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Pronunciation and 
Transliteration Chart

Arabic
script

Pronunciation
Trans-

literated
form

1 short ‘a ’, as in cat a

t5 — T longer ‘a’, as in cab (not as in cake) a
i_> Ibl as in bell, rubber and tab b
o l\l as in tap, mustard and sit t

0

takes the sound o f the preceding 
diacritical mark sometimes ending in h 
(when in pausal form): ah, ih or ooh; or 

atu(n), ati(n) or ata(n) 
when uninterrupted

h o r t 
(when 

followed 
by another 

Arabic 
word)

/th/ as in thing, maths and wealth th

c 1)1 as in ja m , ajar and age j

c
a ‘harsher’ sound than the English 

initial /h/, and may occur medially and 
in word-final position as well

h

c
as in Bach (in German); may occur 

initially and medially as well kh

■i /d/ as in do, muddy and red d

j as in this, fa ther  and smooth dh
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Arabic
script Pronunciation

Trans-
literated

form

j
/r/ as in raw, arid  and war; may 

also be a rolled ‘r \  as pronounced 
in Spanish

r

j /z/ as in zoo, easy and gaze z

is/ as in so, messy and grass s
*

o* as in ship, ashes and rush sh

o *

no close equivalent in English, 
but may be approximated by 

pronouncing it as /sw/ or /s/ farther 
back in the mouth

s

o *
no close equivalent in English, but may 
be approximated by pronouncing it as 

/d/ farther back in the mouth
d

J.
no close equivalent in English, but may 
be approximated by pronouncing it as 

IXl farther back in the mouth
t

Ji
no close equivalent in English, but may 
be approximated by pronouncing ‘the’ 

farther back in the mouth
dh

L
no close equivalent in English: a guttur-

al sound in the back of the throat
(

t

no close equivalent in English, 
but may be closely approximated 

by pronouncing it like the French /r/ in 
‘rouge’

gh

if! as in fill, effort and m uff f
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Arabic
script

Pronunciation
Trans-

literated
form

J

no close equivalent in English, but may 
be approximated by pronouncing it as 

/k/ farther back in the mouth
q

ii IkJ as in king, buckle and tack k

J
/l/ as in lap, halo; in the word Allah, it 

becomes velarized as in ball
1

r /m/ as in men, simple and ram m

o Ini as in net, ant and can n

4. -  e -  A

/h/  as in hat; unlike Ihl in English, in 
Arabic /h/ is pronounced in medial and 

word-final positions as well
h

J as in wet and away w
J long ‘u ’, as in boot and too 0 0

cS as in yard  and mayo y

cS long ‘e ’, as in eat, beef and see ee

*

glottal stop: may be closely 
approximated by pronouncing it like ‘t ’ 

in the Cockney English 
pronunciation o f butter, bu ’er, 

or the stop sound in uh-ohl

(omitted 
in initial 
position)
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D ip h th o n g s

Arabic
script Pronunciation

Trans-
literated

form
j long ‘o ’, as in owe, 6oa/ and go au, aw

long ‘a’, as in aid, rain and say ay, ai, ei

D iacritical m ark s (tashkeel)

Name of 
mark Pronunciation

Trans-
literated

form

fathah

very short ‘a ’ or schwa 
(unstressed vowel)

a

kasrah

shorter version o f ee or schwa 
(unstressed vowel)

i

>

dammah

shorter version o f oo u

shaddah

a doubled consonant is stressed in the 
word, and the length of the sound is 

also doubled

double
letter

sukoon

no vowel sound between consonants or 
at the end o f a word

absence of 
vowel

m*m



Arabic honorific symbols I I

(4s) Subhanahu wa Ta ‘aid The Exalted

( i l l )  salla Allahu 'alayhi wa sallam Blessings and peace be upon

(S it)  ‘alayhi as-salam 

(«$§&) radiya Allahu ‘anhu

( ^ )  radiya Allahu ‘anha

radiya Allahu ‘anhuma

(MfS) radiya Allahu ‘anhum

radiya Allahu ‘anhunna

him

May peace be upon him

May Allah be pleased with 
him

May Allah be pleased with 
her

May Allah be pleased with 
both of them

May Allah be pleased with 
all o f them

May Allah be pleased with 
all o f them (females only)



Hadith grade terms n

Sound: saheeh

Reliable: hasan

Weak: da 'eef

Odd: ghareeb

Authentic: includes sound, reliable, or any grade in between

Acceptable: sakat ‘anhu; the grader o f the hadith did not comment
on it, meaning that he found nothing unacceptable in it



12.
Soorat Yoosuf

(continued)

0  0

12:53. Nor do I absolve my own self [of blame], for verily the human 
soul constantly prompts one to do evil, except for those on whom 
my Lord bestows His mercy. Verily my Lord is Oft-Forgiving, 
Most Merciful.1

12:54. The king said: Bring him to me, so that I may appoint him [as 
an adviser] solely for me. Then when he had spoken with him, 
he said: Verily from this day you will be in a position of high 
standing with us, and entrusted with our affairs.

12:55. Yoosuf said: Put me in charge of the storehouses of the land; 
indeed I will manage them carefully and wisely.

12:56. Thus We established Yoosuf in the land, so that he was free 
to do therein whatever he willed. We bestow Our mercy upon

1 The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor)



22 |  Tafseer as-Sa 'di Juz ’13

whomever We will, and We will not cause the reward of those 
who do good to be lost.

12:57. But verily the reward of the hereafter is better, for those who 
believe and are mindful of Allah.

Having admitted that she did indeed try to seduce Yoosuf ( ‘alayhi 
as-salam -  peace be upon him) and affirmed that she did not in fact 
betray her husband (as the seduction attempt failed), the wife of 
al-‘Azeez countered any possible impression o f self-praise on her 
part by saying:

^Nor do I absolve my own self [of blame] )? that is, I do not absolve 
myself of the attempt at seduction, or of wanting that and being very 
eager and scheming to attain it
^for verily the human soul constantly prompts one to do evil)? that 
is, it is always prompting one to do evil, such as shameful deeds and 
other sins, for it is the vehicle of the Shaytan, through which he gains 
access to people
f(except for those on whom my Lord bestows His mercy)? and saves 
such a one from his soul that prompts him to do evil, until his soul 
becomes content with its Lord, submits to the call of guidance and 
resists the caller o f doom. That does not come from the soul itself; 
rather it is by the grace and mercy of Allah (Subhanahu wa Ta 'aid -  
Glorified and Exalted is He) towards His slave.
^Verily my Lord is Oft-Forgiving, Most Merciful)? that is, He is Oft- 
Forgiving to the one who commits sins if he repents and turns back 
to Him
f(Most Merciful)? because He accepts his repentance and enables him 
to do righteous deeds. This is the correct view, that these are the words 
of the wife o f al-L\zeez, not the words o f Yoosuf, as the context has 
to do with her words, because at that point Yoosuf was still in prison 
and was not present.



Soorah Yoosuf (53-57) |  23

When the king and the people realised that Yoosuf was completely 
innocent, the king sent for him, saying:
^Bring him to me, so that I may appoint him [as an adviser] solely 
for m e | that is, so that I may appoint him to serve me only and bring 
him close to me. So they brought him, with honour and respect 
^Then when he had spoken with him)?, he was impressed with his 
words and thought even more highly o f him. So he said to him: 
^Verily from this day you will be in a position of high standing with 
us, and entrusted with our affairs)? that is, you will be well established 
and entrusted with secrets.

^Yoosuf said)?, seeking that which was in the public interest: 
^Put me in charge o f the storehouses o f the land^ that is, in charge 
o f the treasury of the land, and the storehouse in which the yield of 
the land was kept, as a keeper and controller 
^indeed I will manage them carefully and wisely)? that is, 1 will be 
careful with whatever 1 am put in charge of, so nothing will be lost 
o f it inappropriately. I will monitor what comes in and what goes 
out, for I have knowledge o f how to manage things, when to give 
and when to withhold, and how to handle all manner o f things. This 
was not because Yoosuf was eager to be in a position o f authority; 
rather he cared about the public interest, and he knew that he was 
competent and honest, and able to take good care of things, which 
they did not know.

Hence he asked the king to put him in charge o f the storehouses 
o f the land, and the king did that.

«(Thus)? by means o f what is mentioned above 
«[We established Yoosuf in the land, so that he was free to do therein 
whatever he willed)? o f living a life o f ease and abundance, and 
holding a position o f high status
«(We bestow Our mercy upon whomever We will^ that is, this was by 
the mercy of Allah to Yoosuf, that He bestowed upon him and decreed 
for him; it was not limited to worldly blessings.
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^and We will not cause the reward o f those who do good to be lost)?. 
Yoosuf ($^50 was one of the most prominent of those who do good, 
so he would have good in this world and good in the hereafter. Hence 
Allah says:
fiBut verily the reward o f the hereafter is better)? than the reward of 
this world
^for those who believe and are mindful o f Allah)? that is, for those 
who combine mindfulness of Allah with faith.

It is through mindfulness of Allah and piety that prohibited matters, 
both major and minor sins, are given up, and it is through perfect faith 
that the heart believes in what Allah has commanded it to believe, and 
the actions o f the heart (beliefs) and physical actions, both obligatory 
and recommended, follow that.
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12:58. The brothers of Yoosuf came and presented themselves before 
him; he immediately recognised them but they did not recognise 
him.

12:59. When he had supplied them with their provisions, he said: Bring 
to me a brother of yours through your father; do you not see that 
I give full measure and am the best of hosts?

12:60. If you do not bring him to me, you will never again receive a 
single measure [of provisions] from me, nor will you come near 
me.

12:61. They said: We will try to persuade his father to let him go, and 
we will surely do it.

12:62. Yoosuf said to his servants: Put their trade goods [with which 
they had bartered] in their saddlebags so that they may discover 
them when they return to their people; perhaps they will come 
back.

12:63. When they returned to their father, they said: O our father, we 
have been denied any further provisions [unless we take our 
brother with us]; send our brother with us, so that we may get 
our measure [of provisions], and we will surely keep him safe.

12:64. Ya‘qoob said: Am 1 to trust you with him as I once trusted you 
with his brother? But Allah is the best of guardians, and He is 
the Most Merciful of those who show mercy.

12:65. When they opened their baggage, they discovered that their 
trade goods had been returned to them. They said: O our father, 
what more could we ask? These trade goods of ours have been
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returned to us. We will get [more] provisions for our household, 
and take care of our brother, and receive an extra camel-load. 
That is an easy measure [to obtain],

12:66. Ya‘qoob said: 1 will never send him with you unless you swear 
a solemn oath to me, by Allah, that you will surely bring him 
back to me, unless you are overwhelmed by circumstances. 
Then when they had sworn their solemn oath to him, he said: 
Allah is witness over what we say.

12:67. And he said: O my sons, do not enter [all] by one gate; enter by 
different gates. I cannot avail you anything against [the decree 
of] Allah; Allah’s decree alone prevails. In Him I put my trust, 
and in Him let all that trust put their trust.

12:68. Although they entered [the city] as their father had instructed 
them, it would not have availed them anything against [the 
decree of] Allah, yet a need in Ya'qoob’s soul was satisfied. 
Verily he was possessed of knowledge because of what We had 
taught him, but most people have no knowledge.

When Yoosuf (S§50 took charge o f the storehouses o f the land, 
he managed them w'ell. He grew a huge amount o f crops throughout 
the land o f Egypt during the years of abundance, and allocated large 
depots in which he collected a great deal o f food, which he kept and 
managed in the best manner. Then when the years o f drought began, 
and the drought spread as far as Palestine, where Ya‘qoob and his 
sons lived, Ya’qoob sent his sons to Egypt for provisions.

^The brothers o f Yoosuf came and presented themselves before 
him; he immediately recognised them but they did not recognise him)? 
that is, they did not realise who he was.

«[When he had supplied them with their provisions)? that is, when 
he had weighed out for them as he weighed out for others; it was 
part o f his good management that he did not give any individual 
more than one camel load. He had asked them about their situation,
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and they told him that they had a brother who was with his father, 
namely Binyameen.

^he said)? to them: ^Bring to me a brother o f yours through your 
father)? -  he encouraged them to bring him, and said:
^do you not see that I give full measure and am the best of hosts^ in 
generosity towards my guests?

Then he warned them of the consequences if they did not bring 
him: ^ If  you do not bring him to me, you will never again receive 
a single measure [of provisions] from me, nor will you come near 
me)?. That was because he knew that they had no choice but to come 
to him, and that would make them bring their brother.

^They said: We will try to persuade his father to let him go)? -  
this indicates that Ya‘qoob (^ L )  was very attached to Binyameen 
and could not bear to be apart from him, for he found consolation in 
him after the loss o f Yoosuf. Therefore he needed to be persuaded to 
send him with them.
«[and we will surely do it)? that is, what you have instructed us to do.

^Yoosuf said to his servants: Put their trade goods)? that is, with 
which they had bought their provisions
^in their saddlebags so that they may discover them)? that is, the 
trade goods
^when they return to their people; perhaps they will come back)? -  that 
was because he felt uncomfortable taking the trade goods in return 
for the provisions. What appears to be the case is that he wanted to 
encourage them by showing generosity towards them, by giving them 
full measure and then by returning their trade goods to them without 
them realising.

^When they returned to their father, they said: O our father, we 
have been denied any further provisions)? that is, if  you do not send 
our brother with us.
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*fsend our brother with us, so that we may get our measure [of 
provisions])? that is, let that be a means o f us getting our measure 
o f provisions. Then they promised to take care o f him, as they said: 
^and we will surely keep him safe^ from any harm that may befall 
him.

^Ya‘qoob said: Am I to trust you with him as I once trusted you 
with his brother? )s That is, you previously gave me a stronger promise 
than this to keep Yoosuf safe, yet you did not fulfil the promise you 
made. Therefore I do not trust your promise; rather I trust Allah (4g).

^But Allah is the best o f guardians, and He is the Most Merciful 
o f those who show mercy)? that is, He knows my situation and I hope 
that He will have mercy on me, so He will protect him and bring him 
back to me. It was as if these words softened his heart to the idea of 
sending Binyameen with them.

Moreover, ^ When they opened their baggage, they discovered that 
their trade goods had been returned to them)?. This indicates that they 
were aware that Yoosuf had returned them deliberately and that he 
wanted them to keep them. So they said to their father, encouraging 
him to send their brother with them: <(0 our father, what more could 
we ask?)? That is, what further kindness could we seek, when he 
has given us full measure and has returned our trade goods to us 
as a goodwill gesture, which is indicative o f his sincerity and good 
attitude?

«{These trade goods of ours have been returned to us. We will get 
[more] provisions for our household)? that is, if we take our brother 
with us, he will be a means of us being given provisions, so we will 
get more provisions for our household and we will bring them what 
they need o f food
tfand take care o f our brother, and receive an extra camel-load'p if he 
goes with us, for Yoosuf gives each person a camel load.
^That is an easy measure^ that is, it is easily obtained, because it will 
not take any longer than usual and there is a clear interest in doing so.



Soorah Yoosuf (58-68) |  29

^Ya‘qoob said)? to them: «{I will never send him with you unless 
you swear a solemn oath to me, by Allah, that you will surely bring 
him back to me, unless you are overwhelmed by circumstances)? that 
is, unless something happens to you that you have no power to deal 
with and cannot ward it off.
f[Then when they had sworn their solemn oath to him)? pledging to 
do as he asked
^he said: Allah is witness over what we say)? that is, His witness over 
us is sufficient, and His care will suffice us. When he sent Binyameen 
with them, he advised them that when they reached Egypt: <|do not 
enter [all] by one gate; enter by different gates)?. That was because 
he feared the evil eye, as they were so many and good-looking, for 
they were all the sons o f one man.

e[I cannot avail you anything against [the decree of] Allah)? for 
His decree will inevitably come to pass
^Allah’s decree alone prevails)? that is, His will and decree and His 
command, for whatever He decrees and rules will inevitably happen 
^In Him I put my trust)? that is, I rely upon Allah, not on my advice 
to you o f taking certain measures
^and in Him let all that trust put their trust)? for by doing so, all aims 
will be achieved and all harm will be warded off.

When they left and «fthey entered [the city] as their father 
had instructed them ^, that action ^would not have availed them 
anything against [the decree of] Allah, yet a need in Ya‘qoob’s soul 
was satisfied)? which was the result o f  compassion and love for 
his children; therefore by giving them this advice, he put his mind 
at rest.

This was not due to any lack o f knowledge on his part, for he 
was one of the noble Messengers and devoted scholars. Hence Allah 
says o f him: ^Verily he was possessed o f knowledge)? that is, he had 
great knowledge
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((because o f what We had taught him)? that is, he did not acquire 
knowledge by his own strength; rather it was by the grace of Allah 
Who taught him
(•(but most people have no knowledge)? o f the consequences and 
subtleties o f things. This applies to the knowledgeable among them; 
some knowledge may be hidden from them and they may be unaware 
of some rulings and requirements.
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12:69. When they came into Yoosuf’s presence, he lodged his brother 
with himself [and said]: Verily 1 am your brother, so do not be 
saddened by their past actions.

12:70. Then when he had given them their provisions, he placed the 
drinking-cup in his brother’s saddlebag. Then a crier called out: 
O people of the caravan, you are thieves!

12:71. They said, turning towards them: What have you lost?
12:72. They said: We have lost the king’s goblet. Whoever brings it 

will have a camel-load [of provisions, as a reward]; I guarantee 
it.

12:73. [The brothers] said: By Allah, you know that we did not come 
to cause mischief in the land, and we are not thieves.

12:74. [The Egyptians] said: Then what should the penalty for this be, 
if you are [found to be] lying?

12:75. They said: The penalty should be that the one in whose saddlebag 
it is found should be enslaved in recompense thereof. Thus do 
we punish wrongdoers.

12:76. So he began with their baggage before his brother’s baggage, 
then he took it [the goblet] out of his brother’s baggage. Thus 
We devised a plan for Yoosuf, for he could not have detained his 
brother under the king’s law, unless Allah so willed. We raise in 
status whomsoever We will; above each one who is possessed 
of knowledge is one more knowing.

12:77. They said: If he steals, there was a brother of his who stole 
before him. But Yoosuf kept his thoughts to himself and did 
not disclose anything to them. He said [to himself]: You are in 
a worse position; and Allah knows best the truth of what you 
say.

12:78. They said: O ruler of the land, verily he has a father who is 
elderly and venerable; take one of us, instead of him, for indeed 
we see that you are a kind man.
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12:79. Yoosuf said: Allah forbid that we should take any but the man 
with whom our property was found, for in that case we should 
surely be unjust.

fjWhen they)? that is, the brothers 
^came into Yoosuf’s presence, he lodged his brother^, namely his full 
brother, Binyameen, whom he had instructed them to bring, ^with 
himself)? and made him join him; he singled him out from among his 
brothers and told him the real situation.
^[and said]: Verily I am your brother, so do not be saddened)? that 
is, grieved «(by their past actions)?, for the outcome will be good for 
us. Then he told him what his plan was and the trick he wanted to 
use so that he would stay with him until the matter was concluded.

^Then when he had given them their provisions)? that is, when 
he had weighed out provisions for each o f his brothers, including 
this brother,
^he placed the drinking-cup)? which was a vessel from which he 
drank, and also used for measuring ffin his brother’s saddlebag. Then}? 
they loaded up their luggage, but when they set out, ^a crier called 
out: O people o f the caravan, you are thieves!^ Perhaps this caller 
did not know what was really going on.

^They)? namely the brothers o f Yoosuf ^said, turning towards 
them)? in order to dispel suspicion, for the thief does not care about 
anything except getting away from the one from whom he stole, 
so that he can get away with his theft. But these people turned and 
came towards them, because they had no concern except to dispel the 
accusation that had been made against them, so they said: tfWhat have 
you lost?)? And they did not say, “What have we stolen from you?” 
because they were certain that they were innocent of theft.

^They said: We have lost the king’s goblet. Whoever brings it will 
have a camel-load)? that is, as a reward for finding it 
^1 guarantee it)? -  this was said by the caller who was looking for it.
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^[The brothers] said: By Allah, you know that we did not come to 
cause mischief in the land)? by committing all kinds o f sins 
^and we are not thieves)?, for stealing is one o f the worst kinds of 
causing mischief in the land. They only swore because they were 
confident that the Egyptians were aware that they were not causing 
mischief and were not thieves, as they knew them very well and 
were aware that they were people o f dignity and piety, who could not 
have committed this theft; those who accused them knew that they 
could not have done that. This is a more eloquent way o f refuting the 
accusation than saying, “By Allah we did not cause mischief in the 
land and we did not steal anything.”

^[The Egyptians] said: Then what should the penalty for this be, 
if you are [found to be] lying?)? and if it is found in your possession.

ffThey said: The penalty should be that the one in whose saddlebag 
it is found should be enslaved in recompense thereof)? that is, the one 
in whose saddlebag it is found should become the slave o f the owner 
o f the stolen item. According to their religion, if the thief was proven 
to be guilty, he would become the property o f the owner of the stolen 
wealth. Hence they said: ^Thus do we punish wrongdoers)?.

^So he^ the inspector ^began with their baggage before his 
brother’s baggage)?, so that there would be no suspicion that it had 
been done deliberately. When he did not find anything in their baggage, 
«(then he took it [the goblet] out of his brother’s baggage)?. It does not 
say “he found it” or “his brother stole it”, so as to reflect the reality 
o f the situation.

Having described how Yoosuf accomplished what he wanted to do 
of keeping his brother with him in such a way that his other brothers 
would not realise it, Allah says: ^Thus We devised a plan for Yoosuf)? 
that is, We made easy for him this plan which enabled him to achieve 
something that was not blameworthy
^for he could not have detained his brother under the king’s law)? 
because there was nothing in that law that allowed enslavement of
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the thief; rather they had some other penalty in such cases. Therefore 
if the ruling had been referred to the king’s law, Yoosuf would not 
have been able to keep his brother with him. But he made the ruling 
come from them, so that he might achieve his aim.

^We raise in status whomsoever We will)? by means of beneficial 
knowledge and knowledge o f ways and means o f achieving desired 
goals, as We raised Yoosuf in status
«fabove each one who is possessed o f knowledge is one more 
knowing)?. Above each one who has knowledge is one who is more 
knowledgeable than him, until knowledge ends with the Knower of 
the unseen and the seen.

When the brothers o f Yoosuf saw what happened, «[They said: 
If he)? -  namely this brother -  ?(steals)?, there is nothing surprising 
about that, because ^there was a brother of his who stole before him)?. 
They were referring to Yoosuf (H k); what they meant by saying 
this was to declare their own innocence. In other words: this one 
and his brother may commit acts o f theft, but they are not our full 
brothers.

These words implied a great deal o f disparagement, but Yoosuf 
kept his thoughts to himself ̂ and did not disclose anything to them)? 
that is, he did not respond to their words in a way that would be 
displeasing to them; rather he restrained his anger and kept it to 
himself.
?)He said [to himself]: You are in a worse position)? because you 
blamed us when you are worse than us in that regard 
«[and Allah knows best the truth of what you say)? that is, He knows 
better than others, as you are accusing us o f theft when Allah knows 
that we are innocent.

Then they tried to appease him, hoping that he would let their 
brother go with them. «(They said: O ruler of the land, verily he has 
a father who is elderly and venerable)? and he cannot bear to be apart 
from him; it is too difficult for him to be separated from him.
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^take one o f us, instead o f him, for indeed we see that you are a kind 
man)*, so be kind to us and to our father by doing that.

But ffYoosuf said: Allah forbid that we should take any but the man 
with whom our property was founds that is, this would be wrongdoing 
on our part, if we were to punish an innocent person for the crime of 
the one with whom we found our property. He did not say “the one 
who stole”, in order to avoid lying.
^for in that case)*, if we punished someone other than the one in 
whose saddlebag it was found
^we should surely be unjust)* as we would be imposing punishment 
on one who was innocent.

12:80. When they despaired of him [responding to their request], they 
conferred privately. The eldest of them said: Do you not know 
that your father took a solemn oath from you, by Allah, and 
before this you failed with regard to Yoosuf? Therefore I will not 
leave this land until my father gives me leave or Allah decides 
for me, and He is the best to decide.

12:81. Go back to your father and say: O our father, indeed your son 
has committed theft; we can only tell you what we saw and we 
could not guard against what we could not foresee.

0 0
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12:82. Ask in the town where we have been and ask the caravan in 
which we returned; we are indeed telling the truth.

12:83. Ya‘qoob said: Nay; rather your souls have tempted you to do 
something evil. But 1 will bear this patiently, and in good grace. 
Perhaps Allah will bring them all back to me, for verily He is 
the All-Knowing, Most Wise.

When the brothers o f Yoosuf despaired o f him allowing them to 
take their brother back with them,
^they conferred privately)? that is, they got together on their own, 
with no one else present, and started to discuss the issue amongst 
themselves.
^The eldest of them said: Do you not know that your father took a 
solemn oath from you, by Allah)? that you would look after him and 
that you would bring him back, unless you were overwhelmed by 
circumstances?
£{and before this you failed with regard to Yoosuf)?. So you did two 
things: your previous failure with regard to Yoosuf, and your failure 
to bring his brother back later on. I am too ashamed to face my father, 
^Therefore I will not leave this land)? that is, I will stay in this land 
and will remain here
?)until my father gives me leave or Allah decides for me^ that is, He 
decrees that I should come on my own or with my brother 
^and He is the best to decide)?.

Then he advised them what to say to their father. He said: ^Go back 
to your father and say: O our father, indeed your son has committed 
theft)? that is, he has been detained for theft and we could not bring him 
to you despite our best efforts. We are not telling you about something 
of which we have no knowledge; rather we can only tell you what we 
saw, because we saw the goblet taken out o f his saddlebag 
s(and we could not guard against what we could not foresee)? that is, 
if we had known what we could not foresee, we would not have been
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eager and we would not have insisted that he should go with us, and 
we would not have given you our solemn oath. But we did not think 
that the matter would end like this.

*(Ask)» if  you doubt what we say ^in the town where we have 
been and ask the caravan in which we returned)* for they are aware 
o f what we are telling you
«fwe are indeed telling the truth)* and we are not lying or changing 
the story; rather this is what really happened.

When they went back to their father and told him this news, he 
was very upset; his grief intensified and he accused them again about 
this matter, as he had accused them in the first case.
^Ya‘qoob said: Nay; rather your souls have tempted you to do 
something evil. But I will bear this patiently, and in good grace)* 
that is, he resorted to patience and good grace that is not accompanied 
by discontent, panic or complaints to people. Then he began to hope 
for relief, when he saw that things had got worse and his distress had 
become severe. Therefore he said: {[Perhaps Allah will bring them 
all back to me)» namely Yoosuf, Binyameen and their eldest brother 
who had stayed in Egypt.
{[for verily He is the All-Knowing)* Who knows my situation and my 
need for His relief and favour, and my desperate need for His kindness 
{[Most Wise)* Who has decreed for everything a timescale and an end 
for all things, according to His divine wisdom.
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12:84. And he turned away from them, and said: Alas for Yoosuf! And 
his eyes became white with grief, and he was burdened with 
silent sorrow.

12:85. They said: By Allah, you will not cease to remember Yoosuf 
until your health is ruined or you die.

12:86. He said: I only complain of my distress and sorrow to Allah, 
and I know from Allah what you do not know.

That is, Ya'qoob (^5 0  turned away from his sons after they told 
him this news, and he was very sad and grieved. His eyes turned 
white because o f the grief and sorrow in his heart that caused him to 
weep a great deal.
^and said: Alas for Yoosuf!)*That is, his old and deep-rooted sorrow 
and longing, that had remained hidden, now rose to the surface and 
this calamity, which was minor in comparison to the first calamity, 
reminded him o f that earlier calamity. His sons, who were surprised 
at his state, said to him:
^By Allah, you will not cease to remember Yoosuf]* that is, you keep 
on remembering Yoosuf in all situations
tfuntil your health is ruined)* that is, until you lose all power and 
become unable to move or talk 
*(or you die)*.

^He)* that is, Ya‘qoob ^said: 1 only complain o f my distress and 
sorrow)* that are in my heart ^to Allah)* alone, not to you or to any 
other people. So say whatever you want.
«{and I know from Allah what you do not know)*, that He will return 
them to me and I will have the joy o f being reunited with them.

0 0
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12:87. 0  my sons, go and seek news of Yoosuf and his brother, and do 
not despair of the mercy of Allah. Verily no one despairs of the 
mercy of Allah but the disbelieving people.

12:88. When they came into his presence, they said: O ruler of the land, 
hardship has befallen us and our family, and we have brought 
merchandise of scant worth. So give us full measure, and be 
charitable to us, for Allah rewards the charitable.

Ya‘qoob I ) said to his sons: «fO my sons, go and seek news of 
Yoosuf and his brother)* that is, try hard to look for them 
«fand do not despair o f the mercy o f Allah)* for hope makes a person 
try hard to achieve what he hopes for, whereas despair leads to apathy 
and giving up. The best that people can hope for is the grace, kindness 
and mercy o f Allah.
^Verily no one despairs o f the mercy o f Allah but the disbelieving 
people^ for -  because of their disbelief -  they think it unlikely that 
He will bestow mercy upon them and they think His mercy is far off, 
so do not be like the disbelievers.

This indicates that a person’s hope o f the mercy o f Allah will be 
commensurate with the level o f his faith.

So they went, and sfWhen they came into his presence^ that is, 
when they entered upon Yoosuf 
^they said)*, beseeching him:
«fO ruler of the land, hardship has befallen us and our family, and we 
have brought merchandise of scant worth. So give us full measure, and 
be charitable to us)a that is, we and our family are in desperate need 
«fand we have brought merchandise o f  scant worth)* that is, 
merchandise that no one is interested in and is o f little value
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^So give us full measured that is, even though the goods we offer 
do not match what we seek, be charitable to us by giving more than 
is our due
^for Allah rewards the charitable^ in this world and the hereafter.

When they had finished their plea for help and expressed how 
desperate they were, Yoosuf was very moved and felt sorry for them, 
and he told them who he was and rebuked them.

12:89. He said: Do you know what you did to Yoosuf and his brother, 
when you were ignorant?

12:90. They said: Could it be that you are Yoosuf? He said: I am Yoosuf, 
and this is my brother. Allah has indeed been gracious to us. 
Verily, whoever fears Allah and is patient, Allah will not cause 
the reward of those who do good to be lost.

12:91. They said: By Allah, verily Allah has favoured you above us, 
and we were indeed in the wrong.

12:92. He said: There is no reproach against you this day. May Allah 
forgive you, for He is the Most Merciful of those who show 
mercy.

^He said: Do you know what you did to Yoosuf and his brother)? 
-  as for Yoosuf, it is clear what they did to him; as for his brother, it

0 0
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may have been -  and Allah knows best -  what they said about him: 
*flf he steals, there was a brother of his who stole before him)? (12: 77), 
or it may have been the incident that separated him from his father, 
of which they were the cause.
^when you were ignorant)? this is a kind o f excuse for their 
misbehaviour, attributing it to their ignorance, or it may be a rebuke 
to them, because they did the deeds o f ignorant people even though 
that was not befitting for them.

They realised that the one who was addressing them was Yoosuf, 
and they said: ^Could it be that you are Yoosuf? He said: I am Yoosuf, 
and this is my brother. Allah has indeed been gracious to us)? by 
blessing us with piety and fear o f Allah, and establishing us in the 
land. That is because ^Verily, whoever fears Allah and is patient)? that 
is, he avoids doing what Allah has prohibited and is patient in bearing 
pain and calamity and in complying with the commands,
^Allah will not cause the reward of those who do good to be lost)? 
for these things are part o f doing good, and Allah will not cause the 
reward of those who do good to be lost.

t(They said: By Allah, verily Allah has favoured you above us)? that 
is, He has favoured you above us in terms o f sublime characteristics 
and attitude, and beautiful traits, but we mistreated you in the worst 
manner, and we strove to cause you harm and keep you away from 
your father. But Allah (4c) favoured you and enabled you to attain 
what you wanted
«fand we were indeed in the wrong)? -  this was a clear and blunt 
admission on their part of the offence that they had committed against 
Yoosuf.

But Yoosuf ( ^ t )  said to them, out o f generosity and kindness: 
^There is no reproach against you this day)? that is, I will not reproach 
you or blame you
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^May Allah forgive you, for He is the Most Merciful o f those who 
show mercy)?. So he forgave them completely, without shaming them 
by mentioning their previous sins, and he prayed for forgiveness and 
mercy for them. This is the ultimate kindness and goodness that only 
comes from the best o f people, the elite o f the chosen.

12:93. Take this shirt of mine and place it over my father’s face; he 
will recover his sight. Then come [back] to me with all of your 
family.

12:94. When the caravan set out, their father said: Verily I can smell 
the fragrance of Yoosuf, even though you may think me senile.

12:95. They said: By Allah, you are still lost in your old delusions!
12:96. Then when the bearer of glad tidings came, he placed [the shirt] 

over his face, and he [immediately] recovered his sight. He said: 
Did I not say to you, I know from Allah what you do not know?

12:97. They said: Our father, pray to Allah to forgive us our sins, for 
we were indeed in the wrong.

12:98. He said: I shall ask my Lord to forgive you, for verily He is the 
Oft-Forgiving, Most Merciful.

&
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Yoosuf (^ 5 0  said to his brothers: ^Take this shirt o f mine and 
place it over my father’s face; he will recover his sight^ because 
every disease is treated with its opposite; this shirt held traces o f the 
fragrance o f Yoosuf, grief and longing for whom had taken deep root 
in his father’s heart, to an extent known only to Allah, but when his 
father smelled it, his heart found relief and his sight was restored. 
There was divine wisdom in that which people do not fully understand, 
but Yoosuf was aware o f that.

^Then come [back] to me with all o f your family]? that is, your 
children and your clan, and all those who are connected to you, so 
that the reunion will be complete and hardship and lack of provision 
will be removed from you.

^W hen the caravan set out]? from Egypt, heading towards 
Palestine, Ya’qoob smelled the fragrance o f the shirt and said: ^Verily 
I can smell the fragrance o f Yoosuf, even though you may think me 
senile]? that is, you make fun o f me and think I do not know what 
I am saying. That is because he realised that they were surprised at 
what had happened to make him say that, and what he expected from 
them did indeed happen, as they said:

^By Allah, you are still lost in your old delusions!]? That is, you 
are still like one who is lost at sea, and you do not know what you 
are saying.

^Then when the bearer o f glad tidings)? that Yoosuf and his 
brothers and their father would soon be reunited 
^came, he placed [the shirt] over his face, and he [immediately] 
recovered his sight^ that is, his sight was restored, after his eyes 
had turned white with grief, and he said to those o f his children and 
his family who were present, who had rejected his view and been 
surprised at it, triumphantly rejoicing in the blessing that Allah had 
bestowed upon him: «[Did I not say to you, I know from Allah what 
you do not know?)?, as I was hoping to meet Yoosuf, and I was 
expecting relief from worry, distress and grief.
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Then they admitted their sin, and rightfully so: ^They said: Our 
father, pray to Allah to forgive us our sins, for we were indeed in the 
wrong)? when we did what we did to you.

^He said)? hastening to respond to their request: «fl shall ask 
my Lord to forgive you, for verily He is the Oft-Forgiving, Most 
Merciful^ and I hope that He will forgive you and have mercy upon 
you, showering His mercy upon you. It was said that he delayed 
seeking forgiveness for them until the time just before dawn, which 
is the best time to pray for forgiveness and the time when such prayer 
is more likely to be answered.

12:99. Then when they came into Yoosuf’s presence, he lodged his 
parents with himself and said: Enter Egypt, if Allah wills, safe 
and secure.

12:100. He seated his parents in the highest place of honour, and they 
fell down in prostration before him. He said: O my father, this 
is the fulfilment of my dream of old. My Lord has made it come 
true. He has indeed been gracious to me, when He rescued me 
from prison and brought you here from the desert, after Shaytan 
had sown discord between me and my brothers. Verily my Lord 
is gracious to whomever He will, for He is the All-Knowing, 
Most Wise.

0 0
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^Then when)? Ya‘qoob and his sons, and all their families, had 
made preparations and travelled from their land to go and join 
Yoosuf in Egypt and live there, when they reached him and fjcame 
into Yoosuf’s presence, he lodged his parents with himself)? that is, 
he made them join him and he singled them out to be close to him, 
showing them a great deal of respect, kindness, honour and veneration 
^and said)? to all o f his family: ^Enter Egypt, if Allah wills, safe and 
secure)? from all harm and fear. So they entered Egypt in that happy 
state and were delivered from hardship and misery, and they attained 
happiness and joy.

^He seated his parents in the highest place o f honour)? that is, on 
the king’s throne, where al-‘Azeez sat
«fand they fell down in prostration before him)? that is, his father, his 
mother and his siblings fell down in prostration before him by way 
of respect and honour.
«(He said)?, when he saw that and he saw them prostrating to him: «fO 
my father, this is the fulfilment o f my dream o f old)? when he saw 
eleven stars and the sun and moon prostrating to him. This was the 
fulfilment o f that dream, when it finally came to pass.
^My Lord has made it come true)? and He did not make it a jumbled, 
confusing dream.

^He has indeed been gracious to m e | and very kind 
^when He rescued me from prison and brought you here from the 
desert)?. This is an example o f his gentle and eloquent talk, as he 
mentioned his situation in prison, but he did not mention his situation 
in the well, because he had completely forgiven his brothers. Therefore 
he did not mention their wrongdoing and he described their coming 
from the desert as being an example o f Allah’s kindness to him.

He did not say: Hunger and hardship have brought you here, and 
he did not say: Allah has been gracious to you. Rather he said: ^He 
has indeed been gracious to me)?, pointing out that the divine kindness 
was directed to him. Blessed be the One Who bestows His mercy
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upon whomever He will o f His slaves, and He grants mercy to them 
from Him, for He is the Bestower.

Rafter Shaytan had sown discord between me and my brothers^. 
He did not say: The Shaytan misled my brothers; rather it was as if 
the sin and ignorance were on both parts. Praise be to Allah Who 
humiliated and defeated the Shaytan and brought us together after 
this difficult separation.

((Verily my Lord is gracious to whomever He will)? He causes His 
kindness to reach His slave from where he does not expect it, and He 
causes him to attain high status by means of things that he dislikes 
(•(for He is the All-Knowing)? Who knows the visible and hidden 
aspects o f all things and the secrets in people’s hearts.
((Most Wise)? in doing what is appropriate and causing events to 
occur at decreed times.

12:101. O my Lord, You have indeed given me some authority and taught 
me something of the interpretation of dreams. O Originator of 
the heavens and the earth, You are my Protector in this world 
and in the hereafter. Cause me to die as a Muslim [submitting 
to Your will], and join me with the righteous.

When Allah gave Yoosuf power and authority in the land, and 
reunited him with his parents and brothers, and after Allah granted him 
great knowledge, he said, acknowledging with gratitude the blessing 
of Allah and asking Him to make him steadfast in Islam:
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my Lord, You have indeed given me some authority^ -  as he was 
put in charge o f the storehouses o f the land, to manage as he saw fit, 
and he was an important adviser to the king 
^and taught me something o f the interpretation o f dreams)? -  the 
Arabic wording may refer to the interpretation o f the revealed Books, 
as well as the interpretation o f dreams and other kinds o f knowledge 

Originator of the heavens and the earth, You are my Protector 
in this world and in the hereafter. Cause me to die as a Muslim 
[submitting to Your will])? that is, make me always adhere to Islam 
and be steadfast therein, until You cause me to die as a Muslim. This 
supplication was not by way of seeking to hasten death.
^and join me with the righteous)? namely the Prophets, the righteous, 
the pure and the chosen.

12:102. This is an account of the unseen [the distant past], which We 
reveal to you [O Muhammad]; you were not with them when 
they agreed upon their plot and they were scheming.

When Allah told this story to Muhammad (salla Allahu ‘alayhi 
wa sallam -  blessings and peace be upon him), Allah said to him: 
*(This)? namely the story that We have related to you 
^is an account of the unseen [the distant past]^. Were it not for Our 
sending revelation to you, this great story could not have reached 
you, because you were not present with them 
^when they)? namely the brothers o f Yoosuf 
^agreed upon their plot and they were schem ing^ against him, 
when they pledged to separate him and his father, and they were in a

0 0
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situation where no one could see them except Allah (4c) and no one 
could know about it unless Allah informed him o f it.

This is like what Allah (4s) said when He told the story o f Moosa 
and what happened to him, and mentioned the situation that people 
had no way o f knowing except by His revelation:

^You were not there on the western side [of the mountain] when We 
decreed for Moosa the commission, nor did you witness that event. ̂  
(a l-Q asas 28: 44)

This is the clearest indication that what the Messenger of Allah 
( ^ )  brought is true.

12:103. But most of humankind will not believe, no matter how eagerly 
you desire it.

12:104. No reward do you ask of them for this. It is but a reminder to 
the worlds.

12:105. How many are the signs in the heavens and the earth which they 
pass by without paying them any heed!

12:106. And most of them believe not in Allah except that they ascribe 
partners to Him.

12:107. Do they feel secure that the overwhelming scourge of Allah’s 
punishment will not come upon them, or that the Hour will not 
come upon them suddenly when they least expect it?

O

O <r
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Here Allah (4s) says to His Prophet Muhammad ( # |) :  ^But most 
o f humankind will not believe, no matter how eagerly you desire it)?, 
for their thoughts and aims have become corrupt, so the eagerness of 
those who would sincerely advise them is of no avail, even if there are 
no impediments to guidance, in the sense that those would-be advisers 
are teaching them and calling them to that which is good for them 
and will ward off harm from them without asking for any reward or 
compensation, and even if they establish all evidence and proof that 
points to the truthfulness o f their message. Hence Allah says:

^No reward do you ask o f them for this. It is but a reminder to the 
worlds)? so that they may remember that which will benefit them and 
thus do it, and that which will harm them and thus refrain from it.

^How many are the signs in the heavens and the earth)? that point 
to the oneness o f Allah «fwhich they pass by without paying them 
any heed)?.

Yet despite that, even if there is some belief on the part of some 
of them, ^most o f them believe not in Allah except that they ascribe 
partners to Him^. Even if they affirm the Lordship o f Allah (41) and 
acknowledge that He is the Creator, Provider and Controller o f all 
things, they still ascribe partners to Allah in His divinity and oneness. 
For those who have reached this state (of ascribing partners to Allah), 
there is nothing left for them but that the punishment should befall 
them and come upon them suddenly whilst they feel safe. Hence 
Allah says:

«fDo they feel secure^ that is, do those who do these deeds and 
turn away from the signs o f Allah feel safe ^that the overwhelming 
scourge of Allah’s punishment will not come upon them)? that is, a 
punishment that will overwhelm them all and eradicate them 
^or that the Hour will not come upon them suddenly when they least 
expect it)? that is, for they deserve that, so let them repent to Allah 
and refrain from anything that may be a cause o f their punishment.
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12:108. Say [O Muhammad]: This is my way; I call to Allah on the 
basis of clear evidence -  I and those who follow me. Glory be 
to Allah! And 1 am not one of those who ascribe partners to

12:109. We did not send before you any but men to whom We gave 
revelation, from among the people of the cities. Have they not 
travelled in the land and seen what was the fate of those who 
came before them? But the abode of the hereafter is better for 
those who fear Allah. Will you not then understand?

Here Allah says to His Prophet Muhammad ($&): «fSay)» to the 
people
^This is my wayjj that is, my way to which I call; it is the way that 
leads to Allah and to paradise, the way that is based on knowledge 
o f the truth, acting upon it and giving it precedence, and based on 
devoting worship to Allah alone with no partner or associate.
*jl call to Allah}»that is, I urge and encourage people to turn to their 
Lord, and I warn them against that which keeps them away from Him. 
Moreover, I do that ^on the basis o f clear evidence^ for my religion, 
that is, on the basis of knowledge and certainty beyond any shadow of 
a doubt, about which there are no reservations. And, likewise, ^those 
who follow me^ also call to Allah as I do, on the basis o f certainty. 
So ^Glory be to Allah)», and exalted be He far above what is attributed 
to Him that is not befitting to His Majesty or is contrary to His 
perfection.

Allah.
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((And 1 am not one o f those who ascribe partners to Allah)? in any 
of my affairs; rather I worship Allah, devoting my worship sincerely 
to Him alone.

((We did not send before you any but men)? that is, We did not send 
angels or any other type o f creature, so why then do your people find 
it strange that you are sent as a Messenger, and claim that you are no 
better than them? But you have a good example in the Messengers 
who were sent before you.
((to whom We gave revelation, from among the people o f the cities)? 
that is, they were not from the desert; rather they were from among 
the people of the cities, who are more rational and more mature in 
thinking, so that their case and their message would be clear.

((Have they not travelled in the land)? if they do not believe what 
you say ((and seen what was the fate of those who came before them)?, 
and how Allah destroyed them for their disbelief; so beware lest you 
do what they did and thus the same fate befall you as befell them. 
^But the abode o f the hereafter)? that is, paradise and what it contains 
of eternal delights
((is better for those who fear Allah)? by obeying His commands 
and avoiding what He prohibits, for the delights o f this world are 
imperfect, tainted and fleeting, whereas the delights of the hereafter 
are perfect, complete and never-ending; rather they are eternal and 
will forever increase and continue:

((...a gift without end.)? (H o o d  11: 108)

^Will you not then understand?)? that is, do you not have reason 
with which to give precedence to that which is better over that which 
is inferior?
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12:110. Then when the Messengers despaired and [the people] thought 
that the promise [made to the Messengers] was false, Our 
help came to them, and those who We willed were saved. Our 
punishment is never averted from the transgressors.

12:111. In their stories there is a lesson for people of understanding. 
This [the Qur’an] is not a fabricated tale, but a confirmation of 
[the scriptures] that came before it, an explanation of all things, 
and guidance and mercy to people who believe.

Here Allah (4s) tells us that He sent the noble Messengers, but 
the wicked transgressors disbelieved in them, and that Allah gave 
them respite so that they might believe; He continued to give them 
respite until they reached such a high degree o f harshness towards the 
Messengers that the latter, despite their complete certainty and strong 
belief in the promise and warnings of Allah, began to feel a kind of 
despair and a kind o f faltering in knowledge and certainty. When 
matters reached that state, ^Our help came to them, and those who 
We willed were saved)* namely the Messengers and their followers. 
*[Our punishment is never averted from the transgressors )9 that is, Our 
punishment is never averted from those who committed offences and 
transgressed the limits set by Allah.

^Then man will have no power to help himself nor anyone to help 
him.)* (at-Tariq 86: 10)

^In their stories)* that is, in the stories o f the Prophets and 
Messengers with their people
^there is a lesson for people o f understanding^ that is, they learn 
from them, as the stories speak o f both good and bad people, and 
explain that those who do what they did will get what they got of 
honour or humiliation, respectively. They also learn from these stories
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what Allah has o f attributes o f perfection and great wisdom, and that 
Allah is the One Who alone should be worshipped, with no partner 
or associate.

^This [the Qur’an] is not a fabricated tale)? that is, the Qur’an -  in 
which Allah tells you these stories o f the unseen -  is not fabricated 
tales
^but)? it is (fa confirmation o f [the scriptures] that came before it)? 
namely the previous Books; it is in harmony with them and testifies 
to their truth
^an explanation o f all things^ that people need to know o f the 
fundamental and minor issues o f faith and o f proof and evidence, 
([and guidance and mercy to people who believe)? for they -  because 
of what they gain from it of knowledge o f the truth to which they give 
precedence -  attain guidance, and by what they attain of reward in 
this world and the hereafter, they will also attain mercy.

Note:
Here we will list some of the lessons that may be derived from this 
great story, at the beginning o f which Allah says: ({We relate to you 
[O Muhammad] the best o f stories)? (12: 3) and He says: ^Verily in 
Yoosuf and his brothers there are lessons for those who enquire)? 
(12: 7) and at the end o f this story, He says: (fin their stories there is 
a lesson for people o f understanding^ (12: 111).

Here we will list some lessons other than those which have been 
mentioned above:

•  This story is one of the best and clearest o f stories, because it 
moves from one situation to another, from trial to trial, from 
trial to blessing, from humiliation to honour, from slavery to 
a position o f authority, from separation and fragmentation to 
reunion and harmony, from sorrow to joy, from ease to hardship, 
from hardship to ease, from restriction to abundance, from 
denial to admission. Blessed be the One Who told the story 
and told it well, making it abundantly clear.
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•  It shows that there is a basis for dream interpretation and that 
knowledge o f dream interpretation is one o f the important 
branches o f knowledge that Allah gives to whomever He will 
among His slaves. What this knowledge is mostly based on is 
connection and similarity in names and attributes. In the dream 
that Yoosuf saw, the sun, moon and stars were prostrating to 
him, and the connection here was that these lights were the 
adornment and beauty o f heaven, and the sky is useful because 
of them. Similarly, the Prophets and scholars are the adornment 
and beauty o f the earth, and by them people are guided in the 
darkness as they are guided by the lights (of the heavenly bodies 
mentioned above). Moreover, his father and mother were his 
origin, and his brothers were branches that stemmed from 
them, so it was appropriate that the origin should be greater in 
illumination and size than that which stemmed from it. Therefore 
the sun represented his mother, the moon represented his father 
and the stars represented his brothers. Moreover, the Arabic 
word for sun {shams)2 is feminine, therefore it represented his 
mother. The words for moon (qamar) and stars (kawakib) are 
masculine, therefore they represented his father and his brothers. 
It is also appropriate that the one who prostrates respects and 
venerates the one to whom he prostrates, and the one who is 
prostrated to is respected and venerated. Therefore this indicated 
that Yoosuf would be respected and honoured by his parents 
and brothers, which necessitated that he would be chosen and 
favoured in terms o f knowledge and attributes that would lead 
to him being thus venerated and respected. Hence his father 
said to him: «(Thus your Lord will choose you and teach you 
the interpretation o f dreams and events)? (12: 6).

2 W herever possible, A rabic term s have been translated into English. In 
cases where we have chosen to retain the Arabic, the transliterated word 
or phrase is shown in italics the first tim e it appears in the text. The term 
is also defined in the glossary found at the end o f  this book. (Editor)
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In the case of the dreams of the two young men, his interpretation 
with regard to the first dream, in which the person saw himself 
pressing grapes for wine, was based on the fact that the one 
who presses the grapes is usually a servant to someone else, and 
that pressing is done for the sake o f another person. Therefore 
Yoosuf interpreted the dream as he did, and told him that he 
would pour wine for his master, which implied that he would 
get out o f prison.
In the case of the one who dreamt that he was carrying bread 
on his head from which the birds were eating, he interpreted 
it as referring to the skin and flesh o f his head, and his brains, 
and that what was carried would be exposed to the birds in such 
a way that the birds would be able to eat from his head. From 
his situation, he realised that he would be killed and crucified 
after his death, and his body would be left out for the birds so 
that they could eat from his head, which would only occur in 
the case of crucifixion after execution.
He interpreted the king’s dream o f the cows and ears o f com as 
referring to years of plenty and years of drought. The connection 
in this case is that the people’s situation and interests are tied 
to those o f the king; if his situation is good or bad then their 
situation will be likewise. Similarly, the people’s well-being 
and livelihood is connected to the yield o f crops.
With regard to cows (oxen), they are used to till the soil and 
bring water to it, and if the yield is good they grow fat, but if 
there is drought, they grow lean. In years o f abundance the ears 
o f com are plentiful and green, but at times o f drought they 
are few and dry; they are the best crop that land may produce.

•  This story offers evidence for the truthfulness of the prophethood 
of Muhammad ($&), as he told this long story to his people, 
although he had not read the scriptures o f earlier nations or 
studied with anyone. His people saw him living among them,
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morning and evening, and they knew that he was unlettered 
and could neither read nor write. But this story is in accordance 
with what is mentioned in the previous Books, although he was 
not with them when they agreed upon their plot and they were 
scheming (12: 102).

•  We should keep away from the causes o f evil and conceal 
what we fear, because Ya‘qoob said to Yoosuf: ([O my son, 
say nothing o f this dream to your brothers, lest they plot evil 
against you)? (12: 5).

•  It is permissible to tell a person something that may upset him 
by way o f advice, because Ya‘qoob said to him: (flest they plot 
evil against you)? (12: 5).

•  The blessing that Allah bestows upon a person is also a blessing 
for anyone who is connected to him o f the members o f his 
household, his relatives and his friends, and they may get what 
he gets because o f that, as Ya‘qoob said, explaining the dream 
o f Yoosuf: d’Thus your Lord will choose you and teach you 
the interpretation o f dreams and events, and He will complete 
His favour to you and to the family o f Ya'qoob)? (12: 6). When 
the blessing was completed for Yoosuf, the family of Ya'qoob 
also attained honour and power in the land, and were granted 
happiness and joy, and that was because of Yoosuf.

•  Justice is required in all affairs, not only in the way in which 
the ruler treats his people or anything less than that; it is even 
required in the way a father treats his children in terms o f love, 
giving o f gifts, and so on. Not treating them equally will lead 
to trouble for the father and will cause problems. Therefore 
when Ya‘qoob gave precedence to Yoosuf in terms o f love, 
and preferred him over his brothers, they did what they did, 
which led to bad consequences for themselves and for their 
father and brothers.
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•  This story contains a warning of the bad consequences o f sin, 
and that one sin may lead to many other sins; one sin cannot be 
committed unless many others were committed before it. When 
the brothers o f Yoosuf wanted to separate him from his father, 
they used various kinds of tricks to achieve that; they told lies 
on several occasions, and they forged the evidence of the blood-
stained shirt and came weeping in order to deceive their father. 
It is not far-fetched to say that perhaps they had discussed the 
matter a great deal, and perhaps that discussion continued until 
they met Yoosuf again, and the more they discussed it, the more 
lies and fabrications there were about what happened. This is 
the negative consequences of sin and the effects that result from 
it both before and after it is done.

•  What matters is having a good end, not having a bad start. 
The sons of Ya‘qoob (i§50 did what they did in the beginning, 
which was one of the gravest and most blameworthy o f deeds, 
but in the end they repented sincerely and attained complete 
forgiveness from their father and from Yoosuf, who prayed for 
forgiveness and mercy for them. If a person gives up his rights 
and forgives another, then Allah is the best o f those who show 
mercy.
Therefore -  according to the more correct opinion -  they were 
Prophets, because Allah (-is) says:
^...W e sent revelation to Ibraheem, Isma‘eel, Is-haq, Ya‘qoob 
and his sons...)? (an-Nisa’4: 163)
This refers to the twelve sons o f Ya‘qoob and their offspring. 
This is supported by the fact that Yoosuf saw them in his dream 
as bright stars, and stars give light and guidance, which are 
attributes of the Prophets; if they were not Prophets, then they 
were rightly guided scholars.

•  In this story we also see that Allah blessed Yoosuf (^ i t )  with 
knowledge, forbearance and noble characteristics; he called
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people to Allah and to His religion, and he forgave his brothers 
who had wronged him, on his own initiative, and he completed 
that by not blaming or reproaching them. Then he honoured his 
parents greatly and treated his brothers -  and indeed all people 
-  with kindness.
Some evils are less serious than others, and committing the 
lesser o f two evils is preferable to committing the greater. 
When the brothers o f Yoosuf agreed to either kill or banish 
him, one o f them said: «fDo not kill Yoosuf; but if you must do 
something, throw him into the hidden depths o f a well^ (12: 
10). What he said was better than what the others said, and was 
less serious; because o f it the major sin o f his brothers was 
reduced in severity.
If anything is passed from hand to hand (by buying and selling) 
and becomes part o f people’s property, and it is not known 
that it was acquired unlawfully, there is no sin on the one who 
handles it by way of buying, selling, using or benefitting from 
it. Yoosuf’s brothers sold him in a haram transaction that was 
not permissible, then the caravan took him to Egypt where they 
sold him, and he remained with his masters as a slave and was 
well-treated by them. Allah called this transaction selling ^They 
[his brothers] sold him for a small priced (12:20)\ even though it 
was haram on the part of Yoosuf’s brothers, it was permissible 
on the part of those who bought him.
This soorah warns against being alone with women from whom 
temptation is feared, and it also warns against the type of love 
that may cause harm. The wife o f al-‘Azeez did what she did 
because o f being alone with Yoosuf, which persisted until she 
attempted seduction and then told lies about him, and he was 
imprisoned for a long time because o f her.
The inclination that Yoosuf felt towards the woman, which he 
then gave up for the sake o f Allah, was a means o f drawing
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closer to Allah, because that inclination came from the soul that 
prompts evil, which is something natural in most people. But 
when he compared it with the love o f Allah and fear o f Him, 
love and fear of Allah overcame the inclinations and the whims 
and desires o f the soul. Thus he was one:
({.. .who feared standing before his Lord and restrained himself 
from base desires.)? (an-Nazi‘at 79: 40)
-  and he was one o f the seven whom Allah will shade in the 
shade o f His Throne on the day when there will be no shade 
but His, one o f whom is:
«A man who is called (to sin) by a woman o f high status and 
beauty, but he says: I fear Allah.» (Bukhari and Muslim)3 
Rather the inclination for which a person is to be blamed is that 
which persists and becomes resolve, and may lead to action.

•  If faith enters a person’s heart and he is sincere towards Allah in 
all his affairs, then Allah will ward off from him, by means of 
his faith and sincerity, all kinds of evil and shameful deeds, and 
the means that lead to sin, as a reward for his faith and sincerity, 
because He says: ^and he felt inclined towards her; were it not 
that he saw a sign from his Lord [he would have succumbed]. 
Thus We averted from him evil and shameful deeds. Verily He 
was one o f Our chosen slaves)? (12:24).

•  If a person sees a place in which there is temptation and the 
means that lead to sin, he should get as far away as possible, 
so that he will be able to be safe from sin. When the woman in

3 A ll had iths in th is text have been checked  and verified  by IIP H ’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the tim efram e o f  researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is IIPH ’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a w eak hadith is included in any text, 
it is only because the author o f  the book discusses it as a w eak hadith. 
(Editor)
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whose house Yoosuf was living wanted to seduce him, he tried 
to flee from her and ran to the door in order to save himself 
from her evil.
Circumstantial evidence is to be resorted to when there is 
doubt or confusion. If  a man and his wife dispute about the 
pots and vessels in the house, what is good for the man is his 
and what is good for the woman is hers, if  there is no proof 
to indicate what belongs to whom. The same applies if there 
is a dispute between a carpenter and a blacksmith concerning 
the tools o f their trades, when there is no proof; actions are to 
be based on seeing similarities and likenesses (and the tools 
that are appropriate to one o f these crafts are to be given to 
the appropriate craftsman). The witness in the case of Yoosuf 
testified on the basis of circumstantial evidence, ruling on the 
basis o f the tear in the chemise. Based on the fact that it was 
tom from the back, he deduced that Yoosuf was telling the truth 
and the woman was lying.
Another example of the application o f this principle was that 
Yoosuf deduced from the fact that the goblet was found in the 
saddlebag of his brother that his brother had stolen it, without the 
proof of a testimony or confession. Based on that, if the stolen 
property is found in the possession o f the thief, especially if  he 
is known for stealing, then he is to be deemed a thief. This is 
stronger than testimony. By the same token, if a man vomits 
wine, then the hadd  punishment is to be carried out on that 
basis, so long as there is no impediment to doing so. Hence 
Allah called this ruling a witness, as He said: ^A witness from 
her own household suggested^ (12:26).
The beauty that Yoosuf possessed was both outward and inward. 
As for his outward beauty, it caused the woman in whose house 
he was living to do what she did, and it caused the women 
whom she brought together when they criticised her for that
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to cut their own hands and say: «|This is no mortal; this can be 
none but a noble angel!)? (12: 31). As for his inward beauty, it 
was his great dignity in refraining from sin, even though there 
were many motives for doing it, and the subsequent testimony 
to his innocence given by the wife o f al-‘Azeez and the other 
women. Hence the wife o f al-‘Azeez said: ^1 did indeed try 
to seduce him, but he resisted)? (12: 32), and later on she said: 
^Now the truth has come to light. It was I who tried to seduce 
him; verily he was telling the truth)? (12: 51). And the women 
said: Allah forbid! we know of no evil on his part)? (12: 51).

•  Yoosuf chose prison over sin. This is what a person 
should do if  he is tested with the choice o f two things -  either 
committing sin or undergoing a worldly punishment; he should 
choose the worldly punishment over committing the sin which 
incurs a severe punishment in this world and the hereafter. 
Hence one of the signs o f faith is that a person hates to go back 
to disbelief after Allah has saved him from it, as he would hate 
to be thrown into the fire.

•  The individual should turn to Allah and seek His protection 
when faced with the temptation to sin, and he should say that 
he has no power or strength o f his own, because Yoosuf 
said: ^Unless You protect me from their wiles, I may succumb 
and lapse into folly)? (12:33).

•  Knowledge and reason call a person to good and forbid evil, 
whereas ignorance and folly call a person to go along with his 
whims and desires even if they are harmful to himself.

•  Just as the person should be a true slave to Allah at times of 
ease, he should also be a true slave to Him at times o f hardship. 
Yoosuf (S lO  kept calling people to Allah, and when he was 
put in prison he continued to do so. He called the two young 
men to affirm the oneness o f Allah and he told them to give 
up ascribing partners to Him. As an example o f his smartness,
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when he saw that they were open to his call -  as they thought 
positively o f him and said to him: «fwe see that you are a man 
o f virtue and knowledge^ (12:36), and they came to him so that 
he could interpret their dreams for them, and he saw that they 
were eager to leam their interpretation from him -  he saw that 
as an opportunity and made the most o f it. So he called them 
to Allah (4s) before interpreting their dreams, as that would 
be more helpful in achieving his aims and goals. First o f  all 
he explained to them that what had brought him to the level 
o f perfection and knowledge that they saw was his faith, his 
affirmation o f Allah’s oneness and his shunning o f the path of 
those who did not believe in Allah and the Last Day. This was 
an indirect call to them, then he called them directly, explaining 
what was wrong with polytheism and the proof against it, and 
the reality o f pure monotheism and the proof for it.

•  One should start with what is most important, then the next 
most important, and so on. If a mufti is asked a question, but the 
questioner needs to know something else more than he needs 
to know what he asked about, then the mufti should teach him 
what he needs to know before answering his question. This 
is a sign o f sincerity and smartness on the part of the teacher, 
and indicates that his advice and teaching are good. When the 
two young men asked Yoosuf about their dreams, before he 
interpreted the dreams he called them to Allah alone, with no 
partner or associate.

•  If a person finds him self faced with hardship and difficulty, 
there is nothing wrong with him seeking the help of anyone who 
has the ability to save him or to tell others about his situation. 
This is not regarded as complaining to other humans, because 
it is something normal; people usually seek one another’s help. 
Hence Yoosuf said to the young man who he thought would be 
saved: «(Mention me to your master^ (12: 42).
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•  It should and must be confirmed that the teacher should be 
completely sincere in his teaching; he should not make it a 
means o f attaining some financial gain, status or other benefit, 
and he should not refuse to teach or be insincere in teaching, 
if the questioner does not do what his teacher tells him to do. 
Yoosuf ($350 asked one of the two young men to mention him to 
his master, but he did not do so and he forgot, but when the need 
arose to ask Yoosuf, they sent that young man to him, and he 
came and asked him about the meaning of that dream. However, 
Yoosuf did not rebuke him or tell him off for not mentioning 
him sooner; rather he answered his question completely.

•  The one who is asked should tell the one who is asking about 
that which will benefit him of matters connected to his question, 
and he should guide him to the way that will benefit him in both 
religious and worldly terms. This comes under the heading of 
perfect sincerity and smartness, and good advice. Yoosuf ( ^ )  
did not only interpret the king’s dream, he also -  in addition 
to that -  told them what they should do during those years of 
plenty, of collecting and storing up a great deal o f food.

•  A person is not to be blamed for trying to ward off accusations 
from himself and seeking to prove his innocence; rather he is 
to be commended for that, as Yoosuf refused to come out of 
prison until it became clear to them that he was innocent with 
regard to the women who had cut their hands.

•  This story highlights the virtue o f knowledge, namely 
knowledge of rulings, laws, dream interpretation, management 
and education; it indicates that knowledge is superior to having 
a good image, even if it is as beautiful as Yoosuf was. Because 
o f his beauty, Yoosuf went through all these trials and was 
imprisoned, but because o f his knowledge he attained honour 
and high status, and was established in the land. All that is good
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in this world and the hereafter is the result and consequences 
o f knowledge.

•  Knowledge o f dream interpretation is one o f the branches o f 
Islamic knowledge, and the person will be rewarded for learning 
and teaching it. Hence it is not permissible to try to interpret 
dreams without knowledge.

•  There is nothing wrong with a person speaking of the qualities he 
has, o f knowledge and deeds, if  there is an interest to be served 
by that, he is not intending to show off, and he is not lying, 
because Yoosuf said: ffPut me in charge of the storehouses o f the 
land; indeed I will manage them carefully and wisely)? (12: 55). 
Similarly, seeking a position o f authority is not blameworthy if 
the one who seeks it will do his best to fulfil his duties towards 
Allah and towards His slaves. There is nothing wrong with 
seeking such a position if one is more qualified for it than others. 
What is blameworthy is seeking such a position when one is not 
qualified for it, or if there is someone else who is o f the same 
calibre or better, or if  one is not seeking thereby to establish 
the command of Allah. In all such cases it is not permissible to 
seek positions of authority.

•  Allah is most generous, and He bestows good upon His slave in 
this world and the hereafter. There are two means of attaining 
good in the hereafter, namely faith and piety, and that is better 
than worldly reward and acquiring worldly possessions. The 
individual should remind himself and make himself long for the 
reward o f Allah, and he should not feel sad if he sees worldly 
people and their pleasures when he himself is not able to have 
the same things; rather he should console himself by thinking 
o f the reward of Allah in the hereafter and His great bounty, 
because Allah (■$£) says: ^But verily the reward of the hereafter 
is better, for those who believe and are mindful of Allah)? (12: 
57).
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•  There is nothing wrong with collecting and storing provision -  
if  the intention is to give it back to the people without harming 
them -  because Yoosuf instructed them to collect provisions 
and food during the years o f plenty in preparation for the years 
o f drought. This is not contrary to putting one’s trust in Allah; 
rather a person should put his trust in Allah whilst taking 
appropriate measures that will benefit him in both religious 
and worldly terms.

•  Yoosuf managed things well when he was put in charge o f 
the storehouses o f the land, as their store o f crops became so 
abundant that the people of neighbouring regions came to Egypt 
to seek provision from the Egyptians, because they knew that 
supplies were available, to the extent that he did not weigh out 
for anyone more than he needed for himself, or less, and no 
one who came was given any more than a single camel load.

•  It is prescribed to be hospitable and honour one’s guests, and 
this is one of the ways o f the Messengers, because Yoosuf said 
to his brothers: «fdo you not see that I give full measure and am 
the best of hosts?)? (12: 59).

•  Thinking negatively o f someone -  when there is circumstantial 
evidence that points to that -  is not prohibited. Ya’qoob said to 
his sons, when he refused to send Yoosuf with them and they 
tried very hard to persuade him, then they came to him and told 
him that the wolf had eaten Yoosuf: «(Nay; rather your souls 
have tempted you to do something evil)? (12: 18). And he said 
to them concerning the other brother: «(Am 1 to trust you with 
him as I once trusted you with his brother?)? (12:64). Then when 
Yoosuf kept him (his brother) with him, and his brothers came 
to their father, he again said to them ?(Nay; rather your souls 
have tempted you to do something evil)? (12: 83), even though 
they had not been negligent on the second occasion, they had



66 I  Tafseer as-Sa 'di Juz ’15

previously done something that caused their father to say what 
he did, and there was no blame on him for that.

•  Using means to ward off the evil eye and other ills, or to remove 
them once they have occurred, is not prohibited; rather it is 
permissible even when nothing will happen except the divine 
will and decree, because the means are also part of the divine 
will and decree. That is because Ya‘qoob instructed his sons:

my sons, do not enter [all] by one gate; enter by different 
gatesp (12: 67).

•  It is permissible to use tricks to attain one’s rights, and 
knowing hidden ways o f achieving one’s aims is something 
that is praiseworthy. What is prohibited is using tricks to avoid 
obligations or commit prohibited acts.

•  The one who wants to give a wrong impression to someone else 
in order to avoid disclosing something that he does not want 
to disclose may use vague words and vague actions that will 
prevent him from telling lies, as Yoosuf did when he put the 
goblet in his brother’s saddlebag, then brought it out in order 
to give the impression that he was a thief, but there was no 
proof except circumstantial evidence that would give a wrong 
impression to his brothers. After that he said: ^Allah forbid 
that we should take any but the man with whom our property 
was found)) (12: 79) and he did not say “the man who stole our 
property”. By the same token, he did not say “we found our 
property with him”; rather he used general words that might be 
applicable to him or to someone else. There is nothing wrong 
with that, as it is only giving an impression that he was a thief 
in order to achieve the desired result and to keep his brother 
with him. This wrong impression o f his brother was corrected 
after matters had become clear.

•  It is not permissible for a person to testify except on the basis 
o f what he knows and is certain of, either because he saw it or
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because he heard it from someone whom he trusts and he feels 
at ease with it, because they said: ^we can only tell you what 
we saw)? (12: 81).

•  This was a great trial with which Allah tested His Prophet and 
chosen one Ya‘qoob ( ^ ) ,  as He decreed that he should be 
separated from his son Yoosuf, from whom he could not bear 
to be apart for even an hour, for doing so would grieve him 
deeply. The separation between them lasted for a long time, no 
less than thirty years, during which grief never left the heart of 
Ya‘qoob. ^And his eyes became white with grief, and he was 
burdened with silent sorrow)? (12: 84).
Then matters got worse when he was separated from his other 
son, the full brother o f Yoosuf. Yet he was patient in bearing the 
decree of Allah, seeking reward from Him, as he had pledged to 
bear it patiently, and in good grace, and he undoubtedly fulfilled 
his pledge. This is not contrary to his words «fl only complain 
o f my distress and sorrow to Allah)? (12: 86), for complaining 
to Allah is not contrary to patience; rather what is contrary to 
it is complaining to people.

•  Relief comes with difficulty, for with hardship comes ease. 
Therefore when Ya‘qoob’s grief had gone on for a long time 
and had reached the ultimate point, and the family of Ya'qoob 
were in a state o f desperation (due to the famine), at that point 
Allah decreed relief, so the reunion came at the time of worst 
hardship and desperation. Thus they attained reward along 
with the joy of reunion. From this it is known that Allah tests 
His close friends with hardship and ease, in order to test their 
patience and gratitude and thus increase their faith, certainty 
and knowledge o f Him.

•  It is permissible for a person to tell others about what he is going 
through and what he is suffering of sickness, poverty and the 
like, not by way o f discontent, because the brothers o f Yoosuf
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said: ruler o f the land, hardship has befallen us and our
family)* (12:88), and Yoosuf did not object to them saying that.

•  This soorah highlights the virtue o f fearing Allah and being 
patient, and tells us that all good in this world and the hereafter 
is the result o f  fearing Allah and being patient, and those who 
attain these characteristics will have the best consequences, 
because Yoosuf said: ^Allah has indeed been gracious to us. 
Verily, whoever fears Allah and is patient, Allah will not cause 
the reward of those who do good to be lost)* (12: 90).

•  The one whom Allah has blessed with ease after hardship, 
poverty and difficulty should acknowledge the blessing that 
Allah has bestowed upon him, and he should always remember 
his former situation so that he will give thanks to Allah every 
time he remembers it, because Yoosuf said: *[He has 
indeed been gracious to me, when He rescued me from prison 
and brought you here from the desert)* (12:100).

•  Allah showed great kindness to Yoosuf, as He caused him to 
go through these situations and made him go through hardship 
and trials so that he might reach thereby the highest goals and 
the most sublime status.

•  The individual should always beseech Allah to make him 
steadfast in his faith and he should take measures to achieve 
that, asking Allah to grant him a good end and perfect blessing, 
because Yoosuf ( ^ )  said: my Lord, You have indeed given
me some authority and taught me something of the interpretation 
of dreams. O Originator o f the heavens and the earth, You are 
my Protector in this world and in the hereafter. Cause me to 
die as a Muslim [submitting to Your will], and join me with the 
righteous)* (12: 101).

This is what Allah has enabled me to list of the lessons that we 
learn from this blessed story. The one who reflects upon it will surely 
find others.
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We ask Allah (3s) for beneficial knowledge and accented deeds, 
for He is Most Generous.

This is the end o f  the com m entary on Soorat Yoosuf.
All praise and thanks are for Allah, and may the blessings and 

peace o f  Allah be upon Prophet M uhammad (Stig), his family, and 
his Com panions abundantly until the Day o f  Judgement.
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J V A
In the name o f  Allah, 

the Most Gracious, the Most Merciful

13:1. Alif. Lam. Meem. Ra’.4 These are verses of the Book. That 
which has been revealed to you from your Lord [O Muhammad] 
is the truth, but most people do not believe.

Here Allah (*4?) tells us that this Q ur’an is verses o f the Book 
which highlight everything that people need to know o f fundamental 
and minor issues o f religion, and that what has come down to the

4 G roups o f  letters (al-huroof al-muqatta'ah) appear at the beginning 
o f  several soorahs. The m ost correct scholarly view states that we are 
required to believe in them as they appear to be, w ithout delving into their 
meaning, know ledge o f  which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is w isdom  behind them o f 
which we are not aware.
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Messenger ($&) from his Lord is plain truth, because what it tells of 
stories is true and its commands and prohibitions are just, supported 
by definitive evidence and proof. Therefore whoever studies it and 
learns it will be one o f those who know the truth, which makes it 
obligatory upon him to do that which Allah loves.

«fbut most people do not believe^ in this Q ur’an, because they 
turn away from it either out o f ignorance and lack o f interest in it, or 
out of stubbornness and wrongdoing. Therefore most people do not 
benefit from it, because the means o f benefiting from it are absent 
in their case.

13:2. It is Allah Who raised the heavens without any pillars that you 
can see, and then rose over the Throne [in a manner that befits 
His majesty]. He made the sun and moon to be of service, each 
running its course for an appointed time. He governs all affairs, 
and explains the signs in detail, so that you may be certain of 
the meeting with your Lord.

13:3. He is the One Who spread out the earth and placed therein 
mountains standing firm and rivers, and of every fruit He has

0 *
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placed therein two kinds,5 and He draws the veil of night over 
the day. Surely in that there are signs for people who reflect.

13:4. And on earth there are adjoining [yet different] tracts of land, 
and gardens of grapevines, grains and date palms, growing in 
clusters from one root or standing alone. They are irrigated with 
the same water, yet We cause some of them to excel others in 
taste. Surely in that there are signs for people of understanding.

Here Allah Bg) tells us that He is the only One Who has the power 
of creation, control, might and authority, which indicates that He alone 
is deserving o f worship, and none should be worshipped except Him.

((It is Allah Who raised the heavens)* with their greatness and 
vastness, by His mighty power
((without any pillars that you can see)* that is, it has no pillars beneath 
it; if  it did have pillars you would see them.
((and then^ after He created the heavens and the earth, He ((rose over 
the Throne)* that is. His mighty Throne, which is the highest o f all 
created things; He rose above it in a manner that befits His majesty 
and perfection.
((He made the sun and moon to be o f service)* to the interests of 
people and o f their flocks and crops
((each)*, both the sun and the moon, ((running its course)* under the 
control o f the Almighty, the All-Knowing, ((for an appointed time)* 
along a systematic course without slowing down or ceasing, until the 
appointed time comes, which is when Allah will roll up this universe 
and move them to the hereafter which is the eternal abode. At that 
time, Allah will roll up the heavens and change them, and He will 
change the earth. So He will fold up the sun and moon, and put 
them together, then they will be thrown into hell so that those who

5 This refers to two types o f  each fruit, for example, black and white, sweet 
and sour, small and big, and so on.
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worshipped them will see that they did not deserve to be worshipped, 
whereupon they will feel intense regret, and those who disbelieved 
will realise that they were following falsehood.

^He governs all affairs, and explains the signs in detail^, in this 
passage, Allah (4g) mentions together His combined powers o f 
creation and command. In other words, Allah the Almighty rose above 
the Throne of sovereignty and He controls all affairs in the upper and 
lower realms. So He creates and grants provision, making people 
rich or poor, raising some and lowering others, honouring some and 
humiliating others. He helps the one who stumbles to get up again, 
He relieves distress, He causes His decree to come to pass at times 
o f which He has prior knowledge, at the time written by His pen, and 
He sends the noble angels to do what He has appointed them to do.

He sends down the divine Books to His Messengers, explaining 
what people need to know o f laws and regulations, commands and 
prohibitions. He explains and clarifies that in detail, «fso that you may 
be certain o f the meeting with your Lord^. The abundance and clarity 
o f the evidence are among the means of attaining certainty in all that 
is revealed, especially the fundamental beliefs such as the resurrection 
and the bringing forth o f the dead from their graves.

Moreover, it is known that Allah O s) is Most Wise and does not 
create anything in vain, nor does He abandon them without care. Just 
as He sent Messengers and revealed His Books with commands and 
prohibitions for His slaves, He will inevitably move them to an abode 
where they will be requited; those who did good will be requited with 
the best reward and those who did evil will be punished according 
to their evil deeds.

^He is the One Who spread out the earthy that is, He created it 
for His slaves, making it spacious, blessed and habitable, and He 
deposited in it all that they need to help them survive.
^and placed therein mountains standing firm^ that is, great mountains, 
lest the earth shake with its people. Were it not for the mountains, it
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would have shaken with its people, because it cannot remain firm and 
stable without the mountains standing firm, which Allah has made 
like pegs for the earth.

((and)* He has placed therein ((rivers)* to give water to humans 
and their livestock and crops; by means of it He brings forth much 
good from trees, crops and fruits; hence He says: ((and o f every fruit 
He has placed therein two kinds^ that is, two types o f everything 
that people need.

((and He draws the veil o f  night over the day)* so the world 
becomes dark and every creature goes back to its abode and rests 
from its toil and striving during the day. Then when they have had 
what they need o f sleep, the day overtakes the night, whereupon they 
wake up and go about their business during the day.

(•(By His mercy He has made for you night and day, so that you may 
rest therein and seek His bounty, and so that you may give thanks.)* 
(as-Qasas 28: 73)

^Surely in that there are signs)* o f the divine ^for people who 
reflect)* upon them, and contemplate them and realise that what they 
point to is that the One Who created them and is controlling them 
and disposing o f their affairs is Allah, besides Whom there is no 
other god and none who is rightfully worshipped but Him, and that 
He is the Knower of the unseen and the seen, the Most Gracious, the 
Most Merciful; He has power over all things, is Most Wise in all that 
He does, and He is deserving o f praise for what He has created and 
ordained, may He be blessed and exalted.

One of the signs of the perfection o f His might and the brilliance 
o f His creation is that He has created ((on earth ... adjoining [yet 
different] tracts of land)* in which there are different types o f trees 
and plants, ((and gardens of grapevines, grains and date palms^ and 
other plants. Among the date palms are some ((growing in clusters 
from one root)* that is, a number of trees with one root
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«for standing alone)? that is, each tree is on its own. But all o f them 
(•fare irrigated with the same water)? on the same land.
«fyet We cause some of them to excel others in taste)? and also in 
colour, benefit and deliciousness. For one part o f the land may be 
good, on which a great deal o f grass, vegetation, trees and crops grow, 
yet an adjoining part o f the land may have no vegetation at all, as it 
does not retain water. A third area may retain water, but not produce 
any vegetation, and another area may produce crops and trees, but 
not grass and the like. So fruits may vary, some being sweet, some 
bitter, and some in between.

Is this variation something that is decided by the nature of the land? 
Or does that occur by the decree o f the Almighty, the Most Merciful?

^Surely in that there are signs for people o f understanding)? that 
is, people who have reason which guides them to that which will 
benefit them and leads them to understand the instructions, commands 
and prohibitions o f Allah. As for people who do not pay heed, and 
those who are unwise, they wander blindly in the darkness o f their 
misguidance, unable to find a way; they are not guided to their Lord 
and they do not understand anything o f what He has revealed.

0 0

13:5. If you wonder, then you should surely wonder at their saying: 
When we have become dust, will we then be created anew? 
These are the ones who disbelieve in their Lord. They are 
the ones on whose necks will be placed yokes; they will be 
inhabitants of the fire and will abide therein forever.
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It may be that what is meant by the phrase ^ If  you wonder^ is: 
if  you wonder at the greatness o f Allah and the abundance o f the 
evidence for His oneness; what is even more amazing than that is 
the disbelievers’ rejection and denial o f the resurrection. «[When we 
have become dust, will we then be created anew?)? means: this is 
very unlikely and it is not possible, according to their claim, that after 
they have become dust, Allah will bring them back to life. In their 
ignorance, they compared the power o f the Creator to the power of 
created beings. Because they saw that it is not possible for created 
beings to do such a thing, they thought that it was also impossible for 
the Creator to do it, but they forgot that Allah created them the first 
time, when they were nothing.

It may also be that what is meant is: if you wonder at their denial 
of the resurrection, then indeed that is strange. For a person to see the 
clear signs and definitive evidence for the resurrection, about which 
there can be no doubt, then to deny it, is something that is indeed very 
strange. But that is not strange in the case of ̂ the ones who disbelieve 
in their Lord)? and deny His oneness, even though it is the clearest 
and most obvious of things.
«fThey are the ones on whose necks will be placed yokes)? that will 
prevent them from being guided, because they were called to faith but 
they did not believe, and guidance was presented to them but they did 
not follow it. Thus a seal was placed on their hearts as a punishment 
for not believing in Him the first time.
^they will be inhabitants of the fire and will abide therein forever)? 
and will never emerge from it.

0 0
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13:6. They ask you to hasten on the evil before the good, even though 
punishment befell people of their ilk who came before them. 
But indeed your Lord is forgiving to humankind despite all their 
wrongdoing, and indeed your Lord is severe in punishment.

Here Allah tells us o f the ignorance o f those who disbelieve in His 
Messenger (^j§) and ascribe partners to Him, who received admonition 
but did not pay heed, and against whom proof was established but they 
did not submit to it; rather they openly rejected it, using as evidence 
the fact that Allah, the One, the Subduer, was showing forbearance 
towards them and not hastening the punishment, for them to argue that 
they were in the right, and they tried to hasten the punishment, saying: 

«(.. .0  Allah, if  this is indeed the truth from You, then rain down upon 
us stones from the sky or send us a painful punishment.)) (al-Anfal8:32)

Yet despite the fact that ^punishment befell people of their ilk who 
came before them)) that is, the punishments of Allah that befell the 
disbelieving nations, why then do they not reflect on their situation 
and give up their ignorance?
^But indeed your Lord is forgiving to humankind despite all their 
wrongdoing)) that is, He continues to bestow blessings upon them, 
sending down His kindness and pardon to people when they are still 
doing evil and their acts o f disobedience are still ascending to Him.

They disobey Him but He calls them to repent; they commit 
offences but He does not deprive them of His blessings and kindness, 
and if they repent to Him then they are His beloved, because He loves 
those who repent and He loves those who purify themselves. But if 
they do not repent, then He tests them with calamities in order to 
purify them from their sin.

^Say [Allah says]: O My slaves who have transgressed against 
themselves [by sinning greatly], do not despair of the mercy o f Allah, 
for verily Allah forgives all sins. Verily, it is He Who is the Oft- 
Forgiving, Most Merciful.)) (az-Zumar 39: 53)
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«fand indeed your Lord is severe in punishment^ to those who 
persist in sin and refuse to repent, seek forgiveness and turn to the 
Almighty, the Oft-Forgiving. So let people beware of His punishment 
o f the evildoers, for verily His punishment is painful and severe (cf. 
11: 102).

13:7. Those who disbelieve say: Why has no sign been sent down to 
him from his Lord? You are but a wamer, and for every people 
there is a guide.

That is, the disbelievers demand from you (O Muhammad [3f|]) 
signs that they specify, and they say: «fWhy has no sign been sent down 
to him from his Lord?^, giving this as an excuse for not responding to 
the Messenger ( ^ ) .  But in fact he is no more than a wamer who has 
no control over anything, for it is Allah Who sends down the signs. 
Moreover, Allah has already supported him with clear evidence that is 
not hidden from people of understanding, and by it the one who seeks 
the truth may be guided. As for the disbeliever who -  because of his 
injustice and ignorance -  demands specific signs from Allah, these 
demands are false and fabricated. If any sign were to come to him, 
no matter what it was, he would not believe and would not submit, 
because his refusal to believe was not due to any lack o f evidence for 
the soundness of faith; rather it was due to his own whims and desires. 
«fand for every people there is a guided that is, a caller who calls 
them to guidance, namely the Messengers and their followers, who 
have proof and evidence that points to the soundness of the guidance 
they have.

O
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([With Him everything is regulated according to a determined 
measure^ and it does not go beyond what is decreed or fall short; it 
only increases or decreases in accordance with what is decreed by 
His wisdom and knowledge.

^He is the Knower of the unseen and the seen, the Most Great]} 
in His essence and in His names and attributes 
^the High Exalted j-) above all o f His creation, by His essence and His 
decree and His power.

^It is the same [to Him]]} in His knowledge, hearing and sight 
([whether any o f you conceals his speech or declares it openly, and 
whether he hides under the cover o f the night]} that is, he stays in the 
place where he is hidden 
([or walks openly in the light o f day]}.

([For each [person], there are angels in succession]} who come to 
him in succession by night and by day.
([before him and behind him, watching over him by the command 
o f Allah]} that is, they watch over him, body and soul, protecting 
him from all who want to do him harm and recording his deeds, and 
they are always with him. In addition to that, the knowledge of Allah 
encompasses him, for Allah sends these keepers to watch over people, 
so that nothing o f their situations or deeds is hidden and nothing of 
that will be forgotten.

^Verily Allah does not change the condition o f a people]} in terms 
o f blessings, bounty and prosperity
([until they themselves change their own attitude and conduct]} by 
shifting from faith to disbelief, from obedience to disobedience, or 
from gratitude for the blessings of Allah to insolence because of them; 
in such cases Allah takes those blessings away from them.

By the same token, if people change their condition of sin, and shift 
towards obedience to Allah, Allah will change the miserable situation 
in which they were to one of blessing, happiness, joy and mercy.
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^But once Allah has intended ill for a people)) that is, punishment 
and hardship, or something they dislike, then His will must inevitably 
be done,
^then it cannot be averted^ and no one can protect them from it 
«fnor will they find, besides Him, any protector^ to take charge of 
their affairs, bring them what they like and ward off from them what 
they dislike. So let them beware o f persisting in that which Allah 
dislikes, lest the punishment befall them that will not be averted from 
the evildoers.

13:12. He is the One Who shows you the lightning, giving rise to both 
fear and hope, and gathers up the heavy clouds.

13:13. The thunder glorifies and praises Him, as do the angels, in awe 
of Him. He sends thunderbolts and strikes therewith whomever 
He wills, yet they dispute about Allah, Who is inexorable in His 
power.

«(He is the One Who shows you the lightning, giving rise to both 
fear and hope^ that is, fear o f the thunderbolts and destruction, and 
other kinds of harm to crops and the like, and hope for its goodness 
and benefits.
^and gathers up the heavy clouds)) loaded with abundant rain, which 
brings benefits to people and the land.

0 0
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^The thunder glorifies and praises Him)). Thunder is the sound 
that is heard from the clouds, which alarms people. It is subjugated 
to the control o f its Lord and it glorifies and praises Him 
^as do the angels, in awe of Him)) that is, they also glorify and praise 
their Lord, out of fear of Him, for they fear His power and might. 
^He sends thunderbolts^ namely the fire (lightning) that emerges 
from the cloud
^and strikes therewith whomever He wills)) among His slaves, 
according to His will
^ ...A llah, Who is inexorable in His power)) that is, He is mighty in 
power and strength. He does not will anything but He does it; nothing 
can be too difficult for Him and no one can escape Him.

As He alone is the One Who drives the rain and the clouds for 
people, in which is the substance of their provision, and as He is the 
One Who controls all things, and to Him are subjugated the mighty 
creations that people fear and are disturbed by, and as Allah is mighty 
in power, then He is the only One Who deserves to be worshipped, 
with no partner or associate. Hence He says:

13:14. To Him alone should all supplication be addressed, for those to 
whom they offer supplication besides Him will never respond 
in any way. They are like a man who stretches out his hands 
towards water, [hoping] that it will come to his mouth; but it 
will never reach it. The supplication of those who disbelieve is 
all in vain.

That is, to Allah alone ^should all supplication be addressed)); 
this refers to worshipping Him alone with no partner or associate,
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and sincerely devoting supplication to Him, asking only of Him. In 
other words, He is the only One to Whom all supplication should be 
addressed and on Whom all fear, hope, love and repentance should 
be focused, because His divinity is true, and the so-called divinity of 
all others is false.
^for those to whom they offer supplication besides Him^ o f the idols
and rivals that they regard as partners o f Allah
^will never respond in any way)? that is, they will never respond to
those who call upon them and worship them in any way, small or
great, whether with regard to matters of this world or o f the hereafter.
^They are like a man who stretches out his hands towards water)?
that his hands cannot reach because it is far away
^[hoping] that it will come to his mouth)) by means o f his stretching
out his hands towards it, because he is thirsty, so the severity o f his
thirst makes him stretch out his hands towards the water that is far
away and that he cannot reach.

This is the state o f the disbelievers who call upon other gods 
besides Him that will never answer them at all and will bring them 
no benefit at the time of greatest need, because they themselves are 
lacking and those upon whom they call are also lacking; they do not 
possess an atom’s weight o f anything on earth or in heaven, and they 
have no share o f anything on earth or in heaven; the one who calls 
upon them will never receive any help from them.

^The supplication o f those who disbelieve is all in vain)? because 
o f the falseness of those on whom they call besides Allah. Thus their 
worship and supplication is invalid because the means become invalid 
if the end is invalid. As Allah (4s) is the only true Sovereign, worship 
o f Him is valid and the benefit thereof will continue in this world 
and the hereafter.

This likening of their calling upon anything other than Allah to 
the one who stretches out his hand towards water, hoping that it will 
come to his mouth, is one of the best likenesses, because it likens it
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to something impossible. Just as this is impossible, what is likened to 
it is also impossible. Making something conditional upon something 
that is impossible is the most eloquent way of denying that it will ever 
happen. This is like the verse in which Allah (^c) says:

^But as for those who reject Our revelations and turn away from them 
with arrogance, the gates of heaven will not be opened for them, nor 
will they enter paradise, until a camel can pass through the eye o f a 
needle... p (al-A 'raf 7: 40)

13:15. To Allah prostrate all those who are in the heavens and on earth, 
willingly or unwillingly, as do their shadows, in the morning 
and in the afternoon.

That is, everything that the heavens and earth contain is subjugated 
to their Lord and they all prostrate to Him
^willingly or unwillingly^. The former refers to those who prostrate 
and submit voluntarily and by choice, such as the believers; the latter 
refers to those who are too arrogant to worship their Lord, but their 
natural state belies that, because their shadows prostrate ^in the 
morning and in the afternoon^ that is, the shadows o f all created 
things prostrate at the beginning and end o f the day, and everything 
prostrates according to its situation, as Allah (4c) says elsewhere:

<(.. .There is not a thing that does not glorify Him with praise, but you 
do not understand their glorification...^ (a l-Isra’ 17: 44)

As all creatures prostrate to their Lord, willingly or unwillingly, 
He is the true God Who deserves to be worshipped, and the divinity

0 0
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of all others is false. Hence Allah states that they are false and gives 
proof for that, as He says:

0  0

13:16. Say [0  Muhammad]: Who is the Lord of the heavens and the 
earth? Say: [It is] Allah. Say: Have you then taken as protectors, 
besides Him, those that have no power either to benefit or harm 
themselves? Say: Is the blind man equal to one who can see? Or 
are the depths of darkness equal to the light? Or do they ascribe 
to Allah partners who have created [anything] as He has created, 
so that both creations appear to them alike? Say: Allah is the 
Creator of all things, and He is the One, the Subjugator.

That is, say to these polytheists who ascribe idols as partners to 
Allah and love them as they should love Him, and do all kinds o f acts 
o f worship and devotion for them: have you lost your minds to the 
extent that you have taken something other than Him as protectors 
to which you offer worship when they are not deserving o f that, for 
they «fhave no power either to benefit or harm themselves^, but you 
turn away from seeking the protection o f the One Who is possessed 
o f the most perfect names and attributes, the One Who is in control of 
the living and the dead, in Whose Hand is the power o f creation and 
control, the power to bring benefit or cause harm? Worship o f Allah 
alone and the worship of those who ascribe partners to Him are not 
equal, just as the one who is blind and the one who can see are not 
equal, and just as darkness and light are not equal.
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If they have any doubt, and they ascribe partners to Him, claiming 
that these partners can create as He does and do what He does, then 
remove this doubt and confusion from their minds on the basis of 
proof that Allah alone is the true God, and say to them: ^Allah is 
the Creator o f all things)* so it is impossible that anything can be 
created by itself.

It is also impossible that anything could come to be without a 
creator. Thus it is inevitable that it must have a God Who created 
it, with no partner or associate in His creation, because He is the 
One, the Subjugator, and oneness and subjugation belong only to 
Allah alone. As for created beings, each created being has another 
created being above it that subjugates it, and above that one there must 
be another subjugator, and so on all the way up to the subjugation 
of the One, the Subjugator. So divine subjugation and oneness are 
interconnected, belonging to Allah alone. Therefore on the basis of 
purely rational thinking, whatever is called upon besides Allah has 
no share in creation and thus worship thereof is invalid.
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13:17. He sends down water from the sky and the watercourses flow, 
each according to its measure, and the torrent carries with it a 
rising foam. And from that [ore] which they heat in the fire to 
make ornaments and utensils rises a similar foam. Thus Allah 
depicts truth and falsehood: the foam is cast away as a worthless



thing, while that which is of benefit to people remains in the 
earth. Thus does Allah set forth comparisons.
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Here Allah (4s) likens the guidance that He sent down to His 
Messenger ( ^ )  for the well-being o f hearts and souls to the water 
that He sent down for physical benefits, and He likens the abundant 
common benefit of that guidance, that is essential for all people, to 
the abundant and essential common benefit that rain brings. He likens 
the hearts that carry guidance of varying levels to the valleys through 
which water flows. The large valley that can take a lot o f water is 
like the heart that can take a great deal of knowledge, and the small 
valley that takes little water is like the heart that only takes a little 
knowledge, and so on.

And He likens the doubts and whims and desires that there may 
be in people’s hearts, when truth reaches them, to the foam that 
floats on top o f the water, or that rises to the top o f the ore that 
they heat with fire in order to purify it and cast it into shape when 
they want to make adornments from it. That foam continues to float 
on top o f the water, making it dirty and impure, until it disappears, 
leaving behind that which benefits people o f pure water and pure 
adornments.

In like manner, the heart continues to dislike and resist doubts 
and desires by means o f sound proof and strong resolve, until they 
vanish and the heart is left pure and clean, containing nothing but 
that which benefits people, namely knowledge that is based on truth 
and gives precedence to it, and desires truth, for falsehood disappears 
and is erased by truth.

^...Falsehood is always bound to perish.)? (al-Isra 17: 81)

And Allah says here: ^Thus does Allah set forth comparisons)? 
in order to make truth distinct from falsehood and guidance distinct 
from misguidance.
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13:18. For those who respond to their Lord, there will be the best 
reward, while for those who do not respond to Him, if they had 
all that is on earth and as much again, they would offer it as a 
ransom. But theirs will be a terrible reckoning; their abode will 
be hell, what a wretched resting-place.

When Allah (4g) made truth distinct from falsehood. He stated 
that people are o f two types: those who respond to their Lord, and 
He mentioned their reward, and those who do not respond, and He 
mentioned their punishment.

^For those who respond to their Lord^ that is, whose hearts 
submit to knowledge and faith, and they comply physically with the 
commands and prohibitions, thus becoming in harmony with what 
their Lord wants from them. For them there will be (fthe best reward^ 
that is, they will be in the best state and will have a great reward.

For they have the best attributes and traits, and they will have o f 
reward in this world and the hereafter that which no eye has seen, no 
ear has heard, nor has it ever crossed the mind o f man.

^while for those who do not respond to Himj? after He set forth 
these comparisons and likenesses for them, and explained the truth 
for them, they will not be in a good state. Hence tfif they had all that 
is on earth^ o f gold, silver and other wealth, «fand as much again, 
they would offer it as a ransom ̂  to escape the punishment o f the 
Day of Resurrection, but it will not be accepted from them, and how 
could it be accepted?
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^But theirs will be a terrible reckoning)?, for it will be a reckoning 
that will include all that they did before of evil deeds, and all that they 
neglected of duties towards Allah and towards other people. All of that 
has been written down and recorded against them, and they will say:

^...W oe to us! What sort o f record is this, that leaves no deed, small 
or great, unaccounted for? They will find all they did recorded there, 
and your Lord will not wrong anyone.)?(al-Kahf 18: 49)

And after this terrible reckoning, «ftheir abode will be hell)? which 
will combine all kinds o f torment, such as severe hunger, painful 
thirst, blazing fire, the fruit of Zaqqoom (a horrible tree in hell), bitter 
cold, daree' (dry, bitter and thorny fruit) and all the different kinds 
of torment that Allah has mentioned.
tfwhat a wretched resting-place)? that is, the place in which they will 
settle and abide forever.

13:19. Is then the one who knows that what has been sent down to 
you from your Lord is the truth like one who is blind? It is only 
people of understanding who will pay heed,

13:20. Those who fulfil Allah’s covenant and do not break their solemn 
pledge,

0



90 I  Tafseer as-Sa'di Juz’13

13:21. Those who uphold the bonds that Allah has commanded to be 
upheld, and fear their Lord, and dread a terrible reckoning, 

13:22. Those who patiently persevere, seeking the Countenance of 
their Lord, and establish prayer, and spend from that which We 
have provided for them, secretly and openly, and repel evil with 
good; for them the end will be [best] in the hereafter,

13:23. Gardens of perpetual abode, which they will enter together 
with the righteous among their fathers, their spouses, and their 
offspring. Angels will enter unto them from every gate [saying]: 

13:24. Peace be upon you because you patiently persevered. How 
excellent is the ultimate end!

Here Allah (*fe;) highlights the difference between the people of 
knowledge and action, and the opposite:

f[Is then the one who knows that what has been sent down to you 
from your Lord is the truth]? and understands it and acts upon it 
fflike one who is blind^ and does not recognise the truth or act upon 
it? The difference between them is like the difference between heaven 
and earth. Hence it is the individual’s duty to think and reflect as 
to which o f the two groups is better off and will have the better 
outcome, and then to give precedence to that group and follow 
their path. But not everybody thinks about what will benefit him or 
harm him.

«flt is only people o f understanding who will pay heed^ that is, 
people of sound reasoning and mature thinking, who are the elite of 
people and the chosen ones among the sons of Adam. If you ask about 
their description, you will not find any better than the description that 
Allah gives o f them here:
«[Those who fulfil Allah’s covenant]? that He made with them and 
enjoined upon them, o f carrying out their duties towards Him in the 
most perfect manner, which means fulfilling it completely and with 
sincerity
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^and)? part o f fulfilling the covenant perfectly is that they ^do not 
break their solemn pledge)? that is, the covenant that they made to 
Allah and by which they are bound. That includes all the covenants, 
promises, vows and oaths that people make. No person can be 
regarded as one of the people o f understanding who will have that 
great reward unless he fulfils his covenants completely and perfectly, 
without undermining them or undoing them.

^Those who uphold the bonds that Allah has commanded to be 
upheld^ -  this is general and applies to every bond that Allah has 
commanded people to uphold, which includes believing in Him and 
His Messenger (j|§ ), loving Him and His Messenger (i§ |), submitting 
in full servitude to Him alone, with no partner or associate, obeying 
His Messenger ( ^ ) ,  upholding ties with their fathers and mothers, 
honouring them in word and deed and not disobeying them, upholding 
ties with relatives and kin by treating them kindly in word and deed, 
and paying attention to spouses, friends and servants by giving them 
their rights in full, whether religious or worldly.

The reason that makes a person uphold the bonds that Allah 
has instructed him to uphold is fear o f Allah and fear o f the Day of 
Reckoning. Hence Allah says: «fand fear their Lord)? that is, their fear 
of Him and o f meeting Him on the Day of Reckoning prevents them 
from daring to disobey Allah or to fall short in anything that Allah 
has enjoined, for fear of punishment and in hope o f reward.

^Those who patiently persevere)? in complying with the commands 
and heeding the prohibitions by staying away from what is forbidden, 
and in accepting the decree o f Allah that may be painful, without 
complaining about it.

But that is on condition that this patience be based on ^seeking the 
Countenance of their Lord^ and not on any other, corrupt, purpose or 
aim. This beneficial patience by means o f which a person restrains 
himself, seeking thereby the pleasure of his Lord and hoping to draw 
closer to Him and attain His reward, is the patience which is unique
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to the believers. As for the ordinary type of patience that is common 
among people, that is no more than showing how calm and tough 
one may be, which may lead to pride and showing off. This may 
be attained by both righteous and immoral people, believers and 
disbelievers; this is not the type of patience that is truly praiseworthy.

«jand establish prayer)? with all its essential parts and optional 
extras, fulfilling all its conditions, both outwardly and inwardly 
«(and spend from that which We have provided for them, secretly 
and openly)? -  that includes obligatory spending, such as zakah and 
expiation, as well as that spending which is recommended; they spend 
as needed, secretly and openly
^and repel evil with good)? that is, if someone mistreats them in 
word or deed, they do not respond in kind; rather they respond with 
kindness.

So they give to those who withhold from them, they forgive 
those who wrong them, they uphold ties with those who cut them 
off, and they treat kindly those who mistreat them. If they respond 
with kindness to the one who mistreats them, then how do you think 
they would respond to one who does not mistreat them?

«ffor them)-) that is, those who have these noble characteristics 
and good traits
«fthe end will be [best] in the hereafter)?. This is explained in the 
following verse: ifGardens of perpetual abode)? that is, where they 
will abide forever and never leave or want to leave, because they will 
not see anything better than it, because o f what it contains of delight 
and joy that is all that one could ever want.

Part of that perfect delight and joy is that they will enter it ^together 
with the righteous among their fathers)? that is, their parents, both 
male and female
^their spouses)? that is, husbands or wives; the word translated here 
as ^spouses)? may also refer to peers, counterparts, friends and loved 
ones
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^Angels will enter unto them from every gate)* congratulating them 
on being safe and greeting them, as an honour from Allah to them. 
They will say:

^Peace be upon you)* that is, you are now safe, and this is a 
greeting from Allah to you, which means that you are now safe and 
kept away from anything that is disliked, and you have attained all 
that you like.

^because you patiently persevered)* that is, your patience is what 
brought you to this blessed state and these beautiful gardens 
^How excellent is the ultimate end!)*

It is worthwhile for one who cares about his soul and appreciates 
its value to strive hard in the hope that he will adopt some o f the 
qualities of the people of understanding, so that perhaps he may attain 
this abode which is the wish o f all hearts, where all pleasures and 
joy are to be found. For such as this let people strive and compete.

13:25. But those who break Allah’s covenant after it has been made 
binding, and sever the bonds that Allah has commanded to be 
upheld, and spread mischief in the land -  upon them is the curse 
and for them is a wretched end.

Having mentioned the situation of the people of paradise, Allah 
tells us that the people of hell will be in the opposite situation:

^But those who break Allah’s covenant after it has been made 
binding)* that is, after Allah made it binding through His Messengers 
and confirmed it, they did not respond by submitting; rather they 
responded by turning away and breaking the covenant

o
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((and sever the bonds that Allah has commanded to be upheld^ so they 
did not uphold the ties between them and their Lord by believing and 
doing righteous deeds, and they did not uphold the ties o f kinship or 
do the duties that were required o f them; rather they spread mischief 
on earth by disbelieving, committing sin, barring people from the 
path of Allah and making it seem crooked.
coupon them is the curse)* that is, they are cast far away and condemned 
by Allah, His angels and His believing slaves 
((and for them is a wretched end)* namely hell, with all that it contains 
o f painful punishments.

13:26. Allah grants abundant provision to whomever He wills, or gives 
it in scant measure. [The disbelievers] rejoice in the life of this 
world, but the life of this world, compared to the hereafter, is 
nothing but a fleeting pleasure.

That is, Allah alone grants abundant provision and gives freely of 
His bounty to whomever He will, and He restricts it and gives it in 
small measure to whomever He will.
^[The disbelievers] rejoice in the life o f this world)*, which makes 
them feel content with it to the extent that they neglect the hereafter, 
and that is due to their lack o f reason.
(•(but the life o f this world, compared to the hereafter, is nothing but 
a fleeting pleasure)* that is, it is something insignificant that a person 
enjoys for a brief while, but then he will leave his family and friends 
behind, and it will be followed by lengthy suffering.

0 0
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13:27. Those who disbelieve say: Why has no sign been sent down to 
him from his Lord? Say: Verily Allah leaves to stray whomever 
He wills and guides unto Himself whoever turns to Him, 

13:28. those who believe and whose hearts find comfort in the 
remembrance of Allah, for verily in the remembrance of Allah 
hearts find comfort.

13:29. Those who believe and do righteous deeds, joy will be theirs, 
and a blissful journey’s end.

Here Allah (4g) tells us about those who disbelieve in the 
revelations of Allah and behave stubbornly towards the Messenger 
o f Allah ( j | | ) ,  demanding things from him and saying, «jWhy has no 
sign been sent down to him from his Lord?^, and claiming that if a 
sign came, they would believe. Allah responded to them by saying: 

^Say: Verily Allah leaves to stray whomever He wills and guides 
unto Himself whoever turns to Him^ that is, seeks His pleasure. For 
guidance and misguidance are not under their control, so that they can 
make that dependent upon signs. Moreover, they are lying:

^Even if We did send angels down to them, and the dead spoke to 
them, and We gathered together all things before them [to testify to 
the truth], they still would not believe, unless Allah willed it. But most 
o f them are ignorant [of this fact].)£ (an-Anam 6: Ill)

The Messenger ( ^ | )  is not obliged to bring the specific sign that 
they demand; rather if he brings them a sign that is enough to prove
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that the message he brings is true, that is sufficient and the goal has 
been achieved. In fact that will be more beneficial to them than their 
demand for the signs that they specify, because if  the sign came to 
them in accordance with their demand and they did not believe in it, 
that would result in the punishment being hastened for them.

Then Allah (■}£) describes the sign of the believers:
{(those who believe and whose hearts find comfort in the remembrance 
of Allah^ that is, their anxiety and worries are dispelled and replaced 
with joy and pleasure.

^for verily in the remembrance o f Allah hearts find comfort)* 
that is, this is their nature and it is to be expected that they would not 
find comfort in anything except remembrance o f Allah, for nothing 
brings greater pleasure to the heart and nothing is more desirable or 
sweeter than loving the Creator, feeling close to Him and knowing 
Him. According to how much the heart knows and loves Allah, it will 
remember Him to that degree. This is based on the assumption that 
what is meant by remembrance o f Allah is when a person remembers 
his Lord (dhikr) by glorifying Him, proclaim ing His oneness, 
magnifying Him and so on.

It was also suggested that what is meant by the remembrance of 
Allah is His Book that He sent down as a reminder to the believers. 
Based on that, what is meant by hearts finding comfort in the 
remembrance o f Allah is that when the heart comes to know the 
meanings and rulings o f the Qur’an, it feels reassured by them, for 
they point to clear truth that is supported by evidence and proof. Thus 
the hearts are reassured, for they cannot find reassurance except by 
means o f certainty and knowledge, which is found in the Book of 
Allah that is certainly complete and perfect. As for other books that 
are not based on it, the heart does not feel at ease with them; rather 
the heart will remain troubled because o f the contradictory nature of 
their evidence and rulings.
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«f...If it [the Q ur’an] had been from anyone other than Allah, they 
would surely have found therein many contradictions. }> (an-Nisa ’4:82)

This is only known to those who are well-versed in the Book of 
Allah and who study it and other branches o f knowledge, for they 
find a huge difference between them and it.

«|Those who believe and do righteous deeds^ that is, they believe 
with all their hearts in Allah, His angels, His Books, His Messengers 
and the Last Day, and they confirm this faith by doing righteous deeds 
which includes deeds of the heart, by loving Allah, fearing Him and 
putting their hope in Him, as well as physical deeds such as prayer 
and the like.

4joy will be theirs, and a blissful journey’s end^ that is, they will 
be in a good state and have a good return on the Day o f Resurrection, 
because o f what they attain of the pleasure o f Allah and His honour 
in this world and the hereafter. They will attain complete rest and 
perfect reassurance. The word tooba, translated here as f(joyp, may 
also refer to the tree o f Tooba in paradise, in the shade of which a 
person may travel for one hundred years without covering the entire 
distance, as is mentioned in the saheeh hadiths.

(r-

13:30. Thus We have sent you to a nation before whom other nations 
have passed away, so that you may recite to them that which We 
have revealed to you, yet they disbelieve in the Most Gracious. 
Say: He is my Lord, there is no god but He; in Him I put my 
trust and to Him I turn.
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Here Allah says to His Prophet Muhammad («§§): ^Thus We have 
sent youp to your people, to call them to true guidance 
f{to a nation before whom other nations have passed away'p to whom 
We sent Our Messengers. You are not the first of the Messengers, such 
that they should find your message strange, and you are not speaking 
of your own accord; rather you recite to them the revelations o f Allah 
that Allah reveals to you, which purify hearts and souls.

But in fact your people disbelieve in the Most Gracious, so they 
did not respond to His mercy and kindness -  the greatest aspect of 
which is that We have sent you to them as a Messenger and We have 
sent down to you a Book -  by accepting it with gratitude and thanks; 
rather they responded by rejecting and denying. Why do they not learn 
a lesson from those who came before them of nations who rejected 
their Messengers, and how Allah punished them for their sins? 
^Say: He is my Lord, there is no god but Hejj; this includes both 
types o f taxvheed (oneness o f Allah): the oneness o f divinity and the 
oneness of Lordship.

He is my Lord Who has cared for me by sending His blessings 
upon me since He created me, and He is my God in Whom ^1 put my 
trustjj in all my affairs «jand to Him I tum ^ that is, and devote all my 
acts of worship to Him and I turn to Him for my needs.

O  0
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13:31. If there were a Qur’an with which the mountains could be 
moved, the earth could be cleft and the dead could be made to
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speak [they still would not believe]. But surely all things are 
subject to Allah’s will. Do those who believe not know that 
if Allah had so willed, He could have guided all humanity? 
Calamities will continue to befall those who disbelieve, 
for their deeds, or to strike close to their homes, until the 
promise of Allah comes to pass, for Allah does not break 
His promise.

Here Allah highlights the superiority o f the Holy Qur’an over all 
other revealed Books:

^ I f  there were a Q ur’an with which the mountains could be 
moved)* from their places
€fthe earth could be cleft and the dead could be made to speak [they 
still would not believe]. But surely all things are subject to Allah’s 
will)* and He brings forth the signs that are in accordance with His 
wisdom. So what is wrong with the disbelievers and what makes them 
demand specific signs as they do? Do they or anyone else have any 
control over the matter?

<(Do those who believe not know that if Allah had so willed, He 
could have guided all humanity?)* So let them realise that Allah is 
able to guide them all, but it was not His will to do so. Rather He 
guides whomever He will and He leaves astray whomever He will. 
^Calamities will continue to befall those who disbelieve)* for their 
disbelief, but they will not learn any lesson or pay heed. Allah (4c) 
will keep sending calamities upon them, one after another, which will 
strike them in their homes or nearby, yet they persist in their disbelief, 
^until the promise o f Allah comes to pass)*, o f sending down an 
ongoing punishment for which there can be no relief 
^for Allah does not break His promise)*. This is a threat and a warning 
to them that what Allah promised them because o f their disbelief, 
stubbornness and wrongdoing will surely come to them.
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13:32. Indeed Messengers before you [O Muhammad] were ridiculed, 
but I granted respite to those who disbelieved, then I punished 
them, and how [terrible] was My retribution!

Here Allah says to His Messenger to reassure and console him: 
^Indeed Messengers before you [O Muhammad] were ridiculed]j; 
you were not the first one to be disbelieved and persecuted 
«(but I granted respite to those who disbelieved]»in their Messengers; 
that is, 1 granted them respite until they thought that they would not 
be punished
^then I punished them]? with all types o f punishment 
«[and how [terrible] was My retribution!^ It was a severe punishment 
and painful torment. So these people who disbelieve in you and 
ridicule you should not be deceived because o f Our respite, for they 
have an example in the nations who came before them. So let them 
beware lest the same fate befall them as befell those people

13:33. Is He Who watches over every soul and what it earns [like 
any other]? And yet they ascribe partners to Allah. Say: Name

0 0
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them; or do you presume to tell Allah of something that He 
does not know on earth, or is it [just] a show of words? But 
their contrivance is made fair-seeming to those who disbelieve 
and they are barred from the path. For those whom Allah has 
caused to go astray, no one can guide.

13:34. For them is punishment in the life of this world, but indeed the 
punishment of the hereafter will be harder still. And they will 
have no defender against Allah.

^Is He Who watches over every soul and what it earns)*, and 
requites it in this world and the hereafter on the basis o f justice and 
fairness -  this refers to Allah can He be like one who is not like 
that?

Hence Allah says: ^And yet they ascribe partners to Allah^ when 
He is Allah, the One, the Self-Sustaining, Who has no partner, no 
equal and no peer.
*(Sayj* to them, if they are speaking the truth 
^Name them)* so that it will be known what they are 
^or do you presume to tell Allah o f something that He does not know 
on earth ̂  for if He is the Knower of the unseen and the seen, and He 
does not know that He has a partner, it will thus be known that this 
claim o f His having a partner is false, and that you are like one who 
is informing Allah that He has a partner at the time when He does 
not know that, but this is the falsest o f falsehood. Hence Allah says: 
«for is it [just] a show of words?)* That is, the most that can be said 
of such a claim is that it is no more than words that you utter.

In reality there is no god but Allah, and no one among creation 
deserves to be worshipped in any way whatsoever.
(■[But their contrivance is made fair-seeming to those who disbelieve)* 
that is, what they devised, namely their disbelief, ascription of partners 
to Allah, and disbelief in His revelations
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^and they are barred from the path)* that is, from the straight path 
that leads to Allah and to His paradise
«(For those whom Allah has caused to go astray, no one can guide)* 
because no one has any control over the matter.

^For them is punishment in the life o f this world, but indeed the 
punishment o f the hereafter will be harder still)? than the punishment 
o f this world, because it is so severe and everlasting.

And they will have no defender against Allah)* to protect them from 
the punishment o f Allah, for when He sends His punishment upon 
them, no one can ward it off.

13:35. The likeness of paradise, which the pious are promised, [is that 
of a garden] through which rivers flow; its food is perpetual, and 
so is its shade. Such will be the end for those who fear Allah, 
and the end for the disbelievers will be the fire.

^The likeness o f paradise, which the pious)* that is, those who 
refrain from that which Allah has forbidden to them and do not fall 
short in that which He has enjoined upon them 
«f[is that o f a garden] through which rivers flow)* that is, rivers of 
honey, rivers o f wine, rivers o f milk and rivers o f water that flow 
without ditches and irrigate those gardens and trees, which bear all 
kinds of fruit.
^its food is perpetual, and so is its shade. Such will be the end for 
those who fear Allah^ that is, it will be their ultimate destination 
(•[and the end for the disbelievers will be the fire)* and how obvious 
is the difference between them.

& Q
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13:36. Those to whom We gave the scripture rejoice in that which 
is revealed to you, but there are some groups who reject 
parts of it. Say: 1 am commanded to worship Allah, and 
not to ascribe partners to Him. To Him I call and to Him is 
my return.

^Those to whom We gave the scripture)? that is, those whom We 
blessed with it and with knowledge thereof 
^rejoice in that which is revealed to you)? so they believe in it and 
they rejoice in the harmony between the Books and how they confirm 
one another. This refers to those among the people of the two Books 
who believed.
^but there are some groups who reject parts o f it^ that is, among the 
disbelieving groups who deviated from the truth there are those who 
reject part of this Qur’an and do not believe in it.

^...W hoever is guided, it is for his own benefit, and whoever goes 
astray, it is to his own detriment...)? (az-Zumar 39: 41)

You are but a wamer, calling people to Allah.
«|Say: I am commanded to worship Allah, and not to ascribe partners 
to Him)? that is, to devote worship solely to Allah alone 
^To Him I call and to Him is my return^ that is, to Him I will go 
back, and He will reward me for what I did o f calling people to His 
religion and striving to do what 1 was commanded to do.
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13:37. Thus have We revealed it, a precise Book in Arabic. If you were 
to follow their whims and desires, after the knowledge that has 
come to you, you would have neither protector nor defender 
against Allah.

That is, We have sent down this Qur’an, a precise Book in Arabic; 
that is, well-composed in Arabic, in the clearest and most eloquent of 
languages, so that there will be no doubt or confusion concerning it, 
and so that it alone will be followed without compromise, and that 
which opposes it and contradicts it o f the whims and desires o f those 
who have no knowledge will not be followed.

Hence Allah warned His Messenger ($|§) -  even though he was 
infallible and protected from error, which was a great blessing from 
Allah -  so that his Ummah would be subject to the same set of rulings: 
€jlf you were to follow their whims and desires, after the knowledge 
that has come to you)? that is, the clear knowledge which forbids you 
to follow their whims and desires
<fyou would have neither protector^ to protect you so that you could 
attain what you want ^nor defender against Allah)? to defend you 
from harm.

o
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13:38. We sent Messengers before you [O Muhammad], and gave them 
wives and children. It was not given to any Messenger to bring 
a sign except by Allah’s leave. For everything there is a time 
ordained.

13:39. Allah erases and confirms whatever He wills, and with Him is 
the Mother of the Book [al-Lawh al-Mahfoodh].6

That is, you are not the first Messenger to be sent to people, such 
that they could find your message strange.
ffWe sent Messengers before you [O Muhammad], and gave them 
wives and children)* so do not let your enemies criticise you for having 
wives and children, as your fellow Messengers did. Why should they 
criticise you for that, when they know that the Messengers before 
you did likewise, unless it is for their own corrupt ulterior motives?

If they ask you for a specific sign, you have no control over the 
matter. ^It was not given to any Messenger to bring a sign except by 
Allah’s leave^ and Allah does not give permission for such things 
except at the exact time that He has decreed for it.
^For everything there is a time ordained)* and it cannot be brought 
forward or put back from that time. The fact that they are seeking to 
hasten the signs or the punishment does not mean that Allah has to 
bring forward something that He has decreed should happen later, 
even though He can do whatever He wills.

^Allah erases and confirms whatever)* decrees ^H e wills)*, 
and this erasing and alteration applies to matters other than what 
Allah has already decreed by His knowledge and written with His

6 Al-Lawh al-M ahfoodh: the Preserved Tablet, the place where the decrees 
o f  Allah are kept. A ccording to the hadith:
«The first thing that A llah created was the Pen, and He said to it: Write! 
It said: W hat shall I write? He said: W rite the decrees o f  all things until 
the H our begins.» (R ecorded by Abu D awood; al-A lbani graded it as 
reliable) That was written in al-Lawh al-M ahfoodh.
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pen, for the latter is not subject to any alteration or change, for it 
is impossible for there to be any shortcoming in the knowledge o f 
Allah. Hence He says: «fand with Him is the Mother o f the Book)?, 
namely al-Lawh al-Mahfoodh, which is the reference point o f all 
things, because it is the basis thereof, and everything else branches 
from it.

Rather changes and alterations may occur in minor issues, such 
as people’s actions during the day and night that are recorded by the 
angels, and Allah creates causes for the confirmation or erasure thereof 
that do not go beyond what is written in al-Lawh al-Mahfoodh. For 
example, Allah has ordained that righteousness, upholding ties and 
doing good deeds should be causes for being granted a long life and 
abundant provision; He has ordained that sins should be causes for 
loss of blessing in provision and lifespan; He has ordained the taking 
of measures for protecting oneself against fatal accidents and injury 
as a means o f safety; and He has ordained that exposing oneself to 
risks is a cause of damage and injury. It is He Who controls all things 
according to His will and decree, and whatever He controls does not 
take a course contrary to that which He already knew and wrote in 
al-Lawh al-Mahfoodh.

13:40. Whether We show you [O Muhammad] some of that with which 
We have threatened them or We cause you to die [before that], 
your duty is only to convey the message, and the Reckoning is

0 0

for Us.
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13:41. Do they not see that We gradually reduce the land [in their 
control] from its outlying borders? When Allah decrees 
[a thing], none can reverse His decree, and He is swift in 
reckoning.

Here Allah (*te) tells His Prophet Muhammad ( j | | ) :  do not hasten 
the punishment of which they were warned, for if they persist in their 
transgression and disbelief, it is inevitable that that o f which they 
were warned will befall them.

^Whether We show you)* that in this world, so you have the delight 
of seeing it
«for We cause you to die)* before it reaches them, that is not your 
concern.
^your duty is only to convey the message)* to people, and explain it 
^and the Reckoning is for Us)*, so We will bring people to account 
for what they did o f their obligations and what they neglected, and 
We will reward or punish them accordingly.

Then Allah says, warning the disbelievers: ^Do they not see that 
We gradually reduce the land [in their control] from its outlying 
borders?)* It was said that this refers to destruction o f the disbelievers 
and eradication o f the wrongdoers, or that it refers to the conquest of 
the lands of the polytheists, and reducing them in wealth and numbers. 
And there were other suggestions concerning the meaning.

However what appears to be the case -  and Allah knows best -  is 
that what is meant here is that Allah would cause the lands of these 
disbelievers to be swept by a wave o f conquests, and that calamities 
would begin to strike the outlying areas as a warning to them before 
the decline began to take effect and before Allah caused them to be 
struck by calamities o f a type that no one can ward off. Hence He 
said: ^When Allah decrees [a thing], none can reverse His decree)*. 
That includes both His shar'i rulings and universal laws.
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These decrees and rulings that Allah ordains are o f the highest 
level of precision, with no shortcomings. Rather they are based on 
fairness and justice, so no one can reverse them and there is no way 
to undermine them. This is in contrast to the rulings of others, which 
may or may not be in harmony with the truth.

«fand He is swift in reckoning)* that is, so do not seek to hasten 
the punishment, for everything that is meant to happen is close 
at hand.

Ur

13:42. Those who came before them [also] plotted and planned, but 
Allah is master of all planning. He knows what each soul earns, 
and the disbelievers will come to know for whom the end will 
be [best] in the hereafter.

13:43. The disbelievers say: You are not a Messenger. Say: Allah is 
sufficient as a witness between me and you, and [so are] those 
who have knowledge of the scriptures.

^Those who came before them [also] plotted and planned)* against 
their Messengers and against the truth the Messengers brought, but 
their plots did not avail them in anything and did not achieve any goal, 
because they were fighting and opposing Allah, and ^Allah is master 
o f all planning)*. No one can plot and plan except by His leave and 
subject to His will and decree. Hence if they plot against His religion, 
the plot will backfire and lead to nothing but frustration and regret, for
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Allah ^knows what each soul earns)? that is, He knows its concerns 
and thoughts, and all that it does, both outwardly and inwardly.

Plots are inevitably part o f what the soul earns, so their plots are 
not hidden from Allah and therefore it is not possible for them to 
come up with a plot that will harm the truth and its people and benefit 
themselves in any way.
^and the disbelievers will come to know for whom the end will be 
[best] in the hereafter)? that is, for them or for the Messengers. It is 
well known that the end will be best for those who fear Allah, not 
for the disbelievers.

^The disbelievers say: You are not a Messenger)? that is, they 
disbelieve in you and they disbelieve in the message with which you 
were sent
«(Say)? to them, when they demand a witness for that: ^Allah is 
sufficient as a witness between me and you)? and His witness is on 
the basis of His words, His actions and His approval. As for His words, 
they are what Allah has revealed to the most truthful o f His creation, 
by means o f which He confirmed his messengerhood.

As for His actions, that is because Allah ( M)  supported His 
Messenger ( ^ )  and granted him victory that was beyond his means 
and those o f his Companions and followers. This was testimony from 
Allah based on actions and support.

As for His approval, Allah told the Messenger (*|§) that he was 
indeed His Messenger and that people were enjoined to follow him. 
So whoever follows him attains the pleasure and honour o f Allah, 
and whoever does not follow him is subject to hell and divine wrath. 
Allah approved o f his message; if  he had fabricated anything and 
attributed it falsely to Allah, He would have hastened to punish him.

^and [so are] those who have knowledge o f the scriptures)? -  this 
includes all the scholars o f the people o f the two Books, for they 
testify in favour o f the Messenger. Those among them who believe
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in the Messenger ( s | | )  and follow the truth proclaim this testimony 
that they were obliged to give, and whoever withholds it, the fact that 
Allah tells us that he has a testimony that he is withholding carries 
more weight than if he himself were to disclose it openly. If he did 
not have any testimony to disclose, he would have responded that he 
had no testimony on the basis o f proof. His silence proves that he has 
testimony that he is concealing. The only reason why Allah said that 
the testimony of the People of the Book should be sought is because 
they are people who have knowledge o f this matter, and testimony 
is only to be sought from people who have more knowledge of the 
matter than others. This is in contrast to those who have nothing to 
do with it, such as the illiterate polytheist Arabs and others; there was 
no benefit in seeking their testimony, because they had no experience 
or knowledge o f the matter. And Allah knows best.

This is the end o f  the com m entary 011 Soorat ar-R a‘d.
All praise and thanks are for Allah, and may the blessings and 

peace o f  Allah be upon Prophet M uhammad (3 ig ). his family, and 
his Com panions abundantly until the Day o f  Judgement.

$  $  $
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14:1. A lif. Lam . R a’.7 [This is] a Book that We have revealed  to you, 
so that you m ay lead the people forth from  the depths o f  darkness 
into light, by the ir L o rd ’s leave, to  the path  o f  the A lm ighty , the 
Praisew orthy,

7 G roups o f  letters (a l-hu roo f a l-m u q atta ‘ah) appear at the beginning 
o f  several soorahs. The m ost correct scholarly view states that we are 
required to believe in them as they appear to be, w ithout delving into their 
meaning, knowledge o f  which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them o f 
which we are not aware.
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14:2. [the path of] Allah, to Whom belongs all that is in the heavens and 
on earth. And woe to the disbelievers from a severe punishment!

14:3. Those who prefer the life of this world to the hereafter, who 
bar [people] from the path of Allah, and seek to make it appear 
crooked; those are the ones who have gone far astray.

Here Allah (4s) tells us that He sent down His Book to His 
Messenger Muhammad (i|§ ) to benefit humankind and to bring them 
forth from the darkness o f ignorance, disbelief, bad attitudes and all 
kinds of sin to the light o f knowledge, faith and good attitudes.
^by their Lord’s leave]? that is, they could not do that which Allah 
wants and loves them to do except by the will and help o f Allah. This 
encourages people to seek the help o f their Lord.

Then He explains further the light to which this Book guides them: 
dto the path o f the Almighty, the Praiseworthy)? that is, the path that 
leads to Him and to paradise, which involves knowing the truth and 
acting upon it. Mentioning ^the Almighty, the Praiseworthy)? after 
mentioning the path that leads to Him indicates that the one who 
follows this path will be honoured and protected by the might of 
Allah, even if  he has no supporters except Him, and he will have a 
good end in all his affairs.

This indicates that the path o f Allah is one o f the greatest proofs 
o f what Allah possesses o f sublime attributes of perfection, and that 
the One Who set up the straight path for His slaves is almighty in 
power and praiseworthy in words, actions and rulings, and that He is 
to be loved and worshipped with acts o f worship that lead one on the 
straight path. Just as He has dominion o f the heavens and the earth, 
as their Creator, provider and controller, He also has the right to issue 
religious rulings to His slaves, because they belong to Him and it is 
not befitting for Him to leave them without guidance.

Having made the proof and evidence clear, Allah then warns those 
who do not submit to that, as He says: And woe to the disbelievers
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from a severe punishment)? for they have not given due recognition 
to Allah and they have not complied with His commands.

Then He describes them as being ([Those who prefer the life of 
this world to the hereafter)?, so they are happy and content with it, 
and they are heedless about the hereafter
^who bar [people] from the path o f Allah)? that He has set up for His 
slaves and explained it in His Books and on the lips of His Messengers. 
But these people have made a declaration of enmity and war against 
their Lord
And they «{seek to make it)? that is, the path of Allah ^appear crooked^ 
that is, they are keen to make it seem off-putting and ugly, so as to 
turn people away from it. But Allah insists that His light must be 
perfected, even though the disbelievers hate it.

^fthose)? who are described here tfare the ones who have gone 
far astray)? because they have gone astray themselves and have 
caused others to go astray, and they opposed and fought Allah and 
His Messenger (i|§ ). What misguidance could be worse than this? 
As for the people o f faith, they are the opposite o f them, for they 
believe in Allah and His revelations, they prefer the hereafter over 
this world, and they call people to the path of Allah, making it look as 
beautiful as they can and highlighting how straight it is (as opposed 
to being crooked).

0 0

14:4. We did not send any Messenger but [he spoke] in the language 
of his own people, in order to make [things] clear to them. Then 
Allah leaves astray whomever He wills and guides whomever 
He wills, and He is the Almighty, Most Wise.



114 I  Ta/seer as-Sa 'di Juz' 13

By His kindness to His slaves, Allah never sent any Messenger 
^but [he spoke] in the language of his own people, in order to make 
[things] clear to them)? that they needed to know, so that they might 
be able to leam what he brought to them, which is different from the 
situation if he had spoken in a language other than theirs, for then they 
would have needed to leam that language in which he spoke, then 
understand what he had said. Then once the Messenger has explained 
what they are enjoined and forbidden to do, and the proof o f Allah 
has been established against them,
^Then Allah leaves astray whomever He wills)? of those who did not 
submit to true guidance, and He guides whomever He will among 
those whom He has chosen for His mercy.

^and He is the Almighty, Most Wise)?. Because He is Almighty, 
He is the only One Who has the power to guide or leave astray, and 
to control the hearts and direct them as He will. By His wisdom, he 
does not ordain guidance or misguidance except as is appropriate.

This verse is quoted as evidence that acquiring branches o f 
knowledge having to do with the Arabic language, that lead to 
understanding o f the words of Allah and o f His Messenger ( ^ ) ,  is 
something that is required and is dear to Allah, because knowledge of 
what He revealed to His Messenger ($&) cannot be attained otherwise, 
except in cases where people are in such a situation that they have no 
need of that, which applies if they become well-versed in Arabic and 
grow up with it from an early age, and it is second nature to them. In 
that case, there is no need to put effort into that and they become fit 
to read the words o f Allah and His Messenger (^ § )  and understand 
them immediately, as the Sahabah ( j ^ )  did.

0 0



Soorah Ibraheem (5-8) |  115

14:5. We sent Moosa with Our signs, [saying]: Bring your people 
forth from the depths of darkness into light and remind them of 
the blessings of Allah. Surely in that there are signs for every 
steadfastly patient and deeply thankful person.

14:6. And [remember] when Moosa said to his people: Remember 
Allah’s blessing upon you, when He delivered you from the 
people of Pharaoh, who were subjecting you to grievous torment, 
slaughtering your sons and letting your womenfolk live; in that 
was a great trial from your Lord.

14:7. And [remember] when your Lord proclaimed: If you give thanks, 
I will surely give you more, but if you are ungrateful, verily My 
punishment is indeed severe.

14:8. And Moosa said: Even if you are ungrateful, you and all who are 
on earth together, verily Allah is Self-Sufficient, Praiseworthy.

Here Allah (4g) tells us that He sent Moosa with great signs that 
confirmed the truth and validity o f the message he brought, and 
enjoined upon him the same instructions as He enjoined upon His 
Messenger Muhammad (} ||)  and, indeed, upon all the Messengers: 
^Bring your people forth from the depths o f darkness into light)? that 
is, from the darkness o f ignorance and disbelief o f all kinds, to the 
light o f knowledge and faith, and all that is connected to them 
^and remind them of the blessings o f Allah)? that He has bestowed 
upon them, and His kindness towards them.
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^Surely in that)? that is, in the blessings that Allah bestows upon His 
slaves
^there are signs for every steadfastly patient and deeply thankful 
person^ that is, the one who is steadfastly patient at times of hardship 
and difficulty, and deeply thankful for times o f ease and blessings.

Allah’s blessings are indicative o f His perfect power, immense 
generosity and perfect justice and wisdom. Hence Moosa (H O  obeyed 
the command of his Lord and reminded his people o f the blessings 
o f Allah, saying:
^Remember Allah’s blessing upon you)? that is, in your hearts and 
verbally
«fwhen He delivered you from the people o f Pharaoh, who were 
subjecting you to grievous torment^ inflicting the severest persecution. 
He then explained that by saying:
^slaughtering your sons and letting your womenfolk live^ that is, 
they left the women alive and did not kill them 
«fin that)? namely your deliverance
*fwas a great trial from your Lord)? that is, a great blessing, or it may 
mean: in that torment from Pharaoh and his chiefs with which you 
were tested there was a great trial for you from Allah, to see whether 
you would be patient or not.

Moosa said to them, urging them to give thanks for the blessings 
o f Allah: ^And [remember] when your Lord proclaimed)? that is, 
announced and promised
^ lf  you give thanks, I will surely give you more)? o f My blessings 
e(but if you are ungrateful, verily My punishment is indeed severe)? -  
that punishment includes taking away from them the blessing that He 
had bestowed upon them. Gratitude means acknowledging in one’s 
heart the blessings o f Allah, praising Allah for them and using them 
to seek the pleasure of Allah (4c). Ingratitude is the opposite o f that.

^And Moosa said: Even if you are ungrateful, you and all who are 
on earth together)) you will never harm Allah in the slightest
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^verily Allah is Self-Sufficient, Praiseworthy^. Acts o f obedience do 
not add to His dominion and acts o f disobedience do not detract from 
it, for He is perfectly self-sufficient, praiseworthy in His essence, 
names, attributes and actions. He has no attributes but attributes of the 
utmost praiseworthiness and perfection, He has no names but the best 
o f names and He does no actions but actions of the utmost goodness.

0  0

14:9. Have the stories not reached you of those who came before you 
-  the people of Nooh, ‘Ad and Thamood, and those who came 
after them? No one knows them but Allah. Their Messengers 
came to them with clear signs, but they put their hands to their 
mouths and said: Indeed we disbelieve in that with which you 
have been sent, and indeed we are in grave doubt about that to 
which you are calling us.

14:10. Their Messengers said: Can there be any doubt about Allah, 
the Originator of the heavens and the earth? He calls you so
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that He may forgive some of your sins and give you respite 
for an appointed term. They said: You are but human beings 
like ourselves! You want to turn us away from that which our 
forefathers used to worship; then bring us some clear proof.

14:11. Their Messengers said to them: Indeed we are but human beings 
like yourselves, but Allah bestows His favour upon whomever 
He wills of His slaves. It is not within our power to bring you 
any proof except by Allah’s leave. And in Allah let the believers 
put their trust.

14:12. Why should we not put our trust in Allah when He has guided us 
in our paths? We will surely be patient and steadfast in bearing 
whatever harm you cause us. And in Allah let all that trust put 
their trust.

Here Allah alerts His slaves to the way in which He dealt with 
the disbelieving nations when the Messengers came to them and they 
rejected them, so He punished them in this world with the punishment 
that was seen and heard by people.

^Have the stories not reached you of those who came before you -  
the people o f Nooh, ‘Ad and Thamood^ -  Allah has told their stories 
in His Book, and explained them.
^and those who came after them? No one knows them but Allah^ 
because there were many of them, but their stories have been lost.

In the case of all of these nations ^Their Messengers came to them 
with clear signs^ that is, with evidence that confirmed the truthfulness 
of the message they brought. Allah did not send any Messenger but 
He gave him clear signs so that humans could believe in him. But 
when their Messengers came to them with clear signs, they did not 
accept them; rather they were too arrogant to believe.
^but they put their hands to their mouths^ that is, they did not believe 
in the message that had come to them and they did not say anything 
to indicate that they had faith. This is like the verse in which Allah 
(•fc) says:
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^...T hey  put their fingers in their ears to keep out the stunning 
thunderclap, for fear of death... ]? (al-Baqarah 2: 19)

^and said]? bluntly to their Messengers 
^Indeed we disbelieve in that with which you have been sent, and 
indeed we are in grave doubt about that to which you are calling us]? 
that is, we find it confusing and unclear. They disbelieved in it and 
did wrong.

Hence ^Their Messengers said]? to them:
^Can there be any doubt about Allah]? that is, His existence is the 
clearest and most obvious o f all things. Whoever has doubts about 
Allah, ^the Originator o f the heavens and the earth]?, on Whose 
existence the existence of all things is based, will not have any trust 
in anything that is known, even tangible things. Hence the Messengers 
addressed the people on the basis that they did not have any doubts 
about Allah, because there can be no doubt about Him.
^He calls you^ to that which will benefit you and is in your best 
interests
^so that He may forgive some of your sins and give you respite for 
an appointed term^ that is, so that He may reward you for responding 
to His call, in this world and in the hereafter. He did not call you so 
that He might benefit from your worship; rather the benefit will all 
come back to you.

But they responded to their Messengers in a foolish and ignorant 
manner, saying to them:
^You are but human beings like ourselves]? that is, how can you be 
favoured above us by means o f prophethood and messengership? 
cfYou want to turn us away from that which our forefathers used to 
worship]? so how can we give up the beliefs and way of our forefathers 
for the sake of your beliefs? How can we obey you, when you are but 
human beings like ourselves?
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^then bring us some clear proof)* that is, clear evidence. What they 
meant was a sign that they themselves specified, otherwise their 
Messengers had already brought clear signs to them.

^Their Messengers said to them}* in response to their demands 
and objections:
f(Indeed we are but human beings like yourselves}* that is, it is indeed 
true that we are human beings like yourselves, ^but}* there is nothing 
in that to justify your rejection o f what we have brought of truth, for 
^Allah bestows His favour upon whomever He wills o f His slaves^. 
If  Allah bestows His revelation and message upon us, that is by His 
bounty and favour, and no one has the right to prevent or restrict the 
bounty and favour o f Allah. Look at what we have brought you; if 
it is truth, then accept it, and if it is otherwise, then reject it, but do 
not make our condition (of being human) a reason for rejecting the 
message that we have brought to you. You say ffthen bring us some 
clear proof}*, but it is not within our power to do so and we have no 
control over the matter.

^ It is not within our power to bring you any proof except by 
Allah’s leave^ for He is the One Who will send it to you, if He will, 
but if  He does not will, He will not send it to you, for He only does 
that which is dictated by His wisdom and mercy.

^And in Allah}* and in nothing else ^let the believers put their 
trust)*. So they rely on Him to bring that which is in their best interests, 
and to ward off that which will harm them, because they are fully 
aware o f His complete power, perfect care and all-encompassing 
generosity, and they trust that He will suffice them. Their trust in Him 
will be commensurate with the level o f their faith.

Thus it is known that putting one’s trust in Allah is obligatory, and 
that it is one o f the requirements o f faith and one o f the major acts of 
worship that Allah loves and is pleased with, because all other acts 
o f worship are connected to it.
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*|Why should we not put our trust in Allah when He has guided 
us in our paths?)* That is, what is there to prevent us from putting our 
trust in Allah, when we are following truth and guidance, and whoever 
follows truth and guidance, His guidance compels us to strive to attain 
perfect trust. Moreover, the believer knows that Allah has guaranteed 
to help and suffice the one who is guided, which inspires him to put his 
trust in Him. This is in contrast to the one who is not following truth 
and guidance, for he has no assurance from Allah, so his situation is 
the opposite o f that of one who has put his trust in Allah.

This is like a hint from the Messengers to their people, pointing to 
a great sign, which is that -  in most cases -  their people had power and 
had the upper hand over them, so their Messengers were challenging 
them by telling them that they were putting their trust in Allah to ward 
off the plots o f their people against them, and that they were certain 
that Allah would take care o f them and suffice them. And Allah did 
indeed take care o f them and suffice them against their evil, even 
though they were so keen to destroy them and extinguish the truth 
that they had. This is like what Nooh (H O  said to his people: 

C -.O m y people, if my presence among you and my reminding you of 
the signs of Allah have become too much for you to bear, then in Allah 
I have put my trust, so decide on your course of action, you and your 
[so-called] partners, leaving no room for uncertainty, then carry out 
your decision concerning me, and give me no respite.)* (Yoonus 10: 71)

-  and it is like what Hood (HO said:

«f...I call Allah to witness, and you too are my witnesses, that 1 
disavow all those whom you ascribe as partners to Allah. So scheme 
against me, all of you, and give me no respite.)* (Hood 11: 54-55)

^We will surely be patient and steadfast in bearing whatever 
harm you cause us^ that is, and we will persist in calling you, and 
admonishing you and reminding you, and we will not worry about 
whatever harm you may cause us, for we will try to bear with patience
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whatever harm you cause us, seeking reward with Allah and out of 
sincerity towards you, in the hope that Allah will guide you if we 
persist in reminding you.
«(And in Allah^ alone, and in no one else «[let all that trust put their 
trust)?, for putting one’s trust in Him is the key to all goodness.
It should be noted that the M essengers’ trust in Allah was for the 
noblest and most sublime o f aims, for they put their trust in Him 
to establish and support His religion, guide His slaves and save 
them from misguidance. This is the most perfect kind o f trust 
in Allah.

14:13. The disbelievers said to their Messengers: We will certainly 
drive you out of our land, unless you return to our religion. But 
their Lord revealed to them: Indeed We will certainly destroy 
the evildoers,

14:14. And We will certainly cause you to dwell in the land after they 
are gone. This is for those who fear standing before Me [on the 
Day of Resurrection], and who heed My warning.

14:15. [The Messengers] sought victory and help [from Allah], and 
every obstinate tyrant met with frustration.

14:16. Ahead of him is hell, and he will be given putrid water to drink.
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14:17. He will sip it unwillingly, hardly able to swallow it. Death will 
come at him from all directions, yet he will not die. And ahead 
of him will be a harsh punishment.

Having mentioned the Messengers’ call to their people and their 
persistence and never giving up, Allah then tells us how matters with 
their people deteriorated further:

^The disbelievers said to their Messengers)*, threatening them: 
^We will certainly drive you out o f our land, unless you return to 
our religion^. This was the ultimate rejection, and there was no hope 
for them after this, because they did not stop at turning away from 
guidance; rather they threatened the Messengers with expulsion 
from their land, which they claimed as their own and said that the 
Messengers had no right to be there. This is the worst kind of injustice, 
because Allah sent His slaves to inhabit the earth, and He commanded 
them to worship Him, and He made the earth and everything on it to 
be o f service to them in order to help them to worship Him.

So whoever uses that to help him worship Allah, using it is 
permissible for him and there is no blame on him. But whoever uses 
it to help him disbelieve and commit acts of disobedience, it cannot 
be exclusively for him and it is not permissible for him. Thus it is 
known that in reality the enemies of the Messengers have no right to 
the land from which they threatened to expel the Messengers. If we 
judge the matter on the basis o f custom, the Messengers are among 
the inhabitants o f the land, so for what reason can the people deny 
them a right that is clearly theirs? Is this anything but a complete lack 
o f religious commitment and decency?

Hence when the plot against the Messengers reached that level, 
there was nothing left but for the decree o f Allah to be executed and 
for Allah to come to the aid o f His close friends.
^But their Lord revealed to them: Indeed We will certainly destroy 
the evildoers)* with all kinds o f punishments.
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«f And We will certainly cause you to dwell in the land after they are 
gone)» -  this was the good end that Allah granted to the Messengers 
and their followers, as a reward tffor those who fear standing before 
Me [on the Day of Resurrection] )*, and remember that Allah is always 
watching and can see them
^and who heed My warning)* that is, what I have threatened to those 
who disobey Me, which should make them refrain from doing that 
which Allah dislikes and hasten to do that which Allah loves.

^[The Messengers] sought victory and help [from Allah], and 
every obstinate tyrant met with frustration]* that is, those who opposed 
Allah and the truth, and opposed the slaves o f Allah, behaved with 
arrogance in the land and stubbornly rejected the Messengers became 
losers in this world and the hereafter.

Ahead o f him is hell^ that is, hell awaits the stubborn tyrant, and 
he will inevitably enter it and taste the severe punishment 
^and he will be given putrid water to drink)* that is, it is putrid in its 
colour, taste and foul stench, and it is extremely hot.
«[He will sip it unwillingly)* out o f severe thirst 
^hardly able to swallow it^. When it is brought near his face, it will 
roast it, and when it reaches his stomach, it will destroy whatever it 
passes through of his innards.

^Death will come at him from all directions, yet he will not die)» 
that is, the severe punishments o f all types will come towards him, 
each one of which will be so severe that he will reach the point of 
death, but Allah has decreed that they will not die. This is like the 
verse in which Allah (4g) says:

«[... Death will not be decreed for them, so that they might die, nor 
will its punishment be alleviated for them. Thus do We requite every 
disbeliever. There they will cry out loud...)* (F a tir35: 36-37)

«(And ahead o f him)* that is, the obstinate tyrant 
^will be a harsh punishment)* that is, a severe punishment, the nature 
and severity o f which no one knows except Allah (4s).
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14:18. The deeds of those who disbelieve in their Lord are like ashes 
which the wind scatters on a stormy day. No advantage will they 
gain from their deeds; that is straying far into error.

Here Allah (4s) tells us o f the deeds o f the disbelievers. What is 
meant is either the deeds that they intended for Allah, in the way in 
which they will be lost and invalidated, and the way in which they 
will be diminished and disappear like ashes, which are formed of the 
smallest and lightest of particles; when the wind blows them away on 
a very stormy day, no trace is left o f them and no advantage is gained 
from them, because they diminish and disappear. This is the likeness 
of the good deeds o f the disbelievers: «{No advantage will they gain 
from their deeds)?, not even an atom’s weight, because they are based 
on disbelief and rejection.
«fthat is straying far into error)? because their efforts became invalid 
and their deeds became worthless.

Or it may be that what is meant is the efforts o f the disbelievers in 
opposing the truth, for they put a great deal o f hard work and effort 
into that, but their plot backfires and they will never harm Allah or 
His Messengers or their followers, or what they have o f the truth, in 
the slightest.

0 0



126 ■  Tafseer as-Sa'di Juz’13

14:19. Do you not see that Allah has created the heavens and the earth 
for a true purpose? If He so willed, He could destroy you and 
bring a new creation [in your place].

14:20. And that is not difficult for Allah.
14:21. They will all appear before Allah, then those who were weak 

will say to those who were arrogant: We were your followers; 
can you then protect us at all against Allah’s punishment? They 
will say: If Allah had guided us, we would have guided you. 
It makes no difference to us [now] whether we panic or show 
patience, for we have no escape.

Here Allah 6$s) points out to His slaves that He ^has created the 
heavens and the earth for a true purpose)? that is, so that all creatures 
may worship Him and know Him, and heed His commands and 
prohibitions; and so that by means o f the heavens and the earth and 
all that they contain, people may conclude what Allah possesses of 
perfect attributes; and so that they may know that the One Who created 
the heavens and the earth, with all their greatness and vastness, is 
able to create them anew so as to requite them for their good deeds 
and bad deeds. But His power and will are not limited to that. Hence 
He says: ^ If  He so willed, He could destroy you and bring a new 
creation [in your place])?.

It may be that what is meant is that He could take you away and 
bring another people in your stead, who would be more obedient to 
Allah than you. Or it may be that what is meant is that He could cause 
you to die then bring you back by resurrecting you as a new creation. 
This interpretation is supported by what is mentioned afterwards about 
the Day of Resurrection.
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^And that is not difficult for Allah)* that is, it is not beyond Him; 
rather it is very easy for Him.

^The creation and resurrection o f all of you are [for Allah, as easy] as 
[the creation and the resurrection of] a single soul.. .)* (Luqmdn 31:28) 

«(It is He Who originates creation then repeats it, and that is [even] 
easier for Him...)* (ar-Room 30: 27)

^They)* that is, all creatures 
^will all appear before Allah)* when the Trumpet is blown and they 
emerge from their graves for the meeting with their Lord. They will 
stand on land that is a smooth, levelled plain (cf. 20: 106), in which 
you will see no depression or elevation (cf. 20: 107). They will appear 
before Him and nothing o f them will be hidden from Him. When 
they emerge, they will begin to argue, and each will speak in his own 
defence and try to protect himself as much as he can, but there is no 
way they will be able to do that.

^then those who were weak)* that is, the followers and imitators 
^will say to those who were arrogant)* namely the leaders o f 
misguidance who were followed
«|We were your followers)* that is, in the previous world; you told us 
to go astray, making it fair-seeming to us, and you misled us.
^can you then protect us at all against Allah’s punishment?)* That is,
by even an atom’s weight
^They)* that is, the leaders who were followed
^will say)*: We led you astray as we ourselves were led astray (cf.

28: 63).

^ If Allah had guided us, we would have guided you)*. So no one can 
help anyone else.
^It makes no difference to us [now]^ with regard to the punishment 
^whether we panic or show patience, for we have no escape)* that 
is, we have no refuge to which we can flee and no way to escape the 
punishment of Allah.
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14:22. And Shaytan will say, when the matter is decided: Verily Allah 
gave you a true promise; I also gave you promises, but 1 betrayed 
you. I had no power over you, except that I called you and you 
responded to me. So do not blame me; blame yourselves. 1 
cannot help you, nor can you help me. 1 disavow your erstwhile 
association of me with Allah. Verily for the wrongdoers there 
will be a painful punishment.

14:23. But those who believe and do righteous deeds will be admitted 
to gardens through which rivers flow, to abide therein forever 
by their Lord’s leave. Their greeting therein will be: Peace.

And Shaytan)? who is the cause o f all the evil that happened and 
will ever happen in this world
*|will say)», addressing the people of hell and disavowing them 
ffwhen the matter is decided)? and the people of paradise have entered 
paradise and the people o f hell have entered hell 
^Verily Allah gave you a true promise)? on the lips of His Messengers, 
but you did not obey Him. If you had obeyed Him, you would have 
attained the supreme triumph.
«(I also gave you promises)? of good things
^but 1 betrayed you^ and what 1 promised you of false wishes did 
not happen and will never happen.
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^1 had no power over you)? that is, I had no proof to support what 
1 said
^except that I called you and you responded to m e). In other words; 
that is all I had, that I called you to whatever I wanted and I made it 
fair-seeming to you, then you responded to me, following your whims 
and desires. As that is the case, ^do not blame me; blame yourselves)? 
because you were the cause and it is your fault that the punishment 
has become inevitable for you.

cannot help you)? that is, I cannot save you from the distress in 
which you find yourselves
^nor can you help m e); each o f  us will have his own share o f 
punishment.

^1 disavow your erstwhile association o f me with Allah)? that is, 
I disavow your having made me a partner with Allah, for I am not a 
partner to Allah, and there was no obligation to obey me.
^Verily for the wrongdoers^ who wronged themselves by obeying 
the Shaytan
^there will be a painful punishment)? in which they will abide forever.

By His kindness towards His slaves, Allah warned them against 
obeying the Shaytan and told them about the ways in which he tries 
to tempt man and what his goal is, for his aim is to cause man to enter 
hell. Here Allah tells us that when the Shaytan and his followers enter 
hell, he will disavow them in this manner and reject their association 
o f him with Allah.

^ . .. And none can inform you like [the One Who is] all-aware.)? (Fatir 

35: 14)

It should be noted that in this verse, Allah tells us that the Shaytan 
has no power, and elsewhere He says:

«(He has power only over those who take him as an ally and, under 
his influence, ascribe partners to Allah.)? (an-Nahl 16:100)

The power which Allah tells us the Shaytan does not possess is 
the power of proof and evidence. He has no proof at all for that to
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which he calls people. All that he has is specious arguments that he 
presents to make falsehood fair-seeming, so that people will have 
justification in their minds to commit sin.

As for the power which Allah tells us that the Shaytan has, it 
is power by means of temptation to commit sin, in the case o f his 
allies; he strongly incites them to commit sin and they are the ones 
who gave him this power over themselves, by taking him as an ally 
and joining his party. Hence he has no power over those who believe 
and put their trust in their Lord. Having mentioned the punishment 
o f the wrongdoers, Allah then tells us about the reward of those who 
obey Him:

^But those who believe and do righteous deeds)? that is, adhere 
to the teachings o f religion in word, deed and beliefs 
sfwill be admitted to gardens through which rivers flow)? in which 
they will find all the pleasures that they could desire, such as no eye 
has seen, no ear has heard, and it has never crossed the mind of man. 
«fto abide therein forever by their Lord’s leave^ that is, not by their 
own strength and power, but by the strength and power o f Allah 
sjTheir greeting therein will be: Peace)? that is, they will greet one 
another with salam and kind words.

xit —L>,r * iJ  W-p o->L j w  (1 |)
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14:24. Do you not see how Allah compares a good word to a good tree? 
Its root is firm and its branches reach to the sky.
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14:25. It yields its fruit at all times, by its Lord’s leave. Allah makes 
such comparisons for people so that they may pay heed.

14:26. But an evil word is like an evil tree, uprooted from the surface 
of the earth; it has no stability.

^Do you not see how Allah compares a good word)* namely the 
testimony that there is no god but Allah, and what stems from that 
^to a good tree)* namely the date palm.
^Its root is firm^ that is, solidly rooted in the earth
^and its branches reach to the sky)*. This tree constantly offers many
benefits, as «jlt yields its fruit at all times, by its Lord’s leave)*
This is how the tree o f faith is: its roots are firmly established in 
the heart of the believer in terms o f knowledge and belief, and its 
branches include good words, righteous deeds, good attitudes and 
good manners, which constantly rise to heaven, as the person’s good 
deeds and good words, which are produced by the tree of faith, ascend 
from the individual to Allah, which brings benefits to the believer 
and to others.

^Allah makes such comparisons for people so that they may pay 
heed)* to what He has enjoined upon them and forbidden to them, by 
giving likenesses in order to explain some concepts and liken them 
to tangible things. Thus the meanings intended by Allah become very 
clear, and this is by His mercy and kind manner of teaching; to Allah 
be the most perfect praise. This is a description of the word of tawheed 
(affirmation of the oneness o f Allah) and how firmly established it is 
in the heart of the believer.

Then Allah mentions the opposite of that, which is the word of 
disbelief and all that stems from it:
^But an evil word is like an evil tree^, the fruit of which is unpleasant 
to eat and has an unpleasant taste. This refers to the colocynth and 
similar plants.
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^uprooted from the surface of the earth p that is, it is not firm and it 
has no roots to hold it steady, and it does not produce any good fruit; 
rather if there is any fruit, it is foul and evil. This is how the word 
o f disbelief and sin is; it is not rooted in the heart in any beneficial 
way and it does not bear any fruit but evil words and evil deeds 
which cause harm to the individual and are o f no benefit to him, so 
no righteous deed ascends from him to Allah and he does not benefit 
himself or anyone else.

14:27. Allah will make steadfast those who believe, with the word that 
stands firm, in this world and in the hereafter. But Allah leaves 
the wrongdoers to go astray; Allah does whatever He wills.

Here Allah (4s) tells us that He will make steadfast His believing 
slaves, namely those who do what is required o f them o f having 
strong faith in the heart which must be manifested in their attitude and 
behaviour. Allah will make them steadfast in the life of this world, 
when they are faced with specious arguments and doubts, by guiding 
them to certainty, and when they are tempted by desires, by bestowing 
upon them strong resolve whereby they will give precedence to that 
which Allah loves over their own whims and desires.

And at the end o f life, at the moment of death, He will make them 
steadfast in their Islamic religion and give them a good end; in the 
grave, when they are questioned by the two angels, He will guide 
them to the correct answer. When it is said to the deceased: Who 
is your Lord? What is your religion? Who is your Prophet? He will
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guide them to the correct answer, so the believer will say: Allah is 
my Lord, Islam is my religion and Muhammad (^ § )  is my Prophet.

^But Allah leaves the wrongdoers to go a s tra y fro m  the straight 
path in this world and the hereafter, but Allah does not wrong them; 
rather they wrong themselves.

This verse offers proof for the trial, punishment and blessing in the 
grave, which are mentioned in numerous texts from the Prophet ($§§) 
which speak of and describe the trial in the grave, and the blessings 
and punishment therein.

14:28. Have you not seen those who have repaid Allah’s blessings 
with ingratitude, and caused their people to dwell in the abode 
of ruin,

14:29. In hell? They will enter it, an evil place to settle in!
14:30. They set up rivals to Allah, to lead people astray from His path. 

Say [O Muhammad]: Take your pleasure now, for verily your 
journey’s end will be the fire.

Here Allah (:$g) describes the situation o f those among the 
disbelievers of Quraysh who rejected His Messenger (j|§ ), and where 
they ended up.

^Have you not seen those who have repaid Allah’s blessings with 
ingratitude^ -  the blessing of Allah is the sending of Muhammad (^§) 
to them to call them to that which would bring them good in this world 
and in the hereafter, and to salvation from the ills of this world and the

o
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hereafter. But they responded to this blessing by rejecting it, showing 
ingratitude for it, turning away from it themselves and turning others 
away from it, until they ^caused their people to dwell in the abode of 
ruin)? namely hell, because they caused them to go astray, thus they 
were a cause of disaster for their own people when they thought that 
they were benefitting them. One aspect o f that is that they made it 
fair-seeming to them to go out on the day o f Badr to fight Allah and 
His Messenger ( ^ ) ,  then the events of that day took their course and 
many of their leaders and prominent figures were killed in the battle.

«fln hell? They will enter it)* and its heat will surround them in 
all directions
*fan evil place to settle in)?.

^They set up rivals to Allah)? that is, so-called equals and partners 
«(to lead people astray from His path)? that is, to lead people astray 
from the path of Allah because o f what they set up of rivals to Allah, 
and calling people to worship them 
fjSay [O Muhammad])? to them, as a warning: 
c-jTake your pleasure now)? and enjoy your disbelief and misguidance 
for a little while, but that will not benefit you 
*(for verily your journey’s end will be the fire^ that is, your ultimate 
destination, and what a wretched journey’s end.

14:31. Tell M y slaves w ho believe that they should establish prayer and 
spend from  that w hich We have provided for them , in secret and 
in public, before the day com es w hen there will be no bargaining 
and no friendship.

0
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That is, tell My believing slaves, commanding them to do that 
which is in their best interests, to make the most o f the opportunity 
before it is too late
^that they should establish prayer^ both outwardly and inwardly 
«fand spend from that which We have provided for them ^ that is, 
from the blessings that We have bestowed upon them, in small or 
great amounts
^in secret and in public)* -  this includes obligatory spending, such 
as zakah and spending on those on whom one is obliged to spend, as 
well as recommended spending such as giving in charity and the like.

^before the day comes when there will be no bargaining and no 
friendship)* that is, when nothing will be o f any benefit and there will 
be no way to make up what has been missed, whether by buying and 
selling, or giving gifts to friends and loved ones, and each person, on 
that day, will have enough to preoccupy him (cf. 80: 37). So let him 
think o f what he has prepared for the hereafter and let him check his 
deeds and take stock o f himself before the great reckoning.

14:32. It is Allah Who has created the heavens and the earth, and sent 
down water from the sky; and brought forth therewith fruits as 
a provision for you. He has made the ships to be of service to 
you so that they may sail on the sea by His command, and He 
has also made the rivers to be of service to you.

O
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14:33. And He has made the sun and moon to be of service to you, 
both constant in their courses, and He has made the night and 
day to be of service to you.

14:34. Of everything you have asked for, He has given you some. But 
if you [try to] count the blessings of Allah, you cannot count 
them all. Verily man is highly unjust, exceedingly ungrateful.

Here Allah (4e) tells us that it is He alone ^Who has created the 
heavens and the earth p, as vast and great as they are,
*fand sent down water from the sky)* namely the rain that Allah sends 
down from the clouds
ejand brought forth therewith)* that is, by means o f that water
^fruits^ o f various kinds
«[as a provision for you)* and your livestock.
^He has made the ships)* and other vessels
«(to be o f service to you so that they may sail on the sea by His 
command^. It is He Who has enabled you to build them and given 
you the power to do so, and He has caused them to float on the water 
so that they may carry you and your trade goods and luggage to the 
land to which you are headed.

*fand He has also made the rivers to be of service to you)* so that 
you may irrigate your crops and trees, and drink from them.

^And He has made the sun and moon to be o f service to you, both 
constant in their courses^ -  they never slow down or cease; rather 
they continue running in their courses to serve your interests, such 
as calculating time and managing your affairs in the interests o f your 
physical well-being and that o f your animals, crops and fruits.

^and He has made the night and day to be o f service to you^ so 
that by night you may rest and by day you may see in order to go 
about seeking of His bounty.

«[Of everything you have asked for, He has given you some)* that 
is, He has given you some of everything that you hope for or need,
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that you ask Him for either implicitly or explicitly, o f livestock, tools, 
other things that may be made by man, and so on.

^But if you [try to] count the blessings of Allah, you cannot count 
them all^ let alone give thanks for them all 

Verily man is highly unjust, exceedingly ungrateful)* that is, this is 
the nature o f man with regard to the fact that he is a wrongdoer and 
sinner, who falls short in his duty towards his Lord and is ungrateful 
for the blessings o f Allah; he does not give thanks for them or 
acknowledge them, except those whom Allah guides, so they give 
thanks for His blessings, acknowledge the rights o f their Lord and 
fulfil those rights.

These blessings highlight various types of the many blessings that 
Allah bestows upon His slaves, some in general terms and some in 
specific terms, because o f which Allah calls His slaves to give thanks 
to Him and remember Him. He urges them to do so and encourages 
them to ask o f Him and call upon Him during the hours of the night 
and day, just as His blessings are repeatedly bestowed upon them at 
all times.

o  o

14:35. And [remember] when Ibraheem said: My Lord, make this city 
one of peace and security, and preserve me and my children
from  w orsh ipp ing  idols.

^And [remember] when Ibraheem said^, offering this beautiful 
supplication in this beautiful situation:
^My Lord, make this city)* namely the Haram o f Makkah
^one o f peace and security]* and Allah answered his supplication by
His decree. Allah made it something sacred and ordained measures to
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protect its sanctity, as is well known, to the extent that no wrongdoer 
ever intended evil for it but Allah destroyed him, as He did with the 
people of the elephant and others.

Having prayed for safety for the city, Ibraheem then prayed for 
himself and his children to be protected and guided; he said:
((and preserve me and my children from worshipping idols)? that is, 
keep me and them far away from worshipping them or being involved 
with them.

The reason why he feared for himself and for his children was the 
fact that there were so many people who were confused and fell into 
the error of idol worship.

14:36. My Lord, they [the idols] have indeed led many people astray. 
So whoever follows me, then he is indeed of me, and whoever 
disobeys me -  then verily You are Oft-Forgiving, Most Merciful.

^My Lord, they [the idols] have indeed led many people astray)? 
that is, many people have gone astray because o f them.
((So whoever follows me)? and the message o f divine oneness and 
devotion solely to Allah, the Lord o f the worlds, that I have brought 
^then he is indeed of m e | because there is complete harmony and 
agreement on that, and whoever loves people and follows them 
becomes one o f them.
(•(and whoever disobeys me -  then verily You are Oft-Forgiving, Most 
Merciful]?. This is an example o f the compassion o f Ibraheem 
as he prayed for forgiveness and mercy from Allah for the sinners,

0
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and Allah (4s) is more merciful than him towards His slaves, and He 
does not punish anyone but those who rebel against Him.

14:37. Our Lord, 1 have settled some of my offspring in a valley without 
cultivation, by Your Sacred House, O our Lord, so that they 
may establish prayer. So make the hearts of some people incline 
towards them, and provide them with fruits, so that they may 
give thanks.

^Our Lord, 1 have settled some of my offspring in a valley without 
cultivation, by Your Sacred House)? that was when Ibraheem brought 
Hajar, the mother o f Isma‘eel, and her son Isma‘eel ( ^ ) ,  who was 
still an infant, from Greater Syria, and left them in Makkah which -  
at that time -  was not inhabited and there was no one there. When he 
left them there, he offered this supplication to his Lord, beseeching 
Him and putting his trust in his Lord.

^Our Lord, I have settled some o f my offspring)? that is, not all of 
my offspring, for Is-haq and his other sons were still in Greater Syria. 
Rather he settled Isma‘eel and his offspring in Makkah.
^in a valley without cultivation)? that is, because the land of Makkah 
is not fit for cultivation.

our Lord, so that they may establish prayer^ that is, make them 
people who affirm Your oneness and establish prayer, for establishing 
prayer is one of the most important and most virtuous acts of worship; 
whoever establishes prayer has established his religion.

O 0
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«fSo make the hearts o f some people incline towards them)* that is, 
make them love them and the place in which they are residing.

Allah answered his prayer and, from the descendants o f Isma’eel, 
brought forth Muhammad ( ^ ) ,  who called his offspring to the Islamic 
religion, the path of their father Ibraheem, and they responded to him 
and became people who established prayer.

And Allah ordained pilgrimage to this House, where the offspring 
o f Ibraheem settled, and He created in it something that attracts 
people’s hearts, so that people come on pilgrimage to it and can never 
have enough of it; the more a person frequents it, the more he longs 
for it and feels attached to it. That is because Allah has attributed it 
(the Kaaba) to Himself (by calling it His House).

^and provide them with fruits, so that they may give thanks)* -  
and Allah answered this supplication, as a result o f which fruits of 
all kinds are brought to it. Thus you see that fruits are available in 
Makkah at all times, and provisions come to it from all directions.

14:38. Our Lord, verily You know what we conceal and what we 
disclose; from Allah, verily nothing is hidden on earth or in the 
heavens.

^O ur Lord, verily You know what we conceal and what we 
disclose)* that is, You know us better than we know ourselves, so we 
ask You, as You are taking care of us and You are guiding us, to enable 
us to attain that which is in our best interests, both those o f which we 
are aware and those o f which we are unaware, in accordance with 
Your knowledge and mercy.

0 0
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effrom Allah, verily nothing is hidden on earth or in the heavens^ -  
that includes this supplication by which Ibraheem ( 0 t )  only intended 
good and to give abundant thanks to Allah, the Lord o f the worlds.

14:39. Praise be to Allah Who, despite my old age, has bestowed upon 
me Isma‘eel and Is-haq, for verily my Lord hears all prayers.

For this gift is one o f the greatest of blessings, and the fact that 
they came despite his old age, at a time when one gives up all hope 
o f having children, is another blessing; and the fact that they were 
righteous Prophets is a further blessing.
fffor verily my Lord hears all prayers^ that is, He soon answers the 
one who calls upon Him; I called upon Him and He did not let me 
down. Then he prayed for himself and his offspring:

14:40. My Lord, make me one who establishes prayer, and some of 
my offspring also, our Lord, and accept my supplication. 

14:41. Our Lord, forgive me, my parents, and the believers on the day 
when the Reckoning will take place.

0 o

0 0

Allah answered all of this supplication, except that his supplication 
for his father was only because o f a promise that he had made to him.
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But when it became clear that his father was an enemy of Allah, he 
disavowed him.

14:42. Never think that Allah is unaware of what the evildoers are 
doing; He is only giving them respite until a day when the eyes 
will stare fixedly [in horror],

14:43. They will rush headlong, heads raised, eyes unblinking and 
hearts void.

This is a stem threat to the wrongdoers and consolation to those 
who are wronged.

^Never think that Allah is unaware o f what the evildoers are 
doing]? when He gives them respite and grants them ample provision, 
allowing them to travel in the land safely and with ease. This is not 
an indication that they are in a good state, for Allah gives respite to 
the wrongdoer and gives him more time so that he may increase in 
sin until, when He seizes him, He will not let him go.

(•[Such is the punishment o f your Lord, when He punishes the cities 
that are given to wrongdoing; verily His punishment is painful and 
severe.]? (Hood 11: 102)

Here wrongdoing includes wrongdoing towards one’s Lord (that 
is, sin) and wrongdoing towards the slaves o f Allah.
«[He is only giving them respite until a day when the eyes will stare 
fixedly [in horror]]? that is, the eyes will not blink because o f the 
intensity o f the horrors and disturbing turmoil that they see.
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«(They will rush headlong^ that is, they will hasten to respond 
to the caller when he summons them to appear before Allah for the 
reckoning, and they will have no option to refuse and no escape or 
refuge
*fheads raised)* that is, their hands will be tied to their chins, and as 
a result their heads will be raised
«feyes unblinking and hearts void)* that is, their hearts will have risen 
to the throats, and they will be overwhelmed with worry, distress, 
grief and anxiety.

14:44. Warn the people of the day when the punishment will befall 
them. Then those who did wrong will say: Our Lord, give us 
a brief respite, so that we may respond to Your call and follow 
the Messengers! But did you not swear before that you would 
never leave [this world for the hereafter]?

14:45. You lived in the dwellings of those who had wronged themselves, 
and it was clear to you how We had dealt with them; We 
presented to you many examples.

14:46. They hatched their plots, but their plots were known to Allah; 
although their plots were such that they would even move 
mountains.

0 0
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Here Allah (4%) says to His Prophet Muhammad (#§): ^Wam 
the people o f the day when the punishment will befall them^ that 
is, describe that day to them, and warn them against the deeds that 
will incur a punishment that, when it comes with all its turmoils and 
troubles,
^those who did wrong^ by disbelieving and committing all kinds 
o f sins
^will say^, regretting what they did and asking to go back when it 
is too late:
^Our Lord, give us a brief respite^ that is, send us back to the previous 
world, for now we understand
^so that we may respond to Your call^ for Allah calls to paradise 
^and follow the Messengers^ -  but all of this will be so that they 
might escape the punishment, otherwise they are lying by making 
this promise:

.. .And even if they were sent back, they would surely go back to 
that which was forbidden to them ... p (aI-An ‘dm 6:28)

Therefore they will be rebuked and it will be said to them: ^But 
did you not swear before that you would never leave [this world for 
the hereafter]?^ But now you have clearly broken your oath and the 
falseness o f your oath has become apparent.

Moreover, you were not short o f clear signs; rather ^You lived 
in the dwellings o f those who had wronged themselves, and it was 
clear to you how We had dealt with them^ by sending all kinds of 
punishment upon them, and how Allah sent the punishments upon 
them when they disbelieved in the clear signs. We presented clear 
likenesses and comparisons that left no room for doubt at all, but 
these signs were to no avail in your case; rather you turned away 
and persisted in your falsehood, until matters took the course they 
did and now this day has come when no apology will be to any avail.

^They hatched their plots^ that is, those who disbelieved in the 
Messengers hatched their plots and managed to do what it was decreed 
that they should do
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([but their plots were known to Allah ̂  that is, He encompassed them 
with His knowledge and power, and their plots backfired on them. 

d...but the plotting of evil affects none but its authors... p (Fafir 35. 43) 

^although their plots were such that they would even move 
mountains^ that is, the plot o f the disbelievers against the Messengers 
who brought the truth was such that, because o f its enormity, firmly- 
rooted mountains could have been moved from their places. In other 
words:

«[They have put tremendous effort into plotting and scheming.^ (Nooh 
71: 22)

-  that could not be estimated, but Allah foiled their plot and made 
it backfire.

This includes every opponent who plotted against the Messengers 
in order to support falsehood or undermine the truth. The point is that 
their plots could not avail them anything and could never harm Allah 
in the slightest; rather they only harmed themselves.

14:47. Never think that Allah would fail in His promise to His 
Messengers. Verily, Allah is Almighty, an Avenger.

o
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14:48. [His promise will be fulfilled] on the day when the earth will 
be changed to another earth and so will the heavens, and [all 
people] will appear before Allah, the One, the Subjugator.

14:49. And you will see the evildoers that day bound together in 
shackles,

14:50. Their garments of pitch and fire enveloping their faces,
14:51. So that Allah may requite each soul according to what it has 

earned; verily, Allah is swift in reckoning.
14:52. This [Qur’an] is a message for humankind, that they may be 

warned thereby and that they may know that there is but One 
God, and that people of understanding may pay heed.

^N ever think that Allah would fail in His promise to His 
Messengers)* to save them and to save and bless their followers, and to 
destroy their enemies, causing them to fail in this world and punishing 
them in the hereafter. This is inevitable, because His promise is true 
and was given on the lips of the most truthful o f His creation, namely 
the Messengers, w hich is the most authentic of statements, especially 
as it is in accordance with divine wisdom, divine laws and sound 
reasoning, and nothing is beyond Allah (4c), for ^Allah is Almighty, 
an Avenger)* that is, if  He wants to wreak vengeance upon someone, 
that person cannot escape Him or frustrate Him.

^[His promise will be fulfilled] on the day when the earth will be 
changed to another earth and so will the heavens)* that is, the heavens 
will be changed to other heavens. This refers to a change in attributes, 
not in essence, for on the Day of Resurrection the earth will become 
flat and all mountains and landmarks will be removed from its surface. 
So it will become a smooth, levelled plain, in which you will see no 
depression or elevation (cf 20: 106-107). The sky will be like molten 
brass (cf. 70: 8) because o f the severity o f the terrors o f that day, then 
Allah (4c) will roll it up in His Right Hand.



Soorah Ibraheem (47-52) |  147

^and [all people] will appear)? that is, all people will emerge from 
their graves on the Day of Resurrection and will appear in a place 
where nothing of them will be hidden from Allah. They will appear 
^before Allah, the One, the Subjugator^ that is, the One Who is 
unique in His greatness, names, attributes and mighty deeds, and in 
His subjugation o f all creation, as all o f them are under His control; 
none o f them move or halt except by His leave.

^And you will see the evildoers)? those whose characteristic is 
evil and a great deal o f sin, on ^that day bound together in shackles)? 
that is, chained together; all those who committed the same kind 
of evil deeds will be bound together with chains o f fire and will be 
led away to their punishment in the most humiliating, horrible and 
terrifying manner.

^Their garments of pitch ̂  because of the severity of the fire raging 
in them and its heat and foul stench
«fand fire enveloping their faces)? which are the noblest part o f the 
body. That is, the fire will surround their faces, burning them from all 
sides, so it is more likely that other parts o f their bodies will suffer in 
like manner. This is not injustice towards them on Allah’s part; rather 
it is the requital for what they earned. Hence Allah (4g) says: ^So 
that Allah may requite each soul according to what it has earned)? of 
good or evil, with justice and fairness in which there is no element 
o f injustice whatsoever.

^verily, Allah is swift in reckoning)? this is like the verse in which 
Allah (:$s) says:

^The Day of Reckoning for humankind has drawn near, and yet they 
turn away in heedlessness.)? (al-Anbiya 21: I)

It may be that what is meant is that He is quick in reckoning, so 
He will complete the reckoning o f all people in an instant, just as He 
grants them provision and manages their affairs simultaneously, and 
nothing distracts Him from anything, for that is not difficult for Him.
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As He has explained things clearly in this Q ur’an, Allah says, 
praising it: «{This [Qur’an] is a message for humankind)* that is, it 
is a message that they need in order to reach the highest levels o f 
honour, because o f what it contains o f both basic and minor matters, 
and everything else that people need to know.
*fthat they may be warned thereby]* because o f what it contains of 
warnings against evil deeds, and because of what it tells us about what 
Allah has prepared o f punishment for those who do them.
^(and that they may know that there is but One God)* as He has 
presented in it different types o f evidence and proof for His divinity 
and oneness, by means o f which this issue reached the level o f 
certainty.

dand that people o f understanding)* that is, people of perfect reason 
*(may pay heed^ to that which will benefit them, so that they may do 
it, and to that which will harm them, so that they may refrain from it. 
Thus they became people o f understanding and insight, because by 
means o f the Q ur’an their knowledge and understanding increased 
and they attained enlightenment, when they learned it directly from 
the Prophet ( ^ ) ,  for it only calls to the most sublime characteristics 
and actions, and could only be based on the strongest and clearest 
evidence. If the smart person adheres to this principle, he will always 
be ascending and learning the best qualities. Praise be to Allah, Lord 
o f the worlds.

This is the end of the commentary on Soorat Ibraheem.
All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement.




