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Pronunciation and
Transliteration Chart

Arabic Trans-
. Pronunciation literated
script
form
i short “a’, as in cat a
s —1 longer ‘a’, as in cab (not as in cake) a
- /b/ as in bell, rubber and tab b
= /t/ as in tap, mustard and sit t
takes the sound of the preceding hort
L . . (when
diacritical mark sometimes ending in h
5 : : followed
8 (when in pausal form): ah, ih or ooh; or
tu(n), ati(n) or ata(n) by another
a b T X ed Arabic
when uninterrupte word)
& /th/ as in thing, maths and wealth th
c /j/ as in jam, ajar and age j
a ‘harsher’ sound than the English
C initial /h/, and may occur medially and h
in word-final position as well
: as in Bach (in German); may occur ch
C initially and medially as well
> /d/ as in do, muddy and red d
3 as in this, father and smooth dh
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Arabic
script

Pronunciation

Trans-
literated
form

/r/ as in raw, arid and war; may
also be a rolled ‘r’, as pronounced
in Spanish

/z/ as in zoo, easy and gaze

/s/ as in so, messy and grass

S Q|

as in ship, ashes and rush

sh

no close equivalent in English,
but may be approximated by
pronouncing it as /sw/ or /s/ farther
back in the mouth

no close equivalent in English, but may
be approximated by pronouncing it as
/d/ farther back in the mouth

no close equivalent in English, but may
be approximated by pronouncing it as
/t/ farther back in the mouth

5

no close equivalent in English, but may
be approximated by pronouncing ‘the’
farther back in the mouth

no close equivalent in English: a guttur-
al sound in the back of the throat

no close equivalent in English,
but may be closely approximated
by pronouncing it like the French /r/ in
‘rouge’

gh

/f/ as in fill, effort and muff
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Trans-
Arabic . .
. Pronunciation literated
script
form
no close equivalent in English, but may
X be approximated by pronouncing it as q
/k/ farther back in the mouth
3 /k/ as in king, buckle and tack k
J /I/ as in lap, halo; in the word Allah, it |
becomes velarized as in ball
£ /m/ as in men, simple and ram m
N} /n/ as in net, ant and can n
/h/ as in hat, unlike /h/ in English, in
a—o—a | Arabic /h/ is pronounced in medial and h
word-final positions as well
J as in wet and away w
J long ‘u’, as in boot and too 00
S as in yard and mayo y
$ long ‘e’, as in eat, beef and see ee
glottal stop: may be closely
approximated by pronouncing it like ‘t’ | (omitted
. in the Cockney English in initial
pronunciation of butter: buer, position)

or the stop sound in uh-oh!
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Diphthongs
. Trans-
Arabic . .
. Pronunciation literated
script
form
)/4}1 long ‘0’, as in owe, boat and go au, aw
S e L_;T long ‘a’, as in aid, rain and say ay, ai, ei
Diacritical marks (tashkeel)
Trans-
Name of .. .
Pronunciation literated
mark
form
3 very short ‘a’ or schwa a
fathah (unstressed vowel)
shorter version of ee or schwa i
g unstressed vowel
kasrah ( )
s shorter version of 0o u
dammah
- a doubled consonant is stressed in the double
word, and the length of the sound is letter
shaddah also doubled
no vowel sound between consonants or | absence of
at the end of a word vowel

sukoon

utn
0y
s
s
)
e




Arabic honorific symbols

(32)

()

(&)

()

(&8s)

Subhanahu wa Ta‘ala

salla Allahu ‘alayhi wa sallam

‘alayhi as-salam

radiya Allahu

radiya Allahu

radiya Allahu

radiya Allahu

radiya Allahu

‘anhu

‘anha

‘anhuma

‘anhum

‘anhunna

The Exalted

Blessings and peace be upon
him

May peace be upon him

May Allah be pleased with
him

May Allah be pleased with
her

May Allah be pleased with
both of them

May Allah be pleased with
all of them

May Allah be pleased with
all of them (females only)



>
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Hadith grade terms

;

Sound: saheeh
Reliable: hasan
Weak: da ‘eef
Odd: ghareeb

Authentic:  includes sound, reliable, or any grade in between

Acceptable: sakat ‘anhu, the grader of the hadith did not comment
on it, meaning that he found nothing unacceptable in it

:3- 1 ads ats
e e ele
e e g
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25:21. Those who do not expect to meet Us say: Why have angels not
been sent down to us, or why do we not see our Lord? Indeed
they think too highly of themselves and have greatly exceeded

all bounds in their arrogance.!

25:22. On the day when they see the angels, on that day there will be
no glad tidings for the evildoers. The [angels] will say: That
[glad tidings] is absolutely forbidden for you.

25:23. We will look at the [good] deeds they did and We will turn them
into scattered floating specks of dust.

That is, those who reject the Messenger (salla Allahu ‘alayhi wa
sallam — blessings and peace be upon him) and deny the promise and
warning of Allah (Subhanahu wa Ta‘dla — Glorified and Exalted is

I The meanings of the verses of the Quran in this book (with some minor
changes to the punctuation) have been translated by the translator. (Editor)
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He), those who have no fear in their hearts of the warning and have
no hope of meeting the Creator, say:

¢Why have angels not been sent down to us, or why do we not
see our Lord?p That is, why have no angels come down to testify
to your being the Messenger, and to support you in your mission, or
come down as messengers on their own, or why do we not see our
Lord so that He may speak to us and tell us: This is My Messenger, so
follow him? This is an argument against the Messenger (34) which
is flawed; rather it reflects pride, arrogance and stubbornness.

4Indeed they think too highly of themselves{ when they made
these audacious suggestions. Who are you, O poor and wretched
people, to demand to see Allah and claim that the proof of the message
depends on that? What arrogance could be greater than this?
dand have greatly exceeded all bounds in their arrogance that is, they
have grown very hard-hearted and become too stubborn to follow the
truth; their hearts are harder than rocks or iron, and they will not soften
and open to the truth or pay any heed to sincere advisers. Therefore
exhortation and reminders were of no avail to them, and they did
not follow the truth when the warning came to them. Rather they
responded to the most truthful and sincere of people and to the clear
signs and revelations of Allah by turning away, rejecting them and
opposing them. What arrogance could be greater than this? Therefore
their deeds were rendered invalid and they incurred the greatest loss
and the utmost deprivation.

¢On the day when they see the angelsi whose descent they
demanded
gon that day there will be no glad tidings for the evildoersy. That is
because their seeing them, at the time when they are persisting in sin
and stubbornness, can be nothing but the harbinger of punishment.
That will first occur at the time of death, when the angels come down
to them. Allah (4¢) says elsewhere:
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g...1f you [O Muhammad] could but see the evildoers when they are
in the throes of death and the angels are stretching out their hands
[saying]: Give up your souls! Today you will be recompensed with
a humiliating punishment, because you used to tell lies against Allah
and you arrogantly rejected His revelations. (al-An‘am 6: 93)

Then in the grave, (the two angels) Munkar and Nakeer will come
to them and ask them about their Lord, their Prophet and their religion,
and they will not be able to give any answer that will save them. So
the angels will bring the punishment to them and take away mercy
from them. Then on the Day of Resurrection, the angels will drive
them towards the fire and hand them over to the keepers of hell, who
will take charge of their punishment and commence it immediately.
This is what they suggested and demanded; if they persist in that
transgression, they will inevitably see the punishment and experience
it, and at that time they will seek protection from the angels and will
try to flee from them, but they will have no place to flee.

¢§We will look at the [good] deeds they did} that is, the deeds
which they hoped were good and in which they strove hard
gand We will turn them into scattered floating specks of dust} that
is, We will render them invalid and worthless, and they will have lost
them and be deprived of their reward, and they will be punished for
that. That is because those deeds were not based on faith, and they
were done by those who disbelieve in Allah and His Messengers. The
good deed that is accepted by Allah is that which is done by a sincere
believer who believes in the Messengers and follows them.

& 1

care% s oL B | ./",/— }

(¢ qb.dla,y)‘f. M—uo..a-_,w‘)\..uy

25:24. On that day the inhabitants of paradise will have a better abode
and a better place of rest.
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That is, on that terrifying day that is filled with turmoil,
«the inhabitants of paradise who believed in Allah, did righteous
deeds and feared their Lord
gwill have a better abode$ than the inhabitants of hell
gand a better place of restp namely their abodes in paradise. Theirs
will be a comfortable abode and a place of perfect rest, because it is
a place of perfect bliss that is unspoiled by any distress. This is in
contrast to the inhabitants of hell, for hell is the worst abode and the
worst place of rest.

. 4
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25:25. On the day when the heaven will be rent asunder with clouds
and the angels will be sent down in succession,

25:26. On that day true dominion will belong to the Most Gracious,
and it will be a difficult day for the disbelievers.

25:27. On that day, the wrongdoer will bite on his hands and say: Would
that I had taken a path with the Messenger.

25:28. Alas for me! Would that | had not taken So-and-so as a friend!

25:29. He led me astray from the Reminder [the Qur’an] after it had
come to me. And Shaytan is ever treacherous to man.

Here Allah speaks of the great significance of the Day of
Resurrection and all that it will entail of hardship, distress and troubles.
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¢On the day when the heaven will be rent asunder with clouds}
— those are the clouds in which Allah will descend from above the
heavens; the heavens will be rent asunder and will open up, and the
angels of each heaven will descend and stand in ranks, either one
rank surrounding all of creation, or the angels of each heaven will
form one rank, then the angels of the next heaven will form another
rank next to it, and so on.

What is meant is that the angels, even though they are so many and
so strong — will descend and surround all of creation in submission
to the command of their Lord. Not one of them will speak except by
Allah’s leave. So what do you think of weak human beings, especially
the one who challenged his Sovereign by committing major sins and
doing that which incurred His wrath, then he comes to Him with sins
from which he never repented, for which the true Sovereign will pass
judgement on him, and He will never be unjust and will not wrong
him in the slightest. Hence Allah says:
dand it will be a difficult day for the disbelievers} because it will be
so hard and because of the troubles the disbeliever will go through.
This is in contrast to the believer, for it will be easy for him and the
burden will be light.

¢On the day when We gather the pious before the Most Gracious as
an honoured delegation, and We drive the evildoers thirsty towards
hell.p (Marvam 19: 85-86)

¢On that day that is, on the Day of Resurrection, §true dominion
will belong to the Most Gracious} and there will not remain for
any one even the least resemblance of dominion, as was the case in
this world; now all will become equal, kings and subjects, free men
and slaves, nobles and others. Something that offers reassurance and
comfort to the heart is the fact that Allah connected His dominion to
His name «the Most Gracious}, Whose grace and mercy encompass
all things, by means of which life in this world and the hereafter is
maintained, everything that is lacking will be made perfect, and every
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shortcoming will be removed. The divine names that refer to Allah’s
mercy outnumber the names that are indicative of His wrath, and
His mercy takes precedence and prevails over His wrath, so mercy
takes priority.

Allah created the human being weak, but He honoured him in order
to perfect His blessing and shower him with His mercy.

(On the Day of Resurrection) they will be brought to stand before
Him in humility and they will be motionless with fear before Him,
waiting for judgement to be passed among them and waiting to see
what will happen to them. But He is more merciful towards them than
their parents or even their own selves, so how do you think he will
deal with them? No one will be doomed when He is so merciful but
one who is destined to be doomed, and no one will be cast out from
His mercy except one who is overtaken by his wretchedness and the
punishment becomes inevitable for him.

4On that day, the wrongdoer} who ascribed partners to Allah and
disbelieved and rejected the Messengers
gwill bite on his hands} in sorrow, regret and anguish
dand say: Would that | had taken a path with the Messenger that is,
by believing in him and following him.

¢Alas for me! Would that I had not taken So-and-soj — this refers
to devils, be they human or jinn
4as a friendj that is, as a dear and close friend; I took as enemies
the most sincere and kindest of people to me and I took as friends
the most hostile, from whose friendship I gained nothing but misery,
loss, disgrace and doom.
4He led me astray from the Reminder [the Qur’an] after it had come
to me when he made fair-seeming to me, by means of tricks and
insinuating thoughts, what he was following of misguidance.
#And Shaytan is ever treacherous to man}p — he makes falsehood
fair-seeming to him and makes the truth appear repulsive; he makes
false promises, then he abandons him and disavows him, as he will
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say to all of his followers, when judgement is passed and Allah has
completed humankind’s reckoning:

¢And Shaytan will say, when the matter is decided: Verily, Allah gave
you a true promise; | also gave you promises, but I betrayed you. |
had no power over you, except that I called you and you responded
to me. So do not blame me; blame yourselves. | cannot help you, nor
can you help me. [ disavow your erstwhile association of me with
Allah... (Ibraheem 14: 22)

So each person should think, whilst it is still possible to change
his course and take the opportunity to change, before it is too late,
and he should take as friends those whose friendship may lead to his
bliss; if regarding someone as an enemy will benefit him, whereas
he would be harmed by taking him as a friend, then he should regard
such people as his enemies. And Allah is the source of strength.
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25:30. The Messenger said: O my Lord, my people have taken this
Qur’an as a thing to be shunned.

25:31. And similarly We appointed for every Prophet enemies among
the evildoers. But your Lord is sufficient as a guide and helper.

¢The Messenger saidp, calling upon his Lord and complaining
to Him, expressing his sorrow at his people’s turning away from the
message he brought:
€0 my Lord, my peopled to whom You sent me to guide them and
convey Your message to them
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¢fhave taken this Qur’an as a thing to be shunned} that is, they have
turned away from it, shunned it and ignored it, even though what they
should do is submit to its authority, accept its rulings and comply
with it.

Allah said, consoling His Messenger () and telling him that
there was a precedent for these people and others who had done the
same as they were doing:
¢And similarly We appointed for every Prophet enemies among
the evildoers} that is, among those who were not fit for good; they
opposed the Messengers and rejected them, arguing with them on
the basis of falsehood.

One of the benefits that result from that is that the truth will prevail
over falsehood and will become very clear, because the opposition
of falsehood to the truth increases it in clarity, so that the evidence
will be further highlighted. What Allah does to the people of truth
by honouring them, and what He does to the people of falsehood by
punishing them, will also be highlighted. So do not grieve for them,
and do not destroy yourseif with grief for them.

¢But your Lord is sufficient as a guide}, so He will help you to

achieve the goal and attain that which is in your best interests, both
religious and worldly

¢and helper} so He will help you against your enemies and ward off

all harm from you in both your religious and worldly affairs, so be
content with Him and put your trust in Him.
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25:32. Those who disbelieve say: Why was the Qur’an not sent down
to him all at once? [It has been revealed] thus so that We may
strengthen your heart thereby, and We have imparted it to you
by gradual revelation.

25:33. Whenever they come to you [O Muhammad] with an argument,
We reveal to you the truth and the best explanation.

These were among the suggestions and demands of the disbelievers
that they came up with by themselves, so they said:
§Why was the Qur’an not sent down to him all at once?} That is, as
the previous scriptures were sent down. But what was the problem
with it being sent down in this manner? In fact, its being sent down
in this manner is more perfect and is better. Hence Allah says:
¢[1t has been revealed] thus} that is, piecemeal
€so that We may strengthen your heart thereby} because every time
something of the Qur’an comes down to him, it increases him in
reassurance and steadfastness, especially when there are reasons to
be anxious. If Qur’an comes down when there is cause for concern,
that will be very effective and will make him more steadfast, more
so than if it were to come down before that time and he was to be
reminded of it when the reason for it occurred.
gand We have imparted it to you by gradual revelationj that is, slowly
and gradually. All of this is indicative of Allah’s care for His Book
the Qur’an and His Messenger Muhammad (34), as He caused the
revelation of His Book to address the circumstances of the Messenger
(i) and the religious matters he needed to know. Hence He says:

§Whenever they come to you [O Muhammad] with an argument},
opposing the truth and trying to refute your message,
¢ We reveal to you the truth and the best explanation} that is, We send
down to you Qur’an covering all that is needed concerning the truth
in all aspects, bringing perfect clarity in its words, for all its meanings
are truth; it is not contaminated with falsehood and there is no doubt
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about it whatsoever. Its words explain things in the clearest manner,
giving the best explanation and clarifying the meanings completely.

This verse indicates that the one who speaks of knowledge, whether
he is a scholar of Hadith, a teacher or a preacher, should follow the
example of his Lord in the way He dealt with His Messengers’ affairs.
In this manner, the scholar should deal with people’s affairs. Every
time an incident occurs or there is a special occasion, he should quote
what is appropriate of Qur’anic verses and prophetic hadiths, and
offer exhortation based on that.

This is also a refutation of those philosopher types who try to
make things difficult, such as the Jahamis? and others, who think that
many of the Qur’anic texts are to be understood in a manner other
than what their apparent meanings would suggest, and they say that
they have meanings other than what may be understood from them.
Therefore — according to their view — the Qur’an does not offer a better
explanation than anything else; rather — according to their view — the
best explanation is their own explanation in which they distorted the
meanings.
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25:34. Those who will be driven on their faces to hell — they are in a
worse position and are further astray from the right path.

Here Allah tells us about the situation of the polytheists who
rejected His Messenger (£), and the wretched fate they will meet,
for they €will be driven on their facesj, which will be a terrible and

2 Jahamis: a group who denied the names and attributes of Allah (45). They
are named after their founder al-Jahm ibn Safwan
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dreadful sight, when the angels of punishment drag them and pull
them €to hellp which contains all torments and punishments.

gtheyd that is, those who are in this state €are in a worse position}
than those who believe in Allah and His Messenger ()
¢and are further astray from the right pathp. This comparison does
not mean that the other party are also astray, only less so, for the
believers are in a good state and will have a good end; in this world
they are guided to the straight path and in the hereafter they will reach
the gardens of bliss.
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25:35. We gave Moosa the Book and appointed his brother Haroon to

be with him as a helper.

25:36. We said: Go, both of you, to the people who have rejected Our

signs. Then We destroyed them utterly.

25:37. And [We destroyed] the people of Nooh, when they rejected
the Messengers; We drowned them and made them a sign for
all people. And We have prepared for the wrongdoers a painful
punishment.

25:38. And [We destroyed] ‘Ad and Thamood, and the people of the
well,’ and many nations between them.

3 They were idol-worshippers to whom Allah sent His Prophet Shu‘ayb, =
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25:39. To each of them We gave examples [of how We had dealt with
previous nations who disbelieved, as a warning] and each of
them We obliterated completely.

25:40. They [the disbelievers of Makkah] must surely have passed by
the city [Sodom] on which an evil rain poured down. Did they
not then see it? But they do not expect to be resurrected.

Here Allah refers to these stories, which He has told in detail
elsewhere, so as to warn those addressed against persisting in rejection
of their Messengers, lest there befall them what befell these nations
who are close to them, and whose stories they know, as the stories
were widely known and circulated.

They saw the ruins of some of those nations with their own eyes,
such as those of the people of Salih in al-Hijr, and the city (Sodom) on
which an evil rain poured down (25: 40), a shower of stones of baked
clay (15 74), which they would pass by night and by day during their
journeys. Those nations were not worse than they, and the Messengers
of those nations were not better than the Messenger (%) of these
people (namely Quraysh).
¢Are your disbelievers [O Quraysh] better than those, or have you
been promised immunity in the [earlier] scriptures?$ (al-Qamar
54:43)

But what prevented these people from believing, despite all that
they had seen of signs, was the fact that they did not expect the
resurrection to happen, they did not hope to meet their Lord, and
they did not fear His punishment. Therefore they persisted in their
stubbornness. Otherwise was it not the case that there had come to
them signs that would leave no room whatsoever for doubt?

= but they rejected his call. Whilst they were around the well, it collapsed
and they and their dwellings were swallowed up by the earth. (an-Nasafi;
al-Baydawi)
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25:41. When they see you, they treat you only with ridicule, [saying]:
s this the one whom Allah has sent as a Messenger?

25:42. He might almost have turned us away from our gods had we
not been steadfast in our devotion to them. But they will come
to know, when they see the punishment, who is further astray
from the right path.

25:43. Have you seen the one who takes his own whims and desires
as his god? Can you be his keeper?
25:44. Or do you think that most of them listen or understand? They

are just like cattle; nay, they are further astray from the right
path.

That is, when these people who disbelieve in you — O Muhammad
(%) - and stubbornly reject the signs of Allah, and behave arrogantly
in the land see you, they ridicule you and look down on you, and they
say, by way of scorn and disrespect:
4ls this the one whom Allah has sent as a Messenger?$ That is, it
is not appropriate and is not right that Allah should send this man
as a Messenger. This stems from their extreme wrongdoing and
stubbornness, and their turning facts on their heads. These words of
theirs may be understood as meaning that the Messenger () — Allah
forbid — was insignificant and lowly, and that if the message had come
to someone other than him, that would have been more appropriate.
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¢ And they said: Why was this Qur’an not sent down to some
prominent man from [either of] the two cities [Makkah or Taif]?3
(az-Zukhruf 43: 31)

Such words could only come from the most ignorant and misguided
of people, or from the most stubborn, who is acting in an ignorant
manner with the aim of propagating the falsehood he follows, by
seeking to undermine the truth and the one who brought it. Otherwise,
anyone who reflects on the life of Muhammad ibn *Abdulldh (iz)
will find him to be the best of people, the most prominent and the
foremost in reason, knowledge, rational thinking, dignity, noble
characteristics, good conduct, chastity, courage, generosity, and all
good qualities. The one who looks down on him and criticises him
has combined foolishness, ignorance, misguidance, contradiction,
unfairness and transgression such as no one else has combined. It
is sufficient ignorance and misguidance that he should criticise the
foremost and most noble Messenger (342).

The reason for their casting aspersions on him and their mockery
of him was their rigid adherence to their falsehood and their desire
to deceive the weak-minded. Hence they said:
¢Hep that is, this man (the Prophet [£]) €might almost have turned
us away from our godsp by making the gods into One God
¢had we not been steadfast in our devotion to themj, and he might
almost have led us astray. They claimed that tawheed" (affirmation
of the oneness of Allah) was misguidance, whereas real misguidance
was what they were following of ascribing partners to Him. Therefore
they urged one another to be steadfast in adhering to it.

¢ The leaders among them left, saying: Carry on as you are, and hold
fast to your gods...} (Sad 38: 6)

4 Wherever possible, Arabic terms have been translated into English. In
cases where we have chosen to retain the Arabic, the transliterated word
or phrase is shown in italics the first time it appears in the text. The term
is also defined in the glossary found at the end of this book. (Editor)
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And here they said: ¢had we not been steadfast in our devotion to
them. Patience and steadfastness are praiseworthy in all circumstances,
except in this case, for this was patience and steadfastness in adhering
to something that incurs divine wrath and increases the fuel of hell.
As for the believers, they are as Allah describes them:

4...and exhort one another to hold fast to the truth and exhort one
another to hold fast to patience.p (al-'4sr 103: 3)

As they deemed themselves to be guided and regarded the
Messenger as misguided, and as it became apparent that there was
no hope for them, Allah warned them of the punishment and stated
that at that time, ¢when they see the punishmentj, they will come to
know in a very real sense, §who is further astray from the right path.
4On that day, the wrongdoer will bite on his hands and say: Would
that I had taken a path with the Messengeri (25: 27).

Is there any misguidance worse than that of one who takes his
own whims and desires as his god, so whatever he likes he does?
Hence Allah says:
¢Have you seen the one who takes his own whims and desires as his
god?p Do you not feel amazed by his situation and see how misguided
he is, whilst he believes that he is a man of high status?
gCan you be his keeper?} That is, you are not in control of him and
you have no power over him; rather you are no more than a wamer
and you have done what is required of you, and his reckoning will
be with Allah.

Then Allah (4£) comments on their extreme misguidance by noting
that He has taken away their power of reasoning and hearing, and He
likens them, in their misguidance, to grazing cattle that hear nothing
except the sound of shouts and cries. Deaf, dumb, and blind, they do
not understand (cf. 2: 171). Indeed, they are more astray than cattle,
because the herdsman guides the cattle, so they are guided and they
recognise the path that may lead to their doom, so they avoid it, and
their fate is better than the fate of these people. Thus it becomes clear
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that the one who accuses the Messenger (4£) of being misguided is
more deserving of that description himself, and that any dumb animal
is more guided than him.
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25:45. Have you not seen how your Lord extends the shadow? If He
willed, He could make it still. Then We have made the sun an

indication of it.

25:46. Then We gradually draw it [the shadow] in towards Us [as the
sun climbs up].

That is, have you not seen with your own eyes and intellect the
perfect might of your Lord and the vastness of His mercy? For He
extends the shadow over people. This refers to the time before sunrise.
§Then We have made the sun an indication of it} that is, of the
shadow; were it not for the sun, the shadow would not be known, for
a thing is known by its opposite.

#Then We gradually draw it [the shadow] in towards Us [as the
sun climbs up]® the higher the sun rises, the more the shadow shrinks,
little by little, until it disappears altogether. So the shadow and the
sun come one after another for people who see them with their own
eyes. What results from that of the alternation of night and day, the
alternation of the seasons and many other benefits, is one of the
greatest signs of the perfect might of Allah and of His greatness,
perfect mercy and care for His slaves, and it highlights the fact that
He alone is deserving of worship, praise, love and veneration, for He
is the Owner of majesty and honour.
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25:47. Itis He Who has made the night a covering for you, and sleep

for rest; and He has made the day for rising [and going out and
about, seeking one’s livelihood].

That is, by His mercy and kindness towards you, He has made the
night like a garment for you that covers you so that you may settle
down, sleep calmly and become still. Were it not for the night, people
would not find rest and they would continue moving about, which
would be very harmful for them. But if the darkness were to persist,
that would also be detrimental to their livelihood and interests, but
Allah has made the day for getting up and going about to engage in
trade, travel and work, thus achieving that which benefits them and
is in their best interests.
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25:48. It is He Who sends the winds as harbingers of His mercy, and
We send down pure water from the sky,

25:49. So that We may give life thereby to a dead land, and quench the
thirst of countless beasts and men We have created.
25:50. And We have distributed [the rain] among them [in various

ways], so that they may pay heed, but most people persist in
their ingratitude.
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That is, He alone has mercy on His slaves and bestows abundant
provision upon them by sending the winds as harbingers of His mercy,
namely the rain. With the winds He stirs up the clouds and gathers
them together, so that they are formed into pieces, then He fecundates
them and makes them ready to give rain by the leave of the One Who
is in control of them, so as to give people glad tidings of rain before it
comes, so that they can prepare for it before it catches them unawares
by coming all at once.

gand We send down pure water from the sky¥ so that they may
purify themselves of minor and major impurity, and cleanse themselves
of physical dirt. This is one of the blessings of rain, that He sends it
down to revive the dead land, so that it brings forth various kinds of
plants and trees, from which people and livestock eat.

dand quench the thirst of countless beasts and men We have
createdp that is, We give it to you to drink, you and your livestock.
Is not He Who sent the winds as harbingers and caused the winds to
perform different tasks, and sent down from the sky pure and blessed
water, in which 1s provision for people and their livestock, the One
Who alone is deserving of worship, without associating anything
else with Him?

Even though Allah has sent these visible signs and explained them
to His slaves, so that they may know Him, give thanks to Him and
remember Him, many people still persist in disbelief, because of their
corrupt attitude and nature.

& &

ettt

& s o 111 AT .? X AT 1 P - g i S
gy el ols 3% (&) 0 455 Jeo g CECR: 53
(oY-2) :.’)U)&JH))..)Q _')/’_\:Q\SL;.’:‘;A;

25:51. If We had so willed, We could have sent a warner to every city.

25:52. So do not obey the disbelievers, but strive mightily against them
herewith [with the Qur’an].
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Here Allah tells us how His will is inevitably done, and that if
He had so willed, He would have sent to every city a warner, that is
a Messenger to warn them, for His will is not incapable of that. But
His wisdom and His mercy towards you and others — O Muhammad
(3¥£) — dictated that He should send you to all of them, red and black,
Arab and non-Arab, human and jinn.

€So do not obey the disbelievers} by omitting anything that was
sent to you: rather strive your utmost to convey all that was sent to you.

gbut strive mightily} that is, do not spare any effort to support
the truth and suppress falsehood; even if you see them rejecting you
and treating you rudely, still do your utmost and do not despair of
them being guided; do not stop conveying the message to them just
because it does not suit their whims and desires.
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25:53. It is He Who causes the two flowing bodies of water to meet,
one fresh and palatable and the other salty and bitter. Yet He has
placed a barrier between them, and an impassable boundary.

That is, it is He alone Who causes the two flowing bodies of water
to meet, that which is fresh and palatable, namely the rivers that flow
on the surface of the earth, and the salty and bitter sea, and He causes
each of them to benefit His slaves.

¢Yet He has placed a barrier between them} that is, a barrier to
prevent one of them mixing with the other, which would lead to the
loss of the benefits intended by them
gand an impassable boundary that is, a strong barrier.
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25:54. It is He Who has created humans from water, then made them
male and female, for your Lord is Omnipotent.

That is, it is Allah alone, with no partner or associate, Who has
created the human from insignificant fluid, and from him has produced
many offspring, and made them male and female. All of them come
from that insignificant fluid. This is indicative of His perfect power
and ability, €for your Lord is Omnipotentjs.

It also indicates that worship of Him is the truth and worship of
all others is false, because Allah says:
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25:55. They worship, besides Allah, that which has no power either

to benefit or harm them; the disbeliever always gives support
against his Lord.

That is, they worship idols and the dead who cannot cause any
harm or bring any benefit, and they make them rivals to the One Who
does have the power to bring benefits and cause harm, and to give and
withhold, even though what they should do is follow the guidance of
their Lord and defend His religion, but they did the opposite.

gthe disbeliever always gives support against his Lord} — the
disbeliever gives help and support to falsehood, namely the idols and



Soorat al-Furgan (56-60) l 41

rivals who are enemies of Allah, against their Lord, and he becomes
an enemy to his Lord, declaring his enmity and hostility towards
Him.

He does this even though his Lord is the One Who created him,
grants him provision and blesses him with all kinds of blessings both
visible and hidden, and he cannot escape His dominion, authority
or control. But Allah never stops bestowing His kindness and
generosity, whilst he — in his ignorance — persists in this enmity and
rebellion.
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25:56. And We have not sent you but as a bearer of glad tidings and a
warner.

25:57. Say [O Muhammad]: I do not ask you for any recompense for
this, except that anyone who so wishes should take a path to his
Lord.

25:58. Put your trust in the Ever-Living Who never dies, and glorify
and praise Him. Your Lord is sufficiently aware of the sins of
His slaves.

25:59. [lItis] He Who created the heavens and the earth, and all that is
between them, in six days, and then rose over the Throne [in a
manner that befits His Majesty]. He is the Most Gracious; so
ask about Him one who is well informed.
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25:60. When it is said to them [the disbelievers]: Prostrate to the
Most Gracious, they say: What is the Most Gracious? Are we
to prostrate to whatever you command us? and it increases them
in aversion.

Here Allah tells us that He did not send His Messenger Muhammad
(3%2) to be in control of people, He did not make him an angel, and
he does not possess the treasuries of things. Rather He sent him das
a bearer of glad tidings¥, to give glad tidings to those who obeyed
Allah of reward in this world and in the hereafter
¢and a warnerj to warn those who disobeyed Allah of punishment in
this world and in the hereafter. This requires him to explain how to
attain that reward and how to protect oneself from that punishment, by
way of commands and prohibitions. Moreover, you — O Muhammad
(3£) — do not ask them for any recompense for conveying to them
the Qur’an and guidance, such that this would give them an excuse
for not following you and lead to them finding burdensome the fee
that you ask of them.

gexcept that anyone who so wishes should take a path to his Lord}
that is, except that whoever wishes may spend in ways to please his
Lord and for His sake. If that is what you want to do, then I will not
force you to do it and it is not a recompense that you owe me; rather
it is in your own best interests and will help you to follow the path
that leads to your Lord.

Then Allah instructed him to put his trust in Him and seek His help:

¢Put your trust in the Ever-Living} Whose life is absolute and
perfect
gWho never dies, and glorify and praise Him} that is, worship Him
and put your trust in Him in all matters that have to do with you and
that have to do with other people.

¢ Your Lord is sufficiently aware of the sins of His slavesj for
He knows them and will requite for them. It is not your task to guide
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them at all, or to keep record of their deeds. All of that is in the Hand
of Allah alone.

¢[It is] He Who created the heavens and the earth, and all that
is between them, in six days, and then after that €rose over the
Throne}, which is the canopy of creation, the highest, most vast and
most beautiful of His creation #[in a manner that befits His Majesty]p.
¢He is the Most Graciousp and He rose over His Throne that
encompasses the heavens and the earth, Whose mercy encompasses
all things. So He rose above the most vast of His creation with the
most encompassing of His attributes.

This verse aftirms His creation of all created things, and that He
is well aware of their outward and inward aspects, that He is above
the Throne and is separate from His creation.

¢so ask about Him one who is well informedj what is meant
here is Allah Himself, for He is the One Who knows His attributes,
greatness and majesty, and He has told you of that and explained to
you about His greatness that which will make you blessed to know
it. Hence some came to know Him and submitted to His majesty.

But the disbelievers were too arrogant to worship Him and they
refrained from doing so. Hence Allah says:

§When it is said to them [the disbelievers]: Prostrate to the Most
Gracious} that is, the One Who alone bestowed all blessings upon
you and warded oft all harm from you,
gthey say® in denial and disbelief:
¢What is the Most Gracious? They falsely claimed that they do
not know the Most Gracious, and this is one of the things that they
thought was grounds for their denial and criticism of the Messenger
(3¥2); they said: He forbids us to take other gods alongside Allah,
yet he calls upon another god alongside Him and says: O Most
Gracious (Yd Rahman), and so on. This is like the verse in which Allah
(45) says:
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¢Say [O Muhammad]: Call upon Allah, or call upon the Most Gracious
[ar-Rahman].’ No matter which name you call upon Him by, to Him
belong the most beautiful names. .. (al-Isra’17: 110)

His names are many because His attributes are many and His
perfection is multifaceted; each of His names is indicative of an
attribute of perfection.

¢ Are we to prostrate to whatever you command us?§ That is, just
because you tell us to do that. This attitude was based on their rejection
of the Messenger (§£) and their being too arrogant to obey him
¢and itp namely the call to prostrate to the Most Gracious €increases
them in aversion}, so that they flee from truth to falsehood and
increase in disbelief and wretchedness.
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25:61. Blessed be He Who has placed big stars in the heaven, and has
placed therein a lamp [the sun] and a luminous moon.

25:62. 1t is He Who causes the night and the day to succeed one another,
for whoever wishes to reflect or give thanks.

In this soorah, Allah (4g) repeats three times the phrase ¢Blessed
be Hep, because its meaning, as mentioned above, is that it is

5 The polytheists of Quraysh objected when they heard the Prophet (542)
saying: O Allah, O Most Gracious (Yd Allah, ya Rahman). They said:
Muhammad enjoins us to call upon One God at the time when he is calling
upon two! So this verse was revealed to clarify that there is only One
God, to Whom belong the most beautiful names and sublime attributes.
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indicative of the greatness of the Creator, His many attributes and
His abundant kindness and generosity. This soorah points to His
greatness, the vastness of His domain, the doing of His will, the all-
encompassing nature of His knowledge and might, and the perfect
nature of His wisdom. It is indicative of the vastness of His mercy, His
great generosity, and His many kindnesses, both spiritual and worldly,
which dictate that this beautiful phrase be repeated. Hence Allah says:

gBlessed be He Who has placed big stars in the heaven this refers
to the stars in general. They are regarded as being like towers (the
word burooj, translated here as €big stars}, also means towers) and
fortresses that guard cities; the big stars are like towers that are set up
to guard the heaven, as missiles are hurled from them at the devils.
¢and has placed therein a lamp} giving light and heat, namely the sun
gand a luminous moon} in which there is light, but no heat. This is
one of the signs of His greatness and abundant generosity, because
what there is in the heaven of dazzling creation, precise order and
immense beauty are indicative of the greatness of their Creator in all
His attributes, and what there is in the heaven of benefits for people
is indicative of His immense generosity.

g1t is He Who causes the night and the day to succeed one anotherp
that is, one departs and is replaced by the other, and so on. They never
meet and they are never both absent.
¢for whoever wishes to reflect or give thanks} that is, for whoever
wants to reflect upon them and learn lessons, and to take them as
evidence for many divine aims and purposes, and to give thanks to
Allah for that; and for whoever wants to remember Allah and give
thanks to Him, and who has a portion (wird) to recite by night or day,
and if he misses reciting his regular portion for one of them, he can
catch up in the other. Moreover, people’s moods alter and change
throughout the hours of the night and day. So they may feel energetic
or feel tired, be mindful or be heedless, sometimes under stress and
sometimes at ease, sometimes focusing in worship and sometimes
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distracted. So Allah has caused night and day to come consecutively
to people, over and over again, so as to create in them mindfulness,
energy and gratitude towards Allah at some times. Because dhikr and
acts of worship are to be repeated as night and day are repeated, the
more times they are repeated, the more this will renew the individual’s
energy, after a period of laziness, so he will remember Allah more
and show more gratitude. Acts of worship are like irrigation and
nourishment for faith; were it not for that, the plant of faith would
wither. To Allah be all praise.

Then Allah tells us that part of His great generosity and grace
towards His righteous slaves is that He guides them to do righteous
deeds by which they attain lofty status in paradise, as He says:
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The true slaves of the Most Gracious are those who walk humbly
and with dignity on the earth and, when the ignorant address
them, they say words of peace;

those who spend the night prostrating and standing before their
Lord;

And who say: Our Lord, avert from us the punishment of hell,
for verily its punishment is unrelenting.

Indeed, it is an evil halting-place and an evil abode;®

And who, when they spend, are neither extravagant nor stingy,
but follow a middle path between the [two];

Those who do not call upon any other god besides Allah; and who
do not kill, for that is forbidden by Allah, except in the course
of justice; and who do not commit fornication or adultery, for
whoever does any of these things will receive the punishment.
The punishment will be doubled for them on the Day of
Resurrection, and they will abide therein disgraced forever,
Except those who repent and believe, and do righteous deeds;
for them Allah will change their evil deeds into good deeds, for
Allah is Oft-Forgiving, Most Merciful.

Whoever repents to Allah and does righteous deeds has truly
turned to Allah.

Those who will not witness falsehood’ and, if they pass by
[people engaged in] idle talk, they pass by with dignity;

¢ It is a halting-place for the sinners among the believers; they will be
brought forth from it after some time and admitted to paradise. However,
for the disbelievers, it will be an eternal abode.

7

What is meant is that they do not attend gatherings where lies are uttered

and sins are committed.
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25:73. Those who, when they are reminded of the revelations of their
Lord, do not turn a deaf ear and a blind eye to them,;

25:74. And those who say: Our Lord, let our spouses and children be a
source of joy for us, and make us good examples for those who
fear You;

25:75. Those are the ones who will be rewarded with high places in
paradise for their patience and steadfastness; they will be met
therein with greetings and salutations of peace.

25:76. They will abide therein forever, an excellent halting-place and
an excellent abode.

25:77. Say [O Muhammad, to the disbelievers]: My Lord would not
concern Himself with you, were it not for your supplication.
But you have rejected the call, so it [punishment] is inevitable.

Servitude to Allah is of two types: the first of which is being
subject to His Lordship and His control and care. This includes all of
humankind, both Muslims and disbelievers, righteous and evildoers;
all of them are slaves under His care and control.

gThere is no one in the heavens or on earth but he will come to the
Most Gracious as a slave. (Marvam 19: 93)

The second type is the servitude of those who are His slaves in the
sense that they worship Him alone and are subject to His mercy. This
is the servitude of His Prophets and close friends, and this is what is
meant here. Hence Allah connected it to His name the Most Gracious,
so as to indicate that they only attained this state because of His grace
and mercy. So He states that their attributes and characteristics are
the best and most perfect of attributes and characteristics, and He
describes them as €those who walk humbly and with dignity on the
earthj that is, they are humble towards Allah and towards His creation.
Thus they are described as dignified, tranquil and humble towards
Allah and towards His slaves.
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dand, when the ignorant address them$ in an ignorant manner
gthey say words of peaced that is, they respond to them in such a
manner that they are safe from sin and avoid responding to ignorance
with ignorance. This is praise for their great forbearing, responding
to evil with something better, pardoning the one who is ignorant,
and thinking in a mature manner that enabled them to achieve that.

gthose who spend the night prostrating and standing before their
Lordb that is, they pray a great deal at night, showing sincere devotion
towards their Lord and humbling themselves before Him. This is like
the verse in which Allah (45) says:

€ Who forsake their beds,? calling upon their Lord with fear and hope,
and spend out of what We have provided for them. No soul knows
what is kept hidden in store for them of delight as a reward for what
they used to do. (as-Sajdah 32: 16-17)

¢§And who say: Our Lord, avert from us the punishment of hell}
that is, ward it off from us by keeping us away from that which leads
to it, and forgiving us for what we did of deeds that may incur the
punishment
¢for verily its punishment is unrelentingj that is, ongoing.

¢Indeed, it is an evil halting-place and an evil abode} this is
a supplication from them by way of beseeching their Lord and
expressing how great their need for Him is, for it is not in their power
to withstand this punishment. That is so that they may remember the
blessings of Allah to them, because diverting hardship will have a
great impact and cause great joy, commensurate with the degree of
the hardship that was diverted.

¢ And who, when they spendj, whether that spending is obligatory
or recommended
gare neither extravagant$ by spending more than is necessary, so that
they come under the heading of those who spend to excess

8 This refers to staying awake to offer voluntary prayers during the night.
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¢nor stingy® so that they come under the heading of miserliness,
covetousness and neglecting people’s rights and dues

¢butd in their spending €follow a middle path}p between the extremes
of extravagance and miserliness, so they spend on that which is
obligatory, such as zakah, expiation and other obligations, and they
spend on what is appropriate, in an appropriate manner, without
causing harm to themselves or others. This is part of their just and
moderate character.

€ Those who do not call upon any other god besides Allahj; rather
they worship Him alone, devoting their worship solely to Him as true
monotheists, turning to Him alone and turning away from all others.

d¢and who do not kill, for that is forbidden by Allah} — this refers
to killing Muslims and disbelievers who have covenants with the
Muslims
gexcept in the course of justice® such as execution of murderers and
previously married adulterers, and disbelievers whom it is permissible
to kill (in the case of war)
d¢and who do not commit fornication or adultery; rather they restrain
their carnal desires:

gExcept with their wives or any slave women they may own...}»
(al-Mu 'minoon 23: 6)

gfor whoever does any of these things} that is, ascribing partners
to Allah, killing unlawfully any soul that Allah has forbidden, or
committing fornication or adultery, §will receive the punishmenti.

Then Allah explains that further:

¢The punishment will be doubled for them on the Day of
Resurrection, and they will abide therein} that is, in the punishment,
ddisgraced forever}. The warning of eternal punishment is addressed
to the one who does all three; that is confirmed and is inevitable;
the same also applies to the one who ascribes partners to Allah. The
warning of severe punishment is for each of these three sins, because
it is either an ascription of partners to Allah or it is a major sin.
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With regard to the murderer and the fornicator or adulterer, he will
not be subject to eternal punishment, because the texts of the Qur’an
and the Prophet’s Sunnah indicate that all the believers will be
brought forth from hell, and no believer will abide therein forever,
no matter what sins he commits. Allah mentions these three, because
these are the worst of major sins. Ascribing partners to Him leads to
destruction of religious commitment, murder destroys bodies and
adultery destroys honour.

¢Except those who repent} from these sins and others, by giving
them up immediately, regretting what has been done in the past and
firmly resolving not to do that again
gand believep in Allah, with sound faith, which requires one to give
up sin and do acts of obedience
gand do righteous deeds} that are enjoined by the Lawgiver, seeking
thereby the pleasure of Allah.

gfor them Allah will change their evil deeds into good deeds} that
is, He will change their words and deeds, that would have been bad,
into good words and deeds. So their ascription of partners to Allah is
changed into sound faith, and their disobedience into obedience, and
what they committed of bad deeds in the past, then repented sincerely
from every one of them, in obedience to Allah, will be turned into
good deeds, as is the apparent meaning of the verse.

Concerning that there is a hadith that speaks of the man whom
Allah brought to account for some of his sins, and He enumerated
them to him, then He replaced each bad deed with a good deed, so
he said:

«O Lord, | have some bad deeds that I do not see here.» (A sound
hadith recorded by at-Tirmidhi)®

9 All hadiths in this text have been checked and verified by IIPH’s
researchers. It is rare, but it does happen that a hadith is not verifiable
within the timeframe of researching and editing the book. In that case, =
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And Allah knows best.

gfor Allah is Oft-Forgiving} to the one who repents, and He
forgives great sins
¢§Most Merciful} towards His slaves, as He calls them to repent
after they challenged Him by committing major sins, then He
guided them and enabled them to repent, then He accepted it from
them.

¢ Whoever repents to Allah and does righteous deeds has truly
turned to Allahjs that is, he should know that his repentance is the
most perfect thing he could do, because it is coming back to the path
that leads to Allah, which is the essence of a person’s happiness and
success. So let him be sincere in his repentance, and let him purify it
from any contamination of bad intentions.

The point here is to urge the individual to make his repentance
perfect and do it in the best manner, so that when he comes to the
One to Whom he repented, Allah will give him a reward in full,
commensurate with the perfection of his repentance.

¢Those who will not witness falsehood} that is, they do not attend
when false talk is occurring, namely unlawful words and deeds. So
they avoid all gatherings in which there is unlawful talk or unlawful
deeds, such as speaking scornfully about the revelations of Allah,
arguing on the basis of falsehood, backbiting, spreading malicious
gossip, insulting, slander, ridiculing, unlawful music, drinking alcohol,
silk furnishings, images and the like. If they do not witness falsehood,
it is even more appropriate that they should not say or do anything
that constitutes falsehood.

= adecision is made by the editorial board as to whether or not to include
the hadith. It is [IPH’s policy not to include weak hadiths or fabricated
(fake) hadiths in our publications. If a weak hadith is included in any text,
it is only because the author of the book discusses it as a weak hadith.
(Editor)
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If they do not witness falsehood, they will not speak falsehood,
which includes giving false testimony.

dand, if they pass by [people engaged in] idle talk} this refers to
talk in which there is nothing good and no benefit, whether spiritual
or worldly, such as the speech of fools and the like
€they pass by with dignity that is, they respect themselves too much
to indulge in such things, and they regard indulging in it — even if
there is no sin involved — as foolishness and contrary to dignity, so
they stay away from it in order to preserve their dignity.

The phrase ¢and, if they pass by [people engaged in] idle talk}
indicates that they did not intend to be present or listen to it; rather
that happened by coincidence, without any intention on their part. So
they honour themselves by keeping away from it.

¢Those who, when they are reminded of the revelations of their
Lord}» that they are instructed to listen to attentively and be guided by
¢do not turn a deaf ear and a blind eye to themj that is, they do not
respond by turning away from them and turning a deaf ear to them,
or turning away their eyes and hearts from it, as those who do not
believe in it do. Rather their reaction to it, when they hear it, is as
Allah (45) describes elsewhere:

¢Only those believe in Our revelations who, when they are reminded
of them, fall down in prostration, and glorify and praise their Lord,
and they are not arrogant.® (as-Sajdah 32: 15)

They respond by accepting it, showing their need for it and
submitting to it.
You will find that they listen attentively, contemplate the meanings
in their hearts, and increase in faith and certainty thereby; they are
energised by it and they rejoice greatly in it.

¢And those who say: Our Lord, let our spouses} ~ the word
translated here as €spousesp may include friends and companions,
as well as spouses
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dand children be a source of joy for us} that is, a delight to us.

If we examine the situation of such people, we will realise that, as
they have high ambitions and high status, they will not settle until they
see their spouses and children obeying their Lord, having knowledge
and acting on the basis thereof. As they pray for their spouses and
children to follow the path of righteousness, they are, in a way, praying
for themselves because the benefit of that comes back to them. Hence
they regard that as a gift to them, as is reflected in the original Arabic,
where the phrase translated as €let our spouses and children be a
source of joy for us} carries the connotation of a gift that is given.
Indeed their supplication will be of benefit to all the Muslims, for if
those mentioned are righteous, many more will be righteous because
of their connection to them, and they will benefit from them.

¢and make us good examples for those who fear You} that is,
help us to attain that high status, the status of those who are strong
and true in faith, and those of the righteous slaves of Allah who are
perfect. This is the status of leadership in terms of religion, so that
they will be a good example to those who fear Allah in their words
and deeds, and they will be people whose example is followed and
whose words people trust, so that good people follow them and thus
they are guided and guide others. It is well known that supplication to
attain something is also supplication for that means without which it
cannot be attained. This status — the status of leadership in religion —
can only be attained by means of patience and certain faith, as Allah
(3g) says elsewhere:

¢ We made some of them leaders, guiding people by Our command,
because they were patient and steadfast, and they believed with
certainty in Our revelations.p (as-Sajdah 32: 24)

This requires a great deal of effort and patience in obeying Allah
and in refraining from disobedience to Him, accepting His decree
even when it is painful, and acquiring perfect knowledge that will
bring one to the level of certain faith.
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Therefore — because their ambitions and goals were high — the
reward matches the nature of the deeds, so Allah will reward them
with lofty and high places, as He says:
¢ Those are the ones who will be rewarded with high places in
paradise for their patience and steadfastness} that is, lofty places
and beautiful dwellings, containing all that one could desire and that
could delight the eye, and they will attain that because of their patience
and steadfastness, as Allah says elsewhere:

¢...Angels will enter unto them from every gate [saying]: Peace be
upon you because you patiently persevered. How excellent is the
ultimate end'® (ar-Ra'd 13: 23-24)

Hence He says here: €they will be met therein with greetings and
salutations of peace® from their Lord, and from His noble angels,
and from one another, and they will be safe from all that could spoil
their joy.

Thus Allah describes them as being dignified, tranquil, humble
towards Him and His slaves, well mannered, forbearing, and
easy-going; they overlook the ignorant and turn away from them,
responding to their bad treatment with good treatment; they pray
givam (voluntary prayers at night), with complete sincerity; they fear
the fire and beseech their Lord to save them from it; they spend what
is obligatory and what is encouraged, and are moderate in spending,
and if they are moderate in spending — when people usually go to
extremes in this matter, either spending too much or too little — then
it is more likely that they will be moderate in other matters. They are
free of major sins and are described as being sincere in their worship of
Allah; they refrain from harming people physically or impugning their
honour, and they repent if they do any such thing. They do not attend
gatherings in which there are immoral and evil words or deeds, and
they do not do such things themselves; they protect themselves from
idle talk and bad deeds in which there is no good. This is indicative
of their dignity, humanity, perfection and rising above vile words or
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deeds. They respond to the revelations of Allah by accepting them,
understanding their meanings, acting upon them and striving hard
to implement their rulings. They call upon Allah (45) with the most
perfect of supplications, from which they and those who are connected
to them benefit, as do the Muslims at large, such as praying that
their spouses and offspring will be righteous. This implies that they
strive to teach them, exhort them and advise them, because the one
who is keen to attain something and prays to Allah for it, should take
measures to attain it. They pray to Allah to enable them to reach the
highest possible level, which is the level of leadership and being
strong and true in faith (siddeeq). How sublime are these attributes;
how noble are these aims and goals; how pure are these hearts and
souls; and how pious are these leaders! Allah bestowed His grace,
blessings and mercy upon them so that they were able to attain that
status. It is a blessing from Allah to His slaves that He highlighted
their attributes, described their manners and ambitions, and mentioned
their reward, so that people may long to attain these attributes and
strive hard to do so, and ask the One Who blessed and honoured them,
Whose grace reaches all times and places, to guide them as He guided
these people, and to bestow His special care upon them, as He did for
these people.

O Allah, to You be praise, to You we complain, and You are the One
Whose help we seek. There is no strength and no power except with
You, for we have no power to benefit ourselves or ward off harm from
ourselves, and we cannot do even an atom’s weight of good unless
You make it easy for us; verily we are weak and incapable in all ways.

We bear witness that if you left us to our own devices for even the
blink of an eye, You would have left us to our weakness, helplessness
and sin. Our Lord, we can only put our trust in Your mercy, by which
You created us, granted us provision and bestowed blessings upon
us both visible and hidden, and You warded off hardship from us. So
have mercy on us, mercy that will suffice us so that we have no need
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of the mercy of anyone else, for the one who asks of You and puts
his hope in You will never be disappointed.

As Allah (45) encompasses all of these people in His mercy and
singles them out to be His slaves, because of their honour and virtue,
perhaps someone may wonder why others are not included as being
His slaves? The answer is, as Allah tells us, that He would not care for
anyone other than these, for were it not for your calling upon Him, with
the supplication of worship and the supplication of asking, He would
not care about you or love you, as He says: §Say [O Muhammad,
to the disbelievers]: My Lord would not concern Himself with you,
were it not for your supplication. But you have rejected the call, so
it [punishment] is inevitable} that is, punishment is inevitable, and
Allah will judge between you and His believing slaves.

This is the end of the commentary on Soorat al-Furgan.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (322), his family, and
his Companions abundantly until the Day of Judgement.
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In the name of Allah,
the Most Gracious, the Most Merciful

o o

u\-‘}‘ yﬁ\ﬂd—m C-SJL-! ‘ ;n_ﬁfw.il"‘ it 2o :" ;.'.'..L)
u*.féwm-"'t:\:; s U AT 40 .—LLZ‘T:,Z‘.,J»J;\: Eo
ASew N {AF ‘.,“_...( 65 e 5 305102 25

rr II -3 %

m,, Wk ol 6 ~SppFor o W S ENTL G5 6
21 i~ -2 "'
(€T c|‘,a..llo)).u)%. ("")\_)’_[J‘),‘-‘\JL‘_)O) @ er.’
26:1. Ta’. Seen. Meem.'?
26:2. These are verses of the clear Book.

26:3. Are you [O Prophet] going to destroy yourself with grief because
they do not believe?

10 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning
of several soorahs. The most correct scholarly view states that we are
required to believe in them as they appear to be, without delving into their
meaning, knowledge of which we should leave to Allah. We believe that
they were not revealed in vain, and that there is wisdom behind them of
which we are not aware.
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26:4. If We willed, We could send down to them a sign from heaven,
at which their heads would be bowed in submission.

26:5. No fresh revelation comes to them from the Most Gracious, but
they turn away from it.

26:6. Thus they denied [the revelation], but soon they will learn the
consequences of their ridicule.

26:7. Do they not see the earth, and how much We have caused to
grow therein of all kinds of beneficial plants?

26:8. Verily in that is a sign, yet most of them will not believe.
26:9. Verily your Lord is the Almighty, the Most Merciful.

Here the Creator (4£) highlights the greatness of the verses of
the clear Book which points to all divine instructions and Islamic
teachings, so that there will be no doubt or confusion left for the one
who studies it, with regard to what He related of stories or ordained of
rulings, because it is so clear and points to the most sublime meanings,
and because the rulings are connected to the wisdom behind them
and the reasons for them. The Messenger of Allah (£) warmed the
people by means of it, and guided them by means of it to the straight
path. Hence the pious slaves of Allah are guided by it and those who
are doomed turn away from it. Therefore he was very sad when they
did not believe, because he was so keen to do good and was so sincere
towards them.

Hence Allah (4¢) said to him: €§Are you [O Prophet] going to
destroy yourself with griefi that is, ruin yourself and put yourself
through so much distress
¢because they do not believed. In other words: do not do that, and
do not let yourself waste away out of regret for them (cf 35: 8), for
guidance is in the Hand of Allah, and you have done what you were
required to do of conveying the message. There is no sign better than
this clear Qur’an that We could send down, for it is sufficient for the
one who truly seeks guidance. Hence Allah says:
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4If We willed, We could send down to them a sign} that is, one
of the signs that they demanded
gat which theirp namely the disbelievers’
#¢heads would be bowed in submissionj. But there is no need for that
and there is no interest to be served by it, because at that point faith
would be of no benefit; rather the faith that is of benefit is belief in
the unseen, as Allah (45) says elsewhere:

#What are they waiting for, but for the angels to come to them, or for
your Lord to come, or for some of the signs of your Lord to come?
On the day when some of the signs of your Lord come, no good will
it do to a soul to believe then, if it did not believe before or earn some
good through its faith... (al-An‘am 6: 158)

¢§No fresh revelation comes to them from the Most Graciousj
with commands and prohibitions, reminding them of that which will
benefit them or harm them,
gbut they turn away from itp completely. As they turned away from
fresh revelation, which would usually have a greater impact, it was
more likely that they would turn away from any other exhortation.
That is because there was nothing good in them, and exhortation was
to no avail in their case. Hence Allah says:

¢ Thus they denied [the revelation]$ that is, they denied the truth,
and that became second nature to them, never changing
¢but soon they will learn the consequences of their ridicule} that
is, the punishment will befall them and that which they denied will
come upon them. For punishment has become inevitable for them.

Allah says, pointing out the type of reflection that may be of
benefit:
¢Do they not see the earth, and how much We have caused to grow
therein of all kinds of beneficial plants? That is, all kinds of beautiful
plants that are of benefit to people

¢ Verily in that is a sign}p that Allah will revive the dead after their
death, as He brings to life the earth after it is dead
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gyet most of them will not believej. This is like the verse in which
Allah (45) says:

¢But most of humankind will not believe, no matter how eagerly you
desire it.3 (Yoosuf 12: 103)

¢Verily your Lord is the Almightyp» Who has subjugated all
creatures, and to Whom the upper and lower realms have submitted
¢the Most Merciful» Whose mercy encompasses all things, and Whose
generosity reaches all living beings; the Almighty Who destroyed the
doomed with various punishments, the Most Merciful to the blessed,
as He saved them from all evils and calamities.
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26:10. And [remember] when your Lord called Moosa [saying]: Go to
the people who are given to wrongdoing,
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26:11. The people of Pharaoh; will they not fear [the punishment of
Allah]?

26:12. Moosa said: My Lord, | fear that they will reject me

26:13. and I will feel distressed, and my speech will not be clear; so
send for Haroon [to help me].

26:14. Moreover, they have a charge against me, and [ am afraid they
will kill me.

26:15. Allah said: By no means! Go, both of you, with Our signs; We
will be with you, listening.
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26:16. Go, both of you, to Pharaoh and say: We are Messengers of the
Lord of the worlds,

26:17. [sent with the message]: Let the Children of Israel go with us.

Now Allah (4g) returns to the story of Moosa ( ‘alayhi as-saldm
— peace be upon him), which is repeated in the Qur’an in a way that
is not done with other stories, because it contains important wisdom
and lessons. In this story Allah tells us how Moosa dealt with the
wrongdoers and the believers, and how he was the bringer of a great
law, the bringer of the Torah, which is the best of the divinely revealed
Books after the Qur’an. Allah says to us: remember the virtuous state
of Moosa at the time when Allah called him, when He spoke to him
directly, and appointed him as His Prophet and Messenger, and said:
€Go to the people who are given to wrongdoing, who behave
arrogantly in the land, looking down on its people, and their leader
claims to be divine.

§The people of Pharaohi, and say to them, gently and kindly: will
they not fear Allah Who created them and granted them provision,
and give up what they are following of disbelief?

Moosa (¥) said apologetically, explaining to his Lord his
weaknesses and asking Him for help in bearing this heavy burden:
§My Lord, I fear that they will reject me and I will feel distressed,
and my speech will not be cleary. And he said:

4...My Lord, fill my heart with courage and steadfastness, and make
my task easy for me; and remove the impediment from my speech,
so that they will understand what I say. And appoint for me a helper
from my family, Haroon, my brother.}» (T Ha 20: 25-30)

¢so send for Haroon [to help me]$. Allah responded to his request
and appointed his brother Haroon as a Prophet as He had appointed
him.

¢...so send him with me as a helper, to reiterate my words. .. (al-Qasas
28: 34)
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— that is, send him with me to help me so that they will believe me.

¢Moreover, they have a charge against me} that is, with regard
to the killing of the Egyptian, €and I am afraid they will kill mejp.

gAllah said: By no means!} that is, they will not be able to kill
you, for We will give you both power:
¢...so that they will not be able to harm you. By virtue of Our signs,
you two and those who follow you will be triumphant.} (al-Qasas
28 35)

Hence Pharaoh was not able to kill Moosa, even though Moosa
opposed him and stood up to him, and regarded his views as foolish
and him and his people as misguided.

€Go, both of you, with Our signs} that highlight your truthfulness
and the soundness of the message you bring
¢We will be with you, listeningb, protecting you and caring for you.

€Go, both of you, to Pharaoh and say: We are Messengers of the
Lord of the worlds} that is, He has sent us to you so that you may

believe in Him and in us, and submit to His worship, and proclaim
His oneness.

€[sent with the message]: Let the Children of Israel go with usj
and stop tormenting them; leave them alone so that they may worship
their Lord and practise their religion.
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26:18. Pharaoh said: Did we not bring you up as a child among us, and
did you not spend many years of your life among us?

26:19. Yet you did the deed you did [the crime of killing a man]; at
that time, you were a disbeliever.

26:20. Moosa said: | did it then, when [ was in a state of ignorance.

26:21. So I fled from you, as | was afraid of you. But [since then]
my Lord has granted me wisdom and made me one of the
Messengers.

26:22. Is this the favour for which you reproach me, that you have
enslaved the Children of Israel?

When they came to Pharaoh and said to him what Allah had
instructed them to say, Pharaoh did not believe and he did not relent;
rather he began to argue with Moosa.

gPharaoh said: Did we not bring you up as a child among us}
that is, have we not been generous towards you, for we raised you
from the time you were an infant in your cradle, and that continued
for some time.

¢and did you not spend many years of your life among us? Yet you
did the deed you did} — this refers to Moosa’s killing the Egyptian,
when one of his people asked him for help against the one who was
his enemy, and:

¢...Moosa struck him with his fist and killed him...} (al-Qasas 28: 15)

dat that time, you were a disbelieverj that is, because you were
following the same path as us, a path of disbelief. Thus Pharaoh
admitted that he was a disbeliever without realising.

Moosa said: €1 did it then, when I was in a state of ignorance that
is, without being a disbeliever; rather that resulted from misguidance
and foolishness, but I asked my Lord for forgiveness and He forgave
me.

4So 1 fled from you, as | was afraid of youp when you discussed
the issue of killing me. So I fled to Madyan and stayed there for several
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years, then | came to you, for €[since then} my Lord has granted me
wisdom and made me one of the Messengers}.

Pharaoh’s objection to Moosa was the objection of one who is
ignorant or is acting in an ignorant manner, because he thought that he
could not be a Messenger on the grounds that he had killed someone.
But Moosa explained to him that his killing had been a mistake and
that he had not intended to kill, and that the grace of Allah (4£) is not
to be withheld from anyone, so why do you want to withhold from
me that which Allah bestowed upon me of wisdom and His message?
All that is left for you, O Pharaoh, to say is: ¢Did we not bring you
up as a child among us}, but when examining the matter it becomes
clear that it was not a favour that you did (because it resulted from
Pharaoh wanting to slaughter all the male Israelite infants). Therefore
Moosa said:

¢Is this the favour for which you reproach me, that you have
enslaved the Children of Israel?p That is, are you reminding me of
this favour because you persecuted the Israelites and enslaved them,
but you saved me from your enslavement and persecution, and you
regarded that as a favour to me? But once you examine the matter, it
will become clear that in fact you wronged these good people, and
you persecuted them and subjected them to hard labour, at the time
when Allah saved me from your harm, and at the time when you

were harming my people. So what is this favour of which you are
reminding me?
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26:23. Pharaoh said: And what is the *Lord of the worlds*?

26:24. Moosa said: The Lord of the heavens and the earth and all that
is between them, if you would but be convinced!

26:25. Pharaoh said to those around him: Did you hear [what he said]?
26:26. Moosa said: He is your Lord, and the Lord of your forefathers.

26:27. Pharaoh said: Indeed your Messenger who has been sent to you
is surely insane!

26:28. Moosa said: He is Lord of the east and the west and all that is
between them, if you would but understand!

26:29. Pharaoh said: If you take any god other than me, I will surely
throw you into prison.

26:30. Moosa said: Even if | bring you clear proof?
26:31. Pharaoh said: Bring it then, if you are telling the truth!

¢Pharaoh said: And what is the ‘Lord of the worlds’?} This was
a denial on his part of his Lord, wrongfully and arrogantly, despite
the fact that he was certain of the soundness of that to which Moosa
was calling him.

¢§Moosa said: The Lord of the heavens and the earth and all that
is between them} that is, the One Who created the upper and lower
realms, and He controls and cares for them in all ways, and that
includes you to whom I am speaking; how can you deny the Creator
of all creation, the Originator of the earth and the heavens? €if you
would but be convinced!}

But Pharaoh said, expressing his amazement to his people: ¢Did
you hear [what he said]?}
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¢§Moosa said: He is your Lord, and the Lord of your forefathersj
whether you find it strange or not, and whether you react with
arrogance or submit.

But Pharaoh said, stubbornly rejecting the truth and insulting the
one who brought it: ¢Indeed your Messenger who has been sent to
you is surely insane!# as he is saying something other than that which
we follow, and he is differing from us with regard to our path, because
what is rational to him and to people of rational thinking who claim
that they were not created, or that the heavens and the earth have
existed from eternity, without anyone having created them, and that
they themselves were created without a creator — according to the
view of such people, worshipping a created being that is lacking in
all aspects is rational, whereas affirmation of the Lord and Creator of
the upper and lower realms, Who bestows blessings both visible and
hidden, and calls people to worship Him alone, is insanity. He made
this notion appear fair-seeming to his people, and they were foolish
and lacking in reason:

¢Thus he made fools of his people and they obeyed him. They were
indeed a rebellious and wicked people. (az-Zukhruf 43: 54)

Moosa (¥ ) said, responding to Pharaoh’s rejection and denial of
the Lord of the worlds: ¢He is Lord of the east and the west and all
that is between them$, of all creation, €if you would but understand!
I have explained to you in a manner that anyone with the least power
of rational thinking would be able to understand. So what is the matter
with you, that you ignore what | tell you? In that there is an implicit
indication that what you accused Moosa of, namely insanity, is in
fact present in you, for you accused the smartest, most rational and
most knowledgeable person of being insane, when in fact you are the
insane ones, because you denied the Being Whose existence is the
most obvious, namely the Creator of the heavens and the earth and
all that is between them. If you deny Him, then what do you affirm?
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If you are not aware of Him, then of what are you aware? If you do
not believe in Him and His signs, then in what — after Allah and His
signs — do you believe? By Allah, those who are indeed insane, who
are more like animals, are more rational than you, and the grazing
animals are more guided than you.

When Moosa defeated Pharaoh in argument, and he was not able
to present a counter argument, he said, threatening Moosa on the
basis of his power: gIf you take any god other than me, 1 will surely
throw you into prisonj. He claimed — may Allah curse him — that he
could misguide Moosa and force him not to take any god other than
him. But it was already established that Moosa and those who were
with him had a strong understanding of their beliefs and knew what
they were doing.

So Moosa said to him: ¢Even if | bring you clear proof?} That is,
clear and obvious signs of the truth of the message | have brought, in
the form of extraordinary feats. -

¢Pharaoh said: Bring it then, if you are telling the truth!}
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26:32. So Moosa threw down his staff, and suddenly it was a serpent,
plain for all to see

26:33. And he drew forth his hand, and it appeared shining white to
all beholders.

26:34. Pharaoh said to the chiefs around him: Verily this is a learned
magician!
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26:35. He wants to drive you out of your land with his magic. What
then do you advise?

26:36. They said: Let him and his brother wait a while, and send heralds
to the cities to gather

26:37. and bring to you all the learned magicians.

gSo Moosa threw down his staff, and suddenly it was a serpent}p
— the word used in the original Arabic refers to a male snake
dplain for all to see} that is, obvious to everyone, not an illusion or
something made to look like a snake.

§And he drew forth his hand} from his collar
dand it appeared shining white to all beholders} that is, it shone
brightly, with no defect in it that the onlookers could see.

¢Pharaoh said to the chiefs around him}, objecting to the truth
and the one who had brought it:
¢ Verily this is a learned magician! He wants to drive you out of your
land with his magich. He tried to confuse them because he knew
that they were lacking in intellect, so he told them that this was like
what the magicians did, because it was well known among them that
magicians could do some amazing feats that ordinary people were
unable to do. He scared them by saying that this was his aim: by means
of this magic he wanted to be able to expel them from their land, so
that they would strive and try hard to expose the one who wanted to
expel them from their homes.
¢ What then do you advise?$ That is, what should we do?

¢They said: Let him and his brother wait a whilep that is, delay
them
¢and send heralds to the cities to gather and bring to you all the learned
magicians} that is, send word to all of your cities that are seats of
knowledge and places where magic originates, and send people to
gather every skilled magician who is knowledgeable about magic,
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for a magician is to be opposed with magic of the same nature as his
magic.

It is by His kindness that Allah showed His slaves the false
argument of Pharaoh, who was ignorant and misguided, and led others
astray. When he said that what Moosa had brought was magic, Allah
decreed that they should bring together all the skilled magicians,
then hold a gathering in the presence of a large number of people, so
that the truth might prevail and the people of knowledge and those
who were highly skilled in magic might affirm the soundness of the
message that Moosa had brought, and confirm that the miracles he
brought were not magic. Pharaoh did that on the advice of his chiefs;
he sent heralds to the cities to gather the magicians, and he strove
hard for that purpose.
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26:38. So the magicians were gathered at the appointed time, on a
certain day.

26:39. And it was said to the people: Will you also gather,
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26:40.

26:41.

26:42.

26:43.
26:44.

26:45.

26:46.
26:47.
26:48.
26:49.

26:50.
26:51.

So that we may follow the magicians [in their religion], if they
are the victors?

When the magicians came, they said to Pharaoh: Will we have
a reward if we are the victors?

He said: Yes, and then you will surely be among those who are
close to me.

Moosa said to them: Throw whatever you wish to throw.

So they threw their ropes and sticks, and said: By the might of
Pharaoh, it is surely we who will be the victors!

Then Moosa threw his staft, and thereupon it swallowed up all
their deceptions.

So the magicians fell down in prostration.

They said: We believe in the Lord of the worlds,

The Lord of Moosa and Héaroon.

Pharaoh said: How dare you believe him before I give you
permission! He must be your master, who taught you magic! But
indeed you will soon know the consequences. I will certainly cut
off your hands and feet on opposite sides, then I will certainly
crucify you all.

They said: No harm;'! it is to our Lord that we will surely return.
Verily we hope that our Lord will forgive us our sins, as we are
the first of the believers.

¢So the magicians were gathered at the appointed time, on a certain
dayp that they had agreed upon with Moosa; it was the day of the
festival when people were free and were not working.

g¢And it was said to the people: Will you also gather} that is, the
call went out to all the people, telling them to gather on that appointed

day.

" Ultimately it would do them no harm, as they would be rewarded
tmmensely for bearing it with patience.



=
72 I Tafseer as-Sa ‘di Juz’' 19

¢So that we may follow the magicians [in their religion}, if they
are the victors?$ That is, they said to the people: Gather to watch
the magicians defeat Moosa, for they are skilled in their craft, then
we will follow them and venerate them, and we will see the virtue of
knowledge of magic. If they had been guided to the truth, they would
have said: Perhaps we will follow the one who is in the right, and
we will know which is the right way to follow. Therefore the contest
only served to establish proof against them.

¢When the magicians came} to Pharaoh, they said to him:
4 Will we have a reward if we are the victors} over Moosa?

4He said: Yes}, you will have a reward
gand then you will surely be among those who are close to mej.
He promised them a reward and closeness to him so as to encourage
them to do all that they could in opposing the message that Moosa
had brought.

When they met at the appointed time, they and Moosa, and the
people of Egypt, Moosé exhorted and reminded them, saying:

€...Woe to you! Do not fabricate lies against Allah, lest He annihilate
you with His punishment. Those who fabricate such lies are surely
lost and doomed.}# (Td Ha 20: 61)

They disputed and argued, then Pharaoh encouraged them, and
they encouraged one another.

¢§Moosa said to them: Throw whatever you wish to throwj that is,
whatever you think you want to throw, and he did not set any limits,
because he was certain that what they had brought for the purpose of
opposing the truth was false.

¢So they threw their ropes and sticks} and they turned into fast-
moving snakes, as they bewitched the people’s eyes to see that.
¢fand said: By the might of Pharaoh, it is surely we who will be the
victors! . They sought help by the might of a weak slave who was
incapable in all aspects, but he behaved arrogantly and had the image
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of a king who had troops; they were deceived by his pomp, and they
could not see the reality of the matter. Or it may be that they were
swearing by the might of Pharaoh that they would prevail.

g§Then Moosa threw his staff, and thereupon it swallowed up all
their deceptionsj. It swallowed up all that they had thrown of ropes
and sticks, because they were fabrications and lies, and all of that is
false and that cannot stand up to the truth or resist it.

When the magicians saw this great sign, they were convinced,
because they were aware that this was not magic; rather it was one
of the signs of Allah and a great miracle that pointed to the sincerity
of Moosa and the truthfulness of the message he brought.

4So the magicians fell down in prostration} to their Lord,
¢ They said: We believe in the Lord of the worlds, the Lord of Moosa
and Haroon}. Thus falsehood was defeated in that gathering, and the
leaders of falsehood acknowledged its invalidity; the truth became
apparent and prevailed until all the onlookers saw it with their own
eyes. But Pharaoh insisted on stubbornness and misguidance, getting
carried away therein, so he said to the magicians:

¢How dare you believe him before I give you permission!{ — He
and his people were astounded by their audacity towards him, and
their daring to believe without his permission or instructions.

g§He must be your master, who taught you magic!} This was
despite the fact that he was the one who had brought the magicians
together, and his chiefs were the ones who had advised him to bring
them together from all the cities. Pharaoh and his chiefs already knew
that the magicians had never met Moosa or seen him before that,
and that they had performed magic that had dazzled the onlookers
and filled them with awe. Yet despite that, the chiefs accepted what
Pharaoh said, even though they themselves were aware that it was
not true. It should come as no surprise that people who think in this
manner would not believe in the clear truth and clear signs, because
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if Pharaoh told them that a thing was different from what it really
was, they would believe him.

Then Pharaoh threatened the magicians and said: €I will certainly
cut off your hands and feet on opposite sides} that is, the right hand
and the left foot, as is done to those who spread mischief in the land,
dthen I will certainly crucify you all so that you will be disgraced
and humiliated.

But the magicians said, when they had tasted the sweetness of
faith: §No harmp that is, we do not care what you threaten us with,
it is to our Lord that we will surely return. Verily we hope that our
Lord will forgive us our sinsi namely disbelief, magic and so on
das we are the first of the believers} that is, the first among these
people to believe in Moosa. So Allah made them steadfast and gave
them patience.

It may be that Pharaoh carried out his threat against them because
he had the power to do so, or it may be that Allah protected them
from him.

Then Pharaoh and his people persisted in their disbelief, and Moosa
continued to bring clear signs to them; every time a sign came and
had a great impact on them, they made promises to Moosa, claiming
that if Allah granted them relief, they would believe in him and let
the Israelites go with him, but when Allah granted relief, they broke
their promise. Then when Moosa despaired of them ever believing
and the punishment became due for them, and the time came for Allah
to save the Israelites from their captivity and give them power in the
land, Allah inspired Moosa:

o o

TR uoBads, ake cAZE Y _ -

ol 3 Ges Sl @) 6 S mte AT &) ) wa
A I S A 2 X T3 17F o2, PP B G

W3 et B &) U)Léuur’v‘bb T ‘\j_’,.. 8 o) e



Soorat ash-Shuard’ (52-60) I 75

5 GEL K @ A58 @ bt @
2 )”.’

(Ve-oY el atllsyy) é \_)u_,:.; Vb-’“ . Ju_,w\

26:52. We inspired Moosa: Travel by night with My slaves; you will
surely be pursued.

26:53. So Pharaoh sent heralds to the cities {to mobilise troops],
26:54. saying: These are but a small band,
26:55. and they have enraged us,
26:56. but we are all well-prepared.
26:57. Thus did We cause them to leave their gardens and springs,
26:58. And their treasures and fine dwellings.

26:59. And so it was; and We caused the Children of Israel to inherit
such things.

26:60. Then [the Egyptians] caught up with them at sunrise.

¢ Travel by night with My slaves} that is, set out with the Israelites
at the beginning of the night, so that they may take their time when
leaving
gyou will surely be pursuedd that is, Pharaoh and his troops will
come after you.

And it happened as Allah said: when moming came, and all the
Israelites had already departed with Moosa at night,
gPharaoh sent heralds to the cities} to rally his people and urge them
to capture the Israelites. He said, encouraging his people:

¢ Thesep namely the Children of Israel gare but a small band, and
they have enraged us}, and we want to vent our rage on these slaves
who have rebelled against us.

¢but we are all well-prepared} that is, we have all made preparations

against them, and they are enemies of us all, and we have a common
interest. So Pharaoh and his troops set out with a huge army after
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a general mobilisation; not one of them stayed behind except those
who had excuses and were prevented from going out because they
were incapacitated.

§Thus did We cause them to leave their gardens and springsi
that is, the superb gardens of Egypt, with their gushing springs and
crops that filled their land, that were cultivated by city dwellers and
desert dwellers alike.

g§And their treasures and fine dwellings} that would amaze and
dazzle the onlookers. They had enjoyed them for a long time and had
spent their lives enjoying these pleasures and desires, despite their
disbelief, stubbornness, arrogance towards others and immense pride.

4And so it was; and We caused the Children of Israel} who they
had made their slaves and subjected them to heavy labour
¢to inherit such thingsp namely these gardens, springs, crops
and fine residences. Glory be to the One Who gives dominion to
whomever He will and takes it away from whomever He will; Who
raises high whomever He will by virtue of his obedience to Him, and
humiliates whomever He will, by virtue of his disobedience towards
Him.

¢Then [the Egyptians] caught up with them at sunrise} that is,
the people of Pharaoh pursued the people of Moosa at the time of
sunrise, and they chased after them with eagerness, out of rage and
anger, and they had the power to do them harm.
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26:61. When the two groups came within sight of one another, the
companions of Moosa said: We are sure to be overtaken.

26:62. Moosa said: No indeed! Verily my Lord is with me and He will
guide me.

26:63. Then We inspired Moosa: Strike the sea with your staff. So it
parted, and every part became like a huge mountain.'?

26:64. We brought the other group closer to that place.

26:65. We saved Moosa and all those who were with him,
26:66. Then We drowned the others.

26:67. Verily in that is a sign, yet most of them will not believe.
26:68. Verily your Lord is the Almighty, the Most Merciful.

¢ When the two groups came within sight of one anotherd that is,
when each group saw the other
gthe companions of Moosa saidp, complaining to Moosa and
despairing: ¢ We are sure to be overtaken.

§Moosa saidp, reassuring them and telling them of the true
promise of his Lord:
§No indeed!} That is, the matter is not as you say, that you will be
overtaken,
¢Verily my Lord is with me and He will guide me} to that which
will save me and you.

¢Then We inspired Moosa: Strike the sea with your staff} — so he
struck it, and it parted® into twelve pathways,

12 The waters parted, opening up twelve dry passages by which the Israelites
could cross, and where the parting waters gathered, in each part the water
was drawn up and became like a huge mountain.
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dand every part became like a huge mountainp. And Moosa and his
people entered the sea.

¢ We brought the other group® namely Pharaoh and his people;
We brought them closer to that place and caused them to enter the
pathway that had been taken by Moosa and his people.

¢ We saved Moosa and all those who were with him}p — they all
came out, and not one of them was left behind.

§Then We drowned the others} and not one of them was spared.

¢Verily in that is a sign} that is, a great sign of the truthfulness of
the message brought by Moos4, and the falseness of the path followed
by Pharaoh and his people.
dyet most of them will not believep despite these signs that should
lead to faith, because of the corruption in their hearts.

g Verily your Lord is the Almighty, the Most Merciful; by His

might He destroyed the disbelievers who rejected His Messenger,
and by His mercy he saved Moosa and all those who were with him.
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26:69. Recount to them the story of Ibraheem,
26:70. When he said to his father and his people: What do you worship?

26:71. They said: We worship idols, and we are constantly devoted to
them.

26:72. He said: Do they hear you when you call upon them?
26:73. Or can they benefit you or harm you [in any way]?
26:74. They said: No, but this is what we found our fathers doing.
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That is, recount to the people, O Muhammad (), the story of
Ibrdheem. What is meant here is this particular episode in his life,
otherwise there are many stories about him, but one of the most
important and significant of them is this story that speaks of his
message and his call to his people, and how he argued with them and
proved to them that what they were following was false.

¢ When he said to his father and his people: What do you worship?
They saidp, bragging about their worship: §We worship idols} that
we make and carve with our own hands, €and we are constantly
devoted to themj that is, we spend much of our time worshipping
them. Ibraheem said to them, explaining why those idols were not
deserving of worship:

¢Do they hear you when you call upon themp and do they
respond to your call, relieve you of distress and remove all that harms
you?

¢Or can they benefit you or harm you [in any way]?p They
admitted that none of that was the case, for they cannot hear any
supplication, or bring any benefit, or cause any harm. Hence when
Ibraheem broke the idols, he said:

4...Nay, it was this one, the biggest of them, who did it. So ask them,
if they can speak!$ (al-dnbiva'21: 63)

— and they said to him:

¢...You know full well that these [idols] cannot speak.}» (al-4nbiva’
21:65)

— that is, that is a fact concerning them that is well-established, and
there is no room for confusion or doubt.

So they resorted to following their misguided forefathers,
and said: ¢€but this is what we found our fathers doingp, so we
followed them in that; we followed their path and adhered to their
customs.
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26:75. He said: Then do you see those which you have been worshipping,
26:76. you and your forefathers?

26:77. Verily they are enemies to me, except the Lord of the worlds,
26:78. Who created me, so He guides me,

26:79. And it is He Who feeds me and gives me to drink.

26:80. When I am sick He heals me;

26:81. and He will cause me to die, and then bring me to life again;

26:82. and | hope that He will forgive me my sins on the Day of
Judgement.

Ibraheem said to them: You and your fathers are all on the opposing
side concerning this matter. € Then do you see those which you have
been worshipping, you and your forefathers? Verily they are enemies
to me} so let them do me the least harm, and let them scheme against
me, for they are not able to do anything.
gexcept the Lord of the worlds, Who created me, so He guides me},
for He is the only One Who bestows blessings upon people and guides
them to that which is in their best interests in both spiritual and worldly
terms; then he singled out for mention some necessities of life, as
he said: §And it is He Who feeds me and gives me to drink. When
I am sick He heals me; and He will cause me to die, and then bring
me to life again; and | hope that He will forgive me my sins on the
Day of Judgementp.
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For He alone is able to do that, so He alone must be singled out
for worship and obedience, and these idols should be shunned that
do not create, guide, cause sickness, heal, feed, give to drink, cause
death, give life, or benefit their worshippers by relieving their distress
or forgiving their sins.

This is definitive evidence and clear proof that neither you nor
your fathers can refute. This indicates that you are all misguided
and have all forsaken the path of right guidance. Allah (45) says
elsewhere:

gHis people argued with him. He said: Are you arguing with me about
Allah, when He has guided me? I do not fear any partner you may
ascribe to Him, unless my Lord wills [that harm should reach me].
My Lord encompasses all things in His knowledge. Will you not then
pay heed?¥ (al-An'am 6: 80)
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26:83. My Lord, grant me knowledge and wisdom, and join me with
the righteous,

26:84. and grant me an honourable renown among the later nations.
26:85. Make me one of the inheritors of the garden of bliss.

Then Ibraheem (¥ ) called upon his Lord, saying: §My Lord,
grant me knowledge and wisdom} that is, a great deal of knowledge,
by means of which I may know rulings and what is lawful and what
is prohibited, and | may be able to judge between people.
¢and join me with the righteous) — this refers to his fellow Prophets
and Messengers.
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dand grant me an honourable renown among the later nationsj
that is, grant that I may be truly praised until the end of time. And
Allah answered his prayer: He granted him knowledge and wisdom
by virtue of which he became one of the best of the Messengers,
and He joined him with his fellow Messengers, and He made him
beloved, accepted, venerated and praised among the followers of all
religions, at all times.

g§Make me one of the inheritors of the garden of bliss} that is, one
of the people of paradise, to whom Allah gives it as an inheritance.
Allah answered his prayer and raised him in status in the gardens of
bliss.
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26:86. Forgive my father, for he is one of those who have gone astray.

26:87. And do not disgrace me on the day when [all creatures] are
resurrected,

26:88. the day when neither wealth nor sons will be of any avail,
26:89. but only he who comes to Allah with a pure heart [will be saved].

¢Forgive my father, for he is one of those who have gone astray .
This supplication was because of a promise that [braheem had made
to his father:

¢...1 will pray to my Lord to forgive you, for indeed He has always
been very kind to me.}» (Marvam 19: 47)
But Allah (45) said:

gIbraheem’s prayer for his father’s forgiveness was only because of
a promise he had made to him. But when it became clear to him that
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he was an enemy to Allah, he disavowed him. Verily, Ibriheem was
humble in supplication, forbearing.® (ar-Tawbah 9: 114)

#And do not disgrace me on the day when [all creatures] are
resurrected that is, by rebuking me for some sins, or punishing me or
exposing me because of them. Rather bless me on that day, on which
gneither wealth nor sons will be of any avail, but only he who comes
to Allah with a pure heart [will be saved]. For this is what will benefit
him before You, and this is what will save him from punishment and
make him deserve the great reward.

What is meant by the pure heart is that which is free of polytheism,
doubt, love of evil, and persisting in innovation and sin. What is
implied by being free of these things is that it possesses the opposite,
namely sincerity to Allah alone, knowledge, certain faith, love of
good and the inclination towards good; this means that what he wants
and loves is in accordance with what Allah loves, and his whims and
desires are in accordance with the teachings of Allah’s religion.
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26:90. [On that day] paradise will be brought within sight of the
righteous,

26:91. And hell will be placed in full view of those who went astray.

26:92. It will be said to them: Where are those whom you used to
worship

26:93. besides Allah? Can they help you or even help themselves?

26:94. Then they will be thrown headlong into hell, both they [the false
gods] and those who went astray,
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26:95. And the followers of Iblees, all together.

Then Allah tells us about the nature of that momentous day, and
what will occur on it of reward and punishment:

¢paradise will be brought within sight of}s that is, it will be brought
near to €the righteous}, those who feared their Lord, complied with
His commands, heeded His prohibitions, and feared His wrath and
punishment.

g§And hell will be placed in full view of} that is, it will be brought
forth, with all the punishments that have been prepared therein for
¢those who went astrayj that is, those who indulged in acts
of disobedience towards Allah, transgressed His sacred limits,
and rejected His Messengers and the message of truth that they
brought.

€It will be said to them: Where are those whom you used to
worship besides Allah? Can they help you or even help themselves?p
In other words, none of that can happen, and their lies and disgrace
will become apparent. Their loss and scandal will become
obvious and their regret will become clear, for their efforts will be
wasted.

g€ Then they will be thrown headlong into hell, both they [the
false gods] and those who went astray that is, both those that were
worshipped and those who worshipped them.

gAnd the followers of Iblees, all together — this refers to the
humans and jinn whom he incited to commit sin and gained power
over them because of their ascription of partners to Allah and their
lack of faith. Thus they became among his promoters who strove to
please him; those followers of Iblees are divided among those who
call people to obey him, those who respond to the call, and those who
imitate them in their ascription of partners to Allah.
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26:96. And they will say, when they are quarrelling therein:
26:97. By Allah, we were clearly misguided
26:98. when we deemed you equal to the Lord of the worlds.
26:99. No one but the evildoers led us astray.
26:100. Now we have no one to intercede for us
26:101. and no caring friend.

26:102. If only we had one more chance, we would be among the
believers.

26:103. Verily in that is a sign, yet most of them will not believe.
26:104. Verily your Lord is the Almighty, the Most Merciful.

¢ And theyd namely the misguided troops of Iblees

¢will say} to the idols and images that they worshipped:

¢By Allah, we were clearly misguided when we deemed you equal
to the Lord of the worlds$ in terms of worship and love, fear and
hope, and we called upon you as we called upon Him. At that time
it will become clear to them that they were misguided, and they
will acknowledge that Allah is just in punishing them, and that it is
appropriate, for they did not regard them as equal to the Lord of the
worlds except in terms of worship; they did not regard them as His
equals in terms of creation, based on the fact that they will mention
¢the Lord of the worlds}; they will affirm that Allah is the Lord of
all the worlds, including their idols and images.
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¢No one but the evildoers} namely the leaders who called them
to the fire
¢led us astrayp from the path of true guidance and called us to the
path of misguidance and rebellion.

¢§Now} — on that day — §we have no one to intercede for usj and
save us from Allah’s punishment
¢and no caring friend} that is, no sincere friend who can help us in
any way, as usually happens in this world.

So they will despair of all good and will lose all hope because of
what they did, and they will wish to go back to this world so that they
might do righteous deeds: €If only we had one more chancep to go
back once more to the previous world,
dwe would be among the believersp so that we would be safe from
the punishment and we would deserve reward. But there is no way
that this could happen; they will have been prevented from what they
desire and they will have no chance to redeem themselves.

¢Verily in that® which we have mentioned and described to you
dis a signp for you
dyet most of them will not believed despite the sending down of
these signs.
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26:105. The people of Nooh rejected the Messengers.

26:106. When their brother Nooh said to them: Will you not fear Allah?
26:107. Verily I am a faithful Messenger to you.
26:108. So fear Allah, and obey me.
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26:109. [do not ask you for any recompense for this; my reward is only
with the Lord of the worlds.

26:110. So fear Allah, and obey me.

Here Allah ($5) tells us the story of how the people of Nooh
rejected their Messenger Nooh, and how he responded to them and
they responded to him, and the outcome for all of them.

¢ The people of Nooh rejected the Messengers$ that is, they
rejected all the Messengers. Rejecting Nooh is regarded as being
like rejecting all of the Messengers, because they all brought the
same message and the same beliefs, so rejecting one of them is like
rejecting all that they brought of truth. They rejected him §When
their brother® in lineage
¢Nooh said to them} — Allah sent the Messengers from the same
tribe or clan as that to whom He sent them, lest they be reluctant to
submit to him, and because they would know his real character, so
they would not need to ask and find out about him. Nooh said to them
— addressing them in the kindest manner — as was the way of all the
Messengers, may the blessings and peace of Allah be upon them all:
¢ Will you not fear Allah} and give up what you are persisting in of
worshipping idols, and devote your worship to Allah alone?

¢Verily I am a faithful Messenger to youp. The fact that he had
been sent as a Messenger to them in particular should have made them
accept the message with which he was sent to them and believe in him,
and give thanks to Allah (45) for bestowing the blessing of this noble
Messenger exclusively upon them. The fact that he was faithful and
trustworthy implied that he would not fabricate lies against Allah, or
add anything to or take anything away from His revelation, and that
should have made them believe in what he told them and obey what
he instructed them to do.

gSo fear Allah, and obey mej in what I instruct you to do and
forbid you to do. This is what is implied by his being a Messenger
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to them and by his being faithful and trustworthy. Therefore this
sentence opens with the particle fa (translated here as €so}), which
indicates the reason for that. The reason why they should do that is
mentioned, then Nooh stated that there was no impediment to them
doing so, as he said:

¢! do not ask you for any recompense for thisp so I am not
imposing any burden on you
¢my reward is only with the Lord of the worlds} and | hope thereby
to draw close to Him and attain a great reward. All | hope for with
regard to you is that [ may be able to give you sincere advice, and
that you will follow the straight path.

¢So fear Allah, and obey mep. He repeated these words because
he repeated the call to his people. Nooh stayed among them for a long
time, as Allah tells us elsewhere:

¢...and he remained among them for a thousand years less fifty...}
(al-"Ankaboor 29: 14)
—and:

¢Nooh said: My Lord, I have been calling my people night and day
but my call has only driven them further away. (Nook 71 5.6)
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26:111.

26:112.
26:113.

26:114.
26:115.
26:116.

26:117.
26:118.

26:119.

26:120.
26:121.
26:122.

They said: Should we believe in you when only the lowest
people follow you?

Nooh said: What knowledge do I have of their doings?'3

Their reckoning' is only with my Lord, if you could but
understand.

[ will not drive away those who believe;
I am to you but a clear warner.

They said: If you do not desist, O Nooh, you will surely be
stoned.

He said: My Lord, my people have rejected me.

So judge decisively between me and them, and save me and the
believers who are with me.

So We saved him and those who were with him, in the fully-
laden ark.

Then after that We drowned the others.
Verily in that is a sign, yet most of them will not believe.
Verily your Lord is the Almighty, the Most Merciful.

They said, rejecting his call and basing their objections on a flawed
argument: €Should we believe in you when only the lowest people
follow you?$# That is, how can we follow you when we see that your
followers are none but the lowest of people, the riffraff? Thus it is
clear that they were too arrogant to accept the truth and they were
ignorant of the real facts. If their aim had been to find out the truth,
they would have said, if they had any confusion or doubt about his

13 The people cast aspersions on the sincerity of Nooh’s followers, claiming
that they merely sought to improve their social standing and make some
other worldly gains by following him, but Nooh rejected this accusation
and stated that he only judged them according to what he saw of their
outward conduct.

14 That is, Allah will bring them to account for what is really in their hearts.
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message: Prove to us the validity of the message that you have brought
by means of valid arguments and proofs.

If they had truly reflected upon the matter, they would have realised
that his followers were in fact the best of people, the people of mature
thinking and virtuous attitudes, and that the one who is truly low is
the one who has lost his mature thinking, so that he thought that it
was appropriate to worship stones, and was content to prostrate to
them and call upon them, and he refused to submit to the call of the
perfect Messengers.

As soon as one of the two opponents begins speaking words of
falsehood, it becomes clear that he has nothing but flawed arguments,
regardless of the soundness of his opponent’s claim.

When we hear about the people of Nooh, and how they said,
rejecting his message: €Should we believe in you when only the
lowest people follow you?3, basing their argument on a foundation
which everyone knows is flawed, we will realise that they were
misguided and wrong, even if we did not see the signs of Nooh or
hear his great call, which should make us certain that his call was
valid and sound.

So Nooh (32 ) said: § What knowledge do I have of their doings?
Their reckoning is only with my Lord, if you could but understandj
that is, their deeds and their reckoning are only with Allah; all I have
to do is convey the message, and you should not worry about them.
If what I have brought is the truth, then submit to it, for each one is
responsible for his own deeds.

4l will not drive away those who believe} — it seems that they
demanded that he should drive them away, out of arrogance and
tyranny, before they would believe. But he said: €1 will not drive
away those who believed because they do not deserve to be driven
away and humiliated; rather they deserve to be honoured in word and
deed. This is like the verse in which Allah (3¢) says:



Soorat ash-Shu'ara’ (111-122) I 9]

¢ When those who believe in Our revelations come to you, say: Peace
be upon you. Your Lord has taken it upon Himself to be merciful...»
(al-An‘am 6. 54)

¢l am to you but a clear warnerj | am but a warner who conveys
the message from Allah, and | am trying my best to give sincere advice
to people, but I do not have any control over the matter, for control
belongs only to Allah,

Nooh (3% ) continued to call them by night and by day, in private
and in public, but they only increased in aversion, and g§They said: If
you do not desist, O Noohj from calling us to Allah alone,
gyou will surely be stonedi that is, we will kill you in the worst
manner, by stoning, as dogs are killed.

May they be doomed; how ugly was this response to one who
was sincere and honest, who cared more for them than they cared
for themselves!

No wonder, when their wrongdoing reached such an extent and
their rejection grew so intense, their Prophet prayed against them with
a supplication that included all of them, and he said:

¢...My Lord, do not leave on earth a single living soul from among
the disbelievers. (Nooh 71 26)

¢He said: My Lord, my people have rejected me. So judge
decisively between me and themp that is, destroy the transgressors
among us. He knew that they were the transgressors and wrongdoers,
hence he said: €and save me and the believers who are with me.

4So We saved him and those who were with him, in the fully-
laden ark that is, the ship that was filled with people and animals.
g Then after that} that is, after Nooh and the believers who were
with him
¢ We drowned the others} that is, all of his people.

¢ Verily in that} that is, in the saving of Nooh and his followers
and the destruction of those who disbelieved in him
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¢is a sign} that points to the truthfulness of Our Messengers, and the
soundness of the message they brought, and the falseness of that in
which their enemies, who rejected them, believed.

¢ Verily your Lord is the Almightyh Who subjugated His enemies
by His might, so He drowned them in the flood
¢the Most Merciful® towards His close friends, for He saved Nooh
and the believers who were with him.
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26:123. The [people of] *Ad rejected the Messengers.

26:124. When their brother Hood said to them: Will you not fear Allah?
26:125. Verily | am a faithful Messenger to you,

26:126. So fear Allah, and obey me.

26:127. 1donotask you for any recompense for this; my reward is only
with the Lord of the worlds.

26:128. Do you build a landmark on every high place for no sound
purpose?'’

'S Their aim in building those landmarks was to set up stations from
which they could harass passing travellers and take their belongings. =
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26:129. And do you construct magnificent works in the hope of living
forever?

26:130. And when you strike, do you strike ruthlessly?

26:131. So fear Allah, and obey me.

26:132. And fear Him Who has bestowed upon you what you know:
26:133. He has bestowed upon you livestock and sons,

26:134. And gardens and springs.

26:135. Verily I fear for you the punishment of a momentous day.
26:136. They said: It is the same to us whether you admonish us or not.
26:137. This is only the custom of those who came before us,

26:138. And we are not going to be punished.

26:139. Thus they rejected him, so We destroyed them. Verily in that is
a sign, yet most of them will not believe.

26:140. Verily your Lord is the Almighty, the Most Merciful.

{The [people of] ‘Ad rejected the Messengersp that is, the tribe
called ‘Ad, whose Messenger was Hood, rejected him, and their
rejection of him was a rejection of all the other Messengers, because
the call is one.

¢ When their brother} in lineage €Hood said to them¥, kindly and
gently: €Will you not fear Allahp and give up ascribing partners to
Him and worshipping gods other than Him?

¢ Verily | am a faithful Messenger to you$ that is, Allah has sent me
to you as a mercy to you and out of care for you, and [ am trustworthy
and honest, as you know. Then he followed that by saying:

gSo fear Allah, and obey mej that is, fulfil your duty towards
Allah (4g), which is fearing Him, and fulfil your duty towards me, by
obeying me in what I enjoin and forbid you to do. This implies that

= (ash-Shawkani)
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you should follow me and obey me, and there is nothing to prevent
you from believing, for I am not asking you for any payment for
conveying the message to you and advising you, such that you would
find that payment burdensome, for §my reward is only with the Lord
of the worlds} Who had been bestowing great favours, bounty and
generosity upon them, especially the care that He bestowed upon His
close friends and Prophets.

¢Do you build a landmark on every high place for no sound
purpose?$ That is, do you do that in vain, for no benefit that is in
your spiritual or worldly interests?

¢And do you construct magnificent works# namely ponds and
reservoirs
in the hope of living forever?» When in fact there is no way anyone
can live forever.

§And when you strikep people gdo you strike ruthlesslyp, taking
their wealth? For Allah (45) had given them great strength, and what
they should have done was to use their strength in obedience to Allah.
But they were arrogant and proud, and they said:

§...Who is more powerful than us?...p (Fussilat 41: 15)
—and they used their strength to disobey Allah and for vain and foolish
purposes. Hence their Prophet told them not to do that.

4So fear Allahp and give up your ascription of partners to Him
and your insolence
gand obey me} as you know that I am the Messenger of Allah to you,
and | am honest and sincere.

¢And fear Him Who has bestowed upon you} that is, given you
gwhat you know} that is, He has given you that which cannot be
ignored or denied of livestock,
g§He has bestowed upon you livestock$ namely camels, cattle and
sheep
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dand sons} that is, abundant offspring. He has increased your wealth,
and increased your children, especially sons, the better of the two
genders.

This is a reminder to them of their blessings, then he reminded
them of the coming of the punishment of Allah to which they might
be exposed, as he said: €Verily I fear for you the punishment of a
momentous day$ that is, because of my compassion and care for you,
I fear that a severe punishment may befall you, and when it comes it
cannot be put back, if you persist in your disbelief and transgression.

But they said, stubbornly rejecting the truth and disbelieving in
their Prophet: €It is the same to us whether you admonish us or notj
that is, it makes no difference to us. This was the utmost arrogance,
for people to reach such a state that when it came to the reminders of
Allah — that could melt solid mountains and cause the hearts of wise
people to crack — it made no difference whether those reminders were
there or not, for people whose wrongdoing had reached an extreme
degree, who were utterly doomed and there was no hope of them ever
being guided. Hence they said:

¢This is only the custom of those who came before us} that is,
this state of affairs and life of ease, and so on, is something that
happened to the earlier generations: sometimes they had a life of ease
and sometimes they had a life of poverty. This is how life is; it is not
a test or a blessing from Allah (4g), or a trial for His slaves.

£And we are not going to be punished} — this was a denial on
their part of the resurrection, or else they were going along with their
Prophet by way of ridiculing him by saying: Even if we assume that
we will be resurrected, as we were showered with blessings in this
world, that will continue to be the case when we are resurrected.

¢Thus they rejected himp that is, rejection became second nature to
them, and they could not be deterred from it, §so We destroyed themp.

¢And as for *Ad, they were destroyed by a furious cold wind which He
unleashed against them for seven nights and eight days in succession,
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so that you would have seen the people lying lifeless as if they were
the trunks of fallen palm trees. ¥ (al-Hdgqah 69: 6-7)

& Verily in that is a signp of the truthfulness of Our Prophet Hood
(3) and the soundness of the message he brought, and the falseness
of the path of polytheism and tyranny followed by his people.
gyet most of them will not believe} despite the signs that should
lead to faith.

¢ Verily your Lord is the Almighty}, Who destroyed by His might
the people of Hood, despite their strength and power
gthe Most Merciful towards His Prophet Hood, as He saved him
and the believers who were with him.
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26:141. Thamood rejected the Messengers.

26:142. When their brother Salih said to them: Will you not fear Allah?

26:143. Verily I am a faithful Messenger to you



Soorat ash-Shu'ara’ (141-159) I 97

26:144. So fear Allah, and obey me.

26:145. 1do not ask you for any recompense for this; my reward is only
with the Lord of the worlds.

26:146. Will you be left secure [from death and punishment] in the midst
of what you have here,

26:147. Amidst gardens and springs,

26:148. And cornfields and palm trees laden with ripe fruit,

26:149. Carving out houses in the mountains with great skill?
26:150. So fear Allah, and obey me,

26:151. And do not obey the bidding of the transgressors,

26:152. Those who spread mischief in the land and do no good at all.
26:153. They said: You are but one of those who are bewitched!

26:154. You are but a human being like ourselves. So bring us a sign,
if you are telling the truth.

26:155. Salih said: Here is a she-camel; she will have her share of water
and you will have your share, each on an appointed day.

26:156. Do not harm her in any way, lest the punishment of a momentous
day overtake you.

26:157. But they hamstrung her, then they came to regret it.

26:158. So the punishment overtook them. Verily in that is a sign, yet
most of them will not believe.

26:159. Verily your Lord is the Almighty, the Most Merciful.

¢ Thamoodj the well-known tribe in the cities of al-Hijr
grejected the Messengers}. They rejected Salih (32 ), who brought
the message of the oneness of Allah, to which all the Messengers
called people. Therefore their rejection of him was rejection of all
the Messengers.

€ When their brotherp in lineage
¢Salih said to themi, kindly and gently:
¢ Will you not fear Allah and give up polytheism and sin?
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¢ Verily | am a faithful Messenger to youlp from Allah your Lord;
He has sent me to you out of kindness and mercy towards you, so
accept His mercy and respond to it with submission.
¢faithfulp — you know my honesty and sincerity, which requires you
to believe in me and in the message that | have brought.

¢l do not ask you for any recompense for this$ so that you might
say: What prevents us from following you is the fact that you want
to take our wealth
gmy reward is only with the Lord of the worldsp that is, I only seek
reward from Him.

g Will you be left secure [from death and punishment] in the midst
of what you have here, amidst gardens and springs, and cornfields and
palm trees laden with ripe fruitp that is, do you think that you will
be left with these good things and blessings for no purpose, enjoying
delights and physical pleasure like animals, and that you would be
left with no purpose, with no commands or prohibitions, using these
blessings in acts of disobedience towards Allah?

gCarving out houses in the mountains with great skillj that is,
your smartness and skill have reached such a level that you make
houses in solid mountains.

#So fear Allah, and obey me, and do not obey the bidding of the
transgressors who overstep the mark,
¢Those who spread mischief in the land and do no good at all} that
is, those whose characteristic and preoccupation is the spreading of
mischief in the land by committing sins and calling people to them,
spreading mischief and not doing any good at all. This is the most
harmful of all attitudes, because it is pure evil.

It is as if there were some people who had already taken a stance
and decided to oppose their Prophet, planning against his call and
persisting in the way of misguidance. So Salih told the people not to
be deceived by them. Perhaps they are the ones of whom Allah said:
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gThere were in the city nine men who spread mischief in the land
and never did anything good. (an-Naml 27: 48)

But this prohibition and admonition was to no avail, for they said
to Salih: €You are but one of those who are bewitched!. That is, a
spell has been put on you, so you are talking nonsense.

¢You are but a human being like ourselves}; what makes you
better than us so that you call us to follow you?
4So bring us a sign, if you are telling the truth — this was despite the
fact that reflecting on him as an individual and the message that he
brought were among the greatest of clear signs that would prove that
the message he brought was true. But because of their hardheartedness
they demanded specific signs, and in most cases the one who demands
signs will not benefit from them, because his demand is based on
stubbornness, not on seeking guidance.

So Salih said: €Here is a she-camel® that came out of solid, smooth
rock (in this regard we are following many commentators, and there
is no reason not to do so) — you will all see her.
¢she will have her share of water and you will have your share, each
on an appointed day# that is, she will drink water from the well on
one day, and you will drink her milk, then on the next day she will
move away, and you can drink from the well.

¢Do not harm her in any way, by hamstringing or otherwise,
¢lest the punishment of a momentous day overtake youp. The she-
camel came out, and remained with them under those circumstances,
but they did not believe, and they persisted in their transgression.

¢But they hamstrung her, then they came to regret it. So the
punishment overtook themj — that was the blast that came upon
them and destroyed them all.
¢Verily in that is a signb of the truthfulness of the message brought
by Our Messengers and the falseness of what their opponents said.
¢yet most of them will not believe. Verily your Lord is the Almighty,
the Most Mercifuls.
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26:160. The people of Loot rejected the Messengers.
26:161. When their brother Loot said to them: Will you not fear Allah?
26:162. Verily I am a faithful Messenger to you,
26:163. So fear Allah, and obey me.

26:164. 1 do not ask you for any recompense for this; my reward is only
with the Lord of the worlds.
26:165. Do you approach with lust the males, of all the people?

26:166. And ignore that which your Lord has created for you of your
wives?! You are indeed people who transgress.

26:167. They said: If you do not desist, O Loot, you will surely be driven
away.

26:168. Loot said: I utterly abhor your deeds.

26:169. My Lord, save me and my family from [the consequences of]
what they do.

26:170. So We saved him and all his family,

16 gof your wivesp: some commentators suggest that this is a reference»to
the vagina, in contrast to anal intercourse, which is prohibited even with

one’s wife.
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26:171. Except an old woman who stayed behind.
26:172. Then We destroyed the others

26:173. and We let loose upon them a shower [of stones]. And evil was
the shower that fell upon those who had been warned [but did
not pay heed].

26:174. Verily in that is a sign, yet most of them will not believe.

26:175. Verily your Lord is the Almighty, the Most Merciful.

Loot spoke to his people, and they said the same as others had said
before them; they had a similar mentality that was based on disbelief,
so their words were similar. In addition to their polytheism, they also
committed an unprecedented type of immorality, as they preferred
intimacy with men, which was a dirty and abominable action, and
they ignored what Allah had created for them of their wives, because
of their lust and transgression. Loot kept on telling them not to do
that until they said to him:

4If you do not desist, O Loot, you will surely be driven awayp
that ts, from the city. When he saw that they were persisting in the
sin, he said: €I utterly abhor your deeds} that is, I hate them, I forbid
them and [ warn against them.

¢My Lord, save me and my family from [the consequences
of] what they do® that is, from the deed and its punishment. Allah
answered his prayer, §So We saved him and all his family, except
an old woman who stayed behind that is, she was one of those who
remained and was punished; she was his wife.

¢ Then We destroyed the others and We let loose upon them a
shower [of stones]j that is, stones of baked clay.
¢And evil was the shower that fell upon those who had been warned
[but did not pay heed]# for it destroyed every last one of them.

¢ Verily in that is a sign, yet most of them will not believe. Verily
your Lord is the Almighty, the Most Merciful.
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26:176. The dwellers of the Wood rejected the Messengers.
26:177. When Shu‘ayb said to them: Will you not fear Allah?
26:178. Verily | am a faithful Messenger to you,

26:179. So fear Allah, and obey me.

26:180. 1do not ask you for any recompense for this; my reward is only
with the Lord of the worlds.

26:181. Give full measure and do not be among those who defraud
others;

26:182. and weigh with accurate scales;

26:183. and do not undermine people’s rights and dues, and do not strive
to spread mischief in the land.

26:184. And fear Him Who created you and those who came before you.

26:185. They said: You are but one of those who are bewitched!

26:186. You are but a human being like ourselves. We think you are
nothing but a liar.
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26:187. Then cause pieces of the sky to fall upon us,'” if you are telling
the truth.

26:188. Shu ayb said: My Lord knows best what you do.

26:189. Thus they rejected him, so they were overtaken by the
punishment of the day of the overshadowing cloud,'® and that
was the punishment of a momentous day.

26:190. Verily in that is a sign, yet most of them will not believe.

26:191. Verily your Lord is the Almighty, the Most Merciful.

The word translated here as €the Woodj refers to gardens in
which the branches of the trees are twisted together. The dwellers
of the Wood were the people of Madyan, who rejected their Prophet
Shu‘ayb, who brought the same message as all the other Messengers.

¢When Shu'ayb said to them: Will you not fear Allah} and give up
that which angers Him and which He hates, namely disbelief and sin?

¢Verily | am a faithful Messenger to you which dictates that you
should fear Allah and obey me. In addition to their polytheism, they
used to give short weight and measure, so he said to them:
¢Give full measured that is, give the complete amount,
#and do not be among those who defraud others} that is, those who
detract from people’s wealth and steal it by giving short weight and
measure.

'7 Shu‘ayb (332%) had warned them of Allah’s punishment, and they
audaciously challenged him to bring a specific punishment upon them,
one that came from above. This indeed was their punishment, as Allah
tells us in a subsequent verse: €§Thus they rejected him, so they were
overtaken by the punishment of the day of the overshadowing cloud}

26 189).

'8 This cloud came at a time of intense heat, so the people rushed to seck
shade beneath it, then Allah caused many blasts of thunder to come from it,
one after another, and the thunderbolts destroyed the evildoers. (at-Tabari;
al-Qurtubi)
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dand weigh with accurate scales} that is, use scales that give a
correct weight.

#¢And fear Him Who created you and those who came before youjp
that is, the early generations of humankind. As He is the only One
Who created you and created those who came before you, without
anyone else playing any role in that, so you should worship Him alone
and affirm His oneness. Just as He blessed you by bringing you into
being and bestowing His blessings upon you, so you should respond
by giving thanks to Him.

But they said to him, rejecting him and his message: ¢ You are but
one of those who are bewitched}; you are talking nonsense like one
who has been bewitched, and the best way to react is not to blame him.

€ You are but a human being like ourselves} and there is nothing
special about you to make you superior to us, so that you could call
us to follow you. This is like what was said by those who came before
them and those who came after them, who objected to the Messengers
on the basis of their specious arguments that they are still repeating
and basing their rejection on. They are agreed on that because they are
agreed on disbelief and they have a similar mentality. The Messengers
responded to them by saying:

4...Indeed, we are but human beings like yourselves, but Allah bestows
His favour upon whomever He wills of His slaves. ..} (Ibraheem 14: 11)

¢ We think you are nothing but a liar} — this was audacity and
unfairness on their part, and a false statement that they knew was not
right. There was not one of the Messengers who came to his people
and called them, arguing with them and they with him, but Allah
showed at his hands signs by means of which they could become
certain of his sincerity and honesty, especially Shu‘ayb (¥2 ), who was
called the “orator of the Prophets” because of his eloquent discussion
with his people and his arguing with them in the best manner. His
people were certain of his sincerity and that the message that he
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brought was true, but what they said about thinking that he was a liar
was in fact a lie on their part.

¢ Then cause pieces of the sky to fall upon us} that is, pieces of
punishment to eradicate us
¢if you are telling the truth}. This is like what their fellow disbelievers
said:
§And [remember] when they said: O Allah, if this is indeed the truth
from You, then rain down upon us stones from the sky or send us a
painful punishment.} (al-Anfal 8: 32)

They demanded some specific signs that would not satisfy the one
who demanded them.

¢Shu‘ayb said: My Lord knows best what you do} that is, with
regard to sending down punishment or producing the signs you
demand, it is not me who brings them down or produces them. All I
am required to do is convey the message to you and advise you, and
I have done that. Rather the one who brings them is my Lord, Who
knows your deeds and your situation, and He will requite you and
bring you to account.

¢Thus they rejected himb that is, rejection and disbelief became
second nature to them in such a way that the signs did not benefit
them and nothing could work with them except the coming down of
the punishment.

¢so they were overtaken by the punishment of the day of the
overshadowing cloud} — a cloud overshadowed them and they
gathered beneath it, enjoying its shade that was not really shade.
Then the punishment burnt them and they remained beneath it, lifeless,
having left behind their dwellings and settling in the abode of misery
and punishment.

dand that was the punishment of a momentous dayp. They will
have no chance to go back to this world and start anew, and the
punishment will not be alleviated even for a short while, and they
will be given no respite.
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& Verily in that is a signj that points to the truthfulness of Shu‘ayb
and the soundness of that to which he called people, and of the
falseness of his people’s rejection of him.
¢yet most of them will not believe} despite seeing the signs, because
there is nothing good in them.

¢But most of humankind will not believe, no matter how eagerly you
desire it.} (Yoosuf 12: 103)

¢ Verily your Lord is the Almighty» Who subjugates all creatures
¢the Most Mercifulp; mercy is typical of Him and all goodness in this
world and the hereafter is the effect of His mercy, from the moment
Allah created the universe until it ends. By His might, He destroyed
His enemies when they rejected His Messengers, and by His mercy,
He saved His close friends and the believers who followed them.

1+ \*

o088 dl @ ST \a‘y‘mi;j 3459
'\;;’\2”.\.’\;20\*.\/‘.1;) ‘UJ:HT -QAA.-,;,. -‘}ou..

c)/ /r‘,/r

o }\Q\Ar‘.k« 101,08 (WA} :J\-’v-ﬁ‘y‘u“& ‘\Jj)s.) J‘&“\"
),, 4/ ‘b\)‘r‘jy ‘ ‘,;:‘JT"J_,LQG} /’(// &_‘. ()‘

;; );././.;; . Y‘lijﬁri—»b‘,,m\(,ﬁ;ﬁ
(YsY-\9qY :":‘:J'AJ)“) 4

26:192. Verily this [Qur’an] is a revelation from the Lord of the worlds;

26:193. The faithful Spirit has brought it down

26:194. to your heart so that you may be one of the warners,

26:195. in clear Arabic speech.

26:196. Verily it was mentioned in the scriptures of the previous nations.

26:197. Is it not a sign for them that the scholars of the Children of Israel
recognise it [to be true]?
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26:198. 1f We had sent it down to any of the non-Arabs,

26:199. and he had recited it to them, they still would not have believed
in it.

26:200. Thus We let it [disbelief] enter the hearts of the evildoers.

26:201. They will not believe in it until they see the painful punishment.

26:202. It will come upon them suddenly, when they least expect it.

26:203. Then they will say: Can we be granted some respite?

Having mentioned the stories of the Prophets with their nations,
how they called them and how the people responded to them, and
how Allah destroyed their enemies and they ultimately prevailed,
here Allah mentions this noble Messenger and great chosen Prophet
(), and what he brought of the Book in which there is guidance
for people of intellect.

¢Verily this [Qur’an] is a revelation from the Lord of the worldsj;
the One Who sent it down is the Originator of the heavens and the
earth, who sustains the entire universe, both the upper and lower
realms. As He cared for them by guiding them to that which is in their
best interests in worldly terms and their physical well-being, He also
cares for them by guiding them to that which leads to well-being in
religious terms and in the hereafter. One of the greatest signs of His
care for them is the sending down of this noble Book that contains
much goodness and abundant blessings. In it there is guidance to
what is in people’s best interests in this world and the hereafter, and
righteous manners and attitudes, that is not found in any other book.

In the words € Verily this [Qur’an] is a revelation from the Lord of
the worlds} there is an indication of its greatness and great care for
this Book, in that it has come down from Allah and not from anyone
else, and it is intended to benefit you and guide you.

¢The faithful Spirit has brought it down} — the faithful Spirit is
Jibreel (3% ), who is the best and strongest of the angels. The word
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translated here as #gfaithful refers to one who has been trusted not
to add or subtract anything in it.

#to your heartp, O Muhammad (3£), ¢so that you may be one of
the warnersj, guiding people thereby to the path of right guidance
and warning against the path of misguidance.

¢in clear Arabic speech} which is the best of languages, the
language of those to whom it was sent and who were the original
recipients of the call in clear Arabic language.

Think about how these sublime virtues were combined in this
noble Book. For it is the best of books, brought down by the best of
the angels, to the best of humankind, to the best part of him — namely
his heart — to the best nation brought forth for humankind, in the best,
most eloquent and richest of languages, namely clear Arabic speech.

¢ Verily it was mentioned in the scriptures of the previous nationsj
that is, it was foretold and confirmed in the previous scriptures, and
when it was revealed in accordance with what was foretold, that
confirmed what was mentioned in the previous Books.

¢Rather he has brought the truth and confirmed the [message of the
earlier] Messengers. ¥ (us-Sdffir 37: 37)

¢ls it not a sign for them} of its soundness, and that it is from Allah
¢fthat the scholars of the Children of Israel recognise it [to be true]j —
knowledge ended up with them and they were the most knowledgeable
of people. With regard to anything about which there is confusion, the
matter should be referred to people of experience and knowledge, so
that their word may be proof against others, just as the magicians who
were highly skilled in the area of magic confirmed that the miracles
of Moosa were true and were not magic. After that, no attention is to
be paid to the words of the ignorant.

4If We had sent it down to any of the non-Arabs§ who did not
understand Arabic and could not express themselves properly
dand he had recited it to them, they still would not have believed in
ity for they would have said: We do not understand what he is saying,
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and we do not know what he is calling us to. So let them praise their
Lord that it came to them in the language of the most eloquent of
humankind, the most able to express what is meant in the clearest
words, and let them hasten to believe in it and respond by submitting
and accepting it. But to reject it without any reason to doubt is pure
disbelief and stubbornness, and it is something that they inherited
from the disbelieving nations. Hence Allah says:

¢ Thus We let it [disbelief] enter the hearts of the evildoers that is,
We instilled rejection and denial in the hearts of the evildoers, as the
thread is introduced into the needle, and it became well entrenched and
became second nature to them. That was because of their wrongdoing
and evil deeds. Hence Allah says:
¢§They will not believe in it until they see the painful punishmentj
for their disbelief.

€It will come upon them suddenly, when they least expect it} that
is, it will catch them unawares, when they are not anticipating it and
do not realise that it is coming, so that the punishment will be more
effective in wreaking vengeance upon them.

¢§Thend at that moment, ¢they will say: Can we be granted some
respite?$ That is, they will ask to be given more time, but in fact it
will be too late, and the punishment will come upon them that cannot
be lifted or reduced for even a short while.
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26:204. Do they really seek to hasten Our punishment?

26:205. But consider this: if We grant them a life of ease for years,
26:206. Then there comes to them that which they are warned of),
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26:207. All the life of ease that they were granted will be of no avail to
them.

¢Do they really seek to hasten Our punishment} which is the
immense and painful punishment that cannot be taken lightly or
thought of as insignificant. What has deceived them? Do they have
the strength to bear it with patience? Or do they have the strength to
ward it off or lift it once it befalls them? Or can they escape Us, and
do they think that We are not able to punish them?

¢But consider this: if We grant them a life of ease for yearsi that
is, what you think, if We do not hasten to send down the punishment
upon them, and we give them respite for a number of years, during
which they enjoy a life of ease in this world,
¢Then there comes to them that which they are warned of§ of
punishment
¢All the life of easep and the pleasures and desires that they were
granted will be of no avail to themp.
In other words, what could help them or benefit them, when those
pleasures have ceased and vanished, and the consequences of that
have come, and the punishment is doubled and the time is long? The
point here is to warn against incurring the punishment and becoming
deserving of it. The issue is not whether it is to be hastened or delayed,
for that is not important (what matters is avoiding punishment in the
first place).
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26:208. We never destroyed any city without first sending Messengers
to warn it

26:209. by way of reminder, for We are never unjust.

26:210. It was not the devils who brought this [Qur’an] down;

26:211. It is not appropriate for them to do that, nor is it within their
capability.

26:212. Indeed they are excluded from hearing it {the Qur’an].

Here Allah (4) tells us of His perfect justice in destroying the
disbelievers, and that He never sent destruction and punishment upon
any city until after He had left them with no excuse, and he had
sent warners bringing clear signs and calling them to right guidance,
warning them against doom and reminding them of the signs and
revelations of Allah, and how He blessed them and how previous
nations were destroyed and all these blessings were taken away from
them.

¢by way of reminder to them, and so as to establish proof against
them
¢for We are never unjustd; We do not destroy cities before warning
them, or punish them when they are unaware of the warning. This is
like the verses in which Allah (4g) says:

¢...Nor do We punish until We have sent a Messenger [to give
waming|.B (al-Isrd’17: 15)

—and:

¢Messengers sent as bearers of glad tidings and as warners, so that
humankind would have no excuse before Allah, after the [coming of
the] Messengers... ¥ (an-Nisd 4. 165)

Having highlighted the perfect and majestic nature of the Qur’an,
and declaring it to be above all shortcomings, and having told us that
He protected it — at the time of its revelation and after its revelation
— from the devils among the jinn and humankind, Allah (4g) says
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here: €It was not the devils who brought this [Qur’an] down; it is not
appropriate} that is, befitting €for them to do that, nor is it within
their capability} to do so.

¢Indeed they are excluded from hearing it [the Qur’an]} — they were
kept away from it and the shooting stars were prepared for them to
protect it, and it was brought down by Jibreel, the strongest of the
angels, whom no devil can approach or come anywhere near his
territory. This is like the verse in which Allah says:

¢ Verily, it is We Who have sent down the Reminder [the Qur’an],
and verily it is We Who will preserve it.p (al-Hijr 15: 9)
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26:213. Do not call upon any other god alongside Allah, lest you be
among those who will be punished.

26:214. And [O Muhammad] warn your nearest kinsfolk,

26:215. And lower your wing [in humility and gentleness] to the believers
who follow you.

26:216. Then if they [your kinsfolk] disobey you, say: I am not
accountable for what you do.

Here Allah (45) forbids His Messenger (3£) first of all, and his
Ummabh by implication, as they follow him, to call upon anyone other
than Allah, of all created beings, for that incurs eternal punishment
because it is ascribing partners to Him.

¢...Whoever ascribes partners to Allah, then Allah has forbidden
paradise for him, and the fire will be his abode... (al-Mdi idah 5: 72)
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Prohibition of a thing is a command to do its opposite, so the
prohibition on ascribing partners to Allah is a command to devote
worship to Allah alone, without any partner or associate, out of love,
fear, hope and humility, turning towards Him at all times.

Having enjoined him (the Prophet [#£]) to do that by means of
which he will attain perfection for himself, Allah now instructs him
to guide others to the path that leads to perfection:
g§And [O Muhammad] warn your nearest kinsfolk who are the closest
of people to you and are the most deserving of your kindness in both
spiritual and worldly terms. This does not cancel out the command
to wamn all people, because if a person is instructed to be kind to
all people, then it is said to him: Be kind to your relatives, this is
emphasising the importance of kindness to relatives and highlighting
the fact that they have a particular right to that.

The Prophet () complied with this divine command, and he
called the clans of Quraysh, addressing them in different ways,
reminding them and admonishing them. He left no advice or guidance
that he was able to offer but he said it; some of them were guided
and some turned away.

¢ And lower your wing [in humility and gentleness] to the believers
who follow you} by treating them gently, speaking gentle words to
them, being friendly and showing love, a good attitude and perfect
kindness towards them. And he indeed did that. Allah (35) says:

41t is by the mercy of Allah that you deal gently with them. If you had
been harsh or hard-hearted, they would have dispersed from around
you. So pardon them, and ask for [Allah’s] forgiveness for them; and
consult them in matters of importance. .. (4/ ‘Imrdn 3: 159)

This attitude on the part of the Prophet (34£) was the most perfect
attitude, by means of which great interests may be served and great
harm may be warded off, as anyone can see.

So is it befitting for one who believes in Allah and His Messenger
(342), and claims to be following him, to be a burden on the Muslims, ill-
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mannered, harsh towards them, hard-hearted, rough and foulmouthed,
and if he sees any sin or bad manners on their part, he shuns them,
resents them and hates them? There is no gentleness in such a person,
and no manners or etiquette. Many evils result from the way he deals
with people, and many interests are blocked, yet despite that you
find him looking down on those who possess attributes like those
of the noble Messenger (§£). He accuses them of hypocrisy and
compromise, and he thinks of himself as perfect, regarding himself
as being of high status and admiring his deeds. Does this result from
anything but ignorance and the deceit of the Shaytan who makes his
attitude fair-seeming to him? Hence Allah says to His Messenger
(2):

¢Then if they [your kinsfolk] disobey you} with regard to any matter,
do not disown them and do not stop dealing with them on the basis
of humility and gentleness. Rather what you should disavow is their
deeds, so admonish them for that and advise them, and do your utmost
to prevent them doing such deeds and urge them to repent.

This is in order to avoid giving the wrong impression to one who
may misunderstand and think that the words € And lower your wing
[in humility and gentleness] to the believersp implies approving of
everything that they do, so long as they are believers. This notion is
warded off by this verse. And Allah knows best.
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26:217. And put your trust in the Almighty, the Most Merciful,

26:218. Who sees you when you stand up [to pray],

26:219. And sees your movements among those who prostrate [along
with you, in the prayer]
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26:220. for verily He is the All-Hearing, All-Knowing.

The greatest help to a person in doing what he is commanded to
do is relying on his Lord and seeking His help to enable him to do
what is enjoined. Hence Allah ($g) instructs us to put our trust in
Him, as He says:

¢And put your trust in the Almighty, the Most Merciful putting
one’s trust in Him refers to the reliance of the heart on Allah (45) to
bring benefit and ward off harm, whilst trusting in Him and thinking
positively of Him, and believing that He will help you to attain what
you seek. For He is Almighty, Most Merciful; by His might He is able
to bring good and ward off evil from His slave, and by His mercy
He does that. Then He points out the importance of seeking divine
help and bearing in mind how close Allah is, and attaining the level
of ihsan,'? as He says:

19 Thsan is referred to in the well-known hadith in which it was narrated that
‘Umar said:
«We were sitting with the Prophet (32) when a man came to him whose
clothes were intensely white and whose hair was intensely black; no
signs of travel could be seen upon him, and none of us knew him. He sat
down facing the Prophet (3£), with his knees touching his, and he put
his hands on his thighs, and said: O Muhammad, what is Islam? He said:
To testify that there is no god except Allah, and that | am the Messenger
of Allah; to establish regular prayer; to pay zakah; to fast in Ramadan;
and to perform pilgrimage to the House (the Kaaba). He said: You have
spoken the truth. We were amazed by him: he asked a question then told
him that he had spoken the truth. Then he said: O Muhammad, what
is faith? He said: To believe in Allah, His angels, His Messengers, His
Books, the Last Day, and the divine decree (al-qadr), both good and bad.
He said: You have spoken the truth. We were amazed by him: he asked
a question then told him that he had spoken the truth. Then he said: O
Muhammad, what is ihsan (right action, goodness, sincerity)? He said: To
worship Allah as if you see Him, for even though you cannot see Him, =
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§Who sees you when you stand up [to pray], and sees your movements
among those who prostrate [along with you, in the prayer]p that is,
He sees you when you perform this great act of worship, namely the
prayer, at the time when you stand and move, bowing and prostrating.

Prayer is singled out for mention because of its virtue and
honourable status, because the one who bears in mind, as he is praying,
the closeness of his Lord will focus with proper humility and will
perform the prayer properly and completely, and will do all of the
deeds properly, because prayer will become a source of help for him
in all his affairs.

¢for verily He is the All-Hearing} and hears all voices, of all types
g§All-Knowingp and His knowledge encompasses all things, outward
and inward, unseen and visible.

If a person bears in mind that Allah can see him in all circumstances
and hear all that he utters, and He knows what is in his heart of worries,
resolve and intentions, this will help him to attain the status of ihsan.
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26:221. Shall I tell you upon whom the devils descend?

26:222. They descend upon every evil liar,

= He sees you.» This version was narrated by Ibn Majah; the hadith was
also narrated by Bukhari, Muslim and others.
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26:223. Who listens eagerly [to what the devils say], but most of them
are liars.

26:224. As for poets, those who are misguided follow them.

26:225. Do you not see that they wander aimlessly from one idle pursuit
to another,?’

26:226. and that they say that which they do not do,

26:227. except those who believe, do righteous deeds, remember Allah

much and defend themselves after having been wronged??' And
those who do wrong will come to know what fate awaits them.

This is a response to those who rejected the Messenger (2) and
said that a devil came to him, and those who said that he was a poet.

¢Shall I tell you upon whom the devils descend?j That is, shall
tell you the true fact concerning which there is no doubt or confusion
about those upon whom the devils descend? In other words, this is a
description of those people upon whom the devils descend.

¢They descend upon every evil liar} that is, one who speaks much
falsehood and fabricates lies.
gevilp that is, in his deeds; he commits a lot of sin. This is the one
upon whom the devils descend, for his character matches theirs and
they are compatible.

€Who listens eagerly [to what the devils say]} that is, what they
snatch from heaven
¢but most of them are liars that is, most of what they say to him is
lies. They may say one thing that is true, and add a hundred lies to it,

20 That is because they follow no moral and ethical guidelines and do not
control what they say, and may switch loyalties easily, praising a person
one day and condemning him the next; they may also praise or condemn
someone who does not deserve that, or speak too highly of themselves.

3

This refers to responding in verse to poetry composed by the disbelievers
against Islam and the Muslims.
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so that the truth becomes mixed with falsehood, and what is true will
vanish because it is so little, and because the one who receives it has
no knowledge. This is the description of the people upon whom the
devils descend, and this is the description of what the devils inspire
them with.

But with regard to Muhammad (3££), his character is very different,
because he is truthful, honest, righteous and wise, the one in whom
are combined sincerity of the heart, honest speech and deeds that are
free of anything unlawful.

The revelation that comes down to him is from Allah, and it is sent
down guarded and protected, and it contains great truth concerning
which there can be no doubt at all. So — O people of reason — are
he and those people equal? Could anyone confuse them except one
who is ignorant and cannot distinguish matters or see the difference
between different things?

Having declared him innocent of receiving anything from the
devils, Allah also declared him to be innocent of being a poet, as
He says:
gAs for poets that is, shall | also tell you about the character and
usual description of the poets? For €those who are misguidedp away
from the path of truth, and who follow the path of misguidance and
doom, #follow them}. So they themselves have gone astray and you
will find that they are followed by everyone who has gone astray and
is corrupt.

gDo you not see thath because of their error and extreme
misguidance #they wander aimlessly from one idle pursuit to another}
— sometimes they praise people and sometimes they impugn them;
sometimes they tell the truth and sometimes they lie; sometimes they
compose love poetry and sometimes they lampoon others; sometimes
they express joy and sometimes they express sorrow. They are not
stable and they switch moods easily.
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dand that they say that which they do not dop that is, this is how
the poets are: their words and deeds do not match. If you hear the poet
composing gentle love poems, you will say that he is lovesick, but
his heart is devoid of love. If you hear him praising or condemning
someone, you will say: He is speaking the truth, but he is lying.
Sometimes they boast of deeds that they never did, or they boast about
refraining from things from which they never refrained, or they boast
of generosity from which they are far removed, or of courage in which
they surpass the boldest warriors, when they are the most cowardly of
people. This is how they are, so look and see: does what is mentioned
above match the character of the Messenger Muhammad (£), the
wise and righteous one, who is followed by everyone who is wise and
rightly guided, who adhered to right guidance and kept away from
the path of doom, whose deeds did not contradict one another and
whose words did not contradict his deeds? He only enjoined good,
and he only forbade evil; he never spoke of anything but he told the
truth; he never enjoined anything but he was the first to do it; he never
forbade anything but he was the first to refrain from it.

Is his character matched by that of the poets, or do they even
come close? Or is he different from them in all aspects? Blessings
and peace of Allah be upon this most perfect Messenger (), forever
and ever. He was not a poet, magician, or madman; nothing befits
him but utter perfection.

Having described the poets in such terms, Allah made an exception
for those among them who believed in Allah and His Messenger
(#g), did righteous deeds, remembered Allah much and defended
themselves against their polytheist enemies after they wronged them.

In such cases their poetry was counted among their righteous
deeds and the effects of their faith, because it contained praise for
the believers, defence against the polytheists and disbelievers, striving
in defence of the religion of Allah, propagating useful knowledge and
encouraging all virtuous characteristics. Hence Allah says:
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gexcept those who believe, do righteous deeds, remember Allah
much and defend themselves after having been wronged? And those
who do wrong will come to know what fate awaits them} when they
move to the place of standing and reckoning, when there will be no
minor or major deed but it will be listed, and there will be no dues but
they will be paid in full. Praise be to Allah, the Lord of the worlds.

This is the end of the commentary on Soorat ash-Shuara™.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family, and
his Companions abundantly until the Day of Judgement.
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In the name of Allah,
the Most Gracious, the Most Merciful
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27:1. Ta’. Seen.?2 These are verses of the Qur’an and the clear Book,

27:2. guidance and glad tidings for the believers,
27:3. those who establish prayer and give zakah, and who believe
with certainty in the hereafter.

22 Groups of letters (al-huroof al-mugqatta‘ah) appear at the beginning
of several soorahs. The most correct scholarly view states that we are
required to believe in them as they appear to be, without delving into their
meaning. knowledge of which we should leave to Allah. We believe that
they were not revealed in vain, and that there is wisdom behind them of
which we are not aware.
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27:4. As for those who do not believe in the hereafter, We have made
their deeds fair-seeming to them, so they wander blindly [in their
misguidance].

27:5. Such are the ones who will have a grievous punishment, and in
the hereafter, it is they who will be the greatest losers.

27:6. Verily you [O Muhammad] are receiving the Qur’an from One
Who is Most Wise, All-Knowing.

Here Allah (4g) draws the attention of His slaves to the greatness
of the Qur’an:

¢ These are verses of the Qur’an and the clear Book} that is, the
most sublime and clear verses, which give the clearest explanation
that is indicative of the most sublime aims, best goals, best deeds
and purest characteristics. They are verses that speak of truthful
stories, beautiful commands, and prohibition of all bad deeds and
blameworthy characteristics. They are verses that are as clear as the
light of day for people of insight. They are verses that call to faith and
call for reaching the level of certainty. They speak of matters of the
unseen, past and future, exactly as they happened or will happen. They
are verses that call us to know the Almighty Lord by His beautiful
names, sublime attributes and perfect deeds. They are verses that tell
us of His Messengers and close friends, and describe them so that it
is as if we can see them with our own eyes. Yet despite that, many
people did not benefit from it and none of the stubborn were guided,
so as to protect these verses from those in whom there is nothing good
and in whose hearts there is no purity. Rather the only ones who are
guided by them are those whom Allah singled out for faith and whose
hearts were illuminated and purified by these verses.

Hence He says:
dguidance and glad tidings for the believers that is, it (the Qur’an)
guides them to follow the straight path and shows them what they
should follow and what they should shun, and it gives them glad
tidings of the reward of Allah that results from guidance to this path.
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Perhaps it may be said that there are many who claim to believe,
so should this be accepted from everyone who claims to be a believer?
Or is it essential that there should be evidence? This is true (that there
should be evidence), therefore Allah (45) describes the characteristics
of the believers:

gthose who establish prayer® both obligatory and supererogatory;
they perform the prayer with all its outward actions, essential parts,
conditions and obligatory parts, and even those that are reccommended.
They also fulfil all the inward aspects of the prayer, which means
performing prayer with humility — which is its very essence — bearing
in mind that Allah is near and reflecting upon the words and actions
of the prayer.
gand give zakdhp as is obligatory, to those who are entitled to it.
dand who believe with certainty in the hereafterj that is, their faith
has reached the level of certainty, which refers to complete knowledge
that has entered the heart and prompts one to act. Their certainty of the
hereafter dictates that they should strive fully for it and warns them
against the causes that lead to punishment. This is the basis of all good.

¢ As for those who do not believe in the hereafterp and they deny
it and reject the one who was sent to confirm it to them,
¢ We have made their deeds fair-seeming to them, so they wander
blindly [in their misguidance]p. They are confused and give
precedence to that which incurs the wrath of Allah over that which
earns His pleasure. They have turned facts on their heads, so they see
falsehood as truth and truth as falsehood.

¢Such are the ones who will have a grievous punishmentjs that is,
the most severe and dreadful punishment
dand in the hereafter, it is they who will be the greatest losersp — the
loss will be theirs alone, because they will have lost themselves and
their families on the Day of Resurrection, and they will have lost the
faith to which the Messengers called them.
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¢Verily you [O Muhammad] are receiving the Qur’an from One
Who is Most Wise, All-Knowing that is, verily this Qur’an, that is
coming down to you and you are receiving it and learning it, is coming
down from §One Who is Most Wisep and does what is appropriate,
§All-Knowing® — He knows all secrets, and for Him the hidden
aspects of things are like the visible aspects. As it is from ¢One Who
is Most Wise, All-Knowing#, it is known that all of it is wisdom and
is in people’s best interests, for who knows better than He what is in
their best interests?
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27:7. [Remember] when Moosé said to his tamlly. I see a fire. I will
bring you some news from there, or I will bring you a burning
brand so that you may warm yourselves.

‘-

27:8. But when he came to it, he was called: Blessed is the one who is
at the fire and blessed are those who are around it.2} and glory
be to Allah, the Lord of the worlds.

23 Moosa was beside the fire, which was the burning bush, and the angels
were surrounding him.
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27:9. O Moosa, verily I am Allah, the Almighty, the Most Wise.

27:10. Throw down your staff. But when he saw it moving as if it was
a snake, he turned and fled without a backward glance. [It was
said:] O Moos4, do not be afraid; the Messengers need have no
fear in My presence.

27:11. But whoever has done wrong, then after that substitutes good
for evil, verily I am Oft-Forgiving, Most Merciful.

27:12. Put your hand into your garment; it will come forth shining
white, without harm, as one of nine signs to Pharaoh and his
people, for they are indeed a rebellious and wicked people.

27:13. But when Our clear signs came to them, they said: This is
obviously magic.

27:14. They rejected the signs, although in their hearts they were certain
that they were true, out of wickedness and arrogance. So see
what was the fate of those who spread mischief.

That is, remember this beautiful and noble story that speaks of
Moosa ibn ‘Imran, and the beginning of revelation to him, when Allah
chose him for His message and spoke to him directly. When he had
stayed in Madyan for a number of years, he set out with his family
from Madyan, heading towards Egypt, but when he was partway
there, he lost his way on a cold, dark night. So he said to his family:
¢l see a fired that is, | have spotted a fire from afar
¢l will bring you some news from there} of the road
gor I will bring you a burning brand so that you may warm yourselves.
This indicates that he and his family were lost and very cold.

£But when he came to it, he was called: Blessed is the one who
is at the fire and blessed are those who are around it} that is, Allah
(45) called him and told him that this was a sacred and blessed place,
and part of its blessed nature was that Allah made it the location in
which he spoke directly to Moosa, called him, and appointed him as
His Messenger.
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gand glory be to Allah, the Lord of the worlds} and exalted be
He far above being thought to have any shortcoming; rather He is
perfect in His attributes and deeds.

4O Moosa, verily [ am Allah, the Almighty, the Most Wisep that
is, Allah told him that He is Allah Who alone is deserving of worship,
with no partner or associate, as He said elsewhere:

¢ Verily, I am Allah; there is no God but Me. So worship Me [alone]
and establish prayer to remember Me.} (T4 Ha 20: 14)

fthe Almightyp Who has subjugated all things and to Whom all
created beings submit
gthe Most Wisep in His command and creation. By His wisdom He
sent His slave Moosa ibn ‘Imran, who Allah knew was qualified to
convey His message, receive His revelation and be spoken to directly
by Him. Because He is so mighty, you should rely on Him and not
feel vulnerable because you are alone and you have many enemies,
who are strong, for their forelocks are in the Hand of Allah, and all
their movements are under His control.

g§Throw down your staff} so he threw it down
#But when he saw it moving as if it was a snake} — the word translated
here as ¢snakejs refers to a male snake that moves quickly
ghe turned and fled without a backward glance} out of fear of the
snake that he saw, which was a normal human reaction. But Allah
said to him:
40 Moosa, do not be afraid}. Elsewhere, Allah tells us that He said:

¢...come back, and do not be afraid, for you are quite safe.$ (al-Qasas
28: 31)

¢the Messengers need have no fear in My presencej because all
that may cause fear is subject to His will and decree, and is under His
control and command. Those whom Allah chooses for His message
and revelation should not fear anyone but Allah, especially when
they are very close to Him and have been chosen to speak to Him.
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¢But whoever has done wrong, then after that substitutes good
for evilp that is, this is the one who may be subject to fear and
vulnerability, because of what he has committed of wrongdoing and
what he has done of sin. As for the Messengers, what did they have
to do with vulnerability and fear? Nevertheless, if a person wrongs
himself by disobeying Allah, then he repents and turns to Him, and
substitutes good deeds for his bad deeds, and acts of obedience for
his acts of disobedience, Allah is Oft-Forgiving, Most Merciful. So
no one should despair of His mercy and forgiveness, for He forgives
all sins and He is more merciful towards His slave than a mother to
her child.

gPut your hand into your garment; it will come forth shining white,
without harmj that is, with no leprosy or disease; rather its gleaming
whiteness will dazzle the onlookers.
gas one of nine signs to Pharaoh and his peopled that is, these two
signs — the turning of the staff into a moving snake, and the hand
coming out of the garment gleaming white — are among nine signs.
Go with them and call Pharaoh and his people,
gfor they are indeed a rebellious and wicked peoplep, who have
committed evil by ascribing partners to Allah, rebelling and looking
down on the slaves of Allah, and by their arrogant behaviour in the
land.

So Moosa (32%) went to Pharaoh and his chiefs, and he called
them to Allah and showed them the signs.

¢But when Our clear signs came to themj which evidently pointed
to the truth and could be seen as clearly as the light of day,
¢they said: This is obviously magic} but they did not stop at merely
saying that it was magic; rather they said that it was obviously magic,
that was clear to anyone. This is something very strange, when
clear signs and bright light are regarded as being the most obvious
charlatanry and magic! Can this be anything but the utmost arrogance
and most audacious waftle?
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¢§They rejected the signs} and disbelieved and denied the signs
of Allah
dalthough in their hearts they were certain that they were true} that
is, their rejection was not based on doubt or uncertainty; rather they
rejected them despite their certain knowledge that they were true
#out of wickedness} and unfairness towards the truth of their Lord
and towards themselves
¢and arrogance} towards the truth and towards other people, and
they were too arrogant to submit to the Messengers.
¢So see what was the fate of those who spread mischief} for it was
the worst fate. Allah destroyed them and drowned them in the sea;
He disgraced them and caused the weak and oppressed among His
slaves to inherit their dwellings.

O &

o o el

oS0 W i B AL L S5 550 G 165

Fer

4 s / - - - ”~ L/
I _}\LS\L,L-A ‘ }UH‘J :_;\J:r..l:uu_y_, g},ﬁj.“
0 s ol g o, - s e S

\;L,u,.s\u.,::;.: w.m 2 uuuj,a.s U
A o)’ 3 ‘/
(\v-1\o J““’))“)Q."J&Ur"’
27:15. We bestowed knowledge upon Dawood and Sulayman, and they
both said: Praise be to Allah, Who has favoured us above many
of His believing slaves.

27:16. Sulayman succeeded Dawood. He said: O people, we have been
taught the speech of birds and we have been given abundantly;
this is indeed a manifest favour.

27:17. His armies of jinn, men and birds were assembled before
Sulayman, and marched forth in orderly ranks.
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In this Qur’an Allah mentions and highlights His blessings towards
Dawood and his son Sulayman, whom He blessed with abundant
knowledge, as He tells us elsewhere:

€And [remember] Dawood and Sulayman, when they gave judgement
in the case of the field into which some people’s sheep had strayed at
night and eaten the crops. We were witness to their judgement. We
guided Sulayman to the right verdict, and to each of them We gave
wisdom and knowledge...} (al-Anbivd'21: 78-79)

¢and they both said}, in gratitude to their Lord for His great
blessings and bestowing knowledge upon them:
¢Praise be to Allah, Who has favoured us above many of His believing
slavesp. So they both praised Allah for making them believers and
people who were blessed, for they were among the elite.

Undoubtedly the believers are of four degrees: the righteous, above
whom are the martyrs, above whom are the strong and true in faith
[siddeegeen], above whom are the Prophets.

Dawood and Sulayman were among the elite of the Messengers.
Even though they are below the ranks of the five Messengers of
strong resolve, they are among the noble and virtuous Messengers
whom Allah mentions by way of praise and commendation in His
Book. So they praised Allah for having attained this status. This is
a sign of a person being blessed: that he is grateful to Allah for His
bounty, both spiritual and worldly, and he sees all blessings from his
Lord, but he does not boast about them and he is not filled with self-
admiration because of them. Rather he sees that this requires him to
give a great deal of thanks.

Having praised both of them together, Allah then singles out
Sulayman by mentioning some of the exclusive blessings that were
bestowed upon him, because Allah had given him great power and
dominion, and he was blessed with things that his father did not have.
May the blessings and peace of Allah be upon both of them.
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gSulayman succeeded Dawood} that is, he inherited his knowledge
and prophethood, and he added knowledge of his own to his father’s
knowledge. Perhaps he learned from his father what he had of
knowledge, in addition to what he already had of knowledge at the
time of his father, as we have seen above that Allah says:

¢ We guided Sulayman to the right verdict...p (al-Anbiva’21: 79)

Sulayman said — in gratitude to Allah and speaking of His favours:
¢O people, we have been taught the speech of birdsp. He could
understand what the birds said, as when he had a conversation with
the hoopoe and the bird spoke back to him, and as he understood the
words of the ant to its fellow ants, as we shall see below. This was
not granted to anyone except Sulayman (32).

dand we have been given abundantly that is, Allah has bestowed
upon us many blessings and means of power, authority and might
that He did not bestow upon any other human. Hence he called upon
his Lord and said:

¢...and grant me a dominion, the like of which will never be granted
to anyone after me...# (Sid 38 35)

So Allah subjugated the devils to him, and they did whatever he
wanted of works that others were unable to do. And He subjugated
the wind for him; it would cover the distance of a month’s journey in
the morning and a month’s journey in the evening (cf. 34: 12).

¢thisp that Allah bestowed upon us, with which He has favoured
us and for which He has singled us out, #is indeed a manifest favour
that is, a clear favour. Thus he fully acknowledged the blessings of
Allah (4g).

gHis armies of jinn, men and birds were assembled before
Sulayman, and marched forth in orderly ranks that is, his huge and
varied troops gathered before him, from among the jinn and devils,
and from among the birds. They formed orderly ranks and behaved in
a very orderly fashion when they marched and halted, and when they
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moved on. He had made preparations for that and was well equipped.
All of these troops were under his control and could not disobey him
or rebel against him. Allah (4£) says elsewhere:

¢...This is Our gift, so give freely or withhold, without [having to
render] account. (Sad 38: 39)

— that is, give without measure. So he set out with this huge army on
one of his journeys.
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27:18. And when they came to the valley of the ants, one ant said: O
ants, enter your dwellings lest Sulaymén and his armies crush

you unwittingly.
27:19. Sulayman smiled, amused at the ant’s words, and he said: O my
Lord. inspire me to be constantly grateful for Your blessings
that You have bestowed upon me and my parents, and to do

righteous deeds with which You will be pleased, and include
me, by Your mercy, among Your righteous slaves.

¢And when they came to the valley of the ants, one ant said},
alerting its fellow ants:
¢O ants, enter your dwellings lest Sulayman and his armies crush you
unwittingly®. This ant advised the other ants and made them hear,
either by itself, in which case Allah gave the other ants extraordinary
powers of hearing, because the alarm that was addressed to all the ants
that filled the valley was raised by only one ant — and this would be
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something most amazing; or that ant told the others around it, and the
news was transmitted from one to another until it had reached them
all, telling them to be careful and how to take precautions, which was
by entering their dwellings.

That ant told them who Sulaymén and his troops were and how
great his authority was, and apologised to them on behalf of Sulayman
and his troops, saying: If they crush you, it is not deliberate on their
part and they would not realise what happened. Sulayman (¥2) heard
what the ant said, so he §smiled, amused at the ant’s wordsj. He was
amazed by its eloquence and advice, and how well-spoken it was.
This is how the Prophets (peace be upon them all) were: they had
perfect etiquette and showed amazement when appropriate, but they
did not go beyond smiling. In the case of the Messenger (3£), all
his laughter was smiling. Laughing out loud is indicative of a lack of
dignity and bad manners, but not smiling and not being amazed by
what is amazing is indicative of a rough manner and hardheartedness.
The Messengers were far above such attitudes.

Sulayman said, in gratitude to Allah Who had caused him to attain
this level of honour:
¢O my Lord, inspire me and enable me #to be constantly grateful
for Your blessings that You have bestowed upon me and my parentsi
for the blessing to the parents is a blessing to the child. So he asked
his Lord to enable him to be constantly grateful for His blessings both
spiritual and worldly, to him and to his parents.
gand to do righteous deeds with which You will be pleased} that is,
and enable me to do righteous deeds with which You will be pleased
because they are in accordance with Your commands and are done
sincerely, free from anything that may undermine them or spoil them.
gand include me, by Your mercy among Your righteous slaves and
admit me to paradise, for paradise is the lot of the righteous of all
levels. This is a story that Allah tells us of how Sulayman reacted
when he heard what the ant said.
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Then He mentions another story, describing how Sulayman talked
to the birds:
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27:20. He checked on the birds and said: Why do I not see the hoopoe?
Or 1s he among the absent?

27:21. 1 will surely punish him severely, or slaughter him, unless he
brings me a valid excuse.

¢He checked on the birdsp — this is indicative of his perfect resolve
and control, and his good way of managing his troops, and shows how
he managed affairs both small and great, by himself, to the extent
that he did not neglect this matter, which was checking on the birds
and making sure whether they were all present or any of them were
missing. This is what is highlighted by this verse. There is nothing
valid in the claim of those who say that he checked on the birds to
find out where the hoopoe was so that he could tell him whether water
was near or far, because it was claimed that the hoopoe could see
water beneath a thick layer of earth. There is no evidence to support
this view; rather the rational and textual evidence indicates that this
notion ts false.

With regard to rational evidence, it ts known on the basis of custom
and experience that these animals were all present and none of them
had that extraordinary vision that would enable it to see water beneath
a thick layer of earth. If that had been the case, Allah would have
mentioned it, because it would have been one of the greatest signs.
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As for the textual evidence, if this is what had been meant, the text
would have said: *“He looked for the hoopoe so that he could search
for water, then when he did not find him, he said what he said” or, “He
looked for the hoopoe™ or, “He searched for him” or similar phrases.
Rather he checked on the birds to see which were present and which
were absent, and whether they were staying in the positions he had
appointed for them. Moreover, Sulayman (3) was not in desperate
need of water, such that he needed the skill of the hoopoe, because he
had the devils and strong jinn at his disposal, who could have dug up
water for him, no matter how deep it was. And Allah had subjugated
the wind to him; it would cover the distance of a month’s journey in
the morning and a month’s journey in the evening (cf. 34: 12). So why
would he need the hoopoe?

These interpretations that are found in some commentaries and are
widely narrated and widely known, were transmitted verbatim from
the views of the Children of [srael, but those who narrated them did not
realise that they are contrary to the sound meanings. They continued
to be passed down from earlier narrators to later ones, to the point
that they were thought to be true, and thus these corrupt views were
included in some rafaseer (commentaries on Qur’an).

But those who are smart and intelligent realise that this clear Arabic
Qur’an, in which Allah addresses all of humankind, knowledgeable
and ignorant alike, instructs them to reflect upon its meanings and
understand them according to the Arabic language which is well
understood, of which true Arabs are not ignorant. So if there are views
narrated from anyone other than the Messenger of Allah (£g), they
are to be understood in light of that principle; if they are in harmony
with it, then they may be accepted, because the wording of the text
indicates that. But if both the wording and the meaning — or one of
them — differ from that, then it is to be rejected and deemed false,
because we have the well-known original reference text which says
something to the contrary, and this is a conclusion that may be reached
based on the meaning and indication of the text.
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In conclusion, the fact that Sulayman (32 ) checked on the birds
and noticed that the hoopoe was absent indicates that he was in full
control and was skilled in managing his dominion himself, and he
was very smart and alert, as he noticed that this small bird was absent.

gand said: Why do I not see the hoopoe? Or is he among the
absent?} that is, is the fact that I cannot see him because he is not
visible, as he is hidden among these many communities, or is it
because he is absent without permission and not on my instructions?

Then he got angry with him and threatened him, saying: €I will
surely punish him severely}, but not to the point of killing,
¢or slaughter him, unless he brings me a valid excuseb that is, a clear
reason for his absence. This is indicative of his perfect piety and
fairness; he did not simply swear to punish or kill him, because that
could only be in the case of his having committed a sin or wrongdoing.
But there could have been a clear excuse for his absence. Therefore
he made this exception, because of his piety and smartness.
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27:22. Before long the hoopoe came and said: | have learned about

something of which you have no knowledge; 1 bring you reliable
news from Saba’.>*

** Saba': the land of Sheba in Yemen.
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27:23. 1 found a woman reigning over them, who has been granted
everything [that a ruler is expected to have], and she has a
splendid throne.

27:24. 1 found her and her people worshipping the sun instead of Allah.
The Shaytin has made their deeds fair-seeming to them and has
barred them from the right path, so they are not guided.

27:25. Rather they should worship Allah, Who brings forth what is
hidden in the heavens and the earth,2’> and Who knows what
you conceal and what you disclose.

27:26. Allah: there is no god but He, Lord of the magnificent Throne.

¢Before long the hoopoe camej this is indicative of the awe in
which Sulayman was held by his troops, and how great his control
over them was. Even though this hoopoe who had failed to attend
had a good excuse, he could not stay away for long.

gand saidp to Sulayman: €l have learned about something of
which you have no knowledge} that is, [ have knowledge that you
do not have, despite your vast knowledge and high level therein.
¢l bring you reliable news} that is, certain news
¢from Saba’js this is the name of a well-known tribe in Yemen.

Then he explained what that news was, and said:

4l found a woman reigning over themj» namely reigning over the tribe
of Saba’, and she is a woman §who has been granted everything [that
a ruler is expected to have]} that is, everything that kings or rulers
usually have of wealth, weapons, troops, fortresses, citadels and so on
dgand she has a splendid throne} on which she sits; it is huge and
magnificent. The size of the throne is indicative of great dominion
and power, and of the ruler having a large number of advisers.

41 found her and her people worshipping the sun instead of Allahj
that is, they were polytheists who worshipped the sun

25 ¢What is hidden in the heavens and the earthp for example, rain in the
heavens and the seeds that produce vegetation in the earth.
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€The Shaytin has made their deeds fair-seeming to themp so they
thought that what they were following was the truth

gso they are not guidedp because if a person thinks that what he is
following is the truth, there is not much hope of him being guided
until he changes his beliefs.

Then he said: ¢Rather they should worship Allah, Who brings forth
what is hidden in the heavens and the earth}s that is, He knows what
is hidden and secret in all regions of the heavens and of the earth,
including the tiniest creatures, seeds, and what is hidden in people’s
hearts. He brings forth what is hidden on earth and in heaven by
sending the rain and causing plants to grow, and He will bring forth
what is hidden in the earth when the Trumpet is blown and the dead
emerge from the earth so that He may requite them for their deeds.
And He ¢knows what you conceal and what you disclosej.

€Allah: there is no god but Hep that is, no one should worship,
turn to, humble himself before or love any but Him, for He is the only
one to whom devotion should be shown, because of what He has of
perfect attributes and because of the blessings He bestows, which
make that pure devotion a must.
¢Lord of the magnificent Thronep which is the roof of creation, as
vast as the earth and the heavens. The Sovereign, Who is possessed
of great authority and might, is the One to Whom we should humble
ourselves, prostrate and bow. The hoopoe was spared punishment
when he delivered this important news, and Sulayman was amazed
at how it had been hidden from him.

Because of his wisdom and mature thinking, he wanted to verify
the news:
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27:27. Sulayman said: We shall see whether you are telling the truth
or you are a liar.

27:28. Take this letter of mine and deliver it to them. Then withdraw
from them and observe how they respond.

gSulayman said: We shall see whether you are telling the truth or
you are a liar. Take this letter of mine} — the text of which we shall
see below
dand deliver it to them. Then withdraw from themi that is, move
away from them, but not too far
¢and observe how they respondj to you.
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27:29. She said: O chiefs, an honourable letter has been delivered to
me.

27:30. Itis from Sulayman, and it starts: In the name of Allah, the Most
Gracious, the Most Merciful.

27:31. Do not be arrogant towards me, but come to me in submission.

So the hoopoe took the letter and delivered it to them, and she
said to her people:

dan honourable letter has been delivered to me} that is, a letter of
great importance, from one of the greatest kings of the earth.

Then she highlighted the content of the letter, saying:
4lt is from Sulayman, and it starts: In the name of Allah, the Most
Gracious, the Most Merciful. Do not be arrogant towards me, but
come to me in submissionj that is, do not try to prove your superiority
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over me; rather submit to my authority and obey my commands, and
come to me in submission.

This is very concise, but at the same time it is perfectly clear,
because it includes forbidding them to show arrogance towards him
or remain as they are, as well as instructions to submit to his authority,
obey him, come to him and accept his call to submit. This shows that
it is encouraged to begin one’s letters by quoting the Basmalah (“In
the name of Allah, the Most Gracious, the Most Merciful”) in full
and to include the name of the sender in the first line of the letter.
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27:32. She said: O chiefs, advise me regarding this matter with which
I am now faced, for | make no decision without your consent.

27:33. They said: We are powerful and great warriors, but you are in
command. Consider, then, what orders you will give.

27:34. She said: Kings, when they invade a city, ravage it and humiliate
its prominent leaders. That is what they always do.

27:35. But I shall send him a gift, then see with what response the
envoys will return.

As a sign of her resolve and wisdom, she gathered together the
sentor and prominent figures of her kingdom and said:
¢O chiefs, advise me regarding this matter with which I am now
facedp that is, tell me how we should respond. Should we obey him
and submit, or what should we do?
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«for I make no decision without your consent that is, | do not make
any decision without consulting you.

¢They said: We are powerful and great warriors} that is, if you
reject his call and do not obey him, we are strong and able to fight.
It seems that they were inclined towards this view which, if they had
followed it, would have led to their destruction. But they did not settle
on that; rather they said:
¢fbut you are in command} that is, it is your decision, because they
were aware of her mature thinking and resolve, and her sincerity
towards them
gConsider, thend that is, think the matter over and decide gwhat
orders you will givei.

She said to them, convinced by what they said and explaining the
bad consequences of fighting:
¢Kings, when they invade a city, ravage it} killing, taking prisoners,
plundering its wealth and destroying its buildings
gand humiliate its prominent leaders} that is, they make the lcaders
and noblest people among the lowest. In other words, fighting is not
a good idea. Moreover, | am not going to submit before finding out
more and sending someone to learn about his situation, and then we
will base our decision on that information.

Then she said: €But | shall send him a gift, then see with what
response the envoys will return from him: will he persist in what

he says, or will he be swayed by the gift and change his mind? And
how is his situation and that of his troops?
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27:36. When [the envoy] came to Sulayman, he said: Do you seek to
appease me with gifts? What Allah has given me is better than
what He has given you. Rather it is you who take pleasure in gifts.

27:37. Go back to them [with your gift]. We will surely come to them
with forces that they cannot resist. We will surely expel them
therefrom, abased and humiliated.

So she sent a gift to him with envoys from among the wise men
of her people.

¢When [the envoy] came to Sulaymanj that is, when the envoys
came to him with the gift, he said, denouncing them and expressing
anger for their failing to respond and submit to him:
¢Do you seek to appease me with gifts? What Allah has given me is
better than what He has given you}. Your gift does not mean much
to me, and [ do not take pleasure in it, for Allah has sufficed me and
bestowed many blessings upon me.
gRather it is you who take pleasure in giftsp because of your love for
this world and because you have little in your possession compared
to what Allah has given me.

Then he gave instructions to the envoy without putting it in writing,
because of his mature thinking and because he was sure that he would
transmit his words exactly. He said:

¢§Go back to them [with your gift]. We will surely come to
them with forces that they cannot resist. We will surely expel them
therefrom, abased and humiliatedj. So the envoy went back to them
and conveyed to them what Sulayman had said, and they made
preparations to go to Sulayman.
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27:38. He said [to his own court]: O chiefs, which of you can bring me
her throne before they come to me in submission?

27:39. A strong jinni said: I will bring it to you before you rise from
your seat. | am surely strong enough and may be trusted.

27:40. One who had knowledge of the scripture said: I will bring it to
you in the twinkling of an eye. Then when he saw it set before
him, Sulaymén said: This is a favour from my Lord, to test
whether | will be grateful or ungrateful. Whoever is grateful,
his gratitude is to his own benefit, and whoever is ungrateful,
then surely Allah is self-sufficient, most generous.

27:41. He said: Disguise her throne for her; let us see whether she will
discover the truth or she will not recognise it.

Sulayman knew that they would inevitably come to him, so he
said to the jinn and humans who were present with him:
gwhich of you can bring me her throne before they come to me in
submission?js That is, so that it will be permissible for me to dispose
of it before they become Muslim, after which their wealth will not
be lawful for me.

¢ A strong jinni saidp — the word translated here as ¢strong jinnip
refers to one who is strong and very active and energetic.
¢l will bring it to you before you rise from your seat. | am surely
strong enough and may be trustedj». What appears to be the case
is that at that time Sulayman was in ash-Sham (Greater Syria), so
between him and Saba’ there was a distance of four months’ travel,
two months outward bound and two months on the return journey. But
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despite that, this strong jinni said: | commit myself'to bring it, despite
its great size and heavy weight, and despite the distance, before you
can rise from your seat. Usually lengthy meetings take up most of the
morning, approximately one third of the day; this is the maximum
length, although they may be shorter or longer than that.

One of the subjects of this great king had all this power, but there
was another who was able to surpass him.
¢One who had knowledge of the scripture saidp: he was a righteous
and knowledgeable man who was with Sulayman; his name was Asif
ibn Barkhiya. He knew the greatest name of Allah which, if He is
called upon by it He will respond, and if He is asked by it, He will give.
¢I will bring it to you in the twinkling of an eyep by calling upon
Allah by that name to bring it instantly. He called upon Allah and it
was brought. And Allah knows best whether this is what is meant (that
he knew the greatest name of Allah) or if he had some knowledge of
the Book by means of which he was able to bring something from
afar and achieve something that is difficult to achieve.

§Then when hep namely Sulayman #saw it set before himp, he
praised Allah ($g) for granting him this power and making things
easy for him, and he said: €This is a favour from my Lord, to test
whether | will be grateful or ungratefuli that is, it is a test or trial for
me. He was not deceived by his dominion, authority and power, as
usually happens with ignorant kings; rather he knew that this was a
test from his Lord, and he was afraid that he would not thank Him
for this blessing.

Then he explained that gratitude does not benefit Allah; rather it
benefits the one who shows gratitude, as he said:
dWhoever is grateful, his gratitude is to his own benefit, and whoever
is ungrateful, then surely Allah is self-sufficient, most generousj
— He is self-sufficient and has no need of that person’s deeds, and
He is generous and bountiful, bestowing blessings upon both the
grateful and the ungrateful, but gratitude for blessings will bring more
blessings, whereas ingratitude will lead to a decrease in blessings.
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Then Sulayman said to those who were with him: €Disguise her
throne for herd that is, change it by adding to it or taking away from
it, and so on
4let us seep and test her smartness
gwhether she will discover the truthp and thus prove that she is
intelligent and alert, and deserves to be a queen
dor she will not recognise ith.
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27:42. So when she arrived, she was asked: Is your throne like this?
She said: It is as if it were the same. We had come to know the
truth before this [miracle] and we have already submitted [to
Allah, in Islam].

27:43. That which she used to worship besides Allah had hindered
her [from declaring her faith openly], for she came from a
disbelieving people.

¢So when she arrivedp and came to Sulayman, he showed her
her throne; to the best of her knowledge, she had last seen it in her
homeland.
¢she was asked: Is your throne like this?p. That is, we know that you
have a splendid throne; is it like this throne that we have brought to
show you?
¢She said: It is as if it were the same. This highlights her intelligence
and smartness, because she did not say “it is the same”, because there
were some changes and alterations to it, but she did not deny it either,
because she recognised it. So she uttered some vague words that
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could mean either thing and would be true in either case. Sulayman
was impressed at how she figured out the reality and how mature her
thinking was.

What was meant by her words is: We were given knowledge about
the dominion and authority of Sulayman, and his great power, before
this incident (the bringing of her throne), in which we have seen his
ability to bring the throne from a great distance. So we submit to him
and we have come submitting to his authority.

gThat which she used to worship besides Allah had hindered her
[from declaring her faith openly]d that is, from becoming Muslim,
otherwise she had the smartness and intelligence to recognise the
truth and distinguish it from falsehood. But false beliefs take away
insight from the heart.
4for she came from a disbelieving people} so she continued to follow
their religion, because for one person to have a different religion
when he can see that those around him are misguided and wrong, is
something very rare. Therefore it is not strange that she had remained
a disbeliever until that point.

Later on, Sulaymén wanted to show her his dazzling power and

might, so he told her to enter the palace, which was in a high and vast
place, and was made of glass, under which rivers flowed.
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27:44. 1t was said to her: Enter the palace.2® But when she saw it, she
thought that its [floor] was a pool of water, and she [lifted her
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26 The entire palace was made of glass, with water flowing beneath its floors.
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hem], baring her legs. He said: This is a palace made of smooth
glass. She said: O my Lord, verily 1 have wronged myself [by
previously worshipping the sun] and [ submit [in Islam] with
Sulayman to the Lord of the worlds.

¢t was said to her: Enter the palace. But when she saw it, she
thought that its [floor] was a pool of water} because the glass was
transparent, and the water could be seen beneath it, as if it was flowing
by itself with nothing in between.
gand she [lifted her hem], baring her legs} in order to wade into the
water. This was a further example of her smartness and etiquette, for
she did not refrain from entering the place that she had been instructed
to enter, because she knew that she had only been invited by way of
honour, and that Sulayman’s dominion, and the system thereof, was
built on the basis of wisdom. She did not have the slightest suspicion
in her heart of any harm that could result from stepping into it, after
all that she had seen.

When she was about to wade into it, it was said to her: €This is
a palace made of smooth glassp, so there is no need for you to bare
your legs. At that point, having come to Sulayman and seen what she
had seen, she realised that he was indeed a Prophet and Messenger,
so she repented and gave up her disbelief.
¢She said: O my Lord, verily I have wronged myself [by previously
worshipping the sun] and | submit [in [slam] with Sulayméan to the
Lord of the worlds}.

This is what Allah has told us about the story of the Queen of Saba’
and what happened between her and Sulayman. All other details that
are connected to this story, and the stories from Jewish sources, have
nothing to do with the interpretation of the word of Allah; they come
under the heading of things that one cannot be certain of, because there
is no proof that it is narrated from the Prophet (3£). Most, if not all,
of the reports of this nature are not narrated from him, so we should
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be diligent and turn away from these reports, and not introduce them
into commentaries on the Qur’an. And Allah knows best.
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27:45. We sent to Thamood their brother Salih, saying. Worship Allah.
Then they divided into two parties [believers and disbelievers]
disputing with each other.

27:46. He said: O my people, why do you seek to hasten on the evil
[divine punishment] rather than the good [divine mercy]? Why
do you not seek forgiveness from Allah, so that you may be
shown mercy?

27:47. They said: We regard you and those who are with you as an evil
omen. He said: Your ill fortune is only from Allah [because of
your disbelief]; rather you are people who are being tested.

Here Allah (45) tells us that He sent to Thamood, the well-known
tribe, their brother in lineage Sélih, and he instructed them to worship
Allah alone and to give up worshipping the idols and rivals.

¢Then they divided into two parties [believers and disbelievers]
disputing with each otherp some of them were believers and some
were disbelievers, and the latter were the majority.

g¢He said: O my people, why do you seek to hasten on the evil
[divine punishment] rather than the good [divine mercy]?} That is,
why do you hasten to do evil deeds and why are you so keen to do
them, rather than doing good deeds by means of which your affairs,
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both spiritual and worldly, will be put right? In fact there is no reason
at all for you to commit evil deeds.

¢Why do you not seek forgiveness from Allah} by repenting from
your polytheism and sins, and praying to Him to forgive you
gso that you may be shown mercy} for the mercy of Allah (32) is
close to the doers of good, and the one who repents from sin is one
of those who do good.

¢They said} to their Prophet Salih, rejecting and objecting to the
message:
¢ We regard you and those who are with you as an evil omenj — they
claimed that they did not see any sign of good in Sélih’s face and that
he and the believers with him had become a cause of some harm that
befell their worldly interests. So Salih said to them:
¢Your ill fortune is only from Allah [because of your disbelief]} that
is, it only befell you because of your sins
drather you are people who are being tested with ease and hardship,
good and bad, to see whether you will give up sin and repent, or not.
Thus they persisted in rejecting their Prophet and this is how they
responded to him.
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27:48. There were in the city nine men who spread mischief in the land
and never did anything good.

27:49. They said: Let us swear to one another by Allah that we will
surely attack him and his family at night, then we will say to his
next of kin that we did not witness the slaughter of his people,
and we are indeed telling the truth.

27:50. They plotted and planned, and We also planned, but they were
not aware of it.

27:51. So see what was the outcome of their plot: We destroyed them
and their entire nation.

27:52. Now their houses lie desolate, because of their wrongdoing.
Verily in that is a sign for people who have knowledge.

27:53. And We saved those who believed and feared Allah.

g There were in the cityp in which Sélih and most of his people
lived
gnine men who spread mischief in the land and never did anything
good$ that is, their aim and goal was to spread mischief in the land,
and they had no aim of doing good; rather they took a hostile stance
against Salih, reviling his religion and calling their people to do
likewise, as Allah (4g) tells us elsewhere that Salih said:
¢So fear Allah, and obey me, and do not obey the bidding of the
transgressors, those who spread mischief in the land and do no good
at all.)) (ash-Shu'ara’26: 150-152)

This terrible state of affairs continued until, in their enmity, they
swore amongst themselves, each one swearing to the other, §we will
surely attack him and his family at night} that is, we will come to
him and his family at night, and we will surely kill them.
¢then we will say to his next of kin} if they come after us and claim
that we killed him, we will deny it and will say that we did not do it,
and we will swear an oath to the effect that ¢we are indeed telling
the truthi, and they unanimously agreed to that.
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€They plotted and plannedj and they resolved to kill Salih and
his family, keeping the plot secret even from their own people, for
fear of his next of kin
¢and We also planned} to support Our Prophet Salih (32 ), make
things easy for him and destroy his people who disbelieved
¢but they were not aware of ith.

€So see what was the outcome of their plotp — did they achieve
their goal by means of that plot, or did they fail to do so? Hence
Allah says:
4 We destroyed them and their entire nation. We destroyed them and
eradicated them utterly. The blast came upon them as a punishment,
and every last one of them was destroyed.

g§Now their houses lie desolate} — their roofs fell in on their walls,
and they are devoid of their inhabitants
¢because of their wrongdoing that is, these are the consequences of
their wrongdoing, ascription of partners to Allah and transgression
in the land.

¢ Verily in that is a sign for people who have knowledgep of the
facts and they reflect upon how Allah dealt with His close friends
and His enemies, thus they learn lessons from that and know that the
outcome of wrongdoing is destruction and doom, whereas the outcome
of faith and justice is salvation and triumph.

Hence Allah says: ¢ And We saved those who believed and feared
Allahj that is, We saved those who believed in Allah, His angels, His
Books, His Messengers, the Last Day, and the divine decree, both good
and bad, and they avoided ascribing partners to Allah and committing
sin, and they obeyed Allah and His Messenger.
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27:54. And [remember] when Loot said to his people: Do you commit
this shameful deed. knowing [that it is shameful]?

27:55. Do you approach men with lust instead of women? Verily you
are ignorant people!

¢ And [remember] when Loot said to his people: Do you commit
this shameful deed, knowing [that it is shameful]?} That is, remember
Our slave and Messenger Loot and the story of his virtue, when he
said to his people, calling them to Allah and advising them:

¢Do you commit this shameful deed} that is, this repulsive deed
that is abhorrent to sound minds and sound human nature, and it is
regarded as abhorrent according to the teachings of all religions
dknowing [that it is shameful]®, yet you stubbornly persist in that,
wrongfully on your part and out of audacity towards Allah.

Then he explained what this shameful deed was: €Do you approach
men with lust instead of women?} That is, how has it come to this,
that your desire is for men and their rear ends which are places of
excrement and dirt, and you forsake that which Allah has created for
you of wives and the proper place for intimacy, for which people are
created with a natural inclination. But you have turned things upside
down, and you think of evil as good and good as evil.

¢Verily you are ignorant peoplep who overstep the limits set by
Allah and dare to transgress His sacred limits.
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27:56. But the only response his people gave was to say: Drive the
family of Loot out of your city, for they are indeed people who
want to keep themsejves clean and pure!

27:57. So We saved him and his family, except his wife; We decreed
that she should be one of those who stayed behind.

27:58. And We let loose upon them a shower [of stones]. And evil was
the shower that fell upon those who had been warned [but did
not pay heed].

¢But the only response his people gave} — their reaction was not
acceptance and they were not deterred, nor did they pay heed; rather
their response was to oppose him, go against him and threaten their
Prophet and Messenger, who was sincere and honest, with banishment
from his homeland and expulsion from his city. The only response
his people gave gwas to say: Drive the family of Loot out of your
city .

It is as if it was said: Why are you angry with them, and what is
their fault which dictates that they should be driven out? And they
said: ¢for they are indeed people who want to keep themselves clean
and pure!. That is, they want to keep away from homosexuality and
sodomy. May Allah curse them, for they regarded the best of good
deeds as being the same as the worst and most abhorrent of evil deeds,
and they did not stop at disobeying their Prophet when he exhorted
them; rather they went as far as deciding to expel him and banish
him. The punishment is implied in their last statement, for they are
the people who said:

¢...Drive them out of your city, for they are indeed people who want
to keep themselves clean and pure!3 (al-4'rdf 7: 82)

What this implies is: “You are immersing yourselves in evil and
filth, which dictates that the punishment will befall your city, and that
those who leave it will be saved.”
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Hence Allah says: §So We saved him and his family, except his
wife; We decreed that she should be one of those who stayed behindp.
That was when the angels came to him in the form of human guests,
and his people heard about them, so they came to him, intending ill
towards them, and he shut the door so that they could not get in, and
he was very distressed. Then the angels told him what was really
happening, and that they had come to save him and bring him out
from their midst; they intended to destroy them, and the appointed
time for their destruction was dawn. They instructed Loot to leave by
night with his family, except his wife, for she would suffer the same
fate as the people. So he left with his family at night, and they were
saved. The punishment came upon the people at dawn; Allah turned
their houses upside down on them, and sent upon them a shower of
stones of baked clay, one after another, specifically marked, and kept
with your Lord (cf 11: 82-83).

Hence Allah says here: §And We let loose upon them a shower
[of stones]. And evil was the shower that fell upon those who had
been warned [but did not pay heed]} that is, evil was the shower
that rained down upon them, and how terrible was the punishment,
because they had been warned but they were not deterred. Therefore
Allah sent upon them this severe punishment.

4 4

&
)
G
(i'\ \

G T oWl .2 Cla it ., tr 23~ -, Z .
QP o dil e, Gl 2SS Dleslasgs

o L s - L s ‘/,.’. -'//‘/- ey po £0% R e 2%
o JE55 oy 3 G0t Gl 35 503 o Jax el
P AP i

% eat2 4 » 2% c oG e8Il -
_,L.,a.i\c_‘,.,:c_o,.\ \{)J".L....Y(..Ajké:

(2%

A Gl sl

2
't



154 I Tafseer as-Sa'di Juz'20

ST IrY

G )L..h PUPSICR SN agiL (.é==ii;.3’ £ TS Gy .\2’,\3\
//_)\J...’} lzﬂbﬂ\war&awwi .\;

' Xkt ‘ - //C/l,/)‘// P e I - fz.;
Va e ‘ \_)_,‘_'—.—:3,\...)(...94»\&» \C zu_)‘;.\;\_,m_ﬂa

- /”)') ': : 81 A Presr - s il %
u\ :UJ 4J _)Y_\) ¢\...:J\Ua U‘f_,,fi.»,.‘,ll

(VE-08: Lalls) o) é \/J_\ggs{o,:::{

27:59. Say: Praise be to Allah and peace be upon His slaves whom He
has chosen.?’ Is Allah better, or those they ascribe as partners
to Him?

27:60. Is not He [better] Who created the heavens and the earth, and
sends down for you water from the sky, with which We cause
to grow gardens of delightful beauty? It is not in your power to
cause the trees thereof to grow. Can there be another god besides
Allah? But they are people who ascribe equals [to Him].

27:61. Is not He [better] Who has made the earth a stable place to live
in, caused rivers to flow through it, placed therein mountains
standing firm, and placed a barrier between two flowing bodies
of water? Can there be another god besides Allah? But most of
them have no knowledge.

27:62. Is not He [better] Who responds to the desperate one when he
calls on Him and relieves his suffering, and Who has made
you successive generations on earth? Can there be another god
besides Allah? Little is it that you pay heed!

27:63. Is not He [better] Who guides you through the depths of darkness
on land and sea, and Who sends forth the winds as harbingers
of His mercy? Can there be another god besides Allah? Exalted
be Allah far above the partners they ascribe to Him.

27:64. Is not He [better] Who originates creation then repeats it, and
Who provides for you from the heaven and the earth? Can there

27 This refers to the Prophets and their followers.
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be another god besides Allah? Say: Produce your evidence if
you are telling the truth.

¢Say: Praise be to Allahp Who is deserving of perfect praise
because of the perfect nature of His attributes and the beautiful nature
of His favours, gifts, justice and wisdom in punishing the disbelievers
and wrongdoers. And send salutations of peace upon His slaves whom
He chose and selected above the worlds, namely the Prophets and
Messengers, those whom Allah has chosen from among all people.
That is so as to raise their renown and highlight their high status and
their being free of evil and abominations, and because what they said
concerning their Lord was free of shortcomings and faults.

¢1s Allah better, or those they ascribe as partners to Him?p This is
a question, the answer to which is already established and well known.
In other words, is Allah, the Almighty Lord Who is perfect in His
attributes and bountiful towards all of His creation, better — or the idols
and images that they worship alongside Him, which are imperfect in
all aspects, cannot bring benefit or ward off harm, and cannot do the
slightest good for their own selves or for those who worship them?
Verily Allah is better than those they ascribe as partners to Him.

Then Allah tells us the details through which it may be known and
become clear that He is the only God Who is deserving of worship,
and that worship of Him is the truth whereas worship of anything else
other than Him is falsehood:

¢Is not He [better] Who created the heavens and the earth, and
sends down for you water from the sky, with which We cause to grow
gardens of delightful beauty? It is not in your power to cause the trees
thereof to grow. Can there be another god besides Allah? But they
are people who ascribe equals [to Him]} that is, Who created the
heavens and all that is in them of the sun, moon, stars, and angels?
Who created the earth and all that is in it of mountains, seas, rivers,
trees and so on?
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gand sends down for you that is, for your sake
gwater from the sky, with which We cause to grow gardens of
delightful beauty} that is, they are beautiful to look at, with their
many and varied trees, and they bear beautiful fruit.
1t is not in your power to cause the trees thereof to grow that is,
were it not for the blessing that Allah bestows upon you by sending
down the rain.
¢Can there be another god besides Allah who does these things, such
that he should be worshipped alongside Him and associated with Him?

¢But they are people who ascribe equals [to Him]} that is, they
regard others as equal to Him even though they know that He alone
is the Creator of the upper and lower realms, and is the One Who
sends down provision.

¢ls not He [better] Who has made the earth a stable place to live
in, caused rivers to flow through it, placed therein mountains standing
firm, and placed a barrier between two flowing bodies of water?
Can there be another god besides Allah? But most of them have no
knowledgep. That is, are the idols and images that are lacking in all
aspects, that do not do anything or grant provision or anything good,
better — or Allah Who £has made the earth a stable place to live in}
so that people are able to settle and live on it, cultivate it and build
on it, and come and go freely
gcaused rivers to flow through it} that is, He has caused rivers to flow
throughout the earth, from which people benefit in their agriculture,
growing trees, drinking their water and giving it to their flocks
gplaced therein mountains standing firmj that is, mountains that
make the earth steady, so that it does not shake, and they act as pegs
for it so that it does not become unstable
¢and placed a barrier between two flowing bodies of waterj the salty
water and the fresh water; He has placed a barrier between them to
prevent the two types of water mixing, which would cause the benefits
of each to be lost. Rather He has created a barrier of earth between
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them, and has created channels for the rivers through the earth, far
away from the seas. Thus they yield their benefits.

gCan there be another god besides Allah who does these things, such
that he should be worshipped alongside Him and associated with Him?
g§But most of them have no knowledge}, so they ascribe partners
to Allah in imitation of their leaders. Otherwise, if they had true
knowledge, they would not associate anything with Him.

¢Is not He [better] Who responds to the desperate one when
he calls on Him and relieves his suffering, and Who has made you
successive generations on earth? Can there be another god besides
Allah? Little is it that you pay heed!®
That is, does anyone answer the desperate one who is beset by distress,
faces difficulty in attaining what he seeks and is desperate to be saved
from what he is going through, except Allah alone? Who can relieve
calamity, trouble and suffering except Allah alone? Who makes you
successive generations in the earth, enables you to make use of the
earth, grants you provision and bestows blessings upon you, so that
you succeed those who came before you, as He will cause you to die
and will bring other people after you? Can there be any god besides
Allah who does these things?

No one does any of that alongside Allah, even by your admission,
O polytheists. Hence, when harm befell them, they would call upon
Allah, professing sincere devotion to Him alone, because they know
that He alone is able to ward off that harm and remove it.

¢Little is it that you pay heed that is, little is it that you remember
and reflect upon matters by which, if you reflected on them and
paid heed to them, you would be guided. But heedlessness has
overwhelmed you and you turn away, therefore you never refrained
from evil and you were not guided.

¢ls not He [better] Who guides you through the depths of darkness
on land and sea, and Who sends forth the winds as harbingers of His
mercy? Can there be another god besides Allah? Exalted be Allah far
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above the partners they ascribe to Himj that is, Who is it that guides
you when you are in the depths of darkness on land or sea, when there
1s no guide, no visible landmark and no means of deliverance except
His guiding you, making the route easy for you and making available
to you the means by which you are guided?

gand Who sends forth the winds as harbingers of His mercy$ that is,
He sends the winds ahead of the rain; He sends the winds to stir up
the clouds, then put them together, then collect them, then fecundate
them, then the rain comes down. So the people feel cheered by the
wind before the rain comes down.

gCan there be another god besides Allahy who did that? Or is it He
alone Who does that? Why do you ascribe others as partners to Him,
and worship them instead of Him?

¢Exalted be Allah far above the partners they ascribe to Himp for
He is far greater, far holier and far above their ascription of partners
to Him and their regarding others as equal to Him.

¢ls not He [better] Who originates creation then repeats it, and
Who provides for you from the heaven and the earth? Can there be
another god besides Allah? Say: Produce your evidence if you are
telling the truth that is, Who is it that initiates and originates creation,
and will repeat creation on the Day of Resurrection? Who provides for
you from the heavens and the earth by means of rain and vegetation?
gCan there be another god besides Allah} who does that or is able
to do that?
gSay: Produce your evidence} that is, your proof for what you say
#if you are telling the truthp, otherwise, assuming that you say that the
idols have a share in all of that, this is a mere claim, so bring evidence
to confirm it; if you cannot, then you should realise that you are people
of falsehood, with no evidence or proof. So you should accept the
certain proof and definite evidence which indicates that Allah is the
only One Who does all of these things, and He is the only One Who
deserves that all types of worship should be devoted to Him alone.
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27:65. Say: No one in the heavens or on earth knows the unseen except

Allah, and they do not know when they will be resurrected.

27:66. Rather their knowledge of the hereafter is confused; nay, they
are in doubt about it; nay, they are blind to it.

27:67. Those who disbelieve say: What! When we have become dust,
we and our forefathers, will we be brought forth [alive, from
our graves]?

27:68. We and our forefathers have been promised this before; it is
nothing but tales of the ancients.

Here Allah (45) tells us that He alone knows the unseen in the
heavens and on earth. This is like the verses in which He says:

£ With Him are the keys of the unseen; no one knows them but He.
He knows all that is in the land and in the sea. Not a leaf falls but
He knows it; there is no grain in the darkest bowels of the earth, nor
anything fresh or dry, but it is [inscribed] in a clear record. (al-An‘am
6:59)

—and:

& Verily, Allah alone has knowledge of the Hour; it is He Who sends
down rain and He knows what every womb contains. No soul knows
what it will do on the morrow, and no soul knows in what land it will
die. Verily, Allah is All-Knowing, All-Aware.} (Lugman 31: 34)

These matters of the unseen and the like are known only to Allah;
no angel who is near to Allah and no Prophet who was sent has any
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knowledge of them. As He is the only One Who has knowledge of
that, and Whose knowledge encompasses all that is in people’s hearts
and all that is hidden and subtle, so He is the only One Who should
be worshipped.

Then Allah (4¢) tells us about the lack of knowledge of those
who denied the hereafter, moving from one thing to something that
is more unknown than it.
gand they do not know when they will be resurrected} that is, when
they will be raised up and brought forth from their graves, therefore
they have not prepared for it.

gRather their knowledge of the hereafter is confusedj that is, their
knowledge is weak and little, never certain, for they have no knowledge
that is clear in their minds. This is the lowest level of knowledge,
when it is weak and vague. Indeed they have no knowledge, either
strong or weak; rather €they are in doubt about it} — namely the
hereafter. It never occurs to them that it may happen, for it is not even
a possibility in their minds; rather they deny it and think it unlikely.
Hence Allah says:
¢ Those who disbelieve say: What! When we have become dust,
we and our forefathers, will we be brought forth [alive, from our
graves]? That is, this is far-fetched and impossible. They compared
the power of the One Who is perfect in might with their own weak
power.

¢We and our forefathers have been promised thisj that is, the
hereafter #befored, and it did not come to us, and we never saw
anything of it.
dit is nothing but tales of the ancients} that is, stories that they told
to pass the time, but which have no basis and are not true.

Here Allah tells us about the situation of these disbelievers by
telling us that they do not know when the hereafter will come, then
He moves on to telling us that their knowledge of the hereafter is
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weak, then He tells us that they are in doubt concerning it, then He
tells us that they are blind to it, then He tells us that they deny it
and think it unlikely to happen. Because of these doubts, fear of the
hereafter left their hearts; as a result, they had the audacity to disobey
Allah and it became easy for them to deny the truth and believe in
falsehood, so they indulged in their physical desires and kept away
from worshipping Allah. Thus they lost out both in this world and
the hereafter.

Then Allah points out the truthfulness of the warning brought by
the Messengers:
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27:69. Say: Travel through the land and see what was the fate of the
evildoers.

27:70. Do not grieve over them, and do not be distressed because of
their plots.

27:71. They say: When will this promise come to pass, if you speak
the truth?

27:72. Say: It may be that some of that which you seek to hasten is
close at your heels.

¢Say: Travel through the land and see what was the fate of the
evildoersp for you will not find any evildoer who persisted in his
evildoing but his fate was the worst of fates, for Allah sent upon him
the punishment that matched his evil deeds.
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¢Do not grieve over them, and do not be distressed because of
their plotsi that is, do not grieve, O Muhammad (i), for these
disbelievers and their lack of faith, for if you knew what is in them
of evil, and that they are not fit for anything good, you would not
despair or grieve, and you would not feel distressed or worry about
their plots, for their plots will backfire on them.

¢...They plot and plan, and Allah also plans; but Allah is the best of
planners.p (al-Anfal 8: 30)

Those who disbelieve in the resurrection and in the truth that
the Messenger (£z) brought say, seeking to hasten the punishment:
¢ When will this promise come to pass, if you speak the truth?p They
say this out of foolishness and ignorance, because the time when it
will happen is something that Allah has already ordained and decreed.

Nevertheless, Allah (35) says, warning them of that which they
sought to hasten: ¢Say: It may be that some of that which you seek
to hastenp of the punishment gis close at your heels and will soon
befall you.
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27:73. Verily your Lord is most gracious to humankind, but most of
them are ungrateful.

27:74. Verily your Lord knows what their hearts conceal and what they
disclose.

27:75. There is nothing hidden in heaven or on earth, but it is [inscribed]
tn a clear record.
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Here Allah highlights His vast generosity and abundant bounty,
and urges them to give thanks to Him. Yet despite that, most people
turn away and fail to give thanks; they are distracted by the blessings
from the Bestower of those blessings.

¢ Verily your Lord knows what their hearts conceal} that is, what
is hidden in their hearts
gand what they disclose®, so let them beware of the Knower of all
that is hidden and all that is disclosed, and let them remember that
He is always watching them.

gThere is nothing hidden in heaven or on earthj that is, there is
nothing concealed or secret in either the upper or lower realm,
gbut it is [inscribed] in a clear record}; that record encompasses all
that has happened and will happen until the onset of the Hour. Every
incident that occurs, whether it is manifest or hidden, happens in
accordance with what is written in al-Lawh al-Mahfoodh.
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27:76. Verily this Qur’an explains to the Children of Israel most of that
wherein they differ.

27:77. And verily it is a guidance and mercy for the believers.

Here Allah tells us how the Qur’an confirms and supersedes
the previous scriptures, and it explains and clarifies that which
was ambiguous and unclear therein, and that concerning which the
Children of Israel differed. The Qur’an speaks about that in such a way
as to remove any confusion and explain the correct view concerning
the matters in which they differed. As it is of such a majestic nature
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and very clear, and it dispels all differences and clarifies everything
that is unclear, it is the greatest blessing that Allah has bestowed upon
His slaves, but not everyone responds to the blessing with gratitude.

Hence Allah tells us that its benefit, light and guidance are only
for the believers:
¢And verily it is a guidance} that saves one from misguidance and
confusion
gand mercyp that gives comfort and puts straight their religious and
worldly affairs
gfor the believers that is, those who believe in it and accept it, reflect
on it, and ponder its meanings. They will attain through it guidance
to the straight path and mercy that leads to happiness, triumph and
success.
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27:78. Verily your Lord will judge between them by His justice, for
He is the Almighty, All-Knowing.

That is, Allah (45) will judge between the disputants and those
who differ, with justice and fairness. Even though there are matters
concerning which the two disputing parties may be confused, because
the evidence is subtle and not clear, or for some other reason, Allah
will explain the truth that reflects reality concerning these issues,
when He judges concerning them.
¢for He is the Almighty Who subjugates all creatures, so they submit
to Him
¢ All-Knowingd for He knows all views and what they are based
on, and the aims and motives behind them, so He will requite each
individual according to what He knows of him.
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27:79. So put your trust in Allah, for you are on the path of clear truth.

-

27:80. Verily you cannot make the dead hear you, nor can you make
the deat hear your call, [especially] if they turn their backs and
walk away;

27:81. Nor can you guide the blind out of their error. You cannot make
anyone hear you except those who believe in Our revelations,
for they are ready to submit [to the truth].

That is, put your trust in your Lord to attain that which will benefit
you and ward off that which may harm you, to convey the message,
establish the religion and strive in jihad against your enemies.
¢for you are on the path of clear truthj» and for the one who is on the
path of clear truth — calling people to it and supporting it — it is more
appropriate that he should put his trust in Allah. For he is striving
concerning a matter that is definitely sound and is known to be true,
concerning which there is no doubt or confusion. Moreover, it is the
truth that is very clear and manifest, with no ambiguity or uncertainty
concerning it. [f you do what you are charged with and you put your
trust in Allah when doing so, you will not be harmed by the fact that
some go astray, and you are not responsible for guiding them. Hence
Allah says:
¢ Verily you cannot make the dead hear you, nor can you make the
deaf hear your callp when you call them, especially dif they turn
their backs and walk away#, for in that case it is more unlikely that
you can make them hear.
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gNor can you guide the blind out of their error. This is like the
verse in which Allah (45) says:

¢Verily, you [O Muhammad] cannot guide whomever you like, but
Allah guides whomever He wills, and He knows best who is rightly
guided.» (al-Qasas 28: 56)

4 You cannot make anyone hear you except those who believe in
Our revelations, for they are ready to submit [to the truth]} that is, it
is they who will submit to you and will believe in the revelations of
Allah, put the teachings into practice and surrender. This is like the
verse in which Allah (45) says:

#¢Only those who hear will respond; as for the dead, Allah will
resurrect them, then to Him they will be brought back. ¥ (al-4n‘dm 6. 36)
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27:82. When the time for the fulfilment of the warning?® comes, We

will bring forth to them out of the earth a Beast that will tell
them that humankind did not believe in Our signs.

That is, when the time for the fulfilment of the warning comes,
which Allah has made inevitable and has ordained its time,
& We will bring forth to them out of the earth a Beast} or one of the
beasts of the earth, not of the heavens. This Beast §will tell them
that is, it will speak to the people and tell them that the people did
not have certain faith in Our signs, the reason being that the people’s
knowledge and faith in the signs of Allah is becoming weak. Therefore

2% The warning refers to the punishment of the Day of Resurrection; this
verse speaks of one of the portents of that day.
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Allah will cause this Beast to emerge as one of His wondrous signs
to prove to the people what they were doubting.

This Beast is the famous Beast that will emerge at the end of time,
and will be one of the portents of the Hour, as is mentioned in many
hadiths. There is no sound evidence to describe it or say what kind of
animal it will be; this verse only indicates that Allah will bring it forth
to the people and that its speaking will be something extraordinary
and will be one of the proofs of the truth of what Allah said in His
Book. And Allah knows best.
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27:83. And [remember] the day when We will gather from every nation
a multitude of those who rejected Our signs, and they will be
assembled [then driven],

27:84. Until, when they come [before their Lord at the place of
reckoning], He will say: Did you reject My signs even though
you did not comprehend them fully? Or what is it that you were
doing?

27:85. The warning [of punishment] will inevitably be fulfilled
concerning them because of their wrongdoing, and they will
be unable to speak.?’

Here Allah (%) tells us of the situation of the disbelievers on the
Day of Resurrection; He will gather them, and will gather from every

2% That is, because they have no excuse to give that may save them from
the punishment.
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nation a multitude and a group «of those who rejected Our signs, and
they will be assembled [then driven]}. They will be gathered, the
first of them and the last of them, so that they may all be questioned,
blamed and rebuked.

¢Until, when they come [before their Lord at the place of
reckoning], He will say} to them, rebuking them:
¢Did you reject My signs even though you did not comprehend them
fully?® That is, what you should have done was not to take a stance
until the truth had become clear to you, and you should not have
spoken except on the basis of knowledge, so how come you rejected
something before you had full knowledge of it?
¢Or what is it that you were doing?} That is, He will ask them about
their knowledge and their deeds, and He will find that their knowledge
was rejection of the truth and their deeds were not done for the sake of
Allah and were not in accordance with the Sunnah of their Messenger
(32).

§The warning [of punishment] will inevitably be fulfilled
concerning them because of their wrongdoing that is, the punishment
will become due for them because of their wrongdoing in which they
persisted and because of the proof that is established against them
dand they will be unable to speak} because they will have no
argument.

& &

28 oSS58 ) e S0 e BAC I L E 52 50
(A1 :_},.J\;)}.,)ﬂé U_}"‘:}:’

27:86. Do they not see that We made the night for you to rest in, and
the day for you to see? Verily in that there are signs for people

who believe.
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That is, have they not seen this great sign and immense blessing,
which is that Allah has made the night and the day to be of service
to them: the night with its darkness, so that they may settle down
and rest therein from their labours and prepare to work again, and
the day with its light, so that they may go about earning their living
and running errands.
€ Verily in that there are signs for people who believe that is, signs
of the oneness of Allah and His great blessings.
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27:87. And [remember] the day when the Trumpet will be blown, and
all who are in the heavens and on earth will be struck with terror,
except whomever Allah wills, and all will come to Him, utterly
humbled.

27:88. You will see the mountains and think them firmly fixed, but they
will be moving like clouds.?® Such is the work of Allah, Who
has perfected all things. Verily He is well aware of all that you
do.

27:89. Whoever comes [on the Day of Resurrection} having done good
will be rewarded with something better than it, and will be safe
from the terror of that day.

% The commentators are of the view that this verse describes what will
happen to the mountains during the cataclysmic events of the Day of
Resurrection.
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27:90. And whoever comes having done evil will be flung down on their
faces in the fire. [It will be said to them:] Will you be requited
for anything other than what you used to do?

Here Allah (4¢) alerts His slaves to what lies ahead of them on the
Day of Resurrection, with all its trials and distress, which cause alarm.

¢And [remember] the day when the Trumpet will be blownj,
because of which ¢all who are in the heavens and on earth will be
struck with terrorp and filled with alarm, and they will surge like
waves against one another (cf. 18: 99), out of fear of what awaits them,
dexcept whomever Allah willsp of those whom He will honour, make
steadfast and protect from terror
dand allp creatures, when the Trumpet is blown, €§will come to Him,
utterly humbled$. This is like the verse in which Allah says:

#There is no one in the heavens or on earth but he will come to the
Most Gracious as a slave. (Maryam 19: 93)

On that day, leaders and followers will be equal in submission and
humility before the Sovereign of all dominion.

Because of the terror of that awful day, € You will see the mountains
and think them firmly fixed$, as if nothing is missing from them and
they are still as they always were, but they will have gone through
such hardship and terror that they will be crushed and will vanish,
becoming like scattered dust. Hence Allah says: ¢but they will be
moving like cloudsj because they will be so light, and as the result
of that intense fear. That is €the work of Allah, Who has perfected
all things. Verily He is well aware of all that you dop and He will
requite you in accordance with your deeds.

Then He explains how He will requite them:

§Whoever comes [on the Day of Resurrection] having done good# —
this includes every good deed, word or belief in the heart
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gwill be rewarded with something better than it, and will be safe
from the terror of that dayp that is, they will be safe from that which
terrified other people (namely hell), even if they were terrified along
with them.

¢And whoever comes having done evil of any kind
¢will be flung down on their faces in the firep that is, they will be
thrown face-first into hell and it will be said to them: €Will you be
requited for anything other than what you used to do?}

‘i ;w‘}&,ﬂ)‘.‘»fgs_d\ .,,\U\o.k_.b‘_v_;.,\:a:\:)_,j\ L_;!)

P rared.i %, -
Iy mgs.u.rb}usu\u.,u\vmbu \J Q\.L.il\‘-f .jt
72, //(/,) . ~rs ©37

i 35505 G 8 il KA ST 6 u')..\.J\ UG JE
(qr-«\:_}.m;),..)(:,_;\:;t‘.c

27:91. [Say, O Muhammad:] | am commanded only to worship the
Lord of this city Who has made it sacred and to Whom all things
belong. And I am commanded to be one of those who submit to
Allah [in Islam].

27:92. And [l am commanded] to recite the Qur’an. Then whoever is

guided, is only guided for [the good of] his own soul; if anyone
goes astray, then say: | am only a warner.
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27:93. And say: Praise be to Allah. He will show you His signs, then
you will acknowledge them. And your Lord is not unaware of
what you do.

¢[Say, O Muhammad:] | am commanded only to worship the Lord
of'this city» namely Makkah al-Mukarramah, which He made sacred
and blessed its people, so they should respond to that with gratitude
and acceptance.
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dand to Whom all things belong$ in both the upper and lower realms.
Allah mentions that lest anyone think that He is Lord of the Kaaba
only.

gAnd [ am commanded to be one of those who submit to Allah [in
Islam]} that is, one of those who hasten to submit. And the Prophet
(2£) did that; he was the first of this Ummah to submit and was
foremost in surrendering to Allah.

¢And [ am commanded] to recite the Qur’an to you, so that you
may be guided by it, follow its teachings, and learn its words and
meanings. This is my duty and [ have fulfilled it.

#Then whoever is guided, is only guided for [the good of] his own
soul that is, it is to his own benefit and he will reap the fruits thereof.
¢if anyone goes astray, then say: | am only a warner® and | have no
control over guidance.

¢And say: Praise be to Allah} to Whom be all praise in this world
and the hereafter, from all of creation, especially the chosen elite,
because they are the ones who are more expected to praise and extol
their Lord than others, because of their high status and closeness to
Him, and because of His great blessings to them.

¢He will show you His signs, then you will acknowledge themi
in such a way that will show you what is true and what is false. So
He will inevitably show you His signs, which will give you light in
the depths of darkness,

¢...so that those who chose to perish [by choosing disbelief] might
do so after seeing clear evidence, and those who chose to live [by
choosing faith] might do so after seeing clear evidence... (al-Anfal
8:42)

€§And your Lord is not unaware of what you do¥; rather He knows
your deeds and circumstances, and He knows the extent of reward
for those deeds. He will judge between you with a judgement for
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which you will praise Him, so you will have no argument against
Him whatsoever.

This is the end of the commentary on Soorat an-Naml,

All praise and thanks are for Allah, and may the blessings and
peace o’ Allah be upon Prophet Muhammad (322). his family. and
his Companions abundantly until the Day of Judgement.
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In the name of Allah,
the Most Gracious, the Most Merciful
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28:1. Ta'. Seen. Meem.?'

28:2. These are verses of the clear Book.

28:3. We recount to you some of the story of Moosa and Pharaoh in
truth, for people who believe.

4 Thesed verses that deserve to be venerated and respected
dare verses of the clear Book® which explain everything that people
need to know about their Lord, His rights, His close friends, and His

' Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning
of several soorahs. The most correct scholarly view states that we are
required to believe in them as they appear to be, without delving into their
meaning, knowledge of which we should leave to Allah. We believe that
they were not revealed in vain, and that there is wisdom behind them of
which we are not aware.
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enemies, and the punishment that He sent against the disbelievers, the
reward for deeds and the requital of the doers. This Qur’an explains
all that in a very clear manner.

Among the things that it explains is the story of Moosa and
Pharaoh, which is repeated in several places, including this soorah.

¢ We recount to you some of the story of Moosa and Pharaoh in
truthd for their story is indeed amazing and wonderful
¢for people who believed. It is addressed to them, for they have the
faith to focus and reflect on it, which would prompt them to accept
it and learn from it, so that they will learn from it and be guided, and
it will increase them in faith and certainty, adding goodness to their
goodness.

As for others, they will not benefit from it except in the sense
that proof will be established against them. Allah has protected the
Qur’an from them and created a barrier between them and it, so that
they will not understand it.
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28:4. Verily Pharaoh behaved arrogantly in the land; he divided its
people into factions and oppressed one group among them,
slaughtering their sons and letting their womenfolk live. Verily
he was one of the mischief-makers.

The beginning of the story is that €Pharaoh behaved arrogantly
in the land# because of what he possessed of dominion, authority,
troops and might. So he became one of the arrogant, not one of the
people of virtue in the land.
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¢he divided its people into factionsj that is, he divided them into
various groups, controlling them on the basis of his whims and desires,
subjugating them as he wanted by means of his power.

dand oppressed one group among themp namely the Children
of Israel, whom Allah had favoured over all others; he should
have honoured them and respected them, but he regarded them as
insignificant, because he saw that they had no power to protect
themselves from what he wanted to do to them. Therefore he did not
care about them, and he went so far as to slaughter their sons and let
their womenfolk live, for fear that they might increase in numbers
and overwhelm him in his own country, and thus gain power.

¢ Verily he was one of the mischief-makersp those who have no

intention of taking care of religious or worldly interests; this was part
of his mischief-making in the land.
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28:5. But it was Our will to bestow favour upon those who were
oppressed in the land, to make them leaders and cause them to
inherit [the land],
28:6. And to establish them in the land, and through them to show
Pharaoh, Haman and their troops, the very thing they feared.

¢But it was Our will to bestow favour upon those who were
oppressed in the land} by taking away from them the factors that
made them weak, and destroying those who were resisting them,
causing to fail anyone who opposed them.



Soorat al-Qasas (7-8) I 177

¢to make them leaders} in religion, which could not happen when
they were oppressed and weak; rather it was essential to first give
them power in the land.

€and cause them to inherit [the land]} and thus grant them victory
and a good end in this world, before the hereafter

§And to establish them in the landj. It was Allah’s will that all of
these things should happen.

Likewise He also wanted €through them}, namely this oppressed
group, €to show Pharaoh, Himan, his adviser, gand their troopsj,
by means of whom they had gained power and control, and they
behaved arrogantly and transgressed all bounds

{the very thing they feared which was their expulsion from their
land. Hence they strove hard to suppress the Israelites, break their
will and kill their children who had the potential to achieve that. Allah
willed that all of this should happen, and when He wills a thing, He
makes the means thereof available and paves the way for it. This
matter was like that: He decreed it and created the means that would
lead to it — of which neither His close friends nor His enemies were
aware.
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28:7. We inspired the mother of Moosa, saying: Breastfeed him, but
when you fear for him, throw him into the river, and do not be
afraid or grieve, for We will surely bring him back to you, and

We will make him one of Our Messengers.
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28:8. The family of Pharaoh picked him up only for him to become
an enemy to them and a source of grief. Verily Pharaoh and
Hédman and their troops were wrongdoers.

The beginning of this process was when Allah safeguarded His
Messenger Moosa so that the Israelites would be delivered at his hands
and because of him. At that time of great fear, when the Egyptians
were slaughtering their sons, Allah inspired his mother to breastfeed
him and keep him with her.

gbut when you fear for him that is, when you sense that there is
someone who may take him to them,
gthrow him into the riverp namely the Nile, in a closed box.
dand do not be afraid or grieve, for We will surely bring him back
to you, and We will make him one of Our Messengersi. Thus Allah
gave her the glad tidings that He would return him to her, and he
would grow up and be safe from their plot, and Allah would make
him a Messenger.
This was the greatest of glad tidings, which were given to the mother
of Moosa so as to reassure her and calm her fears, for she was afraid
for him. She did as she was instructed; she threw him into the river,
and Allah caused him to drift until the family of Pharaoh picked him
up and were the ones who found him,
gonly for him to become an enemy to them and a source of grief} that
1s, so that ultimately, and as a result of them picking him up, he would
become an enemy to them and a source of grief, because precautions
cannot ward off the divine decree. What they feared from the Israelites
was their becoming united and undermining their authority, and Allah
ensured that the leader of the Israelites would be raised by them. under
their supervision and sponsorship.

Upon reflection, you will find that what happened as a result of
that was in the interests of the Children of Israel, and it warded off
many serious troubles from them and prevented many transgressions
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before Moosa’s mission began, because he rose to a senior position
in the kingdom.

Naturally he would inevitably stand up for the rights of his own
people, because of what he was, namely a man of high ambition
who was protective towards his own people. Hence some of these
oppressed people, who had reached such a low point of humiliation
— some of which Allah has told us about — developed the courage to
challenge the oppressors who were acting arrogantly in the land, as
we shall see below, because Moosa was shielding them.

This was the starting point. Allah’s way dictates that things should
develop gradually, little by little, and not happen all at once.

¢ Verily Pharaoh and Himan and their troops were wrongdoersj
that is, it was Our will to punish them for their wrongdoing and to
plan against them in requital for their plotting and scheming.
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28:9. Pharaoh’s wife said: He may bring joy to you and me. Do not

kill him, for perhaps he will be of benefit to us, or we may adopt
him as a son. They had no inkling [of what was to happen].

When the family of Pharaoh picked him up, Allah caused Pharaoh’s
wife to feel compassion towards him. She was the great and virtuous
believing woman, Asiyah bint Muzahim.

gShe saidp: This child §may bring joy to you and me. Do not
kill him$ that is, let him live, so that he may bring joy to us and be a
source of happiness for us.
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¢for perhaps he will be of benefit to us, or we may adopt him as a
son} that is, either he will be a servant who will strive to benefit us,
or we will give him a higher status than that, by taking him as a son
and loving and honouring him.

Allah (45) decreed that he should be a source of benefit to the wife
of Pharaoh who said these words, for when he became a source of joy
to her and she loved him dearly, he continued to be like a loving son
towards her, until he grew up and Allah appointed him as a Prophet
and Messenger. Then she hastened to submit and believe in him. May
Allah be pleased with her and make her pleased.

Allah (4£) tells us that in this discussion about Moosa, §They
had no inkling [of what was to happen]p that is, they were unaware
of what had been decreed and decided of how events would unfold.
This was by the kindness of Allah (4g), for if they had been aware of
that, they would have treated him differently.

L *

F CLENTS oy e SN o) Lb_. A “;’E:jﬂ’

J.:&m;;;’;l..a AsNETE 6 B Sl S g
SIS 35 238 J e o e 55 ‘c,;:y

Hi’-;':‘ " PP ‘E)!w») ‘ s ”’(;’_czaj;;”’

el rer

¢ Al AR J\_)"ﬂ-“\-*‘.)v‘)l——-‘;)u;—;;\j)

Y-V aadlli),w)

28:10. Moosa’s mother felt an aching void in her heart. She would
have disclosed who he was, had We not strengthened her heart
so that she might maintain her faith [in the promise of Allah].

28:11. She said to [Moosa’s] sister: Go and find him. And she caught
sight of him from a distance, while they did not notice.
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28:12. We had already ordained that he would refuse all wet-nurses.
Then she [his sister] said: Shall I direct you to a household who
will bring him up for you and take good care of him?

28:13. Thus We restored him to his mother, so that she might be
comforted and not grieve, and so that she might know that the
promise of Allah is true. Yet most of them do not know.

When Moosa’s mother began to miss him and was very sad, she felt
an aching void in her heart because of the anxiety she experienced —
as is human nature — even though Allah (4g) had told her not to grieve
or be afraid, and He had promised to return him to her.

¢She would have disclosed who he was, had We not strengthened
her heart and made her steadfast so that she would not disclose who
he was.
¢so thatp by means of this patience and steadfastness ¢she might
maintain her faith [in the promise of Allah]}. If, when calamity befalls
a person, he remains patient and steadfast, his faith increases thereby.
This indicates that continuing to panic is a sign of weakness of faith.

¢Shep namely the mother of Moosa gsaid to [Moosa’s] sister: Go
and find him that is, go and look for your brother, without letting
anyone see you and realise what you are up to. So she went and
looked for him,
g And she caught sight of him from a distance, while they did not
noticed that is, she spotted him from a distance, as if she was simply
passing by without wanting anything to do with him.

This was due to her resolve and caution. If she had seen him and
come to them deliberately, they would think that it was she who had
thrown him into the river, in which case they might have decided to
slaughter him, as a punishment to his family.

By Allah’s kindness towards Moosa and his mother, He prevented
him from accepting the breast of any woman. They took him out to
the marketplace, out of compassion towards him, because perhaps
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someone was looking for him. His sister came at that point, and said:
¢Shall I direct you to a household who will bring him up for you and
take good care of him?}

That was all they wanted, for they loved him dearly, but Allah
had caused him to refuse all wet-nurses, and they were afraid that
he would die. When his sister said those words to them, highlighting
how this household would take good care of him, they hastened to
accept and she directed them to that household.

gThus We restored him to his mother} as We had promised her
#¢so that she might be comforted and not grieve, and so that he would
grow up with her and she would be reassured and would rejoice in
him, and would be paid handsomely for that.
gand so that she might know that the promise of Allah is true} for We
showed her some of what We had promised her and she saw it with
her own eyes, so that she might be reassured and increase in faith,
and so that she might know that Allah’s promise to protect him and
appoint him as a Messenger would be fulfilled.
gYet most of them do not know}, so if they go through some
difficulties, that undermines their faith, because they do not have
complete knowledge that Allah (4) sends trials and difficulties and
creates obstacles on the way to high aims and goals.

So Moosa (322 stayed with the family of Pharaoh and was raised
as one of the ruling family, using the same means of transportation
and wearing the same clothes as them, and his mother was reassured
thereby, for it was established that she was his mother through
breastfeeding, so there would be no objection to her being close to
him or showing compassion towards him.

Think about this divine kindness and how Allah protected His
Prophet Moosa from telling lies in his daily speech (for he could
still call her his mother), and how He made things easy for him so
that the bond between him and her, which to other people appeared
to be based on breastfeeding, was the reason why he could call her
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his mother. Thus any talk about them as being mother and son was
entirely true and appropriate.
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28:14. When he reached his prime and became fully mature, We gave

him wisdom and knowledge. Thus do We reward those who do
good.

That is, when he reached full strength and became mature and
wise, which is typically around the age of forty years,
¢and became fully mature} that is, when he reached the level of
perfection in physical strength, maturity and wisdom
¢§We gave him wisdom and knowledge that is, wisdom by means of
which he could know the rulings of Sharia and judge between people,
and a great deal of knowledge.
¢Thus do We reward those who do goodp by worshipping Allah, and
treating Allah’s creation with kindness. We give them knowledge
and wisdom according to their good deeds, and this is indicative of
Moosa’s high level of perfection in doing good.
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28:15. He entered the city at a time when he would not be noticed by
its people, and found two men fighting, one from among his
own people and the other from among his enemies. The man
from among his own people called him to help him against his
enemy, so Moosa struck him with his fist and killed him. Moosa
said: This is of Shaytan’s doing; verily he is an avowed enemy
who seeks to lead man astray.

28:16. He said: My Lord, I have wronged myself, so forgive me. Then
He forgave Him, for He is indeed the Oft-Forgiving, Most
Merciful.

¢He entered the city at a time when he would not be noticed by
its peoplep either because it was the time of the siesta or some other
time when people do not go out and about.
¢and found two men fighting} that is, disputing and exchanging blows
done from among his own peoplep namely an Israelite
gand the other from among his enemies}, the Egyptians.

¢§The man from among his own people called him to help him
against his enemy# because he was well known, and the people were
aware that he was an Israelite. The fact that he asked Moosa for help
indicates that Moos4 (32%) had reached a high level of influence in
the royal family and was someone who could be feared or in whom
hope could be placed.

¢so Moosa struck him with his fist} that is, he punched his enemy
in response to the Israelite’s request for help
dand killed him} with that blow, because he was so strong and
powerful.

Moosa (3 ) regretted what he had done, and said: §This is of
Shaytan’s doingp that is, it is the result of his making it fair-seeming
and of his whispers
gverily he is an avowed enemy who seeks to lead man astrayp.
And this is why this happened, because of his clear enmity and his
eagerness to lead people astray.
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Then he prayed to his Lord for forgiveness, and said: ¢My Lord,
I have wronged myself, so forgive me. Then He forgave Him, for
He is indeed the Oft-Forgiving, Most Merciful} especially towards
those who are humble and hasten to turn to Him and repent, as Moosa

() did.
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28:17. He said: My Lord, because of the blessings that You have

bestowed upon me, | shall never lend support to the evildoers.

28:18. Morning found him in the city, apprehensive and vigilant, when
suddenly the man who had sought his help the previous day
called out again to him for help. Moosa said to him: You are
clearly a troublemaker.

28:19. Then when he was about to strike the one who was an enemy
to them both, he said: O Moosa, do you intend to kill me as you
killed a man yesterday? Your aim is only to become a tyrant in
the land; you do not intend to be one of those who put things
right!

28:20. A man came rushing from the farthest part of the city, and said:
O Moosa, the chiefs are talking about killing you, so leave
[immediately]. | am giving you sincere advice.
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28:21. So he left [the city], apprehensive and vigilant. He said: O my
Lord, save me from the people who are given to wrongdoing.

¢Hep namely Moosa (32) €said: My Lord, because of the
blessings that You have bestowed upon me} by enabling me to repent
and forgiving me, and many other blessings
¢l shall never lend support or help or aid #to the evildoers} that is,
I shall never help anyone in sin.

This was a promise from Moosa (3 ) because of the blessings
that Allah had bestowed upon him, never to help any evildoer, as he
had done when he killed the Egyptian. This indicates that blessings
require a person to do good and refrain from doing evil.

After he had killed the man who was his enemy, §Moring found
him in the city, apprehensive and vigilant: were the family of Pharaoh
aware of him or not? He was only afraid because it was known that
no Israelite would dare to do such a thing except Moosa.

Whilst he was in that state, ¢suddenly the man who had sought
his helpp against his enemy #the previous day called out again to
him for helpp against another Egyptian.
4Moosa said to himj, rebuking him for his behaviour,
¢You are clearly a troublemakeri.

¢Then when hep namely Moosa ¢was about to strike the one who
was an enemy to them both} that is, an enemy to him and to the one
who was arguing and shouting for help. The argument between the
Egyptian and the Israelite, who called Moosa to help him, continued
until Moosa wanted to strike the Egyptian. Then the Egyptian said to
him, seeking to prevent him killing him: §O Moosa, do you intend to
kill me as you killed a man yesterday? Your aim is only to become a
tyrant in the land}p, because one of the main attributes of those who
become tyrants in the land is that they kill people unlawfully.
gyou do not intend to be one of those who put things right! j» Otherwise,
if you wanted to put things right, you would have stood between me
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and him, without killing anyone. So Moosa refrained from killing
him and he restrained himself because of the admonition and rebuke
of the Egyptian.

News of what Moosa had done in these two incidents spread until
it led to Pharaoh and his chiefs discussing the idea of killing Moosa.
So Allah inspired that sincere man who hastened to tell Moosa of
what the chiefs had agreed to do before it was too late.

¢ A man came rushing from the farthest part of the city# that is,
he came running, out of sincerity towards Moosa and out of fear that
they might attack him before he realised.
gand said: O Moosa, the chiefs are talking about killing you, so leavep
the city ¢[immediately]. | am giving you sincere advicep.

So Moosa followed his advice and ¢left [the city], apprehensive
and vigilantjs lest he be killed. He called upon Allah and said: €0
my Lord, save me from the people who are given to wrongdoing for
he had repented from his sin and what he had done in anger, without
intending to kill. Therefore their threat to kill him was wrongdoing
on their part and overstepping the bounds.
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28:22. As he headed towards Madyan, he said: | hope my Lord will
show me the right way [on my journey].

28:23. When he arrived at the well of Madyan, he found there a group
of men watering [their flocks], and, further away, he found two
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women who were holding back [their flock]. He said: What is
the matter with you? They said: We cannot water [our flock]
until the shepherds move on. And our father is a very old man.

28:24. So he watered [their flock] for them, then he withdrew into the
shade and said: O my Lord, [ am in need of whatever good You
may bestow upon me.

¢As he headed towards Madyanp which was south of Palestine,
where Pharaoh had no authority
¢he said: I hope my Lord will show me the right way [on my journey]
that is, the straightforward way to reach it, with ease and with no
trouble or difficulty. So Allah showed him the right way, and he
arrived in Madyan.

#When he arrived at the well of Madyan, he found there a group
of men watering [their flocks]} — they were people who had a lot of
livestock
dand, further awayp that is, further than that group of men
¢he found two women who were holding back [their flock]} from
the water troughs, because they could not reach it due to the crowd
of men, and the men were too mean and ill-mannered to water their
flocks for them.

Moosa said to them: §What is the matter with you?$ that is, why
are you in this situation?
¢ They said: We cannot water [our flock] until the shepherds move
onp that is, usually we cannot water our flocks until the shepherds
move on with their flocks, then when there is no one there, we water
our flocks
g And our father is a very old man}p that is, he has no strength to water
the flocks, and we have no physical strength ourselves to do it, and
we have no menfolk who could push past the shepherds.

Moosa (%2 ) felt sorry for them and felt compassion towards
them, §So he watered [their flock] for themp without asking for any
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payment in return; he had no intention except seeking the pleasure
of Allah (4£). After he had watered the flocks for them, at a time of
intense heat in the middle of the day, as is indicated by the phrase
gthen he withdrew into the shaded, he sat down to rest in the shade
after having exerted himself.

dand saidp in that situation, seeking provision from his Lord:
€O my Lord, | am in need of whatever good You may bestow upon
me} that is, [ am in need of whatever good You may send to me and
make easy for me. Making this implicit request is more eloquent than
asking explicitly. And in this situation he continued to call upon his
Lord and beseech Him.
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28:25. Then one of the two women came to him, walking modestly,
and said: My father is asking you to come so that he may reward
you for watering [our flock] for us. When he came to him and
told him his story, he said: Fear not, for [now] you are safe from
the wicked people.

\
(

28:26. One of the two women said: O father, hire him, for the best
person whom you can hire is one who is strong and trustworthy.
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28:27. He said [to Moosi]: | intend to give you one of these two
daughters of mine in marriage, on condition that you work for
me for eight years, and if you make it ten, that will be of your
own accord. I do not intend to make things difficult for you.
You will find me, if Allah so wills, an upright man.

28:28. Moosa said: Let that be the agreement between me and you.
Whichever term | fulfil, I will be free from further obligation.
And Allah is witness to what we say.

The two women went to their father and told him what had
happened, then their father sent one of them to Moosa. She came,
gwalking modestly#, which is indicative of her noble character and
good attitude, for modesty is a virtuous characteristic, especially in
women.

This indicates that Moosa (#2%), in what he did for them, was

not like a hired worker or servant, in front of whom one would not
usually feel shy or behave modestly. Rather he was a man of dignity,
and from his good manners and sublime attitude, she saw that which
made her behave modestly towards him. She said to him:
§My father is asking you to come so that he may reward you for
watering [our flock] for us} not by way of trying to show generosity,
for it was you who took the initiative in showing kindness to us; rather
he wants to return the favour. So Moosa accepted the invitation.

¢When he came to him and told him his story# and the reason
why he had fled, until he reached this land, the older man said to him,
s0 as to reassure him and comfort him, §Fear not, for [now] you are
safe from the wicked peopled that is, let your fear be gone, for Allah
has saved you from them and enabled you to reach this place where
they have no authority.

#One of the two women} that is, one of his two daughters
gsaid: O father, hire himp that is, make him your employee so that
he may take care of the sheep and water them,
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¢for the best person whom you can hire is one who is strong and
trustworthy that is, Moosa is the best one you could hire because
he combines physical strength and honesty, and the best one to hire
is the one who combines physical strength and the ability to do what
he was hired to do, with honesty so that he will not betray his master.
These two characteristics should be taken into account when hiring
anyone to do work, because problems only arise when one or both
of these characteristics is lacking. But if they are combined, then the
work will be done properly. She only said that because she had seen
Moosa’s physical strength and energy when he watered the flocks for
them and she had seen his trustworthiness and religious commitment,
and how he had shown compassion towards them in a situation in
which there was no hope of him benefitting from that; rather his only
aim in helping them had been to seek the pleasure of Allah (45).

¢Hep namely the man of Madyan
4said [to Moosa]: [ intend to give you one of these two daughters of
mine in marriage, on condition that you work for me for eight years,
and if you make it ten, that will be of your own accordp that is, a
voluntary action on your part, but it is not obligatory for you
¢l do not intend to make things difficult for you} by imposing ten
years on you, and by hiring you I do not wish to impose hard labour
on you; rather | am hiring you for easy work in which there is no
hardship.
¢You will find me, if Allah so wills, an upright manj. He encouraged
him by stating that the work would be easy and that he would treat him
well. This indicates that the righteous man should have a good attitude
as much as he can, and that what is expected of him with regard to
having a good attitude is greater than what is expected of others.

§Moosa said responding to this request:
¢Let that be the agreement between me and you that is, I agree to
this condition that you have mentioned, and so it is agreed between
me and you.
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¢ Whichever term I fulfil, I will be free from further obligationj,
whether [ fulfil the eight obligatory years or I voluntarily do more
than that.

§And Allah is witness to what we say}, for He is watching over us
and He knows what we have agreed to.

This man, the father of the two women, who dwelt in Madyan, was
not Shu‘ayb, the well-known Prophet, as is widely believed. There is
no evidence for that view. At most it may be said that Shu‘ayb (&)
lived in Madyan and this story also took place in Madyan, but what
is the connection between the two matters?

Moreover, it is not established that Moosa lived at the time of
Shu‘ayb, so how could he have met him personally? If that man was
Shu‘ayb, then Allah (45) would have said so and the two women would
have mentioned him by name. Furthermore, Allah (4g) destroyed the
people of Shu‘ayb (&) for their rejection of him, and there was no
one left except those who believed in him. Allah had protected the
believers from having that ignorant attitude towards the daughters of
their Prophet and keeping them away from the well, barring the way to
their flocks, until a stranger came along and showed kindness towards
them by watering their flocks. Shu‘ayb would not have accepted
for Moosa to tend his sheep and be a servant to him when he was
superior to him and of higher status (unless one says that that was
before Moosa’s prophethood began, in which case that may be a valid
argument. Whatever the case, we cannot accept that this man was
Shu‘ayb the Prophet, without a sound report from our Prophet [§£]
to that effect, and Allah knows best.)
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28:29. When Moosa had fulfilled the term and was travelling with his
family, he saw a fire in the direction of the mountain. He said
to his family: Wait here, for I can see a fire. Perhaps I can bring
you some news from there, or | will bring you a burning ember
so that you may warm yourselves.

§When Moosa had fulfilled the term}. It may be that he fulfilled
the obligatory term, or that he voluntarily completed the longer term,
as would be expected of Moosa, because of his sincerity. At that
point, he longed to go and see his family, his mother, his tribe and
his homeland. Since such a long time had passed, he thought that the
Egyptians would have forgotten what he had done.
gand was travelling with his family#}, heading towards Egypt
¢he saw a fire in the direction of the mountain. He said to his family:
Wait here, for | can see a fire. Perhaps I can bring you some news
from there, or | will bring you a burning ember so that you may warm
yourselvesd for it was very cold, and they had lost their way.
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28:30. But when he came to it. he was called from the right-hand side of

the valley, from the bush in the blessed spot, saying: O Moosa,
verily I am Allah, the Lord of the worlds.
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28:31. Throw down your staff. But when he saw it moving as if it was
a snake, he turned and fled without a backward glance. [It was
said:] O Moosa, come back, and do not be afraid, for you are
quite safe.

28:32. Insert your hand into your garment; it will come forth shining
white, without harm. And put your hand under your arm when
you feel afraid [so as to still your fear and compose yourself].
These are two proofs from your Lord to Pharaoh and his chiefs,
for they are indeed a rebellious and wicked people.

When he came to it, he was called: €O Moosa, verily | am Allah,
the Lord of the worlds}. Thus He informed him of His divinity and
Lordship, which must have been followed by the command to worship
Him alone and devote himself to Him alone, as is clearly mentioned
elsewhere:

¢ Verily, | am Allah; there is no God but Me. So worship Me [alone]
and establish prayer to remember Me. (7a Ha 20: 14)

¢Throw down your staff so he threw it down
¢But when he saw it moving$ rapidly, presenting a terrifying image
¢as if it was a snake} the word translated here as ¢snaked refers to
a large male snake
dhe turned and fled without a backward glance} that is, he was
overwhelmed with fear. But Allah said to him:
40 Moosa, come back, and do not be afraid, for you are quite safej.
This wording is the most eloquent and most effective in offering
reassurance and dispelling fear.
dcome backp — this phrase is an order to come back, so he had no
choice but to comply. But the terrifying thing could still be there, so
Allah said: gand do not be afraid}. Thus He instructed him to do
two things: to come back, and not to be afraid. But there was another
possibility, which was that he could come back and not be afraid,
but then he might not be protected or safe from harm. Hence Allah
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said: €for you are quite safe. Thus he was completely protected in
all ways. So Moosa (32%) came back, without fear; rather he was
reassured and trusted what his Lord had told him, having increased
in faith and certainty. This was a sign that Allah showed him before
he went to Pharaoh, so that he might have complete certainty and
more courage, and so that he might be stronger and more resilient.

Then He showed him another sign, as He said:
¢[nsert your hand into your garment; it will come forth shining white,
without harmp. So he inserted his hand into his garment and then
brought it forth, as Allah ($£) had instructed him.

¢And put your hand under your arm when you feel afraidp and
press your upper arm to your side, in order to dispel your fear.
¢Thesed namely the staff turning into a snake and the hand coming
forth shining white, without harm, were two definitive signs from
Allah
¢to Pharaoh and his chiefs, for they are indeed a rebellious and wicked
peoplep for it is not sufficient for the Messenger merely to warn them
and give them instructions; rather there should be some clear signs,
in the hope that this might benefit them.
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28:33. Moosa said: My Lord, I killed one of their men, and I fear that
they will kill me.

28:34. My brother Haroon is clearer in speech than I, so send him with
me as a helper, to reiterate my words, for 1 fear that they will
reject me.
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28:35. Allah said: We will strengthen you through your brother, and
give you both power, so that they will not be able to harm you.
By virtue of Our signs, you two and those who follow you will
be triumphant.

¢Moosa saidp, apologising to his Lord and asking Him for help
with the task that He had given him, and mentioning the impediment
that hindered him, so that his Lord might help him to overcome what
he feared:
€My Lord, [ killed one of their men, and | fear that they will kill
me. My brother Haroon is clearer in speech than I, so send him with
me as a helper, to reiterate my wordsp for that will help to make the
truth clearer
¢for | fear that they will reject meb.

Allah answered his request and said: ¢§We will strengthen you
through your brother} that is, We will help you by means of him.

Then Allah dispelled his fear of being killed, as He said:

¢and give you both powerp that is, We will give you authority and
power, so that your call will be based on proof and divine support,
and you will be protected from your enemies

¢gso that they will not be able to harm youj. That is because of Our
signs and what they point to of truth and the way in which they impact
anyone who sees them and examines them. By means of them, you
will attain authority and be protected from the harm of your enemies;
that will be more effective for you than troops who are great in number
and well equipped.

¢By virtue of Our signs, you two and those who follow you will
be triumphantp. This was a promise to Moosa at that time, when
he was alone and had returned to his homeland after having been
expelled. Matters continued to develop and unfold until Allah fuifilled
his promise and gave him power over the people and the land, and he
and his followers prevailed.
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28:36. When Moosa came to them with Our clear signs, they said: This
is nothing but invented magic; we have never heard of such a
thing from our forefathers.

28:37. Moosa said: My Lord knows best who comes with guidance

from Him, and whose end will be [best] in the hereafter. Verily
the wrongdoers will never prosper.

So Moosa went with the message of his Lord.

#When Moosa came to them with Our clear signs} which clearly
supported what he said to them, with no shortcomings or ambiguity,
dthey saidp, wrongfully, arrogantly and stubbornly:

¢This is nothing but invented magic, as Pharaoh said in that situation
in which truth became apparent and prevailed over falsehood, and
falsehood diminished, and the leaders who understood the reality of
things, submitted to Moosa:

4...He must be your master, who taught you magic!... (ash-Shu ‘ara’
26:49)

Pharaoh, who was intelligent but was not good at heart, sank to
such a level of cunning and treachery, as Allah tells us. This man knew

¢...that none but the Lord of the heavens and the earth has sent down
these [signs] as clear evidence...® (al-Isra'17: 102)
— but he was overtaken by his fate.

g¢we have never heard of such a thing from our forefathers. But

they were lying when they said that, because Yoosuf (32.) was sent
before Moosa (32%), as Allah (s£) says elsewhere:
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¢ Yoosuf came to you before with clear signs, but you never ceased
to doubt the message he brought you. Then when he died, you said:
Allah will never send [another] Messenger after him. Thus Allah
leaves to stray those who transgress and are given to much doubting. j»
(Ghdfir 40: 34)

¢Moosa saidp when they claimed that what he brought was
magic and misguidance, and that what they were following was true
guidance: €My Lord knows best who comes with guidance from Him,
and whose end will be [best] in the hereafterd that is, if my meeting
with you and my presenting clear signs is of no benefit, and you insist
on getting carried away in your misguidance and in your disbelief,
then Allah (45) knows best who is guided and who is not, and whose
end will be best in the hereafter, us or you.

¢Verily the wrongdoers will never prosperj for the best end in
the hereafter is for Moosa and his followers, and these people (the
wrongdoers) will be faced with loss, a bad end and doom.
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28:38. Pharaoh said: O chiefs, 1 do not know of any god for you except
myself. So, O Haman, light me a fire [to bake bricks] of clay,
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and build me a tower, so that | may climb up and have a look
at the God of Moosa, for verily I think he is a liar.

28:39. He and his troops behaved arrogantly in the land without
justification, and thought that they would not be brought back
to Us.

28:40. So We seized him and his troops and flung them into the sea.
So see what was the fate of the wrongdoers.

28:41. We made them leaders who call people to the fire, and on the
Day of Resurrection they will not be helped.

28:42. We caused a curse to overtake them in this world, and on the
Day of Resurrection they will be among those who are spurned.

¢Pharaoh saidp, audaciously challenging his Lord and deceiving
his foolish people who were lacking in reason:
€O chiefs, [ do not know of any god for you except myself}p that is,
I alone am your god and deserving of your worship; if there was any
god other than me, I would have known him. Look at how Pharaoh
presented his claim in a very cautious way: he did not say “you have
no other god but me”’; rather he spoke in a cautious manner and said:
41 do not know of any god for you except myself}. That is because
in their eyes he was the virtuous one who possessed great knowledge;
whatever he said was true and whatever he commanded them to do
they would obey.

When he said these words, which could be interpreted as meaning
that there could possibly be another god besides him, what he wanted
was to rule out that possibility. So he said to Himan: €light me a fire
[to bake bricks] of clay, and build me a tower} that is, a structure,
¢so that | may climb up and have a look at the God of Moosa, for
verily I think he is a liarp, but we will examine this matter and prove
what [ think, and we will show you that Moosa is a liar. Look at this
great audacity towards Allah, such as no other human ever reached.
He disbelieved in Moosa and claimed to be divine, he denied any
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knowledge of the true God, and he took measures to reach the God
of Moosa, and all of that was aimed at deceiving the people. But what
is amazing about these chiefs who claimed to be senior figures in the
kingdom and running its affairs is the way in which this man toyed
with their minds and belittled their intelligence. This was because of
their evildoing that was deeply entrenched in their character.

Hence their religious concepts became corrupt, which was followed
by corruption of their way of thinking. We ask You, O Allah, to make
us steadfast in faith and not to let our hearts deviate now after You
have guided us, and bestow upon us mercy from Yourself; for You
are the Bestower (cf 3: 8).

¢He and his troops behaved arrogantly in the land without
justification®. They were arrogant towards the slaves of Allah
and mistreated them harshly, and they were arrogant towards the
Messengers of Allah and what they brought of signs. So they rejected
the signs and claimed that what they were following was more sublime
and better.
¢and thought that they would not be brought back to Usj. Hence
they were audacious. Otherwise, if they had known or thought that
they would be brought back to Allah, they would not have done what
they did.

§So We seized him and his troopsi when they persisted in
stubbornness and transgression
gand flung them into the sea. So see what was the fate of the
wrongdoers}. This was the worst of punishments and they were the
greatest losers, for it was a worldly punishment that was ongoing and
was connected to the punishment of the hereafter.

§We made them leaders who call people to the fired that is, We
made Pharaoh and his chiefs leaders who may be followed to the
abode of loss and doom.
dand on the Day of Resurrection they will not be helped} against
the punishment of Allah, for they will be too weak to ward it off
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from themselves, and they will have no protector or helper against
Allah.

¢ We caused a curse to overtake them in this worldp that is, in
addition to their punishment and disgrace in this world, We have also
caused a curse to overtake them, so they are spoken ill of, resented and
criticised. This is something that is obvious, for they are the leaders
of those who are cursed in this world, and foremost among them.
gand on the Day of Resurrection they will be among those who are
spurned}, cast far away, for their deeds are abhorrent. Thus there is
combined against them the resentment of Allah, the resentment of
His creation and the resentment of their own selves.
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28:43. We gave Moosa the Book after We had destroyed the previous
nations, as enlightenment for humankind, and as guidance and

mercy, so that they might pay heed.

W\

28:44. You were not there on the western side [of the mountain] when
We decreed for Moosa the commission, nor did you witness
that event.

¢ We gave Moosa the Bookj namely the Torah
dafter We had destroyed the previous nations} — the last of those
nations who were destroyed en masse were Pharaoh and his troops.
This indicates that after the revelation of the Torah, wholesale
destruction of nations ceased, and jihad against the disbelievers with
the sword was prescribed.
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¢as enlightenment for humankindp that is, the Book of Allah, that
He sent down to Moosa, contains enlightenment for humankind. In
other words it contains matters through which they may see what
benefits them and what harms them. Thus proof is established against
the sinner, but the believer benefits from it, because in his case it is
mercy and guidance for him to the straight path. Hence Allah says:
dand as guidance and mercy, so that they might pay heedj.

When Allah told His Messenger (3££) the story of the unseen past,
He pointed out that this news came from a purely divine source; the
Messenger (#£) had no way of knowing about it except through
revelation. Hence He said:

¢You were not there on the western side [of the mountain]p at
the time when We decreed for Moosa the commission, ¢nor did you
witness that eventi, so that it might be said that you came to know
this information in that manner.

(£1-80: aaidlli, ) 4 uL.g///
28:45. But We brought forth many nations [after Moosa], and a long
time has gone by since then. And you [O Muhammad] did not
dwell among the people of Madyan, learning from them [the
story mentioned in] Our revelation; rather it is We Who have
sent you as a Messenger [and revealed to you their stories].
28:46. You were not on the side of the mountain when We called [to
Moosa]. But [the revelation is sent to you] as a mercy from your
Lord, so that you may warn people to whom no warner was sent
before you, in order that they may pay heed.
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¢But We brought forth many nations [after Moosa], and a long time
has gone by since then; knowledge vanished, and Allah’s revelations
were forgotten. Then We sent you at a time when there was a great
need for you and for that which We have taught you and revealed
to you.

gAnd you [O Muhammad] did not dwell among the people of
Madyan, learning from them [the story mentioned in] Our revelation$
teaching them and learning from them, so that you came to know the
story of Moosa in Madyan.
grather it is We Who have sent you as a Messenger [and revealed to
you their stories]} that is, the story of Moosa that you brought is one
of the results of Our sending you, and it is revelation that you had
no way of knowing without Us sending you and revealing it to you.

g€You were not on the side of the mountain when We called [to
Moosa]p and commanded him to go to the wrongdoing people and
convey to them Our message, showing them Our signs and wonders
that We have related to you. The point is that with regard to the
events that happened to Moosa (32 ) in these places and that you have
narrated as they happened, without adding or subtracting anything,
one of two things must be the case:

The first explanation is that you (O Muhammad [#£]) were present
and witnessed them, or you went to the places where they happened,
and learned about them from the people there, which does not prove
that you are the Messenger of Allah, because matters that one may
narrate to others after witnessing them or finding out about them, are
commonplace and that is not something that is exclusively for the
Prophets. But it is known with certainty that this did not happen, for
your friends and enemies alike know that this is not the case.

So the other explanation must be correct, which is that this has
come to you from Allah, and is His revelation and message. Thus the
truth of your message is proven by means of definitive evidence, and
it is known that Allah has sent you as a mercy to His slaves. Hence
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Allah says: §But [the revelation is sent to you] as a mercy from your
Lord, so that you may warn people to whom no warner was sent
before youp namely the Arabs and Quraysh. For the divine message
was unknown to them, both at the time when the Messenger (i)
was sent and for a long time before that.

¢in order that they may pay heedj by learning what is good and doing
it, and learning what is bad and refraining from it. If this is what you
are, then what they must do is hasten to believe in you and be grateful
for this blessing, the worth of which cannot be rightly estimated and
for which sufficient thanks can never be given.

The fact that he warned the Arabs does not contradict the fact that
he was also sent to others. For he was an Arab, the Qur’an that was
sent down to him was Arabic, and the first people he called were the
Arabs. So the message was addressed first of all to them, and to others
after that. This is like the verses in which Allah says:

¢Does it seem strange to people that We have sent revelation to a man

from among themselves [saying]: Warn the people...?% (Yoonus 10: 2)
—and:

¢Say [O Muhammad]: O people, verily | am the Messenger of Allah
to you all...» (ul-4'rdf 7: 158)
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[We have sent you as a Messenger] lest they say, when a calamity
befalls them because of the deeds which their own hands have
wrought: Our Lord, why did You not send to us a Messenger
so that we might follow Your revelations and be among those
who believe?

But when the truth came to them from Us, they said: Why has
he not been given the like of that which was given to Moosa?
Did they not reject that which was given to Moosa before?
They say: [These — the Torah and the Qur’an — are] two types
of magic, each supporting the other! And they say: We reject
both of them.

Say: Then bring a book from Allah that is a better guide than
these two so that I may follow it, if you are telling the truth.

But if they do not respond to you, then know that they only
follow their own desires, and who is more astray than one who
follows his own desires, without any guidance from Allah?
Verily Allah does not guide people who are given to wrongdoing.

¢[ We have sent you as a Messenger] lest they say, when a calamity
befalls them because of the deeds which their own hands have
wrought} of disbelief and sins
¢Our Lord, why did You not send to us a Messenger so that we might
follow Your revelations and be among those who believe?} That is,
so We have sent you, O Muhammad (3£), so as to leave them with
no excuse.

«§But when the truth came to them from Usp concerning which
there is no doubt, namely the Qur’an which We revealed to you,
4they saidd, rejecting it and objecting to it on the basis of their flawed

argument:
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¢ Why has he not been given the like of that which was given to
Moosa?® A Book was sent down to him from heaven in one go. In
other words, so long as it comes down piecemeal, it cannot be from
Allah. What kind of specious argument is this? How can this prove
that it is not from Allah because it was sent down piecemeal?

Rather it is indicative of the perfect nature of this Qur’an, and the
perfect care of Allah for the one to whom He sent it down, that it was
sent down piecemeal, so that Allah might strengthen the heart of His
Messenger (322) thereby, and increase the believers in faith.

#Whenever they come to you [O Muhammad] with an argument, We
reveal to you the truth and the best explanation.p (al-Furgan 25: 33)

Moreover, their comparison of the Qur’an with the Book of Moosa
was a comparison with something that they did not believe in, so how
could they compare it to a book that they rejected and did not believe
in? Hence Allah says:
gDid they not reject that which was given to Moosa before? They
say: [These — the Torah and the Qur’an - are] two types of magic,
each supporting the other!} That is, each supporting the other in their
magic and misleading the people
gAnd they say: We reject both of themp. Thus it is proven that
the people wanted to refute the truth without any proof, they tried
to undermine it with a flawed argument and made contradictory
statements. This is how every disbeliever is. Hence Allah clearly
tells us that they disbelieved in both Books and both Messengers.
But did they disbelieve by way of seeking the truth and following
something that they had that was better than these two Books, or were
they merely following whims and desires?

Then Allah (45) says, highlighting their flawed argument and
challenging them to produce a third book that was more guided:
¢Say: Then bring a book from Allah that is a better guide than these
twop namely the Torah and the Qur’an,
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gso that | may follow it, if you are telling the truth}. But there was
no way that they or anyone else could produce something like these
two Books, for the world had never received, since the time Allah
created it, any book like these two in terms of knowledge, guidance,
clarity and mercy for humankind.

It would be perfectly fair for the caller to say: My aim is truth and
guidance, and I have brought you this Book which contains that and
is in harmony with the Book of Moosa, so we must all submit to these
Books and follow them, because they are guidance and truth, but if
you bring me a book from Allah that is more guided than them, | will
follow it, otherwise I will not give up guidance and truth of which 1
am certain for something other than guidance and truth.

¢But if they do not respond to you and do not bring a book that
is a better guide than these two,
¢then know that they only follow their own desires} that is, then know
that their refusal to follow you is not because they are going to follow
some truth that they know or choose some other guidance; rather it is
because of merely following their whims and desires.
g¢and who is more astray than one who follows his own desires,
without any guidance from Allah?® Such a one is the most misguided
of people, because he was offered guidance and the straight path that
leads to Allah and to His paradise, but he did not pay any attention to it
or accept it; his desire pushed him to follow the paths that lead to doom
and misery, so he followed those paths and ignored true guidance.

Can there be anyone who is more misguided than one who is like
this? But his wrongdoing, enmity and lack of love for the truth is what
dictated that he should persist in his misguidance and not be guided
by Allah. Hence Allah says:
¢ Verily Allah does not guide people who are given to wrongdoing
that is, those for whom wrongdoing and stubbornness have become
second nature. Guidance came to them but they rejected it, but when
whims and desires were offered to them, they followed them, thus



208 I Tafseer as-Sa ‘di Juz'20

closing the gates of guidance to themselves, and opening the gates of
misguidance. Hence they are wandering blindly in their misguidance
and wrongdoing, and in their misery and doom.

The words €But if they do not respond to you, then know that
they only follow their own desires} indicate that anyone who does
not respond to the Messenger (2£) and who follows a view contrary
to that of the Messenger (£2) is not following true guidance; rather
he is following whims and desires.
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28:51. Now We have caused Our word to reach them in stages, so that
they may pay heed.

gNow We have caused Our word to reach them in stagesj that is,
We have caused it to reach them piecemeal and We have sent it down
little by little, out of mercy and kindness towards them
¢so that they may pay heed when the revelations come to them
repeatedly, and explanations are sent down when they are needed.
Thus it is revealed in stages, as a mercy towards them, so why are
they objecting to what is in their best interests?

Some lessons that we learn from this wondrous story

e The signs and lessons of Allah (4¢), and the stories He tells
us of the previous nations, only benefit and enlighten the
believers. What the individual learns from these stories will
be commensurate with his level of faith. Allah (45) only tells
the stories for the believers’ sake; as for others, Allah does not
care about them and they will receive no light or guidance from
these stories.
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o When Allah ($5) wills something, he prepares the means that
lead to it and brings it about stage by stage, gradually, not all
in one go.

e No matter how weak an oppressed nation becomes, it should
not give in to laziness and give up pursuing its rights, or despair
of regaining power and reaching a high level, especially if it
is oppressed. Allah saved the Children of Israel, who were a
weak nation, from the captivity of Pharaoh and his chiefs, and
He gave them power and control over their land.

e So long as a nation is subjugated and humiliated, and cannot
stand up for its rights or speak for itself, it will not be able to
take care of its religious or worldly affairs, and will not be able
to play a leading role.

e Allah showed kindness to the mother of Moosa, and alleviated
the calamity for her by giving her glad tidings that Allah would
return her son to her and make him one of the Messengers.

e Allah may decree some hardship for His slave, so as to make him
attain greater happiness, or to ward off some greater harm, as He
decreed that intense grief and worry for the mother of Moosa,
that were the means of bringing her son back to her, reassuring
her, comforting her and increasing her joy and happiness.

e Natural fear of people is not contrary to faith and does not
diminish it, as we see in the case of the mother of Moosa and
Moosa himself.

e Faith may increase and decrease, but one of the greatest means
of increasing faith and perfecting certainty is having patience
in the face of trouble and feeling confident of the help of Allah
when calamity strikes, as Allah tells us about the mother of
Moosa: €She would have disclosed who he was, had We not
strengthened her heart so that she might maintain her faith [in
the promise of Allah] (28: 10) that is, so that her faith would
increase and she would be reassured.
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e One of the greatest of Allah’s blessings to His slave and one of
the greatest ways in which He helps His slave in his affairs is
His making him steadfast and strengthening his resolve at the
time of fear and overwhelming calamity, thus enabling him to
say and do the right thing. This is in contrast to the one who
is overwhelmed by worries, fear and panic; he does not think
straight and he loses his focus, so he is not able to help himself
in that situation.

e Even if a person knows that the divine will and decree and the
promise of Allah will inevitably come to pass, he should not
neglect to take proper measures as Allah has instructed, and that
is not contrary to faith in the promise of Allah. Allah promised
the mother of Moosa that He would return her son to her, yet
she took measures to bring him back, and she sent his sister to
track him down and find out where he was.

e It is permissible for a woman to go out and attend to her own
needs, and to speak to men provided that there is no reason for
caution, as the sister of Moosa and the two daughters of the
man of Madyan did.

e [t is permissible to receive payment for raising and breastfeeding
a child, and to help someone to find a woman who will do that.

e By His mercy towards His weak slave whom He wants to
honour, Allah may show him some of His signs and proof,
so0 as to increase him in faith, as Allah returned Moosa to his
mother, so that she would know that the promise of Allah is true.

e Killing a disbeliever who has a covenant with the Muslims or
who is regarded as being under a covenant with them on the
basis of custom is not permissible. Moosa regarded his killing of
the Egyptian disbeliever as a sin, and he asked Allah to forgive
him for it.

e The one who kills people unlawfully is regarded as one of the
tyrants who spread mischief in the land.
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e The one who kills people unlawfully and claims that he only
wants to put things right in the land and deter evildoers is a liar
and is spreading mischief, as Allah tells us that the Egyptian
said: ¢...do you intend to kill me as you killed a man yesterday?
Your aim is only to become a tyrant in the land; you do not
intend to be one of those who put things right!} (28: 19). Allah
said this by way of approving of these words, not saying that
they were incorrect.

e Telling someone what is being said about him, by way of
warning him of some evil that may befall him, is not regarded
as spreading malicious gossip. In fact it may be obligatory, as
that man came and told Moosa by way of offering sincere advice
and warning him (28: 20).

e If a person fears that he may be killed or harmed if he stays
where he is, he should not allow himself to be destroyed or
surrender to that. Rather he should leave, as Moosa did.

e Ifthere are two choices that will lead to harm, but an individual
has no alternative but to choose one of them, he should choose
the one that leads to lesser harm, as Moosa did when he had the
choice of either remaining in Egypt, but he would be killed, or
going to some distant land to which he did not know the route
and he had no guide to show him the way except his Lord, but
this was more likely to lead to safety than the first option, so
Moosa chose it.

e With regard to one who is researching an issue of knowledge
and needs to give a verdict, if he cannot be certain that one of
the two views is correct, he should seek the guidance of his Lord
and ask Him to guide him to the correct view, after sincerely
searching for the truth, for Allah will not disappoint one who is
like that. This is what Moosa did when he set out for Madyan:
¢As he headed towards Madyan, he said: | hope my Lord will
show me the right way [on my journey]p (28: 22).
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e Showing mercy to people and being kind to them, whether you
know them or not, is one of the characteristics of the Prophets.
That kindness includes watering livestock and helping those
who are unable to help themselves.

e [t is recommended to offer supplication, explaining one’s
situation and what one needs, even though Allah knows it well,
because He loves for His slave to beseech Him and express his
humility and need for Him, as Moosa said: O my Lord, | am
in need of whatever good You may bestow upon mep (28: 24).

e Modesty and shyness, especially in people of dignity and noble
character, are praiseworthy characteristics.

e Offering recompense for favours and kindness is an attitude that
has existed since the time of the earlier generations.

e If a person does something for the sake of Allah (4g), then
receives recompense without having had that in mind from
the outset, he is not to be blamed for that. Moosa accepted
recompense for his act of kindness from the man of Madyan,
although he had not sought it and had never thought of receiving
any recompense.

e It is permissible to hire someone to tend sheep and do similar
tasks that may not be well defined and may be worked out on
the basis of custom. It is permissible to hire someone in return
for benefit, even if that benefit is in the form of marriage.

e A man may ofter his daughter in marriage to another man whom
he has chosen for her, and there is nothing wrong with that.

e The best worker whom a man may employ is the one who is
strong and honest.

e One of the best of good attitudes and manners is to show
kindness towards workers and servants, and not impose too
much work on them, because Allah tells us that the man of
Madyan said: €1 do not intend to make things difficult for you.
You will find me, if Allah so wills, an upright man}p (2s: 27).
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e [t is permissible to make contracts for work and other matters
without witnesses, because Moosa said: § And Allah is witness
to what we say (28: 28).

o Allah caused clear signs and miracles to occur at the hand of
Moosa, such as the snake, his hand turning white without harm,
and the protection that Allah granted to Moosa and Haroon
against Pharaoh and against drowning.

e One of the greatest punishments that may befall a man is to
become a leader in evil, and that will be commensurate with
the level of his opposition to the revelations and signs of Allah.
By the same token, one of the greatest blessings that Allah may
bestow upon His slave is to make him a leader in good, so that
he is guided and guides others.

e This story offers proof for the message of Muhammad (342),
as this story is narrated in detail, in accordance with what
really happened, and in a way that confirms the message of
the Messengers and supports the clear truth, without him having
been present at any of these events or having visited any of
these places. He never read or studied anything about any of
these matters, or discussed them with any of the people of
knowledge. It is nothing but the message of the Most Gracious,
Most Merciful, and revelation that was sent down to him by
the Most Generous, the Bestower of blessings, so that he might
warn thereby people who were ignorant and who had never been
warned before or received any message.

Blessings and peace of Allah be upon the one whose very words
indicated that he was the Messenger of Allah (3£), and whose
instructions and prohibitions signalled to wise people that this message
was from Allah. How could it be otherwise, when there was so much
evidence to prove the soundness of the message he brought, namely:
the earlier and later scriptures; the law he brought; the character of
the Prophet (522) which was based on the best attitude and manners,
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such as can only be suited to one who is the best of people; and the
clear victory granted to his religion and nation, to the extent that his
religion reached as far as night and day, and his nation conquered
most of the world with the sword and spear, and hearts were won
over with knowledge and faith?

But stubborn nations and disbelieving rulers who are standing
together against the Ummah are uniting against Islam and plotting
against it, scheming to extinguish its light, destroy it and erase it from
the face of the earth. But Islam has defeated them and prevailed over
them, and is still growing; its signs and proofs become ever more
manifest in every age, and new signs emerge which offer lessons to
all people, guidance to those who have knowledge, and enlightenment
to those who pay heed. Praise be to Allah alone.
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28:52. Those to whom We gave the scripture before are the ones who
believe in it [the Qur’an].
28:53. When it is recited to them, they say: We believe in it, for it is
indeed the truth from our Lord. Verily we had already submitted
[to Allah, in Islam] before that.

28:54. Such people will be given a twofold reward for their patience

and steadfastness; they repel evil with good, and spend out of
that which We have provided for them.
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28:55. When they hear idle [or offensive] talk, they turn away from it
and say: To us our deeds, and to you yours. We wish you peace.
We have no desire [to be involved] with the ignorant.

Here Allah (45) mentions the greatness and truth of the Qur’an
and tells us that people who have knowledge of the truth recognise
it, believe in it and affirm that it is true.

#Those to whom We gave the scripture before » namely the people
of the Torah and the Gospel, whose hearts are open to the truth
gare the ones who believe in it [the Qur’an]} that is, they believe in
the Qur’an and in the one who brought it.

¢§When it is recited to themj they listen and submit, and #they say:
We believe in it, for it is indeed the truth from our Lord} because it is
in accordance with what the Messengers brought, and is in harmony
with what is mentioned in the previous scriptures; it includes true
stories (of previous nations), and commands and prohibitions that
are in accordance with the utmost wisdom.

These are the people whose testimony is of significance and whose
words may be of benefit, for they only say these words on the basis
of knowledge and understanding, as they are people of books and
scriptures. The rejection and opposition of others to the truth is flawed
and they have no sound argument, because they are ignorant or they
are acting ignorantly and stubbornly rejecting the truth.

Allah (4¢) says elsewhere:

¢Say: Believe in it, or do not believe. Verily, those who were given
knowledge before it,*> when it is recited to them, fall down on their
faces in prostration.® (al-Isra'17: 107)

¢ Verily we had already submitted [to Allah, in Islam] before that}
—that is why Allah kept us steadfast in that with which He had blessed

32 Namely the People of the Book (Jews and Christians).
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us of faith, so we believed in this Qur’an; we believed in the first
Book and the last Book, whereas others contradicted their belief in
the previous Book by rejecting this Book.

¢Such people who believe in both Books

gwill be given a twofold rewardp — a reward for believing the first
time and a reward for believing the second time

gfor their patience and steadfastness} in faith, and their steadfastness
in deeds, for their faith was not shaken by doubt and no love of
leadership or desire turned them away from faith. Moreover, because
of their noble characteristics which result from their sound faith, they
grepel evil with good}. In other words, their way is to treat everyone
kindly, even those who mistreat them in word and deed; they respond
with gentle words and kind treatment, because they are aware of the
virtue of this noble attitude and they know that no one is guided to
that except one who has great good fortune.

¢ When they hear idle [or offensive] talk}» from an ignorant person
who addresses them in that manner
¢they turn away from it and say¥, in the manner of the slaves of the
Most Gracious who possess wisdom:
¢To us our deeds, and to you yours) that is, each will be requited
only for the deeds he did, and he will not bear the burden of other
people’s sins. This implies that they disavow and keep away from
the way of the ignorant, and avoid idle talk, falsehood and any talk
in which there is no benefit.

¢ We wish you peacej that is, you will not hear anything from us
except that which is good, for we will not address you in a manner
that matches your ignorance. Even if you accept for yourselves to sink
to that level, we put ourselves above that and we protect ourselves
from becoming involved in it.
¢ We have no desire [to be involved] with the ignorant} in any way
whatsoever.
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28:56. Verily, you [O Muhammad] cannot guide whomever you like,

but Allah guides whomever He wills, and He knows best who
is rightly guided.

Here Allah (4£) is saying: You, O Muhammad (%) — and others
even more so — cannot guide anyone, even if he is among the dearest
of people to you. This is something that is beyond the ability of all
people, to guide in the sense of making them believe and creating
faith in their hearts. Rather that is in the Hand of Allah and He guides
whomever He wills, and He knows best who is fit to be guided, so
He guides him, and who is not fit to be guided, so He leaves him to
g0 astray.

With regard to the verse in which it is affirmed that the Messenger

(3&) guides people —
¢... Verily, you are indeed calling people to a straight path.} (ash-
Shoora 42: 52)
— that is guidance in the sense of explaining and teaching. The
Messenger (i¥2) explains the straight path and urges people to follow
it, and he does his utmost to persuade people to follow it. As for
instilling faith in their hearts and enabling them to do righteous deeds,
there is no way that he can do that.

Therefore if he had been able to do that, he would have guided
the one who had been kind to him, supported him and protected him
from his people, namely his paternal uncle Abu Télib. But he was
more kind to his uncle as he called him to Islam and was very sincere
towards him, which was greater than what his uncle had done for him,
but guidance is in the Hand of Allah ().
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28:57. They say: If we were to follow this guidance with you, we would
be driven out of our land. Have We not established for them
a secure sanctuary, to which fruits of all kinds are brought, as
provision from Us? But most of them do not know.

28:58. How many a city did We destroy [for their sins] that was
unappreciative of its life of ease. There lie their dwellings, which
have scarcely been inhabited since their demise. It was We Who
were their [sole] inheritors.

28:59. Your Lord would never destroy the cities until He had sent to
their main city a Messenger who would recite Our revelations
to them; nor would We destroy the cities unless their people
were evildoers.

Here Allah (4s) tells us that the disbelievers among Quraysh and
the people of Makkah said to the Messenger (32): €If we were to
follow this guidance with you, we would be driven out of our land}
by means of killing, taking prisoners and plundering, for the people
are opposing you and going against you, so if we follow you, we will
be exposed to the enmity of all the people, and we have no ability to
withstand them.

These words of theirs indicate that they thought negatively of
Allah (45) and thought that He would not support His religion or
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make His words supreme: rather He would give others power over
the followers of His religion, so they would persecute them harshly.
They thought that falsehood would prevail over truth.

But Allah said, highlighting to them a blessing that they were
enjoying to the exclusion of all others, and pointing out that He had
singled them out for this blessing: §Have We not established for
them a secure sanctuary, to which fruits of all kinds are brought, as
provision from Us?# That is, have We not established that in a secure
sanctuary that is frequented and visited by many people, venerated
by near and far, so that its people are not disturbed and no one does
anything to undermine it?

That was at a time when all the places around them were beset by
fear from all directions, and the people of the surrounding areas were
not safe and did not feel secure. So they should praise their Lord for
this perfect security that no one else enjoyed, and for the abundant
provision that came to them from all places, namely fruits, food and
other goods, by means of which they were able to earn a living and
enjoy a life of ease.

And they should follow this noble Messenger, so that they might
enjoy a life of security and ease, and they should beware of rejecting
him and becoming insolent as the result of the blessings that have
been bestowed upon them, lest their security be tumed to fear, and
they be faced with humiliation after being in a position of honour,
and become poor after having been independent of means. Hence
Allah warned them by telling them of what happened to the nations
who came before them:

¢How many a city did We destroy [for their sins] that was
unappreciative of its life of ease}» that is, those nations were too
proud of that life and were distracted by it from believing in the
Messengers. Therefore Allah destroyed them, took away the blessing
and sent upon them the punishment.
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¢There lie their dwellings, which have scarcely been inhabited since
their demise® because destruction and punishment came upon them
many times, and their dwellings were left desolate after they were
gone.

¢It was We Who were their [sole] inheritors. We caused them to
die, then all that they enjoyed of blessings will come back to Us, then
We will bring them back to Us and will requite them for their deeds.

But by His wisdom and mercy, He did not punish those nations
for their mere disbelief, before establishing proof against them by
sending the Messengers to them. Hence He says:
¢ Your Lord would never destroy the citiesy for their disbelief and
wrongdoing
¢until He had sent to their main city that is, the chief city to which
they had ties and always visited and frequented, and to which all the
surrounding cities were connected so that news of the main city was
not hidden from them
¢a Messenger who would recite Our revelations to themi that pointed
to the truth that he brought, and confirmed the message to which he
called them, so that near and far would convey his words. This is
unlike the situation if the Messengers were sent to distant cities and
remote regions, in which case it is very likely that news of such a
Prophet would remain hidden and unknown, whereas anything that
happens in the main cities is likely to become well known among all
people. Moreover, the people in the main cities are less hard-hearted
than those who live elsewhere.

gnor would We destroy the cities unless their people were
evildoers® who disbelieved and committed sin, and therefore deserved
punishment. The point is that Allah does not punish anyone unless
it is because of his wrongdoing and after the establishment of proof
against him.
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28:60. Whatever you have been given is but the enjoyment of the life

of this world and its splendour; but that which is with Allah is
better and more lasting. Will you not then understand?

28:61. Is one to whom We have given a goodly promise, and he will
see it fulfilled, like one to whom We have granted enjoyment
of the life of this world, then on the Day of Resurrection he will
be among those brought up [for punishment]?

Here Allah urges His slaves to have little interest in this world and
not to be deceived by it; rather they should focus on the hereafter and
make that their main aim and goal. He tells them that all that people
are given of gold, silver, animals, belongings, wives, sons, food, drink
and pleasure is but the enjoyment of the life of this world and its
splendour. In other words, these things are enjoyed only for a short
while and bring brief pleasure, but that enjoyment will be interrupted
by a great deal of trouble and strife.

A person may enjoy these adornments for a short time, which
gives him a reason for pride and showing off, but they will quickly
disappear and all come to an end, and he will not gain anything from
that except loss, regret, disappointment and deprivation.

¢but that which is with Allahp of eternal bliss and sound living
gis better and more lastingd that is, it is better in terms of both quality
and quantity, and it is eternal and everlasting.
¢Will you not then understand?® That is, do you not have minds
with which to reflect and decide what should be given precedence
and which of the two realms is more deserving of being striven for?
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This indicates that the more rational a person is, the more he will
give precedence to the hereafter over this world, and no one gives
precedence to this world unless there is a deficiency in his reasoning.
Hence Allah points out the importance of weighing up the fate of the
one who gives precedence to this world and the fate of the one who
gives precedence to the hereafter:

¢ls one to whom We have given a goodly promise, and he will
see it fulfilledjs that is, is the believer — who strives for the hereafter
as he should, for he strives hard, hoping for the goodly reward that
his Lord has promised him, namely paradise and all that it contains
of immense delights, for he will undoubtedly find what he was
promised, because it is a promise from One Who is most generous
and is faithful to His promise and does not break His promise to the
one who does that which pleases Him and avoids that which angers
Him -
¢like one to whom We have granted enjoyment of the life of this
worldp so he is fully engaged in its affairs, eating, drinking and
enjoying it in the manner of animals? Such a one has been distracted
by his worldly pleasures from the hereafter, and he does not pay
attention to the guidance of Allah or follow the Messengers; rather
he carries on like that and gains nothing from this world except loss
and doom.

gthen on the Day of Resurrection he will be among those brought
up [for punishment]} that is, he will be brought up for the reckoning,
but he will already know that he did not send ahead anything that
was good for himself; rather he sent ahead all that will harm him,
and now he has been brought to the realm where he will be requited
for his deeds. What do you think his end will be? What do you think
will happen to him? Let the wise man choose for himself that which
is best and is more deserving of being given precedence.
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28:62. On the day when Allah will call to them, saying: Where are My
[so-called] partners, as you claimed?,

28:63. those against whom the word will be fulfilled*? will say: Our
Lord, these are the ones whom we led astray; we led them astray
as we ourselves were led astray.>* We disavow them before You;
it was not us they worshipped.

28:64. It will be said [to them]: Call on your [so-called] partners. They
will call on them, but they will not respond to them. They will
see the punishment [and will wish] that they had been rightly
guided.

28:65. On that day, Allah will call to them, saying: What was your
response to the Messengers?

28:66. They will not be able to think of any reply, and they will not
even be able to ask one another.

33 This refers to the promoters and leaders of disbelief and misguidance.
The word that will be fulfilled against them is the promise of Allah (¢):
d...1 will certainly fill hell with jinn and men, all together. (Hood 11:
119; as-Sajdah 32: 13)

34 That is, they were not led astray by force; rather it was merely by means
of whispers and making falsehood fair-seeming to them, and they went
astray willingly.
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Here Allah (4¢) tells us what He will ask people about on the Day
of Resurrection: He will ask them about the most fundamental matters,
about their worship of Allah and their response to His Messengers.

#On the day when Allah will call to them$ that is, He will call to
those who ascribed partners to Him, whom they worshipped and hoped
that they would benefit them and ward off harm from them. He will
call them in order to show them their helplessness and misguidance.
¢saying: Where are My [so-called] partners} — for Allah has no
partners; rather that was according to their claims and fabrications.
Hence He says:
¢as you claimed?}; Where are they themselves, and where are their
benefits and protection?

It is well known that at that point it will become clear to them that
that which they worshipped and on which they pinned their hopes is
false and is of a diminishing nature; all their hopes will come to naught
and they will acknowledge that they were misguided and wrong.
Hence €those against whom the word will be fulfilled}, namely the
leaders of disbelief and evil, will admit that they were misled and they
misled others. They will say: €Our Lord, these}p followers €are the
ones whom we led astray; we led them astray as we ourselves were
led astray p that is, we are all the same in misguidance and we are all
equally deserving of punishment.

#We disavow them before Youp that is, we disavow their worship
and declare ourselves innocent of them and their actions.
¢it was not us they worshipped#; rather they worshipped the devils.

It will be said [to them]: Call on your [so-called] partnersj, as
you hoped that they would benefit you. So they will be instructed to
call upon them at that critical time, when every worshipper will call
upon that which he worshipped.
¢They will call on themp and ask them to help them or ward off the
punishment of Allah from them in any way
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gbut they will not respond to themj. Then those who disbelieved
will realise that they were lying and are deserving of punishment.
g§They will seep with their own eyes €the punishmentj that will befall
them after they had denied it and did not believe in it.

¢[and will wish] that they had been rightly guided} that is, then they
would not be suffering as they are suffering now, and they would
have been guided to the path that leads to paradise. But they were not
guided to the straight path in this world, so they will not be guided to
the path that leads to paradise in the hereafter.

¢On that day, Allah will call to them, saying: What was your
response to the Messengers?$ Did you believe them and follow them,
or did you reject them and go against them?

¢§They will not be able to think of any reply, and they will not
even be able to ask one another} that is, they will not know how to
answer this question and they will not be guided to the right answer.

It is well known that the only answer that could save them is the
correct answer, if it were true in their case, which would be to say
that they responded to them, believed in them and followed them. But
because they know that they rejected them and opposed what they
called them to, they will not say anything. Moreover, it will not be
possible for them to ask one another and discuss amongst themselves
what answer they may give, even if it is a lie.
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28:67. But as for those who repented and believed, and did righteous
deeds, they may well be among the successful.
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Having mentioned the questioning of people regarding their
objects of worship and their response to the Messengers, Allah (4)
now mentions the way in which a person may be saved from His
punishment, and that there is no salvation except for the one who
repented from ascribing partners to Allah and from sin, and who
believed in Allah and worshipped Him, believed in His Messengers,
and did righteous deeds, following the Messengers in doing so.

dtheyd namely those who combine these characteristics
¢may well be among the successful} who attain the goal and are saved
from what they fear. There is no way of attaining success without
these things.

& o

Pts 41,/,)} . e ’//

2 Js s & .J\,L\r,,k/lsaluu" U Sk
535 @ <AL G A 9 S G5 @ emd
WOF {cx ;;.;;u:\,(.(,.iuj,ﬁybg,v\éxﬂiﬂf,iigij;’ﬁ
(V'—\Alv,a..a:zh

28:68. Your Lord creates whatever He wills and chooses [whomever He
wills]; they have no choice in the matter. Glorified and exalted
be Allah far above the partners they ascribe to Him!

28:69. Your Lord knows what their hearts conceal and what they
disclose.

28:70. And He is Allah; there is no god but He. To Him be all praise
in this world and the hereafter. His is the judgement and to Him
you will be brought back.

In these verses it is stated that Allah is the Creator of all creation,
all creatures are subject to His will, and He alone chooses whomever
and whatever He will of people, commands, times and places; no one
has any control or choice in the matter; He is far above all that they
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ascribe to Him of partners, helpers, supporters, children, spouses and
so on, that the polytheists ascribe to Him; and He knows what their
hearts conceal and what they disclose.

He alone is deserving of worship and praise in this world and
the hereafter, for what He possesses of the attributes of majesty and
beauty, and for what He bestows upon His creation of kindness and
grace. He is the One Who issues decrees in both realms, in this world
by means of His universal decree, that impacts all that He creates, and
by means of His religious decree which impacts all laws, commands
and prohibitions.

In the hereafter, He will issue decrees of requital. Hence He says:
¢and to Him you will be brought back} and He will requite each one
of you for his deeds, good or bad.
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28:71. Say: What do you think, if Allah were to make the night
everlasting for you until the Day of Resurrection, what god
other than Allah could bring you light? Will you not then listen?

28:72. Say: What do you think, if Allah were to make the day everlasting
for you until the Day of Resurrection, what god other than Allah
could bring you night in which to rest? Will you not then see?

28:73. By His mercy He has made for you night and day, so that you
may rest therein and seek His bounty, and so that you may give
thanks.
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This is a reminder from Allah to His slaves of His favour, calling
upon them to give thanks to Him and be true slaves to Him, for by His
mercy He has given them the day in which to seek of Allah’s bounty
and go about seeking their provision and livelihood in its light; and
He has given them the night in which to calm down and rest, so that
their bodies and souls may recover from their toil during the day.
This is by His grace and mercy towards His slaves. Can anyone else
do any of that? If He were to make €the night everlasting for you
until the Day of Resurrection, what god other than Allah could bring
you light? Will you not then listen? Why do you not listen to His
exhortation and revelations in such a way that you would understand,
accept and follow? And if He were to §make the day everlasting for
you until the Day of Resurrection, what god other than Allah could
bring you night in which to rest? Will you not then see? Why do you
not see and understand the lesson and understand the verses in such
a way that you would become enlightened and follow the straight
path?

Allah says with regard to the night, ¢ Will you not then listen?}
and with regard to the day € Will you not then see?$ because hearing
is more effective at night than seeing, and it is the other way round
during the day.

In these verses, Allah points out that the individual should reflect
on the blessings that Allah has bestowed upon him, try to understand
them and compare what he has with what his situation would be if
he did not have those blessings. If he compares his situation when he
has these blessings and what it would be if he did not have them, he
will become more aware of the great blessings that he has, unlike the
one who thinks of them as nothing out of the ordinary and thinks that
he will always have them, and thus is no longer appreciative of the
blessings of Allah, and does not realise his need for these blessings
at all times. Such a person will never be grateful or pay heed to the
blessings that he is enjoying.
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28:74. On the day when Allah will call to them, saying: Where are My
[so-called] partners, as you claimed?,

28:75. and We bring forth from every nation a witness, and We say [to
the nations]: Bring your proof, then they will know that truth
[divinity] belongs to Allah alone, and the [false gods] of their
own invention will be lost from them.

That is, on the day when Allah will call to those who ascribed
partners to Him, who regarded others as equal to Him, who claimed
that He had partners who were deserving of worship and who could
bring benefit or cause harm. That will be on the Day of Resurrection,
when Allah wants to show how audacious they were and how they lied
in their claim, and to prove that they were wrong. So He ¢will call to
them, saying: Where are My [so-called] partners, as you claimed?j
That was according to their claim, not as it really was. This is like
the verse in which He says:

¢... Those who call upon their [so-called] partners besides Allah
follow nothing but conjecture and they do nothing but lie.} (Yoonus
10: 66)

When they and their gods are brought, Allah will select a witness
¢from every nationd that disbelieved, to testify concerning what
happened in this world of their ascription of partners to Him and
other beliefs. These witnesses will be selected or chosen.

In other words: We will select from among the leaders of the liars
those who will stand up and argue their case, pleading on behalf
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of their brothers and those who followed the same path as them.
When they are brought forth to be questioned, We will say to them
¢Bring your proof} that is, your evidence for the soundness of your
ascription of partners to Allah; did We instruct you to do that? Did
My Messengers command you to do that? Did you find that in any of
My scriptures? s there anyone among them who deserves to be called
divine? Can they benefit you, or ward off from you the punishment
of Allah, or avail you anything? Let them do that if they are qualified
to do so, and let them show you if they have any power.

¢fthen at that point they will realise the falseness and wrongness of
what they said, and €they will know that truth [divinity] belongs to
Allah alonep. The argument will be proven against them and they
will have no proof to offer, for the proof of Allah will have utterly
refuted them.

¢and the [false gods] of their own invention will be lost from themj
that is, their lies and fabrications will diminish and disappear, and
they will realise that Allah has been just towards them, for He does
not punish anyone except one who deserves it.
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28:76. Qaroon was one of the people of Moosa, but he behaved
arrogantly towards them. We had given him such treasures that
their very keys would have weighed down a band of strong men.
His people said to him: Do not exult, for Allah does not love
those who exult [in their riches].

28:77. Seek, by means of that which Allah has bestowed on you, the
final abode, without forgetting your rightful share in this world.
Be good to others, as Allah has been good to you, and do not
seek to spread mischief in the land, for verily Allah does not
love those who spread mischief.

28:78. He said: This has been given to me only because of knowledge
that | possess. Did he not know that from among the nations who
came before him, Allah had destroyed men who were superior to
him in terms of might and accumulation of wealth? The wicked
will not be questioned about their sins.

28:79. He came out before his people in all his finery. Those who cared
only for the life of this world said: Would that we had the like
of what Qaroon has been given! He is indeed a man of great
good fortune.

28:80. But those who were given knowledge said: Woe to you! Allah’s
reward is better for those who believe and do righteous deeds,
but none will attain it except those who are steadfast.

28:81. Then We caused the earth to swallow him and his house. He
had none to support him against [the punishment of] Allah, nor
was he able to save himself.
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28:82. Those who had previously wished to be in his place began to say:
Indeed it is Allah Who grants abundant provision to whomever
He wills among His slaves, or gives it in scant measure. Were it
not for Atlah’s grace towards us, He could have caused the earth
to swallow us too. Indeed the disbelievers will never prosper.

Here Allah (4g) tells us the story of Qaroon, what he did and what
happened to him, and the advice and exhortation he received.

¢Qaroon was one of the people of Moosaj that is, he was one of
the Children of Israel who were favoured above all other nations, and
were superior to them at that time. Allah blessed them greatly and
their well-being was in accordance with their adherence to the right
path, but this Qaroon transgressed and went astray, because of what
he was given of immense wealth that made him arrogant.

g We had given him such treasuresj that is, abundant wealth
gthat their very keys would have weighed down a band of strong men}
— the word translated here as €band} refers to a group of between
seven and ten men, or thereabouts. Even the keys to the storehouses
of his wealth would be too heavy for a strong group to carry, and if
this is how the keys were, then what do you think of the treasures
themselves?
¢His people said to himp, advising him and warning him against
arrogance and transgression:
¢Do not exult, for Allah does not love those who exult [in their
riches]d that is, do not exult in these great worldly gains or boast
about them, and do not let that distract you from the hereafter, for
Allah does not love those who exult in it and whose focus is only
on loving it.

¢Seek, by means of that which Allah has bestowed on you, the
final abode} that is, you have been granted means of helping yourself
advance in the hereafter that had not been granted to other people,
namely your wealth, so seek therewith that which is with Allah; give
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in charity and do not spend it only on fulfilling your own desires and
physical pleasures.

gwithout forgetting your rightful share in this worldp that is, We are
not telling you to give all your wealth in charity and become destitute;
rather you should spend for your hereafter and enjoy your share of this
world in a manner that does not undermine your religious commitment
or harm your well-being in the hereafter.

¢Be good to others, as Allah has been good to youp by bestowing
this wealth upon you

dand do not seek to spread mischief in the land} by means of
arrogance, disobeying Allah and being distracted by the blessings
from the Bestower of those blessings

gfor verily Allah does not love those who spread mischief}; rather
He will punish them severely for that.

But Qdroon said — rejecting their advice and showing ingratitude
for the blessings of his Lord: ¢This has been given to me only because
of knowledge that | possess that is, [ have only acquired this wealth
because of my own efforts and knowledge of ways of making money,
and because of my smartness; the phrase in question may also be
interpreted as meaning: Allah knows my situation and He knows
that I deserve this. So why are you advising me regarding that which
Allah (4£) has given to me?

But Allah (4g) says, explaining that His giving is not necessarily
indicative of the good condition of the recipient: §Did he not know that
from among the nations who came before him, Allah had destroyed
men who were superior to him in terms of might and accumulation
of wealth? What was there to prevent the destruction of Qaroon,
when it was Our way to destroy others who were like him or greater
in terms of wealth, if they did that which incurs destruction?

¢The wicked will not be questioned about their sins}; rather Allah
will punish them on the basis of what He knows about them. Even
though they try to prove that they are in a good situation and say that
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they will be saved, their words will not be accepted and that will
not ward off the punishment from them, because their sins are not
hidden. Therefore their denial is pointless. But Qaroon persisted in
his stubbornness and transgression, and in rejecting the advice of his
people, exulting in his wealth and filled with self-admiration. He was
deceived by what he had been given of wealth.

One day Qaroon ¢gcame out before his people in all his finery} that
is, looking his best in terms of worldly adornment, as he had a great
deal of wealth and he had prepared himself and beautified himself
to the greatest extent, and adornment is usually tremendous in the
case of such people, as it is a combination of worldly adornment and
splendour. All eyes were on him at that moment and his clothing and
adornment dazzled the people, who fell into two categories, each
according to their aspirations and the focus of their desires.

g§Those who cared only for the life of this world} that is, those
whose ambitions were focused only on this world, which represented
their ultimate aim, and they had no desire for anything else
¢said: Would that we had the like of what Qaroon has been given}
of worldly gains, conveniences and adornment
¢He is indeed a man of great good fortunep.

These words could have been true if all that existed was what they
aspired to and there was no hereafter beyond this world, for what he
had been given was the ultimate in worldly joy, and he was able to get
all that he wanted by means of what he had been given. So this was
great good fortune, according to their aspirations. But the aspiration of
one who has made that (namely great good fortune in worldly terms)
his ultimate aim is indeed the lowest and most base ambition, and the
one who thinks in that way has no lofty ambition or sublime goal.

¢But those who were given knowledge, who understood the
reality of things and looked at the true nature of this world, whereas
the first group only looked at it in a superficial manner,
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¢said: Woe to youp, feeling sorry for the first group because of their
wishing for themselves what Qaroon had been given, and finding
their words odd and objectionable

¢Allah’s reward} in this world, in the pleasure of worshipping Him,
loving Him and turning to Him, and in the hereafter, in paradise and
what it contains of all that one could desire and all that may bring
delight

¢is betterp than what you wish for and desire. This is the reality of
the matter, but not everyone who knows that would give precedence
to what is sublime over what is base. No one will attain that or be
enabled to have this attitude €except those who are steadfastp and
devote themselves to obeying Allah, refrain from disobeying Him,
and accept His decree even when it is painful, so they are patient in
resisting the attractions and temptations of this world, lest they distract
them from their Lord and prevent them from fulfilling the purpose
for which they were created. These are the ones who give precedence
to Allah’s reward over fleeting worldly gains.

When Qaroon’s parade ended, in which he had shown arrogance
and pride, displayed the adornment he possessed, and made a show
of his self-admiration, the punishment came upon him suddenly.
§Then We caused the earth to swallow him and his housed as a
requital that matched his deed, for he had put himself above the slaves
of Allah, so Allah brought him to the lowest of the low, him and the
things by which he had been deceived, namely his house, furnishings
and other possessions.

¢He had nonej that is, he had no group, clan, servants or troops
¢to support him against [the punishment of] Allah, nor was he able
to save himself} that is, the punishment came upon him and he was
not helped nor was he able to help himself.

¢§Those who had previously wished to be in his place} that is,
those who had wanted worldly gain and had said: §Would that we
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had the like of what Qaroon has been given (28: 79) now began to
say, feeling sorry, having learned their lesson, and fearing that the
punishment might befall them:

gIndeed it is Allah Who grants abundant provision to whomever
He wills among His slaves, or gives it in scant measure} that is, He
restricts provision for whomever He wills. Now we know that the
abundant provision that was granted to Qaroon was not indicative of
any good in him, and we were mistaken when we said: €He is indeed
a man of great good fortunej.

¢ Were it not for Allah’s grace towards us}, and His not punishing
us for what we said; were it not for His grace and kindness, §He
could have caused the earth to swallow us too$. So the destruction
of Qaroon was a punishment for him and a lesson and admonition
for others. Even those who had envied him regretted it and changed
their way of thinking.
gIndeed the disbelievers will never prosper# either in this world or
in the hereafter.
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28:83. That abode of the hereafter We will give to those who do not

seek to exalt themselves in the land or spread mischief; and the
best outcome is for those who fear Allah.
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Having mentioned Qaroon and what he was given of worldly gain,
and what happened to him in the end, and that the people of knowledge
said: §Allah’s reward is better for those who believe and do righteous
deeds3 (28 80), Allah (45) now urges us to seek the hereafter and tells
us of the means by which we may attain it:
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#That abode of the hereafterj of which Allah told us in His
scriptures and of which His Messengers spoke, which contains all
delights and from which is warded off all that may spoil it of stress
and trouble
¢We will givep as an abode and dwelling place
¢to those who do not seek to exalt themselves in the land or spread
mischief} that is, they have no desire — let alone take any action — to
exalt themselves in the land above the slaves of Allah or to act in an
arrogant manner towards people or towards the truth
gor spread mischiefp — this includes all kinds of sins.

As they have no desire to exalt themselves in the land or spread
mischief, this implies that all their thinking and devotion is directed
towards Allah alone, and their aim is the abode of the hereafter; their
attitude is one of humility towards the slaves of Allah, submission to
the truth, and doing righteous deeds.

These people are the pious who fear Allah, and who will have
a good end. Hence Allah says: €and the best outcomej that is,
prosperity and success that will be steady and ongoing, for those who
fear Allah (3g). As for others, even if they attain some conveniences
and pleasures of this world, that will not last for long and it will
soon disappear. As this verse tells us that the best outcome is only
for those who fear Allah, it is known that those who seek to exalt
themselves in the land and spread mischief will have no share in the
hereafter.
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28:84. Whoever comes [on the Day of Resurrection] having done good
will be rewarded with something better than it, and whoever
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comes having done evil, those who did evil will be requited
only according to their deeds.

Here Allah (4g) tells us about the multiplication of His bounty and
the perfect nature of His justice:
gWhoever comes [on the Day of Resurrection] having done goodj —
provided that what he has done is not spoiled by something that could
render it invalid, in which case it will not be counted.

The word translated here as €good} is a general term which refers
to everything that Allah (45) and His Messenger have enjoined of
words and deeds, visible and hidden, having to do with the rights of
Allah and the rights of His slaves.
gwill be rewarded with something better than ity that is, greater than
it. Elsewhere Allah says:

¢ Whoever comes [on the Day of Resurrection] with a good deed will
be repaid tenfold...§ (al-An‘dm 6: 160)

This multiplication of the reward for good deeds is inevitable,
and there may be reasons for it to be increased, as Allah (35) says:

4...Allah gives manifold increase to whomever He wills. And Allah
is All-Encompassing, All-Knowing.p (al-Bagarah 2: 261)

That multiplication will be according to the status of the doer and
his deed, how much benefit it brings, and the context and place in
which it occurs.

¢and whoever comes having done evilp which is everything
forbidden and prohibited by the Lawgiver
dthose who did evil will be requited only according to their deeds}.
This is like the verse in which Allah (45) says:

§Whoever comes [on the Day of Resurrection] with a good deed
will be repaid tenfold, but whoever comes with an evil deed will be
recompensed only with the like thereof; and no one will be wronged. 3
(al-An‘am 6. 160)
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28:85. Verily He Who revealed the Qur’an to you [O Muhammad]
will surely bring you back to the place of return. Say: My Lord
knows best who has brought true guidance and who is clearly
misguided.

28:86. You [O Muhammad] were not expecting this Book to be
conferred on you; but [it is] a mercy from your Lord. So do not
be a helper to the disbelievers.

28:87. Do not let them turn you [O Muhammad] away from the
revelations of Allah after they have been sent down to you;
call people to your Lord, and do not be one of those who ascribe
partners to Allah.

28:88. Do not call upon any other god alongside Allah; there is no god
but He. All will perish but He. His is the judgement and to Him
you will be brought back.

& Verily He Who revealed the Qur’an to you} that is, with regard
to the One Who sent it down, enjoined rulings in it, explained in it
what is lawful and what is prohibited, and instructed you to convey
it to humankind, and explain all the rulings having to do with those
who are accountable, it does not befit His wisdom that life should be
no more than the life of this world, without any reward or punishment
for people. Rather He will inevitably bring you to the place of return,
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where He will requite the doers of good for their good deeds and the
doers of evil for their disobedience.

You (O Muhammad [#£]) have already explained guidance to
them and shown them the way. If they follow you, then they are
fortunate and blessed, but if they insist on disobeying you, criticising
the guidance that you have brought, and giving precedence to what
they have of falsehood over the truth, then there is no longer any room
for argument and there is nothing left but requital for deeds by the
Knower of the unseen and the seen, Who will requite the follower of
truth and the follower of falsehood. Hence Allah says:
¢Say: My Lord knows best who has brought true guidance and who
is clearly misguided; He knows that His Messenger (34£) is the one
who is guided and guides others, and that his enemies are the ones
who have gone astray and are leading others astray.

¢You [O Muhammad] were not expecting this Book to be conferred
on youj that is, you were not seeking or hoping for this Book to be
sent down to you; you were not prepared for that and you were not
looking for it
gbut [it is] a mercy from your Lord} to you and to other people. He
sent you with this Book by means of which He bestowed mercy upon
humankind, taught them that which they did not know, purified them
and taught them the Book and wisdom, even though before that they
had clearly been misguided.

If you know that He sent it down to you as a mercy from Him,
you will know that everything that He enjoins and forbids is also
mercy and grace from Allah. So your heart should not be troubled by
it, and you should not think that what is contrary to it may be more
appropriate or more beneficial.

4So do not be a helper to the disbelieversi that is, do not help
them in that which is part of their disbelief. One aspect of helping
them is to say that any part of the book is contrary to wisdom, what
is in people’s best interests or what is beneficial.
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¢Do not let them turn you [O Muhammad] away from the
revelations of Allah after they have been sent down to youjs; rather
you should convey them and put them into practice, and do not pay
any attention to their scheming or be diverted from its verses, and do
not follow their whims and desires.
¢call people to your Lord} that is, make calling people to your Lord
your ultimate goal, and whatever is contrary to that should be rejected,
whether it is showing off, seeking reputation, or going along with the
aims of the followers of falsehood, for that will lead to being with
them and helping them in their aims. Hence Allah says: €and do not
be one of those who ascribe partners to Allah} that is, do not be one
of them either in terms of their ascription of partners to Allah or in
any of the minor issues thereof, which refers to all kinds of sin.

¢Do not call upon any other god alongside Allah}; rather devote
your worship to Allah alone, for €there is no god but He}. Therefore no
one is deserving of your devotion, love and worship except Allah, the
Most Perfect, the Eternal, for €All will perish but Hed. If everything
except Him will perish and vanish, then worship of that which will
perish and is false is itself false, because its aim is false and corrupt.
¢His is the judgementj in this world and the hereafter
gand to Him® and no one else
dyou will be brought backj. Because everything other than Allah is
false and will perish, and it is Allah alone Who will remain, besides
Whom there is no other god, His is the judgement in this world and
the hereafter, and to Him all creatures will return, and He will requite
them for their deeds. Therefore anyone who has any understanding
must worship Allah alone, with no partner or associate, and must strive
to do that which will bring him closer to Him, and he must beware of
His wrath and punishment, lest he come to his Lord without having
repented or given up his sins.

This is the end of the commentary on Soorat al-Qasas.
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All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (522). his family. and
his Companions abundantly until the Day of Judgement.
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In the name of Allah,
the Most Gracious, the Most Merciful
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29:1. Alif. LAm. Meem.*

29:2. Do people think that once they say: We believe, they will be
left alone and not be tested?

29:3. Indeed We tested those who came before them. For Allah will

surely make known those who are sincere and will surely make
known those who are liars.

35 Groups of letters (al-huroof al-mugqatta‘ah) appear at the beginning
of several soorahs. The most correct scholarly view states that we are
required to believe in them as they appear to be, without delving into their
meaning, knowledge of which we should leave to Allah. We believe that
they were not revealed in vain, and that there is wisdom behind them of
which we are not aware.



244 I Tafseer as-Sa'di Juz'20

Here Allah (45) tells us of the perfect nature of His wisdom, and
that His wisdom does not dictate that anyone who says that he is a
believer and claims to have faith will be safe from trials and tests, and
will not be exposed to that which may cause confusion with regard
to their faith and related issues. If that were the case, there would be
nothing to distinguish one who is sincere from one who is lying, or
the follower of truth from the follower of falsehood. Rather His way
with the earlier nations and with this Ummah is to test them by means
of ease and hardship, times when one feels energised and times when
one feels reluctant, wealth and poverty, causing their enemies to have
the upper hand over them at times, and causing them to strive against
the enemy in word and deed, and other kinds of tests, all of which
may lead to confusion that is indicative of doubts and overwhelming
desires on his part.

When faced with doubts, whoever does not waver in his faith and
wards off those doubts by means of the truth in which he believes, and
when faced with desires that would call him to sin or error, or distract
him from that which Allah and His Messenger (3£) have enjoined,
he still persists in doing as faith dictates, striving against his desires,
this is proof of the sincerity and soundness of his faith.

But when faced with specious arguments that impact his heart by
stirring up doubts and confusion, and when faced with desires that
lead him to commit sin or that distract him from doing obligatory
deeds, if a person yields to those pressures, this indicates that his
faith is not sound or sincere.

People are of varying degrees in this regard, and only Allah knows
the level at which anyone is. We ask Allah (45) to make us steadfast
with the word that stands firm in this world and in the hereafter, and
to make our hearts steadfast in adhering to His religion, for tests
and trials are like the bellows that eliminate dross and make hearts
good.
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29:4. Do those who do evil deeds think that they can outwit Us? How
ill they judge.

That is, do those whose main concern is doing evil deeds and
committing sins think that their deeds will be ignored, and that Allah
will not pay any attention to them, or that they can outwit Him, and
that is why they did those deeds and it was easy for them to do so?

gHow ill they judge) that is, how badly they think, and how
unjust is their verdict, because it is an implicit denial of the power
and wisdom of Allah, and suggests that they have the power to protect
themselves from the punishment of Allah, when in fact they are the
weakest and most incapable of all.
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29:5. Whoever hopes to meet his Lord, the time appointed by Allah

[for that meeting] is surely coming, and He is Ali-Hearing, All-
Knowing.

29:6. Whoever strives only strives for his own benefit. Verily Allah
has no need of the worlds.

That is, O you who love your Lord and long to be near Him and
meet Him, and hasten to seek His pleasure, receive the glad tidings
that your meeting with the Beloved is at hand and will soon come, for
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everything that is coming is near at hand. So prepare to meet Him and
start your journey towards Him with your heart full of hope, hoping
to reach Him. But not everyone who makes a claim will be accepted
as having a sound claim, and not everyone who wishes for something
will be given what he wishes for. For Allah hears all voices and knows
all intentions. Whoever is sincere in that will attain what he hopes for,
but whoever is insincere, his claim will not benefit him. Allah knows
best who is deserving of His love and who is not.

¢Whoever strives} against his own self (nafs), against his devil
and against his disbelieving enemy
donly strives for his own benefit} because the benefit of that will
come back to him. Allah has no need of people, and He did not ordain
commands to them in order to benefit Himself, or ordain prohibitions
for them out of miserliness towards them.

It is known that commands and prohibitions require the accountable
person to strive and make an effort, because his nafs (self) is reluctant
to do good by nature, his devil tells him not to comply, and his
disbelieving enemy tries to prevent him from practising his religion
as he should. All of these are obstacles that one must strive hard to
overcome.
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29:7. As for those who believe and do righteous deeds, We will surely

expiate their bad deeds and We will surely grant them their
reward according to the best of their deeds.

That is, with regard to those whom Allah blesses with faith and
righteous deeds, He will expiate their bad deeds, because good deeds
erase bad deeds.



Soorat al-'Ankaboot (8) l 247

gand We will surely grant them their reward according to the best of
their deeds» namely their good deeds, both obligatory and encouraged.
They are the best of a person’s deeds, because he also does permissible
deeds and others.
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29:8. We have enjoined upon man kindness to his parents, but if they
endeavour to make you ascribe partners to Me of which you
have no knowledge, then do not obey them. To Me you will all
return, then I will inform you about what you used to do.

That is, We have enjoined and instructed man to show kindness to
his parents, by honouring them and treating them kindly in word and
deed, which he must do constantly, and not disobey them or mistreat
them in word or deed.
¢but if they endeavour to make you ascribe partners to Me of which
you have no knowledgej — for there is no evidence of the validity
of ascribing partners to Allah. This is indicative of the gravity and
serious nature of polytheism
¢gthen do not obey them. To Me you will all return, then [ will inform
you about what you used to doj and [ will requite you for your deeds.
So honour your parents and give precedence to obeying them, but do
not give it precedence over obedience to Allah and His Messenger
(2), for that takes precedence over all things.
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29:9. As for those who believe and do righteous deeds, We will surely
include them among the righteous.

That is, whoever believes in Allah and does righteous deeds, Allah
has promised him that He will admit him to paradise among His
righteous slaves, namely the Prophets, those who are strong and true
in faith, the martyrs and the righteous, each one according to his level
and status before Allah. Sound faith and righteous deeds indicate
that a person is blessed and that he is one of the people of the Most
Gracious, the righteous slaves of Allah (45).
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29:10. There are some people who say: We believe in Allah, but

when they are made to suffer in Allah’s cause, they equate
the persecution of people with the punishment of Allah. But if

victory comes from your Lord, they say: We have always been
with you! Does not Allah know best all that is in people’s hearts?

29:11. Allah will surely make known those who believe and He will
surely make known those who are hypocrites.

Having stated that He will inevitably test those who claim to
believe, in order to distinguish the sincere from the insincere, Allah
(4g) now explains that some people have no patience in bearing such
tests, and they are not steadfast in the face of some calamities:

# There are some people who say: We believe in Allah, but when they
are made to suffer in Allah’s cause® by being beaten, or having their
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wealth taken away, or being subjected to shaming, in order to make
them recant their religion and go back to falsehood,

¢they equate the persecution of people with the punishment of
Allahp that is, they make that a deterrent to faith and steadfastness,
as suffering will deter a person from the cause thereof.

¢But if victory comes from your Lord, they say: We have always
been with you!p because that is in accordance with their whims and
desires. These types of people are among those of whom Allah says:

§Among people there are some who worship Allah on the edge [of
faith]. If something good comes to them, they are content with it, but if
a trial befalls them, they make an about-face, thus forfeiting both this
world and the hereafter. That is indeed manifest loss. $ (al-Hajj 22: 11)

g§Does not Allah know best all that is in people’s hearts?} for He
has told you about this type of people who are as He has described to
you, so that you may come to know thereby of His perfect knowledge
and vast wisdom.

gAllah will surely make known those who believe and He will
surely make known those who are hypocrites} therefore He has
decreed tests and trials, so that what He already knows about them
may be made manifest, then He will requite them for the deeds that
they manifest, not simply on the basis of His knowledge alone,
because in that case they might argue with Him, saying that if they
had been tested, they would have been steadfast.
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29:12. The disbelievers say to the believers: Follow our path, and we
will bear the burden of your sins. But they will never bear any
of their sins. They are surely lying.

29:13. They will surely bear their own burdens, and other burdens
along with their own, and on the Day of Resurrection they will
surely be questioned about the lies they fabricated.

Here Allah (45) tells us about the fabrication of lies by the
disbelievers and how they call the believers to follow their religion.
This is an implicit warning to the believers against being deceived
by them and falling into their trap.

4 The disbelievers say to the believers: Follow our pathp and give
up your religion, or part of it, and follow us in our religion, and we
will give you our guarantee
dand we will bear the burden of your sinsy. But this is something
that is not in their power to do. Hence Allah says:
¢But they will never bear any of their sinsp, whether few or many.
This is impossible, even if the individual agrees to it, so it will not
avail anything. Rather that has to do with the dues of Allah, and Allah
(3£) has not given power to anyone to decide about any shortfall in
what is due to Him. The matter can only be dealt with in accordance
with His command, rulings and wisdom, and His ruling is that:

¢...no bearer of burdens can bear the burden of another. ..} (al-4n'dm
6: 164)

As Allah says: §But they will never bear any of their sins}, it may
be misunderstood that the disbelievers who promote their disbelief —
and others of their ilk who call to falsehood — will not have to carry
any burden of sin except their own, excluding the sins that others did,
even if they were the cause of that. Hence Allah says, addressing this
misunderstanding:
gThey will surely bear their own burdens} that is, the burden of the
sins that they committed
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gand other burdens along with their own} — this refers to the sins
that were committed because of them. For each sin committed by the
follower, both the follower and the one whom he followed will have
a share of it, the follower because he himself did it and the one whom
he followed because he was the cause of his doing it and he called
him to do it. By the same token, if the follower does a good deed, he
will have the reward for doing it himself, and the one who called him
to it will have a reward for being the cause of it.

dand on the Day of Resurrection they will surely be questioned
about the lies they fabricated of evil, which they made fair-seeming,
and their claim when they said: §and we will bear the burden of your
sins (29: 12).
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29:14. We sent Nooh to his people and he remained among them for a

thousand years less fifty. Then the Flood overtook them in the
midst of their evildoing.

29:15. But We saved him and those who were on board the ark, and
We made it [the ark] a sign for all people.

Here Allah (s¢) tells us of His ruling and wisdom in punishing the
disbelieving nations. Allah sent His slave and Messenger Nooh (32 )
to his people, to call them to affirm His oneness and worship Allah
alone, and to forbid them to worship the rivals and idols.

¢and he remained among them as a Prophet, calling them to Allah
¢for a thousand years less fifty} during which he never spared any
effort in calling them, and he never tired of advising them and calling
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them by night and by day, in private and in public. But they did not
pay heed and they did not follow guidance; rather they persisted
in their disbelief and transgression, until their Prophet Nooh ()
prayed against them, even though he was so patient, forbearing and
steadfast, and he said:

#...My Lord, do not leave on earth a single living soul from among
the disbelievers.s (Nooh 71: 26)

¢ Then the Flood} that is, the water that was sent down from the
sky in abundance, and gushed forth from the earth
govertook them in the midst of their evildoing® when they were
deserving of punishment.

¢But We saved him and those who were on board the ark that
is, those who had embarked with him, namely his family and those
who believed with him
gand We made it [the ark]# or the story of Nooh
¢a sign for all people} so that they may learn a lesson from it, that
whoever rejects the Messengers will ultimately be doomed, but Allah

will grant the believers relief from all distress and a way out from
all hardship.

Allah also made ships in general a sign for all people, from which
they may learn of the mercy of their Lord, Who has granted them the
means to make ships and benefit from them, and He has made them

to carry them and their goods from one place to another, and from
one country to another,
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29:16. And [remember] Ibraheem, when he said to his people: Worship
Allah [alone] and fear Him; that is better for you, if only you
knew.

29:17. Those that you worship besides Allah are mere idols, and you
fabricate lies. Verily those whom you worship besides Allah
have no power to grant you provision. So seek provision from
Allah, worship Him [alone] and be grateful to Him; for to Him
you will be brought back.

29:18. Ifyou reject [the message], other nations before you did likewise.
The duty of the Messenger is only to convey the message in the
clearest way.

29:19. Do they not see how Allah originates creation? Then He will
repeat it.*¢ Verily that is easy for Allah.

29:20. Say: Travel through the land and see how Allah originated
creation. Then Allah will repeat that a second time. Verily Allah
has power over all things.

29:21. He punishes whomever He will and shows mercy to whomever
He will, and to Him you will be returned.

36 This refers to the Day of Resurrection.
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29:22. You can never escape [Allah’s punishment] on earth or in
heaven, and besides Him you have neither protector nor helper.

29:23. Those who deny the signs of Allah and the meeting with Him [in
the hereafter] — it is they who will have no hope of My mercy
and for them there will be a painful punishment.

Here Allah (4g) tells us that He sent His close friend Ibraheem
(322) to his people, to call them to Allah, so he said to them: € Worship
Allah [alone]} that is, affirm His oneness, devote your worship to
Him alone, and obey whatever He commands you to do
dand fear Him} lest He become angry with you and punish you;
that means refraining from acts of disobedience that incur His wrath
gthat} namely worshipping Allah and fearing Him
dgis better for youp than not doing so.

There is nothing good whatsoever in failing to worship Allah and
fear Him; rather fearing Allah and worshipping Him is best for people,
because there is no way to attain His reward in this world and the
hereafter except by doing that. All goodness that exists in this world
and the hereafter is the outcome of worshipping Allah and fearing
Him.

4if only you knew} that, so you should understand the reality of
things and realise what is more deserving of being given precedence.

Having instructed them to worship Allah and fear Him, [brdheem
then forbade them to worship idols, and explained to them that the
idols were imperfect and were not deserving of worship:
¢ Those that you worship besides Allah are mere idols, and you
fabricate lies}, for you carve them and make them with your own
hands, and you make up names of gods for them and fabricate lies
by enjoining worship of them and adhering to that

¢ Verily those whom you worship besides Allahi because they are
imperfect and there is nothing to justify worshipping them, ¢have no
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power to grant you provision$. It is as if it was said: It has become
clear to us that these idols are created and imperfect, and they have
no power to bring benefit or cause harm, or to cause death, give life
or resurrect, and one who is like that does not deserve even the tiniest
speck of worship and devotion. Hearts have a strong inclination to
seek an object of worship to be devoted to and ask of it whatever they
need. So Ibraheem said, urging them to turn to the One Who is truly
deserving of worship: €So seek provision from Allahj for He is the
One Who provides it and decrees it, and He is the One Who answers
the call of the one who calls upon Him with regard to his religious
and worldly affairs.

gworship Him [alone]®, with no partner or associate, because He is
the Most Perfect, Who brings benefit and causes harm, the only One
Who has control over all things

dand be grateful to Himj} alone, because everything that reached and
still reaches people of blessings is from Him, and everything that was
warded off and is still warded off from them of harm is only warded
off by Him.

gfor to Him you will be brought backy and He will requite you for
your deeds and tell you of all that you concealed or disclosed. So
beware lest you come to Him when you are ascribing partners to
Him, and focus on that which will bring you closer to Him, and He
will reward you for that when you come to Him.

¢Do they not see how Allah originates creation? Then He will
repeat ith on the Day of Resurrection. €Verily that is easy for Allah}.
This is like the verse in which Allah (45) says:
¢lt is He Who originates creation then repeats it, and that is [even]
easier for Him. ..} (ar-Room 30: 27)

¢Sayp to them, if they have any doubts about the origination of
creation:
¢Travel through the land} physically, and reflect in your hearts
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dand see how Allah originated creation} for you will find communities
of humans and animals still coming into being gradually; you will
find plants and trees, and how they come into being time after time;
you will find the clouds and the winds continually being renewed. In
fact creation is always beginning and being repeated.

Look at them at the time of their lesser death — that is, sleep — when
the night covers them with its darkness and their movements become
still and their voices become silent, and in their beds and dens they
become like the dead. Then they remain like that all night long, until
dawn breaks and they wake up from their sleep and are raised from
their lesser death, whereupon they say: “Praise be to Allah Who has
brought us back to life after causing us to die, and to Him we will be
resurrected.” Hence Allah says:

g Thend after repeating that, € Allah will repeat that a second
timep — that will be the resurrection after which they will no longer
be susceptible to death or sleep; rather it will be eternal life in either
paradise or hell.

g Verily Allah has power over all thingsp and nothing is beyond His
power. As He was able, by means of His power, to initiate creation, it
is more appropriate to say that He has the power to repeat it.

4§He punishes whomever He will and shows mercy to whomever
He will} that is, He alone requites for deeds, rewarding and showing
mercy to those who obey Him, and punishing and wreaking vengeance
upon those who disobey Him.
gand to Him you will be returnedd that is, you will be returned to
that realm where you will be subjected to punishment or mercy, so
seek in this realm that which will be the cause of His mercy, by doing
acts of obedience, and keep away from that which will be the cause
of His wrath, namely acts of disobedience.

4You can never escape [Allah’s punishment] on earth or in
heavenj that is, O disbelievers who dare to disobey Allah, do not
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think that you are overlooked or that you can escape Allah on earth
or in heaven, and do not be deceived by your power or that which
your own souls make fair-seeming to you and deceive you thereby,
by suggesting that you will be saved from the punishment of Allah.
For you cannot escape Allah in any part of the universe.

gand besides Him you have neither protector} to protect you and
take care of you so that you attain what is in your religious and
worldly interests
gnor helperj to help you and ward off harm from you.

g§Those who deny the signs of Allah and the meeting with Him [in
the hereafter] — it is they who will have no hope of My mercy and for
them there will be a painful punishment}. Here Allah (3) tells us who
are the people who will attain nothing good and will encounter what is
bad. They are the ones who disbelieved in Him and His Messengers,
and the message that they brought, and they denied the meeting with
Allah. They will have nothing but this world, therefore they did what
they did of ascribing partners to Allah and committing sin, because
there is nothing in their hearts to make them fear the consequences
of that. Hence Allah (45) says:
it is they who will have no hope of My mercy}, therefore they did
not take a single measure to attain mercy. Otherwise, if they had hoped
for mercy, they would have striven to attain it. Despairing of the
mercy of Allah is one of the gravest of errors, and it is of two types:
e The despair of the disbelievers, who failed to take any measures
to approach it
e The despair of the sinners because of their many transgressions;
that makes them feel alienated from Allah and overwhelms their
hearts, which causes them to lose hope of His mercy.

gand for them there will be a painful punishmentj that is, an
agonising punishment. It is as if these verses are inserted between
the words of Ibraheem (¥ ) to his people, and their response to him.
And Allah knows best about that.
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29:24. But the only response his [Ibrdheem’s] people gave was to say:

Kill him or burn him. But Allah saved him from the fire. Verily
in that are signs for people who believe.

29:25. Ibraheem said: You have only taken idols [for worship} instead
of Allah to cement the bonds among you in the life of this world,
but on the Day of Resurrection you will disavow one another
and curse one another. Your abode will be the fire, and you will
have no helpers.

That is, the response of Ibraheem’s people to him, when he called
them to his Lord, was not acceptance of his call, following his advice
or recognising the blessing that Allah had bestowed upon them by
sending him to them. Rather their response to him was the worst of
responses.

#But the only response his [Ibraheem’s] people gave was to say:
Kill him or burn him$, which is the worst kind of killing. They were
people who had the power to carry out that threat, because they had
authority. So they threw him into the fire, §But Allah saved himp
from it.

¢ Verily in that are signs for people who believej and know that
what the Messengers brought is true, and they know how kind and
sincere the Messengers were, and how false were the words of those
who opposed them and went against them. It is as if those who
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opposed the Messengers had all agreed and enjoined one another to
disbelieve and reject the Messengers (because they all responded in
the same manner).

¢Ibraheem said® to them, among other advice that he gave:

¢You have only taken idols [for worship] instead of Allah to cement
the bonds among you in the life of this worldj that is, all that you
achieved by that is some worldly bonds that will be severed and will
vanish

¢but on the Day of Resurrection you will disavow one another and
curse one anotherj that is, both the worshippers and their objects of
worship will disavow one another.

§When humankind are gathered [on the Day of Resurrection], they
will become their enemies and will reject their worship of them.}
(al-Ahqgaf 46. 6)

So how can you be attached to that which you know will disavow
and curse its worshippers?

¢Your aboded that is, the abode of all, both worshippers and
objects of worship
gwill be the firep and no one will protect them from the punishment
of Allah, or ward it off from them.

o o

iahin St oteor 3T M, £ & ox o A2 At
L35 () ASA0A0. 855 d) 2 G106 LIA5G # 3
‘--4'. D R et -4 - o AP Do P B A e
L/é-d\éyij.’.-\i‘_l@\s_, _"/ b 3_3:_«“ };:J:‘ébju)im)‘;&.alrh
(PV=Y1:8 5 Sl 3 4o0) ‘(w\‘;;"o;gﬁ(\’éﬁl;
29:26. Loot believed in him. Ibraheem said: I shall migrate [where
I have been commanded to] by my Lord. Verily He is the
Almighty, Most Wise.




260 l Tafseer as-Sa'di Juz'20

29:27. We bestowed upon him Is-hdq and Ya‘qoob, and conferred upon
his descendants prophethood and the scriptures. We granted him
his reward in this world, and in the hereafter he will be among
the righteous.

That is, Ibraheem (322 ) kept calling his people, and they persisted
in their stubbornness, but Loot believed in him, whom Allah appointed
as a Prophet and sent him to his people, as we shall see below.

¢Ibraheem saidp when he saw that his call to his people was of
no avail,
¢1 shall migrate [where I have been commanded to] by my Lord}
that is, I shall leave the land of evil and migrate to the blessed land,
namely ash-Sham (Greater Syria).
¢fVerily He is the Almighty} that is, the One Who has all power and
is able to guide you, but He is §Most Wise, and His wisdom did not
dictate that. Ibraheem left them when they were the same as ever, but
Allah does not tell us that He destroyed them with any punishment;
rather He tells us that Ibraheem left them and migrated elsewhere.

With regard to what is mentioned in the Isra’eeliyat (stories
narrated from Jewish sources), that Allah sent punishment upon his
people in the form of mosquitoes which drank their blood and ate
their flesh, and destroyed them to the last man, certainty about that
would depend on shar i evidence, of which there is none. If Allah
had eradicated them all by means of the punishment, He would have
mentioned that as He mentioned the destruction of other disbelieving
nations.

Perhaps the reason why they were not destroyed is that Ibraheem
(32%), who was one of the most compassionate, virtuous, forbearing
and noble of all people, did not pray against his people as others did,
and therefore there was no wholesale divine punishment because of
him.
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One of the matters which may indicate that is the fact that he
disputed and argued with the angels concerning the destruction of
Loot’s people, and tried to defend them, although they were not his
people. And Allah knows best what really happened.

¢ We bestowed upon him Is-haq and Ya‘qoob} that is, after he
migrated to ash-Sham
¢and conferred upon his descendants prophethood and the scriptures}.
No Prophet came after him but he was descended from him, and
no scripture was revealed to anyone but his descendants, until
prophethood ended with Muhammad (££).

This is one of Ibraheem’s greatest virtues, that guidance, mercy,
blessing and prosperity were bestowed upon his descendants, and at
their hands people would be guided, believe and become righteous.
¢ We granted him his reward in this world¥, such as a wife who was
extremely beautiful, abundant provision, and children who were a
source of joy to him; and knowing, loving and turning to Allah.
€and in the hereafter he will be among the righteousp. Indeed he
and Muhammad (32) will be among the best of the righteous, and

the highest in status. Thus Allah granted him happiness both in this
world and in the hereafter.
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29:28. And [remember] Loot, when he said to his people: Verily you

commit this shameful deed that no one in the world has ever
committed before you.

29:29. Do you approach men with lust, waylay travellers on the road,
and commit shameful acts in your meeting places? But the only
response his people gave was to say: Bring us the punishment
of Allah, if you are telling the truth.

29:30. He said: O my Lord, help me against those who spread mischief.

29:31. When Our messengers [angels] came to Ibraheem with glad
tidings, they said: We are going to destroy the people of this
city, for they have indeed been persisting in wickedness.

29:32. He said: But Loot is there! They said: We know full well who is
there. We will surely save him and his family, except his wife;
she is one of those who will stay behind.

29:33. When Our messengers came to Loot, he was perturbed by their
coming and felt troubled on their account. They said: Fear not
nor grieve, for we will surely save you and your family, except
your wife; she is one of those who will stay behind.

29:34. We are going to bring down on the people of this city a
punishment from heaven, because of their defiant disobedience.

29:35. Surely the ruins We left of that city are a clear sign for people
of understanding.

We have seen above that Loot (3 ) believed in Ibrdheem and was
one of those who were guided by him. Some say that he was not one



Soorat al-‘Ankaboot (28-35) I 263

of the descendants of Ibraheem; rather he was his nephew (the son
of his brother). If the words €and conferred upon his descendants
prophethood and the scriptures® (29. 27) are general in meaning, that
does not contradict the fact that Loot was a Prophet and Messenger,
even though he was not one of the progeny of Ibraheem, because
the context of the verse is one of praising Ibraheem. Allah tells us
that Loot was guided at the hands of Ibraheem, and the one who was
guided at his hands is of higher standing than those of his progeny
who were guided, when taking into consideration the virtue of the
guide. And Allah knows best.

Allah sent Loot to his people, who alongside their ascription of
partners to Allah had combined immoral deeds with males, banditry
and committing shameful acts in their gatherings. Loot advised them
to give up these things and explained to them that they were abhorrent
in and of themselves and because of what they lead to of severe
punishment. But they were not deterred and did not pay heed: §But
the only response his people gave was to say: Bring us the punishment
of Allah, if you are telling the truth}.

So their Prophet despaired of them and realised that they were
deserving of punishment; he was very annoyed at their total rejection
and prayed against them: §He said: O my Lord, help me against those
who spread mischief. Allah responded to his supplication: He sent
the angels to destroy them, and they passed by Ibraheem before that
and gave him the glad tidings of Is-haq and, after Is-haq, Ya‘qoob.

Then Ibraheem asked them: Where are you going? And they told
him that they were going to destroy the people of Loot. Ibraheem
began to argue with them, saying: €But Loot is there! They said to
him: §We know full well who is there. We will surely save him and
his family, except his wife; she is one of those who will stay behindj.
Then they went on their way, and when they came to Loot, he was
perturbed by their coming and felt troubled on their account, because
he did not know who they were; he thought that they were wayfarers
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and guests, so he feared that they might be harmed by his people. But
they said to him: §Fear not nor grievej, and they told him that they
were messengers from Allah: €for we will surely save you and your
family, except your wife; she is one of those who will stay behind.
We are going to bring down on the people of this city a punishment
from heaven, because of their defiant disobedience}. They instructed
him to leave at night, with his family, then when momning came Allah
turned their houses upside down on them and sent upon them a shower
of stones of baked clay, one after another, until they destroyed them
and they became a tale to be told at night and a lesson.

¢Surely the ruins We left of that city are a clear sign for people of
understanding} that is, We left a clear trace of the dwellings of the
people of Loot for people of understanding to learn lessons from them
and benefit thereby. This is like the verses in which Allah (4%) says:

¢Surely you pass by their ruins by day and by night. Will you not
then understand?$ (as-Saffar 37: 137-138)
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29:36. To Madyan We sent their brother Shu‘ayb. He said: O my people,
worship Allah and expect the Last Day, and do not strive to
spread mischief in the land.

29:37. But they rejected him. So an earthquake overtook them, and
morning found them lying lifeless in their homes.

That is, and We also sent to Madyan, the well-known tribe,
¢Shu‘aybd, to command them to worship Allah alone, with no partner
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or associate, and to believe in the resurrection, hope for it and strive for
it; and to forbid them to spread mischief in the land, cheat in weights
and measures, or to strive in banditry. But they rejected him, so the
punishment of Allah overtook them, ¢and moming found them lying
lifeless in their homes}.
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29:38. And [We also punished] *Ad and Thamood, as is clear to you
from the ruins of their dwellings. The Shaytan made their deeds
fair-seeming to them and barred them from the right path, even
though they were intelligent people.

29:39. And [We also punished] Qaroon, Pharaoh and Haman. Moosa
came to them with clear signs, but they showed arrogance in
the land. They could not outwit [Us].

29:40. Each of them We punished for their sin: against some of them
We sent a violent squall of pebbles, some were overtaken by
the blast, some We caused the earth to swallow, and some We
drowned. It was not Allah Who wronged them, but it was they
who wronged themselves.
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That is, We did likewise to ‘Ad and Thamood. You know their
stories, and that is clear to you from some of what you see with your
own eyes of their dwellings and ruins that they left behind. Their
Messengers came to them with clear signs for those who would pay
heed, but they rejected them and argued with them.

g The Shaytan made their deeds fair-seeming to themj so that
they thought that they were better than the Messengers who came to
them, as did Qaroon, Pharaoh and Haman, when Allah sent Moosa
ibn ‘Imran to them with clear signs and definitive proof, but they did
not submit; they behaved arrogantly in the land towards the slaves of
Allah and humiliated them, and towards the truth, which they rejected.
But they could not save themselves when the punishment came upon
them, and €They could not outwiti Allah. They could not escape;
rather they surrendered and submitted to the punishment.

¢Each of them that is, these disbelieving nations
¢ We punished for their sinj that is, We sent upon them a punishment
that was appropriate to their sin.
dagainst some of them We sent a violent squall of pebbles} that is,
a strong wind that carried the pebbles, as in the case of the people of
‘Ad, when Allah sent against them the devastating wind:

#Which He unleashed against them for seven nights and eight days
in succession, so that you would have seen the people lying lifeless
as if they were the trunks of fallen palm trees. (al-Hagqah 69: 7)

gsome were overtaken by the blastd like the people of Salih
gsome We caused the earth to swallowh, like Qaroon
gand some We drowned} like Pharaoh and Haman and their troops.

€It was not Allah Who wronged them}s that is, it is not appropriate
or befitting for Him to wrong them, because of His perfect justice and
because He has no need whatsoever of any of His creation.
gbut it was they who wronged themselvesp by depriving their
souls of their rights that they were seeking, for they were created
to worship Allah alone, but these people directed their souls in a
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different direction and distracted them with whims and desires and

sins. Thus they did their souls serious harm when they thought that
they were doing good.
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29:41. The likeness of those who take protectors other than Allah is
that of the spider that makes itself a house. Verily the flimsiest
of houses is that of the spider, if only they knew.

29:42. Verily Allah knows what things they call upon besides Him,
and He is the Almighty, Most Wise.

29:43. Such are the comparisons We set forth for humankind, but none
understand them except those who have knowledge.

This is a likeness that Allah gives of those who worship others
alongside Him, seeking thereby honour, strength and benefit, in order
to explain that the outcome will be contrary to that which they seek
to achieve. The likeness of such a person is that of the spider which
makes a house to protect itself from heat, cold and dangers, but €Verily
the flimsiest that is, the weakest €of houses is that of the spiderp.
The spider is one of the weakest of creatures, and its house is among
the weakest of houses, and it only becomes weaker by building it.
This is how those people are who take others besides Allah as allies:
they are weak and incapable in all ways, and when they take these
allies besides Allah, for the purpose of seeking honour and help from
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them, that only adds to their weakness, because they put their trust in
them to achieve many of the goals that they seek to achieve, and they
leave it to those allies; they stop striving to achieve it for themselves
on the basis that those allies will take care of the matter for them, but
the allies let them down, so they do not achieve any result through
them and they do not get any help from them.

If they truly understood their situation and that of those whom
they take as allies, they would not take them as allies; they would
disavow them and take as their protector and ally the Powerful, Most
Merciful Lord Who, if His slave takes Him as his protector and puts
his trust in Him, He will suffice him and take care of all his needs, both
spiritual and worldly, and He will increase him in strength, spiritually
and physically.

Having explained how weak the gods of the polytheists were, Allah
then went further than that, describing them in a more effective and
eloquent manner, by suggesting that they were nothing; rather they
were mere names that people fabricated, and ideas that they believed
in. All that it takes is for the wise man to think about that and realise
that they are false and non-existent. Hence Allah says:

¢ Verily Allah knows what things they call upon besides Him} that
is, He knows — for He is the knower of the unseen and the seen — that
they are not calling, besides Him, upon anything that exists or upon
any real god. This is like the verses in which He says:

#§They are no more than names you have named, you and your
forefathers, for which Allah has not sent down any authority...} (an-
Najm 53: 23)
—and:
¢...Those who call upon their [so-called] partners besides Allah
follow nothing but conjecture and they do nothing but lie.} (Yoonus
10. 66)

¢and He is the Almighty, Most Wised to Whom belongs all power,
by which He has subjugated all creatures
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¢§Most Wisen, Who does what is appropriate, Who created all things
well and Who does all things with precision.

¢Such are the comparisons We set forth for humankind} that is,
for their sake and for their benefit, and to teach them, because they
are ways of explaining knowledge; they make abstract ideas become
clear by comparing them to something tangible, thus the intended
meaning becomes clear because of this comparison. Hence it serves
the interests of all people.

¢but none understand them¥ in the sense of comprehending them,
reflecting upon them and understanding the point of this comparison,
gexcept those who have knowledge that is, the people of true
knowledge, whose knowledge has indeed reached their hearts and
who understand what they have learned.

This is praise for the comparisons that He gives, urging people
to reflect upon them and understand them. It is also praise for those
who understand the comparisons, and it is evidence that such people
are indeed people of knowledge. Thus it is known that those who do
not understand them do not have knowledge.

The reason for that is that the comparisons that Allah gives in the
Qur’an have to do with important issues, sublime goals and noble
ideas. Therefore the people of knowledge understand that they are
more important than others, because Allah mentions them and urges
His slaves to reflect on them and ponder their meanings, and do their
utmost to understand them.

As for those who do not understand them, despite their importance,
that indicates that they are not people of knowledge, because if they
do not understand important issues, it is more likely that they will
not understand other matters. Hence most of the likenesses that Allah
gives have to do with the fundamentals of religion and other important
matters.
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29:44. Allah created the heavens and the earth for a true purpose. Surely
in that there is a sign for the believers.

That is, Allah (4g) is the only One Who created the heavens, despite
their great height, vastness and beauty, and all that they contain of the
sun, moon, stars and angels; and He created the earth and all that it
contains of mountains, seas, wilderness, deserts, trees and so on. He
created that for a true purpose; in other words, He did not create it
in vain or with no purpose and for no benefit. Rather He created that
so that His command and law would be established, and so that His
blessings upon His slaves would be perfected, so that they may see
of His wisdom, might and control that which will show them that He
alone is deserving of their worship, love and devotion.

¢Surely in that there is a sign for the believers} that points to
many issues of faith by which, if the believer reflects upon that, he
will increase in faith and certainty.
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29:45. Recite what has been revealed to you [O Muhammad] of the
Book, and establish prayer, for verily prayer keeps [one] away
from obscenity and wickedness. And indeed your remembering
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Allah is of greater merit [than other acts of worship]. And Allah
knows all that you do.

Here Allah (4g) instructs us to recite His revelation, which is this
great Book. What is meant by reciting it is following it, complying
with what it enjoins, avoiding what it prohibits, following its guidance,
believing its stories, pondering its meanings, and reciting its phrases.
Reciting its words is just part of what is meant.

As this is what is meant by reciting the Book, it is known that
establishing the entire religion is included in recitation of the Book.
The words dand establish prayerp come under the heading of
mentioning a specific part of the whole, because of the virtue and
importance of the prayer, and the good effect of the prayer, for ¢verily
prayer keeps [one] away from obscenity and wickedness}.
Obscenity is that which is regarded as grave and offensive of sins that
one may desire and have the inclination to do. Wickedness refers to
everything that is regarded as abhorrent and wrong on the basis of
rational thinking and sound human nature.

The reason why prayer keeps one away from obscenity and
wickedness is that if a person establishes prayer, fulfilling its
essential parts and conditions, and focusing with proper humility, it
will illuminate and purify his heart, increase him in faith, strengthen
his desire to do good, and reduce or eliminate his desire to do evil.
So praying regularly and persisting in praying in that manner will
inevitably keep one away from obscenity and wickedness. This is
one of the great aims and outcomes of prayer.

There is also another goal of prayer that is greater and more
important than that, which is what the prayer involves of remembering
Allah in one’s heart as well as verbally and physically. Allah (45) only
created humankind to worship Him, and the best act of worship that
people may perform is prayer, because in it all his faculties manifest
servitude to Him, which is not the case with other acts of worship.
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Hence Allah says: € And indeed your remembering Allah is of greater
merit [than other acts of worship]j.

It may be that when Allah enjoined and praised prayer, He said that
remembrance of Him outside of prayer is of greater merit than prayer,
as is the view of the majority of commentators. But the first view is
more likely to be correct, because prayer is better than remembrance
of Allah outside of prayer, and because it — as mentioned above — in
and of itself is one of the greatest forms of remembrance of Allah.

¢And Allah knows all that you do of good and evil, and He will
requite you for that in full.
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29:46. Do not dispute with the People of the Book except in the

most courteous manner, unless it be with those of them who

transgress [against you]. And say: We believe in that which has

been sent down to us, and in that which was sent down to you,

for our God and your God is One, and to Him we submit [as
Muslims].

Here Allah forbids disputing with the People of the Book if it
1s not based on proper knowledge of the people with whom one is
arguing, or it is not based on some reasonable guidelines, and He
instructs us not to dispute with them except in the most courteous
manner, with a good attitude, kind and gentle speech, calling them to
the truth and presenting it in the best manner, refuting falsehood and
presenting it in a bad light, in the most straightforward manner. The
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aim should not be mere argument and defeating one’s opponent, or
love of prevailing in argument. Rather the aim should be to explain
the truth and guide people.

However, in the case of those among the People of the Book
who transgress, if it becomes apparent from the individual’s aim and
situation that he has no desire to find out about the truth, and he is
only arguing for the sake of causing trouble and trying to win the
argument, then there is no benefit in disputing with him, because
there is no purpose to be served thereby.

gAnd say: We believe in that which has been sent down to us,
and in that which was sent down to you, for our God and your God is
One} that is, let your argument with the People of the Book be based
on belief in what was sent down to you and what was sent down to
them, and on belief in your Messenger and their Messenger, and on
the fact that God is One. Do not frame your argument with them in
such a way that it leads to you criticising any of the divinely-revealed
Books or any of the Messengers, as the ignorant do when arguing,
criticising everything that they have, whether it is right or wrong. This
is unfair and is drifting away from the proper manners and etiquette
of debate. What one should do is reject what one’s opponent has of
falsehood and accept what he has of truth, and not reject the truth just
because he said it, even if he is a disbeliever.

Moreover, basing the debate with the People of the Book on
these guidelines will compel them to accept the Qur’an and the
Messenger () who brought it, because if he speaks of the religious
fundamentals on which all the Prophets and Books are agreed, which
are established in the minds of both sides, and they both agree on them
and believe in them as established facts, and the previous Books and
Messengers — including the Qur’an and Muhammad () - explained
them, preached them and told the people about them, then this will
compel them to believe in all the Books and all the Messengers. This
is something that is unique to Islam.
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As for the idea that we believe in what it says in one particular
Book, but not another Book, when the other Book confirms what is
mentioned in the previous Book, this is unfair and wrong, and it results
in rejecting all of them, because if a person rejects the Qur’an, which
speaks of the same fundamentals and confirms what came before it
of the Torah, then he will be rejecting what he claims to believe in.

Moreover, no matter what argument is given to prove the
prophethood of any Prophet, a similar or stronger argument would
also prove the prophethood of Muhammad (3£), and no matter what
specious argument is offered to cast aspersions upon the prophethood
of Muhammad (3¥£), a similar or stronger argument would cast
aspersions on the prophethood of others. If an argument is proven to
be flawed in the case of anyone else, then it is more so in the case of
our Prophet ().

gand to Him we submit [as Muslims]} that is, We submit and yield
to His command. Whoever believes in Him, takes Him as his god,
believes in His Books and Messengers, submits to Allah and follows
His Messengers, is the one who is blessed, and whoever goes astray
from this path is the one who is doomed.
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29:47. In like manner We have sent down the Book to you. Those to
whom We gave the scripture believe in it, and some of these
people [the People of the Book] also believe in it. And no one
denies Our revelations except the disbelievers.
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29:48. You were not able to read any book before this [Qur’an], nor
were you able to write anything with your right hand. In that
case the followers of falsehood would indeed have had cause
to doubt.

¢In like manner We have sent down the Book to youd, O
Muhammad (32), namely this noble Book that foretells every great
event, calls to all good characteristics and attitudes, enjoins everything
that is perfect, confirms the previous Books, and was foretold by the
earlier Prophets.

¢Those to whom We gave the scripture and they acknowledge
it as it should be acknowledged, and are not affected by jealousy or
whims and desires

dbelieve in itp because they are certain that it is true, because
of what they see of it being in harmony with what they have of
prophecies and what they are distinguished by of knowledge of what
is good and bad, true and false.

gand some of these people [the People of the Book]} at the time
of the Messenger of Allah (i)
dalso believe in it with faith based on insight.
¢And no one denies Our revelations except the disbelievers who
persistently deny the truth and stubbornly reject it. This states that
only the disbelievers reject His revelation, because rejection cannot
come from one whose aim is to follow the truth. Otherwise, anyone
with good intentions will inevitably believe in it, because of what
it contains of clear proofs for anyone who has sound reason or who
pays heed.

One of the indications that it is sound is the fact that it was brought
by this trustworthy Prophet (2£), who was known among his people
for his sincerity and honesty, and they were aware of all his comings
and goings and all his circumstances. They knew that he was unlettered
and could not read or write. The fact that he brought it against this
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background is one of the clearest of proofs which leaves no room for
any doubt that it is from Allah, the Almighty, the Most Praiseworthy.
Hence He says:

¢ You were not able to read any book before this [Qur’an], nor
were you able to write anything with your right handj. If that had
been the case, €the followers of falsehood would indeed have had
cause to doubtp for they would have said that he had learned it from
the previous scriptures or had copied it from them.

But a noble Book was revealed to you, with which you challenged
the eloquent and bitter enemies to produce something like it, or even
a soorah like it, yet they failed utterly and in fact never even thought
of meeting the challenge, because they knew how eloquent it was,
and that the words of any human could never match it or be in the
same style. Therefore Allah says:
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29:49. Rather it [the Qur’an] is clear verses preserved in the hearts of

those who have been given knowledge. And no one denies Our
revelations except the wrongdoers.

¢Rather it [the Qur’an] is clear 3, not ambiguous gverses preserved
in the hearts of those who have been given knowledge} — they are
the leaders of people, and the foremost in rational thinking, people
of sound reasoning and the perfect ones among them.

Because it is clear verses preserved in the hearts of people such as
these, it is proof against others, and the rejection of others does not
matter and cannot be anything but wrongdoing. Hence Allah says:
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€And no one denies Our revelations except the wrongdoers}, because
no one denies it except one who is ignorant and speaks without
knowledge, and does not follow in the footsteps of the people of
knowledge or those who are well-versed in it and know its real nature,
or he is acting in an ignorant manner, stubbornly rejecting it and going
against it even though he knows it is true.
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29:50. They say: Why have no signs been sent down to him from his

Lord? Say [O Muhammad]: Signs are in the power of Allah
alone. 1 am but a clear warmner.

29:51. Is it not enough for them that We have sent down to you the
Book [Qur’an] which is recited to them? Verily in that is mercy
and a reminder for people who believe.

29:52. Say: Allah is sufficient between me and you as a witness. He
knows all that is in the heavens and on earth. Those who believe
in falsehood and disbelieve in Allah, it is they who are the losers.

These wrongdoers, who disbelieved in the Messenger (#£) and
what he brought, objected and demanded that specific signs be sent
down to him. This is like when they said:

4...We will never believe in you until you cause a spring to gush forth
from the earth for us.p (ail-Isra’17: 90)
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The choice of specific signs is not up to them or the Messenger
(£); such a demand is trying to interfere with that which is for Allah
alone to decide. As that is the case, no one has any say in the matter.
Hence Allah says:
¢Say [O Muhammad]: Signs are in the power of Allah alone} — and
He sends them down or withholds them according to His will
¢l am but a clear warner} and [ have no status greater than that.

If the aim is to differentiate between truth and falsehood, then
once this aim has been achieved — by any method — demanding
specific signs, after it has been achieved by other means, constitutes
wrongdoing, transgression and arrogance towards Allah and towards
the truth.

Even if it so happened that these signs were to be sent down, and
they had the intention in their hearts that they would not believe in the
truth except on the basis of those signs, that would not be true faith.
Rather it would be something that coincided with their whims and
desires, and therefore they believed. They would not have believed
because it was the truth; rather it would have been because of those
signs. So what benefit could be achieved by sending these signs,
assuming that they could have been sent?

Because the aim was to highlight the truth, Allah (45) tells us of
the way that leads to it:
Is it not enough for them3, in order to know that you speak the truth
and that what you bring is true
gthat We have sent down to you the Book [Qur’an] which is recited
to them?# These are concise words in which there are many signs
and proofs. As we mentioned above, for the Prophet () to bring
this Book on its own, when he was unlettered, was one of the greatest
signs of his sincerity and truthfulness.

Then their failure to produce something to match it, and the

challenge to them in the Qur’an, is another sign. Moreover, the Qur’an
appeared and was presented openly to them and was recited to them,
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and they were told that it came from Allah; the Messenger (34£)
presented it to them openly, at a time when he had few supporters and
his opponents and enemies were many, yet he did not conceal it. That
did not weaken his resolve; rather he presented it openly before all
people and called all people to it, city-dwellers and desert-dwellers
alike, saying: This is the word of my Lord.

[s anyone able to present something to match it, or utter words
more beautiful than it? Then Allah tells us about the stories of earlier
nations and stories of the past, and foretells matters of the future,
and everything He said is exactly what happens. Moreover, it takes
precedence over previous Books, confirming what is correct and
rejecting distortions and alterations that have been introduced. It
guides people to the straight path in what it commands and forbids, so
it never enjoins anything of which reason might say: Would that it did
not enjoin that, and it does not forbid anything of which reason might
say: Would that it did not forbid that. Rather it is in accordance with
what is just and proper, and is in accordance with the wisdom of those
who have deep insight and understanding. Moreover its guidance and
rulings are proven to be the best for every situation and every time,
to the extent that people’s affairs cannot be in a good state except on
the basis of it.

All of that offers sufficient evidence for anyone who really wants
to believe in what is true and strives to seek truth. May he never be
content, the one who is not content with the Qur’an, and may he never
be healed, the one who is not healed by the Qur’an. Whoever is guided
by it and is content with it, it is good for him. Hence Allah says:

¢ Verily in that is mercy and a reminder for people who believej,
because of what they find in it of abundant knowledge, much good,
purification of hearts and souls, correction of belief, that which may
perfect good manners and attitudes, and ways of understanding
inspired by the divine.
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¢Say: Allah is sufficient between me and you as a witness} —so |
call upon Him to bear witness, and if I am lying, may He send upon
me a punishment that will become a lesson for you. But if it is the
case that He is supporting me, helping me and making things easy for
me, then let this great divine testimony suffice you. But if you think
in your hearts that His testimony — even though you did not see or
hear Him — is not sufficient, then you should realise that ¢He knows
all that is in the heavens and on earth}, and part of what He knows is
my situation and yours, and what | am telling you. If [ am attributing
lies to Him — despite the fact that He knows that and is able to punish
me — that would be undermining His knowledge, power and wisdom.
This is like the verse in which Allah (45) says:

¢If he [Muhammad] had falsely attributed something to Us, We would
surely have seized him by the right hand, then We would surely have
severed his aorta.B (al-Hdggah 69: 44-46)

#Those who believe in falsehood and disbelieve in Allah, it is
they who are the losersp as they have lost out on belief in Allah,
His angels, His Books, His Messengers and the Last Day, and they
will miss out on eternal bliss, and what they believe in — instead of
truth that is sound and correct — is everything false and abhorrent,
and instead of bliss they will suffer every painful punishment.
Thus they will lose themselves and their families on the Day of
Resurrection.
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29:53. They ask you to hasten on the punishment. Had there not been
an appointed time for it, the punishment would already have
come upon them. It will surely come upon them suddenly, when
they least expect it.

29:54. They ask you to hasten on the punishment, but verily hell will
encompass the disbelievers,

29:55. on the day when the punishment will overwhelm them from
above them and from beneath their feet, and it will be said:
Taste [the punishment] for what you used to do!

Here Allah (45) tells us about the ignorance of those who disbelieve
in the Messenger (i) and the message he brought. They said, seeking
to hasten the punishment and emphasising their disbelief:

€...When will this promise come to pass, if you speak the truth?}
(Yoonus 10: 48)

g§Had there not been an appointed time for itp that is, a time
decreed for the punishment, that had not yet come
¢the punishment would already have come upon them} because of
their attitude and attempts to outwit Us, and their rejection of the
truth. If We were to bring them to account for their ignorance, then
what they said would have hastened the punishment. But — despite
that — they should not think that it is slow in coming, for it will surely
come to them gsuddenly, when they least expect it.

And it came to pass as Allah (4g) foretold. When they came to
Badr, insolently boasting and thinking that they were able to achieve
their goal, Allah humiliated them, killing their senior figures and most
of their evil ones. He did not leave any household among them but
that calamity struck them. Thus the punishment came upon them from
where they did not expect, and it befell them when they did not realise.

Moreover, even if no worldly punishment befell them, there lies
ahead of them punishment in the hereafter, from which none of them
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will be saved, whether punishment was hastened for them in this
world or not.

gbut verily hell will encompass the disbelievers} and there is no
way they can escape it or avert it. It will encompass them on all sides,
just as their sins, evil deeds and disbelief encompass them. That will
be the most severe punishment.

gon the day when the punishment will overwhelm them from
above them and from beneath their feet, and it will be said: Taste
[the punishment] for what you used to do!'} The punishment is the
consequence of your deeds, and the punishment will envelop you as
disbelief and sins enveloped you.
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29:56. O My slaves who believe, verily My earth is spacious, so
worship Me alone.

:..) -

29:57. Every soul will taste death, then to Us you will be brought back.

29:58. As for those who believe and do righteous deeds, We will surely
lodge them in lofty dwellings in paradise, through which rivers
flow, to abide therein forever. How excellent a reward for those
who work [and strive]!

29:59. [They are those] who patiently persevere and put their trust in
their Lord.

€0 My slaves who believe} in Me and My Messenger (%)
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dverily My earth is spacious, so worship Me alonep. If you are unable
to worship your Lord in one land, then leave it and travel to another
land where worship is for Allah alone, for places where one may
worship Allah are vast and spacious. The Lord is One, and death will
inevitably befall you, then you will be brought back to your Lord and
He will requite those who worshipped Him properly and combined
faith with righteous deeds, by causing them to dwell in lofty abodes
that contain all that their hearts could desire and all that could delight
the eyes, and you will abide therein forever.

dHow excellentd those dwellings will be, in gardens of bliss,
greward for those who work [and strive]} for the sake of Allah.

¢[They are those] who patiently persevered in their striving.
Patience in worshipping Allah requires doing one’s utmost, putting
all one’s energy into that and intensely fighting the Shaytan who calls
them not to put the required effort into that.

Their trust in Him requires them to rely on Allah and think
positively of Him, trusting Him to fulfil what they have resolved to
do of good deeds. Allah mentions trust in Him, even though it is part
of patience, because it is needed in every deed and in the resolve to
refrain from all that one is enjoined to refrain from, and patience is
not complete without it.
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29:60. How many are the creatures that do not carry [or store] their
own provision. It is Allah Who provides for them and for you,
and He is All-Hearing, All-Knowing.
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That is, the Creator has guaranteed the provision of all creatures,
both the strong and the incapable. How many are ¢the creatures$ on
earth that are physically weak and lacking in intelligence
¢that do not carry [or store] their own provisionj; they do not carry
anything and do not keep any provision with them, yet Allah keeps
sending them provision at appropriate times.
¢1t is Allah Who provides for them and for you therefore all of you
are dependent upon Allah, Who is in charge of your provision, as He
created you and is in control of you.
¢fand He is All-Hearing, All-Knowing} so nothing is hidden from
Him and no creature dies for lack of provision because it is hidden
from Him. This is like the verse in which Allah (sg) says:

¢There is no creature that lives on the earth but its sustenance is
guaranteed by Allah. He knows its dwelling place and its resting
place; all is [inscribed] in a clear record. (Hood 11: 6)
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29:61. If you ask them who created the heavens and the earth, and
made the sun and moon to be of service, they will surely say:
Allah. Then how could they have gone so far astray?

29:62. Allah grants abundant provision to whomever He wills among

His slaves, or gives it in scant measure. Verily Allah has
knowledge of all things.
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29:63. And if you ask them who sends down water from the sky and
gives life thereby to the earth after its death, they will surely
say: Allah. Say: Praise be to Allah. But most of them do not
understand.

These verses establish proof against the polytheists who associate
others with Allah in worship, so as to make them adhere to the
implications of what they already affirm of the unity of divine
Lordship. If you ask them who created the heavens and the earth,
and who sends down rain from the sky with which the earth is revived
after its death, and in Whose Hand is the control of all things, gthey
will surely say: Allah} alone, and they will acknowledge that the
idols and those whom they worship besides Allah are incapable of
doing any of those things.

So their lies and fabrications are very strange indeed, as is the fact
that they turn to those who they admitted are helpless and are not fit to
control anything. You may conclude that they have no reason and that
they are foolish and weak minded. Can you find anyone more lacking
in reason and insight than one who comes to a rock or a grave and
the like, knowing that it has no power to bring benefit, cause harm,
create anything or grant provision, then he shows the utmost devotion
to it, directing his worship to it and associating it with the Lord, the
Creator and Provider, Who alone grants benefit or causes harm?

Say: praise be to Allah Who has made guidance distinct from
misguidance, and has explained the falseness of the path of the
polytheists, so that those who are guided may beware of it.

Say: praise be to Allah Who has created the upper and lower
realms, and He controls them, grants provision to them and bestows
abundance upon whomever He will and gives in scant measure to
whomever He will, in accordance with His wisdom and knowledge
of what is appropriate for His slaves.
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29:64. The life of this world is nolhlng but a distraction and play. Verily
the life of the hereafter is the only true life, if only they knew.

29:65. When they board a ship, they call upon Allah, with sincere
devotion to Him alone, but when He has delivered them safely
to the shore, they ascribe partners to Him,

29:66. showing their ingratitude for what We have given them. Let
them take their pleasure now, but they will soon know the
consequences.

29:67. Do they not see that We have made [Makkah] a secure sanctuary,
while people are being snatched away>’ from all around them?
Will they then believe in falsehood and show ingratitude for the
blessings of Allah?

29:68. Who does greater wrong than he who fabricates lies against
Allah, or denies the truth when it comes to him? Is there not in
hell an abode for the disbelievers?

29:69. As for those who strive hard in Our cause, We will surely guide
them to Our paths, for verily Allah is with the doers of good.

37 This refers to being killed or captured in the constant raids that Arab tribes
made on one another during the pre-Islamic period; Makkah, however,
remained untouched by such violence.
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Here Allah (4£) speaks of this world and the hereafter in a manner
which implies that one should lose interest in this world and long for
the hereafter.

#The life of this world isp in reality, §nothing but a distraction
and play# which distracts people’s hearts and minds, because of what
Allah has created in it of adornment, pleasures and desires that attract
those whose hearts have turned away from the truth and that look
attractive to the eyes of the negligent and give joy to souls whose
main pursuit is falsehood. But it quickly passes and comes to an end,
and the one who is in love with it will get nothing but sorrow, loss
and regret.

The hereafter, on the other hand, is the abode of ¢life}, that is, the
perfect life, one of the characteristics of which is that people there
will be physically strong, because their bodies and strength will be
created for life, and everything will be available there that makes life
perfect and brings pleasure and joy and fulfilment of physical desires,
by way of food, drink, spouses and so on, such as no eye has seen,
no ear has heard, nor has it entered the mind of man.

gif only they knew}, they would not give precedence to this world
over the hereafter, and if only they understood, they would not have
lost interest in the abode of the only true life or been distracted by this
abode of distraction and play. This indicates that those who have such
knowledge must inevitably give precedence to the hereafter over this
world, because of what they know about the nature of the two realms.

Then Allah (45) proves the polytheists to be wrong on the basis
that they show sincerity to Allah (45) alone at times of distress when
travelling by sea, when they are tossed about by the waves and fear
death. At that time they forsake the rivals and call sincerely upon
Allah alone, with no partner or associate. But when the hardship is
over and the One on Whom they called sincerely has delivered them
safely to the shore, they associate with Him those who could not save
them or grant them relief at the time of difficulty. Why do they not
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show sincerity to Allah at times of both ease and hardship, so that
they might truly be believers in Him, deserving of His reward and
warding off His punishment?

But this ascription of partners to Allah, after We bestowed blessings
upon them by saving them from the sea, reflects the consequences of
their ingratitude for what We gave them, for they responded to that
blessing with a bad attitude. So let them carry on enjoying this world
in the manner of cattle, for they only care about food and fulfilment
of their physical desires.

¢but they will soon know the consequences$ when they depart
this world for the hereafter, where they will feel deep regret and suffer
the painful punishment.

Then Allah reminds them of His secure sanctuary, telling them
that they are its people, enjoying its security and abundant provision,
whilst the people all around them are being snatched away, filled with
fear. Will they not worship the One Who has provided them with food
lest they go hungry and saved them from fear?

¢§Will they then believe in falsehoodj which is what they follow
of ascribing partners to Allah, and false words and deeds
dand show ingratitude for the blessings of Allah}3. What is the matter
with them? Have they lost their minds? For they prefer misguidance
to guidance, falsehood to truth, doom to bliss, and they are the most
misguided of people.

¢Who does greater wrong than he who fabricates lies against
Allah}, thus attributing what he follows of misguidance and falsehood
to Him,
dor denies the truth when it comes to himj at the hands of Allah’s
Messenger, Muhammad (§2).

But ahead of this stubborn wrongdoer, there lies hell: €Is there
not in hell an abode for the disbelievers?j» where the score will be
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settled with them and they will be disgraced; it will be their eternal
abode, from which they will never depart.

4As for those who strive hard in Our causej — this refers to those
who migrated in Allah’s cause, strove in jihad against their enemies
and did their utmost to follow the path that would earn His pleasure
¢ We will surely guide them to Our paths} that is, that paths that lead
to Us, because they are doers of good.
gfor verily Allah is with the doers of goodj; He gives them help,
support and guidance. This indicates that the most likely of people
to be in accordance with what is right are the people of jihad, and
that whoever does well in doing what he is commanded to do, Allah
will help him and make means of guidance available to him; whoever
strives hard to seek Islamic knowledge, will attain guidance and
divine help to achieve his goals to an extent that goes beyond his
efforts. Learning will be made easy for him, because seeking Islamic
knowledge comes under the heading of jihad in the cause of Allah; in
fact it is one of the two types of jihad, that is not undertaken by any but
the elite of humankind, namely verbal jihad against the disbelievers
and hypocrites, and jihad in the sense of teaching people about religion
and refuting the arguments of those who drift away from the truth,
even if they are Muslims.

This is the end of the commentary on Soorat al-*Ankaboot.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (32%), his family, and
his Companions abundantly until the Day of Judgement.
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In the name of Allah,
the Most Gracious, the Most Merciful
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30:1. Alif. Lim. Meem.3®
30:2. The Romans [Byzantines] have been defeated,
30:3. in a nearby land. But they, after their defeat, will be victorious

38 Groups of letters (al-huroof al-mugatta‘ah) appear at the beginning
of several soorahs. The most correct scholarly view states that we are
required to believe in them as they appear to be, without delving into their
meaning, knowledge of which we should leave to Allah. We believe that
they were not revealed in vain, and that there is wisdom behind them of

which we are not aware.
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30:4. within a few years. The power of decree belongs to Allah both
before and after [that victory]. On that day, the believers will
rejoice

30:5. at the victory granted by Allah. He grants victory to whomever
He wills, and He is the Almighty, Most Merciful.

30:6. [Thisis] the promise of Allah. Allah does not break His promise,
but most people do not realise.

30:7. They only know the superficial realities of the life of this world,
but they are oblivious to the hereafter.

At that time, the Persians and the Romans (Byzantines) were among
the strongest nations on earth, and there were wars and conflicts
between them, such as occur between states with equal powers. The
Persians were polytheists who worshipped fire, whereas the Romans
were People of the Book who claimed to follow the Torah and Gospel,
and they were closer to the Muslims than the Persians. So the believers
liked for the Romans to prevail and defeat the Persians, whilst the
polytheists — who had in common with the Persians polytheistic beliefs
— liked for the Persians to defeat the Romans.

The Persians prevailed over the Romans and defeated them, but
did not take over their lands except the areas closest to their borders.
And the polytheists of Makkah rejoiced at that, whilst the Muslims
were saddened by it. But Allah told them and promised them that the
Romans would defeat the Persians,

gwithin a few years} that is, eight or nine years, or thereabouts,
but no more than ten and no less than three. The Persian defeat of
the Romans, then the Roman defeat of the Persians, all happened in
accordance with the will and decree of Allah. Hence He said:
¢ The power of decree belongs to Allah both before and after [that
victory]p. Victory does not occur just because of worldly means;
rather it must also be according to the divine will and decree.
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#On that dayp that is, on the day when the Romans prevail over the
Persians and defeat them,

¢On that day, the believers will rejoice at the victory granted by Allah.
He grants victory to whomever He wills} that is, they will rejoice
at the Romans’ victory over the Persians, for even though they are
all disbelievers, some evils are less than others, and on that day the
polytheists will grieve.

¢and He is the Almightyp Who is possessed of might that subdues
all creation; He grants power to whomever He wills and takes away
power from whomever He wills; He honours whomever He wills and
He humiliates whomever He wills

#Most Mercifulp towards His believing slaves, for He has made
available to them means by which they may attain bliss and victories
such as never cross their minds.

¢[This is] the promise of Allah. Allah does not break His promisej
—so be certain of that and be sure of it, and know that it will inevitably
come to pass.

When these verses which contained this promise were revealed,
the Muslims believed in them and the polytheists disbelieved in them,
to such an extent that some Muslims and some polytheists placed bets
on the exact number of years involved. When the time decreed by
Allah came, the Romans defeated the Persians and drove them out
of their lands that they had taken over, and the promise of Allah was
fulfilled.

This is one of the matters of the unseen which Allah foretold before
it happened, and it came to pass at the time stated by Allah, and was
witnessed by both Muslims and polytheists.
¢but most people do not realisep that what Allah promises is true.
Hence there are some who disbelieve in the promise of Allah and reject
His signs, and these are the ones who do not realise — that is, they
do not see things in depth or understand the consequences thereof.
Rather §They only know the superficial realities of the life of this
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worldj. So they look at the causes and are certain that some evils
happen because the causes thereof are present, and they are certain
that some things are not going to happen if they do not see the causes
thereof happening. They focus only on the causes, without thinking of
the One Who makes these causes available and is in control of them.

gbut they are oblivious to the hereafterp, for their hearts and
their whims and desires are focused on this world and its worthless
splendours, so they strive for that and focus all their efforts on it. And
they neglect the hereafter, so they do not long for paradise or fear
hell, and they do not fear standing before Allah, and the meeting with
Him does not cause them any concern. This is a sign of doom and of
being oblivious to the hereafter.

It is strange indeed that many of this type of people have a
stunningly high level of smartness and intelligence with regard to
superficial worldly matters. They have achieved amazing things in the
fields of energy. electricity and means of transportation on land and sea
and in the air. In that regard they have surpassed others, to the extent
that they are filled with self-admiration for their own intelligence,
and they regard others as incapable of achieving that which Allah has
enabled them to achieve; therefore they look upon them with scorn and
contempt. Yet despite that, they are the most unintelligent of people
with regard to spiritual well-being, and they are more negligent than
others with regard to the hereafter, and have the least knowledge of
the ultimate consequences of matters. People with deep insight see
them and realise how they are wandering blindly in their ignorance,
misguidance and falsehood, for they have forgotten Allah, so He
caused them to forget themselves. These are the evildoers.

Moreover, people of insight look at what Allah has granted to these
disbelievers and has given them the ability to develop subtle ideas that
have to do with this world and its superficialities, but they are deprived
of sublime reasoning. Thus they (the people of insight) realise that all
matters are in the Hand of Allah and it is He Who decrees concerning
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His slaves; it is He Who grants help and guidance, or causes some
to fail. So they fear their Lord and ask Him to perfect for them what
He has granted them of the light of reason and faith, so that they may
reach Him and draw close to Him. As for these achievements (of the
disbelievers), if their achievements had been coupled with faith and
based on faith, that would have led to sublime refinement and a good
life, but because much of it was based on atheism, it only resulted
in a decline in ethics and morality, and development of the means of
total destruction and annihilation of the planet.
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30:8. Have they not reflected within themselves: Allah has not created

the heavens and the earth, and all that is between them, except

for a true purpose and for an appointed term? But indeed many
people deny the meeting with their Lord.

El\
C

30:9. Have they not travelled in the land and seen what was the fate
of those who came before them? They were more powerful
than them; they dug the earth’ and built upon it more than
these [people of Makkah] have built. Their Messengers came
to them with clear signs. It was not Allah Who wronged them,
but it was they who wronged themselves.

39 This may refer to agriculture or to digging wells and mining, and so on.
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30:10. And utterly evil will be the fate of those who did evil, for they
rejected the signs of Allah and used to ridicule them.

That is, have these people who reject the Messengers of Allah and
denied the meeting with Him €not reflected within themselves, for
in their own selves there are signs by which they may know that the
One Who created them from nothing will recreate them after that, and
that it is not appropriate that the One Who caused them to develop in
stages — from a sperm drop, to a clinging clot, to a chewed lump of
flesh, to a human being into whom the soul was breathed, to a child,
to a young man, to an old man, to a senile man — should leave them
aimless and neglected, not given any commands or prohibitions, and
not rewarded or punished.

gAllah has not created the heavens and the earth, and all that is
between them, except for a true purpose which is to test you and
show who among you is best in deed
dand for an appointed term} that is, a period that will last until a
certain point at which this world will come to an end, then will come
the resurrection, when the earth will be changed to another earth and
so will the heavens (cf 14: 48).
¢§But indeed many people deny the meeting with their Lord},
therefore they have not prepared to meet Him and they did not
believe His Messengers who told them of that. There is no evidence
for this disbelief; rather the definitive evidence indicates that the
resurrection and requital of deeds will take place. Hence Allah tells
them to travel through the land and see the fate of those who rejected
their Messengers and disobeyed their commands, among nations who
were more powerful than them and who left more traces on the earth,
such as huge fortresses and great works, and who planted trees, grew
crops and dug channels for irrigation. Their strength and works did
not avail them at all when they rejected their Messengers who came
to them with clear signs that pointed to the truth and the soundness of
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the message they brought. When they look at what those nations left
behind, they will not find anything but nations that vanished, people
who were destroyed, dwellings that were left desolate and bad things
that were said about them throughout the generations. This is the first
stage of punishment, a foretaste of the punishment in the hereafter,
and the beginning thereof.

Allah did not wrong any of these doomed nations by destroying
them; rather they wronged themselves and brought about their own
destruction.

¢§And utterly evil will be the fate}s that is, the terrible situation gof
those who did evil, for they rejected the signs of Allah and used to
ridicule them®. This is the punishment for their bad deeds and sins.

Moreover, their ridicule and rejection are the cause of the greatest
punishment and ultimate vengeance.
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30:11. Allah originates creation then repeats it, then to Him you will
be brought back.

30:12. On the day when the Hour begins, the evildoers will be speechless
with despair.

s

|¥

30:13. They will have no intercessors among their [so-called] partners
[whom they associated with Allah]. and they will deny those
partners.
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30:14. On the day when the Hour begins, on that day they will be
divided.

30:15. As for those who believed and did righteous deeds, they will
be honoured and made happy in a garden.

30:16. And as for those who disbelieved, and rejected Our signs and
denied the meeting in the hereafter, they will be delivered up
for punishment.

Here Allah (4g) tells us that He alone originates the creation of
all creatures, then He will repeat it, then to Him they will be returned
after their recreation, so that He may requite them for their deeds.
Hence He mentions the requital of the evildoers, then the requital of
those who did good:

4On the day when the Hour beginsj that is, when the people are
resurrected to stand before the Lord of the worlds, and they see the
Day of Resurrection with their own eyes. On that day, €the evildoers
will be speechless with despairj that is, they will despair of all good,
because they did not send ahead for that day anything but evil deeds,
namely their sins of disbelief, ascription of partners to Allah and acts
of disobedience.

Because they sent ahead that which incurs punishment, and they
did not mix with it anything of that which brings reward, they will
be filled with despair, speechless and helpless, and the (false gods)
of their own invention — namely the so-called partners which they
claimed would intercede for them — will be lost from them.

Hence Allah says: €They will have no intercessors among their
[so-called] partnersp whom they worshipped alongside Allah, ¢and
they will deny those partners# that is, these polytheists will disavow
those whom they associated with Allah, and those whom they worship
will disavow them and will say:

... We disavow them before You; it was not us they worshipped.
(al-Qasas 28: 63)
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They will trade curses and shun one another, and on that day the
people of good and the people of evil will be divided and be separate,
just as their deeds were separate in this world.

¢As for those who believed and did righteous deeds¥ that is, they
believed in their hearts and confirmed that belief by doing righteous
deeds
¢they will be honoured and made happy in a garden$ in which there
are all kinds of plants and desirable things. They will be happy,
enjoying delicious food and drink, beautiful companions, servants,
melodious voices, delightful sounds, wonderful views, gentle breezes,
joy, delight and pleasure, such as cannot be described.

¢And as for those who disbelieved and denied Allah’s blessings,
responding to them with ingratitude
¢fand rejected Our signsp which were brought to them by Our
Messengers
¢fand denied the meeting in the hereafter, they will be delivered up
for punishment} and hell will encompass them on all sides; their
faces will be scalded with hot water which will pierce their bowels.
What a great difference there will be between the two groups, so
how can those who will enjoy bliss and those who will be punished
be equal?
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30:17. So glorify Allah in the evening and the morning —

30:18. To Him be all praise in the heavens and on earth — [and glorify
Him] in the afternoon and when the sun begins to decline.



Soorat ar-Room (17-19) I 299

30:19. He brings forth the living from the dead, and brings forth the
dead from the living. He gives life to the earth after its death,
and in like manner you will be brought forth [from your graves].

Here Allah tells us that He is above all bad qualities and
shortcomings, and He is above any of His creation being like unto
Him. He commands His slaves to glorify Him in the evening and in
the morning, in the afternoon and in the middle of the day.

These five times are the times of the five daily prayers. Allah
commands His slaves to glorify and praise Him at these times, which
includes that which is obligatory, such as the five daily prayers that are
required at these times, and that which is recommended or encouraged,
such as the adhkar that are to be recited morning and afternoon, and
following the obligatory prayers, as well as supererogatory prayers
that accompany the obligatory prayers. That is because these times that
Allah has chosen for the obligatory prayers are better than other times.

Therefore glorifying and praising Allah, and worshipping Him, at
those times is better than at other times. In fact worship, even if it does
not include the phrase “Subhan Allah (glory be to Allah)”, is in fact —
if it is done with sincerity — a kind of glorifying Allah in one’s actions,
and declaring Him to be above having any partner and denying that
any creature is deserving of what He deserves of sincere devotion.

¢He brings forth the living from the dead} as He brings forth the
plant from the dead earth, the corn from the seed, the tree from the
seed, the chick from the egg, the believer from the disbeliever, and
SO on.
¢fand brings forth the dead from the living} as in the opposite of the
cases mentioned above.
¢§He gives life to the earth after its death}. So He sends down rain
at the time when the earth is dead and lifeless, then when He sends
down rain upon it, it stirs and swells, and brings forth beautiful plants
of every kind (cf. 22: 5).
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¢and in like manner you will be brought forth [from your graves]b.
This offers definitive evidence and clear proof that the One Who gives
life to the earth after its death will give life to the dead.

There is no difference, from a rational point of view, between the
two matters, and there is no reason to regard one as unlikely when
we can see the other.
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30:20. Among His signs is this: He created you from dust, then -
behold! — you became human beings ranging far and wide.

30:21. Among His signs is this: He created for you from among
yourselves spouses, so that you might find comfort in them,
and He has instilled love and compassion between you. Verily
in that there are signs for people who reflect.

This is the beginning of a list of Allah’s signs that point to His
oneness, His perfect greatness, His will that is always done, His
mighty power, the beauty of His creation, and the vastness of His
mercy and kindness.

g Among His signs is this: He created you from dustd this refers
to the creation of the origin of humankind, namely Adam (32).
gthen — behold! — you became human beings ranging far and wide®
that is, the One Who created you from a single origin and one substance
scattered you far and wide throughout the earth. In that there are signs
that the One Who created you from this origin and scattered you
throughout the earth is the Lord Who is deserving of worship, the
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Sovereign Who is deserving of praise, the Most Merciful and Most
Loving, Who will bring you back by resurrecting you after death.

¢Among His signs# that point to His mercy and care for His slaves,
and His great wisdom and all-encompassing knowledge
¢is this: He created for you from among yourselves spouses} who
feel in harmony with you and you feel in harmony with them, and
you are compatible with one another.
¢so that you might find comfort in them, and He has instilled love
and compassion between you} because of what results from marriage
of love and compassion.

Thus a man will find physical pleasure in his wife, and the benefit
of having and raising children, and he will find comfort in his spouse.
Usually you will not find between any two people what you find
between spouses of love and mercy.

& Verily in that there are signs for people who reflect® and use their
minds to reflect upon the signs of Allah, and in one thing they find
an indication of another.
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30:22. Among His signs is the creation of the heavens and the earth,

and the diversity of your languages and colours. Verily in that
there are signs for those who have knowledge.

Those who have knowledge are people who understand and learn
lessons, and who reflect upon the signs. There are many such signs,
one of which is the creation of the heavens and the earth and all that
is in them. That is indicative of the greatness of Allah’s authority and
the perfect nature of His might, for He brought into being these mighty
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creations. It is also indicative of His perfect wisdom, because of what
they contain of precision; and of the vastness of His knowledge,
because the Creator must inevitably know what He has created.

¢§How could He Who created not know His own creation?...p (al-
Mulk 67: 14)

It also points to the vastness of His mercy and grace, because of
what His creation contains of great benefits, and it indicates that He is
the One Who chooses whatever He wills, because of what it contains
of variations and distinguishing features. And it highlights the fact
that He alone deserves to be worshipped and His oneness affirmed,
for He alone creates, so He alone must be worshipped.

Allah draws our attention to all of this rational evidence and
instructs us to reflect upon it and learn lessons from it.

¢andp likewise there is a sign in ¢the diversity of your languages
and colours}, of which there is such a great variety, despite having
a single origin, and despite the fact that the sounds made by human
voices come from the same place. Even though that is the case, you
will not find two voices that are similar in all ways, or two colours
that are similar in all ways. Rather you will find differences between
them so that you can tell them apart. This is indicative of the perfect
nature of His might and shows us that His will is always done.

One aspect of His care and mercy towards His slaves is that He
has decreed these differences lest things resemble one another too
closely, which would lead to confusion and would be detrimental to
people’s interests.
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30:23. Among His signs is your sleep at night and in the daytime, and
your seeking of His bounty. Verily in that there are signs for
people who listen [attentively].

That is, they listen attentively by way of reflecting upon the
meanings and reflecting upon the signs.

This is indicative of Allah’s mercy, as He says elsewhere:

¢By His mercy He has made for you night and day, so that you may
rest therein and seek His bounty, and so that you may give thanks.}
(al-Qasas 28: 73)

[t is also indicative of His perfect wisdom, for His wisdom
dictates that people should rest sometimes and go about their business
sometimes, taking care of their religious and worldly interests. That
can only be achieved with the alternation of night and day for them,
and the only One Who does that is the only One Who is deserving
of worship.
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30:24. Among His signs, He shows you the lightning, giving rise to both
fear and hope, and He sends down water from the sky whereby
He gives life to the earth after its death. Verily in that there are
signs for people of understanding.

That is, one of His signs is that He sends down to you the rain
by means of which the land and the people are revived. Before the
rain comes, He shows them its precursors, namely the thunder and
lightning which give rise to both fear and hope.
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¢ Verily in that there are signs} of the all-encompassing nature of His
kindness, the vastness of His knowledge, the perfect nature of His
precision, and the greatness of His wisdom. It indicates that He will
give life to the dead, just as He gives life to the earth after its death.
¢for people of understanding} that is, those who have minds with
which to understand what they hear, see and remember, and are able
to understand what the signs point to.
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30:25. Among His signs is this: the heaven and the earth are maintained
by His command, then when with one call He summons you to
come forth from the earth, you will immediately come forth.

30:26. To Him belong all those who are in the heavens and on earth;
all are subservient unto Him.

30:27. Itis He Who originates creation then repeats it, and that is [even]
easier for Him. To Him belong the most sublime attributes [as
confirmed by all those who are] in the heavens and on earth,
and He is the Almighty, the Most Wise.

That 1s, one of the greatest of His signs is the fact that the
heavens and earth are maintained and remain stable and steady by
His command. Therefore they do not shake, and the sky does not fall
upon the earth. His great might, by means of which He sustains the
heavens and the earth lest they decline, is also the means by which,
when He summons them to come forth from the earth, they will
immediately emerge.
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4Indeed, the creation of the heavens and the earth is a greater matter
than the creation [or recreation] of humankind...} (Ghdfir 40: 57)

¢To Him belong all those who are in the heavens and on earthp
all are His creation and slaves, and He controls them without anyone
else to dispute with Him, help Him or oppose Him. They are all
subservient to His majesty, submitting to His perfection.

41t is He Who originates creation then repeats it} that is, repeating
creation after they die will be €[even] easier for Him} than their
original creation. This is as far as human minds are concerned. So
just as you affirm that He is able to originate creation, it is more
appropriate that you should affirm that He is able to repeat it, which
is easier.

Having mentioned these great signs from which those who are
willing may learn lessons, the believers may be exhorted and those
who are guided may increase in insight, Allah now mentions an
important issue:
¢To Him belong the most sublime attributes [as confirmed by all those
who are] in the heavens and on earthj. This refers to all attributes of
perfection, for His is the most perfect degree of every attribute, and
with regard to His slaves, the most perfect love and the most perfect
subservience to Him is in the hearts of His sincere slaves, and the
highest level of veneration is when they remember and worship Him.

Hence when the scholars speak of the divine attributes, they use
the analogy of what is most appropriate. So they say: whatever perfect
attribute may be found in created beings, the Creator of that attribute
is more deserving of possessing it in a manner that no one shares with
Him; whatever shortcomings may be found in created beings, it is
more appropriate to declare the Creator to be far above them.

gand He is the Almighty, the Most Wise that is, to Him belong the
perfect might and great wisdom. By His might He created all things
and issued His commands, and by His wisdom He perfected all that
He created and He issued the best laws and decrees.
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30:28. He makes this comparison, drawn from your own lives: do you
have partners among those slaves whom you own, who share as
equals in the wealth We have bestowed on you, so that you fear
them*’ as you fear one another? Thus We explain the revelations

in detail for people of understanding.
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30:29. Nay, the wrongdoers follow their own desires, without any
knowledge. But who can guide those whom Allah has caused
to go astray? And they will have no helpers.

This is a likeness that Allah gives of the abhorrent nature of
polytheism. It is a likeness that is drawn from their own lives, which
does not require much effort to understand.

#do you have partners among those slaves whom you own, who
share as equals in the wealth We have bestowed on you} that is, do
any of your slaves share your provision with you in such a way that
you think that you and they have equal rights concerning it?

¢so that you fear them as you fear one another} that is, like free
men who are partners in reality, who dread dividing the wealth, and
each one takes his own share? That is not the case; none of your slaves
is a partner in the wealth that Allah (45) has bestowed upon you.

40 What is meant by fearing one another is when two free men have equal
shares of some wealth, and one fears that the other may take more than
his due share, thus depriving him of his portion of that wealth.
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Moreover. you are not the ones who created those slaves or granted
them provision, and they are slaves to Allah like you, so how can you
accept to ascribe a partner to Allah from among His creation whom
you regard as equal to Him and equally worthy of worship, when you
do not accept for your slaves to become equal to you?

This is something that is most strange and is most indicative of
the foolishness of those who ascribe partners to Allah, and it indicates
that what he takes as a god is false and will diminish; it is not equal
to Allah and it has no right to be worshipped.

§Thus We explain the revelations in detail by means of
comparisons #for people of understanding who understand and
recognise the realities of things. As for those who do not understand,
even if the revelations are explained to them and proof is presented
to them, they have no rational minds with which to understand what
is presented to them. It is people of reason and understanding who
should be addressed.

Once it is established, from this comparison, that the one who
regards others as partners with Allah whom he worships and puts his
trust in is utterly wrong, then it becomes clear that the foundation on
which he based this notion is wrong. Rather what led him to adopt
this false notion is following his whims and desires. Hence Allah says:

¢Nay, the wrongdoers follow their own desires, without any
knowledge. Those who are lacking in rational thinking went along
with their whims and desires, and they adopted an idea that is clearly
flawed and contrary to rational thinking and will be rejected by sound
human nature, without any knowledge or any proof that led to that
idea.

¢But who can guide those whom Allah has caused to go astray?}
That is, do not be surprised by the fact that they are not guided, for
Allah (45) has caused them to go astray because of their wrongdoing,
and there is no way to guide those whom Allah has caused to go astray,
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because no one can oppose Allah or dispute with Him concerning
His dominion.

¢And they will have no helpers® to help them when the decree
of punishment comes to pass and their connections with others are
severed.
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30:30. Adhere exclusively and sincerely to the true faith of monotheism,
the natural disposition that Allah instilled in humankind. There
can be no change in what Allah has created. This is the right
religion, but most people do not realise.

30:31. Turn to Him and fear Him; establish prayer, and do not be among
those who ascribe partners to Allah,

30:32. those who differed concerning their religion and divided into
sects, each group rejoicing in what it has.

Here Allah (35) enjoins sincere devotion to Him alone in all
situations and exclusive adherence to His religion.

¢ Adhere exclusively and sincerely to the true faith of monotheism#
that is, turn to and focus on the true religion, which is Islam, eemdn
(faith) and ihsan,*' by focusing with all your heart and devoting all

4! Thsan is referred to in the well-known hadith in which it was narrated that
‘Umar said: =
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your efforts to establishing the outward commands of the faith, such as
prayer, zakah, fasting, Hajj and so on, and its inward commands such
as loving Allah, fearing Him, putting one’s hopes in Him, and turning
to Him, and striving to perfect everything you do, both outwardly and
inwardly, with regard to religion, and worshipping Allah as if you can
see Him, for if you do not see Him, verily He sees you.

This that We have enjoined upon you is ¢the natural disposition
that Allah instilled in humankind and has instilled in their minds the
inclination to find it beautiful and to find anything else ugly. Allah
has instilled in the hearts of all people an inclination towards all
the rulings of Islam, both outward and inward, so they are naturally
inclined to love truth and give precedence to it. This is the true nature
of man.

If anyone does not conform to this principle, it is because of
something that happened to his natural disposition and caused it to
be changed, as the Prophet (3£) said:

= «We were sitting with the Prophet (%) when a man came to him whose
clothes were intensely white and whose hair was intensely black; no
signs of travel could be seen upon him, and none of us knew him. He sat
down facing the Prophet (3£), with his knees touching his, and he put
his hands on his thighs, and said: O Muhammad, what is Islam? He said:
To testify that there is no god except Allah, and that 1 am the Messenger
of Allah; to establish regular prayer: to pay zakah; to fast in Ramadan;
and to perform pilgrimage to the House (the Kaaba). He said: You have
spoken the truth. We were amazed by him: he asked a question then told
him that he had spoken the truth. Then he said: O Muhammad, what
is faith? He said: To believe in Allah, His angels, His Messengers, His
Books, the Last Day, and the divine decree (al-qadr), both good and bad.
He said: You have spoken the truth. We were amazed by him: he asked
a question then told him that he had spoken the truth. Then he said: O
Muhammad. what is thsan (right action, goodness, sincerity)? He said:
To worship Allah as if you see Him, for even though you cannot see Him,
He sees you.» This version was narrated by Ibn Majah; the hadith was
also narrated by Bukhari, Muslim and others.
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«Every child is born in a state of fitrah (the natural state of man, that
is, Islam), then his parents make him into a Jew or a Christian or a
Magian.» (Bukhari)

¢ There can be no change in what Allah has created that is, no one
can change the creation of Allah and alter the nature of any created
being and make it something other than what Allah created.
¢Thisp that We have enjoined upon man
dis the right religion} that is, the straight path that leads to Allah
and to His paradise. Whoever adheres exclusively and sincerely to
the true faith of monotheism is following the straight path in all its
prescriptions and details
gbut most people do not realise so they do not recognise the right
religion, and if they do recognise it, they do not follow it.

¢Turn to Him and fear Him$ this is an explanation of what is meant
by adhering exclusively and sincerely to the true faith of monotheism.
What is meant is turning in the heart and developing emotions that
prompt one to do that which pleases Allah (45), for that will lead to
carrying out physically what is in the heart. This includes acts of
worship both outward and inward. That cannot be perfected except
by refraining from acts of disobedience, both outward and inward.
Hence Allah says €and fear Him#p, which includes doing that which
is enjoined and refraining from that which is prohibited.

Among the deeds that are enjoined, Allah singles out prayer,
because it calls one to turn to Him and fear Him, as Allah (45) says
elsewhere:

¢...and establish prayer, for verily prayer keeps [one] away from
obscenity and wickedness. ..} (al- ‘Ankaboot 29. 45)

This helps one to attain piety or fear of Allah. Then Allah says:

¢...And indeed your remembering Allah [in prayer] is of greater merit
[than other acts of worship)...} (al-‘Ankaboot 29: 45)

This is encouraging us to turn to Him.



Soorat ar-Room (30-32) I 311

And Allah mentions specifically the essential element of that which
is prohibited, with which no good deed is acceptable, namely the
ascription of partners to Him: ¢and do not be among those who ascribe
partners to Allah}, because ascription of partners to Allah is contrary
to the idea of turning to Allah, the essence of which is sincerity to
Him alone in all aspects.

Then He describes the nature of those who ascribe partners to Him,
criticising and condemning them, as He says: ¢those who differed
concerning their religion} even though the religion is one, and its
foundation is devotion of worship to Allah alone. But these polytheists
differed concerning it; some of them worship idols and images, some
of them worship the sun and moon, some of them worship saints
and righteous people; some of them are Jews and some of them are
Christians.

Hence Allah says: ¢and divided into sectsi that is, each group
came together, bonded and united on the basis of their efforts to
support what they have of falsehood, and opposing and fighting others.

geach group rejoicing in what it has of beliefs and ideas that are
contrary to what the Messengers taught. They rejoice in it and deem
what they have to be the truth and what others have to be false. This
is a warning to the Muslims against becoming divided and splitting
into groups, each group blindly supporting what it has of truth and
falsehood, lest they become like the polytheists in their division.
Rather the religion is one, the Messenger (£) is one and the God
is one.

With regard to most matters of religion there is consensus among
the scholars and imams, and Allah has created the ties of brotherhood
and made them strong among the believers. So why is all of that
overlooked or cancelled out, and why is there division and dissent
among the Muslims caused by subtle and very minor differences
because of which they regard one another as misguided and they
become distinct from one another?
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Is this anything but the result of the Shaytan’s efforts to achieve
one of his greatest aims, by means of which he is scheming against
the Muslims? Is the effort to unite the Muslims and overcome the
divisions among them that are based on those false principles anything
but the best jihad in Allah’s cause and the best of deeds that bring
one closer to Allah?

As Allah (4£) commanded the believers to turn to Him — and
the manner of turning to Him that is enjoined is that which is done
voluntarily and should be done in times of both hardship and ease,
times of plenty and of constraint — He now goes on to refer to the
kind of turning to Him that occurs when one has no choice but to
do so, which only happens when people are faced with calamity and
distress, then once the calamity is over, they forget all about turning
to Him. And that is not good:
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30:33. When misfortune befalls people, they call upon their Lord
[alone], turning to Him in repentance. Then when He grants

them relief by His mercy, some of them ascribe partners to their
Lord,

30:34. showing their ingratitude for what We have given them. Take
your pleasure now, but you will soon know the consequences.

30:35. Or have We sent down to them any authority which speaks in
support of their ascription of partners to Allah?
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¢ When misfortune befalls people such as sickness, fear of death,
and the like
gthey call upon their Lord [alone], turning to Him in repentanced
and at that moment they forget all that they ascribed as partners to
Him, because they know that none can grant relief from misfortune
except Allah.

¢§Then when He grants them relief by His mercyj and heals them
from their sickness and delivers them from that which they feared
gsome of them ascribe partners to their Lord} that is, they cancel
out that repentance, and they ascribe as partners to Him those who
did not protect them or avail them anything, and cannot make them
poor or rich. All of that is ingratitude for what Allah gave them and
the blessings that He bestowed upon them, when He saved them and
delivered them from hardship, and relieved them of difficulty. Should
they not have responded to this immense blessing by giving thanks
and remaining devoted to Him alone in all situations?

€Or have We sent down to them any authority} that is, clear proof
gwhich speaks in support of their ascription of partners to Allah}p
and tells them: be steadfast in your ascription of partners to Him and
persist in your doubts, for what you are following is the truth and
what the Messengers call you to is falsehood?

Do they have that authority, so that they should adhere strongly
to their ascription of partners to Allah? Or is it not the case that the
rational and textual evidence, the divinely revealed Books, the noble
Messengers and the most prominent of people have emphatically
forbidden that and warned against following the path that leads to that,
and they ruled that the one who does that is corrupt in his thinking
and in his beliefs?

The ascription of partners to Allah by these people, without any
proof or evidence, is based only on their own whims and desires and
the promptings of the Shaytan.
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30:36. If We bestow upon the people mercy [prosperity], they rejoice

in it; but when misfortune befalls them because of the deeds
which their own hands have wrought, they fall into despair.

30:37. Do they not see that Allah grants abundant provision to
whomever He wills, or gives it in scant measure? Verily in that
there are signs for people who believe.

Here Allah (4g) tells us about the nature of most people at times of
both ease and hardship: if Allah gives them a taste of mercy in the form
of good health, wealth, victory and the like, they rejoice inordinately
in that, but it is not the rejoicing of gratitude and appreciation for the
blessings of Allah.

¢but when misfortune befalls them} that is, anything that saddens
them, which is
¢because of the deeds which their own hands have wrought} namely
acts of disobedience and sin
dthey fall into despair} and think that poverty, sickness and so on
will never end. This is reflective of ignorance on their part and a lack
of knowledge.

¢Do they not see that Allah grants abundant provision to whomever
He wills, or gives it in scant measure?} Despairing after knowing
that both good and bad come from Allah and provision, whether
abundant or otherwise, comes by His decree, is inappropriate. So
the wise person does not look only at the causes; rather he looks
at the One Who created the causes. Hence Allah says: ¢ Verily in
that there are signs for people who believe}, for they see Allah’s
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purpose in giving abundantly or withholding for whomever He will,
and in that they see the wisdom, mercy and generosity of Allah
and how He wants people to turn to Him and ask Him for all kinds
of provision.
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30:38. Give kinsfolk their due, and those in need, and wayfarers. That
is best for those who seek the pleasure of their Lord. It is they
who will be successful.

30:39. And that which you give of your surplus wealth [as gifts to
others], in order that it may increase [your wealth, by expecting
to get better gifts in return] from other people’s wealth, will
bring no increase [in reward] with Allah. But that which you
give as charity, seeking the pleasure of Allah [will increase in
reward]. It is those [who seek Allah’s pleasure in this manner]
who will have multiple reward.

That is, give relatives their due — according to how closely they
are related, and according to their need — as enjoined or encouraged
by the Lawgiver, such as spending on obligatory maintenance,
giving charity, giving gifts, showing kindness, greeting with saldm,
honouring, overlooking mistakes and overlooking offensive words
and deeds. It also includes giving to the one who is in need, who is
subdued by his poverty and want, that which will meet his needs for
food, water and clothing.
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dand wayfarersp — the wayfarer is the stranger who is cut off in a
foreign land and is most likely to be in a desperate situation because
he has no wealth with him and cannot earn anything, unlike the one
who is in his own land who, even if he has no wealth, will usually
be able to practice his profession, trade or craft and earn enough to
meet his needs. Hence Allah has allocated a share of zakéh to those
who are in need and to wayfarers.

¢Thatp namely giving kinsfolk, the needy and wayfarers their due
dis best for those who seekp thereby ¢fthe pleasure of their Lord}
that is, it will bring about a great deal of good and much reward,
because it is one of the best of righteous deeds and an act of charity
that benefits others when it is done in the right time and place, and
accompanied by sincerity.

If it is not done to seek the pleasure of Allah, then it is not good
for the giver, even though it is good and beneficial for the recipient.
As Allah (s£) says elsewhere:

¢There is no good in much of their private conversations, except
for one who enjoins charity and good deeds, or seeks to bring about
reconciliation between people... 3 (an-Nisd'4: 114)

What this means is that the particular deeds mentioned here are
good because they bring some benefit to others, but whoever does
that seeking the pleasure of Allah, We will bestow upon them a great
reward.

¢lt is they» namely those who do these deeds and others for the
sake of Allah €who will be successful®, for they will attain the reward
of Allah and be saved from His punishment.

Having mentioned the deeds — namely types of spending — that
are done in pursuit of His pleasure, Allah now mentions those deeds
that are done for the sake of worldly gain:

#And that which you give of your surplus wealth [as gifts to
others], in order that it may increase [your wealth, by expecting to get
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better gifts in return] from other people’s wealthp that is, whatever
you give of your wealth that is surplus to your needs, with the aim
of increasing your wealth thereby, in the sense that you give it to
those who you hope will recompense you by giving you more, such
actions do not lead to reward with Allah, because they do not fulfil
the necessary condition, which is sincerity. Such deeds, that are done
with the intention of increasing status and showing off to people,
bring no reward with Allah.

¢But that which you give as charity [zakah]j that is, charity that
purifies you from bad manners and attitudes, and purifies your wealth
of stinginess, and helps to meet the needs of the recipient
gseekingp thereby «the pleasure of Allah [will increase in reward].
It is those [who seek Allah’s pleasure in this manner] who will have
multiple rewardp that is, the reward will be multiplied for them, for
what they spend brings reward with Allah and He will multiply the
reward for them unti] it becomes great indeed.

¢But that which you give as charity [zakah]® — if charity is given
when the giver has dependents who are in desperate need, or he has
a debt that he has not yet paid off, but he gives precedence instead
to giving charity, that charity is not zakah (in the sense of charity
that purifies the individual and his wealth, as the word zakah comes
from a root meaning purification) for which he may be rewarded,
and charity in such cases is invalid according to Islamic teachings
and does not fulfil the purpose of self-purification as mentioned
elsewhere in the verse in which Allah says, praising such charitable
giving:
#Who gives his wealth seeking generous reward [with his Lord].j
(al-Lavi 92: 18)

Merely giving money is not something good in and of itself, unless
it is given in that manner, which is giving it for the purpose of self-
purification.
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30:40. It is Allah Who created you, then He gave you provision, then
He will cause you to die, then He will bring you back to life. Is

there any among your [so-called] partners who can do any one

of these things? Glorified and exalted be Allah far above the
partners they ascribe to Him!

Here Allah (45) tells us that He alone created you and provides
for you; He causes you to die and gives you life, and none of the
so-called partners upon whom the polytheists call have any share
with Allah in any of these matters. So how can they associate with the
One Who alone does all of these things, others who have no control
over them at all? May He be glorified and sanctified, and exalted far
above their so-called partners. That does not harm Him; rather the
bad consequences thereof will come to them.
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30:41. Corruption and disorder have appeared on land and sea*? because
of what people’s hands have earned. Thus Allah causes them to

2 This refers to the widespread occurrence of troubles such as drought,
fires and floods, poor yield of crops, decline of fish stocks, market
stagnation and difficulty in earning a living. That is because of people’s
sins, including neglect and abuse of the natural environment.
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taste the consequences of some of what they have done, so that
they may turn in repentance.

That is, corruption has appeared on land and sea, meaning that their
livelihood has declined, with blight damaging the crops, sicknesses
and epidemics sweeping over the people, and so on. That is because of
what their hands have wrought of corrupt deeds that spread corruption
far and wide.

The things mentioned have occurred so that Allah might cause
them €to taste the consequences of some of what they have donej
that is, so that they might realise that He is the One Who requites
people for their deeds, so He gives a foretaste of the requital for their
deeds in this world,
¢so that they may turn in repentancej from their evil deeds, which
have resulted in so much corruption and harm, and they may set their
affairs straight.

Glory be to the One Who brings about blessings through His trials
and tests, and Who bestows grace through His punishment. Otherwise,
if He caused them to taste the consequences of all that they have
earned, He would not leave any living creature on the face of the earth.
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30:42. Say: Travel through the land and see what was the fate of those
who came before you; most of them ascribed partners to Him.

The command to travel through the land includes both physical
travel and mental or intellectual travel in the sense of pondering the
fate of earlier nations.
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¢most of them ascribed partners to Himjp, and you will find that
their fate was the worst of all, namely a punishment that eradicated
them all, and criticism and curses from the people who followed
them, as well as ongoing disgrace. So beware of doing what they did,
lest you meet the same fate, for the justice and wisdom of Allah are
applicable in all times and places.
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30:43. Adhere exclusively and sincerely to the right religion, before
there comes from Allah a day which no one can avert. On that
day, they [humankind] will be separated.*}

30:44. Whoever disbelieves will suffer the consequences of his disbelief,
and whoever does righteous deeds, then it is for themselves that
they are preparing [a place in paradise],

30:45. so that He may reward those who believe and do righteous deeds,
by His grace. Verily He does not love the disbelievers.

That is, focus with your heart, turn with your face and strive with
your efforts in order to establish the true religion; comply with its
commands and prohibitions with utmost seriousness, carry out its
duties both inwardly and outwardly, and hasten to make the most of
your time, your life and your youth,
¢before there comes from Allah a day which no one can avertj namely
the Day of Resurrection, for when it comes it cannot be averted and

43 They will be separated into two groups: one will be admitted to paradise
and the other to hell.
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people will not be given any extra time to start doing good deeds.
Rather the time for deeds will be over, and there will be nothing left
but requital of deeds.

4On that day, they [humankind] will be separatedj that is, they
will go in different directions on that day and will be separated into
different groups, to be shown their deeds.

g Whoeverp among them €disbelieves will suffer the consequences
of his disbelief} and will be punished himself, for no bearer of burdens
will bear the burden of another.
dgand whoever does righteous deedsj#, which includes duties towards
Allah and towards other people, both obligatory and recommended
deeds
then it is for themselvespand no one else #that they are preparing
[a place in paradise]i. They are preparing their dwelling place in the
hereafter and are preparing to attain high status and lofty abodes.
Nevertheless, the reward will not be limited to the size of their deeds;
rather Allah will bestow upon them reward by His unlimited grace
and generosity, such that could not be attained by their deeds alone.
That is because He loves them, and when Allah loves a person, He
bestows upon him precious gifts in abundance and grants him many
blessings, both visible and hidden.

This is in contrast to the disbelievers; because Allah despises them
and is angry with them, He will punish them, but He will not give
them any more than they deserve, in contrast with the reward of the
believers. Hence He says: € Verily He does not love the disbelieversj.

& L

Aed% . o LS BV

% I . A I B
b GG G2 L o Sl o ed Jeop ol 245l Sy B

-

i) ) S5 K 450 B




322 I Tafseer as-Sa‘di Juz'21

30:46. Among His signs is this: He sends forth the winds as harbingers,
so that He may let you taste of His mercy, the ships may sail by
His command, and you may seek His bounty, in order that you
may give thanks.

That is, one of the signs that point to His mercy and the fact that He
will resurrect the dead and that He is the only God Who is deserving
of worship, the Sovereign Who is worthy of all praise, is that §He
sends forth the windsj ahead of the rain,
¢as harbingers® as the wind stirs up the clouds then gathers them
together, so people are cheered before the coming of the rain.

¢so that He may let you taste of His mercy for by His mercy He
sends the rain to you, so as to revive the land and people, and give
them a foretaste of His mercy so that they may know that it is His
mercy that may save people and grant them provision, thus you may
be motivated to do a lot of righteous deeds, by means of which the
treasure of His mercy may be opened up for you.

dthe ships may sailp on the sea g€by His command$ and decree,
dand you may seek His bountyp by going about seeking your
livelihood and taking care of your interests
¢in order that you may give thanksp to the One Who has caused the
means to be available to you and has made things easy for you. This
is the purpose of blessings, so that you may respond by giving thanks
to Allah, so that Allah (45) may give you more and continue to bestow
His blessings upon you.

As for responding to blessings with ingratitude and disobedience,
this is the attitude of those who repay Allah’s blessings with
ingratitude (cf /4: 28). His blessing is a test, and ingratitude increases
the likelihood of the blessing being taken away and bestowed
elsewhere.
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30:47. Indeed We sent Messengers before you [O Muhammad] to their
own peoples and they came to them with clear signs. Then We

exacted retribution upon the evildoers, for it was incumbent
upon Us to help the believers.

¢Indeed We sent Messengers before you [O Muhammad] to the
previous nations, Messengers who were sent
¢fto their own peoples® when they denied the oneness of Allah and
rejected the truth. So their Messengers came to them, calling them to
affirm the oneness of Allah and devote their worship to Him alone,
and to accept the truth and reject that which they were following of
disbelief and misguidance. They brought clear proof and evidence
to that effect, but the people did not believe and they did not give up
their misguidance and arrogance.

g Then We exacted retribution upon the evildoers and We granted
victory to the believers, the followers of the Messengers
¢for it was incumbent upon Us to help the believers} that is, that was
necessary, and We made it one of their due rights which We promised
to them, so it inevitably came to pass.

Ifyou, O disbelievers in Muhammad (3¢£), continue to disbelieve,
the punishment will befall you and We will grant victory (to the
believers) over you.
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30:48. It is Allah Who sends forth the winds to stir up clouds, then He
spreads them in the sky as He wills, or He causes them to break
up. Then you see the rain coming forth from their midst, and
when He makes it fall upon whomever He wills of His slaves,
they rejoice,

30:49. even though before it was sent down to them, before that
[sending of the wind and stirring up of the cloud], they had
lost all hope.

30:50. Look then at the effects of Allah’s mercy, how He gives life to
the earth after its death; verily it is He [the Giver of life to the
dead earth] Who will give life to the dead, for He has power
over all things.

Here Allah (s£) tells us of His perfect might and complete blessings,
for He ¢sends forth the winds to stir up cloudsj from the earth
¢then He spreads them in the sky as He willsi that is, in whatever
manner He wants,
¢or He causes them to break up# that is, He causes the vast cloud to
break up into thick clouds, piled on top of one another.

gThen you see the rain coming forth from their midst} in small
scattered drops, not all coming in one go, because that would lead to
destruction of crops.

gand when He makes itp namely that rain €fall upon whomever He
wills of His slaves, they rejoice® giving one another the glad tidings
of its arrival, because of their great need for it. Hence Allah says:

4¢Even though before it was sent down to them, before that [sending
of the wind and stirring up of the cloud], they had lost all hope# that
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is, they had despaired utterly, because of the delay in the arrival of
the rain. In other words, when rain comes in such circumstances, it
has a great impact upon them and they rejoice more.

¢Look then at the effects of Allah’s mercy, how He gives life to the
earth after its death® and it stirs and swells, and brings forth beautiful
plants of every kind rcf 22 5).

dverily it is He [the Giver of life to the dead earth] Who will
give life to the dead, for He has power over all things} for nothing
is beyond His power, even though it is beyond the power of people
and is beyond their comprehension and understanding.
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30:51. But if We send a [damaging] wind and they see [their crops]
turn yellow, they become ungrateful thereafter.

30:52. Verily you cannot make the dead hear you, nor can you make
the deaf hear your call, [especially] if they turn their backs and
walk away.

30:53. Nor can you guide the blind out of their error. You cannot make
anyone hear you except those who believe in Our revelations,
for they are ready to submit [to the truth].

Here Allah (s£) tells us how people are: despite these blessings
that are bestowed upon them, with the revival of the earth after its
death, and Allah’s bestowing mercy upon them, if We sent upon these
plants that grew after the rain, and upon their crops, a damaging wind
that destroyed all of them or some of them,
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¢fand they see [their crops] turn yellow}, having been spoiled and
ruined,

¢they become ungrateful thereafterp, and they forget the past blessings
and quickly become ungrateful.

No exhortation or rebuke could benefit them, for &Verily you
cannot make the dead hear you, nor can you make the deaf hear
your call, [especially] if they turn their backs and walk awayp. All
impediments are present in their case that prevent them from listening
in a way that could benefit them, just as all these impediments
mentioned here prevent them from hearing the physical sound.

¢Nor can you guide the blind out of their errorp because it is not
possible for them to see, so they have no aptitude for seeing things.
¢You cannot make anyone hear you except those who believe in Our
revelations, for they are ready to submit [to the truth]p. These are the
ones who will benefit from hearing right guidance and are the ones
who will truly believe in Our revelations, comply with Our commands
and submit to Us, because they have a strong motive to accept advice
and exhortation and are ready to believe in every revelation from
Allah and to do whatever they are able to do of complying with the
commands and prohibitions of Allah.
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30:54. 1t is Allah Who created you in a state of weakness, then after
weakness He gave you strength, then after strength, weakness
and grey hair. He creates as He wills, and He is the All-Knowing,
Omnipotent.
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Here Allah (%) tells us of the vastness of His knowledge, the
greatness of His might and the perfect nature of His wisdom, and the
beginning of the creation of human beings in a state of weakness. This
refers to the first stage of their creation, from a sperm drop to a clinging
clot, to a chewed lump of flesh, until they become living beings in the
wombs, then the human being is born as an infant, very weak, with no
strength or ability. Then Allah increases his strength little by little, until
he reaches the pinnacle of his physical strength and all his faculties,
hidden and apparent, reached their peak. Then he moves on from this
stage, and returns to weakness, grey hair and old age.

§He creates as He willsp according to His wisdom. By His
wisdom, he shows man his weakness and that his strength is preceded
by weakness and followed by weakness, and weakness is inherent in
him. Were it not for the help of Allah, he could not have reached any
level of power or ability, and if his strength continued to increase, he
would transgress, overstep the limits and become arrogant.

People should understand the perfect might of Allah which is
constant and ongoing, by means of which He creates things and
controls them, and He never grows weary or weak, and never falls
short in any way.
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30:55. On the day when the Hour begins, the evildoers will swear that
they had not remained [in this world] for longer than an hour.

Thus they were ever diverted [from the truth]!
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30:56. Those who were given knowledge and faith will say: You
remained, according to the decree of Allah, until the Day of
Resurrection, and this is the Day of Resurrection, but you did
not know.

30:57. On that day, no excuse will benefit those who did wrong, nor
will they be allowed to make amends.

Here Allah (45) tells us about the Day of Resurrection and how
quickly it will come. When the Hour begins, ¢the evildoers will
swearp by Allah €that they had not remained [in this world] for
longer than an hour}. This is the excuse they will give in the hope
that it will benefit them, because they feel that the duration of this
world was very short.

Because their words are false and have no real meaning to them,
Allah (45) says: §Thus they were ever diverted [from the truth]}
that is, in this world they were constantly diverted from the truth
and always told lies. In this world they rejected the truth that was
brought by the Messengers and in the hereafter they will deny
something tangible, which is their lengthy stay in this world. This
reflects their bad attitude, for each person will be resurrected as he
died.

¢ Those who were given knowledge and faithp that is, those
whom Allah blessed with these favours, which became part of their
nature, namely knowledge of the truth and faith that leads to giving
precedence to the truth. As they had knowledge of the truth and gave
precedence to it, what must result from that is that their words must
match reality.

Hence they will say what is correct: §You remained, according
to the decree of Allah that is, according to the decree that Allah
ordained for you, subject to His rulings:
duntil the Day of Resurrection) that is, you lived long enough for
anyone to pay heed to the reminder, reflect upon it and learn lessons
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from it, until the Resurrection came and you found yourself in this
situation.

dand this is the Day of Resurrection, but you did not know , therefore
you deviated in the previous world and denied the true length of your
stay, and you denied that you lived long enough to have been able to
repent. So you remained in a state of ignorance, disbelief and loss.

#On that day, no excuse will benefit those who did wrong for if
they tell lies and claim that no proof was established against them,
or that they did not have the chance to believe, their lies will be
exposed by the testimony of the people of knowledge and faith, and
by the testimony of their own skin, hands and feet. If they seek to
be excused and be given another chance, saying that they will never
go back to what they were told not to do, they will not be given that
opportunity, because the time for excuses has ended and their excuses
will not be accepted,
¢nor will they be allowed to make amends.
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30:58. Verily We have presented to humankind, in this Qur’an, every
kind of example. But if you [O Muhammad] were to come to
them with a sign, those who disbelieve would surely say [to the
believers): You follow nothing but falsehood.

30:59. Thus does Allah seal the hearts of those who have no knowledge.
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30:60. So be patient, for verily the promise of Allah is true; do not let
those who lack certainty of faith discourage you.
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¢ Verily We have presented because We care, We are merciful
and kind, and We educate in the best way
¢to humankind, in this Qur’an, every kind of example} in order to
clarify realities and so that things will be known and proof will be
established. This is general in meaning and applies to all the examples
that Allah gives, so that ideas may be clarified by means of tangible
examples, and by telling that which will come to pass and explaining
its true nature as if it has already happened. An example of that is
seen here, where Allah (45) tells us what will happen on the Day of
Resurrection, what the situation of the sinners will be on that day,
how regretful they will be, and how no excuse will be accepted from
them, nor will they be able to make amends.

But the wrongdoers and disbelievers insist on opposing the clear
truth, hence Allah says:
¢But if you [O Muhammad] were to come to them with a signj that is,
with any sign that points to the truth of the message you have brought,
dthose who disbelieve would surely say [to the believers]: You follow
nothing but falsehood} that is, they will say that the truth is false.

This stems from their disbelief and audacity, and is because
Allah has placed a seal on their hearts, and because of their extreme
ignorance. Hence Allah says:
¢Thus does Allah seal the hearts of those who have no knowledges,
so nothing good enters their hearts and they do not understand things
as they really are; rather they see truth as falsehood and falsehood
as truth.

€So be patientd in adhering to what is enjoined upon you and in
calling them to Allah, and even if you see them turning away, that
should not make you give up.
¢for verily the promise of Allah is truep that is, there is no doubt
concerning it. This is something that should help one to be patient,
for if he knows that his effort will not be wasted and he will in fact
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find it rewarded in full, what he encounters of hardship will become
insignificant, and it will become easier for him to bear every difficulty.
#do not let those who lack certainty of faith discourage you} that is,
their faith is weak and their certainty is lacking, therefore they are
lacking in reason and patience. So beware lest they discourage you,
for if you are not cautious and do not take precautions, they will
discourage you and cause you to not be steadfast in adhering to the
commands and prohibitions, and your own inclinations may help
them in that, because one may be inclined to be like them and be in
agreement with them. This indicates that if a believer has certain faith
and a mature outlook, it will be easy for him to remain steadfast, but
whoever is lacking in certainty will have an immature outlook.

This 1s the end of the commentary on Soorat ar-Room.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (322), his family, and
his Companions abundantly until the Day of Judgement.
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Soorat Lugman

In the name of Allah,
the Most Gracious, the Most Merciful
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31:1. Alif. Lam. Meem.*

31:2. These are the verses of the Book of wisdom,

31:3. guidance and mercy for those who do good,

31:4. those who establish prayer and give zakah, and who believe
with certainty in the hereafter.

* Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning
of several soorahs. The most correct scholarly view states that we are
required to believe in them as they appear to be, without delving into their
meaning, knowledge of which we should leave to Allah. We believe that
they were not revealed in vain, and that there is wisdom behind them of
which we are not aware.
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31:5. Itis they who are following guidance from their Lord and it is
they who will prosper.

Here Allah (4g) refers to respect and veneration for ¢the verses
of the Book of wisdomp, for its verses are precise and come from
One Who is Most Wise, All-Aware. One aspect of its being wise and
precise is that the wording of its verses is most sublime, eloquent,
clear, precise in meaning and beautiful. Another aspect of its being
wise and precise is that it is protected from changes, alterations,
additions, omission and distortion. Moreover, everything in it of
stories of the past and future, and matters of the unseen, are all in
accordance with reality, and reality is in accordance with it. None of
the divinely revealed Books differs with it and no Prophet differed
concerning it. There has never been and never will be any knowledge
based on the science of sound reasoning that will contradict any of
these verses.

Another aspect of it being wise and precise is that it never enjoins
anything but that thing serves a clear interest, and it never forbids
anything but it is bad and harmful. It often connects a command to
the wisdom behind it and the benefits it brings, and it connects a
prohibition to the reason behind it, mentioning the harm it causes.

It combines encouragement, warning and clear exhortation, by
means of which people with good inclinations will be guided and
will follow that exhortation and apply it, which will strengthen their
resolve to implement it.

You will find that the meanings of its verses are repeated, such
as the stories and rulings that it contains. All of it is in harmony and
in agreement, and there are no contradictions or discrepancies in it.
The more the one with understanding reflects upon it and ponders it,
the more amazed he will be at the level of harmony and agreement,
and he will become certain, beyond any doubt, that it is a revelation
from One Who is Most Wise, Most Praiseworthy.
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But, although it is wise and precise, and it calls to every noble
characteristic and forbids every ignoble characteristic, most people are
deprived of being guided by it, and they turn away from believing in it
and acting upon it, except those whom Allah (4g) guides and protects
from misguidance. They are the ones who do good by worshipping
their Lord and showing kindness to others.

Indeed it is gguidancef for them; it guides them to the straight
path and warns them against the paths that lead to hell.
dand mercyp for them, by means of which they may attain happiness
in this world and the hereafter, much good, great reward and joy; and
misguidance and misery may be warded off from them.

Then Allah describes those who do good as being people of sound
knowledge, which is certain faith that requires one to strive and fear
the punishment of Allah, so they refrain from disobeying Him. And He
describes them as people who take action, singling out two good deeds
for mention: prayer which involves devotion, conversing with Allah
(45) and other actions of the heart, words and physical movements,
and which helps them to do all kinds of good deeds; and zakah which
purifies the giver of bad characteristics, benefits his Muslim brethren
and meets his needs, and by means of it a person demonstrates clearly
that he gives precedence to love of Allah over love of wealth, and that
he gives away what he loves of wealth for the sake of that which is
dearer to him, which is attaining the pleasure of Allah.

¢lt is theyp namely those who do good, combining proper
knowledge with action
dgwho are following guidance the word translated here as €guidanced
appears in the indefinite form, which indicates that it is great. This
guidance comes to them gfrom their Lord Who always cares for
them, bestows different kinds of blessings on them and wards off
harm from them.

This guidance that was sent to them is part of Allah’s special care
for His close friends, and it is the highest level of care.
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dand it is they who will prosper# — for it is they who will attain the
pleasure of their Lord and His reward in this world and the hereafter,
and they will be safe from His wrath and punishment, because they
follow the path of success, to which there is no other path.

Having mentioned those who are guided by the Qur’an and are
focused on it, Allah (45) now mentions those who turn away from it
and pay no attention to it, stating that they will be punished for that,
because by focusing on all kinds of frivolous talk, they have shunned
the most sublime of words and the best of speech, replacing it with
the lowest and ugliest of speech. Therefore Allah says:
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31:6. Butamong people are some who resort to frivolous talk*’ in order
to mislead others from the path of Allah without knowledge and
to make a mockery of it. For such there will be a humiliating
punishment.

5 This verse was revealed concerning an-Nadr ibn al-Harith, who acquired
books of tales from the Persians. He would narrate these stories to Quraysh
and say: If Muhammad is telling you the stories of ‘Ad and Thamood. |
am telling you the stories of Rustam, Esfandiyar and Chosroes. Frivolous
talk refers to spending one’s time listening to baseless tales and stories,
jokes and idle talk; it may also include singing and music, according to
many commentators.
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31:7. When Our verses are recited to such a person, he turns away
arrogantly, as if he did not hear them, as if there were deafness
in his ears. So give him the tidings of a painful punishment.

31:8. But for those who believe and do righteous deeds, there will be
gardens of delight,

31:9. to abide therein forever. [This is] a true promise from Allah,
and He is the Almighty, Most Wise.

¢But among people are somep who are deprived and left to their
own devices. They ¢resort to} that is, they choose and prefer
¢frivolous talk} that is, talk that distracts people’s minds and
prevents them from attaining sublime goals. This includes all kinds
of prohibited speech and all kinds of idle talk, falsehood and nonsense
that encourages disbelief, evildoing and sin; as well as the talk of those
who oppose the truth and argue on the basis of falsehood in order to
undermine the truth; backbiting, malicious gossip, lying, reviling,
insulting, singing and musical instruments of the Shaytan, and foolish
talk in which there is no benefit in either religious or worldly terms.

This type of people choose idle talk over guidance €in order to
mislead others from the path of Allah without knowledge} that is,
after going astray by their actions, they lead others astray, because
misguidance of others stems from being misguided themselves.

This frivolous talk misguides others by distracting them from
beneficial talk, beneficial deeds, clear truth and the straight path.

Such a person cannot achieve that unless he criticises guidance
and truth, makes a mockery of the verses of Allah, and ridicules them
and the one who brought them. If he combines praise and promotion
of falsehood with casting aspersions upon the truth and ridiculing it
and its followers, he will lead astray those who have no knowledge
and are deceived by what he tells them of arguments and statements
in which that misguided person can see no flaws and does not know
what he is really talking about.
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¢For such there will be a humiliating punishmentj for going astray,
leading others astray, ridiculing the revelations of Allah and rejecting
the clear truth.

¢When Our verses are recited to such a personj so that he may
believe in them and submit to them
¢he turns away arrogantly} that is, he turns away, rejecting them,
because he is too arrogant to believe in them; they do not enter his
heart or have any impact on it. Rather he turns away €as if he did
not hear them$ and indeed 4as if there were deafness in his ears},
such that no sound could reach his ears. There is no way that such a
person can be guided.
4So give him the tidingsp that is, tidings that will fill his heart with
grief and distress, and will reflect on his appearance, making him
look gloomy and dusty
dof a painful punishmentj, which will cause both psychological and
physical pain, and no one can estimate how painful or how great it
will be. These are the tidings to be given to the evildoers, and what
bad tidings they are.

As for the tidings that will be given to those who do good, Allah
says:
gBut for those who believe and do righteous deeds} thus combining
inward worship in the sense of faith and outward worship in the
sense of complying with Islamic teachings in their conduct, and doing
righteous deeds,
gthere will be gardens of delightp. This is glad tidings to them for
their righteous deeds.

€to abide therein foreverp in gardens that will be filled with
delights psychological, spiritual and physical.
€[ This is] a true promise from Allah that cannot be broken, changed
or altered
¢and He is the Almighty, Most Wisej — He is perfect in might and
perfect in wisdom. By His might and wisdom He guides some and
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forsakes others, according to what His knowledge and wisdom
dictate.
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31:10. He created the heavens without any pillars that you can see; He
set on the earth mountains standing firm, lest it shake with you;

and He scattered throughout [the earth] creatures of all kinds.

We send down rain from the sky and cause to grow therein all
kinds of beneficial plants.

31:11. This is Allah’s creation; so show Me what others [whom you

worship] besides Him have created. Nay, the wrongdoers are
clearly misguided.

Here Allah ($5) highlights to His slaves some of the signs of His
might and some of the wonders of His precise creation and blessings,
which are signs of His mercy.

¢He created the heavensy that is, the seven heavens, in all their
greatness, vastness, profundity and great height
dwithout any pillars that you can see} that is, they have no pillars,
for if they did have pillars they would be visible. Rather they only
remain firm and stable by the might of Allah (45).
¢He set on the earth mountains standing firm# that is, great mountains
which He has set in various regions and parts of the earth,
¢lest it shake with you}s. Were it not for the mountains standing firm,
the earth would shake and it would not be stable for its inhabitants
to settle on it.
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gand He scattered throughout [the earth] creatures of all kinds} that
is, He scattered throughout the vast earth all kinds of creatures that
are made to be of service to the sons of Adam, to serve their interests
and benefit them. As He scattered them throughout the earth, He knew
that there should be provision to sustain these creatures so He sends
down from the sky blessed water,

dand cause[s] to grow therein all kinds of beneficial plantsj that are
beautiful to behold and are beneficial and blessed. So the creatures
that are scattered throughout the earth graze on them and animals turn
to them for food and shelter.

4 Thisp namely the creation of the upper and lower realms,
inanimate objects and animate beings, and the provision of sustenance
to them
gis Allah’s creation} that is, created by Him alone, with no partner;
everyone acknowledges that, even you, O polytheists.
gso show Me what others [whom you worship] besides Him have
created} that is, those whom you describe as partners of Allah, and
you call upon them and worship them, which would imply that they
should have a creation like His and grant provision like His. If they
have any of that, then show it to me in order to prove your claim that
they deserve to be worshipped.

But it is well known that they are not able to show him anything that
these so-called “partners” have created, because they acknowledge
that all the things mentioned here were created by Allah alone, and
there is nothing else known other than what is mentioned here. Thus
it is established that they are unable to prove anything that their gods
created, for which they would deserve to be worshipped.

In fact they worship them without knowledge or understanding;
rather it is based on ignorance and misguidance. Hence Allah says:
¢§Nay, the wrongdoers are clearly misguided} that is, they are
obviously misguided, because they worshipped that which has no
power to bring benefit or cause harm, or to cause death, give life or
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resurrect, and they failed to show sincere devotion to the Creator, the
Provider, the Sovereign of all things.
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31:12. Indeed We granted wisdom to Lugman, [saying]: Be grateful to
Allah. Whoever is grateful, his gratitude is to his own benefit,

and whoever is ungrateful, then surely Allah is Self-Sufficient,
Worthy of all praise.

31:13. And [remember] when Lugman said to his son as he was advising
him: O my son, do not associate anything in worship with Allah,
for associating others in worship with Him is indeed grievous
wrongdoing.

31:14. We have enjoined upon man kindness to his parents. In travail
upon travail his mother bears him, and his weaning takes place
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31:15.
31:16.
31:17.
31:18.
31:19.

within two years. Be grateful to Me and to your parents. Unto
Me is the return [of all].

But if they endeavour to make you ascribe partners to Me of
which you have no knowledge, then do not obey them. But keep
company with them in this world kindly, and follow the way of
those who tumm to Me. Then to Me you will all return, and [ will
inform you about what you used to do.

[Lugman said:] O my son, even if [a deed] is the weight of a grain
of mustard seed, and it is hidden in a rock, or in the heavens, or
in the earth, Allah will bring it forth. Verily Allah is the Knower
of subtleties, the All-Aware.

O my son, establish prayer, enjoin what is right and forbid what
is wrong; be patient and steadfast in the face of whatever befalls
you: that is something that must be adhered to, [as it is enjoined
by Allah].

Do not turn your face away from people [in contempt], and do
not walk on the earth with insolence. Verily Allah does not love
anyone who is conceited and boastful.

Be moderate in your gait and lower your voice; verily the most
hideous of sounds is the voice [braying] of the donkey.

Here Allah (4g) tells us of the blessing of wisdom that He bestowed
upon His virtuous slave Lugman, which refers to attaining proper

knowledge concerning the truth and understanding the wisdom
behind different issues of knowledge. That is knowledge of rulings
and learning the subtle reasons behind them and how precise and
proper they are. A man may be knowledgeable without being wise.
Wisdom is based on knowledge and also on actions. Hence wisdom
is described as being beneficial knowledge and righteous deeds.

Having bestowed this great blessing upon him, Allah instructed
him to give thanks for what He had given him, so that He might bless
it for him and increase him in virtue. He told him that the benefit of



342 I Tufseer as-Sa'di Juz’'21

gratitude comes back to the grateful, but if a person is ungrateful
and does not give thanks to Allah, the negative consequences of that
will come back to him. Allah has no need of such a person, and He is
praiseworthy in all that He decrees and ordains for the one who goes
against His command. Among His essential attributes, He has no need
of anyone and He is praiseworthy for all His perfect attributes and
praiseworthy for all His beautiful actions. Each of these two attributes
is an attribute of perfection, and adding one of them to the other is
perfection upon perfection.

The commentators differed as to whether Lugman was a Prophet or
arighteous slave. Allah (45) only tells us that He gave him wisdom and
told us something about his exhortation of his son which is indicative
of his wisdom, namely the foundations and main pillars of wisdom.

4And [remember] when Lugman said to his son as he was advising
himj, or he said some words to him, exhorting him with commands
and prohibitions, encouragement and warnings. He instructed him
to show sincere devotion to Allah alone, and forbade him to ascribe
partners to Him, explaining to him the reason for that by saying:
¢for associating others in worship with Him is indeed grievous
wrongdoing®. The reason why it is grievous is that there is nothing
more horrendous or abhorrent than one who regards that which was
created from dust as equal to the Sovereign of all things, and he
regards the one who has no control over anything as equal to the One
Who has control over all things, and he regards one who is lacking
in all ways as equal to the perfect Lord Who is self-sufficient in all
respects, and he regards the one who does not bestow even an atom’s
weight of blessings as equal to the One Who bestows every single
blessing that is bestowed upon humankind in terms of their spiritual
and worldly affairs, and Who wards off evil from them. Can there be
any wrongdoing more grievous than this?

Is there any wrongdoing greater than that of one whom Allah
created to worship Him and affirm His oneness, yet he decides to
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degrade his noble soul and bring it down to the lowest of ranks by
making it a worshipper of that which has no value, thus wronging
himself greatly?

Having enjoined fulfilment of His rights by refraining from

ascribing partners to Him, which means adhering to affirmation
of His oneness, Allah (3g) then enjoined fulfilment of the rights of
parents:
¢ We have enjoined upon man kindness to his parentsj that is, We
have commanded him and given him instructions to that effect, and
We will question him as to how he did that and whether he complied
or not. We said to him:
¢Be grateful to Me® by worshipping Me, fulfilling My rights and not
using My blessings to disobey Me
gand to your parents by showing kindness to them, speaking gently
to them, behaving nicely with them, being humble towards them,
honouring them, respecting them, taking care of them, and avoiding
mistreating them in any way, in word or deed.
We gave him this advice and We told him that Unto Me is the return
[of all]is that is, you — O humankind — will all return to the One Who
instructed you and enjoined these duties upon you, and He will ask
you: did you fulfil them, so that He might reward you immensely? Or
did you neglect them, so that He might punish you severely?

Then He tells us the reason why parents are to be honoured, which
has to do with the mother:
¢In travail upon travail his mother bears himjs that is, in hardship
upon hardship; she continues to go through hardship, from the time
when he is a sperm drop, faced with cravings, sickness, weakness,
heaviness and changing moods, which is followed by the severe pain
of childbirth.
Then ¢his weaning takes place within two years} and throughout
these two years he enjoys the care of his mother. [s it not appropriate
that in the case of the one who bears all this hardship because of her
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child, yet loves him dearly, the child is emphatically enjoined and
instructed to show the highest level of kindness to that person?

¢But if theyp namely your parents gendeavour to make you
ascribe partners to Me of which you have no knowledge, then do not
obey themj and do not think that this comes under the heading of
kind treatment of them, because the rights of Allah take precedence
over the rights of anyone else, and:

«There is no obedience to any created being if it involves disobedience
towards the Creator.» (Recorded by at-Tabrayzi; al-Albdni graded it
as sound)

Allah did not say “But if they endeavour to make you ascribe
partners to Me of which you have no knowledge, then treat them
badly or be defiant towards them.” Rather He said €then do not obey
them¥ that is, by ascribing partners to Allah. As for honouring them
and treating them kindly, one should persist in that. Hence Allah says:
¢But keep company with them in this world kindly} that is, keep
them company in a kind way. As for following them, when they are
in a state of disbelief and disobedience, do not follow them.
dand follow the way of those who turn to Me} namely those who
believe in Allah, His angels, His Books and His Messengers, those
who submit to their Lord and turn to Him.

Following their path means behaving like them in turning to Allah,
meaning that all one’s emotions and will are focused on Allah, which
is then followed by physically taking action to do that which pleases
Allah and brings one closer to him.

¢ Then to Me you will all returnj both those who obey Allah and
those who disobey Him, those who turn to Him and those who do not
gand I will inform you about what you used to dop for nothing is
hidden from Allah of their deeds.

g[Lugman said:] O my son, even if [a deed] is the weight of a grain
of mustard seed which is the smallest and most insignificant of things
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dand it is hidden in a rock} that is, in the middle of it

dor in the heavens, or in the earth} in any direction whatsoever,
€Allah will bring it forth} because of His vast knowledge, perfect
awareness and perfect might. Hence He says:

¢Verily Allah is the Knower of subtleties, the All-Awarep that is, He
is subtle in His knowledge and awareness, to the extent that He is
aware of all that is hidden and secret, and all that is hidden on land
and in the sea.

The point of mentioning this is to urge people to remember that
Allah is always watching and to do acts of obedience as much as
possible; and to warn against doing evil deeds, small or great.

€O my son, establish prayerp prayer is encouraged and singled
out for mention because it is the greatest of physical acts of worship
¢enjoin what is right and forbid what is wrong} — this requires one to
have knowledge of what is right, so that he may enjoin it, and to have
knowledge of what is wrong, so that he may forbid it. That without
which one cannot enjoin what is right and forbid what is wrong is
also enjoined, such as kindness and patience. That is stated clearly in
the words: ¢be patient and steadfast in the face of whatever befalls
youi (31: 17). He should do what he enjoins others to do and refrain
from what he forbids them to do. Thus he will be striving to perfect
himself by doing good and refraining from evil, and will be striving to
perfect others by enjoining what is right and forbidding what is wrong.

Because Allah knew that man would inevitably be faced with
troubles if he enjoins what is right and forbids what is wrong, and
that doing this is difficult for people, He enjoined them to be patient
and steadfast in doing it:
¢be patient and steadfast in the face of whatever befalls you; that}s
which Lugman advised his son to do ¢is something that must be
adhered to, [as it is enjoined by Allah]j that is, it is one of the things
that must be adhered to and paid attention to, and no one is able to
attain that except people of strong resolve.
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¢Do not turn your face away from people [in contempt]# that
is, do not frown at people out of arrogance towards them, looking
down on them.
dand do not walk on the earth with insolence} that is, with arrogance,
feeling proud because of the blessings that have been bestowed
upon you whilst forgetting the Bestower, and being filled with self-
admiration.
¢ Verily Allah does not love anyone who is conceitedj in the way he
thinks of himself and carries himself
gand boastful} in his speech.

¢Be moderate in your gait} that is, walk humbly and modestly, not
in the manner of one who is insolent and arrogant, or in the manner
of one who is weak and exhausted.
¢and lower your voice} out of good manners towards people and
towards Allah
gverily the most hideous of sounds} that is, the ugliest and most
abhorrent
dgis the voice [braying] of the donkey. If there was any benefit in
raising the voice, the donkey — which is known for being ignoble and
stupid — would not have been singled out for mention.

This advice which Lugman gave to his son represents the main
points of wisdom and implies those that were not mentioned. Each
piece of advice is mentioned with a reason that motivates one to
comply with it.

This supports what we have mentioned about the meaning of
wisdom, which is that it means knowing the rulings, understanding
the reasons behind them, and knowing when and how to implement
them.

Lugman enjoined on his son the foundation of religion, namely
the affirmation of the oneness of Allah; he forbade him to ascribe
partners to Allah and explained why he should avoid doing that. He
instructed him to honour his parents, and explained the reason for
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doing so. He instructed him to give thanks to Allah and to his parents,
then he highlighted that the injunction to honour them and comply
with their instructions is only applicable so long as they do not enjoin
sin, yet he should still not mistreat them or turn against them if they
do tell him to commit sin. Rather he should treat them kindly even
if he does not obey them when they endeavour to make him ascribe
partners to Allah. He instructed him to remember that Allah is always
watching, and reminded him to fear the time when he will stand before
Him, for Allah will not leave any deed, small or great, good or bad,
but He will bring it.

He forbade him to be arrogant and instructed him to be humble;
He forbade him to be insolent, boastful or conceited; He instructed
him to show humility in the way he moves and talks, and forbade
him to do the opposite of that.

He instructed him to enjoin what is right and forbid what is wrong,
to establish prayer and to be steadfast and patient, for by means of
prayer and patience, everything is made easy, as Allah (45) says. So it
is no wonder that the one who gave these instructions must be a man
who was blessed with wisdom and was well known for that. Hence
one of the blessings that Allah bestows upon him and upon all His
slaves is that He told them the story of his wisdom, so that he might
be a good example to them.
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31:20. Do you not see that Allah has made all that is in the heavens
and on earth to be of service to you, and He has showered you
with His blessings, both apparent and hidden? Yet among people
there are some who dispute about Allah without knowledge,
without guidance and without any clear revealed text.

31:21. When it is said to them: Follow what Allah has revealed, they
say: Nay, we will follow the ways of our forefathers. [Would
they do that] even if Shaytan is calling them to the punishment
of the raging fire?

Here Allah ($£) reminds His slaves of his blessings and calls upon
them to give thanks for it and acknowledge it, and not to be heedless
about it.

¢Do you not seeb that is, do you not witness and see with your
own eyes, and think of it in your hearts
¢that Allah has made all that is in the heavens® of the sun, moon,
and stars, which He has made to be of service and benefit to people
dand on earth of animals, trees, crops, rivers, metals and the like —
as Allah (s£) says elsewhere:

¢It is He Who has created for you all things that are on earth...j
(al-Bagarah 2: 29)

gto be of service to you, and He has showered you with His
blessings® that is, He has bestowed His blessings upon you in
abundance
¢His blessings® both visible and hidden, those of which we are aware
and those which are hidden from us, worldly blessings and spiritual
blessings, granting good things and warding oft harm. So your job is
to give thanks for these blessings by loving the Bestower, submitting
to Him and using them to help you obey Him, not using any of them
to disobey Him.
¢ Yet® even though these blessings keep coming, one after another,
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¢among people there are some who do not give thanks for them;
rather they are ungrateful for them and they disbelieve in the One Who
bestows them; they deny the truth that He revealed in His Books and
with which He sent His Messengers. So they €dispute about Allahj
that is, they dispute on the basis of falsehood, trying to undermine
the truth, and on that basis they reject what the Messenger (342)
brought of the command to worship Allah alone. The one who argues
in this manner has no understanding, so his argument is not based
on knowledge, such that he might be left to carry on and his words
might be tolerated

gwithout guidance} that people could follow

dand without any clear revealed texti that explains the truth, so that
his argument is not based on any rational foundation or religious
texts, and it is not based on following those who are guided. Rather
his argument about Allah is based on imitating forefathers who were
not guided and who in fact misguided others.

Hence Allah says:

§When it is said to them: Follow what Allah has revealed} at the
hands of His Messengers, for it is the truth, and clear proofis presented
to them,

4they sayd, objecting to that:

¢§Nay, we will follow the ways of our forefathers} and we will not
give up what we found our forefathers following for the words of
anyone, no matter who he is.

Allah (4¢) said, refuting them and their forefathers: ¢[Would they
do that] even if Shaytan is calling them to the punishment of the raging
fire?} And their forefathers responded to the Shaytan, following him
and becoming his students, and thus they became confused.

Does that dictate that they should follow them and walk their
path? Rather that should make them too scared to follow their path,
and highlight their misguidance and the misguidance of those who
followed them.



350 l Tafseer as-Sa 'di Juz'21

The call of the Shaytan to their forefathers and to them was not
based on love or friendship towards them; rather it was based on
enmity towards them and on deceiving them. In fact, his followers
are among his enemies over whom he was able to gain control, and
he was very satisfied when the punishment of the raging fire became
inevitable for them as a result of their accepting his call.
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31:22. Whoever submits himself [completely] to Allah and is a doer of
good has grasped the most trustworthy hand-hold. Allah decides

the outcome of all matters.

31:23. Whoever disbelieves, do not let his disbelief sadden you. To Us

they will return, and We will inform them about what they used
to do. Verily Allah knows well what is in [their] hearts.

31:24. We will allow them to enjoy life for a little while, then We will
drive them to a harsh punishment.

¢ Whoever submits himself [completely] to Allah$ that is, he
humbles himself before Him and submits to Him by doing what is
prescribed by Islamic teaching, with sincere devotion to Him alone
dand is a doer of good} in that submission, in the sense that his good
deeds are in accordance with Islam, following the Messenger ().
Or it may be that what is meant is: whoever submits himself
(completely) to Allah by doing all acts of worship, and he does them
well so that he worships Allah as if he sees Him, and if he does not
see Him, Allah sees him;
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or: whoever submits himself (completely) to Allah by fulfilling his
duties towards Him, and does good in the sense that he is kind towards
the slaves of Allah and fulfils his duties towards them.

These meanings are all interconnected and there is no real
difference between them, for they all point towards carrying out all the
duties enjoined by Islam and doing all Islamic duties in an acceptable
and perfect manner. Whoever does that has surrendered to Allah and
¢has grasped the most trustworthy hand-hold} that is, the hand-hold
by which, whoever grasps it will attain certainty and be saved and
delivered from doom, and will attain all good.

Whoever does not submit himself (completely) to Allah and do
good has not grasped the most trustworthy hand-hold, and if he has
not grasped the most trustworthy hand-hold, there can be nothing but
doom and destruction.
gAllah decides the outcome of all matters} that is, all matters will
return to Him in the end, then He will pass judgement among His
slaves and will requite them in accordance with their deeds and where
those deeds led them to. So let them prepare for that.

gWhoever disbelieves, do not let his disbelief sadden youj,
because you (O Muhammad [3]) have done what you were obliged to
do of calling them and conveying the message. If they are not guided,
your reward is still due from Allah and there is no point in grieving
for anyone’s not being guided, for if there had been any good in him,
Allah would have guided him.

Do not grieve also for their showing enmity towards you, opposing
you and persisting in their misguidance and disbelief.
For verily §To Us they will return, and We will inform them about
what they used to doj» of disbelief, enmity and striving to extinguish
the light of Allah and harm His Messengers.
¢Verily Allah knows well what is in [their] hearts} which is not
spoken of, so how about that which is said openly and seen by people?
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¢We will allow them to enjoy life for a little while}s in this world,
so that they may increase in sin and their punishment may become
greater
¢then We will drive them to a harsh punishment}s that is, a punishment

that will reach the highest degree of grievousness and will be terrifying,
immense, severe and painful.
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31:25. If you ask them who created the heavens and the earth, they will
surely say: Allah. Say: Praise be to Allah. But most of them do
not understand.

31:26. To Allah belongs all that is in the heavens and on earth. Verily
Allah is Self-Sufficient, Worthy of all praise.

31:27. If all the trees on earth were pens, and the sea [was ink],
replenished by seven more seas, the words of Allah would still
not be exhausted. Verily Allah is Almighty, Most Wise.

31:28. The creation and resurrection of all of you are [for Allah, as
easy] as [the creation and the resurrection of] a single soul.
Verily Allah is All-Hearing, All-Seeing.

That is, if you ask these polytheists who reject the truth §who
created the heavens and the earthp, they will realise that the idols
never created any of that, and they will hasten to say that it is Allah
alone Who created them.
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So ¢Sayp to them, making them follow through with that idea,
and presenting an argument based on what they accepted (that Allah
is the Creator of all things) to prove that they were wrong with regard
to what they denied (namely the oneness of Allah and His being the
only One Who is deserving of worship):
4Praise be to Allah} Who has made the light shine clearly and
has shown evidence against you from your own selves. For if they
understood, they would affirm that the One Who is the only Creator
and Controller is the only One Who deserves to be worshipped and
to be acknowledged as the only God. But §most of them do not
understandp; therefore they ascribed others as partners to Him and
were content with the contradictions in their beliefs, in a manner
that reflects confusion and doubt, not in a manner that reflects
understanding.

Then Allah mentions in these two verses examples of how all-
encompassing His attributes are, so as to call His slaves to know Him,
love Him and devote their worship to Him alone.

Allah tells us that His dominion includes everything, and all that is
in the heavens and on earth — which includes both the upper and lower
realms — belongs to Him and He controls all of that in accordance
with His divine will and decree, and in accordance with His religious
commands and prohibitions, and in accordance with His rulings on
reward and punishment.

All of them are slaves under His control, and they have no share
in dominion. He possesses all things and He does not need what any
of His creatures need.

41 seek no provision from them, nor do [ want them to feed Me. 3
(adh-Dharivat 51: 57)
The deeds of the Prophets, the strong and true in faith, the martyrs

and the righteous do not benefit Allah in the slightest; rather they only
benefit the doers, and Allah has no need of them or their deeds. Part
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of His possessing everything is that He gives them what they need
in this world and the hereafter.

Then Allah (4¢) tells us that He is worthy of all praise, and that
praiseworthiness is one of His essential attributes; He cannot be but
praiseworthy in all ways, thus He is praiseworthy in His essence,
and He is praiseworthy in His attributes. For each of His attributes,
He deserves the most perfect praise, because they are attributes of
greatness and perfection. He is to be praised for everything that He
does and creates, and for everything that He enjoins and forbids. He
is to be praised for everything that He has decreed for people and for
every judgement that He passes between people, in this world and
the hereafter.

Then He tells us of the vastness and greatness of His words, in a
manner that deeply penetrates the heart, dazzles the mind, and instils
wonder, and makes people of reason and understanding contemplate
the depths of its meanings:

¢If all the trees on earth were pensp with which to write
¢and the sea [was ink], replenished by seven more seasp of ink, as
an additional supply, those pens would break and that ink would run
out, yet ¢€the words of Allah (45) would not be exhausted.

This is not an exaggeration that has no basis in reality; rather
because Allah (45) knows that human minds are unable to fully
comprehend some of His attributes, and He knows that for His slaves,
knowing Him is the greatest blessing that He may bestow upon them
and the best virtue they could attain, but it is not possible for them to
fully understand the divine attributes as they really are — although that
which cannot be attained in full should not be forsaken altogether —
He pointed out to them this example so as to illuminate their hearts,
put their minds at ease and enable them to grasp an idea by means of
which they may gain some understanding of what they cannot grasp
in full. Hence they may say what the best of them, the one who had
the greatest knowledge of his Lord, said:
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«We cannot praise You enough; You are as You have praised Yourself.»
(Muslim)

Otherwise the matter is much greater than that.

This likeness is by way of simplifying the concept so that people
may have some understanding of it, although it cannot be fully
grasped. Otherwise even if the trees and seas were many times more
than what is mentioned, it can be imagined that they would run out
and be exhausted, because they are created things. But when it comes
to the words of Allah ($s5), it cannot be imagined that they would run
out; rather rational and textual evidence indicates that they will never
run out and never cease, for everything has an end except the Creator
and His attributes.

If one tries to imagine the facts about Allah (45) that state that He
is the First and the Last, whatever one can imagine of times of the
past, no matter how far into the past he may go in his imagination,
Allah (45) existed before that, from eternity. And no matter how far
into the future he may go in his imagination, Allah (45) will exist
after that, unto eternity, without end.

At all times — past, present and future — Allah has been, is and
always will be speaking, saying and doing whatever He wills. When
He wills something, nothing can stand in the way of His words and
actions. If the mind can understand the above, we will understand that
the likeness that Allah gives of His words here is only to give people
an idea about them; otherwise, the matter is far greater than that.

Then Allah mentions the majestic nature of His might and the
perfect nature of His wisdom:
¢Verily Allah is Almighty, Most Wise} that is, all might belongs
to Him, and whatever power exists in the upper and lower realms
comes from Him, and He gave it to His creation. There is no power
and no strength except with Him. By His might He subjugated all of
creation, and He controls them. By His wisdom, He created all things
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and He initiated creation on the basis of wisdom, making the ultimate
aims and goals behind creation based on wisdom. His commands and
prohibitions are also based on wisdom, and His ultimate aim and
goal is wisdom. Hence He is the Most Wise in all that He creates
and commands.

Then He tells us of the greatness and perfect nature of His power,
and that no mind can imagine it:
¢ The creation and resurrection of all of you are [for Allah, as easy] as
[the creation and the resurrection of] a single soul$. This is something
that astounds people, that the creation of all of humankind — with their
great numbers, and their resurrection after death in a single moment,
after they had been scattered — is like the creation of a single soul.
So there is no reason to think that the resurrection and requital for
deeds is unlikely to happen, except for ignorance of the greatness and
immense power of Allah.

Then He tells us how He hears all sounds and sees all things:
¢ Verily Allah is All-Hearing, All-Seeing.
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31:29. Do you not see that Allah causes the night to encroach upon the
day, and the day to encroach upon the night; that He has made

the sun and moon to be of service, each running its course for an

appointed time; and that Allah is well aware of all that you do?

31:30. That is because Allah is the Truth, and those they call upon
besides Him are sheer falsehood. Verily Allah is the Most High,
the Most Great.
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This also points to the fact that Allah alone is in control and
managing the affairs of creation, and by means of the vastness of
His control He causes the night to encroach upon the day, and the
day to encroach upon the night, meaning that one of them infringes
upon the other, so when one of them comes, the other one departs.

He has made the sun and moon to be of service, both of them
running the course set for them, according to a system that has not
faltered since they were created, so that there may be a great deal of
benefit for people, and their interests may be served in their religious
and worldly affairs, because of which they may contemplate and pay
heed.

geachp of them (the sun and moon)
grunning its course for an appointed time} — when that time ends,
they will stop running and will lose their positions. That will be on
the Day of Resurrection, when the sun will be folded up and the moon
will become dark, the world will end and the hereafter will begin.

dand that Allah is well aware of all that you do of good and evil,
for nothing is hidden from Him, and He will requite you for those
deeds, rewarding those who were obedient and punishing those who
were disobedient.

¢ Thatp which has been explained to you of His greatness and
attributes
¢is because Allah is the Truthp in His essence and His attributes.
His religion is true, His Messengers are true, His promise is true, His
warning is true, and worship of Him alone is true.
gand those they call upon besides Him are sheer falsehood in their
essence and attributes. If Allah had not created them, they would not
exist, and if He had not sustained them they would not have survived.
If it is false, then worship of it is even more false.
¢ Verily Allah is the Most Highp in His essence, above all of His
creation. His attributes are so sublime that they cannot be compared
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with the attributes of any of His creation; He is above His creation,
so He subdued them

¢the Most Great to Whom belongs all greatness in His essence and

attributes, and He is held in the highest esteem by the inhabitants of
both heaven and earth.
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31:31. Do you not see that the ships sail on the sea by the grace of
Allah, so that He may show you some of His signs? Surely
in that there are signs for every steadfastly patient and deeply
thankful person.

31:32. When waves loom over them like the canopy [of clouds], they
call upon Allah, with sincere devotion to Him alone, but when
He has delivered them safely to the shore, some of them become
lukewarm. But no one rejects Our signs except the perfidious
and the ungrateful.

That is, do you not see that one of the signs of His power, mercy
and care for His slaves is that He has made the sea to be of service
to them, and the ships sail on it by His command and decree, and by
His kindness and favour?
¢so that He may show you some of His signs} because in His signs
there is a great deal of benefit and much to contemplate.

¢Surely in that there are signs for every steadfastly patient and
deeply thankful person} for they are the ones who benefit from the
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signs; they are steadfastly patient in bearing hardship and deeply
thankful at times of ease. They are steadfastly patient in obeying
Allah and refraining from disobedience, and in accepting His decree;
and they are deeply thankful to Allah for all blessings, both spiritual
and worldly.

Allah (45) mentions the situation of people when they travel by
sea, when waves loom over them like the canopy (of clouds), and how
they call upon Allah, with sincere devotion to Him alone.
gbut when He has delivered them safely to the shorej, people are
divided into two groups:

One group becomes lukewarm — that is, they do not give proper thanks
to Allah; rather they commit sin and wrong themselves.

Another group is ungrateful for the blessing of Allah and denies that
blessing. Hence Allah says: €But no one rejects Our signs except
the perfidious} that is, betrayers. Part of their betrayal is that they
promised their Lord: If You save us from the sea and its hardship,
we will be among the grateful. But they betrayed that promise and
did not fulfil it

dand the ungratefulp who do not give thanks for the blessings of
Allah. Is it befitting for those whom Allah saved from this hardship
to do anything but give proper thanks for the blessings of Allah?
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31:33. O humankind, fear your Lord and dread a day when no father
will avail his child and no child will avail his father at all. Verily

the promise of Allah is true, so do not let the life of this world
deceive you, or let any deceiver deceive you concerning Allah.
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Here Allah (45) instructs people to fear Him, which means
complying with His commands and refraining from what He forbids.
He also reminds them to fear the Day of Resurrection, that difficult
day when no one will care for anyone except himself, and ¢no father
will avail his child and no child will avail his father at all}». No one
will be able to increase his good deeds or decrease his bad deeds;
everyone’s deeds will have been decided and the requital for those
deeds will become due.

Allah draws our attention to this momentous day so as to give
the individual strength and make it easier for him to fear Allah and
comply with His commands. By His mercy towards His slaves, Allah
instructs them to fear Him, which will lead to bliss, and He promises
reward for that; and He warns of the punishment, motivating them
through exhortation and admonition. To You be all praise, O Lord
of the worlds.

¢ Verily the promise of Allah is true}» so do not doubt it and do not
act like one who does not believe. Hence Allah says:
¢so do not let the life of this world deceive youp with its adornments
and attractions, and what it contains of temptations and trials.
dor let any deceiver deceive you concerning Allah} — this refers to
the Shaytdn, who keeps trying to deceive man and never slackens
in his efforts at any time. Allah has rights over His slaves, and He
has set an appointed time for them when He will requite them for
their deeds. whether they fulfilled their duty towards Him or fell
short.

This is a matter to which one must pay attention, and keep it in
mind at all times, basing all his affairs on that.

One of the greatest obstacles and hindrances that he faces is this
tempting world, and the Shaytan who whispers to him and tries to
mislead him. Allah has forbidden His slaves to be deceived by this
world or to be deceived by the deceivers concerning Allah.



Soorat Lugman (34) I 361

¢[Shaytan] makes promises to them and fills them with false hopes;
but Shaytan makes promises to them only in order to deceive them.
(an-Nisa'4: 120)
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31:34. Verily Allah alone has knowledge of the Hour; it is He Who
sends down rain and He knows what every womb contains. No

soul knows what it will do on the morrow, and no soul knows

in what land it will die. Verily Allah is All-Knowing, All-Aware.

It is established that the knowledge of Allah (45) encompasses both
the unseen and the seen, the visible and the hidden. Allah (4g) may
inform His slaves about many unseen matters, but these five things
are things of which knowledge is withheld from all creatures, and
they are not known to any Prophet who was sent or any angel who is
close to Allah, let alone other creatures.

¢ Verily Allah alone has knowledge of the Hour} that is, He alone
knows when it will begin, as He says elsewhere:
¢ They ask you about the Hour: when will it come to pass? Say: The
knowledge thereof is with my Lord [alone]. None but He can disclose
when its time will come. It will weigh heavily on the heavens and
the earth; it will not come upon you but suddenly...} (al-A'rdf 7: 187)

it is He Who sends down rainp that is, He is the only One Who
sends tt down, and knows the time when it will come down.

dand He knows what every womb contains} for He is the One Who
created what is in the womb; He knows what it is, and whether it is
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male or female. Hence the angel who is appointed over the womb asks
his Lord: [s it male or female? And Allah decrees whatever He wills.

¢No soul knows what it will do on the morrow s in either spiritual
or worldly terms.

gand no soul knows in what land it will diep; rather it is Allah
alone Who has knowledge of all these things.

Having singled out these things for mention, Allah (4g) then
highlights the fact that He knows all things, as He says:
¢ Verily Allah is All-Knowing, All-Aware} and His knowledge
encompasses all things, visible and hidden, subtle matters and what is
in people’s hearts. By His perfect wisdom, He has withheld knowledge
of these five things from His slaves, because that serves some interests,
as is clear to anyone who reflects and ponders the matter.

This is the end of the commentary on Soorat Lugman.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family, and
his Companions abundantly untit the Day of Judgement.
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Soorat as-Sajdah

In the name of Allah,
the Most Gracious, the Most Merciful
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32:1. Alif. Lam. Meem 4
32:2. The revelation of the Book, concerning which there is no doubt,
is from the Lord of the worlds.

32:3. Or do they say: He has fabricated it? Nay, it is the truth from
your Lord, so that you may warn people to whom no warner
was sent before you, in order that they may be guided.

46 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning
of several soorahs. The most correct scholarly view states that we are
required to believe in them as they appear to be, without delving into their
meaning, knowledge of which we should leave to Allah. We believe that
they were not revealed in vain, and that there is wisdom behind them of
which we are not aware.
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Here Allah (3g) tells us that this noble Book has been sent down
from the Lord of the worlds, Who cares for them and showers them
with His blessings.

One of the greatest means through which Allah educated, cared
for and guided people is this Book, in which is all that could put their
affairs straight and perfect their manners. It is the Book concerning
which there are no doubts, ambiguity or confusion. Yet despite that, the
disbelievers said of the Messenger (£), wrongfully: Muhammad has
fabricated it and made it up by himself. This is the greatest audacity
in rejecting the words of Allah and accusing Muhammad (2£) of the
greatest of lies, assuming that a human is able to produce words like
the words of the Creator. Each one of these things is a major oftence.

Allah says — refuting those who claimed that he had fabricated it:
¢Nay, it is the truthp which falsehood cannot reach from before it or
behind it — it is a revelation from One Who is Most Wise, Praiseworthy
(cf 41: 42).
¢from your Lordp Who sent it down as a mercy to His slaves
¢so that you may warn people to whom no warner was sent before
you} that is, they are in a state of need for the sending of the Messenger
(3£) and the revelation of the Book, because there has been no warner
before; rather they were wandering blindly in their ignorance and
misguidance. So We have sent down the Book to you, gin order that
they may be guidedp away from their misguidance, and they may
come to know the truth and give it precedence.

All the things that Allah mentions here are contrary to their lies
about the Qur’an, and require them to have strong faith in it and
believe that it is indeed #from the Lord of the worldsj and that it is
¢the truth, for the truth is to be accepted in all cases, and that €there
is no doubt} concerning it in any way whatsoever. There is nothing
in it to make one doubt, no story that does not speak of exactly what
happened, and nothing of which the meaning is unclear and confusing.
They are in need of the message, and in the Qur’an there is guidance
to all that is good.
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32:4. Itis Allah Who created the heavens and the earth, and all that
is between them, in six days, and then rose over the Throne [in
a manner that befits His Majesty]. You have no protector or
intercessor to deliver you from His [punishment]. Will you not
then pay heed?

32:5. He governs all things from heaven to earth, then everything will
ascend to Him*’ on a day the length of which is one thousand
years by your reckoning.

32:6. Such is the Knower of the unseen and the seen, the Almighty,
the Most Merciful,

32:7. Who created all things well and initiated the creation of man
from clay,

32:8. Then He made his offspring from the extract of an insignificant
fluid.

32:9. Then He fashioned him and breathed into him the soul which
He created for him. He gave you hearing, sight and intellect;
little it is that you give thanks.

47 That is, all things will return to Allah on the Day of Resurrection and He
will judge between people. (Ibn *Ashoor, at-Tahreer wat-Tanweer).
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Here Allah (45) tells us of the perfect nature of His might by
referring to the fact that He created ¢the heavens and the earth, and
all that is between them, in six days}, the first of which was Sunday
and the last was Friday, even though He was able to create them in
an instant, but He 1s Most Kind, Most Wise.
dand then rose over the Throne} which is the roof of creation; He
rose over it in a manner that befits His Majesty.
gYou have no protector who can protect you and care for you
¢or intercessorp® who can intercede for you, if He decides to punish
you
gto deliver you from His [punishment]}.
¢Will you not then pay heed} and realise that the Creator of the earth
and the heavens, Who rose over the mighty Throne, the only One Who
is controlling you and in charge of you, and to whom all intercession
belongs, is the only one who deserves all kinds of worship?

¢He governs all things} and decrees what is to happen and what is
permissible, for He is the only One Who controls all things; all these
decrees come down from the omnipotent Sovereign,
¢from heaven to earthp, and by means of them He will bless some
and doom others, make some rich and others poor, honour some and
humiliate others, raise some in status and lower others, and send
down provision.
¢then everything will ascend to Him on a day the length of which is
one thousand years by your reckoning}.

¢Suchp — namely the One Who created all these mighty things,
Who rose over the mighty Throne and Who alone is in control of
His dominion,
dis the Knower of the unseen and the seen, the Almighty, the Most
Merciful. By virtue of his vast knowledge, the perfect nature of His
might and His all-encompassing mercy, He created it and instilled
in it all kinds of benefits, and He never wearies of controlling it and
running its affairs.
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§Who created all things well} that is, everything that Allah has
created, He has created it well, giving it a specific shape and form
that befits it and is in harmony with the purpose of its creation. This
is general in meaning and applies to all creation.

Then He singles out the human being, because of his honour and
virtue, and says: #and initiated the creation of man from clay} — this
refers to the creation of Adam (32 ), the father of humanity.

§Then He made his offspringp namely the progeny of Adam; He
caused them to originate from €the extract of an insignificant fluid}
namely the sperm drop, which is regarded as dirty and insignificant.

4Then He fashioned him with his flesh, bones, sinews and veins;
He created him well and placed every faculty and body part in the
best and most appropriate place, and no other place could be better
gand breathed into him the soul which He created for himj by sending
to him the angel who breathed the soul into him, and by Allah’s leave
he became animate after having been inanimate.

§He gave you hearing [and] sight} that is, He kept giving you
benefits and all that you need, gradually, until He gave you hearing
and sight
dand intellect; little it is that you give thanks to the One Who created
you and fashioned you.
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32:10. They say: What! When we have been [buried and] lost in the
earth, will we then be created anew? In fact, they deny the
meeting with their Lord.
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32:11. Say [O Muhammad]: The Angel of Death, who has been given
charge of you, will take your souls [in death], then to your Lord
you will be brought back.

That is, those who disbelieve in the resurrection say, by way of
finding it far-fetched:
§What! When we have been [buried and] lost in the earthj that is,
when we have disintegrated and our remains have scattered and
dispersed to places unknown,
gwill we then be created anew?} That is, will we be resurrected
anew? They claimed that this was a most far-fetched notion, and that
was because they compared the power of the Creator with their own
power.

These words of theirs do not reflect an attitude of seeking the truth;
rather it is the result of wrongdoing, stubbornness, disbelief in the
meeting with their Lord, and denial. Hence Allah says:
¢In fact, they deny the meeting with their Lord} so it is quite clear
what the basis and aim of the statement are. Otherwise, if their aim
had been to find out the truth, the Qur’an could have given them
definitive proof of the resurrection that would make the issue as clear
as the light of day.

It is sufficient for them that they know that they were created
from nothing, so repeating their creation is easier than originating
it. Another proof is the dead earth: Allah sends down rain to it and
revives it after its death, and brings forth plants from scattered seeds.

¢Say [O Muhammad]: The Angel of Death, who has been given
charge of youp that is, Allah has appointed him to take people’s
souls, and he has helpers, €will take your souls [in death], then to
your Lord you will be brought backy, then He will requite you for
your deeds. But you denied the resurrection, so wait and see what
Allah will do to you.
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32:12. Ifonly you could see when the evildoers hang their heads before
their Lord, [and say]: Our Lord, We have seen and we have
heard. Send us back [to the world]; we will do righteous deeds,

for now we believe with certainty.

* 2 2

32:13. If We had so willed, We could have given every soul its guidance,
but My decree will be fulfilled: I will certainly fill hell with jinn
and men, all together.

32:14. So taste the consequences of your forgetting the meeting of
this day of yours. We, too, will forget you, so taste the eternal
punishment for what you used to do.

Having mentioned how they will be brought back to Him on the
Day of Resurrection, and how they will be when they stand before
Him, Allah (45) says:

¢If only you could see when the evildoers who persisted in grave
sins; that is, you would see something terrible and alarming: people
who are losers, who will ask but receive no response, because the
time for respite is over.
¢hang their heads before their Lordp» humbled and humiliated,
acknowledging their wrongdoing, and asking to go back, saying:
4§Our Lord, We have seen and we have heard} that is, the matter has
become clear to us, for we have seen with our own eyes and we have
become certain.
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gSend us back [to the world]; we will do righteous deeds, for now we
believe with certainty} that is, now we are certain of that in which
we used to disbelieve.

All of this happens by the will and decree of Allah, as He did not
protect them from disbelief and sin. Hence He says: ¢If We had so
willed, We could have given every soul its guidance} that is, We
would have guided all people, and We would have united them in
following true guidance, for Our will is able to do that. But wisdom
dictated that they should not all be guided. Hence Allah says:
gbut My decree will be fulfilled} that is, it is inevitable and confirmed,
and cannot be changed.
€1 will certainly fill hell with jinn and men, all together}. This is a
promise that will inevitably come to pass and cannot be avoided, so
the means and causes that lead to that — namely disbelief and sin —
must be decreed.

¢So taste the consequences of your forgetting the meeting of
this day of yoursj that is, this will be said to the evildoers who are
overwhelmed by humiliation and will ask to go back to this world
so that they might make up for what they failed to do. But the time
for going back will be over, and there will be nothing left but the
punishment. So taste the painful punishment for your forgetting
the meeting of this day of yours. This forgetting was the result of
heedlessness; in other words, because you turned away and failed to
strive for that day, it is as if you would never come to it or encounter it.

¢ We, too, will forget you} that is, We will leave you to suffer the
punishment, a requital that matches your deeds. Just as you forgot,
you will be forgotten.
¢so taste the eternal punishment} that is, the never-ending punishment,
for if the punishment had an end and a set term, that would give some
hope of relief. But the punishment of hell — may Allah protect us from
it — has no respite and no end.
gfor what you used to dojs of disbelief, evildoing and sin.



Soorat as-Sajdah (15-17) I 371

" &

e b P o wa

rﬁJ".‘.)_)J.‘ WJ\M]‘Q):.\'. _bés:\.)\d‘ L.\_al_auo_yulb
f-/ oMl 7 > > A 9 //’ >’
f&)d}&tu\uﬁrzﬁ;d ‘ﬁ\..e)}é—-éy

,} ).)/0// L

s}uw\Ju‘riJ»‘b ’(’.L-Zfb () Os2isags)) P AS
(\v-\o: 4,._.5\.),..)( :)_;L::;a

32:15. Only those believe in Our revelations who, when they are
reminded of them, fall down in prostration, and glorify and
praise their Lord, and they are not arrogant;

32:16. who forsake their beds,*® calling upon their Lord with fear and
hope, and spend out of what We have provided for them.

32:17. No soul knows what is kept hidden in store for them of delight
as a reward for what they used to do.

Having mentioned those who rejected His revelations and what He
has prepared for them of punishment, Allah (4) now mentions those
who believe in them and describes them and what He has prepared
for them of reward:
¢Only those believe in Our revelations} that is, belief in a true sense,
on the part of those who show signs of faith.

They are those who, §when they are reminded of} the revelations
of their Lord, and the verses of the Qur’an were recited to them, and
advice came to them on the lips of the Messengers of Allah, and they
were called to pay heed, they would hear the message, accept it and
submit to it, and they would €fall down in prostration} that is, they
would submit and have the joy of knowing Allah.
¢and glorify and praise their Lord, and they are not arrogant}; they
are not arrogant either in their hearts or in their actions. Therefore they
do not refrain from submitting and acting in a humble manner towards

48 This refers to staying awake to offer voluntary prayers during the night.
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the revelations, for they accept them and submit to them, they feel at
ease with them and surrender to them, thereby attaining the pleasure
of the Most Merciful Lord, and being guided to the straight path.

gwho forsake their bedsy that is, they leave their beds and keep
away from the comfort thereof for the sake of something that is more
enjoyable and dearer to them, namely prayer at night, conversing
with Allah (3g).

Hence Allah says: €calling upon their Lord} that is, in order to
attain that which will benefit them in spiritual and worldly terms, and
to ward off that which will harm them
¢with fear and hope} that is, combining these two qualities, namely
fear of their good deeds being rejected and hope that those deeds
will be accepted; fearing the punishment of Allah and hoping for
His reward.
¢and spend out of what We have provided for themp of sustenance,
whether it be small or great. Allah does not mention how much they
spend, or who the recipients are, so as to indicate that this is general
in application. It includes both obligatory spending, such as zakah,
expiations, and spending on wives and relatives; spending that is
encouraged, such as spending on various charitable causes; and
spending money in order to be kind to others in general, whether
one is showing kindness to rich or poor, relatives or strangers. But
the reward varies according to the extent of the benefit. This refers
to their deeds.

As for the requital for their deeds, Allah says: €No soul knowsp
— this includes all souls and indicates that no soul at all knows
gwhat is kept hidden in store for them of delight namely much good,
abundant blessings, joy, happiness and pleasure, as Allah has told us
on the lips of His Messenger (3£):
«I have prepared for My righteous slaves that which no eye has seen,
no ear has heard, nor has it ever crossed the mind of any man.»
(Bukhari and Muslim)
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Just as they pray at night and call upon Him, and conceal their
good deeds, Allah will reward them in a manner that matches their
deeds; therefore He has concealed their reward. Hence He says: #as
a reward for what they used to do}.
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32:18. Is one who is a believer like one who is an evildoer? They are
not equal.

32:19. As for those who believe and do righteous deeds, for them there
will be gardens to dwell in, as a recompense for what they used
to do.

32:20. As for those who rebel and disobey, their abode will be the fire;
every time they want to escape from it, they will be driven back
into it and it will be said to them: Taste the punishment of the
fire which you used to deny!

Here Allah (4¢) draws our attention to the established principle
that two different things cannot be equal, and that His wisdom dictates
that they should not be equal.

¢Is one who is a believer whose heart is filled with faith and he
has complied fully with Allah’s laws, and his faith has left an impact
on his behaviour and attitude, such as refraining from that which
incurs the wrath of Allah and deeds that are detrimental to faith,
¢like one who is an evildoer whose heart is ruined and devoid of
faith, so he has no religious deterrent and therefore he hastens to
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commit all kinds of sins as a result of ignorance and wrongdoing,
and he turns away from obedience to Allah because of his evildoing.
Can these two people be equal?

¢They are not equal from either a rational or Islamic point of view,
just as night and day, light and darkness, cannot be equal. Thus their
recompense in the hereafter will not be the same.

¢As for those who believe and do righteous deeds}, both obligatory
and supererogatory,
¢for them there will be gardens to dwell injs that is, gardens in which
they will find all kinds of joy and pleasure; they will find happiness,
bliss, delight, pleasure, eternal life and the sublime joy of being close
to the Sovereign and gazing upon His Countenance and hearing His
words.
¢as a recompense for what they used to do — for their good deeds,
by virtue of what Allah bestowed upon them of His grace, is what
enabled them to reach those lofty places that cannot be attained by
means of money or by means of troops, servants and children, or even
by means of sacrificing lives. Rather they cannot be approached by
means of anything at all except faith and righteous deeds.

dAs for those who rebel and disobey, their abode will be the fire}
that is, their eternal abode will be the fire in which are combined all
kinds of punishment and wretchedness that will never cease or give
them respite for even a moment.

devery time they want to escape from it, they will be driven back
into ity that is, every time they want to emerge from it, because the
pain has reached such a high degree, they will be driven back into it.
Hence they will lose any hope of relief and will become extremely
distressed.
dand it will be said to them: Taste the punishment of the fire which
you used to deny!$ This is the punishment of the fire, which will
be their abode. As for the punishment that comes before that, it is
a precursor to it; this is the punishment of al-barzakh (the period
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between death and resurrection), which is mentioned in the following
verse:
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32:21. We will surely cause them to taste something of the lesser

punishment before the greater punishment, so that they may
turn in repentance.

That is, We will cause the evildoers and disbelievers to taste some
of the lesser punishment, which is the punishment of al-barzakh. We
will cause them to taste a little of it before they die, either by killing
and the like, as happened to the polytheists who were slain at Badr,
or at the time of death, as mentioned in the verse in which Allah
(45) says:
¢...If you [O Muhammad] could but see the evildoers when they are
in the throes of death and the angels are stretching out their hands
[saying]: Give up your souls! Today you will be recompensed with
a humiliating punishment... ¥ (al-An‘dm 6: 93)

Then the lesser punishment will continue in al-barzakh.

This verse is among the evidence which proves and clearly
indicates that there will be punishment in the grave, because Allah
says: §We will surely cause them to taste something of the lesser
punishment$ that is, some of it and part of it. This indicates that
there is a lesser punishment before the greater punishment, which is
the punishment of hell.

As this taste in this world of the lesser punishment may not be
immediately followed by death, Allah tells (45) them that He will



376 I Tafseer as-Sa'di Juz'21

cause them to taste it in the hope that they might turn back and repent
from their sins, as He says elsewhere:

gCorruption and disorder have appeared on land and sea*’ because
of what people’s hands have earned. Thus Allah causes them to taste
the consequences of some of what they have done, so that they may
turn in repentance. (ar-Room 30: 41)
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32:22. And who does greater wrong than one who is reminded of the

revelations of his Lord, but turns away from them? Verily We
will exact retribution upon the evildoers.

That is, no one does greater wrong or commits a worse
transgression than one who is reminded of the revelations of his Lord,
which his Lord caused to reach him and wants to teach him and
perfect His blessings to him at the hands of His Messengers, so that
these revelations may instruct him, remind him of what is in his best
interests, both spiritual and worldly, and forbid him to do that which
is detrimental to his interests both spiritual and worldly, to which he
should respond by believing, submitting and giving thanks, — but this
wrongdoer responded with the opposite of what he should have done,
so he did not believe in them and follow them; rather he turned away
from them and ignored them. This is one of the worst of evildoers

? This refers to the widespread occurrence of troubles such as drought,
fires and floods, poor yield of crops, decline of fish stocks, market
stagnation and difficulty in earning a living. That is because of people’s
sins, including neglect and abuse of the natural environment.
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who deserves the most severe retribution. Hence Allah says: € Verily
We will exact retribution upon the evildoersj.
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32:23. We gave Moosa the Book, so do not be in doubt concerning
the receiving of it; and We made it a guide for the Children of

Israel.

32:24. We made some of them leaders, guiding people by Our command,
because they were patient and steadfast, and they believed with
certainty in Our revelations.

32:25. Verily it is your Lord Who will judge between them on the Day
of Resurrection concerning that wherein they differed.

Having mentioned His revelation by means of which He reminded
His slaves — namely the Qur’an which He sent down to Muhammad
(2) — Allah (4¢) states that it is nothing new among the divinely-
revealed scriptures, and the one who brought it is nothing extraordinary
among the Messengers.

For Allah gave to Moosa the Book — namely the Torah — which
confirms the Qur’an. Thus it is proven that they are both true, and
the proof of both is established,

&so do not be in doubt concerning the receiving of it} because there
is abundant proof and evidence concerning it, and therefore there is
no room for doubt.

¢and We made itis namely the Book that We gave to Moosa
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ga guide for the Children of Israel} by means of which they were
guided with regard to the fundamental and minor issues of their
religion, and the laws that were appropriate to the Children of Israel
at that time.

With regard to this noble Qur’an, Allah has made it a guide for
all people, because it is guidance for humankind with regard to their
religious and worldly affairs until the Day of Resurrection, because
of its perfect and sublime nature:

¢And verily it [this Qur’an] is in the Mother of the Book [al-Lawh
al-Mahfoodh], with Us, sublime and full of wisdom. $ (az-Zukhruf 43: 4)

¢ We made some of themj that is, some of the Children of Israel
¢leaders, guiding people by Our command$ that is, scholars of the
law, teaching the path of guidance; they were themselves guided and
they guided others by means of that guidance. The Book which was
revealed to them was guidance, and those among them who believed
in it fell into two categories: leaders who guided by Allah’s command
and followers who were guided by them.

The first category was of the highest status after that of the Prophets
and Messengers; theirs was the status of the strong and true in faith
(siddeeq). They only attained that status by being patient in learning,
teaching and calling people to Allah, and putting up with persecution
in the course thereof, and by refraining from indulging in sin and
giving free rein to whims and desires.
dand they believed with certainty in Our revelations} that is, their
belief in the revelations of Allah reached the level of certainty, which
is perfect knowledge that leads to action. They only attained the level
of certainty because they acquired knowledge in the proper manner
and based their understanding of various issues on strong evidence.

They continued to learn about different issues of religion, basing
that knowledge on a great deal of evidence, until they reached that
level of certainty. Positions of leadership in religion may be attained
by means of patience and certainty.
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There are some issues concerning which the Children of Israel
differed; some of them reached the right conclusion and some of
them got it wrong, deliberately or otherwise. Allah (45) gwill judge
between them on the Day of Resurrection concerning that wherein
they differedi. Moreover, this Qur’an tells the Children of Israel
about some of the matters concerning which they differed. With regard
to the differences of opinion that arose among them, if the Qur’an
confirmed one of the two views concerning a matter, that view is the
truth and anything contrary to it is false.
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32:26. Has it not become clear to them how many nations We destroyed
before them, in whose dwelling places they now walk about?
Surely in that there are signs; will they not then listen?

32:27. Do they not see that We send water to barren land and We bring

forth thereby crops of which their livestock and they themselves
eat? Will they not then see?

That is, is it not clear to those who reject the Messenger () who
guides them to the truth ¢how many nations We destroyed before
themp who followed the same path as them, €in whose dwelling
places they now walk about} and they see them with their own eyes,
such as the people of Hood and Salih, and the people of Loot?

4Surely in that there are signsp from which it may be concluded
that the Messengers who came to them were true, and that the path
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that they followed of polytheism and evil was false, and that whoever
does the same as they did will meet the same fate as others of their
ilk, and that Allah (4g) will requite His slaves and will resurrect them
on the Day of Judgement?

¢will they not then listen} to the revelations of Allah, and understand
them and benefit from them? If they listened properly and understood
properly, they would not persist on the path that will surely lead them
to doom.

¢Do they not seej with their own eyes Our blessings and perfect
wisdom? For §We send water to barren landj in which there is no
vegetation, then Allah sends water which was not there before, either
from the clouds or from rivers,
¢fand We bring forth thereby cropsj that is, plants of various kinds
¢fof which their livestock and they themselves eat so food is provided
for both animals and humans.
¢Will they not then see} that blessing by means of which Allah
revives the land and the people, so that they might contemplate and
be guided by that insight to the straight path.

But they are mostly blind and heedless, so they do not see and
understand as they should, rather they look at it in a heedless manner
and regard it as something unremarkable, and thus they are not guided
to goodness.

& &

(20 55 @ i S 5150
o) S pﬁ&é @ L ¥ ) 58 O

ol

(Fe=YA: »...Jl.),..)é. \/)J.L,_.-!

32:28. They say: When will this judgement come, if you are telling the
truth?
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32:29. Say [O Muhammad]: On the Day of Judgement, no good will
it do to the disbelievers to believe then, nor will they be given
any respite.

32:30. So turn away from them and wait; verily they too are waiting.

That is, the evildoers seek to hasten the punishment which they
are promised, by way of disbelief, out of ignorance and stubbornness
on their part.

gThey say: When will this judgement} that will decide between
us and you, by punishing us, according to your claim §come, if you}
— O Messenger — dare telling the truth in your claim?

gSay [O Muhammad]: On the Day of Judgement}, on which your
punishment will come, nothing will avail you at all. If it was the case
that when that day comes, you could be given respite so that you
might rectify your situation once you have certain faith, then there
could be a point in asking when that day will happen. But when the
Day of Judgement comes, the matter will have been settled and there
will be no room for tests.
So ¢no good will it do to the disbelievers to believe then} because
that would be faith by compulsion.
¢nor will they be given any respite} that is, there will be no
postponement or delay so that they might rectify the situation.

¢So turn away from themp, because their words reflect such a
level of ignorance, and their seeking to hasten the punishment has
reached such a degree
dand wait and see what is going to befall them, for it is inevitable,
but it has an appointed time which, when it comes, cannot be brought
forward or put back.
dverily they too are waitingj for some misfortune to befall you, but
the best end is for those who fear Allah.

This is the end of the commentary on Soorat as-Sajdah.
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All praise and thanks are for Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family, and
his Companions abundantly until the Day of Judgement.



33.

Soorat al-Ahzab
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In the name of Allah,
the Most Gracious, the Most Merciful
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33:1. O Prophet, fear Allah and do not yield to the disbelievers and
hypocrites. Verily Allah is All-Knowing, Most Wise.

33:2. Follow that which is revealed to you from your Lord. Verily
Allah is well aware of all that you do.

33:3. Put your trust in Allah, for sufficient is Allah as a disposer of
affairs.

That is, O you whom Allah has blessed with prophethood, chosen
to receive His revelation and favoured above all creation, give thanks
for the blessing that your Lord has bestowed upon you by fearing
Him, which is more appropriate for you to do than others, for what is
expected of you is that you should attain more than anyone else. So
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comply with His commands and prohibitions, convey His message,
deliver His revelation to His slaves and be sincere towards all people.

Nothing should prevent you from doing that and nothing should
deter you from it. So do not yield to any disbeliever who shows
enmity towards Allah and His Messenger (3£), or to any hypocrite
who is concealing his rejection and disbelief, and making a show of
the opposite.

These are the real enemies, so do not obey them in some matters
that undermine piety and are contrary to it, and do not follow their
whims and desires lest they lead you astray from the right path.

Rather ¢Follow that which is revealed to you from your Lord} for
it is guidance and mercy, and hope by doing so for the reward of your
Lord, for He is well aware of what they are doing and He will requite
them according to what he knows of them, whether good or evil.

If it occurs to you that if you do not yield to their misguided whims
and desires, you will suffer some harm from them, or that your efforts
to guide people may be undermined, then ward off that notion from
your mind and resort to that which will avert such thoughts, namely
putting your trust in Allah, by relying on your Lord in the manner of
one who has no power to cause harm or benefit himself, or to cause
death, give life or resurrect, trusting Him to protect you from their
evil and to establish the religion that has been enjoined upon you, and
trusting Him to bring that about no matter what the case.

¢for sufficient is Allah as a disposer of affairs} — therefore matters
are to be referred to Him and left to Him, so He will direct them in a
way that is in the best interests of the individual, because He knows
what is in the best interests of His slave, whereas the individual may
not know, and He is able to bring it about in a way that the individual
cannot. Allah is more merciful towards His slave than he himself or
his parents are, and He is more kind than anyone else, especially in
the case of the chosen ones among His slaves, who He has constantly
been taking care of and bestowing blessings upon them, both visible
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and hidden, especially when He has commanded him to leave his
affairs to Him and promised to take care of him.

When a person has put his trust in Allah in that manner, then do
not ask about how every endeavour becomes easy, every difficult task
becomes smooth, every calamity becomes bearable, every stressful
situation is alleviated, all needs are met, blessings come down, trouble
is warded off and evils are averted. Then you will see how the weak
slave who delegated all his affairs to his master will be able to achieve
many things that a group of people could not achieve, for Allah will
make easy for him that which is too difficult for the toughest and
strongest of men to do. And it is Allah Whose help we seek.
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33:4. Allah has not made for any man two hearts inside him;>® nor
has He made your wives whom you divorce by dhihdr’' your

5

What is meant is that there cannot coexist in a person’s heart faith and
disbelief, guidance and misguidance, repentance and persistence in sin,
nor does anyone possess two hearts, one for faith and one for disbelief.
(al-Qurtubi) The verse then goes on to state that, likewise, the wife
divorced by dhibar does not become a mother to her husband, for no
man can have two mothers, and no man can be the son of two men, his

natural father and his adoptive father. (ash-Shawkani)

51" Dhihar is the unlawful act of saying to one's spouse by way of divorce:

“You are as impermissible for me [to enjoy intimately] as my mother™ —
and similar statements.
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mothers; nor has He made your adopted sons your sons [in
reality]. These are mere words that you utter. But Allah speaks
the truth and He guides to the [right] path.

33:5. Call them [adopted sons] after their [real] fathers; that is more
appropriate before Allah. If you do not know who their fathers
are, then they are your brothers in faith and your allies. There
is no sin on you if you make a mistake in that regard, but [you
are accountable] for what your hearts deliberately intend. And
Allah is Oft-Forgiving, Most Merciful.

Here Allah (45) rebukes His slaves for saying things that have
no basis in reality, for He did not decree them to be as they describe
them, and such words are lies and fabrications that may lead to evil
consequences. This is a general principle that is applicable to all kinds
of speech and speaking of things that are not real.

But He singles out the things mentioned because they happen and
there is a great need for discussion and explanation of them. Hence
He says:
¢Allah has not made for any man two hearts inside him$. This does
not happen, so beware of saying of anyone that he has two hearts
inside him, for then you would be telling lies about what Allah has
created.
gnor has He made your wives whom you divorce by dhihar} that
is, by saying to one’s wife, “You are to me like my mother’s back
(dhahr ummi)” or “like my mother”. Allah has not made them dyour
mothers}, for your mother is the one who gave birth to you, and is
the woman who has the most sanctity in relation to you and is the
most prohibited for you in marriage, whereas your wife is the most
permissible of women for you. So how can you liken something to
its opposite?

This is not permissible, as Allah (45) says elsewhere:

¢As for those among you who divorce their wives by likening them
to their mothers, they are not their mothers; none can be their mothers
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except those who gave them birth. Verily, they utter words that are
abhorrent and false... B (al-Mujdadilah 58: 2)

gnor has He made your adopted sons your sons [in reality]®. The
adopted son is someone whom a man named after himself when he
was not his real son, or who was named after a man because he had
adopted him, as was the practice during the pre-Islamic period and
the beginning of Islam.

But Allah (45) wanted to put a stop to this practice and abolish it,
but before doing so He highlighted its abhorrent nature, because it is
invalid and is a lie, and anything that is invalid and a lie is not to be
found in the laws of Allah and His slaves should not do such things.

So Allah (4£) tells us: Allah has not made adopted sons whom
you claim as your own or who are attributed to you your real sons,
for your real sons are those whom you fathered and who come from
you. As for these adopted sons, they were fathered by others, and
Allah has not made the one like the other.

gThesep namely the things that you say about the adopted son,
describing him as the son of the one who claimed him as his son, or
saying that his father is So-and-so (the man who adopted him),
gare mere words that you utterjy that is, words that have no basis in
reality and are of no significance.
¢But Allah speaks the truth} that is, that which is certain and true.
Therefore He instructs you to follow Him in His word and His law,
for His word is true and His law is true, and false words and deeds
cannot be attributed to Him in any way whatsoever, for they are not
part of His guidance, as He only guides to the straight path and the
ways of truth.

Although that occurred by His will, His will includes everything
that happens, both good and bad.

Then He clearly states that they must give up this false practice,
which includes false words: and He says
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¢Call them [adopted sons] after their [real] fathersp who fathered
them in a real sense.

¢that is more appropriated that is, more just, more fair and more
proper «before Allahj.

¢1f you do not know who their fathers are that is, who their real
fathers are

¢then they are your brothers in faith and your allies that is, they are
your brothers in the religion of Allah, and your allies in that regard,
so call them true brothers and allies in faith; it is essential to stop
attributing them to their adoptive fathers, for doing so is wrong.

As for calling them after their real fathers, if their fathers are
known then they must be called after them, but if they are not known,
then we should limit it to calling them according to what is known
about them, which is that they are brothers in faith and allies. So
do not think that if you do not know who their fathers are, that it
is an excuse to call them after those who adopted them, because
that is not appropriate and the problem cannot be resolved in that
manner.

¢ There is no sin on you if you make a mistake in that regardj that
is, there is to be no blame if, by a slip of the tongue, someone calls a
man after the one who adopted him, if it was widely believed that a
particular man was his father so they called him after that man, when
in reality he was not his father. There is no blame on you for doing
that, if it is a mistake.
¢but [you are accountable] for what your hearts deliberately intendp
of saying things that are not permissible.
¢And Allah is Oft-Forgiving, Most Merciful}p — for He forgave you
and showed mercy towards you, as He did not punish you for what
is in the past, and He overlooks your mistakes in that regard and
has mercy on you, as He has explained to you the rulings that are
appropriate with regard to your religious and worldly affairs. To Him
be praise.
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33:6. The Prophet has a greater claim over the believers [and is closer
to them] than their own selves,*” and his wives are their mothers.
And kindred by blood are nearer to one another [regarding
inheritance], according to the decree ordained by Allah, than
fellow believers and emigrants,** except that you may show
kindness [by making bequests] to close friends or allies. That
is written in the Book [of our decrees].>

Here Allah (4¢) tells the believers something by which they may
recognise the true status of the Messenger (32) and interact with
him accordingly.

¢The Prophet has a greater claim over the believers [and is closer
to them] than their own selvesd. The closest of things to any person
is his own self, but the Messenger (3£) is closer to him than his own
self, because he showed them sincerity, compassion and kindness that
proved him to be the most merciful and kindest of all people. Thus
they owe the Messenger of Allah (32%) more than they owe anyone

52 That is, the believers should give precedence to what the Prophet (&)
decrees over what anyone else decrees and whatever they themselves
desire, and they should love him more than they love themselves.

53 In the earliest days. Muslims would inherit from one another on the
basis of Hijrah (migration) and faith, not on the basis of blood ties. then
revelation came to abrogate that ruling and restrict inheritance to those
related by blood.

54 That is. al-Lawh al-Mahfoodh.
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else, for not the slightest good reached them and not the slightest harm
was warded off from them but it was because of him.

Therefore it became a must on them, in the event of a conflict
between what they or any of the people want and what the Messenger
(3%2) wants, that precedence must be given to what the Messenger
(&) wants, and the word of the Messenger (3) should not be
contradicted by the view of anyone, no matter who he is. They should
be ready to sacrifice themselves, their wealth and their children to
protect him, and give precedence to loving him over loving others;
they should not speak until he speaks or put themselves forward before
him.

The Prophet () is a father to the believers, as is understood from
the recitation of some of his Companions; he takes care of them as a
father takes care of his children.

One of the consequences of his being a father to them is that his
wives are their mothers; that is, in terms of sanctity, respect and
honour, not in terms of it being permissible to be alone with them or
regarding them as mahrams. It is as if this was an introduction to what
follows of the story of Zayd ibn Harithah (radiyva Allahu ‘anhu — may
Allah be pleased with him), who was previously known as Zayd ibn
Muhammad, until Allah revealed the words:

¢Muhammad is not the father of any man among you... (al-4hzdib
33: 40)

Thus He severed the father-son connection between them.

In this verse, Allah tells us that all the believers are the children
of the Messenger (32£), so there is no superiority of any of them over
another. Even if the claim of adoption is ended, the bond of faith is
not severed, so there is no need to grieve or be sad.

The fact that the wives of the Messengers are mothers of the

believers means that it is not permissible for anyone to marry them
after he dies, as Allah clearly states:
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4...It is not proper for you to cause annoyance to the Messenger of
Allah or to ever marry his wives after he is gone...} (al-4hzdb 33: 53)

€ And kindred by blood} that is, relatives, whether close or distant
gare nearer to one another [regarding inheritance], according to the
decree ordained by Allah} that is, according to His ruling. So they
inherit from one another and should honour one another, for they are
more entitled to alliance and support. Adopted sons used to inherit on
the basis of adoption instead of blood relatives, but Allah put an end
to that, and ordained that inheritance should be for blood relatives, out
of kindness and on the basis of wisdom. If the matter had continued
as it was, it would have led to a great deal of corruption, evil and
trickery to deprive blood relatives of inheritance.
4than fellow believers and emigrantsi — whether the relatives are
believers who migrated or did not migrate, blood relatives take
precedence with regard to inheritance.

This verse offers proof that relatives may be in charge of and have
authority over the affairs of their relatives, as in the case of marriage,
property and other matters.

¢except that you may show kindness [by making bequests] to close
friends or allies} that is, they have no allocated share of inheritance;
rather this is the matter of choice: if you wish you may give them
something and show them kindness on your part.

¢That} namely the rulings mentioned above

dis written in the Book [of our decrees]p that is, it has been written,
ordained and decreed by Allah, so it must be implemented.
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33:7. And [remember] when We took their covenant from the
Prophets, and from you [O Muhammad], from Nooh, Ibraheem,
Moosa and ‘Eesa ibn Maryam; We took from them a solemn
covenant.

33:8. For Allah will question the truthful about their sincerity; and
He has prepared for the disbelievers a painful punishment.

Here Allah (4g) tells us that He took a covenant from the Prophets
in general, and from the Messengers of strong will — who are the
five mentioned here — in particular. That was a solemn covenant and
a binding pledge to support the religion of Allah and strive in His
cause. This is the path that was followed by the earlier Prophets, until
the series of Prophets ended with the leader and the best of them,

namely Muhammad (£). And Allah commands people to follow
their example.

Allah will question the Prophets and their followers about this
solemn covenant: did they fulfil it and were they true to it, so that He
might reward them with paradise, or did they disbelieve, in which case
He will inflict upon them the painful punishment? Allah (45) says:

¢Among the believers are men who have been true to their covenant
with Allah... % (al-Akzdb 33 23)
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33:9. O you who believe, remember the favour that Allah bestowed
upon you, when [enemy] troops came against you, but We sent
against them a strong wind and forces that you could not see.
And Allah sees well all that you do.

33:10. That was when they came upon you from above you and from
below you, your eyes stared fixedly with horror, and your
hearts came up into your throats [out of fear], and you began
to entertain various thoughts about Allah.

33:11. In that situation the believers were tested and severely shaken.

Here Allah reminds His believing slaves of His blessings to them,
and urges them to give thanks for it, for the troops of the people
of Makkah and the Hejaz came to them from above them, and the
people of Najd came to them from beneath them, and they resolved to
eradicate the Messenger (¥£) and his Companions. That was during
the Battle of al-Khandaq (the Trench), when the disbelievers were
supported by the groups of Jews who lived around Madinah; they
came with huge numbers of troops.

The Messenger of Allah (32£) dug a trench around Madinah, and
the pressure on the Muslims grew intense, to the point that until their
hearts were in their mouths and some of them began to entertain all
sorts of negative thoughts, because of what they saw of the measures
being taken against them and the calamities intensifying. The siege
of Madinah went on for a long time, and the situation was as Allah
describes:

gyour eyes stared fixedly with horror, and your hearts came up into
your throats [out of fear], and you began to entertain various thoughts
about Allahis that is, you thought negative thoughts, that Allah would
not grant victory to His religion or perfect His word.
4In that situation the believers were tested by this great turmoil
dand severely shaken by fear, anxiety and hunger, so as to highlight
the level of faith and increase their certainty. Thus — praise be to Allah
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—the high level of their faith and certainty became apparent, by means
of which they surpassed the earlier and later nations.

When the turmoil intensified and hardship grew worse, their faith
became certain. € When the believers saw the confederates, they
said: This is what Allah and his Messenger had promised us, and the
promise of Allah and His Messenger is true. And it only increased
them in faith and submission} (33: 22).

The hypocrisy of the hypocrites, which they had been concealing,
also became apparent:
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33:12. And [remember] when the hypocrites and those in whose hearts
is a disease said: Allah and His Messenger made promises to us
only in order to deceive us!

This is the usual way of the hypocrite at times of hardship and
trials. His faith is not steadfast, and he looks at passing events and
reaches the wrong conclusion in an immature manner.
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33:13. And [remember] when a group among them said: O people of
Yathrib, you cannot withstand [the enemy onslaught], so go
back. Another group asked the Prophet’s permission to leave,
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saying: Our houses are exposed, although they were not exposed;
they only wanted to flee.

¢ And [remember] when a group among them} namely the
hypocrites, after they panicked and grew impatient, and tried to
discourage others too. They were not steadfast themselves, and they
did not spare other people from their evil. This group said:
€O people of Yathribp, meaning, O people of Madinah. They only
used the old name of the city, which may indicate that religious
commitment and bonds of faith had no value in their hearts, and
what made them do that was the fear they felt in their hearts.

€O people of Yathrib, you cannot withstand [the enemy onslaught]}
that is, you had better leave the positions to which you came outside
Madinah. They had camped near the trench, outside the city.
€so go back to Madinah. This group tried to discourage people from
engaging in jihad and told them that they had no strength to fight the
enemy, and that they should refrain from fighting. This was the worst
of the groups and was the group that caused the most harm.

There was another group which was less evil than them; they acted
in a cowardly manner and panicked, and they withdrew from the
ranks, giving false excuses. They are the ones of whom Allah said:
g Another group asked the Prophet’s permission to leave, saying: Our
houses are exposedj that is, they are in danger and we fear that the
enemy may attack them whilst we are away, so give us permission
to go back to them and guard them. But they were lying when they
said that.
galthough they were not exposedj that is, their only aim was €to
fleep but they used these words as a means and as an excuse. These
people were lacking in faith and were unable to be steadfast at times
of turmoil and calamity.
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33:14. If the city had been stormed from all directions and they had
been incited [by the enemy] to apostatise and rebel, they would
have done so with very little hesitation.

That is, if the disbelievers had entered the city from all directions
and taken control of it — Allah forbid — then these people were asked
«¢to apostatise and rebel, that is, to turn away from their religion and
go back to the religion of the invaders,
¢they would have done so with very little hesitation that is, they
would have hastened to do so.

In other words, they did not have any strong or solid commitment
to religion; rather as soon as the enemy gained the upper hand and
gave them what they wanted, they would go along with them in their
disbelief. This is how they were.
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33:15. Yet before that they had made a covenant with Allah that they
would not turn and flee, and a covenant with Allah will [surely]
be asked about.

Yet that was at a time when ¢they had made a covenant with
Allah that they would not turn and flee, and a covenant with Allah
will [surely] be asked abouti. He will ask them about that covenant,
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and He will find that they broke it, so how do they think their Lord
will deal with them?
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33:16. Say [O Muhammad]: Fleeing will not benefit you. If you manage
to escape death or slaughter, you will only be left to enjoy life
for a little while.

¢Say [O Muhammad] to them, criticising their flight and telling
them that it will not avail them in any way:
gFleeing will not benefit you. If you manage to escape death or
slaughterj, even if you remain in your homes, those for whom death
is decreed will go forth to the place of their death.

Taking proper measures of protection may benefit a person, if that
is not contrary to the divine will and decree, but when the divine will
and decree come to pass, then any measures will be to no avail, and
every means one thinks could save him will not do so.
¢1f» when you flee, you manage to save yourself from death and
slaughter, and enjoy life, €you will only be left to enjoy life for a
little while® — this is a temporary type of pleasure that is not worth
fleeing for and abandoning the command of Allah, thus missing out
on eternal bliss in an abode of eternal delight.
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33:17. Say: Who is there that can protect you from Allah if it be His
will to harm you or if it be His will to show you mercy? And
they will not find for themselves, besides Allah, any protector
or helper.

Then Allah confirms that means and measures will not avail a
person at all, if Allah intends ill for him:
¢Say: Who is there that can protect you from Allah if it be His will
to harm you or if it be His will to show you mercy?$ For He is
the One Who gives and withholds, causes harm or grants benefit;
no one brings good except He and no one wards off evil except
He.
€And they will not find for themselves, besides Allah, any protector}
to protect them and bring them benefit
gor helperp to help them and ward off harm from them.

So they should comply with the commands of the One in Whose
Hand alone is control of all their affairs, Whose will is always done
and Whose decree is always carried out, for no ally or helper can
benefit a person if he abandons his alliance with Allah and is deprived
of His support.
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33:18. Verily Allah knows those among you who discourage others and
those who say to their brothers: Come and join us,’ and they
do not take part in the fighting except a little,

33:19. begrudging you any help. Then when danger threatens, you
see them looking to you, their eyes rolling like one who is
overshadowed by death. Yet when the danger has passed, they
lash out at you with sharp tongues, begrudging you all that is
good. Such people have not truly believed, so Allah will cause
their deeds to come to nothing. That is easy for Allah.

Then Allah (45) warns those who discourage others and try to
weaken their resolve, as He says:
¢ Verily Allah knows those among you who discourage othersp from
going out, among those who have not yet gone out
gand those who say to their brothersp who have gone out: §Come
and join us} that is, come back; this is like what they said previously:
€O people of Yathrib, you cannot withstand [the enemy onslaught],
so go backd (33: 13).

In addition to their discouragement and attempts to weaken the
people’s resolve, gthey do not take part in the fighting} that is, they
do not take part in the jihad themselves, €except a littlep. They are
the keenest of people to stay behind, because they have no motive to
fight, such as faith and patience, and because they have reasons to
be cowardly, namely hypocrisy and lack of faith.

gbegrudging you any helpp whether that is physical help, by
joining the fight, or financial help, by spending on the cause. So
they do not engage in jihad with their wealth or with their own
selves.

35 This refers to when the hypocrites sought to discourage others from joining
the Prophet (3£) in the defence of Madinah when Quraysh wanted to
attack the city. They were leaving the defensive positions and calling on
others to join them in doing so.
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¢Then when danger threatens, you see them looking to youp
like one who is overshadowed by death, because of their extreme
cowardice which has shaken them to the core and the anxiety which
has stunned them and their fear that they may be forced to do that
which they dislike, namely fighting.

gYet when the danger has passedj and they have become safe
and secure,
dthey lash out at you with sharp tongues} that is, they address you,
speaking harshly to you, and start making claims that are not true, and
when you hear them you think that they are courageous and daring
gbegrudging you all that is good and reluctant to do anything good
that is expected of them. This is the worst thing a person can do, to be
reluctant to do as he is instructed and to be stingy with his wealth and
not spend it in the proper manner, stingy in terms of physical effort
and refusing to engage with the enemies of Allah or call people to
the path of Allah, and stingy by refusing to benefit others by means
of their position, knowledge, advice or opinion.
¢Such people have not truly believed® — and because of their lack
of faith, Allah causes their deeds to come to nothing. €That is easy
for Allahp.

As for the true believers, Allah protects them from this stingy
attitude and enables them to do as they are commanded, by offering
their physical effort in fighting in His cause, to make His word
supreme, and by offering their wealth in good causes, and by using
their status and knowledge to benefit others.
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33:20. They think that the confederates have not yet withdrawn; if the
confederates did come again, they would wish that they were
in the desert with the Bedouin, asking for news of you [from
a safe distance], and if they remained among you, they would
fight but little.

gThey think that the confederates have not yet withdrawn} that
is, the hypocrites think that these confederates who came together
to fight the Messenger of Allah (3£) and his Companions will not
leave until they eradicate the Muslims. But they were disappointed
and their calculations proved to be wrong.

4if the confederates did come again, they would wish that they
were in the desert with the Bedouin, asking for news of you [from a
safe distance]} that is, if the confederates came back a second time,
like the first time, these hypocrites would wish that they were not in
Madinah or anywhere near it, and that they were with the Bedouin in
the desert, seeking news of you and asking about you, trying to find
out what happened to you.

Away with them, let them perish! For they are not people who one
should care whether they are present or not.
gand if they remained among you, they would fight but littlep. So
do not pay any attention to them and do not feel sorry to lose them.
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33:21. Verily in the Messenger of Allah you have a good example

for those who look with hope to Allah and the Last Day, and
remember Allah much.




402 I Tafseer as-Sa ‘di Juz’21

¢ Verily in the Messenger of Allah you have a good example} for
he himself was present in the battlefield, and he himself took up a
position, ready to fight, for he was the perfect leader and courageous
hero. So how can you be so reluctant to join the fight when the
Messenger of Allah (3£) himself was involved in it? Therefore you
must follow his example in this matter and others.

The scholars of usool quote this verse to prove that the Messenger’s
deeds constitute evidence for shar‘i rulings and that in principle his
Ummabh is subject to the same rulings as him, unless there is clear
evidence to prove that some rulings are applicable to him alone.

Examples are of two types: good examples and bad examples.

The good example is to be found in the Messenger (34%), because
the one who follows his example will be on the path that leads to the
blessings of Allah, which is the straight path.

As for following the example of others in matters that are contrary
to his teachings, that is following bad examples, such as the words
of the disbelievers when the Messengers called them to follow their
example and they said:

¢...We found our forefathers following a certain path, and we are
following in their footsteps. P (az-Zukhruf 43: 22)

This good example is only followed by those who are guided
and enabled to follow it, those who look with hope to Allah and the
Last Day, because what they have of faith, fear of Allah, hope for
His reward and fear of His punishment motivates them to follow the
example of the Messenger (3£).
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33:22. When the believers saw the confederates, they said: This is what
Allah and his Messenger had promised us, and the promise of
Allah and His Messenger is true. And it only increased them in
faith and submission.

Having mentioned the attitude of the hypocrites at times of fear,
Allah (35) now mentions the attitude of the believers, as He says:

€ When the believers saw the confederates who had come together
and taken up their positions (outside Madinah), and fear was at its
peak,
€they said: This is what Allah and his Messenger had promised us}
when He said:

€Or do you think that you will enter paradise without such [trials]
as came to those who passed away before you? They encountered
suffering and adversity, and were so shaken in spirit that even the
Messenger and the believers who were with him said: When will
the help of Allah come? Verily, the help of Allah is [always] near.}
(al-Baqarah 2: 214)

gand the promise of Allah and His Messenger is truej for we have
seen what He foretold.
g§And itp namely this matter €only increased them in faithi in their
hearts €and submissionp in terms of their physical actions and
surrender to the command of Allah.
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33:23. Among the believers are men who have been true to their
covenant with Allah. Some of them have fulfilled their pledge
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and others are still waiting, and they have never wavered in the
least.

Having mentioned that the hypocrites gave their promise to Allah
not to turn and flee, but they broke that promise, Allah now tells us
how the believers fulfilled it:

dAmong the believers are men who have been true to their
covenant with Allah# that is, they fulfilled their covenant perfectly
and completely, offering their souls in pursuit of His pleasure and in
obedience to Him.
¢Some of them have fulfilled their pledge} that is, their wish and goal,
by carrying out their duty, and they were killed in Allah’s cause, or
they died having fulfilled their duties without falling short in any way,
¢fand others are still waiting} to carry out their duties in full, for they
are already engaged in carrying out their duties and fulfilling their
covenant, but they have not yet completed it. These people are hoping
to complete it and striving hard to attain that.
¢and they have never wavered in the least} as others did; rather they
are still adhering to the pledge and have never faltered or changed.
These are real men, and others only appear outwardly to be men, as
they have fallen short in terms of manly characteristics.
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33:24. [Such trials are ordained] so that Allah may reward those who
are sincere for their sincerity and punish the hypocrites, if He so
wills, or turn to them in mercy [and guide them to repentance].
Verily Allah is Oft-Forgiving, Most Merciful.
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¢[Such trials are ordained] so that Allah may reward those who
are sincere for their sincerity® that is, because of their sincerity in
word and deed, and their doing things for the sake of Allah, and being
the same both outwardly and inwardly. Allah (45) tells us elsewhere
that He will say:

€...This is the day when the truthful will benefit from their truthfulness;
theirs will be gardens through which rivers flow, to abide therein
forever. Allah is pleased with them and they are pleased with Him.
And that is the supreme triumph. ¥ (al-Md idah 5: 119)

In other words: We ordained these turmoils, trials and calamities
in order to differentiate the sincere from the insincere. Then Allah
will reward the sincere for their sincerity, and He will ¢punish the
hypocrites{ who changed their attitude and their actions at times of
turmoil, and did not fulfil the pledge that they had made to Allah.
dif He so willsh that is, if it is His will to punish them, because it was
not His will to guide them. Rather he knew that there was nothing
good in them, therefore He did not guide them
gor turn to them in mercy# by guiding them to repent and turn back
to Him. This is more likely to be the case, because Allah is the Most
Generous. Hence the verse ends with two divine names that are
indicative of forgiveness, grace and kindness, as He says: ¢Verily
Allah is Oft-Forgiving, Most Merciful} — He forgives the sins of
those who transgressed against themselves, even if they commit many
sins, if they turn to Him in repentance, and He is §Most Mercifulj to
them, as He enables them to repent, then He accepts that repentance
from them and conceals the sins they committed.
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33:25. Allah turned back the disbelievers in their fury, without any gain;
thus Allah spared the believers from fighting. Allah is Strong,
Almighty.

¢Allah turned back the disbelievers in their fury, without any
gain} that is, He turned them back empty-handed, and they were not
able to achieve their goal (of defeating the Muslims) despite all their
rage and fury, even though they had the capability to do that and were
certain that they would have the upper hand. They were deceived
by their large numbers and were very proud of the confederacy
that they had put together; they exulted in their numbers and
equipment.

But Allah sent against them a mighty wind, which was the east
wind, and it shook their camp, brought down their tents, overturned
their cooking pots, caused a great deal of disturbance and struck fear
into their hearts. So they left disappointed. This was the help that
Allah granted to His believing slaves.

¢fthus Allah spared the believers from fighting} by means of what
He made available to them of ordinary measures and extraordinary
divine help.
¢Allah is Strong, Almighty}, and no one opposes Him but he is
defeated; no one seeks His help but he becomes victorious, Nothing
is beyond Him if He wills it, and power and might are of no avail to

those who possess them if Allah does not help them by His power
and might.
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33:26. He brought down from their fortresses those among the People
of the Book*® who had supported them, and cast terror into their
hearts, so that some of them you killed and others you took
captive.

g§He brought down from their fortresses those among the People
of the Book}» namely the Jews
gwho had supported them} that is, helped them. They were defeated
and were subject to the rule of Islam.
dand cast terror into their hearts} so that they had no strength to fight;
rather they surrendered and submitted, and were humiliated
¢so that some of them you killed namely the men of fighting age
dand others you took captive this refers to the rest of them, women
and children.
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33:27. He caused you to inherit their land, their houses and their
possessions, and a land on which you had not yet set foot. And

Allah has power over all things.

#He caused you to inherit} that is, He granted to you as booty
gtheir land, their houses and their possessions, and a land on which
you had not yet set footis that is, land which, because it was so dear to
its owners, you had not yet set foot, then Allah made you victorious
and caused them to be defeated, and He granted you their wealth as
booty, and you killed some of them and took others captive.

56 This refers to the tribe of Banu Quraydhah who switched sides when the
confederates besieged Madinah, breaking their covenant with the Muslims
and supporting their enemies against them.
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g And Allah has power over all things# — nothing is beyond Him and
by His might He decrees for you what He decrees.

This group of the People of the Book was the Jewish tribe of Banu
Quraydhah, who lived in a town not far from Madinah. When the
Prophet (3£) migrated to Madinah, he made a treaty with them, that
he would not fight them and they would not fight him, and they would
continue to follow their religion, and nothing would change for them.

But when, on the Day of al-Khandaq, they saw the confederates who
had united against the Messenger of Allah (£), and how numerous
they were in comparison to the small numbers of the Muslims, they
thought that they would eradicate the Messenger (:2£) and the believers.
This idea was reinforced by the lies of some of their leaders, so they
broke the treaty that they had with the Messenger of Allah (i), and
took the side of the polytheists in the fight against him.

When Allah defeated the polytheists, the Messenger of Allah ()
focused on fighting these Jews. So he besieged them in their fortresses
until they agreed to accept the verdict of Sa*d ibn Mu‘adh (i£). His
verdict was that their fighting men were to be killed, their women
and children were to be taken captive, and their wealth was to be
seized as booty.

Thus Allah completed His favour upon His Messenger (%) and
the believers, and showered them with abundant blessings, and gave
them the joy of seeing their enemies humiliated, with some of them
killed and others taken captive. For Allah is constantly kind to His
believing slaves.
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33:28. O Prophet, say to your wives: If you seek the life of this
world and its splendour, then come, | will give you a gift [as
compensation] and let you go in an amicable manner.

33:29. But if you seek Allah and His Messenger, and the final abode,
then verily Allah has prepared for those among you who do
good an immense reward.

When the wives of the Messenger of Allah (§£) began to make
demands on him with regard to maintenance and clothing, they asked
for something that he was not able to do all the time, but they all
persisted in their demands, which caused him some distress, to the
extent that he kept away from them for a month.

Allah wanted to make things easier for His Messenger (£) and to
raise his wives in status, and remove from them anything that could
detract from their reward. Therefore He instructed His Messenger
(8£) to give them the choice, as He said:

€O Prophet, say to your wives: If you seek the life of this world
and its splendour} that is, if you have no desire other than that and
your happiness is connected to having its splendour, and your anger
is connected to that not being available, then I have no need of you
if you are like that.
4then come, I will give you a gift [as compensation] that is, [ will
give you something of what [ possess of worldly goods
dand let you go in an amicable manner} that is, [ will separate from
you without argument or trading insults; rather [ will do so in an easy
manner and willingly, before the problem escalates to an inappropriate
level.
¢But if you seek Allah and His Messenger, and the final abodej» that
is, if these are your goal and ultimate aim, and if you prefer Allah
and His Messenger (i¥2) and paradise, and you do not worry about
whether you have plenty or little in this world, or if you have ease or
hardship, and you are content with whatever the Messenger of Allah
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(%) can give you, and you do not make demands on him and put
pressure on him,

dthen verily Allah has prepared for those among you who do good
an immense rewardp — the reward is connected to their being among
those who do good, because the promise of reward is connected to
doing good, not to being the wives of the Messenger (34). Simply
being his wives is not enough; rather nothing is to any avail without
doing good. So the Messenger of Allah (3£) gave them the choice,
and they all chose Allah and His Messenger (£), and the final abode,
and not one of them differed. May Allah be pleased with them all.

From the giving of this choice to his wives, we learn the following:

e Allah cared for His Messenger (#£) and came to his aid, because
Allah did not want him to be in this difficult situation with a lot
of worldly demands from his wives.

e Allah wanted to keep him away from any wife who preferred
this world to Allah, His Messenger (¥£) and the final abode,
and to prevent him from staying with such a wife.

e Allah wanted to save his wives from sin and from being exposed
to the wrath of Allah and His Messenger (3£). Therefore He
protected them, by giving them this choice, from expressing
discontent towards the Messenger (), which would lead to
him becoming displeased, for that would incur the wrath of
Allah, and that would in turn lead to His punishment.

e This was a demonstration of their high status and high ambition,
because Allah, His Messenger (£) and the final abode were
their goal, not this world and its transient gains.

e Offering this choice prepared them to attain the most sublime
levels in paradise, and to be his wives both in this world and
the hereafter.

e |t demonstrated that there was compatibility between him and
them, because he was the most perfect of people, and Allah
wanted his wives to be perfect, good and obedient.
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¢...good women are for good men and good men are for good
women...# (an-Noor 24: 26)

e This choice would bring about contentment, by means of which
one would feel at ease and comfortable, and it would take away
stinginess and discontent that would lead to anxiety, grief and
WOITY.

e This choice of theirs was a means of increasing and multiplying
their reward, and enabling them to reach a status that no other
women could attain. Hence Allah said:
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33:30. O wives of the Prophet, if any of you were to be guilty of

manifestly immoral conduct, the punishment would be doubled
for her, and that is easy for Allah.

When they chose Allah, His Messenger (34£) and the final abode,
Allah mentioned that they would have a multiple reward, and that
their burden of sin would be multiplied if they were to commit
sin, so as to make them more cautious and more grateful to Allah
(42). Therefore He ordained that if any of them were to be guilty of
manifestly immoral conduct, she would receive a double punishment.
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abu (or abi) gi gl
adhkar

angel I
banu (or oY ,L
bani) ’
barzakh C)f
basmalah |

father (of)
See: dhikr Allah

A being made of light who is totally obe-
dient to Allah and has no free will. Allah
has assigned some angels specific tasks,
like those who record our good and bad
deeds, the Angel of Death, the guardians
of hell, etc.

lit. *children (of)’; usu. referring to a tribe
that claims a common ancestor

An intermediate state between death and
the Day of Resurrection; it is also said to
be a ‘place’ where the souls of the deceased
will remain until the blowing of the trumpet

the Arabic noun that refers to the entire
phrase bismillah ir-rahman ir-raheem (in
the name of Allah, the Compassionate, the
Merciful)

The Arabic words are transliterated according to the conventions of the
Transliteration Chart found in this book. If a word has become part of the
English language (that is, is found in a dictionary of Standard English),
that spelling is used in this book and appears first in this Glossary, with
the transliterated form in brackets after it.
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dhikr Allah

eeman
fitrah

Hadith
(hadeeth)

hadith
(hadeeth)

Hajj (Hajj)

Hejaz
(Hijaz)
Hijrah

Iblees

ihsan

Jibreel

e
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ol
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remembrance of Allah; specifically,
remembering Allah through praising and
supplicating to Him

faith; belief in all the six pillars of the creed
of Islam

the natural inclination (of humans) instilled
by Allah

the collected statements and actions of
Prophet Muhammad (££) that with the
Qur’an form the basis of Islamic law

a statement or action of Prophet Muham-
mad (i£) that was remembered and
recorded by his Companions and followers
the major pilgrimage to the Sacred Mosque,
site of the Kaaba in Makkah, to be under-
taken by every able Muslim once in his or
her lifetime

the Western region of the Arabian Penin-
sula, which includes Makkah and Madinah

migration, esp. the migration from Makkah
to Madinah by Prophet Muhammad (%)
and his Companions, which marks the start
of the Islamic calendar

another name for Satan (Shaytan) in Arabic

goodness, perfection, excellence; to worship
Allah as if you see Him knowing that even
if you do not see Him, He sees you

the Arabic name for Gabriel (¥2), the
archangel who transmitted the verses of
the Qur’an and other communications from
Allah (4£) to Prophet Muhammad (&%)
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jihad (jihad)
Jinn (plural
of jinni)

Juz’ (pl.
ajza’)

Kaaba
(Ka'bah)

al-Lawh
al-Mah-
Jfoodh

mahram

nafs

qadr

givam
al-layl

sler
i

struggle or striving (in Allah’s cause)

non-human, rational beings created by
Allah from fire, often referred to as
*demons’ or ‘devils’. They have free will
like humans: some are Muslims, others
disbelievers; some are obedient to Allah,
others disobedient. Satan is a jinni. Some
disobedient jinn mislead people into think-
ing that they can foretell the future, near or
distant, or provide people with riches or
some sort of power.

a section of the Qur’an equal to one-thir-
tieth of the text

the House of Allah in Makkah, originally
built by Prophets Ibraheem and Isma‘eel,
which Muslims face when they pray

the Preserved Tablet in Heaven on which
Allah’s words and decrees are written

a degree of consanguinity precluding
marriage; a man whom a woman may not
marry due to the close blood or marriage
relationship, e.g., her father, brother, son,
uncle, or father-in-law

inner soul or self

divine predestination; destiny; power;
€xact measure

lit. *standing the night’; praying supererog-
atory prayers during the late night and early
morning before fajr; see tahajjud
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Quraysh e

Ramadan Olas,
(Ramadan)

salam (-3\.’_5\

ash-Sham fl‘;'“

shar‘i d"/‘:’

Sharia iy
(sharee'ah)

Shaytan olasd

siddeeqoon ,m:\.a.il

soorah or o) g
soorat

subhadn Al Ol
Allah

Sunnah 2

tafseer /-~b

tahajjud .x,‘._;,

the dominant tribe in Makkah at the time
of the Prophet’s mission; their society was
based on polytheism

the ninth month in the Islamic calendar; the
month of obligatory fasting and the month
in which the first verses of the Qur’an were
revealed

lit. ‘peace’; the Islamic greeting of peace

the area that includes the current states of
Syria, Lebanon, Jordan and Palestine

of or pertaining to Sharia; Islamic

Islamic law derived from the Qur’an and
the Sunnah

Satan

sing. siddeeq; those who are strong and
true in faith

chapter of the Qur’an
glory be to Allah

the practice and collected sayings of
Prophet Muhammad (%) that together
with the Qur’an forms the basis of Islamic
law

exegesis: commentary, or explanation of
the meanings (usu. of Qur’anic verses)

voluntary night prayer offered between
‘isha’ and fajr
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tawheed 4>l the oneness of Allah: the knowledge that
He alone deserves to be worshipped and
that He has no partners

-2

Ummah il community or nation: usu. used to refer to
the entire global community of Muslims

unseen s~ atermused to denote phenomena or aspects
that cannot be known using ordinary human
faculties

usool al-figh J ol principles of Islamic jurisprudence

<l
Yathrib - )., pre-Islamic name of the town that became
known as Madinah, where the Islamic state
was established after the Hijrah
zakat (or 3\s;  obligatory charity: an ‘alms tax’ on wealth
zakah) that is paid by Muslims and be distributed

to others who qualify as recipients

AL} 2] a®s
& & 48

=3
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A

abode 23-24, 47-48, 105, 112,
200, 231, 236-237, 258-259,
286-289, 373-374, 397, 409-
411. See also final abode

Abraham. See Ibraheem

Abu Talib 217

acceptance 152,171, 258

actions 123, 224,299, 317, 334,
336, 341-342, 355, 371, 403,
405,413

acts of worship 46, 271-272,310,
345, 350

‘Ad 31, 92-93, 95, 265-266,
335n4S. See also Hood

Adam 300, 339, 367

admonition 99, 187, 236, 360

adopted son 387

adoption 390-391

adornment 234-235, 287

adultery 47, 50-51.
also fornication

See

advice 70, 88,91, 113, 132, 185,
187, 211, 232-234, 258-259,
326, 343, 346, 371, 400

adviser 177

affairs 28, 30,95, 116, 133, 147,
149, 164, 200, 209-210, 222,
255,279, 319, 342, 357, 360,
364, 366, 378, 383, 385, 388,
391, 398. See also worldly
affairs

agreement 190-191, 331, 333

aims 45,56, 122,164, 182,241,
271,312,356

Allah and His Messenger 31,
113, 119, 150, 244, 247, 384,
394, 403, 409-410

Allah’s angels. See His angels

Allah’s attributes. See His
attributes

Allah’s blessing. See His blessing

Allah’s blessings 210, 298, 322

Allah’s Book. See His Book
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Allah’s bounty. See His bounty

Allah’s cause 248, 289,312,404,
414

Allah’s command. See His
command

Allah’s control. See His control

Allah’s creation 183, 338. See
also His creation

Allah’s dominion. See His
dominion

Allah’s essence. See His essence

Allah’s favour. See His favour

Allah’s grace. See His grace

Allah’s greatness. See His
greatness

Allah’s help. See His help

Allah’s kindness. See His
kindness

Allah’s knowledge. See His
knowledge

Allah’s Majesty. See His Majesty

Allah’s mercy 26, 303, 324-325.
See also His mercy

Allah’s message. See His message

Allah’s Messenger. See His
Messenger

Allah’s might. See His might

Allah’s names. See His names

Allah’s oneness. See His oneness

Allah’s pleasure. See His pleasure

Allah’s power. See His power

Allah’s promise. See His promise
Allah’s Prophet. See His Prophet
Allah’s religion. See His religion

Allah’s revelation. See His

revelation
Allah’s reward. See His reward
Allah’s signs. See His signs
Allah’s slaves. See His slaves
Allah’s will. See His will
Allah’s wisdom. See His wisdom
Allah’s word. See His word
Allah’s wrath. See His wrath
All-Aware 159, 333, 341, 361
All-Hearing 115, 245, 283-284,
352,356
allies 267-268, 386, 388-389
All-Knowing 115,122,159, 164,
238, 245, 283, 326, 361-362,
383
Almighty 59, 61, 77-78, 85, 89,
93,97,99,101,103, 114-115,
122, 125-126, 155, 164, 259,
267-268, 276, 291, 304-305,
336-337, 352, 355, 365-366,
406

alterations 144, 279, 333
alternation 36, 303
ambiguity 165, 197, 364
ambition 179, 234, 410
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angel 42, 159, 361-362, 367,
412. See also His angels

Angel of Death 368, 412

anger 76, 141, 187,409

animal 36, 167

another god 43, 154-158, 199

ant 17, 130-132

anxiety 181,393,400, 411

appointed day 71,97

appointed time 70, 71-72, 153,
281, 356, 360, 381

Arab 39, 204, 286n37

Arabic 15, 17-19, 34n4, 54, 69,
106, 108, 134,204, 412-413

argument 22, 29, 68, 70, 89-90,
168, 173, 186, 192, 205-206,
215, 230, 240, 273-274, 349,
353, 409

ark 89, 251-252. See also Nooh

arrogance 21-22, 67, 76, 90, 95,
125,127, 139, 232-233, 235,
265,278, 323, 346

ascribe equals 154-156

ascribing partners 34, 50, 93,
112-113, 127, 150, 226, 247,
255,257, 288, 343-344

ascription of partners 50-51, 84,
94, 150, 158, 229-230, 241,
263, 288,297, 311-313

Asif ibn Barkhiya 143

Asiyah bint Muzahim 179. See
also Pharaoh’s wife

aspersions 34, 89n13, 274, 336

aspiration 234

atheism 294

attitude 38, 44, 113-114, 190-
192, 212-213, 216, 235, 237,
272,281, 288, 322, 328, 368,
373, 400, 403, 405

attribute 44, 305, 342. See
also His attributes

audacity 73, 104, 151, 161, 199,
330, 364

authority 28, 41, 130, 132, 137,
139, 143, 145, 175, 178, 188,
190, 196, 258, 268, 301, 312-
313,391

aversion 42, 91

B
bad deed 51
baked clay 32, 101, 153, 264
Banu Quraydhah 407n56, 408
barrier 39, 154-156, 175
al-barzakh 374-375
Beast 166-167
beasts 37-38, 166
beautiful names 44, 122

beauty 45, 154-155, 227, 270,
300

Bedouin 401
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belief 60, 170, 216, 273, 279-
280,298,371, 378,413

believers 31, 35, 47n6, 51, 62,
71, 85, 89, 91-92, 96, 106,
112-114, 119, 121, 123, 129,
147-148, 163-164, 192, 206,
208, 250, 252, 270, 288, 291-
292, 305, 311-312, 321, 323,
329-330, 389-394, 400, 403-
404, 406, 408

believing slaves 57, 128, 292,
393, 406, 408

belongings 92nl5, 221

Bestower 163, 200, 213, 233,
346, 348

birds 128, 130, 133-135

blast 99, 150, 265

blessings of Allah 49, 130,
228, 286, 314, 359, 402. See
also Allah’s blessings; His
blessing

blind 35, 48, 53, 159, 161, 165-
166, 325-326, 380

bliss 24,27, 31, 81-82,221, 280,
283, 288, 292, 298, 360, 374,
397. See also eternal bliss;
gardens of bliss

blood relatives 391

bonds 258-259, 395

booty 407-408

bounty 94, 129, 163, 227-228,
238, 303, 322. See also His
bounty

brother 31, 62, 69, 86, 92, 96,
100, 147, 181, 195-196, 263-
264,414

Bukhari 116n19, 309n41, 310,
372

burden 25,62, 88,113,216, 250-
251,321, 411

C

calamities 61, 248, 393, 405

calamity 157,181,205, 209-210,
281, 312, 385, 395

cattle 33, 35, 94, 288

cause. See Allah’s cause

certain faith 54, 83, 166, 331,
334, 381

certainty 53-54, 121-123, 175,
195, 203, 209, 260, 270, 329,
331-332, 351, 369, 377-378,
393-394

character 50, 87, 117-119, 190,
200, 212-213

characteristics 34, 48,119, 122-
123,191, 212, 216, 226, 275,
287,334,404

charity 233, 315-317, 416. See
also zakah
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chiefs 68-70, 73, 127, 138-139,
142, 185, 187, 194-195, 198-
200, 209

child 64-65, 127,132,179, 210,
295, 310, 344, 359-360

childbirth 343

children 48, 54, 95, 177, 227,
261, 301, 374, 390, 407-408,
412

Children of Israel 62-65, 75,
106, 108, 134, 163, 176-
178, 209, 232, 377-379. See
also Israelites

Christian 310

cities 34, 45, 69-70, 73, 75, 97,
111,218, 220

city 32, 38-39, 76, 99, 101,
111, 139-140, 149, 152, 171,
184-187, 218-220, 262, 264,
279, 395-396, 399n55. See
also main city

clarity 28-29, 207

clay 32,101, 153, 198-199, 264,
365

clear signs 22, 73-74, 99, 111,
125, 127, 195, 197-198, 213,
265-266, 294-295, 323

close friend 26, 254

clothing 234, 315, 409

cloud 103, 105, 324

comfort 25, 164, 190, 300-301,
372

command 25, 42, 44, 54, 113,
126, 139, 194, 230, 250, 264,
270,274, 304, 319, 322, 333,
342, 349, 358, 377-378, 397,
403

commands and prohibitions 42,
60, 215, 227, 246, 320, 326,
331, 342, 353, 356, 384

commitment 51, 191, 233,
395-396

companions 53, 77, 298

Companions 57, 120, 173, 242,
289, 331, 362, 382, 390, 393,
401,413

comparisons 267, 269, 307

compassion 95, 179, 181, 182,
188, 191, 300-301, 389

compulsion 381

concern 29,48, 57, 245, 293

conduct 34, 89n13, 337, 411

confederates 394, 401, 403,
407n56, 408

confusion 59, 79, 89, 108, 117,
163-165, 244, 302, 353, 364

consequences 59-60, 71, 100-
101, 110, 140, 150, 257, 286,
288, 292-293, 312, 318-321,
342, 369-370, 376, 386, 390

contempt 293, 341, 346

contradiction 34
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control 35, 38, 41-42, 48, 91,
117n20, 126, 131, 133, 135-
136, 172,177, 209, 226, 255,
270, 284-285, 293, 318, 342,
350, 353, 357, 366, 396, 398

corruption 78,200, 319, 391

courage 34,62,119, 179, 195

covenant 210, 392, 396, 403-
404, 407n56

covenant with Allah 392, 396,
403

created being 67, 310, 344

creation 25,43, 45,48, 66-67, 85,
126, 137, 154-155, 158, 172,
183, 201, 226-227, 253, 255-
256, 266, 292, 296-297, 299-
302, 304-305, 307, 310, 327,
338-339, 352, 355-358, 365-
368, 383. See also Allah’s
creation; His creation

creation of the heavens and the
earth 301, 305

Creator 22, 45, 59, 66-67, 156,
226, 284-285, 302, 305, 340,
344, 353, 355, 364, 366, 368

creature 284,299, 319

crops 76, 129,295,318n42,319,
324-326, 348, 376n49, 379

curse 68, 152,199,201, 258-259

custom 93,95, 133, 210, 212

D

daily prayers 299

danger 395, 399-400

darkness 37, 154, 157-158, 169,
172,256, 374. See also depths
of darkness

daughter 212

David. See Dawood

dawn 153, 256

Dawood 128-129

day. See appointed day;
momentous day; night and
day

Day of Judgement 57, 80, 120,
173,242,289, 331, 362, 380-
382. See also Last Day

Day of Resurrection 23-26, 47,
50, 123, 158, 166n28, 167,
169-170, 199-201, 221-222,
224,227-229, 237-238, 250-
251, 253n36, 255, 258-259,
297, 320, 328-330, 357, 360,
365n47, 369, 377-379, 412

dead 37-38, 40, 60, 137, 165,
166, 256, 299-300, 304, 322,
324-326, 368. See also give
life to the dead

dead earth 299, 324-325, 368

deaf 48, 53, 165, 325-326

death 22-23, 60, 81, 97-98, 255-
256, 282-283, 285, 287, 299-
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301, 303-304, 313, 324-325,
339, 356, 368, 375, 384, 397,
399-400, 412

deceiver 359-360

decision 52n9, 139-140

decree 54, 115n19, 126, 150,
178, 209-210, 227, 235,
291, 308, 309n41, 314, 322,
328, 353, 358-359, 369-370,
386, 389, 391, 397-398.
See also religious decree;
universal decree; will and
decree

decree of Allah 291, 328, 370.
See also divine decree

deeds. See bad deed; evil deed;
good deeds; righteous deeds;
shameful deed

defeat 72, 290-292

delight 49, 54-55, 235, 283,
298, 336, 371, 374, 397. See
also gardens of delight

denial 43, 66-67, 95, 109, 234,
245, 368

depths of darkness 154, 157-158,
172

descendants 260-261, 263. See
also progeny

desert 76,279, 401

desires 33, 35, 39, 50, 76, 83, 110,
161, 176, 205-208, 233-234,

241,244, 249, 267, 275, 278,
287-288, 293, 306-307, 313,
378, 384. See also physical
desires; whims and desires

despair 39, 86, 127, 162, 209,
257,296-297, 314

destruction 51,91, 111, 140, 150,
153, 201, 220, 233, 236, 260-
261, 294, 296, 324, 351

devil 112, 117, 246. See
also Iblees; Shaytan

devotion 33-35, 49, 137, 157,
237, 241, 255, 270, 285-286,
299, 308, 311, 334, 340, 342,
350, 358-359. See also sincere
devotion

dhihar 385

difficulty 157, 188, 287, 313,
318n42, 331, 376n49

dignity 34, 47-48, 53, 55, 132,
190, 212

disbelief 38, 43-44, 62, 64, 74,
76, 95, 101, 103-105, 107,
109, 146-148, 172, 198, 205,
220, 223n33, 224, 240, 250,
252, 281-282, 295, 297, 320,
323, 329-330, 336, 344, 350-
351, 368, 370, 381, 384,
385n50, 396

disbeliever 25, 40, 64, 145, 206,
210,273, 299, 384
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disgrace 26, 82-84, 201, 320

disobedience 51, 54, 76, 84, 98,
127, 240, 254, 256, 262, 297,
310, 314, 322, 344, 359

distance 130, 134, 142-145, 180-
181, 401

distraction 286-287

distress 24, 59, 79, 81, 157, 170,
252,287,312, 337, 409

divine decree 115n19, 150, 178,
309n41

divine names 26, 405

divinity 194, 229, 230

division 311

divorce 385-386

dominion 24-25, 41, 76, 129-
130, 135-136, 143, 145-146,
170, 175, 308, 353, 366. See
also His dominion

donkey 341, 346

doom 26, 35,111, 118-119, 150,
198, 200, 207-208, 222, 288,
293, 351, 366, 380

doubt 29,32,59,79, 83, 89, 109,
117-118, 128, 159-161, 165,
198, 205, 216, 275-276, 330,
333, 353, 360, 363-364, 377

drink 38, 80-81, 99, 221, 287,
298

dust 21, 159-160, 170, 300, 342

duties 320-321, 343, 351, 404

duty 93,172,253, 360, 404

dwellers of the Wood 102-103.
See also Shu‘ayb

dwelling place 237, 284, 321

dwellings 32n3, 55,75, 105, 128,
131-132, 218, 220, 264-266,
282-283, 296

E

earlier nations 244, 279, 319

earth. See dead earth

ease 45,95, 109-110, 148, 188,
218-219, 244, 288, 312, 314,
354, 359, 372, 409, 411. See
also life of ease

ease and hardship 148, 244, 288,
314

east 66-67, 406

‘Eesd 392. See also Gospel

effort 16, 39, 54, 246, 251, 283,
306, 312, 330, 400

Egyptian  63-64,
210-211

enemies 26-28, 41, 75, 80, 92,
106-107, 119, 126, 150, 165,
175, 177, 184, 196, 203, 240,
244,259, 276, 279, 289, 350,
384, 400, 407n56, 408

enemies of Allah 41, 400

enemy 27,41, 64, 83, 178, 184-
186, 244, 246, 393-396, 399

186-187,



Index l 425

energy 46, 191, 283, 293

enjoin what is right 341,345, 347

enjoyment 221-222

enlightenment 201-202, 214

enmity 41, 149, 184, 207, 218,
350-351, 384

equals 85, 154-156, 306. See
also ascribe equals

essence 52,123,311, 354, 357-
358. See also His essence

establish prayer 121, 126, 194,
270, 308, 310, 332, 341, 347

eternal bliss 221, 280, 397

eternity 67, 355

etiquette 114, 132, 146, 273

evidence 28, 45, 81, 123, 133-
134, 155, 158, 164, 167, 172,
192, 197, 203, 213, 230, 247,
260, 269, 279, 295, 300, 302,
313,323, 353, 355, 375, 377-
378, 402. See also textual
evidence

evil deed 238

evildoer 161, 186, 373

evildoing 161, 200, 251, 336,
370, 374

evils 61, 114, 292-293, 385

excuse 42, 111, 133, 135-136,
167n29, 205, 328-330, 388,
395

exhortation 22, 30, 60, 228, 232,
326, 333, 342, 360

explanation 29, 30, 122, 203,
206, 310, 386, 415

F

fabrication 250

faith. See certain faith; increase in
faith; lack of faith; true in faith

false gods 83-84, 229-230, 297

falsehood 26, 28-29, 34, 39-40,
44, 47, 52-53, 73, 90, 117-
118, 123, 145,155, 158, 161,
197, 216, 219, 223n34, 240-
241, 244, 249-250, 272-273,
275-278, 280, 286-288, 293,
311, 313, 329-330, 336, 349,
356, 364

falseness 78, 92, 96, 99, 106,
230, 285

family 57, 62, 100-101, 120,
124-125, 149-150, 152-153,
173, 178-179, 181-182, 184,
186, 193, 242, 252, 262-264,
289, 331, 362, 382

fate 30, 35, 117, 120, 125, 128,
153, 161, 197, 199, 200, 222,
294-295, 319-320, 380

father 15, 78-79, 82, 129-130,
188-190, 192, 359-360, 367,
385n50, 387-388, 390, 412,
414

favour 64-65, 104, 128, 130,
142-143, 176, 190, 228, 358,
393, 408. See also His favour
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fear and hope 49, 85, 303, 371

fear of Allah 310, 402

female 40, 362

fighting 140, 184, 283, 311, 395,
399-400, 406-408

final abode 231, 409-411

fire 23, 55, 86, 112, 124-125,
170, 193, 198-199, 258, 291,
348-350, 373-374,414

fleeing 397

flesh 260, 295, 327, 367

flock 188-190

flood 92, 251-252, 318n42,
376n49

food 219, 221, 287-288, 298,
315, 339, 380

foolishness 34, 53, 64, 162, 307

forbidden 21, 47, 50, 112, 238,
313, 360. See also prohibited;
unlawful

forbid what is wrong 341, 345,
347

forefathers 66, 79-80, 159-160,
197, 268, 348-350, 402

foremost 34, 172, 201, 276

forgiveness 64, 82, 113, 127,
147-148, 185, 405

47,

fornication 50. See

also adultery
fortresses 45, 136, 295, 407-408
fortune 147-148, 216, 231, 234

foundation 90, 307, 311, 346,
349

free men 25, 306

friend 24,26-27, 85-86, 254. See
also close friend

friendship 26-27, 350

frivolous talk 335-336

fruit 97, 156

full measure 102

future 122,279, 333, 355,414

G

gardens 31, 75-76, 82,93, 97-98,
103, 154-156, 283, 336-337,
373-374, 405

gardens of bliss 31, 82, 283

gardens of delight 336

garment 37, 125, 127, 194-195

generations 95, 104, 154, 157,
212,296. See also successive
generations

generosity 34,41,45-46,61, 94,
119,163, 190, 315, 321

gentleness 112-114

gift 54,131, 139-141, 409

give life to the dead 300, 304,
324-325

give thanks 38, 44-45, 87, 163,
227-228, 303, 322, 341-342,
347-349, 359, 365, 383, 393
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glad tidings 21-22, 38, 41-42,
111, 121-122, 178, 209, 245,
262-263, 324, 337

glass 145-146

goal 28, 149-150,221,226, 234,
241,271, 281, 356, 404, 406,
409-410

god 33, 35, 43, 47, 50, 66, 68,
112, 115n19, 136-137, 154-
158, 198-199, 226-228, 239,
241, 268, 274, 307, 309n41.
See also another god; other
god

god besides Allah 47, 154-158

gods 33-34, 43, 83-84, 93, 229-
230, 254, 268, 297, 339. See
also false gods

good deeds 47, 51, 127, 147,
152, 183, 238, 240, 246-247,
283,316, 321, 334, 350, 360,
372-374

good end 31,177, 237

good fortune 216, 231, 234

goodness 106-107,115n19, 175,
254,309n41, 380,413

Gospel 215, 291. See also ‘Eesa

gossip 52,211, 336

grace 25, 46, 48, 56, 65, 227-
228,232,236, 240, 302, 319-
320, 321, 358, 374, 405. See
also His grace

grace and mercy 25, 48, 228

gratitude 46, 129-130, 132, 142-
143, 164, 171, 314, 340, 342

grave 23,271,285, 369, 375

greatness 36, 43, 45, 59, 107,
122, 215, 300-301, 304,
327, 338, 354, 356-358. See
also His greatness

greeting 315,415

grey hair 326-327

grief 28, 58, 178, 209, 337, 411

guests 153, 264

guidance 40, 42, 59, 81, 86, 99,
107-108, 111, 113, 119, 121-
122, 163-164, 172, 197-198,
201-202, 205, 207-208, 211,
214, 217-218, 222, 239-240,
252,261,271, 279, 285, 288-
289, 294, 326, 332-334, 336,
348, 364, 369-370, 378, 384,
385n50, 387. See also right
guidance

H

hadith 20, 51, 52n9, 115n19,
116n19,308n41,309n41, 413

Hajj 309, 413. See also Kaaba;
Makkah; pilgrimage

Héman 176, 178-179, 198-199,
265-266

hand 23, 68, 74, 125, 127, 193-
195, 213, 244-246, 275, 280,
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287, 350-351, 396, 406. See
also right hand

Hand of Allah 43, 59, 126, 217,
293

happiness 52, 164, 179,209, 261,
334,372,374, 409

harbinger 22

hardship 24, 49, 56, 148, 170,
191, 209, 244, 252, 287-
288, 312-314, 331, 343, 359,
394, 409. See also ease and
hardship

harm 28, 40, 43, 50, 56, 60, 63,
65,71,76,78-81,97,99, 113,
115, 125, 146, 148, 155, 157,
165, 194-196, 209, 211, 213,
222,224,229, 233, 255, 257,
267, 285, 318-319, 333-334,
339, 348, 351, 372, 384, 390,
395, 398

harmony 134, 207, 215, 275,
301, 333, 367

Haroon 31,61-62, 71, 195-196,
213

hearing 35, 111-112, 131, 228,
326, 365, 367, 374

heart 25,29, 62, 82-83, 106, 108,
115-116, 118-119, 123, 145-
146, 170, 180-181, 197, 206,
209, 240, 244, 246, 271, 308,
310, 320, 334, 337, 354, 373,
385n50

heat 45, 103n18, 189, 267

heavens 25, 41, 43, 48, 66-67,
107, 136-137, 154-155, 158-
159, 166, 169-170, 197, 270,
277, 280, 284-285, 294-295,
298, 301, 304-305, 338, 341,
345, 348, 352-353, 361,
365-366

heavens and the earth 41, 43,
66-67, 107, 136, 154-155,
158, 197, 270, 284-285, 294-
295, 301, 304-305, 352, 361,
365-366

hell 23-25, 30, 35,47, 51, 83-84,
171, 223n33. 256, 281-282,
286, 288, 293, 298, 320n43,
334, 369-370, 375, 412

helper 27, 31, 62, 195-196, 201,
239-240, 254, 398

help of Allah 209, 327, 403. See
also His help

heralds 69-70, 75

hereafter 25, 31, 42, 106-107,
121-123, 159-161, 172, 177,
197-198, 200, 221-222, 225-
227, 232-237, 241, 244, 249,
254, 257, 260-261, 281, 286-
288, 291, 293, 296-298, 321,
328, 332, 334-335, 354, 357,
374,410

high status 35, 54, 114, 155, 172,
321,410
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al-Hijr 32,97, 112

His angels 115n19, 150, 280,
309n41, 344

His attributes 43-45, 126, 155,
353-355, 357

His blessing 26, 322

His Book 29, 129, 167

His bounty 129, 227, 238, 303,
322

His command 126, 250, 270,
274,304, 322, 342, 358

His control 48, 126, 353, 357

His creation 43, 48, 155, 201,
227, 266, 299-300, 302, 305,
307, 355, 357-358

His dominion 25, 41, 308, 353,
366

His essence 354, 357-358

His favour 104, 228, 408

His grace 48, 56, 228, 236, 320,
374

His greatness 36, 43, 45, 357

His help 42, 115, 406

His kindness 41, 70, 304, 358

His knowledge 45, 81, 116, 249,
280, 302, 304, 327, 338, 345,
362

His Majesty 41, 43, 365-366
His mercy 26, 36-39, 45, 48, 57,
78, 98, 106, 115, 127, 154,

157, 210, 227-228, 256-257,
300-303, 312, 322, 338, 360

His message 65, 125-126, 384

His Messenger 28-29, 30-31,
42, 78, 112-114, 119, 125,
150, 178, 202, 206, 238, 240,
244,247,372, 384, 394, 403,
408-411

His might 78, 92, 96, 106, 115,
301-302, 305, 327, 337-338,
355, 366, 408

His names 44

His oneness 63, 104, 251, 254,
300, 302, 342-343

His pleasure 123,245,289, 316,
404

His power 256, 325, 356, 358,
406

His promise 222, 291, 357

His Prophet 31n3, 62, 96, 182

His religion 40, 218-219, 244,
308, 357, 393

His revelation 87, 126, 203,271,
275,377, 383-384

His reward 254, 288, 335, 372,
402

His signs 68,171-172,210, 292,
300-301, 303-304, 322, 358

His slaves 36, 38-39, 41, 48, 52,
55-57, 70, 95, 104, 122, 128,
154-155, 164, 170, 203, 221,
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228, 232, 236, 238, 269-270,
284-285, 294, 299, 301-302,
305, 324, 338, 347-348, 351,
353-354, 358, 360-362, 364,
377, 380, 384, 386-387

His will 39, 45, 126, 226, 278,
300, 302, 387, 398, 405

His wisdom 39, 45, 126, 220,
239, 244,260, 270, 285, 303-
305, 327, 355, 373

His word 387, 393, 400

His wrath 25-26, 84, 241, 254,
256, 335

homeland 144, 152, 193, 196

honesty 98, 104, 191, 275

honour 36, 51, 53, 55, 57, 132,
146, 170, 210, 219, 247, 267,
346-347, 366-367, 390-391

Hood 92-93, 96, 223n33, 284,
379. See also *Ad

hoopoe 130, 133-138

hope 22, 32, 35, 49, 57, 71, 74,
80, 85-86, 88,93-95, 113, 137,
184, 187-188, 191, 195, 211,
246, 254, 257, 265, 303, 317,
324, 328, 370-372, 374, 376,
384, 401-402. See also fear
and hope

Hour 159, 163, 167, 296-297,
327-328, 361

household 181-182, 281

humankind 27, 48, 61, 104, 106,
108-109, 111, 134, 162, 166,
201-202, 207, 239-240, 259,
267,271,289, 300, 305, 308,
320-321, 329-330, 342-343,
356, 359, 378

human nature 151, 181,271, 307

humans 40, 84, 142, 256, 380,
413-414

humiliation 179, 219, 370

humility 26, 112-114, 116, 123,
170, 212, 237, 271, 347

hypocrisy 114, 394, 399

hypocrite 384, 394

I

Iblees 84-85, 413. See also devil;
Shaytan

Ibraheem 27, 78-83, 104, 253-
255, 257-263, 392, 414

idle talk 47, 55,216, 335n45,336

idols 40, 78-79, 81, 85, 87, 147,
155-156, 158, 251, 253-255,
258-259, 285, 311, 352

ignorance 34, 41, 49, 64, 114,
162,216, 281,293, 314, 329-
330, 339, 356, 364, 374, 381

ihsan 115-116,308,309n41, 413

images 52, 85, 155-156, 311

impediment 62, 88, 196

inclination 83, 151, 255, 271,
309,413
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increase in faith 53, 182, 270

infant 64, 327

ingratitude 37, 143, 233, 286,
288,298, 312-313, 322

inheritance 82, 389, 391

inheritors 81-82, 218

insight 122, 145, 275, 279, 285,
293, 305, 380

insolence 94, 341

instructions 59, 73, 135, 139,
141, 195, 213, 343, 347

intellect 36, 69, 107, 365, 367

intelligence 144-145, 200, 284,
293

intention 53, 176, 189, 278,317

interests 28, 37,42, 80, 94, 107,
113-114, 124, 148, 176, 178,
208, 240, 257, 269, 302-303,
322,339, 357, 362, 376, 384.
See also worldly interests

Isaac. See Is-haq

Is-haq 260-261, 263

Islam 115n19, 117n21, 144, 146,
171-172, 214-215, 217, 273,
308-310, 350-351, 387, 407,
413

Islamic teaching 350

Israelites 65, 74-75, 77nl2,
177-178. See also Children
of Israel

J

Jacob. See Ya'qoob

Jesus. See ‘Eesa

Jew 310

Jibreel 107,112,413

jihad 165, 201, 289, 312, 395,
399, 414

jinn 26, 39, 84, 111, 128, 130,
134, 142, 223n33, 369-370,
414

Joseph. See Yoosuf

joy 48-49, 54-55, 118, 179-180,
209, 234, 261, 287, 298, 334,
371-372, 374, 408

Judgement 57, 80, 120, 173, 242,
289, 331, 362, 380-382

justice 47, 111, 150, 155, 164,
238, 266, 320

K

Kaaba 115n19, 172, 309n41,
413-414. See also Hajj;
Makkah

keys 159,231-232

al-Khandaq 393, 408. See
also confederates; trench

killing 50, 63-65, 135, 140, 185-
187,210, 218, 258, 281, 375

kindness 37, 41, 45, 70, 98,
113, 180-183, 190, 192, 208-
209, 212,227, 236, 247, 300,
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304, 315, 334, 340, 343-345,
358, 372, 389, 391, 405. See
also His kindness

king 17,73, 143
kinsfolk 112, 114, 315-316

Knower of the unseen and the
seen 240, 365-366

knowledge. See His knowledge;
people of knowledge

L

labour 65, 76, 191

lack of faith 84, 162, 399-400

land and sea 154, 157,293, 318-
319,376

language 108-109, 134

Last Day 115n19, 150, 264,
280, 309n41, 401-402. See
also Day of Judgement

law 62, 213, 270, 378, 387,
413-415

lawful 81, 142, 239

Lawgiver 51, 238, 315

al-Lawh al-Mahfoodh 163, 378,
389n54, 414. See also Mother
of the Book

leader 62, 178,213, 392, 402

leadership 54, 56, 216, 378

lesson 228, 236, 252, 264, 280

letter 18, 138-139

har 102,105,116, 138,199,211

lies 23,47n7,72-73,84,87, 117,
170, 182, 230, 250-251, 253-
254, 280-281, 285-286, 288,
328-329, 364, 386, 408

life of ease 95, 109-110,218-219

life of this world 221, 231, 239,
258, 286-287, 291, 359-360,
409

light 25, 45,122, 127,134, 164,
169, 170, 172, 198, 208, 214,
227-228, 272, 294, 351, 353,
368,374,412

likeness 267, 306, 355

limits 72, 84, 151, 327

livelihood 37,228, 319, 322

livestock 38, 93-94, 188, 212,
379-380

Loot 100-101, 151-153, 259,
260-264, 379

Lord of the heavens and the earth
66, 197

Lord of the worlds 62, 66-67,
71,73, 80, 85, 87,92,97, 100,
102, 106, 120, 124, 146, 193,
297, 360, 363-364

Lordship 48, 194, 285

losers 122, 200, 277, 369

loss 22,26,39, 84,123, 198, 200,
221-222, 249, 287, 329

Lugman 159, 332, 340-342, 344-
346, 362
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lust 100, 101, 151, 262
lying 96, 119, 197, 225, 244, 250,
264-266, 280, 336, 395

M

Madinah 393, 395, 399n55, 401,
403, 407n56, 408, 413, 416.
See also Yathrib

Madyan 64, 103, 125, 187-188,
191-192, 202-203, 210-212,
264. See also Shu‘ayb

magic 69-74, 108, 125,127, 197-
198, 205-206

magician 68-70, 119

mahram 414

main city 218,220

majesty 36, 43, 227, 305. See
also His Majesty

major sin 50

Makkah 32, 34, 171, 218, 286,
291, 294, 393, 413-415. See
also Hajj; Kaaba

male 40, 65, 69, 126, 194, 362

manners 56, 107, 114, 132, 190,
212-213, 273, 279, 317, 346,
364

marriage 190-191,212,301, 386,
391,414

martyrs 129, 248, 353

measure 102-103, 131, 232,
257, 284-285, 314, 414.

See also full measure; short
weight and measure

men. See nine men

mercy of Allah 113, 148, 257.
See also Allah’s mercy; grace
and mercy; His mercy

merit 271-272,310

message 22, 27, 29, 33, 39, 59,
62-63, 65, 68, 70, 72-73,
78-79, 84, 87, 90-92, 94,
96-99, 103-105, 108, 125-
126, 148, 165, 197-198, 203-
204, 213, 220, 253, 257, 281,
296, 330, 351, 364, 371, 384.
See also His message

Messenger Muhammad 29, 42,
119

Messenger of Allah 59, 94,
115n19, 134, 203-204, 213,
275, 309n41, 389, 391,
393, 401-402, 408-410. See
also His Messenger

might. See His might

migrate 259-260, 391

miracle 73, 144

mischief 74, 97-99, 102, 125,
149, 175-176, 210-211, 231,
233, 236-237, 262, 264-265

miserliness 50, 246

misery 26, 105, 207-208, 334

misfortune 312-314, 381
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misguidance 26, 34-35, 64, 73,
86, 98, 108, 118, 122-123,
164, 198, 207-208, 223n33,
224, 285, 288, 293, 323,
334, 336, 339, 349, 351, 364,
385n50

mission 22,179, 415

mistake 65, 386, 388

mockery 34, 335-336

momentous day 84, 93, 97, 99,
103, 360

money 233,317,372,374

monotheism 308, 310. See
also tawheed

moon 44, 155, 270, 284, 311,
348, 356-357. See also sun
and moon

Moosa 31, 61-78, 108, 124-127,
174-175, 177-188, 190-203,
205-207, 209-213, 231, 265-
266,377, 392. See also Torah

Moosa’s mother 180-181. See
also mother of Moosa

Moses. See Moosa

Most Generous 213, 405

Most Gracious 24-25,41-44, 47-
48, 58-59,121,138-139, 170,
174,213, 216, 243, 248, 290,
332,363, 383

Most Merciful 47, 58-59, 61,77,
85, 89,93,97, 101, 103, 114-

115,121, 125, 127, 138-139,
174, 184, 213, 243, 268, 290-
291, 301, 332, 363, 365, 372,
383, 386, 404

Most Perfect 241, 255

Most Wise 122, 124-125, 259,
267,304, 333, 336, 352, 356,
364, 366, 383

mother 127, 177-178, 180-
183, 193, 209-210, 340, 343,
385n50n51, 386

mother of Moosa 177-178, 181,
209-210

Mother of the Book 378. See
also al-Lawh al-Mahfoodh

motive 326, 399

mountain 77, 193, 201-203

Munkar and Nakeer 23

Muslims 48, 50, 54, 56, 113,
117n21, 210, 272, 274, 289,
291-292, 311-312, 389n53,
393, 401, 406, 407n56, 408,
414,416

N
names 26, 30n2, 44, 122, 254,
268, 405. See also beautiful
names; divine names; His
names
nations 31-32, 81, 106-107, 109,
111, 201-203, 208, 214-215,
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219-220, 229, 231-233, 244,
251, 253, 260, 266, 279, 291,
295-296, 319, 323, 379, 394.
See also earlier nations

natural disposition 308-309

nature 38, 45, 55, 60, 70, 84, 95,
105, 109, 111, 125, 146, 151,
155, 163, 181, 206-207, 224,
234, 238, 244, 246-247, 271,
277,287, 301-302, 304, 306-
307, 309-311, 314, 327-328,
330, 355-356, 366, 378, 387

news 124-125, 132, 135-137,
193, 202, 220, 401

next of kin 149-150

night 32, 36-37, 44-47, 49, 55,
75, 88, 91, 125, 129, 149,
153, 168-169, 214, 227-228,
252, 256, 264, 303, 356-357,
371n48, 372-374, 414-415

night and day 36, 45-46, 88,214,
227,303,374

nine men 99, 149

Noah. See Nooh

Nooh 31, 86-92, 251-252, 392.
See also ark

O
obedience 51, 76, 81, 94, 127,
247,256, 344-345, 374, 404

obedience to Allah 51, 94, 247,
374

objection 65, 182

objects of worship 226, 259

obligation 190

obligatory prayers 299

obscenity 270-271, 310

obstacles 182, 246, 360

offspring 40, 56, 95, 365

Oft-Forgiving 47, 125,127, 184-
185, 386, 388, 404-405

Omnipotent 40, 326

oneness of Allah 34, 97, 169,
323, 346, 353, 416. See
also His oneness

opponent 90, 273

opposition 28,213,215

other god 47, 50, 112, 199, 239,
241

outcome 87, 149-150, 236-237,
254, 267, 350-351

P

pain 337,343,374

palace 145-146

palm trees 96-98, 266

panic 181,210

paradise 23-24, 46, 47n6, 48,
55, 82-83, 112, 132, 207,
222,225, 235, 248, 256, 282,
293, 310, 320-321, 392, 403,
409-410
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parents 26, 131-132, 247, 310,
340-341, 343-344, 346-347,
384

partners 26, 34, 50-51, 84, 93-94,
112-113, 127, 150, 154-155,
157-158, 223-224, 226-227,
229-230, 239, 241, 247, 255,
257,263,268, 286, 288, 296-
297, 306-308, 311-313, 318-
320, 339, 341-344, 346-347,
353, 416. See also ascribing
partners; ascription of partners

past 51,122, 188,202,279, 326,
333, 355, 388

path. See right path; straight path

patience 35, 48, 54-55, 71nl1,
74, 110, 181, 209, 214, 216,
248,283, 331, 345, 347, 378,
399

payment 94, 189, 210

peace 19,21,47-48, 57, 62, 87,
119-120, 129, 132, 154-155,
173,213, 215, 242, 289, 331,
362,382,415

pebbles 265-266

people of knowledge 70, 213,
236,269, 277, 329

People of the Book 215n32,272-
275, 291, 407-408

people of the well
also Shu‘ayb

31. See

perfection 44, 52, 55, 113, 119,
183, 305, 342,354,413

permission 71,73, 135, 394-395

persecution 65, 248-249, 378

Persians 291-292, 335n45

Pharaoh 61-68, 70-76, 78, 125,
127, 174-180, 182, 186-188,
194-195, 197-201, 209, 213,
265-266

Pharaoh’s wife 179

physical desires 161, 287-288

physical pleasure 98, 301

physical strength 183, 188, 191,
327

piety 135,310, 384

pilgrimage 115n19,309n41,413.
See also Hajj

pillars 338, 342,413

plants 38, 59-60, 137, 256, 298-
299, 325, 338, 368, 380

pleasure 51, 98, 123, 141, 189,
191, 221, 235, 245, 286-287,
289, 298, 301, 312, 315-317,
334-335, 372, 374, 397, 404.
See also physical pleasure

pleasure of Allah 51, 189, 191,
315-317, 334. See also His
pleasure

pledge 392, 403-405

plot 149-150, 162, 178

poetry 117n21, 118-119
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poets 117-119

polytheism 83,96-97, 101, 103,
148, 247, 306, 380, 415

polytheist 119

possessions 235, 407

poverty 95,244, 314-315

power of Allah 277-278, 356.
See also His power

praise 36, 41-42, 46, 49, 53,
56-57,109, 117n20, 118-120,
129, 155, 172-173, 219, 226-
227,242,269, 285, 289, 298-
299,301, 322, 331, 336, 340,
352, 354-355, 360, 362, 371,
382, 388, 393

prayer 82, 101, 114, 115n19,
116, 121, 123, 126, 194, 270-
271, 272, 308-310, 332, 334,
341, 345, 347, 372, 415. See
also daily prayers; establish
prayer; obligatory prayers

precision 269, 302, 304

preparations 75, 131, 141

previous scriptures 29, 108, 163,
215,276

pride 22,76, 221, 235

prison 66

progeny 263,
also descendants

prohibited 81, 100nl16, 238-
239, 310-311, 336, 386. See
also forbidden; unlawful

367. See

prohibitions 42, 60, 84, 98,
213, 215, 227, 246, 295,
320, 326, 331, 342, 353, 356,
384. See also commands and
prohibitions

promise 21,27,74,77, 82, 161-
162, 180-182, 186, 196, 209,
210, 221-223, 281, 291-292,
329-330, 336-337, 357, 359-
360, 370, 394, 403-404, 410

promise of Allah 180-182, 209-
210, 223n33, 291-292, 329-
330, 359-360, 394, 403. See
also His promise

proof 22, 66, 68, 72, 81, 108,
111, 146, 158, 168, 175, 196,
202,206,210, 213,220, 229-
230, 244, 266, 276, 285, 300,
307, 313, 323, 329-330, 349,
368,377, 391

prophethood 130, 192, 260-261,
263,274, 383

Prophets 48, 81, 94, 104, 107,
129, 132, 154n27, 155, 203,
212,248,273, 275, 353, 378,
392,414, See also His Prophet

prosperity 237,261,314

prostration 53, 71, 215, 371

protection 23, 213, 224, 397

protector 201, 254, 268, 365, 398

provision 38, 41, 56, 62, 156-
157, 189, 218-219, 228, 232,
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236, 253, 255, 261, 283-285,
288, 300-307, 314-315, 318,
322,339, 353, 366
punishments 31, 61, 84,200,213
purification 279, 317
purpose 70, 72,92, 94, 98, 235,
267,270,273,294, 315,317,
322,367

Q
al-qadr 115n19, 309n41. See
also divine decree
Qéroon 231-236, 265-266
Queen of Saba’ 146

Quraysh 32,44n5, 113,204,218,
335n45, 399n55, 415

R

rage 75-76, 406

rain 18, 32, 37-38, 105, 136n25,
137, 156, 158-159, 285, 299,
303, 322, 324-325, 338, 361,
368

rational thinking 34, 67, 271,
276, 307

realities 291-292, 307, 330

reality 73, 145, 164, 197, 234-
235, 254, 287, 306, 328, 333,
354, 386-388

realm 163, 222, 256. See
also upper and lower realms

reasoning 35,222,276, 293, 333

reassurance 25,29, 194

rebuke 187, 326

reckoning 27, 35, 89-90, 120,
167-168, 222, 365

recompense 41-42, 87-88, 92,
97-98, 100, 102, 212, 317,
373-374

record 43, 159, 162-163, 284,
412

regret 26, 59, 84, 97, 99, 221,
287-288

rejection 32, 44, 67, 91, 93, 95,
97, 104-106, 109, 128, 168,
192, 215, 263, 275-276, 281,
296, 384

relatives 113,315,372, 391. See
also blood relatives

relief 74,252, 287,312-313, 370,
374

religion. See His religion; right
religion

religion of Allah 119, 388, 392

religious commitment 51, 191,
233, 395

religious decree 227

remembrance 272,413

reminder 95, 111, 228,277,279,
328

renown 81, 82, 155

repentance 52, 312-313, 319,
375-376, 385n50, 404-405
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request 62, 184, 189, 191, 196

requital 175,179,227, 235, 240,
295,297, 319, 321, 356, 360,
370, 372

resentment 201

resolve 116, 129, 133, 139-140,
181, 210, 279, 283, 333, 345,
399

respite 105, 107, 109-110, 369-
370, 374, 381

response 91, 117, 139-140, 152,
184, 223-226, 257-258, 262-
263, 369

rest 23-24, 37, 168-169, 189,
227-228, 303, 407

resurrection 32, 95, 162, 256,
265, 295, 352, 356, 368, 375.
See also Day of Resurrection

Resurrection 23-26, 47, 50,
123, 158, 166n28, 167, 169-
170, 199-201, 221-222, 224,
227-229, 237-238, 250-251,
253n36, 255, 258-259, 280,
297, 320, 328-330, 357, 360,
365n47, 369, 377-379, 412

retribution 323, 376-377

revelations 22-23, 48, 52-54, 56,
91, 111, 165-166, 203, 205,
208, 213, 218, 220, 228, 239,
241, 274-271, 306-307, 325-
326, 337, 371-372, 376-378,
380. See also His revelation

revelations of Allah 22, 52, 56,
111, 166, 239, 241, 337, 378,
380

reward. See His reward

ridicule 33,59, 295-296

righteous deeds 24, 46-47, 52,
86, 117, 119-120, 131-132,
217, 225-226, 231, 237, 246,
248, 282-283, 297-298, 316,
320, 322, 336-337, 341, 369-
370, 373-374

right guidance 81, 108, 111, 119,
326

right hand 74, 275, 280

right path 30, 33, 136, 232, 265,
384

right religion 308, 310, 320

rights 50, 102, 174, 179, 209,
238, 266, 306, 323, 343-344,
360

rivals 40-41, 147, 251, 287

river 177-178, 181

Romans 290-292

ruin 59

ruler 136

ruling 182, 250-251, 389n53,

391

S
Saba’ 135-136, 142, 146
Salih 32, 96-99, 147-150, 266,
379. See also Thamood
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salvation 150, 226

sanctuary 218-219, 286, 288

scales 102, 104

scholars 106, 108, 305,311, 378,
402

scorn 33,293

scriptures 29, 32, 106, 108,
163, 213, 215, 230, 237, 260,
276, 377. See also previous
scriptures

sea 39, 77-78, 128, 154, 157-
159, 199-200, 287-288, 293,
318-319, 322, 345, 352, 354,
358-359, 376. See also land
and sea

security 219, 288

seed 299, 341

self-admiration
293, 346

self-purification 317

Self-Sufficient 340, 352

serpent 68

servant 180, 190, 192

service 169, 284, 339, 348,
356-358

servitude 48, 271

shade 103n18, 105, 188-189

shadow 36

ash-Sham 142, 260-261, 415

shameful deed 151, 262

129, 234-235,

Shaytén 24, 26-27,114, 136-137,
184, 265-266, 283, 312-313,
336, 348-350, 360-361, 413,
415. See also devil; Iblees

she-camel 97, 99. See also
Thamood

sheep 94, 129, 190, 192, 212

shepherds 188

ship 16,91, 286

shortcoming 26, 126

short weight and measure 103

showing off 221, 241, 317

Shu‘ayb 31n3, 102-104, 106,
192, 264. See also Madyan

sickness 81, 313-314, 343

siege 393. See also confederates

siege of Madinah 393

sight 31, 77, 83-84, 180-181,
365, 367

signs of Allah 33, 73, 128, 166,
213, 254, 257, 295-296, 301.
See also clear signs; His signs;
specific signs

sin 22,49-51, 53, 56, 83-84, 97,
101, 103-114, 117, 127, 135,
148, 150, 186-187, 210, 220,
226, 241, 244, 250-251, 257,
265-266, 314, 336, 347, 352,
359, 370, 378, 385n50, 386,
388, 410-411. See also major
sin
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sincere devotion 49, 157, 286,
299, 308, 340, 342, 350,
358-359

sincerity 55, 73, 83, 89n13, 98,
104, 115n19, 118, 140, 187,
193, 244, 275, 278, 287-288,
299, 309n41, 311, 316-317,
389, 392, 404-405

sinner 202

sins 25, 41-42,47n7, 50-52, 55,
71, 80-81, 83, 98, 127, 148,
205, 216, 218-219, 231, 234,
237, 241, 245, 250-251, 267,
271, 282, 296-297, 318n42,
369, 374, 376, 405

sister 180-182,210

situation 30, 35, 54, 105, 140,
160, 167, 188-189, 191, 197,
210,212, 220, 228, 233, 268,
273, 279-280, 296, 316, 329-
330, 359, 381, 385, 393,410

sky 37-38, 103, 105, 154-156,
252, 285, 303-304, 324,
338-339

slaughter 65, 133, 135, 149, 176,
181, 397

slaves of Allah 54,59, 127, 200,
235, 237, 248, 266, 351. See
also believing slaves; His
slaves

sleep 37, 256, 303

smartness 98, 135, 144-146, 233,
293

snake 69, 125-127, 194-195,213

Sodom 32

Solomon. See Sulayman

son 129, 179-180, 183, 209-
210, 263, 340-342, 344-346,
385n50, 387, 390, 414. See
also adopted son

sorrow 26-27, 118, 287

soul 49, 50, 60, 91, 159, 171,
252,282, 295, 343, 352, 356,
361-362, 365, 367, 369-372,
414

soundness 63, 66, 70, 90, 92, 96,
106, 108, 213, 230, 244, 295

Sovereign 25, 137, 170, 301,
322, 340, 342, 366, 374

specific signs 99, 105, 277-278

speech 53,61-62, 106, 108, 118,
128, 130, 182, 195-196, 272,
335-336, 346, 386

spending 49-50, 55, 315-316,
335n45, 372, 399

sperm drop 295, 327, 343,367

spider 267

splendour 221, 234, 409

301, 385nS5l.
also wife

springs 75-76, 93, 97-98

spouse See



44?2 I Tafseer as-Sa'di

staff 68-69,71,73,77, 125,127,
194-195

stars 44-45, 112, 155, 270, 348

statement 104, 152, 368, 413

status 35, 46, 54, 56, 82, 114,
116, 129, 155, 172, 180, 192,
238, 248, 261,278,317, 321,
366, 378, 389, 400, 409-411.
See also high status

steadfastness 29, 35, 48, 55, 62,
181, 214, 216, 249

sticks 71, 73

stingy 47, 400

stones 32,90, 101, 105, 152-153,
264

straight path 31, 59, 88, 122, 164,
202,207,217,225,279, 310,
334, 336, 372, 380, 387, 402

strength 27, 56,94, 96, 110, 183,
188, 191, 267-268, 287, 295,
326, 327, 355, 360, 395, 407.
See also physical strength

striving 56, 119, 165, 244, 268,
283, 309, 345, 351,404, 414

stubbornness 22, 32-33, 73, 76,
99, 109, 200, 207, 234, 260,
368, 381

submission 25, 59, 98, 138-139,
142, 170, 237, 350, 403

success 52, 164, 226, 237, 335

successive generations 154, 157

suffering 154, 157,225, 249, 403

Sulayman 128-129, 130-138,
141-146

sun 36, 44-45, 136, 146, 155,
270, 284, 298, 311, 348,
356-357

sun and moon 284, 311, 356-357

Sunnah 51, 168,415

sunrise 36, 75-76

supplication 48-49, 54, 57, 79,
82-83, 91,212,263

support 22, 39,40, 133, 150, 185,
196, 218, 231, 235, 289, 311-
313, 391-392, 398

surrender 166, 211, 372, 403

sustenance 284, 339, 372

T
task 42, 62, 196, 385
tawheed 34, 416. See

also monotheism; oneness of
Allah

terror 169-171, 407

test 95, 142-144, 244, 248, 295,
322

testimony 53, 215, 280, 329

textual evidence 133-134, 313,
355

Thamood 31, 96, 147, 265-266,
335n45. See also Salih; she-
camel
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thanks. See give thanks

thanks to Allah 45, 87,322, 342,
347,359

throne 136, 142, 144-145

thunder 103n18, 303

Torah 62, 201, 205-206, 215,
274,291, 377. See also Moosa

tower 199

transgression 23, 34,95,99, 101,
150, 200, 232, 234, 252, 278,
376

transgressors 91, 97, 149

treasure 322

treatment 55, 216, 344

trees 38, 96-98, 103, 154-156,
256,266, 270, 295, 348, 352,
354, 355

trench 393, 395,
also confederates; siege of
Madinah

trial 95, 143, 249

tribe 87, 93, 97, 136, 147, 193,
264, 407n56, 408, 412, 415

triumph 150, 164, 405

troops 73, 75, 85, 130-133, 136,
140, 175-179, 196, 199-201,
235, 266, 374, 393

trouble 157, 188, 209, 221, 237,
273, 385

true in faith 54, 56, 129, 248,
353,378,415

See

Trumpet 137, 169-170

trust 28, 41-42, 54, 56, 114-
115, 165, 268, 282-283, 307,
383-385

trustworthy hand-hold 350-351

truthful 22, 118, 122, 392, 405

truthfulness 63, 73, 78, 92, 96,
99, 106, 161, 278, 405

turmoil 24, 393-395, 405
tyrant 185-186, 211

U

Ummah 112, 172,214,244, 402,
416

understanding 56, 68, 215, 241,
262,264,269, 279, 303, 306-
307, 325, 333, 339, 341, 346,
349, 353-355, 378

unfairness 34, 104, 128

universal decree 227

universe 106, 107, 257

unlawful 52, 118, 385n51. See
also forbidden; prohibited

unseen 60, 116, 122, 159, 202,
240, 268, 292, 333, 361, 365-
366,416

upper and lower realms 61,
66-67, 107, 156, 172, 285,
339, 353, 355

upper hand 244, 396, 406
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\Y
valley 131,193
vastness 36, 45, 270, 300, 302,
304, 327, 338, 354, 357
vegetation 136n25, 158, 380
veneration 36, 305, 333
vengeance 109, 256, 296
verdict 129-130, 211, 245, 408
victory 177,214, 248-249, 291-
292,314, 323, 393
virtue 57, 63, 72, 76, 82, 116,
151,175,196, 216, 263, 271,
341, 354, 366-367, 374
voice 341, 346

W

warner 35, 38-39, 41, 89, 91,
171, 202, 204, 277, 363-364

warning 21-22,32, 50, 108, 111,
161-162, 166-168, 211, 232,
250, 311, 333, 357

warriors 119, 139

water 37-40,77n12,97,99, 133-
134, 145-146, 154-156, 188,
190, 252, 285, 298, 303, 315,
339, 379-380

waves 170, 287, 358-359

wayfarer 316

weakness 56, 181, 268, 326-327,
343

wealth 82-83, 94-95, 98, 103,
136, 140, 142, 231-234, 244,
249, 306, 314-317, 334, 390,
399-400, 407-408, 416

weaning 340, 343

weight 56, 103-104, 143, 341-
342, 344. See also short
weight and measure

well-being 107, 232-233, 293

wet-nurses 181-182

whims and desires 33, 35, 39,
83, 176, 206-208, 241, 249,
267,275,278, 293, 307, 313,
378, 384

whispers 184, 223n34, 360

wickedness 125, 262, 270-271,
310

wicked people 67, 125, 189, 194

wife 100n16, 101, 152-153, 179-
180, 261-264, 301, 385n50,
386, 410. See also spouse

wife of Pharaoh 180. See
also Pharaoh’s wife

will and decree 126, 210, 291,
353, 370, 397. See also His
will

wind 95, 130, 134, 158, 266, 322,
324-325, 393, 406

wisdom of Allah 245, 320. See
also His wisdom
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witness 47, 52-53, 56, 129, 149,
190, 192, 201-202, 213, 229,
277, 280, 348

wives 50, 100-101, 151, 221,
372, 385-386, 389-391,
409-411

wives of the Messenger 409-410

womb 159, 361-362

women 50, [51, 188-190, 192,
386, 407-408, 411

words of Allah 352, 355, 364.
See also His word

worker 190, 212

worldly affairs 28, 164, 209, 255,
342, 357, 378, 388

worldly gain 235-236, 316

worldly interests 94, 148, 176,
257,303

worry 90, 162, 209, 409, 411

worship. See acts of worship;
objects of worship

worshipper 224, 343

wrath 25-26, 35, 84, 123, 241,
254, 256, 335, 373, 410. See
also His wrath

wretchedness 26, 44, 374

wrongdoer 24, 35, 288, 376

wrongdoing 33, 61, 91, 95, 109,
127, 135, 149-150, 167-168,
179, 186-187, 203, 205, 207-
208, 220, 276, 278, 307, 340,
342, 368-369, 374

wronged 65, 117, 119-120, 146,
184-185, 238, 265-266, 294,
296

Y
Ya'qoob 260, 263
Yathrib 394-395, 399, 416. See
also Madinah

Yoosuf 61, 106, 197

Z

zakah 50, 115n19, 121,309, 316-
317, 332, 334, 372, 416. See
also charity
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