Go to 
the people who are given to wrongdoing,

26:11. The people of Pharaoh; will they not fear [the punishment of  
Allah]?

26:12. Moosa said: My Lord, I fear that they will reject me 

26:13. and I will feel distressed, and my speech will not be clear; so 
send for Haroon [to help me],

26:14. Moreover, they have a charge against me, and I am afraid they 
will kill me.

26:15. Allah said: By no means! Go, both of you, with Our signs; We 
will be with you, listening.
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26:16. Go, both o f you, to Pharaoh and say: We are Messengers of the 
Lord of the worlds,

26:17. [sent with the message]: Let the Children of Israel go with us.

Now Allah (4g) returns to the story o f Moosa ( 'alayhi as-saldm  
-  peace be upon him), which is repeated in the Qur’an in a way that 
is not done with other stories, because it contains important wisdom  
and lessons. In this story Allah tells us how Moosa dealt with the 
wrongdoers and the believers, and how he was the bringer o f a great 
law, the bringer o f the Torah, which is the best o f the divinely revealed 
Books after the Qur’an. Allah says to us: remember the virtuous state 
o f Moosa at the time when Allah called him, when He spoke to him 
directly, and appointed him as His Prophet and Messenger, and said: 
([Go to the people who are given to wrongdoing]), who behave 
arrogantly in the land, looking down on its people, and their leader 
claims to be divine.

^The people o f Pharaoh]), and say to them, gently and kindly: will 
they not fear Allah Who created them and granted them provision, 
and give up what they are following o f disbelief?

Moosa said apologetically, explaining to his Lord his
weaknesses and asking Him for help in bearing this heavy burden: 
(fMy Lord, I fear that they will reject me and I will feel distressed, 
and my speech will not be clear]). And he said:

([...My Lord, fill my heart with courage and steadfastness, and make 
my task easy for me; and remove the impediment from my speech, 
so that they will understand what I say. And appoint for me a helper 
from my family, Haroon, my brother.]) (Ta Ha 20: 25-30)

([so send for Haroon [to help me]]). Allah responded to his request 
and appointed his brother Haroon as a Prophet as He had appointed 
him.

(j.. .so send him with me as a helper, to reiterate my words...]) (al-Qasas 

28: 34)
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-  that is, send him with me to help me so that they will believe me.

((Moreover, they have a charge against me)? that is, with regard 
to the killing o f the Egyptian, (-(and I am afraid they will kill me)?.

((Allah said: By no means!)? that is, they will not be able to kill 
you, for We will give you both power:

((...so  that they will not be able to harm you. By virtue o f  Our signs, 
you two and those who follow you will be triumphant.)? (al-Qasas

Hence Pharaoh was not able to kill Moosa, even though Moosa 
opposed him and stood up to him, and regarded his views as foolish 
and him and his people as misguided.

«(Go, both o f you, with Our signs)? that highlight your truthfulness 
and the soundness o f  the message you bring 
((We will be with you, listening)?, protecting you and caring for you.

((Go, both o f you, to Pharaoh and say: We are Messengers o f the 
Lord o f  the worlds)? that is, He has sent us to you so that you may 
believe in Him and in us, and submit to His worship, and proclaim 
His oneness.

(•([sent with the message]: Let the Children o f  Israel go with us)? 
and stop tormenting them; leave them alone so that they may worship 
their Lord and practise their religion.

28: 35)

O O
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26:18. Pharaoh said: Did we not bring you up as a child among us, and 
did you not spend many years of your life among us?

26:19. Yet you did the deed you did [the crime o f killing a man]; at 
that time, you were a disbeliever.

26:20. Moosa said: 1 did it then, when I was in a state o f ignorance.

26:21. So I fled from you, as I was afraid o f you. But [since then] 
my Lord has granted me wisdom and made me one o f the 
Messengers.

26:22. Is this the favour for which you reproach me, that you have 
enslaved the Children of Israel?

When they came to Pharaoh and said to him what Allah had 
instructed them to say, Pharaoh did not believe and he did not relent; 
rather he began to argue with Moosa.

([Pharaoh said: Did we not bring you up as a child among us]) 
that is, have we not been generous towards you, for we raised you 
from the time you were an infant in your cradle, and that continued 
for some time.

([and did you not spend many years o f your life among us? Yet you 
did the deed you did]) -  this refers to Moosa’s killing the Egyptian, 
when one o f  his people asked him for help against the one who was 
his enemy, and:

({.. .Moosa struck him with his fist and killed him ...]) (al-Qasas 28:15)

((at that time, you were a disbeliever]) that is, because you were 
following the same path as us, a path o f  disbelief. Thus Pharaoh 
admitted that he was a disbeliever without realising.

Moosa said: ((I did it then, when I was in a state o f ignorance]) that 
is, without being a disbeliever; rather that resulted from misguidance 
and foolishness, but I asked my Lord for forgiveness and He forgave 
me.

((So I fled from you, as 1 was afraid o f you]) when you discussed 
the issue o f killing me. So I fled to Madyan and stayed there for several
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years, then I came to you, for «j[since then] my Lord has granted me 
wisdom and made me one o f  the Messengers)?.

Pharaoh’s objection to Moosa was the objection o f  one who is 
ignorant or is acting in an ignorant manner, because he thought that he 
could not be a Messenger on the grounds that he had killed someone. 
But Moosa explained to him that his killing had been a mistake and 
that he had not intended to kill, and that the grace o f  Allah (•$€) is not 
to be withheld from anyone, so why do you want to withhold from 
me that which Allah bestowed upon me o f  wisdom and His message? 
All that is left for you, O Pharaoh, to say is: efDid we not bring you 
up as a child among us)?, but when examining the matter it becomes 
clear that it was not a favour that you did (because it resulted from 
Pharaoh wanting to slaughter all the male Israelite infants). Therefore 
Moosa said:

*]Is this the favour for which you reproach me, that you have 
enslaved the Children o f  Israel?)? That is, are you reminding me o f  
this favour because you persecuted the Israelites and enslaved them, 
but you saved me from your enslavement and persecution, and you 
regarded that as a favour to me? But once you examine the matter, it 
will become clear that in fact you wronged these good people, and 
you persecuted them and subjected them to hard labour, at the time 
when Allah saved me from your harm, and at the time when you 
were harming my people. So what is this favour o f  which you are 
reminding me?

0 0
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26:23. Pharaoh said: And what is the ‘Lord o f the worlds’?

26:24. Moosa said: The Lord o f the heavens and the earth and all that 
is between them, if you would but be convinced!

26:25. Pharaoh said to those around him: Did you hear [what he said]?

26:26. Moosa said: He is your Lord, and the Lord o f your forefathers.

26:27. Pharaoh said: Indeed your Messenger who has been sent to you 
is surely insane!

26:28. Moosa said: He is Lord of the east and the west and all that is 
between them, if you would but understand!

26:29. Pharaoh said: If you take any god other than me, I will surely 
throw you into prison.

26:30. Moosa said: Even if I bring you clear proof?

26:31. Pharaoh said: Bring it then, if you are telling the truth!

((Pharaoh said: And what is the ‘Lord o f  the worlds’?]) This was 
a denial on his part o f  his Lord, wrongfully and arrogantly, despite 
the fact that he was certain o f the soundness o f  that to which Moosa 
was calling him.

((Moosa said: The Lord o f  the heavens and the earth and all that 
is between them]) that is, the One Who created the upper and lower 
realms, and He controls and cares for them in all ways, and that 
includes you to whom I am speaking; how can you deny the Creator 
o f all creation, the Originator o f the earth and the heavens? ((if you 
would but be convinced!])

But Pharaoh said, expressing his amazement to his people: ((Did 
you hear [what he said]?])
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((Moosa said: He is your Lord, and the Lord o f  your forefathers]) 
whether you find it strange or not, and whether you react with 
arrogance or submit.

But Pharaoh said, stubbornly rejecting the truth and insulting the 
one who brought it: ((Indeed your Messenger who has been sent to 
you is surely insane! ]) as he is saying something other than that which 
we follow, and he is differing from us with regard to our path, because 
what is rational to him and to people o f  rational thinking who claim 
that they were not created, or that the heavens and the earth have 
existed from eternity, without anyone having created them, and that 
they themselves were created without a creator -  according to the 
view o f such people, worshipping a created being that is lacking in 
all aspects is rational, whereas affirmation o f  the Lord and Creator o f  
the upper and lower realms, Who bestows blessings both visible and 
hidden, and calls people to worship Him alone, is insanity. He made 
this notion appear fair-seeming to his people, and they were foolish 
and lacking in reason:

((Thus he made fools o f  his people and they obeyed him. They were 
indeed a rebellious and wicked people.]) (az-Zukhruf43: 54)

Moosa (;@0 said, responding to Pharaoh’s rejection and denial o f  
the Lord o f the worlds: ((He is Lord o f  the east and the west and all 
that is between them]), o f  all creation, ((if you would but understand!]) 
1 have explained to you in a manner that anyone with the least power 
o f rational thinking would be able to understand. So what is the matter 
with you, that you ignore what 1 tell you? In that there is an implicit 
indication that what you accused Moosa of, namely insanity, is in 
fact present in you, for you accused the smartest, most rational and 
most knowledgeable person o f  being insane, when in fact you are the 
insane ones, because you denied the Being Whose existence is the 
most obvious, namely the Creator o f  the heavens and the earth and 
all that is between them. If you deny Him, then what do you affirm?
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If you are not aware o f Him, then o f what are you aware? If you do 
not believe in Him and His signs, then in what -  after Allah and His 
signs -  do you believe? By Allah, those who are indeed insane, who 
are more like animals, are more rational than you, and the grazing 
animals are more guided than you.

When Moosa defeated Pharaoh in argument, and he was not able 
to present a counter argument, he said, threatening Moosa on the 
basis o f his power: *{If you take any god other than me, 1 will surely 
throw you into prison}}. He claimed -  may Allah curse him -  that he 
could misguide Moosa and force him not to take any god other than 
him. But it was already established that Moosa and those who were 
with him had a strong understanding o f their beliefs and knew what 
they were doing.

So Moosa said to him: «(Even if I bring you clear proof?)} That is, 
clear and obvious signs o f  the truth o f  the message I have brought, in 
the form o f extraordinary feats.

t|Pharaoh said: Bring it then, if you are telling the truth!})

26:32. So Moosa threw down his staff, and suddenly it was a serpent, 
plain for all to see

26:33. And he drew forth his hand, and it appeared shining white to 
all beholders.

26:34. Pharaoh said to the chiefs around him: Verily this is a learned 
magician!
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26:35. He wants to drive you out o f your land with his magic. What 
then do you advise?

26:36. They said: Let him and his brother wait a while, and send heralds 
to the cities to gather 

26:37. and bring to you all the learned magicians.

((So Moosa threw down his staff, and suddenly it was a serpent)) 
-  the word used in the original Arabic refers to a male snake 
((plain for all to see)) that is, obvious to everyone, not an illusion or 
something made to look like a snake.

((And he drew forth his hand)) from his collar 
((and it appeared shining white to all beholders)) that is, it shone 
brightly, with no defect in it that the onlookers could see.

((Pharaoh said to the chiefs around him)), objecting to the truth 
and the one who had brought it:
((Verily this is a learned magician! He wants to drive you out o f  your 
land with his magic)). He tried to confuse them because he knew 
that they were lacking in intellect, so he told them that this was like 
what the magicians did, because it was well known among them that 
magicians could do some amazing feats that ordinary people were 
unable to do. He scared them by saying that this was his aim: by means 
o f this magic he wanted to be able to expel them from their land, so 
that they would strive and try hard to expose the one who wanted to 
expel them from their homes.
((What then do you advise?)) That is, what should we do?

((They said: Let him and his brother wait a while)) that is, delay 
them
((and send heralds to the cities to gather and bring to you all the learned 
magicians)) that is, send word to all o f  your cities that are seats o f  
knowledge and places where magic originates, and send people to 
gather every skilled magician who is knowledgeable about magic,
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for a magician is to be opposed with magic o f  the same nature as his 
magic.

It is by His kindness that Allah showed His slaves the false 
argument o f Pharaoh, who was ignorant and misguided, and led others 
astray. When he said that what Moosa had brought was magic, Allah 
decreed that they should bring together all the skilled magicians, 
then hold a gathering in the presence o f a large number o f people, so 
that the truth might prevail and the people o f  knowledge and those 
who were highly skilled in magic might affirm the soundness o f  the 
message that Moosa had brought, and confirm that the miracles he 
brought were not magic. Pharaoh did that on the advice o f his chiefs; 
he sent heralds to the cities to gather the magicians, and he strove 
hard for that purpose.

26:38. So the magicians were gathered at the appointed time, on a 
certain day.

26:39. And it was said to the people: Will you also gather,
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26:40. So that we may follow the magicians [in their religion], if they 
are the victors?

26:41. When the magicians came, they said to Pharaoh: Will we have 
a reward if we are the victors?

26:42. He said: Yes, and then you will surely be among those who are 
close to me.

26:43. Moosa said to them: Throw whatever you wish to throw.

26:44. So they threw their ropes and sticks, and said: By the might of 
Pharaoh, it is surely we who will be the victors!

26:45. Then Moosa threw his staff, and thereupon it swallowed up all 
their deceptions.

26:46. So the magicians fell down in prostration.

26:47. They said: We believe in the Lord o f the worlds,

26:48. The Lord o f Moosa and Haroon.

26:49. Pharaoh said: How dare you believe him before I give you 
permission! He must be your master, who taught you magic! But 
indeed you will soon know the consequences. I will certainly cut 
off your hands and feet on opposite sides, then I will certainly 
crucify you all.

26:50. They said: No harm;11 it is to our Lord that we will surely return.

26:51. Verily we hope that our Lord will forgive us our sins, as we are 
the first of the believers.

((So the magicians were gathered at the appointed time, on a certain 
day)? that they had agreed upon with Moosa; it was the day o f  the 
festival when people were free and were not working.

((And it was said to the people: Will you also gather)? that is, the 
call went out to all the people, telling them to gather on that appointed 
day.

11 U ltim a te ly  it w o u ld  do  th em  n o  h a rm , as th ey  w o u ld  be  rew a rd ed  
im m ensely  for bearing  it w ith  patience.
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^So that we may follow the magicians [in their religion], if  they 
are the victors?)) That is, they said to the people: Gather to watch 
the magicians defeat Moosa, for they are skilled in their craft, then 
we will follow them and venerate them, and we will see the virtue o f  
knowledge o f  magic. If they had been guided to the truth, they would 
have said: Perhaps we will follow the one who is in the right, and 
we will know which is the right way to follow. Therefore the contest 
only served to establish proof against them.

((When the magicians came)) to Pharaoh, they said to him:
((Will we have a reward if  we are the victors^ over Moosa?

((He said: Yes)), you will have a reward 
((and then you will surely be among those who are close to me)). 
He promised them a reward and closeness to him so as to encourage 
them to do all that they could in opposing the message that Moosa 
had brought.

When they met at the appointed time, they and Moosa, and the 
people o f  Egypt, Moosa exhorted and reminded them, saying: 

((...Woe to you! Do not fabricate lies against Allah, lest He annihilate 
you with His punishment. Those who fabricate such lies are surely 
lost and doomed.)) (Ja Ha 20: 61)

They disputed and argued, then Pharaoh encouraged them, and 
they encouraged one another.

((Moosa said to them: Throw whatever you wish to throw)) that is, 
whatever you think you want to throw, and he did not set any limits, 
because he was certain that what they had brought for the purpose o f  
opposing the truth was false.

((So they threw their ropes and sticks^ and they turned into fast- 
moving snakes, as they bewitched the people’s eyes to see that.
((and said: By the might o f Pharaoh, it is surely we who will be the 
victors!)). They sought help by the might o f  a weak slave who was 
incapable in all aspects, but he behaved arrogantly and had the image
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o f  a king who had troops; they were deceived by his pomp, and they 
could not see the reality o f  the matter. Or it may be that they were 
swearing by the might o f  Pharaoh that they would prevail.

^Then Moosa threw his staff, and thereupon it swallowed up all 
their deceptions}). It swallowed up all that they had thrown o f  ropes 
and sticks, because they were fabrications and lies, and all o f  that is 
false and that cannot stand up to the truth or resist it.

When the magicians saw this great sign, they were convinced, 
because they were aware that this was not magic; rather it was one 
o f  the signs o f  Allah and a great miracle that pointed to the sincerity 
o f  Moosa and the truthfulness o f  the message he brought.

^So the magicians fell down in prostration^ to their Lord,
^They said: We believe in the Lord o f  the worlds, the Lord o f Moosa 
and Haroon}). Thus falsehood was defeated in that gathering, and the 
leaders o f  falsehood acknowledged its invalidity; the truth became 
apparent and prevailed until all the onlookers saw it with their own 
eyes. But Pharaoh insisted on stubbornness and misguidance, getting 
carried away therein, so he said to the magicians:

^How dare you believe him before I give you permission!^ -  He 
and his people were astounded by their audacity towards him, and 
their daring to believe without his permission or instructions.

£|He must be your master, who taught you m agic!}) This was 
despite the fact that he was the one who had brought the magicians 
together, and his chiefs were the ones who had advised him to bring 
them together from all the cities. Pharaoh and his chiefs already knew 
that the magicians had never met Moosa or seen him before that, 
and that they had performed magic that had dazzled the onlookers 
and filled them with awe. Yet despite that, the chiefs accepted what 
Pharaoh said, even though they themselves were aware that it was 
not true. It should come as no surprise that people who think in this 
manner would not believe in the clear truth and clear signs, because
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if  Pharaoh told them that a thing was different from what it really 
was, they would believe him.

Then Pharaoh threatened the magicians and said: ((I will certainly 
cut o ff your hands and feet on opposite sides)? that is, the right hand 
and the left foot, as is done to those who spread mischief in the land, 
((then I will certainly crucify you all)? so that you will be disgraced 
and humiliated.

But the magicians said, when they had tasted the sweetness o f  
faith: ((No harm)? that is, we do not care what you threaten us with, 
((it is to our Lord that we will surely return. Verily we hope that our 
Lord will forgive us our sins)? namely disbelief, magic and so on 
((as we are the first o f the believers)? that is, the first among these 
people to believe in Moosa. So Allah made them steadfast and gave 
them patience.

It may be that Pharaoh carried out his threat against them because 
he had the power to do so, or it may be that Allah protected them 
from him.

Then Pharaoh and his people persisted in their disbelief, and Moosa 
continued to bring clear signs to them; every time a sign came and 
had a great impact on them, they made promises to Moosa, claiming 
that if Allah granted them relief, they would believe in him and let 
the Israelites go with him, but when Allah granted relief, they broke 
their promise. Then when Moosa despaired o f  them ever believing 
and the punishment became due for them, and the time came for Allah 
to save the Israelites from their captivity and give them power in the 
land, Allah inspired Moosa:
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26:52. We inspired Moosa: Travel by night with My slaves; you will 
surely be pursued.

26:53. So Pharaoh sent heralds to the cities [to mobilise troops], 

26:54. saying: These are but a small band,

26:55. and they have enraged us,

26:56. but we are all well-prepared.

26:57. Thus did We cause them to leave their gardens and springs,

26:58. And their treasures and fine dwellings.

26:59. And so it was; and We caused the Children of Israel to inherit
such things.

26:60. Then [the Egyptians] caught up with them at sunrise.

{[Travel by night with My slaves)* that is, set out with the Israelites 
at the beginning o f the night, so that they may take their time when 
leaving
{(you will surely be pursued)* that is, Pharaoh and his troops will 
come after you.

And it happened as Allah said: when morning came, and all the 
Israelites had already departed with Moosa at night,
{[Pharaoh sent heralds to the cities)* to rally his people and urge them 
to capture the Israelites. He said, encouraging his people:

{(These)* namely the Children o f  Israel {(are but a small band, and 
they have enraged us)*, and we want to vent our rage on these slaves 
who have rebelled against us.

{(but we are all well-prepared)* that is, we have all made preparations 
against them, and they are enemies o f  us all, and we have a common 
interest. So Pharaoh and his troops set out with a huge army after
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a general mobilisation; not one o f  them stayed behind except those 
who had excuses and were prevented from going out because they 
were incapacitated.

{(Thus did We cause them to leave their gardens and springs!) 
that is, the superb gardens o f  Egypt, with their gushing springs and 
crops that filled their land, that were cultivated by city dwellers and 
desert dwellers alike.

{(And their treasures and fine dwellings]) that would amaze and 
dazzle the onlookers. They had enjoyed them for a long time and had 
spent their lives enjoying these pleasures and desires, despite their 
disbelief, stubbornness, arrogance towards others and immense pride.

{(And so it was; and We caused the Children o f  Israel)) who they 
had made their slaves and subjected them to heavy labour 
{•(to inherit such things^ namely these gardens, springs, crops 
and fine residences. Glory be to the One Who gives dominion to 
whomever He will and takes it away from whomever He will; Who 
raises high whomever He will by virtue o f his obedience to Him, and 
humiliates whomever He will, by virtue o f  his disobedience towards 
Him.

{•(Then [the Egyptians] caught up with them at sunrise]) that is, 
the people o f  Pharaoh pursued the people o f  Moosa at the time o f  
sunrise, and they chased after them with eagerness, out o f  rage and 
anger, and they had the power to do them harm.
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26:61. When the two groups came within sight o f  one another, the 
companions of Moosa said: We are sure to be overtaken.

26:62. Moosa said: No indeed! Verily my Lord is with me and He will 
guide me.

26:63. Then We inspired Moosa: Strike the sea with your staff. So it 
parted, and every part became like a huge mountain.12

26:64. We brought the other group closer to that place.

26:65. We saved Moosa and all those who were with him,

26:66. Then We drowned the others.

26:67. Verily in that is a sign, yet most of them will not believe.

26:68. Verily your Lord is the Almighty, the Most Merciful.

*(When the two groups came within sight o f  one another)? that is, 
when each group saw the other
^the companions o f  M oosa said^, com plaining to M oosa and 
despairing: t-(We are sure to be overtaken^.

^M oosa said|s, reassuring them and telling them o f  the true 
promise o f  his Lord:
^No indeed! )5 That is, the matter is not as you say, that you will be 
overtaken,
^Verily my Lord is with me and He will guide me)? to that which 
will save me and you.

f|Then We inspired Moosa: Strike the sea with your staff)? -  so he 
struck it, and t)it parted® into twelve pathways,

12 The w aters parted, opening  up tw elve dry passages by w hich the Israelites 
cou ld  cross, and w here the parting  w aters ga thered , in each part the w ater 
w as draw n up and becam e like a huge m ountain .
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((and every part became like a huge mountain!?. And Moosa and his 
people entered the sea.

f(We brought the other group!? namely Pharaoh and his people; 
We brought them closer to that place and caused them to enter the 
pathway that had been taken by Moosa and his people.

((We saved Moosa and all those who were with him!? _  they all 
came out, and not one o f  them was left behind.

(•(Then We drowned the others!? ar|d not one o f them was spared.

((Verily in that is a sign!? that is, a great sign o f  the truthfulness o f  
the message brought by Moosa, and the falseness o f  the path followed 
by Pharaoh and his people.
((yet most o f them will not believe!? despite these signs that should 
lead to faith, because o f the corruption in their hearts.

((Verily your Lord is the Almighty, the Most Merciful!?; by His 
might He destroyed the disbelievers who rejected His Messenger, 
and by His mercy he saved Moosa and all those who were with him.

26:69. Recount to them the story of Ibraheem,

26:70. When he said to his father and his people: What do you worship? 

26:71. They said: We worship idols, and we are constantly devoted to 
them.

26:72. He said: Do they hear you when you call upon them?

26:73. Or can they benefit you or harm you [in any way]?

26:74. They said: No, but this is what we found our fathers doing.

0 0
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That is, recount to the people, O Muhammad (^ §), the story o f  
Ibraheem. What is meant here is this particular episode in his life, 
otherwise there are many stories about him, but one o f  the most 
important and significant o f  them is this story that speaks o f  his 
message and his call to his people, and how he argued with them and 
proved to them that what they were following was false.

{(When he said to his father and his people: What do you worship? 
They said)*, bragging about their worship: {(We worship idols)* that 
we make and carve with our own hands, {(and we are constantly 
devoted to them)* that is, we spend much o f our time worshipping 
them. Ibraheem said to them, explaining why those idols were not 
deserving o f  worship:

{(Do they hear you when you call upon them)* and do they 
respond to your call, relieve you o f  distress and remove all that harms 
you?

{(Or can they benefit you or harm you [in any way]?)* They 
admitted that none o f  that was the case, for they cannot hear any 
supplication, or bring any benefit, or cause any harm. Hence when 
Ibraheem broke the idols, he said:

{(...Nay, it was this one, the biggest o f  them, who did it. So ask them, 
if  they can speak!)* (al-Anbiya'21: 63)
-  and they said to him:

{(...You know full well that these [idols] cannot speak.)* (al-Anbiya’ 
21: 65)
-  that is, that is a fact concerning them that is well-established, and 
there is no room for confusion or doubt.

So they resorted to follow ing their misguided forefathers, 
and said: {(but this is what we found our fathers doing)*, so we 
followed them in that; we followed their path and adhered to their 
customs.
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26:75. He said: Then do you see those which you have been worshipping, 
26:76. you and your forefathers?

26:77. Verily they are enemies to me, except the Lord o f the worlds, 

26:78. Who created me, so He guides me,

26:79. And it is He Who feeds me and gives me to drink.

26:80. When 1 am sick He heals me;

26:81. and He will cause me to die, and then bring me to life again;

26:82. and I hope that He will forgive me my sins on the Day of
Judgement.

Ibraheem said to them: You and your fathers are all on the opposing 
side concerning this matter. ((Then do you see those which you have 
been worshipping, you and your forefathers? Verily they are enemies 
to me}5 so let them do me the least harm, and let them scheme against 
me, for they are not able to do anything.
(•(except the Lord o f  the worlds, Who created me, so He guides me)4, 
for He is the only One Who bestows blessings upon people and guides 
them to that which is in their best interests in both spiritual and worldly 
terms; then he singled out for mention some necessities o f  life, as 
he said: f(And it is He Who feeds me and gives me to drink. When 
I am sick He heals me; and He will cause me to die, and then bring 
me to life again; and 1 hope that He will forgive me my sins on the 
Day o f Judgement p.
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For He alone is able to do that, so He alone must be singled out 
for worship and obedience, and these idols should be shunned that 
do not create, guide, cause sickness, heal, feed, give to drink, cause 
death, give life, or benefit their worshippers by relieving their distress 
or forgiving their sins.

This is definitive evidence and clear proof that neither you nor 
your fathers can refute. This indicates that you are all misguided 
and have all forsaken the path o f  right guidance. Allah (4c) says 
elsewhere:

^His people argued with him. He said: Are you arguing with me about 
Allah, when He has guided me? I do not fear any partner you may 
ascribe to Him, unless my Lord wills [that harm should reach me]. 
My Lord encompasses all things in His knowledge. Will you not then 
pay heed?)? (al-Anam 6: 80)

26:83. My Lord, grant me knowledge and wisdom, and join me with 
the righteous,

26:84. and grant me an honourable renown among the later nations.

26:85. Make me one of the inheritors of the garden o f bliss.

Then Ibraheem called upon his Lord, saying: (fMy Lord, 
grant me knowledge and wisdom)? that is, a great deal o f  knowledge, 
by means o f which I may know rulings and what is lawful and what 
is prohibited, and 1 may be able to judge between people.
(•(and join me with the righteous)? -  this refers to his fellow Prophets 
and Messengers.
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«fand grant me an honourable renown among the later nations)} 
that is, grant that 1 may be truly praised until the end o f  time. And 
Allah answered his prayer: He granted him knowledge and wisdom  
by virtue o f  which he became one o f  the best o f  the Messengers, 
and He joined him with his fellow Messengers, and He made him 
beloved, accepted, venerated and praised among the followers o f  all 
religions, at all times.

sjMake me one o f the inheritors o f the garden o f bliss)} that is, one 
o f the people o f paradise, to whom Allah gives it as an inheritance. 
Allah answered his prayer and raised him in status in the gardens o f  
bliss.

26:86. Forgive my father, for he is one of those who have gone astray. 

26:87. And do not disgrace me on the day when [all creatures] are 
resurrected,

26:88. the day when neither wealth nor sons will be of any avail, 

26:89. but only he who comes to Allah with a pure heart [will be saved].

^Forgive my father, for he is one o f those who have gone astray)}. 
This supplication was because o f a promise that Ibraheem had made 
to his father:

«•(... I will pray to my Lord to forgive you, for indeed He has always 
been very kind to me.)} (Maryam 19: 47)

But Allah (•$£> said:

(•[Ibraheem’s prayer for his father’s forgiveness was only because o f  
a promise he had made to him. But when it became clear to him that

0 0
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he was an enemy to Allah, he disavowed him. Verily, Ibraheem was 
humble in supplication, forbearing.)) (at-Tawbah 9:114)

(•(And do not disgrace me on the day when [all creatures] are 
resurrected)-) that is, by rebuking me for some sins, or punishing me or 
exposing me because o f  them. Rather bless me on that day, on which 
((neither wealth nor sons will be o f any avail, but only he who comes 
to Allah with a pure heart [will be saved])-). For this is what will benefit 
him before You, and this is what will save him from punishment and 
make him deserve the great reward.

What is meant by the pure heart is that which is free o f  polytheism, 
doubt, love o f  evil, and persisting in innovation and sin. What is 
implied by being free o f these things is that it possesses the opposite, 
namely sincerity to Allah alone, knowledge, certain faith, love o f  
good and the inclination towards good; this means that what he wants 
and loves is in accordance with what Allah loves, and his whims and 
desires are in accordance with the teachings o f  Allah’s religion.

26:90. [On that day] paradise will be brought within sight o f  the 
righteous,

26:91. And hell will be placed in full view o f those who went astray.

26:92. It will be said to them: Where are those whom you used to 
worship

26:93. besides Allah? Can they help you or even help themselves?

26:94. Then they will be thrown headlong into hell, both they [the false 
gods] and those who went astray,

o 0
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26:95. And the followers of Iblees, all together.

Then Allah tells us about the nature o f  that momentous day, and 
what will occur on it o f  reward and punishment:

((paradise will be brought within sight of]? that is, it will be brought 
near to ^the righteous^, those who feared their Lord, complied with 
His commands, heeded His prohibitions, and feared His wrath and 
punishment.

((And hell will be placed in full view of]? that is, it will be brought 
forth, with all the punishments that have been prepared therein for 
(•(those who went astray]? that is, those who indulged in acts 
o f disobedience towards Allah, transgressed His sacred limits, 
and rejected His Messengers and the message o f  truth that they 
brought.

((It will be said to them: Where are those whom you used to 
worship besides Allah? Can they help you or even help themselves?]? 
In other words, none o f that can happen, and their lies and disgrace 
will becom e apparent. Their loss and scandal w ill becom e 
obvious and their regret will become clear, for their efforts will be 
wasted.

((Then they will be thrown headlong into hell, both they [the 
false gods] and those who went astray]? that is, both those that were 
worshipped and those who worshipped them.

((And the followers o f  Iblees, all together]? -  this refers to the 
humans and jinn whom he incited to commit sin and gained power 
over them because o f  their ascription o f  partners to Allah and their 
lack o f  faith. Thus they became among his promoters who strove to 
please him; those followers o f  Iblees are divided among those who 
call people to obey him, those who respond to the call, and those who 
imitate them in their ascription o f  partners to Allah.
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26:96. And they will say, when they are quarrelling therein:

26:97. By Allah, we were clearly misguided

26:98. when we deemed you equal to the Lord o f the worlds.

26:99. No one but the evildoers led us astray.

26:100. Now we have no one to intercede for us 

26:101. and no caring friend.

26:102. If only we had one more chance, we would be among the 
believers.

26:103. Verily in that is a sign, yet most o f them will not believe. 

26:104. Verily your Lord is the Almighty, the Most Merciful.

^And they)} namely the misguided troops o f  Iblees 
«(will say)} to the idols and images that they worshipped:
^By Allah, we were clearly misguided when we deemed you equal 
to the Lord o f  the worlds)} in terms o f  worship and love, fear and 
hope, and we called upon you as we called upon Him. At that time 
it will become clear to them that they were misguided, and they 
will acknowledge that Allah is just in punishing them, and that it is 
appropriate, for they did not regard them as equal to the Lord o f  the 
worlds except in terms o f  worship; they did not regard them as His 
equals in terms o f creation, based on the fact that they will mention 
tjthe Lord o f the worlds)}; they will affirm that Allah is the Lord o f  
all the worlds, including their idols and images.
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((No one but the evildoers)) namely the leaders who called them 
to the fire
(•(led us astray!) from the path o f  true guidance and called us to the 
path o f  misguidance and rebellion.

(•(Now)) -  on that day -  ((we have no one to intercede for us)) and 
save us from Allah’s punishment
((and no caring friend)) that is, no sincere friend who can help us in 
any way, as usually happens in this world.

So they will despair o f all good and will lose all hope because o f  
what they did, and they will wish to go back to this world so that they 
might do righteous deeds: ((If only we had one more chance)) to go 
back once more to the previous world,
((we would be among the believers)) so that we would be safe from 
the punishment and we would deserve reward. But there is no way 
that this could happen; they will have been prevented from what they 
desire and they will have no chance to redeem themselves.

^Verily in that)) which we have mentioned and described to you 
((is a sign)) for you
((yet most o f  them will not believe)) despite the sending down o f  
these signs.

26:105. The people o f Nooh rejected the Messengers.

26:106. When their brother Nooh said to them: Will you not fear Allah? 
26:107. Verily I am a faithful Messenger to you,

26:108. So fear Allah, and obey me.
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26:109. I do not ask you for any recompense for this; my reward is only 
with the Lord of the worlds.

26:110. So fear Allah, and obey me.

Here Allah (ig )  tells us the story o f  how the people o f  Nooh  
rejected their Messenger Nooh, and how he responded to them and 
they responded to him, and the outcome for all o f them.

((The people o f  Nooh rejected the Messengers]? that is, they 
rejected all the Messengers. Rejecting Nooh is regarded as being 
like rejecting all o f  the Messengers, because they all brought the 
same message and the same beliefs, so rejecting one o f  them is like 
rejecting all that they brought o f  truth. They rejected him ((When 
their brother]) in lineage
((Nooh said to them]? -  Allah sent the Messengers from the same 
tribe or clan as that to whom He sent them, lest they be reluctant to 
submit to him, and because they would know his real character, so 
they would not need to ask and find out about him. Nooh said to them 
-  addressing them in the kindest manner -  as was the way o f  all the 
Messengers, may the blessings and peace o f  Allah be upon them all: 
((Will you not fear Allah]? and give up what you are persisting in o f  
worshipping idols, and devote your worship to Allah alone?

((Verily I am a faithful Messenger to you]?. The fact that he had 
been sent as a Messenger to them in particular should have made them 
accept the message with which he was sent to them and believe in him, 
and give thanks to Allah (*5®) for bestowing the blessing o f this noble 
Messenger exclusively upon them. The fact that he was faithful and 
trustworthy implied that he would not fabricate lies against Allah, or 
add anything to or take anything away from His revelation, and that 
should have made them believe in what he told them and obey what 
he instructed them to do.

((So fear Allah, and obey me]) in what I instruct you to do and 
forbid you to do. This is what is implied by his being a Messenger
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to them and by his being faithful and trustworthy. Therefore this 
sentence opens with the particle f a  (translated here as ((so))), which 
indicates the reason for that. The reason why they should do that is 
mentioned, then Nooh stated that there was no impediment to them 
doing so, as he said:

((1 do not ask you for any recompense for this)) so I am not 
imposing any burden on you
((my reward is only with the Lord o f  the worlds)) and 1 hope thereby 
to draw close to Him and attain a great reward. All I hope for with 
regard to you is that I may be able to give you sincere advice, and 
that you will follow the straight path.

((So fear Allah, and obey me)). He repeated these words because 
he repeated the call to his people. Nooh stayed among them for a long 
time, as Allah tells us elsewhere:

((...and he remained among them for a thousand years less fifty...))
(at- 'Ankaboot 29: 14)

((Nooh said: My Lord, 1 have been calling my people night and day, 
but my call has only driven them further away.)) (Nooh 71: 5-6)

-  and:

f >
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26:111. They said: Should we believe in you when only the lowest 
people follow you?

26:112. Nooh said: What knowledge do 1 have o f their doings?13

26:113. Their reckoning14 is only with my Lord, if you could but 
understand.

26:114. I will not drive away those who believe;

26:115. I am to you but a clear wamer.

26:116. They said: If you do not desist, O Nooh, you will surely be 
stoned.

26:117. He said: My Lord, my people have rejected me.

26:118. So judge decisively between me and them, and save me and the 
believers who are with me.

26:119. So We saved him and those who were with him, in the fully- 
laden ark.

26:120. Then after that We drowned the others.

26:121. Verily in that is a sign, yet most o f them will not believe.

26:122. Verily your Lord is the Almighty, the Most Merciful.

They said, rejecting his call and basing their objections on a flawed 
argument: ((Should we believe in you when only the lowest people 
follow you?)? That is, how can we follow you when we see that your 
followers are none but the lowest o f  people, the riffraff? Thus it is 
clear that they were too arrogant to accept the truth and they were 
ignorant o f  the real facts. If their aim had been to find out the truth, 
they would have said, if  they had any confusion or doubt about his

13 T he people  cast aspersions on the sincerity  o f  N o o h ’s fo llow ers, c la im ing  
tha t they  m erely  sought to  im prove the ir social s tand ing  and m ake som e 
o ther w orld ly  gains by fo llow ing  h im , bu t N ooh re jec ted  th is accusation  
and  sta ted  that he on ly  ju d g e d  them  acco rd ing  to  w hat he saw  o f  the ir 
ou tw ard  conduct.

14 T hat is, A llah  w ill bring  them  to accoun t fo r w hat is really  in the ir hearts.
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message: Prove to us the validity o f the message that you have brought 
by means o f  valid arguments and proofs.

If they had truly reflected upon the matter, they would have realised 
that his followers were in fact the best o f  people, the people o f mature 
thinking and virtuous attitudes, and that the one who is truly low is 
the one who has lost his mature thinking, so that he thought that it 
was appropriate to worship stones, and was content to prostrate to 
them and call upon them, and he refused to submit to the call o f  the 
perfect Messengers.

As soon as one o f  the two opponents begins speaking words o f  
falsehood, it becomes clear that he has nothing but flawed arguments, 
regardless o f  the soundness o f  his opponent’s claim.

When we hear about the people o f  Nooh, and how they said, 
rejecting his message: ^Should we believe in you when only the 
lowest people follow you?)?, basing their argument on a foundation 
which everyone knows is flawed, we will realise that they were 
misguided and wrong, even if we did not see the signs o f  Nooh or 
hear his great call, which should make us certain that his call was 
valid and sound.

So Nooh (3§5L) said: «jWhat knowledge do I have o f  their doings? 
Their reckoning is only with my Lord, if  you could but understand)? 
that is, their deeds and their reckoning are only with Allah; all 1 have 
to do is convey the message, and you should not worry about them. 
If what 1 have brought is the truth, then submit to it, for each one is 
responsible for his own deeds.

«(I will not drive away those who believe)? -  it seems that they 
demanded that he should drive them away, out o f  arrogance and 
tyranny, before they would believe. But he said: will not drive
away those who believe)? because they do not deserve to be driven 
away and humiliated; rather they deserve to be honoured in word and 
deed. This is like the verse in which Allah (4g) says:
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((When those who believe in Our revelations come to you, say: Peace 
be upon you. Your Lord has taken it upon Himself to be merciful...;)
(al-An 'am 6: 54)

((1 am to you but a clear warnerj) I am but a wamer who conveys 
the message from Allah, and I am trying my best to give sincere advice 
to people, but I do not have any control over the matter, for control 
belongs only to Allah.

Nooh SO continued to call them by night and by day, in private 
and in public, but they only increased in aversion, and ((They said: If 
you do not desist, O Nooh)) from calling us to Allah alone,
((you will surely be stoned)) that is, we will kill you in the worst 
manner, by stoning, as dogs are killed.

May they be doomed; how ugly was this response to one who 
was sincere and honest, who cared more for them than they cared 
for themselves!

No wonder, when their wrongdoing reached such an extent and 
their rejection grew so intense, their Prophet prayed against them with 
a supplication that included all o f  them, and he said:

((...My Lord, do not leave on earth a single living soul from among 
the disbelievers.)) (Nooh 71: 26)

((He said: My Lord, my people have rejected me. So judge 
decisively between me and them)) that is, destroy the transgressors 
among us. He knew that they were the transgressors and wrongdoers, 
hence he said: ((and save me and the believers who are with me)).

((So We saved him and those who were with him, in the fully- 
laden ark)) that is, the ship that was filled with people and animals.

((Then after that)) that is, after Nooh and the believers who were 
with him
((We drowned the others)) that is, all o f  his people.

((Verily in that)) that is, in the saving o f Nooh and his followers 
and the destruction o f  those who disbelieved in him
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(•(is a sign)? that points to the truthfulness o f  Our Messengers, and the 
soundness o f the message they brought, and the falseness o f that in 
which their enemies, who rejected them, believed.

((Verily your Lord is the Almighty^ Who subjugated His enemies 
by His might, so He drowned them in the flood 
((the Most Mercifulp towards His close friends, for He saved Nooh 
and the believers who were with him.

26:123. The [people of) ‘Ad rejected the Messengers.
26:124. When their brother Hood said to them: Will you not fear Allah? 
26:125. Verily I am a faithful Messenger to you,
26:126. So fear Allah, and obey me.
26:127. I do not ask you for any recompense for this; my reward is only 

with the Lord of the worlds.
26:128. Do you build a landmark on every high place for no sound 

purpose?15

15 T h e ir  a im  in b u ild in g  th o se  lan d m ark s  w as  to  se t up  s ta tio n s  from  
w hich they  could  harass passing  travellers and take the ir belongings. =

0



Soorat ash-Shu ‘ara ' (123-140) |  93

26:129. And do you construct magnificent works in the hope of living 
forever?

26:130. And when you strike, do you strike ruthlessly?

26:131. So fear Allah, and obey me.

26:132. And fear Him Who has bestowed upon you what you know: 

26:133. He has bestowed upon you livestock and sons,

26:134. And gardens and springs.

26:135. Verily 1 fear for you the punishment of a momentous day.

26:136. They said: It is the same to us whether you admonish us or not. 

26:137. This is only the custom o f those who came before us,

26:138. And we are not going to be punished.

26:139. Thus they rejected him, so We destroyed them. Verily in that is 
a sign, yet most of them will not believe.

26:140. Verily your Lord is the Almighty, the Most Merciful.

((The [people of] ‘Ad rejected the Messengers)) that is, the tribe 
called ‘Ad, whose Messenger was Hood, rejected him, and their 
rejection o f him was a rejection o f  all the other Messengers, because 
the call is one.

((When their brother)) in lineage ((Hood said to them)), kindly and 
gently: ((Will you not fear Allah)) and give up ascribing partners to 
Him and worshipping gods other than Him?

((Verily 1 am a faithful Messenger to you)) that is, Allah has sent me 
to you as a mercy to you and out o f  care for you, and 1 am trustworthy 
and honest, as you know. Then he followed that by saying:

((So fear Allah, and obey me)) that is, fulfil your duty towards 
Allah (3g), which is fearing Him, and fulfil your duty towards me, by 
obeying me in what 1 enjoin and forbid you to do. This implies that

=  (ash -S haw kan i)



94 I  Tafseer as-Sa'di Ju z '19

you should follow me and obey me, and there is nothing to prevent 
you from believing, for I am not asking you for any payment for 
conveying the message to you and advising you, such that you would 
find that payment burdensome, for ((my reward is only with the Lord 
o f the worlds)) Who had been bestowing great favours, bounty and 
generosity upon them, especially the care that He bestowed upon His 
close friends and Prophets.

((Do you build a landmark on every high place for no sound 
purpose?)) That is, do you do that in vain, for no benefit that is in 
your spiritual or worldly interests?

((And do you construct magnificent works)) namely ponds and 
reservoirs
((in the hope o f living forever?^ When in fact there is no way anyone 
can live forever.

((And when you strike)) people ((do you strike ruthlessly^, taking 
their wealth? For Allah B ?) had given them great strength, and what 
they should have done was to use their strength in obedience to Allah. 
But they were arrogant and proud, and they said:

((...W ho is more powerful than us?...)) (Fussilat 41: 15)
-  and they used their strength to disobey Allah and for vain and foolish 
purposes. Hence their Prophet told them not to do that.

((So fear Allah)) and give up your ascription o f partners to Him 
and your insolence
^and obey me^ as you know that I am the Messenger o f Allah to you, 
and I am honest and sincere.

((And fear Him Who has bestowed upon you)) that is, given you 
((what you know)) that is, He has given you that which cannot be 
ignored or denied o f  livestock,
«(He has bestowed upon you livestock)) namely camels, cattle and 
sheep



Soorat ash-Shu 'ara' (123-140) |  95

((and sons)) that is, abundant offspring. He has increased your wealth, 
and increased your children, especially sons, the better o f  the two 
genders.

This is a reminder to them o f  their blessings, then he reminded 
them o f the coming o f  the punishment o f Allah to which they might 
be exposed, as he said: ((Verily I fear for you the punishment o f  a 
momentous day)) that is, because o f my compassion and care for you, 
1 fear that a severe punishment may befall you, and when it comes it 
cannot be put back, if you persist in your disbelief and transgression.

But they said, stubbornly rejecting the truth and disbelieving in 
their Prophet: ((It is the same to us whether you admonish us or not)) 
that is, it makes no difference to us. This was the utmost arrogance, 
for people to reach such a state that when it came to the reminders o f  
Allah -  that could melt solid mountains and cause the hearts o f  wise 
people to crack -  it made no difference whether those reminders were 
there or not, for people whose wrongdoing had reached an extreme 
degree, who were utterly doomed and there was no hope o f  them ever 
being guided. Hence they said:

((This is only the custom o f  those who came before us)) that is, 
this state o f  affairs and life o f  ease, and so on, is something that 
happened to the earlier generations: sometimes they had a life o f ease 
and sometimes they had a life o f  poverty. This is how life is; it is not 
a test or a blessing from Allah (■$£), or a trial for His slaves.

^And we are not going to be punished)) -  this was a denial on 
their part o f  the resurrection, or else they were going along with their 
Prophet by way o f ridiculing him by saying: Even if  we assume that 
we will be resurrected, as we were showered with blessings in this 
world, that will continue to be the case when we are resurrected.

((Thus they rejected him)) that is, rejection became second nature to 
them, and they could not be deterred from it, ((so We destroyed them)). 

((And as for ‘Ad, they were destroyed by a furious cold wind which He 
unleashed against them for seven nights and eight days in succession,
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so that you would have seen the people lying lifeless as if they were 
the trunks o f  fallen palm trees.)? (al-Hdqqah 69. 6-7)

(•(Verily in that is a sign)? o f  the truthfulness o f Our Prophet Hood 
(S fSO and the soundness o f  the message he brought, and the falseness 
o f the path o f  polytheism and tyranny followed by his people.
((yet most o f  them will not believe^ despite the signs that should 
lead to faith.

((Verily your Lord is the Almighty)?, Who destroyed by His might 
the people o f  Hood, despite their strength and power 
((the Most Merciful)? towards His Prophet Hood, as He saved him 
and the believers who were with him.

O o t-U t

26:141. Thamood rejected the Messengers.

26:142. When their brother Salih said to them: Will you not fear Allah? 
26:143. Verily I am a faithful Messenger to you
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26:144. So fear Allah, and obey me.

26:145. I do not ask you for any recompense for this; my reward is only 
with the Lord o f the worlds.

26:146. Will you be left secure [from death and punishment] in the midst 
of what you have here,

26:147. Amidst gardens and springs,

26:148. And cornfields and palm trees laden with ripe fruit,

26:149. Carving out houses in the mountains with great skill?

26:150. So fear Allah, and obey me,

26:151. And do not obey the bidding of the transgressors,

26:152. Those who spread mischief in the land and do no good at all. 

26:153. They said: You are but one of those who are bewitched! 

26:154. You are but a human being like ourselves. So bring us a sign, 
if you are telling the truth.

26:155. Salih said: Here is a she-camel; she will have her share o f water 
and you will have your share, each on an appointed day.

26:156. Do not harm her in any way, lest the punishment of a momentous 
day overtake you.

26:157. But they hamstrung her, then they came to regret it.

26:158. So the punishment overtook them. Verily in that is a sign, yet 
most o f them will not believe.

26:159. Verily your Lord is the Almighty, the Most Merciful.

((Thamood)) the well-known tribe in the cities o f  al-Hijr 
((rejected the Messengers]). They rejected Salih ( ^ ) ,  who brought 
the message o f  the oneness o f  Allah, to which all the Messengers 
called people. Therefore their rejection o f  him was rejection o f  all 
the Messengers.

((When their brother)) in lineage 
((Salih said to them)), kindly and gently:
((Will you not fear Allah)) and give up polytheism and sin?
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(•(Verily 1 am a faithful Messenger to you)? from Allah your Lord; 
He has sent me to you out o f  kindness and mercy towards you, so 
accept His mercy and respond to it with submission.
((faithful)? -  you know my honesty and sincerity, which requires you 
to believe in me and in the message that I have brought.

<•(1 do not ask you for any recompense for this)? so that you might 
say: What prevents us from following you is the fact that you want 
to take our wealth
((my reward is only with the Lord o f the worlds)? that is, 1 only seek 
reward from Him.

((Will you be left secure [from death and punishment] in the midst 
o f what you have here, amidst gardens and springs, and cornfields and 
palm trees laden with ripe fruit)? that is, do you think that you will 
be left with these good things and blessings for no purpose, enjoying 
delights and physical pleasure like animals, and that you would be 
left with no purpose, with no commands or prohibitions, using these 
blessings in acts o f  disobedience towards Allah?

^Carving out houses in the mountains with great skill)? that is, 
your smartness and skill have reached such a level that you make 
houses in solid mountains.

((So fear Allah, and obey me, and do not obey the bidding o f  the 
transgressors)? who overstep the mark,
((Those who spread mischief in the land and do no good at all)? that 
is, those whose characteristic and preoccupation is the spreading o f  
mischief in the land by committing sins and calling people to them, 
spreading mischief and not doing any good at all. This is the most 
harmful o f  all attitudes, because it is pure evil.

It is as if there were some people who had already taken a stance 
and decided to oppose their Prophet, planning against his call and 
persisting in the way o f  misguidance. So Salih told the people not to 
be deceived by them. Perhaps they are the ones o f  whom Allah said:
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((There were in the city nine men who spread m ischief in the land 
and never did anything good.)? (an-Naml 27: 48)

But this prohibition and admonition was to no avail, for they said 
to Salih: ((You are but one o f  those who are bewitched!)?. That is, a 
spell has been put on you, so you are talking nonsense.

((You are but a human being like ourselves)?; what makes you 
better than us so that you call us to follow you?
((So bring us a sign, if  you are telling the truth)? -  this was despite the 
fact that reflecting on him as an individual and the message that he 
brought were among the greatest o f  clear signs that would prove that 
the message he brought was true. But because o f their hardheartedness 
they demanded specific signs, and in most cases the one who demands 
signs will not benefit from them, because his demand is based on 
stubbornness, not on seeking guidance.

So Salih said: ((Here is a she-camel)? that came out o f solid, smooth 
rock (in this regard we are following many commentators, and there 
is no reason not to do so) -  you will all see her.
((she will have her share o f  water and you will have your share, each 
on an appointed day)? that is, she will drink water from the well on 
one day, and you will drink her milk, then on the next day she will 
move away, and you can drink from the well.

((Do not harm her in any way)?, by hamstringing or otherwise, 
((lest the punishment o f  a momentous day overtake you)?. The she- 
camel came out, and remained with them under those circumstances, 
but they did not believe, and they persisted in their transgression.

((But they hamstrung her, then they came to regret it. So the 
punishment overtook them)? -  that was the blast that came upon 
them and destroyed them all.
((Verily in that is a signb o f  the truthfulness o f the message brought 
by Our Messengers and the falseness o f what their opponents said, 
((yet most o f them will not believe. Verily your Lord is the Almighty, 
the Most Merciful)-).



26:160. The people o f Loot rejected the Messengers.

26:161. When their brother Loot said to them: Will you not fear Allah?

26:162. Verily I am a faithful Messenger to you,

26:163. So fear Allah, and obey me.

26:164. I do not ask you for any recompense for this; my reward is only 
with the Lord o f the worlds.

26:165. Do you approach with lust the males, of all the people?

26:166. And ignore that which your Lord has created for you of your 
wives?16 You are indeed people who transgress.

26:167. They said: If you do not desist, O Loot, you will surely be driven 
away.

26:168. Loot said: I utterly abhor your deeds.
26:169. My Lord, save me and my family from [the consequences ot] 

what they do.
26:170. So We saved him and all his family,

16 *(of your wives}*: some commentators suggest that this is a reference to 
the vagina, in contrast to anal intercourse, which is prohibited even with 
one’s wife.
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26:171. Except an old woman who stayed behind.

26:172. Then We destroyed the others

26:173. and We let loose upon them a shower [of stones]. And evil was 
the shower that fell upon those who had been warned [but did 
not pay heed].

26:174. Verily in that is a sign, yet most of them will not believe.

26:175. Verily your Lord is the Almighty, the Most Merciful.

Loot spoke to his people, and they said the same as others had said 
before them; they had a similar mentality that was based on disbelief, 
so their words were similar. In addition to their polytheism, they also 
committed an unprecedented type o f  immorality, as they preferred 
intimacy with men, which was a dirty and abominable action, and 
they ignored what Allah had created for them o f  their wives, because 
o f their lust and transgression. Loot kept on telling them not to do 
that until they said to him;

([If you do not desist, O Loot, you will surely be driven away)? 
that is, from the city. When he saw that they were persisting in the 
sin, he said: ([I utterly abhor your deeds)? that is, I hate them, I forbid 
them and I warn against them.

([My Lord, save me and my family from [the consequences 
of] what they do)? that is, from the deed and its punishment. Allah 
answered his prayer, ((So We saved him and all his family, except 
an old woman who stayed behind)? that is, she was one o f  those who 
remained and was punished; she was his wife.

((Then We destroyed the others and We let loose upon them a 
shower [of stones])? that is, stones o f baked clay.
((And evil was the shower that fell upon those who had been warned 
[but did not pay heed])? for it destroyed every last one o f  them.

((Verily in that is a sign, yet most o f  them will not believe. Verily 
your Lord is the Almighty, the Most Merciful)?.



26:176. The dwellers of the Wood rejected the Messengers.

26:177. When ShiTayb said to them: Will you not fear Allah?

26:178. Verily I am a faithful Messenger to you,

26:179. So fear Allah, and obey me.

26:180. I do not ask you for any recompense for this; my reward is only 
with the Lord of the worlds.

26:181. Give full measure and do not be among those who defraud 
others;

26:182. and weigh with accurate scales;
26:183. and do not undermine people’s rights and dues, and do not strive 

to spread mischief in the land.
26:184. And fear Him Who created you and those who came before you.

26:185. They said: You are but one of those who are bewitched!

26:186. You are but a human being like ourselves. We think you are 
nothing but a liar.
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26:187. Then cause pieces of the sky to fall upon us,17 if you are telling 
the truth.

26:188. Shu'ayb said: My Lord knows best what you do.

26:189. Thus they rejected him, so they were overtaken by the 
punishment of the day of the overshadowing cloud,18 and that 
was the punishment o f a momentous day.

26:190. Verily in that is a sign, yet most o f them will not believe.

26:191. Verily your Lord is the Almighty, the Most Merciful.

The word translated here as ((the Wood)* refers to gardens in 
which the branches o f  the trees are twisted together. The dwellers 
o f the Wood were the people o f  Madyan, who rejected their Prophet 
Shu’ayb, who brought the same message as all the other Messengers.

((When Shu'ayb said to them: Will you not fear Allah)* and give up 
that which angers Him and which He hates, namely disbelief and sin?

Verily 1 am a faithful Messenger to you)-) which dictates that you 
should fear Allah and obey me. In addition to their polytheism, they 
used to give short weight and measure, so he said to them:
(•(Give full measure)* that is, give the complete amount,
(•(and do not be among those who defraud others^ that is, those who 
detract from people’s wealth and steal it by giving short weight and 
measure.

17 S h u 'a y b  (X fL ) had  w a rn e d  th em  o f  A lla h ’s p u n ish m e n t, and  th ey  
audaciously  challenged  him  to bring  a specific  pun ishm en t upon them , 
one tha t cam e from  above. T h is indeed w as th e ir pun ishm en t, as A llah  
te lls  us in a su b seq u en t verse: t(T hus they  re jec ted  h im , so  they  w ere  
o v ertaken  by the p u n ishm en t o f  the day  o f  the o v e rsh ad o w in g  cloud)* 
(26: 189).

18 T h is c loud  cam e at a tim e o f  in tense heat, so the peop le  rushed  to  seek 
shade beneath it, then A llah caused m any blasts o f  thunder to com e from  it, 
one after another, and the thunderbolts destroyed the evildoers. (a t-T abari; 
a l-Q urtub i)
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((and weigh with accurate scales)? that is, use scales that give a 
correct weight.

(•(And fear Him Who created you and those who came before you)? 
that is, the early generations o f  humankind. As He is the only One 
Who created you and created those who came before you, without 
anyone else playing any role in that, so you should worship Him alone 
and affirm His oneness. Just as He blessed you by bringing you into 
being and bestowing His blessings upon you, so you should respond 
by giving thanks to Him.

But they said to him, rejecting him and his message: ((You are but 
one o f those who are bewitched)?; you are talking nonsense like one 
who has been bewitched, and the best way to react is not to blame him.

((You are but a human being like ourselves)? and there is nothing 
special about you to make you superior to us, so that you could call 
us to follow you. This is like what was said by those who came before 
them and those who came after them, who objected to the Messengers 
on the basis o f  their specious arguments that they are still repeating 
and basing their rejection on. They are agreed on that because they are 
agreed on disbelief and they have a similar mentality. The Messengers 
responded to them by saying:

((...Indeed, we are but human beings like yourselves, but Allah bestows 
His favour upon whomever He wills o f His slaves...)? (Ibraheem 14:11) 

((We think you are nothing but a liar)? -  this was audacity and 
unfairness on their part, and a false statement that they knew was not 
right. There was not one o f  the Messengers who came to his people 
and called them, arguing with them and they with him, but Allah 
showed at his hands signs by means o f  which they could become 
certain o f his sincerity and honesty, especially Shu‘ayb ( ^ ) ,  who was 
called the “orator o f the Prophets” because o f his eloquent discussion 
with his people and his arguing with them in the best manner. His 
people were certain o f  his sincerity and that the message that he
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brought was true, but what they said about thinking that he was a liar 
was in fact a lie on their part.

^Then cause pieces o f  the sky to fall upon us^ that is, pieces o f  
punishment to eradicate us
€|if you are telling the truth)?. This is like what their fellow disbelievers 
said:

^And [remember] when they said: O Allah, if  this is indeed the truth 
from You, then rain down upon us stones from the sky or send us a 
painful punishment.^ (al-Anfal 8: 32)

They demanded some specific signs that would not satisfy the one 
who demanded them.

^Shu‘ayb said: My Lord knows best what you do^ that is, with 
regard to sending down punishment or producing the signs you 
demand, it is not me who brings them down or produces them. All I 
am required to do is convey the message to you and advise you, and 
I have done that. Rather the one who brings them is my Lord, Who 
knows your deeds and your situation, and He will requite you and 
bring you to account.

CThus they rejected him)? that is, rejection and disbelief became 
second nature to them in such a way that the signs did not benefit 
them and nothing could work with them except the coming down o f  
the punishment.

«(so they were overtaken by the punishment o f  the day o f  the 
overshadowing cloud)? -  a cloud overshadowed them and they 
gathered beneath it, enjoying its shade that was not really shade. 
Then the punishment burnt them and they remained beneath it, lifeless, 
having left behind their dwellings and settling in the abode o f misery 
and punishment.

«(and that was the punishment o f a momentous day)?. They will 
have no chance to go back to this world and start anew, and the 
punishment will not be alleviated even for a short while, and they 
will be given no respite.
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((Verily in that is a sign)* that points to the truthfulness o f  Shu'ayb 
and the soundness o f  that to which he called people, and o f  the 
falseness o f  his people’s rejection o f him.
((yet most o f them will not believe)* despite seeing the signs, because 
there is nothing good in them.

((But most o f humankind will not believe, no matter how eagerly you 
desire it.)* (Yoosu/12: 103)

(•(Verily your Lord is the Almighty)* Who subjugates all creatures 
(•(the Most Merciful)*; mercy is typical o f  Him and all goodness in this 
world and the hereafter is the effect o f  His mercy, from the moment 
Allah created the universe until it ends. By His might, He destroyed 
His enemies when they rejected His Messengers, and by His mercy, 
He saved His close friends and the believers who followed them.

26:192. Verily this [Qur’an] is a revelation from the Lord of the worlds;
26:193. The faithful Spirit has brought it down

26:194. to your heart so that you may be one of the wamers,

26:195. in clear Arabic speech.

26:196. Verily it was mentioned in the scriptures of the previous nations

26:197. Is it not a sign for them that the scholars of the Children of Israel 
recognise it [to be true]?
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26:198. If We had sent it down to any o f the non-Arabs,

26:199. and he had recited it to them, they still would not have believed 
in it.

26:200. Thus We let it [disbelief] enter the hearts o f the evildoers. 

26:201. They will not believe in it until they see the painful punishment. 

26:202. It will come upon them suddenly, when they least expect it. 

26:203. Then they will say: Can we be granted some respite?

Having mentioned the stories o f  the Prophets with their nations, 
how they called them and how the people responded to them, and 
how Allah destroyed their enemies and they ultimately prevailed, 
here Allah mentions this noble Messenger and great chosen Prophet 
(s it ) , and what he brought o f  the Book in which there is guidance 
for people o f intellect.

((Verily this [Qur’an] is a revelation from the Lord o f the worlds)?; 
the One Who sent it down is the Originator o f the heavens and the 
earth, who sustains the entire universe, both the upper and lower 
realms. As He cared for them by guiding them to that which is in their 
best interests in worldly terms and their physical well-being, He also 
cares for them by guiding them to that which leads to well-being in 
religious terms and in the hereafter. One o f  the greatest signs o f  His 
care for them is the sending down o f  this noble Book that contains 
much goodness and abundant blessings. In it there is guidance to 
what is in people’s best interests in this world and the hereafter, and 
righteous manners and attitudes, that is not found in any other book.

In the words ((Verily this [Qur’an] is a revelation from the Lord o f  
the worlds)? there is an indication o f  its greatness and great care for 
this Book, in that it has come down from Allah and not from anyone 
else, and it is intended to benefit you and guide you.

((The faithful Spirit has brought it down)? -  the faithful Spirit is 
Jibreel ( ^ ) ,  who is the best and strongest o f  the angels. The word
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translated here as {-(faithful)? refers to one who has been trusted not 
to add or subtract anything in it.

{•(to your heart)?, O Muhammad ( ^ ) ,  {(so that you may be one o f  
the wamers)?, guiding people thereby to the path o f  right guidance 
and warning against the path o f  misguidance.

{(in clear Arabic speech)? which is the best o f  languages, the 
language o f  those to whom it was sent and who were the original 
recipients o f  the call in clear Arabic language.

Think about how these sublime virtues were combined in this 
noble Book. For it is the best o f  books, brought down by the best o f  
the angels, to the best o f  humankind, to the best part o f  him -  namely 
his heart -  to the best nation brought forth for humankind, in the best, 
most eloquent and richest o f  languages, namely clear Arabic speech.

{(Verily it was mentioned in the scriptures o f the previous nations)? 
that is, it was foretold and confirmed in the previous scriptures, and 
when it was revealed in accordance with what was foretold, that 
confirmed what was mentioned in the previous Books.

(•(Rather he has brought the truth and confirmed the [message o f the 
earlier] Messengers.)? (as-Saffat 37: 37)

{(Is it not a sign for them)? o f its soundness, and that it is from Allah 
{(that the scholars o f the Children o f Israel recognise it [to be true])? -  
knowledge ended up with them and they were the most knowledgeable 
o f people. With regard to anything about which there is confusion, the 
matter should be referred to people o f experience and knowledge, so 
that their word may be proof against others, just as the magicians who 
were highly skilled in the area o f  magic confirmed that the miracles 
o f Moosa were true and were not magic. After that, no attention is to 
be paid to the words o f the ignorant.

{(If We had sent it down to any o f  the non-Arabs)? who did not 
understand Arabic and could not express themselves properly 
{(and he had recited it to them, they still would not have believed in 
it)? for they would have said: We do not understand what he is saying,
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and we do not know what he is calling us to. So let them praise their 
Lord that it came to them in the language o f  the most eloquent o f  
humankind, the most able to express what is meant in the clearest 
words, and let them hasten to believe in it and respond by submitting 
and accepting it. But to reject it without any reason to doubt is pure 
disbelief and stubbornness, and it is something that they inherited 
from the disbelieving nations. Hence Allah says:

^Thus We let it [disbelief] enter the hearts o f the evildoers!* that is, 
We instilled rejection and denial in the hearts o f the evildoers, as the 
thread is introduced into the needle, and it became well entrenched and 
became second nature to them. That was because o f  their wrongdoing 
and evil deeds. Hence Allah says:
^They will not believe in it until they see the painful punishment^ 
for their disbelief.

f(It will come upon them suddenly, when they least expect itp that 
is, it will catch them unawares, when they are not anticipating it and 
do not realise that it is coming, so that the punishment will be more 
effective in wreaking vengeance upon them.

^Thenp at that moment, cjthey will say: Can we be granted some 
respite?!* That is, they will ask to be given more time, but in fact it 
will be too late, and the punishment will come upon them that cannot 
be lifted or reduced for even a short while.

26:204. Do they really seek to hasten Our punishment?

26:205. But consider this: if We grant them a life o f ease for years, 

26:206. Then there comes to them that which they are warned of,

o
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2 6 :2 0 7 . A ll th e  life  o f  e a se  th a t th ey  w e re  g ra n te d  w ill b e  o f  n o  av a il to  

them .

(•(Do they really seek to hasten Our punishment)* which is the 
immense and painful punishment that cannot be taken lightly or 
thought o f as insignificant. What has deceived them? Do they have 
the strength to bear it with patience? Or do they have the strength to 
ward it o ff or lift it once it befalls them? Or can they escape Us, and 
do they think that We are not able to punish them?

((But consider this: if  We grant them a life o f  ease for years)* that 
is, what you think, if We do not hasten to send down the punishment 
upon them, and we give them respite for a number o f years, during 
which they enjoy a life o f ease in this world,
((Then there com es to them that which they are warned of)* o f  
punishment
((All the life o f  ease)* and the pleasures and desires ((that they were 
granted will be o f  no avail to them)*.
In other words, what could help them or benefit them, when those 
pleasures have ceased and vanished, and the consequences o f  that 
have come, and the punishment is doubled and the time is long? The 
point here is to warn against incurring the punishment and becoming 
deserving o f it. The issue is not whether it is to be hastened or delayed, 
tor that is not important (what matters is avoiding punishment in the 
first place).
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26:208. We never destroyed any city without first sending Messengers 
to warn it

26:209. by way o f reminder, for We are never unjust.

26:210. It was not the devils who brought this [Qur’an] down;

26:211. It is not appropriate for them to do that, nor is it within their 
capability.

26:212. Indeed they are excluded from hearing it [the Qur’an].

Here Allah (-Jg) tells us o f  His perfect justice in destroying the 
disbelievers, and that He never sent destruction and punishment upon 
any city until after He had left them with no excuse, and he had 
sent wamers bringing clear signs and calling them to right guidance, 
warning them against doom and reminding them o f  the signs and 
revelations o f  Allah, and how He blessed them and how previous 
nations were destroyed and all these blessings were taken away from 
them.

{(by way o f reminder)? to them, and so as to establish proof against 
them
{(for We are never unjust)?; We do not destroy cities before warning 
them, or punish them when they are unaware o f  the warning. This is 
like the verses in which Allah B g) says:

{(...N or do We punish until We have sent a Messenger [to give  
warning].)? (al-lsrd' 17: 15)
-  and:

{(Messengers sent as bearers o f  glad tidings and as warners, so that 
humankind would have no excuse before Allah, after the [coming o f  
the] Messengers...)? (an-Nisa'4: 165)

Having highlighted the perfect and majestic nature o f  the Qur’an, 
and declaring it to be above all shortcomings, and having told us that 
He protected it -  at the time o f  its revelation and after its revelation
-  from the devils among the jinn and humankind, Allah (4g) says
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here: fflt was not the devils who brought this [Qur’an] down; it is not 
appropriate]) that is, befitting *ffor them to do that, nor is it within 
their capability]-) to do so.
«(Indeed they are excluded from hearing it [the Qur’an]]) -  they were 
kept away from it and the shooting stars were prepared for them to 
protect it, and it was brought down by Jibreel, the strongest o f  the 
angels, whom no devil can approach or come anywhere near his 
territory. This is like the verse in which Allah says:

((Verily, it is We Who have sent down the Reminder [the Qur’an], 
and verily it is We Who will preserve it.]) (al-Hijr 15: 9)

26:213. Do not call upon any other god alongside Allah, lest you be 
among those who will be punished.

26:214. And [O Muhammad] warn your nearest kinsfolk,

26:215. And lower your wing [in humility and gentleness] to the believers 
who follow you.

26:216. Then if they [your kinsfolk] disobey you, say: 1 am not 
accountable for what you do.

Here Allah 0 g )  forbids His Messenger ( ^ )  first o f  all, and his 
Ummah by implication, as they follow him, to call upon anyone other 
than Allah, o f  all created beings, for that incurs eternal punishment 
because it is ascribing partners to Him.

(•(...Whoever ascribes partners to Allah, then Allah has forbidden 
paradise for him, and the fire will be his abode...]) (at-Md'idah 5: 72)

0



Soorat ash-Shu ‘ara ' (213-216) |  113

Prohibition o f  a thing is a command to do its opposite, so the 
prohibition on ascribing partners to Allah is a command to devote 
worship to Allah alone, without any partner or associate, out o f  love, 
fear, hope and humility, turning towards Him at all times.

Having enjoined him (the Prophet [ ^ ] )  to do that by means o f  
which he will attain perfection for himself, Allah now instructs him 
to guide others to the path that leads to perfection:
^And [O Muhammad] warn your nearest kinsfolk)* who are the closest 
o f people to you and are the most deserving o f  your kindness in both 
spiritual and worldly terms. This does not cancel out the command 
to warn all people, because if  a person is instructed to be kind to 
all people, then it is said to him: Be kind to your relatives, this is 
emphasising the importance o f kindness to relatives and highlighting 
the fact that they have a particular right to that.

The Prophet (^)§) complied with this divine command, and he 
called the clans o f  Quraysh, addressing them in different ways, 
reminding them and admonishing them. He left no advice or guidance 
that he was able to offer but he said it; some o f them were guided 
and some turned away.

^And lower your wing [in humility and gentleness] to the believers 
who follow you)* by treating them gently, speaking gentle words to 
them, being friendly and showing love, a good attitude and perfect 
kindness towards them. And he indeed did that. Allah (4g) says:

((It is by the mercy o f Allah that you deal gently with them. If you had 
been harsh or hard-hearted, they would have dispersed from around 
you. So pardon them, and ask for [Allah’s] forgiveness for them; and 
consult them in matters o f  importance.. .)* (At ‘Imran 3: 159)

This attitude on the part o f  the Prophet (^ §) was the most perfect 
attitude, by means o f which great interests may be served and great 
harm may be warded off, as anyone can see.

So is it befitting for one who believes in Allah and His Messenger 
(M |), and claims to be following him, to be a burden on the Muslims, ill-
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mannered, harsh towards them, hard-hearted, rough and foulmouthed, 
and if he sees any sin or bad manners on their part, he shuns them, 
resents them and hates them? There is no gentleness in such a person, 
and no manners or etiquette. Many evils result from the way he deals 
with people, and many interests are blocked, yet despite that you 
Find him looking down on those who possess attributes like those 
o f  the noble Messenger (-|j§). He accuses them o f  hypocrisy and 
compromise, and he thinks o f  himself as perfect, regarding himself 
as being o f high status and admiring his deeds. Does this result from 
anything but ignorance and the deceit o f  the Shaytan who makes his 
attitude fair-seeming to him? Hence Allah says to His Messenger

«(Then if they [your kinsfolk] disobey you)? with regard to any matter, 
do not disown them and do not stop dealing with them on the basis 
o f humility and gentleness. Rather what you should disavow is their 
deeds, so admonish them for that and advise them, and do your utmost 
to prevent them doing such deeds and urge them to repent.

This is in order to avoid giving the wrong impression to one who 
may misunderstand and think that the words c-(And lower your wing 
[in humility and gentleness] to the believers)? implies approving o f  
everything that they do, so long as they are believers. This notion is 
warded o ff by this verse. And Allah knows best.

26:217. And put your trust in the Almighty, the Most Merciful,

26:218. Who sees you when you stand up [to pray],

26:219. And sees your movements among those who prostrate [along 
with you, in the prayer]
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26:220. for verily He is the All-Hearing, All-Knowing.

The greatest help to a person in doing what he is commanded to 
do is relying on his Lord and seeking His help to enable him to do 
what is enjoined. Hence Allah (4c) instructs us to put our trust in 
Him, as He says:

(•(And put your trust in the Almighty, the Most Merciful^ putting 
one’s trust in Him refers to the reliance o f  the heart on Allah (4g) to 
bring benefit and ward o ff harm, whilst trusting in Him and thinking 
positively o f Him, and believing that He will help you to attain what 
you seek. For He is Almighty, Most Merciful; by His might He is able 
to bring good and ward o ff evil from His slave, and by His mercy 
He does that. Then He points out the importance o f  seeking divine 
help and bearing in mind how close Allah is, and attaining the level 
o f ihsan,19 as He says:

19 Ihsan is referred to in the w ell-know n hadith in which it was narrated that 
‘Umar said:
«W e were sitting with the Prophet (2g )  when a man cam e to him w hose  
clo th es w ere in tensely  w hite and w h ose  hair w as intensely  black; no 
signs o f  travel could be seen upon him, and none o f  us knew him. He sat 
dow n facing the Prophet (s g ) , w ith his knees touching his, and he put 
his hands on his thighs, and said: O M uhammad, what is Islam? He said: 
To testify that there is no god except A llah, and that I am the M essenger  
o f  Allah; to establish regular prayer; to pay zakah; to fast in Ramadan; 
and to perform pilgrim age to the H ouse (the Kaaba). He said: You have 
spoken the truth. We were amazed by him: he asked a question then told 
him that he had spoken the truth. Then he said: O M uham m ad, what 
is faith? He said: To believe in A llah, His angels, H is M essengers, His 
B ooks, the Last Day, and the divine decree (al-qadr), both good and bad. 
He said: You have spoken the truth. We were am azed by him: he asked 
a question then told him that he had spoken the truth. Then he said: O 
Muhammad, what is ihsan (right action, goodness, sincerity)? He said: To 
worship Allah as i f  you see Him, for even though you cannot see Him, =
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«(Who sees you when you stand up [to pray], and sees your movements 
among those who prostrate [along with you, in the prayer]]-) that is. 
He sees you when you perform this great act o f  worship, namely the 
prayer, at the time when you stand and move, bowing and prostrating.

Prayer is singled out for mention because o f  its virtue and 
honourable status, because the one who bears in mind, as he is praying, 
the closeness o f  his Lord will focus with proper humility and will 
perform the prayer properly and completely, and will do all o f  the 
deeds properly, because prayer will become a source o f  help for him 
in all his affairs.

«(for verily He is the All-Hearing]) and hears all voices, o f all types 
t(All-Knowing]) and His knowledge encompasses all things, outward 
and inward, unseen and visible.

If a person bears in mind that Allah can see him in all circumstances 
and hear all that he utters, and He knows what is in his heart o f worries, 
resolve and intentions, this will help him to attain the status o f ihsan.

26:221. Shall I tell you upon whom the devils descend?

26:222. They descend upon every evil liar,

=  He sees you .»  This version w as narrated by Ibn Majah; the hadith was 
also narrated by Bukhari, M uslim and others.
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26:223. Who listens eagerly [to what the devils say], but most o f them 
are liars.

26:224. As for poets, those who are misguided follow them.

26:225. Do you not see that they wander aimlessly from one idle pursuit 
to another,20

26:226. and that they say that which they do not do,

26:227. except those who believe, do righteous deeds, remember Allah 
much and defend themselves after having been wronged?21 And 
those who do wrong will come to know what fate awaits them.

This is a response to those who rejected the Messenger (j§§) and 
said that a devil came to him, and those who said that he was a poet.

^Shall I tell you upon whom the devils descend?p That is, shall 1 
tell you the true fact concerning which there is no doubt or confusion 
about those upon whom the devils descend? In other words, this is a 
description o f  those people upon whom the devils descend.

((They descend upon every evil liar]) that is, one who speaks much 
falsehood and fabricates lies.
((evil]) that is, in his deeds; he commits a lot o f  sin. This is the one 
upon whom the devils descend, for his character matches theirs and 
they are compatible.

((Who listens eagerly [to what the devils say]]) that is, what they 
snatch from heaven
((but most o f  them are liars]) that is, most o f  what they say to him is 
lies. They may say one thing that is true, and add a hundred lies to it,

20 T hat is because  they  fo llow  no m oral and eth ical gu ide lines and  do  not 
con tro l w hat they  say, and  m ay sw itch  loyalties easily , p ra ising  a person 
one day  and condem ning  him  the nex t; they  m ay also  p ra ise  o r condem n 
som eone w ho does no t deserve  that, o r speak  too  h igh ly  o f  them selves.

21 T his refers to respond ing  in verse  to poetry  com posed  by the d isbelievers 
against Islam  and the M uslim s.
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so that the truth becomes mixed with falsehood, and what is true will 
vanish because it is so little, and because the one who receives it has 
no knowledge. This is the description o f the people upon whom the 
devils descend, and this is the description o f what the devils inspire 
them with.

But with regard to Muhammad his character is very different, 
because he is truthful, honest, righteous and wise, the one in whom 
are combined sincerity o f the heart, honest speech and deeds that are 
free o f anything unlawful.

The revelation that comes down to him is from Allah, and it is sent 
down guarded and protected, and it contains great truth concerning 
which there can be no doubt at all. So -  O people o f  reason -  are 
he and those people equal? Could anyone confuse them except one 
who is ignorant and cannot distinguish matters or see the difference 
between different things?

Having declared him innocent o f  receiving anything from the 
devils, Allah also declared him to be innocent o f  being a poet, as 
He says:
(■(As for poets)* that is, shall I also tell you about the character and 
usual description o f the poets? For ((those who are misguided)* away 
from the path o f truth, and who follow the path o f misguidance and 
doom, ((follow them)*. So they themselves have gone astray and you 
will find that they are followed by everyone who has gone astray and 
is corrupt.

((Do you not see that)* because o f  their error and extreme 
misguidance ((they wander aimlessly from one idle pursuit to another)* 
-  sometimes they praise people and sometimes they impugn them; 
sometimes they tell the truth and sometimes they lie; sometimes they 
compose love poetry and sometimes they lampoon others; sometimes 
they express joy and sometimes they express sorrow. They are not 
stable and they switch moods easily.
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«(and that they say that which they do not do)? that is, this is how 
the poets are: their words and deeds do not match. If you hear the poet 
composing gentle love poems, you will say that he is lovesick, but 
his heart is devoid o f love. If you hear him praising or condemning 
someone, you will say: He is speaking the truth, but he is lying. 
Sometimes they boast o f deeds that they never did, or they boast about 
refraining from things from which they never refrained, or they boast 
o f generosity from which they are far removed, or o f courage in which 
they surpass the boldest warriors, when they are the most cowardly o f  
people. This is how they are, so look and see: does what is mentioned 
above match the character o f  the Messenger Muhammad («|§), the 
wise and righteous one, who is followed by everyone who is wise and 
rightly guided, who adhered to right guidance and kept away from 
the path o f doom, whose deeds did not contradict one another and 
whose words did not contradict his deeds? He only enjoined good, 
and he only forbade evil; he never spoke o f anything but he told the 
truth; he never enjoined anything but he was the first to do it; he never 
forbade anything but he was the first to refrain from it.

Is his character matched by that o f  the poets, or do they even 
come close? Or is he different from them in all aspects? Blessings 
and peace o f Allah be upon this most perfect Messenger ( ^ ) ,  forever 
and ever. He was not a poet, magician, or madman; nothing befits 
him but utter perfection.

Having described the poets in such terms, Allah made an exception 
for those among them who believed in Allah and His Messenger 
(3 l|X  did righteous deeds, remembered Allah much and defended 
themselves against their polytheist enemies after they wronged them.

In such cases their poetry was counted among their righteous 
deeds and the effects o f  their faith, because it contained praise for 
the believers, defence against the polytheists and disbelievers, striving 
in defence o f the religion o f  Allah, propagating useful knowledge and 
encouraging all virtuous characteristics. Hence Allah says:
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^except those who believe, do righteous deeds, remember Allah 
much and defend themselves after having been wronged? And those 
who do wrong will come to know what fate awaits them)? when they 
move to the place o f  standing and reckoning, when there will be no 
minor or major deed but it will be listed, and there will be no dues but 
they will be paid in full. Praise be to Allah, the Lord o f the worlds.

This is the end o f  the commentary 011 Soorat ash-Shu'ara'.

All praise and thanks are for Allah, and may the blessings and 

peace o f  Allah be upon Prophet Muhammad ( C g ) .  his family, and 

his Companions abundantly until the Day o f  Judgement.
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27:1. Ja ’- Seen.22 These are verses of the Qur’an and the clear Book, 
27:2. guidance and glad tidings for the believers,

27:3. those who establish prayer and give zakah, and who believe 
with certainty in the hereafter.

22 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of w hich we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware.
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27:4. As for those who do not believe in the hereafter. We have made 
their deeds fair-seeming to them, so they wander blindly [in their 
misguidance],

27:5. Such are the ones who will have a grievous punishment, and in 
the hereafter, it is they who will be the greatest losers.

27:6. Verily you [O Muhammad] are receiving the Qur’an from One 
Who is Most Wise, All-Knowing.

Here Allah Q*s) draws the attention o f His slaves to the greatness 
o f the Qur’an:

(•(These are verses o f  the Qur’an and the clear Book]? that is, the 
most sublime and clear verses, which give the clearest explanation 
that is indicative o f  the most sublime aims, best goals, best deeds 
and purest characteristics. They are verses that speak o f  truthful 
stories, beautiful commands, and prohibition o f  all bad deeds and 
blameworthy characteristics. They are verses that are as clear as the 
light o f day for people o f insight. They are verses that call to faith and 
call for reaching the level o f  certainty. They speak o f  matters o f the 
unseen, past and future, exactly as they happened or will happen. They 
are verses that call us to know the Almighty Lord by His beautiful 
names, sublime attributes and perfect deeds. They are verses that tell 
us o f His Messengers and close friends, and describe them so that it 
is as if we can see them with our own eyes. Yet despite that, many 
people did not benefit from it and none o f  the stubborn were guided, 
so as to protect these verses from those in whom there is nothing good 
and in whose hearts there is no purity. Rather the only ones who are 
guided by them are those whom Allah singled out for faith and whose 
hearts were illuminated and purified by these verses.

Hence He says:
((guidance and glad tidings for the believers^ that is, it (the Qur’an) 
guides them to follow the straight path and shows them what they 
should follow and what they should shun, and it gives them glad 
tidings o f the reward o f  Allah that results from guidance to this path.
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Perhaps it may be said that there are many who claim to believe, 
so should this be accepted from everyone who claims to be a believer? 
Or is it essential that there should be evidence? This is true (that there 
should be evidence), therefore Allah 0 s )  describes the characteristics 
o f the believers:

^those who establish prayer)-) both obligatory and supererogatory; 
they perform the prayer with all its outward actions, essential parts, 
conditions and obligatory parts, and even those that are recommended. 
They also fulfil all the inward aspects o f  the prayer, which means 
performing prayer with humility -  which is its very essence -  bearing 
in mind that Allah is near and reflecting upon the words and actions 
o f the prayer.
^and give zakahl? as is obligatory, to those who are entitled to it. 
«fand who believe with certainty in the hereafter)? that is, their faith 
has reached the level o f certainty, which refers to complete knowledge 
that has entered the heart and prompts one to act. Their certainty o f the 
hereafter dictates that they should strive fully for it and warns them 
against the causes that lead to punishment. This is the basis o f  all good.

«(As for those who do not believe in the hereafter)? and they deny 
it and reject the one who was sent to confirm it to them,
<(We have made their deeds fair-seeming to them, so they wander 
blindly [in their m isguidance]^. They are confused and give  
precedence to that which incurs the wrath o f Allah over that which 
earns His pleasure. They have turned facts on their heads, so they see 
falsehood as truth and truth as falsehood.

^Such are the ones who will have a grievous punishment)? that is, 
the most severe and dreadful punishment
^and in the hereafter, it is they who will be the greatest losers)? -  the 
loss will be theirs alone, because they will have lost themselves and 
their families on the Day o f  Resurrection, and they will have lost the 
faith to which the Messengers called them.
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«|Verily you [O Muhammad] are receiving the Qur’an from One 
Who is Most Wise, All-Knowing)? that is, verily this Qur’an, that is 
coming down to you and you are receiving it and learning it, is coming 
down from sfOne Who is Most Wise^ and does what is appropriate, 
e(All-Knowingi? -  He knows all secrets, and for Him the hidden 
aspects o f  things are like the visible aspects. As it is from f(One Who 
is Most Wise, All-Knowingp, it is known that all o f it is wisdom and 
is in people’s best interests, for who knows better than He what is in 
their best interests?

27:7. [Remember] when Moosa said to his family: 1 see a fire. I will 
bring you some news from there, or 1 will bring you a burning 
brand so that you may warm yourselves.

27:8. But when he came to it, he was called: Blessed is the one who is 
at the fire and blessed are those who are around it,23 and glory 
be to Allah, the Lord of the worlds.

23 M oosa w as beside the fire, w hich w as the bu rn ing  bush , and the angels 
w ere su rro u n d in g  him .

0 0
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27:9. O Moosa, verily I am Allah, the Almighty, the Most Wise.

27:10. Throw down your staff. But when he saw it moving as if it was 
a snake, he turned and fled without a backward glance. [It was 
said:] O Moosa, do not be afraid; the Messengers need have no 
fear in My presence.

27:11. But whoever has done wrong, then after that substitutes good 
for evil, verily I am Oft-Forgiving, Most Merciful.

27:12. Put your hand into your garment; it will come forth shining 
white, without harm, as one o f nine signs to Pharaoh and his 
people, for they are indeed a rebellious and wicked people.

27:13. But when Our clear signs came to them, they said: This is 
obviously magic.

27:14. They rejected the signs, although in their hearts they were certain 
that they were true, out o f wickedness and arrogance. So see 
what was the fate of those who spread mischief.

That is, remember this beautiful and noble story that speaks o f  
Moosa ibn ‘Imran, and the beginning o f revelation to him, when Allah 
chose him for His message and spoke to him directly. When he had 
stayed in Madyan for a number o f  years, he set out with his family 
from Madyan, heading towards Egypt, but when he was partway 
there, he lost his way on a cold, dark night. So he said to his family: 
((I see a fire)? that is, I have spotted a fire from afar 
([I will bring you some news from there)? o f  the road 
(for I will bring you a burning brand so that you may warm yourselves)?. 
This indicates that he and his family were lost and very cold.

({But when he came to it, he was called: Blessed is the one who 
is at the fire and blessed are those who are around it)? that is, Allah 
(■Jg) called him and told him that this was a sacred and blessed place, 
and part o f  its blessed nature was that Allah made it the location in 
which he spoke directly to Moosa, called him, and appointed him as 
His Messenger.
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((and glory be to Allah, the Lord o f  the worlds)? and exalted be 
He far above being thought to have any shortcoming; rather He is 
perfect in His attributes and deeds.

(•(0 Moosa, verily I am Allah, the Almighty, the Most Wise)? that 
is, Allah told him that He is Allah Who alone is deserving o f worship, 
with no partner or associate, as He said elsewhere:

(•(Verily, I am Allah; there is no God but Me. So worship Me [alone] 
and establish prayer to remember Me.)? (Td Hd 20: 14)

(•(the Almighty)? Who has subjugated all things and to Whom all 
created beings submit
((the Most Wise)? in His command and creation. By His wisdom He 
sent His slave Moosa ibn ‘Imran, who Allah knew was qualified to 
convey His message, receive His revelation and be spoken to directly 
by Him. Because He is so mighty, you should rely on Him and not 
feel vulnerable because you are alone and you have many enemies, 
who are strong, for their forelocks are in the Hand o f  Allah, and all 
their movements are under His control.

(•(Throw down your staff)? so he threw it down 
((But when he saw it moving as if it was a snake)? -  the word translated 
here as ((snake)? refers to a male snake that moves quickly 
((he turned and fled without a backward glance)-) out o f  fear o f the 
snake that he saw, which was a normal human reaction. But Allah 
said to him:
((O Moosa, do not be afraid)?. Elsewhere, Allah tells us that He said: 

(•(.. .come back, and do not be afraid, for you are quite safe.)? (al-Qasas 
28: 31)

((the Messengers need have no fear in My presence)? because all 
that may cause fear is subject to His will and decree, and is under His 
control and command. Those whom Allah chooses for His message 
and revelation should not fear anyone but Allah, especially when 
they are very close to Him and have been chosen to speak to Him.
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^But whoever has done wrong, then after that substitutes good 
for evil)? that is, this is the one who may be subject to fear and 
vulnerability, because o f what he has committed o f  wrongdoing and 
what he has done o f sin. As for the Messengers, what did they have 
to do with vulnerability and fear? Nevertheless, if  a person wrongs 
himself by disobeying Allah, then he repents and turns to Him, and 
substitutes good deeds for his bad deeds, and acts o f obedience for 
his acts o f  disobedience, Allah is Oft-Forgiving, Most Merciful. So 
no one should despair o f  His mercy and forgiveness, for He forgives 
all sins and He is more merciful towards His slave than a mother to 
her child.

^Put your hand into your garment; it will come forth shining white, 
without harm)? that is, with no leprosy or disease; rather its gleaming 
whiteness will dazzle the onlookers.
«fas one o f  nine signs to Pharaoh and his people)? that is, these two 
signs -  the turning o f  the staff into a moving snake, and the hand 
coming out o f  the garment gleaming white -  are among nine signs. 
Go with them and call Pharaoh and his people,
«(for they are indeed a rebellious and wicked people^, who have 
committed evil by ascribing partners to Allah, rebelling and looking 
down on the slaves o f  Allah, and by their arrogant behaviour in the 
land.

So Moosa ( ^ )  went to Pharaoh and his chiefs, and he called 
them to Allah and showed them the signs.

tjBut when Our clear signs came to them^ which evidently pointed 
to the truth and could be seen as clearly as the light o f  day,
«)they said: This is obviously magic)? but they did not stop at merely 
saying that it was magic; rather they said that it was obviously magic, 
that was clear to anyone. This is something very strange, when 
clear signs and bright light are regarded as being the most obvious 
charlatanry and magic! Can this be anything but the utmost arrogance 
and most audacious waffle?
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^They rejected the signs)? and disbelieved and denied the signs

(•(although in their hearts they were certain that they were true)? that 
is, their rejection was not based on doubt or uncertainty; rather they 
rejected them despite their certain knowledge that they were true 
(•(out o f wickedness)? and unfairness towards the truth o f  their Lord 
and towards themselves
((and arrogance)? towards the truth and towards other people, and 
they were too arrogant to submit to the Messengers.
((So see what was the fate o f those who spread mischief)? for it was 
the worst fate. Allah destroyed them and drowned them in the sea; 
He disgraced them and caused the weak and oppressed among His 
slaves to inherit their dwellings.

27:15. We bestowed knowledge upon Dawood and Sulayman, and they 
both said: Praise be to Allah, Who has favoured us above many 
of His believing slaves.

27:16. Sulayman succeeded Dawood. He said: O people, we have been 
taught the speech o f birds and we have been given abundantly; 
this is indeed a manifest favour.

27:17. His armies o f jinn, men and birds were assembled before 
Sulayman, and marched forth in orderly ranks.

o f  Allah

<1
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In this Qur’an Allah mentions and highlights His blessings towards 
Dawood and his son Sulayman, whom He blessed with abundant 
knowledge, as He tells us elsewhere:

^And [remember] Dawood and Sulayman, when they gave judgement 
in the case o f  the field into which some people’s sheep had strayed at 
night and eaten the crops. We were witness to their judgement. We 
guided Sulayman to the right verdict, and to each o f  them We gave 
wisdom and knowledge...^ (al-Anbiya 21: 78-79)

^and they both said)?, in gratitude to their Lord for His great 
blessings and bestowing knowledge upon them:
^Praise be to Allah, Who has favoured us above many o f His believing 
slaves)?. So they both praised Allah for making them believers and 
people who were blessed, for they were among the elite.

Undoubtedly the believers are o f four degrees: the righteous, above 
whom are the martyrs, above whom are the strong and true in faith 
[siddeeqeen], above whom are the Prophets.

Dawood and Sulayman were among the elite o f  the Messengers. 
Even though they are below the ranks o f  the five Messengers o f  
strong resolve, they are among the noble and virtuous Messengers 
whom Allah mentions by way o f  praise and commendation in His 
Book. So they praised Allah for having attained this status. This is 
a sign o f  a person being blessed: that he is grateful to Allah for His 
bounty, both spiritual and worldly, and he sees all blessings from his 
Lord, but he does not boast about them and he is not filled with self-
admiration because o f them. Rather he sees that this requires him to 
give a great deal o f  thanks.

Having praised both o f  them together, Allah then singles out 
Sulayman by mentioning some o f  the exclusive blessings that were 
bestowed upon him, because Allah had given him great power and 
dominion, and he was blessed with things that his father did not have. 
May the blessings and peace o f  Allah be upon both o f  them.
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((Sulayman succeeded Dawood)} that is, he inherited his knowledge 
and prophethood, and he added knowledge o f  his own to his father’s 
knowledge. Perhaps he learned from his father what he had o f  
knowledge, in addition to what he already had o f  knowledge at the 
time o f his father, as we have seen above that Allah says:

((We guided Sulayman to the right verdict...)} (al-Anbiva'21: 79)

Sulayman said -  in gratitude to Allah and speaking o f His favours: 
((O people, we have been taught the speech o f  birds)}. He could 
understand what the birds said, as when he had a conversation with 
the hoopoe and the bird spoke back to him, and as he understood the 
words o f  the ant to its fellow ants, as we shall see below. This was 
not granted to anyone except Sulayman (^5l).

((and we have been given abundantly)) that is, Allah has bestowed 
upon us many blessings and means o f  power, authority and might 
that He did not bestow upon any other human. Hence he called upon 
his Lord and said:

(•(...and grant me a dominion, the like o f which will never be granted 
to anyone after m e...)) (Sad38: 33)

So Allah subjugated the devils to him, and they did whatever he 
wanted o f  works that others were unable to do. And He subjugated 
the wind for him; it would cover the distance o f  a month’s journey in 
the morning and a month’s journey in the evening (cf. 34: 12).

((this)) that Allah bestowed upon us, with which He has favoured 
us and for which He has singled us out, ((is indeed a manifest favour)) 
that is, a clear favour. Thus he fully acknowledged the blessings o f  
Allah (■Jg).

((His armies o f  jinn, men and birds were assembled before 
Sulayman, and marched forth in orderly ranks)) that is, his huge and 
varied troops gathered before him, from among the jinn and devils, 
and from among the birds. They formed orderly ranks and behaved in 
a very orderly fashion when they marched and halted, and when they
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moved on. He had made preparations for that and was well equipped. 
All o f  these troops were under his control and could not disobey him 
or rebel against him. Allah (■$&) says elsewhere:

(•(...This is Our gift, so give freely or withhold, without [having to 
render] account.» (Sad 38: 39)
-  that is, give without measure. So he set out with this huge army on 
one o f  his journeys.

27:18. And when they came to the valley of the ants, one ant said: O 
ants, enter your dwellings lest Sulayman and his armies crush 
you unwittingly.

27:19. Sulayman smiled, amused at the ant’s words, and he said: O my 
Lord, inspire me to be constantly grateful for Your blessings 
that You have bestowed upon me and my parents, and to do 
righteous deeds with which You will be pleased, and include 
me, by Your mercy, among Your righteous slaves.

((And when they came to the valley o f  the ants, one ant said)?, 
alerting its fellow ants:
(•(O ants, enter your dwellings lest Sulayman and his armies crush you 
unwittingly)?. This ant advised the other ants and made them hear, 
either by itself, in which case Allah gave the other ants extraordinary 
powers o f hearing, because the alarm that was addressed to all the ants 
that filled the valley was raised by only one ant -  and this would be

A A
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something most amazing; or that ant told the others around it, and the 
news was transmitted from one to another until it had reached them 
all, telling them to be careful and how to take precautions, which was 
by entering their dwellings.

That ant told them who Sulayman and his troops were and how 
great his authority was, and apologised to them on behalf o f Sulayman 
and his troops, saying: If they crush you, it is not deliberate on their 
part and they would not realise what happened. Sulayman (^ il)  heard 
what the ant said, so he ^smiled, amused at the ant’s words)?. He was 
amazed by its eloquence and advice, and how well-spoken it was. 
This is how the Prophets (peace be upon them all) were: they had 
perfect etiquette and showed amazement when appropriate, but they 
did not go beyond smiling. In the case o f  the Messenger ( ^ ) ,  all 
his laughter was smiling. Laughing out loud is indicative o f a lack o f  
dignity and bad manners, but not smiling and not being amazed by 
what is amazing is indicative o f  a rough manner and hardheartedness. 
The Messengers were far above such attitudes.

Sulayman said, in gratitude to Allah Who had caused him to attain 
this level o f  honour:
«{0 my Lord, inspire me)? and enable me (-(to be constantly grateful 
for Your blessings that You have bestowed upon me and my parents)? 
for the blessing to the parents is a blessing to the child. So he asked 
his Lord to enable him to be constantly grateful for His blessings both 
spiritual and worldly, to him and to his parents, 
cjand to do righteous deeds with which You will be pleased)? that is, 
and enable me to do righteous deeds with which You will be pleased 
because they are in accordance with Your commands and are done 
sincerely, free from anything that may undermine them or spoil them. 
«)and include me, by Your mercy among Your righteous slaves)? and 
admit me to paradise, for paradise is the lot o f  the righteous o f  all 
levels. This is a story that Allah tells us o f  how Sulayman reacted 
when he heard what the ant said.
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Then He mentions another story, describing how Sulayman talked 
to the birds:

(Y \-Y •

27:20. He checked on the birds and said: Why do I not see the hoopoe?
Or is he among the absent?

27:21. I will surely punish him severely, or slaughter him, unless he 
brings me a valid excuse.

((He checked on the birds)) -  this is indicative o f his perfect resolve 
and control, and his good way o f managing his troops, and shows how 
he managed affairs both small and great, by himself, to the extent 
that he did not neglect this matter, which was checking on the birds 
and making sure whether they were all present or any o f  them were 
missing. This is what is highlighted by this verse. There is nothing 
valid in the claim o f  those who say that he checked on the birds to 
find out where the hoopoe was so that he could tell him whether water 
was near or far, because it was claimed that the hoopoe could see 
water beneath a thick layer o f earth. There is no evidence to support 
this view; rather the rational and textual evidence indicates that this 
notion is false.

With regard to rational evidence, it is known on the basis o f  custom 
and experience that these animals were all present and none o f them 
had that extraordinary vision that would enable it to see water beneath 
a thick layer o f  earth. If that had been the case, Allah would have 
mentioned it, because it would have been one o f the greatest signs.

0 0



134 I  Tafseer as-Sa'di Ju z ' 19

As for the textual evidence, if this is what had been meant, the text 
would have said: “He looked for the hoopoe so that he could search 
for water, then when he did not find him, he said what he said” or, “He 
looked for the hoopoe” or, “He searched for him” or similar phrases. 
Rather he checked on the birds to see which were present and which 
were absent, and whether they were staying in the positions he had 
appointed for them. Moreover, Sulayman (0 L ) was not in desperate 
need o f water, such that he needed the skill o f  the hoopoe, because he 
had the devils and strong jinn at his disposal, who could have dug up 
water for him, no matter how deep it was. And Allah had subjugated 
the wind to him; it would cover the distance o f  a month’s journey in 
the morning and a month’s journey in the evening (cf 34:12). So why 
would he need the hoopoe?

These interpretations that are found in some commentaries and are 
widely narrated and widely known, were transmitted verbatim from 
the views o f the Children o f Israel, but those who narrated them did not 
realise that they are contrary to the sound meanings. They continued 
to be passed down from earlier narrators to later ones, to the point 
that they were thought to be true, and thus these corrupt views were 
included in some tafaseer (commentaries on Qur’an).

But those who are smart and intelligent realise that this clear Arabic 
Qur’an, in which Allah addresses all o f  humankind, knowledgeable 
and ignorant alike, instructs them to reflect upon its meanings and 
understand them according to the Arabic language which is well 
understood, o f which true Arabs are not ignorant. So if there are views 
narrated from anyone other than the Messenger o f Allah (* ||) ,  they 
are to be understood in light o f  that principle; if  they are in harmony 
with it, then they may be accepted, because the wording o f the text 
indicates that. But if  both the wording and the meaning -  or one o f  
them -  differ from that, then it is to be rejected and deemed false, 
because we have the well-known original reference text which says 
something to the contrary, and this is a conclusion that may be reached 
based on the meaning and indication o f  the text.
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In conclusion, the fact that Sulayman (%&) checked on the birds 
and noticed that the hoopoe was absent indicates that he was in full 
control and was skilled in managing his dominion himself, and he 
was very smart and alert, as he noticed that this small bird was absent.

^and said: Why do I not see the hoopoe? Or is he among the 
absent?)? that is, is the fact that 1 cannot see him because he is not 
visible, as he is hidden among these many communities, or is it 
because he is absent without permission and not on my instructions?

Then he got angry with him and threatened him, saying: t-(I will 
surely punish him severely)?, but not to the point o f  killing,
«(or slaughter him, unless he brings me a valid excuse)? that is, a clear 
reason for his absence. This is indicative o f  his perfect piety and 
fairness; he did not simply swear to punish or kill him, because that 
could only be in the case o f  his having committed a sin or wrongdoing. 
But there could have been a clear excuse for his absence. Therefore 
he made this exception, because o f  his piety and smartness.
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27:22. Before long the hoopoe came and said: I have learned about 
something of which you have no knowledge; 1 bring you reliable 
news from Saba’.24

*4 Saba": the land o f  Sheba in Yem en.
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27:23. 1 found a woman reigning over them, who has been granted 
everything [that a ruler is expected to have], and she has a 
splendid throne.

27:24. I found her and her people worshipping the sun instead of Allah. 
The Shaytan has made their deeds fair-seeming to them and has 
barred them from the right path, so they are not guided.

27:25. Rather they should worship Allah, Who brings forth what is 
hidden in the heavens and the earth,25 and Who knows what 
you conceal and what you disclose.

27:26. Allah: there is no god but He, Lord of the magnificent Throne.

((Before long the hoopoe came)) this is indicative o f  the awe in 
which Sulayman was held by his troops, and how great his control 
over them was. Even though this hoopoe who had failed to attend 
had a good excuse, he could not stay away for long.

((and said)) to Sulayman: ((I have learned about something o f  
which you have no knowledge)) that is, I have knowledge that you 
do not have, despite your vast knowledge and high level therein.
((1 bring you reliable news)) that is, certain news
((from Saba’^ this is the name o f a well-known tribe in Yemen.

Then he explained what that news was, and said:
((1 found a woman reigning over them^ namely reigning over the tribe 
o f Saba’, and she is a woman ^who has been granted everything [that 
a ruler is expected to have])) that is, everything that kings or rulers 
usually have o f wealth, weapons, troops, fortresses, citadels and so on 
((and she has a splendid throne)) on which she sits; it is huge and 
magnificent. The size o f the throne is indicative o f  great dominion 
and power, and o f the ruler having a large number o f  advisers.

((I found her and her people worshipping the sun instead o f Allah)} 
that is, they were polytheists who worshipped the sun

25 ((W hat is h idden in the heavens and the earth)} for exam ple , rain in the 
heavens and the seeds that p roduce vegeta tion  in the earth .
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«{The Shaytan has made their deeds fair-seeming to them}* so they 
thought that what they were following was the truth 
«fso they are not guided}* because if  a person thinks that what he is 
following is the truth, there is not much hope o f  him being guided 
until he changes his beliefs.

Then he said: ^Rather they should worship Allah, Who brings forth 
what is hidden in the heavens and the earth}* that is, He knows what 
is hidden and secret in all regions o f  the heavens and o f  the earth, 
including the tiniest creatures, seeds, and what is hidden in people’s 
hearts. He brings forth what is hidden on earth and in heaven by 
sending the rain and causing plants to grow, and He will bring forth 
what is hidden in the earth when the Trumpet is blown and the dead 
emerge from the earth so that He may requite them for their deeds. 
And He «(knows what you conceal and what you disclose}*.

^Allah: there is no god but He^ that is, no one should worship, 
turn to, humble himself before or love any but Him, for He is the only 
one to whom devotion should be shown, because o f  what He has o f  
perfect attributes and because o f  the blessings He bestows, which 
make that pure devotion a must.
*jLord o f  the magnificent Throne}* which is the roof o f  creation, as 
vast as the earth and the heavens. The Sovereign, Who is possessed 
o f great authority and might, is the One to Whom we should humble 
ourselves, prostrate and bow. The hoopoe was spared punishment 
when he delivered this important news, and Sulayman was amazed 
at how it had been hidden from him.

Because o f  his wisdom and mature thinking, he wanted to verify 
the news:

0 <1
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27:27. Sulayman said: We shall see whether you are telling the truth 
or you are a liar.

27:28. Take this letter o f mine and deliver it to them. Then withdraw 
from them and observe how they respond.

((Sulayman said: We shall see whether you are telling the truth or 
you are a liar. Take this letter o f  mine]? -  the text o f which we shall 
see below
((and deliver it to them. Then withdraw from them]-) that is, move
away from them, but not too far
(-(and observe how they respond]-) to you.

27:29. She said: O chiefs, an honourable letter has been delivered to
me.

27:30. It is from Sulayman, and it starts: In the name of Allah, the Most 
Gracious, the Most Merciful.

27:31. Do not be arrogant towards me, but come to me in submission.

So the hoopoe took the letter and delivered it to them, and she 
said to her people:

((an honourable letter has been delivered to me]) that is, a letter o f  
great importance, from one o f the greatest kings o f  the earth.

Then she highlighted the content o f  the letter, saying:
((It is from Sulayman, and it starts: In the name o f  Allah, the Most 
Gracious, the Most Merciful. Do not be arrogant towards me, but 
come to me in submission^ that is, do not try to prove your superiority
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over me; rather submit to my authority and obey my commands, and 
come to me in submission.

This is very concise, but at the same time it is perfectly clear, 
because it includes forbidding them to show arrogance towards him 
or remain as they are, as well as instructions to submit to his authority, 
obey him, come to him and accept his call to submit. This shows that 
it is encouraged to begin one’s letters by quoting the Basmalah (“In 
the name o f  Allah, the Most Gracious, the Most Merciful”) in full 
and to include the name o f  the sender in the first line o f the letter.

27:32. She said: O chiefs, advise me regarding this matter with which 
I am now faced, for I make no decision without your consent.

27:33. They said: We are powerful and great warriors, but you are in 
command. Consider, then, what orders you will give.

27:34. She said: Kings, when they invade a city, ravage it and humiliate 
its prominent leaders. That is what they always do.

27:35. But I shall send him a gift, then see with what response the 
envoys will return.

As a sign o f  her resolve and wisdom, she gathered together the 
senior and prominent figures o f  her kingdom and said:
((O chiefs, advise me regarding this matter with which I am now 
faced)? that is, tell me how we should respond. Should we obey him 
and submit, or what should we do?
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((for I make no decision without your consent!? that is, I do not make 
any decision without consulting you.

(•(They said: We are powerful and great warriors)? that is, it you 
reject his call and do not obey him, we are strong and able to fight. 
It seems that they were inclined towards this view which, if they had 
followed it, would have led to their destruction. But they did not settle 
on that; rather they said:
(•(but you are in command)? that is, it is your decision, because they 
were aware o f  her mature thinking and resolve, and her sincerity 
towards them
(•(Consider, then)? that is, think the matter over and decide (-(what 
orders you will give)?.

She said to them, convinced by what they said and explaining the 
bad consequences o f  fighting:
((Kings, when they invade a city, ravage it)? killing, taking prisoners, 
plundering its wealth and destroying its buildings 
(■(and humiliate its prominent leaders)? that is, they make the leaders 
and noblest people among the lowest. In other words, fighting is not 
a good idea. Moreover, 1 am not going to submit before finding out 
more and sending someone to learn about his situation, and then we 
will base our decision on that information.

Then she said: ((But 1 shall send him a gift, then see with what 
response the envoys will return)? from him: will he persist in what 
he says, or will he be swayed by the gift and change his mind? And 
how is his situation and that o f his troops?

Q &
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27:36. When [the envoy] came to Sulayman, he said: Do you seek to 
appease me with gifts? What Allah has given me is better than 
what He has given you. Rather it is you who take pleasure in gifts.

27:37. Go back to them [with your gift]. We will surely come to them 
with forces that they cannot resist. We will surely expel them 
therefrom, abased and humiliated.

So she sent a gift to him with envoys from among the wise men 
o f her people.

«(When [the envoy] came to Sulayman]) that is, when the envoys 
came to him with the gift, he said, denouncing them and expressing 
anger for their failing to respond and submit to him:
^Do you seek to appease me with gifts? What Allah has given me is 
better than what He has given you]). Your gift does not mean much 
to me, and I do not take pleasure in it, for Allah has sufficed me and 
bestowed many blessings upon me.
^Rather it is you who take pleasure in gifts]) because o f  your love for 
this world and because you have little in your possession compared 
to what Allah has given me.

Then he gave instructions to the envoy without putting it in writing, 
because o f his mature thinking and because he was sure that he would 
transmit his words exactly. He said:

«(Go back to them [with your gift]. We will surely come to 
them with forces that they cannot resist. We will surely expel them 
therefrom, abased and humiliated]-). So the envoy went back to them 
and conveyed to them what Sulayman had said, and they made 
preparations to go to Sulayman.
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27:38. He said [to his own court]: O chiefs, which of you can bring me 
her throne before they come to me in submission?

27:39. A strong jinni said: 1 will bring it to you before you rise from 
your seat. I am surely strong enough and may be trusted.

27:40. One who had knowledge o f the scripture said: I will bring it to 
you in the twinkling o f an eye. Then when he saw it set before 
him, Sulayman said: This is a favour from my Lord, to test 
whether I will be grateful or ungrateful. Whoever is grateful, 
his gratitude is to his own benefit, and whoever is ungrateful, 
then surely Allah is self-sufficient, most generous.

27:41. He said: Disguise her throne for her; let us see whether she will 
discover the truth or she will not recognise it.

Sulayman knew that they would inevitably come to him, so he 
said to the jinn and humans who were present with him: 
fjwhich o f you can bring me her throne before they come to me in 
submission?]-) That is, so that it will be permissible for me to dispose 
o f it before they become Muslim, after which their wealth will not 
be lawful for me.

c-(A strong jinni said]) -  the word translated here as sfstrong jinni j) 
refers to one who is strong and very active and energetic.
6(1 will bring it to you before you rise from your seat. I am surely 
strong enough and may be trusted]?. What appears to be the case 
is that at that time Sulayman was in ash-Sham (Greater Syria), so 
between him and Saba’ there was a distance o f  four months’ travel, 
two months outward bound and two months on the return journey. But
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despite that, this strong jinni said: 1 commit m yself to bring it, despite 
its great size and heavy weight, and despite the distance, before you 
can rise from your seat. Usually lengthy meetings take up most o f the 
morning, approximately one third o f  the day; this is the maximum 
length, although they may be shorter or longer than that.

One o f the subjects o f  this great king had all this power, but there 
was another who was able to surpass him.
^One who had knowledge o f  the scripture said]): he was a righteous 
and knowledgeable man who was with Sulayman; his name was A sif 
ibn Barkhiya. He knew the greatest name o f  Allah which, if  He is 
called upon by it He will respond, and if He is asked by it, He will give. 

1̂ will bring it to you in the twinkling o f an eye]) by calling upon 
Allah by that name to bring it instantly. He called upon Allah and it 
was brought. And Allah knows best whether this is what is meant (that 
he knew the greatest name o f  Allah) or if  he had some knowledge o f  
the Book by means o f  which he was able to bring something from 
afar and achieve something that is difficult to achieve.

fjThen when he]) namely Sulayman (-(saw it set before him]), he 
praised Allah (ig ) for granting him this power and making things 
easy for him, and he said: tjThis is a favour from my Lord, to test 
whether I will be grateful or ungrateful]) that is, it is a test or trial for 
me. He was not deceived by his dominion, authority and power, as 
usually happens with ignorant kings; rather he knew that this was a 
test from his Lord, and he was afraid that he would not thank Him 
for this blessing.

Then he explained that gratitude does not benefit Allah; rather it 
benefits the one who shows gratitude, as he said:
^Whoever is grateful, his gratitude is to his own benefit, and whoever 
is ungrateful, then surely Allah is self-sufficient, most generous]) 
-  He is self-sufficient and has no need o f  that person’s deeds, and 
He is generous and bountiful, bestowing blessings upon both the 
grateful and the ungrateful, but gratitude for blessings will bring more 
blessings, whereas ingratitude will lead to a decrease in blessings.
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Then Sulayman said to those who were with him: {(Disguise her 
throne for her)) that is, change it by adding to it or taking away from 
it, and so on
{(let us see)? and test her smartness
{(whether she will discover the truth)? and thus prove that she is 
intelligent and alert, and deserves to be a queen 
{(or she will not recognise it)?.

27:42. So when she arrived, she was asked: Is your throne like this? 
She said: It is as if it were the same. We had come to know the 
truth before this [miracle] and we have already submitted [to 
Allah, in Islam],

27:43. That which she used to worship besides Allah had hindered 
her [from declaring her faith openly], for she came from a 
disbelieving people.

{(So when she arrived)-) and came to Sulayman, he showed her 
her throne; to the best o f her knowledge, she had last seen it in her 
homeland.
c-(she was asked: Is your throne like this?)?. That is, we know that you 
have a splendid throne; is it like this throne that we have brought to 
show you?
f(She said: It is as if  it were the same)?. This highlights her intelligence 
and smartness, because she did not say “it is the same”, because there 
were some changes and alterations to it, but she did not deny it either, 
because she recognised it. So she uttered some vague words that

0 0
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could mean either thing and would be true in either case. Sulayman 
was impressed at how she figured out the reality and how mature her 
thinking was.

What was meant by her words is: We were given knowledge about 
the dominion and authority o f  Sulayman, and his great power, before 
this incident (the bringing o f her throne), in which we have seen his 
ability to bring the throne from a great distance. So we submit to him 
and we have come submitting to his authority.

^That which she used to worship besides Allah had hindered her 
[from declaring her faith o p e n ly ]th a t is, from becoming Muslim, 
otherwise she had the smartness and intelligence to recognise the 
truth and distinguish it from falsehood. But false beliefs take away 
insight from the heart.
^for she came from a disbelieving people^ so she continued to follow  
their religion, because for one person to have a different religion 
when he can see that those around him are misguided and wrong, is 
something very rare. Therefore it is not strange that she had remained 
a disbeliever until that point.

Later on, Sulayman wanted to show her his dazzling power and 
might, so he told her to enter the palace, which was in a high and vast 
place, and was made o f glass, under which rivers flowed.

2 7 :4 4 . It w as  sa id  to  her: E n te r th e  p a la c e .26 B u t w h en  sh e  saw  it, she  

th o u g h t th a t its [f loo r] w as  a p o o l o f  w a te r, a n d  sh e  [lif ted  h e r

0 0
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26 T he entire palace w as m ade o f  glass, w ith w ater flow ing beneath its floors.
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hem], baring her legs. He said: This is a palace made of smooth 
glass. She said: O my Lord, verily 1 have wronged myself [by 
previously worshipping the sun] and 1 submit [in Islam] with 
Sulayman to the Lord of the worlds.

c(It was said to her: Enter the palace. But when she saw it, she 
thought that its [floor] was a pool o f  water^ because the glass was 
transparent, and the water could be seen beneath it, as if it was flowing 
by itself with nothing in between.
«fand she [lifted her hem], baring her legs)? in order to wade into the 
water. This was a further example o f  her smartness and etiquette, for 
she did not refrain from entering the place that she had been instructed 
to enter, because she knew that she had only been invited by way o f  
honour, and that Sulayman’s dominion, and the system thereof, was 
built on the basis o f  wisdom. She did not have the slightest suspicion 
in her heart o f any harm that could result from stepping into it, after 
all that she had seen.

When she was about to wade into it, it was said to her: ^This is 
a palace made o f  smooth glass)?, so there is no need for you to bare 
your legs. At that point, having come to Sulayman and seen what she 
had seen, she realised that he was indeed a Prophet and Messenger, 
so she repented and gave up her disbelief.
£[She said: O my Lord, verily I have wronged m yself [by previously 
worshipping the sun] and I submit [in Islam] with Sulayman to the 
Lord o f the worlds)?.

This is what Allah has told us about the story o f the Queen o f Saba' 
and what happened between her and Sulayman. All other details that 
are connected to this story, and the stories from Jewish sources, have 
nothing to do with the interpretation o f  the word o f Allah; they come 
under the heading o f things that one cannot be certain of, because there 
is no proof that it is narrated from the Prophet ( ^ |) .  Most, if not all, 
o f the reports o f  this nature are not narrated from him, so we should
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be diligent and turn away from these reports, and not introduce them 
into commentaries on the Qur’an. And Allah knows best.

27:45. We sent to Thamood their brother Salih, saying: Worship Allah. 
Then they divided into two parties [believers and disbelievers] 
disputing with each other.

27:46. He said: O my people, why do you seek to hasten on the evil 
[divine punishment] rather than the good [divine mercy]? Why 
do you not seek forgiveness from Allah, so that you may be 
shown mercy?

27:47. They said: We regard you and those who are with you as an evil 
omen. He said: Your ill fortune is only from Allah [because of  
your disbelief); rather you are people who are being tested.

Here Allah (4s) tells us that He sent to Thamood, the well-known 
tribe, their brother in lineage Salih, and he instructed them to worship 
Allah alone and to give up worshipping the idols and rivals.

t(Then they divided into two parties [believers and disbelievers] 
disputing with each otherb some o f  them were believers and some 
were disbelievers, and the latter were the majority.

f(He said: O my people, why do you seek to hasten on the evil 
[divine punishment] rather than the good [divine mercy]?b That is, 
why do you hasten to do evil deeds and why are you so keen to do 
them, rather than doing good deeds by means o f  which your affairs,
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both spiritual and worldly, will be put right? In fact there is no reason 
at all for you to commit evil deeds.

t(Why do you not seek forgiveness from Allah)? by repenting from 
your polytheism and sins, and praying to Him to forgive you 
((so that you may be shown mercy)) for the mercy o f  Allah (4s) is 
close to the doers o f good, and the one who repents from sin is one 
o f  those who do good.

((They said)) to their Prophet Salih, rejecting and objecting to the 
message:
((We regard you and those who are with you as an evil omen)) -  they 
claimed that they did not see any sign o f good in Salih’s face and that 
he and the believers with him had become a cause o f some harm that 
befell their worldly interests. So Salih said to them:
((Your ill fortune is only from Allah [because o f  your disbelief])) that 
is, it only befell you because o f  your sins
((rather you are people who are being tested)) with ease and hardship, 
good and bad, to see whether you will give up sin and repent, or not. 
Thus they persisted in rejecting their Prophet and this is how they 
responded to him.
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27:48. There were in the city nine men who spread mischief in the land 
and never did anything good.

27:49. They said: Let us swear to one another by Allah that we will 
surely attack him and his family at night, then we will say to his 
next of kin that we did not witness the slaughter o f his people, 
and we are indeed telling the truth.

27:50. They plotted and planned, and We also planned, but they were 
not aware of it.

27:51. So see what was the outcome o f their plot: We destroyed them 
and their entire nation.

27:52. Now their houses lie desolate, because o f their wrongdoing. 
Verily in that is a sign for people who have knowledge.

27:53. And We saved those who believed and feared Allah.

((There were in the cityp in which Salih and most o f  his people 
lived
((nine men who spread mischief in the land and never did anything 
good]-) that is, their aim and goal was to spread mischief in the land, 
and they had no aim o f  doing good; rather they took a hostile stance 
against Salih, reviling his religion and calling their people to do 
likewise, as Allah (4s) tells us elsewhere that Salih said:

(•(So fear Allah, and obey me, and do not obey the bidding o f  the 
transgressors, those who spread mischief in the land and do no good 
at all.b (ash-Shu'ara'26: 150-152)

This terrible state o f  affairs continued until, in their enmity, they 
swore amongst themselves, each one swearing to the other, ((we will 
surely attack him and his family at nightb that is, we will come to 
him and his family at night, and we will surely kill them.
(•(then we will say to his next o f  kinb if they come after us and claim 
that we killed him, we will deny it and will say that we did not do it, 
and we will swear an oath to the effect that ((we are indeed telling 
the truthp, and they unanimously agreed to that.
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((They plotted and planned)-) and they resolved to kill Salih and 
his family, keeping the plot secret even from their own people, for 
fear o f  his next o f  kin
((and We also planned)) to support Our Prophet Salih ( ^ ) ,  make 
things easy for him and destroy his people who disbelieved 
(•(but they were not aware o f  it)).

((So see what was the outcome o f  their plot)) -  did they achieve 
their goal by means o f  that plot, or did they fail to do so? Hence 
Allah says:
((We destroyed them and their entire nation)). We destroyed them and 
eradicated them utterly. The blast came upon them as a punishment, 
and every last one o f  them was destroyed.

((Now their houses lie desolate)) -  their roofs fell in on their walls, 
and they are devoid o f their inhabitants
((because o f  their wrongdoing)) that is, these are the consequences o f  
their wrongdoing, ascription o f  partners to Allah and transgression 
in the land.

((Verily in that is a sign for people who have knowledge)) o f  the 
facts and they reflect upon how Allah dealt with His close friends 
and His enemies, thus they learn lessons from that and know that the 
outcome o f wrongdoing is destruction and doom, whereas the outcome 
o f faith and justice is salvation and triumph.

Hence Allah says: ((And We saved those who believed and feared 
Allah)) that is, We saved those who believed in Allah, His angels, His 
Books, His Messengers, the Last Day, and the divine decree, both good 
and bad, and they avoided ascribing partners to Allah and committing 
sin, and they obeyed Allah and His Messenger.
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27:54. And [remember] when Loot said to his people: Do you commit 
this shameful deed, knowing [that it is shameful]?

27:55. Do you approach men with lust instead o f women? Verily you 
are ignorant people!

«[And [remember] when Loot said to his people: Do you commit 
this shameful deed, knowing [that it is shameful]?]? That is, remember 
Our slave and Messenger Loot and the story o f his virtue, when he 
said to his people, calling them to Allah and advising them:

«(Do you commit this shameful deed]? that is, this repulsive deed 
that is abhorrent to sound minds and sound human nature, and it is 
regarded as abhorrent according to the teachings o f all religions 
«{knowing [that it is shameful]]?, yet you stubbornly persist in that, 
wrongfully on your part and out o f  audacity towards Allah.

Then he explained what this shameful deed was: «[Do you approach 
men with lust instead o f  women?]? That is, how has it come to this, 
that your desire is for men and their rear ends which are places o f  
excrement and dirt, and you forsake that which Allah has created for 
you o f wives and the proper place for intimacy, for which people are 
created with a natural inclination. But you have turned things upside 
down, and you think o f evil as good and good as evil.

^Verily you are ignorant people]? who overstep the limits set by 
Allah and dare to transgress His sacred limits.




