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11:7. He it is Who created the heavens and the earth in six days -  and 
[before that] His Throne was upon the water -  so that He may 
test you [and see] which of you is best in conduct. But if you 
say to them: Verily you will be resurrected after death, those 
who disbelieve will surely say: This is obviously nothing but 
magic!

11:8. If We delay the punishment for them for a limited time, they 
will surely say: What is holding it back? Verily, on the day it 
reaches them, nothing will avert it from them, and the very thing 
[punishment] they used to ridicule will overwhelm them.

Allah tells us that He ^created the heavens and the earth in six 
days]*, the first of which was Sunday and the last of which was Friday 
^and]* at the time when He created the heavens and the earth, ^His 
Throne was upon the water^ above the seventh heaven.

After He created the heavens and the earth, He rose above the 
Throne and is controlling all affairs as He wills, in accordance with 
His divine decrees.

Hence He says: «(so that He may test you [and see] which of you 
is best in conduct]* that is, He created for you all that is in the heavens 
and on earth, so that He may try you, by means of His commands and 
prohibitions, to see which of you will be best in conduct.

Al-Fudayl ibn ‘Iyad (may Allah have mercy on him) said: That is, 
who will be most sincere and most correct in conduct.
It was said: O Abu ‘ Ali, what does most sincere and most correct 
mean? He said: If a deed is sincere but not correct, it will not be 
accepted, and if it is correct but not sincere, it will not be accepted; 
it will only be accepted if it is both sincere and correct.
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Sincere means that it is done only for the sake of Allah, and correct 
means that it is in accordance with Islamic teachings and the Sunnah.

This is like the verses in which Allah (-5s) says:

«fl have not created the jinn and humans except to worship Me.^ 
(adh-Dhdriyat 51: 56)
-  and:

^It is Allah Who created seven heavens and of the earth the like 
thereof. His decree descends throughout them so that you may know 
that Allah has power over all things and that He encompasses all 
things in His knowledge.]* (at-Talaq 65: 12)

Allah (4s) created all of creation to worship Him and know Him 
by His names and attributes, and He has commanded them to do 
that. Whoever complies and does as he is commanded will be among 
the successful, but whoever turns away from that will be among 
the losers. He will inevitably bring them together in a realm where 
He will requite them for what He enjoined upon them and what He 
prohibited them to do.

Hence Allah mentioned the polytheists’ disbelief in the recompense, 
as He says: <-(But if you say to them: Verily you will be resurrected after 
death, those who disbelieve will surely say: This is obviously nothing 
but magic!]* That is, if you tell these people about the resurrection, 
they will not believe you; rather they will utterly reject it and criticise 
the message you have brought, and they will say: fjThis is obviously 
nothing but magic! j*. Rather it is obvious truth.

^If We delay the punishment for them for a limited time]* that is, 
until a time decreed, they will find it slow in coming and they will 
say, in their ignorance and unjust attitude: «|What is holding it back?]* 
This implies that they disbelieve in it, because they take the fact that 
it did not happen straightaway as an indication that the Messenger 
(il| ) was not telling the truth when he told them of the punishment. 
How far-fetched this conclusion is!



Soorah Hood (9-11) |  267

«(Verily, on the day itp that is, the punishment preaches them, 
nothing will avert it from them)? so that they may rethink the matter. 
«{and the very thing [punishment] they used to ridicule will overwhelm 
them)? that is, befall them, after they had taken the matter so lightly 
that they were certain that the one who brought the message was lying.

11:9. If We bestow upon a man mercy [prosperity] from Us, then take 
it away from him, he falls into despair and becomes ungrateful.

11:10. But if We bestow upon him good fortune after adversity had 
befallen him, he will surely say: All my woes are gone from 
me. and will become [unduly] exultant and boastful,

11:11. Except those who are patient and do righteous deeds; they will 
have forgiveness and a great reward.

Here Allah (*5c) tells us about the nature of man, that he is ignorant 
and given to wrongdoing. When Allah gives him a taste o f mercy 
from Him, such as good health, provision, children, and so on, then 
He takes it away from him, he gives in to despair and ends up losing 
all hope. So he does not hope for the reward of Allah, and it never 
crosses his mind that Allah could restore it or give him something 
like it or better than it.

If Allah gives him a taste of mercy and prosperity after some 
hardship that befell him, he exults in it and becomes boastful. He thinks 
that he will always have that goodness and he says: 6(A11 my woes
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are gone from me, and will become [unduly] exultant and boastful)? 
that is, he rejoices in what he was given that is in accordance with 
his own whims and desires, and he boasts of the blessings of Allah 
before the slaves of Allah. This makes him conceited and vain, filled 
with self-admiration and arrogant towards others, so he looks down 
on them and scorns them. What misconduct could be worse than this?!

This is the nature of man as he was created, except for the one 
whom Allah guides and helps him to rid himself of this bad attitude 
and develop the opposite. They are the ones who make themselves 
be patient at times of hardship, so they do not despair, and at times of  
ease they do not gloat; and they do righteous deeds, both obligatory 
and recommended.

^they will have forgiveness^ for their sins, and they will be 
protected from the bad consequences thereof 
^and a great reward)? namely admittance to the gardens of bliss in 
which there is everything that the heart may desire and that may 
delight the eyes.

11:12. Beware lest you omit some of that which is revealed to you, 
and feel distressed thereby, for fear that they will say: Why is 
not some treasure sent down to him, or why does an angel not 
come with him? Rather you are but a wamer; Allah is in charge 
of all things.
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11:13. Or they may say: He has fabricated it [the Qur’an], Say: Then 
produce ten fabricated soorahs like it, and call upon whomever 
you can other than Allah [to help you], if you speak the truth!

11:14. Then if they do not respond to you, know that it [the Qur’an] 
is sent down with the knowledge of Allah, and there is no god 
but He. Will you then submit to Him [in Islam]?

Here Allah (4g) says, consoling His Prophet Muhammad (i|§) 
for the rejection of the disbelievers: ^Beware lest you omit some of 
that which is revealed to you, and feel distressed thereby, for fear that 
they will say: Why is not some treasure sent down to him)? that is, 
it is not befitting for one such as you to let what they say affect you 
and turn you away from your mission, so that you omit some of that 
which is revealed to you and feel distressed by their stubbornness 
and their saying, ^Why is not some treasure sent down to him, or 
why does an angel not come with him?^. These words stem from 
stubbornness, wrongdoing, obstinacy, misguidance and ignorance of 
what constitutes proof and evidence. So carry on with your efforts and 
do not let these worthless ideas that only come from foolish people 
deter you or cause you distress.

Have they ever given you an argument that you could not refute, or 
criticised you for anything that you have brought that had an impact 
on it or detracted from it, and thus caused you distress?

Or are you responsible for bringing them to account, or are you 
expected to force them to follow you?

^Rather you are but a wamer; Allah is in charge of all things)? -  
He is in charge of them, recording their deeds and He will requite 
them in full.

^Or they may say: He has fabricated it)? that is, has Muhammad 
(*|§) fabricated this Qur’an? Allah answered this question by saying: 
*[Say)? to them: ^Then produce ten fabricated soorahs like it, and 
call upon whomever you can other than Allah [to help you], if you
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speak the truth)? when you say that he has fabricated it, for there is 
no difference between you and him in terms of eloquence and fine 
words. Moreover, you are his sworn enemies who are very keen to 
do whatever you can to prove his call false. So if you are telling the 
truth, then bring ten fabricated soorahs like it.

(•(Then if they do not respond to you)? with regard to any of that 
(•(know that it [the Qur’an] is sent down with the knowledge of Allah)?, 
from Allah, because it is based on proof and there is no proof to the 
contrary.
(•(and there is no god but He)? that is, and you should know that there 
is no god but He; that is, He alone is divine and worthy of worship. 
(•(Will you then submit to Him [in Islam]?)? That is, will you submit 
to His divinity and become utterly subservient to Him?

These verses indicate that it is not appropriate for the one who 
calls people to Allah to be deterred by the objections and criticisms of 
people, especially if this criticism is baseless and does not undermine 
the message to which he is calling them. He should not let that distress 
him; rather he should be certain of his message and persist, focusing 
on his task. He does not have to respond to their demands for evidence 
of their own choosing; rather it is sufficient to establish sound proof, 
with no proof to the contrary.

This indicates that the Qur’an is a miracle in and of itself, for no 
human being can produce anything like it, not ten soorahs like it, 
or even one soorah like it, because those eloquent and well-spoken 
enemies to whom Allah issued this challenge did not try to produce 
anything that could match it, for they knew that they were unable to 
do such a thing.

This also indicates that what we need to seek certain knowledge 
about, and not rely on mere conjecture, is the Qur’an and tawheed 
(oneness of Allah), because Allah (-3s) says: ((that it [the Qur’an] is 
sent down with the knowledge of Allah, and there is no god but He)?.



Soorah Hood (15-16) |  271

0 0

11:15. Those who seek the life of this world and its splendour -  We 
will repay them in full in this life for their deeds, and they will 
not be given less than they deserve.

11:16. Those are the ones for whom there will be nothing in the hereafter 
but the fire. There all their efforts will come to nothing, and all 
they did will be in vain.

^Those who seek the life of this world and its splendour)? that 
is, all their aspirations are limited to the life o f this world and its 
adornments, such as women and sons, heaped-up hoards of gold and 
silver, fine horses, and livestock and well-tilled land (c f 3:14). Thus 
they focus their ambitions, efforts and striving on these things, and 
they do not aspire to the hereafter at all. Such a person can be nothing 
but a disbeliever, because if he were a believer, his faith would have 
prevented him from focusing all his attention on this world; rather his 
faith and whatever he was enabled to do of righteous deeds would be 
a sign of his aspiring for the hereafter.

But for such doomed individuals, who are as if they were created 
for this world alone, f(We will repay them in full in this life for their 
deeds)? that is, We will give them what was allocated for them in al- 
Lawh al-Mahfoodh of the reward of this world 
«jand they will not be given less than they deserve)? that is, nothing 
will be detracted from that which has been allocated to them, but that 
will be all that they get of joy and delight.
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^Those are the ones for whom there will be nothing in the hereafter 
but the fire)* where they will abide forever, and the torment will never 
cease; they have been deprived of great reward 

There all their efforts will come to nothing)* that is, all that they 
did in this world will come to nothing and all their efforts against the 
truth and its followers will fail; this includes all the good deeds that 
they did that had no basis and did not fulfil the essential condition, 
namely faith.

O  O

( I V

11:17. Can they be like one who possesses clear proof from his Lord, 
supported by a testimony from himself, which was preceded 
by the Book of Moosa [which was revealed as] a guide and a 
mercy? Such people believe in it [the Qur’an]; as for those of 
any group who disbelieve in it, the fire will be their promised 
fate. So have no doubt about it, for it is the truth from your Lord, 
but most people do not believe.

Here Allah describes the situation of His Messenger Muhammad 
( ^ )  and those who followed in his footsteps, calling others to His 
religion and the proofs that they believed in, and the qualities that 
they have that no one else could have except them, and no one could 
be like them.
tfCan they be like one who possesses clear proof from his Lord)* 
namely the revelation that Allah sent down to explain important 
matters and give clear proofs thereof, and he is certain of those proofs
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^supported by a testimony from himself)? that is, this proof is 
supported by testimony from himself, which is the testimony of sound 
human nature and sound reason, when he testifies to the soundness of 
what Allah has revealed to him and of His religion, and he realises, on 
the basis of rational thinking, how beautiful it is, and that increases 
him in faith.

And there is a third testimony, which is ^the Book of Moosa)?, 
namely the Torah which Allah made (fa guide)? for people ^and a 
mercy)? to them. It also testifies to the truth of this Qur’an and is in 
harmony with it with regard to the truth.

In other words, is a person who is like this, who has all these 
proofs to support his faith and has all of this certain evidence, like 
one who is steeped in darkness and ignorance, and refuses to come 
out of it?

They are not equal before Allah or before the slaves of Allah. 
^Such people^ that is, those who have been enabled to establish proof 
((believe)? in the Qur’an in a real sense, so their faith will bear fruit 
and they will attain good in this world and the hereafter.

^as for those of any group)? that is, any of the groups of the people 
o f this earth who are ganging up to reject the truth 
((who disbelieve in it)? that is, the Qur’an
^the fire will be their promised fate)? and they will inevitably enter it. 
((So have no doubt about it)? that is, do not entertain even the slightest 
doubt
((for it is the truth from your Lord, but most people do not believe)? 
either because of ignorance and wrongdoing on their part, or because 
of stubbornness and resentment. Otherwise, anyone whose intention 
is good and whose understanding is sound will inevitably believe 
in it, because he sees in it that which prompts him to believe in it 
completely.
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11:18. Who does greater evil than he who fabricates lies against 
Allah? Such people will be presented before their Lord, and 
the witnesses will say: These are the ones who lied about their 
Lord. Indeed the curse of Allah is upon the evildoers,

11:19. those who barred [people] from the path of Allah and sought to 
make it appear crooked, and who disbelieved in the hereafter.

11:20. Such people cannot escape [Allah’s punishment] on earth, nor do 
they have any protector besides Allah. For them the punishment 
will be doubled. They could not bear to hear, nor did they see. 

11:21. Such are the ones who will have lost their souls and that which 
they invented will be lost from them.

11:22. Without a doubt, in the hereafter, it is they who will be the 
greatest losers.

Here Allah (-Jg) tells us that there is no one «(Who does greater evil 
than he who fabricates lies against Allah)?. This includes everyone who 
tells lies against Allah by attributing partners to Him, or describing 
Him in terms that do not befit His Majesty, or saying things concerning 
Him that He did not say, or claiming to be a prophet, or other lies 
against Allah. These are the most evil of people.
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([Such people will be presented before their Lord)* so that He may 
requite them for their wrongdoing. When He issues the verdict of 
severe punishment against them,
([the witnesses)* that is, those who testified against them that they 
were fabricating lies
([will say: These are the ones who lied about their Lord. Indeed the 
curse of Allah is upon the evildoers)* that is, a curse that will never 
cease, because their evil became second nature to them and is not 
subject to reduction.

Then Allah describes their wrongdoing: ([those who barred [people] 
from the path of Allah)*. They barred themselves from following the 
path of Allah, which is the path of the Messengers to which they called 
people, and they barred others from following it, so they became 
leaders who called people to the fire.
^and sought to make it)* namely the path of Allah ^appear crooked)* 
that is, they strove to make it appear crooked, ugly and bad in people’s 
eyes, so that it did not appear straight. They presented falsehood as 
good and truth as bad; may Allah curse them 
([and who disbelieved in the hereafter)*.

(•[Such people cannot escape [Allah’s punishment] on earth)* that 
is, they cannot escape Allah, because they are under His control and 
subject to His power.
([nor do they have any protector besides Allah)* who could ward off 
the punishment from them or bring them any benefit; rather all ties 
between them are severed (c f 2: 166).
(•[For them the punishment will be doubled)* that is, it will be 
intensified and increased, because they went astray themselves and 
they led others astray.

([They could not bear to hear)* that is, because of their resentment 
and their aversion towards the truth, they could not bear to hear the 
revelations of Allah in such a way that they could benefit from them.
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^Then what is the matter with them, that they turn away from the 
Reminder [the Qur’an], as if they were startled [wild] donkeys, fleeing 
from a lion?]") (al-Muddath-thir 74: 49-51)

«fnor did they see]? that is, they did not see by way of learning and 
reflection in a way that could benefit them; rather they are like the 
deaf and mute who cannot understand.

^Such are the ones who will have lost their souls]? as they caused 
them to miss out on the greatest reward and made them deserve the 
worst punishment
«[and that which they invented will be lost from them]? that is, their 
religion, which they promoted and tried to make look good to others, 
will diminish, and the gods whom they worshipped besides Allah 
will avail them nothing when the decree of your Lord comes to pass.

^Without a doubt]? that is, surely 
«fin the hereafter, it is they who will be the greatest losers]?. Loss is 
limited to them; in fact they are given the worst type of loss, because 
of the extent of their regret and deprivation, and what they will suffer 
of harsh punishment. We seek protection with Allah from ending up 
like them.

Having mentioned the state of those who are doomed (destined for 
hell), Allah then describes the characteristics of those who are blessed 
(destined for paradise) and what they will have with Allah of reward:

11:23. Verily those who believe, do righteous deeds and humble 
themselves before their Lord, such will be the inhabitants of 
paradise; they will abide therein forever.

0 0
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11:24. The likeness of the two groups is that of one who is blind 
and deaf, and one who sees and hears. Are they equal when 
compared? Will you not then pay heed?

^Verily those who believe^ in their hearts; that is, they believe 
and acknowledge all that Allah has commanded them to believe in 
of the fundamentals and principles of Islam.
«fdo righteous deeds)? -  this includes deeds of the heart (beliefs), 
physical actions and words spoken
^and humble themselves before their Lord)? that is, they submit to 
Him and to His greatness, they humble themselves before His power 
and turn to Him with love, fear and hope, beseeching Him 
^fsuch)? that is, these people who have all of these characteristics 
^will be the inhabitants of paradise; they will abide therein forever^, 
because they did not leave any good deed that was required of them 
but they did it, or any good deed but they were the first to do it.

^The likeness of the two groups)? that is, the group of those who 
are doomed and the group of those who are blessed 
^is that o f one who is blind and deaf)? these are the ones who are 
doomed
^and one who sees and hears)? these are the ones who are blessed 
tfAre they equal when compared?^ They are not equal when compared; 
rather the difference between them is indescribable.
^Will you not then pay heed)? to the deeds that will benefit you, so 
that you do them, and to the deeds that will harm you, so that you 
refrain from them?
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11:25. We sent Nooh to his people [and he said]: 1 have come to you 
with a clear warning:

11:26. That you should worship none but Allah. Verily I fear for you 
the punishment of a painful day.

11:27. But the chieftains of his people who disbelieved said: We do 
not see you as anything but a human being like ourselves. Nor 
do we see that any follow you but the lowest among us, those 
who are rash and undisceming. We see no superior merit in you; 
in fact, we think you are liars.

((We sent Nooh}? that is, We sent Our Messenger Nooh, the first 
of the Messengers
((to his people]-) to call them to Allah and to forbid them to ascribe 
partners to Him.
(([and he said]: I have come to you with a clear warning)? that is, 
1 have explained to you that which I have warned you of, so as to 
dispel any confusion.

((That you should worship none but Allah)? that is, that you should 
devote your worship to Allah alone, and abandon everything that you 
worship besides Allah.
(•(Verily I fear for you the punishment of a painful day)? if you do not 
affirm the oneness of Allah and obey me.

(•(But the chieftains of his people who disbelieved)?, namely the 
nobles and leaders, rejected the call of Nooh (-S O , as is usually the 
case with people of their ilk; they are the first to reject the call of the 
Messengers
(•(said: We do not see you as anything but a human being like 
ourselves)). This was what prevented them -  or so they claimed -  
from following him, even though that was the right thing to do and
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nothing else was appropriate. That is because humans may learn from 
a fellow human and discuss all issues with him, which would not be 
possible with the angels (if an angel had been sent as a Messenger). 
^Nor do we see that any follow you but the lowest among us)? that is, 
we see that no one follows you among us except the lowest in status 
and those who are inferior -  or so they claimed.

But in fact the ones who followed him were the noble ones and 
people of mature thinking who submitted to the truth. They were 
not like the lowest people who were called chieftains, who followed 
every rebellious devil and took stones and trees as gods, and sought 
to draw close to them and prostrate to them. Could you see anyone 
who is lower and viler than these?
^those who are rash and undisceming^ that is, they only followed you 
without thinking or deliberating; rather as soon as you called them, 
they followed you. What they meant by saying this was that these 
people had no insight and did not know what they were doing. But 
these disbelievers did not realise that the clear truth is something that 
is based on common sense and as soon as it comes to wise people, 
they recognise it and are certain of it. It is not like subtle issues that 
require lengthy thought and reflection.
sjWe see no superior merit in you)? that is, you are no better than us, 
so that we should follow you
«(in fact, we think you are liars)? but they were lying when they said 
this, for they had seen the signs which Allah sent to support Nooh, 
which should have made them completely certain that he was indeed 
a true Messenger.
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11:28. He said: O my people, what do you think, if I am relying on 
clear proof from my Lord, and He has bestowed on me mercy 
from Himself, but it has been obscured from your sight; can we 
compel you to accept it when you are averse to it?

11:29. O my people, I do not ask you for any wealth in return for it; 
my reward is with Allah alone. But I will not drive away those 
who believe, for they will surely meet their Lord. But I see that 
you are ignorant people.

11:30. O my people, who would protect me from Allah if 1 drove them 
away? Will you not then pay heed?

11:31. 1 do not tell you that I possess the treasuries of Allah and I do 
not have knowledge of the unseen, nor do I tell you that I am an 
angel. Nor do I say of those who are contemptible in your eyes 
that Allah will never grant them any good -  for Allah knows 
best what is in their hearts; if I did, then I would surely be one 
of the unjust.

Hence Nooh said to them in response: 
f{0  my people, what do you think, if I am relying on clear proof from 
my Lord}* that is, certainty, for he was an exemplary leader whom the 
Messengers of strong resolve would follow, in comparison to whose 
wisdom the wisdom of the smartest minds is as nothing, and he was 
indeed telling the truth when he said: I am relying on clear proof from 
my Lord. This is sufficient testimony in his favour and confirmation 
of his truthfulness.
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^and He has bestowed on me mercy from Himself)? that is, He has 
given revelation to me, sent me as a Messenger and blessed me with 
true guidance
((but it has been obscured from your sight)? that is, it is hidden from 
you, and you find it burdensome
((can we compel you to accept it)? that is, can we force you to accept 
that of which we are certain but about which you have doubts? 
((when you are averse to it)? to the extent that you are keen to reject 
that which I have brought. That will not harm us or undermine our 
faith in it; your words and fabrications against us will not keep us from 
following what we believe. Rather the most that it can do is bar you 
yourselves from it, and lead to you not following the truth, which you 
claim is false. If the matter reaches this extent, then we cannot force 
you to follow the command of Allah or force you to accept something 
to which you are so averse. Hence Allah says: ((can we compel you 
to accept it when you are averse to it?)?.

«fO my people, 1 do not ask you for any wealth in return for it)? 
that is, for my call to you, for you would find it too burdensome to 
pay me.

^my reward is with Allah alone)?. It is as if they asked him to 
drive away the believers who were weak in social standing, but he 
said to them: ((But I will not drive away those who believe)? that is, 
it is not appropriate or befitting for me to do that; rather I welcome 
them warmly, and I honour and respect them 
((for they will surely meet their Lord^ and He will reward them for 
their faith and piety with gardens of bliss.
<|But I see that you are ignorant people)? as you tell me to drive away 
the close friends of Allah and make them go away from me, and you 
rejected the truth because they follow it, and you regard truth as 
falsehood on the grounds that you say that I am human like you and 
that we are no better than you.
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«(0 my people, who would protect me from Allah if 1 drove them 
away?}? That is, who would protect me from His punishment, because 
driving them away would incur a punishment that no one can ward 
off except Allah.
«(Will you not then pay heed^ to that which is better for you, and 
take care of your affairs?

«f I do not tell you that I possess the treasuries of Allah and I do not 
have knowledge of the unseen, nor do I tell you that I am an angel}); 
all 1 am is the Messenger of Allah to you, bringing you glad tidings 
and warning you. As for anything other than that, 1 have no control 
over anything. The treasuries of Allah are not under my control, such 
that 1 could give to whomever I wanted and withhold from whomever 
I wanted
fjand I do not have knowledge of the unseen}? such that 1 could tell 
you what is in your hearts and minds
^nor do I tell you that 1 am an angel^. What is meant is: I do not 
claim to be anything more than 1 am, or to have any status other than 
that which Allah has given me; I do not judge people on the basis of 
my own speculation.
sfNor do 1 say of those who are contemptible in your eyes}? namely 
the socially weak believers on whom the chieftains who disbelieved 
look down
fjthat Allah will never grant them any good -  for Allah knows best 
what is in their hearts^; if they are sincere in their faith, they will 
have much good, but if they are otherwise, then their reckoning is 
with Allah
<fif I did}? that is, if I said to you any of the things mentioned, ^then 
1 would surely be one of the unjust)?. Thus Nooh ( ^ )  would make 
his people lose any hope o f him getting rid o f or hating the poor 
believers, and he persisted in trying to convince his people by means 
that would convince any fair-minded person.
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11:32. They said: O Nooh, you have argued with us for too long. Bring 
us that with which you are threatening us, if you are telling the 
truth.

11:33. He said: It is Allah Who will bring it upon you if He wills, and 
you cannot escape it.

11:34. Nor will my advice benefit you, much as I desire to give you 
good advice, if Allah’s will is to leave you astray. He is your 
Lord and to Him you will return.

When they saw that he would not give up his efforts to call them 
and they would not get from him what they demanded,
^They said: O Nooh, you have argued with us for too long. Bring 
us that with which you are threatening us)? of punishment «(if you 
are telling the truth)?. How ignorant and misguided they were, when 
they said these words to their Prophet who was sincerely advising 
them. If they were sincere, why did they not say: O Nooh, you have 
been sincere towards us and cared for us, but you have called us to 
something that is not quite clear to us, so we want you to explain it to 
us so that we may follow you; otherwise we appreciate your efforts to 
give us sincere advice. That would have been a fair-minded response 
on the part of one who is called to something that is not clear to him. 
But they were lying in what they said and they were rude to their 
Prophet. They did not reject what he said because they had any doubts 
about it, let alone rejecting it on the basis of any sound argument.
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Hence they turned from ignorance and wrongdoing to seeking to 
hasten the punishment, as if they were trying to outwit Allah.

Therefore Nooh responded to them by saying: ((It is Allah Who 
will bring it upon you if He willsp that is, if His will and wisdom 
dictate that He should send it upon you, He will do that 
((and you cannot escape it)? that is, you cannot escape Allah; and I 
have no control over the matter at all.

((Nor will my advice benefit you, much as 1 desire to give you good 
advice, if Allah’s will is to leave you astray)? for His will is always 
done. If He wills to leave you astray because of your rejection of the 
truth, even if 1 did my utmost and advised you most sincerely -  which 
is what he indeed did -  it will not benefit you in the slightest.
(•(He is your Lord)? Who will do with you as He will and will judge 
you as He chooses
((and to Him you will return^ and He will requite you for your deeds.

11:35. If they say: He has fabricated it himself, say to them: If I did 
fabricate it, then I am responsible for my own sin, but I am 
innocent of the sins you commit.

(•(If they say: He has fabricated it himself)? -  the pronoun may 
refer to Nooh, as the context speaks of his story with his people, in 
which case what is meant is that his people said: He has fabricated lies 
against Allah and has told lies about the revelation which he claims 
is from Allah, and he claims that Allah has instructed him to say: ((If 
they say: He has fabricated it himself, say to them: If I did fabricate

O O
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it, then I am responsible for my own sin, but I am innocent of the 
sins you commit)? that is, each one will bear his own burden of sin. 

«(.. .No bearer of burdens can bear the burden of another...)? (al-An am 
6: 164)

Or it may be that the pronoun refers to the Prophet Muhammad 
(U p , in which case this verse is inserted, as if in parentheses, into 
the story of Nooh and his people, because this story is something that 
no one knows except the Prophets, so when Allah started to tell the 
story of Nooh to His Messenger (3l|), it was one of the signs that he 
was indeed a true Messenger and that his message was true, so He 
mentioned the disbelief of his people despite the perfect proof.
^If they say: He has fabricated it himself)?, that is, Muhammad ( ^ )  
has made up this Qur’an by himself, this would be an extremely 
strange and false thing to say, because they knew that he could neither 
read nor write, and he had not left them to go and study with any 
scholars, yet he brought them this Book that challenged them to 
produce even one soorah like it.

If, despite that, they claimed that he had fabricated it, it would be 
known that they were being stubborn and there would be no further 
use in arguing with them; rather what would be appropriate in that 
case would be to turn away from them. Hence Allah said: 
f(say to them: If I did fabricate it, then I am responsible for my own 
sin)? that is, the sin of my lying
^but I am innocent of the sins you commit)? that is, so why are you 
trying so hard to argue that I am a liar?

0 0
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11:36. It was revealed to Nooh: None of your people will believe except 
those who have already believed. So do not be saddened by what 
they have been doing.

«{It was revealed to Nooh: None of your people will believe except 
those who have already believed)? that is, their hearts have become 
hard
^So do not be saddened by what they have been doing)? that is, do not 
grieve and do not pay attention to them and their deeds, for Allah has 
cursed them and has decreed that they be punished, and His decree 
cannot be averted.

11:37. Build the ark under Our supervision and in accordance with Our 
inspiration. And do not plead with Me concerning those who 
did wrong, for they will surely be drowned.

11:38. So he started to build the ark, and every time the chieftains of 
his people passed by him, they ridiculed him. He said: Though 
you ridicule us now, we will certainly ridicule you as you are 
ridiculing us.

11:39. You will come to know who will receive a punishment that 
will disgrace him, and upon whom will descend an everlasting 
punishment.

o
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^Build the ark under Our supervision and in accordance with 
Our inspiration^ that is, under Our care, in Our view and with Our 
approval.
^And do not plead with Me concerning those who did wrong)? that 
is, do not discuss their impending destruction with Me 
«ffor they will surely be drowned^ that is, the punishment has become 
inevitable and the decree concerning them will be implemented.

Nooh obeyed the command of his Lord, and he started to build 
the ark.
«fand every time the chieftains of his people passed by him)? and saw 
what he was doing
^they ridiculed him. He said: Though you ridicule us now, we will 
certainly ridicule you as you are ridiculing us)?.

^You will come to know who will receive a punishment that 
will disgrace him, and upon whom will descend an everlasting 
punishment^, us or you. And they indeed came to know that when 
the punishment befell them.

11:40. [And so it went on] until, when Our command came and water 
gushed up out of the earth, We said: Take on board a pair from 
every species, and your family, except those against whom the 
sentence has already been passed, and those who believe. But 
only a few believed with him.

^[And so it went on] until, when Our command^ that is, the time 
when We had decreed that the punishment should befall them
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^came and water gushed up out of the earth)? that is, Allah caused the 
sky to send down rain in torrents and caused the earth to gush forth 
with springs, and the waters met (and rose) to the extent decreed (cf. 
54: 11-12).

*(We said^ to Nooh: ^Take on board a pair from every species)? 
that is, from every type of creature, take on board a male and female, 
so that different species could survive. As for the rest of the animals, 
other than the pairs that were taken on board, the ark could not carry 
them all.
^and your family, except those against whom the sentence has already 
been passedp namely those who were disbelievers, such as his son 
who was drowned.
«fand those who believe. But)? in fact t(only a few believed with him)?.

o  o

ur-n

11:41. Nooh said: Embark; in the name of Allah will be its course and 
its mooring. Verily my Lord is Oft-Forgiving, Most Merciful.

11:42. And as it sailed with them amid waves like mountains, Nooh 
called out to his son, who had kept himself apart: O my son, 
embark with us, and do not be with the disbelievers.

11:43. The son said: 1 will take refuge on a mountain which will save 
me from the water. Nooh said: Today there is no refuge from 
Allah’s punishment, except for those on whom He has mercy.
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And a wave came between them, and [the son] was among those 
who were drowned.

^Nooh said)? to those whom Allah had instructed him to take 
on board: ^Embark; in the name of Allah will be its course and its 
mooring)? that is, it will set sail in the name of Allah and drop anchor 
in the name of Allah, and it will set sail by His command and power. 
^Verily my Lord is Oft-Forgiving, Most Merciful)? as He has forgiven 
us and had mercy on us, and He has delivered us from the wrongdoing 
people.

Then Allah describes its journey, as if we can see it:
^And as it sailed with them)? that is, with Nooh and those who had 
embarked with him
^amid waves like mountains)?, Allah protected it and took care of 
its people.

^Nooh called out to his son)? when he embarked, telling him to 
embark with him
^who had kept himself apart)? from them, when they embarked. In 
other words, he was some distance apart from them, but Nooh wanted 
him to come closer so that he could embark, so he said to him:
*fO my son, embark with us, and do not be with the disbelievers)? lest 
there befall you the same as will befall them.

^The son said^, not believing his father when he told him that no 
one would be saved except those who went on board the ark with him: 
^1 will take refuge on a mountain which will save me from the water)? 
that is, 1 will climb up a mountain and protect myself from the water 
thereby.
^Nooh said: Today there is no refuge from Allah’s punishment, except 
for those on whom He has mercy)? that is, no mountain or anything 
else can protect anybody; even if he took all possible measures, he 
will not be saved if Allah does not save him.
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«(And a wave came between them, and [the son] was among those 
who were drowned:*.

11:44. Then it was said: O earth, swallow up your water; O sky, cease 
[your rain]! The water subsided and the decree was fulfilled. 
The ark came to rest on Mount Judi and it was said: Gone are 
the wicked people.

11:45. Nooh called out to his Lord and said: O Lord, surely my son 
was one of my family, and surely Your promise is true and You 
are the most just of judges.

11:46. Allah said: O Nooh, he is not one of your family, for indeed 
he was unrighteous in his conduct. So do not ask of Me that 
of which you have no knowledge. I admonish you, lest you be 
among the ignorant.

11:47. Nooh said: O my Lord, I seek refuge with You lest I ask of You 
that of which 1 have no knowledge. Unless You forgive me and 
have mercy on me, 1 will be among the losers.

When Allah had drowned them and had saved Nooh and those 

who were with him,

0 0
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«[Then it was said: O earth, swallow up your water)? that came out 
of you and that which fell upon you. In other words, swallow up all 
the water that is on your surface

sky, cease [your rain]!)?They both obeyed the command of Allah; 
the earth swallowed up its water and the sky stopped sending down rain. 
^The water subsided)? that is, it was absorbed into the earth 
€[and the decree was fulfilled)? with the destruction of the disbelievers 
and the deliverance of the believers.

^The ark came to rest on Mount Judi)? that is, it settled on that 
well-known mountain, which is in the land of Mosul 
«fand it was said: Gone are the wicked people)? that is, after their 
destruction, they were followed by curses and imprecations.

^Nooh called out to his Lord and said: O Lord, surely my son was 
one of my family, and surely Your promise is true)? that is, You told 
me: (-[Take on board a pair from every species, and your family)? (11: 
40), and You will never break your promise to me.

Perhaps Nooh felt very sad for his son, and Allah had promised to 
save his family, so he thought that the promise included all of them, 
both those who believed and those who did not believe. Hence he 
called upon his Lord in this manner and referred the matter to the 
wisdom of Allah.

s(Allah said: O Nooh, he is not one o f your family)? whom I 
promised to save
f[for indeed he was unrighteous in his conduct)? that is, you are 
offering supplication for the salvation of a disbeliever who did not 
believe in Allah or His Messenger.
«[So do not ask of Me that of which you have no knowledge)? that is, 
that of which you do not know the outcome, whether it will be good 
or otherwise.
(•(I admonish you, lest you be among the ignorant)? that is, I give you 
this admonition so that you will be among those who attain perfection 
and will be saved from the attributes of the ignorant.
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Thereupon Nooh greatly regretted his words, and he said: my
Lord, 1 seek refuge with You lest I ask of You that of which 1 have 
no knowledge. Unless You forgive me and have mercy on me, 1 will 
be among the losers)?.

Forgiveness and mercy will save a person from being among the 
losers. This indicates that Nooh ( ^ k )  had no knowledge that asking 
his Lord to save his son was forbidden and was included in the words: 
({And do not plead with Me concerning those who did wrong, for 
they will surely be drowned)? (11:37). Rather the matter was not clear 
in his mind and he thought that his son was included in the words 
«{your family)?.

After it became clear to him that his son was among those for 
whom he was forbidden to offer supplication or plead.

11:48. It was said: O Nooh, disembark with safety granted by Us, and 
with blessings upon you and some of the communities [who will 
spring from] those who are with you. And there will be [other] 
communities whom We will allow to enjoy life for a while, then 
a painful punishment from Us will afflict them.

<-[It was said: O Nooh, disembark with safety granted by Us, and 
with blessings upon you and some o f the communities [who will 
spring from] those who are with you)? of humans and other species 
whom he had taken on board with him. Allah blessed them all, until 
they tilled all regions of the earth.
(•[And there will be [other] communities whom We will allow to enjoy 
life for a while)? on earth

o
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^then a painful punishment from Us will afflict them^ that is, the 
saving of these people will not prevent Us from sending punishment 
on those who disbelieve after that; We will send the punishment upon 
them, even if they enjoyed life for a little while, then they will be 
brought to account after that.

11:49. This is an account of the unseen [the distant past], which We 
reveal to you [O Muhammad]; neither you nor your people 
had any knowledge of it before this. So be patient, for the best 
outcome is for those who fear Allah.

Allah said to His Prophet Muhammad ( ^ ) ,  after telling him the 
story discussed above, which no one could have known except one 
whom He blessed with His message:
^This is an account of the unseen [the distant past], which We reveal to 
you [O Muhammad]; neither you nor your people had any knowledge 
of it before this^, so they cannot say that he knew it from before. So 
praise Allah and give thanks to Him, and be patient and steadfast in 
adhering to the true religion that you are following, and to the straight 
path, and be patient in calling people to Allah 
«[for the best outcome is for those who fear Allah}», those who guard 
against polytheism and all sins. For you will ultimately prevail over 
your people, as Nooh prevailed over his people.

0 0

0 A
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11:50. To ‘Ad We sent their brother Hood. He said: O my people, 
worship Allah; you have no god but He. You are but inventors 
of falsehood.

11:51. O my people, no reward do 1 ask of you for this; my reward is 
only with Him Who created me. Will you not then understand? 

11:52. O my people, seek the forgiveness of your Lord and repent to 
Him; He will send down upon you abundant rain from the sky, 
and will add strength to your strength. So do not turn away in sin.

«{To ‘ Adp they were a well-known tribe in the region of the sandy 
tracts (a l-a h q a f)  in the land of Yemen.
t-fWe sent their brother)? in lineage ejHoodp, so that they would be 
able to accept what he told them, as they knew that he was truthful. 
^He saidp to them: «fO my people, worship Allah; you have no god 
but He. You are but inventors of falsehood)) that is, he instructed 
them to worship Allah alone and he forbade them to continue with 
what they were doing of worshipping gods other than Allah. He told 
them that they had fabricated lies against Allah when they worshipped 
gods other than Him and regarded it as permissible to do so, and he 
explained to them that it was obligatory to worship Allah alone and 
that it was wrong to worship anything other than Him.

Then he told them that they had no reason not to submit to his 
message, as he said: «(0 my people, no reward do I ask of you for 
this)-) that is, payment from your wealth for what 1 am calling you to, 
lest you should say: This man wants to take our wealth. Rather 1 am 
calling you and teaching you for free.
«{my reward is only with Him Who created me. Will you not then 
understand)) what 1 am calling you to and that there is every reason 
for you to accept it, and there is no reason to reject it.
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«(0 my people, seek the forgiveness of your Lord)? for what you 
have done in the past
^and repent to Him)? sincerely, turning to Allah (■$%).

If you do that, ^He will send down upon you abundant rain from 
the sky)? that will make your land fertile and cause its produce to 
become abundant.
ffand will add strength to your strength)?, for they were the strongest 
of people, hence they said:

if.. .Who is more powerful than us?...)? (Fussilat 41: 15)

So he promised them that if they believed, Allah would add 
strength to their strength.
^So do not turn away in sin)? that is, do not turn away from your 
Lord in sin, too arrogant to worship Him and transgressing His limits.

11:53. They said: O Hood, you have not brought us any clear sign; we 
are not going to forsake our gods at your behest, nor will we 
believe in you.

11:54. We can only say that some of our gods have afflicted you with 
evil [madness]. He said: 1 call Allah to witness, and you too 
are my witnesses, that I disavow all those whom you ascribe 
as partners

o
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11:55. to Allah. So scheme against me, all of you, and give me no 
respite.

11:56. I put my trust in Allah, my Lord and your Lord. There is no 
living creature but He holds it [in His control] by its forelock. 
Verily my Lord is on a straight path.

11:57. If you turn away, still 1 have conveyed to you that with which 
I was sent to you. My Lord will cause other people to replace 
you, and not the least harm will you do to Him. For my Lord 
watches over all things.

^They said^, rejecting his words:
Hood, you have not brought us any clear sign^. If what they 

meant by a clear sign was the sign that they suggested, that was not 
necessary in order to prove the truth, for all that is required is for the 
Prophet to bring a sign that confirms the soundness of the message 
he brings. But if what they meant was that he had not brought any 
signs that testified to the soundness of what he was saying, then they 
were lying, for no Prophet came to his people but Allah sent at his 
hands signs that would usually be sufficient for people to believe.
If he had no sign except his calling them to devote their worship to 
Allah alone, with no partner or associate, and the command to do 
all good deeds and attain all good attitudes, and the prohibition on 
all blameworthy characteristics such as ascribing partners to Allah, 
committing obscenities and wrongdoing, and all kinds of objectionable 
matters, in addition to what Hood (§§50 himself had of attributes that 
could not be obtained except by the best and most sincere of people, 
that would have been sufficient evidence and proof of his sincerity.

Indeed those who possess reason and understanding will see that 
this sign is greater than mere extraordinary feats that some people 
may think are the only real miracles. One of the signs and proofs of  
Hood’s truthfulness is that he was one person, on his own, with no 
supporters or helpers, and he was shouting out, calling his people and
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proving them to be helpless, saying to them: ^1 put my trust in Allah, 
my Lord and your Lord^ (11: 56), <$I call Allah to witness, and you 
too are my witnesses, that I disavow all those whom you ascribe as 
partners to Allah. So scheme against me, all of you, and give me no 
respite)? (11: 54-55). They were the enemies who had the upper hand, 
and they wanted to extinguish what he had of light by any possible 
means, but he did not care about them and paid them no heed, for 
they were helpless and were unable to do him any harm. In that there 
are signs for people who understand.

Their words ^we are not going to forsake our gods at your behest)? 
(11:53) mean: we will not give up worshipping our gods just because 
of what you said, for which there is no proof -  or so they claimed 
«fnor will we believe in you)?. They were telling their Prophet Hood 
(i§50 to give up all hope of them ever believing, and that they would 
continue to wander blindly in their disbelief.

«f\Ve can only say^ concerning you «fthat some of our gods have 
afflicted you with evil [madness])? that is, they have afflicted you 
with insanity, so you have started to murmur things that cannot be 
understood. Glory be to the One Who put a seal on the hearts of the 
evildoers, who regarded the most truthful of people, who brought 
the truest of truth, as being of such a lowly status, and any wise man 
would refrain from repeating what they said about him, were it not 
that Allah has told us about it in His Book.

Hence Hood ( ^ )  explained to them that he was very confident 
that no harm would reach him from them or from their gods, as he 
said: «(I call Allah to witness, and you too are my witnesses, that I 
disavow all those whom you ascribe as partners to Allah. So scheme 
against me, all of you^ that is, try -  all of you -  to do me harm by all 
possible means at your disposal 
^and give me no respite)).

«(I put my trust in Allah^ that is, I rely in all of my affairs on Allah
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t(my Lord and your Lord)* that is, He is the Creator of all, and is in 
control of us and you, and it is He Who takes care of us.

^There is no living creature but He holds it [in His control] by its 
forelock)* so it cannot move or halt except by His leave. If all of you 
came together to harm me, but Allah did not give you power over me, 
you would not be able to do that; if He did give you power, it would 
be for some good reason known to Him.
«(Verily my Lord is on a straight path^ that is, He is just, fair, wise 
and praiseworthy in all that He decrees of laws and commands, and 
in His requital, reward and punishment. His deeds do not go beyond 
that straight path, for which He is to be praised.

«|If you turn away)* from what I am calling you to 
sfstill I have conveyed to you that with which I was sent to you)*, after 
which I have no further responsibility towards you.
*[My Lord will cause other people to replace you)* who will worship 
Him and not ascribe any partner to Him
€(and not the least harm will you do to Him)* because your harm will 
only backfire on you, for the sins of the disobedient do not harm Him, 
just as the obedience of the obedient does not benefit Him.

«[ Whoever does righteous deeds, it is to his own benefit and whoever 
does evil deeds, it is to his own detriment... )* (Fussilat 41: 46)

^For my Lord watches over all things)*.

0
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11:58. When Our command came, We saved Hood and those who 
believed with him, by Our mercy; We saved them from a harsh 
punishment.

11:59. Such were the people of ‘Ad; they rejected the signs of their 
Lord, disobeyed His Messengers and followed the command 
of every obstinate tyrant.

11:60. They were overtaken by a curse in this world, and [they will be 
cursed] on the Day of Resurrection. Verily, ‘Ad disbelieved in 
their Lord. So away with ‘Ad, the people of Hood!

^ When Our command came)-) that is, Our punishment, by sending 
the devastating wind, that:

^ . . . spared nothing it came upon, but it reduced it to ruin and decay.)? 
(adh-Dhariyat 51: 42)

^We saved Hood and those who believed with him, by Our mercy; 
We saved them from a harsh punishment)? that is, a great and severe 
punishment that Allah sent upon ‘Ad, and when morning came there 
was nothing to be seen besides their ruined dwellings (cf. 46: 25).

f(Such were the people o f ‘Ad)? upon whom Allah sent that 
punishment because of their wrongdoing, for they ^rejected the signs 
of their Lord)?, when they said to Hood: ^you have not brought us 
any clear sign)? (11: 53). Thus it became clear that they were certain 
of his call, but they stubbornly denied it
«jdisobeyed His Messengers)? because whoever disobeys one 
Messenger has disobeyed all of the Messengers, for their call is one 
«{and followed the command of every obstinate tyrant)? who persecuted 
the slaves of Allah and persisted in rejecting the signs of Allah. So 
they disobeyed everyone who sincerely cared about them, but they 
followed every insincere one who wanted to bring them doom. No 
wonder Allah destroyed them.

f[They were overtaken by a curse in this world)? in every time 
and generation, for there will be mention of their evil news and ugly 
deeds, and they will be condemned
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^and [they will be cursed] on the Day of Resurrection^ too.

«[Verily, ‘Ad disbelieved in their Lord)? that is, they denied the One 
Who created them, granted them provision and took care of them. 
«[So away with ‘Ad, the people of Hood!^ That is, may Allah send 
them far away from all that is good and bring them nearer all that 
is evil.

11:61. To Thamood, We sent their brother Salih. He said: O my people, 
worship Allah; you have no god but He. It is He Who created 
you from the earth and caused you to dwell therein. So seek 
His forgiveness and repent to Him, for verily my Lord is Ever 
Near, Responsive.

11:62. They said: O Salih, great were the hopes we placed in you 
before this. Do you [now] forbid us to worship that which our 
forefathers worshipped? Indeed we are in grave doubt about 
that to which you are calling us.

<|To Thamood)» they were the second ‘Ad, the well-known tribe 
who dwelled in al-Hijr (the Rocky Tract) and the Valley of al-Qura. 
($We sent their brother)? in lineage «[Salih)?, the slave of Allah and 
His Messenger, who called them to worship Allah alone.
^He said: O my people, worship Allah)? and affirm His oneness, and 
devote your worship sincerely to Him alone 
^you have no god but He)? among the inhabitants of either the heavens 
or the earth.

O o
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«flt is He Who created you from the earth and caused you to dwell 
therein)*, and He bestowed blessings upon you, both visible and 
hidden, and gave you the means to establish yourselves on earth, 
build structures, plant trees and crops, farm it however you wished, 
benefit from it in different ways and make use of its resources. As He 
has no partner in all of that, do not ascribe partners to Him in worship.

^So seek His forgiveness)* for what you have committed of  
disbelief, ascription of partners to Him and sin, and give up these 
deeds
«fand repent to Him)* that is, turn back to Him by repenting sincerely 
^for verily my Lord is Ever Near, Responsive)* that is, He is near to the 
one who calls upon Him and asks of Him, or who offers supplication 
as an act of worship; He responds by giving him what he asks for, 
and accepting his worship and granting him the best of rewards for it.

It should be understood that Allah’s nearness is o f two types: 
general and specific. In general terms, He is near to all people by His 
knowledge. This is what is referred to in the verse in which He says: 

«(...We are closer to him than his jugular vein.)* (Qaf50: 16)

In specific terms, He is close to those who worship Him, ask of  
Him and love Him. This is what is mentioned in the verse 

. . .Prostrate [in prayer] and draw near [to Allah].)* (al-‘Alaq 96. 19)

-  in the verse under discussion here, and in the verse

^When My slaves ask you concerning Me, I am indeed close [to them]; 
I answer the call of the caller when he calls on M e...)* (al-Baqarah 
2: 186)

This type of closeness leads to the bestowal o f Allah’s mercy, 
His response to their supplications and His fulfilment of their hopes. 
Hence He mentions His name the ^Ever Near)* alongside His name 
the ^Responsive^.

When their Prophet Salih instructed them and encouraged them 
to be devoted to Allah alone, they rejected his call and responded in 
the worst manner.
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£|They said: O Salih, great were the hopes we placed in you before 
this)? that is, we had hoped that you would be wise and bring benefit 
to us. This testimony on their part in favour of their Prophet indicates 
that they still acknowledged his good attitude and noble character, 
and that he was one of the best of his people. But when he brought 
this message to them, that was not in accordance with their corrupt 
whims and desires, they said these words, the implication of which 
was: you were good and perfect, but now you have disappointed us 
and you have reached the point where nothing good is to be expected 
from you.

The problem was, as they said: tfDo you [now] forbid us to worship 
that which our forefathers worshipped?^ This was the main factor 
that undermined Salih’s character in their view: how could he cast 
aspersions on their rationality and that of their misguided fathers? 
How could he tell them not to worship that which could neither bring 
benefit nor ward off harm nor avail them anything, that was made of  
stone, wood and the like?

And he instructed them to devote their worship only to Allah their 
Lord, Who never stopped bestowing blessings upon them and granting 
them favours; they had no blessing but it was from Him and none 
warded off harm from them except Him.

«(Indeed we are in grave doubt about that to which you are calling 
us'p that is, we are still doubtful and suspicious about that to which 
you are calling us. According to them, if they knew it was sound they 
would have followed it. But this was a lie, so Salih pointed out that 
they were lying:
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11:63. He said: O my people, what do you think, if I am relying on 
clear proof from my Lord, and He has bestowed on me mercy 
from Himself -  then who would protect me from Allah, if I 
were to disobey Him? What you are offering me is no more 
than perdition.

11:64. O my people, this is the she-camel of Allah, a sign unto you. 
So leave her to graze in the land of Allah, and do not harm her 
in any way, or else an imminent punishment will overtake you.

11:65. But they hamstrung her, so he said: Enjoy life in your worldly 
abodes for [another] three days. This is a promise that will not 
be belied.

^He said: O my people, what do you think, if I am relying on clear 
proof from my Lord]* that is, evidence and certainty 
«fand He has bestowed on me mercy from Himself]* that is, He has 
blessed me with His message and revelation, so should I follow you 
in the path you are on and to which you are calling me?
^then who would protect me from Allah, if 1 were to disobey Him? 
What you are offering me is no more than perdition)* that is, loss, 
doom and harm.

«[0 my people, this is the she-camel of Allah, a sign unto you)* she 
had a day to drink from the well, then all of them could drink from 
her udder, and they had a day to drink at the well.
«(So leave her to graze in the land o f Allah)* that is, you are not 
responsible for her maintenance and feeding 
^and do not harm her in any way)* that is, by hamstringing her 
«(or else an imminent punishment will overtake you)*.
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efBut they hamstrung her, so he said]* that is, Salih said to them: 
^Enjoy life in your worldly abodes for [another] three days. This is a 
promise that will not be belied]*; rather it will inevitably come to pass.

11:66. When Our command came, We saved Salih and those who 
believed with him, by Our mercy, and [saved them] from the 
disgrace of that day. Verily your Lord is the Strong, the Almighty. 

11:67. The blast overtook the wrongdoers, and morning found them 
lying lifeless in their homes,

11:68. as if they had never lived there. Verily Thamood disbelieved in 
their Lord. So away with Thamood!

«[When Our command came]*, that the punishment was to befall 
them
t[We saved Salih and those who believed with him, by Our mercy, 
and [saved them] from the disgrace of that day]* that is, We saved 
them from the punishment, disgrace and shame. 
f[Verily your Lord is the Strong, the Almighty]* by His might and 
power, He destroyed the evildoing nations and saved their Messengers 

and their followers.

^The blast overtook the wrongdoers]*; it was a mighty blast that 

caused their hearts to stop
^and morning found them lying lifeless in their homes]* that is, 

immobile and not moving.

0
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<Sfas if they had never lived there^ that is, when the punishment 
came to them, it was as if they had never enjoyed life in their homes 
and had never known any good times, for all delight left them and 
they were overtaken by the eternal punishment that will never end, 
and it is as if it had always been with them.

^Verily Thamood disbelieved in their Lord)? that is, they denied 
Him after the clear signs came to them
<$So away with Thamood!)» How doomed and humiliated they were. 
We seek refuge with Allah from punishment and disgrace in this 
world.

11:69. Our messengers [angels] came to Ibraheem with glad tidings. 
They bade him peace; he answered: [And upon you be] peace. 
And he hastened to bring them a roasted calf.

11:70. But when he saw that their hands did not reach out towards it, 
he had misgivings about them and conceived a fear of them. 
They said: Fear not; we have been sent to the people of Loot.

11:71. His wife, who was standing nearby, laughed. Then We gave her 
the glad tidings of Is-haq and, after Is-haq, ofYa'qoob.

11 \12. She said: Alas for me! How can I bear a child when 1 am an old 
woman, and this husband of mine is an old man? That would 
be a strange thing indeed!
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11:73. They said: Do you marvel at the decree of Allah? May the 
mercy and blessings of Allah be upon you, O members of this 
household.13 Verily He is Praiseworthy, Glorious.

^Our messengers [angels] came to Ibraheem#, the close friend 
(K h a lee l)  of Allah
^with glad tidings# that is, with the glad tidings o f a son. When 
Allah sent them to destroy the people of Loot, He instructed them 
to pass by Ibraheem and give him the glad tidings of Is-haq. When 
they entered upon him, ^They bade him peace; he answered: [And 
upon you be] peace# that is, they greeted him and he returned the 
greeting.

This indicates that it is prescribed to give the greeting of salam; 
this has been the case since the time of Ibraheem. The greeting should 
be given before speaking, and the response should be better than the 
initial greeting.

^And he# namely Ibraheem ^hastened to bring them a roasted 
calf# that is, he rushed to his house and prepared for his guests a fat 
calf that was roasted on hot stones. He brought it to them and said to 
them: Will you not eat?

«(But when he saw that their hands did not reach out towards it# 
that is, towards that food
*(he had misgivings about them and conceived a fear of them# and 
he thought that they had come to him for some evil purpose and with 
the intent of doing him some harm. That was before he found out who 
they were and why they had come.

^They said: Fear not; we have been sent to the people of Loot# 
that is, we are messengers from Allah; Allah has sent us to destroy 
the people of Loot.

13 ^members o f  this household# refers to the family o f  Ibraheem.
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11:74. When Ibraheem’s fear had subsided, and the glad tidings 
had reached him, he began to plead with Us for the people 
of Loot.

11:75. Verily Ibraheem was forbearing, humble in supplication, 
penitent.

11:76. O Ibraheem, cease your pleading, for verily the decree of your 
Lord has gone forth; verily there is coming to them a punishment 
that cannot be averted.

^When Ibraheem’s fear}? o f his guests ^had subsided, and the 
glad tidings had reached him}? of a child, he began to argue with the 
messengers about the destruction of the people of Loot, and he said 
to them:

.. .But Loot is there! They said: We know full well who is there. We 
will surely save him and his family, except his wife...}? (al-'Ankaboot 
29: 32)

^Verily Ibraheem was forbearing}? that is, he had a good attitude 
and was patient and big-hearted; he did not get angry with the 
ignorance of the ignorant
«fhumble in supplication}? that is, he would humbly beseech Allah 
at all times
^penitent}? that is, he constantly turned back to Allah by knowing 
Him and loving Him, and by turning to Him and turning away from 
all others but Him. Hence he argued on behalf of those whom Allah 
decreed were to be destroyed.

So it was said to him: «fO Ibraheem, cease your pleading}? and 
arguing
^for verily the decree of your Lord has gone forth}? that they are to 
be destroyed
^verily there is coming to them a punishment that cannot be averted}?, 
so there is no point in arguing.
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11 \11. When Our messengers came to Loot, he was perturbed by their 
coming and felt troubled on their account, and he said: This is 
a distressing day.

11:78. His people came running towards him, for they had long been 
accustomed to evil practices. He said: O my people, here are 
my daughters; they are purer for you.14 Fear Allah and do not 
put me to shame by wronging my guests. Is there not among 
you even one right-minded man?

11.19. They said: You know that we have no need of your daughters. 
You know very well what we want!

11:80. Loot said: Would that I had the strength to stop you or that I 
could have recourse to some powerful support.

11:81. [The angels] said: O Loot, we are messengers of your Lord; they 
will never be able to harm you. So depart with your family in 
the dead of night -  and let none of you look back -  except your 
wife; she will suffer the same fate as the others. Verily their 
appointed time is the morning; is not the morning nigh?

14 What is meant by «|my daughters]* is ‘the daughters of my nation’. Loot 
was urging his people to give up their immoral ways and marry women 
in a lawful and pure manner.
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{(When our messengers)? who had left Ibraheem 
{(came to Loot, he was perturbed by their coming)-) that is, he was 
distressed by their coming
t-(and felt troubled on their account, and he said: This is a distressing 
day)) that is, he was very upset and worried, because he knew that his 
people would not leave them alone, for they had come in the form of 
beardless young men of the utmost physical perfection and beauty, 
and what crossed his mind indeed happened.

^His people came running towards him)) that is, they came rushing, 
wanting to commit with his guests the evil deeds that they were 
accustomed to. Hence Allah says: ^for they had long been accustomed 
to evil practices)) that is, immoral deeds that no one in the world had 
ever committed before them.

c-(He said: O my people, here are my daughters; they are purer 
for you)) than my guests. This is like the case when Sulayman (^ L )  
suggested to the two women that he should cut in half the child over 
whom they were disputing, in order to find out the truth, because he 
knew that his daughters were well protected from them and that they 
had no right to them; rather his greater aim was to ward off these 
grave immoral acts.
{•(Fear Allah and do not put me to shame by wronging my guests)) that 
is, you should either pay attention to fearing Allah, or you should be 
kind to me with regard to my guests, and not disgrace me before them. 
{(Is there not among you even one right-minded man)) who will tell 
you not to do this and rebuke you? This indicates that they were 
completely devoid of goodness and dignity.

«(They said)) to him:
{•(You know that we have no need of your daughters. You know very 
well what we want!)) That is, we only want men and we have no 
desire for women.
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Hence Loot ($§50 grew even more anxious, and said: ff Would that 
1 had the strength to stop you or that I could have recourse to some 
powerful support}? such as a powerful tribe who could stop you.

This was with regard to tangible means, otherwise he was turning 
to the strongest and most powerful support, namely Allah, Whose 
might none can resist.

Hence when the matter reached an impasse and his distress became 
very great, ^[The angels] said: O Loot, we are messengers of your 
Lord^ that is, they told him who they were, in order to reassure him 
^they will never be able to harm you}?. Then Jibreel moved his wing 
and put out their eyes, and they began to threaten Loot about the 
coming o f the morning, so the angels instructed Loot to take his 
family and depart at night:
«}So depart with your family in the dead of night}? that is, in the middle 
of the night, long before dawn, so that they could get far away from 
their city.
«(and let none of you look back}? that is, hasten to leave and let your 
main concern be salvation from the punishment; do not turn round 
to look behind you.
^except your wife; she will suffer the same fate^ that is, punishment 
«fas the others}?, because she was a partner with her people in their 
sin; she would tell them about the guests of Loot if guests came to 
stay with him.
^Verily their appointed time is the morning}? -  it is as if Loot wanted 
to hasten it, so it was said to him: ^is not the morning nigh?^

O $
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11:82. When Our command came, We turned [the cities] upside down 
and let loose upon them a shower of stones of baked clay, one 
after another

11:83. specifically marked, and kept with your Lord; nor are they ever 
far from the evildoers.

^When Our command earned that the punishment was to be sent 

upon them,
*(We turned [the cities] upside down and let loose upon them a shower
of stones of baked clay^ that is, stones of very hot fire.
s(one after another)?, targeting those who ran away from the cities.

^specifically marked^ that is, they bore the mark of punishment 
and wrath
*(and kept with your Lord; nor are they ever far from the evildoers]? 
who emulate the deeds of the people of Loot, so let the people beware 
of doing the same deeds lest the same fate befall them.

11:84. To Madyan We sent their brother Shu‘ayb. He said: O my people, 
worship Allah; you have no god but He. And do not give short 
measure or weight. I see you are prospering, but 1 fear for you 
the punishment of an overwhelming day.

0 0
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11:85. O my people, give full measure and weight fairly, and do not 
undermine people’s rights and dues, and do not strive to spread 
mischief in the land.

11:86. And that which is left from the provision of Allah [after giving 
people their dues] is better for you, if you but believe, but I am 
not your keeper.

{(To Madyanp they were a well-known tribe who lived in Madyan, 
in southern Palestine
^We sent their brother]) in lineage <S(Shu‘ayb^ because they knew 
him and could learn from him.

«(He said^ to them: my people, worship Allah; you have no
god but He)), that is, devote your worship to Him alone. They used 
to ascribe partners to Allah and, in addition to their polytheism, they 
used to give short measure and weight. Hence he told them not to do 
that, as he said:
^And do not give short measure or weight)); rather be fair and give 
full measure and weight.
^1 see you are prospering)) that is, I see that you are enjoying many 
blessings, good health, abundant wealth and children, so give thanks 
to Allah for what He has given you, and do not be ungrateful for the 
blessings of Allah, lest they be taken away from you.
^but I fear for you the punishment of an overwhelming day)) that is, 
a punishment that will overwhelm you, and none of you will survive.

my people, give full measure and weight fairly)) that is, be 
fair as you would like to be given fairly,
^and do not undermine people’s rights and dues)) that is, do not reduce 
people’s property, stealing it by giving short measure and weight, 
^and do not strive to spread mischief in the land)) for persisting in sin 
spoils one’s religious commitment, beliefs and interests, both spiritual 
and worldly, and it leads to destruction of crops and livestock.
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And that which is left from the provision of Allah [after giving 
people their dues] is better for you)? that is, what Allah leaves of 
provision for you, and what is yours, will suffice you, and you should 
not have hopes of acquiring something that you do not need when it 
is very harmful to you.
«(if you but believe)? then do as faith requires 
«(but I am not your keeper)? that is, I am not keeping a record of your 
deeds and I am not responsible for them; rather the one who is keeping 
a record of that is Allah, may He be exalted; as for me, 1 only convey 
to you the message with which I have been sent.

11:87. They said: O Shu'ayb, does your prayer teach you that we should 
forsake that which our forefathers worshipped, or that we should 
not do as we please with our wealth? Are you not [supposed to 
be] the forbearing and right-minded one?

efThey said: O Shu‘ayb, does your prayer teach you that we should 
forsake that which our forefathers worshipped)? that is, they said 
this by way of mocking their Prophet and showing that there was no 
chance that they would respond to his call.

What their words meant was: there is nothing that has made you 
forbid us to do what we want with our wealth except that you pray 
to Allah and worship Him; if that is the case, should we then give up 
what our forefathers used to worship, on the basis of words for which 
there is no evidence except that it suits you? How can we follow you 
and give up the ways of our forefathers, who were people of wisdom 
and reason?
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Similarly, what you say does not mean that we should not do with 
our wealth what you suggest to us of giving full weight and measure 
and giving others their dues from it. Rather we will continue to do 
whatever we please with it, because it is our wealth and you have no 
rights over it.

Hence they said by way of mockery: Are you not [supposed to 
be] the forbearing and right-minded one?^ That is, are you the one 
who is supposed to be forbearing and dignified in character, and right 
minded in your attitude, so that you do not say anything but what is 
wise and you do not enjoin anything except what is wise, and you 
do not forbid anything but what is wrong? In other words, what they 
meant was: you are not like that.

What they meant was to suggest that he had the opposite of these 
two noble characteristics, and that he was foolish and wrong. In other 
words: how can you be the forbearing and right-minded one, and our 
forefathers be the ones who were foolish and wrong?

They said that by way of mocking him and meaning the opposite of 
what they said, but he was not as they thought he was. Rather he was 
as they said: his prayer did teach him that he should tell them not to 
worship that which their misguided forefathers had worshipped, and 
not to do whatever they pleased with that wealth, for prayer restrains 
one from shameful and evil acts, and what acts can be more shameful 
and evil than worshipping something other than Allah, withholding 
people’s dues, or stealing by giving short weight and measure? 
Shu’ayb (5i50 was indeed the forbearing and right-minded one.
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11:88. He said: O my people, what do you think, if I am relying on 
clear proof from my Lord, and He has bestowed on me goodly 
provision from Himself? I do not want to do that which 1 am 
forbidding you to do; 1 only want to put things right to the best 
of my ability. My success depends on Allah alone; in Him I put 
my trust and to Him I turn.

{(He)) that is, Shu‘ayb said to them: ^what do you think, if I am 
relying on clear proof from my Lord)) that is, if I am certain and sure 
of the validity of the message 1 have brought 
{(and He has bestowed on me goodly provision from Himself)) that 
is, Allah has given me different types of wealth, and {(I do not want 
to do that which I am forbidding you to do)); I do not want to forbid 
you to give short measure and weight, and then do it myself, so that 
you may become suspicious of me concerning that. Rather if I tell 
you not to do something, I will be the first to refrain from doing it.

{(I only want to put things right to the best of my ability)) that is, 1 
have no other aim except that your affairs should be set right and you 
should attain that which will benefit you; 1 have no personal aims of 
my own and 1 am trying my best for you.

Because what he said could have been taken as a form of self- 
praise, he balanced it by saying: {(My success depends on Allah alone)) 
that is, whatever I succeed in of doing good and whatever I manage 
to keep away from of evil is only by the help of Allah (4s) and not 
by my own strength and power.
{(in Him 1 put my trust)) that is, I rely on Him in all my affairs and I 
am certain that He will suffice me
{(and to Him I turn)) in doing what He has enjoined upon me of 
various acts of worship, and in growing close to Him by means of 
all kinds of good deeds.

Based on these two things, a person’s well-being will be sound: 
seeking the help of his Lord and turning to Him, as Allah (4s) says: 
{(So worship Him [alone] and put your trust in Him)) (11: 123) and:
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dYou [alone] we worship, and You [alone] we ask for help.p (al-Fatihah 
1:5)

11:89. O my people, do not let your enmity towards me cause you to 
sin, lest there befall you the like of that which befell the people 
of Nooh, the people of Hood or the people of Salih; nor are the 
people of Loot so distant from you.

my people, do not let your enmity towards me cause you to 
sin^ that is, do not let your differing with me and your resentment 
towards me prompt you to sin,
«[lest there befall you^ a punishment
^the like of that which befell the people of Nooh, the people of Hood 
or the people of Salih; nor are the people of Loot so distant from you^ 
in place or time.

11:90. Seek the forgiveness of your Lord and repent to Him. Verily my 
Lord is Most Merciful, Most Loving.

«[Seek the forgiveness of your Lordp for what you have committed 
of sins
^and repent to Himb in the future, for the rest of your life, repenting 
sincerely and turning to Him by obeying Him and not going against 
His commands.
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((Verily my Lord is Most Merciful, Most Loving)? to the one who 
repents and turns to Him; He has mercy upon him and forgives him, 
and He accepts his repentance and loves him. What is meant by the 
divine name the Most Loving is that He loves His believing slaves 
and they love Him.

11:91. They said: O Shu'ayb, we do not understand much of what you 
say. Indeed, we see how weak you are among us. Were it not for 
your family, we would have stoned you, for you have no great 
standing among us.

(•(They said: O Shu'ayb, we do not understand much of what you 
say)? that is, they showed resentment towards his advice and his 
exhortations, so they said: ((we do not understand much of what you 
say)?. That was because o f their resentment and aversion towards 
what he said.
((Indeed, we see how weak you are among us)? that is, you are weak 
in yourself and not one of the leaders or prominent figures; rather 
you are one of those of low standing.
((Were it not for your family)? that is, your tribe 
((we would have stoned you, for you have no great standing among 
us)? that is, you are not held in any esteem among us and we have no 
respect for you; rather we respect your tribe by leaving you alone.



Soorah Hood (92-93) |  319

11:92. He said: O my people, do you hold my family in greater esteem 
than Allah, whilst you have cast Him away behind your backs? 
Verily my Lord has full knowledge of all that you do.

11:93. O my people, carry on as you are, and so will I. You will come 
to know who will receive a punishment that will disgrace 
him, and who is a liar. Wait; verily, I too am waiting with 
you.

^He said)? to them in a kind manner, seeking to soften their hearts: 
my people, do you hold my family in greater esteem than Allah 

that is, how can you be gentle with me because of my family, yet you 
are not gentle with me for the sake of Allah, so you hold my family 
in greater esteem than Allah?
^whilst you have cast Him away behind your backs^ that is, you have 
thrown the command of Allah behind your backs and you do not pay 
any attention to it or fear Him
^Verily my Lord has full knowledge of all that you do^ and not even 
an atom’s weight of your deeds is hidden from Him on earth or in 
heaven. He will requite you in full for what you have done.

When he grew tired and felt that he was not achieving any results 
with them, he said: my people, carry on as you are, and so will
I. You will come to know who will receive a punishment that will 
disgrace himp and he will suffer an eternal punishment 
€fand who is a liar^ me or you? And they did indeed come to know 
that when the punishment befell them.
^Wait^ and see what will happen to me
^1 too am waiting with you^ to see what will happen to you.
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11:94. When Our command came, We saved Shu‘ayb and those who 
believed with him, by Our mercy. But the blast overtook the 
wrongdoers, and morning found them lying lifeless in their 
homes,

11:95. as if they had never lived there. Away with Madyan just like 
Thamood!

«(When Our command came)? to destroy the people of Shu‘ayb 
^We saved Shu‘avb and those who believed with him, by Our mercy. 
But the blast overtook the wrongdoers, and morning found them 
lying lifeless in their homes)?; no sound was heard from them and 
no movement was seen.

^as if they had never lived there)? that is, it was as if they had 
never resided in their homes and had never enjoyed anything there 
until the punishment came to them.
^Away with Madyan)? as Allah destroyed them and disgraced them 
4just like Thamood)? that is, these two tribes shared a common fate 
of doom and destruction.

Shu‘ayb (£ § 0  was called the eloquent speaker among the Prophets, 
because of the eloquent way in which he discussed with his people. 
We learn many lessons from his story, including the following:

• Just as the disbelievers may be accountable and may be addressed 
with the fundamentals of Islam, they are also addressed with 
the laws and minor issues thereof. Shu'ayb called his people to 
affirm the oneness of Allah and to give full weight and measure, 
and the warning of punishment was connected to both issues.
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• Giving short weight and measure is a major sin and there is the 
fear of punishment in this world for the one who does that. This 
action comes under the heading of stealing people’s wealth. 
If stealing from them by giving short weight and measure is 
subject to this warning, then stealing from them by way of 
compulsion and force is even more emphatically prohibited.

• Requital matches the nature of the deed, so the one who gives 
short measure to people, seeking to increase his own wealth, 
will be punished with the opposite o f that, and it will be a 
cause of blessing being taken away from his provision, because 
Shu‘ayb said: ^1 see you are prospering)? (11:84), that is: so do 
not be the cause of that prosperity being taken away from you 
because of your deeds.

• The individual should be content with what Allah has given 
him; he should be content with that which is permissible and 
with permissible earnings, so that he has no need of that which 
is prohibited or of prohibited earnings. That is better for him, 
because Allah says: (f And that which is left from the provision 
of Allah [after giving people their dues] is better for you)? (11: 
86). Being content with that which is permissible will lead 
to blessing and increased provision, such as is not found if 
one persists in prohibited means of earning, which leads to 
diminishing of provision and the opposite of blessing.

• Being honest in weight and measure is one of the results of faith, 
because Shu‘ayb connected that to faith. This indicates that if 
there are no righteous deeds, then faith is lacking or absent.

• Prayer had always been prescribed for the earlier Prophets, and 
it is one of the best of good deeds, to the extent that its virtue is 
also recognised by the disbelievers and they give it precedence 
over other deeds. Prayer restrains people from loathsome deeds 
and from all that is evil (cf. 29:45), and it is the measure of faith 
and religious observance. So establishing it in the proper manner
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completes a person’s well-being, but if it is not established 
properly, it undermines his religious well-being.
If Allah bestows wealth upon a person -  even though Allah has 
put it under his control -  that does not mean that he may do 
whatever he wishes with it, for it is a trust that has been given 
to him and he must do what Allah has enjoined upon him with 
regard to it, by paying what is due from it and refraining from 
ways of earning that Allah and His Messenger have prohibited. 
It is not as the disbelievers and others of their ilk claim, that their 
wealth is theirs to do with as they wish, regardless of whether 
or not it is in accordance with the rulings of Allah.
Part of perfecting one’s efforts in calling people to Allah is 
being the first to do whatever one is enjoining others to do and 
being the first to refrain from whatever one is forbidding them 
to do, as Shu’ayb said: «jl do not want to do that which I am 
forbidding you to do^ (11:88) and as Allah (4g) says elsewhere: 
«fO you who believe, why do you say that which you do not 
do? It is most loathsome to Allah that you say that which you 
do not do. j* (as-Saff 61: 2-3)
The role, way and character of the Messengers was to put things 
right to the best of their ability. Hence part of the message is to 
put things right and perfect them, or to achieve as much of that 
as possible, and to ward off and reduce evils, giving precedence 
to public interests over private interests.
The aim of putting things right is so that people’s affairs will 
be put in order and their religious and worldly interests will 
be sound.
If a person does whatever he can to put things right, he is not 
to be blamed or criticised for not doing what he is not able to 
do. The individual should put right whatever he can in himself 
and in others, to the best of his ability.
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The individual should not rely on his own devices, not even for 
the blink of an eye; rather he should always seek the help of 
his Lord, rely on Him and ask Him for guidance and strength. 
Whatever success comes to him, he should attribute it to his 
Lord, Who granted it to him, and he should not indulge in self-
admiration, because o f the words o f Shu‘ayb: «(My success 
depends on Allah alone; in Him I put my trust and to Him I 
turn)? (11: 88).
The stories of warnings of punishment and what happened to 
the earlier generations should be remembered, and these stories, 
which tell of the punishments that befell the evildoers, should 
be mentioned in the context of exhortation and admonition. 
We should also mention the honours that Allah bestowed upon 
those who feared Him when encouraging and urging people to 
fear Allah.
Just as Allah forgives and pardons one who repents from sin, He 
also loves him. No attention should be paid to anyone who says 
that if a person repents, it is sufficient that he is forgiven and 
pardoned, but divine love is not re-established, because Allah 
(4g) says: s(Seek the forgiveness of your Lord and repent to 
Him. Verily my Lord is Most Merciful, Most Loving)? (11: 90). 
Allah protects the believers by many means, some of which 
they may be aware of and others they may know nothing of. 
He may protect them by means of their tribe or their fellow 
countrymen who are disbelievers, as Allah protected Shu’ayb 
from the stoning of his people by means of his family. There 
is nothing wrong with benefiting from these ties, by means of 
which Islam and Muslims may be protected; indeed that may 
be a must, because putting things right is required to the extent 
of one’s ability and what is possible.
Based on that, if Muslims who live under the rule of disbelievers 
work with others to change the system in a particular country
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to one that is democratic, which will enable individuals and 
peoples to attain their religious and worldly rights, that is 
better than surrendering to a political system in which the state 
deprives them of their religious and worldly rights and tries to 
ignore them completely, and in which they will be no more than 
workers and servants.
Yes, if it is possible for the Muslims to be in power and be the 
rulers, that is what should be the case. But if that is not possible, 
then the other scenario (establishing a democratic system), in 
which there can be protection of religious and worldly affairs, 
should be given precedence. And Allah knows best.

11:96. And We sent Moosa with Our clear signs and compelling proofs

11:97. To Pharaoh and his chiefs. But they followed Pharaoh’s orders, 
and Pharaoh’s orders were misguided.

11:98. He will go ahead of his people on the Day of Resurrection and 
lead them into the fire; how wretched is the place to which they 
will be led!

11:99. They were overtaken by a curse in this world, and [they will be 
cursed] on the Day of Resurrection; how wretched is the gift to 
be given!

o 0
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11:100. These are some of the accounts of the cities which We relate to 
you [O Muhammad]; of them, some are still standing and some 
have been mown down.

11:101. We did not wrong them; rather they wronged themselves. Their 
gods, on whom they called besides Allah, availed them nothing 
when the command of your Lord came; in fact, they only added 
to their ruin.

^And We sent Moosa)? ibn Tmran 
^with Our clear signs^ that pointed to the truth of the message he 
brought, such as his staff, his hand and other signs that Allah caused 
to occur at the hands of Moosa ( 0 1).
^and compelling proofs)? that is, evidence that was as clear as day

^To Pharaoh and his chiefs)? that is, the nobles o f his people, 
because they were the ones who were followed; other people would 
follow their lead. But they did not submit to the signs that Moosa 
brought, which he showed to them as has been explained above in 
Soorat al-A‘raf.
^But they followed Pharaoh’s orders, and Pharaoh’s orders were 
misguided)? -  he did not enjoin anything but that which was purely 
harmful, so it is no wonder that when his people followed him, 
Pharaoh led them to doom and destruction.

^He will go ahead of his people on the Day of Resurrection and 
lead them into the fire; how wretched is the place to which they will 
be led!p.

«(They were overtaken by a curse in this world, and [they will be 
cursed] on the Day of Resurrection)? that is, they are cursed by Allah 
and His angels and by all of humankind in this world and the hereafter, 
^how wretched is the gift to be given!)? That is, how wretched is all 
that they will receive, as the punishment of Allah and the curses of 
this world and the hereafter come upon them one after another.
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Having mentioned the stories o f these nations with their 
Messengers, Allah (4s) then says to His Messenger (-(These 
are some o f the accounts of the cities which We relate to you [O 
Muhammad])? so that you may give warning and that may be a sign 
o f the soundness of your message, and an exhortation and reminder 
to the believers
(•(of them, some are still standing)? and have not been destroyed; 
rather the ruins of their abodes remain to tell something about them 
t(and some have been mown down)? that is, their dwellings have been 
destroyed and vanished utterly, leaving no trace of them.

(•(We did not wrong them)? by sending various punishments upon 
them
(•(rather they wronged themselves)? by ascribing partners to Allah and 
stubbornly disbelieving.

{(Their gods, on whom they called besides Allah, availed them 
nothing when the command of your Lord came)» this applies to 
everyone who turns to anything other than Allah; it does not avail 
them anything when calamity strikes.
(•(in fact, they only added to their ruin)? that is, loss and destruction, 
the opposite of what they were thinking.

11:102. Such is the punishment of your Lord, when He punishes the 
cities thal are given to wrongdoing; verily His punishment is 
painful and severe.

0
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11:103. Surely in that there is a sign for those who fear the punishment 
of the hereafter. That is a day for which all humankind shall be 
gathered together; that will be a day when all [the inhabitants 
of the heavens and the earth] will be present.

11:104. Nor do We delay it, but until a time appointed.

^Such is the punishment of your Lord, when He punishes the 
cities that are given to wrongdoing; verily His punishment is painful 
and severe^ that is, He destroys and eradicates them by means of  
the punishment, and what they called upon besides Allah will avail 
them nothing.

^Surely in that)? which is mentioned o f  sending various 
punishments upon the wrongdoers
^there is a sign for those who fear the punishment of the hereafter^ 
that is, there is a lesson and an indication that those who do wrong and 
commit evil will have a punishment in this world and a punishment 
in the hereafter. Then Allah describes the hereafter, as He says: ^That 
is a day for which all humankind shall be gathered together)? that is, 
they will be gathered for that day of requital, and the might, power 
and great justice of Allah will be made manifest to them in such a 
way that they will truly know Him.

^that will be a day when all [the inhabitants of the heavens and 
the earth] will be present)? that is, it will be witnessed by Allah, His 
angels and all created beings.

^Nor do We delay it)? that is, the coming of the Day of Resurrection 
^but until a time appointed^. When the time appointed for this world 
and what Allah has decreed for it of creation comes to an end, at that 
point He will move them to the hereafter, where He will carry out 
on them His rulings of requital as He carried out on them His sh ar'i 
rulings in this world.
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11:105. When that day comes, no soul will speak except by His leave. 
Some among them will be wretched and some will be blessed.

^When that day comes)* and all creatures are gathered together 
ifno soul will speak except by His leave)*, even the noble Prophets 
and angels; they will not intercede except by His leave 
if Some among them)* that is, among humankind 
ifwill be wretched and some will be blessed)* the wretched are those 
who disbelieved in Allah, rejected His Messengers and disobeyed His 
command; the blessed are those believers who feared Allah.

11:106. As for those who are wretched, they will be in the fire, where 
they will wail and moan.

11:107. They will abide therein for as long as the heavens and the earth 
endure, except as your Lord wills; your Lord does whatever He 
wills.

As for those who are wretched)*, the recompense will be doom, 
disgrace and shame
*fthey will be in the fire)* and immersed in its punishment, which will
be of the utmost severity
^where)* because of their intense suffering

0 0
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^they will wail and moan^ -  these are among the most horrible 
sounds.

^They will abide therein)* in the fire with this torment 
cffor as long as the heavens and the earth endure, except as your Lord 
wills)* that is, they will remain therein forever, except for the period 
before they enter it. This is the view of the majority of commentators. 
The exception here refers to the period before they enter it; they will 
abide in it forever apart from the time before they enter it.
«fyour Lord does whatever He wills)* everything that He wants to 
do and is dictated by His wisdom, He does it, and none can avert

11:108. As for those who are blessed, they will be in paradise. They will 
abide therein for as long as the heavens and the earth endure, 
except as your Lord wills -  a gift without end.

4 As for those who are blessed)* that is, those who attain happiness, 
success and triumph

f̂they will be in paradise. They will abide therein for as long as the 
heavens and the earth endure, except as your Lord wills)*. Then Allah 
confirms that by saying: ^a gift without end)* that is, what Allah 
will give them of eternal bliss and sublime pleasure will be ongoing 
and everlasting, and it will never ever cease. We ask Allah the Most 
Generous, by His grace, to make us among them.

His will.

O
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11:109. Therefore do not be in doubt as to what these people worship; 
they worship nothing but that which their forefathers worshipped 
before them. We will surely give them their portion in full, 
undiminished.

Here Allah (•§%) says to His Messenger Muhammad («|§): 
^Therefore do not be in doubt as to what these people worship^ that 
is, do not have any doubts about these polytheists and that what they 
follow is false, for they have no textual or rational evidence; rather 
their evidence is their specious argument that <-(they worship nothing 
but that which their forefathers worshipped before them^.

It is well known that this is not a valid argument, let alone 
constituting proof, because the statements of anybody other than the 
Prophets require evidence and cannot be used as evidence, especially 
in the case of people such as these misguided ones who made many 
mistakes and whose views with regard to the fundamentals of religion 
were corrupt; even if they were unanimously agreed upon, they are 
still wrong and misguided.

^We will surely give them their portion in full, undiminished^ 
that is, they will inevitably have their share of this world, whatever 
is decreed for them, even if it is a great deal and even if it appears 
pleasing to you. Yet it is not indicative of their sound well-being, for 
Allah bestows worldly gain upon those whom He loves and those 
whom He does not love, but He does not bestow faith and true religion 
upon any except those whom He loves. The point is that no one should 
be deceived by the consensus of  the misguided on following the 
beliefs of their misguided forefathers, or by what Allah has bestowed 
upon them of worldly gain.
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11:110. We gave Moosa the Book, but differences arose concerning 
it. Were it not for a prior decree from your Lord, a decisive 
judgement would already have been passed between them, but 
they are in grave doubt concerning it.

11:111. Verily your Lord will pay each one of them in full for his deeds, 
for verily He is well aware of all that they do.

11:112. So keep to the straight path as you have been commanded, 
together with those who have turned to Allah with you, and do 
not exceed the bounds, for verily He sees well all that you do.

11:113. Do not incline to those who do wrong, lest the fire touch you 
and you will have no protector against Allah, nor will you be 
helped.

Here Allah (:5s) tells us that He gave Moosa the Book, namely 
the Torah, that should lead to consensus on following its commands 
and prohibitions, and should lead to being united. But despite that, 
those who claimed to follow it differed concerning it in a manner that 
adversely affected their beliefs and religious unity.

cjWere it not for a prior decree from your Lord^ that they would 
be given respite and the punishment would not be hastened for them 
«ja decisive judgement would already have been passed between 
them)? that the punishment should befall the wrongdoer. But His 
wisdom dictated that judgement between them should be deferred
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until the Day of Resurrection, and they remained in grave doubt 
concerning it.

If this was their attitude towards their own Book, then with regard 
to the Qur’an which Allah has revealed to you (O Muhammad [}!§]),  
it should come as no surprise that the Jews do not believe in it and 
that they are in grave doubt concerning it.

^Verily your Lord will pay each one of them in full for his deeds)? 
that is, Allah will inevitably judge between them on the Day of  
Resurrection with justice, and He will requite each one of them as 
he deserves.

^for verily He is well aware of all that they do)?, both good and 
evil; none of their deeds, small or great, are hidden from Him.

Having described how they did not remain steadfast, which led to 
differences and divisions among them, Allah then commanded His 
Prophet Muhammad (*|§), and the believers with him, to keep to the 
straight path as they had been commanded, to follow the laws and 
regulations that Allah prescribed for them, to believe in what Allah 
told them of sound beliefs, and not to drift away from that to the right 
or to the left, but to persist in that, and not transgress by exceeding 
the bounds of righteousness that Allah had set for them.

^for verily He sees well all that you do)? that is, nothing is hidden 
from Him of your deeds and He will requite you for them. This offers 
encouragement to adhere to the straight path and a warning against 
doing the opposite. Hence Allah warned them against being inclined 
towards those who had drifted from the straight path, as He said:

^Do not incline to those who do wrong)?, for if you incline towards 
them and go along with their wrongdoing or approve of it,
^the fire [may] touch you)? if you do that
^and you will have no protector against Allah^ to save you from the 
punishment of Allah or to bring you any of the reward of Allah 
^nor will you be helped)? that is, the punishment will not be averted 
from you if it touches you.
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This verse contains a warning against inclining towards any 
wrongdoer; what is meant by inclining is joining him in his wrongdoing 
and approving of it or being content with what he does of wrongdoing.

If this warning has to do with inclining towards the wrongdoers, 
then what about the wrongdoers themselves? We ask Allah to keep 
us safe and sound from wrongdoing.

11:114. And establish prayer at the two ends of the day and in some 
hours of the night. Verily good deeds erase bad deeds. This is a 
reminder for those who pay heed.

11:115. And be patient and steadfast, for verily Allah will not cause the 
reward of those who do good to be lost.

Here Allah (4g) commands us to establish prayer in full 
^at the two ends of the day)? that is, at the beginning and end of the 
day. This includes f a jr ,  dhuhr  and ‘a s r  prayers.
(•(and in some hours of the night)? this includes m aghrib  and ‘i s h a ' 
prayers, as well as qiyam  a l-lay l (voluntary prayers at night), which 
are also one of the means by which a person draws closer to Allah (3c). 
((Verily good deeds erase bad deeds)? that is, these five prayers, and 
whatever is added to them of voluntary prayers, are among the greatest 
of good deeds and -  in addition to being good deeds -  they bring 
one closer to Allah and earn reward. Hence they erase and cancel 
out bad deeds, which in this case refers to minor sins, as specified 
in the sa h eeh  hadiths from the Prophet (*1§), such as the hadith in 
which he says:

0 0
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«The five daily prayers, from one Jumu‘ah to another, and from one 
Ramadan to another, expiate whatever (sins) come in between, so 
long as major sins are avoided.» (Muslim)

In fact, it is also specified by the verse in Soorat an-Nisa’, in which 
Allah B g) says:

c-(If you abstain from the major [sins] out of what you have been 
forbidden to do, We will erase your [minor] sins for you and admit 
you to a place of honour [paradise].)? (an-Nisa14: 31)

«[This)? it may be that this refers to all that is mentioned above of 
the obligation to adhere to the straight path and not transgress and go 
beyond that, and not to incline towards those who do wrong, as well as 
the command to establish prayer and the explanation that good deeds 
erase bad deeds. All of that is «(a reminder for those who pay heed)?, 
from which they understand what Allah has enjoined upon them and 
what He has forbidden, and they comply with those instructions which 
lead to good results and ward off evil and bad consequences. But 
these commands require effort and patience in order to comply with 
them, hence Allah says:

^And be patient and steadfast)? that is, control yourself and compel 
yourself to obey Allah and refrain from disobeying Him; adhere to 
that and persist in it, and do not falter.
^for verily Allah will not cause the reward of those who do good to 
be lost)»; rather Allah accepts from them the best of their deeds and 
will reward them for the best of what they used to do. This is great 
encouragement to adhere to patience which will motivate people of 
weak resolve to remember the reward of Allah every time they falter.
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11:116. There were not, among the nations that came before you, any 
people of virtue and understanding who would forbid others to 
spread mischief in the land, except a few among them whom We 
saved. But those who did wrong pursued the ease and comfort 
which had been conferred upon them, and they were evildoers.

Earlier in this soorah, Allah mentioned the destruction of the 
nations who disbelieved in the Messengers, and stated that most of 
them were deviant, even the people of the divinely revealed Books, 
all of which could lead to destruction and eradication of religious 
teachings. In this verse, Allah points out that were it not for the fact 
that there were some remnants of the past generations who were 
good people who called others to guidance, and forbade mischief 
and that which may lead to doom, and some benefit resulted from 
their efforts, the religious teachings would not have survived at all; 
but these people were very few.

The conclusion is that they were saved by means of their following 
the Messengers and adhering to their religion, and because Allah 
caused His proof and evidence to be established at their hands, so 
that those who chose to perish (by choosing disbelief) might do so 
after seeing clear evidence, and those who chose to live (by choosing 
faith) might do so after seeing clear evidence (cf. 8: 42).

^But those who did wrong pursued the ease and comfort which had 
been conferred upon them)* that is, they pursued what they had been 
used to of a life of ease and luxury, and they did not want anything else 
^and they were evildoers)) that is, they did wrong by pursuing a life 
of ease and comfort, hence they deserved the punishment and the 
punishment eradicated them. This is encouragement to this Ummah, 
that there should be among them a remnant who put right what people 
corrupt, adhere to the religion of Allah, call those who go astray to 
come back to true guidance, bear with patience the harm that people 
do to them, and try to guide them after they have been heedless. This is
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the highest position that a person could aspire to; the one who attains 
that will be a leader in religion, if he makes his deeds sincerely for 
the sake of the Lord of the worlds.

11:117. Your Lord would never have destroyed the cities unjustly, so 
long as their people were acting righteously.

That is, Allah would not have destroyed the people of the cities 
unjustly if they had been acting righteously and persisting in that. 
Allah would not have destroyed them unless they did wrong and 
proof was established against them.

It may be that what is meant is that your Lord would not have 
destroyed the cities for their previous wrongdoing if they had repented 
and mended their ways; in that case Allah would have pardoned them 
and erased their previous sins.

11:118. If your Lord had so willed, He could have made humankind one 
nation. But they will continue to differ,

11:119. except those on whom your Lord has mercy. For that He 
created them, and the decree of your Lord will be fulfilled: I 
will certainly fill hell with jinn and men, all together.

o 0
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Here Allah 0 g )  tells us that if He had so willed, He could have 
made all people one nation, following the Islamic religion, for that is 
not beyond His will and power, for nothing is beyond Him. But His 
wisdom dictated that they should continue to differ and go against the 
straight path, following paths that lead to hell, each one thinking that 
his way is the true way and that misguidance is what others follow.

^except those on whom your Lord has mercy)*, for He guides 
them to knowledge of the truth and enables them to act upon it and 
agree upon it. They are the ones who are destined to be blessed, whom 
divine care and help has reached.

As for the others, they are forsaken and left to their own devices.

ffFor that He created them)* that is, His wisdom dictated that he 
should create them so that among them there would be those who are 
blessed (destined for paradise) and those who are doomed (destined 
for hell), those who will be in agreement and those who will differ, 
the group whom Allah guided and the group who deserved to be 
misguided, so as to demonstrate His justice and wisdom to His slaves, 
and to make manifest what is hidden in human nature of good and 
evil, so that there will be circumstances that require jihad, and acts of 
worship which cannot be perfected and done properly except through 
tests and trials.

«fand)* because ^the decree of your Lord will be fulfilled: I will 
certainly fill hell with jinn and men, all together)*. So it is inevitable 
that hell will be filled with people who do the deeds that will cause 
them to enter it.

o
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11:120. All that We relate to you of the accounts of the Messengers is 
so that We may make your heart steadfast thereby; through this, 
truth has come to you, and an admonition and a reminder to the 
believers.

11:121. Say to those who do not believe: Carry on as you are, and so 
will we.

11:122. And wait; verily, we too are waiting.

11:123. To Allah belongs all that is unseen in the heavens and on earth, 
and to Him all things will return. So worship Him [alone] and 
put your trust in Him, for your Lord is not unaware of what you 
do.

Having mentioned in this soorah the stories of some o f the 
Prophets, Allah then tells us of the wisdom behind mentioning those 
stories, as He says:
^AU that We relate to you of the accounts of the Messengers is so that 
We may make your heart steadfast thereby^ that is, so that your heart 
may be reassured and made steadfast and patient, as the Messengers of 
strong resolve were patient, because hearts feel at ease when they have 
an example to follow and they will be energised to do righteous deeds, 
and will want to compete in doing them. So the truth is supported by 
mentioning the proofs thereof and the large number of people who 
follow it.

{[through this)? soorah,
{[truthp that is, certainty
{[has come to you)?, so there can be no doubt concerning it whatsoever, 
for knowledge thereof is knowledge of the truth which is the greatest 
virtue that one may attain.
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<-[and an admonition and a reminder to the believers^ that is, by which 
they will be reminded and will be deterred from wrong deeds, and 
they will be reminded of actions that are beloved by Allah, so they 
will do them.

As for those who are not believers, they will not benefit from the 
exhortation and various kinds of reminders. Hence Allah says:
^Say to those who do not believe^, after establishing proof against 
them
^Carry on as you arejs, doing what you have been doing 
^and so will weja that is, we shall do likewise.

^And waitjj and see what will befall us 
€fverily, we too are waiting^ to see what will befall you.

Allah passed judgement between the two parties, and demonstrated 
to His slaves His support for His believing slaves and His suppression 
of the disbelieving enemies of Allah.

^To Allah belongs all that is unseen in the heavens and on earthy 
that is, whatever is hidden and unseen in them.
«jand to Him all things will return]» of deeds and doers, and He will 
distinguish the evil from the good.
^So worship Him [alone] and put your trust in Him^ that is, worship 
Him, which means doing all that you are able to do of everything that 
Allah has enjoined, and put your trust in Allah with regard to that. 
«jfor your Lord is not unaware o f what you do)j of good and evil; 
rather His knowledge encompasses all of that. His pen is recording 
it and He will judge and requite for it.

This is the end o f  the commentary on Soorat Hood.

All praise and thanks are for Allah, and may the blessings and
peace o f  Allah be upon Prophet Muhammad ( ^ g ) ,  his family, and 

his Companions abundantly until the Day o f  Judgement.
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12:1. Alif. Lam. Ra’ .15 These are verses of the clear Book.

12:2. Verily, We have sent it down as an Arabic Qur’an so that you 
may understand.

12:3. We relate to you [O Muhammad] the best of stories, by revealing 
to you this Qur’an, of which you were unaware before.

15 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware.
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Here Allah tells us that the verses of the Qur’an are ^verses of the 
clear Book)? that is, their words and meanings are clear, and they are 
so clear because He sent it down in the Arabic language, the noblest 
and clearest of all languages, which explains everything that people 
need to know of beneficial and useful facts. All of that clarification 
and explanation is {[so that you may understand)? that is, so that you 
may understand the limits that it sets, and the fundamental and minor 
issues of which it speaks, and its commands and prohibitions.

If you understand that and become certain of it, and your hearts 
are filled with knowledge of it, that will lead to physical actions in 
compliance with it.
{(so that you may understand)? that is, so that you may increase in 
understanding by repeating its sublime meanings when you recite it 
and reflect upon it, thus you will move from one level to another that 
is higher and more perfect.

^We relate to you [O Muhammad] the best o f stories^ that is 
because they are true and expressed in easy language, and they contain 
sublime meanings.
^by revealing to you this Qur’an)? that is, with what is contained in 
this Qur’an that We have revealed to you and with which We have 
favoured you over all the other Prophets. This is a pure favour and 
blessing from Allah.
^ of which you were unaware before)? that is, you did not know 
anything about the Qur’an or faith, before Allah sent revelation to you. 
But We have made it a light by means of which We guide whomever 
We will of Our slaves.

Having praised what this Qur’an contains of stories, and told us 
that they are the best of all stories, and there are no stories in any 
other books that are like the stories in this Qur’an, Allah tells us the 
story o f Yoosuf and his father and his brothers, this beautiful and 
wondrous story.
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12:4. [Remember] when Yoosuf said to his father: O my father, 1 saw 
[in a dream] eleven stars, and the sun and the moon; I saw them 
prostrating to me.

12:5. His father said: O my son, say nothing of this dream to your 
brothers, lest they plot evil against you, for verily the Shaytan 
is to man an avowed enemy.

12:6. Thus your Lord will choose you and teach you the interpretation 
of dreams and events, and He will complete His favour to 
you and to the family of Ya'qoob, as He completed it to your 
forefathers Ibraheem and Is-haq before. Verily your Lord is All- 
Knowing, Most Wise.

It should be noted that Allah states that He tells His Messenger 
(H P  the best of stories in this Book, then He tells this story and 
explains it, and tells what happened. Thus it is known that it is a 
complete, perfect and beautiful story. Whoever wants to augment it 
or improve on it by narrating what is mentioned in the Isra’eeliyat 
(stories from Jewish forces) that have no known chain of narration or 
narrator, and most of which are false, thinks he is filling so-called gaps 
in the story that Allah revealed, and he is trying to perfect something 
that he claims is lacking! It is sufficient evil for anyone to think in 
such a manner. Commentaries on this soorah in many books of ta fseer  
are filled with a great deal of lies and abhorrent notions that are, to a 
large extent, contrary to what Allah (-te) has told us.



Soorah Yoosuf (4-6) |  343

People should understand what Allah has told us and ignore 
everything other than that which was not narrated from the Prophet

^[Remember] when Yoosuf said to his father^ Ya‘qoob ibn Is-haq 
ibn Ibraheem al-Khaleel (lit)
«£0 my father, I saw [in a dream] eleven stars, and the sun and the 
moon; I saw them prostrating to me^. This dream was a precursor to 
the high status that Yoosuf attained in this world and the hereafter.

This is how it is when Allah wills some great matter: He sends 
something ahead of it as a precursor to pave the way and prepare the 
individual for what he will go through of difficulty, by way of kindness 
to His slave. Ya‘qoob interpreted the sun as referring to his mother, 
the moon as referring to his father and the stars as referring to his 
brothers, and he understood it as meaning that he would move from 
one stage to another until they would all submit to him and prostrate 
to him out of respect and veneration, but this would not happen except 
by means of some events that Allah would choose for him, and that 
Allah would complete His favour upon him by blessing him with 
knowledge, guiding him to do righteous deeds and establishing him 
in the land.

This blessing would include the family of Ya‘qoob who prostrated 
to him; they would be included with him in that blessing.

^Thus your Lord will choose you]? that is, He will select you 
through that with which He blesses you o f sublime attributes and 
beautiful traits
^and teach you the interpretation of dreams and events, and He will 
complete His favour to you^ in this world and the hereafter, by giving 
you goodness in this world and goodness in the hereafter 
«fas He completed it to your forefathers Ibraheem and Is-haq before^ 
when Allah bestowed upon them abundant and immense blessings, 
both religious and worldly.
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tfVerily your Lord is All-Knowing, Most Wise^ that is, His knowledge 
encompasses all things and what is in people’s hearts of righteousness 
or otherwise, so He gives to each one as His wisdom dictates, for He 
is Most Wise and does what is appropriate.

When the meaning of the dream became clear to Yoosuf, his father 
said to him:

my son, say nothing of this dream to your brothers, lest they plot 
evil against you^ that is, out of envy that you will be the leader over 
them
^for verily the Shaytan is to man an avowed enemy}* and he never 
leaves him alone by night or by day, in private or in public. So it is 
better to avoid anything that may give an opportunity to him to gain 
power over you. Yoosuf obeyed his father’s command and did not tell 
his brothers about that; rather he concealed it from them.

12:7. Veri ly in Yoosuf and his brothers there are lessons for those who 
enquire.

12:8. [Remember] when they [his brothers] said: Truly Yoosuf and 
his brother are dearer to our father than we, even though we are 
so many. Indeed, our father is clearly mistaken.

12:9. Kill Yoosuf or banish him to some [other] land, so that your 
father’s attention will be yours alone; then after that you can 
become righteous people.
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^Verily in Yoosuf and his brothers there are lessons^ that is, signs 
and proofs that lead one to aspire to good aims 
dfor those who enquire^ that is, for everyone who shows interest and 
asks, for those who enquire are the ones who benefit from the signs 
and lessons. As for those who turn away, they will not benefit from 
signs, stories or explanations.

^[Remember] when they [his brothers] said^ to one another: 
dTruly Yoosuf and his brother^ Binyameen, who was his full brother; 
they were all brothers from different mothers 
dare dearer to our father than we, even though we are so manyp that 
is, a large group, so how can he love them more than us?
^Indeed, our father is clearly mistaken^ that is, he is making an 
obvious mistake because he has favoured them over us for no obvious 
reason, as far as we can tell.
^Kill Yoosuf or banish him to some [other] land^ that is, take him 
away from his father and send him to some faraway land where his 
father cannot see him; if you do one of these two things, dyour father’s 
attention will be yours alone^ that is, he will pay full attention to 
you and will focus his love on you, for his heart was so distracted by 
Yoosuf that there was nothing left for you. 
dthen after thatp that is, after taking this action 
qyou can become righteous people^ that is, you can repent to Allah 
and ask Him to forgive you after committing your sin.

They had the intention of repentance before committing the sin, 
so as to make it easy for them to do that deed and reduce the impact 
of its abhorrent nature, and so that they would encourage one another.

0 0
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12:10. One of them said: Do not kill Yoosuf; but if you must do 
something, throw him into the hidden depths of a well, so that 
some caravan can pick him up.

^One of them^ that is, one of the brothers of Yoosuf who wanted 
to kill him or banish him
^said: Do not kill Yoosuf}* for killing him is a worse sin and more 
abhorrent deed. You can achieve your aim by sending him away from 
his father without killing him. You can send him away by throwing 
him «finto the hidden depths of a well}* and warning him not to tell 
anyone what you have done; rather he should say that he is a slave who 
has run away from you, so that ^some caravan can pick him up^ that 
is headed to some distant place, and they can take him and keep him.

The one who suggested this made the best suggestion concerning 
Yoosuf, and he was the most righteous of them and the one who feared 
Allah the most concerning this matter. Some evils are less than others 
and greater harm may be warded off by means of lesser harm.

12:11. They said: O our father, why do you not trust us with Yoosuf 
when we truly care for him?

12:12. Send him with us tomorrow so that he may roam about and play; 
we will surely keep him safe.

12:13. Ya‘qoob said: Verily it saddens me that you should take him 
away, and I am worried that a wolf may eat him when you are 
not paying attention.
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12:14. They said: If the wolf were to eat him when we are so many, 
we would then be good for nothing.

When they had agreed upon their plan, the brothers of Yoosuf set 
out to put it into effect. So they said to their father:

our father, why do you not trust us with Yoosuf when we truly 
care for him?)j
That is, why do you fear that we may do something to Yoosuf 
for no reason, at the time «{when we truly care for him)j and are 
compassionate towards him, and we like for him what we like for 
ourselves? This indicates that Y a‘qoob did not let Yoosuf go with 
them into the wilderness, and the like.

Having cleared themselves of any suspicions that could prevent 
him from letting Yoosuf go with them, they then told him how it 
was in Yoosuf s own interests, as he could enjoy himself, which his 
father would like for him, and that would prompt him to let him go 
with them. So they said:
«|Send him with us tomorrow so that he may roam about and playji 
that is, have an outing in the wilderness and enjoy himself 
^we will surely keep him safe]? that is, we will look after him and 
protect him from any harm.

Their father replied: ^Verily it saddens me that you should take 
him awayjj that is, your merely taking him away saddens me and is 
hard on me, because I cannot bear to be without him even for a short 
while; this is what keeps me from letting him go 
«jand|? a second reason is that (•£! am worried that a wolf may eat him 
when you are not paying attention^ that is, if you are distracted from 
him, because he is small and unable to defend himself from the wolf.

«£They said: If the wolf were to eat him when we are so many^ 
that is, a large group that is eager to look after him 
(jwe would then be good for nothing^ that is, there would be nothing 
good in us and we would be useless, if the wolf were to overpower 
us and eat him.
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As they gave their father reasons why he should let Yoosuf go with 
them, and there was no reason why he should not do so, he allowed 
him to go with them so that he could enjoy himself.

12:15. So when they took him away, and they all decided to throw him 
into the hidden depths of a well. We revealed to him: You will 
surely tell them of this deed of theirs at a time when they will 
not realise who you are.

12:16. At nightfall they came to their father, weeping.

12:17. They said: O our father, we went off to race one another; we 
left Yoosuf with our things, and a wolf ate him. But you will 
not believe us, even though we are telling the truth.

12:18. They stained his shirt with false blood. Ya'qoob said: Nay; rather 
your souls have tempted you to do something evil. But I will 
bear this patiently, and in good grace. It is Allah alone Whose 
help 1 seek to bear the loss you speak of.

When the brothers of Yoosuf took him away, after his father had 
given him permission to go, they decided to throw him into the hidden 
depths of a well, as one of them had previously suggested, and they 
were able to carry out what they had agreed to. They threw him into 
the well, then Allah showed kindness to him by revealing to him when 
he was in that difficult situation: cjYou will surely tell them of this
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deed of theirs at a time when they will not realise who you are}* that 
is, you will rebuke them and tell them about this deed of theirs, when 
they will not be aware of who you are in that situation.

Thus he received foretelling that he would be saved from the 
situation he found himself in, for Allah would reunite him with his 
family and his brothers when he was in a position of honour and had 
been given authority in the land.

^At nightfall they came to their father, weeping}*. They came 
later than usual and weeping to show that they were sincere and were 
telling the truth. They said, giving false excuses:
«fO our father, we went off to race one another}* -  the word translated 
here as ^race one another}* refers to competing, either by racing on 
foot or competing in shooting arrows
«(we left Yoosuf with our things}* to avoid putting him through trouble 
and to let him rest
^and a w olf ate him}* whilst we were away from him and were 
competing
^But you will not believe us, even though we are telling the truth}* 
that is, you will not accept our explanation, for it seems that you do 
not believe us because of the intense grief and sorrow that you feel 
in your heart for Yoosuf. But the fact that you do not believe us does 
not prevent us from offering our real explanation. All of this was said 
to confirm their version of the story.
And, to confirm what they were saying: ^They stained his shirt with 
false blood}* and claimed that it was the blood of Yoosuf, from when 
the wolf had eaten him. But their father did not believe them, rather 
he said: ^Nay; rather your souls have tempted you to do something 
evil}* that is, your souls made fair-seeming to you an abhorrent deed in 
order to separate me and him. For he realised, from the circumstantial 
evidence and from the dream that Yoosuf had told him about, that 
which proved his suspicion.
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c-jBut I will bear this patiently, and in good grace. It is Allah alone 
Whose help I seek to bear the loss you speak of]-) that is, for this 
is what is required o f me and is what I am very keen to do well, 
which is to show patience and good grace in the face of this calamity, 
free of discontent and complaints to people, and 1 seek the help of  
Allah to do that, and I do not rely on my own strength. He made this 
promise o f his own accord, and he complained to His Creator, as 
it says (in 12: 18): f-(It is Allah alone Whose help 1 seek to bear the 
loss you speak of]). Complaining to the Creator is not contrary to 
patience and good grace, because when a Prophet made a promise, he 
fulfilled it.

12:19. There came a caravan and they sent their water carrier [to the 
well]. He let down his bucket and [when he saw Yoosuf] he 
said: What good luck; there is a boy here! They concealed him 
as part of their merchandise, but Allah had full knowledge of 
what they were doing.

12:20. They [his brothers] sold him for a small price, for a few pieces 
of silver; they were quite indifferent about him.

Yoosuf remained in the well for a while, until ^There came a 
caravan)) heading towards Egypt
<-(and they sent their water carrier [to the well])) that is, the one who 
brought water for them would go on ahead of them, fetch water and 
put it in vessels and the like. This water carrier let down his bucket)) 
and Yoosuf ( ^ )  held onto it and came out.

0 0
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The water carrier said: ^What good luck; there is a boy here! }? In other 
words, he was glad and said: There is a valuable boy here.
^They concealed him as part of their merchandise)?; his brothers were
nearby, so the travellers bought him from them
^for a small priced that is, for very little which is explained by the
words: «ffor a few pieces of silver; they were quite indifferent about
him)?.

That is because they had no aim other than to send him away from 
his father; their aim was not to make money.

What is meant is that when the travellers found him, they decided 
to keep him secret and they put him with the rest of their merchandise, 
until his brothers came to them and claimed that he was a slave who 
had run away from them. So they bought him for that price, and (his 
brothers) urged them not to let him run away from them. And Allah 
knows best.

12:21. The man in Egypt who bought him said to his wife: Take good 
care of him; perhaps he will be of some benefit to us or maybe 
we will adopt him as a son. Thus We established Yoosuf in the 
land, so that We might teach him the interpretation of dreams 
and events. Allah’s decree always prevails, though most people 
do not realise.

That is, when the travellers took him to Egypt and sold him there, 
he was bought by the ‘Azeez of Egypt. When he bought him, he was

f >
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very impressed by him and he told his wife to take care of him and 
said: ^Take good care of him; perhaps he will be of some benefit to 
us or maybe we will adopt him as a son|j. In other words: either we 
will benefit from him as a slave, because he will do all kinds of service 
for us, or we will regard him as one of our children; perhaps that was 
because they did not have any children of their own.

^Thus We established Yoosuf in the land^ that is, as We caused the 
‘Azeez of Egypt to buy him and honour him in that manner, We made 
that the first step towards establishing him in the land in that way. 
^so that We might teach him the interpretation o f dreams and 
events^, as he would not have anything to distract him and no 
concern except the pursuit of knowledge, so this became a means of 
his learning a great deal about rulings, interpretation of dreams, and 
other matters.
^Allah’s decree always prevails^ that is, His will is always done, for 
nothing can cancel it out and nothing can withstand it.
«|though most people do not realise^ and that is why they behave as 
they do, trying to withstand the decree of Allah when they are too 
helpless and too weak to do that.

(rr

12:22. When Yoosuf reached his prime, We gave him wisdom and 
knowledge. Thus do We reward those who do good.

^When Yoosuf reached his prime^ that is, his perfect strength, 
both mental and physical, and was fit to carry the heavy burdens of  
prophethood and messengership,

o
e
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^We gave him wisdom and knowledge^ that is, We made him a 
Prophet and a Messenger, knowledgeable and devoted to Allah. 
^Thus do We reward those who do good^ by worshipping the 
Creator, doing their utmost with all sincerity, and seek to do good 
to the slaves of Allah by helping them and being kind to them. We 
will reward them for their good deeds and kindness with beneficial 
knowledge.

This indicates that Yoosuf attained the status of one who does 
good, so Allah granted him the wisdom to judge between people, a 
great deal of knowledge, and prophethood.
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12:23. But she in whose house he was living wanted to seduce him. 
She bolted the doors and said: Come here. He said: Allah forbid! 
Surely, he [your husband] is my master; he has taken good care 
of me. Verily the wrongdoers will never prosper.
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12:24. She advanced towards him, and he felt inclined towards her;16 
were it not that he saw a sign from his Lord [he would have 
succumbed]. Thus We averted from him evil and shameful 
deeds. Verily He was one of Our chosen slaves.

12:25. They both raced to the door and she tore his chemise from 
behind, and they found her husband at the door. She said: What 
should the recompense of one who had evil designs on your wife 
be, other than prison or a painful punishment?

12:26. He said: It was she who tried to seduce me. A witness from her 
own household suggested: If his chemise is tom from the front, 
then she is telling the truth and he is lying.

12:27. But if his chemise is tom from behind, then she is lying and he 
is telling the truth.

12:28. When he saw that Yoosuf’s chemise was tom from behind, he 
said: This is but one of your [women’s] wiles. Your cunning is 
great indeed!

12:29. O Yoosuf, say no more about this matter. [O wife] seek pardon 
for your sin, for you have indeed done wrong.

This grave trial was harder for Yoosuf than the trial he went through 
at the hands of his brothers, and the patience with which he bore it 
brought a greater reward, because it was patience based on choice 
even though there were many reasons to commit the sin, but he gave 
precedence to love of Allah over those reasons. As for the trial at the 
hands of his brothers, his patience in that case was the patience of one 
who had no other choice, as in the case of sickness and hardship that 
may befall a person with no choice on his part, and he has no option 
but to bear it patiently, willingly or unwillingly. Yoosuf was 
respected and honoured in the house of the ‘Azeez, and he had a high

16 His feeling inclined was a natural human response to the situation. It does 
not mean that he wanted to commit any shameful deed, because he was 
a Prophet and therefore infallible.
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degree of beauty, perfection and dignity; all of this led to temptation at 
the hands of his mistress: «fshe in whose house he was living wanted 
to seduce him)? that is, he was her slave and under her control, and 
they lived in the same dwelling, which would have made it easy to 
commit the evil deed without anyone realising.

What made matters worse was that she ^bolted the doors ̂  and 
the place was deserted; they were safe from anyone entering, because 
the doors had been bolted, and she called him to her.
^and said: Come here)? that is, commit the evil deed and come to me. 
Moreover, he was a stranger (in that land) and a stranger would not feel 
embarrassed as he would if he was in his homeland and among people 
who knew him. He was like a prisoner under her control, and she was 
his mistress and owner; she possessed beauty that might encourage 
him to do that, and he was a young man and single. Moreover, she 
threatened him, if he did not do her bidding, with prison or a painful 
punishment.

But he remained steadfast in refraining from disobedience to 
Allah, even though there was a strong motive for doing so, because 
he thought of that sin and felt inclined towards her, but he refrained 
for the sake of Allah, giving precedence to what Allah wanted over 
what the soul that is inclined to evil might want. From the proof of  
his Lord -  which was what he possessed of knowledge and faith that 
required him to refrain from everything that Allah had forbidden -  
he saw that which compelled him to keep away and refrain from this 
grave sin.

(̂He said: Allah forbid!)? That is: I seek refuge with Allah lest I do 
this evil deed, for it is something that incurs the wrath of Allah and 
distances one from him; moreover, it is a betrayal of my master who 
has honoured me and taken good care of me. So it is not befitting for 
me to respond by committing the utmost evil with his wife, for this 
is one of the gravest kinds o f wrongdoing, and wrongdoers never 
prosper.
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To sum up, he mentioned reasons why he should not do this deed, 
namely fear of Allah and paying attention to the rights of his master 
who had shown him kindness, as well as protecting himself from 
wrongdoing, for those who do wrong never prosper. Moreover, Allah 
had blessed him with the proof of the faith that was in his heart, which 
dictated that he should comply with Allah’s commands and avoid that 
which He prohibited. All of that was because Allah had averted evil 
and shameful deeds from him, because he was one of His devoted 
slaves who were sincere towards Him in their worship, whom Allah 
chose, selected and kept for Himself; He bestowed blessings upon 
them and averted evil from them, so they were the best of His creation.

When he refused to comply with her demand despite her fervent 
efforts, and he tried to flee from her and ran to the door in order to 
escape this temptation, she raced him to the door and grabbed hold 
of his garment and tore his chemise. When they reached the door, at 
that moment they found her husband at the door. He saw something 
that upset him, so she hastened to tell a lie, saying that Yoosuf was 
the one who had wanted to tempt her, as she said: ((What should the 
recompense of one who had evil designs on your wife be)s? She did 
not say “one who did evil to your wife”, so as to suggest that she was 
innocent and so was he. Rather what was disputed was the matter of 
who had tempted whom, 
cjother than prison or a painful punishment)??

Yoosuf declared his innocence of what she accused him of, and 
said: ((It was she who tried to seduce me)?. At that point the issue was 
that one of them was telling the truth, but al-‘Azeez did not know 
which one it was.

But Allah (-5?) has made signs and indications that point to the 
truth, which people may or may not know. In this case, Allah guided 
him to a way by which he could know which of them was telling the 
truth, thus proving the innocence o f His Prophet and chosen one, 
Yoosuf ). A witness from her household intervened and suggested
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a way to find out who was telling the truth, based on circumstantial 
evidence. He said: «flf his chemise is tom from the front, then she is 
telling the truth and he is lying^ because that would indicate that he 
was the one who had come to her and tried to seduce her, and she had 
wanted to fend him off, so she had tom his chemise from the front. 
^But if his chemise is tom from behind, then she is lying and he is 
telling the truths because this would indicate that he was running 
away from her, and that she was the one who had been pursuing him 
and had tom his chemise from the back.

^When he saw that Yoosuf’s chemise was tom from behind]? he 
realised thereby that Yoosuf was telling the truth and was innocent, 
and that she was the liar. So her husband said to her: ^This is but one 
of your [women’s] wiles. Your cunning is great indeed^.
Is there anything worse than this cunning by means o f which she 
tried to prove her innocence of what she had tried to do and accused 
the Prophet of Allah Yoosuf (H O  of doing? But when her husband 
realised what had really happened, he said to Yoosuf: Yoosuf,
say no more about this matter]? that is, do not speak about it; forget 
it and do not mention it to anyone. He said this because he wanted to 
conceal what his wife had done.
^[O wife] seek pardon for your sin, for you have indeed done wrong^ 
-  so he instructed Yoosuf to say no more about it and he instructed 
his wife to seek forgiveness and repent.
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12:30. Women in the city said: The wife of al-‘Azeez is trying to seduce 
her slave, for she is passionately in love with him. Indeed we 
think she is clearly in error.

12:31. When she heard of their malicious talk, she sent for them and 
prepared a banquet for them, and gave each one of them a knife. 
Then she said [to Yoosuf]: Come out unto them. When they saw 
him, they were so wonderstruck that they cut their hands. They 
said: Good Lord! This is no mortal; this can be none but a noble 
angel!

12:32. She said: This is the one you blamed me for. 1 did indeed try 
to seduce him, but he resisted. If he does not do my bidding, 
he will certainly be thrown into prison and will certainly find 
himself among the despised!

12:33. He said: O my Lord, prison is more to my liking than that to 
which they are calling me. Unless You protect me from their 
wiles, I may succumb and lapse into folly.

12:34. So his Lord answered his prayer and protected him from their 
wiles. Verily He is All-Hearing, All-Knowing.

12:35. Then it occurred to them, even after they had seen the signs [of 
his innocence], that they should imprison him for a while.

The news became known far and wide in the city, and the women 
talked about it and started to criticise her, saying: «-[The wife of 
al-‘Azeez is trying to seduce her slave, for she is passionately in love 
with him]-) that is, this is something abhorrent, for she is a woman of
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high standing and her husband is a man of high standing, yet despite 
that she is still trying to seduce her slave who is under her control and 
at her service, for her love for him has become intense.
?fshe is passionately in love with him]? that is, her love for him has 
penetrated deeply into her heart. This is the greatest degree of love. 
^Indeed we think she is clearly in error]? as she is in this state, which 
is not befitting to her, for it is lowering her status and causing her to 
lose respect in people’s eyes.

This was malicious talk on their part, because the aim behind it 
was not just to blame and criticise her; rather by means of this talk 
they wanted to see Yoosuf, this man by whom the wife of al-‘Azeez 
had been tempted, so that she would get annoyed and decide to show 
him to them so that they would stop blaming her and would cease 
their malicious talk.

^When she heard of their malicious talk, she sent for them]? and 
invited them to her house
^and prepared a banquet for them]? that is, she prepared a room with 
couches and pillows, and delicious food. Among the food that she 
offered them was some food that required knives, either citrus fruits 
or something else, so she ^gave each one of them a knife]? with which 
to cut that food.
^Then she said [to Yoosuf]: Come out unto them]? with your beauty 
and dignity.

^When they saw him, they were so wonderstruck^ that is, they 
felt awe in their hearts, as they saw a beautiful sight, the like of which 
they had never seen
?fthat they cut their hands]? out of astonishment, with the knives that 
they had with them.
^They said: Good Lord! This is no mortal; this can be none but a 
noble angel! ]? That is because Yoosuf was given a supreme degree of 
beauty, radiance and dignity, which was a sign to the onlookers and 
a lesson for those who reflect.
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When they saw Yoosuf’s outward beauty, they were so amazed 
by it that they expressed their understanding and appreciation of why 
the wife of al-‘Azeez had been tempted. But she also wanted to show 
them his inner beauty and perfect dignity. So she said, announcing 
that and expressing her extreme love without a care, and because the 
women no longer blamed her:
«fl did indeed try to seduce him, but he resisted]) that is, he refused. But 
she kept trying to seduce him and the passage of time only increased 
her in anxiety, love and longing for his response. Hence she said to 
him in their presence:
^If he does not do my bidding, he will certainly be thrown into prison 
and will certainly find himself among the despised! ^ in order to force 
him, by means of this threat, to do what she wanted. At that, Yoosuf 
sought the protection of his Lord, seeking His help against their wiles.

^He said: O my Lord, prison is more to my liking than that to 
which they are calling me^. This indicates that the women started 
advising Yoosuf to obey his mistress, and they were trying their best 
to make him do that.

But he preferred prison and worldly punishment over a brief 
moment of pleasure that would incur a severe punishment (in the 
hereafter).

^Unless You protect me from their wiles^ that is, I may incline 
towards them, for 1 am weak and helpless; if You do not ward off 
their evil from me
^1 may succumb]) that is, give in to them
^and lapse into folly^, for this is foolishness, because it is giving 
precedence to brief, tainted pleasure over the ongoing and varied 
delights of the gardens of bliss, and who is more foolish than the one 
who gives precedence to the former over the latter? For knowledge 
and reason call for giving precedence to the greater of two interests 
and the greater of two pleasures, and giving precedence to that which 
leads to the best consequences.
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?[So his Lord answered his prayer)? when he called upon Him 
^and protected him from their wiles)?. But she kept trying to seduce 
him, using all possible means at her disposal, until she gave up and 
Allah protected him from her wiles.
^Verily He is All-Hearing)? and hears the call of the one who calls 

upon Him
^All-Knowing)? and He knew his good intentions and weak nature 
that required His support, protection and kindness. Thus Allah saved 
Yoosuf from a great trial and hard test. As for his masters, when the 
news became known far and wide, and some people gave justification 
for it whilst others blamed and criticised,
^Then it occurred to them^ that is, they decided 
^even after they had seen the signs [of his innocence], that they should 
imprison him for a while)? that is, so that the gossip about that news 
would stop and the people would forget it, because when something 
becomes widely known, it will be talked about and spread further, so 
long as the reason for it is still present, but if the reason disappears, it 
will be forgotten. So they decided that this was in their best interests, 
and they put him in prison.

O
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12:36. Two young men went to prison with him. One of them said: I 
dreamt that I was pressing [grapes for] wine. The other one said: 
1 dreamt that I was carrying bread on my head, from which the 
birds were eating. [They said:] Tell us the interpretation of these 
dreams, for we see that you are a man of virtue and knowledge.

12:37. Yoosuf said: Before there comes to you the meal which you are 
given [daily], 1 will inform you of the true interpretation of your 
dreams. This is part of what my Lord has taught me. Verily I 
have rejected the religion of people who do not believe in Allah 
and who deny the hereafter.

12:38. I follow the religion of my fathers, of Ibraheem, Is-haq and 
Ya’qoob; it is not right for us to ascribe any partner to Allah. 
This is part of Allah’s grace which He has bestowed on us and 
on all humankind, but most people do not give thanks.

12:39. O my two fellow prisoners, which is better: many different gods 
or Allah, the One, the Subjugator?

12:40. All that you worship besides Him is no more than names you 
have named, you and your forefathers, for which Allah has not 
sent down any authority. All power belongs to Allah alone, and 
He has ordained that you should worship none but Him. This is 
the right religion, but most people do not realise.

When Yoosuf went to prison, ^Two young men went to prison 
with him)?. Each of them saw a dream, and told it to Yoosuf so that 
he might interpret it.

«[One of them said: I dreamt that I was pressing [grapes for] wine. 
The other one said: I dreamt that I was carrying bread on my head,
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from which the birds were eating. [They said:] Tell us the interpretation 
of these dreams)? and how they will materialise,
(•(for we see that you are a man of virtue and knowledge)? that is, you 
are one of those who are kind to others, so be kind enough to interpret 
our dreams for us, as you have been kind to others. They appealed to 
Yoosuf on the basis of his virtue and knowledge.

((Yoosuf said)?, responding to their request: ((Before there comes to 
you the meal which you are given [daily], I will inform you of the true 
interpretation of your dreams)? that is, so that you may be reassured 
and be certain that I am going to interpret your dreams, your daily 
meal will not come to you before I interpret them.

Perhaps Yoosuf (H O  meant to call them to faith in that situation 
in which they needed him, so that his call would be more effective 
and they would be more receptive.

Then he said: ((This)? interpretation that I will give to you ((is part 
of what my Lord has taught me)? that is, it is part of the knowledge of  
Allah that He has taught me and bestowed upon me. That is because 
((I have rejected the religion of people who do not believe in Allah 
and who deny the hereafter)? and ((I follow the religion of my fathers, 
of Ibraheem, Is-haq and Ya‘qoob)?. Then he explained that religion, 
saying: (jit is not right^ that is, it is not appropriate or befitting ((for 
us to ascribe any partner to Allah)?; rather we affirm His oneness and 
we devote our worship only to Him.

((This is part of Allah’s grace which He has bestowed on us and 
on all humankind)? that is, this is part of His great blessings, favour 
and grace towards us and towards those whom Allah guides as He 
has guided us, for there is no greater blessing that Allah can bestow 
upon people than Islam and the true religion. Whoever accepts it 
and submits to Him is most fortunate, for he has attained the greatest 
blessings and the greatest virtues.
((but most people do not give thanks^. Hence blessings come to them 
but they do not accept them and they do not carry out their duties
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towards Allah. This is encouragement to follow the path that he was 
following, clearly making it appealing. When it was established in 
Yoosuf’s mind that the two young men held him in high esteem and 
regarded him as a man of virtue and knowledge, he told them: The 
reason why I am as you think is that it is all by the grace and blessing 
of Allah, for He has blessed me by enabling me to reject polytheism 
and follow the way of my forefathers. This is what has brought me 
to what you see now, so you should follow my path.

Then he openly called them to Allah, and said: «fO my two fellow 
prisoners, which is better: many different gods or Allah, the One, 
the Subjugator?)? That is, gods who are helpless and weak, and can 
neither bring benefit nor cause harm, give or withhold, and they are of  
many different types: trees, rocks, angels, the dead and other objects 
of worship that the polytheists take as gods. Is that better, ^or Allah)? 
Who possesses all attributes of perfection,
^the One)? in His essence, attributes and actions, and He has no 
partner in any of that.
^the Subjugator)? to Whose might and power all things submit; 
whatever He wills happens and whatever He does not will does not 
happen.

4-. .There is no living creature but He holds it [in His control] by its 
forelock...)? (Hood 11: 56)

It is well known that One Who is like this is better than the various 
gods that are mere names and are not perfect at all and do not do 
anything. Hence Allah says:
«f All that you worship besides Him is no more than names you have 
named, you and your forefathers)? that is, you have invented names 
for them and called them gods, but they are nothing and possess no 
divine attributes whatsoever.
sffor which Allah has not sent down any authority)?; rather Allah has 
sent down authority to prohibit worshipping them and to highlight 
their false nature. Because Allah has not sent down any authority for 
them, there is no proof or evidence to support them.
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Because all power belongs to Allah alone, He is the One Who 
commands and prohibits, prescribes laws and ordains rulings, and 
He is the One Who has ordained ^that you should worship none but 
Him. This is the right religion)? that is, the straight path that leads to 
all good, and all other religions are not true or straight paths; rather 
they are crooked and lead to all that is bad.
^but most people do not realise)? the true nature of things, otherwise 
the difference between worship of Allah alone, with no partner or 
associate, and ascribing partners to Him, is the clearest and most 
obvious of things. But because most people do not realise that, they 
do what they do of ascribing partners to Him. So Yoosuf (H O  called 
his two fellow prisoners to worship Allah alone and to be devoted 
solely to Him. It may be that they responded and submitted, and thus 
the blessing was completed for them, or it may be that they remained 
polytheists and thus proof was established against them. Then Yoosuf 
( 0 k )  began to interpret their dreams, after he had promised to do so.

12:41. O my two fellow prisoners, as for one of you, he will pour wine 
for his lord to drink; as for the other, he will be crucified, and 
the birds will peck at his head. The matter you asked about has 
been decreed.

my two fellow prisoners, as for one of you^ namely the one 
who dreamt that he was pressing grapes for wine, he will get out of  
prison and «(he will pour wine for his lord to drink)? that is, he would 
pour wine for his master whom he used to serve, which means that 
he would get out of prison.

0 0
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tfas for the other)? namely the one who dreamt that he was carrying 
bread on his head, from which the birds were eating 
«|he will be crucified, and the birds will peck at his head)?. So he 
interpreted the bread that the birds were eating as referring to the 
flesh of his head and his brain, and said that he would not be buried 
and therefore would not be protected from the birds; rather he would 
be crucified and placed somewhere where the birds would be able to 
eat him. Then he told them that this interpretation that he gave them 
would inevitably come to pass, and said:
^The matter you asked about has been decreed)? that is, the matter of  
which you are asking about the interpretation and meaning.

12:42. Yoosuf said to the one who he knew would be saved: Mention 
me to your master. But Shaytan made him forget to mention him 
to his master; thus Yoosuf remained in prison for a few more 
years.

^Yoosuf said to the one who he knew would be saved)? namely 
the one who dreamt that he was pressing grapes for wine: ^Mention 
me to your master)? that is, tell him about me and my story; perhaps 
he will feel sorry for me and will order my release. 
ffBut Shaytan made him forget to mention him to his master)? that 
is, Shaytan caused the one who was saved to forget, and that was in 
order that the decree of Allah might be completed.

«fthus Yoosuf remained in prison for a few more years)?. The word 
translated here as da few)? refers to anything between three and nine. 
Hence it was said that he remained in prison for seven more years.
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When Allah wanted to complete His decree and willed that Yoosuf 
should be released from prison, He ordained means for that which 
caused Yoosuf to be released and to become prominent and attain 
high esteem; that was the king’s dream.

12:43. The king said: I saw [in a dream] seven fat cows being eaten 
by seven lean ones; and seven green ears of com and [seven] 
others that were dry. O chiefs, explain my dream to me, if you 
are able to interpret dreams.

12:44. They said: [These are] jumbled, confusing dreams, and we are 
not skilled in the interpretation of dreams.

12:45. The one [of the two prisoners] who had been saved, and who 
remembered [now], after a while, said: I will find out its 
interpretation for you, so give me leave to go [in search of it].

12:46. [He went to the prison and said:] O Yoosuf, O truthful one, 
explain to us [the dream of] seven fat cows being eaten by seven 
lean ones; and seven green ears of com and [seven] others that
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were dry, so that I may go back to the people and they may 
know.

12:47. Yoosuf said: You will sow for seven years, as usual. But whatever 
grain you reap, leave it in the ear, except for a little that you will 
eat.

12:48. Then after that will come seven years of hardship [drought], 
which will consume what you had stored in advance, except a 
little that you will set aside.

12:49. Then after that will come a year in which the people will have 
rain, and in which they will press [grapes and olives].

When Allah ( ^ )  willed that Yoosuf should be released from prison, 
He caused the king to see that strange dream, the interpretation of  
which applied to the entire nation, so that it might be interpreted 
by Yoosuf and so that his virtue might be made manifest and his 
knowledge become widely known, and thus he might be raised in 
status. As it was the king who decided about his subjects’ affairs, it 
was appropriate that he was the one to see the dream, because the 
affairs of the subjects are connected to the king.

The king saw a dream that alarmed him, so he gathered together 
all the people of knowledge and wisdom in his nation and said:
^1 saw [in a dream] seven fat cows being eaten by seven lean ones]?. 
This was something very strange, to see seven lean and emaciated 
cows, who had lost their strength, eating seven fat ones who would 
have been very strong.
«[And^ I saw «(seven green ears of com^ being eaten by seven others 
«(that were dry. O chiefs, explain my dream to me^ because the 
interpretation of all of these things points to one thing 
^if you are able to interpret dreams)?. But they were confused and 
did not know how to interpret it or what it meant.

^They said: [These are] jumbled, confusing dreams^ that is, dreams 
that do not mean anything and for which there is no interpretation.
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This was a statement about something of  which they had no 
knowledge, so they excused themselves, then they said: ^and we are 
not skilled in the interpretation of dreams^ that is, we only interpret 
true dreams; as for jumbled dreams that come from the Shaytan or 
from the ruminations of one’s own mind, we cannot interpret them.

Thus they combined ignorance with an affirmation that these were 
jumbled, confusing dreams, which stemmed from self-admiration, 
because they did not say, “We do not know how to interpret it.” 
This is an attitude that is not appropriate for people of religious 
commitment and wisdom. This was also a sign of Allah’s kindness 
towards Yoosuf (Sjih), because if he had interpreted this dream from 
the outset -  before it was discussed with the chiefs of their people 
and their scholars, who were unable to interpret it, that would not 
have had the same impact. But because the king asked them first, 
and they failed to give him an answer, he was very concerned and 
worried about it. Then Yoosuf interpreted it, and that had a great 
impact on them. This is similar to the way in which Allah showed 
Adam to be superior to the angels because of the knowledge he had, 
after He asked them and they could not answer, then He asked Adam, 
and Adam taught them the names of all things. Thus his superiority 
became apparent. Similarly the superiority of the best of creation, 
Muhammad ( ^ ) ,  will become apparent on the Day of Resurrection, 
when Allah will inspire humankind to seek the intercession of Adam, 
then Nooh, then Ibraheem, then Moosa, then ‘Eesa (peace be upon 
all of them), but they will offer their apologies; then they will come 
to Muhammad (i|§) and he will say: «I am able for it,» (Bukhari), 
then he will intercede for all of humankind and will attain that station 
of praise and honour for which he will be envied by the first and 
the last.

Glory be to the One Who is kind in subtle ways; how subtle is 
the way in which He causes blessings to reach His chosen ones and 
close friends.
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^The one [of the two prisoners] who had been saved)? that is, 
the one of the two young men who had dreamt that he was pressing 
grapes for wine; he was the one whom Yoosuf had asked to mention 
him to his master
^and who remembered [now], after a while)? that is, he remembered 
Yoosuf and how he had interpreted the two dreams, and what he had 
asked him to do; and he realised, after several years, that Yoosuf would 
surely be able to interpret this dream. So he said:
^1 will find out its interpretation for you, so give me leave to go [in 
search of it])? that is, let me go to Yoosuf and ask him about it.

So they gave him permission and he went to him, but Yoosuf did 
not rebuke him for forgetting him; rather he listened to his questions 
and answered them. The young man said:

Yoosuf, O truthful one)? that is, one who is very truthful in word 
and deed
«(explain to us [the dream of] seven fat cows being eaten by seven 
lean ones; and seven green ears of com and [seven] others that were 
dry, so that I may go back to the people and they may know)? for they 
are very eager to find out about the interpretation of this dream, and 
they are very concerned about it.

Yoosuf interpreted the seven fat cows and the seven green ears 
of com as referring to seven years of abundance, and the seven lean 
cows and the seven dry ears of com as referring to seven years of  
drought. The connection to abundance and drought -  and Allah knows 
best -  is that agriculture is based on that; if there is abundant rain, the 
crops will be good and there will be an abundant yield, but if there 
is a drought, then it will be the opposite of that.

Cattle (oxen) were usually used to till the soil and to irrigate it. The 
ears of com referred to are the most common and best kind of staple 
food. The dream was interpreted in this manner because there is a 
connection. So he combined interpretation of the dream with advice 
to the people as to what they should do and what preparations they
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should make during the years of abundance for the years of drought, 
and said:
^You will sow for seven years, as usual]? that is, seven consecutive 
years
«(But whatever grain you reap]? of those crops
Cleave it in the ear]? because that will better preserve it and you will
be less likely to eat it.
^except for a little that you will eat]? that is, you should also pay 
attention to how much you eat during these years of abundance; let 
it be little, so that what you save will become of significant benefit 
and will have a good impact.

«[Then after that]? that is, after the seven plentiful years 
^will come seven years of hardship [drought] j? that is, severe drought 
^which will consume what you had stored in advance]? that is, which 
will use up all that you had stored, even if it was a great quantity 
«[except a little that you will set aside^ that is, that you will keep and 
not use up during the hard years.

«(Then after that]? that is, after the seven hard years 
^will come a year in which the people will have rain, and in which 
they will press [grapes and olives]]? that is, there will be a great deal 
of rain and the streams will flow and the yield will increase and be 
abundant, and will give more than the people need, so that they will 
press the grapes and other crops that are surplus to what they eat. 
Perhaps the way in which he worked out that there would be that 
year of plenty, even though there was no clear indication of it in the 
king’s dream, was that the seven years of hardship must be followed 
by a year in which hardship would come to an end. It is well known 
that a drought that lasted for seven consecutive years could only be 
followed by a year of great abundance, otherwise his plan would not 
work out. When the messenger went back to the king and the people, 
and told them about Yoosuf’s interpretation of the dream, they were 
amazed and they rejoiced greatly.
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12:50. So the king said: Bring him to me. But when the messenger came 
to him, Yoosuf said: Go back to your master and ask him: What 
about the women who cut their hands? For verily my Lord has 
full knowledge of their cunning.

12:51. The king said to the women: What happened when you tried to 
seduce Yoosuf? They said: Allah forbid! We know of no evil 
on his part. The wife of al-‘Azeez said: Now the truth has come 
to light. It was I who tried to seduce him; verily he was telling 
the truth.

12:52. Thus he will know that I did not betray him in his absence, for 
Allah will never allow the plans of the treacherous to succeed.

^So the king said)? to those who were with him: *(Bring him to me^ 
namely Yoosuf; that is, they were to release him from prison and bring 
him to the king. When the messenger came to Yoosuf and ordered 
him to appear before the king, Yoosuf refused to hasten to leave the 
prison until his innocence had been established completely. This was 
indicative of his patience, mature thinking and complete wisdom.

Hence he said to the messenger: ^Go back to your master)? namely 
the king
^and ask him: What about the women who cut their hands?)? That 
is, ask him what happened with them, for what really happened with 
them is clear and obvious.
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^For verily my Lord has full knowledge of their cunning)?.

So the king summoned the women and said: ^What happened 
when you tried to seduce Yoosuf?)? Did you see any suspicious 
behaviour on his part?

But the women declared him to be innocent and said: ^Allah 
forbid! We know of no evil on his part^ that is, we know of no evil, 
small or great, on his part. Thus it was established that there was no 
longer any reason to be suspicious of him or his good character, and 
there was nothing left of the matter to be examined except what the 
wife of al-‘Azeez had to say.
^The wife of al-‘Azeez said: Now the truth has come to light^ that 
is, now the truth has become clear after we accused him and cast 
aspersions on him that led to his being put in prison.
^It was I who tried to seduce him; verily he was telling the truth)? in 
what he said, and he was innocent.
«(Thus)? as a result of my confession that it was I who tried to seduce 
Yoosuf,
^he will know that I did not betray him in his absence)?.

It may be that what she meant was her husband; that is, he will 
know, as I have admitted that I am the one who tried to seduce Yoosuf, 
that I did not betray him in his absence. In other words, nothing 
happened on my part except an attempt at seduction, but I did not 
betray him in bed.

Or it may be that what she meant was: so that Yoosuf would know, 
as I have admitted that I was the one who tried to seduce him and 
that he was telling the truth, that I did not betray him when he was 
away from me.

^for Allah will never allow the plans of the treacherous to succeed)? 
for the betrayal and plot of every betrayer will inevitably backfire on 
him, and he will inevitably be found out.
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Then, because these words were a kind of self-praise and may 
imply that she was suggesting that she did nothing wrong with regard 
to the story of Yoosuf, she added a remark to correct that impression.
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abu  (or a b i )

a h l as-Sunnah  
w al-jam a ‘ah

am een

A m eer (am ir)

A m eer  
al-M u ’m ineen

angel

A nsar

u ) '• y : 

JjLui Jjk!
ip(ci-l J

Jy>l 

jJ\

father (of)

‘people o f  the Sunnah and the 
community’

O Allah, accept our invocation; amen 

leader

‘Leader of the Believers’

A being made of light who is totally obe-
dient to Allah and has no free will. Allah 
has assigned some angels specific tasks, 
like those who record our good and bad 
deeds, the Angel of Death, the guardians 
of hell, etc.

‘helpers’ : the Muslim citizens o f  
Madinah who gave refuge to the Prophet 
(•HP and the other Muslim emigrants 
from Makkah

The Arabic words are transliterated according to the conventions o f  the 
Transliteration Chart found in this book. I f  a word has become part o f  
the English language (i.e., is found in a dictionary o f  Standard English), 
that spelling is used in this book and appears first in this Glossary, with 
the transliterated form in brackets after it.
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'asr

banu  (or bani)

d a  ‘e e f  

d hahr

dinar (deendr) 

dirham

f a j r

fa q e e h  

f u q a h a '

hadith
(hadeeth)

H ajj (H ajj)

Hejaz (Hijaz) 

Hijrah

as-Sa ‘di

mid-afternoon; the obligatory prayer at 
that time

j j t  lit. ‘children (of)’ ; usu. referring to a 
tribe that claims a common ancestor

^L«J> a grade of hadith: weak

j$>  early afternoon; the obligatory prayer at 
that time

jLo originally, a gold coin; a unit of currency

pj» originally, a silver coin; a unit of currency

J * a Jl dawn; the obligatory prayer at that time

scholar of jurisprudence

S ee : fa q e e h

a statement or action of  Prophet 
Muhammad (^ § )  that was remembered 
and recorded by his Companions and 
followers

j« -  the major pilgrimage to the Sacred 
Mosque, site of the Kaaba in Makkah, 
to be undertaken by every able Muslim 
once in his or her lifetime

j l « -  the Western region of the Arabian Pen-
insula, which includes Makkah and 
Madinah

o m i g r a t i o n ,  e sp .  the migration from 
Makkah to Madinah by Prophet Muham-
mad (j|§) and his Companions, which 
marks the start of the Islamic calendar
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Iblees

ihsan

‘isha

isn ad

ja h iliy a h

Jibreel

another name for Satan (Shaytan) in 
Arabic

j LJ-I goodness, perfection, excellence; to 
worship Allah as if you see Him knowing 
that even if you do not see Him, He sees 
you

late evening; the obligatory prayer at 
that time

jLil the chain of narration through which a 
hadith can be traced back to the Prophet

jihad (jihad)

jin n  (plural of  
jin n i)

lit. ‘ ignorance’ ; the age of spiritual dark-
ness before Islam

the Arabic name for Gabriel ( ^ t ) ,  the 
archangel who transmitted the verses of  
the Qur’an and other communications 
from Allah (4c) to Prophet Muhammad

struggle or striving (in Allah’s cause)

non-human, rational beings created by 
Allah from fire, often referred to as 
‘demons’ or ‘devils’ . They have free 
will like humans: some are Muslims, 
others disbelievers; some are obedient 
to Allah, others disobedient. Satan is 
a jinni. Some disobedient jinn mislead 
people into thinking that they can fore-
tell the future, near or distant, or provide 
people with riches or some sort of power.
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Jum u 'ah 

j u z ’( p la jz d ’) 

Kaaba (K a ‘hah)

al-L aw h
al-M ah foodh

m aghrib

m ain

M uhajiroon  (or 
M uhajireen)

m u jahid  (pi. 
m ujahideen)

m ukatib

m utaw atir

nafs

iJA Friday; a lso , the midday congregational 
prayer on that day

a section of the Qur’an equal to one-thir-
tieth of the text

the House of Allah in Makkah, originally 
built by Prophets Ibraheem and Isma‘eel, 
which Muslims face when they pray

^JJI  the Preserved Tablet in Heaven on which 
J i A\ Allah’s words and decrees are written

sunset; the obligatory prayer at that time

text or content of a hadith; abridged book

lit■ ‘emigrants’ of  any kind; used in 
Islamic discourse to refer to people who 
emigrate to safeguard their religion, spe-
cifically the Muslims who migrated with 
Prophet Muhammad (^ § )  from Makkah 
to Madinah

one who strives in the way o f  Allah; a 
fighter in jihad

a slave who has an agreement with his 
or her master to buy freedom by paying 
a certain amount of money

a category of hadith: a narration that is 
related by so many upright and trustwor-
thy narrators at each level that it would 
have been impossible for them to have 
agreed on a lie

i_ri ;  inner soul or self
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qibla (q ib lah) 

qiyam  al-lay l

Quraysh

Ramadan
(R am adan)

S ah abah

sah eeh  

sa lam  

sh a r  7

Sharia
(sh aree  ‘ah)

Shaytan

so o ra h  or 
so o ra t

Sunnah

illill the bearing from any point on Earth to 
the Kaaba; the direction that all Muslims 
must face in prayer

JJUlfLS lit. ‘ standing the night’ ; praying 
supererogatory prayers during the late 
night and early morning before fajr; see 
taha jju d

j f j I  the dominant tribe in Makkah at the time 
of the Prophet’s mission; their society 
was based on polytheism

o L a * j  the ninth month in the Islamic calendar; 
the month of obligatory fasting and the 
month in which the first verses of  the 
Qur’an were revealed

iUwJ Companions of the Messenger of Allah

( W

a grade of hadith: sound or authentic 

lit. ‘peace’; the Islamic greeting of peace 

of or pertaining to Sharia; Islamic

A_*j Islamic law derived from the Qur’an and 
the Sunnah

jUali Satan

chapter of the Qur’an

i f  the practice and collected sayings of  
Prophet Muhammad (^|) that together 
with the Qur’an forms the basis of  
Islamic law
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ta fseer exegesis: commentary, or explanation of 
the meanings (usu. of Qur’anic verses)

tahajju d -u>*r voluntary night prayer offered between 
‘isha  ’ and f a j r

taw h eed .X*>- the oneness of Allah: the knowledge that 
He alone deserves to be worshipped and 
that He has no partners

Ummah
A

community or nation: usu. used to 
refer to the entire global community of 
Muslims

‘umrah » *0 a minor, non-obligatory pilgrimage to 
Makkah

unseen a term used to denote phenomena or 
aspects that cannot be known using ordi-
nary human faculties

Zamzam the blessed spring of water that Allah
caused to gush out at baby Isma‘eel’s 
feet; located near the Kaaba
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A
Aaron. S ee  Haroon 

al-‘Abbas 44, 70 

abode of peace 198 

abomination 137, 139 

Abraham. S ee  Ibraheem 

Abu Bakr as-Siddeeq 5 2 ,5 4 ,7 3 ,  
89 ,91

abundance 67, 142,242,370-371  

Accepter of Repentance 149,163  

account 146, 258 , 269 , 293 ,  
309-310  

accountable 2 0 8 ,2 1 0 ,3 2 0  

actions 32, 72, 75, 7 9 -80 ,  
85-86 , 101, 110, 126, 144, 
146-147, 170, 178-179, 183, 
196, 277, 339, 341, 364. S ee  
a lso  physical actions 

acts 4 7 ,6 3 ,8 3 ,9 3 ,1 0 1 ,  130, 132, 
158-159, 199, 229, 310, 315-
3 1 6 ,3 3 7  

acts of worship 4 7 ,9 3 ,3 1 6 ,3 3 7  

‘Ad 115-116 ,294 ,299 -300

Adam 201, 369

admonition 161, 204, 2 1 9 ,2 9 1 ,  
323, 338-339  

adversity 193-195, 267  

advice 96, 170, 252, 283-284,  
3 1 8 ,3 7 0  

affairs 2 4 ,4 3 ,9 9 ,  109, 121, 161, 
165, 181, 1 9 3 ,2 4 1 ,2 6 5 ,  282,
2 9 7 ,3 1 6 ,  322, 3 2 4 ,3 6 8  

Allah and His Messenger 19-20,  
2 5 -2 6 ,  5 0 -52 ,  56 , 58 , 61 ,  
67-69 , 74-75 , 85, 101, 104, 
108, 110, 112, 115, 117-119, 
121, 125, 130, 134-135, 144, 
151-152, 155-156, 159, 300, 
322

Allah’s angels. S ee  His angels 

A llah ’s attributes. S e e  His 
attributes 

Allah’s Book. S ee  His Book 

Allah’s bounty. S ee  His bounty
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Allah’s cause 45, 47-48, 65-66, 
82, 107, 128, 132, 141, 167-
168 ,377  

A llah ’s command. S e e  His 
command 

Allah’s control. S ee  His control 

Allah’s decree 150, 351. S ee  
a lso  His decree 

Allah’s divinity. S ee  His divinity 

Allah’s favour. S ee  His favour 

Allah’s forgiveness. S e e  His 
forgiveness 

A llah’s generosity. S e e  His 
generosity 

Allah’s grace. S ee  His grace 

A llah ’s greatness. S e e  His 
greatness 

Allah’s help. S ee  His help 

Allah’s justice. S ee  His justice 

A lla h ’s kindness. S e e  His 
kindness 

Allah’s knowledge. S e e  His 
knowledge 

Allah’s light 77, 79-80 . S ee  
a lso  His light 

A llah ’s Lordship. S e e  His 
Lordship 

Allah’s Majesty. S ee  His Majesty 

Allah’s mercy 149 ,181 ,301 . See 
a lso  His mercy

Allah’s Messengers. S e e  His 
Messengers 

Allah’s names and attributes.
S ee  His names and attributes 

Allah’s oneness. S ee  His oneness 

Allah’s permission. S e e  His 
permission 

Allah’s pleasure. S ee  His pleasure 

Allah’s promise. S ee  His promise 

Allah’s reassurance. S e e  His 
reassurance 

Allah’s religion. S ee  His religion 

Allah’s revelations. S e e  His 
revelations 

Allah’s slaves. S ee  His slaves 

Allah’s support. S ee  His support 

Allah’s will 33, 181, 255, 283-  
284. S ee a lso  His will 

Allah’s wisdom. S ee  His wisdom 

Allah’s word. S ee  His word 

All-Hearing 20, 22, 30, 36, 140, 
141, 146, 2 2 6 ,3 5 8  

alliance 45-46, 48, 68 

allies 45-47, 58, 60, 62, 67-68, 
114, 117, 160 ,224 , 231 

All-Knowing 20, 30, 3 6 ,4 3 ,  44, 
5 9 ,6 1 ,7 2 ,  74, 105, 107, 140, 
146, 150, 152, 191 ,226 , 228, 
342, 344, 358 

Almighty 2 5 , 3 6 , 3 8 ,4 1 - 4 2 ,8 9 ,  
113,117-118, 304
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alms 1 0 4 -1 0 5 ,  147. S e e  
a lso  charity; zakah  

angel 193, 268-269 , 279-280 ,  
358-359 ,  375. S ee  a ls o  His 
angels

animals 31, 1 9 6 -1 9 7 ,2 2 2 ,2 8 8  

annulment 50, 52 

A nsar 4 5 ,4 7 - 4 8 ,7 1 ,143n 8 ,163,
167 ,375  

appointed time 179, 201, 214,  
309,311  

appointment 20, 22 

argument 203, 231 , 236 -237 ,  
2 5 9 ,2 6 9 ,  283, 330  

ark 230 ,286-291. S ee a lso  Nooh 

arrogance 1 4 5 ,2 3 4 ,2 3 7  

ascribing partners 51, 53-54 ,  
120, 139, 160, 1 8 3 ,2 0 2 ,2 9 6 ,  
3 2 6 ,3 6 5  

ascription of partners 52, 54, 58, 
7 3 ,1 5 4 ,2 5 6 ,3 0 1  

aspirations 88, 102, 116, 197, 
271

atom’s weight 28, 1 2 6 ,2 2 7 ,3 1 9  

attitude 30, 95, 109, 123, 186,
1 8 9 ,2 6 6 ,2 6 8 ,3 0 2 ,  3 0 8 ,3 1 5 ,
3 3 2 ,3 6 9  

attributes 20, 33, 79 -80 , 111, 
146, 178-179, 181, 204, 206, 
208 ,  2 27 ,  253 ,  26 4 ,  266 ,  
291, 296, 307, 343, 364. S ee

a lso  His attributes; His names 
and attributes 

attributes of perfection 179,307,  
364

audacity 98, 188 

authority 79 ,100 ,  178 ,203 ,207 ,  
3 4 9 ,3 6 2 ,  364  

aversion 1 2 2 ,1 8 1 ,2 3 2 ,2 7 5 ,3 1 8  

al-‘Azeez 356, 358 -360 ,  372,  
373

B
bad characteristics 147 ,154 ,225  

bad deeds 48, 8 6 ,2 0 2 ,2 1 2 ,  333-
3 3 4 ,3 7 5  

battle 1 9 ,2 7 ,3 1 ,7 0 - 7 1 ,9 6 ,2 5 9  

beauty 37 ,6 7 -6 8 ,  1 2 0 ,1 8 1 ,1 9 9 ,  
3 1 0 ,3 5 5 ,3 5 9 ,  360  

Bedouin 134 ,140-142, 145, 167 

belief 58, 75, 77-78, 146, 160, 
168, 190, 202, 244  

believe in Allah and the Last Day 
63-65, 74, 94, 95, 140 

believing slaves 33, 38, 52, 62, 
7 0 ,8 1 ,9 2 ,  97, 142, 150, 169, 
174, 2 4 6 ,3 1 8 ,  339  

beneficial knowledge 80, 143 

benefit. S ee  harm or benefit 

betrayal 32, 355, 373  

Binyameen 345
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birds 3 6 2-363 ,3 6 5 -3 6 6  

blame 82, 134-136, 144 ,359  

blessings 2 0 , 3 0 , 4 0 , 4 3 , 4 9 , 7 1 ,  
118, 158, 175, 181 ,203-204 ,  
2 1 3 ,2 2 2 ,2 3 5 ,  259, 2 6 2 ,2 6 8 ,  
292, 3 0 1 ,3 0 2 ,  30 6 -3 0 7 ,3 1 3 ,  
339, 343, 356, 363, 369 

blessings of Allah 30, 268, 306- 
3 0 7 ,3 1 3  

blind 1 5 3 ,2 1 1 -2 1 2 ,2 7 7  

bliss 48, 65-66 , 110, 157-158,  
199, 2 2 5 ,2 6 8 ,2 8 1 ,3 2 9 ,3 6 0 .  
S ee a lso  eternal bliss; gardens 
of bliss 

blood 47-48, 348-349  

bond 4 5 ,4 7 -4 8

Book of Allah 39, 113, 208. S ee  
a lso  His Book 

booty 21, 43, 168 

bounty 67 ,72-73 , 104, 119, 122- 
123, 128, 133, 198 ,256 , 262. 
S ee a lso  His bounty 

bread 362, 366

brother 235, 2 4 1 ,2 9 4 ,3 0 0 ,3 1 2 ,  
344-345  

brotherhood 47-48  

brothers 5 7 -5 8 ,6 7 ,8 8 ,1 8 4 ,3 4 1 -
3 5 1 ,3 5 4  

brothers of Yoosuf 346-348  

Bukhari 7 0 ,1 2 3 ,3 6 9  

burden 39-40, 285

c
calamity 71, 99, 122-123, 165, 

186, 200, 3 2 6 ,3 5 0  

campaign 87, 93, 96, 107, 112, 
120, 127-129, 137, 150, 164 

captive 52, 54, 106 

caravan 1 9 ,3 4 6 ,3 5 0  

cause of Allah 3 4 - 3 5 ,4 5 ,8 1 ,8 7 ,  
92, 94, 105, 127, 140, 142, 
144. S ee a lso  Allah’s cause 

cave 89

cave of Thawr 89 

certainty 22, 95, 165, 181, 190, 
220, 250, 280, 303, 338 

character 212, 258 , 302, 315,
3 2 2 ,3 7 3  

characteristics 3 1 , 3 3 , 6 6 , 1 1 1 ,  
114, 147, 154, 2 0 9 ,2 1 9 ,  224- 
2 2 5 ,2 3 5 ,2 7 6 -2 7 7 ,  2 9 6 ,3 1 5 .  
S ee  a lso  bad characteristics 

charity 105, 114, 122-123, 125- 
126, 146, 149. S ee  a lso  alms; 
zakah  

chemise 354-357  

chiefs 2 3 4 ,2 3 8 ,2 3 9 ,2 4 1 - 2 4 2 ,  
324, 367-369  

children 71-72, 102, 115, 131, 
136, 1 8 5 ,2 0 1 ,2 6 7 ,3 1 3 ,3 5 2 ,  
376

Children of Israel 216 ,243 -245 ,  
250. S ee  a lso  Israelites
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Christians 75, 7 7 - 7 9 ,133n7,247  

circumstantial evidence 32, 95, 
349, 357  

cities 1 1 5 - 1 1 6 ,2 3 8 ,2 4 3 ,2 5 0 ,
312 ,32 5 -3 2 7 ,  336  

city-dwellers 140-142  

clan 67, 169,231  

clear evidence 2 0 ,2 5 5 ,2 5 7 ,3 3 5  

clear proof 5 5 ,9 1 ,2 1 8 ,2 7 2 ,2 8 0 ,  
3 0 3 ,3 1 6  

clear sign 295-296  

close friend 160 ,306  

comfort 87, 90, 128, 146-148,  
164, 1 6 7 -1 6 8 ,  3 3 5 .  S e e  
a lso  ease and comfort 

command of Allah 6 1 ,7 9 ,8 7 -8 8 ,  
109,110, 142, 147, 153-154, 
168, 182, 281, 291, 319. S ee  
a lso  His command 

commands 37, 110, 116, 118, 
129, 141-142, 153-154, 156, 
159, 162, 172-173, 177, 180, 
189, 2 2 5 ,2 5 2 ,2 6 1 ,2 6 5 ,2 9 8 ,  
317, 3 3 1 ,3 3 3 -3 3 4 ,  3 4 1 ,3 5 6 ,  
365

commands and prohibitions 37, 
141, 172-173, 177, 2 5 2 ,2 6 1 ,  
265, 331 ,341  

commitment 39, 74, 246 , 313,  
369

common sense 1 8 7 ,1 9 1 ,2 7 9

communities 292  

compulsion 251 ,321  

conduct 30, 80, 96, 117, 125, 
166, 2 6 5 ,2 9 0  

confirmation 2 0 7 -2 0 8 ,2 3 1 ,2 8 0  

confusion 2 7 ,2 1 8 ,2 5 8 ,2 7 8  

conjecture 205, 206-207 , 227, 
270

consequences 25, 32, 98, 102, 
103, 141, 1 9 5 ,2 1 9 ,2 5 9 ,  268,
3 3 4 ,3 6 0  

control 29, 44, 51, 75, 99, 163, 
178, 189, 2 0 3 -2 0 4 ,2 1 5 ,2 1 8 ,  
227, 2 5 5 ,2 5 7 ,  2 7 5 ,2 8 2 ,2 8 4 ,  
296, 298, 322, 334, 355, 359, 
364. S ee  a lso  His control 

Countenance of Allah 2 6 ,1 9 9 ,  
238

courage 34, 39, 40, 91, 103 

covenant 32-33, 50, 52, 57, 60, 
120 ,122-123  

cowardice 39, 103 

cows 3 6 7 -3 6 8 ,3 7 0  

created being 146, 255 

creation 66, 109, 133, 155, 158, 
175, 178-179, 181-182, 189, 
204-206, 208-209, 218, 235, 
256-257, 2 6 1 ,2 6 6 ,  3 2 7 ,3 5 6 ,  
369

Creator 1 9 8 ,2 0 4 ,2 2 7 ,2 9 8 ,3 5 0 ,  
353
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creature 29, 146, 185, 264, 288, 
296, 298, 364  

credit 101, 167-168 

criticism 60, 101, 104, 108, 111- 
112 ,270  

crops 1 4 8 ,3 0 1 ,3 1 3 ,3 7 0 -3 7 1  

curse 98, 108, 115, 125, 188, 
274-275, 299, 324-325

D
darkness 7 9 ,1 2 1 ,2 0 0 ,2 2 8 ,2 7 3 ,  

377

daughters 7 8 ,3 0 9 -3 1 0  

Day of Resurrection 35, 82 ,111,  
179, 196, 202, 214n 11, 216,  
218-219, 221-222, 224, 245-  
246, 262, 299, 324-325, 327, 
332, 369. S ee  a lso  Last Day 

dead 2 0 3 ,2 6 2 ,3 0 9 ,3 1 1 ,3 6 4  

deaf 211 ,276 -277  

death 29 ,124 ,147 ,162 -163 ,178 -  
179, 204, 213, 217-218, 225, 
2 5 1 ,2 5 4 -2 5 5 ,2 6 2 ,  265-266  

debt 106

decree. S ee  His decree; universal 
decree; will and decree 

decree of Allah 3 0 6 -3 0 7 ,3 5 2 ,  
366. S ee  a lso  Allah’s decree 

deeds. S ee  bad deeds; evil deed; 
good deed; righteous deeds; 
shameful deed

defeat 3 1 - 3 2 ,4 0 - 4 2 ,6 1 ,7 1 ,8 0 ,  
90, 100

delights 88, 118-119, 144, 157, 
180, 183, 198, 360 . S e e  
a lso  gardens of delight 

delights of  paradise 119, 144, 
157

deprivation 1 2 1 ,1 7 0 ,2 7 6  

desert-dwellers 141 

desires 41 -42 ,58 ,6 8 -6 9 ,8 2 ,  104, 
116, 182, 19 6 ,2 1 9 ,  220-221,
2 46 ,268 ,302 .  S ee a lso  whims 
and desires 

destruction 2 1 0 ,2 3 3 ,2 5 3 ,2 8 7 ,  
2 9 1 ,3 0 8 ,3 1 3 ,3 2 0 ,  325-326, 
335

deterrent 130 ,219

devil 279 .  S e e  a ls o  Iblees;
Shaytan 

devotion 6 3 ,8 0 ,  153, 194-196 

devotion to Allah 80, 153,
195-196 

difficulty 1 0 2 ,1 8 4 ,3 4 3  

dignity 3 9 ,5 7 ,3 1 0 ,3 5 5 ,3 5 9 -3 6 0  

dirt 153-154

disbelief 20, 2 2 , 3 1 , 4 6 ,  55, 59, 
6 0 -6 1 ,6 3 ,6 7 -6 8 ,  85-86, 112, 
114-115, 119-120, 126, 128- 
129, 140, 142-143, 146, 151- 
152, 156, 161, 164, 172, 180, 
183, 186-187, 2 0 0 ,2 1 0 ,2 1 7 ,
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2 3 0 ,2 3 5 ,2 3 9 ,2 5 1 ,2 6 6 ,  285, 
297, 3 0 1 ,3 3 5  

disbelieving nations 29-30, 115 

discord 95-97

disease 25, 32, 111, 171, 174 

disgrace 59, 61, 108, 110, 130, 
250-251 , 286-287 , 304-305,  
3 1 0 ,3 1 9 ,  328  

disobedience 30, 61, 98, 128, 
143, 155-156,355  

dissent 26, 37, 246  

distance 66, 92-93, 289  

distress 61, 71, 121, 131, 136, 
145, 1 6 5 ,2 5 7 ,2 6 9 ,  270 ,311  

divine wisdom 4 0 ,9 1 ,1 7 8 ,  189, 
215

divinity 163, 178, 1 8 1 ,203 ,228 ,  
270. S ee  a lso  His divinity 

division 2 6 ,3 7 ,9 6 ,  151-152,155  

do good 114, 122, 134, 136, 139, 
141-142, 166-168, 172, 181, 
198-199, 219, 238, 333-334, 
352-353  

dominion 162-163 ,204  

doom 27 ,31 ,  109, 116 ,172 ,233 ,  
256, 299, 303, 320, 325, 328, 
335

doubt 27, 94-95, 152, 154, 165,
171-172, 190, 207, 209, 212,
218-219 , 246-249 , 254-255 ,

258, 272-274, 300, 302, 330-
3 3 2 ,3 3 8  

dream 2 3 - 2 4 ,  3 4 2 - 3 4 4 ,
3 4 9 ,  3 6 2 ,  3 6 7 - 3 7 1 .  S e e  
a lso  interpretation of dreams 

drought 368 ,370-371  

drowned 3 0 - 3 1 ,2 3 0 ,2 3 3 ,2 4 4 -  
2 4 5 ,2 8 6 ,2 8 8 -2 9 0  

dust 200, 223, 226  

duties 4 8 ,5 4 ,6 4 ,  135, 143, 146, 
168, 184, 363 

duty 45-46

dwellings 67-68, 117-118, 157, 
299, 326

E
earnings 6 8 ,2 0 2 ,3 2 1  

ears of com 367, 370  

earth. S ee  heavens and the earth 

ease and comfort 87, 168, 335 

‘Eesa ibn Maryam 78. S e e  
a lso  Gospel; Messiah; son of  
Maryam 

effort 14, 68, 72, 84, 97, 102, 
184, 2 3 1 ,2 3 6 ,3 3 4  

Egypt 2 3 8 ,2 4 1 ,2 4 8 ,3 5 0 - 3 5 2  

encouragement 168, 219, 332, 
334-335, 364  

enemies 2 5 ,3 4 -3 5 ,3 7 -3 9 ,4 6 ,4 8 ,  
51, 53n4, 54, 58, 61, 67-68,  
84, 87-89, 96, 99, 103, 141,
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157, 160, 1 7 1 ,2 2 6 ,2 5 9 ,2 7 0 ,
2 9 7 ,3 3 9  

enemies of Allah 3 4 - 3 5 ,8 8 ,3 3 9  

enjoin what is right 117, 158 

enjoyment 87, 195, 196, 228,  
261-262  

enmity 2 7 ,5 8 ,9 6 ,  125 ,141 ,152 ,  
2 0 1 ,2 3 1 ,2 3 7 ,  239, 2 4 3 ,2 4 6 ,  
317

error 6 1 ,8 6 ,2 0 3 - 2 0 4 ,3 5 8  

establish prayer 53, 57, 63, 117,
2 4 1 ,3 3 3 -3 3 4  

eternal bliss 65-66 , 110, 158,
2 2 5 ,3 2 9  

eternity 22, 115, 160 ,216  

evidence 20, 22 , 32, 54-55 ,  
69, 76-80, 91, 95, 114, 132, 
136, 179, 181, 183, 186, 
2 0 6 - 2 0 7 ,2 1 2 ,2 1 8 ,  220, 222, 
228-229, 236, 245, 247-248, 
255, 257-258, 262, 269-270,  
2 73 , 296 ,  303 , 314 , 325 ,  
330, 335, 349, 357, 364. S ee  
a lso  circumstantial evidence; 
clear evidence; rational 
evidence; textual evidence 

evil deed 199-200 ,355  

evildoers 31 ,111 , 130, 187-188, 
215-216, 238, 274, 2 9 7 ,3 1 2 ,  
3 2 3 ,3 3 5  

excuse 22, 93-94, 96, 98, 109, 
111-113, 128-129, 132, 135-

139, 166, 187, 198, 2 08 ,211 ,  
250

exhortation 1 6 1 ,1 7 0 ,2 1 9 ,3 2 3 ,
3 2 6 ,3 3 9  

Ezra. S ee  ‘Uzayr

F
fabricated 34n3, 79, 191, 207,  

209, 222, 269-270, 284-285, 
294

fairness 2 1 8 ,2 5 9 ,3 0 7  

faith. S ee  lack of faith 

false gods 191 ,201-202  

falsehood 2 1 , 4 7 , 5 6 , 6 3 , 6 6 , 7 2 ,  
7 8 ,8 0 ,9 7 ,1 1 6 ,  150,186, 191, 
194, 206, 2 0 8 ,2 2 1 ,2 3 2 ,2 3 5 ,  
238, 248, 2 7 5 ,2 8 1 ,2 9 4  

family 49, 124, 175, 185, 232, 
2 5 9 ,  2 8 7 - 2 8 8 ,  2 9 0 - 2 9 1 ,  
3 0 6 n l 3 , 308-309 , 311, 318-  
319, 3 2 3 ,3 3 9 ,  342-343, 349 

fate 32, 110, 114, 161, 185, 187,
196-197, 2 0 8 ,2 1 0 ,  230, 233, 
249, 2 7 2 ,3 0 9 ,3 1 2 ,  320  

father 13,48, 160-161 ,229 ,289 ,  
341-349, 351, 375 

favour 38, 81, 139, 141, 162, 
247, 280, 3 0 2 ,3 4 1 -3 4 3 ,3 6 3 .  
S ee a lso  His favour 

fearing Allah 64, 225, 310  

fear of Allah 57, 84, 151, 156,
1 7 1 ,2 0 0 ,3 5 6
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feelings 263

female 21 , 117, 2 88 .  S e e  
a lso  male and female 

fighting 25, 34-36, 39, 42 , 45,  
60, 61, 67-68, 70, 75-76, 80, 
83-85, 94-95, 152, 170-171, 
174

fire 27, 29, 38, 63-64 , 81-82,  
108, 110, 114, 128-129, 151, 
154, 156, 160, 182, 199-200, 
2 1 3 ,2 7 1 -2 7 3 ,  2 7 5 ,3 1 2 ,  324-  
325, 328-329, 331-332, 377  

fire o f  hell 81, 108, 110, 114, 
128-129, 151, 154, 156 

first and the last 182, 262  

five daily prayers 123 ,334  

food 1 8 4 - 1 8 5 , 2 4 5 , 2 6 4 , 3 0 6 ,
3 5 9 ,3 7 0  

forbidden 74-75, 85, 156, 159, 
221-222, 2 5 1 ,2 9 2 ,  3 3 4 ,3 5 5 .  
S ee  a lso  prohibited; unlawful 

forbid what is wrong 117, 158 

forefathers 207, 235-236 , 300, 
302, 314-315, 330, 342-343, 
3 6 2 ,3 6 4  

forelock 2 9 ,2 9 6 ,3 6 4  

forgiveness 47, 72, 113, 125, 
127, 136, 146, 160, 161n9, 
165, 2 1 6 ,2 5 7 ,2 6 1 -2 6 2 ,  267, 
2 9 4 - 2 9 5 ,3 0 0 ,3 1 7 ,  3 2 3 ,3 5 7 .  
S ee a lso  His forgiveness

foundation 6 4 -6 5 ,1 1 2 ,1 2 1 ,1 4 6 ,  
151, 153-154  

freeing of slaves 105-106  

friend 160, 306. S ee  a ls o  close 
friend

friends of Allah 202, 224, 281 

fruit 273 

full measure 313 

funeral prayer 130

G
gain 4 2 ,5 7 - 5 8 ,7 4 ,9 0 ,1 4 8 ,2 2 0 ,  

330, 344. S e e  a ls o  worldly 
gain

gardens of bliss 48, 225, 268,
2 8 1 ,3 6 0  

gardens of delight 1 83 ,184  

gardens o f  perpetual abode 
117-118

gardens through which rivers 
flow 117, 133, 143 

garments 242, 263 

generations 29, 253, 323, 335 

generosity 6 6 ,7 3 ,  104, 149,257, 
307. S ee a lso  His generosity 

give thanks 132, 194, 2 2 2 ,2 9 3 ,  
3 1 3 ,3 6 2  

glad tidings 2 3 , 4 1 , 6 1 , 6 5 , 7 1 ,  
147, 157-159, 172, 176-177, 
192, 224-225, 241-242, 260, 
2 8 2 ,3 0 5 -3 0 8
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goal 8 8 ,9 0 ,  102, 118, 165, 182, 
230

gods 72, 191, 201 -2 0 2 ,  205-  
207, 2 3 1 ,2 7 6 ,  279, 294-295,  
297, 325-326 , 362, 364. S ee  
a lso  false gods 

gold 3 7 ,8 1 ,  1 9 3 ,2 1 8 ,2 7 1 ,3 7 6  

good deed 277  

good health 1 9 3 ,2 6 7 ,3 1 3  

good intentions 136, 154, 166, 
361

goodness 31, 137, 2 6 7 ,3 0 7 ,3 1 0 ,  
343, 377 

good things 1 0 0 ,1 1 8 ,1 3 3 ,2 2 5 ,  
245

Gospel 157. S ee  a lso  ‘Eesa ibn 
Maryam 

grace 3 8 ,4 4 ,5 3 ,5 8 ,6 6 ,1 1 8 -1 1 9 ,  
138, 144, 185, 198 ,209 , 219- 
220, 257, 261-262, 329, 348, 
350, 362-364  

grace ofAllah 219. S ee a lso  His 
grace 

grain 368 ,371

grapes 362 ,  3 6 5 -3 6 6 ,  368 ,  
370-371 

gratitude 30, 43. 222 

grave 72, 130, 225 , 300, 302,
3 1 0 ,3 3 1 -3 3 2 ,3 5 4 -3 5 5  

greatness 67, 78, 178, 208, 235, 
238, 277 , 307. S ee  a ls o  His 
greatness

greeting 183-184, 306, 379. See 
a lso  sa lam  

grief 121, 136, 145 ,349  

guests 122,306-311  

guidance 48 ,77 , 80-81 ,109 ,162 ,  
184, 198, 204, 2 0 6 ,2 1 1 ,2 1 7 ,
219-220, 2 3 3 ,2 5 8 ,  2 8 1 ,3 2 3 ,  
335

H
hadith 18, 34n3, 35n3, 43, 123, 

3 3 3 ,3 7 6 -3 7 9  

Hajj 51-52, 73, 107, 159, 376. 
See a ls o  Kaaba; Makkah; 
pilgrims; ‘um rah  

hand 2 7 ,5 4 ,5 7 ,9 0 ,9 9 ,2 3 5 ,2 3 9 ,  
2 9 7 ,3 2 5  

happiness 109, 121, 157, 184,
2 2 0 ,3 2 9  

hardship 91-92 , 102-103, 129, 
131, 158, 163 ,165-166 , 168- 
169, 173, 1 9 5 ,2 1 6 ,2 4 2 ,2 5 6 -  
2 5 7 ,2 6 7 -2 6 8 ,3 5 4 ,  368 ,371  

harmony 37, 155, 16 1 ,2 0 8 ,2 4 5 ,  
2 4 7 ,2 7 3  

harm or benefit 2 8 ,1 9 0 -1 9 1 ,2 1 4  

Haroon 234, 237, 242  

hatred 99, 126, 243 

healing 219

health 1 9 3 ,2 2 0 ,2 6 7 ,3 1 3
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hearing 184, 1 99 ,2 0 3 ,2 1 1 -2 1 2 ,  
2 2 3 ,2 2 6 ,2 5 0  

heaven 66, 193, 203, 223, 226, 
2 6 5 ,3 1 9  

heavens and the earth 83, 126, 
146, 162-163, 178, 180-181, 
229, 265, 327-329  

helper 119, 162 ,205  

help of Allah 28, 164, 175 ,316 ,  
350. S ee  a lso  His help 

His angels 224, 325, 327  

His attributes 208, 307 

His Book 2 6 1 ,2 9 7  

His bounty 72-73, 104 ,119 ,122-  
1 2 3 ,1 3 3 ,1 9 8 ,2 5 6  

His command 6 1 ,2 8 9 ,3 2 8  

His control 2 9 ,4 4 ,2 2 7 ,2 7 5 ,2 9 6 ,  
298, 364 

His decree 67-68, 90, 99, 179, 
266, 286, 307, 367 

His divinity 1 6 3 ,1 8 1 ,2 7 0  

His favour 1 6 2 ,2 8 0 ,3 4 2 -3 4 3  

His forgiveness 72, 136, 146, 
257, 300  

His generosity 66, 73, 104, 149, 
257

His grace 3 8 ,4 4 ,  118-119,209,  
220, 2 6 1 ,2 6 2 ,  329  

His greatness 78, 1 7 8 ,2 0 8 ,2 7 7  

His help 36-37, 40, 84, 90, 240, 
360

His justice 24, 138, 198, 337 

His kindness 24, 164, 166, 181, 
185 ,257  

His knowledge 3 1 , 4 4 , 4 8 , 7 4 ,  
107, 162, 181, 1 9 3 ,2 2 3 ,2 2 6 ,  
264, 266, 3 0 1 ,3 3 9 ,  344  

His light 5 4 ,7 7 ,8 0 ,  177 

His Lordship 178,181  

His Majesty 178 ,274  

His mercy 40, 114, 118, 140, 
142, 162, 198 ,219 , 257, 307  

His Messengers 79, 187, 198, 
2 9 9 ,3 2 8  

His names and attributes 178, 
181 ,266  

His oneness 1 7 9 ,3 0 0 ,3 6 3  

His permission 17 8 ,2 0 4  

His pleasure 87, 144, 199 

His promise 44, 73, 80, 91, 112, 
157 ,179  

His reassurance 70 -7 1 ,8 9 -9 0  

His religion 39, 42, 51, 54, 77, 
79, 88, 112-113, 121, 153, 
157, 162, 272-273  

His revelations 33 ,111-113 ,115 ,  
149, 172, 188 

His slaves 3 0 - 3 1 ,3 9 ,5 4 ,9 1 ,9 7 ,  
111-112, 126, 135, 142, 146- 
147, 149, 163, 165 ,180-181 ,  
185, 189, 198 ,216 , 220, 222, 
227, 2 5 1 ,2 5 3 ,2 5 6 ,3 3 7 ,  339
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His support 89, 339, 361 

His will 3 3 , 4 3 , 7 4 , 8 3 , 9 6 ,  192, 
252, 264, 284, 307, 329, 337, 
352

His wisdom 96, 150, 154, 178, 
252, 2 6 1 ,3 2 9 ,  3 3 1 ,3 3 7 ,  344  

His word 5 1 ,6 2 ,8 8 ,  138, 157 

hoard 81-82

honour 25, 122, 144, 158, 175, 
179, 181 ,204 , 226, 2 4 6 ,2 5 3 ,  
281, 334, 349, 352, 369. S ee  
a lso  Possessor of majesty and 
honour

Hood 29, 232 , 260, 294 -297 ,  
299-300, 317, 339, 364. S ee  
a lso  ‘Ad 

hope 3 9 ,1 0 4 ,1 4 1 ,1 4 4 ,1 4 7 ,1 6 6 ,  
267, 277, 282, 297  

hour 163-164,212 ,215-216 ,231  

house 1 9 3 ,3 0 6 ,3 5 3 -3 5 5 ,3 5 9  

household 306-307, 354, 356  

humankind 80, 207-209 , 219, 
2 2 1 ,3 2 5 ,3 2 7 -3 2 8 ,  336, 362, 
369

Hunayn 69-71

husband 305, 307 , 353 -3 5 4 ,  
3 5 6 - 3 5 7 ,  3 5 9 ,  3 7 3 .  S e e  
a lso  spouses 

hypocrisy 104, 113-114, 122- 
123, 129, 139-140, 142-143, 
145, 154, 172

hypocrite 123, 130

I

Iblees 2 7 ,  2 4 6 ,  3 7 7 .  S e e  
a lso  Shaytan 

Ibraheem 115-116, 160, 161n9, 
305, 306n l3 , 308, 310, 342-  
343, 362-363, 369, 378  

idle talk 111-112, 115-116, 184 

idols 7 9 ,2 0 4 ,2 5 5  

ignorance 5 5 ,7 9 ,1 6 1 ,1 6 3 ,  177, 
189, 2 6 3 ,2 6 6 ,  2 6 9 ,2 7 3 ,2 8 4 ,  
308, 369, 377  

impediment 96, 139 

imperfection 206, 229  

inclination 69

inhabitants of paradise 198,200,  
276-277  

inheritance 47-48  

innocence 200 , 356-358, 361,  
372

insight 22, 109, 1 8 2 ,2 3 6 ,2 7 9  

inspiration 168 ,286  

intention 98, 135, 147, 152, 
155, 168, 237, 273, 345. S ee  
a lso  good intentions 

intercession 1 3 0 ,1 6 0 ,3 6 9  

interpretation 132,162 ,342-343,
351-352, 362-363 ,366-371  

interpretation of dreams 342-  
343 ,351 -352 ,  367
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Isaac. S ee  Is-haq 

Is-haq 3 0 5 - 3 0 7 ,  3 4 2 -3 4 3 ,  
362-363  

Islam 2 4 , 3 7 , 4 8 , 5 1 , 5 3 , 5 5 , 5 8 ,  
6 0 -6 1 ,7 2 ,  107, 112, 119-120, 
125, 143n8, 153, 167, 174,
177 ,216 , 220, 2 3 0 ,2 3 2 ,  240, 
2 4 3 -2 4 4 ,2 4 8 ,  250, 2 5 5 ,2 6 9 -  
270, 277, 320, 323, 363, 377 

Israelites 78, 239, 241, 244. S ee  
a lso  Children of Israel

J
Jacob. S ee  Ya‘qoob

Jesus. S ee  ‘Eesa ibn Maryam;
Messiah 

Jews 75, 77 ,79 ,  133n7,24 7 ,3 3 2  

Jibreel 2 7 ,3 1 1 ,3 7 7  

jihad 35, 39, 45 , 4 7 -4 8 ,  62, 
6 5 - 6 6 ,6 9 ,8 8 ,9 2 ,9 4 ,9 6 ,  107, 
120, 130, 132-133, 135, 139, 
143, 153, 157, 159, 168, 172,
1 7 4 ,3 3 7 ,3 7 7 ,3 7 8  

jin n  2 0 2 ,2 0 8 ,2 6 6 ,3 3 6 ,3 3 7 ,3 7 7  

jizy ah  74-76, 124 

Jonah. S ee  Yoonus 

Joseph. S ee  Yoosuf 

journey 52, 92, 119-120, 159, 
289

joy 118 ,157 ,184 , 197, 199,212,
220-221 ,271

judgement 126, 192, 201, 206, 
214, 258-259, 3 3 1 ,3 3 9  

Ju m u 'ah  1 2 3 ,3 3 4 ,3 7 8  

justice 24, 37, 138, 198, 214, 
217, 2 4 7 ,2 5 9 ,3 0 7 ,  3 2 7 ,3 3 2 ,  
337. S ee  a lso  His justice

K
Kaaba 7 3 -7 4 ,  3 7 6 -3 8 0 .  S e e  

a ls o  Hajj; Makkah; Sacred 
House; 'umrah 

keeper 25 7 -2 5 8 ,3 1 3  

kindness 2 4 , 4 3 ,5 8 ,6 6 ,9 7 ,  104, 
1 2 8 ,1 6 4 ,1 6 6 ,1 8 1 ,1 8 5 ,  198- 
199, 225, 246, 256-258, 307, 
3 4 3 ,3 4 8 ,3 5 3 ,3 5 6 ,3 6 1 ,3 6 9 .  
S ee  a lso  His kindness 

king 1 5 ,3 6 7 -3 6 9 ,3 7 1 -3 7 3  

kinship 57-58 ,68 , 122-123, 143, 
159

Knower of the unseen 122-123, 
137-138, 149-150, 251 

know ledge. S e e  beneficial  
knowledge; His knowledge

L
lack of faith 3 1 ,6 3 ,  128 

language 341

Last Day 63 -65 ,  74, 94 -95 ,  
140, 224 . S e e  a ls o  Day of  
Resurrection
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a l-L aw h  a l-M ah food h  99, 264,
2 7 1 ,3 7 8  

lawful 4 1 ,4 3 ,8 5 - 8 6 , 2 0 9 , 2 2 1 -  
2 2 2 , 309nl4  

laws 48, 79, 85-86 , 179, 207,  
209, 235, 253, 298, 320, 332, 
365

leader 1 0 6 , 2 5 5 ,2 8 0 ,3 3 6 ,3 4 4 ,  
375

lesson 1 1 2 ,1 3 0 ,1 8 7 ,2 0 4 ,2 4 5 ,  
3 2 7 ,3 5 9  

liar 2 8 5 ,3 1 9 ,3 5 7  

lies 29, 86, 93, 103, 108-109,  
123, 188, 190, 202, 221-222,  
224, 228-230, 274-275, 284, 
294, 342 

lies against Allah 188, 190, 202, 
221-222, 228, 230, 274, 284, 
294

life of  this world 87, 91, 102, 
182, 196, 224-225, 241-242,  
271

light 42, 54, 61, 67, 77, 79-80, 
111, 121, 129, 177, 180-181, 
228, 297, 3 4 1 ,3 7 2 ,3 7 5  

light of  Allah 42, 61, 79. S ee  
a lso  Allah’s light; His light 

likeness 196-197 ,277  

limits 110, 140-143, 146, 158- 
159, 187, 242, 295 ,341  

lineage 6 8 ,2 9 4 ,3 0 0 ,3 1 3

livestock 68, 1 4 8 ,2 7 1 ,3 1 3  

Loot 116 ,305-306 ,308-312 ,317  

Lord of the worlds 27, 58, 84, 
183, 189, 191 ,207-209 , 229, 
2 3 1 ,2 3 5 ,3 3 6  

Lordship 178-179, 181 ,203  

losers 1 1 5 ,2 0 4 ,2 1 3 ,2 4 7 ,2 6 6 ,  
2 7 4 ,2 9 0 ,  292  

loss 121 ,136 ,141 ,167 -168 ,249 ,  
276, 303, 326, 348, 350  

Lot. S ee  Loot 

love of Allah 68-69, 354  

lower realm 191

M
Madyan 115-116 ,312-313 ,320 .

S ee a lso  Shu’ayb 

Magians 76

magic 234 -238 ,265 -266  

magician 176-177 

maintenance 8 2 ,1 0 7 ,3 0 3  

majesty 78-79, 179, 181, 204,  
2 4 6 ,  2 5 3 .  S e e  a l s o  His 
Majesty; Possessor of majesty 
and honour 

majorsins 1 2 6 ,1 4 2 ,3 3 4  

Makkah 51, 70 -7 1 ,  74 , 89, 
143n8,375-376,378-380. S ee  
a lso  Hajj; Kaaba; ‘um rah  

male and female 21, 117,288
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manners 1 0 9 ,1 1 4 ,2 5 8  

martyrdom 100

measure 180 ,238 ,312-313 ,315-  
316, 320-321. S e e  a ls o  full 
measure; short measure 

measure and weight 3 1 3 ,3 1 6 .  
S e e  a ls o  short weight and 
measure 

men. S ee  steadfast men; young 
men

men and women 113-114 ,  
117-118

mercy. S ee  Allah’s mercy; His 
mercy

message 8 0 ,2 1 1 -2 1 2 ,2 1 5 ,2 2 1 ,  
2 3 1 ,2 3 4 -2 3 5 ,2 3 7 ,  244, 247-  
248, 258, 266-267, 270, 285,
293-294, 296, 302-303, 314,
3 1 6 ,3 2 2 ,3 2 5 -3 2 6  

Messenger Muhammad (2^|) 89, 
188, 248, 272, 330  

Messenger of Allah 20, 44-45,  
56, 60, 70, 74, 108, 120-121, 
127 ,152-153 , 167, 184, 190,
2 4 4 ,2 4 7 ,  282, 379  

Messengers. S ee  His Messengers 

Messiah 77, 79. S ee  a lso  ‘Eesa 
ibn Maryam 

migrate 4 5 ,4 8 ,6 5 -6 6 ,  143 

mischief 39, 46 , 56, 72, 95, 
97-98 , 151-153 , 155, 194-

196, 2 0 8 ,2 1 6 ,  237-238, 242-  
244, 2 5 1 ,3 1 3 ,3 3 5  

mischief-makers 216, 237-238,
243-244, 251 

misery 103, 109, 121 ,212  

misfortune 99 -100 ,  102, 140- 
141 ,186  

misguidance 2 4 ,6 1 ,8 5 -8 6 ,  150, 
156, 185, 189-190, 206, 239,
2 5 0 ,2 5 8 ,  263, 269, 337  

mistake 126 ,345  

mobilise 88, 92 

mockery 111-112 ,120 ,315  

momentous day 188-189  

monks 7 7 ,8 1 -8 2  

m o n o th eism  2 5 4 .  S e e  
a l s o  oneness o f  A llah;  
taw h eed  

months 50, 53, 55, 83, 84-86. S ee  
a lso  sacred months 

moon 180-181 ,342-343  

Moosa 234-244, 272, 324-325,  
331, 369. S ee a lso  Torah 

Moses. S ee  Moosa 

mosque 52, 56, 65-66, 72-74,
156 ,376  

Most Gracious 60, 160, 176,184,
2 3 5 ,2 6 0 ,3 4 0  

Most Merciful 2 8 ,4 1 ,4 3 ,5 3 ,7 0 ,  
134 ,140 , 145, 149, 163, 176,
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228, 256, 260, 288 ,317 -318 ,
3 2 3 ,3 4 0  

Most Wise 25, 28, 36, 41 -44 ,  
59, 7 2 ,8 9 ,  105, 117-118,140,  
150, 152, 185, 1 8 9 ,2 0 8 ,2 2 8 ,
2 6 0 -2 6 1 ,3 4 2 ,  344  

mother 343  

motive 355

mountain 5 4 ,1 4 9 ,2 8 8 -2 8 9 ,2 9 1  

M uhajireen  4 5 ,4 7 -4 8 ,  163-164,
167 ,378  

M uhajiroon  143-144 ,378  

Muslims 20, 23, 27, 34, 37, 40, 
46, 52, 53n4, 59, 65, 70-71,  
73, 75-76 , 87, 90 -91 , 107- 
108, 110, 112, 120, 125, 129, 
143n8, 155, 164, 167, 170, 
172, 323-324, 377-380

N
names 80, 178, 181, 204, 207,  

253, 266, 362, 364, 369. S ee  
a lso  His names and attributes 

nation 4 3 ,7 8 ,  192 ,214 , 309nl4, 
3 3 6 - 3 3 7 ,  3 6 8 ,  3 8 0 .  S e e  
a lso  disbelieving nations 

nature of man 186, 267-268  

news 1 2 6 ,2 9 9 ,3 5 8 ,3 6 1  

night 83, 158 ,180 ,196-197 ,199-  
2 0 0 ,2 1 5 ,2 2 7 -2 2 8 ,  232, 243, 
3 0 9 ,3 1 1 ,3 3 3 ,3 4 4 ,  379-380

Noah. S ee  Nooh 

Nooh 115-116, 230, 233, 278-  
280, 282-293 , 317, 369. S ee  
a lso  ark

o
oath 60, 103

obedience 25, 30, 68, 79, 83, 
122, 132, 139, 143, 155 ,298  

obedience to Allah 68 

obligation 69, 334  

obligatory 33, 35, 55, 64, 76, 
82, 84, 92, 105, 107, 146- 
148, 158-159, 180, 268, 294, 
376-380  

offence 31, 60, 109-110 

offspring 148 ,233  

Oft-Forgiving 41, 43-44, 53-54, 
70, 72, 134, 136, 140, 142, 
145-146, 256, 288-289  

oneness 73, 146, 179, 203, 214, 
235, 270, 278, 300, 320, 363, 
380

oneness of Allah 2 1 4 ,2 3 5 ,2 7 0 ,  
278, 320, 380. S ee  a ls o  His 
oneness; taw h eed  

outcome 27, 1 6 8 ,2 9 1 ,2 9 3

P
paradise 26, 44 , 66, 114, 118- 

119, 144, 156-158, 166, 185,
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198-200, 225, 276-277, 329,  
334, 337. S ee  a ls o  delights 
o f  paradise; inhabitants of  
paradise 

pardon 94, 111, 113, 147, 354, 
357

partners 4 3 ,5 1 -5 4 ,5 8 ,6 3 ,7 2 -7 3 ,  
77, 79, 120, 139, 154, 160, 
183, 190-191, 195, 200-206,  
227, 230-232, 254-256, 274, 
278, 295-297, 3 0 1 ,3 1 3 ,3 2 6 ,  
365, 380. S ee  a ls o  ascribing 
partners

path of Allah 2 5 -2 6 ,7 2 ,8 1 -8 2 ,  
170,274-275. S ee a lso  straight 
path

patience 41, 1 0 9 ,2 5 9 ,3 3 4 -3 3 5 ,  
350, 354, 372 

peace 1 7 ,2 0 ,2 7 ,3 6 - 3 7 ,4 9 ,7 1 ,  
143, 175, 184, 1 9 8 ,2 5 9 ,3 0 5 -  
306, 339, 369, 379  

penalty 32, 140, 143 

People of the Book 7 5 -7 7 ,133n7, 
247-248  

perfection 79, 179, 261 , 291,
3 0 7 ,3 1 0 ,3 5 5 ,3 6 4 ,3 7 7  

permission 9 4 -9 5 ,  128-129 ,  
132, 135-136, 165, 178-179, 
204, 222, 252, 348, 370. S ee  
a lso  His permission 

persecution 46 -47 ,239-241

Pharaoh 2 9 - 3 1 ,2 1 6 ,2 3 4 - 2 3 5 ,  
2 3 7 ,  2 3 9 ,  2 4 1 - 2 4 5 ,  2 5 0 ,  
324-325  

physical actions 1 0 1 ,1 8 3 ,2 7 7 ,  
341

piety 143, 151, 153-156, 171, 
2 2 5 ,2 5 2 ,  281 

pilgrims 65, 66. S ee  a ls o  Hajj;
‘um rah  

plants 196-197 ,203  

pleasure 6 5 -66 ,  87, 92, 102, 
117-119, 139, 144, 151, 157, 
184, 199, 225, 329, 360. S ee  
a lso  worldly pleasures 

pleasure of Allah 92, 117, 157, 
225. S ee a lso  His pleasure 

plot 80, 97, 120, 193-194, 342,
3 4 4 ,3 7 3  

polytheism 1 4 6 ,2 3 6 ,2 9 3 ,3 1 3 ,  
364, 379  

polytheist 73, 76 

Possessor of majesty and honour 
179, 1 81 ,204 ,  246, 253 

poverty 7 2 ,1 9 4 ,2 5 6  

praise 4 7 ,4 9 ,  132, 144 ,154 ,158 ,  
175, 179, 181, 184, 189, 222,
2 5 3 ,2 5 9 ,  2 9 3 ,3 1 6 ,  339, 369, 
374

Praiseworthy 2 0 4 ,2 0 8 ,  306-307  

prayer 53, 57-58 , 63-64 , 101, 
1 1 7 ,1 2 3 ,1 2 7 ,  130, 153, 159- 
160, 183-185, 241-242, 301,
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314-315, 333-334, 358, 376- 
380. S ee a lso  establish prayer; 
five daily prayers; funeral 
prayer

preparations 4 1 ,9 5 - 9 6 ,3 7 0  

prison 354-356 , 358, 360-362,  
365-368, 372-373  

prisoners 42, 44, 362, 364-365, 
367, 370  

problems 88, 97, 198 

prohibited 5 3 ,6 4 ,7 8 ,8 2 ,8 5 ,1 2 6 ,  
128, 143, 146 ,154-156 , 209, 
222, 229, 266, 3 2 1 -322 ,356 .  
S ee  a lso  forbidden; unlawful 

prohibition on fighting 84 

prohibitions 37, 141, 159,
1 7 2 -1 7 3 ,  177, 2 2 1 ,  225 ,  
252 ,  261 ,  265 ,  331 ,  341.  
S e e  a l s o  com m ands and 
prohibitions 

promise 38, 44 , 61, 73, 80, 
91, 112, 122-123, 157, 160, 
161n9, 178-179, 195, 214 ,  
217-218 , 290-291 , 303-304,  
350

promise of Allah 157 ,217-218 .
S ee a lso  His promise 

proof. S ee  clear proof 

property 45, 75, 144, 313 

Prophets 202 .285 ,320-321 ,328 ,  
3 3 0 ,3 3 8 ,  3 4 1 ,3 7 8

prosperity 1 4 3 ,2 2 0 ,2 6 7 ,3 2 1  

protection 55, 147, 276, 324,  
360-361

protector 25, 119, 162, 199,274-
2 7 5 ,3 3 1 -3 3 2  

provision 47, 73, 178, 182 ,203 ,
221-222, 227, 255, 262, 264, 
267, 3 0 0 ,3 1 3 -3 1 4 ,3 1 6 ,  321 

public interest 20 

punishment in this world 119, 
121, 249, 261, 321, 327. S ee  
a lso  reward and punishment 

punishment of the hereafter 138, 
327

purity 153-154

Q
Quba’ 152-153, 155-156  

Quraysh 27, 60, 379

R
rabbis 7 7 ,8 1 -8 2 ,2 4 7  

rain 1 6 ,1 9 6 -1 9 7 ,2 8 8 ,2 9 0 -2 9 1 ,
294-295, 368 ,370-371  

rank 65-66, 168 

ransom 41-44, 106 ,217-218  

rational evidence 1 3 2 ,1 7 9 ,1 8 1 ,
2 1 8 ,3 3 0  

realm 1 2 9 , 1 8 2 ,1 8 4 ,1 9 1 ,2 6 6 .  
S e e  a ls o  upper and lower 
realms
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reassurance 70-71, 89-91, 147-
148. S ee  a lso  His reassurance 

rebuke 42, 82, 87, 93, 129-130,
138 ,216 , 2 2 2 ,3 1 0 ,  3 4 9 ,3 7 0  

reckoning 2 0 1 ,2 1 5 ,2 8 2  

recompense 27, 128-129, 137- 
138, 162, 199-200, 230, 232, 
266, 328, 354, 356  

refuge 45, 47, 102, 163, 165, 
288-290, 292, 305, 3 5 5 ,3 7 5 .  
S ee  a lso  seek refuge 

regret 129, 146, 154-156, 165, 
197 ,218 , 276  

rejection 139, 162, 166, 188, 
217, 228, 234, 2 3 6 ,2 6 9 ,  284  

relatives 19, 2 1 ,4 8 ,  68, 82 

relief 61, 166, 178, 242 

religion of  Allah 26, 86, 88, 
91-92 ,  143, 244 , 335. S ee  
a lso  His religion; true religion 

religious commitment 39, 74, 
2 4 6 ,3 1 3 ,  369 

reminder 22, 40, 326, 333-334, 
338, 339 

remorse 103, 113, 147,150, 156, 
1 6 5 ,2 0 2 ,2 1 7 -2 1 8  

repentance 72, 113, 121, 139, 
149-150, 163, 1 6 5 ,2 6 2 ,3 1 8 ,  
345

requital 1 7 9 ,2 0 2 ,2 9 8 ,3 2 7  

resentment 61 ,90 , 141, 145,201, 
209, 246, 2 7 3 ,2 7 5 ,3 1 7 -3 1 8

resolve 26, 39, 88, 90-91, 135- 
136, 2 8 0 ,3 3 4 ,  338 

respect 57-58 , 112, 121, 161, 
1 7 5 ,2 8 1 ,3 1 8 ,  3 4 3 ,3 5 9  

respite 33, 185, 192, 216, 230, 
258, 296, 331 

response 4 0 ,2 8 0 ,2 8 3 ,3 0 1 ,  306, 
354nl6, 360  

resting place 264  

resurrection 266. S ee  a ls o  Day 
of Resurrection 

revelation 176-177, 189, 208, 
2 1 1 ,2 6 1 ,2 7 2 ,  2 8 1 ,2 8 4 ,  303, 
341

revelations of Allah 5 7 -5 8 ,1 7 2 ,  
186-188, 190, 228, 249, 275. 
S ee  a lso  His revelations 

reward 3 5 ,4 7 ,4 8 ,6 2 ,6 5 ,6 7 ,9 4 ,  
100-101, 118, 136, 141-142, 
147, 159, 165, 167-169, 177- 
178, 180, 183-185, 1 98 ,218 ,  
220, 224, 230, 232, 238, 249,
261-262, 267, 271-272, 276, 
280-281, 294, 298, 332-334,
352-354  

reward and punishment 62, 218, 
298

reward in this world 48, 159, 
220, 249, 261 

reward of Allah 267, 332, 334  

reward o f  those who do good 
167-168 ,333-334
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ridicule 60, 112, 125-126, 265, 
267, 286-287  

righteous deeds 64, 66, 80, 101, 
114, 117, 122, 140-141, 143, 
145-148, 177-178, 183, 210, 
224, 2 5 1 ,2 6 7 -2 6 8 ,  2 7 1 ,2 7 6 ,  
298, 3 2 1 ,3 3 8 ,3 4 3  

righteousness 143, 1 66 ,332 ,344  

rights 4 8 ,5 4 ,  158, 175 ,186 ,313 ,
3 1 5 ,3 2 4 ,3 5 6  

rivers 117-118, 133, 143-144,  
193. S ee a lso  gardens through 
which rivers flow 

ruin 299, 325  

ruler 76, 148

rulings 44, 46, 48, 55, 58, 80, 
140-141, 159, 177, 207, 209, 
227, 258, 322, 327, 352, 365

s
Sacred House 74. S ee a lso  Kaaba 

sacred months 53, 55, 84-85  

Sacred Mosque 52, 56, 65-66,  
72-74, 376  

sacrifice 168

saldm  17, 27, 184, 306, 379. S ee  
a lso  greeting 

Salih 300-302 , 304, 317. S ee  
a lso  Thamood 

salvation 14 7 ,2 2 5 ,2 5 4 ,2 9 1 ,3 1 1  

scripture 74

sea 1 9 4 -1 9 5 ,2 4 3 -2 4 5 ,2 6 4  

seal 132 ,172 ,212 ,233-234 ,250 ,  
297

secrets 111-112 

seek refuge 290, 2 9 2 ,3 0 5 ,3 5 5  

self-admiration 268, 323, 369  

Self-Sufficient 228-229  

servant 75

servitude 58, 158, 198 

shame 135, 165-166, 198-200, 
304, 309-310, 328  

shameful deed 354nl6  

Shaytan 25-27 , 60, 186, 201,  
206, 246, 342, 344, 366, 369, 
377, 379. S ee a lso  Iblees 

she-camel o f  Allah 303. S ee  
a lso  Thamood 

ships 34, 194

short measure 312-313 ,316 ,321  

short weight and measure 315, 
321

showing off 26, 125-126 

Shu‘ayb 312 ,314-316 ,318 , 320- 
323. S ee a lso  Madyan 

sickness 135,172, 186 ,193 ,220 ,
2 5 6 ,3 5 4  

sight 2 5 ,2 7 ,  2 0 3 ,2 2 3 ,  2 5 0 ,2 8 0 ,  
359

sign 2 4 ,6 9 ,8 3 ,8 6 ,9 3 ,  123, 165- 
166, 168, 192-193, 197, 231,
244-245, 249-250, 271, 295-
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296, 303, 326-327, 354, 359, 
369. S ee  clear sign 

signs of Allah 2 9 ,1 7 7 ,  180 ,230 ,
2 4 5 ,2 4 7 ,  249, 253, 299  

silver 37, 81-82, 218, 271, 350-
3 5 1 ,3 7 6  

sincere devotion 80 , 153,  
194-195

sincerity 24, 138, 154, 156 ,166,  
176, 184, 1 9 8 ,2 2 3 ,2 9 6 ,3 5 3  

sins 2 9 -3 2 ,4 3 -4 4 ,5 3 -5 4 ,  72, 82, 
111, 126, 130, 142, 145, 147, 
149, 155-156, 165, 183, 192, 
244, 257, 262, 268, 284-285,
2 9 3 ,2 9 8 ,3 1 7 ,3 3 3 - 3 3 4 ,  336. 
S ee  a lso  major sins 

situation 28, 32, 42, 44, 57, 70, 
75-76, 84, 89, 124, 126, 165, 
189-190, 2 2 3 ,2 4 4 ,  2 6 3 ,2 7 2 ,  
348-349, 35 4 n l6, 363 

sky 1 9 3 ,2 0 3 ,2 3 2 ,2 8 8 ,2 9 0 -2 9 1 ,  
294

slave of Allah 93, 300 

slaves. S e e  believing slaves;
freeing of slaves; His slaves 

son of Maryam 11. S ee a lso  ‘Eesa 
ibn Maryam 

sons 67-68, 132,271  

sorrow 128, 134, 136, 164, 197, 
349

soul 6 5 ,2 0 1 -2 0 2 ,2 1 3 ,2 1 7 -2 1 8 ,  
2 5 2 ,2 5 7 ,  3 2 8 ,3 5 5 ,3 7 8

soundness 212, 231 , 234, 245, 
247-248, 273, 296, 326  

spending 35, 66, 82, 101, 142 

splendour 2 41 ,271  

spoils of war 19-20  

spouses 67-68 , 157, 184. S ee  
a lso  husband; wife 

staff 238, 244, 325 

stars 342-343

statement 40-41, 114, 191 ,369 ,  
376

status 3 3 ,9 2 ,1 0 0 ,  125 ,196 ,248 ,  
2 7 9 ,2 8 2 ,2 9 7 ,3 4 3 ,  353, 359, 
368

stay behind 9 4 ,9 7 -9 8 ,1 2 8 -1 2 9 ,  
131-132, 134-136, 164, 167- 
169, 231 

steadfast men 38-40  

steadfastness 2 4 , 2 5 , 3 9 , 4 1 , 9 0  

stealing 313, 315, 321 

stones 1 5 3 ,2 4 2 ,2 7 9 ,3 0 6 ,3 1 2  

straight path 26, 81, 162, 164, 
184, 2 0 6 ,2 1 3 ,2 4 1 ,2 4 3 ,2 5 9 ,  
293, 296, 298, 331-332, 334, 
337, 365. S e e  a ls o  path of  
Allah

strength 2 5 -2 6 ,2 8 ,3 4 ,3 6 -3 7 ,9 0 ,  
118, 135, 164, 294, 295, 309,
3 1 1 ,3 1 6 ,  3 2 3 ,3 5 0 ,  352, 368  

striving 3 4 ,4 2 ,4 4 ,4 8 ,6 5 ,6 7 -6 8 ,  
7 7 ,8 8 ,9 4 ,1 0 6 ,1 1 9 ,1 4 6 ,1 5 7 ,  
168, 170, 2 2 3 ,2 7 1 ,3 7 7
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stubbornness 145 ,177 ,188-189 ,  
2 0 9 -2 1 0 ,2 1 7 ,  228, 237, 269, 
273

Subjugator 362, 364  

submission 58, 122 

success 39, 132, 211, 220, 236,
2 3 8 ,3 1 6 ,  3 2 3 ,3 2 9  

successors 187, 230, 247  

suffering 39, 328  

sun 180-181 ,342-343  

Sunnah 55, 1 1 3 ,2 6 6 ,3 7 5 ,3 7 9  

superiority 6 6 ,9 1 ,3 6 9  

supplication 79, 130, 142, 147- 
148, 160, 181, 186, 195 ,242 ,  
291-292, 3 0 1 ,3 0 8  

support. S ee  His support 

sustenance 245, 264

T
Tabook 87, 93, 112, 120, 127- 

128, 150, 164 

ta w h e e d  73 , 270 ,  380 . S e e  
a lso  monotheism; oneness of  
Allah

temptation 97-98, 355-356  

territory 54, 168 ,245  

test 33, 1 9 2 ,2 6 5 ,3 6 1  

testimony 153,214n 11,247-248, 
272-273, 280, 302 

textual evidence 1 7 9 ,2 0 7 ,2 6 2

Tha‘labah 123-124 

Thamood 115-116, 300 , 304-  
305, 320. S ee  a lso  Salih 

thanks. S ee  give thanks 

thanks to Allah 1 3 2 ,1 9 4 ,3 1 3  

those in need 19, 21, 105, 107 

Throne 1 7 4 -1 7 5 ,1 7 8 ,2 6 5  

ties of kinship 5 7 -5 8 ,1 2 2 -1 2 3 ,  
143, 159 

at-Tirmidhi 70

Torah 7 8 ,1 5 7 ,2 4 7 ,2 7 3 ,3 3 1 .  S ee  
a lso  Moosa 

torment 57, 180, 272, 329 

transaction 157-158 

transgression 78, 150, 194, 196,
2 3 1 ,2 3 9 ,  2 4 3 ,2 5 0  

treachery 3 1 - 3 3 ,3 7 ,5 1 ,5 3  

treasure 268-269  

treaties 50-53, 57-59, 73 

treaty 3 1 - 3 3 ,3 6 ,4 5 - 4 6 ,5 0 - 5 2 ,  
53n4, 56-57, 59-60  

tree 71

trial 3 3 ,3 5 4 ,3 6 1  

tribe 1 6 9 , 2 9 4 , 3 0 0 , 3 1 1 , 3 1 3 ,  
318, 3 2 3 ,3 7 6 ,3 7 9  

triumph 25, 65, 117, 133, 143, 
157, 2 2 4 -2 2 5 ,3 2 9  

troops 25, 70-71 , 89-92 , 231 ,  
243-244  

trouble 28, 71, 96-97, 106, 131, 
349
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true religion 75, 80, 192, 213,  
246, 293, 330, 363 

trust 2 5 ,2 8 ,3 6 ,9 1 ,9 9 ,1 7 4 ,2 3 0 -
2 3 1 ,2 4 0 ,  29 6 -2 9 7 ,3 1 6 ,  322- 
323, 338-339, 346-347  

truthful 1 0 9 ,1 6 6 -1 6 7 ,1 9 2 ,2 2 5 ,  
232, 2 4 7 ,2 6 1 -2 6 2 ,  294, 297,
3 6 7 ,3 7 0  

truthfulness 166-167 ,212 , 248, 
2 8 0 ,2 9 6  

tyrant 116, 299

u
‘Umar ibn al-Khattab 42, 75 

Ummah 43, 55, 91, 143, 175, 
3 3 5 ,3 8 0  

'umrah 159, 380. S ee  a lso  Hajj;
Kaaba; Makkah; pilgrims 

understanding 2 2 ,3 7 ,  109, 141, 
169, 170, 172, 189, 197, 204, 
2 7 3 ,2 9 6 ,3 3 5 ,  3 4 1 ,3 6 0  

unfairness 2 4 ,3 7 ,2 1 8  

universal decree 90, 179 

universe 163, 181, 183 

unlawful 81. S ee a lso  forbidden;
prohibited 

unseen 23, 122-123, 137-138,  
149-150, 172, 192-193, 244, 
251, 280, 282, 293, 338-339,  
380. S ee  a lso  Knower of the 
unseen

upper and lower realms 146,178, 
203

upper hand 5 7 ,9 0 ,9 9 ,2 3 9 ,  297  

‘Uzayr 77-78

V
valley 19, 22, 167 

vastness 69, 70, 149, 163-164, 
181

veneration 1 1 2 ,1 6 8 ,3 4 3  

victory 2 4 - 2 6 ,4 1 ,5 1 ,5 9 ,6 1 ,7 1 ,  
9 1 , 9 5 ,9 7 ,  99-100, 121, 145, 
236, 238, 242, 259  

virtue 4 8 ,5 6 ,9 1 ,  142, 146, 165, 
169, 3 2 1 ,3 3 5 ,3 3 8 ,  362-364,  
368 

voice 70-71

w
war 14, 1 9 -2 1 ,3 2 ,3 4 -3 5 ,4 1 ,4 3 ,  

5 4 ,6 1 ,8 4 ,  151-152, 155 

wamer 1 9 3 ,2 5 8 ,2 6 0 ,2 6 8 -2 6 9  

warnings 1 9 2 ,1 9 6 ,2 1 9 ,2 5 3 ,3 2 3  

water 65-66, 153, 1 7 8 ,1 8 0 ,2 3 2 ,  
2 6 5 ,2 8 7 -2 9 1 ,3 5 0 -3 5 1 ,3 8 0  

water carrier 350-351 

waves 194-195 ,288-289  

wayfarer 21 

wealth. S ee  prosperity 

wealth and children 115, 131, 
313
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weapon 231

weight 28, 126, 223, 226-227 ,  
312-313, 315-316 , 319-321.  
S e e  a l s o  a to m ’s weight;  
measure and weight 

well-being 167-168, 316, 322,  
330

whims and desires 5 8 ,1 0 4 ,2 1 9 -  
220, 268, 302  

wickedness 101, 114, 127, 139, 
143 ,210 , 235  

wicked people 101, 125, 137, 
2 3 4 ,2 9 0  

wife 305 , 307 -30 9 ,  311, 351-  
352, 354-360 , 372-373. S ee  
a lso  spouses 

wife of  al-‘Azeez 3 5 8 -3 6 0 ,  
372-373  

wiles 3 5 4 ,3 5 7 -3 5 8 ,3 6 0 -3 6 1  

will and decree 43, 83, 96, 223  

wind 194-195 ,299  

wine 362, 365-366, 370  

wisdom 33-34, 40, 44, 58, 91, 
96-97 , 107, 145, 150, 154, 
170, 1 7 6 -1 7 8 ,  181, 189, 
193, 1 9 8 ,2 1 5 ,2 3 9 ,  251-252,  
260n l2 , 261, 2 8 0 ,2 8 4 ,2 9 1 ,  
307, 314, 329, 331, 337-338, 
340n l5 , 344, 352-353 , 368-  
369 ,  372 . S e e  a ls o  divine 
wisdom; His wisdom

witness 1 5 1 ,1 5 3 ,2 0 1 ,2 1 3 ,2 2 3 ,  
2 9 5 ,2 9 7 ,  354, 356  

wolf 346-349

women 71 -7 2 ,  96, 98 , 113- 
114, 117-118, 132, 136, 271, 
3 09n l4 ,  310, 354, 357-358,  
360, 372-373. S ee  a ls o  men 
and women 

word of Allah 3 9 ,5 5 ,  89-90. S ee  
a lso  His word 

world. S ee  life of this world 

worldly gain 74, 330  

worldly matters 38, 104, 126, 
223

worldly pleasures 115-116 

worry 28, 61, 71, 89-91, 121, 
131 ,197  

worship Allah alone 236, 294, 
300, 365 

worshipper 152

wrath 2 6 ,6 9 ,  1 9 9 ,2 0 0 ,2 1 9 ,3 1 2 ,  
355

wrongdoer 6 9 ,3 3 1 ,3 3 3  

wrongdoing 24, 30-31 , 66, 84, 
146, 180, 185-189, 210, 215, 
237, 240, 256, 267, 269, 273, 
2 7 5 ,2 8 4 ,2 8 9 ,2 9 6 ,  299, 326-
32 7 ,3 3 2 -3 3 3 ,  3 3 6 ,3 5 5 -3 5 6  

wronged 31, 34, 82, 115-116, 
2 1 4 ,2 1 7 ,2 3 0 ,  234, 325-326
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Y
Ya‘qoob 305 ,342 -343 ,346 -348 ,  

362

Yoonus 91, 1 7 6 ,2 5 0 -2 5 1 ,2 5 9  

Yoosuf 340-354, 356-374  

young men 310, 362, 364, 370

z
zakah  53-54, 57-58, 63-64, 82, 

104-107, 117, 124, 141, 147-
149. S ee  a lso  alms; charity
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