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in the Qur’an. If the context is discussing some minor issues, and 
Allah wants to refer to some reward or punishment connected to the 
minor issues, and that minor issue comes under the same general 
heading, He connects the reward to that general heading under 
which that minor issue and others come, so that no one would think 
that the ruling is limited only to this minor issue. This is one o f  the 
brilliant subtleties o f  the Qur’an. Thus the former hypocrite who 
repents is included with the believers and will have the same reward 
as them.

Then Allah (4s) tells us o f  the perfect nature o f His self-sufficiency 
and the vastness o f  His forbearing, mercy and kindness: ^Why would 
Allah punish you, if  you are grateful and believe?)). Because Allah is 
Appreciative and All-Knowing, He will give those who carry the heavy 
burden o f  commitment for His sake and persist in doing righteous 
deeds an immense reward and abundant kindness. Whoever gives 
up something for the sake o f Allah, Allah will give him something 
better than it.

Furthermore, He knows how you appear outwardly and what is 
in your hearts, and He knows what you do and what it is based on, 
be it sincerity or the opposite. He wants you to repent and turn back 
to Him, then if  you turn to Him, why should He punish you? He 
does not find any joy in punishing you and He does not benefit from 
punishing you; rather the sinner only harms himself, just as the deed 
o f one who is obedient is to his own benefit.

Gratitude is humility in the heart and acknowledgement o f Allah’s 
blessings, utterance o f thanks to the Bestower o f those blessings, and 
physical acts o f  obedience to Him; it also means not making use o f  
His blessings to disobey Him.
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4:148. Allah does not like anyone to speak ill [of others] in public, 
except the one who has been wronged. Allah is All-Hearing, 
All-Knowing.

4:149. If you do good openly or conceal it or pardon a wrong [done to 
you], then verily Allah is Pardoning, Omnipotent.

Here Allah (4c) tells us that He does not like anyone to speak ill 
(o f others) in public; in other words, He dislikes and hates that, and 
will punish for it. That includes all bad words that cause offence and 
upset others, such as insulting, slandering, reviling and so on. All o f  
that is forbidden and is hateful to Allah.

This indicates that He loves good words such as dhikr and kind 
and gentle words.

^except the one who has been wronged]? that is, it is permissible 
for him to pray against the one who has wronged him, to complain 
about him and to say bad things back to the one who said it to him, 
without lying about it, going beyond the level o f  wrong that was done 
to him, or overstepping the mark and reviling anyone else. Yet it is 
better to pardon him and not to respond in kind, as Allah says (4s):

f[.. .but whoever forgives and reconciles, his reward is with A llah... ]? 
(ash-Shoord 42: 40)

^Allah is All-Hearing, All-Knowing^ because the verse refers to 
words, whether they be bad, good or permissible. Allah tells us that 
He is All-Hearing and hears what you say, so beware o f speaking o f
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anything that angers your Lord, lest He punish you for that. This is 
also encouragement to say good words.
^All-Knowing^ and He knows your intentions and the motives behind 
what you say.

Then Allah says: ^If you do good openly or conceal it}j this includes 
good in word and deed, open or hidden, obligatory or recommended 
«for pardon a wrong [done to you])» that is, if  you pardon someone 
who mistreated you physically, financially, or by impugning your 
honour, and you forgive him, the reward is commensurate with the 
type o f  deed. If a person forgives for the sake o f  Allah, Allah will 
forgive him; if  he shows kindness, Allah will be kind to him. Hence 
Allah says: ^then verily Allah is Pardoning, Omnipotent^ that is, He 
forgives the mistakes o f His slaves and their grave sins, so He conceals 
their errors, then He grants them His perfect forgiveness that stems 
from His might and power.

From this verse we learn the meanings o f the names and attributes 
o f Allah, and that His is the creation and the command (7:54); this is 
the implication o f His names. Therefore the rulings are connected to 
His beautiful names, as in this verse.

When He mentioned doing good and pardoning wrongs, He made 
a connection between that and learning about His names; that is 
sufficient and there is no need to mention the specific reward.

0 0
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4:150. Those who disbelieve in Allah and His Messengers, and want 
to make a distinction between [belief in] Allah and [belief in] 
His Messengers, and say: We believe in some and disbelieve in 
others, and seek to adopt a way in between,

4:151. it is they who are indeed disbelievers, and We have prepared 
for the disbelievers a humiliating punishment.

4:152. To those who believe in Allah and His Messengers, and make 
no distinction between [belief in] any of them, He will give their 
[due] rewards. For Allah is Oft-Forgiving, Most Merciful.

These are two categories that are clear to everyone: the believer 
who believes in Allah, all o f  His Messengers and His Books, and the 
disbeliever who disbelieves in all o f that.

But there is a third category, which is the one who claims to believe 
in some o f the Messengers but not others, and thinks that this way 
will save him from the punishment o f Allah. But this is no more than 
wishful thinking, because these people want to make a distinction 
between Allah and His Messengers.

The one who believes in Allah in the true sense will believe in 
all o f  His Messengers, because that is part o f  perfect belief. The one 
who opposes any o f His Messengers has in fact opposed Allah and 
opposed all o f  His Messengers, as Allah (4g) says:

«(Whoever is an enemy to Allah and His angels and Messengers, to 
Jibreel and Meekal [Meeka’eel], -  then indeed, Allah is an enemy to 
the disbelievers.]) (al-Baqarah 2: 98)

Similarly, the one who disbelieves in any Messenger has disbelieved 
in all o f  the Messengers, even the Messenger in whom he claims to 
believe. Hence Allah says: ^it is they who are indeed disbelievers)). 
That is lest anyone imagine that their position is a kind o f middle way 
between faith and disbelief.
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The reason why they are disbelievers -  even in that in which they 
claim to believe -  is that for every proof that led them to believe 
in the Messengers in whom they do believe, there is the same or 
equally strong or even stronger evidence for the Prophet in whom 
they disbelieve, and for every specious argument that they use to 
undermine the Prophet in whom they disbelieve, there is an equal or 
stronger argument to undermine the one in whom they do believe.

After establishing the above, there is nothing left except whims 
and desires, and nothing but mere claims that anyone could counter 
with a similar claim. As the Qur’an states that these people are indeed 
disbelievers, it then refers to a punishment that applies to them and 
to all disbelievers: ^and We have prepared for the disbelievers a 
humiliating punishment©. Just as they were too arrogant to believe in 
Allah, He will humiliate them with a painful punishment and disgrace.

^To those who believe in Allah and His Messengers]? -  this 
includes belief in all that Allah has told us about Himself and all that 
the Messengers brought o f  stories o f  the past and rulings 
^and make no distinction between [belief in] any o f  them]? that is, 
the Messengers; rather they believe in all o f  them. This is true faith 
and certainty that is based on proof.
^He will give their [due] rewards]? that is, as a reward for their faith 
and what resulted from that o f righteous deeds, good words and good 
attitudes, each according to his situation. Perhaps this is the reason 
why the reward is described as being theirs
^For Allah is Oft-Forgiving, Most Merciful]? -  He forgives bad deeds 
and accepts good deeds.
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4:153. The People o f the Book ask you to bring down for them a Book 
from heaven. Indeed they asked Moosa for something even 
greater than that, when they said: Let us see Allah with our own 
eyes. But a thunderbolt struck them for their transgression. Then 
they took the calf [for worship] after the clear signs had come 
to them. Yet We pardoned [even] that, and gave Moosa clear 
authority.

4:154. And We raised above them the Mount, while making a covenant 
with them [so as to make them accept it]; and We said: Enter the 
gate bowing down with humility; and We said to them: Do not 
break the Sabbath. And We took from them a solemn covenant.

4:155. [We punished them] because of their breaking of their covenant, 
their rejection o f the revelations o f Allah, their slaying of 
the Prophets unjustifiably and their saying: Our hearts are 
impenetrably wrapped [against whatever you say] -  Nay, Allah
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has sealed up their hearts for their disbelief; little is it they 
believe -

4:156. [And We punished them] because o f their disbelief and their 
uttering a terrible slander against Maryam.

4:157. And because o f their saying: We slew the Messiah ‘Eesa son 
of Maryam, the Messenger o f Allah. But they did not slay him 
or crucify him; rather [another man] was made to resemble 
him to them [and that man was crucified]. Those who differ 
concerning this matter are in doubt concerning it, with no 
[certain] knowledge, but only conjecture to follow. But they 
certainly did not slay him.

4:158. Rather Allah took him up to Himself; and Allah is Almighty, 
Most Wise.

4:159. There is none among the People o f the Book but will believe 
in him before his death; and on the Day of Resurrection he will 
be a witness against them.

4:160. Because o f the wrongdoing o f the Jews, We forbade to them 
certain good things that had [previously] been permitted to them; 
and because of their barring many from the path of Allah,

4:161. and because o f their taking usury, even though it had been 
forbidden to them, and because o f their devouring people’s 
wealth wrongfully. We have prepared for the disbelievers among 
them a painful punishment.

This demand from the People o f  the Book to the Messenger 
Muhammad (i||§) was due to stubbornness and was an audacious 
suggestion. They made this request a condition o f  their believing or 
otherwise. They asked him to bring down the Qur’an to them all at 
once, as the Torah and Gospel had come down. This was the utmost 
wrongdoing and ignorance on their part, because the Messenger ( ^ )  
was a human being, a slave under the command o f  Allah who had no 
power to do anything. Rather all matters are under the control o f  Allah
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and it is He Who sends and reveals whatever He will to His slaves, as 
Allah tells us about the Messenger ( # | ) ,  when mentioning the signs 
that the polytheists suggested to Muhammad (^§):

(•(...Say: Glory be to my Lord! Am I anything but a man, sent as a 
Messenger?)? (al-lsra 17: 93)

The same applies to their making the criterion between truth and 
falsehood nothing more than the matter o f whether the Book is sent 
down all at once or piecemeal. This is simply an idea o f theirs for 
which there is no proof and no reason, or even any weak argument 
to support it. Where do we find in the story o f the prophethood o f  
any o f  the Prophets that if  a Messenger brings to you a Book that 
was revealed piecemeal, then you should not believe in him or 
accept him?

Rather the fact that the Qur’an was revealed piecemeal, according 
to the circumstances, is one o f the indications o f  its greatness and 
Allah’s care for the one to whom it was sent down, as He says: 

(•(Those who disbelieve say: Why was the Qur’an not sent down to him 
all at once? [It has been revealed] thus so that We may strengthen your 
heart thereby, and We have imparted it to you by gradual revelation. 
Whenever they come to you [O Muhammad] with an argument, 
We reveal to you the truth and the best explanation.]? (al-Furqan 

25: 32-33)

When Allah mentioned their invalid objections, He pointed out 
that there is nothing strange in their attitude, because in the past there 
has been a suggestion o f something even more reprehensible to the 
Messenger in whom they claimed to believe, when they asked him 
to let them see Allah with their own eyes, and they took the calf as a 
god and worshipped it, after they had seen signs with their own eyes 
that no one else had seen.

They also refused to accept the rulings o f their own Book, namely 
the Torah, until the mountain was raised above their heads and they
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were threatened that if  they did not believe, it would fall on them. So 
they accepted that reluctantly, as they had no choice but to believe.

They also refused to enter the gates o f  the town which they 
were commanded to enter bowing down in humility and seeking 
forgiveness, but they went against that in word and deed, and some 
o f  them also transgressed the Sabbath, therefore Allah has sent that 
horrible punishment upon them.

When Allah took from them a solemn covenant, they cast it behind 
their backs, rejected the revelations o f Allah and killed His Messengers 
unlawfully. Moreover, they said that they killed the Messiah ‘Eesa 
and crucified him, when in fact they did not kill him or crucify him; 
rather (another man) was made to resemble him to them, and they 
killed and crucified that man.

They claimed that their hearts were impenetrably wrapped and 
could not understand what was said to them, and they barred people 
from the path o f Allah, so they were barred from the truth. They called 
people to their way o f  misguidance and transgression, and devouring 
unlawful earnings and usury, even though Allah had issued a stem 
prohibition against their doing that. So it comes as no surprise that 
the people who did these deeds would ask the Messenger Muhammad 
(3H) to bring down to them a Book from heaven.

This is the best way to counter arguments that are founded on 
an invalid basis. If the other person produces a false argument that 
becomes a source o f confusion to him and others and is the cause o f  
them rejecting the truth, we should highlight his evil characteristics 
and some o f his misdeeds that are among the worst o f  what he did, so 
that everyone will know that this objection comes from this ignoble 
man, and that he has previous misdeeds along with this invalid 
argument o f  his.

Similarly, any argument they may present to cast aspersions on 
the prophethood o f Muhammad ( i | | )  may be countered by a similar
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or stronger argument about the prophethood o f those in whom they 
claim to believe, so as to ward o ff their evil thereby and suppress 
their falsehood.

For every argument they present to affirm the prophethood o f  
those in whom they believe, there is a similar or stronger argument 
to prove and affirm prophethood o f  Muhammad ( ^ ) .

Because the aim o f listing their evil actions was to establish this 
argument, Allah did not discuss them in detail here. Rather He referred 
to them here, and discussed them in detail elsewhere, where it was 
appropriate to do so.

^There is none among the People o f  the Book but will believe 
in him before his death)? -  it may be that the pronoun in the phrase 
^before his death)? refers to the People o f the Book. According to this 
view, every individual Jew or Christian will believe in ‘Eesa ($@0 
when death approaches and the truth becomes clear to him, but that 
faith will be o f  no benefit because it will be faith by compulsion. This 
is an implicit threat and warning to them that they should not continue 
as they are, for they will regret it before death; so how will they be 
on the day when they are gathered and resurrected?

Or it may be that the pronoun in the phrase ^before his death)? refers 
to ‘Eesa ( ^ ) .  In that case, what is meant is: there is no one among 
the People o f the Book but he will surely believe in the Messiah (§§B0 
before the Messiah’s death. That will be when the Hour approaches 
and its major signs appear. There are numerous saheeh hadiths which 
speak o f  his descent at the end o f this Ummah; he will kill the Dajjal 
and abolish the jizyah, and the People o f  the Book will believe in him 
along with the believers. On the Day o f  Resurrection, ‘Eesa (S lO  
will be a witness against them and will testify concerning their deeds 
and whether or not they were in accordance with the laws o f  Allah.

On that day he will only testify to the falseness o f  everything they 
believed and did that was contrary to the teachings o f the Qur’an and
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the message o f Muhammad We know that because we know 
about the perfect justice and sincerity o f  the Messiah (H i)  and that 
he will testify only to that which is true. That which was brought by 
Muhammad ( j | | )  is true and everything other than that is misguidance 
and falsehood.

Then Allah (4s) tells us that He forbade to the People o f  the Book 
many good things that had previously been permissible for them. 
This prohibition was a punishment because o f  their wrongdoing 
and transgression, their barring people from the path o f  Allah, their 
preventing them from following true guidance, and their consuming 
riba when they had been forbidden to do so. Hence Allah gave them a 
fitting punishment by withholding from them many o f the good things 
that were originally permitted, even though they are good. In the case 
o f the things that are prohibited to this Ummah, this prohibition is 
to keep them away from unclean things that are detrimental to their 
spiritual and worldly interests.

4:162. But those among them who are firmly grounded in knowledge, 
and the believers, believe in what has been sent down to you [O 
Muhammad], and what was sent down before you; who establish 
regular prayer and give zakah, and who believe in Allah and the 
Last Day -  to these We will grant an immense reward.

Having mentioned the bad characteristics o f  the People o f  the 
Book, Allah then mentions those among them who are praiseworthy, 
as He says: ffBut those among them who are firmly grounded in

0 0
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knowledge)? that is, those in whose hearts knowledge is deeply 
entrenched and faith is firmly rooted. That resulted in them having 
complete faith ((in what has been sent down to you [O Muhammad], 
and what was sent down before you^. It also resulted in them doing 
righteous deeds, namely establishing prayer and giving zakah, which 
are the best o f  deeds, for they include sincerity towards Allah and 
kindness towards people. They also believed in the Last Day, hence 
they feared punishment and hoped for the promised reward.

(•(to these We will grant an immense reward)? because they 
combined knowledge, faith and righteous deeds with belief in the 
earlier and later Books and Messengers.

4:163. We have sent revelation to you [O Muhammad], as We sent 
it to Nooh and the Prophets after him; We sent revelation to 
Ibraheem, Isma‘eel, Is-haq, Ya'qoob and his sons, to ‘Eesa, 
Ayyoob, Yoonus, Haroon, and Sulayman, and to Dawood We 
gave the Zaboor [Psalms].

4:164. And [We sent revelation to] Messengers o f whom We have told 
you, and other Messengers of whom We have not told you. And 
Allah spoke directly to Moosa.
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4:165. Messengers sent as bearers of glad tidings and as warners, so 
that humankind would have no excuse before Allah, after the 
[coming of the] Messengers. For Allah is Almighty, Most Wise.

Here Allah tells us that He revealed to His slave and Messenger 
( ^ )  great teachings and laws, and true news o f  the past, such as He 
revealed to these earlier Prophets. From this we learn a number o f  
things:

•  That Muhammad (; |§ )  is not a new phenomenon among the 
Messengers. Before him Allah sent many Messengers, so there 
is no reason to find his being sent strange except ignorance or 
stubbornness.

•  That he received revelation as they did concerning the 
fundamentals o f  faith and enjoining o f  justice, on which all 
the Messengers are agreed; they confirmed one another and 
their messages were in harmony.

•  That he comes under the same category as those Messengers, 
so people should think o f  him as a brother to them, for his call 
is the same as theirs and their attitudes are in harmony. The 
source o f their message is one and their aims are one. He is not 
mentioned alongside unknown figures or liars or unjust kings.

•  That listing these M essengers is by way o f  praising and 
com mending them and describing their character, which  
strengthens the believers’ belief in them and love for them, 
and their desire to emulate them, follow their path and learn 
more about them. This is a confirmation o f  the verses in which 
Allah (4g) says:
fjPeace be upon Nooh among all nations.]? (as-Saffat 37: 79) 

dPeace be upon Ibraheem.;? (as-Saffat 37: 109)

^Peace be upon Moosa and Haroon.)? (as-Saffat 37: 120)

t-(Peace be upon Ilyas. Thus do We reward those who do good.)?
(as-Saffat 37: 130-131)
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Every doer o f  good is praised by people commensurate with his 
good deeds, and the Messengers -  especially those named -  attained 
the highest level o f doing good.

As Allah referred to what they have in common (which is that they 
all received revelation), He then mentions how some o f  them were 
singled out for particular blessings. He tells us that He gave Dawood 
the Zaboor (Psalms), which is the well-known scripture. Allah gave 
it especially to Dawood (i§&) because o f  his virtue and high and 
honourable status. He spoke directly to Moosa, with no intermediary, 
and Moosa became well known for that among all humankind and 
is known as “Moosa to whom the Most Gracious spoke directly.”

Allah tells us that He has told His Messenger ( ^ | )  about some 
o f the Messengers, and there are others about whom He has not told 
him. This indicates that they are many and that Allah sent them with 
glad tidings, to those who obey Allah and follow them, o f  happiness 
in this world and in the hereafter, and with a warning, to those who 
disobeyed Allah and opposed them, o f  misfortune in both realms, so 
that people would have no excuse before Allah, after the coming o f  
the Messengers, and they would not be able to say:

((...N o bearer o f  glad tidings and no wamer ever came to us. But 
now there has come to you a bearer o f glad tidings and a wamer...)?
(al-M a’idah 5: 19)

So people no longer have any excuse before Allah, because He 
sent the Messengers one after another to explain to them matters o f  
religion and what pleases and displeases their Lord, and the paths that 
lead to paradise and those that lead to hell. So whoever disbelieves 
after that has no one to blame but himself.

This is indicative o f the perfect might and wisdom o f Allah (■$£), 
that He sent the Messengers to them and sent down the Books to 
them. This also happened by His grace and kindness, because people 
are in the greatest and most desperate need o f the Prophets. So Allah
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met this need, to Him be praise and thanks and we ask Him, as He 
blessed them initially by sending them, to complete His blessing by 
enabling them to follow their path, for He is most generous and kind.

4:166. But Allah bears witness to the truth o f what He has sent to 
you, as He has sent it with His knowledge, and the angels bear 
witness; and sufficient is Allah as a witness.

Having mentioned that He sent revelation to His Messenger 
Muhammad (s |§ ) as He sent revelation to his fellow Messengers, 
Allah tells us here o f His testimony to the truth o f  his mission and the 
soundness o f the message he brought, and He tells us that «(He has 
sent it with His knowledge)?. It may be that what is meant is that He 
has sent it down containing His knowledge; in other words, it contains 
divine knowledge, Islamic rulings and news o f the unseen, which is 
part o f the knowledge o f Allah (4s) that He has taught to His slaves.

Or it may be that what is meant is that He sent it down knowingly, 
and this is by way o f  testifying to it. In other words, He sent down 
this Qur’an, containing commands and prohibitions, knowing that and 
knowing the character o f the one to whom He sent it down, and that 
he (the Prophet [ ^ ] )  called the people to it. So whoever responds 
and believes is His ally, and whoever disbelieves and is hostile is 
His enemy. Allah (4?) will give support to His Prophet grant 
him victory after victory, answer his prayers, defeat his enemies and 
help his supporters.

Is there any testimony greater than this?

<1 0
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It is not possible to doubt this testimony, except by doubting the 
knowledge, might and wisdom o f Allah.

Allah (*$g) also tells us o f  the testimony o f the angels in support 
o f what He has sent down to His Messenger (# § ) , because o f  their 
perfect faith and the importance o f  the thing witnessed. None can 
testify about important matters but the elites, as Allah (-fe) says 
concerning testimony to His oneness:

{•(Allah bears witness that there is no god but He, as do His angels 
and people o f knowledge; He is the upholder o f  justice. There is no 
god but He, the Almighty, the Most Wise.)-) (Al Imran 3: IX)

And Allah is sufficient as Witness.

Allah tells us about the message o f the Messengers whom He sent 
(blessings and peace o f Allah be upon them), and He tells us about the 
message o f  the final one, Muhammad ( ^ ) .  He testifies in its favour 
and the angels also testify. This indicates that the matter in question 
is to be affirmed and it is true and sound, so we must believe in them 
(the Prophets), accept their message and follow them.

Then Allah warns us against disbelieving in them:

4:167. Verily those who disbelieve and bar others from the path of  
Allah have indeed gone far astray.

4:168. Those who disbelieve and do wrong, Allah will not forgive them 
nor guide them to any path,

4:169. except the path that leads to hell, to abide therein forever. And 
that is easy for Allah.

o 0
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^Verily those who disbelieve and bar others from the path o f  
Allah^ that is, they combine their own disbelief with barring others 
from the path o f Allah. This refers to the leaders o f  disbelief and the 
proponents o f  misguidance.
^have indeed gone far astray^ and what misguidance can be greater 
than that o f one who goes astray him self and leads others astray? He 
carries the burden o f  two sins and incurs two losses, and he misses 
out on guidance twice (his own guidance and that o f  those whom he 
leads astray). Hence Allah says:

^Those who disbelieve and do wrong)? -  this wrongdoing is in 
addition to their disbelief; when wrongdoing (dhulm) is mentioned 
on its own, it includes disbelief.

What is meant by wrongdoing here is the deeds o f  disbelief and 
getting carried away in them. These people are far removed from 
forgiveness and guidance to the straight path. Hence Allah says: 
«|Allah will not forgive them nor guide them to any path, except the 
path that leads to hell)?.

It is not possible for them to be forgiven or guided, because they 
persisted in transgression and increased in disbelief. So a seal has been 
placed on their hearts and the ways o f  guidance have been barred to 
them, because o f  what they have earned.

^...A nd your Lord is never unjust to His slaves.)? (Fussilat41: 46)

^And that is easy for Allah)? that is, Allah does not care about 
them and is not concerned with them, because they are fit for nothing 
good, and nothing suits them but the way they chose for themselves.

( w •
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4:170. O humankind, the Messenger has come to you with the truth 
from your Lord, so believe, for it is better for you. But if you 
disbelieve, then surely to Allah belongs all that is in the heavens 
and on earth, and Allah is All-Knowing, Most Wise.

Here Allah commands all people to believe in His slave and 
Messenger Muhammad (J ||) ,  and He mentions the reason why they 
should believe in him, the benefits o f  believing in him, and the harm 
that results from not believing in him. The reason is, as He tells us, 
that he brought the truth to them; in other words, his coming as a 
Messenger in and o f itself is true, and the teachings that he brought 
are true.

The wise person would realise that for people to continue wandering 
blindly in ignorance and disbelief, without receiving any message 
for a long time, is not in accordance with the wisdom and mercy o f  
Allah. The sending o f  the Messenger ( ^ )  is in itself part o f His great 
wisdom and mercy, and is aimed at showing them guidance away 
from misguidance. Simply looking at his message offers definitive 
proof o f the soundness o f  his claim to prophethood.

The same may be said o f  looking at the great message he brought 
and the straight path. His message tells us about matters o f the unseen, 
in the past and in the future, and about Allah and the Last Day; these 
matters cannot be known except through revelation and the sending 
o f Messengers. Islam enjoins all that is good and righteous, wisdom, 
justice, kindness, truthfulness, righteousness, upholding o f  ties 
and good attitudes, and it prohibits evil, corruption, transgression, 
injustice, bad attitudes, lying, and disobedience to parents. All o f  this 
offers definitive proof that it comes from Allah. The more a person 
increases in knowledge o f  the message, the stronger his faith and 
certainty become. This is the reason for believing.

As for the benefits o f  faith, Allah says that it is good for us, 
and good is the opposite o f  evil. So faith is good for the believers.
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physically, mentally and spiritually, in this world and in the hereafter. 
That is because o f what results from faith o f interests and benefits, and 
rewards in this world and in the hereafter. The fruits o f  faith include 
divine help, guidance, knowledge, righteous deeds, happiness, joy  
and paradise with all that it contains o f  delights. All o f  that results 
from faith. By the same token, misery in this world and the hereafter 
stems from a lack o f faith or a deficiency therein.

With regard to the harm o f not believing in the Prophet ( # | ) ,  that 
is known from the opposite o f what results from believing in him. The 
individual only harms himself, for Allah (■$%) has no need o f  him; the 
sin o f  the sinners does not harm him in the slightest. Hence He said: 
^then surely to Allah belongs all that is in the heavens and on earth)) 
that is, He created everything and everything belongs to Him and is 
subject to His control.
«(and Allah is All-Knowing)) -  He knows everything 
^Most Wise)) in what He creates and commands.

Thus He knows who is deserving o f guidance or misguidance, and 
is wise in His allocation o f  both.

4:171. O People of the Book, do not exceed the bounds [of truth] in 
your religion, and do not say anything about Allah except the 
truth. The Messiah ‘Eesa son of Maryam was [no more than] a 
Messenger o f Allah, and His word, which He bestowed upon

O 0
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Maryam, and a soul created by Him. So believe in Allah and 
His Messengers. Do not say: Three [trinity]; desist, for that will 
be better for you. Allah is indeed only one God. Glory be to 
Him, [far exalted is He] above having a son. To Allah belongs 
all that is in the heavens and all that is on earth, and sufficient 
is Allah as a disposer o f affairs.

Here Allah (4s) forbids the People o f  the Book to exaggerate in 
matters o f  religion, which means overstepping the mark and going 
beyond the prescribed limit, and doing something which is not 
prescribed. This is what the Christians did when they exaggerated 
about ‘Eesa ($£§50, and raised him from the status o f  a Prophet and 
Messenger to the status o f  divinity which is not befitting for any but 
Allah.

Just as falling short and being heedless is prohibited, so too is 
exaggeration. Hence Allah says: ^and do not say anything about 
Allah except the truth)?. These words imply three things, two o f which 
are prohibitions: it is forbidden to tell lies about Allah and to speak 
without knowledge about His names, attributes, deeds, religion and 
Messengers. The third thing is a command, which is to speak the 
truth in all matters.

Because this principle is universal, and the context here has to 
do with ‘Eesa ($£§50, the verse states that one must speak the truth 
about him, which is contrary to what the Jews and Christians say. 
Allah says: sjThe Messiah ‘Eesa son o f  Maryam was [no more than] 
a Messenger o f  Allah)? that is, the most that the Messiah ($(§50 can 
be, and the highest level o f  perfection he can reach -  which is the 
highest level any created being can reach -  is the level o f  being 
a Messenger o f  Allah, which is the highest status and brings the 
greatest reward.

«(and)? he is t|His word, which He bestowed upon Maryam^ that 
is, a word which Allah spoke and ‘Eesa came into being thereby. He
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was not that word per se; rather he came into being by means o f  that 
word. Describing him as His word is by way o f  honour and respect 
(and is not to be taken literally, as the Christians do).

The same applies to the phrase ((and a soul created by Him)?, that 
is, one o f the souls that He created, and He perfected it by bestowing 
upon it attributes o f  virtue and perfection. Allah sent Jibreel ( 0 t ) ,  
who breathed into the womb o f  Maryam, and she became pregnant, 
by Allah’s leave, with ‘Eesa ($®0.

Having explained the true nature o f  ‘Eesa ( ^ ) ,  Allah then 
commands the People o f  the Book to believe in Him and His 
Messengers, and He forbids them to describe Allah as “the third o f  
three”, which is what the Christians say, and how wrong is what they 
suggest.

Allah instructs them to desist, and tells them that this will be better 
for them, because it is the only way to salvation; any other way only 
leads to doom. Then He declares him self to be above having any 
partner or child, as He says: ((Allah is indeed only one God)? that is, 
He is the only divine being, and it is not appropriate to worship any 
but Him.

^Glory be to Him)? -  this is a declaration o f  His Highness and 
holiness
(([far exalted is He] above having a son)? because ((To Allah belongs 
ail that is in the heavens and all that is on earth)?. Everything belongs 
to Him and is in need o f  Him, so it is impossible for Him to have a 
partner or child among them.

Then Allah tells us that He is the owner o f the higher and lower 
realms, and that He is taking care o f  their interests in this world and 
in the hereafter, He is watching over them, and He will requite them 
accordingly.
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4:172. The Messiah would never disdain to be a slave to Allah, nor 
would the angels who are close to Him. Whosoever disdains 
His worship and is arrogant, then surely Allah will gather them 
all before Him.

4:173. Then, as for those who believe and do righteous deeds, He 
[Allah] will give them their reward in full, and will give them 
yet more out o f His bounty. But as for those who are disdainful 
and arrogant, He will give them a painful punishment, and they 
will not find for themselves, besides Allah, any protector or 
helper.

Having mentioned the exaggeration o f the Christians about ‘Eesa 
(S lO  and having affirmed that he is His slave and Messenger, Allah 
tells us here that ‘Eesa would never disdain to worship his Lord. In 
other words, he would not refuse to worship Him out o f  resentment. 
Neither he ^nor... the angels who are close to Him]* would show 
such disdain. Thus Allah declares them to be above having such an 
attitude, so it is more appropriate that they should be above arrogance. 
Negating a thing affirms its opposite, hence we know that ‘Eesa and 
the angels who are close to Allah worship their Lord willingly and they 
love to strive hard in doing so, each according to his circumstances. 
Hence they deserve that great honour and triumph, for they did not 
disdain to be slaves and acknowledge His Lordship and divinity.



Soorat an -N isa ' (172-173) |  341

Rather they realised that their need for that was greater than their 
need for anything else.

No one should think o f  ‘Eesa or anyone else being above the 
position that Allah gave him or think that raising him above the status 
o f  being a slave is a kind o f  ascribing perfection to him; rather it 
is the essence o f  imperfection and is something blameworthy and 
punishable. Hence Allah says: ^Whosoever disdains His worship and 
is arrogant, then surely Allah will gather them all before Him)) that 
is, He will gather all people before Him, those who were disdainful 
and arrogant, as well as His believing slaves. He will judge between 
them with justice and requite them decisively.

Then Allah gives more details o f  His judgement concerning them: 
^Then, as for those who believe and do righteous deedsj^ that is, they 
combine faith as enjoined with righteous deeds, both obligatory and 
encouraged, with regard to the rights o f  Allah and the rights o f  His 
slaves.
^He [Allah] will give them their reward in full)) that is, the rewards 
that He connected to good deeds, each according to his level o f  faith 
and action
^and will give them yet more out o f  His bounty)) o f  reward that is 
not earned by their deeds and which never crossed their minds. This 
includes everything that there is in paradise o f food, drink, marriage, 
scenery, happiness, joy, comfort and physical pleasure. It also includes 
all good things, both spiritual and worldly, that are connected to faith 
and righteous deeds.

^But as for those who are disdainful and arrogant)) that is, they 
are too arrogant to worship Allah (4g)
^He will give them a painful punishment)) which is the wrath and 
anger o f Allah, and the kindled fire that leaps up to the hearts

^and they will not find for themselves, besides Allah, any protector 
or helper)) that is, they will not find anyone among humanity to 
protect them and help them to get what they want, or to help them
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and ward o ff what they fear. Rather they will be abandoned by the 
Most Merciful o f those who show mercy, and He will leave them to 
their eternal punishment. Whatever Allah (■$*;) decrees, none can put 
back His decree and none can change His will.

4:174. O humankind, proof has come to you from your Lord, and We 
have sent down to you a manifest light.

4:175. As for those who believe in Allah and hold fast to Him, He will 
admit them to His mercy and grace, and guide them to Him on 
a straight path.

Here Allah (4s) reminds all people o f what He has shown them 
o f definitive proof and manifest light, thus establishing proof against 
them and making the path clear to them, as He says: c-(0 humankind, 
proof has come to you from your Lord)-) that is, definitive proof o f  
the truth and clarification o f truth and its opposite. This includes both 
rational and textual evidence, and the signs in every region o f  the 
earth and in people themselves:

£(We will show them Our signs in the universe and in their own selves, 
until it becomes clear to them that it [the Qur’an] is the truth...))
(Fuss Hal 41: 53)

The words s(from your Lord)) indicate how great and honourable 
this proof is, as it comes from your Lord, Who is guiding you in your 
religious and worldly affairs. Part o f His guidance for which He should 
be praised and thanked, is that He has sent you proof in order to guide 
you thereby to the straight path, so that you might reach paradise.

tif&B
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^and We have sent down to you a manifest light)), which is this 
Holy Qur’an, which includes all branches o f  knowledge attained by 
the earlier and later generations; true and beneficial information; 
prescription o f  everything that is fair, sublime and good; and 
prohibition o f  everything that is wrong and evil. People will remain 
in darkness unless they seek its light, and they will remain in deep 
misery unless they are guided by it.

But the people are divided -  according to their belief in the Qur’an 
and the extent to which they benefit from it -  into two categories:

^As for those who believe in Allah)) that is, they acknowledge 
His existence, ascribe all attributes o f  perfection to Him, and believe 
that He is above all shortcomings and faults 
^and hold fast to Him^ that is, they turn to Allah, rely upon Him, 
acknowledge their own lack o f  power and strength, and seek the help 
o f their Lord
^He will admit them to His mercy and grace)) that is, He will shower 
them with a special kind o f  mercy, guide them to that which is good, 
reward them abundantly and ward o ff from them calamities and harm. 
«fand guide them to Him on a straight path)) that is, He will enable 
them to acquire knowledge and do good deeds, and to recognise the 
truth and act upon it.

In other words, whoever does not believe in Allah, hold fast to 
Him and adhere to His Book, He will deprive them o f His mercy and 
grace, and He will leave them to their own devices. Hence they will 
not be guided; rather they will go far astray, as a punishment to them 
for not believing. Therefore all they will gain is doom and loss. We 
ask Allah (-Jg) to keep us safe and sound, and to forgive us.
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4:176. They ask you for a ruling. Say: Allah gives you a ruling concerning 
those who die leaving neither ascendants nor descendants. If 
it is a man that dies, leaving a sister but no child [or surviving 
parent], she will have half o f the estate. If [the deceased] is 
a woman who left no child [or surviving parent], her brother 
will have the [entire] estate. If there are two sisters [or more], 
they will have two-thirds o f the estate [between them]. If there 
are brothers and sisters, [they will share the estate], each male 
having a portion equal to that o f two females. Allah explains 
things to you lest you go astray. And Allah has knowledge of 
all things

Here Allah (4c) tells us that the people asked His Messenger ( ^ )  
about cases in which a person dies, leaving neither ascendants nor 
descendants, as He says ^Say: Allah gives you a ruling concerning 
those who die leaving neither ascendants nor descendants]?. This 
refers to one who dies leaving behind no child o f  his own, and no 
grandchild, father or grandfather. Hence Allah says: If it is a man that 
dies, leaving a sister but no child]? that is, neither male nor female, 
and neither a child o f his own nor a grandchild.

He also leaves behind no father, based on the fact that the share 
o f  inheritance is to be given to his siblings; according to scholarly 
consensus, siblings do not inherit if  there is a father. But if  a person 
dies and he leaves behind no son or father, but he leaves ^a sister]?, 
that is, a full sister or a half-sister through the father -  not through 
the mother; the ruling on the latter case has been mentioned above.

«[she will have half o f  the estate]? that is, half o f  what her brother 
left behind o f cash, real estate, furniture and so on, after debts have 
been settled and bequests have been carried out, as mentioned above.
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«flf [the deceased] is a woman who left no child [or surviving 
parent], her brother will have the [entire] estate^ that is, her full 
brother or her half-brother through the father will inherit from her. 
There is no mention o f how much he will take, because he is ‘asib, 
that is, a male relative on the father’s side, so he will take all o f  her 
wealth, if  there is no one else who has an allocated share, or some 
other male relative to share it with him, or what is left after giving 
the allocated shares.

^If there are two sisters [or more], they will have two-thirds o f  
the estate [between them]. If there are brothers and sisters)* that is, 
if  there are both males and females, siblings from different mothers 
^[they will share the estate], each male having a portion equal to that 
o f two females)* thus the allocated share o f  the females is waived and 
the estate is divided among the siblings.

^Allah explains things to you lest you go astray)* that is, He 
explains to you in detail the rulings that you need to know, as a 
favour and kindness on His part, so that you will be guided by His 
explanation and will act upon His rulings, lest you go astray from 
the straight path because o f  your ignorance and lack o f  knowledge.

^And Allah has knowledge o f all things)* that is, He has knowledge 
o f  the unseen and the seen, the past and the future; He knows that you 
need explanations and to learn, so He teaches you from His knowledge 
that which will benefit you always, in all times and places.

This is the end o f  the commentary on Soorat an-Nisa’.
All praise and thanks are for Allah, and may the blessings and 

peace o f  Allah be upon Prophet Muhammad ( ^ ) .  his family, and 
his Companions abundantly until the Day o f  Judgement.



Soorat al-Ma idah
( M a d a m )

In the name of Allah, 
the Most Gracious, the Most Merciful
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5:1. O you who believe, fulfil your covenants. Lawful to you [for 
food] are all livestock animals, with the exception o f that which 
is hereby announced to you. But you are forbidden to kill game 
while you are in the state o f ihram [for Hajj or ‘umrah]. Verily 
Allah ordains what He wills.

This is a command from Allah (4s) to His believing slaves, telling 
them what faith requires o f  fulfilling covenants, which is that one 
should adhere to them properly and completely, and not break them 
or fall short in fulfilling them.

That includes all covenants between the individual and his Lord, 
which require one to be a true slave to Him and to do one’s duty
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properly, without falling short therein. It also includes the covenant 
between the individual and the Messenger (*|§), and the duty to obey 
him and follow him; the covenant between the individual and his 
parents and relatives, which requires him to honour them and uphold 
ties with them, and not to sever those ties; the covenant between the 
individual and his companions, which requires him to uphold the 
ties o f companionship in times o f  wealth and o f poverty, in times o f  
ease and o f hardship; the covenant between the individual and other 
people, in transactions such as buying and selling, renting, and so on, 
and covenants that involve giving something for free, such as gifts 
and the like. It also requires the individual to fulfil the rights o f  the 
Muslims which Allah has established among them when He said: 

ciThe believers are but brothers... ]? (al-Hujurdt 49: 10)

So they should support one another in adhering to the truth, 
co-operate in doing so, establish loving ties o f  friendship among the 
Muslims, and not sever ties with one another.

This issue includes both the fundamentals o f  Islam and the minor 
issues; all o f  them are part o f  the covenants which Allah enjoins us 
to fulfil.

Then Allah reminds His slaves o f  His blessings to them: ^Lawful 
to you [for food]]? as a mercy to you «[are all livestock animals]? -  the 
word an 'am (translated here as ^livestock animals]?) includes camels, 
cattle and sheep. It may also include wild animals such as gazelles, 
onagers (wild asses) and other animals that are hunted.

Some o f  the Sahabah quoted this verse as evidence for it being 
permissible to eat the foetus that dies in the womb after its mother is 
slaughtered in the prescribed manner.

«[with the exception o f that which is hereby announced to you]? 
that is, the prohibition thereof is announced to you in the subsequent 
verse: ^Forbidden to you [for food] are: the meat o f  animals found
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dead, blood, the flesh o f sw ine.. .^ (5:3) the things mentioned in that 
verse, even if they are livestock animals, are prohibited.

Because the permissibility o f livestock animals is general and is 
applicable in all circumstances and at all times, an exception is made 
in the case o f hunting whilst in ihram, as Allah says:
(•(But you are forbidden to kill game while you are in the state o f  ihram 
[for Hajj or ‘umrah] )•> that is, livestock animals are permissible to you 
in all circumstances, except when you are in a state in which hunting 
is not permissible, which is when you are in ihram. At that time you 
should not transgress the limit by killing such animals when you are 
in the state o f ihram and within the limits o f  the Haram (sanctuary) 
zone. Doing so is not permissible for you if the animal is game, such as 
gazelles and the like. “Game” refers to wild animals that may be eaten.

(•(Verily Allah ordains what He wills)* that is, whatever Allah 
(4g) wills, He ordains it in accordance with His wisdom, just as He 
instructed you to fulfil your covenants in order to attain your best 
interests and to ward off harm from you.

He has permitted livestock animals to you out o f  mercy and 
compassion towards you, and He has prohibited to you exceptions 
from that, such as meat found dead and the like, so as to protect you 
from harm, and He has prohibited hunting whilst in ihram, out o f  
respect for the state o f ihram.

0 o
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5:2. O you who believe, do not violate the sanctity o f the rites 
o f Allah, or o f the sacred month, or o f the animals brought 
for sacrifice, or the garlands that mark out such animals, or 
those who are travelling to the Sacred House, seeking bounty 
from their Lord and to please Him. But when you come out of 
ihram [following Hajj or ‘umrah], then you may hunt. Do not 
let your hatred o f those who prevented you from reaching the 
Sacred Mosque lead you to transgress. Help one another in 
righteousness and piety, but do not help one another in sin and 
transgression. Fear Allah, for Allah is severe in punishment.

Here Allah (4s) says: sfO you who believe, do not violate the 
sanctity o f the rites o f Allah)? that is, do not transgress the sacred limits 
that He has instructed you to respect or do that which He has told 
you not to do. This prohibition includes both doing it and believing 
that it is permissible to do it. That includes the prohibition on doing 
an evil action and believing it is permissible.

It also includes the prohibition on doing the things that are forbidden 
when in the state o f ihram and when in the Haram (sanctuary) zone.

^or o f  the sacred month^ that is, do not violate the sanctity 
thereof by fighting during those months, or committing other kinds 
o f wrongdoing, as Allah (4g) says:

«fVerily, the number o f months with Allah is twelve, as ordained by 
Allah on the day He created the heavens and the earth, o f which four 
are sacred. This is the correct calculation. So do not wrong yourselves 
during them ... i? (at-Tawbah 9: 36)

The majority o f  scholars are o f  the view that the prohibition on 
fighting during the sacred months was abrogated by the verse in 
which Allah (4?) says:

«[Then when the sacred months are over, slay the polytheists21 
wherever you find them...)? (at-Tawbah 9: 5)

21 This refers only to the polytheists who had broken their treaty with the 
Muslims and supported their enemies against them.
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And there are other texts which speak o f slaying the disbelievers in 
general terms, and which warn against refraining from fighting them 
in general terms. The Prophet (*|§) fought the people o f  Taif during 
Dhul-Qa‘dah, which was one o f  the sacred months.

Others said: The prohibition on fighting during the sacred months 
was not abrogated by this verse or others, because the prohibition was 
mentioned in specific terms, and the permissibility was mentioned 
in general terms, and what is mentioned in general terms is to be 
understood in light o f  what is mentioned in specific terms.

Some o f  them explained the matter by saying that it is not 
permissible to initiate fighting during the sacred months, but in the 
case o f continuing and completing the fight, if it began during other 
months, that is permissible.

They interpreted the Prophet’s fighting the people o f  Taif on that 
basis, because that fight started at Hunayn during Shawwal.

In all cases, this has to do with fighting that is not for the purpose of 
defence. In the case o f defensive fighting, if the disbelievers initiated 
the fight with the Muslims, then it is permissible for the Muslims 
to fight in order to defend themselves during the sacred months or 
otherwise, according to scholarly consensus.

((or o f the animals brought for sacrifice, or the garlands that mark 
out such animals)* that is, do not violate the sanctity o f  the sacrificial 
animals that have been brought to the House o f Allah during Hajj or 
‘umrah or otherwise. Do not prevent them from reaching their place of 
sacrifice, do not seize them by theft or otherwise, and do not mistreat 
them or make them carry burdens greater than they can bear, lest they 
die before reaching their place o f sacrifice. Rather you should respect 
them and respect the people who brought them.

(•(or the garlands that mark out such animals)*. This refers to a 
special type o f sacrificial animal, which is the one for which strings 
have been twisted or tied into knots, then placed on its neck as a
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manifestation o f the rituals o f Allah, and to encourage people to follow 
this example and to teach them the Sunnah; this is also done so that it 
will be known that this is a sacrificial animal and should be respected 
as such. Hence putting a garland on the sacrificial animal is Sunnah.

^or those who are travelling to the Sacred Housed that is, heading 
towards it
^seeking bounty from their Lord and to please Him)?. This refers 
to those who are heading towards the Sacred House, seeking  
Allah’s bounty by means o f  trade and permissible earnings, or to 
attain the pleasure o f Allah by means o f performing Hajj or ‘umrah, 
circumambulating the House, praying and doing other acts o f worship. 
Do not mistreat them or humiliate them; rather you should honour 
them and respect those who are coming to visit the House o f  their 
Lord.

This carries an implicit instruction to make safe the roads that lead 
to the House o f  Allah, and to make those who are coming to it feel 
safe and at ease, not fearing for their lives or other kinds o f  harm, or 
fearing that their wealth may be subjected to unjust taxes, plunder 
and the like.

This verse excludes those who are mentioned in another verse, 
namely:

you who believe, truly the polytheists are impure, so do not let 
them come near the Sacred Mosque after this [final] year o f theirs... ̂
(at-Tawbah 9: 28)

-  the polytheists should no longer be allowed to enter the Haram zone.

The restriction in this verse, which prohibits disturbing those who 
are headed to the Kaaba, seeking bounty from their Lord and to please 
Him, indicates that if  someone is travelling there for the purpose o f  
committing sin in that place, then part o f  respecting the sanctuary is 
to prevent anyone with such intentions from transgressing the sanctity 
o f the House o f  Allah, as Allah (4c) says:
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*(.. .and any who intend to profane it by deliberate evildoing, We will 
cause them to taste a painful penalty.)? (al-Hajj 22: 25)

Because He had forbidden them to hunt whilst in the state o f  ihram, 
Allah then says: ^But when you come out o f  ihram [following Hajj 
or ‘umrah], then you may hunt^ that is, when you exit ihram after 
completing Hajj or ‘umrah, and you go out o f  the Haram zone, it 
becomes permissible for you to hunt, and the prohibition no longer 
applies. This command after the prohibition serves to restore things 
to the way they were before.

^Do not let your hatred o f  those who prevented you from reaching 
the Sacred Mosque lead you to transgress)? that is, do not let your 
hatred and enmity towards some people, and their previous aggression 
against you when they prevented you from reaching the mosque, cause 
you to transgress against them, seeking revenge. One must adhere to 
the command o f  Allah and follow the path o f  justice, even when one 
has been wronged or mistreated or subjected to aggression. It is not 
permissible to tell lies about the one who lied about him, or to betray 
the one who betrayed him.

^Help one another in righteousness and piety)? that is, help 
one another to be righteous. The word birr  (translated here as 
^righteousness)?) includes everything that Allah loves and that pleases 
Him o f  actions both outward and inward, having to do with the rights 
o f  Allah and the rights o f other people.

In this context, the word taqw a  (translated here as <(piety)?) 
includes refraining from everything that Allah and His Messenger 
( i l l )  hate, o f  actions both outward and inward.

Thus it is commanded to do every deed that is regarded as good, 
and it is commanded to refrain from every deed that is regarded as 
evil. The individual is enjoined to do that him self and to cooperate 
with his fellow believers in saying and doing everything that will 
motivate and encourage people to do that.
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([but do not help one another in sin^ that is, overstepping the mark 
by doing acts o f disobedience that incur a burden o f  sin and may be 
a cause o f  unease and embarrassment
([and transgression)* that is, transgressing against people with regard 
to their blood, wealth and honour. One must refrain from acts o f sin 
and wrongdoing, and help others to refrain also.

^Fear Allah, for Allah is severe in punishment)* towards those who 
disobey Him and transgress His sacred limits. So respect the limits, 
lest punishment befall you in this world and the hereafter.

5:3. Forbidden to you [for food] are: the meat o f animals found dead, 
blood, the flesh o f swine, and that on which [a name] other than 
that o f Allah has been invoked [at the time of slaughter]; that 
which has been killed by strangling, or by a violent blow, or by 
a headlong fall, or by being gored to death; that which has been 
[partly] eaten by a wild animal -  unless you are able to slaughter 
it [in the prescribed manner, before it dies]; and that which is 
sacrificed on stone [altars], [Also forbidden] is making decisions 
by means of divining arrows. All of that is an abomination. ...

This is what was referred to in the first verse, in which Allah said: 
((with the exception o f  that which is hereby announced to you)*. It 
should be understood that Allah only prohibited what He prohibited in 
order to protect His slaves from the harm that is present in that which 
is prohibited, and which He may or may not explain to His slaves.

0 0
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Here Allah tells us that He has prohibited ^the meat o f animals 
found dead)?. What is meant by the meat o f  animals found dead is 
meat from an animal that lost its life without being slaughtered in 
the prescribed manner. It is prohibited because it is harmful, as its 
blood is still retained inside its body and its flesh is harmful to the 
one who eats it. In such cases the animal often dies because o f some 
disease that killed it, so it would be harmful to the one who eats it. 
An exception to this prohibition is made in the case o f  locusts and 
fish found dead, which are permissible.

«[blood)? that is, blood that has been shed or poured forth, as is 
stated in another verse.

^the flesh o f  swine)? that includes all parts o f  the pig. Allah 
mentioned swine out o f all other impure wild animals, because some 
o f  the People o f  the Book, namely the Christians, claim that Allah 
permitted it to them. So what is meant here is: do not be deceived 
by them, because it is prohibited and is included among those things 
which are impure.

^and that on which [a name] other than that o f  Allah has been 
invoked [at the time o f  slaughter])? that is, the name o f  something 
other than Allah was mentioned over it, such as the names o f  idols, 
the awliya’ (“saints”), stars and other created things. Just as invoking 
the name o f Allah over it at the time o f slaughter makes it good and 
permissible, invoking the name o f  anything other than Him over it 
makes it impure, because it is associating something else with Allah 
(4s).

^that which has been killed by strangling)?, whether that was done 
by hand or with a rope, or putting its head into something tight from 
which it could not escape until it died.

«[or by a violent blow^ that is, it died because o f  being hit with 
a stick or a rock or a piece o f wood, or something fell on it, whether 
that was done intentionally or otherwise.
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^or by a headlong fall)? that is, it fell from a height such as a 
mountain, wall or roof and the like, and died as a result.

«(or by being gored to death)? -  this refers to an animal that was 
gored by another and died.

«fthat which has been [partly] eaten by a wild animal)? such as a 
wolf, lion, tiger or birds o f prey. If it dies as a result o f  being eaten 
by a wild animal, it is not permissible.

The phrase ^unless you are able to slaughter it [in the prescribed 
manner, before it dies])? refers to all o f  these cases, namely strangling, 
a violent blow, a headlong fall, being gored and being eaten by a wild 
animal; if  it is slaughtered in the prescribed manner while it is still 
alive and its survival is feasible, so that it is possible to slaughter it 
in the prescribed manner. Hence the fuqaha’ said: If the wild animal 
or whatever took out its stomach or cut its throat, even if  it is still 
alive, it is regarded as having been found dead, because there is no 
benefit in slaughtering it in the prescribed manner. (Others only pay 
attention to the issue o f whether it is still alive; if  it is slaughtered in the 
prescribed manner when it is still alive then it becomes permissible, 
even if  its stomach has been taken out, and this is the apparent meaning 
o f the verse.)

^[Also forbidden] is making decisions by means o f  divining 
arrows)? This refers to three arrows that were used during the jahilyah. 
Written on one o f  them was the word “Do [it]”; on the second was 
written “Do not do [it]”, and nothing was written on the third.

If one o f  them was thinking o f  travelling or getting married and 
so on, he would mix those three arrows that were equal in size, then 
he would take out one o f them. If he took out the one on which was 
written “Do [it]”, he would go ahead with his plans. If he took out 
the one on which was written “Do not do [it]”, he would not go ahead 
with his plans. If he took out the one on which nothing was written, 
he would repeat the procedure until he took out one o f  the other two
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arrows, then he would act upon it. Allah forbade them to do this 
and similar things, and he gave them an alternative in the form o f  
istikhdrah by means o f  which they could ask their Lord for guidance 
in all decisions.

((All o f  that is an abomination)* this refers to all the prohibited 
things mentioned above, which Allah has prohibited in order to protect 
His slaves. They are ((an abomination)-) that is, disobedience to Him 
and obedience to the Shaytan.

Then He reminds His slaves o f  His favours:

5:3. ... This day have those who disbelieve given up all hope o f  
you deviating from your religion. So do not fear them, but fear 
Me. This day have 1 perfected your religion for you, completed 
My blessing upon you, and have chosen for you Islam as your 
religion. But if any is forced by [severe] hunger [to eat that 
which is forbidden], with no intention of sinning, Allah is indeed 
Oft-Forgiving, Most Merciful.

The day referred to here is the Day o f  ‘Arafah, when Allah 
perfected His religion, and granted victory to His slave and Messenger 
( ^ ) ,  and the polytheists were defeated completely after having been 
very keen to turn the believers away from their religion and had been 
hoping to achieve that.

When they saw the victory and triumph o f Islam, they despaired 
utterly o f  the believers ever returning to their (the polytheists’)
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religion, and they began to fear them. Hence in the year in which 
the Prophet ( ^ )  performed Hajj (10 AH), which was his Farewell 
Pilgrimage, no polytheist performed Hajj and no one circumambulated 
the Kaaba naked.

Hence Allah said: s(So do not fear them, but fear Me)? that is, do 
not be afraid o f the polytheists; rather fear Allah, Who has granted you 
victory over them and defeated them, and caused their plot to backfire.

^This day have I perfected your religion for you)? by completing 
the victory and perfecting all laws and teachings that have to do with 
both outward and inward matters, fundamentals and minor issues. 
Hence the Qur’an and Sunnah are completely sufficient with regard 
to the rulings o f  Islam, both fundamental and minor issues.

Anyone who tries to be smart by claiming that the people have 
no choice, in learning their beliefs and rulings, but to refer to other 
branches o f  knowledge apart from knowledge o f  the Qur’an and 
Sunnah, such as “Islamic philosophy” ( "dm al-kalam), is ignorant 
and his call is false, because it is an implicit claim that Islam cannot 
be complete without that which he is promoting. This is one o f the 
worst kinds o f wrongdoing and is an accusation o f  ignorance against 
Allah and His Messenger (i|§ ).

^completed My blessing upon you)?, both visible and invisible 
«fand have chosen for you Islam as your religion)? that is, I have chosen 
it and selected it for you as your religion, and am pleased with it for 
you. Therefore you should adhere to it out o f gratitude to your Lord, 
and praise the One Who has blessed you with the best, noblest and 
most perfect o f religions.

^But if  any is forced)? that is, if  he resorts out o f  necessity to 
eating any o f the prohibited things mentioned above, at the beginning 
o f the verse,
(•[by [severe] hunger)? that is, starvation
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((with no intention o f sinning)? that is, without any inclination towards 
sin, because he would not eat it unless he had no other option, and he 
does not eat more than is sufficient
(•(Allah is indeed Oft-Forgiving, Most Merciful)-) as He has made it 
permissible for him to eat in this situation, and He has shown mercy by 
allowing him to eat enough to keep him going, without that affecting 
his religious commitment.

5:4. They ask you [O Muhammad] what is lawful to them [as food]. 
Say: Lawful to you are [all] good things, as well as that which 
you have taught your hunting animals to catch, training them as 
Allah has taught you. Eat what they catch for you, but pronounce 
the name o f Allah over it [when releasing the hunting animal]. 
And fear Allah; for Allah is swift in reckoning.

Here Allah (•$€) says to His Prophet Muhammad ((They ask 
you [O Muhammad] what is lawful to them)) o f food.
(•(Say: Lawful to you are [all] good things)) -  this refers to everything 
that is beneficial or tastes good, without causing physical or mental 
harm. That includes all kinds o f grains and fruits that grow in towns 
and in the wilderness, as well as all sea animals and all land animals, 
apart from the exceptions made by the Lawgiver, such as carnivorous 
animals and impure things.

Hence the verse indicates that impure things are prohibited, as is 
stated clearly elsewhere:
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^ ... he makes good things lawful to them and bad things unlawful... )*
(al-A ‘rd f 7: 157)

^as well as that which you have taught your hunting animals to 
catch^ that is, He has permitted to you that which you have trained 
your hunting animals to catch.

This verse indicates several things:
1 - Allah’s kindness and mercy to His slaves, as He has given them 

many ways o f  obtaining permissible food, and He has permitted 
to them what they do not slaughter in the prescribed manner o f  
that which is caught by their hunting animals. What is meant 
by hunting animals is dogs, falcons and the like, which hunt 
with fangs or talons.

2- Allah stipulated that these hunting animals should be taught or 
trained, in the manner that is customarily regarded as training, 
so that the animal will run when released and stop when told 
to stop, and when it catches the prey it will not eat it. Hence 
He says: ((training them as Allah has taught you. Eat what they 
catch for you)* that is, what they catch o f prey for you. Whatever 
the hunting animal eats, it is not known whether he caught it 
for his master for himself; he may have caught it for himself.

3- It is stipulated that the dog or bird should cause a wound to 
the prey, because the word used here is jaw arih  (translated as 
^hunting animals)*; the root meaning o f  this word means to 
wound). Moreover, the previous verse mentions the prohibition 
on eating animals that have been strangled. Therefore if  the 
dog or other hunting animal were to strangle the prey or kill it 
by its weight, it would not be permissible. (This is on the basis 
that the word jawarih refers to hunting animals that wound the 
prey with fangs or talons. However the well-known view is that 
the word jawarih has the meaning o f  “collectors” and refers to 
those who collect the prey or catch up with it, in which case this 
condition is not applicable. And Allah knows best.)
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4- It is permissible to keep a hunting dog, as is mentioned in the 
saheeh hadith, even though keeping dogs is prohibited, because 
what is implied by the permissibility o f  hunting with the dog 
and training it is that it is permissible to keep it.

5- The prey that is caught by the dog’s mouth is pure (tahir), 
because Allah permitted it and did not state that it must be 
washed, which indicates that it is pure.

6- This points to the virtue o f teaching and training, because prey 
caught by the hunting animal that has knowledge by virtue o f  
being trained is permissible, whereas that caught by one which 
is ignorant and untrained is not permissible.

7- Spending time in training the dog or bird, or other hunting 
animal, is not blameworthy and does not come under the heading 
o f idle pursuits; rather it is something that serves the purpose, 
because it is a means o f  making the animal’s prey permissible 
and benefiting from it.

8- This verse offers evidence for those who regard it as permissible 
to sell hunting dogs, because they cannot be acquired otherwise.

9- It is stipulated to invoke the name o f Allah when releasing the 
hunting animal; if  the hunter deliberately omits to invoke the 
name o f  Allah, whatever is killed by the hunting animal is not 
permissible.

10- It is permissible to eat what the hunting animal catches, whether 
the hunting animal kills it or not. If the owner catches up with 
it and the prey is still alive, it is not permissible to eat it unless 
it is slaughtered in the prescribed manner.

Then Allah (4s) urges us to fear Him, and He warns us about the 
coming o f  the reckoning on the Day o f Resurrection, and that this 
is close at hand, as He says: «(And fear Allah; for Allah is swift in 
reckoning!*.
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5:5. This day all good things are made lawful to you. The food 
of the People o f the Book is lawful to you and your food is 
lawful to them. [Lawful to you in marriage] are chaste women 
who are believers and chaste women among those who were 
given the scripture before you, provided that you give them their 
dowries, taking them in honest wedlock, not in fornication or 
illicit relationships. Whoever denies the faith, his deeds will 
come to nothing and in the hereafter he will be among the losers.

Here Allah repeats the permissibility o f  good things in order to 
highlight His favour and call His slaves to give thanks to Him and 
remember Him a great deal, for He has permitted to them all good 
things that will meet their needs and will be beneficial to them.

^The food o f  the People o f  the Book is lawful to you^ that is, 
meat slaughtered by the Jews and Christians is permissible for you 
-  O Muslims -  but not that slaughtered by other disbelievers; their 
meat is not permissible for the Muslims. That is because the People 
o f the Book claim to follow the Prophets and scriptures, and all the 
Messengers were agreed that the meat o f  animals slaughtered for 
anyone other than Allah is prohibited, because that is associating 
others with Him (shirk). It is part o f  the teachings o f  the Jews and the 
Christians that the meat o f  animals slaughtered for anyone other than 
Allah is prohibited, hence their meat is lawful whilst that slaughtered 
by others is not.
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The evidence that what is meant by the food here is the meat is 
the fact that with regard to food other than meat, such as grains and 
fruits, there is nothing special about the People o f the Book in this 
regard; rather these things are permissible even if  it is the food o f  
people who follow other religions. Moreover, the food is described 
as being theirs (^the food o f the People o f  the Book^), which refers 
to meat slaughtered by them, not food they own, because the issue 
o f  legitimate ownership applies equally to both People o f the Book 
and Muslims.22

^and your food)? O Muslims «fis lawful to them)? that is, it is 
permissible for you to give it to them.

^[Lawful to you in marriage] are chaste women^ that is, women 
who are free (not slaves) and chaste ^who are believers)?
«(and chaste women^ who are free (not slaves) ^among those who 
were given the scripture before you)? that is, Jews and Christians.

This is an exception from what is mentioned elsewhere: 

t(Do not marry the polytheist women until they believe...)? (al-Baqarah 
2: 221)

What this verse means is that it is not permissible for free men to 
marry believing female slaves, and that is the case.

With regard to unchaste women who do not refrain from illicit sex, 
it is not permissible to marry them, whether they are Muslims or from 
the People o f  the Book, until they repent, because Allah (4e) says:

^A man who fornicates may only marry a woman who fornicates or 
who is a polytheist...)? (an-Noor 24: 3)

^provided that you give them their dowries)? this indicates that it 
is made permissible to marry them, provided that you give them their 
dowries. If anyone intends not to give the woman her dowry, then she 
is not permissible for him. Allah has enjoined giving her the dowry

22 That is because food acquired by unlawful means is haram regardless o f  
the religious affiliation o f  the person in whose possession it is.
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if  she is mature and fit to receive it, otherwise the husband should 
give it to her guardian.

Attributing the dowry to them (((their dowries)*) indicates that 
the woman owns all o f  her dowry; it is hers and no one is entitled to 
anything o f  it, unless she willingly gives it to her husband, guardian 
or anyone else.

((taking them in honest wedlock)* that is, your intention -  O 
husbands -  is to keep your wives chaste by keeping yourselves chaste, 
by refraining from illicit relationships with any other women.
((not in fornication)* that is, committing zina with anyone (numerous 
partners)
^or illicit relationships)* that is, zina with a lover (one partner). During 
the jahiliyah, some people would commit zina with anyone, whereas 
others would do so with a particular lover. Allah (4g) tells us that this 
is contrary to chastity and that one o f the conditions o f marriage is 
that the man should be chaste and refrain from zina.

((Whoever denies the faith)* that is, whoever disbelieves in Allah 
(4s) and what faith requires o f  also believing in His Books and His 
Messengers, or any o f  the teachings o f Islam, his deeds will come to 
nothing, if  he dies in a state o f  disbelief, as Allah (-Jc) says elsewhere:

((.. .And if any o f you turn back from their faith and die as disbelievers, 
their deeds will come to nothing in this world and in the hereafter... )*
(al-Baqarah 2: 217)

((and in the hereafter he will be among the losers)* that is, he will 
be among those who lose their souls, their wealth and their families 
on the Day o f  Resurrection and incur eternal misery.

0 0
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5:6. O you who believe, when you prepare for prayer, wash your 
faces, and your hands [and arms] to the elbows; wipe over your 
heads [with wet hands]; and [wash] your feet to the ankles. 
If you are in a state o f major impurity [janabah], then purify 
yourselves [ghusl]. If you are ill, or on a journey, or have relieved 
yourselves, or you have touched women, and cannot find water, 
then find some clean earth, and wipe your faces and hands with 
it [tayammum]. Allah does not wish to impose any hardship on 
you, but to purify you, and complete His favour to you, so that 
you may give thanks.

This verse includes many rulings, o f  which we will mention those 
that Allah enables us to:

1 - What is mentioned here, and complying with it and acting upon 
it, is among the requirements o f  faith without which faith is not 
complete, because the verse begins with the words you who 
believe...)*. What is meant is: O you who believe, do what your 
faith requires, and what has been prescribed for you.

2- The command to establish prayer, because Allah says: «fwhen 
you prepare for prayer)*.

3- The command to form the intention to pray, because Allah 
says: *fwhen you prepare for prayer)*, that is, with the aim and 
intention o f praying.

4- Being in a state o f  purification is stipulated in order for the 
prayer to be valid, because Allah enjoins it when preparing to 
pray, and the basic meaning o f  enjoining is that something is 
obligatory.
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5- Purification does not become obligatory when the time for 
prayer begins; rather it becomes obligatory when one wants 
to pray.

6- In the case o f  everything that may be called prayer -  whether it 
is obligatory or supererogatory, a communal obligation, or the 
funeral prayer -  it is stipulated that one should be in a state o f  
purity. This even applies to prostration on its own, according 
to many scholars, such as the prostration when reading Qur’an 
and the prostration o f gratitude.

7- The command to wash the face, from the regular hairline to the 
jawline and chin lengthwise, and from ear to ear.
That includes rinsing the mouth and nose, as stated in the 
Sunnah, as well as hair on the face; if  the facial hair is light, 
the water must reach the skin, but if  it is thick, it is sufficient 
to wet the surface o f  the hair.

8- The command to wash the hands (and arms), up to the elbow. 
According to the majority o f  commentators, ila  (the word 
translated here as ^up to)?) means “with”, because what is 
required cannot be completed except by washing the entire 
elbow.

9- The command to wipe the head.
10- It is obligatory to wipe the entire head (as is indicated by the 

grammatical structure o f the original Arabic text).
11 - It is sufficient to wipe the head in any manner, with one or both 

hands, or with a cloth or a piece o f  wood and the like, because 
Allah mentioned wiping in general terms and did not specify 
what is to be used to do it, which indicates that any manner o f  
doing it is acceptable.

12- What is required is to wipe the head. If someone were to wash 
his head, without wiping the hand over the head, that would 
not be acceptable, because it would not be doing what Allah 
had enjoined.
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13- The command to wash the feet up to the ankles; something 
similar may be said concerning this as was said concerning 
the arms.

14- This is a refutation o f  the Rafidis, because the majority o f  
scholars read the word arjulakum (((your teeth) in the accusative 
(that is, the object o f  the verb ((wash)*); it is not permissible to 
wipe them so long as they are uncovered.

15- This verse may be taken as an indication that it is permissible to 
wipe over the khuffayn (leather slippers), according to a variant 
recitation (arjulikum ), which would connect it to the act o f  
wiping over the head. In that case the feet may be wiped over 
if they are covered with the khuffayn. Each recitation may have 
its own meaning: according to the first recitation (arjulakum), 
the feet are to be washed if  they are uncovered; according to 
the second recitation (arjulikum), the feet are to be wiped over 
if  they are covered with the khuffayn.

16- It is enjoined to follow a particular order when doing wudoo’, 
because Allah mentions the actions o f wudoo’ in a particular 
order, and because He mentioned something that is to be wiped 
-  namely the head -  in between two things that are to be washed, 
and there would be no point in doing so except to emphasise 
a particular order.

17- That particular order has to do with the four main parts o f  the 
body mentioned in this verse. With regard to the order o f rinsing 
the mouth and nose and washing the face, or washing the right 
and left in the case o f the arms and feet, doing these things in 
a particular order is not obligatory. Rather it is mustahabb to 
rinse the mouth and nose before washing the face, to start with 
the right before the left when washing the arms and feet, and 
to wipe the head before the ears.

18- The command to renew wudoo’ for each prayer, so as to do it 
exactly as enjoined.
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19- The command to wash oneself in the case ofjanabah (impurity 
following sexual activity).

20- It is obligatory to ensure that water reaches all parts o f the body 
when doing ghusl, because Allah mentions purifying o f  the 
body, without specifying some particular parts to the exclusion 
o f others.

21- The command to wash the hair thoroughly when purifying 
oneself from janabah.

22- Purification from minor impurity may be included in purification 
from major impurity; if  both are applicable, it is sufficient to 
intend to form the intention o f  purification, then wash the entire 
body, because Allah only said to purify oneself, and He did not 
say that one should repeat wudoo’.

23- The wordjunub  (one who is in a state ofjanabah) is applicable 
to anyone who has emitted maniy, whether awake or asleep, or 
who has had intercourse, whether he ejaculated or not.

24- The one who remembers having a wet dream but does not find 
any wetness does not have to do ghusl, because in that case he 
is not junub.

25- A reminder o f Allah’s blessing to His slaves, as He prescribed 
tayammum for them.

26- One o f the reasons for tayammum being permissible is sickness 
which will be worsened by washing with water; in that case it 
is permissible to do tayammum.

27- One o f the reasons for tayammum being permissible is travelling 
and having relieved oneself by urinating or defecating, if  no 
water is available. Thus sickness makes tayammum permissible 
even if  water is available, because o f  the harm that would result 
from using it. The other reasons make tayammum permissible 
when there is no water available, even if  one is not travelling.

28- Emissions from the front and back passages, o f  urine and stools 
respectively, invalidate wudoo’
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29- This verse is quoted as evidence by those who say that wudoo’ 
is only invalidated by these two things (relieving oneself or 
touching women), not by touching the private part and so on.

30- It is mustahabb to use euphemisms in order to avoid using 
foul language, because Allah (4g) says: ^or have relieved 
yourselves^.

31 - Touching a woman with desire and pleasure invalidates wudoo’.
32- It is stipulated that no water be available in order for tayammum 

to be valid.
33- When water becomes available, even if that is whilst praying, 

tayammum becomes invalid, because Allah only permitted it 
when water is not available.

34- If the time for prayer begins and a person does not have water 
with him, he must look for it where he is staying, and nearby, 
because it cannot be said that he could not find water if  he did 
not look for it.

35- If a person finds water but it is not sufficient for him to purify 
himself completely, then he must use it up, then do tayammum 
after that.

36- If water is altered by halal, pure substances, using it takes 
precedence over tayammum, because water that has been 
changed is still water, so it is included in the words ^and cannot 
find water'p.

37- It is essential to form the intention o f tayammum, as may be 
understood from the original Arabic text, because the Arabic 
word tayammum means to aim and intend to do something.

38- Anything that accumulates on the face o f the earth is valid for 
tayammum, such as dust and the like. Based on that, the words 
^and wipe your faces and hands with it)j either refer to what is 
usually the case, as one will usually have dust available with 
which one may wipe, and it will stick to the face and hands, or
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this is indicating the better way, and that if  it is possible to use 
earth in which there is dust, this is preferable.

39- It is not valid to do tayammum with impure earth, because it is 
not pure and clean; rather it is impure.

40- What is to be wiped in the case o f tayammum is the face and 
hands only, and not other parts o f the body.

41- The words ^your faces)*, include the entire face, and indicate 
that all o f  it is to be wiped, but one is excused from having to 
insert dust into the mouth and nose, or make it reach the skin 
that is beneath facial hair, even if  said hair is thin.

42- The hands are to be wiped up to the wrists only, because when 
the word yadayn  (hands) is used in a general sense, what is 
meant is the hands.
If it were required that the wiping reach up to the forearms, 
Allah would have specified that as He did in the case o f wudoo’.

43- The verse is general in meaning and indicates that tayammum is 
permissible for all types o f  impurity, both major and minor; in 
fact it is also permissible in the case o f  impurities on the body, 
because Allah has made it an alternative to purification with 
water and has mentioned it in general terms in this verse, and 
has not restricted it. (It may be said that impurities on the body 
are not included in the ruling on tayammum, because the context 
speaks o f  impurity [in the sense o f  minor or major impurity]. 
This is the view o f the majority o f scholars.)

44- The places o f  tayammum are the same in the case o f both minor 
and major impurity, namely the face and hands.

45- If a person intends to do tayammum to purify him self from 
both types o f impurity, this is acceptable, based on the general 
meaning o f  the verse.

46- It is sufficient to wipe with anything, with the hand or otherwise, 
because Allah said ^and wipe)*, but He did not say what is to
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be used for wiping. This indicates that it may be done with 
anything.

47- It is stipulated that things be done in a certain order when 
purifying oneself with tayammum, as is also stipulated in the 
case o f wudoo’; moreover, Allah started with mention o f wiping 
the face, before wiping the hands.

48- In the rulings that He has prescribed for us, Allah (4s) has not 
caused us any hardship or difficulty. Rather it is mercy from 
Him towards His slaves, to purify them and complete His favour 
upon them.

49- Outward purification with water or dust is meant to be 
complementary to inward purification which is attained by 
affirming the oneness o f Allah (tawheed) and repenting sincerely.

50- Even though there is no visible sign o f  purification in the case 
o f tayammum, it is still an intangible, spiritual purification that 
comes about as a result o f  complying with the command o f  
Allah (•$£).

51 - One should reflect upon the wisdom behind the laws that Allah 
has ordained with regard to purification and other matters, so 
as to increase in knowledge and in gratitude and love for Allah, 
for what He has prescribed o f rulings that enable one to reach 
a high status.

5:7. And remember the favour that Allah bestowed upon you, and 
His covenant that He made with you, when you said: We hear 
and we obey. And fear Allah, for Allah knows well what is in 
[your] hearts.
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Here Allah (*5c) instructs His slaves to remember His spiritual 
and worldly blessings, in their hearts and verbally, because always 
remembering will motivate one to give thanks to Allah (4s) and to 
love Him, and one’s heart will be fdled with gratitude to Him.

This dispels self-admiration with regard to acquiring spiritual 
blessings, and leads one to attribute everything to the bounty and 
generosity o f  Allah.

^and His covenant)* that is, and remember His covenant t°fthat He 
made with you)-).

This does not mean that they spoke words and uttered the covenant 
verbally; rather what is meant is that by believing in Allah and His 
Messenger ( ^ ) ,  they committed themselves to obeying both o f them. 
Hence Allah says 6(when you said: We hear and we obey)? that is, 
we hear what You have called us to o f  Your Qur’anic revelations and 
universal signs, hearing in the sense o f understanding, complying and 
following, and we obey by complying with what You have enjoined 
us to do and by avoiding what You have forbidden us to do. This 
includes all the laws o f Islam, both outwardly and inwardly.

The believers remember thereby the covenant o f Allah that He 
made with them, and they bear it in mind and are eager to carry out 
what they have been instructed to do in full, not falling short.

«[And fear Allah)? in all circumstances 
«(for Allah knows well what is in [your] hearts)? that is, what the 
hearts contain o f  ideas, secrets and passing thoughts; so beware lest 
He see in your heart that which is not pleasing to Him, or there come 
out o f you that which He dislikes. Build your hearts with knowledge 
o f Him, love for Him and sincerity towards His slaves, for -  if  you 
do that -  He will forgive your bad deeds and multiply the reward 
for your good deeds, because He knows the sound condition o f  
your hearts.
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5:8. O you who believe! Be steadfast in your devotion to Allah, 
bearing true witness impartially. Do not let your hatred of some 
people lead you away from justice. Be just; that is nearer to true 
piety. And fear Allah, for Allah is well aware o f what you do.

sfO you who believe)? in what you are enjoined to believe in, 
carry out the requirements o f  your faith, by ^bearing true witness 
impartially)?, and strive to be impartial and fair, both inwardly and 
outwardly. This effort should be for the sake o f  Allah alone, and not 
for any worldly purpose. You should aim for justice, which is equity, 
neither going to extremes nor falling short in your words or deeds; 
and you should do that with regard to relatives and strangers, friends 
and enemies.

^Do not let your hatred o f  some people lead you away from 
justice)? That is, do not let your hatred make you fail to be just, as 
is done by those who are not just and fair. Rather, just as you would 
testify in your friend’s favour, you should also testify against him, 
and just as you would testify against your enemy, you should also 
testify in his favour, even if  he is a disbeliever or an innovator. You 
must treat him fairly and accept what he has o f truth, because it is true, 
not because he says it. And you should not reject the truth because o f  
what he said, because this is unfair towards the truth.

^Be just; that is nearer to true piety)? that is, the more keen you 
are to be just and the more you strive to act accordingly, the closer 
that will be to true piety in your hearts, because perfect justice leads 
to perfect piety.
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^for Allah is well aware o f  what you do^ and He will requite you 
for your deeds, both good and bad, small and great, in this world and 
in the hereafter.

O  0
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5:9. Allah has promised those who believe and do righteous deeds 
forgiveness and an immense reward.

5:10. As for those who disbelieve and deny Our revelations, they will 
be inhabitants o f the blazing fire.

That is, Allah, Who does not break His promise and is the most 
truthful in word, has promised to those who believe in Him and in 
His Books, His Messengers and the Last Day, ^and do righteous 
deeds )*, both obligatory and encouraged, forgiveness o f their sins, by 
pardoning them and protecting them from the consequences thereof, 
and He has promised a great reward, the greatness o f  which no one 
knows but Allah.

<(No soul knows what is kept hidden in store for them o f  delight as a 
reward for what they used to do.p (as-Sajdah 32:17)

([As for those who disbelieve and deny Our revelations^ which 
point to the clear truth, and they disbelieve in them after the facts 
has become clear
«fthey will be inhabitants o f  the blazing fire|» to abide therein 
forever.
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5:11. O you who believe, remember the favour that Allah bestowed 
upon you when certain people decided to raise their hands 
against you and He held back their hands from you. So fear 
Allah, and in Allah let the believers put their trust.

Here Allah reminds His believing slaves o f His great favour, and 
urges them to remember those blessings in their hearts and verbally. 
Just as they regard their killing o f  their enemies and seizing their 
wealth, land and captives as a blessing, they should also remember His 
other blessings, whereby He restrained the disbelievers and prevented 
them from harming them, and caused their plot to fail -  this was also a 
blessing, because the enemy planned something and thought that they 
would be able to do it, but when they were not able to do what they 
wanted to the believers, that was by the help o f Allah to His believing 
slaves. So they should give thanks to Allah for that, and worship Him 
and remember Him. This includes everyone who intended harm to the 
believers, whether he was a disbeliever, a hypocrite or a transgressor 
whose evil Allah warded off from the Muslims. All o f  that is included 
in this verse.

Then Allah instructs them to do that which will help them to prevail 
over their enemies and help them in all their affairs, as He says: «(and 
in Allah let the believers put their trusty that is, let them depend on 
Him to achieve their interests, both spiritual and worldly; let them 
declare that they have no power or strength in themselves; and let 
them trust Allah to help them achieve what they want, according to
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each person’s level o f  faith and degree o f  reliance. This is one o f the 
obligations o f  the heart on which there is consensus.

5:12. Allah took a covenant from the Children o f Israel, and We 
appointed twelve leaders from among them. And Allah said: I 
am with you; if you establish prayer, give zakah, believe in My 
Messengers and support them, and lend to Allah a goodly loan, 
1 will surely expiate your bad deeds for you, and admit you to 
gardens through which rivers flow. But if any of you, after this, 
disbelieves, he will indeed have strayed from the right path.

5:13. But because of their breaking of their covenant, We cursed them, 
and made their hearts grow hard. They distort the meaning of 
[revealed] words and have forgotten a portion o f  what was 
enjoined upon them. You will not cease to discover treachery 
from all save a few of them. So pardon them, and overlook [their 
misdeeds], for Allah loves those who do good.

Here Allah (4g) tells us that He took a solemn and binding oath 
from the Children o f  Israel, and He mentions the nature o f  that oath,

0



376 I  Tafseer as-Sa'di J u z’6

their reward if  they fulfil it, and their punishment if  they fail to do 
so. Then He tells us that they did not fulfil it, and He describes how 
He punished them for that.

^Allah took a covenant from the Children o f  Israel^ that is, a 
solemn and binding pledge from them
^and We appointed twelve leaders from among them)? that is, chiefs 
who were leaders o f those under them, whose role was to be in charge 
o f them and urge them to do what they were instructed to do.

(f And Allah said^ to the twelve leaders who took on the burdens 
o f  leadership
«(1 am with you^ that is, by My help and support, for help is 
commensurate with the size o f  the burden.

Then Allah tells us the terms o f  their covenant with them:
^if you establish prayer^ both outwardly and inwardly, by performing 
the prayer correctly with proper focus o f mind, doing what is required 
in the manner in which it should be done, and persisting in that 
([give zakah)? to those who are entitled to it
^believe in My Messengers^ -  all o f  them, the best and most perfect 
o f whom is Muhammad (*|§)
^and support them)? and respect them, and do your duty towards them 
by honouring and obeying them
^and lend to Allah a goodly loan^ which is charity and kindness that 
stem from sincerity, given from permissible earnings.
If you do that, (f I will surely expiate your bad deeds for you, and admit 
you to gardens through which rivers flow)?. Thus He will combine for 
them attaining that which they want o f paradise with all the delights 
it contains and warding o ff that which they dislike by expiating bad 
deeds and warding o ff what results from them o f  punishments.

^But if  any o f  you, after this)? covenant that is confirmed by oaths 
and pledges, accompanied by encouragement by way o f mentioning 
the reward
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^disbelieves, he will indeed have strayed from the right path)* that 
is, deliberately and knowingly, so he will deserve what those who go 
astray deserve o f being deprived o f  the reward and being punished. It 
is as if  one may ask, at the end o f  the verse: I wonder what they did 
(after all these warnings); did they fulfil the covenant that they made 
with Allah, or did they break it?

Thus in the following verse, Allah explains that they broke the 
covenant, as He says:
^But because o f their breaking o f  their covenant^ that is, because o f  
that, they received a number o f  punishments:

1- ^We cursed them^ that is, We expelled them and cast them 
far away from Our mercy, as they closed the gates o f  mercy to 
themselves, and did not fulfil the covenant that was taken from 
them, which is the main reason for the curse.

2- «fand made their hearts grow hard^ that is, harsh and tough, so 
that no exhortation had any impact on them, and they did not 
benefit from the signs and warnings; they were not encouraged 
by mention o f  rewards and they were not deterred by warnings 
o f the consequences. This is one o f  the greatest punishments 
a person may receive, for his heart to become like this, with 
the result that reminders o f guidance and goodness only make 
him persist in evil.

3- ^They distort the meaning o f  [revealed] words)* that is, they 
indulged in the sin o f changing and altering the scriptures, so 
they changed the meanings o f  words to something other than 
what was intended by Allah and His Messenger (^§|).

4- t-iand have forgotten a portion o f what was enjoined upon them p. 
They were enjoined to follow the Torah and what Allah revealed 
to Moosa, but they forgot a portion o f it. This includes forgetting 
the knowledge, for they forgot it and it was lost to them, and 
much o f what Allah caused them to forget no longer exists, as 
a punishment to them. It also includes forgetting to act upon it,



378 |  Tafseer as-Sa'di J u z ’ 6

which means failing to do it. They were not enabled to do that 
which they had been instructed to do. This is an argument that 
may be used against the People o f  the Book, when they deny 
some o f  that which was mentioned in their Books or that took 
place during their time; it is part o f  what they have forgotten 
(as indicated in the verse).

5- Ongoing treachery: ^You will not cease to discover treachery 
from all save a few o f  them)? that is, treachery towards Allah 
and towards His believing slaves.
One o f  the greatest betrayals on their part is their concealing 
the truth from those to whom they give religious teaching 
and those who think positively o f  them, thus causing them to 
remain disbelievers. This is a serious betrayal and blameworthy 
characteristic which is applicable to everyone who is like them. 
Anyone who does not do what Allah has enjoined and taken 
a pledge from him to do has a share in the curse and hardness 
o f  heart, and is indulging in the sin o f  distorting (revealed) 
words. He is not going to be guided to the correct path, he will 
forget a portion o f that which was enjoined upon him, and it is 
inevitable that he will commit acts o f betrayal. We ask Allah to 
keep us safe and sound.

^all save a few o f them)? that is, who did fulfil what they pledged 
to do in their covenant with Allah, so He helped them and guided 
them to the straight path.
«)So pardon them^ that is, do not take them to task for what they 
have done o f  harm, which implies that they should be pardoned and 
forgiven, for that is part o f  doing good, and ^Allah loves those who do 
good)?. Ihsan (translated here as doing good) means that you worship 
Allah as if  you can see Him, for even though you cannot see Him, He 
sees you. Ihsan with regard to people means trying to benefit them in 
spiritual and worldly terms.
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5:14. From those who call themselves Christians, We also took a 
covenant, but they too forgot a portion o f what was enjoined 
upon them. So We have stirred up enmity and hatred among 
them until the Day o f Resurrection. And soon Allah will inform 
them o f what they used to do.

That is, just as We took a covenant from the Jews, We also took 
a covenant from ^those who call themselves Christians)? that is, 
followers o f  ‘Eesa ibn Maryam, and they purified themselves by 
believing in Allah and His Messengers and what they brought. But 
then they broke the covenant and forgot a portion o f  what was 
enjoined upon them)?; they forgot knowledge o f  it and they forgot 
how to act upon it.

«|So We have stirred up enmity and hatred among them until the 
Day o f  Resurrection)) that is, We turned them against one another, 
and troubles and conflicts arose among them which generated hatred 
and enmity towards one another, which will last until the Day o f  
Resurrection. This is something that we see, for the Christians are 
still, and will continue to be, in a state o f  mutual hatred, enmity and 
division.
^And soon Allah will inform them o f  what they used to do)? and 
punish them for it.
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5:15. O People of the Book, there has come to you our Messenger, 
disclosing to you much o f what you have been concealing of  
the scripture, and overlooking much. There has come to you 
from Allah a light and a clear Book,

5:16. with which Allah guides all who seek His good pleasure to ways 
of peace and safety, and leads them out of the depths of darkness 
to the light, by His leave, and guides them to a straight path.

Having mentioned the covenant that He took from the People o f  
the Book, namely the Jews and Christians, and having stated that they 
broke that covenant, all save a few o f them, Allah commands them 
all to believe in Muhammad (j |§ ), and presents them with definitive 
proof o f the truthfulness o f his prophethood, which is: He discloses to 
them much o f that which they were concealing from the people, even 
from the common folk among their co-religionists, as they were the 
ones who were known to have knowledge, and no one had knowledge 
at that time except what they had. Therefore the one who was eager 
to acquire knowledge had no means o f doing so except from them. 
The fact that the Messenger ( i | | )  brought this great Qur’an which 
disclosed that which they had been concealing amongst themselves 
— when he was unlettered and could neither read nor write -  is one 
o f the clearest proofs o f the truthfulness of his message. (The matters 
that they were concealing include) the description o f  Muhammad
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( ^ )  in their Books, the foretelling o f  his coming in their Books, the 
verse on stoning, and so on.

^and overlooking much^ that is, He did not disclose that which 
there was no reason to disclose.

^There has come to you from Allah a light)? which is the Qur’an, 
which illuminates the darkness o f  ignorance and the blindness o f  
misguidance.

^and a clear Book)? which explains everything that people need to 
know o f  religious and worldly matters, such as knowledge o f  Allah, 
His names, His attributes and His actions, as well as knowledge o f  
the rulings o f  Sharia.

Then Allah mentions the one who is guided by this Qur’an, and 
the reason why he attains that, as He says: (-{with which Allah guides 
all who seek His good pleasure to ways o f  peace and safety^ that 
is, He guides thereby the one who strives and is keen to attain the 
pleasure o f Allah, and whose intention is good, to ways o f  peace and 
safety that will save him from punishment and enable him to reach 
paradise. This refers to knowledge o f  the truth and acting upon it, in 
general and in detail.

f(and leads them out o f the depths o f darkness)? that is, the darkness 
o f disbelief, innovation, sin, ignorance and heedlessness, to the light o f  
faith, the Sunnah, obedience, knowledge and remembrance o f Allah.

All o f  this guidance is by Allah’s leave; whatever He wills happens 
and whatever He does not will does not happen, ^and guides them 
to a straight path)?
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5:17. They indeed have disbelieved who say that Allah is the Messiah, 
the son o f Maryam. Say: Who could prevent Allah, if He so 
willed, from destroying the Messiah, the son o f Maryam, his 
mother, and all the people o f the earth? To Allah belongs the 
dominion o f the heavens and the earth, and all that is between 
them. He creates whatever He wills, and Allah has power over 
all things.

5:18. The Jews and the Christians say: We are children o f Allah, 
and His beloved ones. Say: Why then does He punish you for 
your sins? Nay, you are but human beings among those He 
has created. He forgives whomever He wills, and He punishes 
whomever He wills. To Allah belongs the dominion o f the 
heavens and the earth, and all that is between them, and unto 
Him is the return [of all].

Having mentioned His covenant with the people o f the two Books, 
and that they did not adhere to it -  rather they broke it -  Allah B s)  
then tells us o f  their abhorrent beliefs.

He tells us o f  the Christian belief, which no one but they believed 
in, namely the belief that God is the Messiah, the son o f  Maryam. 
The basis for their specious argument is the fact that he was born 
without a father, so they devised this false belief concerning him, 
despite the fact that he had a counterpart in Hawwa’, who was created 
without a mother; and Adam is an even stronger example, as he was 
created without a father or a mother. So why did they not claim that
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they (Adam and Hawwa’) were divine, as they claimed with regard 
to the Messiah?

This indicates that their belief was the result o f  following whims 
and desires, without any proof and without any reason to do so. 
But Allah refuted them with clear, rational evidence, as He said: 
«fSay: Who could prevent Allah, if  He so willed, from destroying the 
Messiah, the son o f  Maryam, his mother, and all the people o f  the 
earth?^ If those mentioned above have no power to save themselves, 
if  it were Allah’s will to destroy them, and they have no ability to 
prevent that, this is indicative o f  the falseness o f  the claim o f divinity 
for one who cannot protect him self from being destroyed and has no 
power to escape from divine control. Furthermore, ^To Allah^ alone 
^belongs the dominion o f  the heavens and the earth^; He controls 
them and everything is subject to His control in every way. So is it 
appropriate to suggest that a poor, dependent slave could be a deity 
who is independent o f means in all ways? This is utterly impossible.

There is no reason for their finding it amazing that the Messiah 
‘Eesa ibn Maryam was created without a father, for Allah ^creates 
whatever He wills^ -  if  He wills, (He creates a human) from a mother 
and father, like all the sons o f  Adam; or if  He wills, He creates a 
human from a father, without a mother, like Hawwa’, or from a mother 
without a father, like ‘Eesa, or without a father or a mother, like Adam. 
Allah (4%) varies His creation according to His will, which is always 
done, and nothing is too difficult for Him. Hence He says: ^and Allah 
has power over all things^.

Another thing that the Jews and Christians say is that both o f  them 
make false claims and praise themselves, as each group says: £(We 
are children o f Allah, and His beloved ones^.

In their language, the word “son” means “beloved”; they do not 
mean sons in a literal sense, because this is not their belief; rather 
that is what the Christians believe about the Messiah.
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Allah says, refuting them and the claim they made without proof: 
sfSay: Why then does He punish you for your sins?)? If you were His 
beloved ones, He would not have punished you, because Allah does 
not love anyone except the one who does deeds that are pleasing to 
Him.

*[Nay, you are but human beings among those He has created)?, 
and you are subject to the rulings o f  justice and grace. 
e(He forgives whomever He wills, and He punishes whomever He 
wills^ if  they take the steps that lead to forgiveness or to punishment.

^To Allah belongs the dominion o f  the heavens and the earth, 
and all that is between them, and unto Him is the return [of all])? that 
is, how is it that you acquired this virtue (o f being the “children o f  
God”) when you are among that dominion and are among those who 
will be returned to Allah in the hereafter, and He will requite you for 
your deeds?

5:19. O People o f the Book, there has come to you our Messenger, 
making things clear to you, after an interval in which there were 
no Messengers, lest you should say: No bearer of glad tidings 
and no wamer ever came to us. But now there has come to you 
a bearer of glad tidings and a wamer. And Allah has power over 
all things.

0 0
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Here Allah (4fi) calls the People o f the Book -  because o f  what 
He blessed them with o f  His scripture -  to believe in His Messenger
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Muhammad (3 ||)  and to give thanks to Allah (-fe) Who sent him to 
them Rafter an interval in which there were no Messengers)?, at a 
time when there was a great need for him.

This (their need for him and the long interval since the coming o f  
any Messenger) is what should prompt them to believe in him, for 
he explains to them everything that Allah requires o f  them and the 
rulings o f  Sharia. By doing this, Allah left them with no excuses, so 
they cannot say: ^No bearer o f glad tidings and no wamer ever came 
to us. But now there has come to you a bearer o f glad tidings and a 
wamer)j giving glad tidings o f reward in this world and in the hereafter, 
describing the deeds that will lead to that and the characteristics o f  
the people who do those deeds, and warning o f  punishment in this 
world and in the hereafter, describing the deeds that will lead to that 
and the characteristics o f  the people who do those deeds.

^And Allah has power over all things^ -  all things submit willingly 
to His power, so nothing can go beyond His power and control. Among 
the signs o f  His power is the fact that He sends the Messengers and 
reveals the Books, and He rewards those who obey Him and punishes 
those who disobey Him.

5:20. And [remember] when Moosa said to his people: O my people, 
remember the favour that Allah bestowed upon you, when He

0
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appointed Prophets among you, made you kings, and granted 
you what He had not granted to any other nation in the world.

5:21. O my people, enter the holy land which Allah has assigned to 
you, and do not turn back, lest you return as losers.

5:22. They said: O Moosa, in this land are a ferocious people; we will 
never enter it until they leave it, then if they leave, we will enter 
it.

When Allah blessed Moosa and his people by saving them from 
Pharaoh and his people, and from captivity and enslavement to them, 
they left and headed towards their homeland, which was Jerusalem 
and its environs. Allah had enjoined them to strive in jihad against 
the enemy in order to expel them from their lands. So when they 
approached Jerusalem, Moosa ($£§50 exhorted them and reminded 
them to go forward for jihad, and said to them: ^remember the favour 
that Allah bestowed upon you)? that is, remember it in your hearts 
and verbally, for remembering it will increase you in love for Allah 
(4s) and motivate you to worship Him
fjwhen He appointed Prophets among you)? who called you to true 
guidance, warned you against following the path o f  doom, urged you 
to strive for your eternal happiness and taught you that which you 
do not know
^made you kings)?, in charge o f your own affairs, as He liberated you 
from enslavement to your enemies, so that you became in charge o f  
your own affairs and were able to practise your religion.
«{and granted you)? spiritual and worldly blessings that ^He had not 
granted to any other nation in the world)? -  for at that time they were 
the best o f  humanity and the dearest o f  them to Allah, and He had 
bestowed upon them blessings that had not been given to anyone else.

Moosa reminded them o f spiritual and worldly blessings that should 
have increased them in steadfastness o f faith and steadfastness in jihad 
and willingness to engage therein. Hence he said: my people, enter
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the holy)? that is, purified {(land which Allah has assigned to you)?. 
Thus he told them something that would put their minds at rest, if  
they truly believed, by telling them that Allah had decreed that they 
would enter this land and would prevail over their enemies.

{(and do not turn back)? that is, retreat ^lest you return as losers)?, 
as you would have lost out in this world by missing out on victory 
over your enemies and regaining your land; you would also lose out 
in the hereafter because o f  what you would miss out on o f  reward 
and because o f  what you would bring upon yourselves o f punishment 
because o f your sin.

But they said something that was indicative o f  their lack o f resolve 
and their lack o f due respect towards Allah and His Messenger. {(They 
said: O Moosa, in this land are a ferocious people)? that is, powerful 
and courageous, and this is an impediment which prevents us from 
entering the land.

{(we will never enter it until they leave it, then if they leave, we 
will enter it)? this stems from cowardice and lack o f  certain faith; 
otherwise, if  they were mature, they would have realised that they 
were all descendants o f Adam and that the strong one is the one whom 
Allah helps with strength from Him, for there is no power and no 
strength except with Allah. They would also have realised that they 
would be granted victory over them, because Allah had given them 
a special promise to that effect.
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5:23. Two men among those who feared Allah, and whom Allah had 
blessed, said: Enter upon them through the gate! Once you enter 
it, you will surely be victorious. And in Allah put your trust, if 
you are [truly] believers.

5:24. They said: O Moosa, we will never enter it so long as they are 
there. Go, you and your Lord, and fight, and we will stay here.

5:25. He said: O my Lord, I have control only over myself and my 
brother, so distinguish us from these rebellious people!

5:26. [Allah said:] Then, verily, this [land] will be forbidden to them 
for forty years, while they wander on earth, bewildered, to and 
fro. So do not grieve over these rebellious people.

(•(Two men among those who feared Allahp spoke up to encourage 
their people and motivate them to find their enemy and occupy their 
land
((and whom Allah had blessed)? with divine help and the ability to 
speak the truth in this situation which required such words, and He 
blessed them with patience and certain faith.
((said: Enter upon them through the gate! Once you enter it, you will 
surely be victorious)* that is, there is nothing standing between you 
and victory over them except your moving to attack them and enter 
upon them through the gate; when you do so, they will be defeated.

Then they instructed them to equip themselves with the strongest 
o f weapons, as they said: ((And in Allah put your trust, if  you are 
[truly] believers)*, for by putting one’s trust in Allah, especially in 
this situation, things will be made easier and you will be helped to 
prevail over your enemies. This indicates that putting one’s trust in 
Allah is obligatory, and a person’s level o f trust will be commensurate 
with his level o f  faith.
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But these words did not meet with success and blaming them was 
o f no benefit, for they said, like people who have no pride or dignity: 

Moosa, we will never enter it so long as they are there. Go, you 
and your Lord, and fight, and we will stay here.)? How abhorrent are 
the words they spoke and their attitude towards their Prophet in this 
difficult and critical situation, which required them to support their 
Prophet and maintain their dignity.

This and similar stories highlight the difference between all other 
nations and the Ummah o f  Muhammad (5§|), as the Sahabah said to 
the Messenger o f Allah («|§) -  when he consulted them about fighting 
on the day o f  Badr, even though he did not make it a must that they 
should fight: O Messenger o f  Allah, if  you were to go through this 
sea, we would go through it with you, and if you were to lead us to 
Bark al-Ghamad, no one would stay behind. We will not say as the 
people o f  Moosa said to him, «|Go, you and your Lord, and fight, 
and we will stay here)?. Rather go, you and your Lord, and fight, and 
we will fight with you, in front o f  you and behind you, on your right 
and on your left.

When Moosa saw how stubborn they were towards him, <-(He said: 
O my Lord, I have control only over m yself and my brother)? that is, 
we have no power to fight them, and I do not have any control over 
these people.

«fso distinguish us from these rebellious people)} that is, judge 
between us and them, by sending upon them punishment as Your 
wisdom dictates. This indicates that what they said and did constituted 
major sins that were tantamount to evildoing.

Allah said in response to Moosa’s prayer: ^Then, verily, this [land] 
will be forbidden to them for forty years, while they wander on earth, 
bewildered, to and fro)-) that is, as part o f their punishment. We will 
forbid them to enter this town which Allah had decreed should be 
theirs, for a period o f  forty years. During that period, they would 
also wander to and fro on earth, and would not find their way or be



390 |  Tafseer as-Sa'di J u z ' 6

settled and at peace. This was a worldly punishment, by means o f  
which Allah B g) may have expiated their sin and warded off a greater 
punishment. This indicates that punishment for sin may take the form 
o f the removal o f  a blessing. Perhaps the wisdom behind making the 
punishment last for this length o f  time was that most o f  those would 
die who had said these things and had not been patient and steadfast; 
rather they had become accustomed to enslavement to their enemies, 
and had no aspirations that would motivate them to do that which 
would lead to acquiring a high status. Thus a new generation would 
appear that would develop aspirations o f defeating their enemy and not 
being enslaved, and would be far removed from accepting humiliation 
that poses an impediment to happiness.

When Allah B e) saw that His slave Moosa was very compassionate 
towards people, especially his own people, and that he might feel sorry 
for them, and his compassion would cause him to feel sorry for them 
because o f  this punishment or pray for it to be removed, even though 
Allah had decreed that it should happen, He said: {(So do not grieve 
over these rebellious people)? that is, do not feel sorry for them or 
feel sad, because they have rebelled and their rebellion dictates that 
what befell them should befall them; it does not stem from injustice 
on Our part.
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5:27. Recount to them the story o f the two sons o f Adam in truth, 
when each offered a sacrifice [to Allah]. It was accepted from 
one, but not from the other. [The latter] said: I will surely kill 
you. [The former] said: Verily, Allah only accepts from those 
who fear Him.

5:28. Even if you raise your hand against me to kill me, I will not 
raise my hand against you to kill you, for I fear Allah, the Lord 
of the worlds,

5:29. and I would rather you were burdened with your sin against me 
as well as your own sins and thus became one o f the inhabitants 
of the fire; such is the recompense o f the wrongdoers.

5:30. But he was prompted by his evil inclinations to kill his brother. 
So he killed him, and thus became one of the losers.

5:31. Then Allah sent a crow which scratched at the earth to show him 
how to conceal his brother’s corpse. He said: Woe is me! Could 
I not have been like this crow, and covered up my brother’s 
corpse? And he became one o f the remorseful.
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That is: tell the people about what happened between the two sons 
o f Adam in truth, so that people will reflect and leam from it, because 
it is true and is not a lie; it is serious and is not a joke. What appears 
to be the case is that the two sons o f  Adam were his own sons, as is 
indicated by the apparent meaning and context o f  the verse. This is 
the view o f  the majority o f  commentators. In other words: tell them 
the story o f  what happened when they offered a sacrifice, which led 
to the situation described here.

^when each offered a sacrifice [to Allah]]? that is, each o f them set 
aside some part o f  his wealth in order to draw closer to Allah
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^It was accepted from one, but not from the other)* -  this was known 
either through revelation from heaven or through the custom that 
prevailed among earlier nations: the sign o f  Allah’s acceptance o f a 
sacrifice was that fire would come down from heaven and consume it.

^[The latter] said]? that is, the son whose sacrifice was not accepted 
said to the other, out o f  envy and resentment:
«(I will surely kill you)L His brother said to him, trying to speak gently 
to him: ^Verily, Allah only accepts from those who fear Him)*; what 
sin or offence have I committed that would dictate that you should 
kill me, apart from the fact that 1 feared Allah O s), and fearing Him 
is obligatory for both you and me, and for everyone? The more correct 
view concerning the meaning o f  fearing Allah here is that what is 
referred to is those who show the quality o f  fearing Allah in doing 
that action (o f sacrifice), in the sense that their action is done sincerely 
for the sake o f Allah, following the Sunnah o f the Messenger o f Allah

( it ) .
Then he told him that he did not want to kill him, either on his 

own initiative or in self-defence, as he said: ^Even if  you raise your 
hand against me to kill me, I will not raise my hand against you to 
kill you^ and this is not cowardice or incapability on my part; rather 
it is because fear Allah, the Lord o f the worlds)*, and the one who 
fears Allah does not commit sins, especially major sins.

This is aimed at warding o ff one who wants to kill, telling him: 
You should fear Allah.

«fand I would rather you were burdened with^ that is, that you 
should end up carrying ^your sin against me as well as your own 
sins^ that is, if there is a choice between being killing you or being 
killed by you, then I would prefer that you should kill me and thus 
be burdened with the sins o f  us both
«fand thus became one o f  the inhabitants o f  the fire; such is the 
recompense o f the wrongdoers^. This indicates that murder is a major 
sin and that the one who commits it deserves to enter hell.
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But the offender was not deterred by that, and he was still 
determined to go ahead with his action. So he responded to his evil 
inclinations and killed his brother, whom he should have respected 
according to the laws o f Allah and o f nature.
^So he killed him, and thus became one o f  the losers^ who lose out 
in this world and in the hereafter, and thus he set a precedent for 
every killer.
«Whoever sets a bad precedent will have the burden o f  that sin and 
a burden like that o f  everyone who does likewise until the Day o f  
Resurrection.» (Recorded by at-Tabarani)

Hence it is stated in the saheeh hadith that:
«No one kills another person but the first son o f  Adam will have a 
share o f the guilt, because he was the first one to set the precedent o f  
killing.» (Bukhari and Muslim)

When he killed his brother, he did not know what to do with him, 
because he was the first o f  the sons o f  Adam to die.
CThen Allah sent a crow which scratched at the earthy that is, it dug 
a hole to bury another crow that had died
«{to show himjj thereby «fhow to conceal his brother’s corpse^ that 
is, his body, because the body o f  the deceased is something that is to 
be covered ( ‘awrah).
^And he became one o f  the remorseful^. Such is the consequence 
o f  sin: regret and loss.
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5:32. Because of that We ordained for the Children of Israel that if 
anyone killed a person -  unless it be [in punishment] for murder 
or for spreading mischief in the land -  it would be as if he killed 
all humankind, and if anyone saved a life, it would be as if he 
saved the life o f all humankind. Our Messengers came to them 
with clear signs, yet even after that, many of them continued to 
exceed the limits in the land.

^Because o f  that)) that is, what is mentioned above o f the story 
o f the two sons o f Adam and how one o f  them killed the other, thus 
setting a precedent o f  murder for those who came after him, and in 
order to show that the punishment for murder is serious and leads to 
loss in this world and the hereafter
«[We ordained for the Children o f  Israel)) that is, the people o f  the 
divinely revealed Books
^that if  anyone killed a person -  unless it be [in punishment] for 
murder or for spreading mischief in the land)) that is, if  anyone killed 
a person unlawfully
«(it would be as if  he killed all humankind)), because he had no 
legitimate reason to do so, and no one should kill another person 
unless he has a legitimate reason to do so. If a person has the audacity 
to kill someone who did not deserve to be killed, it means that he does 
not differentiate between the one whom he killed and anyone else; 
rather he would do that every time his soul that is inclined towards 
evil prompts him to do so. Therefore his audacity in killing is as if  
he killed all o f  humankind.

By the same token if  a person saves a life -  that is, he lets him live 
and does not kill him even though his evil inclinations prompt him to 
do so, because his fear of Allah (4g) prevents him from doing that, this 
is as if he saved the life o f  all o f humankind, because the fear o f Allah 
that he has prevents him from killing anyone who does not deserve 
to be killed. This verse indicates that execution is permissible in two
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cases: when someone has killed a person unlawfully and deliberately, 
in which case it is permissible to execute him, if  the murderer is 
accountable; or if he is spreading mischief in the land, trying to make 
the people doubt their religion or causing them physical harm or 
posing a danger to their property, such as apostate disbelievers, enemy 
combatants and promoters o f innovation whose evil cannot be warded 
off except by executing them. The same applies to bandits and the 
like who attack people, killing them or taking their wealth.

«{Our Messengers came to them with clear signs)) after which no 
one can have any argument
«(yet even after that)-) that is, even after that clear, definitive proof 
that would show the way in which people should conduct themselves 
on earth
«(many o f  them continued to exceed the limits)) by committing sins 
and opposing the Messengers who brought clear signs and proof.

( n - r r  :-.x\±\ sjj-)

5:33. The recompense o f those who wage war against Allah and His 
Messenger, and strive to spread mischief in the land, is that 
they should be executed, or crucified, or their hands and feet 
cut off from opposite sides, or banished from the land. That is 
their disgrace in this world, and in the hereafter, theirs will be 
a grievous punishment.
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5:34. Except for those who repent before you overpower them; in that 
case, know that Allah is Oft-Forgiving, Most Merciful.

Those who wage war against Allah and His Messenger ( ^ )  are 
those who have declared their enmity and spread mischief in the land, 
by disbelieving, murdering, taking people’s wealth and terrorising 
people on the road (banditry).

It is well known that this verse speaks o f the rulings on bandits, 
those who attack people in the cities and the desert, seizing their 
wealth, killing them and scaring them, so that people refrain from 
taking the route where they are.

Allah tells us that the recompense and punishment -  when the 
hadd punishment is carried out on them -  is for one o f these things 
to be done to them.

The commentators differed as to whether that is the matter o f  
choice, and whether the ruler or his deputy may do to each bandit 
whatever he sees fit o f the things mentioned, which is the apparent 
meaning o f  the wording, or whether the punishment should be 
according to the level o f the crime, so that for each crime there is a 
fitting punishment, as is indicated by the meaning o f the verse, which 
is in accordance with the wisdom o f  Allah (4s). (According to this 
view), if the bandits kill people and take their wealth, then they must 
be killed and crucified, so that everyone will know about that and 
will be deterred. If they kill but do not take wealth, then they must 
be executed only. If they take wealth but do not kill, then their hands 
and feet on opposite sides -  the right hand and the left foot -  are to 
be cut off. If they terrorise people but do not kill or take wealth, then 
they are to be banished from the land, and they should not be left to 
find refuge in any city, unless they repent openly. This is the view  
o f Ibn ‘Abbas and many leading scholars, with some differences 
concerning some o f the details.
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*(That)? namely this punishment 
^is their disgrace)? that is, scandal and shame ^in this world, 
and in the hereafter, theirs will be a grievous punishment^. This 
indicates that banditry is one o f  the major sins that incur disgrace 
in this world and punishment in the hereafter, and that the one who 
engages in it is waging war against Allah and His Messenger (*§§). 
As this is the extent o f  the seriousness o f  this crime, it is known 
that purifying the land o f  evildoers and making the roads safe from 
killing, seizing wealth and scaring people, is one o f  the greatest 
o f  good deeds, and that it com es under the heading o f  spreading 
peace in the land, the opposite o f  which is spreading m ischief in 
the land.

^Except for those who repent before you overpower them^ that 
is, they repent from committing these crimes against the public.

*fin that case, know that Allah is Oft-Forgiving, Most Merciful)? 
that is, the punishment for the sin that he committed against Allah 
will be waived, with regard to having to be killed or crucified, or 
to have his hand and foot cut off, or be banished from the land; the 
sin he committed against other people will also be waived, if  the 
aggressor (bandit) was a disbeliever then became Muslim. But if  the 
aggressor (bandit) is a Muslim, then the rights that he owes to other 
people are not waived, if  he murdered and took wealth. The verse 
indicates that the repentance o f an aggressor (bandit) -  after he has 
been overpowered -  does not waive any o f  the obligations he has. 
The wisdom behind that is quite clear.

But if  his repentance comes before he is overpowered, then the 
hadd punishment for waging war against Allah and His Messenger 
(3HX or other hadd punishment, is waived -  if  he repents from his 
deed before being overpowered.
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5:35. O you who believe, fear Allah, seek the means of drawing closer 
to Him, and strive hard in His cause, so that you may prosper.

This is a command from Allah to His believing slaves to do what 
faith requires o f  fearing Allah and being cautious to avoid incurring 
His wrath and anger, by striving hard in doing one’s utmost to avoid 
sins o f  the heart, tongue and physical faculties, both outward and 
inward, and seeking Allah’s help to avoid these things, in order to 
save oneself from the wrath and punishment o f Allah.

(•fseek the means o f drawing closer to Him)} that is, the means o f  
nearness to Him and endearing yourselves to him, by doing obligatory 
spiritual deeds, such as loving Him and loving for His sake, fear 
and hope, turning to Him and putting one’s trust in Him, as well as 
physical deeds such as zakah and Hajj. That also includes actions that 
are both spiritual and physical, such as prayer, reading Qur’an and 
remembering Allah (dhikr), as well as showing kindness to people by 
financial means, sharing knowledge, using one’s position or status to 
help, and being sincere towards the slaves o f Allah.

All o f  these deeds bring one closer to Allah, and a person will 
continue drawing closer to Allah by means o f them, until Allah loves 
him, and when He loves him. He will be his hearing with which 
he hears, his vision with which he sees, his hand with which he 
strikes and his foot with which he walks, and Allah will answer his 
supplications.

Then Allah (4s) singles out from among acts o f  worship that bring 
one closer to Him: jihad in His cause, which means striving to fight 
the disbelievers with one’s wealth and life, by planning, speaking
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and striving to support the religion o f  Allah with all means at one’s 
disposal, because this is one o f the best acts o f  worship that bring one 
closer to Allah. That is because the one who does that is more likely 
to do other things too.

«fso that you may prosper^ -  if  you fear Allah by avoiding sin, 
seek means o f  nearness to Allah by doing acts o f  worship, and strive 
in His cause, seeking His pleasure.

Prosperity means triumph, attaining all that one seeks and hopes 
for, and being saved from all that one fears. What it really means is 
eternal happiness and everlasting joy.

( r v - r i

5:36. As for those who disbelieve, even if they had everything on 
earth, and as much again with it, to offer as their ransom from 
the punishment o f the Day o f Resurrection, it would not be 
accepted from them, and theirs will be a painful punishment.

5:37. They will wish to get out of the fire, but never will they get out 
of it. Theirs will be an everlasting punishment.

Here Allah (4s) tells us o f the terrible condition o f  the disbelievers 
before Allah on the Day o f  Resurrection, and their awful fate, and 
that even if  they were to offer an earthful o f  gold and as much again 
as ransom from the punishment o f  Allah, it will not be accepted from 
them and it will not benefit them, because the time for ransom will 
be over and there will be nothing left but the painful punishment and
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eternal suffering from which they will never escape; rather they will 
abide therein for ever.
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5:38. As for the thief, male or female, cut o ff their hands as a 
recompense for what they have done, and as an exemplary 
punishment ordained by Allah. Allah is Almighty, Most Wise.

5:39. But whoever repents after having thus done wrong and mends 
his ways, Allah will accept his repentance, for Allah is Oft- 
Forgiving, Most Merciful.

5:40. Do you not know that to Allah belongs the dominion o f the 
heavens and the earth? He punishes whomever He will, and 
He forgives whomever He will, and Allah has power over all 
things.

The thief is the one who takes another person’s property that is 
protected by Sharia, in a surreptitious manner, without the owner’s 
consent. It is one o f  the major sins that dictate a severe punishment, 
which is amputation o f  the right hand, as is specified in the recitation 
o f some o f the Sahabah.

The hadd punishment entails cutting off their hands from the wrist. 
If a person steals, his hand is to be cut o ff from the wrist, then the 
bleeding is to be stopped by cauterising it with hot oil. This is the 
punishment mentioned in general terms in the Qur’an, but the Sunnah 
restricts the general meaning o f  this verse in a number o f  ways:
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•  That the stolen item should have been taken from the place 
where such items are usually kept safe; if  it is stolen from some 
place other than that, then the thief’s hand is not to be cut off.

•  That there should be a minimum value for the stolen property, 
which is one quarter o f  a dinar or three dirhams, or whatever 
is equivalent to either o f them. If the stolen property is o f  less 
value than that, then the thief’s hand is not to be cut off.

This may be understood from the word as-sariqah  (theft) and its 
meanings. This word refers to taking an item in such a way that it is 
not possible to protect against. This applies if  it is stored properly; if  
it is not stored properly and is taken, this is not theft per se according 
to Sharia.

Wisdom also dictates that the hand should not be cut o ff for theft 
o f a trivial item. As there must be a set definition o f  what is valuable, 
the shar‘i texts make clear the minimum value.

The wisdom behind cutting o ff the hand as a punishment for theft 
is so that this will protect people’s property, as people will be cautious 
lest the limb that committed the crime be cut off. If the thief steals 
again, his left foot is to be cut off. If he does it again, it was suggested 
that his left hand be cut off, then his right foot, or that he be detained 
until he dies.

«jas a recompense for what they have done)* that is, this cutting 
off o f their hands is the recompense to the thief for what he stole o f  
people’s property
^and as an exemplary punishment ordained by Allah^ that is, to make 
an example o f him and to deter the thief and others, if  they know that 
their hands will be cut o ff if  they steal.

4 Allah is Almighty, Most Wise)j -  because He is Almighty, Most 
Wise, He ordained that the hand o f  the thief is to be cut off.

^But whoever repents after having thus done wrong and mends 
his ways, Allah will accept his repentance, for Allah is Oft-Forgiving,
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Most Merciful)* so He will forgive the one who repents and gives 
up sin, and mends his ways and reforms himself. That is because 
Allah is the Sovereign o f  the heavens and the earth, and He decrees 
concerning them however He wills; He decrees what will happen and 
He ordains laws, and He decrees forgiveness or punishment according 
to His wisdom and vast mercy.
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5:41. O Messenger, do not be saddened by those who rush into 
disbelief, those who say with their mouths: We believe, but have 
no faith in their hearts, or those among the Jews who eagerly



Soorat a l-M a  'idah (41-44) |  403

listen to lies and to those who have not even come to you. They 
distort the meaning of [revealed] words and say: If you are given 
this [ruling], accept it, but if you are not, then beware! Whoever 
Allah wills should be misguided, you cannot help him against 
Allah in any way. Those are the ones for whom it is not Allah’s 
will to purify their hearts. For them there is disgrace in this 
world, and in the hereafter theirs will be a grievous punishment.

5:42. They eagerly listen to lies and devour what is unlawful. If they 
do come to you [O Muhammad], either judge between them 
or turn away from them. If you turn away from them, not the 
least harm will they do to you, and if you judge, then judge with 
justice between them, for Allah loves those who are just.

5:43. But how is it that they ask you for judgement when they have 
the Torah which contains Allah’s judgement, and they still turn 
away? Such people are not [truly] believers.

5:44. Verily We revealed the Torah, in which was guidance and light. 
By it the Prophets who submitted [to Allah] judged the Jews, 
as did the rabbis and scholars, for to them was entrusted the 
protection o f the scripture o f Allah, and they were witnesses 
thereto. So do not fear people, but fear Me, and do not sell 
My revelations for a small price. And whoever does not judge 
according to what Allah has revealed, such are disbelievers.

Because the Messenger ( ^ )  was so concerned for people, he 
would feel very sad when someone made an outward display o f  faith, 
then returned to disbelief. Therefore Allah (4g) instructed him not to 
feel sad or grieved for such people, because such people were not 
worth it; if  they are present they contribute nothing and if  they are 
absent, no one misses them.

Therefore Allah said, explaining the reason why he should not 
grieve for them: ejthose who say with their mouths: We believe, but 
have no faith in their hearts^. Rather those for whom one should 
feel concerned are those who were counted as believers and were
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indeed believers both outwardly and inwardly. It is very unlikely that 
these people would recant their religion and apostatise, for when faith 
becomes entrenched in the heart, the individual would not regard 
anything else as equal to it, nor would he want to replace it with 
anything else.

^or those among the Jews who eagerly listen to lies and to those 
who have not even come to you)? that is, they follow in the footsteps 
o f  their leaders whose affair is based on lies, misguidance and 
wrongdoing. Those leaders ^have not even come to you^; rather 
they turned away from you and rejoiced in what they had o f falsehood, 
which is based on distorting the meaning o f  (revealed) words, that is, 
explaining the meanings in a way that Allah did not intend in order 
to misguide people and ward o ff the truth. These are the ones who 
are following the callers o f misguidance, who fabricate all kinds o f  
lies, and are lacking in reason and aspirations. So do not worry about 
them if  they do not follow you, because they are seriously flawed, 
and no attention should be paid to one who is flawed.

^and say: If you are given this [ruling], accept it, but if  you are 
not, then beware!)? That is, this is what they say when they refer to 
you for judgement, and their only aim is to follow their whims and 
desires. They say to one another: If Muhammad («!§) rules in your 
favour and it is in accordance with your whims and desires, then 
accept his ruling, but if  he does not rule in your favour, then beware 
of following him in that. This is giving into temptation and following 
the whims and desires o f  the nafs.

^Whoever Allah wills should be misguided, you cannot help him 
against Allah in any way)?. This is akin to the verse in which Allah 
(4«) says:

^Verily, you [O Muhammad] cannot guide whomever you like, but 
Allah guides whomever He w ills ...)? (al-Qasas 28: 56)
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{(Those are the ones for whom it is not Allah’s will to purify their 
hearts)? that is, therefore they did what they did. This indicates that in 
the case o f one whose intention in referring for judgement to Sharia is 
to follow his whims and desires, and if  the verdict is in his favour he 
will accept it, but if  it is not then he will resent it, that is because his 
heart is not purified. By the same token, if  a person refers his opponent 
to Sharia, and he accepts the verdict whether it suits him or not, then 
this is a sign o f purity o f  the heart. This indicates that purity o f  heart 
is a means o f attaining all that is good, and it is the main reason for 
all good words and righteous deeds.

{(For them there is disgrace in this world)? that is, shame and 
scandal
{(and in the hereafter theirs will be a grievous punishment)? namely 
hell and divine wrath.

{(They eagerly listen to lies)? -  listening here means accepting and 
taking to heart, which is due to their lack o f  religious commitment and 
reason; hence they respond to the one who calls them to falsehood.

{(and devour what is unlawful)? that is, haram wealth, because o f  
what they take unlawfully from their common folk o f  set fees and 
charges. Thus they combine following falsehood and consuming that 
which is prohibited.

{(If they do come to you [O Muhammad], either judge between 
them or turn away from them)? -  it is your choice. This was not 
abrogated; rather if  this type o f people referred to him for judgement, 
he had the choice between judging between them or refraining from 
doing so, because they had no intention o f  adhering to the rule o f  
Sharia, unless it was in accordance with their whims and desires.

Based on that, if  it is known that the one who is asking a scholar for 
an Islamic verdict or for a judgement between him and his opponent 
will not accept it if  the verdict is against him, then the scholar is not 
obliged to give a ruling or verdict, but if  he does judge between them,
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then he is obliged to judge fairly. Hence Allah says: {(If you turn away 
from them, not the least harm will they do to you, and if  you judge, 
then judge with justice between them, for Allah loves those who are 
just)-). Even if they are wrongdoers or enemies, that should not prevent 
you from being fair when judging between them.

This highlights the virtue o f  justice and fairness when judging 
between people, which Allah (4s) loves. Then Allah says, expressing 
astonishment at their attitude: {(But how is it that they ask you 
for judgement when they have the Torah which contains Allah’s 
judgement, and they still turn away? Such people are not [truly] 
believers)) - the reason being that if  they were truly believers acting 
upon what faith requires, they would not have turned away from the 
judgement o f  Allah which is mentioned in the Torah that they have 
before them, in hope o f  finding a ruling that was in accordance with 
their whims and desires.

When you (O Prophet [# § ])  judged between them according to 
the ruling o f  Allah, which is also in accordance with what they have 
in their scriptures, they did not like it; rather they turned away from 
it and did not accept it.

f(Such people)) that is, the ones who did this 
{(are not [truly] believers)) that is, this is not the way o f  the believers, 
and they do not deserve to be called believers, because they take as 
their gods their own desires (cf 25:43), and they regard the rulings o f  
faith as being subject to their whims and desires.

{(Verily We revealed the Torah)) to Moosa ibn ‘Imran 
{(in which was guidance)) as it guided people to faith and truth, and 
protected against misguidance
(•(and light)) to illuminate the darkness o f  ignorance, confusion, 
doubt, specious arguments, and whims and desires, as Allah (4s) 
says elsewhere:
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^Verily, We gave to Moosa and Haroon the criterion [between right 
and wrong -  the Torah], and a light, and admonition for the pious.)»
(al-Anbiya’21: 48)

^By it the Prophets who submitted [to Allah]^ and complied with 
His commands, whose submission to Him was greater than that o f  
others, and they were the elite chosen by Allah from among His slaves 
^judged the Jews)* concerning cases o f  dispute and questions about 
religious rulings. If this is the case with regard to these noble Prophets 
and leaders o f  humankind, that they followed the teachings and 
guidance o f  the Torah, then what is preventing these ignoble people 
among the Jews from following it? What made them cast aside the 
noblest idea in it, namely believing in Muhammad (j |§ ) , without 
belief in whom no deed, visible or hidden, is accepted? Did they have 
a leader in that (path o f misguidance)? Yes, they had leaders whose 
main focus was to distort the text o f the Torah and establish themselves 
as leaders among people, and to earn a living by concealing the truth 
and making falsehood manifest. These are the leaders o f  misguidance 
who called people to the fire.

^as did the rabbis and scholars)* that is, the religious leaders 
o f the Jews ruled on the basis o f  the Torah. The word translated 
here as «(rabbis)* refers to knowledgeable people who act upon their 
knowledge and teach others in the best way, and they follow the path 
o f  the compassionate Prophets in their dealings with the people.

The word translated here as ^scholars)* refers to the senior scholars 
whose teachings people emulate and follow, and among their people 
they are known for devotion and sincerity.

This ruling on their part, which is in accordance with the truth, 
is because «[to them was entrusted the protection o f  the scripture 
o f  Allah, and they were witnesses thereto)* that is, because Allah 
entrusted the protection o f His Book to them, and made them trustees 
in whose keeping it was placed, and He enjoined them to protect it
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from additions, subtractions and concealment, and to teach it to those 
who do not know it.

Therefore they are witnesses over it, as they became the reference 
point regarding it and matters that were not clear in people’s minds. 
Allah (t$g) gives responsibility to the people o f  knowledge that He 
does not give to those who are ignorant. Therefore they were required 
to shoulder that burden o f responsibility and not to follow the example 
o f the ignorant by resorting to idleness and laziness. Therefore they 
should not limit themselves to individual acts o f  worship, such as 
various kinds o f  dhikr, prayer, zakah, Hajj, fasting and other matters 
by which, if  those who have no knowledge do them, they will be fine 
and will be saved.

But in the case o f  those who have knowledge, just as they are 
required to fulfil their individual duties, they are also required to 
teach the people and point out to them that which they need to know 
o f  religious matters, especially the fundamental matters and issues 
that often arise. They should not fear people; rather they should fear 
their Lord. Hence He says: 4jSo do not fear people, but fear Me, and 
do not sell My revelations for a small price)?, for then you would be 
concealing the truth and making falsehood manifest for the sake o f  
insignificant worldly gain. If the scholar is free o f  these faults, then 
that is by the help and guidance o f Allah and His blessing, because 
He has caused his focus to be on acquiring knowledge and teaching 
people, and he knows that Allah has entrusted to his keeping what he 
has o f  knowledge and is a witness thereto. So he should fear his Lord, 
and not let fear o f  people prevent him from doing what is required 
o f  him or give precedence to worldly matters over religious matters.

By the same token, the sign o f a scholar being doomed is that he is 
content to be idle and not do anything, and he does not care about what 
he has been entrusted with. He neglects it for he has sold his religious 
commitment for worldly gain and taken bribes for his verdicts; thus 
he took money for his fatwas and did not teach the slaves o f  Allah 
anything unless it was in return for a fee.
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Allah has blessed such a person immensely, but he was ungrateful 
for it and he rejected that great good fortune o f  which others are 
deprived. We ask Allah for beneficial knowledge and accepted deeds; 
may He bless us with pardon and protection from all calamities.

^And whoever does not judge according to what Allah has 
revealed^ o f clear truth, and he knowingly rules according to falsehood 
for some invalid purpose,
^such are disbelievers^. Judging or ruling according to something 
other than that which Allah has revealed is the action o f the disbelievers, 
and it may put one beyond the pale o f Islam, if  he believes that doing 
so is permissible, or it may be a major sin and an act o f  disbelief, for 
which the one who does it deserves a severe punishment.

,A  y y s  && urn S ii

(tO 0Jyd)

5:45. We ordained therein for them: A life for a life, an eye for an 
eye, a nose for a nose, an ear for an ear, a tooth for a tooth, and 
wounds equal for equal. But if anyone remits the retaliation by 
way o f charity, it will be an expiation for him. And whoever 
does not judge according to what Allah has revealed, such are 
wrongdoers.

These rulings are among the rulings mentioned in the Torah, the 
rulings by which the Prophets who submitted (to Allah) judged the 
Jews, as did the rabbis and scholars. Allah enjoined upon them that 
a person -  if  he killed someone -  was to be executed for that act o f



410 I  Tafseer as-Sa'di J u z ’ 6

murder -  on condition that the act was deliberate. An eye was to be 
put out in retaliation for an eye, an ear was to be removed in retaliation 
for an ear, and a tooth for a tooth, and so on with regard to physical 
faculties for which retribution is possible without going to extremes.

«fand wounds equal for equal)? -  retribution means that the same 
is done to the perpetrator as he did to the victim. If a person wounds 
another deliberately, then retribution is exacted by inflicting a similar 
wound upon him, in the same location and o f  similar dimensions, as 
a hadd punishment. It should be noted that laws prescribed for the 
nations that came before us are also prescribed for us, unless Islamic 
Sharia ordains otherwise.

«|But if  anyone remits the retaliation)? in cases o f  murder or lesser 
offences causing loss o f physical faculties or wounds, by forgiving 
the one who committed the offence
s|it will be an expiation for him)? that is, expiation for the offender, 
because the human has waived his rights, and it is more befitting that 
Allah should waive what is due to Him. It is also expiation for the 
one who remits it; just as he pardoned a transgression against him or 
against his next o f kin, Allah will pardon his mistakes and offences.

fjAnd whoever does not judge according to what Allah has 
revealed, such are wrongdoers^. Ibn ‘Abbas said:

[That is,] a lesser form o f  disbelief, a lesser form o f wrongdoing 
and a lesser form o f  evildoing. The wrongdoing is greater if  the 
perpetrator regards it as permissible, and it is a major sin if  he 
does it without thinking that it is permissible.
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5:46. And in their footsteps We sent ‘Eesa son of Maryam, confirming 
what came before him of the Torah, and We gave him the Gospel, 
in which was guidance and light, and confirmation of what came 
before it o f the Torah; a guidance and admonition for those who 
fear Allah.

5:47. Let the people o f the Gospel judge according to what Allah 
revealed therein. And whoever does not judge according to what 
Allah has revealed, such are evildoers.

That is, We followed the sending o f these Prophets and Messengers, 
who judged in accordance with the Torah, by sending Our slave and 
Messenger ‘Eesa ibn Maryam, a soul created by Allah and His word 
that He bestowed upon Maryam. Allah sent him to confirm what came 
before him o f  the Torah. So he was a witness who testified in favour 
o f  Moosa and what he brought o f  the Torah, in truth. He supported his 
call and judged in accordance with his laws, agreeing and concurring 
with him in most legal matters.

‘Eesa ( iS t )  may have been more lenient with regard to some 
rulings, as Allah 0jg) tells us that he said to the Children o f  Israel:

(•{[I have come] to confirm that which came before me o f the Torah, and 
to make lawful to you some o f the things which had been forbidden 
to you ... j* (Al Imran J: SOI

^and We gave him the Gospel)*, the great Book which  
complemented the Torah
«(in which was guidance and light)*, to guide people to the straight 
path and distinguish truth from falsehood
«jand confirmation o f what came before it o f  the Torah 1* by confirming 
it, testifying for it and agreeing with it
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*{a guidance and admonition for those who fear Allah)-) for they are 
the ones who benefit from guidance, pay heed to admonition and are 
deterred from that which is not appropriate.

ffLet the people o f  the Gospel judge according to what Allah 
revealed therein)) that is, it is obligatory for them to adhere to their 
scripture, and it is not permissible for them to turn away from it 
«(And whoever does not judge according to what Allah has revealed, 
such are evildoers^.

5:48. And We have sent down to you [O Muhammad] the Book in truth, 
confirming the scripture that came before it and superseding it. 
So judge between them according to what Allah has revealed, 
and do not follow their desires by turning away from the truth 
that has come to you. To each [community] among you. We 
have prescribed a law and a clear way. If Allah had so willed. 
He would have made you a single community, but [He willed 
it otherwise] in order to test you in what He has given you. 
So hasten to do good deeds. To Allah you will all return, then
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He will inform you about the matters concerning which you 
differed.

5:49. So judge [O Muhammad] between them according to what Allah 
has revealed, and do not follow their desires; but beware lest they 
lure you away from any part o f that which Allah has sent down 
to you. And if they turn away, then know that it is Allah’s will 
to punish them for some o f their sins. And verily many people 
are indeed rebellious.

5:50. Is it then the judgement of [the times of] ignorance23 that they 
seek? But who could be better in judgement than Allah, for a 
people who are certain in faith?

^And We have sent down to you [O Muhammad] the Book)* 
namely the Holy Qur’an, the best and greatest o f  scriptures 
^in truth)* that is, revealed in truth and containing truth in its stories, 
commands and prohibitions
^confirming the scripture that came before it)* because it testifies for 
it and is in harmony with it; its stories match and its major laws are 
the same. The previous scriptures foretold it, so the existence o f the 
Qur’an is a confirmation o f  the previous scriptures

^and superseding it)* that is, it includes what the previous 
scriptures contained, and with regard to additional divine instructions 
and promotion o f  good morals and attitudes, it is the Book which 
contains everything true that was mentioned and enjoined in previous 
scriptures; it approached the same issues from different angles.

It is the Book which contains news o f  the earlier and later 
generations. It is the Book which contains judgement, wisdom and 
rulings; the Book by which all previous scriptures are judged. Whatever 
it testifies is true is to be accepted, and whatever it testifies is false 
is to be rejected, as it has been affected by distortion and alteration,

23 Jahiliyah (the times o f  ignorance): this refers to the period before Islam.
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otherwise if  it were really from Allah, it would not contradict what 
is in the Qur’an.
*[So judge between them according to what Allah has revealed)* that 
is, the rules o f  Sharia that Allah has revealed to you.

<|and do not follow their desires by turning away from the truth 
that has come to you)* that is, do not follow their corrupt whims and 
desires that are contrary to the truth, instead o f the truth that has come 
to you, thus exchanging what is better for what is inferior 
t(To each [community] among you)*, O nations, «(We have prescribed 
a law and a clear way)* or path. This refers to sets o f  laws that differ 
from one nation to another, according to changes in times and 
circumstances, but all o f  them were based on fairness at the time 
when they were ordained. As for the basic principles which are in 
people’s best interests and based on wisdom at all times, they do not 
change; thus you find them prescribed in all sets o f  laws.

«(If Allah had so willed, He would have made you a single 
community)*, following one set o f  laws, and the laws that came later 
would not differ from those that came earlier.

«fbut [He willed it otherwise] in order to test you in what He has 
given you^. So He tests you to see what you will do, and He tests 
each nation according to what His wisdom dictates, giving each one 
whatever is appropriate for it. He also tests them so as to bring about 
competition between the nations, for each nation will be keen to 
compete with others and surpass them. Hence Allah says: ^So hasten 
to do good deeds^ that is, hasten to do them properly. £(good deeds)* 
include every deed that is obligatory or recommended, whether it 
pertains to the rights o f  Allah or those o f  His slaves. The one who 
does them is not regarded as being ahead o f  others unless he does 
two things: hastening to do the good deed, making the most o f  the 
opportunity when the time for it comes and it is due, and striving hard 
to do it properly as enjoined. This verse indicates that the individual 
should hasten to offer the prayer and do other deeds when the time for
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them begins, and that he should not limit him self only to that which 
makes the deed acceptable in the case o f  prayer and other obligatory 
acts o f  worship; rather he should strive to do whatever he is able to 
o f  all actions that are recommended, so as to complete and perfect 
his deeds and attain the position o f  being ahead o f  others.

^To Allah you will all return)) -  the earlier and later nations; Allah 
will gather them together on a day concerning which there is no doubt 
^then He will inform you about the matters concerning which you 
differed)) o f laws and deeds. Then He will reward those who followed 
the truth and did righteous deeds, and He will punish those who 
followed falsehood and did evil deeds.

^So judge [O Muhammad] between them according to what Allah 
has revealed)). It was said that this verse abrogates the verse in which 
Allah says: {(either judge between them or turn away from them^
(5: 42).

However the correct view is that it does not abrogate it, and 
that this verse indicates that the Prophet ( ^ )  did have the choice 
between judging between them and not doing so; that was because 
their intention was not to seek a fair and truth-based judgement.

This verse indicates that if  he did judge between them, then he was 
to judge between them in accordance with what Allah had sent down 
o f  the Book and the Sunnah. This is the justice that Allah previously 
referred to: {(and if  you judge, then judge with justice between them^ 
(5: 42). This indicates that what is meant by justice, and the basis 
thereof, is that which Allah has ordained o f  rulings. This includes the 
utmost justice and fairness, and anything contrary to that is unjust 
and unfair.

^and do not follow their desires)). This prohibition on following 
their whims and desires is repeated so as to emphasise the warning 
against doing so. The first time this phrase appears is in the context o f  
giving a ruling and verdict, which is broader in scope; here it appears
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in the context o f  giving rulings only. In either case it is essential to 
avoid following their whims and desires that are contrary to the truth. 
Hence Allah says: ^but beware lest they lure you away from any part 
o f that which Allah has sent down to you^ that is, beware o f being 
deceived by them, lest they confuse you and make you turn away 
from some o f  that which Allah has sent down to you, in which case 
following their whims and desires would be a cause that led to your 
abandoning the truth that must be followed.

«(And if  they turn away)? from following you and following the 
truth
^then know)? that this is a punishment to them, and that it is Allah’s 
will ^to punish them for some o f  their sins)?. There are punishments 
for sin in this world and in the hereafter; one o f  the harshest o f  
punishments is when it becomes fair-seeming to stop following the 
Messenger (*i§). This is because o f  the individual’s sin, ^And verily 
many people are indeed rebellious^ that is, their nature is to rebel and 
to refuse to obey Allah or follow His Messenger (*|§).

«fls it then the judgement o f [the times of] ignorance24 that they 
seek?^ That is, by turning away and objecting to you, are they seeking 
the judgement o f  the times o f  ignorance, which refers to any ruling 
that is contrary to that which Allah sent down to His Messenger (■!§;). 
There is nothing but either the ruling o f Allah and His Messenger ( j | | )  
or the ruling o f  the times o f  ignorance. Whoever turns away from the 
former will fall into the latter, which is based on ignorance, injustice 
and transgression. Hence Allah described it as ignorance. As for the 
ruling o f Allah B e), it is based on knowledge, justice, fairness, light 
and guidance.

^But who could be better in judgement than Allah, for a people 
who are certain in faith?)} The one who is certain in faith is the one 
who knows the difference between the two types o f judgement and

24 Jahiliyah (the times o f  ignorance) this refers to the period before Islam.
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recognises -  on the basis o f his certain faith -  the beauty and brilliance 
o f Allah’s judgement, and he knows that it is obligatory -  on the basis 
o f reason and Islamic teachings -  to follow it. Certainty o f  faith is 
based on perfect knowledge that prompts one to act upon it.

5:51. O you who believe, do not take the Jews and Christians as 
allies;25 for they are allies o f one another. Whoever among you 
takes them as allies is indeed one o f them. Verily Allah does 
not guide the wrongdoing people.

5:52. You see those in whose hearts is a disease hastening towards 
them, saying: We are afraid lest fortune turn against us. It may 
be that Allah will bring about victory or some other event by 
His decree. Then they will regret what they had kept hidden in 
their hearts.

5:53. And those who believe say: Are these the men who swore their 
most solemn oaths by Allah, that they were with you? Their 
deeds have come to nothing and they find themselves losers.

25 The word awliya’, translated here as “allies”, may also mean protectors, 
supporters, close friends, and so on.

0 0
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Here Allah (4s) instructs His believing slaves, when He describes to 
them the situation o f the Jews and the Christians, and their displeasing 
attributes, that they should not take them as allies, for they are allies 
o f one another, who support one another and are united against others. 
You should not take them as allies, for in fact they are enemies who 
do not care what befalls you. Rather they would not spare any effort 
to mislead you. Hence no one takes them as allies except one who is 
like them. For this reason, Allah says: ((Whoever among you takes 
them as allies is indeed one o f them)?, because taking them as allies, 
in a complete sense, dictates joining them in their religion, and taking 
them as allies on a small scale could lead to taking them as allies on 
a large scale, then the individual would get closer to them, step-by- 
step, until he becomes one o f  them.

(-(Verily Allah does not guide the wrongdoing people)? that is, those 
who have the quality o f  wrongdoing, for whom it is second nature. 
Even if  you brought all signs to them, they would not follow you.

When Allah instructed the believers not to take them as allies, He 
stated that among some o f  those who claim to be believers there is a 
group that takes the enemy as allies. Allah says:
((You see those in whose hearts is a disease^ such as doubt, hypocrisy 
and weakness o f  faith. They say: We take them as allies now because 
we may have need o f  them
t(We are afraid lest fortune turn against us^ that is, in case things go 
in favour o f the Jews and Christians, for if  they have the upper hand, 
and we are already on good terms with them, they will reward us for 
that. This is negative thinking o f  Islam on their part. Allah says in 
response to their negative thinking:
((It may be that Allah will bring about victory'^ that is, Allah may 
cause Islam to prevail over the Jews and Christians, so that the 
Muslims will defeat them
^or some other event by His decree)? that would lead to the hypocrites 
despairing o f the disbelievers -  be they Jews or others -  ever prevailing
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([Then they will regret what they had kept hidden)? that is, concealed 
(•fin their hearts)?; they will regret what they did and the harm they 
caused, but it will be to no benefit. The victory that Allah granted to 
Islam and the Muslims came to pass and disbelief and the disbelievers 
were brought low; as a result they were filled with regret and sorrow 
to an extent that only Allah knows.

^And those who believe say^ in astonishment at the state o f  these 
people in whose hearts there is sickness: (fAre these the men who 
swore their most solemn oaths by Allah, that they were with you?)? 
That is: they swore solemnly and went to extremes in trying to give 
assurances that they were your fellow  believers with all that that 
implies o f  support, love and friendship.

But what they were concealing was made manifest and their plot 
and what they intended to do to Islam and its followers came to 
nothing; thus their plot was foiled and (ftheir deeds)? were rendered 
invalid in this world and (fthey find themselves losers^ as they failed to 
attain their goal and will have no escape from misery and punishment.

5:54. O you who believe, whoever among you renounces his faith, 
Allah will bring forth [in their stead] people whom He loves 
and who love Him, humble towards the believers and stem 
towards the disbelievers, striving in the cause o f Allah, and 
not fearing the reproach o f any reproacher. That is the grace of 
Allah, which He bestows upon whomever He will. And Allah 
is All-Encompassing, All-Knowing.
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Here Allah B e) tells us that He has no need o f His creation, and 
that whoever apostatises from His religion will never harm Him at 
all; rather he only harms himself. Allah has sincere slaves whom the 
Most Gracious, the Most Merciful has guaranteed to guide and has 
promised that He will bring forth, and that they will be the most perfect 
o f  humanity in characteristics, the strongest at heart and the best in 
attitude. The greatest o f  their characteristics is that Allah loves them 
and they love Him. Allah’s love for a person is the greatest blessing 
that He may bestow upon him, and the greatest virtue with which Allah 
may favour him. If Allah loves a person, He makes things easy for 
him and enables him to do good deeds and refrain from evil deeds; 
He also causes His slaves to love that person.

One o f the requirements o f  a person’s love for his Lord is that he 
has no choice but to follow the Messenger ( i |§ )  both outwardly and 
inwardly, in word and deed, in all circumstances, as Allah (4sg) says: 

«|Say: If you love Allah then follow me; Allah will love you...)* (Al

‘Imran 3: 31)

One o f the prerequisites o f  Allah loving a person is that he does a 
lot o f deeds to draw near to Allah, both obligatory and supererogatory 
actions, as the Prophet ( ^ )  said in the saheeh hadith which tells us 
that Allah says:
«My slave does not draw near to Me with anything more beloved to 
Me than what which I have enjoined upon him (o f obligatory duties), 
and My slave continues to draw near to Me with supererogatory deeds 
so that I will love him. When I love him 1 am his hearing with which 
he hears, his seeing with which he sees, his hand with which he strikes 
and his foot with which he walks. Were he to ask (something) o f Me, 
1 would surely give it to him, and were he to ask Me for refuge, I 
would surely grant him it.» (Bukhari)

Another o f  the prerequisites o f Allah loving a person is knowing 
Him and remembering Him a great deal, for love without knowing
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Allah is sorely lacking; indeed it is non-existent, even if one claims 
that it is there. The one who loves Allah remembers Him a great deal, 
and when Allah loves a person. He will accept a little o f  good deeds 
from him and will forgive a great deal o f  mistakes on his part.

Another o f their characteristics is that they are ^humble towards the 
believers and stem towards the disbelievers)?. With the believers, they 
are humble out o f  love, sincerity, gentleness, kindness, compassion 
and mercy towards them, and they are easy going with them. But with 
those who disbelieve in Allah, stubbornly reject His revelations and 
disbelieve in His Messengers, they are stem and resolved to oppose 
them and to do their utmost by all available means to prevail over 
them. Allah B e) says:

^Make ready against them all that you can o f  [military] power and 
steeds o f  war, to strike fear into the hearts o f  the enemies o f  Allah 
and your enem ies...)? (al-Anfa! 8: 60)

-  and:

«f...firm and unyielding towards the disbelievers, compassionate 
towards one another... i? (al-Fath 48: 29)

Being forceful and stem against the enemies o f  Allah is something 
that brings one nearer to Allah and is a means by which the person 
is in harmony with his Lord in His wrath towards them. The idea o f  
being stem towards them does not mean that we cannot call them to 
Islam in the manner that is best, thus combining sternness towards 
them with gentleness in calling them to Islam. Both are in their best 
interests and will benefit them.

^striving in the cause o f  Allah)?, offering their wealth and their 
lives, striving in word and deed
«(and not fearing the reproach o f  any reproacher)}; rather they give 
precedence to pleasing their Lord and fearing His disapproval over 
fearing the reproach o f other people. This is indicative o f  the strength 
o f  their aspirations and resolve, for weakness o f  heart and lack o f  
resolve when faced with reproach weaken one’s resolve further
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and lead to him losing strength when he is told off; that is a kind 
o f servitude to something other than Allah, the degree o f  which is 
commensurate with the extent to which they pay attention to other 
people and give precedence to pleasing them and avoiding their 
reproach over complying with the command o f Allah. A person’s heart 
is not free o f  servitude to anyone other than Allah until he reaches a 
point where he does not fear the reproach o f any reproacher for the 
sake o f  Allah.

Having praised them for that which He blessed them with o f  
noble and sublime characteristics, which are indicative o f  righteous 
deeds not mentioned, Allah then tells us that this is by His grace and 
kindness towards them, lest they be filled with self-admiration and 
so that they will give thanks to the One Who blessed them with that. 
Furthermore, He will bestow more o f His grace upon them and others 
will understand that there is no barrier to the grace o f Allah B s): 
«(That is the grace o f  Allah, which He bestows upon whomever He 
will. And Allah is All-Encompassing, All-Knowingp that is, He is 
abundant in grace and kindness, and bestows immense blessings. His 
mercy encompasses all things and He gives abundantly to His close 
friends in a way that He does not give to others. He knows best who 
is deserving o f grace, and He gives it to him.

«jAllah knows best where to place His message)* (al-An'dm 6: 124)
— in terms o f  the Messengers and those who convey the message 
from them.

(01-00
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5:55. Your only allies are Allah, His Messenger, and the believers, 
those who establish prayer and give zakah, with humble 
submission.

5:56. Whoever takes Allah, His Messenger, and the believers as allies, 
it is the party of Allah that will certainly be triumphant.

Having forbidden us to take the disbelievers -  Jews, Christians and 
others -  as allies and stated that the ultimate fate o f  those who take 
them as allies is clear loss, Allah (4s) then tells us who the believers 
should take as allies, and He mentions the benefits and interests served 
by doing so:
^Your only allies are Allah, His Messenger)? -  taking Allah as an ally 
means believing in Him and fearing Him. Everyone who believes and 
fears Allah is an ally o f His, and whoever is an ally o f Allah is also 
an ally o f His Messenger (S l|). A result o f  that is taking as an ally 
everyone who takes Allah and His Messenger (j |§ )  as allies, namely 
the believers who establish faith both outwardly and inwardly, and 
show sincere devotion to Allah by establishing prayer, fulfilling all 
its conditions and doing all obligatory and optional parts thereof, 
treating people kindly and giving zakah from their wealth to those 
among them who are entitled to it.

^with humble submission)? that is, they are humble towards Allah

The word fjonly)? in the phrase f(Your only allies are Allah, His 
Messenger, and the believers)} indicates that being an ally only to 
those mentioned, and disavowing any alliance to anyone else, is 
obligatory.

Then Allah mentions the benefit o f  this alliance: ^Whoever takes 
Allah, His Messenger, and the believers as allies, it is the party o f  
Allah that will certainly be triumphant)} that is, he belongs to the 
party that is described as belonging to Allah by way o f  servitude and 
alliance, and His party is the one which will prevail, and for whom
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there will be a good end in this world and in the hereafter, as Allah 
(3s) says elsewhere:

^And it is surely Our troops who will be the victors.)? (as-Saffat 37: 173)

These are glad tidings for anyone who follows the command o f  
Allah and becomes one o f  His party and those who support His cause: 
that he will prevail, even if  he is defeated sometimes for a reason that 
Allah (■$%) wills. Ultimately he will prevail and be victorious, for who 
could be truer in his promise than Allah?

5:57. O you who believe, do not take as allies26 those who ridicule 
your religion and make fun of it, whether they are among those 
who were given the scripture before you or the disbelievers. 
Fear Allah, if you are [truly] believers.

5:58. When you give the call to prayer, they ridicule it and make 
fun o f  it; that is because they are a people who do not 
understand.

Here Allah forbids His believing slaves to take as allies the People 
o f the Book, namely the Jews and Christians, and all other disbelievers, 
loving them, regarding them as friends, disclosing the secrets o f the 
believers to them and helping them in some o f their affairs that will 
adversely affect Islam and the Muslims. The faith that the believers

O

26 The word awliya’, translated here as “allies”, may also mean protectors, 
supporters, close friends, and so on.





5:59. Say: O People o f the Book, do you resent us for any reason other 
than that we believe in Allah, and in [the revelation] that has 
been sent down to us, and in that which was sent down before, 
and that most of you are evildoers?

5:60. Say: Shall I tell you who deserves a worse recompense from 
Allah [than that which you think we will receive]? Those whom 
Allah cursed and was angry with, some o f whom He turned into 
apes and swine, and worshippers of false gods. They are in a 
worse position and are further astray from the right path.

5:61. And when they come to you, they say: We believe, but in fact 
they come with disbelief [in their hearts] and they depart with 
disbelief, and Allah knows all that they conceal [in their hearts],

5:62. You see many o f them rushing into sin and transgression, and 
devouring unlawful earnings. Wretched indeed is what they 
have been doing.

5:63. Why do the rabbis and scholars not forbid them to utter sinful 
words and devour unlawful earnings? Wretched indeed is what 
they have been failing to do.27

That is: sfSay’p O Messenger (s|§): <-{0 People o f  the Bookp  
affirming to them that Islam is the true religion and that their criticism 
o f  it is criticising something that should be praised.
«fdo you resent us for any reason other than that we believe in Allah, 
and in [the revelation] that has been sent down to us, and in that which 
was sent down before, and that most o f  you are evildoers?^ That is, 
do you have anything against us except the fact that we believe in

27 That is, by not forbidding them to do those things.
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Allah and in His earlier and later Books, and His earlier and later 
Prophets, and that we are certain that whoever does not believe in 
this manner is a disbeliever and an evildoer? Do you resent us for any 
reason other than that we believe in this which is the most obligatory 
duty o f  all who are accountable?

Most o f  them are evildoers; that is, they fail to obey Allah and 
they blatantly disobey Him.

Because their criticism o f  the believers implies that they think 
that they are following an evil path, Allah (s |§ ) says: ([Say)? to them, 
informing them o f  the abhorrent nature o f what they follow:
([Shall I tell you who deserves a worse recompense from Allah [than 
that which you think we will receive]?)? that is, worse than that for 
which you resent us -  this is said for argument’s sake.
(•[Those whom Allah cursed)? that is, cast far away from His mercy 
([and was angry with)? and punished them in this world and the 
hereafter
([some o f  whom He turned into apes and swine, and worshippers 
o f false gods)? -  the word taghoot, translated here as ([false gods^, 
refers to the Shaytan. Everything that is worshipped instead o f  Allah 
is taghoot.

^They)? that is, those who are mentioned as having these 
reprehensible characteristics
([are in a worse position)? than the believers to whom the mercy o f  
Allah is near, and Allah is pleased with them and rewards them in this 
world and in the hereafter, because they are sincere in their devotion to 
Him. This is a kind o f comparison, without inferring that both are bad. 
([and are further astray from the right path)? that is, they are far away 
from the straight path.

^And when they come to you, they say: We believe)? by way o f  
hypocrisy and trickery
^but in fact they come with disbelief [in their hearts] and they depart 
with disbeliefs? that is, they come and go with disbelief in their hearts
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even though they claim to be believers; can there be anyone worse 
than these people or in a more appalling state?

^and Allah knows all that they conceal [in their hearts])? and He 
will requite them for their deeds, both good and evil.

Then Allah (-4?) carries on listing their faults, in retaliation for their 
criticism o f His believing slaves: ^You see many o f them)* that is, the 
Jews Crushing into sin and transgression^ that is, they are eager and 
hasten to commit sins that have to do with the rights o f  the Creator 
and transgression against other people.

«fand devouring unlawful earnings)? that is, what is haram. Allah 
did not stop at telling us that they do this; rather He tells us that they 
rush into it, which is indicative o f their evil, and shows us that it is 
second nature to them to love sin and wrongdoing, yet they claim for 
themselves a high status.
^Wretched indeed is what they have been doing)* -  this is the utmost 
criticism and condemnation o f  them.

€(Why do the rabbis and scholars not forbid them to utter sinful 
words and devour unlawful earnings?)? That is, why do the scholars 
-  who take it upon themselves to benefit the people and whom Allah 
has blessed with knowledge and wisdom -  not forbid them to do those 
sins that come from them, so that the people will rid themselves o f  
ignorance and proof will be established against them?

The scholars are obliged to enjoin upon people what is right and 
to forbid what is wrong, to show the people the right path, encourage 
them to do all that is good and warn them against all that is evil. 
^Wretched indeed is what they have been failing to do)?.
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5:64. The Jews say: Allah’s Hand is tied up. May their hands be tied 
up and may they be cursed for what they say. Rather His two 
Hands are outstretched; He bestows [His bounty] as He wills. 
The [revelation] that has come down to you from your Lord will 
surely increase many of them in obstinate rebellion and disbelief, 
and We have cast among them enmity and hatred until the Day 
of Resurrection. Every time they kindle the fire o f war, Allah 
extinguishes it. They strive to spread mischief in the land, and 
Allah does not love those who spread mischief.

5:65. If the People o f the Book had believed and feared Allah, We 
would surely have expiated their sins from them, and admitted 
them to gardens of delight.

5:66. If they had been steadfast [in adhering to] the Torah and the 
Gospel, and that which was revealed to them from their Lord, 
they would surely have been given provision from above them 
and from beneath their feet. Among them are some who are 
fair-minded, but many of them do evil deeds.

Here Allah (4c) tells us o f  the abhorrent words o f  the Jews and 
their dreadful belief:
^The Jews say: Allah’s Hand is tied up}? that is, unable to do good 
and bestow kindness.
^May their hands be tied up and may they be cursed for what they 
say)?. This is a supplication against them o f  similar nature to what 
they said, because their words implicitly describe Allah, the Most
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Generous, as being miserly and not kind. Hence He requited them 
by making this description suit them.

They were the most miserly o f  people and the least generous and 
kind, and they thought o f Allah in the most negative terms. Therefore 
He cast them far away from His mercy which encompasses all things 
and reaches all regions o f the upper and lower realms. Hence He said: 
^Rather His two Hands are outstretched; He bestows [His bounty] as 
He wills]?, with no restrictions on Him and no impediment to prevent 
Him doing what He wills. His generosity is far reaching and His 
kindness encompasses the spiritual and the physical. He enjoins His 
slaves to make the most o f the seasons when He bestows His grace 
abundantly and not to close to themselves the gates o f His kindness 
by committing sin.

His Hands are giving by night and by day, and His bounty pours 
forth abundantly at all times, relieving distress, removing hardship, 
enriching the poor, ransoming the captive, consoling the afflicted, 
giving to those who are in need, answering the cry o f  the desperate, 
responding to those who ask, bestowing blessings even upon those 
who do not ask, granting well-being to those who seek it and never 
depriving any sinner o f  His bounty. Indeed His bounty is enjoyed by 
righteous and evildoers alike, but He shows further kindness to His 
close friends by helping them to do righteous deeds. Then He praises 
them and attributes their righteous deeds to them, by His grace, and 
He rewards them for those deeds in this world and in the hereafter, 
a reward that cannot be described and has not crossed the mind o f  
man. He takes care o f them in all their affairs, bestows His blessings 
upon them and wards o ff harm from them, much o f which they are 
unaware of. Glory be to the One from Whom all blessings come and 
to Whom they turn to ward off harm. Blessed be the One Whom no 
one can praise as He deserves; rather He is as He has praised Himself. 
Exalted be the One o f Whose generosity people are never deprived.
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not even for the blink o f  an eye; rather they cannot exist or survive 
except by His grace.

May Allah doom the one who in his ignorance thinks that he can do 
without his Lord and who ascribes to Him that which is not befitting 
to His Majesty. Rather if  Allah were to take to task the Jews who said 
that or others o f their ilk, for some o f  what they say, they would have 
been destroyed and doomed in this world. But they say these things, 
and Allah (4e) shows forbearance, overlooks and gives respite, but 
He never forgets about them.

«[The [revelation] that has come down to you from your Lord will 
surely increase many o f  them in obstinate rebellion and disbelief)*. 
This is the worst punishment that may befall a person, whereby the 
message that Allah has sent down to His Messenger (j |§ ) , which 
brings life to the heart and soul, and brings happiness in this world 
and the hereafter, and success in both realms, which is the greatest 
blessing that Allah has bestowed upon His slaves, that they should 
hasten to accept and submit to Allah by doing so, and give thanks to 
Allah for it -  that such a thing could increase them in transgression, 
obstinate rebellion and disbelief. That is because o f  their turning 
away from it, rejecting it, stubbornly opposing it and producing false 
arguments to undermine it.

^and We have cast among them enmity and hatred until the Day 
o f Resurrection)? so there will be no harmony among them, they will 
not support one another, and they will not agree on any issue that 
serves any o f their interests; rather they will bear mutual grudges in 
their hearts and oppose one another until the Day o f Resurrection.

^Every time they kindle the fire o f  war^ to attack Islam and its 
people, or they start something or try to repeat it, and they amass 
their military power, «(AlIah extinguishes it)? by causing them to 
fail, causing their troops to scatter and granting the Muslims victory 
over them.
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^They strive to spread mischief in the land]? that is, they try hard 
and do their utmost, but by spreading m ischief in the land they are 
committing sin and promoting their false religion, and preventing 
people from entering Islam.
*[and Allah does not love those who spread mischief]?; rather He hates 
them intensely and will requite them for that.

«{If the People o f  the Book had believed and feared Allah, We 
would surely have expiated their sins from them, and admitted them 
to gardens o f  delight]?. This is by His grace and bounty; having 
mentioned the evil deeds, faults and false arguments o f  the People 
of the Book, He calls them to repent, and tells them that if  they believe 
in Allah, His angels, all o f  His Books and all o f  His Messengers, and 
avoid sin, their bad deeds will be expiated, no matter what they are, 
and He would admit them to gardens o f delight, where there will be 
all that their souls could desire, all that their eyes could delight in 
(cf 43: 71).

«(If they had been steadfast [in adhering to] the Torah and the 
Gospel, and that which was revealed to them from their Lord]? that 
is, if  they had adhered to the commands and prohibitions contained 
therein, as Allah instructed them and urged them to do, part o f which 
is believing in Muhammad (s |§ ) and the Qur’an -  if  they had been 
steadfast in adhering to this great blessing which their Lord had 
revealed to them for their sakes and for their own benefit,
«[they would surely have been given provision from above them and 
from beneath their feet]? that is, Allah would have sent abundant 
provision to them; He would have sent down rain upon them and 
brought forth vegetation for them from the earth, as He says elsewhere:

t-jlf only the people o f  the cities had believed and feared Allah, We 
would indeed have opened up for them blessings from heaven and 
earth...!? (al-A 'rdf 7: 96)

Among them]j that is, among the People o f the Book
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^are some who are fair-minded)? that is, they act in accordance with 
the Torah and Gospel
<fbut many o f  them do evil deeds)? that is, the evildoers among them 
are many; as for those who strive to adhere to the teachings, how 
few they are.

5:67. O Messenger, convey all that has been sent down to you from 
your Lord. If you do not do that, you will not have conveyed 
it [at all]. Allah will protect you from humankind. Verily Allah 
does not guide the disbelieving people.

This is a command from Allah to His Messenger Muhammad («§§), 
the greatest and most significant o f His commands, which is to convey 
that which Allah sent down to him. That includes everything that the 
Ummah learned from him o f beliefs, deeds, words, shar'i rulings and 
other divine injunctions. He conveyed it in the most perfect manner; 
he called people, warned them, give them glad tidings, made things 
easy and taught the ignorant and unlettered, until they became learned 
scholars. He conveyed the message through his words, deeds, letters 
and envoys. He did not omit anything good but he told his Ummah 
about it, and he did not leave anything evil but he warned them against 
it. The most prominent figures among his Ummah testified to his 
having conveyed the message, among his Companions and, after 
them, from among the leading scholars o f  the faith, and the Muslims 
in general.

^If you do not do that)? that is, if  you do not convey what has been 
sent down to you from your Lord,

0 0
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^you will not have conveyed it [at all])? that is, you will not have 
complied with His command.

^Allah will protect you from humankind)? -  this is protection 
against people granted by Allah to His Messenger ( ^ ) ,  so you should 
be keen to teach and convey the message, and you should not be 
deterred by fear o f  some people, for their forelocks are in the Hand o f  
Allah (that is, He has full control over them) and He has guaranteed to 
protect you. So all you have to do is convey the message clearly, then 
whoever is guided, it is for his own benefit. As for the disbelievers 
whose only aim is to follow their whims and desires, Allah will not 
guide them or help them to do good, because o f their disbelief.

5:68. Say: O People of the Book, you have naught [of guidance] unless 
you are steadfast [in adhering to] the Torah and the Gospel and 
that which was revealed to you from your Lord. The [revelation] 
that has come down to you [O Muhammad] from your Lord 
will surely increase many o f them in obstinate rebellion and 
disbelief. So do not grieve over these disbelieving people.

That is, say to the People o f the Book, declaring their misguidance 
and highlighting their falsehood: ^you have naught [of guidance])? 
that is, you have nothing o f  religious teachings, for you do not 
believe in the Qur’an or Muhammad (s|§ ), and you do not adhere 
to any truth, and you have no foundation on which to base your 
arguments

$
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^unless you are steadfast [in adhering to] the Torah and the Gospel)* 
that is, unless you adhere to them by believing in them and following 
them, and following everything to which they call you 
*(and)* in adhering to ^that which was revealed to you from your 
Lord)* Who is taking care o f  you and has blessed you, and has made 
the greatest blessing the sending down o f scriptures to you. So what 
you should do is give thanks to Allah, adhere to the rulings o f  Allah 
and fulfd the trust and covenant that Allah has given you.

c-(The [revelation] that has come down to you [O Muhammad] from 
your Lord will surely increase many o f them in obstinate rebellion 
and disbelief. So do not grieve over these disbelieving people.)*

5:69. Those who believe [in the Prophet (*!§)], and those who are 
Jews, and the Sabians and the Christians, whoever [among them] 
believed in Allah and the Last Day, and did righteous deeds, 
will have no fear, nor will they grieve.

Here Allah (4s) tells us about the People o f the Book, the followers 
o f  the Qur’an, Torah and Gospel, that their happiness and salvation is 
by following one path and one principle, which is to believe in Allah 
and the Last Day, and to do righteous deeds. Whoever among them 
believes in Allah and the Last Day, and does righteous deeds, will 
be saved and will have no fear o f  what they will face in the future 
o f frightening matters, nor will they grieve for what they have left 
behind. This ruling is applicable to all times.



436 I  Tafseer as-Sa'di J u z '6

0 0

5:70. We took the covenant o f the Children o f Israel, and sent 
Messengers to them. But whenever there came to them a 
Messenger with something that was not in accordance with 
their desires, some they disbelieved, and others they killed.

5:71. They thought there would be no punishment, so they became 
blind and deaf [to the truth]. Then Allah turned to them in mercy, 
but then again many o f them became blind and deaf. And Allah 
sees well all that they do.

^We took the covenant o f  the Children o f  Israel)? that is, their 
solemn pledge to believe in Allah and carry out their duties to Him, 
as mentioned above (in 5: 1 2  onwards): ^Allah took a covenant from 
the Children o f  Israel, and We appointed twelve leaders from among 
them...)?.

^and sent Messengers to them)? coming one after another with the 
call o f truth, to lead them in the way o f guidance. But that was to no 
avail and was o f  no benefit, because ^whenever there came to them a 
Messenger with something)? o f  the truth ^that was not in accordance 
with their desires)?, they disbelieved him and stubbornly rejected it, 
and they treated the Messenger (j|§ )  in the worst manner.

^some they disbelieved, and others they killed. They thought there 
would be no punishment)? that is, they thought that their sin and 
rejection would not incur any punishment or consequences, and they 
persisted in their falsehood
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«fso they became blind and deaf [to the truth]. Then)? Allah showed 
them grace and ^turned to them in mercy)? when they repented to Him 
^but then)? they did not continue in that path; rather most o f  them 
turned back to their reprehensible ways, when «fagain many o f  them 
became blind and deaf)?, and few o f  them persisted in their repentance 
and faith.
?[And Allah sees well all that they do)? and He will requite each person 
for his deeds; i f  they were good then he will be rewarded and if  they 
were evil then he will be punished.

O  O

5:72. They indeed have disbelieved who say that Allah is the Messiah, 
the son o f Maryam. But the Messiah said: O Children o f Israel, 
worship Allah, my Lord and your Lord. Whoever ascribes 
partners to Allah, then Allah has forbidden paradise for him, 
and the fire will be his abode. For the wrongdoers there will be 
no helpers.
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5:73. They indeed have disbelieved who say that Allah is one of three, 
for there is no god except One God. If they do not desist from 
what they say, a painful punishment will certainly befall those 
of them who disbelieve.

5:74. Will they not then turn to Allah in repentance and seek His 
forgiveness? For Allah is Oft-Forgiving, Most Merciful.

5:75. The Messiah son o f Maryam was no more than a Messenger, 
and [other] Messengers passed away before him. His mother 
was a woman strong and true in faith, and they both ate food. 
See how We make Our signs clear to them, then see how they 
are turned away [from the truth]!

Here Allah tells us o f the disbelief o f the Christians when they
said «-fthat Allah is the Messiah, the son o f  Maryamp on the basis o f  
the specious argument that he came from a mother without a father, 
and thus was born in a manner different from the regular ordained 
manner decreed by Allah.

In fact ‘Eesa (^ 3 0  rejected this claim when he said to them: <-(0 
Children o f  Israel, worship Allah, my Lord and your Lord)?. Thus he 
affirmed his own total servitude and confirmed that his Lord is the 
Lord o f all created beings.

f[Whoever ascribes partners to Allah)? that is, associated any 
created being, ‘Eesa or anyone else, with Allah, tjthen Allah has 
forbidden paradise for him, and the fire will be his abode)?. That is 
because he has regarded the creation as being equal with the Creator 
and he has diverted the purpose for which Allah created him -  which 
is worship o f Allah alone -  to one who is not deserving o f it, and thus 
he deserves to abide in hell for eternity.

«(For the wrongdoers there will be no helpers)-) to save them from 
the punishment o f  Allah or to ward o ff from them some o f that which 
will befall them.
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^They indeed have disbelieved who say that Allah is one o f  three}? 
this is the view o f  the Mansoor Christian group, who said that God 
was one o f  three: God, Jesus and Mary. Exalted be Allah far above 
what they say.

This is the greatest evidence o f the Christians’ lack o f reason. How 
could they accept this abhorrent belief? How could they confuse the 
Creator with His creation? How could it not be clear to them who is 
the Lord o f the worlds?

Allah (4c) says, refuting them and their ilk: ^for there is no god 
except One God}? Who possesses all the attributes o f  perfection and is 
far above any shortcomings; He alone possesses the power o f creation 
and control, for people have no blessing except from Him. So how 
can it be believed that there is another god besides Him? Exalted be 
Allah far above what the wrongdoers say.

Then He warns them: ^ If they do not desist from what they 
say, a painful punishment will certainly befall those o f  them who 
disbelieve^; then He calls them to repent from what they have said, 
and He states clearly that He accepts repentance from His slaves: 
«(Will they not then turn to Allah}? that is, will they not turn back to 
that which He loves and is pleased with, namely affirming the oneness 
o f Allah and affirming that ‘Eesa is the slave and Messenger o f Allah, 
and turn away from what they say?
^and seek His forgiveness^ from what they have done 
^For Allah is Oft-Forgiving, Most Merciful)? that is, He forgives the 
sins o f  the penitent, even if  they were to reach the clouds o f the sky, 
and He bestows mercy upon them by accepting their repentance and 
replacing their bad deeds with good deeds.

The call to repentance begins with a very gentle approach, as Allah 
says: Will they not then turn to Allah in repentance...?}?

Then He mentions the reality o f the Messiah and his mother, which 
is the truth, as He says: *(The Messiah son o f  Maryam was no more
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than a Messenger, and [other] Messengers passed away before him^ 
that is, this is the most that may be said concerning him, that He was 
one o f the slaves o f  Allah, one o f those who were sent as Messengers, 
who had no power to introduce commands or laws, except those with 
which Allah sent them. He is just like the Messengers who came 
before him, with no advantage over them that would put him beyond 
the human level and make him divine.

((His mother^ Maryam ((was a woman strong and true in faith^ 
that is, this too is the most that may be said concerning her, that she 
was one o f  those who are strong and true in faith (siddeeq), those who 
are the highest o f  humanity in status after the Prophets. The status o f  
siddeeq is one o f beneficial knowledge that leads to certainty o f faith 
and righteous deeds. This is proof that Maryam was not a prophetess; 
rather the most that may be said o f  her is that she attained the level o f  
being a siddeeqah , and that is sufficient virtue and honour.

Similarly, there was no prophetess among women, because Allah 
(4 s) has ordained that prophethood should be bestowed only upon 
the more perfect o f  the two genders, namely men, as He says:

(•(We did not send before you any but men to whom We gave 
revelation... p (Yoosuf 12: 109)

As ‘Eesa was like the Prophets and Messengers who came 
before him, and his mother was a siddeeqah, why did the Christians 
take them as two gods besides Allah?

((and they both ate food]j -  this clearly indicates that they were 
weak slaves who needed the same as all other children o f  Adam, 
namely food and drink. If they had been gods, they would have had 
no need o f food and drink, or anything else, because the true God is 
the One Who is independent o f means, praiseworthy.

Having established this proof, Allah Bg) says: ((See how We make 
Our signs clear to them^, signs which highlight the truth and establish 
certainty. Yet despite that it is o f  no use to them; rather they persist
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in their sin, lies and fabrications. This is stubborn wrongdoing on 
their part.

5:76. Say: Do you worship, besides Allah, that which has no power 
either to harm or benefit you, when it is Allah [alone] Who is 
the All-Hearing, All-Knowing?

«{Say)? to them, O Messenger 
^Do you worship, besides Allah]?, among created beings who are 
dependent and needy
^that which has no power either to harm or benefit you^, and you 
ignore the only One Who has the power to harm or benefit, to give 
or withhold?
^when it is Allah [alone] Who is the All-Hearing^, who hears all 
voices
♦f All-Knowing)? who knows all things, outward and inward, unseen 
and seen, past and future. The Perfect One (4e) Who possesses these 
attributes is the only One Who is deserving o f all kinds o f  worship 
and devotion.

0 0

0 0
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5:77. Say: O People o f the Book, do not exceed the bounds of truth in 
your religion, nor follow the desires o f people who went astray 
before, led many others astray and [themselves] strayed from 
the straight path.

5:78. Those who disbelieved among the Children of Israel were cursed 
on the lips o f Dawood and ‘Eesa ibn Maryam; that was because 
of their disobedience and persistence in transgression.

5:79. They would not forbid one another to do any o f the evil deeds 
they did. Wretched indeed were their deeds.

5:80. You see many o f them taking those who disbelieve as allies.28 

Wretched indeed is that which they themselves have sent on 
before them, for they have incurred the wrath of Allah and in 
torment they will abide forever.

5:81. If they had believed in Allah, in the Prophet and in what has 
been sent down to him, they would never have taken them as 
allies, but most o f them are rebellious evildoers.

Here Allah (4s) says to His Prophet ( ^ ) :  *(Say: O People o f the 
Book, do not exceed the bounds o f truth in your religion^ that is, do 
not overstep the mark and go beyond the bounds o f truth to falsehood, 
such as their views concerning the Messiah that are mentioned above,

28 The word awliya’, translated here as “allies”, may also mean protectors, 
supporters, close friends, and so on.
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or their exaggeration about some o f  their religious leaders, following 
^the desires o f  people who went astray before)? and 
«fled many others astray)? by calling them to the religion that they 
were following
^and [themselves] strayed from the straight path)? that is, the path 
o f truth. Thus they combined going astray themselves with leading 
other people astray. This refers to the leaders o f  misguidance; Allah 
warns against them and against following their whims and desires 
that lead to doom, or their misleading views.

Then Allah says: ^Those who disbelieved among the Children 
o f Israel were cursed)? that is, they were expelled and cast far away 
from the mercy o f Allah
^on the lips o f Dawood and ‘Eesa ibn Maryam^ that is, by means o f  
their testimony and affirmation that proof was established but they 
(the disbelievers) stubbornly rejected it 
^that)? namely that disbelief and curse
«(was because o f their disobedience and persistence in transgression)? 
that is, they disobeyed Allah and they transgressed against the slaves of 
Allah, and that became the cause o f their disbelief and being far from 
the mercy o f Allah, because sins and wrongdoing have consequences.

Among the sins that brought upon them exemplary punishments 
was the fact that «[They would not forbid one another to do any o f  
the evil deeds they did^. In other words, they used to do evil deeds, 
and they did not tell one another not to do that. Thus those who 
directly committed the evil actions and others, who kept quiet and 
did not speak out against evil when they were able to do so, became 
partners in sin.

That was indicative o f  their carelessness with regard to the 
command o f  Allah, and that the matter o f  disobedience to Allah 
was something insignificant to them. If they had had any respect for 
their Lord, they would have been careful lest His sacred limits be 
transgressed and they would have become angry at that which incurs
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His anger. Keeping quiet when one is able to speak out against evil 
results in punishment, because it has grave consequences, such as 
the following:

•  Merely keeping quiet is an act o f  sin in itself, even if  one is not 
directly involved in the sin. Just as it is essential to avoid sin, 
it is also essential to denounce the one who does sinful acts.

•  As mentioned above, it is indicative o f carelessness with regard 
to sin and o f a lack o f concern about committing sin.

•  It makes sinners audacious and leads to an increase in sinful 
actions, if people are not deterred from sin. Thus evil increases, 
leading to greater trouble in both religious and worldly affairs, 
as the evildoers gain the upper hand, after which good people 
become too weak to resist evil people, to the extent that they 
become unable to do what they used to do before.

•  When evil is not denounced, knowledge dim inishes and 
ignorance prevails, because when sin is committed repeatedly 
by many people, and is not denounced by people o f  religious 
commitment and knowledge, some people may no longer see 
it as sin and it may be regarded by the ignorant as a good act o f  
worship. What evil can be greater than regarding as permissible 
that which Allah has forbidden, turning facts upside-down in 
people’s minds and seeing falsehood as truth?

•  Keeping quiet about sin may lead to sin becoming fair-seeming 
in people’s minds, thus they will follow one another’s examples, 
because man is prone to following the example o f his peers.

Because keeping quiet about evil is such a serious matter, Allah 
( is )  tells us that He cursed the disbelievers among the Israelites for 
their sin and transgression, among which He singled out a particularly 
grave offence: (-(Wretched indeed were their deeds. You see many o f  
them taking those who disbelieve as allies^, loving them, taking them 
as friends and giving them help and support.
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^Wretched indeed is that which they themselves have sent on 
before them k This is a losing deal, because o f which they incur the 
wrath o f Allah, and thus the wrath o f all things, and eternal punishment. 
They have wronged themselves, for they have brought this bad fate 
upon themselves, which causes them to miss out on eternal bliss.

^If they had believed in Allah, in the Prophet and in what has been 
sent down to him, they would never have taken them as allies^. Faith 
in Allah and belief in the Prophet ( ^ )  and that which has been sent 
down to him requires the individual to take as allies his Lord and 
His allies, and to oppose those who disbelieve in Him, oppose Him 
and disobey Him. Taking Allah as one’s ally and believing in Him 
dictates that one must not take the enemies o f Allah as one’s allies. 
These people failed to meet this condition.

^but most o f them are rebellious evildoers)? that is, they do not 
obey Allah or believe in Him or His Prophet (3l§). Part o f  their 
rebellious evildoing is that they take as allies the enemies o f Allah.

?»<♦£?♦>
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abu (or abi) <J\ ty \

ahl adh-dhimmah i i l l l  Jjd

ahl as-Sunnah 
wal-jamd ‘ah

Ameer 
al-Mu 'mineen

angel

ilUl Jjkl

'Arafah (pi. 
‘Arafat)

t A i j f -  

j\i'jt-

father (of)

non-Muslim citizens o f  an Islamic 
state

‘people o f  the Sunnah and the 
community’

‘Leader o f  the Believers’

A being made o f  light who is totally 
obedient to Allah and has no free 
will. Allah has assigned some angels 
specific tasks, like those who record 
our good and bad deeds, the Angel 
o f Death, the guardians o f  hell, etc.

the plain outside o f  Makkah where 
pilgrims gather at the climax o f  the 
Hajj; it is actually made up o f a chain 
o f hills, so the plural form is some-
times used

The Arabic words are transliterated according to the conventions o f  the 
Transliteration Chart found in this book. If a word has become part o f  the 
English language (that is, is found in a dictionary o f  Standard English), 
that spelling is used in this book and appears first in this Glossary, with 
the transliterated form in brackets after it.



Glossary o f  Islamic terms I  447

'awrah

banu (or bant) 

barzakh

Dajjal

dhihar

dhikr Allah

dinar (deenar) 

dirham

d u ‘a ’

i j ’j f  the part o f  a person’s body that must 
be screened from public view; for 
males it is the area between the navel 
and the knees, and for females it is 
everything except the hands and the 
face

j*, t j-j lit. ‘children (of)’; usu. referring to a 
tribe that claims a common ancestor

O Ji an intermediate state between death 
and the Day o f Resurrection; it is also 
said to be a ‘place’ where the souls 
o f the deceased will remain until the 
blowing o f  the trumpet

the antichrist (anti-Christ); in Islamic 
teachings, he is a false messiah who 
will deceive the people and cause 
harm to humankind until he is killed 
by Jesus (MSt)

Dhihar is the unlawful act o f saying to 
one’s spouse: “You are as impermis-
sible for me [to enjoy intimately] as 
my mother” -  and similar statements.

4)1 remembrance o f  Allah; specifically, 
remembering Allah through praising 
and supplicating to Him

jLo originally, a gold coin; a unit o f  
currency

originally, a silver coin; a unit o f  
currency

supplication; invocation
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Eid fe ed ) JLP lit. ‘festival’: one o f  the two annual 
Islamic celebrations, one at the end 
o f Ramadan and the other at the cul-
mination o f  the Hajj

fa jr dawn; the obligatory prayer at that 
time

fatwa (fatwah) religious decision or decree

f a y ’ spoils o f  war that are gained by 
the M uslims without fighting the 
disbelievers

fiqh dels Islamic jurisprudence; understanding 
or interpreting Islamic law

fitrah the natural inclination (o f humans) 
instilled by Allah

fu q a h a ’ sing, faqeeh4, jurists

ghusl
>

j l * ritual shower necessary after a major 
impurity, e.g ., after sexual inter-
course or at the end o f the menstrual 
period

hadith (hadeeth) a statement or action o f  Prophet 
Muhammad (*|§) that was remem-
bered and recorded by his Compan-
ions and followers

haneef - one w ho b eliev es  as Prophet 
Ibraheem believed, i.e., a monothe-
ist, although he or she may not yet 
have heard o f  or accepted Islam

Haram the sacred area surrounding and 
including the Kaaba in Makkah; any 
inviolable or holy area
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haram (haram)

hadd (pi. 
hudood)

Iblees

‘iddah

ihram

ihsan

in sh a ’Allah 

isnad

istikharah

(.1 forbidden according to Islamic law

j j -  specific punishments prescribed in 
Sharia for specific offences such as 
theft and fornication

i_r_LI another name for Satan in Arabic

sle- the waiting period after a woman is
widowed or divorced, during which 
she is not allowed to remarry, in 
order to ascertain whether or not she 
is pregnant with the child o f  her late 
or ex-husband

J~\ the state o f  consecration for Hajj or
‘umrah; the special clothing worn by 
the pilgrim in such a state

ol—i l  goodness, perfection, excellence;
to worship Allah as if  you see Him 
knowing that even if  you do not see 
Him, He sees you

4)1 e-Li j l God willing

j LLI the chain o f  narration through which
a hadith can be traced back to the 
Prophet (J |!)

5jUuL-l a prayer by which one seeks guid-
ance from Allah before making a 
decision

jah ili JaU- lit. ‘ignorant’; belonging to the 
period o f  ignorance that preceded 
Islam
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jahiliyah

jam rah  (pi. l j^
jam arat)

Jibreel 

jihad (jihad)

jinn  (plural o f
jinn i)

jizyah  Ly>-

lit. ‘ignorance’; the age o f  spiritual 
darkness before Islam

lit. ‘stones’; one o f  the stone struc-
tures at w hich pilgrim s throw  
pebbles during the Hajj, emulating 
the Prophet Abraham ( 0 t )  when he 
threw stones at the devil

the Arabic name for Gabriel 
( ^ ) ,  the archangel who transmitted 
the verses o f  the Qur’an and other 
communications from Allah (-te) to 
Prophet Muhammad (*|§)

struggle or striving (in Allah’s cause)

non-human, rational beings created 
by Allah from fire, often referred to 
as ‘demons’ or ‘devils’. They have 
free w ill like humans: som e are 
Muslims, others disbelievers; some 
are obedient to Allah, others disobe-
dient. Satan is a jinni. Some disobe-
dient jinn mislead people into think-
ing that they can foretell the future, 
near or distant, or provide people 
with riches or some sort o f power.

a tax levied on the People o f  the 
Scriptures when they are under the 
protection o f  a Muslim government; 
it is in lieu o f  the alms tax paid by 
Muslims
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Jumu‘ah 

ju z  Ypl. a jz a )  

Kaaba (Ka 'bah)

khul' 

khushoo‘ 

khutbah

al-Lawh
al-Mahfoodh

madhy

maghrib

mahram

w '  Friday; also , the midday congrega-
tional prayer on that day

a section o f  the Qur’an equal to 
one-thirtieth o f the text

Lj&}\ the House o f Allah in Makkah, origi-
nally built by Prophets Ibraheem and 
Isma’eel, which Muslims face when 
they pray

divorce initiated by the wife

humility, devotion, and sincerity

IfJ -  sermon or speech; specifically, the 
sermon given during the Friday con-
gregational prayer

£^jj| the Preserved Tablet in heaven on 
& whi ch A llah’s words and decrees 

are written

the prostatic secretion excreted by 
one when thinking o f  sex or during 
foreplay

sunset; the obligatory prayer at that 
time

^  a degree o f consanguinity precluding 
marriage; a man whom a woman may 
not marry due to the close blood or 
marriage relationship, e.g., her father, 
brother, son, uncle, or father-in-law

manly semen

Maqam Ibraheem the Station o f  Abraham (Ibraheem)
next to the Kaaba
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Muhajiroon (or 
Muhajireen)

mustahabb

mutawatir

nafs

Quraysh

rak'ah (pi. 
raka ‘at)

Ramadan
{Ramadan)

riba

djyrh* lit. ‘emigrants’ o f  any kind; used in 
Islamic discourse to refer to people 
who emigrate to safeguard their reli-
gion, specifically the Muslims who 
migrated with Prophet Muhammad 
(iH ) from Makkah to Madinah

l l i  lit. ‘encouraged’; righteous deeds 
that are not obligatory but encour-
aged in the religious texts; the one 
who does them will be rewarded, 
but the one who does not do them 
does not incur sin and will not be 
punished.

jY fft a category o f hadith: a narration that 
is related by so many upright and 
trustworthy narrators at each level 
that it would have been impossible 
for them to have agreed on a lie

inner soul or self

jd /f  the dominant tribe in Makkah at the 
time o f  the Prophet’s mission; their 
society was based on polytheism

a unit o f  the formal prayer (salah)

jU io j the ninth month in the Islamic calen-
dar; the month o f  obligatory fasting 
and the month in which the first 
verses o f  the Qur’an were revealed

Lj usury; charging interest on debt
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Sahabah <L)L>w3 Companions o f  the M essenger o f  
Allah ( # | )

saheeh a grade o f hadith: sound or authentic

sa ‘iy one o f  the rites o f  Hajj; the pilgrim 
walks seven times between the hills 
o f  Safa and Marwah, re-enacting 
Hajar’s search for water for her baby 
Isma‘eel

sctldm lit. ‘peace’; the Islamic greeting o f  
peace

seerah biography, esp. o f  Prophet Muham-
mad (§|§)

shar 7 o f or pertaining to Sharia; Islamic

Sharia 4_*j Islamic law derived from the Qur’an
(sharee 'ah) and the Sunnah

Shaytan jlixLi Satan

soorah  or soorat > chapter o f  the Qur’an

Sunnah the practice and collected sayings 
o f  Prophet Muhammad ( 2̂ |)  that 
together with the Qur’an forms the 
basis o f  Islamic law

tafseer exegesis: commentary, or expla-
nation o f  the meanings (usu. o f  
Qur’anic verses)

tahajjud voluntary night prayer offered  
between 'isha ’ and fa jr
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tahleel

tahmeed

takbeer

talaq

taqwa

tasbeeh

tawheed

Ummah

‘nmrah

unseen

wali

f f f  the act o f  saying Id ilaha ilia Allah 
(there is none worthy o f  worship 
other than Allah)

ju j i  the act o f  saying Alhamdulillah (all 
praises and thanks are for Allah)

j S , ; the act o f saying Allahu akbar (Allah
is the Greatest)

jy l>  divorce

fearful awareness o f  Allah; being 
mindful o f  Allah; pious dedication; 
being careful not to transgress the 
bounds set by Allah

the recitation o f  phrases glorifying 
Allah; saying subhan Allah (glory 
be to Allah)

jl>- y)\ the oneness o f  Allah: the knowledge
that He alone deserves to be wor-
shipped and that He has no partners

community or nation: usu. used to 
refer to the entire global community 
o f  Muslims

i f ,*  a minor, non-obligatory pilgrimage 
to Makkah

a term used to denote phenomena or 
aspects that cannot be known using 
ordinary human faculties

friend and helper (o f Allah)
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zakat (or zakah)

zina

«l5j obligatory charity: an ‘alms tax’ on 
wealth that is paid by Muslims and to 
be distributed to others who qualify 
as recipients

Uj fornication or adultery; unlawful 
sexual intercourse
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army 25, 44, 47, 87-88 

arrogance 21, 100, 179,340  

ascendants 130, 137-138, 158, 
172,344  

ascent 137, 158-159 

aspirations 38 ,45 , 63, 266, 390, 
404,421  

attributes 5 1 ,1 23 ,175 ,195 ,227 , 
234, 280, 283 ,302-303 ,321 , 
338-339, 3 4 3 ,3 8 1 ,4 1 8 , 430, 
439,441  

audacity 36, 100, 106 ,270 ,272 , 
394 

aunt 159 

avarice 296-298 

awareness 73, 89, 91, 151, 152,
176,454  

al-'aw l 139, 143-144. See also 
shares o f  inheritance 

a w liy a ’ 310n l9 , 354, 417n25, 
424n26, 442n28

B
Badr 43, 46-47, 63, 87-88, 389 

bandit 395-397 

Bareerah 160
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al-barzakh 91, 103, 193, 318 

b eliev e  in A llah  and H is 
Messenger 226, 307 

believe in Allah and the Last Day 
37, 177, 201 ,329 , 435 

believing slave 163,239,241  

bequest 128, 130, 135-136, 
147, 344, 458, 460, 470. See 
also payment o f  bequests and 
debts 

bird 355,359-360  

blessings 21-22, 27, 29-30, 39, 
43, 45, 85, 91, 97, 108, 111, 
116, 118, 234, 276, 280, 289, 
2 9 3 ,3 0 2 ,3 0 5 ,3 1 9 ,3 3 2 ,3 3 4 -  
3 4 5 ,3 4 7 ,3 7 1 ,3 7 4 ,3 8 6 , 422,
430 ,432  

bliss 6 8 , 147 ,211 ,221 ,242 ,287 , 
445

blood 77, 139-140, 144-145, 
157-158, 166, 188, 201 ,239- 
241, 243, 277, 348, 353-354, 
451

blood money 239-241,243  

blow 60-61, 74, 353, 355 

booty 42, 44, 49, 6 8 , 70, 73, 
82-83,87, 126,214-215,247, 
255,313  

bounty 23, 29, 38, 6 6 , 89-90, 
92, 98, 170-171, 177, 197,
199 ,212 ,214 , 224 ,256 , 300,

3 0 2 ,3 4 0 ,3 4 9 ,3 5 1 ,3 7 1 ,4 2 9 -  
430, 432 

brother 130, 132, 134, 137, 142, 
146, 153, 157, 239-240,331, 
344-345, 388, 391-393, 451. 
See also siblings 

Bukhari 121, 127, 130, 138, 
145 ,220-221 ,239 , 249, 264, 
3 18n20, 393 ,420  

burden 57, 141, 179, 231-232, 
243, 252, 273-274, 319, 335,
353,376, 393 ,408  

burden o f sin 57, 231-232, 273- 
274,353

c
calamities 46 ,73-74,76-77,193, 

200, 209, 244, 343 ,409  

calamity 43, 61, 71, 74, 78,
86-87, 115, 193, 204, 209,
212 ,214 , 243 

camel 285nl7, 286nl7  

captive 44, 430

carelessness 106, 242, 271, 
443-444 

characteristic 298 ,316 ,378 ,425  

charity 19,20 ,57 , 178, 182,219, 
239, 241 ,259 , 276-278,376, 
409,455  

chaste women 361
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children 20-21, 39, 125, 128, 
130-131, 133-134, 136-137, 
142, 151, 163, 172, 195,216, 
222, 252, 255-256, 294-295, 
375-376, 382-384, 394, 411,
436-438, 440, 442-443, 447 

Children o f  Israel 2 0 -2 1 ,1 5 1 , 
375, 394, 411, 436 -43 8 , 
442-443 

Christian 36, 195,251,285-286, 
290, 3 2 8 ,3 8 2 ,4 3 9  

clarification 59-60, 246, 342 

clean earth 184, 186-187, 364. 
See also  dust; purification; 
tayammum 

close friend 41 ,239 ,292-293  

clothing 124,154, 173,297,299, 
449

commands 33, 48, 53-55, 64, 
7 1 ,7 9 ,8 7 , 114-115, 122, 147, 
166, 177, 179, 181, 188,201- 
202, 209, 220, 225, 230, 254, 
268, 2 7 1 ,2 8 3 ,2 9 5 ,2 9 6 , 301, 
307, 312, 333, 336-337, 339, 
380, 4 0 7 ,4 1 3 ,4 2 5 ,4 3 2 -4 3 3 , 
440. See also His commands 

commitment 36, 115, 121-122, 
2 07 ,2 1 5 ,2 1 7 , 224, 226, 246, 
254, 305, 319, 358, 405, 
408, 444. See also  religious 
commitment

community 2 9 ,3 5 ,4 1 ,2 8 1 ,4 1 2 ,
414 ,446 , 454 

companion 65, 177-180, 210-
211,274, 347 

Companions 44, 47, 63, 75, 79, 
92, 116, 127, 236, 259, 260, 
3 4 5 ,4 3 3 ,4 4 8 ,4 5 3 ,4 5 9 , 472. 
See also Sahdbah 

compassion 56, 106, 125, 128, 
168, 300, 348, 390, 421 

concession 257-260 
conflict 277 
congregation 261 
consensus 82,121,131-133,137, 

158, 207 ,243-244, 281-282, 
344, 350, 375 

consent 167-169, 176, 400. See 
also mutual consent 

courage 4 5 ,4 7 ,6 1 ,6 7  

covenant 35-36, 105, 153, 155, 
172, 324, 327, 347,370-371, 
375-380, 382, 435-436. See 
also His covenant 

cowardice 2 1 3 ,3 8 7 ,3 9 2  
creation 3 2 ,9 6 , 108-110, 118, 

194, 198-200, 211, 223, 225, 
234, 245-246, 256, 282, 286, 
2 9 3 ,3 0 2 ,3 1 2 , 3 2 1 ,3 8 3 ,4 2 0 , 
438 ,439  

Creator 57, 6 8 , 109-110, 194, 
198, 202 ,287 , 293 ,2 9 8 ,4 2 8 , 
438-439
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crime 36,244,274,396-397,401  

crops 39

crucified 325,327,395-397. See 
also ‘Eesa; Messiah

D
danger 71 ,73 , 120, 124,395  

d au gh ter 130 , 1 3 2 -1 3 4 ,
137, 139, 158-159 . See  
also  granddaughter; so n ’s 
daughter; stepdaughter 

David. See Dawood 

Dawood 147, 158, 160n6, 199,
330,332, 442-443 

Day o f  Resurrection 3 2 ,3 4 ,8 2 ,  
83, 97, 102-103, 109, 111, 
184, 193,233-234, 255, 267,
270-271, 285, 311, 314, 318, 
325, 328, 360, 363, 379, 393, 
399, 429, 431 ,447  

death 2 8 -2 9 ,6 1 ,6 3 ,6 5 ,6 7 ,7 2 ,  
7 5 ,7 7 ,8 6 ,1 0 2 ,111, 133, 142, 
148-149, 151-152, 167, 177, 
194, 207, 209 ,219 , 221-222, 
251,253-254, 256, 308, 325, 
328, 353, 447. See also  life 
and death 

debt 55, 136, 143, 452. See 
also payment o f bequests and 
debts

deceased 130-137,139-140,142,
144-146, 154, 239, 241,344- 
345, 393, 447 

decree 25, 34, 65, 71, 74-75, 
77-78, 87-89, 93-94, 139- 
140,144-145, 171, 206, 209, 
223,285-286, 288, 294, 301,
342,417 ,448. See also divine 
decree

defeat 36 ,61 -62 ,73 -74 ,87 ,212 , 
214, 333 ,418  

deprivation 2 7 1 ,2 7 5 ,3 1 4  

descendants 130, 137, 158, 172, 
199, 344 ,387  

descent 133, 137, 158-159,328  

dhikr 264, 320, 398, 408, 447. 
See a lso  remembrance o f  
Allah

different mother 139 ,142 ,146  

difficulties 63, 113,208  
dignity 150 ,265 ,389  

disciplinary punishment 150, 
164,269  

discipline 131, 174, 178 

disgrace 32-33, 49, 109, 180, 
1 8 3 ,2 7 0 ,3 1 4 ,3 2 3 ,3 9 5 ,3 9 7 , 
403, 405 

disobedience 35-36, 44, 147- 
MS, 172-174, 176, 183, 202, 
2 2 6 ,2 7 2 ,2 8 6 ,3 3 6 ,3 5 3 ,3 5 6 , 
442-443
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disputes 30-31, 206-207, 268- 
269, 277, 299 

distress 40-42, 70, 72-74, 221,
2 4 4 ,2 7 1 ,2 9 1 ,4 3 0  

divine decree 75 ,77-78 ,87 ,209 , 
288

divine wrath 170 ,244 ,405  

divining arrows 185,353  

division 29, 31, 126-127, 130, 
2 6 1 ,2 7 7 ,3 7 9  

d iyah  133, 2 4 0 -2 4 1 . See  
also blood money 

dominion 98, 108,197, 199,302, 
382-384, 400 

doom 22, 69, 85, 87, 180, 244, 
287, 339, 3 4 3 ,3 8 6 ,4 3 1 ,4 4 3  

dowries 157,161-163,361-362  

dowry 120, 122, 154-155, 161, 
362-36 3 . See a lso  m ahr\ 
marriage 

dues 1 7 2 ,2 6 9 ,2 9 8 ,3 0 5  

dust 121,182-183,187-188,194, 
242, 368-370. See also clean 
earth; purification; tayammum

E
ears 282, 285, 366 
ease 33, 53, 56, 62-63, 80, 214, 

2 2 0 ,2 5 5 ,2 6 4 , 347,351  

‘Eesa 20, 325, 327-328, 330,
3 37-3 4 1 , 379, 383, 411,

438-439, 440, 442-443. See 
also crucified; Gospel; Jesus; 
Messiah 

enemies 28, 31, 41, 43, 54, 67, 
6 9 ,7 1 ,8 2 , 90, 105, 189, 190,
2 0 2 ,2 1 2 ,2 1 6 ,2 1 9 ,2 2 9 ,2 3 6 -  
237, 248-249, 252, 255, 257, 
265-266, 310, 333, 349n21, 
372, 374, 386-388, 390, 406,
4 1 8 .4 2 1 .4 2 5 .4 4 5

enemy 4 1 -4 3 ,4 6 -4 7 ,4 9 ,5 4 ,6 1 , 
6 8 , 70-71, 73, 86-87, 115, 
190, 212, 214-215, 217-218, 
227, 230, 260-262, 264-265, 
283-284, 2 8 7 ,3 1 0 ,3 1 3 ,3 2 2 ,  
3 3 3 ,3 7 2 ,3 7 4 ,3 8 6 ,3 8 8 , 390,
395 ,418  

energy 2 0 9 ,2 1 3 ,2 1 8 ,2 6 6  
enmity 2 9 ,3 6 ,4 1 , 176,312,352, 

379,396, 425 ,429 ,431  
enslavement 242, 386, 390 

envy 26, 171, 197-200,392  

equal shares 121, 137. See  
also shares o f  inheritance 

equipment 31, 43, 47 

equity 198 ,299 ,372  

estate 127, 130, 132-136, 138, 
140,143-144, 154, 344-345 

eternal bliss 6 8 , 147, 221, 242,
287.445

evil actions 106 ,328 ,443
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evil deed 33

evildoers 35-37,61,99,397,411, 
426-427, 430, 433, 442, 444 

evildoing 3 5 2 ,3 8 9 ,4 1 0 ,4 4 5  

exhaustion 39, 104,265  

expedition 2 1 2

expiation 164, 240, 242, 291, 
409-410

F
fairness 128 ,198 ,269 ,272 ,290 , 

305 ,406 ,414-416  

faith in Allah 445 

falsehood 29 ,59 , 106, 115, 165, 
180, 190, 192, 196 ,217 ,218 , 
268, 306 ,312 , 326, 328-329, 
4 0 4 -4 0 5 ,4 0 7 -4 0 9 ,4 1 1 ,4 1 5 ,  
434, 436, 442, 444 

fangs 97, 359

fasting 31. 170, 187, 242, 408, 
452

fate 59, 253, 399, 423, 445 

father 1 3 ,22 ,25 , 130, 133, 134- 
135, 137-138, 142-143, 144- 
146, 156, 158-159, 160n6, 
241, 296, 344-345, 382-383,
438 ,446 , 451 

faults 57, 175, 272, 343, 408,
428 ,432  

favours 89, 91, 108, 248, 296, 
356

fear prayer 257 ,260-261 ,263  

feet 24, 183 ,271 ,364 ,366 ,395-  
396,429  

female 112, 120, 131, 133, 135- 
136, 141, 160, 164 ,210 ,240 , 
282-283, 2 8 6 n l7 , 290-291, 
294-295, 344, 362, 400 

female slave 164 

fighting 29, 46, 48, 49, 62, 8 6 ,
87-88, 126, 213, 216-219,
231,236-238, 262, 265 ,313 , 
349-350, 389, 448 

fire 2 8 -2 9 ,3 3 ,3 9 ,5 3 ,5 5 ,6 9 -7 0 , 
99-103, 109-111, 128-129, 
131, 146-147, 167, 169, 194, 
197 ,2 4 5 ,2 8 4 ,3 1 7 , 341,373, 
391-392,399, 407, 429, 431,
437-438, 450 

fixed shares 130, 133-136, 138- 
139, 143-147 

flesh o f swine 348, 353 

forbidden 21, 28, 67, 93, 122, 
125, 155,158, 161-162, 166, 
169, 178, 194, 209, 233,253, 
277, 281, 299, 320, 325, 
329, 338, 346, 348-349, 352- 
353, 355-356, 371, 388-389, 
411 ,423 ,437-438 , 444, 449. 
See also  haram; prohibited; 
unlawful 

force 154, 167 ,231 ,245
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forgiveness 38, 51-53, 56-58, 
68,76-79, 164, 188,193,206- 
207, 242, 249, 250-251,267, 
269, 2 7 2 -2 7 3 ,3 0 9 ,3 2 1 ,3 2 7 ,
335 ,3 73 ,384 , 402 ,438  

fornication 149-150, 154, 157, 
161-164, 361, 449, 455. See 
also zina 

fortune 223 ,409 ,417-418  

foster mother 158-159 

foundation 2 1 8 ,2 9 2 ,4 3 4  

friend 41, 194, 239, 284, 287, 
291-293, 296, 372, 454. See 
also close friend 

friendship 29,212-214,293,347, 
419 

fruit 289

full siblings 135,137-138,142  

full sister 138,344

G
gambling 167-168, 185 
gam e 24, 346 , 348. See  

also hunting 

garden 53

gardens through which rivers 
flow 53, 112, 146-147, 197, 
200, 250, 288, 375 

garland 351

generations 2 7 5 -2 7 6 ,3 0 1 ,3 0 8 ,
343,413

generosity 26, 84, 151,206,253,
2 8 3 ,2 8 6 ,3 7 1 ,4 3 0  

ghusl 1 8 4 -1 8 5 ,3 6 4 ,3 6 7 ,4 4 8 .
See also purification 

gift 113, 165

give thanks 4 3 ,4 7 ,7 1 ,3 6 1 ,3 6 4 ,  
3 7 1 ,3 7 4 ,3 8 5 ,4 2 2 , 431 ,435  

glad tidings 33, 42, 46-48, 52, 
69, 89-91,250,331-332,384- 
3 8 5 ,4 2 4 ,4 3 3  

gold 1 3 3 ,1 5 3 ,3 9 9 ,4 4 7  

goodness 38, 57, 114, 209, 279, 
289, 377, 449 

Gospel 325, 411-412, 429, 432- 
435. See also ‘Eesa 

granddaughter 159 

grandfather 135, 137-138, 142- 
143, 158-159, 344 

grandmother 131, 158 

gratitude 28-29, 6 6 , 208-209, 
357, 365,370-371  

greeting 232-233,246-247,453.
See also salam  

guardian 120 ,122 ,124 ,174 ,363  

guardianship 120, 128, 157, 159

H
hadd  24, 164,170,269,396-397,

400 ,410 , 449 

Hajj 2 4 ,3 1 ,2 5 4 ,2 5 8 ,3 4 6 ,3 4 8 -  
3 5 2 ,3 5 7 ,3 9 8 ,4 0 8 ,4 4 6 ,4 4 8 -
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449,450,453. See also ihram; 
Kaaba; Makkah; Pilgrimage; 
Safa and Marwah; ‘umrah 

halal 165,368

hands 44 ,98-99 , 121, 179, 183- 
184, 186-187, 2 0 4 ,2 1 4 ,2 1 8 , 
236, 238, 271 ,286 , 364-365, 
368-370, 374, 395-396, 400,
401 .429 , 447

happiness 2 2 ,3 2 ,5 4 ,5 7 ,9 0 , 106, 
113, 115, 154, 166, 189, 190, 
1 9 9 ,2 1 0 ,2 5 6 ,2 6 6 ,2 8 7 ,2 8 9 -
290,332 , 337, 341 ,386 , 390,
3 9 9 ,4 3 1 ,4 3 5  

haram 82,163, 165,362n22,405, 
428,449. See also forbidden; 
prohibited; unlawful 

Haram 23-25,348-349,351-352,
448. See also Kaaba; Makkah; 
sanctuary 

hardship 46, 50, 53, 62-63, 70, 
74, 113, 163, 181, 188, 241, 
255, 260, 265, 347, 364, 370,
430

harmony 28-29, 176, 192,228, 
2 4 7 ,2 6 1 ,2 9 7 ,3 3 1 ,4 1 3 ,4 2 1 ,
431

Haroon 45 ,330 -331 ,407  

hatred 41,88, 198,349,352,372,
379 .429 , 431

Hawwa’ 382-383. See also Adam 
headlong fall 353, 355

health 187 ,222 ,245  
heir 127, 130-131,133-136, 139, 

141, 143-145, 147, 158-159, 
241

hell 31 ,39 ,84 ,87 ,113 ,129 , 147- 
MS, 180, 197, 200, 243-245, 
2 5 1 ,2 5 3 ,2 7 8 , 280-281,283, 
2 8 5 ,2 8 8 ,3 1 1 ,3 1 7 ,3 3 2 ,3 3 4 ,  
392,405, 438, 446 

helper 69, 189, 197, 199, 216, 
283, 287,290-291, 302, 317,
340 ,454  

His blessings 29-30, 305, 319,
347 ,430  

His bounty 23, 29, 89-90, 170- 
171, 177, 197, 199, 224, 256, 
300, 302, 340, 429-430 

His cause 6 2 ,6 5 ,7 8 ,2 1 5 -2 1 7 ,  
246, 398-399, 424 

His command 3 3 ,6 4 , 101, 114, 
166, 177, 179, 181, 188, 191, 
202 ,220 , 271 ,289 , 301-302, 
304, 407, 425,433-434  

His covenant 370-371, 382 
His creation 32, 96, 118, 194, 

200 ,2 11 ,225 , 256, 293 ,302 ,
31 1 ,383 ,420 , 439 

His essence 175,234  
His forgiveness 5 1 ,5 2 ,5 6 ,2 6 9 ,  

438
His grace 2 8 -2 9 ,3 8 ,4 5 ,7 1 ,7 3 ,  

84, 8 9 ,9 1 ,9 7 , 110, 114, 190,
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224, 233, 246-247, 276, 300, 
332 ,422 ,430-432  

His hearing 294 

His help 27, 46, 49, 174, 190, 
227, 262, 304,318  

His justice 94 ,9 6 , 182,280  

His limits 114 ,146 ,147  

His Majesty 114,431 

His mercy 26, 33, 38, 52, 62, 
153, 165, 168-169, 191-193,
198,214, 244, 256, 267 ,274 , 
280,284, 294, 300, 302, 342-
3 4 3 ,4 2 2 ,4 2 7 , 430 

His might 231 ,294 ,321  

His names 321 ,338 ,381  

His pleasure 63, 87, 110, 246, 
254-255, 399 

His power 109 ,22 3 ,2 83 ,38 5  

His revelations 28-29, 85, 421 

His self-sufficiency 302-303, 
319

His sovereignty 301-303 

His will 25, 34, 65, 77-78, 87, 
94, 193, 223, 294, 301, 303, 
310, 342,383  

His wisdom 48, 50, 82, 96, 104, 
152, 165-166, 193, 219, 231, 
242-243, 286, 300, 303, 348,
402 ,414  

hostility 41, 176, 425 

House o f Allah 350-351,451

humiliation 32 ,35 -36 ,244 ,280-  
2 81 ,314 , 390 

humility 37, 115, 165, 177, 179, 
206, 264 ,319 , 324, 327, 451 

hunting 348, 358-360 

hunting animal 358-360 

husbands 119, 136, 154-155, 
160, 174-175,299, 363 

hypocrisy 7 4 -7 5 ,2 0 5 ,2 3 8 ,3 1 3 ,
318 ,418 , 427 

hypocrite 4 1 ,4 4 -4 5 ,6 2 ,6 9 ,7 5 ,  
77, 8 6 -8 8 , 96, 2 0 4 ,2 1 3 ,2 3 5 -  
238, 2 8 5 ,3 1 0 -3 1 9 ,3 7 4 ,4 1 8

I
Ibn ‘Abbas 130 
IbnMajah 147,259  
Ibn al-Qayyim 140 ,188 ,246  
Ibraheem 20, 22-24, 107, 142, 

197, 199, 292-293, 330-331,
448, 451. See also Station o f  
Ibraheem

idol 197n 9 ,198 
ignorance 72, 85, 100, 150, 156, 

169, 2 3 0 ,2 7 1 ,2 7 4 ,3 1 4 , 325,
331 ,336 , 3 4 5 ,3 5 7 ,3 8 1 ,4 0 6 , 
4 13 ,416 , 4 2 5 ,4 2 8 ,4 3 1 ,4 4 4 , 
449-450. See also jahiliyah  

ihram  1 8 8 ,3 4 6 ,3 4 8 -3 4 9 ,3 5 2 ,
449. See also Hajj 

ihsan 5 6 ,2 0 7 ,3 1 8 ,4 4 9
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illicit relationships 162, 361, 
363. See also fornication 

impediment 57, 139-140, 224, 
244, 249, 297, 309, 387, 390, 
430

imperfection 341 
impurity 184, 185, 200, 364,

367 ,369 ,448 . See also major 
impurity 

inclination 273, 286, 297, 305, 
358,448  

inheritance 97-98,125, 130-131, 
133, 135, 137-145, 147, 172, 
294-295, 344. See also shares 
o f inheritance 

injustice 32-34 ,55 ,99 ,120-121 , 
141, 155, 182, 195, 198,269, 
272, 295, 297, 299, 336, 390, 
416

innovation 107 ,381,395  
innovator 372
intention 191, 205, 215, 249, 

278, 288, 356, 358, 363-364, 
367-368 ,3 81 ,405 ,415  

intercourse 1 8 6 ,2 9 9 ,3 6 7 ,4 4 8 , 
455

intoxicants 185 
Isaac. See Is-haq 
Is-haq 142, 330
Israel 20, 21, 151, 375, 394, 

411, 436-438, 442-443. See 
also Ya‘qoob

J
Jacob. See Israel; Ya‘qoob 
jah iliyah  54, 125, 153, 156, 

2 8 5 n l7, 363 , 450 . See  
also ignorance 

janabah  184-187, 364, 367. See 
also purification 

jaw arih  359. See also  hunting 
animal

Jesus. See ‘Eesa; son o f Maryam 
Jews 20-22, 26, 36, 95n4, 100, 

106,189-190, 192, 195, 197, 
200, 215n l2 , 285, 325, 338, 
361-362, 379-380, 382-383, 
402-404, 407, 409 ,417-418 , 
423-424, 428-429, 431,435  

j ib t  197-198

jihad 3 0 -3 1 ,6 0 ,6 3 ,6 5 ,6 8 -9 0 ,  
104, 173, 213-217, 219-221, 
230-231, 246, 248-250, 252- 
253, 255, 260, 262, 265, 287, 
386, 398, 450 

joy 32 -33 ,63 ,90 , 1 0 3 ,1 1 1 ,113,
118 ,211 ,229 , 2 6 3 ,2 8 9 ,3 1 9 ,
337, 341 ,399  

judgement 116, 253, 345 

Jumu'ah 44, 170, 173,451 

justice 32, 33, 51, 94, 96, 153, 
165, 182-183, 201-202, 233, 
268-269, 272-273, 280, 290, 
295, 300, 304-306, 316, 329,
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331 .3 3 4 .3 3 6 , 3 4 1 ,3 5 2 ,3 7 2 , 
384, 403 ,406 ,415-416

K
Kaaba 23-24, 351, 357, 448, 

451. See also  Hajj; Haram; 
Makkah; Sacred H ouse; 
'umrah 

kaldlah 137-138 
khuffayn 366

kindness 26, 36, 45, 52, 56, 69, 
73-74, 76, 89, 91, 98, 110, 
149, 151, 153-154, 161, 164, 
166, 169, 178-179, 182, 198, 
214, 224, 2 5 3 ,2 7 7 ,2 7 9 ,2 8 3 , 
286, 2 9 1 ,2 9 6 ,3 0 0 , 302,319,
3 2 1 .3 3 0 .3 3 2 .3 3 6 , 345,359, 
376 ,398 ,421-422 ,429-430

kind words 123,126,191  
kinship 117-118, 139, 160, 178, 

198

L
Last Day 37-38, 177, 181, 201, 

288, 307-308, 329-330, 336, 
373, 435. See also believe in 
Allah and the Last Day 

lawful 20-21, 153, 157-158, 160, 
358-359, 361-362, 411. See 
also halal 

al-Lawh al-M ahfoodh  75, 84, 
451

laziness 171 ,271 ,408  

leader 65, 79-80, 293, 407 

liars 101,198,331  

lies 20-21, 101, 195-196, 338,
352,403-404, 441 

life and death 75, 77 

life o f  this world 90, 102, 209, 
2 1 2 ,2 1 5 ,2 6 7 , 270 ,285  

lifespan 2 2 1 ,2 5 3 ,2 7 2  

limits 106, 114, 120, 146-147, 
155, 162, 165, 202 ,2 4 0 ,3 1 2 , 
348-349, 353, 394, 443. See 
also His limits 

lineage 85, 121 

line o f ascent 137,158-159  

line o f descent 133,137,158-159  

livestock 2 3 ,1 7 9 ,2 8 2 ,3 4 6 -3 4 8  

losers 6 8 , 171, 285, 287, 361, 
386, 391 ,417

M
Madinah 44, 47, 8 8 , 92, 100, 

160n6,219, 274, 452 

mahr 122, 155, 163, 294-295.
See also dowry; marriage 

mahram  157-159,451 

maintenance 124 ,154 ,241 ,297 , 
299,305  

m ajesty 23, 283, 302. See 
also His Majesty
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major impurity 184-185, 364,
367 ,369 , 448 

Makkah 22, 43, 47, 92, 219, 
250, 446, 448, 451-452, 454. 
See also Hajj; Haram; Kaaba; 
‘umrah

male 112, 130-138, 140-141,
145-146, 160, 164,210, 240- 
241, 2 8 6 n l7 ,290-291, 344- 
345, 400 

male relatives 138,145-146,241  

marriage 120-122,155,157-162, 
296, 300, 341 ,361-363 ,451 . 
See also dowry; wedlock 

martyrs 60, 62, 89, 91, 210 

Maryam 98, 325, 337-339, 379, 
382-383,411,437-440, 442 

maturity 123-124,229 ,246 ,314  

meat 21,166,347-348,353-354, 
361-362 

mercy o f  Allah 50 ,78 , 161, 194, 
229-230, 284, 289, 336, 427, 
443. See also His mercy 

Messenger Muhammad 24, 36, 
192, 224 ,276 , 325 ,327 ,333 ,
336,384, 433 

Messiah 325,327-329,337-338, 
340, 382-383, 437-439, 442. 
See also crucified; ‘Eesa 

minors 123-124, 128 

misappropriation 82, 83

mischief 26, 40, 155, 278, 284, 
394-397 ,429 ,432  

misery 22, 103, 113, 166,271, 
287, 337, 3 4 3 ,3 6 3 ,4 1 9  

misfortune 41-42 ,106 ,222 ,224 , 
285,332  

misguidance 2 9 ,3 3 ,3 5 ,5 1 ,5 9 ,  
85, 100, 189-190, 274-275, 
279-280, 282, 284-286, 308- 
309 ,314-315 ,327 , 329 ,335-  
3 3 7 ,3 8 1 ,4 0 4 , 406-407, 434, 
443

monotheist 20, 286, 292-293, 
448

Moosa 45, 222-223, 324, 330- 
332, 377, 385-390, 406-407, 
411. See also Torah 

Moses. See Moosa 
mother 130, 133-135, 137-139, 

141-142, 146, 157-159, 242, 
3 4 4 , 3 4 7 , 382 -383 , 438- 
440, 447. See also  different 
mother; foster mother 

mutual consent 167-169

N
nafs 115 ,27-273 ,404 ,452  

name o f  Allah 23 ,117-118,346, 
354,358, 360 

names 52, 164, 251, 256, 283, 
302, 321, 338, 354, 381. See 
also His names
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neighbour 177-178 

news 228 -229 ,331 ,333 ,413  
night 33, 37, 58, 108-109, 263, 

297, 302 ,430, 453 
Noah. See Nooh 

Nooh 107,330-331

o
obedience 55, 71, 92, 112, 147- 

148, 154, 166, 174, 181, 191, 
193, 198 ,202 ,206 , 209,214, 
220, 225-226, 3 0 4 ,3 1 9 ,3 5 6 ,  
381

obligation 31 ,93 , 131, 173,216, 
2 5 3 ,2 6 1 ,3 6 5 ,3 7 5 ,3 9 7  

offence 24, 267, 270, 306, 320,
392 ,410 , 444 

offender 56, 1 8 1 ,2 7 0 ,3 9 3 ,4 1 0  
offspring 159, 222, 286nl7  
oneness 22, 23, 81, 147-148, 

193, 219, 244, 275n l5 , 280,
286, 334, 370, 439, 454 

oppressed 216-217, 231, 251 -
253,255  

orphan 119-120, 124-129, 177, 
294-296

P
pain 174,193,200,214,221,265  

pardon 5 3 ,5 6 ,7 8 -7 9 , 188,241,
287, 320-321 , 375, 378, 
409-410

parents 125-126, 130-131, 133- 
134, 136, 145 ,155 ,171-172 , 
177, 286, 304-305,336, 347 

path o f  Allah 26, 39-40, 216, 
325, 327, 329 ,334-335 . See 
also right path 

patience 2 5 ,5 6 ,6 8 ,7 1 , 104-105, 
115, 167, 173,217-218, 220, 
264, 299, 388 

payment o f  bequests and debts 
130, 136 

People o f  the Book 25-26, 31, 
35-37, 41, 95n4, 107, 114- 
115, 192, 215n 12, 290, 324- 
325, 328-329, 337-339, 354, 
3 6 1 -3 6 2 ,3 7 8 ,3 8 0 ,3 8 4 , 424, 
426, 429, 432,434-435, 442 

perfection 1 0 9 ,1 7 7 ,2 1 0 ,2 2 7 ,  
264, 276, 278, 280, 283, 302,
338-339, 3 4 1 ,3 4 3 ,4 3 9 , 449 

Pharaoh 151 ,222 ,386  

piety 19,29 ,38 ,54-56 , 141,232,
305 ,349, 372 

pilgrimage 22, 357, 454, 470, 
475. See also Hajj; ‘umrah 

pleasure 23, 33, 55, 63, 6 8 , 74,
8 4 ,8 7 ,9 2 , 106, 110-113,147,
181,214, 220-221,246, 254- 
2 55,266, 2 7 1 ,2 7 6 ,2 7 8 , 341, 
3 5 1 ,3 6 8 ,3 8 0 -3 8 1 ,3 9 9  

plot 26, 36, 225-226, 229, 357,
374 ,419
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polytheism 22, 85, 293 ,452  
polytheist 22, 25, 43-44, 47, 50, 

69,70,87-88,92-93,122-123, 
161 ,213 ,252 , 255, 282-283, 
313 ,326 , 349 ,351 ,356-357 , 
362,425  

polytheist women 122-123, 362 
poverty 178, 222, 287, 347 
praise 4 5 ,7 6 ,7 9 , 116, 133, 137, 

165, 179-180, 183, 187, 195- 
196, 208, 223 ,237, 250, 262,
283,301-303, 314, 333, 345, 
3 5 7 ,3 8 3 ,4 3 0  

prayer. S ee  fear prayer;
purification; supererogatory 

prey 355,359-360  
pride 59, 179, 389 

prohibited 54, 155, 157-161, 
185, 198, 221 ,269-271 ,276 ,
281 ,286 , 297-298, 329 ,338 , 
348, 353-354, 356-358, 360- 
361, 405. See also forbidden; 
haram; unlawful 

prohibitions 33 ,53-54 ,114 ,147 , 
177, 202, 209, 268 ,295 ,301 ,
3 1 2 ,3 3 3 ,3 3 8 ,4 1 3 ,4 3 2  

property 112, 119-120, 122-125, 
128, 133, 140-141, 167-168, 
201,237 , 2 4 1 ,2 4 7 ,2 5 5 ,2 7 2 , 
294,395,400-401  

prophethood 21, 173, 199-200, 
275, 326-328, 336, 380, 440

prosperity 115-116, 1 9 0 ,2 6 3 , 
399

prostration 9 5 ,2 1 5 ,2 6 0 ,3 6 5  

protection 24, 27, 35-36,45, 69, 
190, 230, 279-280 ,313 ,403 , 
407, 409, 434, 450 

provision 34, 89-90, 119, 175, 
253-255, 283, 300, 429, 432 

P salm s 3 3 0 , 332 . S ee
also Dawood; Zaboor 

public interest 229, 243 

punishment in this world 170,
274,385. See also disciplinary 
punishm ent; reward and 
punishment 

purification 1 8 8 ,2 9 0 ,3 6 4 ,3 6 7 , 
369-370 . See a lso  ghusl., 

janabah ; tayammum; wudoo ’ 

purity 195 ,365 ,405

R
a r-ra d d  139, 143-144. See 

also shares o f inheritance 

rage 4 1 -4 2 ,5 6 ,8 8 ,2 0 0  

ransom 154 ,241 ,399  

reconciliation 175-176,204-205, 
276-277, 296-297, 299-300  

regret 40,57, 149 ,287,328,393,
417 ,419  

rejection 26, 101, 198,312,324, 
436
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relationship 144-145, 299, 451 

relatives 118, 125-126, 138- 
139, 140, 143-146, 157, 159, 
171-172, 177-178, 202, 216, 
241, 347, 372. See also male 
relatives 

religious commitment 36, 115, 
121-122,215, 224, 246, 254, 
305, 358, 405, 408, 444 

remembrance o f  Allah 264, 315 
See also dhikr 

repentance 148-152, 165-166, 
188, 206-207, 239, 242, 245- 
246, 397 ,400-401,437-439  

reputation 107, 180 

requital 72 -73 ,83 ,98 , 103, 192, 
234, 291 

resentment 26,36, 126,200,220, 
277, 340, 392 

responsibility 192 ,220 ,408  

revelations o f  Allah 25-26, 
32-33, 35, 37, 40, 85, 114- 
115,311-312,324, 327 

reward and punishment 33, 112, 
148, 200 

reward in this world 61, 67, 385 

reward o f  Allah 3 9 ,5 6 ,6 1  

ridicule 312 ,424  

righteous deeds 39,67, 110, 165, 
182, 195, 197 ,211 ,252 , 269, 
272, 288-290, 292, 305, 307,

319, 323 ,330 , 337, 340-341, 
3 7 3 ,4 0 5 ,4 1 5 ,4 2 2 ,4 2 5 ,4 3 0 , 
435 ,440 , 452 

righteousness 19-20, 29, 105, 
182, 232 ,336 , 349, 352 

right path 165, 306, 375, 426, 
428. See also path o f  Allah 

ritual 2 4 ,3 5 1 ,4 4 8  

rivers 53, 57-58, 112-113, 146- 
147, 197, 200, 250,288-289, 
375-376. See also  gardens 
through which rivers flow 

rulings 21, 30, 33, 85, 102, 130, 
133,136, 141-142, 164, 176, 
202-203, 207, 228, 233, 237, 
245, 247,264-265, 268, 273,
275 ,286 , 2 9 3 ,3 1 1 ,3 2 1 ,3 2 3 , 
326, 3 3 3 ,3 4 5 ,3 5 7 , 364,370, 
381, 384-385, 396, 406-407, 
4 0 9 ,4 1 1 ,4 1 3 ,4 1 5 -4 1 6 , 433, 
435

s
Sabbath 191-192,324,327  
Sacred House 22, 349, 351. See 

also Kaaba 
sacred month 349 
Sacred Mosque 349,351-352  
sacrificial animal 350-351 
Safa and Marwah 24, 258, 453. 

See also Hajj
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Sahdbah 255, 347, 389, 400, 
453. See also Companions 

salam  17 ,21,232,261-263,453.
See also greeting 

salvation 110,147,290,339,435  

sanctuary 24-25 ,348-349 ,351 .
See also Haram 

scholars 24, 30, 100, 131, 133, 
1 3 7 ,1 4 2 ,1 4 4 ,1 5 9 ,1 6 4 , 187, 
190, 202, 237 ,240 , 244, 257, 
349, 365-366, 369, 396, 403, 
407, 409, 426, 428, 433 

scripture 21, 25-26, 105-106, 
189, 191, 197, 199 ,275 ,301 , 
307, 332, 361-362 ,380 ,384 , 
4 0 3 ,4 0 7 ,4 1 2 -4 1 3 ,4 2 4  

secrets 41 ,96 ,176 ,201 ,371 ,424  
self-restraint 162-163,296  
servitude 177, 234, 242, 422, 

423,438  
shame 32-33 ,82 , 111, 183,270, 

397,405  

shares o f  inheritance 130, 
135, 143-144, 147, 172. See 
also equal shares 

Sharia 24, 31, 54, 85, 139, 197, 
204n l0 , 207, 245, 266, 269, 
275, 277 ,293 , 301 ,381 ,385 , 
4 0 0 -4 0 1 ,4 0 5 ,4 1 0 ,4 1 4 , 449, 
453

Shaytan 75-76,92-93, 166, 177, 
180, 185, 198, 204,217-218,

229-230, 283-288, 356, 427, 
453

shirk 147, 193,207,361  

shortcoming 79, 101, 170,215, 
2 2 7 ,2 4 2 ,2 5 6 ,2 7 2 ,2 8 3 ,3 0 2 -  
303, 343, 439 

sibling 130, 135, 137-139, 141- 
143, 158, 172, 344-345 See 
also  brother; full siblings; 
sister

sickness 104 ,186,222,242,245,
2 6 2 ,3 6 7 ,4 1 9  

siddeeq  65, 440 

sincerity 177,180-182,198,211,
213 ,2 17 ,229 , 278 ,280 , 292, 
307, 315-316, 318-319, 329-
3 3 0 ,3 7 1 ,3 7 6 , 407, 421,451  

sinner 76, 148-149, 151, 166, 
181, 188,207, 231 ,233 ,240 , 
258, 2 7 3 ,3 1 9 ,3 3 7 , 430, 444 

sister 130, 132, 137-138, 157- 
158, 344. See also full sister; 
sibling

sisters through the father 138 

slander 267-268, 273, 325 

slave women 121,162-164,166  
Solomon. See Sulayman 

son 131-133, 136-139,142,146, 
156, 325,337-338, 344 ,382- 
383, 392-393, 411, 437-439, 
451
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son o f  Maryam 325, 337-338, 
382-383, 411, 437-439. See 
also ‘Eesa 

son’s daughter 133, 137, 139 

sons o f Adam 383 ,391 ,393 ,394  
sorrow 3 9 ,4 9 ,2 8 7 ,4 1 9  
sound judgement 124-125 
sovereignty 59,301-303  

spending 19, 20, 57, 103, 173- 
174, 177, 180-181,302  

spouse 1 3 4 ,1 4 4 ,1 7 5 ,4 4 7  
Station o f  Ibraheem 22, 24 
status 23, 50-51, 62, 82, 84, 

90-91 ,97 ,104 ,142 ,175 ,249-  
250, 293, 298, 306, 332, 338,
341 ,370 , 390, 3 9 8 ,4 2 8 ,4 4 0  

steadfast 27-28 , 41-48 , 54, 
60-61, 63, 65-67, 71, 74, 78, 
111, 114-116, 209, 289, 291, 
304-306, 308, 372, 390, 429, 
432-435 

stepdaughter 159 
stinginess 177, 180 
straight path 26, 59, 166, 208, 

2 1 0 ,2 7 2 ,2 8 4 ,2 9 1 ,3 0 6 ,3 0 8 -  
309,316, 335-336, 342, 345,
3 7 8 ,3 8 0 ,4 1 1 ,4 2 7 , 442 

strangling 353, 355 
stubbornness 21, 36, 100, 190- 

191,200, 325,331  
submission 104 ,190 -191 ,2 04 , 

207, 292-293 ,318 ,407 , 423

subtleties 85, 176, 319 

success 54, 115, 166, 183, 199, 
210, 244, 256, 264 ,311 ,313 ,
389,431  

suffering 61, 66-67, 103, 113, 
163, 193 ,200 ,217 , 265 ,400  

Sulayman 199 ,251 ,330  
supererogatory 365, 420 

support 3 1 ,4 6 -4 8 ,6 1 ,7 0 ,8 1 ,9 4 , 
123, 143-144, 172, 186, 199, 
2 1 2 ,2 1 8 ,2 2 4 , 226, 243 ,255 , 
278, 290 ,310 ,3 12 -31 4 , 326, 
333-334, 347, 375-376, 389, 
399,418-419, 424, 431 ,444  

supporter 81, 171-172, 216- 
217, 262, 302, 310n l9 , 333, 
417n25,424n26, 442n28 

swine 348,353-354, 426-427

T
taghoot 197-198,203-204,217, 

427

tayammum  184, 186-188, 364, 
367-370. See also clean earth; 
dust; purification 

testimony 22, 150, 183,224,271, 
281-282, 305-306, 333-334, 
443

thanks. See give thanks 
thanks to Allah 43, 371, 374,

3 8 5 ,4 3 1 ,4 3 5  
theft 2 7 4 ,3 5 0 ,4 0 1 ,4 4 9
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thief 274, 400-401 
tongue 191,398  
Torah 20-21 ,325-326 ,377 ,403 , 

406-407, 4 0 9 ,4 1 1 ,4 2 9 , 432- 
435. See also Moosa 

trade 77, 105-106,113,167-168, 
351

transaction 168-169 
transgression 35, 70, 95, 147, 

169, 194, 232 ,2 72 ,324 , 327, 
329, 335-336, 3 4 9 ,4 1 0 ,4 1 6 , 
426, 4 2 8 ,4 3 1 ,4 4 2 ,4 4 4  

travelling 77, 178,186,257-259, 
3 4 9 ,3 5 1 ,3 5 5 , 367 

treaty 236-237 ,239 ,241 ,349n21 

trickery 2 7 5 ,3 1 7 ,4 2 7  
triumph 115, 146 ,183 ,244 ,250, 

264,340 , 356, 399 
trouble 2 9 ,4 1 ,5 5 ,7 0 , 127, 181, 

238, 278, 444 
trust 27 ,43,45-46, 78,80-81,92, 

131, 174, 2 0 1 ,2 1 8 ,2 2 5 ,2 2 7 , 
272, 374, 388, 398, 435 

truthfulness 21, 101, 289, 316, 
336,380

u
Uhud 43-44, 50, 54, 59, 69, 76, 

86-87, 92 

‘umrah  254, 258, 346, 348- 
352, 449, 454. See also Hajj; 
Kaaba; Makkah; pilgrimage

unlawful 20-21, 167, 327, 359, 
362n22, 403, 426, 428, 447, 
455 . See a lso  forbidden; 
haram; prohibited 

unseen 9 6 ,3 3 3 ,3 3 6 ,3 4 5 ,4 4 1 ,  
454

usury 53-55, 1 68 ,325 ,327 ,452

V
vanity 102, 167, 179 

veneration 24-25, 118 
verdict 1 7 6 ,2 5 1 ,2 9 4 ,3 0 6 ,4 0 5 , 

415
victory 42-43,46-49, 54, 59,65, 

67-68, 73-75, 87, 102, 111, 
114-115, 212, 214-215, 311, 
3 1 3 ,3 3 3 ,3 5 6 ,3 5 7 ,3 8 7 -3 8 8 ,
417 ,419 , 431 

violent blow 353, 355

w
wamer 332, 384-385 
water 1 8 4 ,1 8 6 -1 8 8 ,3 6 4 -3 6 5 , 

367-370, 453 
weakness 61, 74-75, 166, 213- 

214,219 , 264-265 ,418 ,421  
weapons 49, 81, 88, 257, 261- 

262, 388 
w ed lock  157, 361 . S ee  

also marriage 
well-being 2 9 ,3 6 ,5 7 , 123,245, 

256, 272, 287, 430



Index |  475

whims and desires 106, 166, 199, 
247, 268, 271 ,2 7 9 ,3 0 6 , 323,
3 83 ,404-406 ,414-416 , 434, 
443

wild animal 347, 348, 353-355 

will and decree o f  Allah 74-75, 
89, 206, 223 

wisdom. See His wisdom  

witness 25-26,63, 172, 182-183, 
222, 224, 232, 234,304-306, 
325, 328, 333-334, 372, 408, 
411

wives 119, 121-122, 130, 136, 
140, 154-155, 157, 159, 173, 
175,295,299-300, 363 

w om en. See  chaste wom en; 
p olytheist w om en; slave  
women 

world. See life o f  this world 

worldly gain 214,408  

worry 6 3 ,9 0 ,9 4 , 102 ,205 ,215 , 
2 2 1 ,2 9 1 ,4 0 4  

wrath 3 0 ,3 3 ,3 5 ,5 2 ,5 5 ,8 4 , 111, 
147, 151, 170, 244 ,315 , 341,

398, 4 0 5 ,4 2 1 ,4 4 2 , 445. See 
also divine wrath 

wretchedness 35-36, 189 

wrongdoers 20, 34, 49, 51, 60, 
69, 95, 101, 104, 109, 111, 
216, 3 9 1 ,4 0 6 ,4 0 9 , 437-439 

wrongdoing 21, 25, 34, 51, 55, 
63, 70, 111, 195, 207, 230,
271-272, 280, 2 9 5 ,3 2 5 ,3 2 9 ,
335 ,349 , 353 ,357 , 404 ,410 , 
417-418,428, 441,443  

w u d o o ' 186, 366-370. See 
also purification

Y
Ya‘qoob 20-21, 142,330

z
Z a b o o r  3 3 0 , 3 3 2 . See

also  Dawood; Psalms 

zakah 31 ,56, 135, 181,218-219, 
329-330, 375, 398, 408, 423, 
455

zina 363,455. See also fornication
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