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Pronunciation and
Transliteration Chart

. Trans-
Ara'blc Pronunciation literated
script P
orm
i short ‘a’, as in cat a
s —1 longer ‘a’, as in cab (not as in cake) a
< /b/ as in bell, rubber and tab b
o /t/ as in tap, mustard and sit t
takes the sound of the preceding hort
_— . . (when
diacritical mark sometimes ending in h
. . . followed
: (when in pausal form): ah, ih or ooh; or
tu(n), ati(n) or ata(n) by another
a h T q Arabic
when uninterrupte word)
& /th/ as in thing, maths and wealth th
c /3/ as in jam, ajar and age j
a ‘harsher’ sound than the English
C initial /h/, and may occur medially and h
in word-final position as well
: as in Bach (in German); may occur «h
€ initially and medially as well
3 /d/ as in do, muddy and red d
3 as in this, father and smooth dh
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Arabic
script

Pronunciation

Trans-
literated
form

/r/ as in raw, arid and war;, may
also be a rolled ‘r’, as pronounced
in Spanish

/z/ as in zoo, easy and gaze

/s/ as in so, messy and grass

G|

as in ship, ashes and rush

sh

no close equivalent in English,
but may be approximated by
pronouncing it as /sw/ or /s/ farther
back in the mouth

no close equivalent in English, but may
be approximated by pronouncing it as
/d/ farther back in the mouth

no close equivalent in English, but may
be approximated by pronouncing it as
/t/ farther back in the mouth

5

no close equivalent in English, but may
be approximated by pronouncing ‘the’
farther back in the mouth

no close equivalent in English: a guttur-
al sound in the back of the throat

no close equivalent in English,
but may be closely approximated
by pronouncing it like the French /r/ in
‘rouge’

gh

/f! as in fill, effort and muff




Pronunciation and transliteration chart

=
| BE

Arabic Trans-
. Pronunciation literated
script
form
no close equivalent in English, but may
5 be approximated by pronouncing it as q
/k/ farther back in the mouth
4 /k/ as in king, buckle and tack k
J /I/ as in lap, halo; in the word Allah, it l
becomes velarized as in bal/
¢ /m/ as in men, simple and ram m
N /n/ as in net, ant and can n
/h/ as in hat; unlike /h/ in English, in
4—o—a | Arabic /h/ is pronounced in medial and h
word-final positions as well
5 as in wet and away w
5 long ‘u’, as in boot and too 00
$ as in yard and mayo y
S long ‘e’, as in eat, beef and see ee
glottal stop: may be closely
approximated by pronouncing it like ‘t’ | (omitted
2 in the Cockney English in initial
pronunciation of butter: bu er, position)

or the stop sound in uh-oh!




=
16 I Tafseer as-Sa di

Diphthongs
Trans-
Arabic . L. .
. Pronunciation literated
script
form
9 / ol long ‘0’, as in owe, boat and go au, aw
§e gl long ‘a’, as in aid, rain and say ay, ai, ei
Diacritical marks (tashkeel)
Trans-
Name of . .. .
Pronunciation literated
mark
form
9 very short ‘a’ or schwa a
fa théh (unstressed vowel)
shorter version of ee or schwa 1
a unstressed vowel
kasrah ( )
s shorter version of 0o u
dammah
- a doubled consonant is stressed in the double
word, and the length of the sound is letter
shaddah also doubled
no vowel sound between consonants or | absence of
' at the end of a word vowel
sukoon




Arabic honorific symbols

(32)
(%)

()
(i)

(&)

(&)

()

(ids)

Subhanahu wa Ta ‘alda

salla Allahu ‘alayhi wa sallam

‘alayhi as-salam

radiya Allahu ‘anhu

radiya Allahu ‘anha

radiya Allahu ‘anhuma

radiya Allahu ‘anhum

radiya Allahu ‘anhunna

The Exalted

Blessings and peace be upon
him

May peace be upon him

May Allah be pleased with
him

May Allah be pleased with
her

May Allah be pleased with
both of them

May Allah be pleased with
all of them

May Allah be pleased with
all of them (females only)

L



Hadith grade terms @»

Sound: saheeh
Reliable: hasan
Weak: da ‘eef
Odd: ghareeb

Authentic:  includes sound, reliable, or any grade in between

Acceptable: sakat ‘anhu; the grader of the hadith did not comment
on it, meaning that he found nothing unacceptable in it
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5:82. You will surely find that the bitterest among people in enmity
towards the believers are the Jews and those who ascribe partners
to Allah; and you will surely find that the closest among them to
the believers in affection are those who say: We are Christians.
That is because among them are scholars and ascetics, and they
are not arrogant.'

' The meanings of the verses of the Qur’an in this book (with some minor
changes to the punctuation) have been translated by the translator. (Editor)

2y, 82 is the last verse in juz’ 6 but as the author included it in the passage
quoted below, we have included it in juz’ 7. (Translator)
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5:83. When they hear what has been sent down to the Messenger,
you see their eyes overflowing with tears, because of what they
recognise as truth therein. They say: Our Lord, we believe; so
record us among those who bear witness [to the truth].

5:84. Why would we not believe in Allah and in the truth that has
come to us, when we hope that our Lord will include us among
the righteous people?

5:85. Allah will reward them for their words with gardens through
which rivers flow, to abide therein forever. Such is the reward
of those who do good.

5:86. But as for those who disbelieve and deny Our revelations, they
will be inhabitants of the blazing fire.

Here Allah (Subhdnahu wa Ta ‘ald - Glorified and Exalted is He)
tells us of the closer of the two groups to the Muslims and the most
likely to be friendly towards them and like them, and those who are
least likely to be like that.

¢You will surely find that the bitterest among people in enmity
towards the believers are the Jews and those who ascribe partners
to Allah}. These two groups in general are the most hostile towards
Islam and the Muslims, and are the ones who try the hardest to cause
harm to them, because of their enmity towards them, which is based
on spite, envy, stubbornness and disbelief.

¢and you will surely find that the closest among them to the
believers in affection are those who say: We are Christiansy. Allah
mentions a number of reasons for that:

e damong them are scholars and ascetics} that is, ascetic scholars
and devoted worshippers in hermitages. Knowledge, asceticism
and worship are things that soften the heart and remove
hardness and harshness. Hence the harshness of the Jews and
the polytheists is not found among the Christians.
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o ¢and they are not arrogantj that is, there is no arrogance and
conceit, or stubborn refusal to accept the truth, among them.
That is what makes them closer to the Muslims and to loving
them, because the one who is humble is closer to goodness than
the one who is arrogant.

e ¢When they hear what has been sent down to the Messengerp
Muhammad (salla Allahu ‘alayhi wa sallam — blessings and
peace be upon him), that had an impact on their hearts, and they
felt awed and their eyes overflowed with tears because of what
they heard of the truth of which they were certain. Hence they
believed and confirmed that it was true, and they said: §Our
Lord, we believe; so record us among those who bear witness
[to the truth]p — namely the Ummah of Muhammad (). They
testify to the oneness of Allah and to the truth of the message
that the Messengers brought, and they testify for or against
previous nations who either believed or disbelieved.

They are honest and their testimony is to be accepted, as Allah
(4£) says elsewhere:

€§Thus We have made of you an Ummah [nation, community] justly
balanced, that you might be witnesses over humankind, and the
Messenger might be a witness over you... (al-Bagarah 2: 143)

It is as if they were blamed for hastening to believe, so they said:
€Why would we not believe in Allah and in the truth that has come to
us, when we hope that our Lord will include us among the righteous
people?® In other words: what is to prevent us from believing in
Allah, when the truth has come to us from our Lord, concerning which
there is no doubt, and if we believe and follow the truth, we hope that
Allah will admit us to paradise with the righteous people, so what is
there to prevent us? Is this not a reason to hasten to believe and not
hold back?
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¢Allah will reward them for their words} that is, for the words
of faith that they spoke and for their verbal affirmation of the truth
gwith gardens through which rivers flow, to abide therein forever.
Such is the reward of those who do goodj.

These verses were revealed concerning the Christians who believed
in Muhammad (), such as the Negus and others.

There are still among them those who choose the religion of Islam
when it becomes clear to them that what they are following is false.
They are closer to [slam than the Jews and the polytheists.

Having mentioned the doers of good, Allah then mentions the
punishment of the evildoers: §But as for those who disbelieve and
deny Our revelations, they will be inhabitants of the blazing firep,
because they disbelieved in Allah and they rejected His revelations
which clearly highlight the truth.
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5:87. O you who believe, do not forbid [to yourselves] the good things
that Allah has made lawful for you, and do not overstep the
limits; for Allah does not love those who overstep the limits.

5:88. Eat of that which Allah has provided for you, lawful and good;
and fear Allah, in Whom you believe.

4O you who believe, do not forbid [to yourselves] the good things
that Allah has made lawful for you of food and drink, for they are
blessings that Allah has bestowed upon you. So you should praise Him
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because He has permitted them to you; you should give thanks to Him
and not respond to His blessing with ingratitude, failure to accept it
or belief that it is prohibited, because by doing so you combine lying
about Allah with ingratitude for His blessings and believing that that
which is permissible and good is prohibited and impure, and this is
overstepping the mark.

Allah has prohibited overstepping the mark, as He says: €and do
not overstep the limits; for Allah does not love those who overstep
the limits; rather He hates that and punishes for it.

Then He enjoins the opposite of what the polytheists do, who
prohibited that which Allah has made permissible:
¢Eat of that which Allah has provided for you, lawful and good}
that is, eat of the provision that Allah has bestowed upon you
and made available by whatever means He has ordained, if it is
permissible and has not been stolen, usurped or otherwise unlawfully
appropriated.

What is permitted is also good, which means that it contains
nothing impure.

dand fear Allahp by obeying His commands and heeding His
prohibitions.
¢in Whom you believep, for your belief in Allah requires you to
fear Him and pay attention to His rights over you, for your faith
is not complete otherwise. This verse indicates that if a person
forbids to himself anything that is permissible for him, be it food,
drink, or anything else, that thing does not become haram as a
result of him forbidding it to himself, but if he does that, then he
must offer an expiation for breaking an oath, as Allah (45) says
elsewhere:

#O Prophet, why do you prohibit [for yourself] that which Allah has
made lawful for you...?3 (ar-Tahreem 66: 1)
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But if a man prohibits his wife to himself, he must offer a specific
expiation (that of dhihar)®.4

This verse also indicates that it is not permissible to avoid good
things or prohibit them to oneself; rather one should consume them,
thus helping oneself to obey and worship Allah.
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5:89. Allah will not call you to account for that which is unintentional
in your oaths, but He will call you to account for the oaths which
you swear in earnest. The expiation thereof is to feed ten poor
persons with the average type of food that you give to your own
families, or to clothe them, or to free a slave. If that is beyond
your means, then fast for three days. That is the expiation for the
oaths you have sworn. But fulfil your oaths. Thus Allah makes
clear to you His revelations, so that you may give thanks.

3 Dhihar is a jahili (pre-Islamic) form of divorce in which the husband says
to his wife, “You are to me as my mother’s back” that is, haram.
Expiation for dhihar is to free a believing slave. If that is not possible,
then he must fast for two consecutive months. If he is not able to do that,
then he should feed sixty poor persons, giving thirty sa‘s of wheat, half
a sd* for each poor person.

4 Wherever possible, Arabic terms have been translated into English. In
cases where we have chosen to retain the Arabic, the transliterated word
or phrase is shown in italics the first time it appears in the text. The term
is also defined in the glossary found at the end of this book. (Editor)



Soorat al-Ma 'idah (89) I 25

€Allah will not call you to account for that which is unintentional
in your oaths} that is, what you say without really meaning it in your
idle talk. This refer to oaths that a person may utter without intending
to, or he did that thinking that what he said was the truth, then he
realised that it was not.

¢but He will call you to account for the oaths which you swear in
earnestp that is, what you really intended to swear to, meaning it in
your hearts. This is like the verse in which Allah says:

€...but He will call you to account for that which is intended in your
hearts...# (al-Bagarah 2: 225)

¢The expiation thereofp that is, the expiation for breaking the
oath that you swore deliberately €is to feed ten poor persons with the
average type of food that you give to your own families, or to clothe
themjs that is, to clothe ten poor persons, giving them clothing that
is acceptable for praying in.
gor to free a slave) that is, freeing believing slaves, as is specified
elsewhere. If the individual does one of these three things, then he
has expiated his oath.

¢If that is beyond your means} that is, if you are unable to do any
of these three things
gthen fast for three days. Thatp namely what has been mentioned here
«is the expiation for the oaths you have sworn; it expiates them and
erases them, and cancels out the sin.

¢But fulfil your oathsp and avoid swearing falsely by Allah, or
making too many oaths; but fulfil them if you swear them, and do
not break them, unless breaking the oath is better. What matters is
doing what is good, and an oath should not be an obstacle to doing
what is good.

¢Thus Allah makes clear to you His revelations} which explain
and distinguish what is lawful from what is prohibited, and clarify
the rulings
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g€so that you may give thanks} to Allah, for having taught you that
which you did not know.

Thus people are obliged to give thanks to Allah (45) for the
blessings that He has bestowed upon them, namely knowledge and
explanation of the shar ‘i rulings.
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5:90. O you believe, intoxicants, gambling, idols and divining arrows
are an abomination, of Shaytan’s handiwork; therefore avoid
such [abomination], so that you might prosper.

5:91. Shaytan seeks only to stir up enmity and hatred among you, by
means of intoxicants and gambling, and to keep you back from
the remembrance of Allah and from prayer. Will you not then
abstain?

Here Allah (4%) condemns these reprehensible things and tells us
that they are of Shaytan’s handiwork and that they are an abomination,
dtherefore avoid such [abomination]} that is, shun it, §so that you
might prosperp. For prosperity cannot be attained except by avoiding
that which Allah has prohibited, especially the evils mentioned here,
which are:

e intoxicants (khamr) — this refers to anything that befogs the mind

e gambling — this refers to all contests in which both sides offer

to give up something if they lose
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e idols — this refers to statues and the like which are set up and
worshipped instead of Allah
e divining arrows — which were used for decision-making.

Allah has prohibited these four things; He warns us against them
and tells us that they have negative consequences which dictate that
they should be shunned and avoided. Those negative consequences
include the following:

e They are an abomination; that is, they are evil and metaphorically
impure, even if they are not physically impure. We should not
contaminate ourselves with the sin and filth of evil things.

e They are of Shaytan’s handiwork, and he is the most hostile
of enemies to humanity. It is well known that one should take
precautions against one’s enemy and his traps and actions,
especially the things he does to ensnare his foe, for that leads
to doom. The best thing the individual can do is keep away
from the activities of his avowed enemy, and be careful to avoid
falling into his traps.

e No individual can prosper except by avoiding these things.
Prosperity means attaining what one seeks and wants, and being
saved from what one fears, and these things form an impediment
to prosperity.

e These things lead to enmity and resentment among people, and
the Shaytan is eager to provoke such feelings, especially by
means of intoxicants and gambling, in order to stir up enmity
and resentment among the believers. Intoxicants befog the mind
and lead to loss of reason, which in turn leads to resentment
between a person and his fellow believers, especially if that is
accompanied by trading insults. This is an inevitable result of
drinking, and it may go as far as murder. In the case of gambling,
when one defeats the other and takes a lot of his wealth for
nothing in return, this is one of the greatest causes of enmity
and resentment.
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e These things prevent the heart and tongue from remembering
Allah and praying, for which man was created and in which is his
happiness. Alcohol and gambling form the greatest impediment
to that, as they distract the heart and mind until a long time
passes without the individual even realising where he is.

What calamity can be greater and worse than a sin that tarnishes
the individual and makes him one of the people of impurity and causes
him to follow in the footsteps of the Shaytdn and fall into his traps,
then he finds himself being led by him like an insignificant animal
being led by its shepherd? Thus it is a hindrance to his prosperity
and it creates enmity and resentment among the believers; it prevents
one from remembering Allah and praying. Can there be any greater
negative consequences than this?

Hence Allah instructed people of sound reasoning to abstain from
these things, as He says: ¢Will you not then abstain?} If the wise
person looks at some of these negative consequences, that will be
sufficient to deter him from these things, and there will be no need
for further admonition or harsh rebukes.
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5:92. Obey Allah, and obey the Messenger, and be on your guard. But

if you turn away, then know that the duty of Our Messenger is
only to convey the message in the clearest way.

Obedience to Allah and obedience to His Messenger (££) is the
same. Whoever obeys Allah has obeyed the Messenger (£&) and
whoever obeys the Messenger (§2£) has obeyed Allah. That includes
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doing what Allah and His Messenger (¥£) have enjoined of deed
and words, both outward and inward, obligatory and recommended,
having to do with the rights of Allah and the rights of His creation, as
well as refraining from that which Allah and His Messenger (8£) have
prohibited. This is comprehensive in application and, as you can see,
it includes every command and prohibition, both outward and inward.

gand be on your guard} that is, against disobeying Allah and
disobeying His Messenger (), for that leads to evil and obvious loss.
€But if you turn awayp that is, from the commands and prohibitions
that are addressed to you
gthen know that the duty of Our Messenger is only to convey the
message in the clearest way® and he has fulfilled that duty. If you are
guided, then it is to your own benefit, but if you do wrong, then it is
to your detriment. Allah is the One Who will bring you to account,
and the Messenger () has done what was required of him and has
fulfilled his duty.
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5:93. For those who believe and do righteous deeds, there is no blame
on them for what they ate [and drank, in the past], so long as
they fear Allah, believe and do righteous deeds, then fear Allah
and believe, then fear Allah and do good, for Allah loves those
who do good.

When the prohibition on alcohol was revealed, and after it was
highlighted that it was emphatically forbidden and how serious the
matter was, some of the believers wanted to know about their brethren
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who had died as Muslims before alcohol was prohibited, and they
used to drink it. So Allah () revealed this verse and told them that
€ For those who believe and do righteous deeds, there is no blame on
them}s that is, no sin, €for what they ate [and drank, in the past]} that
is, what they had consumed of alcohol and the proceeds of gambling
before these things were prohibited.

Because this may include what is listed above as well as other
things, Allah restricted that by saying: €so long as they fear Allah,
believe and do righteous deeds} that is, on condition that they keep
away from sin and have a correct belief in Allah, which motivates
them to do righteous deeds, then they continue in that path. Otherwise,
a person may follow that sometimes but not at other times, and that
is not sufficient unless he is as the verse says and continues like that
until the end of his life, persisting in doing good. For Allah loves those
who do good by worshipping the Creator and helping other people.

This verse includes anyone who eats or drinks or does anything
haram after it has been prohibited, then he acknowledges his sin,
repents to Allah, fears Him, believes and does righteous deeds; Allah
will forgive him and will absolve his sin.
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5:94. O you who believe, Allah will certainly test you with game
that comes within reach of your hands and spears [when you
are in ihram), so that He may know who will fear Him unseen.
Whoever transgresses after this will have a painful punishment.

5:95. O you who believe, do not kill game whilst you are in ihram.
Whoever among you kills it intentionally, the compensation is an
offering, brought to the Kaaba, of a livestock animal equivalent
to the one he killed, as determined by two just men among
you; or, by way of expiation, he may feed poor people or its
equivalent in fasting, so that he might taste the evil consequences
of his deed. Allah has forgiven what is past, but whoever does it
again, Allah will wreak vengeance on him, for Allah is Almighty,
an Avenger.

5:96. Lawful for you is what you catch from the sea and what the
sea brings forth, as provision for you and for travellers. But
forbidden to you is the pursuit of land-game whilst you are in
ihram. And fear Allah, to Whom you will be gathered.

This is one of the blessings that Allah has bestowed upon His
slaves: He tells them what He will do to them by way of His will
and decree, so that they will obey Him and will proceed on a basis of
clarity; so that those who choose to perish might do so after seeing
clear evidence, and those who choose to live might do so after seeing
clear evidence (cf 8: 42). Hence He says here: ¢O you who believe},
Allah will inevitably test your faith.

¢Allah will certainly test you with game} that is, with a little,
not much. Hence it will be a mild test, in an easy-going and gentle
manner. The game with which He will test you will be §game that
comes within reach of your hands and spears} that is, you would
be able to catch it easily. That is so that the test will be meaningful,
which would not be the case if it was out of reach of your hands and
spears; in that case the test would have no meaning.
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Then Allah mentions the wisdom behind that test: §so that He may
know} in the sense of knowledge that will be visible to all people, on
the basis of which reward and punishment will be allocated.
gwho will fear Him unseend and therefore refrain from what Allah
has prohibited even though he is able to catch it, and thus he will
attain a great reward, unlike the one who does not fear Him unseen,
so he does not refrain from sin when he finds an opportunity and will
catch whatever he is able to.

§Whoeverp among you €transgresses after this} clarification
which leaves no excuse €will have a painful punishment} such as
none can describe except Allah. That is because there is no excuse
for this transgression. What matters is the one who fears Him unseen,
when no one else is present with him. As for displaying piety and
fear of Allah in front of other people, that may be because he fears
the people, so he will not be rewarded for that.

Then Allah states that it is not permissible to kill game when in
the state of ihram: €O you who believe, do not kill game whilst you
are in ibramj that is, whilst you are in ihram for Hajj or ‘umrah. The
prohibition on killing game includes the prohibition on that which
leads to killing, taking part in killing, showing people where the
game is, and helping them to kill it. It even goes so far as to prohibit
the pilgrim in ihrdm to eat anything that was killed or hunted for
his sake. All of that is based on respect for this important ritual, as
it is forbidden for the pilgrim in ihrdm to hunt or kill that which is
ordinarily permissible for him outside of the state of ihram.

§Whoever among you kills it intentionallyj that is, he kills game
deliberately
¢the compensation} that is required of him gis an offering, brought to
the Kaaba, of a livestock animal equivalent to the one he killed} that
is, a camel, cow or sheep. It should be determined what is equivalent
to it, and he has to find one that is like it, and slaughter it and give
the meat in charity.
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What is equivalent to it is to be €determined by two just men
among you) that is, two men of good character who know the rulings
and regulations and can find the best match. This is what the Sahdbah
did when they determined that the equivalent to a dove was a sheep,
the equivalent to an ostrich was a camel and the equivalent to a wild
ox (of various types) was a cow. This applies to everything that has
an equivalent among livestock animals; an equivalent animal must
be offered as a sacrifice. If no equivalent can be found, then the
equivalent value should be given in charity, as is the basic principle
with regard to property that is damaged or destroyed. This sacrifice
must be brought to the Kaaba; in other words it must be slaughtered
in the Haram zone.

€or, by way of expiation, he may feed poor peopled that is,
expiation may take the form of feeding poor people. In other words,
instead of sacrificing an equivalent livestock animal, the individual
may give food to poor people.

Many of the scholars said that the value of the penalty should be
worked out, then food is to be purchased with that money, and each
poor person is to be given a mudd of wheat or half a sa‘ of other
foodstuffs.
gor its equivalent in fasting} that is, one may fast one day for each
poor person who would have been fed.
€so that he might taste the evil consequences of his deed} by incurring
this punishment
¢but whoever does it again} after that §Allah will wreak vengeance
on him, for Allah is Almighty, an Avengerj.

Allah specifically mentioned the one who deliberately kills game,
even though compensation is required both in cases, where it is done
deliberately and when it is done by mistake, in accordance with
the basic principle of Sharia which states that the one who causes
physical damage to persons or property that are protected by Sharia
is liable regardless of whether he did it deliberately or otherwise, if
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the damage he caused was done in an unlawful manner, because Allah
has ordained this compensation, punishment and vengeance. This
applies to the one who does it deliberately. In the case of one who
does it by mistake, he is not to be punished but he is obliged to offer
compensation. (This is the response of the majority of scholars, that
the vengeance mentioned in this verse applies only to the one who
does that deliberately. This is the apparent meaning. The difference
between this and liability in cases of accidental damage to persons
and property in this situation [ihrdm], where the transgression has to
do with the rights of Allah, is that if there is no sin, no compensation
is required, because there is no damage to persons or property.)

Because the word sayd (translated here as ghuntingd) is applicable
to hunting on both land and sea, Allah then makes an exception in the
case of hunting by sea (fishing), as He says: €Lawful for you is what
you catch from the sea and what the sea brings forth} that is, the game
of the sea is permissible for you when you are in the state of ihram.
This refers to living sea creatures and also to those found dead. This
indicates that the maytah (“dead animals”™) of the sea are permissible
dgas provision for you and for travellersj that is, the reason behind it
being made permissible for you is for your benefit and for the benefit
of your travelling-companions.
¢But forbidden to you is the pursuit of land-game whilst you are
in ihrim} from the word sayd (translated here as §game}) it may
be understood that this must refer to wild animals, because tame or
domesticated animals cannot be described as sayd. They must also
be animals that may be eaten, because animals that cannot be eaten
may not be hunted and cannot be described as sayd.

€And fear Allah, to Whom you will be gathered} that is, fear
Him by doing that which He enjoins and refraining from that which

He forbids, and seek His help to adhere to His limits, for you know
that you will be gathered to Him and He will requite you according



Soorat al-Ma 'idah (97-99) I 35

to whether you truly feared Him, in which case He will reward you
immensely, or you did not fear Him, in which case He will punish you.
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5:97. Allah has made the Kaaba, the Sacred House, a source of
stability [and well-being] for humankind, as well as the sacred
month, the sacrificial animals and the garlands. That is so that
you might know that Allah knows all that is in the heavens and

on earth, and that Allah has knowledge of all things.

5:98. Know that Allah is severe in punishment and that Allah is Oft-
Forgiving, Most Merciful.

\

\

5:99. The Messenger’s duty is only to convey [the message]; Allah
knows what you disclose and what you conceal.

Here Allah (3g) tells us that He ¢has made the Kaaba, the Sacred
House, a source of stability [and well-being] for humankind} because
by venerating it, people’s spiritual and worldly well-being will be in
good shape, and their [slam will be complete. By venerating it, their
sins are expiated and by visiting it, they attain a great deal of reward
and virtue; because of it a great deal of money is spent and great risks
are taken to reach it. All kinds of Muslims from all over the world
gather in that place, where they get to know one another, seek help
from one another and discuss public affairs. Bonds are strengthened
among them in a manner that serves both their spiritual and worldly
interests. Allah (4g) says:
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4So that they may avail themselves of benefits and mention the name
of Allah [at the time of sacrifice], during the appointed days, over the
livestock that He has provided for them... (al-Hajj 22: 28)

Because the Kaaba is a source of stability and well-being for
humankind, some of the scholars said that performing pilgrimage to
the House of Allah is a communal obligation every year; if all people
failed to perform Hajj, then everyone who was able to do so would be
sinning. In fact, if all people failed to perform Hajj, they would lose
their source of stability and the Day of Resurrection would begin.

dthe sacrificial animals and the garlands} that is, He has also
made the sacrificial animals and the garlands a source of stability
for humankind, from which they benefit and for which they will be
rewarded.

¢ That is so that you might know that Allah knows all that is in the
heavens and on earth, and that Allah has knowledge of all things}.

On the basis of His knowledge, He has appointed this sacred House
for you, because He knows the interests, both spiritual and worldly,
that may be served thereby.

#Know that Allah is severe in punishment and that Allah is Oft-
Forgiving, Most Merciful} that is, by remembering these contrasting
attributes, so that you will continually bear them in mind and be
certain and sure of them. Then you will know that He is severe in
punishment, both in this world and in the hereafter, towards those
who disobey Him, and that He is Oft-Forgiving and Merciful towards
those who repent to Him and obey Him. This knowledge will instil
in your heart fear of His punishment and hope of His forgiveness
and reward, thus you will conduct yourself in the light of these two
principles, fear and hope.

¢§The Messenger’s duty is only to convey [the message]# and he
has indeed conveyed it as instructed and done what was required of
him. Anything beyond that has nothing to do with him.



Soorat al-Ma’idah (100) I 37

gAllah knows what you disclose and what you conceal} and He will
requite you on the basis of His knowledge.
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5:100. Say: The bad and the good are not equal, even though the
abundance of the bad may appear pleasing to you. So fear Allah,
O men of understanding, so that you may prosper.

€Say} to the people, warning them against evil and encouraging
them to do good
€The bad and the good are not equalj in any way. Faith and disbelief,
obedience and disobedience, the people of paradise and the people of
hell, good deeds and evil deeds, lawful wealth and unlawful wealth,
are not equal.

geven though the abundance of the bad may appear pleasing to
you}, for it is of no benefit to the one who possesses it; rather it is
harmful in both spiritual and worldly terms.

€So fear Allah, O men of understanding, so that you may prosperj.
Here Allah issues a command to men of understanding — that is, people
of mature thinking and wisdom. They are addressed here because
they are the ones to whom attention is paid, and it is hoped that there
is good in them.

Then Allah tells us that prosperity depends on fearing Allah, which
means complying with His commands and prohibitions. Whoever
fears Him will prosper, but whoever does not fear Him will incur
loss and miss out on gains.
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5:101. O you who believe, do not ask questions about matters which, if
they were made known to you, would only cause you hardship.
If you ask about them while the Qur’an is being revealed, they
will be made known to you. Allah has kept silent about them.
Allah is Oft-Forgiving, Most Forbearing.

5:102. Some people before you asked such questions, then became
disbelievers as a result of that.

Here Allah forbids His believing slaves to ask about things that, if
they became known, would upset them and make them sad, such as
when some of the Muslims asked the Messenger of Allah () about
their fathers and whether they were in paradise or hell, which is a
matter that, if it were to become clear to the questioner, would be of no
benefit to him. Other examples include asking hypothetical questions
or questions that would result in some restrictions in rulings that
would possibly cause hardship to the Ummabh, as well as asking about
things that do not concern one. Asking these and similar questions
is not allowed.

With regard to asking questions that do not result in any of these
things, that is enjoined, as Allah (35) says:
¢...So [O people] ask those who have knowledge.’ if you do not
know. (an-Nahl 16: 43)

5 This may refer to: Jewish and Christian scholars who have knowledge
of the previous scriptures; Muslim scholars who have knowledge of the
Qur’an; or those who have knowledge of the history of earlier nations.
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€1f you ask about them while the Qur’an is being revealed, they
will be made known to you} that is, if you ask at the right time, and
you ask about them while the Qur’an is coming down to you, so you
ask about the meaning of a verse that is not clear to you, or about a
ruling of which the application is not clear to you, at a time when it is
possible that revelation concerning it may come down from heaven,
it will be explained to you and will become clear. Otherwise, keep
silent about that concerning which Allah has kept silent.

gAllah has kept silent about them} that is, He has kept silent as
a way of not burdening His slaves so whatever Allah has kept silent
about is permitted and overlooked
gAllah is Oft-Forgiving, Most Forbearing that is, forgiveness is His
ongoing attribute and He is known for forbearance and kindness. So
seek His forgiveness and kindness, and ask for His mercy and good
pleasure.

With regard to these things that you are forbidden to do, §Some

people before you asked such questions} that is, they asked similar
questions out of stubbornness, not out of a desire to seek guidance.
Then when these matters were explained to them and the answer
came to them, they €then became disbelievers as a result of that} as
the Prophet (§£) said in the saheeh hadith:
«Whatever I forbid you to do, then avoid it, and whatever I instruct
you to do, then do as much of it as you can, for those who came before
you were doomed because of their asking too many questions and
their differences with their Prophets.» (Bukhari and Muslim)®

6 All hadiths in this text have been checked and verified by 1IPH’s
researchers. It is rare, but it does happen that a hadith is not verifiable
within the timeframe of researching and editing the book. In that case,
a decision is made by the editorial board as to whether or not to include
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated
(fake) hadiths in our publications. If a weak hadith is included in any text,
it is only because the author of the book discusses it as a weak hadith.
(Editor)
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5:103. Allah did not ordain any such thing as the baheerah, sa’ibah,
waseelah or hdm.” Rather those who disbelieve fabricate lies
against Allah, and most of them do not understand.

5:104. And when it is said to them: Come to the Revelation that Allah
has sent down, and to the Messenger, they say: Sufficient for
us is what we found our forefathers following. [Would they do
that] even though their forefathers did not know anything and
were not guided?

Here Allah criticises the polytheists who introduced rulings into
their religion for which Allah did not give permission: they prohibited
that which Allah had permitted, regarding some of their livestock
animals as unlawful on the basis of their own corrupt ideas.

gAllah did not ordain any such thing as the baheerah} this was a

she-camel whose ears they slit; it was forbidden to ride it, and they
regarded it as something to be venerated

7 These words refer to certain categories of camels to which certain taboos
were applied during the jahiliyah.
Baheerah: a she-camel whose milk was dedicated to the idols.
Sa’ibah: a she-camel that was let loose for the sake of their false gods
and no load was to be carried on it.
Waseelah: a she-camel that produced female offspring the first and second
times she gave birth, with no male offspring in between; she was also let
loose for the sake of the idols.
Ham: a stallion camel that was let loose for the sake of the idols after siring
a particular number of offspring, and was not required to carry any load.
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4sa’ibah} this refers to a she-camel, cow or ewe; when it reached
a certain age, they let it loose, so it would not be ridden or made to
carry loads, and it would not be eaten. One of them would make a
vow whereby some of his property would be made a s&’ibah.

gor hamp this was a he-camel that was not to be ridden or made
to carry loads after it reached a certain stage, which was known to
them. All of these are taboos which the polytheists introduced with
no proof or evidence; rather they were fabrications against Allah that
stemmed from their ignorance and lack of reasoning. Hence Allah
said: €Rather those who disbelieve fabricate lies against Allah, and
most of them do not understandj, because there is no text or rational
reason to justify it. Yet despite that they admired their opinions that
were based on ignorance and wrongdoing.

And when they are called €to the Revelation that Allah has sent
down, and to the Messenger}, they turn away and do not accept it
and €they say: Sufficient for us is what we found our forefathers
following} of religion, even if it is not right and is not a religion that
will save us from the punishment of Allah.

If there had been any people of maturity, knowledge and
understanding among their forefathers, the matter would be less
serious; but their forefathers did not understand anything. In other
words, they had no rational thought at all, and had no knowledge or
guidance whatsoever. May he perish, the one who imitates someone
who has no sound knowledge or mature thinking, and fails to follow
that which Allah has sent down or to follow His Messengers, which
fills people’s hearts with knowledge, faith, guidance and certainty.
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5:105. O you who believe, take care of your own selves. If anyone
else goes astray it will not harm you so long as you follow true
guidance. To Allah you will all return, then He will inform you
about what you used to do.

¢O you who believe, take care of your own selvesp that 1s, strive
to improve yourselves and perfect yourselves, and to make yourselves
adhere to the straight path, for if you follow the straight path, you will
not be harmed by those who go astray therefrom and are not guided
to the true religion, for they only harm themselves.

This does not mean that if a person fails or neglects to enjoin
what is right and forbid what is wrong, it does not matter, because his
guidance cannot be complete unless he does what he is obliged to do
of enjoining what is right and forbidding what is wrong. But if he is
not able to denounce evil by taking action, speaking out, or at least
hating it in his heart, then the going astray of others will not harm him.

€To Allah you will all returnp — this refers to your final destination

on the Day of Resurrection, when you will all be gathered together
before Allah (45)

¢€then He will inform you about what you used to dop of good and evil.

o "4

S P 2 erre 2o % PLE P I e VS s AT,
‘-3\-""‘ % ,!\Q\o- C)_,J\')'{ \.\L‘Kauo..\‘.r.’. !;A\o d_ﬂ\ L.,“_"_.)
2o B . ol . Sesr ') . hoer . e e

r(-n.:o\suoﬂ\a(vﬂﬂ Ol PAE e u\f-\ r(:JJ.w\p

s A eres

a5 3 o) AL ol R A by 5,22
ar oS o2 A P e
J“J“"‘-’\'. U}-:':‘Y\btn’\-")”" :K'Y) dj‘ab(j,ﬁ.ﬁ

”-’ pe B S o

2”7 2 /)/:/ P -,, af s a
ot Ga Ll il o Wil ol g8 o6 (8) Bz o (2
- z - 2-%




Soorat al-Ma'idah (106-108) I 43
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5:106.

5:107.

5:108.
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O you who believe, when death approaches any of you, let two
Just men from among you act as witnesses when you make your
bequest, or two men from other people if you are travelling in
the land and the calamity of death overtakes you. If you have
any doubts, detain them after the prayer and let them both swear
by Allah: We will not trade our testimony for any price, even
if [the beneficiary] is a near relative; we will not conceal the
testimony enjoined by Allah, for then we would surely be among
the sinners.

Then if it is discovered that these two committed the sin [of
dishonesty], let two others take their place, nearest in kin from
among those who claim a lawful right. Let them swear by
Allah: Our testimony is truer than their testimony; we have
not transgressed, for then we would surely be among the
wrongdoers.

That will make it more likely that they will give their testimony
properly, or else they will fear that their oaths may be refuted
by the oaths of others. Fear Allah and listen, for Allah does not
guide the transgressing people.

It is enjoined that two people should witness bequests. If a person
realises that his death is imminent, he should write his will and it

should be witnessed by two people of good character whose testimony

1s valid.

gor two men from other people that is, people who do not share
your religion, Jews or Christians or others. This applies in cases of
need when there are no Muslims present.

gif you are travelling in the land and the calamity of death overtakes
youp that is, you should ask them to witness; it is only enjoined to
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ask them to witness because their testimony will be accepted in that
situation, and it is reiterated that they should be detained (to give
testimony) €after the prayerj that they venerate.

gand let them both swear by Allah} that they are telling the truth
and have not changed anything. This applies €If you have any doubts}
about the testimony. However, if you believe them, then there is no
need for this oath.

Let them say € We will not trade our testimony$ that is, our oath
gfor any price} that is, we will not lie about it for the purpose of
worldly gain
deven if [the beneficiary] is a near relative} that is, we are not paying
attention to him because he is a relative (and we will not alter the
testimony for his sake)
gwe will not conceal the testimony enjoined by Allahj; rather we
give testimony on the basis of what we heard
¢for then} if we concealed it §we would surely be among the sinnersj.

4Then if it is discovered that these two} namely the two witnesses
gcommitted the sin [of dishonesty]} that is, if any indication is found
that they lied or gave false testimony
{let two others take their place, nearest in kin from among those who
claim a lawful right} that is, let two men among the next of kin of the
deceased come forward; they should be among those who are most
closely related to him
¢Let them swear by Allah: Our testimony is truer than their testimony p
that is, they lied and changed their testimony
gwe have not transgressed, for then we would surely be among the
wrongdoers that is, if we did wrong and transgressed and gave false
testimony.

Allah (45) says, explaining the wisdom behind this testimony,
confirming it and referring it to the next of kin of the deceased if it
becomes clear that the witnesses are lying: € That will make it more
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likely that they will give their testimony properlyj, when all of this
confirmation is required

qor else they will fear that their oaths may be refuted by the oaths
of others} that is, they will fear that their oaths will not be accepted,
then the matter will be referred to the next of kin of the deceased.

gfor Allah does not guide the transgressing peoplej that is, those
whose characteristic is transgression, for they do not want to be guided
and they are not seeking the straight path.

To sum up, if a person realises that he is dying when travelling
or otherwise, in situations where it is likely that there will be few
reliable witnesses, he should make his bequest in front of two
Muslim witnesses of good character. If there is no one present but
two witnesses who are disbelievers, it is permissible for him to make
his bequest in front of them, but if the next of kin have doubts because
of their not being Muslim, then he should ask them to swear an oath
after the prayer that they are not lying and have not changed anything.
Thus they will prove that they are telling the truth. But if they still
do not believe them and they find any indication that the witnesses
are lying, then if desired, two of the next of kin of the deceased may
take their place and swear by Allah that their testimony is more true
than the testimony of the first two witnesses, and that the latter have
been dishonest and told lies. Thus they will be qualified to take from
them what they are claiming.

These verses were revealed concerning the well-known story of
Tameem ad-Dari and ‘Adiy ibn Bada’, when al-‘Adawi gave his
bequest to them. And Allah knows best.

These verses are quoted as evidence for a number of rulings,
including the following:
e That it is prescribed to make a bequest or will, and that the one
who is dying should make a bequest.
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e The will is to be accepted as valid, even if the individual reached
the point where he was about to die, so long as he was still
thinking clearly.

e The will should be witnessed by two men of good character.

e The testimony of disbelievers may be accepted concerning wills
and the like in cases of necessity. This is the view of Imam
Ahmad. Many of the scholars stated that this ruling is abrogated,
but there is no basis for this claim. It may be understood from
this that the testimony of disbelievers — when no one else is
available, even in other issues — is acceptable, as was the view
of Shaykh al-Islam Ibn Taymiyah.

e It is permissible for a Muslim to travel with a disbeliever, if
there are no reservations or risks. It is permissible to travel for
the purpose of trade or business.

e Ifthere is any doubt about the two witnesses, but there is nothing
to indicate dishonesty on their part, and the next of kin want
them to swear an oath, they may detain them after the prayer,
and they should swear an oath in the manner described here.

e If there are no doubts or suspicion, there is no need to detain
them or force them to give an oath.

e Giving testimony is a serious matter, as Allah (45) has enjoined
it; it is essential to pay attention to this matter and give testimony
on the basis of fairness.

e Itis permissible to test witnesses if there is any doubt concerning
them, and to separate them in order to examine their testimony.

e If there is anything to suggest that the witnesses are lying
concerning this matter, two of the deceased’s next of kin should
come forward and swear by Allah, saying: Our oath is more
true than theirs, and they have broken the trust and lied. Then
what they claim should be given to them, and that indication,
plus their oath, takes the place of proof.
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5:109. On the day when Allah gathers the Messengers together and
says: What response did you receive? they will say: We have
no knowledge; verily You alone are the Knower of the unseen.

5:110. Then Allah will say: O ‘Eesa son of Maryam, remember the
blessings which I bestowed upon you and your mother. For
I supported you with the Pure Spirit, so that you spoke to the
people in the cradle and in maturity. I taught you the scripture
and wisdom, the Torah and the Gospel. You made out of clay, as
it were, the figure of a bird, and breathed into it, and it became a
bird by My leave. You healed those born blind, and the lepers, by
My leave, and you brought the dead back to life, by My leave. |
restrained the Children of Israel from [harming] you when you
brought them the clear signs and the disbelievers among them
said: This is obviously nothing but magic!

Here Allah tells us about the Day of Resurrection and what will
happen on it of great, terrifying events. Allah will gather together the
Messengers and ask them: ¢What response did you receive?} That
is, how did your nations respond to you?

dthey will say: We have no knowledgep; rather all knowledge is
Yours, O our Lord, for You are more knowledgeable than us
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gverily You alone are the Knower of the unseenj that is, You know
all things, unseen and seen.

¢§Then Allah will say: O ‘Eesa son of Maryam, remember the
blessings which [ bestowed upon you and your mother} that is,
remember it in your heart and verbally, and fulfil the obligation of
giving thanks to your Lord, because He blessed you in ways in which
He did not bless others.

gFor [ supported you with the Pure Spirit} that is, I strengthened
you with the Spirit and with revelation, which purified you and gave
you strength to fulfil the command of Allah and call people to His way.
It was also suggested that what is meant by the Pure Spirit is Jibreel
(‘alayhi as-salam — peace be upon him), and that Allah helped him
by causing him to stay by his side and give him support in difficult
situations.

¢so that you spoke to the people in the cradle and in maturityj.
What is meant by speaking here is something other than ordinary
speech which is merely speaking words. Rather what is meant here
is that speaking which benefits both the speaker and the listener,
namely calling to Allah.

In this regard ‘Eesd (¥ ), like his fellow Messengers of strong
resolve, spoke in maturity, conveying the message, calling people to
good and speaking out against evil. But he differed from them in that
he also spoke to the people in the cradle, and said:

4...Verily, | am a slave of Allah; He has given me the Book and made
me a Prophet. He has made me blessed wherever I may be, and has
enjoined on me prayer and zakah as long as I live.» (Maryam 19: 30-31)

4l taught you the scripture and wisdomp. The scripture includes the
previous Books, especially the Torah. He was the most knowledgeable
of the Israelite Prophets — after Moosa — of the Torah. It also includes
the Gospel which Allah sent down to him.
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Wisdom refers to knowledge of the subtle wisdom and benefits of
laws, calling people and teaching them in a good manner, as well as
paying attention to that to which attention must be paid, to the extent
that is appropriate.

€You made out of clay, as it were, the figure of a birdp that is,
the shape of a bird with no soul in it, then you breathed into it, and
it became a bird by Allah’s leave. And you healed those born blind,
who cannot see and have no eyes.

gand the lepers, by My leave, and you brought the dead back to
life, by My leave®. These were clear signs and dazzling miracles that
cannot be achieved by doctors and the like. Allah supported ‘Eesa
with these signs and strengthened his call thereby.

¢l restrained the Children of Israel from [harming] you when you
brought them the clear signs and the disbelievers among them saidp
when the truth came to them, supported by clear signs that would
compel one to believe in it §This is obviously nothing but magic!}.

They wanted to kill ‘Eesa, and they tried hard to do that, but Allah
restrained them from harming him and protected him from them.

These are blessings that Allah bestowed upon His slave and
Messenger ‘Eesé ibn Maryam, and He called upon him to give thanks
for them and fulfil his duties, which he did in the best possible manner,
and he was patient and steadfast just as his fellow Messengers of
strong resolve were.
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5:111. And [remember] when [ inspired the disciples to believe in Me
and in My Messenger; they said: We believe. Bear witness that
we submit to Allah [as Muslims].

5:112. And [remember] when the disciples said: O ‘Eesa son of
Maryam, can your Lord send down to us a table [spread with
food] from heaven? ‘Eesa said: Fear Allah, if you are [truly]
believers.

5:113. They said: We want to eat from it and let our hearts be reassured,
and to know that you have indeed told us the truth, and to be
witnesses thereof [of this miracie].

5:114. ‘Eesa son of Maryam said: O Allah our Lord, send down to us
from heaven a table [spread with food], so that it might be a
festival for us, for all our generations present and future, and a
sign from You; and grant us provision, for You are the best of
providers.

5:115. Allah said: I will send it down to you, but if anyone among you
disbelieves after that, [ will punish him with a punishment the
like of which I will never inflict upon anyone else in the world.

That is, remember the blessing that I bestowed upon you, when |
caused people to follow you and help you, and I inspired the disciples
and instilled in their hearts faith in Me and belief in My Messenger,
or [ sent inspiration to them on your lips — that is, | commanded them
by means of the revelation that came to you from Allah, and they
responded to that and submitted, and they said: We believe in Allah;
bear witness that we are Muslims.
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Thus they combined outward Islam, submission and righteous
deeds with inward faith that brings one forth from hypocrisy and
weakness of faith.

The disciples were helpers, as Allah (4) tells us:

€O you who believe, be [steadfast] supporters of Allah’s cause, as
‘Eesa son of Maryam said to the disciples: Who will be my supporters
in Allah’s cause? The disciples said: We are the supporters of Allah’s
cause...P (as-Saff 61: 14)

¢§And [remember] when the disciples said: O ‘Eesé son of Maryam,
can your Lord send down to us a table [spread with food] from
heaven?} That is, a table on which there was food. This did not stem
from any doubt on their part in the power of Allah or His ability to
do that. Rather it was by way of a polite request.

Because asking for signs and miracles by way of a challenge
is contrary to true faith, these words of the disciples may give the
impression that it was a challenge. Hence ‘Eesa (¥2:) rebuked them
and said: €Fear Allah, if you are [truly] believers}. For the faith of
the believer makes him constantly fear Allah and comply with Allah’s
commands, so he does not demand signs of which he does not know
what the consequences will be.

But the disciples stated that their intention was not like that; rather
their intention was good, because there was a need for that. Hence
¢They said: We want to eat from it} — this indicates that they needed it
dand let our hearts be reassuredp with faith, when we see the sign
with our own eyes. Thus faith will be based on certainty of sight, just
as before that it was based on certainty of knowledge. That is similar
to the case when Ibraheem al-Khaleel (32 ) asked his Lord to show
him how He will raise the dead:

¢...He replied: Do you not believe then? He said: Yes of course, but
just to reassure my heart. ..} (al-Bagarah 2: 260)
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People need to increase their knowledge, certainty and faith all the
time; hence they said: €and [we want] to know that you have indeed
told us the truthd ¢5: 7/3). That is, we want to know that what you
have brought is indeed true.
gand to be witnesses thereof}, so that it will serve some interest for
those who come after us; we will testify to it for you and thus more
proof will be established.

When ‘Eesa (¥2&) heard that and understood their intention, he
responded to their request by saying: ¢O Allah our Lord, send down
to us from heaven a table [spread with food], so that it might be a
festival for us, for all our generations present and future, and a sign
from You} that is, so that the time of its descent may be a festival
and special occasion, commemorating this great sign, so that it will
be remembered and not forgotten with the passage of time.

By the same token, Allah (4¢) has made the festivals and special
occasions of the Muslims a commemoration of His signs and a
reminder of the way of the Messengers, their straight path and His
bounty and grace towards them.

dand grant us provision, for You are the best of providersj that
is, make it provision for us.

‘Eesa (¥ ) asked for it to be sent down so that it would serve
these two purposes: the religious purpose of being an abiding sign
and the worldly purpose of bringing provision.

¢Allah said: I will send it down to you, but if anyone among you
disbelieves after that, I will punish him with a punishment the like of
which I will never inflict upon anyone else in the world} because he is
witnessing this marvellous sign, yet he disbelieves out of stubbornness
and wrongdoing; thus he deserves the painful punishment and severe
consequences.

It should be understood that although Allah promised to send it
down, and He issued this warning to them if they did not believe,
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He did not say that He sent it down. It may be that He did not send
it down because they decided not to choose that. This is indicated by
the fact that there is no mention of it in the Gospel that the Christians
have. Or it may be that it was sent down as Allah promised, for Allah
does not break His promises, and the fact that it is not mentioned in
the Gospel that they have is because it was part of the portion that
they forgot. Or it may be that it was not mentioned in the Gospel at
all; rather that was something that was passed down verbally from
one generation to another, therefore there was no need for Allah to
mention it in the Gospel. This interpretation is supported by the words
gand to be witnesses thereof} (5: 7/3). And Allah knows best exactly
what happened.
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5:116. When Allah says: O *Ees son of Maryam, did you say to people:
Take me and my mother as two gods besides Allah? He [‘Eesa]
will say: Glory be to You! It is not proper for me to say that
which I have no right [to say]. If I had said it, You would surely
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have known it. You know all that I know, whereas I do not know
what You know. Verily You alone are the Knower of the unseen.

5:117. 1 said nothing to them except that which You commanded me
[to say]: Worship Allah, my Lord and your Lord. I watched over
them whilst I was amongst them, then when You took me up
to You, You [alone] were the Watcher over them, and You are
Witness over all things.

5:118. If You punish them, they are indeed Your slaves; if you forgive
them, verily You are the Almighty, the Most Wise.

5:119. Allah will say: This is the day when the truthful will benefit
from their truthfulness: theirs will be gardens through which
rivers flow, to abide therein forever. Allah is pleased with them
and they are pleased with Him. And that will be the supreme
triumph.

5:120. To Allah belongs the dominion of the heavens and the earth and
all that is in them, and He has power over all things.

This is a rebuke to the Christians who said that Allah was the third
of three (trinity). Allah mentioned this to ‘Eesa, who disavowed their
view and said: €Glory be to You!}; may You be exalted far above
this reprehensible notion and above that which is not befitting to You.
¢t is not proper for me to say that which I have no right [to say]p
that is, I should not, and it is not befitting for me, to say something
that I am not qualified to say. No created being, neither the angels
who are close to Allah nor the Prophets who were sent nor anyone
else, has the right or is qualified to be regarded as divine. Rather they
are all slaves under control, and poor creatures who are subjugated,
dependent and helpless.

4If I had said it, You would surely have known it. You know all

that I know, whereas I do not know what You know} for You know
best what | did
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€Verily You alone are the Knower of the unseenj. This is an example
of the Messiah’s perfect etiquette in addressing his Lord. He will
not say “I said no such thing”; rather he states that he never said
anything contrary to his role as a Messenger, and that this is something
impossible, and he declares his Lord to be completely above that and
refers knowledge to the Knower of the unseen and the seen.

Then he states clearly what he told the Children of Israel:

¢l said nothing to them except that which You commanded me [to
say]®; | was merely a slave following Your instructions, and not
challenging Your divinity.

¢ Worship Allah, my Lord and your Lord} that is, I instructed them
only to worship Allah alone and be sincerely devoted to Him alone,
which implies a prohibition on taking me and my mother as two gods
besides Allah. It is also a statement that I am a slave under control;
just as He is your Lord, He is also my Lord.

41 watched over them whilst I was amongst themp that is,
witnessing those who followed this command and those who did not
¢then when You took me up to You, You [alone] were the Watcher over
them} that is, You were aware of what was in their hearts and minds
gand You are Witness over all things}, for You know, hear and see all
things; Your knowledge, hearing and vision encompass all that exists,
and You will requite Your slaves on the basis of what you know of
them, both good and bad.

4I1f You punish them, they are indeed Your slavesj} and You are
more merciful towards them than they are to themselves, and You
know best about their circumstances. If they were not rebellious, You
would not punish them.
¢if you forgive them, verily You are the Almighty, the Most Wise}
that is, Your forgiveness stems from Your complete might and power;
this is not like one who forgives and overlooks because he is incapable
and has no power, because it is by Your wisdom that You forgive the
one who takes measures that make him qualified for forgiveness.
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g Allah will sayp explaining the situation of His slaves on the Day
of Resurrection, and who among them will triumph and who will
be doomed, who will be wretched and who will be blessed: €This
is the day when the truthful will benefit from their truthfulnessj.
The truthful are the ones who were righteous in word and deed,
whose intentions were in accordance with the straight path and true
guidance. On the Day of Resurrection they will reap the fruits of that
truthfulness, when Allah causes them to be honourably seated in the
presence of a Mighty Sovereign (cf. 54: 55). Hence Allah says €theirs
will be gardens through which rivers flow, to abide therein forever.
Allah is pleased with them and they are pleased with Him. And that
will be the supreme triumph}. And the liars will have the opposite
outcome: they will suffer the harmful consequences of their lies and
fabrications, and they will reap the evil fruits of their actions.

¢To Allah belongs the dominion of the heavens and the earth}
because He is their Creator and He controls them by His will and
decree. Hence He says: §and He has power over all things}. Nothing
is beyond Him; rather all things are subject to His will and command.

This is the end of the commentary on Soorat al-Ma’idah.
All praise and thanks are for Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (3%). his family, and
his Companions abundantly until the Day of Judgement.

L
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Soorat al-An‘am

(Makki)

In the name of Allah,
the Most Gracious, the Most Merciful
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6:1. Praise be to Allah, Who created the heavens and the earth,
and made the darkness and the light. Yet those who disbelieve
ascribe equals to their Lord.

6:2. He it is Who created you from clay, then He decreed a term for

you [in this world], and another [in the hereafter] known only
to Him. Yet still you doubt.

Here Allah tells us that He is to be praised for His perfect attributes,
for His greatness and majesty in general and for the attributes
mentioned here in particular. He praises Himself for creating the
heavens and the earth, which are indicative of His perfect might, and
for His vast knowledge and mercy, His immense wisdom, for His
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uniqueness in possessing the power of creation and control, and for
creating darkness and light.

That includes all that is visible or tangible, such as night and day,
sun and moon, as well as all that is metaphorical or intangible, such
as the darkness of ignorance, doubt, polytheism, sin and heedlessness,
and the light of knowledge, faith, certainty and obedience.

All of that offers definitive proof that He, may He be exalted,
is the only One Who is deserving of worship and sincere devotion.

Yet despite that clear evidence and proof, §those who disbelieve
ascribe equals to their Lord} that is, they associate others with Him
and they worship and venerate them equally alongside Him, even
though they do not believe them to be equal to Allah in any aspect of
perfection; rather they are weak and helpless, lacking in all regards.

gHe it is Who created you from clay} that is, when He created
your substance and created your father Adam (32 )
gthen He decreed a term for you [in this world] that is, He ordained
the duration of your stay in this world, during which you would enjoy
its delights and be tried and tested by means of what He sent to you
of His Messengers:

4...so that He may test you [and see] which of you is best in
conduct...} (al-Mulk 67: 2)

—and He granted life long enough for anyone who was going to
pay heed to do so.
gand another [in the hereafter] known only to Him} that is, the
hereafter, to which people move from this world, where He will
requite them for their deeds, good and bad.

¢ Yeth despite this explanation and definitive proof, ¢still you
doubtj that is, you doubt the promise and threat of Allah, and the
requital of deeds on the Day of Resurrection.

Allah mentions darkness [in (6: /)] in the plural (in the original
Arabic, dhulumatr) because there are so many different types of
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darkness. But He mentions light in the singular, because the path that
leads to Allah is one, not many. It is the path that requires knowledge
of the truth and acting upon it, as He says:

€ Verily, this is My path, leading straight; follow it, and do not follow
[other] paths, lest they cause you to deviate from His path...  (al-4n‘dm
6:153)
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6:3. He is Allah [the only One to be worshipped] in the heavens and
on earth. He knows what you conceal and what you disclose,
and He knows what you earn.

That is, He is the only one to be worshipped in the heavens and on
earth. The inhabitants of the heavens and the earth — the angels who
are close to Him, the Prophets, the Messengers, the siddeeqoon, the
martyrs and the righteous — are slaves to their Lord, subjugated to
His greatness, and submitting to His might and majesty.

He knows what you conceal and what you disclose, and He
knows what you earn, so beware of disobeying Him, strive hard to
do righteous deeds that will bring you closer to Him and bring you
nearer to His mercy, and beware of any deed that will take you far
away from Him and from His mercy.
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6:4. No sign ever comes to them from their Lord but they turn away
from it.

6:5. Thus they denied the truth when it came to them, but soon they
will learn the consequences of their ridicule.

6:6. Do they not see how many nations We destroyed before them?
[They were] people whom We had made more powerful in the
land than We have made you, to whom We sent down abundant
rain from the sky, and made rivers flow at their feet. Yet for
their sins We destroyed them, and raised up after them other
nations.

Here Allah tells us how the polytheists turn away and how intense
their rejection and opposition are, and that the signs did not benefit
them at all, until the punishment befell them.

¢No sign ever comes to them from their Lord}, pointing definitively
to the proof and calling them to follow it and accept it
¢but they turn away from it} and do not pay attention to it or listen
to it, because they are distracted by something else and they turn
their backs on it.

€Thus they denied the truth when it came to them} — the truth
deserves to be followed, and they should have given thanks to Allah
for making it available for them and bringing it to them. But they
responded with the opposite of what they should have done, thus they
deserved the severe punishment.

¢but soon they will learn the consequences of their ridicule}
that is, they will see that what they ridiculed is true, and Allah will
highlight to the liars their lies and fabrications, and their ridicule of the
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resurrection, paradise and hell. Hence, when the Day of Resurrection
comes, it will be said to the liars:

€...This is the fire which you used to deny.} (ar-Toor 52: 14)
And Allah (35) says:

€They swear their most solemn oaths by Allah that Allah will not
raise up those who die. Nay, it is a promise by which He is bound,
but most people do not realize. [They will be raised up] so that He
may make clear to them that concerning which they differ, and so
that those who disbelieved may realize that they were lying.$ (an-Nah!
16: 38-39)

Then Allah instructs them to learn a lesson from the previous
nations:
4Do they not see how many nations We destroyed before them?$
that is, how many successive disbelieving nations We destroyed, and
We gave them respite before that, as €[ They were] people whom We
had made more powerful in the land thanj these people, in terms of
wealth, sons and a life of ease and luxury.

gto whom We sent down abundant rain from the sky, and made
rivers flow at their feetp which produced for them whatever Allah
willed of crops and fruits, of which they enjoyed and ate whatever
they wanted. But they did not give thanks to Allah for His blessings;
rather they focused on their whims and desires and were distracted
by all kinds of physical pleasure.

The Messengers came to them with clear signs, but they did not
believe them; rather they rejected them and denied them. Therefore
Allah destroyed them for their sins and raised up #after them other
nations.

This is the regular way in which Allah dealt with the earlier and
later generations, so learn a lesson from those whose story Allah has
told you.
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6:7. If We had sent down to you [a message] written on paper, and
they touched it with their own hands, the disbelievers would
still say: This is obviously nothing but magic!

6:8. They say: Why has an angel not been sent down to him? If We
did send down an angel, that would be the end of the matter and
they would be given no respite.

6:9. And if We had appointed [as Messenger] an angel, We would
have made him appear as a man, and thus We would only have
confused them in the same way as they are now confusing
themselves.

Here Allah tells His Messenger (3£) how stubborn the disbelievers
are, and that their rejection is not because of any shortcoming in the
message that you brought, or because they are ignorant of the truth;
rather it was based on wrongdoing and stubbornness which you have
no power to deal with.

41f We had sent down to you [a message] written on paper, and
they touched it with their own hands} and became certain of it
¢the disbelievers who disbelieved out of defiance and arrogance
gwould still say: This is obviously nothing but magic!p

What greater proof can there be than this clear proof? Yet these
abhorrent words are what they say concerning it, for they would reject
something that they touched with their own hands, that no one with
the slightest intelligence could reject.
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¢They sayj that is, they also say, out of stubbornness based on
ignorance and lack of rational thinking: € Why has an angel not been
sent down to him?$, that is: why has not an angel been sent down with
Muhammad (££), to support him and help him in what he is doing.
They said this on the grounds that he was human, and that the message
of Allah could not come except carried by the hands of the angels.

Allah says, highlighting His mercy and kindness to His slaves,
when He sent to them a human Messenger from among their number,
so that their faith would be based on knowledge and understanding,
and belief in the unseen:
¢If We did send down an angel} with the message, then faith would
not stem from knowledge of the truth, rather it would stem from seeing
something visible that is of no use on its own.

That applies if they even believe in the first place. But it is most
likely they would not believe, and if they do not believe then the
matter is concluded; the punishment will be hastened and they will
be granted no respite, because this is the way in which Allah deals
with those who demand signs then do not believe.

Therefore sending human Messengers to them with clear signs,
which Allah knows is in the best interests of people and is kinder to
them, whilst granting respite to the disbelievers and deniers, is better
and more beneficial for them.

Their demand for an angel to be sent down is bad for them, if only
they knew. Moreover, if an angel were sent down to them, they would
not be able to learn from him, for they would not be able to bear that.

§And if We had appointed [as Messenger] an angel, We would
have made him appear as a manj, because wisdom does not dictate
otherwise
dand thus We would only have confused them in the same way as
they are now confusing themselvesj that is, the matter would still
have been confusing for them, because they confused themselves by
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basing the matter on this confusing principle, which further obfuscates
the truth.

When the truth came to them in the proper manner, that was not
conducive to their guidance, although others were guided thereby. That
was their fault, as they had closed the gate of guidance to themselves
and had opened the gates of misguidance.
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6:10. Indeed Messengers before you were ridiculed, but then those who
mocked them were overwhelmed by the very thing [punishment]
they used to ridicule.

6:11. Say: Travel through the land and see what was the fate of the
deniers.

Here Allah consoles His Messenger (£) and urges him to be
patient, and He issues a warning and threat to His enemies:
gIndeed Messengers before you were ridiculedp when they brought
clear signs to their nations, but they disbelieved them and ridiculed
them and what they brought. So Allah destroyed them for that disbelief
and rejection, and He requited them with the punishment that they
deserved.
gbut then those who mocked them were overwhelmed by the very
thing [punishment] they used to ridicule}. So beware — O disbelievers
— lest you continue to reject the message and there befall you the same
fate as befell them.
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If you doubt that, then travel through the land and see what was the
fate of the deniers, for you will never find anything but people who
were destroyed and nations who were given exemplary punishments.
Their dwellings became empty and their land became devoid of any
joy. The Sovereign, the Avenger destroyed them and what was left of
their structures became a lesson for those who have insight. The kind
of travel enjoined here is travel in both a spiritual and physical sense,
which will lead to drawing lessons; as for merely looking without
learning any lesson, that is of no benefit.
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6:12. Say: To whom belongs all that is in the heavens and on earth?
Say: To Allah; He has taken it upon Himself to be merciful. He
will certainly gather you together on the Day of Resurrection,
concerning which there is no doubt. It is those who have lost
their own souls who will not believe.

Here Allah says to His Prophet (§£):

¢Say¥p to those who ascribe partners to Allah, affirming the concept
of Allah’s oneness and making it binding upon them to believe in it:
€To whom belongs all that is in the heavens and on earth?} that is,
who is the Creator and Sovereign of all of that, who is control of it all?
¢Say to them: €To Allahp. They will affirm that and not deny it, so
should they not acknowledge that Allah alone is the sovereign and
controller, and should they not devote their worship to Him alone
and affirm His oneness?
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¢He has taken it upon Himself to be merciful} that is, both the
upper and lower realms are subject to His dominion and control, and
He has extended His mercy and kindness over all of them; He has
encompassed them in His mercy and blessings, and He has taken it
upon Himself and has decreed for Himself that His mercy should
take precedence over His wrath, and that giving is dearer to Him
than withholding. Allah has opened the gates of mercy to all of His
slaves, unless they close the gates to themselves by sinning; He has
called them to His mercy unless they are prevented from seeking it
by their sins and faults.
¢He will certainly gather you together on the Day of Resurrection,
concerning which there is no doubt. This is an oath from Him, and
He is the most truthful. He has established clear proof and evidence
to that effect, which has reached the point of extreme certainty.

Yet the wrongdoers insisted on rejecting that and denying the
power of Allah to resurrect His creation; they persisted in disobedience
towards Him and had the audacity to disbelieve in Him. Thus they
lose out in this world and in the hereafter, and hence He says: €It is
those who have lost their own souls who will not believe.

5 o
G330 5 .m\c...n;;, R AR AR 33
o B AT A B LB % G o5 ui
);:a\:\c d)-._—u--.c ulu\..‘ d\J' ‘ J_:ﬁ\';, ‘& 3<% 'f
ol () ST ;5 A--’-s:l;.s EBAF R el

by rr 7R e

)-*.-\:}‘,-:F )Pﬁ‘mul;;Ywal&z)\o') ”(,_L_:_::_
EA -*r-u\ﬂ :su. Pl i ‘.,u;;;.ci‘;:.; ®

/// [

B PP A 57O ;).\.y ARG ol e m L




Soorat al-An‘am (13-20) I 67

ot @ 5588 2 515 55 W1 1 B 23T B i e i

72 s A7 wat3% (s /Fa;;‘ :/} sty FoAh e £ ,,/;/,
O)-‘J\’_M m—-w Ju—,ﬁ“ r‘o !\_)_,sjuw ,b_,vu g:g] .‘,.a.u

(w~—w:ru\11;,,..)(

6:13. To Him belongs all that takes rest in the night or in the day, and
He is the All-Hearing, All-Knowing.

6:14. Say: Should I take for my protector anyone other than Allah, the
Originator of the heavens and the earth, Who feeds but is not
fed? Say: I am commanded to be the first of those who submit
to Allah [as Muslims]; and do not be one of those who ascribe
partners to Allah.

6:15. Say: | fear, if I were to disobey my Lord, the punishment of a
momentous day.

6:16. Whoever is spared [the punishment] on that day, is the one
on whom Allah has bestowed mercy, and that is the clearest
triumph.

6:17. If Allah afflicts you with harm, none can remove it but He; if
He blesses you with good, then He has power over all things.

6:18. He is Dominant over His slaves, and He is Most Wise, All-
Aware.

6:19. Say: Whose testimony carries the most weight? Say: It is Allah’s;
He is witness between me and you. This Qur’an has been
revealed to me so that | may warn thereby you and whomever
it reaches. Do you really bear witness that there are other gods
besides Allah? Say: I bear no such witness! Say: Verily He is
only One God, and I disavow all [the partners] that you ascribe
to Him.

6:20. Those to whom We gave the scripture know it as they know
their own sons. It is those who have lost their own souls who
will not believe.
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This soorah discusses and affirms the oneness of Allah (tawheed)
on the basis of rational and textual evidence. Almost the entire soorah
speaks of tawheed and debates with those who ascribe partners to
Allah and disbelieve in His Messenger ().

In these verses, Allah states that by means of which His guidance
becomes clear and the arguments of those who ascribe partners to
Him are defeated.

He tells us that €To Him}p, may He be exalted, €belongs all that
takes rest in the night or in the day}. That refers to all created things,
humans, jinn, angels, animals and inanimate objects.

All of them are created by Allah and under His control; they are
enslaved to and subjugated by their Almighty Lord, the Subduer, the
Dominant.

So is it right, on the basis of rational thought or any text, that any
of these slaves should worship something that cannot bring him any
benefit or ward off any harm, and refrain from devoting his worship
to the Creator, the Controller, the Sovereign, Who alone possesses
the power to benefit or harm?

Or is it the case that sound rational thinking and sound human
nature call one to devote worship and love sincerely to Allah alone,
the Lord of the worlds, and focus their fear and hope solely on Him?

gthe All-Hearing} Who hears all voices, in different languages,
expressing all kinds of needs
gAll-Knowing} Who knows what was and what will be, and what
will not happen, and if it were to happen, how it would happen; He
is aware of all things, visible and invisible.

¢Sayp to those who ascribe partners to Allah: §Should I take for
my protector anyone other than Allahj, among these helpless created
beings, to help and support me? [ will not take anyone other than Him
to help and support me, because He is the Originator of the heavens
and the earth; He is the One Who created them and controls them.
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€Who feeds but is not fedp that is, He is the One Who provides for all
of creation, but He has no need of them. So how can it be appropriate
for me to take as my protector someone other than the Creator, the
Provider, Who is free of all wants and is most praiseworthy?

¢Say: [ am commanded to be the first of those who submit to Allah
[as Muslims] 3, affirming His oneness, submitting and obeying Him.
I should be the first to do so, by complying with the commands of
my Lord.

gand do not be one of those who ascribe partners to Allah} that is, I am
also forbidden to be one of those who ascribe partners to Allah, either
by sharing their beliefs or keeping company with them or meeting up
with them. This is the most important of my obligations and duties.

gSay: | fear, if [ were to disobey my Lord, the punishment of a
momentous day¥ for the sin of ascribing partners to Allah deserves
eternity in hell and the wrath of the Almighty, and that day is the day
of which one should fear the punishment, because the one who is
saved from punishment on that day is the one who is truly fortunate
and who has indeed triumphed, just as the one who is not saved from
it is the one who is indeed doomed and wretched.

Another proof of His oneness is the fact that He is the only One
Who can remove hardship and bring good and ease. Hence He says:
¢If Allah afflicts you with harm} such as poverty, sickness, hardship,
grief, worries and the like
¢none can remove it but He; if He blesses you with good, then He has
power over all things}. For He alone is the One Who brings benefit
or causes harm, so He alone is deserving of worship and servitude.

¢He is Dominant over His slaves}, so none of them does anything
or moves or stays still except by His will. Neither kings nor anyone
else can go beyond His control and authority; rather they are controlled
and subjugated. As He is the One Who is Dominant and others are
dominated, He is the only One Who is deserving of worship.
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dand He is Most Wisep in what He enjoins and prohibits, in His
reward and punishment, in what He creates and decrees
4All-Aware} — He knows well what is hidden in people’s hearts and
minds, and all subtle matters. All of this is indicative of His oneness.

¢Sayd to them — after We have highlighted the path of guidance
to them: § Whose testimony carries the most weight} concerning this
great principle?
gSay: It is Allah’sp that is, Allah’s testimony carries most weight, for
He is witness between me and youp. There is no testimony greater
than His, and He testifies for me by means of His approval and His
actions; He supports me in what | say to you. This is like the verse
in which Allah (4¢) says:

¢1f he [Muhammad] had falsely attributed something to Us, We would
surely have seized him by the right hand, then We would surely have
severed his aorta. @ (al-Hagqah 69: 44-46)

Allah is Most Wise, All-Powerful, so it is not befitting His wisdom
and might to let one who is lying about Him and claiming that Allah
sent him when He did not, or that Allah commanded him to call
people when He did not, and that Allah permitted him to fight those
who oppose him, get carried away (and not seize or punish him). Yet
He confirms that he is speaking the truth by allowing him to carry on
and by supporting him in what he says by means of dazzling miracles
and clear signs, and He helps him and causes the efforts of those who
oppose him to end in failure. What testimony could be greater than
this testimony?

¢ This Qur’an has been revealed to me so that | may warn thereby
you and whomever it reaches} that is, Allah has revealed the noble
Qur’an to me for your benefit and in your best interests, so that I can
warn you thereby of the painful punishment. This mention of the
punishment serves to both encourage and alarm, and explains the
actions and words, both visible and hidden, which — if a person does
them — he is regarded as having paid heed to the warning.
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This Qur’an contains a warning to those who were addressed
initially and all those whom it will reach until the Day of Resurrection.
It mentions everything that Allah wants from His slaves.

Having explained His testimony, which is the greatest testimony
to His oneness, Allah then says: Say to these people who oppose the
word of Allah and reject His Messengers: €Do you really bear witness
that there are other gods besides Allah? Say: I bear no such witness!
that is, if they testify to that effect, do not testify with them.

This highlights the contrast between the testimony of the most
truthful of those who speak the truth, namely the Lord of the worlds
and of the best of His creation (the Prophet [#£]), which is supported
by definitive proof and strong arguments that Allah is One with no
partner or associate, and the testimony of the polytheists who lost their
reasoning, whose religion is mixed up, whose morals and manners
are corrupted and who made a laughing stock of themselves before
the people of sound reasoning.

Indeed, by their testimony they have gone against their sound
human nature and they express contradictory views in their attempt
to prove that there are other gods besides Allah, even though their
arguments are very flimsy and cannot prove anything.

Choose for yourself which of the two testimonies you want, if
you understand; we choose for ourselves that which Allah chose for
His Prophet (&), whose example He instructed us to follow, as He
said: €Say: Verily He is only One Godj that is, unique, and no one
deserves servitude and worship except Him, as He is the only Creator
and controller.
dand I disavow all [the partners] that you ascribe to Him}s, such as
the idols and rivals, and everything that you ascribe as a partner to
Allah. This is the reality of tawheed, affirming the divinity of Allah
and rejecting such claims for all others.



72 I Tafseer as-Sa‘di Juz'7

Having explained His testimony and that of His Messenger ()
for His oneness, and the testimony of the polytheists whose argument
cannot prove the opposite, Allah then tells us that the People of
the Book, namely the Jews and Christians, €know it} that is, they
acknowledge the truth of tawheed €as they know their own sons} that
is, they have no reason to doubt, just as they would have no reason
to doubt their own children, especially the sons who usually stay by
their fathers’ side.

Or it may be that the pronoun refers to the Messenger Muhammad
(££), and the People of the Book have no doubt as to the truth of
his message, and they are not confused about it, because they have
prophecies which foretold his coming and gave a description which
fits him and no one else. The two interpretations are interconnected.

1t is those who have lost their own souls} that is, they have missed
out on the purpose for which they were created, namely faith and
affirmation of the oneness of Allah, and they have deprived themselves
of the bounty of the Most Glorious Sovereign
gwho will not believe} as they have no faith, so do not ask about the
loss and evil consequences that befall them.

(7 splal

6:21. Who does greater evil than he who fabricates lies against Allah,
or denies His revelations? Verily the wrongdoers will never
prosper.

That is, no one does greater evil or is more stubborn than one
who possesses either of these two attributes, so how about if they
are combined, both fabricating lies against Allah and denying His
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revelations which were brought by the Messengers? Indeed such a
person is the worst of wrongdoers, and wrongdoers never prosper.

This includes everyone who fabricates lies against Allah by
claiming that He has a partner or helper, or claims that someone else
should be worshipped instead of Him, or ascribes to Him a wife or
son. It also includes all those who reject the truth which was brought
by the Messengers or those who acted in their stead.
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6:22. On the day when We gather them all together, We will say to
those who ascribed partners [to Us]: Where are the partners

whom you claimed [to be equal to Allah]?

6:23. Then they will have no excuse but to say: By Allah, our Lord,
we never ascribed any partners [to Allah].

6:24. See how they will lie against themselves. And the [false gods]
of their own invention will be lost from them.

Here Allah tells us of the fate of the polytheists on the Day of
Resurrection; they will be questioned and rebuked, and it will be said
to them: §Where are the partners whom you claimed [to be equal to
Allah])?p Allah has no partner; rather they said that by way of a claim
and a fabrication.
¢§Then they will have no excuse but to say: By Allah, our Lord, we
never ascribed any partners [to Allah]} When they are tested with that
question, they will have no response but to deny that they ascribed
partners to Allah and swear that they were not polytheists.
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gSeed — this is indicative of astonishment at them and their
situation
¢how they will lie against themselves} that is, they told a lie that will
result in loss and great harm to themselves
€ And the [false gods] of their own invention will be lost from them}
— this refers to the partners that they claimed existed besides Allah,
exalted be Allah far above that.
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6:25. Among them are some who listen to you, but We have placed
covers on their hearts so that they will not understand it, and
deafness in their ears. Even if they saw every sign, they would
not believe in them. When they come to you to argue with you,
those who disbelieve say: These are nothing but tales of the
ancients.

That is, some of the polytheists are people who sometimes, for
some reason, find themselves listening to what you say, but it is
listening that is devoid of any quest for the truth. Hence they do not
benefit from that listening, because they are not seeking to follow
what is right.

gbut We have placed covers on their hearts) that is, so that they
will not understand the word of Allah; He has protected His word
from such people
dand deafness in their ears} that is, We have placed deafness in their
ears, so that they do not listen to that which would benefit them.



Soorat al-An"am (26) I 75

4Even if they saw every sign they would not believe in them} - this
is the utmost wrongdoing and stubbornness, when there are clear
signs that point to the truth, but they do not accept them or believe
them; rather they argue on the basis of falsehood, seeking to refute
the truth.

Hence Allah says: ¢ When they come to you to argue with you,
those who disbelieve say: These are nothing but tales of the ancientsj
that is, taken from the books of the earlier peoples which were not
from Allah or from His Messengers. That is due to their disbelief,
otherwise how could this Book, which contains stories of the earlier
and later peoples, and truths brought by the Prophets and Messengers,
and words of truth, fairness and justice, that is perfect in all aspects,
be tales of the ancients?
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6:26. They prevent others from [following] him [the Prophet ()]
and they keep away from him themselves, but they only destroy
their own souls, although they do not realise it.

This refers to those who ascribe partners to Allah and disbelieve
in His Messenger (3£). They both go astray and lead others astray;
they forbid people to follow the truth, and they warn against it whilst
keeping away from it themselves. They will never harm Allah or His
believing slaves in the slightest by their action.
¢but they only destroy their own souls, although they do not realise

ith.
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6:27. If you could but see them when they will be made to stand before
the fire. They will say: Would that we could be sent back [to this
world]! Then we would not reject the revelations of our Lord,
and we would be among the believers.

6:28. But that which they concealed before will manifest itself to
them. And even if they were sent back, they would surely go
back to that which was forbidden to them, for they are indeed
liars.

6:29. And they say: There is nothing beyond our life in this world,
and we will not be resurrected.

Here Allah tells us of the situation of the polytheists on the Day
of Resurrection, when they are brought to hell:
¢If you could but see them when they will be made to stand before
the fire to be rebuked and reprimanded; you would see something
terrifying and alarming, and you would see how they will acknowledge
their disbelief and wrongdoing, and will wish to go back to this world.

€They will say: Would that we could be sent back [to this world]!
Then we would not reject the revelations of our Lord, and we would
be among the believers. But that which they concealed before will
manifest itself to them) for they knew, deep down in their hearts, that
they were lying, and they often felt that in their hearts, but their ulterior
motives prevented them from acknowledging that and turned their
hearts away from good. They will also be lying when they express
these wishes, for their aim will be only to ward off the punishment
from themselves.
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§And even if they were sent back, they would surely go back to that
which was forbidden to them, for they are indeed liarsp.

§And they say}, denying the Resurrection
€There is nothing beyond our life in this world} that is, there is nothing
real and the only purpose of our existence is the life of this world
gand we will not be resurrected. p.
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6:30. Ifyou could but see them when they will be made to stand before
their Lord. He will say: Is this not the truth? They will say: Yes
indeed, by our Lord. He will say: Then taste the punishment for
having disbelieved.

€1f you could but see them} namely the disbelievers
g€when they will be made to stand before their Lord}, you would see
a grave and terrifying scene.

€He will sayp to them, by way of rebuke and reprimand:
s thish that is, what you see of punishment

€not the truth? They will say: Yes indeed, by our Lord}p — they will
affirm and acknowledge at the time when doing so will be of no
benefit to them.

€He will say: Then taste the punishment for having disbelieved}.
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6:31. Lost indeed are those who deny the meeting with their Lord
until, when the Hour comes upon them suddenly, they will say:
Alas for us, that we neglected it! They will bear their burdens
on their backs; miserable indeed will be their burden.

That is, those who disbelieve in the meeting with Allah are lost
and doomed, and deprived of all good, because this denial caused
them to fall into that which is prohibited and to commit sins which
incurred doom
duntil, when the Hour comes upon them suddenly}, when they are
in the worst condition, they will express the utmost regret
¢they will say: Alas for us, that we neglected it!}p But this feeling of
sorrow will come when the time for regret has gone.
¢ They will bear their burdens on their backs; miserable indeed will
be their burden}, for their burden will be heavy and will weigh them
down, and they will not be able to rid themselves of it. Hence they
will abide forever in hell and they will deserve the eternal wrath of
the Almighty.
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6:32. The life of this world is nothing but play and a distraction; but
indeed the life of the hereafter is better for those who fear Allah.
Will you not then understand?

This is the reality of this world and of the hereafter. The reality of
this world is that it is mere play and distraction; it is play in a physical
sense, and its distraction affects hearts and minds, which are deeply
attached to it and focus all their attention on it, like children at play.
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As for the hereafter, it is €better for those who fear Allahp, in and
of itself and in its attributes and eternal nature. In it there is what hearts
long for and what delights the eye of bliss, pleasure, happiness and
joy. But that is not for everyone; rather it is only for those who fear
Allah, comply with His commands and avoid that which He prohibits.

€Will you not then understand?} That is, do you not have minds
with which to understand which of the two realms is most deserving
of being given precedence?
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6:33. We know well that what they say grieves you [O Muhammad].
It is not you they disbelieve; rather it is the revelations of Allah
that the wrongdoers deny.

6:34. The Messengers before you were also rejected, but they bore
with patience that rejection and mistreatment until Our help
came to them. No one can change the words [promises] of

Allah. And you have already received some accounts of those
Messengers.

6:35. If you find their turning away hard to bear, then seek a tunnel
into the earth or a ladder into the heavens, if you can, and bring
them a sign. If Allah had so willed, He could have brought them
all to guidance; so do not be among those who are ignorant.
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That is, We know that what those who disbelieve in you say grieves
you and upsets you, but We only instruct you to be patient so that you
may attain high status and great reward. So do not think that what
they say stems from suspicion or doubt concerning you.

4It is not you they disbelieve} because they know that you tell
the truth and they know all about you and your comings and goings.
They even used to call him — before his mission began — al-4meen
(the trustworthy one)
grather it is the revelations of Allah that the wrongdoers deny} that
is, their rejection is of the revelations of Allah which Allah has sent
at your hands.

¢The Messengers before you were also rejected, but they bore
with patience that rejection and mistreatment until Our help came
to themj — so be patient as they were patient, and you will attain
victory as they did.

¢And you have already received some accounts of those
Messengers by means of which you may find reassurance and peace
of mind.

¢If you find their turning away hard to bear} that is, if it is difficult
for you because of your keenness for them to be guided and your
eagerness for them to believe, then do your utmost to bring that about,
but you will not be able to guide those whom Allah does not will
should be guided.

4then seek a tunnel into the earth or a ladder into the heavens, if
you can, and bring them a sign} that is, if you can, then do that, but
it will not benefit them at all. This put a stop to his hope that people
like these stubborn ones would be guided.

4If Allah had so willed, He could have brought them all to
guidancej but His wisdom dictated that they should remain misguided
¢so do not be among those who are ignorantj who do not acknowledge
facts or appreciate them properly.
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6:36. Only those who hear will respond; as for the dead, Allah will
resurrect them, then to Him they will return.

6:37. They say: Why has no sign been sent down to him from his
Lord? Say: Allah does indeed have the power to send down a
sign, — but most of them do not understand [the consequences].

Here Allah (4¢) says to His Prophet (£): Only those who hear
with their hearts that which will benefit them, namely the people of
understanding who are willing to listen
gwill respondd to your call, accept your message and comply with
your commands and prohibitions.

What is meant by hearing in this case is listening with the heart and
responding; as for merely hearing with the ears, this is something that
is common to both righteous and immoral. Proof is established against
all those who are accountable when they hear the revelations of Allah,
after which there is no excuse left for not accepting the message.

das for the dead, Allah will resurrect them, then to Him they will
returnp. It may be that what is meant here is a contrast to what is
mentioned earlier, in other words: only those who are spiritually alive
will respond to you; as for those whose hearts are spiritually dead,
who do not realise what is in their best interests or understand what
could save them, they will not respond to you or comply with your
message. Their time of reckoning is the Day of Resurrection, when
Allah will resurrect them, then to Him they will return.
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Or it may be that what is meant by this verse is the apparent
meaning, and that Allah (45) knows when the Day of Resurrection will
begin and that He will resurrect the dead on the Day of Resurrection,
then He will inform them of what they used to do.

This carries an implicit encouragement to respond to Allah and
His Messenger (££), and an implicit warning against not doing so.

g§Theyd that is, those who reject the message out of stubbornness
¢say: Why has no sign been sent down to him from his Lord?} this
refers to signs that they suggest and demand on the basis of their
corrupt ideas and thoughts.

This is like when they said:

§...We will never believe in you until you cause a spring to gush
forth from the earth for us; or you have a garden of date palms and
vines, and you cause rivers to gush forth in their midst; or you cause
the sky to fall upon us in pieces, as you claimed [that Allah could do
that if He willed];? or you bring Allah and the angels before us, face
to face.} (al-Isrd’ 17: 90-92)

4Sayd in response to them: §Allah does indeed have the power to
send down a sign}, and it is not beyond His power to do so; how could
it be otherwise when all things are subjugated to His glory and might?

But most people do not know, hence because of their ignorance
and lack of knowledge they demand what is bad for them, by asking
for signs which, if they came, they would not believe in them, and
then the punishment would be hastened for them, as this is the way
of Allah which does not change. Nevertheless, if what they meant is
signs to highlight the truth and show them the way, then Muhammad
(&) has brought all definitive signs and proof which indicate that

& This is a reference to a punishment coming upon them from above, as
mentioned in v. 68 €...or that He will not send against you a violent squall
of pebbles. ... (ar-Razi)
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his message is the truth, to such an extent that with regard to every
issue of religion, the individual will be able to find, on the basis of
what he brought, ample rational and textual evidence, so that there
will be no room left for even the slightest doubt.

Blessed be the One Who sent His Messenger (3£) with guidance
and the true religion, and supported him with clear signs, so that those
who choose to perish (by choosing disbelief) might do so after seeing
clear evidence, and those who choose to live (by choosing faith)
might do so after seeing clear evidence. Verily Allah is All-Hearing,
All-Knowing (cf. 8: 42).
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6:38. There is no creature that moves on the earth, and no bird that
flies on its two wings, but they are communities like you. We
have neglected nothing in the Book [of Our decrees], then to
their Lord they will be gathered.

That is, all animals on land and in the air, tame or wild, including
birds, are communities like you. We have created them as We have
created you, We grant them provision as We grant you, and Our will
is done concerning them as it is done concerning you.

¢ We have neglected nothing in the Book [of Our decrees]js that
is, We have not been careless or heedless in omitting anything from
al-Lawh al-Mahfoodh. Rather all things, great and small, are written
in al-Lawh al-Mahfoodh as they are decreed, and all things will come
to pass in accordance with what the Pen wrote.

This verse indicates that written in the first Book (al-Lawh
al-Mahfoodh) are all things that will happen. This is the first category
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of the divine will and decree, of which there are four categories: the
all-encompassing knowledge of Allah; His Book that contains all that
exists; His will and decree that is applicable to all things; and His
creation of all created things, even people’s deeds.

It may be that what is meant by €the Book}s here is this Qur’an, in
which case the meaning of this verse will be similar to the meaning
of the verse in which Allah says:

€...And We have sent down to you the Book, explaining all things. ..}
(an-Nahl 16: 89)

gthen to their Lord they will be gathered} that is, all nations will
be gathered and assembled before Allah in the place of standing on
the Day of Resurrection, in that huge and terrifying gathering. Then
He will requite them on the basis of His justice and kindness, and His
judgement will be passed concerning them, which will be praised by
the first and the last, the inhabitants of heaven and the inhabitants
of the earth.
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6:39. Those who reject Our revelations are deaf and dumb, [dwelling]

in the depths of darkness. Whomever Allah wills, He leaves
astray and whomever He wills, He sets on a straight path.

This is a description of those who disbelieve in the signs of Allah
and reject His Messengers. They close to themselves the door of
guidance, and open the door of doom. They are €deafd to the truth
and ¢dumb}, unable to speak the truth, so they speak nothing but
falsehood.
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€[dwelling] in the depths of darkness} that is, they are immersed
in the darkness of ignorance, disbelief, wrongdoing, stubbornness
and sin. That is because Allah has left them astray, for § Whomever
Allah wills, He leaves astray and whomever He wills, He sets on a
straight path}, because He is the only One Who decrees guidance and
misguidance, according to what is dictated by His grace and wisdom.
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6:40. Say: What do you think, if the punishment of Allah or the Hour
came upon you, would you then call upon anyone other than
Allah? [Answer that,] if you are truthful!

6:41. No, it is on Him [alone] you would call; then, if He so willed,
He would remove that which caused you to call upon Him, and
you would forget [the partners] that you ascribe to Him.

Here Allah (3%) says to His Messenger (3): €Say} to those who
ascribe partners to Allah and regard others as equal to Him:
€What do you think, if the punishment of Allah or the Hour came
upon you, would you then call upon anyone other than Allah? [Answer
that,] if you are truthful!§ That is, if this hardship and distress occurs,
which one would have to try to relieve oneself of, would you call
upon your gods and idols, or would you call upon your Lord, the
True Sovereign?

¢No, it is on Him [alone] you would call; then, if He so willed,
He would remove that which caused you to call upon Him, and you
would forget [the partners] that you ascribe to Him. If this is how
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you are with your false gods, and you forget them when you are faced
with hardships, because you know that they cannot benefit you or
harm you, and they have no power to give life, cause death or bring
about resurrection, and you call sincerely upon Allah because you
know that He is the only One Who can bring benefit or cause harm,
and He is the only One Who can answer the call of the one who is in
distress, then how come at times of ease you ascribe partners to Him?
Is this based on any rational or textual evidence, or do you have any
proof for that? Rather you fabricate lies against Allah.
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6:42. We sent [Messengers] to nations before you, and We afflicted
them with adversity and distress, so that they might humble
themselves.

6:43. If only they had humbled themselves when Our punishment
came upon them! But their hearts were hardened and the Shaytan
made fair-seeming to them what they were doing.

6:44. So, when they forgot that of which they had been reminded, We
opened unto them the gates of all [good] things until, when they
were rejoicing in what they had been given, We seized them
suddenly and they were plunged into utter despair.

6:45. Thus the transgressors were destroyed to the last man. Praise
be to Allah, the Lord of the worlds.
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€We sent [Messengers] to nations before youp among the previous
generations, and they rejected Our Messengers and denied Our signs
dand We afflicted them with adversity and distress} that is, with
poverty, sickness, calamities and disasters, out of mercy towards them,
¢so that they might humble themselves} before Us, and turn to Us
at times of hardship.

¢1f only they had humbled themselves when Our punishment came
upon them! But their hearts were hardened} that is, they became like
rock and could not be softened and opened to the truth
¢and the Shaytan made fair-seeming to them what they were doing
so they thought that what they were following was the true religion,
and they indulged in their falsehood for a while, and the Shaytan
toyed with them and made fools of them.

§So, when they forgot that of which they had been reminded, We
opened unto them the gates of all [good] things} of the pleasures and
distractions of this world
duntil, when they were rejoicing in what they had been given, We
seized them suddenly and they were plunged into utter despair}
that is, they despaired of all good. This is the worst of all possible
punishments, for to be seized unawares at a time when one is heedless
and feeling safe and secure makes the punishment more severe and
the calamity greater.

¢Thus the transgressors were destroyed to the last manp that is,
they saw the punishment and all ties between them were severed (cf.
2:166)
¢Praise be to Allah, the Lord of the worlds} for what He has willed
and decreed of destruction for the disbelievers, for this highlights His
signs, honours His close friends, humiliates His enemies and confirms
the truthfulness of what the Messengers brought.
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6:46. Say: What do you think, if Allah took away your hearing and
your sight, and sealed up your hearts, what god other than Allah
could restore them to you? See how elaborately We make the
revelations clear, yet still they turn away.

6:47. Say: What do you think, if the punishment of Allah came upon

you, suddenly or predictably, would any be destroyed except
the transgressors?

Here Allah (35) tells us that just as He is the only One Who creates
things and controls them, He is also unique in His oneness and divinity.

¢Say: What do you think, if Allah took away your hearing and
your sight, and sealed up your heartsp and you remained unable to
hear, see or think
g§what god other than Allah could restore them to you?} If there is
none but Allah Who could do that, then why do you worship alongside
Him those who have no power to do anything unless Allah wills it?

This is part of the evidence for the oneness of Allah and proof
that the ascription of partners to Him is false. Hence He says: €§See
how elaborately We make the revelations clearp that is, We explain
it in various ways, giving all kinds of examples, to explain the truth
and highlight the way of the wrongdoers (so that it can be avoided).
dyet still they turn away that is, despite this perfect explanation, they
turn away from the revelations of Allah and ignore them.

€Say: What do you think} that is, tell me
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€if the punishment of Allah came upon you, suddenly or predictably j»
that is, suddenly or preceded by precursors whereby you would know
of its approach

gwould any be destroyed except the transgressors?p who were
the cause of the punishment coming upon them, because of their
wrongdoing and stubbornness. So beware of persisting in wrongdoing,
for it leads to eternal doom and misery.
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6:48. We sent the Messengers only as bearers of good news and as
warners. So those who believe and mend their ways will have
no fear, nor will they grieve.

6:49. But as for those who reject Our revelations, punishment will
strike them for their evil deeds.

Here Allah (45) mentions the essence of the message brought by
the Messengers, which is glad tidings and warning. That requires
an explanation of who the bringer of glad tidings is, what the glad
tidings are about, and the deeds which, if a person does them, he
will attain those glad tidings, and an explanation of who the warner
is, what the warning is about and the deeds which, if a person does
them, the warning will become applicable to him. People are divided
— according to their response to the call or their lack thereof — into
two groups:

¢So those who believe and mend their ways that is, they believe
in Allah, His angels, His Books, His Messengers and the Last Day,
and they make sure that their faith, deeds and intentions are also sound
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gwill have no fearp in the future
¢nor will they grievep over the past.
¢But as for those who reject Our revelations, punishment will

strike themp that is, punishment will overtake them ¢for their evil
deedsp.
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6:50. Say [O Muhammad]: I do not tell you that | possess the treasuries
of Allah, and 1 do not know the unseen, nor do I tell you that I
am an angel; I only follow that which is revealed to me. Say:
[s the blind man equal to one who can see? Will you not then
reflect?

Here Allah (45) instructs His Prophet () to address those who
demand signs of him or who say to him: You are only calling us to
take you as a god besides Allah:

¢l do not tell you that [ possess the treasuries of Allah} that is,
the keys to His provision and mercy
gand I do not know the unseenp. Rather all of that belongs to Allah;
whatever of mercy Allah grants to people, none can withhold, and
whatever He withholds, none can release it thereafter (¢f 35: 2). He
alone is the Knower of the unseen and the seen:
¢...He does not disclose His unseen to anyone, except a Messenger
whom He has chosen...} (al-Jinn 72: 26-27)

¢nor do I tell you that [ am an angel} and therefore strong and
powerful. I do not claim to be above the station that Allah has allocated
to me
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g1 only follow that which is revealed to me} that is, the most that I
can claim about myself is that I follow that which is revealed to me,
so I act upon it concerning myself and I call all people to do likewise.

Once my status is known, why would anyone argue with me or
demand of me something that I do not claim to have? Will a man
be obliged to do something of which he does not claim to have the
means?

Why — when I call you to that which has been revealed to me — do
you try to make me claim for myself something that is beyond me?
Can this be anything but unfairness, stubbornness and rebelliousness
on your part? So explain to them the difference between the one who
accepts my call and submits to what is revealed to me, and the one
who is not like that:
¢Say: [s the blind man equal to one who can see? Will you not then
reflect?® so that you will be able to evaluate things as they are and
make the right choice?
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6:51. Warn hereby those who fear being gathered to their Lord, when
they will have no protector or intercessor but Him, so that they
may become pious.

6:52. Do not send away those who call upon their Lord every morning
and afternoon, seeking His Countenance. You are not at all
accountable for them nor are they accountable for you, and
therefore vou have no right to send them away; [if you did so]
you would be one of the wrongdoers.

6:53. Thus We tested some of them by means of others, so that they
[the disbelievers] would say: Are these the ones whom Allah
has favoured among us? Does not Allah know best those who
are grateful?

6:54. When those who believe in Our revelations come to you, say:
Peace be upon you. Your Lord has taken it upon Himself to be
merciful: whoever among you commits a sin out of ignorance,
and after that repents and mends his ways, then verily He is
Oft-Forgiving, Most Merciful.

6:55. Thus We explain the revelations in detail, so that the way of the
evildoers may be made known.

This Qur’an is a warning to all people, but only €those who
fear being gathered to their Lordj will benefit from it, for they are
certain that they will move from this realm to the eternal realm of
the hereafter, and therefore they do that which will benefit them and
refrain from that which will harm them.
gwhen they will have no protector or intercessor but Him} that is,
except Allah; they will have no one but Him to take care of their
affairs so that thev may attain what they seek, or to ward off what they
fear, or to intercede for them, because all of humankind will have no
control over the matter at all.

¢so that they may become piousj» and fear Allah by obeying His
commands and complying with His prohibitions, as a result of heeding
the waming.
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€Do not send away those who call upon their Lord every morning
and afternoon, seeking His Countenance that is, do not send away
from you and from your gatherings, preferring to sit with others,
people who are devoted to sincere worship, those who consistently
call upon their Lord by way of worship, remembering Him, praying
and so on, and who call upon Him by way of asking, at the beginning
and the end of the day, seeking thereby Allah’s Countenance, with
no other aim or goal.

Such people do not deserve to be sent away or ignored; rather they
deserve to be taken as friends and loved, and to be brought close,
because they are the best of people even if they are poor, and they
are indeed noble and honourable, even if in the eyes of people they
are lowly and humble.

gYou are not at all accountable for them nor are they accountable
for youp that is, each one will have his own reckoning, for he has his
own good or bad deeds.

dand therefore you have no right to send them away; [if you did
so] you would be one of the wrongdoers}. The Prophet (&) complied
closely with this command. When he sat with the poor believers, he
was patient and content with them, treated them kindly and gently,
showed a good attitude towards them and brought them close to him.
Indeed they formed the majority of the people around him, may Allah
be pleased with them.

The reason for the revelation of these verses was that some people
among Quraysh or among the rough and harsh Arabs said to the
Prophet (&) If you want us to believe in you and follow you, then
send away So-and-so and So-and-so — naming some of the poor
Companions — for we feel embarrassed for the Arabs to see us sitting
with these poor people.

Because he was so keen for them to become Muslim and follow
him, he thought of doing that, but Allah rebuked him in these and
similar verses.
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¢ Thus We tested some of them by means of others, so that they [the
disbelievers] would say: Are these the ones whom Allah has favoured
among us?} That is, this is a way in which Allah tests His slaves,
as He has made some of them rich and some of them poor, some of
them prominent and some of them of lowly standing. Therefore when
Allah blesses a poor or lowly person with faith, that is a test for the
one who is rich or of high standing.

If a person is seeking the truth and wants to follow it, he will
believe and become Muslim, and he will not be prevented from doing
so by the fact that he will be sharing a faith with one who is of lesser
standing than him in terms of wealth and prominence. But if he is
not sincere in seeking the truth, then this will form an obstacle that
will prevent him from following the truth.

But they said. looking down on those who they thought were
beneath them: €Are these the ones whom Allah has favoured among
us?¥ Hence this prevented them from following the truth, because
the intention in their hearts was not pure. Allah said in response to
their implicit objection to His having guided these people and not
them: §Does not Allah know best those who are grateful?} that is,
those who will acknowledge the blessing and do what it requires of
righteous deeds, thus He will bestow His favour and blessings upon
them, and not upon those who are ungrateful.

For Allah (4g) is wise, and He does not bestow His favour upon
one who is not deserving of it. These people who raise objections
are of that type, unlike those among the poor and others whom Allah
blessed with faith, for they are the ones who are grateful.

When Allah forbade His Messenger () to send away the pious
believers, He instructed him to treat them with honour and respect, as
He said: € When those who believe in Our revelations come to you,
say: Peace be upon you} that is, when the believers come to you, greet
them and welcome them warmly, and say things to raise their morale
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and motivate them, telling them of the mercy, bounty and kindness of
Allah, and encourage them by all means that may achieve that; and
warn them against committing sin and persisting therein, and instruct
them to repent from sin, so that they may attain the forgiveness and
mercy of their Lord. Hence He says: §Your Lord has taken it upon
Himself to be merciful: whoever among you commits a sin out of
ignorance, and after that repents and mends his ways} that is, in
addition to giving up sin and regretting it, it is also essential to mend
one’s ways, do what Allah has enjoined, and change one’s bad deeds,
both outward and inward.

If you do all of that, €then verily He is Oft-Forgiving, Most
Merciful that is, He will bestow upon them forgiveness and mercy
commensurate with what they have done of what was enjoined upon
them.

€Thus We explain the revelations in detail} that is, we explain
them and distinguish between the path of guidance and the path of
misguidance, so that people may be guided thereby and so that the
truth which should be followed will be made clear.

¢so that the way of the evildoersp which incurs the wrath and
punishment of Allah §may be made known}, for once the way of
the evildoers is made clear, it can be avoided, unlike when it remains
indistinct and ambiguous, in which case this noble goal (of avoiding
it) cannot be attained.
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6:56. Say: I am forbidden to worship those you call upon besides
Allah. Say: 1 will not follow your vain desires; if I did, I would
go astray and | would not be one of the rightly guided.

6:57. Say: | am [relying] on clear proof concerning my Lord, while
you deny [the truth]. What you seek to hasten is not within my
power. The decision rests with Allah alone; He rules on the basis
of truth and He is the best of judges.

6:58. Say: If what you seek to hasten was within my power, the matter
would [already] have been settled between me and you. But
Allah knows best who the wrongdoers are.

Allah says to His Prophet (3££): §Say} to these polytheists who
claim that there are other gods besides Allah:
€1 am forbidden to worship those you call upon besides Allahp,
namely the rivals and idols who have no power to bring benefit
or cause harm, or to cause death, bring life or resurrect, for this is
falsehood which you have no proof or argument, except following
whims and desires, which is the worst misguidance.

Hence Allah says:
¢Say: [ will not follow your vain desires; if I did} follow your whims
and desires, €I would go astray and I would not be one of the rightly
guided} in any way at all. Rather the path I am following, of affirming
the oneness of Allah and sincerely devoting my deeds to Him, is the
truth for which there is definitive proof and evidence.

¢Say: I am [relying] on clear proof concerning my Lord} that is,
[ am relying on clear certainty that my Lord is the true Lord, and that
everything else is false. This is firm testimony from the Messenger
(#8) in which there is no wavering or hesitation, and he is the best
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witness of all people. The believers accepted this testimony and the
clarity of their certainty of its soundness was commensurate with the
level of their faith with which Allah blessed them
¢while youj, O polytheists, €deny [the truth]}. He does not deserve
such a response from you, for there is no appropriate response except
to believe it. Because you persisted in your rejection, you should
understand that the punishment will inevitably befall you,; it is with
Allah and He will send it down upon you whenever He wills, however
He wills, and if you seek to hasten it, I will have no control over the
situation, for €The decision rests with Allah alone}; just as He is the
One Who ordained the rulings of Sharia, commands and prohibitions,
it is He Who will issue the decree of requital, and He will reward or
punish according to His wisdom. So objecting to His decree in any
way is not acceptable. He has made the right path clear and has told
His slaves about the truth, thus leaving no room for excuses and no
argument against it, so that those who choose to perish (by choosing
disbelief) might do so after seeing clear evidence, and those who
choose to live (by choosing faith) might do so after seeing clear
evidence (cf. 8: 42).

¢and He is the best of judges} between His slaves in this world
and the hereafter. So He judges between them and will be praised
for it, even by those against whom judgement is passed and they are
found guilty.

€Sayd to those who seek to hasten the punishment wrongfully,
out of ignorance and stubbornness:
¢1f what you seek to hasten was within my power, the matter would
[already] have been settled between me and youj, for [ would have
brought it upon you and there would be nothing good for you in that.

But the matter is in the Hand of the Most Forbearing, Most Patient,
Whom people disobey in the most audacious manner, yet He grants
them well-being and provision, and bestows His blessings, both
visible and invisible, upon them
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¢§But Allah knows best who the wrongdoers are — nothing about
them is hidden from Him, so He grants them respite but He does not
forget about them.
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6:59. With Him are the keys of the unseen; no one knows them but
He. He knows all that is in the land and in the sea. Not a leaf
falls but He knows it; there is no grain in the darkest bowels
of the earth, nor anything fresh or dry, but it is [inscribed] in a
clear record.

This verse is one of the verses that most clearly highlight His all-
encompassing knowledge, which includes all of the unseen, of which
He discloses whatever He wills to whomever He wills of His creation,
although much of it remains concealed from the angels who are close
to Him and the Prophets who were sent, let alone other people. He
knows what is in the wilderness of animals, plants, sand, rocks and
dust, and what is in the sea of marine creatures, minerals and other
things, that may be contained in different parts of it, and what is in
the water.

¢§Not a leaf fallsp from plants on land and in the water, in cities and
in the wilderness, in this world and in the hereafter, but He knows it.
gthere is no grain in the darkest bowels of the earth}, which includes
the seeds of fruits and other crops, seeds that are sown by people and
the seeds of wild plants from which different types of vegetation
grow.
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¢nor anything fresh or dry this is general in meaning and comes
after specific descriptions
¢but it is [inscribed] in a clear record} — this refers to al-Lawh
al-Mahfoodh. which contains mention of them and listed them all.
Some of the things mentioned may dazzle and astound the minds of
smart people. This is indicative of the greatness of the Almighty Lord
and the all-encompassing nature of all of His attributes.

If all of humankind, from the first to the last of them, were to come
together to comprehend some of His attributes, they would never be
able to do so. Blessed be the Almighty Lord, the All-Encompassing,
All-Knowing, the Praiseworthy and Glorious, the Witness, the
Omniscient.

How great is Allah; no one can list all the words of praise for Him.
Rather He is as He has praised Himself, and is far above whatever
His slaves may say in praise of Him. This verse indicates that His
knowledge encompasses all things and His clear record (al-Lawh
al-Mahfoodh) includes all that happens.
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6:60. It is He Who takes your souls [in sleep] by night, and knows
what you have done by day. Then He awakens you again [by

day] to complete the term appointed [for you]. Then to Him you

will all return, then He will inform you about what you used to
do.

'/‘
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6:61. He is Dominant over His slaves. He sends keepers [to watch]
over you, then when death comes to one of you, Our envoys
[angels] take his soul, and they never fail in their duty.

6:62. Then they are returned to Allah, their true Lord. Verily His is
the judgement and He is the swiftest in reckoning.

All of this is an affirmation of His divinity and is proof against
those who ascribe partners to Him. It is a statement that He alone
is deserving of love, veneration, respect and honour. Here Allah
tells us that He is the only One Who is in control of His slaves’
affairs, when they are awake and when they are asleep; He takes
their souls in sleep during the night, so their movements become
still and their bodies rest, then he wakens them from their sieep, so
that they can go about their business and tend to their spiritual and
worldly aftairs.

Allah (4g) knows what they do and what they earn by their deeds.
Allah continues to control them like that until the appointed time
comes. Thus He decrees a term for them in this world, and another
term after that, when they are resurrected after death. Hence He says:
g Then to Him you will all return and not to anyone else.
gthen He will inform you about what you used to do of good and evil.

gHe is Dominant over His slavesp — His all-encompassing will
is done concerning them, so they have no control over their affairs at
all; they cannot move or stay still except by His leave.

Nevertheless, He has appointed angels who watch over His slaves
and record their deeds, as Allah (4g) says:

g While indeed there are watchers appointed over you, honourable
scribes,” who know all that you do.} (al-Infitar 82: 10-12)

9 These are the recording angels who write down all that people do of both
good and bad deeds.
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¢...constantly accompanying him, one on his right, the other on his
left. Not a word does he utter but there is with him a watcher, ready
to record it. (Qdf 50: 17-18)

They keep watch over them whilst they are alive.

€then when death comes to one of you, Our envoys [angels] take
his soul}» that is, the angels who are appointed to take people’s souls
gand they never fail in their duty. They never allow an hour more
than what Allah has decreed, nor do they cut short anyone’s lifespan,
or carry out any instruction except in accordance with the divine
decree.

€Then}, after death and life in al-barzakh,'® with whatever it
entails of good or bad, €they are returned to Allah, their true Lord}
that is, the One Who took care of them on the basis of what He decreed
for them, then He took care of them by means of what He enjoined and
forbade; He sent the Messengers to them and revealed Books to them.

Then they will return to Him, so that He can take charge of their
requital, rewarding them for what they did of good and punishing
them for what they did of evil. Hence Allah says: € Verily His is the
judgement} — it is His alone, with no partner or associate
gand He is the swiftest in reckoning} because of His perfect
knowledge and His recording of their deeds, by means of what is
written in al-Lawh al-Mahfoodh, then it is written again by the angels
in the records that they keep.

As Allah is the only One Who creates and controls, and He has
power over His slaves, and takes care of them in all situations, He
alone 1s the One Who decrees what will happen to them, and to Him
alone belong the divine decree, the power to ordain what is lawful
and what is prohibited, the judgement (on the Day of Resurrection)

10" An intermediate state between death and the Day of Resurrection; it is
also said to be a *place’ where the souls of the deceased will remain until
the blowing of the trumpet.
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and the requital. So how could the polytheists turn away from One
Who is like that, and instead worship those who have no power of
command, who cannot bring even an atom’s weight of benefit, and
indeed have no power at all?

By Allah, if they knew how patient Allah is with them, how He
grants them well-being and shows compassion towards them even
while they are challenging Him by ascribing partners to Him and
showing ingratitude towards Him, and disrespecting His greatness by
fabricating lies, yet still He grants them well-being and provision, they
would become highly motivated to learn about Him and their hearts
would be filled with love for Him, and they would hate themselves
intensely for having responded to the call of the Shaytan which leads
to disgrace and loss. But they are people who do not understand.
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6:63. Say: Who is it that delivers you from distress on land and sea,
when you call upon Him out loud or privately [saying]: If only
He would deliver us from this, we will certainly be among those
who are grateful.

6:64. Say: It is Allah Who delivers you from this and all other
adversity, yet you still ascribe partners to Him.

¢{Say to these people who ascribe partners to Allah and call upon
other gods besides Him, so as to make it binding upon them, as they
accept the oneness of Allah’s Lordship, to also accept the oneness
of His divinity (and that He is the only one deserving of worship):



Soorat al-An‘am (65-67) I 103

¢Say: Who is it that delivers you from distress on land and sea} that
1s, from its hardship and difficulties, when you cannot find a way out
of your troubles, so you call upon your Lord, beseeching Him with
humble hearts and a tongue that never ceases to offer supplication,
stating your need of Him, and you say — when you are in that situation:
¢1f only He would deliver us from this} hardship in which we find
ourselves §we will certainly be among those who are grateful} to
Allah; in other words, we will be among those who acknowledge His
blessing and use it to help them obey their Lord, and will protect it
lest they use it in acts of disobedience.

¢Say: Itis Allah Who delivers you from this and all other adversity}»
that is, from this particular hardship and from all hardships in general
dyet you still ascribe partners to Him} and you do not fulfil your
promise to Allah; you forget the blessings that He has bestowed upon
you. What proof can be clearer than this of the falsehood of polytheism
and the truth of Allah’s oneness?
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6:65. Say: He has the power to send punishment upon you from above
you or from beneath your feet, and to divide you into discordant
factions, causing some to suffer at the hands of others. See how
elaborately We make the revelations clear, so that they may
understand.

6:66. But your people deny this, although it is the truth. Say: | am not
your keeper.
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6:67. For everything that is foretold there is a time when it will come
to pass; and you will come to know.

Allah (3%) is able to send the punishment upon you from all
directions, §from above you or from beneath your feet, and to divide
you into discordant factions, causing some to suffer at the hands of
others} that is, at times of turmoil and internal fighting.

He is able to do all of that, so beware of persisting in sin, lest
there befall you a punishment that would bring about your ruin and
destruction. Although He states that He is able to do that, yet by His
mercy He has spared this Ummah from the punishment of stones
raining down from above and the like, and from the punishment of
being swallowed up by the earth beneath their feet.

But He may punish some whom He chooses to punish by causing
them to suffer at the hands of one another; so He may give some power
over others who then mistreat them, as a punishment in this world,
which people may see and learn lessons from, and which people with
knowledge will understand.

4See how elaborately We make the revelations clear} that is,
We make them vary and We have verses which approach the matter
from different angles, so as to prove various points, but all of them
are indicative of the truth
dso that they may understand} that is, so that they may understand the
reason for which they were created, and so that they may understand
the teachings of Islam and the divine message.

¢€But your people deny this} namely the Qur’an
dalthough it is the truthp concerning which there is no doubt.
4Say: [ am not your keeper} and it is not my role to record your deeds
or requite them; rather my role is to warn you and convey the message.

4For everything that is foretold there is a time® which cannot be
brought forward or put back
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dand you will come to know} the punishment of which We have
warmed you.
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6:68. If you see people speaking scomfully about Our revelations,
withdraw from them until they begin to talk of other things. If
the Shaytan causes you to forget, then as soon as you remember,
do not sit with the wrongdoing people.

6:69. Those who fear Allah are in no way accountable for them.
However, it is [their duty] to admonish them, so that they may
desist from their mockery.

What is meant by speaking scomfully about the revelations of
Allah is saying that which is contrary to the truth, such as presenting
false ideas in an attractive manner and promoting them, praising
those who hold those views, turning away from the truth, and casting
aspersions on it and on those who believe in it. So Allah instructed His
Messenger (£) first of all, and his Ummah too, if they see anyone
speaking scornfully about the revelations of Allah in any of the ways
mentioned, to turn away from them and not to attend the gatherings
of those who speak scornfully on the basis of falsehood and persist
in doing so, until they talk about something else, then when they talk
of other matters, the prohibition mentioned no longer applies.

If there is some good purpose or benefit in talk, it is enjoined,
but if it is otherwise, then it is not useful and it is not enjoined. As
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indulging in falsehood is condemned and criticised, in that prohibition
there is implicit encouragement to search, examine and debate in
order to reach the truth.

Then Allah says: §If the Shaytan causes you to forget} that is, if
you sit with them by way of forgetting and heedlessness, €then as
soon as you remember, do not sit with the wrongdoing people}. That
includes those who indulge in falsehood and everyone who engages
in unlawful talk or unlawful deeds. It is prohibited to sit with them
or be present when they are doing or saying unlawful things that one
is unable to stop.

This prohibition applies to the one who sits with them and does
not act in accordance with Islamic teachings, such as if he joins them
in their unlawful actions and deeds, or he keeps quiet and does not
denounce the evildoing. But if he does adhere to Islamic teachings by
enjoining them to do good and forbidding them to do evil or to say
the evil words that they utter, and that results in putting an end to the
evil or reducing it, then there is no blame or sin on him in that case.
Hence Allah says: €Those who fear Allah are in no way accountable
for them. However, it is [their duty] to admonish them, so that they
may desist from their mockery$ that is, rather let him remind them
and admonish them, so that they may fear Allah (4g) and desist.

This indicates that the one who wants to admonish should use
words that are most likely to help them to attain piety. It also indicates
that if the reminder or admonition will push the listener further in
the way of evil, to the extent that he will refrain from doing what is
obligatory, then not admonishing is the better option.
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6:70. Leave alone those who take the religion they were ordained to
follow as a mere game and mockery, and are deceived by the
life of this world. But admonish [with the Qur’an] lest any soul
be doomed because of what it has earned, for [then] it will find
no protector or intercessor to deliver it from [the punishment of]
Allah, and whatever ransom it offers will not be accepted. Such
are the ones who are doomed because of what they themselves

have earned. They will have scalding water to drink and a painful
punishment, because they disbelieved.

What is required of people is sincere devotion to Allah, by
worshipping Him alone, with no partner or associate, and doing their
best to earn His love and pleasure. That includes turning with all
one’s heart to Allah and focusing on Him. All one’s efforts should be
beneficial, serious and not frivolous, sincerely for the sake of Allah,
and not for the purpose of showing off.

This is true devotion that is deserving of the name. As for those
who claim to be following the truth and to be people of devotion and
piety, whilst treating their religion as a game, whereby their hearts
are distracted from loving and knowing Allah, and they turn their
attention to that which will harm them and waste their time in the
pursuit of falsehood, that is because any effort and striving that is not
for the sake of Allah is mere play. Allah has instructed us to shun and
caution such a person, and not to be deceived by him. His situation
should be examined and people should be warned against his actions,
and they should not be deceived by him or distracted by his failure
to do that which brings one closer to Allah.

¢But admonish [with the Qur’an]} that is, remind with the Qur’an,
mentioning that which will benefit people, enjoining and explaining,
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and presenting it in an attractive manner by referring to its beauty.
And mention that which is harmful to people and warn them against
doing it, describing various types and explaining what is bad about
it, which will prompt people to refrain from it.

All of that is €lest any soul be doomed}. In other words, before a
person commits sins and goes against the will of Allah, and persists in
that which is to be avoided. So remind and admonish, so that people
will be deterred and will refrain from doing those things.

{for [then] it will find no protector or intercessor to deliver it from
[the punishment of] Allah} that is, before it is overwhelmed by its
sins, for then no one will be able to benefit it, no relative or friend, for
no one could help it besides Allah and no one could intercede for it.

4and whatever ransom it offers will not be accepted}, not even
an earthful of gold. No ransom will be accepted or be of any avail.

gSuchj that is, those who are described thus
€are the ones who are doomed} and will despair of all good
¢because of what they themselves have earned. They will have
scalding water to drink} that is, water that has been heated to the
ultimate degree, which will scald their faces and break up their bowels
€and a painful punishment, because they disbelieved}.
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6:71. Say: Shall we call on others besides Allah who can neither
benefit us nor harm us, and turn on our heels after Allah has
guided us, like one whom the devils have caused to be confused
and disoriented in the land, although he has companions calling
him to guidance, saying: Come to us ? Say: Verily Allah’s
guidance is the only [true] guidance, and we are commanded
to submit to the Lord of the worlds,

6:72. and to establish prayer and to fear Him, for it is to Him that you
will be gathered.

6:73. Itis He Who created the heavens and the earth for a true purpose.
[Remember] the day when He will say, ‘Be!’ and it will be;
His word is the truth. His will be the dominion on the day the
Trumpet will be blown. He knows the unseen and the seen, and
He is the Most Wise, the All-Aware.

¢Sayh O Messenger, to those who ascribe partners to Allah and
call upon others besides Him, and who call you to follow their religion,
and explain to them what their gods really are, for in the case of any
rational person, it would be sufficient to tell him what they really
are and there would be no need to tell him explicitly not to worship
them. Any rational person, if he understood the true nature of the
polytheists’ belief, would be sure that it is false and there would be no
need to establish further proof concering that, and hence he would
say: €Shall we call on others besides Allah who can neither benefit
us nor harm us?$.

This description includes everyone who is worshipped besides

Allah: he cannot bring benefit or cause harm, and he has no power or
control over anything, for all power and control belongs only to Allah.
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dand turn on our heels after Allah has guided us$ that is, should
we turn back to misguidance after Allah has guided us, and turn back
from the path that leads to paradise, and turn back to the ways that
lead the one who follows them to the painful punishment?

This is a situation that no wise person would accept, for the one
who is in this situation is €like one whom the devils have caused to
be confused and disoriented in the land} that is, they have made him
lose the way that leads to his goal, so he remains disoriented and
confused, €although he has companions calling him to guidance,
whilst the devils call him to doom. Thus he remains confused, not
knowing which way to go.

This is the situation of all people, except those whom Allah (45)
protects. They find within themselves conflicting inclinations and
motives. There is the inclination towards the message of Islam,
rational thinking and sound common sense; they call him to guidance
and the highest possible status in paradise.

Then there is the inclination towards the Shaytan, his followers and
the self (nafs) that prompts evil; they call him to misguidance and to
the lowest depths of hell.

Some of the people will follow their inclination towards guidance in
all or most of their affairs.

Others will do the opposite of that.

And some will be inclined equally towards both, and will experience
inner conflict. Thus you may recognise those who are destined for
paradise and those who are destined for hell.

¢Say: Verily Allah’s guidance is the only [true] guidance} that is,
there is no guidance except the path which Allah has prescribed on
the lips of His Messenger (§£); anything else is misguidance which
leads to doom
#and we are commanded to submit to the Lord of the worlds} by
accepting and affirming His oneness, complying with His commands
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and prohibitions and accepting to be His slaves. This is the greatest
blessing that Allah has bestowed upon people and the best way to be.

gand to establish prayer} that is, and we have been commanded
to establish prayer with all its essential parts, conditions, sunnahs
and so on.
€and to fear Him} by doing that which He has enjoined and avoiding
that which He has prohibited
gfor it is to Him that you will be gathered that is, you will be gathered
on the Day of Resurrection, then He will requite you for your deeds,
good and bad.

€It is He Who created the heavens and the earth for a true purposej,
to ordain commands and prohibitions for His slaves, and to reward
or punish them
¢[Remember] the day when He will say, ‘Be!” and it will be; His word
is the truth}, concerning which there is no doubt and there is no need
to repeat it, for He does not say anything in vain.
¢His will be the dominion on the day the Trumpet will be blown}
that is, the Day of Resurrection. It is singled out for mention — even
though He is the Sovereign of all things (this world and the hereafter)
— because no one will have any sovereignty then, and there will no
longer be any dominion except that of Allah, the One, the Subjugator.

¢§He knows the unseen and the seen, and He is the Most Wise, the
All-Awarep He is the Bestower of all blessing, Who is possessed of
perfect wisdom, great kindness and knowledge that encompasses all
that is secret and hidden; there is no god but He and no Lord except He.
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6:74. And [remember] when Ibraheem said to his father Azar: Do you
take idols as gods? I see that you and your people are clearly
misguided.
6:75. Thus We gave Ibrdheem an insight into [Allah’s] mighty
dominion over the heavens and the earth, so that he might be
one of those who have certain faith.

6:76. When the night overshadowed him, he saw a star. He said: This
is my lord. But when it set, he said: [ do not like those that set.

6:77. When he saw the moon rising he said: This is my lord. But when
it set, he said: If my Lord does not guide me, I will certainly be
one of those who go astray.

6:78. When he saw the sun rising, he said: This is my lord; this is
greater. But when it set, he said: O my people, I disavow all
[the partners] that you ascribe to Allah.

6:79. Verily 1 have turned my face toward Him Who created the
heavens and the earth, having turned away from all that is false,
and | am not one of those who ascribe partners to Allah.

Here Allah says: remember the story of Ibraheem (£8). This is
in the context of praising him and highlighting his virtue in that he
called people to affirm the oneness of Allah and he prohibited them
to ascribe partners to Allah. He said to his father Azar:
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€Do you take idols as gods?p For they cannot benefit or harm,
and they have no power at all
€1 see that you and your people are clearly misguided} for you
worship that which is not deserving of worship at all, and you fail to
worship your Creator Who provides for you and has control over you.

¢§Thusp when We guided him to affirm Our oneness and call
people to do likewise
€ We gave Ibraheem an insight into [Allah’s] mighty dominion over
the heavens and the earth} that is, so that he would see, with that
insight, what those realms contain of definitive evidence and clear
proof
¢so that he might be one of those who have certain faith} because
the strength of faith and knowledge of all that is required will be
commensurate with the strength of the evidence and proof.

§When the night overshadowed him, he saw a star}. Perhaps
this refers to a heavenly body that shone more brightly than others.
Hence some scholars suggested that this refers to Venus — and Allah
knows best.

¢He said: This is my lord}. Going along with his opponent’s
argument, he said: This is my lord, so let us see whether it is deserving
of lordship or not, and whether there will be any proof for that, for
it is not appropriate for the wise man to take something as his god
without proof or evidence.

¢But when it set} that is, when that star disappeared
ghe said: I do not like those that setp that is, those that disappear from
the one who worships them, for the object of worship should take
care of the one who worships it and should manage all his affairs. As
for that which disappears for a long time, how can it be deserving
of worship? Is taking it as a god anything but the utmost foolishness
and the worst falsehood?

§When he saw the moon rising} he saw that it was brighter than
the star and different from it
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€he said: This is my lord} for the sake of argument.

¢But when it set, he said: If my Lord does not guide me, I will
certainly be one of those who go astray}; thus he expressed his great
need for the guidance of his Lord, for he knew that if Allah did not
guide him, no one could guide him, and if Allah did not help him to
obey Him, no one could help him.

§When he saw the sun rising, he said: This is my lord; this is
greaterp than the star and the moon.
¢But when it set} at that point the path of guidance became clear and
the path of doom was defeated.
So €he said: O my people, [ disavow all [the partners] that you ascribe
to Allahp, as clear proof has been established of the falsehood thereof.

¢Verily I have turned my face toward Him Who created the
heavens and the earth, having turned away from all that is false}
that is, [ have turned to Allah alone, turning away from all others
€and I am not one of those who ascribe partners to Allah. Thus he
disavowed polytheism and believed in the oneness of Allah, and he
established proof for that. (What we have mentioned concerning the
interpretation of these verses is the correct view. The context is one
of debate between Ibrdheem and his people, highlighting the falseness
of ascribing divinity to these heavenly bodies or anything else. As
for those who say that the context is that of looking and wondering
in childhood, there is no evidence for that.)
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6:80. His people argued with him. He said: Are you arguing with me
about Allah, when He has guided me? I do not fear any partner
you may ascribe to Him, unless my Lord wills [that harm should
reach me]. My Lord encompasses all things in His knowledge.
Will you not then pay heed?

6:81. Why should I fear that which you ascribe as partners [to Him],
when you do not fear ascribing partners to Allah for which He
has not sent down to you any authority? So which side has a
greater right to feel safe, if you know [the answer]?

6:82. Itisthose who believe and do not mix their faith with wrongdoing
who will be truly safe, and it is they who are truly guided.

6:83. That was Our argument that We inspired Ibraheem [to use]
against his people. We raise in rank whomever We will. Verily
your Lord is Most Wise, All-Knowing.

¢His people argued with him. He said: Are you arguing with me
about Allah, when He has guided me?p That is, what benefit is there
in arguing with one to whom the path of guidance has not been made
clear? As for the one whom Allah has guided and who has reached
the highest level of certainty, he himself will call people to what he
believes in.

€I do not fear any partner you may ascribe to Himj for they can
never harm me and they can never keep any benefit from me
dunless my Lord wills [that harm should reach me]. My Lord
encompasses all things in His knowledge. Will you not then pay heedj
and realise that He alone is the only One Who deserves worship?

¢ Why should I fear that which you ascribe as partners [to Him]}
when they are so helpless and useless
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gwhen you do not fear ascribing partners to Allah for which He has
not sent down to you any authority} that is, except that you are merely
following your whims and desires

¢So which side has a greater right to feel safe, if you know [the
answer]?p

Then Allah (35) says, judging between the two sides:
It is those who believe and do not mix their faith with wrongdoing
who will be truly safe, and it is they who are truly guided}, so they
will be safe from fear, punishment and misery, and they will be guided
to the straight path. If they do not mix their faith with wrongdoing
at all, or ascription of partners to Allah, or commit sin, they will be
completely safe and perfectly guided.

However, if they only avoid mixing their faith with ascription
of partners to Allah, but they do some bad deeds, they will attain
guidance and will basically be safe, but not perfectly so.

What this verse means is that those who do not attain both matters
will be neither guided nor safe; rather their lot will be misguidance
and misery.

As Allah (4g) ruled that Ibraheem should defeat his people in
argument because of the definitive proof he presented, He says: € That
was Our argument that We inspired Ibraheem [to use] against his
peopled that is, We caused him thereby to prevail over them and
silence them.

€ We raise in rank whomever We will}» as We raised Ibraheem (¥ )
in rank in this world and in the hereafter. Allah raises the one who
has knowledge by virtue thereof above other people, especially the
one who has knowledge, and acts upon it and teaches others; Allah
makes him a leader for people to follow, according to his situation,
whereby his deeds are watched, his footsteps followed, and his light
is sought so that people may walk in the light of his knowledge in
the darkness of the night.
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Allah (45) says:
€...Allah will raise in status those of you who believe and [especially]
those who have been given knowledge. ..} (al-Mujddilah 58: 11)

€ Verily your Lord is Most Wise, All-Knowing} so He only grants

knowledge and wisdom to the right person, and He knows best who
that is and how much he deserves to be granted.
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6:84. We gave him Is-haq and Ya‘qoob, both of whom We guided;
before him, We guided Nooh, and among his progeny, [We
guided] Dawood, Sulaymin, Ayyoob, Yoosuf, Moosa and
Haroon. Thus do We reward those who do good.

6:85. And [We guided] Zakariya, Yahya, ‘Eesa and llyas; each was
among the righteous.

6:86. And [We guided] Ismé‘eel, Alyasa‘, Yoonus and Loot; each
of them We favoured above all other people [of their own
times].
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6:87. And[We guided] some of their forefathers, progeny and brothers;
We chose them and guided them to a straight path.

6:88. This is the guidance of Allah, with which He guides whomever
He will among His slaves. If they had ascribed partners to Him,
all their deeds would have come to nothing.

6:89. These were the men to whom We gave the scripture, wisdom and
prophethood. If these people [the Makkans] disbelieve therein,
then We have entrusted it to a people who do not disbelieve
therein.

6:90. Those [Prophets] are the ones whom Allah guided; let their
guidance be an example to follow. Say: No reward do [ ask of
you for this. It is but a reminder to the worlds.

Having mentioned His slave and close friend Ibraheem, Allah
(45) then mentions what He bestowed upon him of knowledge, the
message and patience, and what Allah honoured him with of righteous
offspring, for He made the best of creation one of his lineage; how
great is this tremendous honour, which has no comparison.

¢ We gave him Is-haq and Ya‘qoobjs his son, who is also known as
Isra’eel (Israel); he was the father of a people whom Allah favoured
over all others (of their own time).
gboth of whom We guidedd to the straight path, in terms of both
knowledge and action.

dbefore him, We guided Noohj. This was a special kind of
guidance which was only bestowed upon a few people, namely the
Messengers of strong resolve, of whom he (Nooh) was one.

dand among his progeny}s it may be that the pronoun refers to
Nooh, as he was the last mentioned, because among those whom
Allah mentions is Loot, who was a descendent of Nooh but not of
Ibraheem, because he was his nephew (brother’s son).

Or it may be that the pronoun refers to Ibraheem, because the
context is one of praising him. Even though Loot was not one of his
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descendants, he was one of those who came to believe at Ibraheem’s
hands, and his virtue in guiding Loot is more significant than if he
were merely his son.

€[ We guided] Dawood, Sulaymanj the son of Dawood, € Ayyoob,
Yoosuf}p the son of Ya‘qoob, §Moosa and Haroon} the two sons of
‘Imran.
¢ Thus} that is, just as We made the progeny of Ibraheem al-Khaleel
righteous, because he did well in worshipping his Lord and in
benefitting people
gdo We reward those who do goodj» by bestowing upon them generous
praise and righteous offspring, commensurate with their good deeds.
gAnd [We guided] Zakariya, Yahyap his son
§‘Eesa}p the son of Maryam
dand Ilyas; eachp of these people §was among the righteous) in
their attitude, deeds and knowledge; in fact they were leaders of the
righteous and foremost among them.

§And [We guided] Isma‘eel} the son of Ibraheem, the father of
the people who are the best of peoples, namely the Arab people, and
father of the leader of the children of Adam, Muhammad ().

4Alyasa‘, Yoonus} the son of Matta
gand Loot} the son of Harén, the brother of Ibraheem.

geach of them} that is, each of these Prophets and Messengers
deach of them We favoured above all other people [of their own
times] because the degrees of virtue are four, as Allah mentions in
the verse:
g§Those who obey Allah and the Messenger are the ones who will be
with those whom Allah has blessed of the Prophets, the strong and
true in faith, the martyrs and the righteous...} (an-Nisd'4: 69)

These are among the highest degrees; in fact they are the best of
all the Messengers.
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The Messengers whose stories Allah tells in His Book are
undoubtedly of higher status than those whose stories He did not
tell us.

§And [We guided] some of their forefathers that is, the forefathers
of those mentioned
¢progeny and brothersj that is, We guided some of the forefathers,
progeny and brothers of those mentioned
¢§We chose them} that is, selected them
gand guided them to a straight path}p

¢Thisk namely the guidance mentioned
d¢is the guidance of Allah} and there is no guidance except His
gwith which He guides whomever He will among His slaves}. So
seek guidance from Him, for if He does not guide you, no one else
can guide you. Among those whom He chose to guide were the people
mentioned here.

¢If they had ascribed partners to Himj, hypothetically speaking,
dall their deeds would have come to nothing}, for ascribing partners
to Allah invalidates all good deeds and incurs eternity in hell. If these
chosen elite had ascribed partners to Allah — which is unlikely as they
are far above doing such a thing — all their good deeds would come
to nothing, and this applies even more to others.

¢§Those [Prophets]» who are mentioned here
dare the ones whom Allah guided; let their guidance be an example
to follow} that is, follow — O noble Messenger — in the footsteps of
these chosen Prophets, and tread their path.

He complied with this command and followed the guidance
of the Messengers who came before him; he acquired all perfect
attributes and virtues by means of which he surpassed all people
and was the leader of the Messengers, foremost among the pious
— may the blessings and peace of Allah be upon him and upon all
of them.
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Based on the fact that he had the example of all the previous
Prophets and he followed their example, some of the Sahdbah quoted
this verse as evidence that the Messenger of Allah (%) was the best
of all the Messengers.

€Sayp to these people who turn away from your call

§No reward do I ask of you for this} that is, I do not ask you for any
payment or fee in return for conveying the message to you and calling
you to it, for that may be a reason for you to refuse to heed the call.
Rather my reward is due only from Allah.

€1t is but a reminder to the worlds} so that they may be reminded
of that which will benefit them so that they may do it, and of that
which will harm them so they may avoid it, and so that they may
be reminded of their Lord and of His names and attributes, and be
reminded of good manners and the ways that lead to them, and of
bad manners and the ways that lead to them. This was a reminder to
the worlds and was the greatest blessing that Allah bestowed upon
them, so they should accept it and give thanks for it.
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6:91. They did not give due recognition to Allah when they said:
Allah has not sent down any revelation to any human being.
Say: Who then sent down the scripture that Moosa brought as a
light and guidance to the people, but you made it into separate
sheets, showing some but concealing many, although now you
have been taught what neither you nor your forefathers knew
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before? Say: Allah [sent it down]. Then leave them to amuse
themselves with their vain discourse.

This is a denunciation of those who rejected the message (among
the Jews and the polytheists), and claimed that Allah never sent
anything down to any human being. The one who says such a thing
has not given due recognition to Allah and has not venerated Him as
He deserves to be venerated, because this is casting aspersions upon
His wisdom and claiming that He neglected His slaves and did not
issue any commands and prohibitions to them; it is a denial of the
greatest blessing that Allah has bestowed upon His slaves, which is
the message which His slaves have no way of attaining happiness,
dignity and prosperity except by following it. What aspersions towards
Allah could be greater than this?

€Sayd to them — confirming the corrupt nature of their view and
asking them what they would confirm —
gSay: Who then sent down the scripture that Moosa brought namely
the Torah
das a light} in the darkness of ignorance
¢and guidancep away from misguidance and towards the straight
path in terms of knowledge and practical application. This is the Book
which was widely known and famous, to the extent that they copied it
on separate sheets and used it however they wanted; whatever was in
accordance with their whims and desires they would show and make
it known, and whatever was contrary to their whims and desires, they
would hide it and conceal it. That happened a great deal.

galthough now you have been taughtj a great deal of knowledge
because of that noble Book
#what neither you nor your forefathers knew beforep so when they
ask you about the one who sent down this great Book, which has
those qualities, then respond to this question and €Say: Allah [sent
it down]}. Then the truth will become clear as day and proof will
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be established against them; once this is established and you have
proven your point, § Then leave them to amuse themselves with their
vain discourse that is, leave them to indulge in falsehood and amuse
themselves with things that are of no benefit, until the day comes of
which they were warned.
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6:92. This is a blessed Book that We have sent down, confirming
what came before it, so that you may warn the Mother of Cities
[Makkah] and all those around it. Those who believe in the
hereafter believe in it [this Book] and they are ever mindful of
their prayers.

gThisp — the Qur’an 4is a blessed Book that We have sent down}
that is, it is blessed because there is a great deal of good in it and
abundant benefits
gconfirming what came before it} that is, in accordance with the
previous Books, attesting to their truth.

¢so that you may warn the Mother of Cities [Makkah] and all
those around it} that is, We have sent it down also, so that you may
warn the Mother of Cities, namely Makkah al-Mukarramah, and those
around it in the regions of Arabia and indeed in all lands. So warn the
people of the punishment of Allah and how it came upon previous
nations, and alert them to the implications of that.

¢Those who believe in the hereafter believe in it [this Book]
because if fear is in the heart. the heart will be filled with faith and
the individual will do that which pleases Allah.
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«{and they are ever mindful of their prayers} that is, they persist in
doing them regularly, fulfilling the necessary conditions and observing

their limits and etiquette, and perfecting them. May Allah make us
among them.
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6:93. Who does greater evil than he who fabricates lies against Allah
or says: [ have received revelation, when he has received none,
or who says: | will bring down the like of what Allah has sent
down? If you [O Muhammad] could but see the evildoers when
they are in the throes of death and the angels are stretching
out their hands [saying]: Give up your souls! Today you will
be recompensed with a humiliating punishment, because you
used to tell lies against Allah and you arrogantly rejected His
revelations.

6:94. Now you have come to Us alone, as We created you the first
time, and you have left behind all that We had bestowed on you.
We do not see with you your intercessors who you claimed were
entitled to a share of your worship and devotion. Now all ties
between you have been severed and that which you presumed
is lost from you.
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Here Allah says: No one does more wrong or greater evil than
the one who tells lies against Allah, by attributing to Him words or
rulings that have nothing to do with Him. Indeed this is the worst
of characteristics, because it involves lying and changing religious
teachings, both fundamental and minor issues, and attributing that to
Allah. This is one of the worst of evil deeds.

It also includes making false claims of prophethood and
mendaciously claiming that one received revelation. In addition to
telling lies against Allah and audaciously challenging Him, such a
person also demands that people should follow him and he strives to
make them do that, regarding it as permissible to shed the blood and
seize the wealth of anyone who goes against him.

This verse refers to all those who falsely claimed to be prophets,
such as Musaylimah al-Kadh-dhab, al-Aswad al-‘Ansi, al-Mukhtar
and others of their ilk.

gor who says: I will bring down the like of what Allah has sent
downi that is, who does greater evil than one who claims that he is
able to do what Allah can do, and tries to compete with Allah in His
decrees and to prescribe laws as Allah does? This includes everyone
who claims that he is able to compete with the Qur’an and produce
something similar to it.

What wrongdoing can be greater than the claim of one who is
needy and helpless in and of himself, and imperfect in all ways, that
he is able to match the One Who is most strong and independent of
means, Who is possessed of absolute perfection in all ways, in His
essence, names and attributes?

After criticising the wrongdoers, Allah then mentions what He
has prepared of punishment at the moment of death and on the Day
of Resurrection: ¢If you (O Muhammad] could but see the evildoers
when they are in the throes of deathj that is, their great terror and
dreadful anguish, you would see something indescribably frightening.



126 ! Tafseer as-Sa'di Juz'7

dand the angels are stretching out their handsp towards those dying
wrongdoers, beating and tormenting them, and saying as they are
pulling out their anguished souls that are reluctant to leave their
bodies: §Give up your souls! Today you will be recompensed with
a humiliating punishment} that is, a severe punishment that will
humiliate you, as the recompense fits the nature of the deed.

This punishment is €because you used to tell lies against Allahp,
because you lied about Him and rejected the truth that was brought
by the Messengers
¢and you arrogantly rejected His revelationsp that is, you thought
yourselves to be above submitting to His revelations and rulings. This
is indicative of punishment or bliss in al-barzakh. These words and
the punishment that is aimed at them occur at the time of death, just
before and afterwards. This indicates that the soul is a physical being
that may enter and exit, and be addressed; it inhabits the body and
departs from it. This refers to their condition in al-barzakh.

As for the Day of Resurrection, when they reach it they will
arrive bankrupt and alone, with no family, wealth, children, troops
or supporters, as Allah created them the first time, bereft of all things.

On that day, the individual will be separated from everything that
he had in this world, apart from his righteous deeds and bad deeds,
which are the currency of the hereafter. The outcome in the hereafter
will be based on these deeds: good and bad, pleasure and pain, torment
and bliss, will all be determined on the basis of deeds. It is deeds
that will benefit or harm, cause misery or bring happiness. All other
things, such as one’s spouse, children, wealth and supporters, will
be mere accessories and temporary conveniences. Hence Allah (45)
says: ¢Now you have come to Us alone, as We created you the first
time, and you have left behind all that We had bestowed on youp
that is, everything We gave you and blessed you with; they cannot
help you in any way. € We do not see with you your intercessors who
you claimed were entitled to a share of your worship and devotionj.
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The polytheists ascribed partners to Allah, and they worshipped
alongside Him the angels, the Prophets, the righteous and others.
They are all slaves of Allah, but they gave a share of themselves and
of their worship to these created beings, and this claim of theirs was
wrongdoing on their part. All creatures are slaves of Allah, and Allah
is their Sovereign and the only One Who is deserving of their worship.
On the Day of Resurrection, they will be rebuked for joining others
in worship with Allah and devoting worship to some of His slaves,
ascribing to them the status of the Creator and Sovereign, and these
words will be said to them.

¢§We do not see with you your intercessors who you claimed were
entitled to a share of your worship and devotion. Now all ties between
you have been severedj that is, the connection between you and your
so-called partners, in the sense of intercession and otherwise, has been
cut off, and is of no help or benefit to you.
€and that which you presumed is lost from you}s, whether it is gain,
security, happiness, or salvation, whatever the Shaytin made fair-
seeming to you, so that you held it dear and uttered it with your
tongues. You were deceived by this false claim, which has no basis
in reality, and now that the opposite of what you claimed has become

clear to you, you can plainly see that you are losers and have lost your
selves, your families and your wealth.
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6:95. Verily Allah is the One Who cleaves the grain and the date stone
[and causes them to sprout]. He brings forth the living from the
dead, and He is the One Who brings forth the dead from the
living. Such is Allah; so how could they be turned away [from
the truth]?

6:96. He is the One Who cleaves the daybreak [from the dark of
night]. He has made the night for rest, and the sun and moon
for the reckoning [of time]. That is the decree of the Almighty,
All-Knowing.

6:97. 1t is He Who made the stars for you, so that you may navigate
by them in darkness [or when you lose your way] on land and
sea. Indeed We have explained Our signs in detail for people
who have knowledge.

6:98. Itis He Who has created you from a single soul, then a repository
and a depository. Indeed We have explained Our signs in detail
for people who have understanding.

Here Allah (3g) tells us of His perfection, the greatness of His
authority, the power of His might, the vastness of His mercy, the
comprehensive nature of His generosity and His great care for His
creation.

¢ Verily Allah is the One Who cleaves the grainp this includes
all seeds that people plant themselves, as well as those that they
do not plant themselves, such as the seeds that Allah disperses in
the wilderness. He cleaves or splits the seeds of crops and plants of
various types which are used for all kinds of purposes.

He cleaves or splits the stones or pits from which trees grow, such

as date palms, fruit trees and so on, from which humans, livestock and
other animals benefit, feeding on that which grows from the seeds and
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stones that Allah splits. They eat from them and benefit from them in
all kinds of ways, as ordained by Allah.

Allah shows them examples of His kindness and generosity that
dazzle the mind of the most rational people; He shows them the
brilliance of His creation and the perfection of His wisdom, by which
they may know Him and affirm His oneness, and they may realise that
He is the Truth and that worship of anything other than Him is false.

¢He brings forth the living from the dead} as He brings forth
sperm from the semen, the chick from the egg, and plants and trees
from seeds and stones (of dates and the like).
gand He is the One Who brings forth the deadj — this refers to that
which does not grow or that which does not have a soul
¢from the living, as He brings forth stones (of dates and the like)
and seeds from trees and plants, and he brings forth eggs from birds,
and so on.
¢Such} that is, the One Who does that is unique in His creation and
control of these things
¢is Allah} your Lord; that is, He is the only One Who is divine and
worthy of worship from all of His creation, and He is the One Who
bestows His blessings upon all of creation and nourishes them by
His bounty
¢so how could they be turned away [from the truth]?} That is, how
could they be diverted and turn away from worship of the One Who
is like that, and worship instead that which has no power over itself
to bring benefit or cause harm, and no control over its own life, death
or resurrection?

Having referred to the blessing of creating provision, Allah
(45) then mentions the blessing of providing shelter and creating
everything that His slaves need of light and darkness, and the benefits
and interests that results from that, as He says:
¢He is the One Who cleaves the daybreak [from the dark of night]}
that is, just as He cleaves the seed and date stone, He also cleaves the
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depths of darkness of the night, which envelops everything on the
face of the earth, with the light of dawn which He cleaves gradually,
until the darkness of night disappears entirely and is followed by the
brightness of daylight, in which people go about their business and
earn their livelihood, and tend to their interests, both spiritual and
worldly.

Because people need peace, calm and rest, which cannot be attained
in the light of day, Allah €has made the night for rest}, during which
humans go back to their homes and sleep, animals go back to their
pens and barns, and birds go back to their nests and roosts, and they all
have their share of rest. Then Allah takes away the night by bringing
the daylight, and so it will continue until the Day of Resurrection.

gandp Allah has made €the sun and moon for the reckoning [of
time]}, so as to organise the times for acts of worship and the terms
of transactions, and so that one may know how much time has passed.
Were it not for the existence of the sun and moon, and their alternation
and changes, most people would not know these things and they would
not be common knowledge; rather these matters would be known only
to a few individuals after a great deal of effort, and people would miss
out on these essential benefits.

g That) namely what has been mentioned above ¢is the decree of
the Almighty, All-Knowing} to Whom — by His might — these mighty
creations submit, and so they move in submission to His command
in such a way that they do not go beyond the course that Allah has
set for them, and they do not go ahead or fall behind.
¢All-Knowingp — His knowledge encompasses all things, seen and
unseen, first and last.

One of the rational proofs of the all-encompassing nature of His
knowledge is the fact that these mighty creations are subjugated to His
control and He makes them run according to a brilliant and precise
system that is dazzling in its beauty and perfection, and the way in
which it serves people’s interests in accordance with divine wisdom.
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€It is He Who made the stars for you, so that you may navigate
by them in darkness [or when you lose your way] on land and sea}.
If you lose your way or the traveller is not sure which direction to
take, Allah has made the stars means by which humans may find their
way when travelling for their interests or for the purpose of trade. For
example, there are stars which are always seen and their position does
not change, and there are other stars whose position always changes,
but people of knowledge are aware of that and can work out directions
and times from that.

This verse and similar verses indicate that it is prescribed to learn
about the movement and positions of the stars, a science that is called
astronomy, for navigation is not possible without it.

¢Indeed We have explained Our signs in detail} that is, We have
clarified them and distinguished each type from another, so that the
signs of Allah are clear and obvious
gfor people who have knowledge} that is, for people of knowledge,
for they are the ones who are addressed here and from whom a
response is required, unlike the ignorant and harsh people who turn
away from the signs of Allah and from the knowledge brought by
the Messengers, for the explanation will be of no benefit to them
and will not dispel their confusion or clarify anything that they do
not understand.

¢It is He Who has created you from a single soulp, namely Adam
(3). Allah created this human race from him, that has filled the
earth and is still increasing and growing, and that varies so greatly in
character and physical characteristics that it can scarcely be controlled
or described.

Allah created for them a repository; that is a place where they end
up and to which they are driven, which is the abode of settlement
after which there is nothing. That is the realm which they were
created to inhabit and they were placed in this world to strive for it
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and to do all sorts of activities that will lead to its development and
enhancement.

Allah deposited them in the loins of their fathers and the wombs
of their mothers, then in this world, then in al-barzakh, and all of
these are temporary abodes, which will not last forever. Rather the
individual will move on from them until he reaches the permanent
realm. As for this world, it is only transient.

4¢Indeed We have explained Our signs in detail for people who
have understanding} of the signs of Allah, and are able to infer proof
and evidence from them.
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6:99. It is He Who sends down water from the sky, with which We
bring forth all kinds of vegetation. From it We bring forth
green shoots, from which We produce grain in close-packed

rows. From the spathes of the date palm [come] low-hanging
clusters of dates. [With the water We also bring forth] gardens

of grapevines, and olive and pomegranate trees, similar [in some
ways] yet dissimilar [in others). Watch their fruits as they grow

and ripen. Surely in that there are signs for people who believe.

This is one of the greatest blessings that all creatures are in need
of, both humans and others. Allah repeatedly sends down water from
the sky at times when people need it, and He causes to grow thereby
everything that people and animals eat, so they are nourished by
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the bounty of Allah and they enjoy His provision and rejoice in His
kindness, and He relieves them of drought, despair and famine. So
their hearts rejoice and their faces become cheerful, and people attain
the mercy of the Most Gracious, Most Merciful, through which they
find joy and are abundantly nourished. In return they are required to
do their utmost to give thanks to the One Who has bestowed these
blessings upon them, to worship Him alone, to turn to Him and to
love Him.

Having mentioned in general terms what grows by means of this
rain, namely all kinds of trees and plants, Allah then mentions in
particular grains and dates, because of their many benefits and because
they are staple foods for the majority of humankind.

¢From it We bring forth green shoots, from which We producej
that is, from those green plants, €grain in close-packed rows} that
is, one row above another, such as wheat, barley, corn, rice and other
kinds of grains.

¢From the spathes of the date palm} this refers to the vessel before
the bunch of dates appears from it. From that vessel Allah brings forth
glow-hanging clusters of dates} that is, they are close at hand and
easy to pick for the one who wants to do so. It is not difficult to pick
them from the palm tree even if it is tall, because it has something
like steps on its trunk and is easy to climb.

4[With the water We also bring forth] gardens of grapevines, and
olive and pomegranate treesp. These trees provide many benefits,
hence Allah singles them out for mention after having mentioned
trees and plants in general terms.

¢similar [in some ways] yet dissimilar [in others]} it may be that
this refers to pomegranates and olives; that is, they are similar in terms
of the tree and its leaves, but not in terms of the fruit. Or it may be that
it refers to all kinds of trees and their fruits, and that some of them
resemble one another and are similar in some ways, and others are
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not similar to one another. But all of them are beneficial to people,
as they enjoy their fruits, find nourishment in them and also learn
lessons from them, which Allah enjoins them to do: ¢ Watchj that is,
observe, contemplate and reflect on €their fruitsj that is, observe all
trees, especially the date palm, when they begin to bear fruit.

das they grow and ripen that is, observe it at the time when the
fruit appears and the time when it ripens, for in that there are lessons
and signs which are indicative of the mercy of Allah, the vastness of
His kindness and generosity, and the perfect nature of His power and
His care for His slaves.

But not everyone ponders and reflects, and not everyone thinks
and understands the intended meaning. Hence Allah (45) stated that
only the believers benefit from His signs: §Surely in that there are
signs for people who believep.

The faith of the believers makes them strive in accordance with the
dictates of faith, part of which is to contemplate the signs of Allah and
learn from them the lessons to which they point, and what is indicated
by sound reason, common sense and Islamic teaching.
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6:100. They regard the jinn as partners of Allah, although He created
them, and they falsely attribute to Him sons and daughters
without any knowledge. Glory be to Him, and exalted be He
far above what they ascribe [to Him].

6:101. [He is] the Originator of the heavens and the earth; how could
He have a son when He has no wife? He created all things, and
He has full knowledge of all things.

6:102. Such is Allah your Lord. There is no god but He, the Creator of
all things. So worship Him, for He is in charge of all things.

6:103. No vision can encompass Him, whereas He encompasses all
vision. He is the Knower of subtleties, the All-Aware.

6:104. Clear proofs have come to you from your Lord. Whoever sees
[the truth], it will be for [the good of] his own soul; whoever
is blind [to the truth], it will be to his own detriment. | am not
your keeper.

Here Allah tells us that despite His kindness to His slaves, and
His showing them His clear signs and proof, the polytheists, such as
the Quraysh and others, ascribe to Him so-called partners whom they
worship, including some of the jinn and angels who were themselves
created by Allah and who possess no characteristics of lordship or
divinity at all. They described them as partners to the One Who alone
possesses the power of creation and command, and is the Bestower
of all kinds of blessings, and Who has the power to ward off all
calamities. Thus the polytheists fabricated and invented of their own
accord sons and daughters that they falsely ascribed to Allah, with
no knowledge whatsoever.

Who does more wrong than one who speaks of Allah without
knowledge and falsely attributes to Him the worst of shortcomings,
which he should declare Allah to be far above?

Therefore He declared Himself to be far above the fabrications of
the polytheists, as He said: €Glory be to Him, and exalted be He far



136 I Tafseer as-Sa'di Juz'7

above what they ascribe [to Him]}. For He possesses all attributes
of perfection and is far above all shortcomings, faults and defects.

§[He is] the Originator of the heavens and the earth} that is,
their Creator, the One Who created them in a precise manner with
no precedent, in the most precise and beautiful manner such as not
even the people of the greatest reason could invent, and He has no
partner in the creation thereof.

ghow could He have a son when He has no wife?}» That is, how
could Allah have a son when He is the Almighty God, who has no
wife and has no need of anything that He has created, whilst they are
all in need of Him in all situations?

A son must inevitably be of the same nature as his father, but
Allah is the Creator of all things and nothing that He has created is
like Allah in any way whatsoever.

Having mentioned His creation of things in general, Allah then
states that His knowledge encompasses all of them, as He says: §¢He
created all things, and He has full knowledge of all things}. Mention
of knowledge after creation hints at rational evidence for His definitive
knowledge of all things, and that evidence is the perfect design and
brilliance of these created things. This points to the vastness of the
Creator’s knowledge and the perfect nature of His wisdom, as Allah
(4g) says elsewhere:

4How could He Who created not know His own creation, when He
is the Knower of subtleties, the All-Aware? (al-Mulk 67: 14)

—and:
¢Is not He Who created the heavens and the earth able to create

the like of them?!! Yes indeed, for He is the Creator of all, the All-
Knowing. (Yd Seen 36: 81)

' That is, He is able to recreate them (on the Day of Resurrection) exactly
as they were in the first creation. (as-Sa‘di)
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¢Such} that is, the One Who created all of this and ordained it
4is Allah your Lord} that is, He is the only one to be worshipped,
the only One Who is deserving of the utmost humility and love, the
Lord Who is in charge of all His creation and He bestows all kinds
of blessings and wards off all kinds of calamities.

¢There is no god but He, the Creator of all things. So worship
Him} that is, as it is proven and established that it is Allah besides
Whom there is no other god, devote all kinds of worship to Him
alone and make it sincerely for Allah alone, seeking thereby His
Countenance, for this is the purpose for which they were created:

€1 have not created the jinn and humans except to worship Me.}
(adh-Dhariyat 51: 56)

gfor He is in charge of all things} that is, all things are under the
control of Allah, for He creates and controls them, and they are all
at His disposal.

It is well known that the soundness, perfection and proper function
of anything that is put under someone’s control is dependent upon
how good the one in charge of it is, but this applies to people and is
not applicable when speaking of Allah (3) being in charge of things,
because their being in charge is on behalf of someone else, and the
proxy receives instructions from the one who put him in charge.

But when we speak of Allah (45) being in charge, He is in charge
by and for Himself, which is indicative of His perfect knowledge,
proper running of affairs, excellence and justice. It is not possible for
anyone to check on Him or find flaws or problems in His creation
or find any faults or shortcomings in the way in which He manages
things.

One aspect of His being in charge is that He undertook to explain
His religion and protect it from anything that may undermine or alter
it. He also undertook to protect the believers from that which may
undermine or be detrimental to their faith and religious commitment.



138 l Tafseer as-Sa‘di Juz'7

¢No vision can encompass Him}» because of His greatness, majesty
and perfection. Yet people will be able to see Him and have the joy
of gazing upon His Countenance (in the hereafter). Saying that no
vision can encompass Him does not mean that people will not see
Him,; rather it implicitly confirms that. As the verse denies that vision
will be able to encompass Him — although encompassing is one of
the main characteristics of vision — this indicates that they will see
Him, but not encompass Him with their vision.

If He had wanted to say that they will not see Him, He would
have said “No vision can see Him” and the like. Thus it is known
that there is nothing in this verse to support the view of those who
deny the divine attributes and say that they will not see their Lord in
the hereafter; rather it is indicative of the opposite of what they say.

gwhereas He encompasses all visionj that is, He is the One Whose
knowledge encompasses all things, visible and hidden; His hearing
encompasses all sounds, audible and inaudible; His sight encompasses
all that may be seen, small and great. Hence He says: €He is the
Knower of subtleties, the All-Aware}, Whose knowledge and
awareness are so subtle and precise that they encompass everything
that is hidden in people’s hearts and innermost selves.

By His subtle knowledge He drives His slave to that which leads
him to carry out his religious duties and brings him to that point in
ways of which he is not aware and did not plan for. And He leads him
to eternal happiness and success in ways that he never anticipated. He
may even decree things that a person dislikes and finds hard, so he
calls upon Allah to grant him relief, because He knows what is best
for the person’s religious commitment and that his reaching perfection
is connected to that thing. Glory be to the One who is the Knower of
subtleties and is Most Merciful towards the believers.

gClear proofs have come to you from your Lord. Whoever sees
[the truth], it will be for [the good of] his own soul; whoever is blind
[to the truth], it will be to his own detriment. [ am not your keeperi.
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Having mentioned clear signs and proofs, which point to the truth,
Allah then draws attention to them and states that guidance and its
opposite are for their own sake.

gClear proofs have come to you from your Lord} that is, verses
that point to the truth and make it as clear as day, because of what they
contain of eloquence and clarity, and what they discuss of sublime
meanings and beautiful facts, because they come from the Lord Who
bestows all kinds of blessings, visible and invisible, upon His creation,
the best of which is the sending of clear revelations that explain
different issues.

§Whoever sees [the truth]} Through the lessons he learned from
those revelations and acts upon it,
it will be for [the good of] his own soul} for Allah is independent
of means, Most Praiseworthy
gwhoever is blind [to the truth]j in that he was shown but failed to
see, and he was warned but failed to pay heed, and the truth was shown
to him but he did not submit to it or humble himself, his blindness
will only harm him.

€I} — this refers to the Messenger (&)
gam not your keeperp that is, I do not watch over your deeds
constantly; rather all I have to do is convey the message clearly, and
I have fulfilled my duty and conveyed that which Allah revealed to
me. That is my task, and anything apart from that is not up to me.
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6:105. Thus We make the revelauons elaborately clear, so that they

may say: You have learned this [from somebody else], and so
that We may make them clear for people who have knowledge.

6:106. Follow that which has been revealed to you from your Lord —
there is no god but He — and turn away from those who ascribe
partners to Him.

6:107. If Allah had willed, they would not have ascribed partners to
Him. But We have not made you their keeper, nor are you in
charge of them.!?

6:108. Do not revile those on whom they call besides Allah, lest they
revile Allah out of spite and lack of knowledge. Thus We have
made fair-seeming to every nation its actions. In the end they
will return to their Lord and He will inform them of what they
used to do.

Here Allah forbids the believers to do something that had originally
been permissible and even prescribed, which is reviling the gods of
the polytheists, which they took as idols and gods besides Allah, as
scorning and reviling them was a means of drawing closer to Allah.

But because this was something that may be a cause of the
polytheists reviling the Lord of the worlds, Who should be declared
to be exalted far above any faults, defects, reviling or defamation,
Allah forbade reviling the gods of the polytheists, because they would
spring to defend their religion and rally around their gods. That is
because Allah has made fair-seeming to every nation its deeds, so
they think that their ways are good and if the Muslims revile their
gods, they will defend them by all means, even if that means reviling

12 Shaykh as-Sa‘di did not discuss the meaning of vv 105-107 in his Tafseer.
(Translator)
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Allah, the Lord of the worlds, reverence for Whom is instilled in the
hearts of righteous and immoral alike.

But all people will return to Allah on the Day of Resurrection,
and they and their deeds will be presented before Him, and He will
inform them of what they used to do, both good and bad.

This verse points to an important shar‘i principle, which is that
means are to be judged by ends, and means that may lead to something
prohibited — even if those means are permissible — are to be deemed
prohibited also, if they will lead to evil.
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6:109. They swear their most solemn oaths by Allah that if a sign came
to them, they would believe in it. Say: Signs are in the power of
Allah alone. How do you [O Muslims] know that even if such
a sign were to come, they would believe?

6:110. We will turn their hearts and eyes away [from the truth], since
they refused to believe in it the first time, and We will leave
them to wander blindly in their misguidance.

6:111. Even if We did send angels down to them, and the dead spoke to
them, and We gathered together all things before them to testify
to the truth, they still would not believe, unless Allah willed it.
But most of them are ignorant [of this fact].!3

13 Juz’ 7 actually ends with v. 110, but as the author treated vv. 109-111 as
a single passage, we have included v. 111 here. (Translator)
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That is, the polytheists who reject the Messenger Muhammad (£)
swear ¢their most solemn oaths by Allah} that is, most emphatically,
in order to confirm
¢that if a sign came to them}, indicating that Muhammad () was
indeed speaking the truth
¢they would believe in it}. Their words were not for the purpose of
sincerely seeking guidance; rather their aim was to give an answer
that would ward off people’s objections and to definitively reject what
the Messenger (32%) had already brought. For Allah had supported
His Messenger (3£) with clear evidence and proof which, if anyone
paid attention to it, he would not have the slightest doubt about the
soundness of the message he brought.

Hence their demand for signs — after that — was a kind of
stubbornness that did not deserve a response; in fact not responding
was more appropriate.

Allah’s way of dealing with His slaves, in the case of those who
demand signs from their Messenger — but if they came to them, they
would not believe in them — is to hasten the punishment for them.
Hence He said here: §Say: Signs are in the power of Allah alonej
that is, He is the One Who sends them if He will, and He withholds
them if He will, and I have no control over the matter at all. Therefore
your demanding signs from me is a kind of wrongdoing and a demand
for something that I have no power to deliver. Rather you may ask
me to explain what I have brought to you and to confirm it, and that
has already happened, but there is no guarantee that if the signs came
to them they would accept them and believe; usually people with
such an attitude do not believe. Hence Allah says: €How do you
[O Muslims] know that even if such a sign were to come, they would
believe?}

€We will turn their hearts and eyes away [from the truth}, since
they refused to believe in it the first time, and We will leave them to
wander blindly in their misguidance}.
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That is, We will punish them — if they do not believe when the
Messenger first comes to them and establishes proof against them —
by turning their hearts away and preventing them from believing, and
by not guiding them to follow the straight path.

This is by Allah’s justice and wisdom concerning His slaves, for
they are the ones who have brought it upon themselves. He opened
the gate for them, but they did not enter; He showed them the way but
they did not follow it. So after that, if they are deprived of guidance,
that is appropriate for their situation.

Moreover, connecting the issue of having faith to their will only,
and not relying on Allah, is one of the most grievous errors. If great
signs came to them, such as the angels coming down to them and
testifying to the truth of the Messenger, or the dead speaking, or their
resurrection after death and the gathering of all things §before themb
to speak to them, and they were to see that with their own eyes and
touch it with their own hands, to confirm that what the Messenger
(4££) brought is the truth, they still would not believe, if Allah did
not will that they should do so. But most of them are ignorant, hence
they connected the issue of their faith to merely seeing the signs.

Rather what reason and knowledge dictate is that the individual
should aim to follow the truth and to seek truth by means of that
which Allah has explained, and act upon it, seeking the help of his
Lord. He should not rely on himself or his own strength, or demand
signs in which there is no benefit.
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