17.
Soorat al-Isrd’ ‘
(Bani Isra’eel)
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In the name of Allah,
the Most Gracious, the Most Merciful
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17:1. Glory be to Him Who took His slave for a journey by night
from the Sacred Mosque to the Distant Mosque, the environs
of which We have blessed, so that We might show him some of
Our signs. Verily He is All-Hearing, All-Seeing.

Here Allah (45) declares Himself to be exalted and almighty, for
all great actions belong to Him and all great favours come from
Him, among which was the fact that He €took His slave namely
His Messenger Muhammad (&) €for a journey by night from the
Sacred Mosque} which is the noblest of all mosques
4to the Distant Mosque » which is one of the most virtuous of mosques,
for it is the place of the Prophets.
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He took him on this journey in a single night, covering a huge
distance, and He brought him back the same night, and He showed
him some of His signs which increased him in guidance, deep insight,
steadfastness and understanding. This was due to Allah’s care for him
and kindness to him, as He guided him to that which was easy in all
his affairs, and He bestowed upon him blessings because of which
he surpassed the earlier and later generations.

The apparent meaning of the verse indicates that the Night Journey
(Isra’) occurred at the beginning of the night, and that the journey
began from the Sacred Mosque itself, but it is proven in as-Saheeh
that the Prophet (3£) was taken on the night journey from the house
of Umm Hani’ (radiya Allahu ‘anha — may Allah be pleased with
her). Based on that, the virtue that belongs to the Sacred Mosque is
applicable to the entire Haram zone; the multiple reward for worship
applies to acts of worship anywhere within the Haram zone. This also
indicates that the Night Journey involved both body and soul together,
otherwise it would not have been a major sign and great virtue.

There are many proven hadiths from the Prophet (32£) about the
Night Journey which mention the details of what he saw and state that
he was taken on a journey by night to Jerusalem (Bayt al-Maqdis),
and then taken up from there to the heavens, until he reached what
is above the highest heavens. He also saw paradise and hell, and the
Prophets in their various stations in the heavens. Allah enjoined fifty
prayers upon him, then he kept going back and asking his Lord to
reduce it, based on the advice of Moos4, the one to whom Allah had
spoken directly, until they became five prayers in deed and fifty in
reward. He and his Ummah attained great honour on that night, the
extent of which no one knows except Allah (4%).

Allah refers to the Prophet (£) here as a slave, because he attained
all that he attained of honour by virtue of being a perfect slave of
his Lord.
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¢the environs of which We have blessed} with a lot of trees and
rivers, and land that is always fertile.

Another aspect of that blessing is that it is favoured above other
mosques, except the Sacred Mosque and the mosque of Madinah; it is
encouraged to travel to it for the purpose of worshipping and praying
therein. Allah also chose this place as a place for His Prophet (:£)
and chosen ones to live.
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17:2. We gave Moosa the Book, and made it a guide for the Children
of Israel, [saying]: Do not take any other than Me as a disposer
of affairs.

17:3. O descendants of those whom We carried with Nooh [in the
ark], verily he was a grateful slave.

17:4. We declared to the Children of Israel in the Book: You will

surely spread mischief in the land twice, and you will surely
show great arrogance and tyranny.
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17:5. When the first of the two came to pass, We sent against you
slaves of Ours possessing great might and power, who wrought
havoc throughout the land. And [this] decree was sure to be
fulfilled.

17:6. Then We allowed you to prevail over them once again; We
strengthened you with wealth and offspring, and made you
greater in number.

17:7. 1f you do good, you do good for your own selves. If you do
evil, you do it to your own detriment. So when the second of
the two came to pass, [We sent your enemies against you] to
humiliate and suppress you, and to enter the mosque [the temple
in Jerusalem] as they did the first time, and to utterly destroy
all that fell into their power.

17:8. It may be that your Lord will have mercy on you, but if you
repeat [the mischief], We will repeat [the punishment]. And We
have made hell a place of detention for the disbelievers.

Allah often mentions the prophethood of Muhammad (3£) and the
prophethood of Moosa (32 ) together, and He mentions their Books
and their laws together, because their Books are the best of all books,
their laws are the most perfect of all laws, their prophethoods were
the most sublime of prophethoods, and their followers comprise the
majority of believers. Hence Allah says here:

4We gave Moosa the Book} namely the Torah

¢and made it a guide for the Children of Israelp by which they might
be guided from the darkness of ignorance to knowledge of the truth
¢[saying]: Do not take any other than Me as a disposer of affairsj
that is, We told them that and We revealed the Book to them for that
purpose, so that they might worship Allah alone, turn to Him and take
Him alone as a disposer of affairs and controller in all their religious
and worldly concerns, and so that they would not be attached to
any other than Him, such as created beings that have no power over
anything and cannot benefit them in any way.
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§0 descendants of those whom We carried with Nooh [in the ark]}
that is, O offspring of those whom We blessed and carried with Nooh,
gverily he was a grateful slave} these are words of commendation
for Nooh for having given thanks to Allah, as he is described in such
terms; this also encourages his descendants to follow his example
of gratitude and to remember the blessing that Allah bestowed upon
them when He saved them and caused them to inherit the earth, and
He caused others to drown.

§We declared to the Children of Israel in the Book} that they
would spread mischief in the land twice by committing sins, being
ungrateful for the blessings of Allah and acting in an arrogant
and tyrannical manner. The first time that happened, Allah would
give their enemies power over them and wreak vengeance upon
them. This was a warning to them so that they might stop and pay
heed.

§When the first of the two came to pass} that is, the first of the two
occasions on which they would spread mischief. When that occurred,
¢ We sent against you} as a punishment €slaves of Ours possessing
great might and power} that is, they were courageous and strong in
terms of numbers and weapons. Allah granted them victory over you,
so they killed you, took your children captive, seized your wealth as
plunder and wrought havoc throughout your land, breaking into your
houses and entering and desecrating the temple in Jerusalem.
€§And [this] decree was sure to be fulfilled} that it would come to
pass, because they were the cause of it.

The commentators differed concerning the identity of those who
were sent against them, but they were unanimously agreed that they
were a disbelieving people who came from Iraq or Mesopotamia or
elsewhere. Allah sent them against the Children of Israel when they
committed many sins, abandoned many of their laws and transgressed
in the land.
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¢§Then We allowed you to prevail over them once again} that
is, over those who had been sent against you, so you expelled them
from your land.
&We strengthened you with wealth and offspringj that is, We increased
your provision and numbers, and We give you more strength against
them.
g¢and made you greater in number}s than them. This was because of
your good deeds and your submission to Allah.

¢If you do good, you do good for your own selves} because the
benefit of that comes back to you, even in this world, as you have
seen in your victory over your enemies.
¢If you do evil, you do it to your own detriment} that is, the harm
comes back to you, as Allah showed you by giving your enemies the
upper hand over you.

¢§So when the second of the two came to pass} that is, the second
time you spread corruption in the land, we sent your enemies against
you once more.
gto humiliate and suppress you} by defeating you and taking you
captive, so that they could enter the temple again as they had done
the first time. What is meant by the temple is Bayt al-Maqdis.

dand to utterly destroy} that is, ruin and demolish
dall that fell into their power} — so they destroyed your houses, your
places of worship and your crops.

¢1t may be that your Lord will have mercy on you} and give you
the upper hand over them. And He did indeed have mercy on them and
give them the upper hand, and He warned them against falling into sin:
¢but if you repeat [the mischief]} and spread mischief in the land
again, §We will repeat [the punishment]}. They did repeat their
mischief, so Allah sent against them His Messenger Muhammad (%)
and wrought vengeance upon them. This was the recompense in this
world, and that which is with Allah of recompense (in the hereafter)
is more terrifying and more fearsome. Hence He says: § And We have
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made hell a place of detention for the disbelievers}; they will burn
therein and will remain there, and they will never emerge from it.

This passage contains a warning for this Ummah against
committing sins, lest there befall them what befell the Children of
Israel, for the way of Allah (in dealing with sinners) is the same and
never changes or alters.

Anyone who examines how the disbelievers and wrongdoers have
the upper hand over the Muslims will realise that this is because of
the sin of the latter and is a punishment to them; if they adhere to the
Book of Allah and the Sunnah of His Messenger (3£), He will give
them power in the land and grant them victory over their enemies.
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17:9. Verily this Qur’an guides to that which is most just and right,
and gives glad tidings to the believers who do righteous deeds
that theirs will be a great reward,

17:10. And that for those who do not believe in the hereafter, We have
prepared a painful punishment.

Here Allah (45) tells us of the noble status and grandeur of the
Qur’an, and that it §guides to that which is most just and right that is,
that which is most upright and sublime of beliefs, deeds and attitudes.
Whoever follows that which the Qur’an promotes will be the most
perfect and upright of people, and the most guided in all his affairs.

dand gives glad tidings to the believers who do righteous deeds},
both obligatory and supererogatory, €that theirs will be a great reward
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which Allah has prepared for them in His paradise, the description of
which no one knows except Him.

4And that for those who do not believe in the hereafter, We have
prepared a painful punishmentj:. Thus the Qur’an includes both glad
tidings and warnings. It tells us the means of attaining the glad tidings,
namely faith and righteous deeds, and it tells us of that which will
incur the warning, which is the opposite of that.
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17:11. Man prays for evil just as he prays for good, for man is ever
hasty.

This is because of man’s ignorance and haste, for he prays against
himself, his children and his wealth when he is angry, and he rushes
to pray for that just as he rushes to pray for good. But Allah — by
His grace — answers his prayers for good but He does not answer his
prayers for evil.

¢If Allah were to hasten the punishment for people as they would
hasten their reward, then their fate would have been sealed. ..} (Yoonus
10: 11)
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17:12. We have made the night and the day as two [of Our] signs. We
obscured the sign of the night with darkness and gave light to
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the sign of the day, so that you might seek the bounty of your
Lord and know the number of the years and the reckoning of
time. And We have explained all things in detail.

¢ We have made the night and the day as two [of Our] signs} that
is, two signs that point to the perfect nature of Allah’s power and the
vastness of His mercy, and that no one should be worshipped except
Him.
€ We obscured the sign of the night with darkness} that is, We have
made it dark, for the purpose of stillness and rest
gand gave light to the sign of the day, so that you might seek the
bounty of your Lord}» by going about in pursuit of your livelihood,
doing your crafts, engaging in trade and setting out on your journeys.
dgand know by the alternation of night and day, and the phases
of the moon
gthe number of the years and the reckoning of timej, and on the basis
of that you run your affairs.

§And We have explained all things in detailp that is, We have
explained the signs so that all things may be clear, and truth may
become distinct from falsehood, as Allah (4¢) says elsewhere:

... We have neglected nothing in the Book...}» (al-4n‘dm 6: 38)
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17:13. Every man’s deeds We have fastened to his neck, and on the
Day of Resurrection We will bring forth for him a record [of
his deeds] which he will find spread wide open.

17:14. [It will be said to him:] Read your own record; sufficient is your
own soul as a reckoner against you this day.
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Here Allah tells us of the perfect nature of His justice, for each
person’s deeds are fastened to his neck. In other words, everything
that he does, good or evil, Allah will cause it to adhere to him and
not go to anyone else, so that he will not be brought to account for
the deeds of anyone else, and no one else will be brought to account
for his deeds.

gand on the Day of Resurrection We will bring forth for him a
record [of his deeds] which he will find spread wide openj, and in
it will be everything that he did, good or evil, small or great: it will
be said to him: §Read your own record; sufficient is your own soul
as a reckoner against you this day}. This is the ultimate justice and
fairness, that it will be said to the individual: Take account of your
own self, so that he will acknowledge his wrongdoing that brought
the punishment upon him.
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17:15. Whoever is guided, is only guided for [the good of] his own soul;

whoever goes astray, only goes astray to his own detriment, and

no bearer of burdens can bear the burden of another. Nor do We

punish until We have sent a Messenger [to give warning].

The guidance or misguidance of each individual only affects him,
and no one can bear the burden of another person’s sins or ward off
from him even an atom’s weight of harm. Allah (4%) is the most just
of those who show justice; He does not punish anyone until proof
has been established against him by sending the message, then he
stubbornly rejects it.
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As for the one who submits and follows the proof, or no proof
reached him from Allah (4), Allah will not punish him.

This verse is quoted as evidence to prove that those who lived
in the periods between Prophets, and the children of the polytheists
(who die in infancy) will not be punished by Allah until He sends a
Messenger to them, for He is far above injustice.
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17:16. When it is Our will to destroy a city, We command its affluent
people [to fear Allah], but they transgress. Thus the punishment
becomes inevitable, then We destroy it completely.

17:17. How many nations We have destroyed since the time of Nooh!
Your Lord is sufficiently aware of the sins of His slaves and
sees them all.

Here Allah (4g) tells us that when He wants to destroy any
wrongdoing city and eradicate it with His punishment, He commands its
affluent people to fear Him, but they transgress, and their transgression
reaches such a grave extent that €the punishment becomes inevitablej
that is, the decree of punishment cannot be put back
gthen We destroy it completely}.

There were many nations whom Allah destroyed with the
punishment after the people of Nooh, such as *Ad, Thamood, the people
of Loot, and others. Allah punished them when their transgression
became too much and their disbelief became extreme; at that point,
Allah sent upon them His mighty punishment.
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¢Your Lord is sufficiently aware of the sins of His slaves and sees
them all}, so they have no reason to fear injustice, but the punishment
will be commensurate with their deeds.

A Tt B Y A T e R T

o Bl 205 005 0 A0S G G ol e Jo0T 35 5K 5
» :) s i Th o T Coddht Y KB ot L PR k& R
oasr 9y Lpa L (205 S5VLN A5 () De-di Byl el

Qo rirsl o wwih o amdd A DLk £A s s - T -
o : i o \ 2T e 1936
L) dhe 5n 3Tay (Y3 -*e-‘% ))<-‘*4-="‘“-’ 436

27 ZCC e 4l pp e sTL s (S PAP” S s g\ 2l
55 am o epam Ul S8kl () Vpkie 505002 SES
£ e 25 P v

(Y\—\A:‘ll,})\;)),){y___,ésg: _},\S‘ 9\_,__)3‘. \

17:18. Whoever seeks [the pleasures of] this fleeting life, We hasten
therein whatever We will for whomever We please. Then We

decree for him hell, which he will enter, disgraced and rejected.

17:19. But whoever seeks the hereafter and strives for it as it should
be striven for, and is a [true] believer - such are the ones whose
effort will be appreciated.

17:20. On all - both the latter and the former — We bestow of the bounty
of your Lord. Verily the bounty of your Lord is not denied [to
anyone].

17:21. See how We have bestowed more on some than on others [in

this world], but verily the hereafter will have higher ranks and
greater degrees of excellence for some over others.

Here Allah (45) tells us that € Whoever seeks [the pleasures of]
this fleeting life} in this world, which will diminish and come to an
end, so he works and strives for that, and forgets how he started and
how he will end, Allah will hasten for him whatever He wills of its
worthless accumulation and pleasures that He has decreed for him
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in al-Lawh al-Mahfoodh, but it is pleasure that is of no benefit and
will not last.

Then He will decree for him in the hereafter ghell, which he will
enter}, and be punished therein
ddisgraced and rejected} that is, in a state of disgrace, shame and
condemnation from Allah and from His creation, far removed from
the mercy of Allah. Thus punishment and disgrace will be combined
for him.

¢But whoever seeks the hereafterj? and is content with it, and gives
it precedence over this world
dand strives for it as it should be striven for, as taught in the divinely-
revealed Books and the prophetic traditions, and acts in accordance
with that to the best of his ability,
dand is a [true] believer} in Allah, His angels, His Books, His
Messengers and the Last Day
gsuch are the ones whose effort will be appreciated} that is, it will be
accepted, multiplied and stored up, and they will have their reward
with their Lord. In addition to that, they will not miss out on their
share of this world, for Allah will bestow worldly bounty on both
believers and disbelievers, because He is generous and kind,
¢ Verily the bounty of your Lord is not denied [to anyone]} that is,
it is not withheld from anyone; rather all people enjoy His bounty
and kindness.

4See how We have bestowed more on some than on others [in
this world]}, because abundance or restriction of provision, ease
and hardship, knowledge and ignorance, wisdom and foolishness,
and so on, are things in which Allah has blessed some people more
than others.
gbut verily the hereafter will have higher ranks and greater degrees
of excellence for some over othersj. So there is no comparison at
all between the delights and pleasures of this world and those of the
hereafter. How great is the difference between the one who is in a
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lofty dwelling in paradise, enjoying all sorts of pleasures, happiness,
bliss and joy, and the one who is suffering in hell, being subjected to
a painful punishment, having incurred the wrath of the Most Merciful
Lord. In each of these two abodes, the differences between people
cannot be enumerated.
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17:22. Do not associate with Allah any other god, lest you find yourself
disgraced and forsaken.

That is, do not believe that any created being is deserving of any
kind of worship or that any of them can be associated with Allah,
for that is blameworthy and leads to failure. Allah, His angels and
His Messengers have forbidden the ascription of partners to Allah
and have condemned in the strongest terms anyone who does that,
describing this action in the worst terms, by using such words that
one may conclude from them that the one who does this is the worst
in characteristics and the most abhorrent in description.

Such a person is a failure in terms of both worldly and religious
affairs, to the extent of his detachment from his Lord. Whoever puts
his hopes in anything but Allah is a failure and will be left to the
one in whom he put his trust, for no one of Allah’s creation can
benefit anyone except by Allah’s leave. Just as the one who believes
that there is any other god besides Allah is deserving of blame
and is a failure, the one who affirms His oneness and devotes his
worship to Allah alone, putting his hopes in Him and no other, is
deserving of commendation and will receive help from Allah in all
his affairs.
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17:23. Your Lord has ordained that you should worship none but Him
and show kindness to parents. If one or both of them reach old

age in your care, do not say to them even the mildest word of
annoyance or reproach them; rather speak to them with respect.

17:24. And lower to them the wing of humility out of compassion, and

say: My Lord, have mercy on them, as they cared for me when
| was small.

Having forbidden the ascription of partners to Him, Allah (45)
enjoins affirmation of His oneness.
& Your Lord has ordained} as a religious instruction
¢that you should worship nonep of the inhabitants of the heavens
and the earth, living or dead
#but Him}p, for He is the One, the Eternal, Whom all creatures
need, Who possesses all attributes of perfection and the greatest
manifestation of those attributes, in such a manner that none of those
whom He created resembles Him. He is the Bestower of blessings,
both visible and hidden, Who wards off all calamities; the Creator,
the Provider, the controller of all matters. He is the only One Who
does all of that, and no other has any share of that.

After mentioning His rights, Allah speaks of fulfilling the rights
of parents:
dand show kindness to parents} that is, be kind to them in all ways,
in word and deed, because they are the reason for one’s existence, and
they have so much love for their child, show him kindness and are
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close to him, which confirms the rights of the parent over the child
and the obligation of the child to show kindness to them.

¢1f one or both of them reach old age in your care} that is, if they
reach this age, at which they become physically weak and need kind
and gentle treatment, as is well known,
€do not say to them even the mildest word of annoyance — this is the
least offence, but it is a warning against saying anything that could
be more offensive than that. What is meant is: do not offend them in
the slightest manner.
gor reproach them} that is, rebuke them or speak harshly to them.
grather speak to them with respect} in ways that they like, politely and
gently, with soft words that will bring joy to their hearts and reassure
them. That varies from one situation and time to another, according
to people’s traditions.

€And lower to them the wing of humility out of compassion$ that
is, be humble towards them, out of compassion and seeking reward
from Allah, not because you fear them or hope to get what they have,
and other reasons that may deprive one of reward (from Allah).

€and say: My Lord, have mercy on them that is, pray for mercy
for them in life and in death, as recompense for their having taken
care of you when you were small. From this it is understood that the
longer they take care of you, the more rights they have over you.
Similarly, if someone other than the parents takes care of a person
with regard to his religious and worldly interests, and shows him the
right path in a sound manner, that person is indebted to the one who
took care of him.
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17:25. Your Lord knows best what is in your hearts. If you are righteous,
then verily He is Oft-Forgiving to those who constantly turn to
Him [in repentance].

That is, your Lord (%) sees what is hidden in your hearts of
good and evil, and He does not look at your deeds or your physical
appearance; rather He looks at your hearts and what is in them of
good and evil.

¢If you are righteous} in the sense that your intentions and aims
are focused on pleasing Allah, and you are keen to draw close to
Him, and there are no aspirations in your heart that are contrary to
the will of Allah,
€then verily He is Oft-Forgiving to those who constantly turn to Him}
that is, those who turn back to Him at all times. So if Allah sees into
a person’s heart and knows that there is nothing in it except devotion
to Him and love for Him and for that which will bring him closer to
Him, then — even if that person sometimes behaves in accordance
with human inclinations — Allah will pardon him and forgive him for
the occasional slip that is out of character.
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17:26. Give kinsfolk their due, and those in need, and wayfarers; but
do not squander your wealth wastefully.
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17:27. For squanderers are the brothers of the devils. And the Shaytan
[the Devil] is ever ungrateful to his Lord.

17:28. If you [O Muhammad] must turn away from them whilst seeking
mercy from your Lord for which you hope,'” then say to them
words of comfort.

17:29. Do not keep your hand tied to your neck [like a miser], or stretch
it forth to its utmost extent [like a squanderer], lest you become
blameworthy and destitute.

17:30. Verily your Lord gives abundantly to whomever He will and
sparingly [to whomever He will]. Verily He is well aware of
His slaves and sees them all.

4Give kinsfolk their due of kindness and honour, both that which
is obligatory and that which is sunnah. These rights vary according
to the situation, the degree of relationship and the extent of need at
different times.
gand those in needp — give them their due of zakah and other forms
of charity in order to meet their needs
dand wayfarers} this refers to the stranger who is cut off from his
homeland. They should all be given from one’s wealth, in such a
way that does not harm the giver and is not more than is appropriate,
because that would come under the heading of squandering, which
Allah has prohibited.

¢For squanderers are the brothers of the devilsp because the
Shaytéan only calls people to that which is blameworthy, so he calls
people to be miserly and stingy, then if they disobey him, he calls
them to be extravagant and to squander their wealth, whereas Allah
(35) only enjoins moderation in all things and praises people for that,
as He says, describing the righteous slaves of the Most Gracious:

'7 This refers to a situation in which he had no resources with which to help
them, and was himself hoping for mercy, that is, provision, from his Lord.
(at-Tabari)
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¢And who, when they spend, are neither extravagant nor stingy, but
follow a middle path between the [two].1 (al-Furgan 25: 67)

#Do not keep your hand tied to your neck [like a miser]} this is
a metaphor for extreme stinginess and miserliness
gor stretch it forth to its utmost extent [like a squanderer], spending
it on that which is not necessary or more than is appropriate.
dlest you become, if you do that,
gblameworthy} that is, subject to blame for what you did
dand destituted that is, empty-handed, with no wealth left and not
deserving any praise.

The command to give kinsfolk their due is addressed to the one
who has the means and can afford it. As for the one who does not have
the means or cannot afford it, Allah (4g) instructs him to apologise
by saying kind words:
¢If you [O Muhammad] must turn away from them whilst seeking
mercy from your Lord for which you hopel that is, if you must turn
away from giving to them until some other time, hoping that Allah
will make things easier,
gthen say to them words of comfort} that is, kind and gentle words,
with a promise to give them something as soon as you can afford it,
and apologise for not being able to give them something at present,
so that they may go back reassured and comforted, as Allah (45) says
elsewhere:

¢Kind words and forgiveness are better than charity followed by
hurtful words. ..} (al-Bagarah 2: 263)

By His kindness towards His slaves, Allah (4£) instructs them to
expect mercy and provision from Him. By the same token, promising
to give charity and be generous when one can afford it is in itself an
act of worship, because thinking of doing a good deed is in itself a
good deed. Hence the individual should do whatever he is able to do
of good, and he should have the intention to do whatever he is not
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able to do, so that he will be rewarded for that and in the hope that
Allah may make it easy to do it, because of his hope.

Then Allah ($5) tells us that He grants abundant provision to
whomever He will among His slaves, and He grants it sparingly to
whomever He will, in accordance with His wisdom.
gVerily He is well aware of His slaves and sees them allp and He
gives them according to what He knows is good for them, and He
deals with them on the basis of kindness and generosity.
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17:31. Do not kill your children for fear of poverty, for We will provide
for them and for you. Verily killing them is a grave sin.

This is by His mercy towards His slaves, for He is more merciful
towards them than their own parents. Therefore He forbids parents
to kill their children for fear of poverty and want, and He guarantees
to provide for all. He informs us that killing them is a grave major
sin; in fact it is one of the worst of major sins, because of the loss of
mercy from the heart, grave disobedience and transgression by killing
children who never did anything wrong.
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17:32. Do not approach fornication [or adultery], for it is shameful, an
abominable way indeed.
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The prohibition on approaching the matter is more eloquent
than the prohibition on simply doing it, because this includes the
prohibition of all precursors that lead to it, for:

«...whoever lets his flocks graze around the protected area will soon
find his flocks transgressing upon it.» (Bukhari and Muslim)

That is especially applicable with regard to this matter, as many
people have the strongest inclination towards it.

Allah describes fornication (or adultery), because of its abhorrent
nature, as §shameful} that is, a sin which is regarded as shameful
and evil according to Islamic teachings, reason and human nature,
because it involves transgression of the sacred limits set by Allah, and
it is also a transgression against the woman and against her family or
husband, it causes trouble in marriages, mixes lineages, and leads to
other negative consequences.

¢an abominable way indeed$ that is, an evil way, the way of one
who has the audacity to commit that grave sin.
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17:33. Do not kill, for that is forbidden by Allah, except in the course
of justice. If anyone is killed wrongfully, We have given his
heir authority [to seek legal retribution or compensation, or to
forgive], but he should not exceed the bounds in the matter of
killing, for he is already supported [by Islamic law].

This applies to every soul the killing of which is ¢forbidden by
Allah), whether it is young or old, male or female, free or slave,
Muslim or a non-Muslim who has a covenant with the Muslims.
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gexcept in the course of justiced such as a life for a life; execution
of a previously-married adulterer or an (apostate) who leaves his
religion and splits from the main body of the Muslims; or cases of self-
defence where the attacker cannot be warded off except by killing him.

¢If anyone is killed wrongfully} that is, unlawfully
§We have given his heirp, who is the closest to him of his male
relatives on his father’s side and his heirs
dauthorityp to seek legal retribution (gisds) from the killer. That
is when the conditions for this retribution are met, namely that the
killing was deliberate and the killer was the aggressor (who initiated
the fight), and both are of equal standing.

4but he that is, the heir
¢should not exceed the bounds in the matter of killing, for he is
already supported [by Islamic law]$. Exceeding the bounds means
overstepping the mark, either by mutilating the killer, or killing him in
a manner different from that in which he killed the victim, or killing
someone other than the killer.

This verse indicates that the right to legal retribution belongs to
the heir, so no retribution can be exacted except with his permission,
and if he forgives the killer, retribution is waived. It also indicates
that Allah will help the heir of the victim against the killer and anyone
who helped the killer, until he is able to settle the score.
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17:34. Do not touch the orphan’s property, before he comes of age,
except to improve it; and fulfil [all] covenants, for [every]
covenant will be asked about.
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This highlights Allah’s kindness and mercy towards the orphan
who has lost his father when he is still small and is not aware of
what is in his own best interests, nor is he in a position to achieve
that. Allah instructs the orphan’s guardians to take care of him and
his wealth, and to handle it in a manner that best serves his interests.
The guardians are not to touch it gexcept to improve itp by doing
business with it, not exposing it to danger, and working to make it
grow. That should continue until the orphan €comes of age, that
is, until he reaches puberty and becomes mature. When he comes
of age, guardianship over him ends; he becomes in charge of his
own affairs and his wealth is to be given to him, as Allah (4%) says
elsewhere:

¢...Then, if you find that they have sound judgement, hand over their
property to them...} (an-Nisa'4: 6)

dand fulfil [all] covenants} that you make, whether the covenant
is with Allah or with other people
¢for [every] covenant will be asked about} that is, you will be asked
whether you fulfilled it or not; if you fulfilled it, then you will have
a great reward, but if you did not, then you will carry a great burden
of sin.
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17:35. Give full measure when you measure, and weigh with accurate
scales; that is better and more seemly in the end.

This is an instruction to be fair and to give full weight and measure,
without overcharging or giving short measure. From the general
meaning of the verse it is understood that all kinds of cheating are
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prohibited. whether that has to do with price, quality or the terms of
any deal entered into, and it is enjoined to be sincere and honest in
all dealings.

¢that is betterp than not doing so
gand more seemly in the end} that is, it leads to better consequences, for
by following this advice, one will be safe from any bad consequences
and will attain blessing (barakah).
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17:36. Do not pursue [beliefs, rumours, slander and the like] of which
you have no certain knowledge, for verily, the hearing, the sight,
and the heart, all of these will be asked about.

That is, do not pursue that of which you have no knowledge; rather
you should make sure that everything you say or do is verified or
proven. So do not think that you can get away with it, for it will be
recorded either for you or against you.
gfor verily, the hearing, the sight, and the heart, all of these will be
asked aboutj. So the individual — who knows that he is responsible
for all that he says and does, and for the way in which he uses his
faculties which Allah has created so that he might worship Him —
must prepare his answers to that questioning, and that can only be
done by using all his faculties in servitude to Allah, doing acts of
devotion to Him alone and refraining from that which Allah (4g)
hates.
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17:37. Do not walk on the earth with insolence, for you cannot cleave
the earth, nor can you rival the mountains in height.

17:38. The evil of all that is hateful to your Lord.

17:39. This is part of the wisdom that your Lord has revealed to you
{O Muhammad]. Do not associate with Allah any other god,
lest you be thrown into hell, blameworthy and outcast.

¢§Do not walk on the earth with insolence} that is, with arrogance,
too proud to accept the truth and looking down on others, for if you
do that ¢you cannot cleave the earth, nor can you rival the mountains
in height® in your arrogance; rather you will be insignificant before
Allah and despised by people, hated and resented for having acquired
the worst and most reprehensible of characteristics without being able
to attain even some of what you are pursuing.

€§The evil of all that}» namely the things that Allah has prohibited,
that are mentioned above (77: 22), where Allah says €Do not associate
with Allah any other godj, and the prohibition on disobedience to
parents, and so on,
dis hateful to your Lord} that is, all of that will harm those who do
it and Allah (45) hates it and disapproves of it.

¢ Thisp that We have explained of these important rulings
§is part of the wisdom that your Lord has revealed to you {O
Muhammad]}. Wisdom is enjoining good deeds and noble
characteristics, and forbidding evil characteristics and bad deeds.
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The good deeds mentioned in these verses are part of the sublime
wisdom that the Lord of the worlds revealed to the leader of the
Messengers in the noblest of Books, so as to enjoin them upon the
best of nations. So they are part of that wisdom which, if anyone is
granted it, then he has been granted a great deal of good.

This passage ends with the prohibition on worshipping anything
other than Allah, as it began: Do not associate with Allah any other
god, lest you be thrown into hell} that is, to abide therein forever,
for whoever ascribes any partner to Allah, Allah will forbid paradise
to him, and his abode will be hell.
gblameworthy and outcast} that is, lest you be subject to blame,
curses and criticism from Allah, His angels and all the people.
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17:40. Has your Lord favoured you with sons and taken for Himself
daughters from among the angels? Verily, you are uttering a
dreadful word!

This is a stern denunciation of those who claimed that Allah had
taken from among His creation daughters.

¢§Has your Lord favoured you with sons} that is, Has He chosen
for you that which is best and perfect, and taken for Himself from
among the angels females — as they claimed that the angels were the
daughters of Allah.

¢ Verily, you are uttering a dreadful word!p which implies the worst
insolence towards Allah, as you attribute offspring to Him, which
would imply need on His part, and would imply that some of His
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creation have no need of Him. Moreover, you attributed the inferior
of the two to Him, namely the females, when He is the One Who
created you, and you say that He chose the males for you. Exalted
be Allah far above what the wrongdoers say.
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17:41. We have explained [the truth] in this Qur’an in various ways, so
that they may pay heed, but it only increases them in aversion.

17:42. Say [O Muhammad]: If there were [other] gods with Him, as

they say, they would surely have sought a way to the Lord of
the Throne.'8

17:43. Glory be to Him, and exalted be He far above what they say!

17:44. The seven heavens and the earth, and all those who are therein,
glorify Him. There is not a thing that does not glorify Him with
praise, but you do not understand their glorification. Verily He
is Forbearing, Oft-Forgiving.

Here Allah (4%) tells us that He has explained all issues to His
slaves in this Qur’an. In other words, He discusses various rulings
and clarifies them, presenting a great deal of evidence and proof for
that to which He calls people, and He exhorts and reminds so that they

® What is meant is that they would have sought a way to challenge Him
(al-Qurtubi, from Ibn ‘Abbas [radiva Alléhu ‘anhuma — may Allah be
pleased with both of them]); another view is that they would have sought
a way to draw near to Him. (at-Tabari)
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will remember that which will benefit them and thus follow it, and
that which will harm them and thus refrain from it. But most people
insist on turning away from the revelations of Allah, because of their
resentment towards the truth and their love for that which they are
following of falsehood, to the extent that they are fanatically devoted
to the falsehood and they do not listen to the revelations of Allah or
pay attention to them.

The issue for which the most proof and evidence is presented is the
oneness of Allah, which is the most important of fundamental issues.
Allah enjoins it, forbids the opposite, and establishes a great deal of
rational and textual proof for it, to the extent that if one listens to some
of it, no room will be left in his heart for any doubt or confusion.

Among the evidence for that is the rational evidence that is
mentioned here:
§Say} to the polytheists who associate another god with Allah:
¢If there were [other] gods with Him, as they say} that is, according
to their claims and fabrications,
¢they would surely have sought a way to the Lord of the Thronej
that is, they would have tried to seek a way to worship Him and draw
close to Him, seeking nearness to Him. So how can the weak human
being, who realises how great is his need to be a true slave of his
Lord, associate another god with Allah? Can this be anything but the
worst wrongdoing and the greatest foolishness?

According to this interpretation, the meaning of this verse is similar
to that of the verses in which Allah says: §Those upon whom they
call themselves seek nearness to their Lord} (/7: 57) and:

¢On the day when He gathers them together with those whom they
worshipped besides Allah, He will ask:'® Did you lead these slaves

19 This question will be put to those who were wrongfully worshipped, such
as the angels, ‘Eesa (32X ), Prophets, righteous people, ‘saints’, idols and
SO on.
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of Mine astray, or did they stray from the [right] path by themselves?
They will say: Glory be to You! It was not proper for us to take anyone
as an ally besides You [and worship him]%°...3 (al-Furgdn 25: 17-18)

Or it may be that what is meant by the words §If there were [other]
gods with Him, as they say, they would surely have sought a way to
the Lord of the Throned is: they would have sought a way to reach
Him and they would have tried to challenge Allah (4¢), then if they
overcame Him, the one who prevailed would be the Lord and God.
However, they already knew and admitted that the gods whom they
worshipped besides Allah were subjugated and inferior, and had no
control over anything. So why did they take them as gods, if they
were like that? In this case, the meaning is like that of the verse in
which Allah (45) says:

gAllah has never begotten a son, nor is there any god besides Him.
[In that case,] each god would have taken full control of what he had
created, and each would have rushed to gain supremacy over the
others.. )) (al-Mu 'minoon 23: 91)

4Glory be to Him, and exalted be He}» that is, He is to be declared
holy and far above
dwhat they sayj» of ascribing partners and rivals to Him, for He is
sublime and great, and His Majesty is so immense that there can be no
gods besides Him. Those who say such a thing have gone far astray
and committed a grievous wrongdoing.

In comparison to His greatness, great creations are as nothing. In
comparison to His Majesty, the greatness of the seven heavens and
all those who are in them, and of the seven earths and all those who
are in them, is very small indeed.
¢... On the Day of Resurrection, the entire earth will be in His grip,
and the heavens will be rolled up in His Right Hand...} (az-Zumar
39:67)

20 A question is implied here: so how could we have asked anyone else to
take us as allies and worship us besides You? (ash-Shawkani)
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Both the upper and lower realms are inherently in need of Him,
and this need is never absent from anyone at any time. This need, in
all aspects, is the need for creation, provision and care, a need which
they have no choice but to feel until He becomes the object of worship
and focus of love, to which they seek to draw near and they turn to
Him in all situations. Hence He says:

4 The seven heavens and the earth, and all those who are therein,
glorify Him. There is not a thing} human, animal, tree, plant,
inanimate, living or dead €that does not glorify Him with praise}
implicitly or explicitly

€but you do not understand their glorification} that is, the glorification
of all other creatures that do not speak your language, but the Knower
of the unseen encompasses them all with His knowledge.

€ Verily He is Forbearing, Oft-Forgiving} as He does not hasten to
punish the one who says concerning Him a word at which the heavens
might almost be torn apart, the earth split asunder, and the mountains
come tumbling down (cf. 19: 90). Rather He gives respite, bestows
blessings upon them, overlooks their deeds, grants them provision
and calls them to His door, so that they might repent from this grave
sin, so that He might give them an immense reward and forgive them.
Were it not for His forbearance and forgiveness, the heavens would

fall upon the earth and no living creature would be left on the surface
of the earth.
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17:45. When you recite the Qur’an, We place between you and those
who do not believe in the hereafter a hidden barrier,?!

17:46. And We have placed covers on their hearts so that they will not
understand it, and deafness in their ears; when you mention your
Lord alone in the Qur’an, they turn their backs in aversion.

17:47. We know best what they are listening for when they listen to
you, and what they say when they converse in private, when
the wrongdoers say: [If you were to follow Muhammad] you
would be following none but a man who is bewitched.

17:48. See what they liken you to! Thus they have gone astray and
cannot find a way.

Here Allah (4¢) tells us about His punishment of those disbelievers
in the truth who reject it and turn away from it: He then bars them
from faith, as He says:

§When you recite the Qur’anj in which there is exhortation,
admonition, guidance, faith, goodness and a great deal of knowledge,
¢ We place between you and those who do not believe in the hereafter
a hidden barrier} that prevents them from understanding it correctly,
grasping the true meaning and submitting to the goodness to which
they are called.

§And We have placed covers on their heartsp so that they do not
understand the meanings of the Qur’an; rather they listen to it in such
a way that proof is established against them
dand deafness in their ears} so that they are prevented from hearing.
gwhen you mention your Lord alone in the Qur’an} calling them to
affirm His oneness, and forbidding them to ascribe partners to Him
gthey turn their backs in aversion} and resentment towards that idea,
out of love for that which they are following of falsehood. This is like
the verse in which Allah (4g) says:

2l That is so that they will not understand it, as a punishment for their
(stubborn) disbelief. (at-Tabari)
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#When Allah alone is mentioned, the hearts of those who do not
believe in the hereafter shrink with aversion, but when [gods] other
than Him are mentioned, they rejoice. (az-Zumar 39: 45)

§We know best what they are listening for$ that is, We only
prevented them from benefiting when they hear the Qur’an because
We know that their aim is wrong; they want to find the least reason to
criticise it. They are not listening for the purpose of seeking guidance
or accepting the truth; rather their intention is not to follow it. One
who is like that will not benefit from listening to it in the slightest.
Hence Allah says:
¢...when they listen to you, and what they say when they converse
in private, when the wrongdoers say® when they converse in private
4[If you were to follow Muhammad] you would be following none
but a man who is bewitchedj. If this is the evil conversation that
they had amongst themselves, basing it on the assumption that he
was bewitched, then it is certain that they were not taking what he
said seriously, and they thought that he was simply murmuring, not
knowing what he was saying.

¢See what they liken you to!} This is expressing astonishment
because it is the most misguided of likenesses and the furthest from
the truth.
g Thus they have gone astray$ by doing that, or it became a cause of
their misguidance, because they base their judgement of him on that
assumption, and that which is based on something evil is worse than it.
4and cannot find a way}s that is, they will not be guided in any way,
thus their share is pure misguidance and utter wrongdoing.
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17:49. They say: What! When we have turned into bones and dust, will
we really be raised up and created anew?

17:50. Say: Even if you turned to stone or iron,

17:51. orany other substance you think even more unlikely [to be given
life]. Then they will say: Who will bring us back [to life]? Say:
The One Who brought you into being in the first instance. They
will nod their heads at you [in disbelief and mockery] and say:
When will that be? Say: It may well be soon.

17:52. On the day when He calls you, you will respond by praising
Him and think that you have tarried but a short while.

Here Allah (4g) tells us what was said by those who denied the
resurrection, disbelieved in it and thought it unlikely.

gThey say: What! When we have turned into bones and dust} that
is, when our bodies have disintegrated completely,
gwill we really be raised up and created anew?} That is, that
will never happen and it is impossible — according to their claim.
They demonstrated extreme ignorance when they disbelieved the
Messengers of Allah, denied the signs of Allah, and compared the
power of the Creator of the heavens and the earth to their puny and
weak powers. As they saw that it was impossible for them and they
could not do it, they assumed that the power of Allah was equally
weak.

Glory be to the One Who made some of His creation, who claimed
that they were people of mature thinking and intellect, into an example
of ignorance of the most obvious of things, for which there is the
clearest proof, in order to show His slaves that no one can achieve
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anything except by His help, otherwise there is nothing but doom
and misery.

4Our Lord, do not let our hearts deviate now after You have guided us,
and bestow upon us mercy from Yourself; for You are the Bestower.
(Al ‘Imrdn 3: 8)

Hence Allah instructed His Messenger (££) to say to these people
who denied the resurrection because they thought that it was unlikely:

¢Say: Even if you turned to stone or iron, or any other substance
you think even more unlikely [to be given life]} that is, so that you
will be safe — or so you claim — from the power of Allah reaching you
or His will being done concerning you. For you cannot escape Allah,
no matter what state you are in and no matter what you are turned
to. You have no control over yourselves in this life or after death, so
leave control and disposal of affairs to the One Who has power over
all things and Who encompasses all things.

€ Then they will sayp when you establish proof against them
concerning the resurrection:
€Who will bring us back [to life]? Say: The One Who brought you
into being in the first instancej. As He originated you, when you were
nothing worth mentioning, He will recreate you:

§...As We originated creation, so We will repeat it...} (al-4Anbiya’
21:104)

¢§They will nod their heads at you [in disbelief and mockery]$
that is, in denial and amazement at what you say
dand say: When will that be?} That is, when will this resurrection of
which you speak come to pass? They are not affirming the idea of the
resurrection; rather this is foolishness on their part, and is intended
to cause annoyance.
¢Say: It may well be soonjs. There is no benefit in knowing the exact
time of it; rather the benefit is to affirm it, establish it as a belief and
prove it. Otherwise everything that is coming is near at hand.
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#On the day when He calls you} to the resurrection, and the
Trumpet is blown
dyou will respond by praising Himj that is, you will submit to His
command and you will not be able to rebel against Him.
¢by praising Him} — for He is worthy of praise for all that He does,
and He will requite people for their deeds when He gathers them on
the Day of Judgement.

gand think that you have tarried but a short while} because it will
happen so quickly, and whatever you had enjoyed of pleasures will be
as if it never happened. This is the event of which the deniers asked
¢ When will that be?} They will regret it bitterly when it comes, and
it is said to them:

g...This is what you used to deny.$ (al-Mutaffifeen 83: 17)
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17:53. Tell My slaves that they should say what is best,?> for Shaytin
sows discord among them. Verily Shaytan is to man an avowed
enemy.

17:54. Your Lord knows you best: if He wills, He will have mercy on
you and if He wills, He will punish you. We have not sent you

[O Muhammad] to be in charge of them.

> What is meant is to speak in a courteous and gracious manner, and not
to respond in kind to harsh words.
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17:55. And your Lord knows best all who are in the heavens and on
earth. Indeed We have exalted some of the Prophets above
others, and to Dawood We gave the Zaboor [Psalms].

This is by His kindness towards His slaves, as He enjoined upon
them the best manners, deeds and words that lead to happiness in this
world and the hereafter.

¢Tell My slaves that they should say what is besty — this is
enjoining all words that bring one closer to Allah, such as reading
Qur’an, remembering Him (dhikr), acquiring knowledge, enjoining
what is right, forbidding what is wrong, and speaking good and
kind words to people in a manner that is appropriate to their various
positions and status. If there is a choice between two good things,
then it is enjoined to give precedence to the better of the two, if it is
not possible to combine both.

Speaking good words leads to developing good manners and doing
righteous deeds, for the one who controls his tongue will be in control
of all his affairs.

gfor Shaytan sows discord among themp that is, he strives to
create trouble between people in a manner that is detrimental to
their religious commitment and worldly affairs. The remedy for that
is not to obey him, by avoiding the inappropriate talk to which he
calls people, and by being soft and gentle with one another, so as
to suppress the Shaytan who seeks to spread discord among them,
because he is their true enemy whom they should oppose, for he calls
them to:

4...become inhabitants of the raging fire. (Farir 35. 6)

As for brothers in Islam, even if the Shaytdn manages to sow
discord among them and create enmity between them, the right thing
to do is strive against their enemy and suppress their inclinations
towards evil, through which the Shaytan finds a way to influence
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them. By doing so, they will be obeying their Lord, putting their
affairs in order and following the path of wisdom.

¢ Your Lord knows you best}, better than you know yourselves.
Hence He only wants what is good for you and He only enjoins upon
you that which is in your best interests. You may want something
when the opposite is better.

4if He wills, He will have mercy on you and if He wills, He will
punish youp. Hence He guides whomever He will to take the measures
that lead to mercy, and He forsakes whomever He will, so that he will
go astray and will become deserving of punishment.

¢ We have not sent you [O Muhammad] to be in charge of themp
and to control their affairs and requite them for their deeds. Rather
Allah is in charge of them, and your role is to convey the message
and guide people to the straight path.

§And your Lord knows best all who are in the heavens and on
earth of all types of creatures, so He gives each of them what he
deserves, according to His wisdom, and He favours some of them
over others in terms of both physical and intangible qualities, just
as He favoured some of the Prophets, who all have in common the
fact that they received revelation, over others in terms of virtues
and characteristics that had to do with what Allah blessed them
with of physical characteristics, pleasant manners and attitudes,
righteous deeds, number of followers, and revelation of Books
to some of them that contained rulings and beliefs, as He sent
down to Didwood the Zaboor (Psalms), which is the well-known
Book.

As it is the case that Allah favoured some of them over others, and
gave to some of them Books, why do those who reject Muhammad
(#2) deny what Allah has sent down to him and what He has blessed
him with of prophethood and the Book?
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17:56. Say: Call on those whom you claim [to be gods]?* besides Him;
they have no power to relieve you of harm or divert it from you.

17:57. Those upon whom they call themselves seek nearness to their
Lord, [competing to see] which of them will be nearest. They
hope for His mercy and fear His punishment, for verily the
punishment of your Lord is something to be dreaded.

€Say} to the polytheists who ascribe partners to Allah and take
others as gods which they worship as they worship Allah, and they
call upon them as they call upon Him, and instruct them to correct
what they claim and believe, if they are sincere:
€Call on those whom you claim [to be gods] besides Allah, and see
whether they can benefit you or ward off harm from you, for they
ghave no power to relieve you of harm or divert it from you}, such as
sickness, poverty, hardship and so on. They cannot ward it off at all,
and they also have no power to divert it from one person to another,
or to change it from hardship to something less severe.

If this is how they are, then why do you call upon them besides
Allah? For they have no attributes of perfection and do not do
any useful deeds, so taking them as gods is lacking in religious
understanding and reason, and it is foolishness.

23 Those who are falsely worshipped, who are referred to in this and the
following verse, are ‘Eesd, ‘Uzayr and the angels; they have no power to
benefit or harm in and of themselves, and are themselves devoted slaves
of Allah.
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What is astounding is that when foolishness becomes a common
practice and is received from misguided parents, a person sees it as
being right thinking, and he sees sincere devotion to Allah alone,
the One Who is perfect and bestows all blessings, both apparent and
invisible, as foolishness and as something strange, as the polytheists
said:

&Has he made all the gods into one God? This is indeed most strange! j»
(Sad 38: 5)

Then Allah tells us that those whom they worship besides Allah
are completely distracted from them because they are concerned with
showing their own need for Allah and seeking to draw near to Him:

gThose upon whom they call} among the Prophets, the righteous
and the angels
¢themselves seek nearness to their Lord, [competing to see] which of
them will be nearest} that is, they compete in drawing near to their
Lord, striving their utmost to do righteous deeds that will bring them
closer to Allah and to His mercy, for they fear His punishment, so
they avoid everything that may lead to it.
gfor verily the punishment of your Lord is something to be dreaded}
that is, it is something to be feared greatly and one should keep away
from anything that could lead to it.

These three things — fear, hope and love — which Allah describes
as the characteristics of those who are close to Him are the basis and
prerequisites for all goodness. Whoever has all of them, all his affairs
will be in order, but if his heart is devoid of them, good things will
disperse from around him and he will be surrounded by troubles.

The sign of love is that which Allah mentions, that a person strives
hard to do everything that will bring him closer to Allah, and he
competes with others in drawing closer to Him, intending all his deeds
for Allah alone, being utterly sincere in doing them and doing them
in the best possible manner. Whoever claims that he loves Allah, but
does not do this, is lying.
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17:58. There is no city but We will destroy it before the Day of
Resurrection, or punish it severely. That is written in the Book
[of our decrees].?*

That is, there is no city among the cities that disbelieved in the
Messengers but it will inevitably be destroyed or punished severely
before the Day of Resurrection. This is a decree that has been ordained
by Allah, and it will inevitably come to pass. So let the disbelievers
hasten to turn to Allah and believe in His Messengers, before they
reach a point where punishment will become inevitable.
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17:59. Nothing prevents Us from sending signs except that the earlier
people rejected them. We sent the she-camel to Thamood as a
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clear sign, yet they rejected her. We send signs only by way of
instilling fear.

17:60. And [remember] when We said to you: Verily your Lord
encompasses humankind [with His knowledge and might]. We

2% That is, al-Lawh al-Mahfoodh.
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did not make the sight which We showed you,?’ and the accursed
tree?® [mentioned] in the Qur’an, except as a test for the people.
We seek to instil fear in their hearts, but it only increases their
inordinate transgression.

Here Allah (45) refers to His mercy in that He did not send down
the signs demanded by the disbelievers. Nothing prevented Him from
sending them except the possibility of their rejecting them, for if they
had rejected them, the punishment would have been hastened for
them and would have come upon them without delay, as happened
to earlier generations who disbelieved in His signs.

One of the greatest signs is that which Allah sent to Thamood,
namely the great she-camel, but they rejected that sign, so that fate
befell them of which Allah tells us in His Book. And these people (the
disbelievers of Makkah) are the same: even if great signs were to come
to them, they would not believe. What prevented them from believing
was not the fact that what the Messenger brought was unclear, as a
result of which they were uncertain as to whether it was true or false,
for He brought a great deal of proof which pointed to the soundness of
the message he brought, which would lead to guidance for anyone who
was seeking guidance. Any other sign (that they demanded) would
be the same, so they would inevitably think of it as they thought of
other signs. Therefore not sending another sign, when this was the
case, was better for them.

¢ We send signs only by way of instilling fearj that is, the purpose
behind it is not to lead them to faith that could not be achieved
otherwise; rather the purpose is to instil fear, so as to deter them
(from their obstinate behaviour).

25 This refers to the Prophet’s Isrd’ (Night Journey).

26 This refers to the tree of az-Zaqqoom, mentioned in (ad-Dukhdn 44: 43-44),
from which the people of hell will be fed.
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gAnd [remember] when We said to you: Verily your Lord
encompasses humankind [with His knowledge and might]}, so they
have nowhere to turn to and no refuge to escape from Him. This is
sufficient for anyone who has intellect to refrain from that which is
hateful to Allah, Who encompasses humankind.

gWe did not make the sight which We showed you, and the
accursed tree [mentioned] in the Qur’an, except as a test for the
peoplep. The majority of commentators are of the view that the sight
mentioned here refers to the Night Journey (Isrd’) and the tree is the
tree of az-Zaqqoom that grows from the depths of hell.

What is meant is that if these two things have become a trial or
test that causes confusion to people, to the extent that the disbelievers
become more stubborn in their disbelief and increase in evil, and
some of those who had weak faith recanted their faith because
what the Prophet (££) told them — of events that occurred during
the Night Journey, and what happened during that journey from the
Sacred Mosque to the Distant Mosque — was so extraordinary, and
what he told them about a tree growing from the depths of hell was
also extraordinary, and this is what made them reject faith and not
accept it, then how about if they saw great signs and remarkable
extraordinary events? Is that not more likely to lead to an increase
in their evil? Therefore Allah had mercy on them and diverted that
from them.

Hence you will understand that it is more appropriate that the
Qur’an and Sunnah did not describe in clear terms major events that
would occur at later times, because when it comes to things the like
of which people have never seen, their minds may not accept them
if they are told of them before they happen, which may then become
a cause of doubt in the hearts of some believers, and may prevent
others from entering Islam, as they are put off from it. Rather Allah
refers to such matters in very general and ambiguous words that refer
to all that will happen.
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¢We seek to instil fear in their heartsp by means of the signs
¢but it only increases their inordinate transgression.
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17:61. And [remember] when We said to the angels: Prostrate before
Adam, and they [all] prostrated except Iblees. He said: Should
| prostrate before one whom You have created from clay?

17:62. [Iblees] said: Do you see this one whom You have honoured
above me? [f You give me respite until the Day of Resurrection,
I will surely bring his offspring under my sway, all but a few.

17:63. [Allah] said: Go ahead; whoever among them follows you, verily
hell will be the recompense of you all, an ample recompense.

17:64. Entice whomever among them you can with your voice; mobilise
your cavalry and infantry against them;?’ share with them in
their wealth and their children,?® and make promises to them.
But Shaytan makes promises to them only in order to deceive
them.

27 What is meant is use all the means at your disposal against them.
(al-Qurtubi)

28 What is meant is causing them to acquire and dispose of wealth in unlawful
ways, and to produce children in unlawful ways (by means of fornication).
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17:65. Verily you will have no power over My slaves, and sufficient
is Allah as a guardian.

Here Allah (4¢) points out to His slaves the extent of Shaytan’s
enmity and his keenness to mislead them, and that when Allah created
Adam, he (Shaytdn) was too arrogant to prostrate to him.
4He said} out of arrogance: §Should I prostrate before one whom
You have created from clay?j He claimed that he was better than him,
because he had been created from fire. We have mentioned above how
wrong this false analogy was, in many aspects.

When it became clear to Iblees that Allah had favoured Adam, he
said to Allah: €Do you see this one whom You have honoured above
me? If You give me respite until the Day of Resurrection, [ will surely
bring his offspring under my sway} that is, I will mislead them and
not spare anyone,
4all but a few}. The evil one knew that there would inevitably be
some who would oppose him and disobey him.

Therefore Allah said to him: §Go ahead; whoever among them
follows youd and chooses you above his true Lord
4verily hell will be the recompense of you all, an ample recompense
that is, it is saved for you as requital for your deeds.

Then Allah told him to do all that he could to misguide them,
saying: §Entice whomever among them you can with your voicep —
this includes everyone who calls others to sin.
gmobilise your cavalry and infantry against them} — this includes
everyone who rides or walks in the course of committing sin and
disobedience towards Allah; he is one of the cavalry and infantry of
the Shaytan.

What is meant is that Allah tests people by means of this avowed
enemy who calls them to disobey Allah by his words and deeds.
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¢share with them in their wealth and their children} — this includes
every sin that is connected to their wealth and children, such as
withholding zakadh and expiatory payments, not paying dues, not
disciplining children and raising them to do good and keep away
from evil, taking wealth unlawfully or using it inappropriately, and
acquiring money from bad sources.
In fact many of the commentators stated that sharing with the
Shaytan in wealth and children also includes not invoking the name
of Allah when eating, drinking and having intercourse, because
if a person does not invoke the name of Allah at those times, the
Shaytan will have a share of those things with him, as is mentioned in
the hadith.

gand make promises to them} that is, attractive promises that
have no substance. Hence Allah says: €But Shaytdn makes promises
to them only in order to deceive themj because his promise is false
and has no value, such as when he makes sin and false beliefs fair-
seeming to them and promises them reward for that, because they
think that they are following truth. Allah (%) says elsewhere:

€The Shaytan threatens you with poverty and instructs you to be
miserly, but Allah promises you His forgiveness and grace...p
(al-Bagarah 2: 268)

Having mentioned what the Shaytan wants to do to people, and
what helps to protect one from his temptations, which is true servitude
to Allah, adherence to faith and putting one’s trust in Him, Allah now
says: §Verily you will have no power over My slavesj that is, you
have no power to tempt them; rather Allah will ward off all evil from
them, if they are true slaves to Him, and He will protect them from
the accursed Shaytan and suffice them against him.
¢and sufficient is Allah as a guardian} for the one who puts his trust
in Him and complies with His commands.



Soorat al-Isrd’ (66-69) I 305

& &

o4 /3% € .z [ PO 2525 43 1 IS IS
S DR 2 s o 13 50T 3 ST (e 50 6T S5
,,:fﬁ,',g:_,; R sore . AL 232 4/;, RV A
J\;ﬁ.ﬂ Ll oL_:LYLb_,&Ju O Jwe fuj\g} Al Vi" 13} l....;:;)
S I W P ’) 7 7 % s 1/_/ 27 A ,/E{ > /% o
Jop AT G Gz ol 261 @) D8 50136 a2 A
s _’)/ 2 522 % 8% P P R 4 ’ﬁ}‘; P Kt
)Y ﬂffr{v\?-ﬁs.)‘);;:‘ TE) e=s S g ¥ 3 LLL pe=de
R N R I e i e e
(eSS 2V 7 Z8 SO )i 53 Gpb S T8 o3
(1‘\—11:4)..}]\;,,_.,)46 L)_;_.é‘g;
17:66. It is your Lord Who drives forward the ships for you on the sea,
so that you may seek of His bounty. Verily He is to you Most
Merciful.

17:67. When danger threatens you at sea, all those on whom you call
disappear [from your minds], except Him alone. But when He
brings you safe to dry land, you turn away from Him. Man is
ever ungrateful.

17:68. Do you then feel secure that He will not cause a tract of dry
land to swallow you up, or that He will not send against you a
violent squall of pebbles? Then you will find none to protect
you.

17:69. Or do you feel secure that He will not send you back [to sea]
once more, then send against you a tempest and drown you
because of your disbelief? Then you will find no one to help
you against Us.

Here Allah mentions the blessings that He has bestowed upon
people, as He has made to be of service to them ships and other
vessels, which He inspired them to make. And He has made the
tumultuous sea to be of service to them, carrying them on its surface,
so that people may benefit thereby, travelling, carrying their goods
and doing trade. This is by His mercy towards His slaves, for He is
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ever merciful and compassionate, giving them everything they want
and that is useful for them.

One of the signs of His mercy, which indicates that He is the only
One Who is deserving of worship, to the exclusion of all others, is
that if harm befalls them on the sea, and they fear that they will die
because of the high waves, those whom they used to worship besides
Allah at times of ease, among the living and the dead, vanish from
their minds, and it is as if they never called upon them at any time,
because they realise that those (objects of worship) are helpless and
incapable of granting relief from hardship. Instead they cry out to
the Originator of the earth and the heavens, Whose help all creatures
seek at times of hardship, and they call upon Him and beseech Him
with utter sincerity in such situations.

But when Allah grants them relief from hardship and brings them
safely to the shore, they forget the one on Whom they called, and
they associate others with Him that can neither bring benefit nor
cause harm, and can neither give nor withhold, and they turn away
from showing sincere devotion to their true Lord and Sovereign.
This is indicative of man’s ignorance and ingratitude, except those
whom Allah has guided and blessed with sound reasoning, so they
are guided to the straight path. Such a one knows that the One Who
grants relief from hardship and saves one from terrors is the only One
Who deserves to be shown sincerity in all one’s actions, at times of
ease and of hardship.

As for the one who fails and is left to his own devices and weak
reasoning, at the time of hardship he focuses only on his immediate
interests and need to be saved in that situation. But when he is saved
and the hardship is over, he thinks in his ignorance that he has managed
to escape from Allah, and the idea of consequences in this world never
crosses his mind, let alone consequences in the hereafter.

Therefore Allah reminds them by saying: ¢Do you then feel secure
that He will not cause a tract of dry land to swallow you up, or that
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He will not send against you a violent squall of pebbles?} That is,
He is able to do all things: if He so willed, He would send down
punishment upon you which would come upon you from beneath
you by means of the earth swallowing you up, or from above you by
means of showers of pebbles, and you would be destroyed, so do not
think that death or destruction can only come at sea.

If you do think that, then do you feel confident that €that He
will not send you back [to sea] once more, then send against you a
tempest} that is, a strong wind that destroys everything in its path
gand drown you because of your disbelief? Then you will find no
one to help you against Us and Allah does not wrong them in the
slightest.
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17:70. We have indeed honoured the sons of Adam, given them means
of transportation on land and sea, provided them with good
things, and have favoured them above many of those whom We
have created.

This is by His generosity and kindness towards them, the full extent
of which no one can know. He has honoured the children of Adam
in all ways, as He has honoured them with knowledge and reason,
sending the Messengers, sending down the Books, making some of
them His close friends and chosen ones, and bestowing upon them
blessings both visible and invisible.

dgiven them means of transportation on land} such as camels,
mules, donkeys and other means of transportation
gand sead such as ships and other vessels
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¢provided them with good things} such as food, drink, clothing and
spouses. There is nothing good that has to do with their needs, but
Allah has honoured them with it and made it available to them.

gand have favoured them above many of those whom We have
createdp by means of that for which He has singled them out of
blessings, virtues and qualities that are not given to other types of
creatures.

So will they not give thanks to the One Who has bestowed these
blessings and warded off harm? These blessings should not be a
barrier between them and the One Who bestowed them, and they
should not distract them from worshipping their Lord, let alone be
used to disobey Him.
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17:71. [Mention, O Muhammad] the day when We will summon every
community with their leaders. Those who are given their record
of deeds in their right hands will read their record; they will
never be wronged even by as much as the thread in the groove
of a date stone.

17:72. Those who are blind [to the truth] in this world will be blind in
the hereafter, and even further astray from the path [of truth].

Here Allah (4g) tells us how people will be on the Day of
Resurrection, and that He will call all people, with their leaders and
those who called them to true guidance, namely the Messengers
and their deputies. Each nation will be presented, brought by their
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Messenger who called them, and their deeds will be judged against
the Book to which the Messenger called them: were their deeds in
accordance with it or otherwise? Based on this criterion, they will be
divided into two groups:

§Those who are given their record of deeds in their right handsp
because they followed their leader who guided them to the straight
path, followed His Book and did a great deal of good deeds and few
bad deeds
¢will read their recordp happily and joyfully, rejoicing at what they
see in it
gthey will never be wronged even by as much as the thread in the
groove of a date stone}p with regard to what they did of good deeds.

§Those who are blind [to the truth] in this world} and did not

accept the truth or submit to it, rather they followed misguidance
¢will be blind in the hereafterp to following the path that leads to
paradise, just as they did not follow it in this world
€and even further astray from the path [of truth]} because the requital
matches the nature of the deed; as you sow, so shall you reap.
This verse indicates that every nation will be called to its religion and
Book: did it act in accordance with it or not? They will not be called
to account on the basis of the law of a Prophet whom they were not
instructed to follow, for Allah does not punish anyone except after
proof is established against him and he chooses to reject it.

People of goodness will be given their records of their deeds in
their right hands and they will rejoice greatly; people of evil will be
the opposite of that and they will not be able to read their records
because of the severity of their distress and grief.
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Verily, they were about to tempt you away from that which
We have revealed to you [O Muhammad]. so that you would
fabricate something else and attribute it to Us; then they would
have taken you as a close friend.

Had We not kept you steadfast, you would nearly have inclined
towards them a little.

In that case, We would have made you taste a double punishment
in this life, and a double punishment after death. Then you would
have found none to help you against Us.
They were about to hound you from the land in order to expel
you therefrom, but in that case they would not have remained
there after vou, except for a little while.

Such was Our way with the Messengers We sent before you [O
Muhammad], and you will find no change in Our way.?’

Here Allah (45) mentions His favour to His Messenger Muhammad
(3%2) and how He protected him from those who were keen to tempt
him away by all means:
¢ Verily, they were about to tempt you away from that which We
have revealed to you [O Muhammad], so that you would fabricate
something else and attribute it to Us} that is, they wanted something
of you but they did not get it. They used tricks to make you fabricate
and attribute to Allah something other than what We revealed to you,

29 What is meant here is that it is the way of Allah to send His punishment
upon people if they expelled the Messenger who was sent to them.
(at-Tabari)
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so that you would bring something that was in accordance with their
desires and you would abandon that which Allah had sent down to you.

¢thend if you had done what they wanted €they would have taken
you as a close friendj that is, one who was beloved and dearer to
them than their own loved ones, because of what Allah has bestowed
upon you of good manners and etiquette that endear you to everyone,
near and far, friend and enemy.

But you should understand that they only oppose you and show
enmity to you because of the truth that you have brought, not because
of your character. This is like the verse in which Allah (4g) says:

§We know well that what they say grieves you [O Muhammad]. It is
not you they disbelieve; rather it is the revelations of Allah that the
wrongdoers deny. (al-An'dm 6: 33)

Nevertheless, §Had We not kept you steadfastp in adherence to
the truth, and blessed you by enabling you to refrain from responding
to their call
gyou would nearly have inclined towards them a little}» because of
their persistence and your desire that they be guided.

4In that case}, if you had inclined towards what they wanted,
¢§We would have made you taste a double punishment in this life, and
a double punishment after deathj because of the perfect blessing that
Allah has bestowed upon you and because of your perfect knowledge.
€§Then you would have found none to help you against Us} to save
you from the punishment that would have befallen you, but Allah
(4g) protected you from that which leads to evil and from people,
and He made you steadfast and guided you to the straight path, and
you did not incline towards them at all. Thus He granted you a perfect
blessing.

g§They were about to hound you from the land in order to expel

you therefromj that is, because they hated for you to stay among
them, they almost drove you out of the land and expelled you from it.
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If they had done that, they would not have remained there after you,
except for a little while, until the punishment came upon them, as is
the way of Allah with all nations, which never changes or varies. For
every nation that rejected and expelled its Messenger, Allah hastened
its punishment.

When those who disbelieved plotted against him and expelled
him, it was not long before Allah punished them at Badr, where their
leaders were killed and they were weakened; to Him be praise.

This passage points to the individual’s great need for Allah to make
him steadfast, and indicates that he should keep beseeching his Lord,
asking Him to make him firm in his faith, and he should continue
striving by all means to attain that, because Allah said to the Prophet
(8), who is the most perfect of all people: €Had We not kept you
steadfast, you would nearly have inclined towards them a little}, so
how about others?

It is also a reminder from Allah to His Messenger (%) of His
blessings and how He protected him against evil. This indicates that
Allah loves for His slaves to notice the blessing that He bestows upon
them — when they are exposed to temptation — by protecting them
from it and keeping them steadfast in their faith.

We also see that the higher a person’s status is and the more
blessings he receives from Allah, the greater his sin and the more
serious the offence if he does something blameworthy, because Allah
reminded His Messenger (£) that if he did that — although he is far
above doing such a thing — then §We would have made you taste a
double punishment in this life, and a double punishment after death.
Then you would have found none to help you against Usj.

These verses also tell us that when Allah wills to destroy a
nation, their sins increase and become more serious in nature, thus
the punishment becomes inevitable, as is His way with all nations,
when they expelled their Messengers.
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17:78. Establish prayer at the decline of the sun [from the meridian]
until the darkness of the night, and recite the Qur’an at dawn, for
verily the recitation at dawn is ever witnessed [by the angels].3

17:79. And during the night wake up and pray [tahajjud], an additional

prayer for you [O Muhammady], so that your Lord may raise you
to a station of praise and honour.

v
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17:80. Say: My Lord, grant me a goodly entrance and a goodly exit,’"
and grant me from You a supporting power.

17:81. And say: The truth has come and falsehood has perished.
Falsehood is always bound to perish.

Here Allah (35) instructs His Prophet Muhammad (§£) to establish
prayer perfectly, with the proper outward movements and inward
focus of mind, at the prescribed times.

gat the decline of the sun [from the meridian]} that is, when it
begins to sink towards the western horizon, after reaching its zenith.
This includes dhuhr and ‘asr prayers.

30 The five daily prayers are included in this verse, from dhuhr (mid-day)
prayer through ‘asr (mid-afternoon) to maghrib (sunset) and ‘isha’ (night-
time, when it becomes dark), and finally fajr (dawn).

31 Many commentators said that this refers to the Prophet’s leaving Makkah
and entering Madinah.
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guntil the darkness of the night} this includes maghrib and ‘isha’
prayers.

¢and recite the Qur’an at dawnj that is, fajr prayer. It is referred to as
reciting the Qur'an because it is prescribed to recite at length in this
prayer more than in others, and because of the virtue of recitation,
because it is witnessed by Allah and by the angels of the night and
the angels of the day.

This verse mentions the times of the five daily prayers, and
indicates that the prayers that are to take place at these times are
obligatory, because the command refers specifically to them.

It also indicates that being on time is a condition of the prayer being
valid and that the time is the reason for the prayer being obligatory,
because Allah enjoins us to establish the prayers at these times. It also
indicates that dhuhr and ‘asr may be put together for a valid reason, as
may maghrib and ‘ishd’, because Allah mentioned their times together.

This verse also highlights the virtue of fajr prayer and of reciting
at length in it, and highlights the fact that recitation is an essential
part of the prayer, because calling an act of worship by the name of
one of its parts indicates that that part is obligatory.

¢And during the night wake up and pray [tahajjud]} that is, pray
at any part of the night
dan additional prayer for you [O Muhammad]} that is, so that prayer
at night may be something additional for you, so as to raise you in
status, unlike others for whom it is expiation of sins.

And it may be that what is meant is that the five daily prayers
are obligatory for you (O Muhammad [#£]) and for the believers,
unlike prayers at night, which are obligatory for you in particular (O
Muhammad [#£]), because of your special status before Allah; as
He wants to honour you, He has made your duties greater than those
of others, so as to increase you in reward and so that you may attain
thereby the station of praise and glory (al-magam al-mahmood), which
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is the station for which the first and the last will praise him, the station
of greater intercession, when the people will seek the intercession of
Adam, then Nooh, then Ibraheem, then Moosa, then ‘Eesa, and all
of them will excuse themselves and refuse to do it, until they seek
the intercession of the leader of the sons of Adam, to ask Allah to
relieve them of the distress and anguish of the standing (on the Day
of Resurrection). Then he will intercede with his Lord, Who will
accept his intercession and make him stand in that station, for which
he will be envied by the first and the last, and he will be praised by
all people.

§Say: My Lord, grant me a goodly entrance and a goodly exitp
that is, make my entrance and my exit all in obedience to You and
pleasing to You, because that means sincerity and compliance with
Allah’s command.
dand grant me from You a supporting power} that is, clear evidence
and definitive proof for all that I do or do not do.

This is the highest position that Allah may cause a person to attain,
that all his situations are good and are means of drawing closer to his
Lord, and that — in all situations — he may have clear evidence. This
includes beneficial knowledge, righteous deeds and knowledge of
various issues and proofs.

§And say: The truth has come and falsehood has perishedj —
the truth is that which Allah revealed to His Messenger Muhammad
(£) and commanded him to speak and proclaim. The truth has come
which nothing can resist, and falsehood has perished, that is it has
diminished and vanished.
gFalsehood is always bound to perish} that is, this is the nature of
falsehood, but it may have the upper hand for a while, if it is not
opposed by the truth. But when the truth comes, falsehood diminishes
and ends up lifeless. Hence falsehood is only popular at times and
in places where there is no knowledge of the revelations and proofs
of Allah.
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17:82. We send down in the Qur’an that which is a healing and mercy
for the believers, but it increases the wrongdoers in nothing but
loss.

The Qur’an contains healing and mercy, but that is not for everyone;
rather it is only for those who believe in it and have knowledge of it.
As for the wrongdoers who do not believe in it, or who do not act in
accordance with it, its verses only increase them in loss, as proof is
established against them by means of it.

The healing that is contained in the Qur’an is broad in scope,
and offers healing for spiritual maladies such as doubt, ignorance,
corrupt views, deviation and bad intentions. It also contains certain
knowledge by means of which all doubts may be dispelled, and
exhortation and reminders that dispel all desires that are contrary to
the command of Allah. It also offers healing from physical pain and
sickness.

With regard to mercy, this refers to what the Qur’an contains of
the means of attaining mercy and encouragement to pursue those
means; when a person does those things, he will attain mercy, eternal
happiness and reward in this world and the hereafter.
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17:83. When We bestow Our blessings upon man, he turns away and
draws aside, but if misfortune befalls him, he is filled with
despair.

This is the nature of man, by default, except those whom Allah
guides. When Allah blesses man, he rejoices in the blessing and
becomes insolent because of it, turning away and drawing aside from
his Lord; so he does not give thanks and does not remember Him.
gbut if misfortuned, such as sickness and the like
gbefalls him, he is filled with despairp of anything good, and he loses
all hope in his Lord, thinking that this misfortune will last forever.

But in the case of the one whom Allah guides, when blessings
come to him he humbles himself before his Lord and give thanks for
His blessings, and when misfortune strikes, he beseeches his Lord
and puts his hope in Allah to restore his well-being and relieve him
of what has befallen him, and thus the calamity is alleviated.

L o

[ TP T

ol )i e0) ( ig-&s»y;,g?ﬁ'

L
B 7¢

PSS
(A¢

17:84. Say: Everyone acts according to his own disposition. But your
Lord knows best who is more rightly guided as to the way.

¢§Say: Everyoned that is, all people
gacts according to his own disposition} that is, as befits his nature.
If he is one of the chosen and righteous, nothing befits him except to
do deeds solely for the sake of the Lord of the worlds. In the case of
others, who have been forsaken by Allah and are doomed to failure,
nothing befits them except doing deeds for the sake of created beings,
and they do not do anything except that which suits them.
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¢§But your Lord knows best who is more rightly guided as to the
way P so He knows who is fit to be guided, and He guides him; and
He knows who is not fit for guidance, so He forsakes him and does
not guide him.
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17:85. They ask you about the soul. Say: The soul is a matter known
only to my Lord, and of knowledge you have been granted only
a little.

This is an implied rebuke of the one who asks questions with no
intention but to show stubbornness and try to frustrate the person
questioned, and he does not ask about that which is important. They
ask about the soul, which is a hidden matter that not everyone is able
to describe properly or know its nature. Moreover, they are lacking
in the knowledge they need and failing to ask about it.

Hence Allah instructed His Messenger (3£2) to answer the question
by saying: €Say: The soul is a matter known only to my Lord} That
is, it is one of the things that He created by saying to it, ‘Be!” and
it was. There is no great benefit in asking about it, when one lacks
knowledge of other important issues.

This verse indicates that if a person is asked about something when
it would have been more appropriate to ask about something else, he
should refrain from answering and point the questioner towards that
which he needs to know and which will benefit him.
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17:86. If We so willed, We could surely take away that which We
have revealed to you; then you would find no one to help you
in recovering it from Us.

17:87. But [it has been left with you] by the mercy of your Lord, for
His favour to you has been great indeed.

Here Allah (4g) tells us that the Qur’an and the revelation that He
gave to His Messenger (££) was a mercy from Him to the Messenger
and His slaves, and it is the greatest blessing of all to His Messenger,
for the bounty of Allah towards him is great and no one can evaluate it.

The One Who bestowed it upon you is able to take it away, then you
would not find anyone who could recover it for you. So you should
be happy to have it and rejoice in it, and do not let the disbelief of the
disbelievers and the mockery of those who have gone astray make
you sad, for the greatest blessing (namely the Qur’an) was offered to
them, but they rejected it, because they are insignificant before Allah
and He has forsaken them.
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17:88. Say: Verily if all of humankind and the jinn were to come

together to produce the like of this Qur’an, they could never
produce the like thereof, even if they helped one another.
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This is definitive proof of the soundness and truth of that which
the Messenger (3£) brought, as Allah challenged humankind and the
jinn to produce its like, and stated that they would never be able to
produce its like; even if they all cooperated to that effect they would
never be able to do it.

And it came to pass as Allah told us, for those who disbelieved
had the strongest motive to refute it in any way possible, and they had
a strong command of the language and were very eloquent. If they
had the least ability to meet the challenge, they would have done so.

Thus it is known that they surrendered completely, willingly
or otherwise, and declared that they were incapable of producing
something to match the Qur’an.

How could one who is created from clay and is lacking in all aspects,
who possesses no knowledge, power, will, speech or perfection except
that which is granted by his Lord, match the words of the Lord of the
earth and the heavens, Who sees all that is hidden, Who is possessed
of absolute perfection and majesty, and is worthy of all praise, and if
all the sea, with seven more seas besides, were ink and all the trees
were pens, the ink would run dry and the pens would wear out, but
the words of Allah would never be exhausted?

Just as no one in creation is in any way like unto Allah in any of
His attributes, His speech is one of His attributes, in which no one
resembles Him. So there is nothing like unto Him in His essence,
His names, His attributes and His actions — may He be blessed and
exalted.

May he perish, the one who cannot see the difference between the
words of the Creator and the words of created beings, and claims that
Muhammad () fabricated it and attributed it to Allah, and that he
made it up by himself.
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17:89. We have explained [the truth] to man in this Qur’an, discussing
different issues in various ways, yet most people persist in
disbelief.

17:90. They say: We will never believe in you until you cause a spring
to gush forth from the earth for us;

17:91. Or you have a garden of date palms and vines, and you cause
rivers to gush forth in their midst;

17:92. Or you cause the sky to fall upon us in pieces, as you claimed
[will happen on the Day of Resurrection]; or you bring Allah
and the angels before us, face to face;

17:93. Or you have a house made of gold; or you ascend to heaven, and
even then we will not believe in your ascent unless you bring
down to us a Book we can read. Say: Glory be to my Lord! Am
[ anything but a man, sent as a Messenger?
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17:94. Nothing kept the people from believing, when guidance came
to them, except that they said: Has Allah sent a [mere] human
as a Messenger?

17:95. Say: If there had been angels on earth, walking about and settled
therein, We would surely have sent down to them from heaven
an angel as a messenger.

17:96. Say: Allah is sufficient as a witness between me and you. Verily
He is well aware of His slaves and sees them all.

&We have explained [the truth] to man in this Qur’an, discussing
different issues in various waysp that is, We have various ways of
exhortation and comparisons, and We have discussed repeatedly issues
that people need to know, so that they may be reminded of them and
fear Allah. But only a few of them pay heed, those for whom Allah
has previously decreed happiness, and whom Allah helped and guided.
But most people insist on showing ingratitude for this blessing, which
is the greatest of all blessings, and they showed stubbornness by
demanding signs other than the signs that Allah sent to His Prophet
(342), and they came up with suggested signs from their own ignorant
and unjust minds. Hence they said to the Messenger of Allah (z)
who brought this Qur’an which contains all kinds of proof and signs:

g§We will never believe in you until you cause a spring to gush
forth from the earth for us} that is, flowing rivers.

€Or you have a garden of date palms and vines$ so that you no
longer need to walk about in the marketplaces, coming and going.

¢Or you cause the sky to fall upon us in pieces, as you claimed
[will happen on the Day of Resurrection]j that is, as a punishment.

gor you bring Allah and the angels before us, face to facej that
is, so we can see them with our own eyes and they testify to the truth
of what you have brought.

¢Or you have a house made of goldp that is, adorned with gold
and other materials
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gor you ascend to heaven} physically, g¢and even then we will not
believe in your ascent unless you bring down to us a Book we can
readj.

As this stubbornness and these demands were the words of the
most foolish and the most wicked of people, which implied rejection
of the truth and an ill-mannered attitude towards Allah, and stemmed
from a belief that it was the Messenger (34£) who produced the signs
by himself, Allah instructed him to declare Him to be far above that
which they ascribed to Him, so He said:
¢Say: Glory be to my Lord} and exalted be He far above what they
say, for His rulings and signs cannot be in accordance with their
corrupt whims and desires and their misguided opinions.

§Am I anything but a man, sent as a Messenger?$ | have no control
over the matter at all.

This matter is what prevented most people from believing: the fact
that the Messengers who were sent to them were humans of their own
kind. But this was by the mercy of Allah towards them; He sent to
them Messengers from among themselves, for they would not have
been able to learn from angels.

4If there had been angels on earth, walking about and settled
thereinj then they would have been able to see angels and learn from
them, so §We would surely have sent down to them from heaven an
angel as a messenger so that they could learn from them.

fSay: Allah is sufficient as a witness between me and you.
Verily He is well aware of His slaves and sees them all. Part of
His testimony in support of His Messenger (£) is the miracles with
which He supported him, the signs that He sent down to him and
the victory that He granted him over those who opposed him. If the
Messenger had fabricated any lies and attributed them to Allah, He
would have seized him by his right hand, then cut off his aorta (¢f.
69: 44-46). For Allah is All-Aware, All-Seeing, and nothing about His
slaves is hidden from Him.
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17:97. Whomever Allah guides is truly guided; whomever He causes
to go astray, you will find no one to protect them from Him. On
the Day of Resurrection, We will gather them on their faces,
blind, dumb and deaf. Their abode will be hell; every time its
flames die down, We will increase for them the fierceness of
the blaze.

17:98. That will be their recompense because they rejected Our
revelations and said: What! When we have turned into bones
and dust, will we really be raised up and created anew?

17:99. Do they not see that Allah, Who created the heavens and the
earth, has power to create the like of them? He has decreed an
appointed time for them, of which there is no doubt. Yet the
wrongdoers persist in disbelief.

17:100. Say: If you possessed the treasuries of my Lord’s bounty, you
would surely hold them back for fear of spending, for man is
ever miserly.

Here Allah (45) tells us that He is the only One Who has the power
to guide or leave astray. Whomever He guides, He shows him the
path of ease and protects him from the path of hardship, so that he



Soorat al-Isra’ (97-100) I 325

will be truly guided. But whomever He sends astray, He will forsake
him and leave him to his own devices, so he will have none to guide
him other than Allah, and he will have no ally to protect him from
the punishment of Allah, when Allah gathers them on their faces by
way of humiliation and disgrace, blind and dumb, so that they will
not be able to see or speak.

g Their abode} that is, their destination
gwill be hellj» in which all distress, anguish and punishment will be
combined.
gevery time its flames die downj and are about to be extinguished
§We will increase for them the fierceness of the blaze} that is, We
will make it increase in flame. The punishment will never be reduced,
nor will they be finished off so that they might die. The punishment
will never be alleviated, but Allah (45) will not wrong them; rather
He will requite them for disbelieving in His signs and denying the
resurrection of which all the Messengers and Books spoke, and for
demanding signs from their Lord and denying His perfect power.

€and said: What! When we have turned into bones and dust, will
we really be raised up and created anew?® That is, that will never
happen, because it is highly unlikely — according to their corrupt way
of thinking.

¢Do they not see that Allah, Who created the heavens and the
earthj, the creation of which is greater than the creation of man
ghas power to create the like of them?} Indeed He is able to do that.
But §He has decreed an appointed time for them, of which there is
no doubt} otherwise, if He so willed, he could have brought them
all at once.
¢Yeth, even though He has established proof and evidence for the
resurrection, §the wrongdoers persist in disbelief, unjustly on their
part and in rejection of the truth.

¢Say: If you possessed the treasuries of my Lord’s bounty} that
never runs out or diminishes
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€you would surely hold them back for fear of spending} that is, lest
what you spend from them runs out, even though it is impossible for
the treasuries of Allah to run out. But man is inherently stingy and
miserly.
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17:101. We gave Moosa nine clear signs — ask the Children of Israel.
When he came to them, Pharaoh said to him: O Moosa, indeed
[ think you are bewitched.

17:102. Moosa said: You know full well that none but the Lord of the
heavens and the earth has sent down these [signs] as clear
evidence. Verily, O Pharaoh, I think that you are doomed!

17:103. So he resolved to drive them out of the land, but We drowned
him and all those who were with him.

17:104. After his death, we said to the Children of Israel: Dwell in the
land, but when the appointed time of the hereafter comes, We
will bring you all together as a mixed crowd.

That is: you, O Messenger who is supported by signs, are not the
first Messenger to be rejected by the people, for before you We sent
Moosa ibn ‘Imran, to whom We spoke directly, to Pharaoh and his
people, and We gave him #¢nine clear signsj. each of which on its
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own would have been sufficient for anyone whose aim was to follow
the truth, such as the snake, the staff, the flood, the locusts, the lice,
the frogs, the blood, the plague and the parting of the sea. So if you
doubt any of that, €ask the Children of Israel}

§When he came to them, Pharaoh said to him} despite these signs
O Moosa, indeed I think you are bewitchedj.

§Moosa saidp to him: €You know full well}, O Pharaoh, €that
none but the Lord of the heavens and the earth has sent down these
[signs] as clear evidencej from Him to His slaves, so your statement
is not correct. Rather you only said that in order to deceive your own
people and out of disrespect towards their intelligence.

g Verily, O Pharaoh, | think that you are doomed!} that is, disgraced
and exposed to punishment, subject to condemnation, blame and
curses.

€So hep namely Pharaoh
dresolved to drive them out of the land} that is, to expel them and
banish them from the land
¢but We drowned him and all those who were with him} and we
caused the Children of Israel to inherit their land.

Hence Allah says: gAfter his death, we said to the Children of
Israel: Dwell in the land, but when the appointed time of the hereafter
comes, We will bring you all together as a mixed crowd} that is, all
of you, so that We may requite each one according to his deeds.
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17:105. With the truth We have sent it [the Qur’an] down, and with the

truth it has descended. And We have not sent you but as a bearer
of glad tidings and a warner.
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That is, with the truth We sent down this Noble Qur’an, speaking
of commands and prohibitions, reward and punishment.
¢ With the truth We have sent it [the Qur’an] down} that is, with
truth from Allah and justice, and with protection from every accursed
devil.

¢§And We have not sent you but as a bearer of glad tidings} to
those who obey Allah, of reward in this world and the hereafter
gand a warner} to those who disobey Allah, of punishment in this
world and the hereafter. This requires that there should also be further
explanation of the glad tidings and warnings that are given.
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17:106. It is a Qur’an that We have revealed with clarity so that you
may recite it to the people slowly and with deliberation. And
We have sent it down little by little.

17:107. Say: Believe in it, or do not believe. Verily, those who were given
knowledge before it,>2 when it is recited to them, fall down on
their faces in prostration,

17:108. and they say: Glory be to our Lord. Verily the promise of our
Lord is ever bound to be fulfilled.

17:109. They fall down on their faces, weeping, and it [the Qur’an]
increases them in humility.

32 Namely the People of the Book (Jews and Christians).
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That is, and We have sent down this Qur’an with clarity, to
distinguish between guidance and misguidance, truth and falsehood
¢so that you may recite it to the people slowly and with deliberationjs,
so that they may ponder and reflect upon its meanings, and derive
knowledge from it.

§And We have sent it down little by little} that is, piecemeal over
twenty-three years.

€Whenever they come to you [O Muhammad] with an argument, We
reveal to you the truth and the best explanation.p (al-Furgdn 25: 33)

Once it is clearly established that it is the truth concerning which
there is no doubt whatsoever, then §Say} to those who reject it and
turn away from it:
¢Believe in it, or do not believe}, for Allah has no need of you and you
will not harm Him in the slightest; rather you only harm yourselves,
for Allah has slaves other than you and it is they to whom Allah has
given beneficial knowledge.
gwhen it is recited to them, fall down on their faces in prostration}
that is, they are deeply moved by it and they submit to Him.

gand they say: Glory be to our Lord} and exalted be He far above
that which is not befitting to His Majesty that the polytheists ascribe
to Him.
¢ Verily the promise of our Lord} of the resurrection and requital
for deeds
4is ever bound to be fulfilled}s — it will not be broken and there is
no doubt about it.

gThey fall down on their faces, weeping, and it [the Qur’an]
increases them in humility. These people are like those whom
Allah blessed of the believers among the People of the Book, such
as ‘Abdullih ibn Saldm and others, who believed at the time of the
Prophet (££) and after that.
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17:110. Say [O Muhammad]: Call upon Allah, or call upon the Most
Gracious [ar-Rahman].>3 No matter which name you call upon
Him by, to Him belong the most beautiful names. Do not raise

your voice too loud in prayer, nor say it in too low a voice, but
seek a way in between.

I17:111. And say: Praise be to Allah Who has never begotten a son, and
has no partner in His dominion, nor is anyone [needed] to protect
Him due to [any] weakness. And magnify Him by proclaiming
His greatness.

Here Allah (45) says to His slaves: §Call upon Allah, or call upon
the Most Gracious [ar-Rahman] that is, whichever name you choose,
for §No matter which name you call upon Him by, to Him belong
the most beautiful names} that is, He does not have any name that is
not beautiful, such that it would not be permissible to call upon Him
by it; rather no matter what name you call upon Him by, it will serve
the purpose. What should be done is to call upon Him for whatever
is sought by the name that is appropriate to that need.

¢ Do not raise your voice too loud in prayer} that is, in your

recitation
¢nor say it in too low a voice} for neither is allowed.

33 The polytheists of Quraysh objected when they heard the Prophet (342)
saying: O Allah, O Most Gracious (Yd Allah, yd Rahman). They said:
Muhammad enjoins us to call upon One God at the time when he is calling
upon two! So this verse was revealed to clarify that there is only One
God, to Whom belong the most beautiful names and sublime attributes.
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As for raising the voice too loud, if the polytheists who disbelieve in
the Qur’an hear it, they revile it and they revile the one who brought it.
As for reciting in too low a voice, that does not achieve the purpose
because those who want to hear it cannot do so when the voice is
too low.

¢but seek a way in between} that is, between being too loud and
too low; in other words, a middle path between the two extremes.

g And say: Praise be to Allah} to Whom belong all perfect

attributes, praise and glory in all aspects, and Who is far above all
faults and shortcomings.
§Who has never begotten a son, and has no partner in His dominionj;
rather all dominion belongs to Allah, the One, the Subduer. Both the
upper and lower realms are owned by Him and no one has any share
in His dominion.

gnor is anyone [needed] to protect Him due to [any] weakness}
that is, He does not take anyone from among His creation as a friend
in order to seek honour or help from that friendship, for He is the Self-
Sufficient, the Most Praiseworthy, Who has no need of any created
being on earth or in the heavens. Rather He takes people as close
friends out of kindness and mercy towards them.

g Allah is the Protector of those who have faith; from the depths of
darkness He will lead them forth into light. .. (al-Bagarah 2: 257)

¢ And magnify Him by proclaiming His greatnessj that is, venerate
Him and proclaim His greatness by speaking of His great attributes,
praising Him by His beautiful names, extolling His glorious actions
and honouring Him by worshipping Him alone, with no partner or
associate, and showing total devotion to Him alone.

This s the end of the commentary on Soorat al-Isra’.
All praise and thanks are for Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family. and
his Companions abundantly until the Day of Judgement.
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18:1. Praise be to Allah Who has sent down the Book to His slave,
and has not allowed any crookedness therein,

18:2. a straightforward Book to warn of a severe punishment from
Him, and to give glad tidings to the believers who do righteous
deeds, that theirs will be a goodly reward,

18:3. wherein they will abide forever;

18:4. and to warn those who say: Allah has begotten a son.
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18:5. They have no knowledge of such a thing, nor did their forefathers.
Monstrous is the word that comes out of their mouths. What
they say is nothing but a lie.

18:6. Are you [O Prophet] going to destroy yourself with grief over
them, because they do not believe in this message?

Praising Allah is extolling Him for His attributes which are all
attributes of perfection, and for His blessings both apparent and
hidden, spiritual and worldly. The greatest of all His blessings is
His sending down of this great Book to His slave and Messenger
Muhammad (#£). So Allah praises Himself, which is an implicit
instruction to people to praise Him for sending the Messenger (&)
to them and sending down the Book to them.

Then He describes this Book as having two attributes which
imply that it is perfect in all aspects. Firstly He states that there is no
crookedness in it, and secondly He affirms that it is straightforward.
Stating that there is no crookedness in it implies that there are no
lies or falsehoods in its stories, no injustice in its commands and
prohibitions, and nothing in it is without purpose.

Affirming that it is straightforward implies that it does not enjoin
anything but that which is good, and it does not speak of anything
but the most sublime issues, which are the issues that fill the heart
with knowledge, faith and wisdom, such as when it tells us of the
names, attributes and actions of Allah, and stories of the unseen,
future and past. Its commands and prohibitions purify and cleanse
souls, make them grow and perfect them, because they are based on
perfect justice, fairness, sincerity and true servitude to Allah, the Lord
of the worlds, alone, with no partner or associate. With regard to a
Book that is described in such terms, it is very appropriate that Allah
should praise Himself for having sent it down and that He should
remind His slaves of this favour.
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¢to warn of a severe punishment from Himp that is, to warn by
means of this Holy Qur’an of the consequences that will result, by
His will and decree, for those who go against his command. This
includes punishment in this world and punishment in the hereafter.
This is also one of His blessings, that He alarms His slaves and warns
them of that which will cause them harm and destroy them. This is
like the verse in which He, after giving a description of the fire, says:

¢...Thus Allah instills fear in His slaves: O My slaves, then fear
Me!b (az-Zumar 39. 16)

By His mercy towards His slaves, He has decreed severe
punishments for those who go against His command, and He has
explained it to them and described the causes that lead to that.

gand to give glad tidings to the believers who do righteous deeds,
that theirs will be a goodly reward} that is, and Allah has sent down
to His slaves the Book, to give glad tidings to those who believe in
Him and in His Messengers and Books, those whose faith is complete.
And He enjoined upon them righteous deeds, both obligatory and
encouraged, on the basis of both sincerity and following the teachings
of the Sunnah.

¢that theirs will be a goodly reward} — this is the reward that
Allah has made dependent on faith and righteous deeds, the greatest
and most significant of which is attaining the pleasure of Allah and
admittance to paradise, in which there is that which no eye has seen,
no ear has heard, nor has it ever crossed the mind of man.

The fact that the reward is described as goodly indicates that the
reward will not be interrupted by anything that could cause annoyance
or undermine its joy in any way. If there had been any such element
in the reward, it would not have been described as goodly.

Moreover, this goodly reward is one in which €they will abide
forever} and it will never leave them and they will never leave it.
Rather it is a life of ever-increasing bliss. These glad tidings require
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a mention of the deeds that may lead to that of which the glad tidings
speak, therefore this Qur’an refers to every good deed that leads to
that which will bring joy to the heart.

dand to warn those who say: Allah has begotten a son} namely
the Jews, Christians and polytheists who utter such monstrous words.
They are not speaking on the basis of certain knowledge, or knowledge
that they or their forefathers whom they imitate and follow possessed,
rather they followed nothing but conjecture and whims and desires.

g§Monstrous is the word that comes out of their mouths} that is, it is
something extremely abhorrent that deserves the severest punishment.
What could be worse than to describe Allah as taking a child, which
implies imperfection and shortcomings, and suggests that someone
other than Him has a share with Him in the attributes of Lordship and
divinity, and is a lie against Him? §Who does greater evil than he who
fabricates lies against Allah?} (18: 15) Hence Allah says here: § What
they say is nothing but a liep that is, a pure lie in which there is no
element of truth. See how He proves this notion to be false, gradually
moving from one thing to another that is even more wrong. So first
of all He says: §They have no knowledge of such a thing, nor did
their forefathersj, for speaking about Allah without knowledge is
undoubtedly prohibited and wrong. Then, secondly, He tells us that
it is a reprehensible and abhorrent notion, as He says: §Monstrous
is the word that comes out of their mouthsj. And, thirdly, He states
that it is a lie and is contrary to the truth.

The Prophet (£) was keen for people to be guided and he strove
hard to achieve that; he would rejoice and be happy when people
were guided and he would feel sad and be filled with sorrow for the
misguided disbelievers, out of compassion and pity towards them.
Therefore Allah instructed him not to be distracted by worry or sorrow
for these people who did not believe in this Qur’an, as He said later
in this passage: §Are you [O Prophet] going to destroy yourself with
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grief over them, because they do not believe?} (/8: 6). And He says
elsewhere:

€...So do not let yourself waste away in sorrow for them...} (Farir
35:8)

€Are you [O Prophet] going to destroy yourself with grief over
them) that is, with sorrow over them? For your reward is due from
Allah, and if Allah knew of any good in these people, He would
have guided them, but He knows that they are fit for nothing but the
fire. Therefore He has forsaken them, and they were not guided, so
distracting yourself with worry and sorrow for them will not benefit
you.

There is a lesson in this and similar verses: the one who is instructed
to call people to Allah must convey the message and strive by all
possible means to guide them and block the path of misguidance
as much as he can, whilst putting his trust in Allah. Then if they are
guided, all well and good, otherwise he should not grieve or feel sad,
for that weakens one’s resolve and saps one’s strength, and there is no
benefit in it. Rather he should carry on and persist in doing what he
is instructed to do and is already doing, for anything other than that
is beyond his means. Allah says to His Prophet (££):

€...you [O Muhammad] cannot guide whomever you like. ..} (al-Qasas
28: 56)

Moosa (&) said:
€...0 my Lord, I have control only over myself and my brother...}
(al-Md'idah 5: 25)

In the case of people other than the Prophets it is even more
appropriate to note that they have no control over the guidance of
others. Allah (4¢) says:
¢So admonish [O Muhammady], for you are but sent to admonish;you
have no power over them.} (al-Ghdshiyah 88: 21-22)
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18:7. Verily We have made all that is on earth as an adornment for it,
in order to test them [humankind] and see which of them are
best in conduct.

\C—':\ a

18:8. And verily We will reduce all that is on it to a barren wasteland.

Here Allah tells us that He has made all that is on the face of
the earth, delicious food and drink, fine dwellings, trees, rivers,
crops, fruits, beautiful scenery, elegant gardens, enchanting voices,
delightful images, gold and silver, horses and camels, and so on —all
of that Allah has made as an adornment for this realm, and as a trial
and test.

¢in order to test them [humankind] and see which of them are best
in conduct} that is, the most sincere and correct in deeds. Yet despite
that, Allah will cause all the things mentioned here to diminish, vanish
and come to an end, and the earth will become a barren wasteland, all
its pleasures gone, its rivers cut off, all traces of goodness disappeared
and its delights vanished. This is the reality of this world, which Allah
has made clear to us as if we could see it with our own eyes. He warns
us against being deceived by it, and encourages us to seek the realm
where delights will last forever and the one who reaches it will be
blessed; all of that is out of mercy towards us. Those who look at
this world as it appears to be, without looking at its reality, will be
deceived by its adornments and finery, so they will live in this world
like animals, enjoying it like grazing cattle, not paying any attention
to the rights of their Lord or caring to know Him; rather their main
focus is pursuit of worldly pleasures, regardless of how they attain
them or indulge in them. When death approaches such a person, he
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feels anxious because he is going to vanish and will no longer enjoy
its pleasures, and not because of his deeds of negligence and sin.

But the one who looks at the reality of this world, and understands
the purpose of it and of his own creation, will take from it that which
will help him to fulfil the purpose for which he was created, and he
will make the most of the valuable life that he has been given. So he
will regard this world as a place through which he passes, not a place
to settle down and have fun, for it is a place through which to travel,
not a place of final abode. So he strives hard to know his Lord, obey
His commands and do good deeds. This is the best status before Allah,
and he deserves from Allah all honour, pleasure and joy. He looks at
the reality of this world, whereas the one who is deceived looks only
at its outward appearance, and He strives for the sake of his hereafter,
whereas the one who wastes his time strives for worldly gain. What
a great difference there is between the two.
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18:9. Do you think that the people of the cave and the inscription®*
were more wondrous than Our other signs?

-

c\“

18:10. When the young men took refuge in the cave, they said: Our
Lord, bestow upon us mercy from Yourself, and guide us through
our ordeal.

34 The inscription (ar-rageem) was a tablet or plaque on which were written
the names and lineage of the people of the cave. (al-Jalalayn)
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18:11. Then We caused them to fall into a deep sleep in the cave for
many years.

18:12. Then We awoke them so that We might see which of the two
parties would best calculate the length of their stay [in the cave].

€Do you think that the people of the cave and the inscription
were more wondrous than Our other signs?$ This appears in the
form of a question, but what is meant is a negatory statement and
instruction not to think that the story of the people of the cave and
what happened to them was something unprecedented among the
signs of Allah, or that it was a brilliant sign of His wisdom that was
unique and unparalleled. Rather Allah (4) has sent many wondrous
and amazing signs that were akin to the signs of the people of the
cave, and even greater than that. And Allah is still showing His slaves
signs in the universe and in their own selves, through which truth
becomes distinct from falsehood, and guidance from misguidance.
This negatory statement does not mean that the story of the people
of the cave was not a wonder, for it is one of the wondrous signs of
Allah; rather what is meant is that there are many such wonders,
therefore limiting our amazement and wonder to this story only, to
the exclusion of others, is a sign of lack of knowledge and reason.
Rather the believer should think of all the signs of Allah that Allah
calls people to reflect upon, for that is the key to faith and the way to
attain knowledge and certainty.

Allah describes them as €people of the cave and the inscription} —
which was a plaque on which their names and their story were written
— because they stayed in that cave for a long time.

Then Allah tells us their story in brief, followed by more details.

§When the young men took refuge in the cavej with the aim
of seeking protection for themselves and keeping away from the
persecution of their own people,
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€they said: Our Lord, bestow upon us mercy from Yourself} that is,
make us steadfast, protect us from evil and help us to do good.
¢and guide us through our ordealp that is, make easy for us that which
is best for us, and put right all our affairs, both spiritual and worldly.
Thus they combined striving and fleeing from persecution to a place
where they could hide, with beseeching Allah and asking Him to help
them in their ordeal, and demonstrating that they were not relying on
themselves or on other people.

Hence Allah answered this supplication and saved them by means
of something they never reckoned on.
¢§Then We caused them to fall into a deep sleep in the cave for many
years}, that is, three hundred and nine years. By means of the sleep
mentioned, their hearts were protected from confusion and fear, and
they were also protected from their people, so that they might become
a clear sign.

gThen We awoke them} from their sleep

¢so that We might see which of the two parties would best calculate
the length of their stay [in the cave]d. This is like the verse in which
Allah (45) says: §Similarly [as We caused them to sleep], We awoke
them so that they might question one another} (18: 19). Learning how
long they stayed there and reaching the right figure will lead one to
acknowledge the perfect might, wisdom and mercy of Allah (45), for
if they had remained asleep, their story would not have been known
to anyone.
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18:13. We recount to you their story in truth: they were young men
who believed in their Lord, and We increased them in guidance.

18:14. We strengthened their hearts when they stood up and declared:
Our Lord is the Lord of the heavens and the earth. We will never
call upon any god besides Him; if we did, we would then have
uttered an abomination.

The details of the story begin here. Allah recounts the story to
His Prophet (£) in truth, and there can be no doubt or confusion
concerning it.

gthey were young men who believed in their Lord} the word
translated here as §young menp appears in a plural form which
indicates that they were few, that is, less than ten in number. They
believed in Allah alone, with no partner or associate, unlike their
people.
€and We increased them in guidancej. In other words, because they
took the initiative and were guided to faith in the first place, Allah
increased them in guidance, which is beneficial knowledge and
righteous deeds, as He says elsewhere:

€Allah increases in guidance those who are guided. .. (Maryam 19: 76)

¢ We strengthened their hearts} that is, We gave them patience and
make them steadfast, and We instilled reassurance in their hearts in
that alarming situation. This was by Allah’s kindness towards them:
He enabled them to believe and be guided, and He granted them
patience, steadfastness and reassurance.

gwhen they stood up and declared: Our Lord is the Lord of the
heavens and the earth} that is, the One Who created us and granted
us provision, Who controls us and cares for us, is the Creator of the
heavens and the earth, the only One Who could create these mighty
creations, not those idols and images that do not create or grant
provision, and have no power to bring benefit or cause harm, or to
cause death, give life or bring about resurrection. They quoted the
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oneness of divine Lordship as evidence for the oneness of divinity,
hence they said:

¢ We will never call upon any god besides Him} that is, from among
created beings

dif we did that is, if we called upon other gods besides Him, after we
have come to know that He is the Lord God and it is not permissible
or appropriate to worship any but Him

¢we would then have uttered an abomination} that is, something
that is far removed from truth. Thus they combined affirmation of
the oneness of Lordship and the oneness of divinity, and adherence
to that, with the declaration that He is true and all others besides Him
are false. This is indicative of their perfect knowledge of their Lord
and increased guidance from Allah.
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18:15. These people of ours have taken for worship gods other than

Him; why do they not bring any clear authority for what they

do? Who does greater evil than he who fabricates lies against
Allah?

Having mentioned what Allah had bestowed upon them of faith
and guidance, they then mentioned what their people were following,
of taking gods besides Allah. They resented them for that, and stated
that their people had no proof for that; rather they were extremely
ignorant and misguided.

dwhy do they not bring any clear authority for what they do?3

that is, proof and evidence for what they are following of falsehood,
but they can never do that; rather that is a fabrication against Allah
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on their part, and telling lies about Him, and this is the worst type of
wrongdoing. Hence Allah says: § Who does greater evil than he who
fabricates lies against Allah?}
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18:16. Now that you have withdrawn from them and all that they
worship, except Allah, take refuge in the cave; your Lord will

shower His mercy upon you and will make fitting provision for
you in your situation.

They said to one another: As you have withdrawn from your people
both physically and in religious terms, there is nothing left but to
be saved from their evil and to take measures that will lead to that.
That is because they had no way of fighting them and they could not
remain among them when they were following a religion other than
theirs.

gtake refuge in the caved that is, go and hide there
gyour Lord will shower His mercy upon you and will make fitting
provision for you in your situation}.

As stated above, Allah tells us that they called upon Him, saying:
¢Our Lord, bestow upon us mercy from Yourself, and guide us through
our ordeal} (/8: 10). Thus they combined the declaration that they had
no power or strength, turning to Allah to take care of them and praying
for that, with trusting that Allah would do that. So it is no wonder that
Allah showered His mercy upon them and made fitting provision for
them in that situation. He preserved their religious commitment and
physical well-being, made them a sign to His creation and made their
name renowned, which was part of His mercy towards them. He made
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things easy for them, so that even the place where they slept was the
most appropriate for their situation. Hence He says:
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18:17. You would have seen the sun, when it rose, declining to the right
from their cave, and when it set, turning away from them to the
left, while they were in the spacious part of it. That was one
of the signs of Allah. He whom Allah guides is rightly guided;
but he whom Allah causes to go astray, for him you will find

no guardian to guide him.

18:18. You would have thought they were awake, although they were
sleeping. We caused them to turn over, onto their right and
left sides, while their dog lay at the cave’s entrance with legs
outstretched. If you had seen them, you would certainly have
turned and fled, filled with fear of them.

Allah protected them from the sun by making available to them a
cave where, when the sun rose, it declined to the right away from it,
and when it set, it turned away from it to the left, so its heat did not
touch them and cause damage to their bodies.
¢while they were in the spacious part of it} that is, of the cave, namely
a wide part of it. That was so that fresh air and breezes could reach
them, thus taking away any staleness and protecting them from such
discomfort as would exist in a narrow space, especially as they stayed
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there for a long time. This is one of the signs of Allah that point to
His power and His mercy towards them, and how He answered their
prayers and guided them, even in this situation. Hence He says:
¢He whom Allah guides is rightly guided that is, there is no way to
attain guidance except from Allah, for He guides to all that is best in
both realms (this world and the hereafter).

gbut he whom Allah causes to go astray, for him you will find no
guardian to guide him} that is, you will not find anyone to care for
him or control his affairs in a way that is good for him, or to show him
the way to goodness and success, for Allah has decreed misguidance
for him, and none can put back His decree.

¢ You would have thought they were awake, although they were
sleeping} that is, if you had seen them, you would have thought
they were awake, when in fact they were asleep. The commentators
said: that is because their eyes were open, so that they would not be
damaged, so the one who looked at them would have thought that
they were awake, although they were asleep.

§We caused them to turn over, onto their right and left sidesh
this was also to protect their bodies, for the earth naturally consumes
bodies that are in direct contact with it. But by the decree of Allah,
He caused them to turn over onto their right and left sides, as much
as was needed to prevent the earth causing damage to their bodies.
Aliah (95) was able to protect them from the earth without turning
them over, but He is Most Wise, and He wanted His universal laws
to be consistent and for causes and effects to remain in place.

gwhile their dog lay at the cave’s entrance with legs outstretchedj
that is, the dog that was with the people of the cave experienced
the same as they did of sleep, as he was guarding them, lying at the
entrance to the cave with his legs outstretched. This has to do with
their protection from the earth. As for their protection from other
people, Allah tells us that He protected them by means of fear, as He
surrounded them with an atmosphere of fear so that if anyone had
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come across them, his heart would have been filled with fear, and he
would have turned and fled. This is what helped them to remain there
for so long without anyone coming to know of them, even though they
were very close to the city. The evidence that they were so close is
that when they woke up, they sent one of their number to buy some
food for them from the city, whilst they stayed there and waited for
him. This indicates that they were very close to the city.

L L

s 70 /‘z s v, B '/:, T B N
U116 2 fem U 3 36 i R0 28

2 - LI et TP o R LI o o” R per
@gx@»\pﬁ,&; \.f;u(,(__’-, 6 Sy saw 3 Gy
PP Ry A _iz'./ IR LRI A s e o2 e
GRS 45 o3, we=plUB UED ST BT .00 Jjaia
ot o2 Ar . A b A o ob2 7% A ?, < T
3 r’.:;!ﬁ-bb u}r’f-[ \.L_,-\(.._C_sa.;oﬁ.eﬁb
: o Y P B ST SR O S AW
(Y =14 iS5 yr) ( \M\\blwo&;ﬂ%ér&_,.‘\?ﬁ
18:19. Similarly [as We caused them to sleep], We awoke them so that
they might question one another. One of them said: How long
have you been here? They said: We have been here for a day, or
part of a day. They said: Your Lord knows best how long you
have been here. Let one of you go to the city with this silver of
yours, and find out which is the best food [to be had] and bring
some to you. But let him be cautious and not let your presence

be known.

18:20. For if they find out about you, they will stone you or force you
to return to their religion, and in that case you will never prosper.

¢Similarly [as We caused them to sleep], We awoke themj from
their lengthy sleep
¢so that they might question one another} that is, so that they might
discuss how long they had actually stayed there.
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¢One of them said: How long have you been here? They said:
We have been here for a day, or part of a day}. This was based
on speculation on the speaker’s part. It is as if they were confused
and uncertain about the length of their stay, hence §They said: Your
Lord knows best how long you have been herej. Thus they referred
knowledge of the matter to the One Whose knowledge encompasses
all things, in general terms and in detail.

Perhaps after that Allah (45) informed them of how long they had
remained there, because He awoke them so that they might question
one another, and He tells us that they did question one another and
give their answers to the best of their knowledge, but at the end of
their discussion they were still uncertain. But Allah must have told
them the certain answer, and we know that because of the reason why
He awoke them, for He would not have done that with no purpose.
By His mercy towards the one who seeks the truth in matters that
he should learn about and strive for that purpose as much as he can,
Allah will clarify matters for him. Moreover we know this from a
subsequent verse in which Allah says: §Thus We caused them to be
discovered, so that the people might know that the promise of Allah
is true and that there can be no doubt about the Hourjs (18: 21). If
knowledge concerning the length of their stay was not certain, there
would not have been a sign or evidence for what is mentioned (in 78:
21, namely the Hour).

Moreover, when they questioned one another, and there happened
that of which Allah tells us, they sent one of their number with their
silver — that is, the dirhams that they had with them — to buy some
food for them to eat from the city that they had left, and they instructed
him to choose the best and most delicious food, and to be cautious
and exercise stealth when going there, buying it and coming back,
so that no one would be aware of his presence or that of his brothers.

They also mentioned what they feared if people were to find out
about them, for one of two things would happen to them: either they
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would stone them and kill them in the worst manner, because of their
resentment towards them and their religion, or they would force them
to give up their religion and go back to the people’s religion, in which
case they would never prosper; rather they would lose their religion
and would lose out in this world and the hereafter.

From these two verses we learn a number of things:

e It is encouraged to seek knowledge and discuss it, because Allah
awoke them for that purpose.

e The proper etiquette to follow in the event of being uncertain
about an issue of knowledge; it should be referred to someone
who knows about it, and we should not go beyond what we
know.

e [t is valid to delegate someone to buy and sell on behalf of
another person, and to have partners in doing so.

e [t is permissible to eat good and delicious food, so long as that
does not go to the extent of extravagance that is prohibited,
because Allah tells us that they said: €and find out which is
the best food [to be had] and bring some to you$ (/8: 19). This
applies especially if a person is used to that and nothing else
will suit him. Perhaps this is the evidence for many of the
commentators who suggested that these people were the sons
of kings, because they told him to bring the best food, that is
usually eaten by rich and prominent people.

e It is encouraged to be cautious and keep a low profile, and
to keep away from places where one could be persecuted
for religious reasons, using discretion and concealing any
information about oneself and one’s fellow believers. These
young men were very devoted to their religion and they fled
from religious persecution, leaving their homeland for the sake
of Allah.

o Allah tells us how evil could lead to harm and corruption, that
should make one hate it and keep away from it. This is the way



Soorat al-Kahf (21) I 349

of the believers of earlier and later generations, because they
said (if the disbelievers forced them to recant their faith): §and
in that case you will never prosperd (/8: 20).
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18:21. Thus We caused them to be discovered, so that the people might
know that the promise of Allah is true and that there can be no
doubt about the Hour, at a time when they were disputing among
themselves concerning the matter [of resurrection]. Some said:
Build a structure over them; their Lord knows best about them.
Those who prevailed in the matter said: We will surely build a
place of worship over them.

Here Allah tells us that He caused the people to find out about
the people of the cave. That — and Allah knows best — came about
after they had woken up and sent one of their number to buy food for
them, and they instructed him to be cautious and keep a low profile.
But Allah willed something that was in the people’s best interests,
and would increase the reward (of the people of the cave), which was
that the people would see in them a visible sign of Allah, to show
that the promise of Allah is true, beyond any shadow of doubt, and
it is not something far-fetched or unlikely, after the people had been
disputing about the matter, some of them believing in the promise of
resurrection and requital, whilst others denied it. Thus Allah caused
their story to increase the believers in insight and certainty, and to
establish proof against those who denied it, and the people of the cave
attained reward for that.
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Allah caused the story to become well known, and He raised them
in status until they were held in high esteem by those who discovered
them, who said: €Build a structure over themp. Allah knows best
about them and what their ultimate fate will be.

g Those who prevailed in the matterp — who were the people
in authority — ¢said: We will surely build a place of worship over
themp where we will worship Allah and remember their story and
what happened to them. This is something that is not allowed, as the
Prophet (322) forbade it and criticised those who do it. The fact that
it is mentioned here does not mean that it is not blameworthy. Rather
the context here has to do with veneration of the people of the cave
and praise for them, and tells us that the respect of those who found
out about them reached such a level that they decided to build a
place of worship over them, after the people of the cave had been so
afraid of their own people and had taken precautions to avoid being
discovered, then matters turned out as you see.

This story tells us that whoever flees from persecution for the sake
of his religion, Allah will protect him from that; whoever strives to
maintain his well-being, Allah will grant him that; whoever seeks
refuge with Allah. Allah will grant him refuge and cause him to be
a means of guidance for others; whoever puts up with humiliation
for His sake, seeking His pleasure, the ultimate consequences will
be high status for him that will be achieved in a manner that he does
not expect.

¢...and that which is with Allah is best for the righteous.} (4l ‘Imrdn
3. 198)
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18:22. Some will say: There were three of them, their dog being the
fourth. Others will say: There were five of them, their dog being
the sixth, guessing at the unseen. And others will say: There were
seven of them, their dog being the eighth. Say [O Muhammad]:
My Lord knows best their number. None but a few have any real
knowledge of them. So do not enter into discussion with them
about them except in a brief and polite manner, or ask any one
of them conceming them.

Here Allah tells us of the differences of opinion among the People
of the Book regarding the number of the people of the cave. This
difference stemmed from guesswork about a matter of the unseen,
and their speaking about something of which they had no knowledge.
There were three views among them:

Some of them said that there were three of them, with their dog
being the fourth. Others said that there were five of them, with their
dog being the sixth. After mentioning these two views, Allah tells
us that they were guessing at the unseen, which indicates that they
were incorrect.

And some of them said that there were seven of them, with their
dog being the eighth. This — and Allah knows best — is the correct
view, because Allah stated that the first two were wrong, but He did
not state that this was wrong, which indicates that it is correct.

This is a kind of dispute which is of no benefit, because knowing
how many they were does not serve any interest for people, whether
spiritual or worldly, hence Allah (45) says: §My Lord knows best
their number. None but a few have any real knowledge of them¥
and they are the ones who got it right and knew that they got it right.
4So do not enter into discussion that is, do not argue or debate
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gwith them about them except in a brief and polite manner} that is,
based on knowledge and certainty, which should also serve a purpose.
As for arguing that is based on ignorance and guesswork at the unseen,
in which there is no benefit - either because the person arguing is
stubborn, or the issue is unimportant and there is no religious benefit
in knowing about it, such as the number of the people of the cave,
and so on — then arguing a great deal about it or discussing it on an
ongoing basis is a waste of time and could damage relationships
among people for no good reason.

gor ask any one of them} namely the People of the Book

gconcerning themj namely the people of the cave. That is because
what they say about them is based on guessing at the unseen and
speculation that does not serve any real purpose or lead to any
certainty. This indicates that it is not allowed to seek fatwas from
one who is not fit to issue fatwas, either because he does not have
sufficient knowledge concerning the issue asked about, or because he
is careless in his talk and may give any answer, as he has no fear of
Allah to deter him from doing so. As it is forbidden to ask questions
of such a person, it is more appropriate that the person himself should
be forbidden to answer questions (because he is ignorant).

This verse also indicates that it may be forbidden to ask a person
about some things and not others, so he may be asked about that of
which he has knowledge, but not other matters, because Allah did not
forbid us to ask them questions in all cases; rather He only forbade
us to ask them about the story of the people of the cave and similar
matters.
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18:23. Never say of anything: I will surely do that tomorrow,

18:24. without adding: If Allah wills. And remember your Lord if
you forget,> and say: I hope that my Lord will guide me to
something closer to right guidance than this [matter concerning
which I forgot to say: If Allah wills].

This prohibition is like others; although it was addressed to
the Messenger (&) for a specific reason, it is also applicable to
all accountable individuals. Allah forbade the individual to say,
concerning matters in the future, €I will surely do thatp without also
mentioning the will of Allah. This is so as to avoid falling into error,
which is speaking of the unseen future without being certain as to
whether he will do it or not, or whether it will happen or not. That is
because failing to say “if Allah wills” is attributing the action to the
will of the individual, independently of Allah, and that is not allowed,
because the will is all Allah’s.

gBut you cannot will it unless Allah, the Lord of the worlds, so wills
it.} (at-Takweer 81: 29)

Moreover, mentioning the will of Allah makes things easier, brings
barakah (blessing) and is a means of seeking the help of one’s Lord.

But because people are only human, they will inevitably sometimes
forget this and not mention the will of Allah (by saying “if Allah
wills”). Therefore Allah instructs the individual to say it after that,
when he remembers, so as to do what is required and ward off what
one seeks to avoid.

From the general meaning of the words ¢ And remember your
Lord if you forgety we understand that it is enjoined to remember
Allah when one forgets, because that will alleviate forgetfulness and

35 What is meant is that if you realise that you said something you wanted
to do in the future without saying “if Allah wills (in sha’ Alldh)”, you
should say this phrase when you realise that, even if that is after a while.
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cause the individual to remember what he forgot. Similarly, the one
who forgets to remember Allah is instructed to remember his Lord,
and not to be among the negligent.

Because the individual needs Allah to help him and guide him
to what is right, and protect him from falling into error in word and
deed, Allah instructs him to say: ¢l hope that my Lord will guide me
to something closer to right guidance than this [matter concerning
which I forgot to say: If Allah wills]®. Thus He instructs him to
call upon Allah and put his hopes in Him, and trust Him to guide
him to that which is closer to right guidance. No wonder that if a
person is like this, then he does his utmost and tries hard to seek
guidance and the right path, he deserves to be helped and guided,
and to receive divine aid that will help him to do the right thing in all
his affairs.
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18:25. They remained in their cave for three hundred years, plus nine.

18:26. Say: Allah knows best how long they remained there. To Him
belongs [knowledge of] all that is unseen in the heavens and
on earth. How well He sees and how well He hears! Besides
Him they have no protector, and He allows none to share in His
decree.

Having forbidden the Prophet (£) to ask the People of the Book
about the issue of the people of the cave — because they have no
knowledge of that, but Allah is the Knower of the unseen and the seen,
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the Knower of all things — He now tells him how long they stayed
there, and states that the knowledge of that is with Him alone, for
this is a matter of the unseen of the heavens and the earth, and only
He has knowledge of the unseen thereof. What He has told us about
it on the lips of His Messengers is the certain truth concerning which
there is no doubt, and whatever He did not inform His Messengers
of, no one in creation can know it.

4How well He sees and how well He hears!} This is an expression
of admiration of the perfection of His hearing and seeing, which
encompass all that can be heard and seen. This comes after the
statement that His knowledge encompasses all that can be known.

Then Allah tells us that He alone is the protector in a general
sense and in a specific sense, for He is the only One Who takes care
of and is in control of all of creation, and Who protects His believing
slaves, bringing them forth from the depths of darkness to the light,
guiding them to that which is easy and protecting them from that
which is difficult and hard. Hence He says: €Besides Him they have
no protectorj that is, it is He Who protected and took care of the
people of the cave, by His kindness and generosity, and He did not
leave them to the care of any of His creation.

gand He allows none to share in His decree} this includes His
universal decree and His religious decree. He is the One Who is in
control of His creation, in terms of His will and decree, creation and
control, and He is the One Who rules over them in terms of commands
and prohibitions, reward and punishment.

Having stated that the unseen of the heavens and the earth belong
to Him, so no created being has any way of knowing that except
through the way in which He has informed His slaves of it — which
is this Qur’an which tells a great deal about unseen matters — Allah
(4¢) then instructs us to focus on the Qur’an:
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18:27. Recite [and follow] what has been revealed to you [O
Muhammad] of the Book of your Lord; none can change
His words, and none will you find as a refuge other than
Him.

Recitation requires following; in other words, follow what Allah
has revealed to you by knowing and understanding its meanings,
believing the stories mentioned therein, and complying with its
commands and prohibitions, for it is a great Book of which no
one can change the words. It does not change because it is true
and just, and because it reached the utmost level of beauty and
eloquence.

gThe word of your Lord is perfect in truth and justice. ..} (al-4n‘dm
6: 115)

Because it is perfect, it is impossible for it to change. If it were
imperfect, it would be exposed to change, to a greater or lesser extent.
This is a commendation of the Qur’an and implicit encouragement
to focus on it.

gand none will you find as a refuge other than Him} that is, you
will never find any other than your Lord to whom you may turn.
Once it has become clear that He is the only One to turn to in all
one’s affairs, this indicates that there is no other option but to worship
Him alone and pray to Him at times of ease and of hardship, for He
is the only One Who is needed in all situations and the only One to
be asked for all one’s needs.
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18:28. Content yourself with [the company of] those who call upon their
Lord every moming and afternoon, seeking His Countenance,
and do not turn your eyes away from them, desiring the
adornment of the life of this world. And do not obey him whose
heart We have made heedless of Our remembrance, who follows

his own whims and desires, and is reckless in his deeds.

Here Allah (35) instructs His Prophet Muhammad (%) - and
others who are also subject to divine commands and prohibitions — to
content themselves with the believers who are obedient and always
remember Allah.

gthose who call upon their Lord every morning and afternoon}
that is, at the beginning and end of the day, seeking thereby the
Countenance of Allah. He describes them as worshipping Him
sincerely, which implies that one should keep company with good
people and strive to make oneself content with their company and
mix with them, even if they are poor, because there are many benefits
in keeping company with them.

¢and do not turn your eyes away from them} that is, do not
overlook them and turn your gaze away from them.

ddesiring the adornment of the life of this worldj, for that is
harmful and is of no benefit, and it may undermine one’s religious
interests, because it leads to being attached to this world and focusing
one’s ideas and thoughts on it, which leads to the heart losing interest
in the hereafter. That is because the adornment of this world is pleasing
to the onlooker and bewitches the mind, which in turn distracts the
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heart from the remembrance of Allah and causes it to focus on
pleasures and desires. This will cause him to waste his time and will
cause his affairs to be in disarray, and it will lead to eternal loss and
everlasting regret. Hence Allah says: ¢And do not obey him whose
heart We have made heedless of Our remembranced, so he becomes
heedless of Allah, and He punishes him by making him heedless of
His remembrance.

g¢who follows his own whims and desires} that is, he becomes a
follower of his own whims and desires and strives to get whatever he
desires, even if that leads to his doom and loss, for he takes his own
whims and desires as his god, as Allah (4¢) says elsewhere:

¢Have you seen the one who takes his own whims and desires as
his god, whom Allah causes to go astray despite his knowledge...}
(al-Jathivah 45: 23)

gand is reckless in his deedsp that is, with regard to his own
interests. Allah forbids obeying such a person, because he only calls
to that which is bad.

This verse indicates that the one who should be obeyed and who
should be a leader of people is the one whose heart is filled with
love for Allah, and that is reflected in his speech, so he constantly
remembers Allah and seeks the pleasure of his Lord, and he gives
precedence to that over his whims and desires. By doing so he is
making the most of his time; his affairs are in order, his deeds are
righteous and he calls people to that which Allah has blessed him with.
Thus he deserves to be followed and to be made a leader.

The contentment mentioned in this verse is contentment and
patience in obeying Allah, which is the highest level of contentment
and patience. By achieving that, other types of contentment and
patience may also be achieved.

This verse indicates that it is encouraged to remember Allah, call
upon Him and worship Him at both ends of the day, because Allah
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praised people for doing that, and every time Allah praises the doer
of an action, this indicates that Allah loves this action, and if He loves
it, then He enjoins it and encourages people to do it.
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18:29. Say: This is the truth from your Lord. So let him who will,
believe; and let him who will, disbelieve. For the wrongdoers
We have prepared a fire which will encompass them like the
walls of a pavilion. If they cry for help, they will be given water
like boiling oil that will scald their faces. What a dreadful drink,
and what a miserable resting-place!

18:30. As for those who believe and do righteous deeds, verily We will
not cause the reward of those who do good to be lost.

18:31. They will have gardens of perpetual abode through which
rivers flow. They will be adorned therein with bracelets of gold
and will wear green garments of fine silk and heavy brocade,
reclining therein on couches. What an excellent reward, and
what a pleasant resting-place!

That is, say to the people, O Muhammad (3¢): This is the truth
from your Lord. In other words, guidance has become distinct from
misguidance, and the attributes of those who are blessed have become
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distinct from the attributes of those who are doomed, by means of
what Allah has explained on the lips of His Messenger (#&). Once
the truth has become clear and there is no doubt or confusion left
concerning it, then €let him who will, believe; and let him who will,
disbelieved. In other words, there is no option left but to follow one
of the two paths, according to whether one is guided or not. Allah
has given man free will, by virtue of which he may either believe
or disbelieve, and choose either good or evil. Whoever believes has
been guided to that which is right, and whoever disbelieves, proof has
been established against him. No one is to be compelled to believe,
as Allah (45) says elsewhere:

€Let there be no compulsion in religion; truth stands out clear from
error...» (al-Bagarah 2: 256)

The words €So let him who will, believe; and let him who will,
disbelieve} are not to be understood as giving permission for both
options; rather that is a threat and a warning to those who choose
disbelief after the matter has been explained perfectly. By the same
token, these words do not mean that the believers should give up
fighting the disbelievers.

Then Allah (45) mentions the final destination of the two groups.
¢For the wrongdoers} because of their disbelief, evildoing and sin
¢We have prepared a fire which will encompass them like the
walls of a pavilion} that has no windows or exit, and there is no
way to escape from it, and they will be burned by the exceedingly
hot fire.

¢1f they cry for helpp that is, if they ask for a drink to extinguish
the severe thirst that they experience
¢they will be given water like boiling oil} or like molten lead, because
of its extreme heat
¢that will scald their faces} so how about their innards? Allah (4g)
says elsewhere:
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¢...and scalding water will be poured over their heads, which will
cause their insides and their skins to melt. They will be lashed with
rods of iron.i (al-Hajj 22: 19-21)

§What a dreadful drink}» that they wanted to quench their thirst
and reduce the punishment somewhat, but it will increase their thirst
and make the punishment more severe
dand what a miserable resting-placed the fire will be. This is a negative
description of the fire, highlighting what a bad place it is in which
to rest, for there will be no rest there; rather it is a harsh and severe
punishment that will not be reduced even for a short while. There
they will lose all hope and will despair of all goodness, and the Most
Merciful will forget them in their punishment, as they forgot Him.

Then Allah tells us about the other group: €As for those who
believe and do righteous deeds that is, they combined belief in Allah,
His angels, His Books, His Messenger, the Last Day and the divine
decree, both good and bad, with righteous deeds, both obligatory and
recommended
gverily We will not cause the reward of those who do good to be
lost}. Good deeds are those which are intended for the sake of Allah,
in accordance with the teachings of Islam. These are the good deeds
which Allah will not cause to be lost in the slightest; rather He will
preserve them for those who do them, and He will reward them in
full, according to their deeds and by His grace and kindness. He
describes their reward in the following verse: € They will have gardens
of perpetual abode through which rivers flow. They will be adorned
therein with bracelets of gold and will wear green garments of fine
silk and heavy brocade, reclining therein on couches that is, those
who are described above as having faith and doing righteous deeds
will have lofty gardens with many trees and rivers that flow beneath
those elegant trees, and fine dwellings. Their adornment therein will
be gold and their garments will be of green silk and heavy brocade of a
soft type, and they will be reclining on adorned couches covered with
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fine cloth. The fact that they will be reclining on couches is indicative
of perfect relaxation and the absence of tiredness and exhaustion; they
will have servants who will bring them whatever they desire, and to
complete the blessing they will abide therein for ever and ever.

This splendid abode will be €an excellent reward for those who
strove hard, and €a pleasant resting-placep in which they will rest and
enjoy all that it contains of whatever their hearts desire and their eyes
delight in of happiness and joy, never-ending pleasure and blessing.
What resting-place could be better than an abode in which the least
of its inhabitants may walk in his domain and in what Allah has
blessed him with of palaces and gardens, for two thousand years,
never thinking that there is any bliss greater than this, as he was
given all that he wished for and there was added to that other things
that may never have crossed his mind. Moreover, their bliss will be
eternal, constantly increasing in beauty and quality. We ask Allah, the
Most Generous, not to deprive us of the best of what He has of bliss
because of the negative consequences of our shortcomings and sins.

This and similar verses indicate that the adornment is for both
males and females, as was mentioned in the saheeh hadiths, because

it is mentioned in general terms: §They will be adorned}. The same
also applies to silk and the like.
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18:32. Present to them the example of two men: to one of them We

gave two gardens of grapevines and surrounded them with date
palms, with a cornfield lying in between.
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18:33. Each garden brought forth its produce and did not fail to yield
its best, and We caused a stream to flow through them.

Here Allah says to His Prophet (3£): Present to the people the
example of these two men, the one who was grateful for the blessings
of Allah and the one who was ungrateful, and their conduct, words
and deeds, and what resulted from that of punishment and reward in
this world and the hereafter, so that they may pay heed and learn a
lesson from them and what happened to them. There is no benefit in
knowing the identity of the two men, or the time or place in which
they lived, and that does not help one to reach the right conclusion.
The lesson may be learned from their story alone, and mentioning
other details would be superfluous. One of these two men was the
one who was ungrateful for the immense blessings of Allah. Allah
gave him two beautiful gardens of grapevines,

gdand surrounded them with date palms} that is, in these two
gardens there were all kinds of fruits, especially the noblest of
trees and plants, namely the grapevine and the date palm. The
grapevines were in the middie of the garden, with the date palms
surrounding them; this gave the gardens a beautiful and elegant
look, and exposed the trees and date palms to the sun and wind,
which enabled the fruit to reach maturity, ripening and taking shape.
In addition to that, between the two gardens there was a cornfield.
There is nothing left to know about them except to say: how were
the fruits of these two gardens and did they have sufficient water for
irrigation?

Allah (45) tells us that each of the gardens €brought forth its
produce} that is, its fruits and crops, in abundance and €did not fail
to yield its best$. In addition to that, there was a stream running freely
through them, bringing a lot of water.
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18:34. So he was a man of wealth. He said to his companion, as he

was conversing with him: [ am wealthier than you and have a
greater entourage.

L o

18:35. He went into his garden, having thus wronged himself, and said:
I do not think that this will ever perish,

18:36. Nordo I think that the Hour will ever come. Even if | am brought
back to my Lord, I will surely find a better place than this.

So that man §was a man of wealthp. The word translated here as
gwealth} appears (in the original Arabic) in the indefinite form, which
implies a great deal of wealth. His two gardens produced their full
potential of fruits and crops; their trees began to bend under their load
and never suffered from any blight or problem. This is the ultimate in
worldly adornments and pleasure with regard to agriculture, therefore
this man was deceived by it; he began to boast insolently and he forgot
about the hereafter.

As the owner of the two gardens was conversing about some
ordinary matters with his companion, who was a believer, he began
to boast to him, saying:
¢l am wealthier than you and have a greater entourage®. He was
proud of his great wealth and the power of his supporters, including
his slaves, servants and relatives. This was ignorance on his part, for
what pride can there be in external matters that are not indicative of
any virtue, whether psychological or moral? Rather it is more like the
pride of a young boy in wishes that have no basis in reality.
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Moreover, he did not stop at boasting in this manner to his
companion, until he showed his ignorance and wrongdoing, as he
went into his garden, €and said: I do not think that this will ever
perish} that is, diminish and come to an end. He was content and
pleased with this world, and he denied the resurrection and said:
¢Nor do I think that the Hour will ever come. Even if | am brought
back to my Lord}, let us suppose for the sake of argument, €I will
surely find a better place than this} that is, He will give me something
better than these two gardens. This can only have been one of two
things: either he knew the reality of the matter, so he said these words
by way of mockery and ridicule, which further increased his disbelief
and ingratitude, or this is what he really thought, in which case he
was the most ignorant of people, with the least share of reasoning
and intellect. What connection can there be between what one is
given in this world and what one will be given in the hereafter, such
that one might think, on the basis of ignorance, that the one who is
given bounty in this world will necessarily be given bounty in the
hereafter? Rather what is usually the case is that Allah keeps worldly
gains away from His close friends and chosen ones, whilst granting
such things in abundance to His enemies, who have no share in the
hereafter. What appears to be the case here is that this man knew the
reality of the matter, but he said these words by way of mockery and
ridicule, based on the fact that Allah says: §He went into his garden,
having thus wronged himself}. The fact that he is described as having
wronged himself when he went into his garden, as a result of what

he had said (to his companion), indicates that he was stubborn and
obstinate.
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18:37. His companion said to him, in the course of his conversation
with him: Do you disbelieve in the One Who created you from
dust, then from a drop of semen, then fashioned you into a man?

18:38. But as for me, [l say that] He is Allah, my Lord, and I will not
associate anyone with my Lord.

His believing companion said to him, advising him and reminding
him of his original state, as Allah has created him in this world: €Do
you disbelieve in the One Who created you from dust, then from a
drop of semen, then fashioned you into a man?} For it is He Who
has blessed you by bringing you into existence and providing for
you, and He continued to shower you with His blessings and caused
you to develop and grow until you became a man, in perfect physical
shape and with complete mental faculties. Thus He made the means
available to you and bestowed upon you the blessings of this world.
So what you possess of worldly wealth was not gained by means
of your own strength and power; rather it was by the blessings that
Allah (3¢) has bestowed upon you. So how can it be fitting for you to
disbelieve in and be ungrateful to Allah Who created you from dust,
then from a drop of semen, then He fashioned you into a man? How
can you deny His blessings and claim that He will not resurrect you,
and that if He does resurrect you, He will give you a better garden
than this? This is not appropriate and it is not right.

Hence, when his believing companion saw his attitude and how
he was persisting in disbelief, ingratitude and transgression, he told
him about himself, by way of expressing his gratitude to his Lord
and announcing his belief, at a time when he was hearing specious
arguments and doubts: ¢§But as for me, [I say that] He is Allah, my
Lord, and I will not associate anyone with my Lord}. So he affirmed
His Lordship and that He is the only Lord, and he committed himself
to obeying and worshipping Him alone, and pledged that he would
not associate any created being with Him.
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Then he told his companion that the blessing that Allah had
bestowed upon him of faith and Islam — even though he had little
wealth and few children — was the true blessing and that anything
other than that was liable to diminish and vanish, then the punishment
would come upon him, as he said:
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18:39. Why could you not have said, when you entered your garden:
Whatever Allah wills [will come to pass]; there is no power but
with Allah? Although you see me less than you in wealth and
children,

18:40. Yet my Lord may well give me something better than your
garden, and send upon [your garden] thunderbolts from heaven,
leaving it barren and slippery.

18:41. Or its water may disappear under the ground, so that you will
never be able to find it again.

18:42. And so all his produce was destroyed, and he began to wring
his hands in sorrow at the loss of what he had spent on it, as it
lay in ruins with all its trellises fallen in, saying: Would that |
had never associated anyone with my Lord!

18:43. He had none to support him against [the punishment of] Allah,
nor was he able to help himself.
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18:44. In that case, the only protection is that of Allah, the True God.
He gives the best reward and the best outcome.

That is, the believer said to his disbelieving companion: Although
you boasted to me about your great wealth and many children, and
you see that I have less wealth than you and fewer children, that
which is with Allah is better and more lasting, and what is hoped for
of His goodness and kindness is superior to everything in this world
for which people compete.

gYet my Lord may well give me something better than your garden,
and send upon [your garden]p, because of which you transgressed
and were deceived
¢thunderbolts from heaven} that is, as a punishment, with heavy
rain or otherwise
€leaving itk as a result of that
gbarren and slippery} that is, with its trees uprooted, its fruits
destroyed, its crops drowned and its benefits disappeared.

¢Or its water} that is essential to its survival
g§may disappear under the ground, so that you will never be able to
find it again} that is, it may disappear in such a way that it cannot
be reached by digging with pickaxes or by any other means. The
believer prayed against his garden in anger for the sake of his Lord,
because it had deceived its owner and caused him to transgress and
be content with it. He did this in the hope that his companion would
turn back to his Lord, come to his senses and realise where he stood.

Allah answered his supplication, €so all his produce was destroyed}
that is, the punishment destroyed it and wiped it out, so that there was
nothing left of it. All the trees and their fruits, and all his crops, were
destroyed, and he regretted it deeply and was very sad.
gand he began to wring his hands in sorrow at the loss of what he had
spent on it} that is, because he had spent a great deal of his worldly
wealth on it, but when it was destroyed and vanished, he had nothing
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to compensate for it. He also regretted his ascription of partners to
Allah and his evil deeds, therefore he said: ¢ Would that I had never
associated anyone with my Lord!}.

¢He had none to support him against [the punishment of] Allah,
nor was he able to help himself} that is, when the punishment befell
his garden, he lost that which he had boasted about to his companion
when he said: €I am wealthier than you and have a greater entourage
(18: 34). They did not ward off this punishment from him at all, at the
time when he needed them most, and he could not help himself. How
could he have helpers against the decree of Allah that He ordained
and brought to pass? For if the inhabitants of heaven and earth were
to come together to ward off anything of the decree of Allah, they
would not be able to do that.

It is not far-fetched to say that by the mercy and kindness of Allah,
the situation of this owner of the garden that was destroyed later
improved, and Allah enabled him to turn back to Him and come back
to his senses, and give up his rebellion and transgression. That is based
on the fact that he expressed regret for his ascription of partners to
his Lord, and that Allah took away from him that which had caused
him to transgress, and He punished him in this world. If Allah wills
good for a person, He hastens to punish him in this world. The grace
of Allah cannot be encompassed by human minds, and no one can
deny it except one who is an ignorant wrongdoer.

¢In that case, the only protection is that of Allah, the True God.
He gives the best reward and the best outcomep that is, in that case —
when Allah sends His punishment upon those who transgressed and
gave precedence to the life of this world — and He honours those who
believed, did righteous deeds and gave thanks to Allah, and called
others to do likewise — it becomes clear that the only protection is
that of our True God. Whoever believes in Him and fears Him will be
protected by Allah, Who will bestow all kinds of honour upon him and
ward off all kinds of punishment and evil from him. But whoever does
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not believe in his Lord or take Him as an ally and protector will be a
loser in both spiritual and worldly terms. The reward of Allah in this
world and the hereafter is the best reward that anyone may hope for.

From this great story we learn a number of lessons, including the

following:

e We learn a lesson from the one on whom Allah had bestowed
worldly blessings, but that distracted him from the hereafter
and caused him to transgress and disobey Allah; those blessings
will ultimately vanish and disappear, and even if he enjoys them
for a little while, he will be deprived of them for a long time.

e [fa person likes something of his wealth or offspring, he should
attribute this blessing to the One Who bestowed it upon him and
he should say, “Md sha’Allah, la quwwata illa billah (Whatever
Allah wills [will come to pass]; there is no power but with
Allah)”. Thus his giving thanks to Allah will be a means for
the blessing of Allah to remain with him, because the believer
said to his companion: §Why could you not have said, when
you entered your garden: Whatever Allah wills {will come to
pass]; there is no power but with Allah?} (/8: 39).

e A person may console himself for missing out on the pleasures
and desires of this world by reminding himself of the good
things that are with Allah, because that believer said: §Although
you see me less than you in wealth and children, yet my Lord
may well give me something better than your gardenj.

e Wealth and children are of no benefit if they do not help one to
obey Allah, as Allah (4g) says elsewhere:
1t is not your wealth or your children that bring you nearer to
Us; but those who believe and do righteous deeds — it is they
who will have a multiple reward for their deeds. ..} (Saba'34: 37)

e One may pray for destruction of the wealth of one who is
wealthy if it is the cause of his transgression, disbelief and loss,
especially if he thinks that because of his wealth he is superior
to the believers, and he boasts to them of that.
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The consequences of Allah’s protection or the absence thereof will
only become clear when the dust settles and recompense becomes
due. €In that case, the only protection is that of Allah, the True God.
He gives the best reward and the best outcome} (/8: 44).
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18:45. Present to them the likeness of the life of this world: it is like
the rain that We send down from the heavens; by means of it,
all kinds of plants are brought forth from the earth, but soon
they become dry stubble scattered about by the wind. Allah has
power over all things.

18:46. Wealth and children are the adornment of the life of this world.
But righteous deeds of lasting merit bring a better reward with
your Lord and are a better source of hope.

Here Allah says to His Prophet (32) first of all, and subsequently
to those who take up his position of teaching and calling people to
Allah: Present to the people the likeness of the life of this world,
so that they may understand its nature and know it properly, inside
and out, and then compare it with the hereafter, and give precedence
to that which is most deserving of being given precedence. For the
likeness of this world is that of rain that is sent down upon the earth
and it brings forth all kinds of beautiful plants at a time when their
beauty gladdens the hearts of onlookers and catches the eye of the
heedless. Then suddenly they become dry stubble scattered about
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by the winds, and those fresh green plants and blossoming flowers
disappear, and that splendid view vanishes, and the earth becomes
dusty and dry, causing the onlookers to lose interest in it and creating
alienation in their hearts.

This is how this world is: whilst the one who focuses on this world
is enjoying his youth, surpassing his peers, acquiring wealth, indulging
in physical pleasures, fulfilling his desires at all times and thinking
that this will continue for the rest of his life, suddenly death comes
upon him or he loses his wealth, and his happiness disappears and his
joy and pleasure vanish; he is faced with pain and anguish at the loss
of his youth, strength and wealth, and he is left with nothing except
his deeds, good or bad. At that time the wrongdoer will bite on his
hand with regret, when he realises the reality with which he is faced,
and he will wish to go back to this world, not to carry on fulfilling
his desires, but to make up for what he missed out on at the time of
negligence, by repenting and doing righteous deeds.

But the wise and prudent person who is rightly guided imagines
himself in this situation and says to himself: Imagine that you have
died, for you must inevitably die: which of the two situations would
you prefer? To be deceived by the adornment of this realm and
enjoying it in the manner of grazing animals, or to strive for that
realm where food and shade are always available, in which one will
have all that one desires and will enjoy all that delights the eye? Thus a
person may know whether he is guided or forsaken, winning or losing.

Hence Allah (45) tells us that wealth and sons are the adornment
of the life of this world, and they are no more than that; what will
remain and benefit a person, bringing him joy, are righteous deeds
of lasting merit. That includes all acts of obedience, both obligatory
and recommended, having to do with the rights of Allah and the
rights of His slaves, such as prayer, zakah, charity, Hajj, ‘umrah,
tasbeeh, tahmeed, tahleel, takbeer, reading Qur’an, seeking beneficial
knowledge, enjoining what is right, forbidding what is wrong,
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upholding ties of kinship, honouring one’s parents, fulfilling the rights
of wives, slaves and animals, and all acts of kindness towards people.
All of these are righteous deeds of lasting merit, and they bring a
better reward with Allah and are a better source of hope. Their reward
will remain and be multiplied for ever and ever, and that reward and
benefit are hoped for at the time of need. This is what people should
compete for and strive to attain.

Reflect on how Allah gives this likeness for this world and how it
will diminish, and He tells us that in it there are two types of things:

The first type is adornment that is enjoyed for a short while, then
it diminishes without bringing any benefit; rather it may in fact bring
harm - this refers to wealth and sons.

The second type will remain and bring eternal benefit; this is the
righteous deeds of lasting merit.
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18:47. And [remember] the day when We will remove the mountains
and you will see the earth as a levelled plain; We will gather
them all together and not leave any one of them behind.

18:48. They will be presented before your Lord in rows, [and He will
say]: Now you have come to Us as We created you the first

time, even though you claimed that We had not made any such
appointment for you.
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18:49. And the record of deeds will be placed [in their hands] and
you will see the evildoers filled with dread at what it contains.
They will say: Woe to us! What sort of record is this, that
leaves no deed, small or great, unaccounted for? They will
find all they did recorded there, and your Lord will not wrong
anyone.

Here Allah (4¢) tells us about the Day of Resurrection and what
it will bring of great terrors and dreadful hardship.

¢ And [remember] the day when We will remove the mountains}
that is, He will remove them from their places and make them like
sand-hills, then He will make them like carded wool (cf 101: 5), then
they will diminish and vanish, becoming like scattered dust, and the
earth will be levelled, becoming a smooth, flat plain in which there is
no depression or elevation (cf. 20: 106-107). Allah will gather together
all creatures on that earth, and He will not leave anyone but He will
gather him.

Indeed, He will gather together the first and the last from the
remotest deserts and the depths of the sea; He will bring them back
together after they were scattered and will restore them after they had
disintegrated, as a new creation, then they will be presented before
him in rows, so that He may check them, examine their deeds and
judge between them on the basis of His justice in which there is no
unfairness or injustice, and He will say to them: §¢Now you have
come to Us as We created you the first time} that is, without wealth,
without family, without tribe. They will have nothing with them except
the deeds that they did and whatever they earned of good or evil, as
Allah (45) says elsewhere:

gNow you have come to Us alone, as We created you the first time,
and you have left behind all that We had bestowed on you. We do
not see with you your intercessors who you claimed were entitled to
a share of your worship and devotion...} (al-An‘am 6: 94)
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And here Allah will say, addressing those who denied the
resurrection, now that they have seen it with their own eyes: €even
though you claimed that We had not made any such appointment for
youjs that is, you denied the requital for deeds, and you rejected the
promises and warnings of Allah, but now you have seen it and tasted
it. At that point, the books of deeds that were written by the noble
angels will be brought, and people will feel a sense of alarm and
distress, and the evildoers will be filled with apprehension. When they
see their deeds written down, and their words and actions listed, they
will say:
¢ Woe to us! What sort of record is this, that leaves no deed, small or
great, unaccounted for?p That is, no mistake, small or great, has been
omitted without being written down and recorded; no deed, whether it
was done in private or in public, at night or by day, has been omitted.
gThey will find all they did recorded therep and they will not be
able to deny it
gand your Lord will not wrong anyonej. At that time they will be
requited and will be made to admit their deeds, and they will be
subjected to disgrace and punishment. That is because of what their
own hands sent on ahead of them, for Allah does not wrong His slaves;
rather they are not beyond His justice or grace.
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18:50. And [remember] when We said to the angels: Prostrate before
Adam, and they [all] prostrated except lblees. He was one of
the jinn, so he rebelled against the command of his Lord. Will
you then take him and his progeny as allies instead of Me, even
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though they are enemies to you? What a wretched exchange for
the wrongdoers!

Here Allah (45) tells us of the enmity of Iblees towards Adam
and his progeny. Allah instructed the angels to prostrate to Adam as
a sign of honour and respect, and in obedience to the command of
Allah, and they obeyed, gexcept Iblees. He was one of the jinn, so
he rebelled against the command of his Lord}. He said:

¢...Should I prostrate before one whom You have created from clay?}
(al-Isra’17: 61)

— and:
¢...1 am better than he...p (al-A'rdf 7: 12)

Thus he manifested his enmity towards Allah and towards your
father and you, so how could you take him and his progeny, namely
the devils, ¢as allies instead of Me, even though they are enemies to
you? What a wretched exchange for the wrongdoers!$ That is, what
a bad choice they made for themselves by taking the Shaytan — who
does not enjoin anything upon them but obscenity and evil —as an ally,
instead of the Most Gracious, in alliance with Whom all happiness,
prosperity and success are to be found.

This verse encourages us to take the Shaytan as an enemy and
mentions that no one takes the Shaytan as an ally except a wrongdoer,
and what wrongdoing could be greater than that of one who takes his
real enemy as an ally and turns away from the Most Praiseworthy
Protector?
¢ Allah is the Protector of those who have faith; from the depths
of darkness He will lead them forth into light. As for those who
disbelieve, their protectors are the false gods; from light they will lead
them forth into the depths of darkness. ..} (al-Bagarah 2: 257)

And Allah (45) says:

¢...they will have taken the devils as friends and allies instead of
Allah... (al-A'rdf 7: 30)
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18:51. I did not call them [Iblees and his progeny] to witness [or
assist in] the creation of the heavens and the earth, nor even
the creation of their own selves; I do not seek the assistance of

those who lead people astray.

18:52. And [remember] the day when He will say: Call on My
[so-called] partners, as you claimed. They will call on them,
but they will not respond to them. And We will place between
them a barrier.

Here Allah (4¢) says: I did not call on these devils and these people
who have gone astray to witness €the creation of the heavens and
the earth, nor even the creation of their own selves that is, I did not
cause them to be present at that time, or consult them concerning it,
so how can they be creators of any of that? The Only One Who has
the power of creation and control, and Who has perfect wisdom in
governing creation, is Allah, the Creator of all things, Who controls
them according to His wisdom. So how could partners be ascribed
to Him from among the devils, who are taken as allies and obeyed as
Allah should be obeyed, when they did not create anything or witness
the creation of anything, and they did not assist Allah (4%) in that?
Hence He says: €1 do not seek the assistance of those who lead people
astrayp that is, I do not seek their help, for Allah does not need any
help in any matter. It is not appropriate or befitting for Allah to give
them any measure of control, for they are striving to mislead people
and oppose their Lord. Therefore what is appropriate is that they
should be kept far away and not be brought close.
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Having mentioned the situation of those who ascribe partners to
Him in this world, and declared that to be utterly invalid and those who
do such a thing to be ignorant and foolish, Allah now tells us about
their situation with their so-called partners on the Day of Resurrection.
Allah will say to them:
¢Call on My [so-called] partners} that is, according to your false
claim; otherwise, in fact, Allah has no partner on earth or in heaven.
He will say: Call them and let them benefit you and save you from
troubles.
¢They will call on them, but they will not respond to them} because
all power and sovereignty on that day will belong to Allah, and no
one will possess the slightest power to benefit himself or anyone else.
¢ And We will place between them} namely the polytheists and the
so-called partners they ascribed to Allah
¢a barrierp to separate them and keep them apart from one another.
At that point the enmity of the so-called partners towards those who
described them as such will become apparent, and they will reject
them and disavow them, as Allah (45) says elsewhere:

¢ When humankind are gathered [on the Day of Resurrection], they
[the so-called partners] will become their enemies and will reject their
worship of them.}» al-4hqdf 46: 6)
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18:53. The evildoers will see the fire and will realise that they are
bound to fall into it, and will find no escape from it.

That is, on the Day of Resurrection, when the reckoning is complete
and each group of people becomes distinct on the basis of their deeds,



Soorat al-Kahf (54) I 379

and the punishment becomes due on the evildoers, they will see hell
before they enter it, and they will panic and become very anxious,
when they realise for certain that they will enter it.

gand will find no escape from it} that is, no way out and no one
to intercede for them without Allah’s permission. This is aimed at
scaring them in such a way that causes hearts to tremble.

A B I RV AT TR AT O A g i i e
;&_}\é:‘é_‘.d!\b() ‘).'LA g}guf Q:l;_ll(_g\c.)_aj\\“ d’L__gﬂ_,uJ)}
EPod
(ot :q.sn;,.,..)( N
18:54. We have explained [the truth] to man in this Qur’an, discussing

different issues in various ways, but man is more than anything
argumentative.

Here Allah (45) tells us of the greatness and majesty of the Qur’an
and how it encompasses all issues, explaining different matters in
different ways, highlighting all types of beneficial knowledge and
ways that lead to eternal bliss, and every way that protects against
evil and doom. It contains explanations of what is lawful and what
is prohibited, requital of deeds, encouragement and deterrents,
true stories that benefit the heart by strengthening faith and giving
reassurance and light. This dictates that one should surrender to this
Qur’an, accept it, follow it, obey the instructions contained therein,
and not dispute with it in any issue. Yet despite that, many people
argue about the truth after it has become clear, and they debate on the
basis of falsehood, seeking to undermine the truth. Hence Allah says:
¢but man is more than anything argumentative that is, in debates and
disputes concerning the Qur’an, even though that is not appropriate
and is not fair on his part. What makes man like that and causes
him not to believe in Allah is nothing other than wrongdoing and
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stubbornness; it is not due to any shortcomings in the proof and
evidence set out in the Qur’an.
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18:55. Nothing prevents people from believing, now that guidance has
come to them, or from seeking the forgiveness of their Lord,
except [their demand] that the fate of the earlier peoples should
come to them or that the punishment should appear before their

eyes.

That is, nothing prevents the people from believing, at a time
when guidance has reached them by means of which one may see the
difference between guidance and misguidance, truth and falsehood,
and proof is established against them, so that it is not lack of clarity
that is preventing them from believing, rather wrongdoing and
transgression are preventing them from believing so that there is
nothing left except for their demand to be fulfilled, for such is the
way of Allah, in which He dealt with the earlier peoples: if they did
not believe then the punishment should be hastened for them or they
should see that the punishment is coming, and behold it face-to-face.
In other words, they should fear it and repent from their disbelief
before there comes the punishment that cannot be put back.
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18:56. We sent the Messengers only as bearers of good news and as
warners. Yet with false arguments those who disbelieve seek to
undermine the truth, and they make a mockery of My revelations
and of the warning they were given.

That is, We did not send the Messengers in vain, or for people to
take them as lords, or so that they might call people to themselves;
rather We sent them so that they might call the people to all that is
good, and forbid all that is evil, and so that they might give glad
tidings, if people paid heed, of reward in this world and in the
hereafter, and so that they might warn them, if they disobeyed, of
punishment in this world and in the hereafter. Thus the proof of Allah
was established against people. Yet despite that, the wrongdoers and
disbelievers insisted on arguing on the basis of falsehood so as to
refute the truth, and they strove to support falsehood as much as
they could and to refute and undermine the truth. They ridiculed the
Messengers and revelations of Allah, and they revelled in whatever
knowledge they had (cf. 40: 83), but Allah insisted on perfecting His
light, even though the disbelievers hate it (¢f. 9: 32) and that the truth
should prevail over falsehood.

¢Nay, rather We hurl the truth against falsehood, and it crushes it,
whereupon it perishes. Woe to you for what you ascribe [falsely, to
Allah].} (al-Anbiya’21: 18)

By the wisdom and mercy of Allah, allowing those who argue
against the truth on the basis of falsehood to continue is one of the
primary means of making the truth clear and making its evidence
manifest, and showing falsehood to be evidently false and corrupt.
Thus things become clearer by means of this contrast between
opposites.
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18:57. And who does greater wrong than one who is reminded of the
revelations of his Lord, but turns away from them, forgetting
the [deeds] that his hands have wrought? We have placed covers
on their hearts so that they will not understand it, and deafness
in their ears. Even if you call them to guidance, they will never

be guided.

\
I

18:58. But your Lord is Oft-Forgiving, full of mercy. If He were to
take them to task for what they have earned, He would indeed
have hastened their punishment; but they have an appointed
time, from which they will find no escape.

18:59. And those cities did We destroy when they did wrong; We set
an appointed time for their destruction.

Here Allah tells us that there is no greater wrongdoing or evil than
that of a person who is reminded of the revelations of Allah, to whom
truth is made distinct from falsehood, and guidance from misguidance,
and he is warmed of a punishment and reminded of the reward, but he
turns away and does not pay heed to that of which he was reminded.
he does not give up what he was following, he forgets what his hands
have sent on ahead of sins, and he fails to remember that the Knower
of the unseen is always watching him. His wrongdoing is greater
than that of the heedless one whom the revelations of Allah did not
reach, and he was not reminded of them. Even though the latter is
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also a wrongdoer, his wrongdoing is less serious than that of the
former, because the one who commits sin despite his awareness and
knowledge is worse than one who is not like that.

But Allah will punish him because of his turning away from His
revelations, his forgetting about his sins and his being content to
follow the path of evil, even though he is aware of that, by closing
to him the doors of guidance and placing a cover over his heart that
will prevent him from understanding the revelations, so that even if
he hears them, he will be unable to understand them in a way that
may reach his heart.

dand deafness in their ears} that is, deafness that will prevent the
revelations from reaching them, and will prevent them from hearing
the revelations in such a way that could benefit them. If this is their
situation, then there is no way they can be guided.

¢Even if you call them to guidance, they will never be guided}
because the one for whom there is hope of a response to the one who
calls him to guidance is the one who has no knowledge. As for these
people, who saw then became blind, and they saw the path of truth
as true but they shunned it, and they saw the path of misguidance as
misguided but they followed it, and Allah punished them by closing
their hearts and placing a seal upon them, there is no way at all that
they could be guided.

This verse is aimed at scaring the one who shuns the truth after
having known it: for a barrier could be set up between him and it,
so that he would not be able to follow it after that. Nothing is more
alarming or a greater deterrent than that.

Then Allah tells us of the vastness of His forgiveness and mercy,
for He forgives sins and accepts the repentance of the one who repents,
showering him with His mercy and enfolding him in His kindness. If
He were to take people to task for what their hands have wrought of
sins, He would hasten the punishment for them. But He is forbearing
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and does not hasten the punishment; rather He always gives respite,
but He does not forget. The consequences of sin are inevitable, even
if they are delayed for a long time. Hence Allah says:

gbut they have an appointed time, from which they will find
no escape}j that is, they have an appointed time when they will be
requited for their deeds; it is inevitable and they cannot escape it or
find any refuge from it or steer clear of it.

This is His way of dealing with the earlier and later generations:
He does not hasten the punishment for them; rather He calls them
to repent and tum to Him. Then if they repent and turn to Him,
He forgives them and has mercy upon them, and He removes the
punishment from them. Otherwise, if they persist in their wrongdoing
and stubbornness, and the time that He has appointed comes, He sends
His punishment down upon them. Hence He says:

¢And those cities did We destroy when they did wrong} that s,
because of their wrongdoing; it was not wrongdoing on Our part.
¢ We set an appointed time for their destructionj that is, a preordained
time that they cannot bring forward or put back.
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18:60. And [remember] when Moosa said to his servant: | will not give
up until I reach the junction of the two seas, even if it takes me
years [of travel].
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18:61. But when they reached the junction between them, they forgot
about their fish, which made its way into the sea and swam away.

18:62. When they had travelled further on, Moosa said to his servant:
Bring us our morning meal; truly this journey of ours has
exhausted us.

18:63. [The servant] said: Do you remember when we rested by the
rock? [ did indeed forget [to tell you about] the fish; it was none
but the Shaytan who caused me to forget. It made its way into
the sea in an amazing manner.

18:64. [Moosa] said: That is what we were looking for. So they tumned
back, retracing their footsteps.

Here Allah tells us about His Prophet Moosa (¥&) and his great
eagerness to pursue goodness and seek knowledge. He said to his
servant, who was constantly by his side at home and when travelling,
whose name was Yoosha“ ibn Noon, to whom Allah subsequently
granted prophethood:

41 will not give up until I reach the junction of the two seas} that is,
I will carry on travelling, even if that leads to lengthy hardship and
I become exhausted, until I reach the junction of the two seas. That
was the place at which, as Allah had revealed to him, he would find
one of the knowledgeable slaves of Allah who possessed knowledge
that Moosa did not possess.

deven if it takes me years$ and I have to travel a long distance. What
is meant is that longing and eagemess prompted Moosi to say these
words to his servant. This is indicative of his unwavering resolve and
that is why he fulfilled it.

¢§But when theyp namely he and his servant
greached the junction between them, they forgot about their fishp.
They had with them a fish which was their provision and from which
they used to eat. He had been promised that when he lost the fish,
that is where they would find that slave of Allah for whom they were



386 I Tafseer as-Sa'di Juz'l5

looking. That fish made its way into the sea, and this was one of the
signs.

The commentators said that when they reached that place, some
of the sea water splashed onto that fish, which was their provision,
then it made its way, by Allah’s leave, into the sea and came to life
with the other sea creatures.

When Moosa and his servant passed beyond the junction between
the two seas, Moosa said to his servant: ¢Bring us our morning meal;
truly this journey of ours has exhausted usi that is, we have become
tired. That tiredness only began when they travelled beyond that point,
otherwise the lengthy travel that had brought them to the junction
between the two seas had not caused them to feel tired before that.
This was one of the signs that indicated to Moosa that what he sought
was there. Their longing to reach that place had made the journey easy
for them, but when they went beyond that point, they began to feel
tired. When Moosa said these words to his servant, the servant said:

¢Do you remember when we rested by the rock? I did indeed forget
[to tell you about] the fish} that is, did you not know that when we
stopped for the night beside that well-known rock, which was between
the two seas, €¢I did indeed forget [to tell you about] the fish; it was
none but the Shaytdn who caused me to forget. It made its way into
the sea in an amazing manner} that is, when it moved towards the
sea and leapt into it, that was something amazing.

The servant said this to him, and Moosa had a promise from Allah
that when he lost the fish, he would find al-Khidr. So Moosa said:

¢That is what we were looking forp that is, seeking
¢So they tumed back, retracing their footstepsj and went back to
the place where they had forgotten the fish. When they reached that
place, they found one of the slaves of Allah, namely al-Khidr; he
was a righteous slave, but he was not a Prophet, according to the
correct view.
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18:65. There they found one of Our slaves, on whom We had bestowed
mercy from Us and to whom We had taught knowledge of Our
own.

18:66. Moosa said to him: May I follow you so that you may teach me
something of that sound knowledge that you have been taught?

18:67. The man said: You will never be able to have patience with me,

18:68. for how can you have patience with something that you cannot
fully comprehend?

18:69. Moosa said: You shall find me, if Allah wills, patient; and I will
not disobey you in any matter.

18:70. The man said: Then if you follow me, do not ask me about
anything until I mention it to you myself.

18:71. So they set out until, when they had boarded a boat, he scuttled
it. Moosa said: Have you scuttled it in order to drown its
passengers? You have certainly done a dreadful thing!

18:72. The man said: Did I not say: You will never be able to have
patience with me?

18:73. Moosa said: Do not take me to task for what I have forgotten,
and do not make it too difficult for me to follow you.
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18:74. So they set out until, when they met a boy, he killed him. Moosa
said: Have you killed an innocent soul who killed no one? You
have done a terrible thing!

€There they found one of Our slaves, on whom We had bestowed
mercy from Us) that is, Allah had granted him special mercy, by
virtue of which his knowledge increased and he did righteous deeds
€and to whom We had taught knowledge of Our own}. He was given
knowledge that had not been given to Moos4, although Moosa (¥ )
was more knowledgeable than him in most matters, especially matters
of faith and the fundamentals of laws and regulations, because he was
one of the Messengers of strong resolve, whom Allah favoured over
all creation (of his own time) in terms of knowledge, righteous deeds
and other things. When Moosa met him, he presented his request to
him, politely seeking his consent:

€May I follow you so that you may teach me something of that
sound knowledge that you have been taught?p That is, may I follow
you on the basis that you teach me some of that sound knowledge
that Allah has taught you, by which I may be guided and know the
truth with regard to these matters? For Allah had given al-Khidr a
great deal of inspiration and intuition, through which he could see
into the hidden depths of many things that could even be hidden from
Moosa (¥ ). Al-Khidr said to Moosa: I will not refuse your request,
but €You will never be able to have patience with me} that is, you
will not be able to follow me and stay by my side, because you will
see things that you will not be able to have patience with, things
that outwardly appear to be evil, but inwardly are otherwise. Hence
he said:

¢for how can you have patience with something that you cannot
fully comprehend? that is, how can you be patient with a matter
when you have no knowledge of either its hidden or apparent aspects
and you do not know the purpose behind it or how it will unfold?
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Moosa said: §You shall find me, if Allah wills, patient; and I will
not disobey you in any matterp. This was resolve on his part, before
he was put to the test; resolve is one thing and actually having patience
is another matter altogether. Therefore Moosi (¥ ) was not able to
be patient when he was put to the test.

At that point al-Khidr said to him: €Then if you follow me, do
not ask me about anything until I mention it to you myself} that is,
do not ask any question or raise any objection, until I am the one
who tells you about it, at the time when it is appropriate to tell you.
So he forbade him to ask him, but he promised to explain to him the
reality of things.

€So they set out until, when they had boarded a boat, he scuttled
ity that is, al-Khidr pulled out a plank of it, and he had a reason for
doing that which he was going to explain, but Moosa (£ ) could not
be patient, because it appeared outwardly to be something bad, for
it was damage to the boat which could have caused its passengers to
drown. Hence Moosa said:

¢§Have you scuttled it in order to drown its passengers? You have
certainly done a dreadful thing!$ That is, something serious and awful.
This was due to lack of patience on his part, so al-Khidr said to him:
4Did I not say: You will never be able to have patience with me?p That
is, it has happened as I said it would. This was due to forgetfulness
on Moosa’s part, so he said: §Do not take me to task for what I have
forgotten, and do not make it too difficult for me to follow you} that
is, do not be too hard on me, and be easy-going with me; this came
about because of forgetfulness, so do not take me to task the first time.
Thus he both admitted his error and asked for forgiveness for it, as
if he was saying: you should not be harsh with your companion, O
Khidr. So al-Khidr forgave him.

4So they set out until, when they met a boy, he that is, al-Khidr
gkilled him}. Moosd became very angry and was overtaken by
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religious zeal, when his companion killed a small boy who had done
no wrong.

¢§Moosa said: Have you killed an innocent soul who killed no one?
You have done a terrible thing!® For what evil could be greater
than killing a small child who had done nothing wrong and had not
killed anyone? The first time Moosa had forgotten, but this was not
forgetfulness; rather it was a lack of patience.
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Glossary of Islamic Terms”

abu (or abi) al el

angel I

‘asr as

banu (or i ¢ o
bani)

bayt T (RO
al-magqdis

dhikr Alldh &85

dhuhr g

father (of)

A being made of light who is totally obe-
dient to Allah and has no free will. Allah
has assigned some angels specific tasks,
like those who record our good and bad
deeds, the Angel of Death, the guardians
of hell, etc.

mid-afternoon; the obligatory prayer at that
time

lit. ‘children (of)’; usu. referring to a tribe
that claims a common ancestor

the Islamic term for Jerusalem

remembrance of Allah; specifically,
remembering Allah through praising and
supplicating to Him

early afternoon; the obligatory prayer at
that time

*

The Arabic words are transliterated according to the conventions of the

Transliteration Chart found in this book. If a word has become part of the
English language (that is, is found in a dictionary of Standard English),
that spelling is used in this book and appears first in this Glossary, with
the transliterated form in brackets after it.
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dirham

Jajr

fatwa
(fatwah)

hadd

hadith
(hadeeth)

Hajj (Hajj)

Haram

haram
(haram)

Hejaz
(Hijaz)
Iblees

‘isha’

isra’and
mi ‘rdj

(A5

AL

originally, a silver coin; a unit of currency
dawn; the obligatory prayer at that time

religious decision or decree

specific punishments prescribed in Sharia
for specific offences such as theft and
fornication

a statement or action of Prophet Muham-
mad (3%) that was remembered and
recorded by his Companions and followers

the major pilgrimage to the Sacred Mosque,
site of the Kaaba in Makkah, to be under-
taken by every able Muslim once in his or
her lifetime

the sacred area surrounding and including
the Kaaba in Makkah; any inviolable or
holy area

forbidden according to Islamic law

the Western region of the Arabian Penin-
sula, which includes Makkah and Madinah

another name for Satan (Shaytan) in Arabic
late evening; the obligatory prayer at that
time

the night journey of the Prophet (&) from
Makkah to Jerusalem and his ascension
from there to visit heaven
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Jahiliyah

Jibreel

jihad
(jihad)

Jjinn (plural
of jinni)

juz' (pl.
ajza’)
Kaaba
(Ka 'bah)

al-Lawh
al-Mah-
foodh

maghrib

muft

Jez

> Lg_-;—

S

lit. *ignorance’; the age of spiritual dark-
ness before Islam

the Arabic name for Gabriel (¥2& ), the arch-
angel who transmitted the verses of the
Qur’an and other communications from
Allah (4) to Prophet Muhammad (%)

struggle or striving (in Allah’s cause)

non-human, rational beings created by
Allah from fire, often referred to as
‘demons’ or ‘devils’. They have free will
like humans: some are Muslims, others
disbelievers; some are obedient to Allah,
others disobedient. Satan is a jinni. Some
disobedient jinn mislead people into think-
ing that they can foretell the future, near or
distant, or provide people with riches or
some sort of power.

a section of the Qur’an equal to one-thir-
tieth of the text

the House of Allah in Makkah, originally
built by Prophets Ibraheem and Isma‘eel,
which Muslims face when they pray

the Preserved Tablet in Heaven on which
Allah’s words and decrees are written

sunset; the obligatory prayer at that time

an Islamic scholar who is qualified to
deliver formal legal verdicts based on the
Qur’an and the Sunnah
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Quraysh

rak ‘ah (pl.

raka ‘at)

Sahabah

saheeh
salam
shar i
Shaytéan
shirk

soorah or
soorat

Sunnah

sunnah

tafseer

tahajjud

tahleel

.‘L\-

\

i

¥
)
®
"

the dominant tribe in Makkah at the time
of the Prophet’s mission; their society was
based on polytheism

a unit of the formal prayer (salah)

Companions of the Messenger of Allah
()

a grade of hadith: sound or authentic

lit. “‘peace’; the Islamic greeting of peace
of or pertaining to Sharia; Islamic

Satan

associating partners with Allah

chapter of the Qur’an

the practice and collected sayings of
Prophet Muhammad (%) that together
with the Qur’an forms the basis of Islamic
law

acts that are recommended but not manda-
tory; one who performs them is rewarded,
but one who neglects tem is not punished

exegesis: commentary, or explanation of
the meanings (usu. of Qur’anic verses)

voluntary night prayer offered between
‘isha’ and fajr

the act of saying /a ildha illa Allah (there is
none worthy of worship other than Allah)
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tahmeed

takbeer

tasbeeh

tawheed

Ummah

‘umrah

unseen

zakat (or
zakah)

Zaqqoom

7

I

the act of saying Alhamdulillah (all praises
and thanks are for Allah)

the act of saying Allahu akbar (Allah is
the Greatest)

the recitation of phrases glorifying Allah;
saying subhan Allah (glory be to Allah)

the oneness of Allah: the knowledge that
He alone deserves to be worshipped and
that He has no partners

community or nation: usu. used to refer to
the entire global community of Muslims

a minor, non-obligatory pilgrimage to
Makkah

a term used to denote phenomena or aspects
that cannot be known using ordinary human
faculties

obligatory charity: an ‘alms tax’ on wealth
that is paid by Muslims and be distributed
to others who qualify as recipients

the name of a tree in hell that has fruit
shaped like devils’ heads, which the inhab-
itants of hell must eat
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A

abode 50-51, 72-74, 88-90, 93,
133-134, 185, 193, 196-197,
285, 324, 338, 359, 361-362

Abraham. See Ibraheem

abundance 23, 26. 53, 55, 73, 76,
173, 184, 198, 249-250, 272,
363, 365

abundant provision 94, 106, 173,
197, 205, 233, 250, 255, 279

account 47, 107, 212-213, 269,
309

accountable 176, 353

accusation 32-33

actions 24, 31, 60, 66, 106, 109,
112,117, 148, 185, 192, 198,
211,234, 238,241, 250, 260,
306, 320, 331, 333, 375. See
also His actions; physical
actions

acts 34, 66, 77, 85. 90, 98, 112,
117,120, 123, 139, 178, 192,
198, 216, 236, 240-241, 249,

261, 272, 283, 317, 372-373,
394

acts of disobedience 77,117,123

acts of obedience 198, 372

acts of worship 85,98, 112, 120,
139, 178, 192, 216, 236, 240,
249, 261

‘Ad 117-118,270

Adam 90, 160-161, 302-303,
307, 315, 375-376

admission 41, 53, 198

adornment 54, 187, 337, 357,
361-362, 371-373

adultery 234, 279-280

adversity 258

advice 29, 56, 62-63, 261, 283

adviser 21, 23, 47

affairs 21, 51, 56, 59, 71, 73-74,
81, 98, 112, 136, 147, 178,
205, 208, 233, 245, 249, 261 -
263, 266, 268, 273, 282, 293,
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295-296, 298, 340, 345, 354,
356, 358

aims 29, 49, 62, 66, 122, 150,
276

air 184, 226, 344

Allah and His Messenger 113-
114, 134

Allah’s actions. See His actions
Allah’s angels. See His angels

Allah’s attributes. See His
attributes
Allah’s blessings. See His

blessings
Allah’s Book. See His Book
Allah’s bounty. See His bounty
Allah’s command. See His
command
Allah’s control. See His control
Allah’s covenant 89, 93
Allah’s decree. See His decree
Allah’s divinity. See His divinity

Allah’s dominion. See His

dominion
Allah’s essence. See His essence
Allah’s favour. See His favour
Allah’s forgiveness. See His
forgiveness
Allah’s generosity. See His
generosity
Allah’s grace. See His grace

Allah’s greatness. See His

greatness
Allah’s justice. See His justice
Allah’s kindness 45, 282, 341
Allah’s knowledge. See His
knowledge
Allah’s light. See His light
Allah’s Majesty. See His majesty
Allah’s mercy. See His mercy
Allah’s Messengers. See His
Messengers
Allah’s name. See His name
Allah’s oneness. See His oneness
Allah’s path. See His path
Allah’s pleasure. See His pleasure
Allah’s power. See His power
Allah’s promise. See His promise
Allah’s religion. See His religion
Allah’s revelation. See His
revelation
Allah’s slaves. See His slaves
Allah’s will. See His will
Allah’s wisdom. See His wisdom
Allah’s words. See His words
allies 130, 162,216-217,288n20,
375-377
All-Knowing 36, 44, 72, 158,
174, 220
ally 129,130,216, 242-243, 288,
325, 370, 376
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Almighty 72-73, 75,78, 111-114,
145-146, 208, 212

alteration 105-106, 152

angels 51, 73, 79-82, 94-95,
97, 106, 132, 151-152, 159-
160, 165, 168-169, 171, 180-
181, 193, 195, 197-199, 206,
209, 210, 213, 272-273, 285,
287n19, 297n23, 298, 302,
313-314, 321-323, 361, 375-
376, 391. See also His angels

anguish 196, 315. 325, 372

animals 136, 156, 182-183, 187,
200, 209-210, 215, 218, 228,
234, 251-252, 337, 372-373

another god 177, 287

anxiety 96, 143,170

appointed time 71-72, 150-151,
171, 215, 324-327, 382, 384

Arabic 15, 17-19, 47, 54, 104,
114, 245, 364, 392-393

argument 200, 243, 257, 329,
365

ark 262, 264. See also Nooh

arrogance 84, 124,161,173, 234,
262,284, 303

ascribe partners 48-51, 77, 85-86,
100-101, 103, 129, 177-178,
200, 211, 216, 242, 254, 290,
297,378

ascribing partners 49, 61, 221,
224,234, 288

ascription of partners 101, 252,
273-274, 369

associate 50, 53, 62, 82, 86, 91,
158, 174, 181, 187, 202, 211,
213,242, 273, 284-285, 287,
306, 331, 333, 341, 366

atom’s weight 83,125,127, 221,
269

attitude 28, 41, 79-80, 132, 323,
366

attributes 53-54, 57, 80, 85,
88, 112, 117, 126, 146-147,
164, 181-182, 191-192,
198, 207, 210-212, 214,
216, 274, 297, 320, 330n33,
331, 333, 335, 359-360. See
also His attributes; names and
attributes

attributes of perfection 53, 112,
182, 191,207,210, 274, 297,
333

authority 23, 46, 53, 64, 68,
72, 234, 280, 342, 350. See
also position of authority

aversion 286, 290-291

awe 81-82,192

al-‘Azeez 22, 45, 58, 61



Index I 399

B

bad deeds 126, 208, 230, 249,
284, 309, 391

Badr 134, 312

baggage 25, 28,31, 33

barrier 290, 308, 377, 383

battle 134, 227

Bayt al-Maqdis 261, 265

‘Be!” 203-204, 318

beautiful names 192, 330-331

beauty 54, 59-61, 63, 182, 184,
188, 235, 356, 362, 371

bee 219

beliefs 24, 73, 119, 130, 185,
198, 266, 283, 296, 304

believers 84, 92, 96, 118, 120,
141, 168, 175-176, 193, 195,
204, 210, 242, 263, 266, 272,
301, 314, 316, 329, 332, 334,
348-349, 357, 360, 370

believing slaves 94, 132, 135,
152,210, 355

beneficial knowledge 34, 69,
233,256, 315, 329, 341, 372,
379

benefit or harm 85, 297n23
Bestower 46, 252, 274, 293
Binyameen 27-29, 32, 37
birds 55, 226

birth 200n12, 212-213

black mud 159-161

blame 21-22, 41, 66, 123, 128-
129, 230, 248, 252, 273, 278,
285, 327

blast 168, 170, 172-173

blessings 23, 47, 69, 77, 80, 98,
110, 115-116, 133, 135-137,
141, 148, 152, 160, 166, 172-
173, 179, 182-183, 185-186,
190-191, 208, 211-212, 221-
223, 225, 227-229, 233, 249,
251-252, 254-255, 259, 261,
264,274,289, 298, 305, 307-
308, 312,317,322, 331, 333-
334, 363, 366, 370

blessings of Allah 80, 115-116,
136-137, 190, 208, 221-222,
228, 249, 251, 264, 363. See
also His blessings

blind 85, 89, 194, 247, 308-309,
324-325, 383

bliss 162-163, 205, 247, 273,
334,362, 379. See also eternal
bliss

blood 57, 218,251-252, 327

boat 18, 387, 389

bonds 90-91, 93-94

bones 253, 292, 324-325

Book of Allah 96-97, 207, 242,
266. See also His Book;
revealed Books
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bounty 64, 74, 80, 94, 120, 136,
188, 206, 268, 271-272, 305,
319, 324, 365. See also His
bounty

brocade 359, 361

brothers 25-26,31-34, 36, 43-47,
53-54, 56-58, 63-67,277, 295,
347

brothers of Yoosuf 25-26, 32, 34,
36, 47, 57-58, 67

Bukhari 59, 184, 280

burden 193-194, 222, 224, 269,
282

buying 58, 135, 234, 347

C

calamities 77,99, 107, 274

calamity 38,41, 191,208,317

camel 26,28,31-32,65,84,173,
201n12, 299, 300

caravan 31-32,36-37,42-43, 58

cave 338-340, 343-345, 349-352,
354-355. See also people of
the cave

certainty 50,52, 67,73, 96, 132,
148, 339, 349, 352

characteristics 41, 57, 68, 92,
148, 153, 251, 254-255, 273,
284,296, 298

charity 135, 277-278, 372, 395.
See also zakah

chemise 60

child 166, 180, 220, 274-275,
335,390

children 29, 43, 56, 105, 137,
138, 141, 184, 222,227,264,
267,270, 279, 302, 304, 307,
367-368, 370-371, 391

Children of Israel 262,264, 266,
326-327

Christian 206n13

circumstantial evidence
65-66

cities 50-51, 142,207, 299, 382,
384

city 26, 29, 137-138, 150, 167-
171, 249-250, 270, 299,
346-347

clarity 73, 328-329, 380

clay 159-161, 168, 302-303, 320,
376

clear evidence 50, 78, 120, 315,
326

clear proof 118, 152, 246

clear sign 299, 340

close friend 165, 171, 254-255,
310

clothing 182-183,227-228, 308

clouds 81-82, 136, 157, 186

cold 89, 187, 227-228

comfort 95-96, 178, 277

60,
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command of Allah 64, 79,
161, 316, 376. See also His
command

commands 41, 51, 71, 73, 75,
88, 91, 113, 126, 162, 201,
205, 210-211, 228, 233, 244,
257,270, 304, 328, 333, 338,
355-357

commands and prohibitions 71,
73,75, 88, 126, 201, 205, 233,
244, 328, 333, 355-357

commitment 123,237, 241,295,
343

communities 153

companion 364-370, 389-390

comparison 38, 185, 222-224,
272,288

compassion 29, 138, 171, 274,
275, 335

compensation 49, 176, 280

compulsion 248, 360

conduct 79, 337, 363

confirmation 52-53, 106, 236

confusion 60, 86, 104, 287, 301,
340-341, 360

consequences 27, 30, 56-57, 64,
68, 151, 178, 199, 202, 211,
215, 238-239, 253, 280, 283,
306, 334, 350, 362, 371, 384

contentment 358

control 72, 78, 82, 85, 95, 99,
102, 105, 107, 114, 120, 147,
152, 156-157, 190, 201, 208-
209, 211, 222, 242, 288, 293,
295-296, 323, 336, 345, 355,
377. See also His control

controller 23, 112, 263, 274

corn 55

couches 163, 359, 361-362

Countenance 90-91, 184, 357

covenant 89, 91, 93, 236-237,
239, 280-282

covenant of Allah 236-237,239.
See also Allah’s covenant

cows 55

created being 86, 273,331, 355,
366

creation 72-74, 80, 85-86, 101,
109, 126-127, 146-147, 155,
160, 174, 183, 190, 192, 195,
211-212, 219, 223, 255, 272-
273, 285-286, 289, 292-293,
320, 325, 331, 338, 343, 355,
374, 377, 388. See also new
creation

Creator 49, 76, 85-86, 96, 112,
155, 172, 174-175, 178, 182,
224,274, 292, 320, 341, 377

creature 51, 74, 209, 215, 289

criticism 177, 243, 285

crookedness 332-333
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crops 26, 55, 65, 72, 74-75, 81,
136, 156, 186-187, 189, 213,
215, 265, 337, 363-364, 368

cultivation 139

curse 93, 159

D

damage 106, 344-345, 352, 389

darkness 54, 75, 85, 111-112,
115, 155, 244, 263, 267, 313-
314, 331, 355, 376, 393. See
also depths of darkness

date palms 72, 74, 186, 218, 321-
322, 362-363

daughter 213

David. See Dawood

dawn 44,313,392

Dawood 105n6, 295-296. See
also Psalms; Zaboor

Day of Judgement 69, 110, 148,
159, 179, 259, 294, 331. See
also Last Day

Day of Reckoning 91, 147

Day of Resurrection 88,97, 122,
124, 126, 146-147, 178, 193-
196, 213, 215, 225, 229-230,
236-237, 247, 249, 255-256,
268-269, 288, 299, 302-303,
308, 315, 321-322, 324, 374,
378

deafness 290, 382-383

death 47,55,119, 124,132, 150,
157, 163, 177-178, 193, 195,
197-199, 219-220, 275, 293,
307, 310, 312, 326-327, 337,
341, 372

decree. See will and decree

decree of Allah 67, 91, 123,
173, 180, 205, 345, 369. See
also His decree

deeds. See bad deeds; evil deeds;
good deeds; righteous deeds;
shameful deeds

defender 101-102, 104

delight 92, 107, 198, 222, 362

denial 53, 76, 154, 196, 293

deniers 202,294

depths of darkness 85, 111, 115,
244, 331, 355, 376

descendants 140, 262, 264. See
also progeny

desert 44-45, 51

desires 59, 61, 78, 87, 104, 129,
132, 176-177, 237-238, 240-
241,311, 316, 323, 335, 357-
358,370, 372. See also whims
and desires

despair 39,52,77,165-166,317,
361

destination 102, 134, 325, 360

destruction 81, 107, 150, 152,
195,202, 215, 307, 370, 382
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devil 152, 155-156, 328. See
also Iblees; Shaytan

devotion 85, 138,211,276, 283,
298, 306, 331, 374

dhikr 96, 240, 295, 391. See
also remembrance of Allah

difficulty 62, 67-68, 116, 212

dignity 33,61, 237

disbelief 39, 51,61, 80,99, 101,
107, 112, 115, 125, 131-132,
134, 153, 161, 177-178, 201,
204, 212, 230, 246-250, 259,
270, 290n21, 292-293, 301,
305,307, 319, 321, 324, 360,
365-366, 370, 380

disbeliever 78, 124

discord 44, 46, 294-295

disgrace 168-170, 173,193, 195-
196, 214, 257,272, 325, 375

disobedience 77, 80, 117, 123,
241, 251-253, 279, 284, 303.
See also acts of disobedience

distance 97, 261, 385

Distant Mosque 260, 301

distress 37-38, 43, 67, 73, 129,
143, 170, 196, 213, 239, 309,
315, 325, 375

divine will 66, 201

divine wisdom 37, 43, 146, 244

divinity 49, 83-84, 98, 148,
181, 190, 211, 335, 342. See
also His divinity

dog 344-345, 351

dominion 112, 117, 198, 221,
223-224, 330-331.
also His dominion

donkeys 182, 184-185, 307

doom 22, 152, 185, 293, 358,
379

double punishment 310-312

doubt 37, 50, 60, 76, 86, 104,
117, 119, 144, 166, 174, 203,
209, 216, 247, 287, 301, 316,
324,327,329, 341, 347, 349,
355, 360

dream 44-45, 54-57, 63-64

dream interpretation 54, 63-64.
See also interpretation of
dreams

drink 122,136, 157, 186, 218-
219,222, 308, 337, 359, 360.
See also food and drink

See

drinking-cup 31

drought 26, 55, 65

dust 75-76, 203, 212, 292, 324-
325,366,371,374

duties 64, 89-90, 94, 164, 182,
233-234,314

dwellers of the Wood 171-172.
See also Shu‘ayb

dwellings 143-144, 172-173,
227, 337, 361
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E

ears of corn 55

earth. See heavens and the earth

ease 23,53,61, 67-68, 96, 116,
142,171, 173,176, 178, 197,
205,212,272, 306, 324, 356.
See also life of ease

‘Eesa 287n19, 297n23, 315. See
also Messiah

effort 16, 114, 125, 145, 205-
206, 271-272

Egypt 26, 29, 37, 43-45, 58, 65

Egyptians 31, 33, 65

encouragement 164, 240, 257,
316, 356, 379

enemies 105, 123, 146, 153, 162,
174, 176, 181, 194, 205, 214,
216,228,233, 246, 249, 263-
266, 365, 376, 378

enjoyment 251, 253

enmity 113, 161, 195, 230, 295,
303, 311, 376, 378

essence 80, 117, 146, 198, 210-
211, 220, 320. See also His
essence

establish prayer 90, 134, 139,
313

eternal bliss 162, 205, 247, 379

etiquette 163, 311, 348

evidence. See circumstantial
evidence; clear evidence

evil deeds 73, 89, 132, 147-148,
169-170, 192, 234, 369

evildoers 78, 81, 122, 142,
146, 153, 210, 216, 374-375,
378-379

evil word 131

excuse 41, 78, 170, 201, 229-
230, 233, 315

exhortation 217, 256-257, 290,
316,322

existence 119, 187, 274, 366

F

fabricated 52-53, 59n3, 78, 109,
194, 213, 215, 243, 320, 323

fabrication 177,230, 342

faculties 183, 196, 198, 225, 283,
366, 395. See also physical
faculties

fairness 101, 108, 147, 269, 333

false gods 162, 200n12, 202,
229, 231, 376

falsehood 73, 86-88, 101, 130,
144-145, 195, 201, 215-216,
222, 244, 245, 251-252, 257,
268, 287, 290, 313, 315, 329,
339, 342, 379-382

fate 50-51, 100, 202, 267, 300,
350, 380
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fathers 90-91, 200

al-Fatihah 175-176

favour 37, 56, 109, 118, 120, 166,
310, 319, 333. See also His
favour

fear and hope 81, 164

fear of Allah 41, 59,91, 170, 198,
210, 352

fear of Him 59, 82, 91

feelings 163, 192, 250

female 79, 92, 156-157, 166,
200, 212-214, 239, 241, 280

female infant 212-213

female infanticide 214

female offspring 200n12, 214

fighting 108, 228, 343, 360

fire 61, 75-76, 82, 86-87, 89,
102, 133, 146-147, 159, 196,
216, 243, 253, 295, 303, 334,
336, 359-361, 378, 393

first and the last 244, 315, 374

fish 188, 252, 385-386

fitting provision 343

five daily prayers 313n30, 314

flame 155-156, 325

flocks 72, 157, 186, 189, 280

foam 86-87

food 26, 28, 63, 65, 102, 165,
184, 218-219, 222, 308, 337,
346-349, 372

food and drink 218, 222, 337

foolishness 223, 237, 272, 287,
293, 297-298

forbearance 57,77,174,215, 289

forbidden 91, 102, 114, 131,
144, 200, 235, 251-253, 273-
274, 280, 352, 354, 392. See
also prohibited; unlawful

forefathers 118-119, 151, 333,
335

forgetfulness 353, 389-390

forgiveness 42, 44, 57, 78, 138,
164, 174, 191, 208, 249, 278,
289, 304, 380, 383, 389. See
also His forgiveness

fornication 234, 279-280,
302n28, 392

foundation 194

Friday 256

friend 165, 171, 254-255, 310-
311, 331

friendship 134, 176, 331

fruit 71, 72nS, 74, 89, 102, 131-
132, 163, 185-186, 219, 232,
363, 395

frustration 108, 122, 237

full measure 25, 27-28, 39, 65,
282
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G

gain 53, 63, 125, 187, 237,
239, 240, 247, 288, 338. See
also worldly gain

garden 102, 321-322, 363-370.
See also two gardens

gardens of perpetual abode 90,
92,197, 359, 361

garments 146-147, 183-184,
227-228, 359, 361

generations 158, 261, 300, 349,
384. See also later generations

generosity 27,41, 116, 120, 164,
166, 176, 184, 187, 191, 198,
217, 258, 279, 307, 355. See
also His generosity

gift 51, 141, 249

give thanks 68, 74, 115-116, 137,
139, 183, 188, 197, 225, 227,
252,308, 317

glad tidings 42, 165-166, 171,
205, 232, 243-244, 266-267,
327-328, 332, 334-335, 381

glorification 84, 286-289

goal 96, 108, 129, 242, 257

goblet 31-33, 36. 60, 66

gods 83,162, 191,200n12, 202,
204, 210-211, 223-224, 229,
231, 286-288, 291, 297-298,
342, 376. See also another
god; false gods; other god

gold 88, 321-322, 337, 359, 361

good deeds 106, 125-126, 131,
198, 230, 233, 241, 249, 265,
284-285, 309, 338, 361

good manners 131, 176, 233,
295, 311

goodness 42, 81,117, 122, 161,
235, 247, 290, 298, 309, 337,
345, 361, 368, 385

good news 165-166, 169, 381

good or evil 147, 238, 249, 269,
360, 374

good things 128, 175-176, 205,
218,222, 240, 253, 295, 298,
307,370

good word 130

grace 22,30, 36-37, 39, 67, 166,
176, 185, 187, 198, 208, 238,
253,267,304, 361, 369, 375.
See also His grace

grace of Allah 30, 176, 369

grains 72,74, 186, 251

grapes 55, 185-186

grapevine 218, 363

gratitude 46-67, 80,98, 172,228,
250, 264, 366

greatness 72, 76, 126, 147, 181-
182, 184, 192, 198, 209,
228, 288, 330-331, 379. See
also His greatness



Index I 407

greeting 93, 128, 130, 165, 198,
394

grief 37-38, 43, 67, 143, 163,
212-213, 239, 259, 309, 333,
336

guardian 303, 344-345

guests 27, 65, 165, 168-170

guidance 22, 49, 52-53, 57, 76,
78, 87,95, 98, 112, 114, 121,
123, 153, 166, 177,217, 230,
232-233, 235, 238, 243-245,
247,257,259, 261, 269, 290-
291, 300, 308, 318, 322, 329,
336, 339, 341-342, 345, 350,
353-354, 359, 380, 382-383.
See also right guidance

H

hadith 20, 59n3, 105n6, 304,
392,394

hair 183, 220, 227

Hajar 139

Hajj 372, 392. See also Kaaba;
Makkah; pilgrimage; ‘umrah

hand 58, 83, 108, 121, 153,
174, 180, 265-266, 277-278,
282, 293, 315, 323, 372. See
also right hand

Hand of Allah 152, 209

happiness 45, 56, 80, 150, 197,
273, 295, 316, 322, 362, 372,
376

Haram 137, 261, 392. See
also Kaaba; Makkah

hardship 39, 43, 45, 53, 61-62,
67-68, 81,116, 182, 211-212,
272,297, 306, 324, 356, 374,
385

harmony 53, 88, 103, 108, 138

healing 219, 235,316

health 38, 220

hearing 80, 225, 247, 283, 290,
355, 366, 383

heat 86-87, 134, 147, 227-228,
344, 360

heaven 54, 83-84, 90, 131, 154-
156, 321-323, 367, 369, 378,
392

heavens and the earth 46-48, 68,
72, 85, 112, 117, 126, 135,
174, 182-183, 211, 274, 286,
289, 292, 324, 326-327, 341,
355,377

heir 280-281

help of Allah 112, 258

hereafter 22, 24, 40, 46-47,
50-51, 53, 61, 64, 68, 72,
83, 88, 90, 94, 97, 101-102,
108, 112-113, 119, 124, 132-
135, 143-144, 146, 150, 161,
173,190, 192, 195, 197, 204,
212, 214, 216-217, 232-233,
240-241, 246-247, 253-255,
257, 265-267, 271-272, 290-
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291, 295, 306, 308, 316, 326-
328, 334, 338, 345, 348, 357,
363-365, 370-371, 381. See
also reward of the hereafter

al-Hijr 149, 172-173, 179

His actions 109, 211, 238, 320

His angels 94,97,272-273, 285,
361

His attributes 210, 320, 333

His blessings 77, 98, 137, 152,
172, 191, 227-229, 254, 312,
317, 333-334. 366

His Book 96, 112, 118, 150, 185,
234-235, 300, 309

His bounty 74, 94, 120, 136, 206,
272, 305

His command 29, 135, 180-181,
186, 198, 210, 294, 334

His control 147, 208-209

His decree 29, 73, 80, 107, 137,
157, 345, 354

His divinity 49, 83, 148, 190

His dominion 117, 330-331

His essence 80, 117, 198, 210-
211, 320

His favour 56, 118, 120, 166,
310,319

His forgiveness 164, 191, 304,
383

His generosity 184, 191, 307
His grace 238, 253, 267, 361

His greatness 147,209, 228, 288,
330-331

His justice 238, 269, 374-375

His kindness 37,46, 77, 114-115,
129, 185, 278, 295, 355, 383

His knowledge 63,255, 358, 388

His light 113, 381

His majesty 71-72, 181

His mercy 21, 39, 44-45, 74, 98,
114,131, 155, 164, 166, 174,
176, 186, 189, 191, 218, 268,
279, 297, 298, 300, 305-306,
334, 343, 345, 347, 383

His Messengers 73, 93,97, 113,
125, 128, 145, 181-183, 201,
229,231, 272-273, 299, 334,
355

His name 236-237

His oneness 76, 96, 181, 273-
274, 290

His path 133, 256

His pleasure 95, 199, 204, 350

His power 80-82, 126, 155, 184,
190, 345

His promise 99, 145-146

His religion 58, 103, 108, 122,
241

His revelation 48, 120, 180, 207

His slaves 46, 54, 64, 73, 82,
112-114, 116, 118, 122-123,
126,129, 137,139, 158, 180-
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182,187,189, 191, 193, 197-
198, 216, 218-219, 222, 227,
233,239,251, 253, 255, 270-
271, 277-279, 286, 292, 295,
303, 305, 312, 319, 322-323,
327, 330, 333-334, 339, 355,
372,375

His will 29, 81-82, 99, 106, 108,
204, 293, 334, 355

His wisdom 80, 99, 114, 120,
185, 243-244, 279, 296, 339,
377

His words 109, 235, 356

homeland 205, 277, 348

honey 102,219

honour 23, 44-45, 52-53, 56, 63,
65,93,97, 109, 148, 161, 234,
257,261, 277, 313-314, 331,
338, 369, 376

Hood 51,121, 142,168, 171. See
also ‘Ad

hope 28, 37, 39, 44, 81, 83, 91,
93, 97, 122-123, 136, 141,
149-150, 154, 164, 275, 277,
279, 297-298, 317, 353-354,
361, 368, 370-371, 373, 383.
See also fear and hope

horses 182, 184-185, 337

Hour 48-49, 105n6, 174, 190n11,
224-225, 347, 349, 364-365

house 60, 169, 261, 321-322

household 26, 28, 56, 60,
166-169

human being 159, 160-161, 287

humankind 48-49, 77, 112, 146-
147, 158, 174, 215, 232, 240,
255, 299, 301, 319-320, 337,
378

humiliation 52-53, 192, 196,
199, 214, 325, 350

humility 175-176,209,211,274-
275, 328

hunger 89, 250

husband 22, 280. See also spouses

I

Iblees 159-162, 302-303, 375-
377, 392. See also devil;
Shaytan

Ibraheem 57,111, 137-141, 148,
165-168, 171, 254-255, 315,
393

idols 83, 85, 137-138, 190n11,
200n12, 201n12, 213, 252,
287n19, 341

if Allah wills 44-45, 353-354,
369, 387, 389

ignorance 41, 46, 61, 71, 76-78,
112, 115, 151-152, 203, 213,
223, 245, 253, 256, 263, 267,
272,292,306,316, 352, 364-
365,393

image 63
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impression 22, 66

inclination 58-59, 280

infant 139, 212-213. See
also female infant

ingratitude 133-134, 211-212,
221-223, 229, 306, 322,
365-366

injustice 78, 123, 147, 270-271,
333,374

innocence 34, 61, 63

inscription 338-339

in sha'Allah 353n35

insight 148, 170, 261, 349

insolence 80, 151, 173, 284-285

intellect 225,292, 301, 365

intention 65, 169, 237,252,278,
291, 318

intercession 315

interests 55, 72, 119, 120, 135-
136, 140, 152, 156, 183-184,
186-188, 227, 235, 257, 275,
282, 296, 306, 349, 357-358.
See also worldly interests

interpretation 46-47, 54-56,
62-64, 68, 126, 287

interpretation of dreams 46-47,
54, 56, 68. See also dream
interpretation

iron 292-293, 36)

Isaac. See Is-hédq

Is-haq 57, 139, 141, 165-166

Ishmael. See Isma‘eel

Islam 46-47, 133, 236n14n135,
256-257, 295, 301, 361, 367,
393

[slamic teaching 235, 241

Isma‘eel 57,139, 140-141, 393

Isra’ 84, 87, 260-261, 300n25,
301, 331, 376. See also Night
Journey

J

Jacob. See Ya‘qoob

Jerusalem 261, 263-264,391-392

Jesus. See ‘Eesa; Messiah

Jews 251, 253,256,328n32, 335

Jibreel 244, 393

Jinn 159-160, 319-320, 375-376,
393

Joseph. See Yoosuf

Joshua. See Yoosha“ ibn Noon

journey 95, 97, 133-134, 260-
261, 301, 385-386, 392

joy 38, 45, 53, 56, 67, 80, 92,
93,95-96, 150, 163, 197-198,
273, 275, 334-335, 338, 362,
372

Judgement 69, 110, 148, 159,
179, 259, 294, 331

Jjunction 384-386

Jjunction of the two seas 384-385

justice 56, 101, 108, 116, 147,
185, 222, 224, 232-235, 238,
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258, 269, 280, 328, 333, 356,
374-375. See also His justice

K

Kaaba 140, 392-393. See
also Hajj; Haram; Makkah;
Sacred House; ‘umrah

keeper 23

al-Khidr 386, 388-389

killer 281

killing 234, 279-281, 390

kin 91

kindness 28, 37, 39, 41-42,
45-46,58,68,77,92,98, 114-
115, 129, 157, 164, 166, 174,
184-185, 197, 206, 208, 211,
218-219, 233-235, 248, 256,
258-259, 261, 272, 274-275,
277, 278-279, 282, 295, 307,
331, 341, 355, 361, 368-369,
373, 383. See also Allah’s
kindness; His kindness

kind words 130, 278, 295

king 17, 21, 23, 31-34, 45, 47,
55,63

kinsfolk 233-235, 276-278

kinship 94, 373

Knower of the unseen 34, 74, 79,
80, 101, 289, 354, 382

knowledge. See beneficial
knowledge; His knowledge

L

lack of patience 205, 389-390

land and sea 155, 184, 187, 307

language 113-114, 289, 320

Last Day 62, 97, 272, 361. See
also Day of Judgement

later generations 158, 261, 349,
384

al-Lawh al-Mahfoodh 105-
106, 272, 299n24, 393. See
also Mother of the Book;
Preserved Tablet

lawful 168n9, 241,251-252,379

laws 63,73, 107, 146, 182, 206,
243, 263-264, 345, 388

leader 254-255, 285, 309, 315,
358

legal retribution 280-281

liar 245

lies 57-58, 66, 153, 156, 194-195,
212-213, 230, 245-246, 251-
252,323, 333, 335, 342-343

lies against Allah 213,230, 251-
252, 335, 342-343

life of ease 23, 176, 197, 205

life of this world 94, 101-102,
112-113, 132, 240, 246-247,
357, 369, 371-372

light 57,61, 79-80, 85, 111-113,
115, 187,227,235, 244, 267-
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268, 331, 355,376, 379, 381,
391

likeness 102, 125,237,371,373

limits 52, 251, 280

livelihood 55, 155-156, 187, 268

livestock 74, 136-137, 156, 182-
183, 186, 200, 213, 215, 218,
227-228

loads 182, 184

Loot 167-172,270

Lord of the heavens and the earth
85, 326-327, 341

Lord of the worlds 138, 141, 148,
191, 226, 285, 317, 333, 353

Lordship 49, 98, 335, 342, 366

loser 370

loss 27, 106, 150,279, 316, 358,
367-368, 370, 372

Lot. See Loot

love 29, 56, 58-59, 83, 85, 140,
163, 170, 176, 183, 190, 192,
212,214, 255,274, 276, 287,
289-290, 298, 358

lying 31, 33, 35, 37, 60, 64, 95,
144, 173, 203, 229, 246, 298,
345, 362

M
majesty 71-72, 181, 184, 209-
210, 320, 379. See also His
majesty

major sin 58, 234,279

Makkah 137, 139-140, 250,
300, 313n31, 392-395. See
also Hajj; Haram; Kaaba;
‘umrah

male 92, 156-157, 166, 200n12,
239, 241, 280-281

manners 131, 176,233,244, 250,
295-296, 311. See also good
manners

measure 25-28, 39, 65, 79,
86, 94, 156, 282, 377. See
also full measure

meat 182-183, 188, 251-252

men. See young men

mercy of Allah 22-23, 39, 77,
161, 166, 198,247,272, 323,
340, 381. See also His mercy

merit 371-373

message 49, 51,96, 98, 105-106,
109, 115, 118, 120, 138, 146,
148, 151-152, 173, 176-178,
181, 194, 200-201, 227-228,
269, 296, 300, 333, 336

Messenger Muhammad (%)
112, 115, 170, 260, 265, 310,
315,333

Messenger of Allah 48, 95, 178,
322,394

Messiah 210. See also ‘Eesa

migrate 205
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milk 102,200n12, 218

mischief 31, 33, 93-94, 231,
262-265

misery 45, 196, 199, 235, 293

misfortune 210-211, 317

misguidance 75, 87,95, 113-114,
122,127, 134, 162, 202, 231,
244,247,257, 269, 291, 309,
329, 336, 339, 345, 359, 380,
382-383

mockery 151, 153,292-293,319,
365, 381

monotheism 62. See also oneness
of Allah; rawheed

monotheist 254

moon 45, 54, 71-72, 136, 186-
187, 204, 268. See also sun
and moon

Moosa 48, 115-116, 261-263,
315, 326-327, 336, 384-390.
See also Torah

Moses. See Moosa

mosque 262-263

Most Compassionate 208

Most Gracious 70, 74, 97-98,
111, 149, 162, 180, 205, 217,
260, 277, 330, 332, 376

Most Merciful 21, 25, 28, 40, 42,
70, 74-75, 77, 111, 138, 149,
163, 180, 182, 190, 196, 208,
233, 247-248, 251, 253, 260,
273, 305, 332, 361

Most Wise 36, 44, 73-74, 113,
158,212,243, 345

mother 45, 54, 139

Mother of the Book 105. See
also al-Lawh al-Mahfoodh.
Preserved Tablet

motive 320

mountains 71, 73-74, 98-99, 143,
145-146, 155-156, 172-173,
189, 219, 227-228, 244, 284,
289, 373

mules 182, 184-18S5, 307

Muslims 149-150, 232-233,
236n15, 243, 256, 266, 280-
281, 393, 395

N

names 54, 80, 85, 117, 147,
192, 211, 320, 330-331,
333, 338n34, 339. See
also beautiful names

names and attributes 54, 80, 85,
192

nation 97-98, 150-151, 168n9,
202, 229, 231-232, 308-309,
312, 395

navigation 187

necessity 228, 251-252

neck 268-269,277-278

new creation 126, 374
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news 37-39, 155-156, 166-
167, 169, 212-213, 381. See
also good news

night 72, 74, 79-80, 106, 136-
137, 167, 169-170, 186, 260-
261, 267-268, 313-314, 375,
386, 392, 394

night and day 74, 136-137, 268

Night Journey 261, 300n25, 301.
See also Isra’

Noah. See Nooh

Nooh 117-118, 121, 145, 262,
264,270,315

O

oath 26,29, 35-37, 144, 236-237

obedience 80, 117. 198,205, 210-
211,225,228, 215, 372, 376.
See also acts of obedience

objection 204, 389

obligation 129,275

obligatory 24, 71, 92, 120, 135,
198, 234-235, 240-241, 256,
266,277,314, 334,361, 372,
391-393, 395

obscenity 233,235,376

offence 41, 174, 216, 258, 275,
312

offspring 57, 90, 139-141, 161,
200n12, 201nl12, 214, 255,
263-264, 285, 302-303, 370

Oft-Forgiving 21-22, 42, 44,
77-78, 138, 163-164, 190-
191, 248, 251, 253, 276, 286,
382

Omnipotent 208, 220

oneness 49, 61-62, 76, 86, 96, 98,
131, 138-139, 148, 172, 176,
181, 192, 209, 216,221, 273-
274, 287, 290, 342, 395

oneness of Allah 49, 61,98, 131,
172,176, 192, 216, 287, 395.
See also His oneness; tawheed

Originator 46-47, 68, 117, 119,
306

Originator of the heavens and the
earth 46-47,68, 117

ornaments 86, 188

orphan 281-282

other god 74, 273, 284-285

outcome 32, 90, 158, 255, 258,
368

P
pain 41, 196, 316, 372
panic 37, 126-127,379
paradise. See people of paradise
parents 44-46, 54, 58, 92, 141,
274-275, 279, 284, 298, 373
partners 48-51, 61, 77, 83,
85-86, 100-101, 103, 121,
129, 134, 177-178, 180, 182-
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183, 191, 193, 195, 200-201,
211-213, 216, 221, 223-224,
229-230, 234, 242, 252, 254-
255, 273-274, 288, 290, 297,
348, 369, 377-378, 394-395.
See also ascribe partners;
ascription of partners

past 31-32,47, 153,333

path of Allah 94, 112-113, 134,
176, 231, 238. See also His
path; straight path

paths 118, 121, 182, 185, 189,
208, 360

patience 37, 67, 91-93, 121,
126-127, 205, 215, 258, 341,
358, 387-390. See also lack of
patience

peace 19,22, 47,69, 110, 137,
148, 163, 179, 259, 331, 394

penalty 31, 33-34

people of paradise 93, 128, 198

People of the Book 110,328n32,
329, 351-352, 354

people of the cave 338-339, 345,
349-352, 354-355

people of understanding 52, 72,
78, 89-91, 93, 146, 148, 172,
186, 218

perfection 50, 53,62,72,74, 112,
117,174, 182, 191, 207, 209-
210,214, 233,274, 297, 320,

333, 355. See also attributes
of perfection

permission 105, 281, 360, 379

persecution 116, 204, 248, 339-
340, 348, 350

Pharaoh 115-116, 326-327

physical actions 24, 234, 241

physical faculties 196, 198, 225

piety 24, 33,41, 64

pilgrimage 140, 392, 395. See
also Hajj; ‘umrah

pillars 71-72

place of worship 349-350

plan 31-33, 108

plants 74, 131, 156, 186-187,
217,223, 363,371-372

pleasure 91, 94-97, 109, 116,
133-134, 198-199, 204-205,
211-212, 233, 248, 272, 334,
338, 350, 358, 362, 364, 372

pleasure of Allah 97, 116,
233, 248, 334. See also His
pleasure

pledge 67, 89, 236

plots 108-109, 121, 143-145,
194, 207, 258

polytheism 62, 200, 204, 394

polytheists 85, 107, 153, 181-
182, 191, 193, 200, 203, 213-
214, 216, 223-224, 236n15,



m
416 I Tafseer as-Sa'di

245, 270, 287, 297-298, 329,
330n33, 331, 335, 378

position of authonty 23, 53, 64,
234

poverty 67-68, 211, 279, 297,
304

power. See His power

power of Allah 130, 186,292-293

praise 22, 69, 74, 82, 84, 110,
131, 148, 177-179, 184, 188,
191-192, 198, 207, 223-224,
228,231,243, 246, 259, 278,
286, 294, 312-315, 320, 331,
333,350

prayer 44,90, 97, 134, 139-141,
240, 313-314, 330, 372, 391-
394. See also establish prayer;
five daily prayers

Preserved Tablet 105n6, 393. See
also al-Lawh al-Mahfoodh:
Mother of the Book

pride 92, 183, 250, 364

prison 22, 44-45, 55, 61, 63, 68

progeny 216, 375-377. See
also descendants

prohibited 24, 41, 65-66, 184,
198, 200, 235, 251-253, 257,
277, 283-284, 335, 348, 379.
See also forbidden; unlawful

prohibitions 71, 73, 75, 88,
91, 126, 201, 205, 211, 233,
244, 328, 333, 355-357.

See also commands and
prohibitions

promise 28, 52, 99, 128, 141,
144-146, 178, 203, 236, 240,
278, 304, 328-329, 347, 349,
386

promise of Allah 99, 203, 347,
349. See also His promise

proof 49, 53, 60, 62, 66, 71,
77-78, 85-87, 96, 110, 112,
114, 118, 120, 129, 133, 148,
152, 181, 202, 233, 246, 269-
270, 286-287, 290, 292-293,
300, 309, 315-316, 320, 322,
325, 342, 349, 360, 380-381.
See also clear proof

property 32-33, 35, 58, 60, 66,
222,281-282

prophethood 55, 119, 263, 296,
385

Prophets 47, 52, 54,57, 141, 153,
181, 193, 195, 260-261, 270,
287n19, 295-296, 298, 336,
393

prostration 44-45,159-160, 210,
328

protection 61, 85, 328, 339, 345,
368-369, 371

protector 79, 104, 354-355, 370

provider 112

provision 43, 65,73, 82,94, 106,
135-136, 142, 147, 156, 173,
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188, 197, 205, 208, 213, 218,
221-223, 233, 241, 249-250,
255, 265, 272, 277n17, 278-
279, 289, 341, 343, 385-386.
See also abundant provision;
fitting provision
Psalms 295-296.
also Dawood; Zaboor

See

punishment in this world 61,
257, 328, 334, 381

punishment of the hereafter 101,
102, 195

Pure Spirit 243. See also Jibreel

purity 197-198

purpose 91, 126, 168, 171, 174,
182, 187, 199, 202, 223, 242,
257, 262-263, 268, 291, 300,
330-331, 333, 338, 347-348,
352,388

Q

qisds 281. See also legal
retribution
Quraysh 133, 330n33, 394

R
Rahmaén 185, 330
rain 18,77, 81-82, 87, 136, 157,
217,223, 227-228, 368, 371
rank 205

reality 33, 62, 101, 123, 212,
244, 337-338, 364-365, 372,
389

realm 337, 372. See also upper
and lower realms

reasoning 90, 146, 202, 233, 237,
306, 365

reassurance 96-97, 180, 197,
233,241, 341,379

rebuke 41, 63,177,275, 318

recitation 313-314, 330, 395

reckoning 88-90, 107, 135,
143, 146-147, 201, 229-230,
268, 378. See also Day of
Reckoning

recompense 31, 33, 265, 275,
302-303, 324, 371

record 89, 268-269, 308-309,
374-375, 391

refuge 127, 143, 164, 169, 242,
301, 338-339, 343, 350, 356,
384

regret 73, 108, 196, 204, 294,
358, 369, 372

rejection 76, 120, 123, 125, 161,
177, 201, 323, 325

relatives 56, 91, 176, 234, 281,
364

relief 37,43, 67,99, 306

religion 33, 50, 58, 70, 103, 108,
122, 130, 132-133, 139-140,
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202, 232, 241, 249, 254-255,
257, 281, 309, 343, 346, 348,
350, 360

religious commitment 123, 237,
241, 295, 343

remembrance 95-96, 357-358,
391

remembrance of Allah 95-96,
358, 391

reminder 48-49, 96, 152, 172,
312

repentance 22, 83, 208, 254-255,
276, 383

request 35,44, 170, 388

requital 147,203, 303, 309, 329,
349, 375, 379

resentment 163, 174, 246, 287,
290, 348

resolve 59, 87, 132, 336, 385,
388-389

respect 23, 45, 161, 214, 220,
256,274,350, 376

respite 52, 100, 118-119, 121,
142-143, 150-152, 159, 161,
178, 208, 215, 225, 229-230,
289, 302-303, 384

response 120, 161, 170, 195,
202, 230, 257, 383

resting-place 88, 359, 362

resurrection 73, 76, 127, 203,
292-294, 325, 329, 341, 349,

365, 375. See also Day of
Resurrection

retaliation 258

retribution 100, 171-172, 280-
281. See also legal retribution

reunion 43, 53, 67

revealed Books 47,99, 272

revelation 47-48, 50-51, 57, 120,
152, 180-181, 184-185, 193,
197, 206-207, 296, 319

revelations of Allah 95, 98, 154,
231, 287, 311, 381, 382. See
also His revelation

reward of Allah 64, 370

reward of the hereafter 22, 24,
64,204

reward of those who do good 22,
24,40-41, 68, 241, 359, 361

ridicule 100, 153, 177-178, 199-
200, 365

righteous deeds 22, 94-95, 97,
128, 131, 233, 239, 241-242,
253, 256, 266-267, 295-296,
298, 315, 332, 334, 341, 359,
361, 369, 370-373, 388

right guidance 353-354

right hand 323

rights 57, 66, 91, 137,172, 198,
234, 240, 274-275, 2717, 337,
372-373

rights of Allah 234, 240, 372
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rival 190, 224, 284

rivers 71, 102, 128, 130, 135-
136, 189, 197, 262, 321-322,
337, 359, 361

ruin 133, 195, 265

ruler 31, 34, 39, 56, 68, 234

rulings 30, 63,96, 104, 107-108,
112, 150, 176, 206, 232, 243,
248, 284, 286, 296, 323

S
Sabbath 255-256

Sacred House
also Kaaba
Sacred Mosque 260-262, 301,
392

saddlebag 31-33, 35-36, 60, 66

safety 106, 138, 198

Salih 173. See also Thamood

salvation 133, 198

scholars 29, 54, 57, 109, 152,
195, 206n13

scripture 103

sea 43, 135-136, 155, 184, 187-
188, 305-307, 320, 327, 374,
385-386. See also land and
sea

seal 76,247,383

security 137, 163, 197, 250

seduction 22, 58

139. See

Self-Sufficient 115, 117, 331

Self-Sustaining 101, 192, 196

selling 58, 135, 234

semen 182-183, 366

separation 46, 53, 67

servant 55, 384-386

servitude 91, 162, 255, 283, 304,
333

shade 59,97, 102, 227-228, 372

shadow 50, 349

shame 168-170, 195, 230, 237,
272

shameful deeds 22, 59, 246

Shaytan 22, 44, 46, 128-130,
162, 163, 216-217, 242-
243, 277, 294-295, 302-304,
376, 385-386, 392, 394. See
also devil; Iblees

she-camel 173, 200n12, 299-
300. See also Thamood

ships 135, 185, 188, 305, 307

shortcomings 108, 164, 198,214,
331, 335, 362, 380

Shu‘ayb 172

sickness 67, 163, 211, 297,
316-317

sight 42-43, 80, 225, 247, 283,
300-301

sign. See clear sign
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signs of Allah 49, 121, 152, 173,
226, 245-246, 292, 339, 344-
345. See also specific signs

silk 359, 361-362

silver 88, 337, 346-347, 392

sincerity 28, 59, 62-63, 90, 122,
162, 250, 306, 315, 333-334

sinner 137,151, 208

sins 22,24,33,42,44,57,77,98,
106, 118-119, 144, 161, 164,
196, 208, 234, 249, 264, 266,
269-271, 279, 312, 314, 362,
382-383

skins 183, 227, 361

sky 54, 77, 86, 130, 135, 146,
155, 157, 186, 217, 321-322

slaves. See believing slaves; His
slaves

sleep 74, 163, 186, 339, 340,
345-346

sons 26, 29, 38-39, 45,57, 65-66,
90, 115-116, 139, 212-213,
285,307, 315, 348, 372-373

sorrow 38, 53,67, 196,213, 335-
336, 367-368

soul 21, 22, 26, 29, 59, 80, 93,
100-101, 108-109, 127, 146-
147, 159-160, 248-249, 261,
268-269, 280, 318, 388, 390

sovereignty 73, 198,378

specific signs 78, 99, 151

speech 79-80, 245, 320, 358

spending 92, 135, 278, 324

spouses 90-91, 222, 308. See
also husband; wife

springs 157, 163

squanderer 277-278

stars 45, 54, 57, 155, 186-187,
189, 204

status 23, 31, 34, 46, 59, 63, 68,
255, 266,295,312,314, 338,
350

stealing 33, 60, 234

stingy 277-278, 326

stones 77, 168, 170

storehouses 21, 23, 26, 47, 64-65

straight path 102, 112, 133, 161,
182, 185,222, 224, 239, 254,
256, 296, 306, 309, 311. See
also path of Allah

strength 30, 61, 82, 130, 173,
198, 201, 220, 237, 265, 336,
343, 366, 372

striving 74, 103, 208, 241-242,
249,259,298, 312, 340, 377,
393

stubbornness 71, 99, 151, 154,
318, 322-323, 380, 384

subjugation 86, 147, 209

Subjugator 85-86, 146

submission 193, 198, 210, 229,
256, 265
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submission to Allah 210, 229,
265

success 205, 345, 376

sun 45,54,71-72,136, 186-187,
204, 313, 344, 363

sun and moon 45, 71-72, 136,
186-187, 204

Sunnah 266, 301, 334, 393-394

supplication 47, 82-83, 137, 139-
141, 161, 340, 368

support 109, 122, 129, 145, 243,
259, 323, 367, 369, 381

supporters 112, 173, 364

sustenance 212, 222-223

T

tawheed 98, 131, 192, 395. See
also oneness of Allah

temptation 58-59, 61, 130, 160,
312

terrors 146, 306, 374

test 67,161,237, 300-301, 337,
389

testimony 60-61, 109-110, 131,
323

Thamood 117,270, 299-300. See
also Salih; she-camel

thanks. See give thanks

thanks to Allah 68, 141, 225,
264, 369-370

theft 32-36, 392

thief 32-34, 60, 66

thirst 83, 89, 124, 218, 360-361

Throne 59, 71-73, 286

thunder 81-82

thunderbolts 81, 367

tiredness 163, 237, 362, 386

Torah 263. See also Moosa

torment 89, 100, 115-116, 162

trade goods 25, 27-28, 136

traits 41, 88, 92

transaction 58, 248

transgression 107,171, 196, 234,
252, 270, 279-280, 300, 366,
369-370, 380

transgressors 52, 174

transportation 182n10, 184-185,
307

travelling 305, 385

trees 74-75, 102, 136, 156, 163,
172, 185, 187, 218-219, 228,
250,262, 320, 337,361, 363-
364, 368

trial 53, 67, 115-116, 133, 161,
237,301, 337

trick 32

trouble 56, 280, 295

trust 25-26, 28-29, 65, 97, 118-
119, 120-122, 130, 139, 162,
204-205, 242, 273, 304, 336,
354
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truthfulness 49, 55. 118
two gardens 362-365
tyrant 122,124,229

U

Ummah 104, 152,232, 255-256,
261, 266, 395

Umm Héni” 261. See also Night
Journey

‘umrah 372, 395. See also Hajj;
Kaaba; Makkah; pilgrimage

understanding 52, 72, 78,
89-91, 93, 114. 146, 148,
172, 186, 218, 261, 290, 297,
356, 383. See also people of
understanding

universe 72, 191, 339

unlawful 234, 251, 302n28. See
also forbidden; prohibited

unseen 34,47, 53,74,79-80, 101,
176, 224, 289, 333, 351-355,
382, 395. See also Knower of
the unseen

upper and lower realms 73, 289,
331

upper hand 121, 153, 265-266,
315

\Y
valley 87,139
vastness 72, 79, 126, 174, 268,
383

vegetation 75

veneration 45, 192, 214, 350

vengeance 146, 264-265

victory 109, 122, 124, 233, 264-
266, 323

virtue 62-63, 68, 195, 204, 209,
234,256, 261, 314, 360, 364,
388

voice 302, 330-331

W

warner 78, 103, 175-176, 327

warning 57, 99, 107, 122, 134,
160, 164, 170, 176-177, 264,
266-267, 269, 275, 360, 381

water 55, 72, 74-75, 82-83,
86-87, 102, 122, 124, 135-
136, 157, 186, 189, 217-218,
359-361, 363, 367, 386

waves 188, 306

wayfarers 276

way of Allah 153, 266, 310n29,
312, 380

wealth 15, 33, 88, 107, 173,
184,205, 221, 223, 227, 234,
247-248, 263-265, 267, 276-
278, 282, 302, 304, 364, 366-
368, 370, 372-374, 395. See
also worldly wealth

wealth and children 304, 367,
370
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weight 83, 110, 125, 127, 193,
195, 221, 243, 269, 282. See
also atom’s weight

well-being 55, 87, 136, 208, 233,
242,249, 317, 343, 350

whims and desires 59, 61, 78, 87,
104, 129, 132, 177, 237-238,
323, 335, 357-358

wickedness 223, 233, 235

wife 22,58, 60-61, 167-168, 255.
See also spouses

wife of al-‘Azeez 22, 58, 61

will and decree 29, 66, 106, 108,
201, 334, 355

will of Allah 200, 276, 353. See
also divine will; His will

wind 125, 307, 363, 371

wine 55, 60, 102

wisdom 37, 43, 53, 70n4, 80,
99, 111n7, 114, 116, 120,
146, 149n8, 157, 174, 185,
203, 226, 238, 243-244, 256-
257,272, 279, 284-285, 296,
333, 339-340, 377, 381. See
also His wisdom

witness 26, 29, 48, 60, 108-109,
121, 229-232, 322, 323, 377

wives 92, 105,373

wolf 65

wombs 79, 225

women 58, 60-61, 63, 116,
168n9, 206

Wood 171-172

wool 183,227,374

word. See evil word; good word;
His words; kind words

world. See life of this world

worldly gain 240, 247, 338

worldly interests 187, 275

worldly matters 239-241

worldly wealth 221, 223, 366,
368

worry 43,121, 143,163, 335-336

worship. See acts of worship;
place of worship

wrath 109, 196, 198, 246-247,
273

wrongdoer 137-138, 142, 237,
369, 372, 376, 383

wrongdoing 35, 45, 71, 77,
99, 142, 153-154, 172, 196,
213, 215, 221, 223, 233-235,
245, 253, 269-270, 287-288,
291, 343, 365, 376, 379-380,
382-384

wronged 58, 129, 142-144, 199,
204, 248, 249-251, 308-309,
364-365
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Y

Ya‘qoob 25-27, 29, 36, 38-39,
43, 45, 56-57, 65-67

Yoosha“ ibn Noon 385

Yoosuf 21-28, 31-47, 53-58, 60-
69

Yoosuf’s brothers 58. See
also brothers of Yoosuf

young men 55, 61-63, 167, 169,
338-339, 341, 348

Z
295-296.
also Dawood; Psalms
zakah 92, 135, 277, 304, 372,
395. See also charity
Zaqqoom 89, 300n26, 301, 395

Zaboor See

LR
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