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Pronunciation and
Transliteration Chart

Arabic Trans-
. Pronunciation literated
script P
orm
i short ‘a’, as in cat a
S —1 longer ‘a’, as in cab (not as in cake) i
< /b/ as in bell, rubber and tab b
< /t/ as in tap, mustard and sit t
takes the sound of the preceding hort
— . . (when
diacritical mark sometimes ending in h
2 . . followed
: (when in pausal form): ah, ih or ooh; or by another
atu(n), ati(n) or ata(n) yArabic
when uninterrupted word)
< /th/ as in thing, maths and wealth th
C /j/ as in jam, ajar and age j
a ‘harsher’ sound than the English
C initial /h/, and may occur medially and h
in word-final position as well
. as in Bach (in German); may occur kh
C initially and medially as well
3 /d/ as in do, muddy and red d
3 as in this, father and smooth dh
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Arabic
script

Pronunciation

Trans-
literated
form

/t/ as in raw, arid and war, may
also be a rolled ‘r’, as pronounced
in Spanish

/z/ as in zoo, easy and gaze

/s/ as in so, messy and grass

RU YRS

as in ship, ashes and rush

sh

no close equivalent in English,
but may be approximated by
pronouncing it as /sw/ or /s/ farther
back in the mouth

no close equivalent in English, but may
be approximated by pronouncing it as
/d/ farther back in the mouth

no close equivalent in English, but may
be approximated by pronouncing it as
/t/ farther back in the mouth

I

no close equivalent in English, but may
be approximated by pronouncing ‘the’
farther back in the mouth

no close equivalent in English: a guttur-
al sound in the back of the throat

no close equivalent in English,
but may be closely approximated
by pronouncing it like the French /r/ in
‘rouge’

/f1 as in fill, effort and muff
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Arabic Trans-
. Pronunciation literated
script
form
no close equivalent in English, but may
R) be approximated by pronouncing it as q
/k/ farther back in the mouth
s /k/ as in king, buckle and tack k
J /I/ as in lap, halo; in the word Allah, it |
becomes velarized as in ball
/m/ as in men, simple and ram m
) /n/ as in net, ant and can n
/h/ as in hat; unlike /h/ in English, in
4a—o—»a | Arabic/l/ is pronounced in medial and h
word-final positions as well
2 as in wet and away w
J long ‘u’, as in boot and too 00
S as in yard and mayo y
$ long ‘e’, as in eat, beef and see ee
glottal stop: may be closely
approximated by pronouncing it like ‘t” | (omitted
s in the Cockney English in initial
pronunciation of butter: bu er, position)

or the stop sound in uh-oh!
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Diphthongs
Trans-
Arabic _y .
. Pronunciation literated
script
form
}/ﬂji long ‘o’, as in owe, boat and go au, aw
6 ¢ L.gi long ‘a’, as in aid, rain and say ay, ai, el
Diacritical marks (tashkeel)
Trans-
Name of . .
Pronunciation literated
mark
form
2 very short ‘a’ or schwa a
fathah (unstressed vowel)
shorter version of ee or schwa i
kas;ah (unstressed vowel)
s shorter version of 00 u
dammah
- a doubled consonant is stressed in the double
word, and the length of the sound is letter
shaddah also doubled
J no vowel sound between consonants or | absence of
at the end of a word vowel

sukoon

ate ke ata
. e . e .1 e
ge g g




Arabic honorific symbols

(38) Subhdnahu wa Ta'ald The Exalted

(%) salla Allahu ‘alayhi wa sallam Blessings and peace be upon
him

(¥&) ‘alayhi as-salém May peace be upon him

(&) radiya Allahu ‘anhu May Allah be pleased with
him

(&) radiya Allahu ‘anha May Allah be pleased with
her

(&) radiya Allahu ‘anhumd May Allah be pleased with
both of them

(#2%) radiya Allahu ‘anhum May Allah be pleased with
all of them

(&%) radiva Allahu ‘anhunna May Allah be pleased with

all of them (females only)

e
&



Hadith grade terms {%}

Sound: saheeh
Reliable: hasan
Weak: da‘eef
Odd: ghareeb

Authentic:  includes sound, reliable, or any grade in between

Acceptable: sakat ‘anhu, the grader of the hadith did not comment
on it, meaning that he found nothing unacceptable in it

nte arts afe
.oéxo 0{8}0 e
e e L



58.

Soorat al-Mujadilah

AYRISRIEE

In the name of Allah,
the Most Gracious, the Most Merciful
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58:1. Allah has indeed heard the words of the woman who pleads
with you concerning her husband and complains to Allah. Allah
hears the discussion between the two of you, for Allah is All-
Hearing, All-Seeing.!

! The meanings of the verses of the Qur’an in this book (with some minor
changes to the punctuation) have been translated by the translator. (Editor)
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58:2. As for those among you who divorce their wives by likening
them to their mothers, they are not their mothers; none can be
their mothers except those who gave them birth. Verily they
utter words that are abhorrent and false, but Allah is indeed
Oft-Forgiving, Most Merciful.

58:3. But as for those who divorce their wives by likening them to
their mothers then decide to retract what they have said, they
must free a slave before {the couple] touch one another. Thus
you are admonished to do, and Allah is well aware of all that
you do.

58:4. Anyone who lacks the means [to free a slave] must fast for two
consecutive months before [the couple] touch one another, but
whoever is unable to do that must feed sixty needy persons. That
is so that you may truly believe in Allah and His Messenger.
Such are the limits ordained by Allah, and for the disbelievers
there will be a painful punishment.

These verses were revealed concerning a man of the Ansdr? whose
wife complained to Allah (Subhanahu wa Ta‘ala — Glorified and
Exalted is He) and took her case to the Messenger of Allah (salla
Allahu ‘alayhi wa sallam — blessings and peace be upon him), when
he prohibited intimacy with her to himself after a lengthy marriage
and having children, and he was a very old man.

She complained to Allah and to His Messenger (342) about what
had happened between them, and did so repeatedly and persistently.

#Allah has indeed heard the words of the woman who pleads with
you conceming her husband and complains to Allah. Allah hears
the discussion between the two of youd that is, what you say to one
another.

2 Wherever possible, Arabic terms have been translated into English. In
cases where we have chosen to retain the Arabic, the transliterated word
or phrase is shown in italics the first time it appears in the text. The term
is also defined in the glossary found at the end of this book. (Editor)
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gfor Allah is All-Hearing} and hears all voices at all times, expressing
all kinds of needs

¢All-Seeingd — He can see the footsteps of a black ant walking on a
solid rock on a dark night.

This tells us of the perfect nature of His hearing and seeing, and
that they encompass all things, small and great. That also indicates
that Allah will respond to her complaint and remove her distress.
Hence Allah (45) mentioned the ruling on her case and that of others
in general terms, as He says:

€As for those among you who divorce their wives by likening them
to their mothers, they are not their mothers; none can be their mothers
except those who gave them birth}p. This refers to a form of divorce
called ghihar that was practised during the jahiliyah, in which a man
would say to his wife, “You are to me as the back of my mother”
or some other mahram relative, or “Intimacy with you is prohibited
for me.” The custom was usually to refer to the back (dhahr). hence
Allah called this practice dhihar and said: €As for those among you
who divorce their wives by likening them to their mothers, they are
not their mothers. What is meant is: how can they say such words,
which are known to have no basis in reality, and liken their wives to
their mothers who bore them?

Allah regarded this matter as something extremely serious and
abhorrent, hence He said: ¢ Verily they utter words that are abhorrentj
that is, repulsive
dand falsed that is, lies.

¢but Allah is indeed Oft-Forgiving, Most Merciful }» to the one who
commits some infractions, but follows them with sincere repentance.

¢But as for those who divorce their wives by likening them to their
mothers then decide to retract what they have said — what is meant is
that such a person wants to have intercourse with the wife whom he
divorced by likening her to his mother, and that as soon as he decides
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that he wants to do so he must offer the expiation mentioned. This is
indicated by the fact that Allah (4g) says concerning this expiation
that it must be offered before they touch one another, and that is as
soon as the decision is made.

Once the husband decides to retract what he said, the expiation
for forbidding intimacy with his wife for himself is to €free a slaved
that is, a believing slave, as is defined in a different verse. The slave
may be male or female, but it is stipulated that he or she must be free
of any defects that could affect his or her ability to work.

gbefore [the couple] touch one another} that is, the husband must
refrain from having intercourse with the wife whom he divorced by
likening her to his mother, until he has offered expiation by freeing
a slave.

¢ Thus you are admonished to doj that is, the ruling has been
explained to you, accompanied by the warning, because what is meant
by admonishing is explaining the ruling along with encouragement
and warning. If the one who wants to divorce his wife by likening
her to his mother is told that he must free a slave in expiation, he will
refrain from doing that.

dand Allah is well aware of all that you do} and He will requite
each person for his deeds.

¢ Anyone who lacks the means [to free a slave] that is, he does not
own a slave whom he can free, and he cannot find a slave or find the
money with which to buy one, then he §must fast for two consecutive
months before [the couple] touch one another, but whoever is unable
to do thatp namely fasting,
¢must feed sixty needy persons} either by giving them enough of the
local staple food to suffice them, as is the view of many commentators,
or by feeding each poor person a mudd of wheat or half a sa* of
another foodstuff that is acceptable as zakar al-fitr, as is the view
of others.
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This ruling that We have explained and clarified to you is €so that
you may truly believe in Allah and His Messenger}, by adhering to
this and other rulings, and acting in accordance with them.

Adherence to the rulings of Allah and acting in accordance with
them is part of faith; indeed it is the aim of faith and is one of the
things that cause faith to increase, develop and become complete.

gSuch are the limits ordained by Allah} that one should not
transgress.
gand for the disbelievers there will be a painful punishmentj.

This passage contains a number of rulings, including the following:

The kindness of Allah to His slaves and His care for them, as He
mentions the complaint of this woman who was distressed, and
He relieved her of that distress. In fact He relieved her distress
with a ruling that was general in application, for anyone who
is faced with a similar issue.

Dhihér has to do specifically with forbidding to oneself intimacy
with one’s wife, because Allah says €As for those among you
who divorce their wives... . Ifa man forbids to himself intimacy
with his slave woman, that is not dhihér; rather it comes under
the heading of forbidding food and drink to oneself, for which
only the expiation for breaking an oath (kafdrat al-yameen) is
required.

It is not valid to divorce a woman by dhihar before marrying her,
because she is not one of a man’s wives at the time of dhihar,
just as it is not permissible to divorce her by taldg.

Dhihar is prohibited, because Allah describes it as words that
are abhorrent and false.

Allah highlights the wisdom behind the ruling, as He says: €they
are not their mothersp.

It is disliked for a man to call his wife by the names of his
mahrams, such as saying, “O my mother” or “O my sister” and
the like, because this makes her like a mahram.
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Expiation only becomes obligatory once the decision to retract
his words is made, not when the words of dhihar itself are
uttered.

With regard to freeing a slave in expiation, it is acceptable to
free one who is young or old, male or female, because of the
general meaning of the verse which speaks of that.

The expiation, whether it is by freeing the slave or fasting,
must be offered before the couple touch one another, as Allah
has specified. This is in contrast to expiation by feeding poor
persons, in which case it is permissible for the couple to resume
intimacy during the period when the food is being distributed.
Perhaps the wisdom behind requiring expiation before the couple
touch one another is to put more pressure on the individual to
offer that expiation, because if he is longing to have intercourse
with his wife, but he knows that he cannot do that until after
expiation has been offered, he will hasten to offer expiation.
It is essential to feed sixty poor persons. If he collects food for
sixty poor persons, then gives it to one or more individuals, but
less than sixty, that is not acceptable, because Allah says: €...
must feed sixty needy personsj.
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58:5. Verily those who oppose Allah and His Messenger will be

abased, as those who came before them were abased, for We
have indeed sent down clear signs. And for the disbelievers
there will be a humiliating punishment,
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58:6. on the day when Allah will resurrect them all and will inform
them about what they used to do. Allah has kept account of
it whilst they have forgotten it. And Allah is Witness over all
things.

Opposing Allah and His Messenger (%) means going against
them and disobeying them, especially with regard to serious matters,
such as opposing Allah and His Messenger (3£) by disbelieving and
showing enmity towards the close friends of Allah.

gwill be abased, as those who came before them were abased}
that is, they will be humiliated and disgraced, as was done to those
who came before them, as a requital and a fitting punishment.

They have no excuse before Allah, for Allah has established the
ultimate proof against humanity; He sent down clear revelations and
proofs to explain the facts of faith and explain the ultimate aims and
goals. So whoever follows them and acts in accordance with them is
one of those who are guided and will triumph.

g And for the disbelievers}p who disbelieve in them €there will be
a humiliating punishmentj that is, it will humiliate them and debase
them. As they were too arrogant to follow the revelations of Allah,
He will humiliate them and bring them low.

don the day when Allah will resurrect them all}p and they rise
from their graves quickly, He will requite them for their deeds, gand
will inform them about what they used to do¥, both good and evil,
because He knows that and has written it in a/-Lawh al-Mahfoodh.
and He commanded the noble angelic scribes to record it.

Moreover, the doers of those deeds have forgotten what they did,
but Allah has kept a record of it.

¢And Allah is Witness over all things}, both visible deeds and
what is hidden in people’s hearts, and all hidden matters. Hence He
speaks of the vastness of His knowledge and that it encompasses all
that is in the heavens and on earth, both small and great.
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58:7. Do you not see that Allah knows all that is in the heavens and all
that is on earth? There is no private conversation among three
but He is their fourth, or among five but He is their sixth, or
among fewer or more than that, but He is with them, wherever
they may be. Then He will inform them of their deeds, on the
Day of Resurrection. Verily Allah has knowledge of all things.

\r'“s.

¢There is no private conversation among three but He is their
fourth, or among five but He is their sixth, or among fewer or more
than that, but He is with them, wherever they may bep. What is
meant by this being with is that He is with them by means of His
knowledge, which encompasses all that they talk about in private and
keep to themselves. Hence He says: ¢ Verily Allah has knowledge of
all thingsp.

Then He says:
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58:8. Have you not seen those who were forbidden to converse
[maliciously] in private, yet they go back to what they were
forbidden to do, and converse privately in sin and transgression,
and in disobedience to the Messenger? And when they come to
you, they greet you in a manner other than that in which Allah
greets you,’ and they say to one another: Why does Allah not
punish us for what we say?* Sufficient for them is hell, which
they will enter — a hapless journey’s end.

58:9. O you who believe, when you converse in private, do not do so
in sin and transgression, and in disobedience to the Messenger;
rather do so in righteousness and piety. And fear Allah, unto
Whom you will be gathered.

Private conversation is a conversation between two or more people.
It may be a discussion about something good or something evil.

Aliah (4£) instructs the believers to converse in righteousness,
which includes all kinds of goodness, obedience, fulfilling duties
towards Allah and His slaves, and righteousness and piety, which
here refers to refraining from all kinds of forbidden and sinful actions.

The believer complies with this divine command, so you will not
find him conversing or talking about anything but that which brings
him closer to Allah and keeps him away from that which incurs His
wrath.

The evildoer takes the command of Allah lightly, and converses
in sin and transgression, and in enmity and disobedience towards the

3 This refers to some of the Jews of Madinah, who greeted the Prophet ()
with the phrase “as-samu ‘alavk (death be upon you)”, which sounded
like the customary greeting “as-saldmu ‘alavk (peace be upon you)”. The
Prophet’s response was to say “wa ‘alavkum (and also upon you)”.

* This reflects their attitude that if Muhammad (32£) was indeed a Prophet,
Allah would punish them for speaking to him with such disrespect.
(ash-Shawkani)
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Messenger (3££), as the hypocrites did all the time with the Messenger
(32).

¢And when they come to you, they greet you in a manner other
than that in which Allah greets youp that is, they have poor etiquette
with you when they greet you.

gand they say to one anotherd that is, they whisper to one another,
saying what the Knower of the unseen and the seen tells us about,
which is that they said: § Why does Allah not punish us for what we
say?h

What this means is that they took the matter lightly and thought,
because the punishment was not hastened for them, that there was
nothing wrong with what they said.

But Allah (45) says, explaining that He gives respite but does not
forget: gSufficient for them is hell, which they will enter} that is, hell
will suffice them, in which all wretchedness and punishments will
be combined and will encompass them, and they will be subjected to
torment therein, €a hapless journey’s endjs.

The people mentioned here are either some of the hypocrites who
outwardly pretended to be believers and addressed the Messenger
(#£) in this manner, which might give the impression that they
intended good towards him, but they were lying, or they are some
of the People of the Book who would greet the Prophet (g) by
saying As-sam ‘alavka yd Muhammad, meaning “may death be
upon you”.
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58:10. [Malicious] private conversation is only prompted by the
Shaytan, so that he may cause grief to the believers, but he
cannot harm them in the least, except by Allah’s leave. And in
Allah let the believers put their trust.

¢[Malicious] private conversation} that is, private conversations in
which the enemies of the believers plotted against them and planned
to do them harm
gis only prompted by the Shaytanp whose stratagem is weak and
whose plots do not lead to any results.
¢so that he may cause grief to the believersd — this is all that they
can achieve by means of this plot.
¢but he cannot harm them in the least, except by Allah’s leave}. For
Allah (4g) has promised to suffice the believers and support them
against their enemies, as He says elsewhere:

§...but the plotting of evil affects none but its authors.. .} (Farir 35: 43)

No matter how much the enemies of Allah, His Messenger (34£)
and the believers maliciously converse and plot, they only harm
themselves, and they cannot harm the believers except only as much
as Allah wills and decrees.

€And in Allah let the believers put their trust that is, let them rely
on Him and have confidence in His promise, for whoever puts his
trust in Allah, Allah will suffice him against the plots of his enemies
and will take care of his religious and worldly affairs.

1 "

f.(jd\c:.’;';:..\.wu.n\_;wriu_.\z\i;:r 1
o5 Al 6l (a1 AT G5 A8 15§ )5
O ciblalis, ) € () () S0




38 I Tafseer as-Sa 'di Juz'28

58:11. O you who believe, when you are told to make room in your
gatherings, then make room; Allah will grant you abundance.*
And when you are told to rise, then rise; Allah will raise in
status those of you who believe and [especially] those who
have been given knowledge. And Allah is well aware of all that
you do.

Here Allah is teaching manners to His believing slaves, when they
come together in a community gathering, and there is a need to make
room for one another or for newcomers in the gathering. It is good
manners to make room for them, and that will not harm anyone who
is already sitting in the slightest, for his brother will be able to have
room without causing any harm to the one who is already there. The
reward is of the same nature as the deed, so whoever makes room for
others, Allah will grant him abundance.

gAnd when you are told to rise® that is, to give up your space in
a gathering for some reason,
¢then rise that is, hasten to get up to serve that purpose.

Doing these things is part of knowledge and faith, for Allah will
raise the people of knowledge and faith in status according to what
He has bestowed upon them of knowledge and faith.

§And Allah is well aware of all that you do and He will requite
each person for his deeds; if they are good, then the outcome will be
good, and if they are bad then the outcome will be bad.

This verse refers to the virtue of knowledge, and tells us that the
beauty and outcome thereof is to observe proper etiquette and act in
accordance with that knowledge.

5 Abundance here refers to everything that people would like to have

in abundance in this world and the hereafter, such as space, provision,
patience, and space in the grave and in paradise. (a/-Kash-shaf;, lbn
‘Ashoor)
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58:12. O you who believe, when you wish to converse privately with the
Messenger, give something in charity beforehand. That is better
for you and more conducive to purity. But if you do not have
the means, then verily Allah is Oft-Forgiving, Most Merciful.

‘0’

58:13. Do you find yourselves reluctant to give something in charity
before conversing privately [with him]? As you have not done
so, and Allah has pardoned you, then establish prayer and give
zakdh, and obey Allah and His Messenger. And Allah is well
aware of all that you do.

Here Allah instructs the believers to give charity before conversing
privately with His Messenger Muhammad (#£), by way of disciplining
them and teaching them how to venerate and show respect to the
Messenger (), for this veneration is better for the believers and
more conducive to purity. In other words, this will enable you to
observe good manners and increase you in reward, and you will
be purified from bad manners, such as not showing respect to the
Messenger (322) and failing to observe proper etiquette by conversing
too much with him for no good reason. If a person is instructed to give
charity before conversing with him, this will distinguish between those
who are keen to benefit and learn, so they will not mind giving charity,
and those who are not keen to learn and have no desire for good.
rather their only aim is mere chitchat, so they will stop disturbing
the Messenger (34).
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This ruling is applicable to the one who can afford to give charity.
As for the one who cannot afford to give it, Allah did not make things
difficult for him; rather He pardoned him and let him off, and made
it permissible for him to converse privately with the Messenger (&)
without giving charity that he is not able to give.

When Allah (45) saw that the believers were reluctant and found
it burdensome to give charity every time they wanted to converse
privately with the Messenger (£), He made it easier for them and
did not hold them to account. The obligation to give charity before
conversing with him was waived, but the obligation of venerating
the Messenger (322) and respecting his status remained in effect and
was not abrogated, because the requirement of giving charity was
introduced for a purpose, and was not an aim in and of itself; rather the
purpose behind it was to observe proper etiquette with the Messenger
() and show respect to him.

Allah (35) instructed them to adhere to the main commands that
are intended for their own sake (and not for another purpose), as He
said: €As you have not done soj that is, because it was not easy for
you to give charity,
gand Allah has pardoned you} that is, He has forgiven you for that
¢fthen establish prayerj with all of its essential parts, fulfilling all of
its conditions and doing it properly
¢and give zakahp, which is an obligation upon your wealth, to those
who are entitled to it.

These two acts of worship are the most important physical and
financial acts of worship. Whoever does them in the manner prescribed
has fulfilled his duty towards Allah and towards His slaves. Hence
Allah says after that: ¢§and obey Allah and His Messengerj this is
the most comprehensive of commands.

That includes obeying Allah and obeying His Messenger () by
complying with their commands, heeding their prohibitions, believing
what they have told us, and adhering to the limits set by Allah.
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What matters in all of that is sincerity and doing them properly.
Hence Allah says: §And Allah is well aware of all that you doj.
Allah (3g) knows their deeds, how they were done and the intention
behind them, so He will requite them according to his knowledge of
what was in their hearts.
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58:14. Do you not see those who take as allies people who have incurred
the wrath of Allah? They are neither of you nor of them, and
they knowingly swear to a lie.®

58:15. Allah has prepared for them a severe punishment. Evil indeed
is what they have been doing.

58:16. They have taken their oaths as a cover [for their hypocrisy]
in order to bar people from the path of Allah. Theirs will be a
humiliating punishment.

58:17. Neither their wealth nor their children will avail them at all
against Allah. They will be inhabitants of the fire; they will
abide therein forever.

®  This refers to the hypocrites in Madinah who used to swear to the Muslims
that they were sincere in their faith.
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58:18. On the day when Allah resurrects them all, they will swear to
Him as they swear to you, thinking that their oaths will benefit
them. Indeed it is they who are the liars.

58:19. The Shaytan has gained control over them and has thus caused
them to forget the remembrance of Allah. They are the party of
the Shaytan; indeed it is the party of the Shaytan who will be
the losers.

Here Allah tells us about the abhorrent situation of the hypocrites
who take as allies the disbelievers among the Jews, Christians and
others with whom Allah is angry and who have incurred a big share
of divine wrath, and He tells us that those hypocrites belong neither
to the believers nor to the disbelievers,

¢Wavering in between, belonging neither to these nor those...# (an-
Nisa'4: 143)

They are not believers, either outwardly or inwardly, because
inwardly they are with the disbelievers; and they are not with the
disbelievers, either outwardly or inwardly, because outwardly they
are with the believers. This is the description that Allah gives of them.
In fact they swear to the opposite of that, which is a lie; they swear
that they are believers, whilst they know that they are not believers.

The requital for these treacherous evildoers and liars is that Allah
has prepared a severe punishment for them, the extent and severity
of which no one can know. Evil indeed is what they have been doing,
for they did that which incurred the wrath of Allah and brought
punishment and curses upon them.

¢They have taken their oaths as a coverj that is, as a shield with
which to protect themselves from the blame and rebuke of Allah,
His Messenger (#£) and the believers. Because of that they have
themselves turned away, and turned others away, from the path of
Allah, which is the path that will lead the one who follows it to the
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gardens of bliss, but whoever turns away from it will have nothing
but a path that leads to hell.

gTheirs will be a humiliating punishment} because they were too
arrogant to believe in Allah and submit to His revelations, they will
be humiliated with an eternal punishment that will not be alleviated
for even a short while, and they will not be given respite.

¢Neither their wealth nor their children will avail them at all
against Allah, so they will not ward off the punishment from them
in the slightest, or bring them any share of reward.

¢§They will be inhabitants of the fire} who will remain in it and
never emerge from it, and €they will abide therein forever}.

Whoever lives his life adhering to something will die in that state.
Just as the hypocrites tried to deceive the believers in this world,
swearing to them that they were believers, on the Day of Resurrection,
when Allah raises them all, they will swear to Allah as they swore
to the believers, thinking that their oath will benefit them, because
their disbelief, hypocrisy and false beliefs kept sinking deeper and
deeper into their minds until they were thoroughly deceived by them
and thought that they were following something worthwhile, that
would bring them reward. But they were lying, and it is well known
that the Knower of the unseen and the seen will not be deceived
by lies.

What happened to them was the result of the Shaytdn gaining
control over them, making their deeds fair-seeming to them and
causing them to forget the remembrance of Allah, for he is the avowed
enemy who intended nothing but evil towards them;

¢...he only calls his followers so that they may become inhabitants
of the raging fire.p (Farir 35: 6)
gThey are the party of the Shaytan; indeed it is the party of the

Shaytan who will be the losers#, for they will lose their religious
commitment, their worldly interests, their own souls and their families.
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58:20. Verily those who oppose Allah and His Messenger will be among
the most humiliated.
58:21. Allah has decreed: | and My Messengers will surely prevail.
Verily Allah is Strong, Almighty.

This is a promise and warning. It 1s a warning to those who oppose
Allah and His Messenger (&) by disbelieving and disobeying, that
they will be defeated and humiliated, and their fate will not be good.

And it is a promise to those who believe in Him and in His
Messengers, and follow the message that the Messengers brought,
and were thus among the party of Allah who will be successful; victory
and success will be theirs, and they will prevail in this world and the
hereafter. This is a promise that will not be broken or changed, for it
comes from One Who is truthful, strong and Almighty, and nothing
He wills is beyond Him.
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58:22. You will not find any people who believe in Allah and the Last
Day having close ties with those who oppose Allah and His
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Messenger, even if they be their fathers, their sons, their brothers
or their kindred. It is they in whose hearts Allah has inscribed
faith and strengthened them with divine aid. He will admit them
to gardens through which rivers flow, to abide therein forever.
Allah is pleased with them and they are pleased with Him. They
are the party of Allah; verily it is the party of Allah who will be
the successful ones.

¢You will not find any people who believe in Allah and the
Last Day having close ties with those who oppose Allah and His
Messengery that is, faith and close ties with the disbelievers cannot
coexist. A person cannot truly be a believer in Allah and the Last Day
unless he acts in accordance with what faith dictates and requires, of
loving and taking as allies those who have faith, and resenting and
opposing those who do not have faith, even if they are the closest of
people to him.

This is true faith that leads to the proper outcome and achieves
its purpose.

Such people are the ones in whose hearts Allah has inscribed faith;
in other words, He has instilled it in such a way that it will not be
shaken or affected by specious arguments and doubts.

They are the ones whom Allah has strengthened with divine aid,
namely His revelations, help, reinforcement and kindness.

They are the ones who will have a good life in this world, and will
have gardens of bliss in the hereafter, in which there is everything that
their souls may desire and that may delight their eyes, and they will
have the best and greatest bliss of all, which is that Allah will bestow
His pleasure upon them and will never be angry with them; they will
be pleased with their Lord and with what He gives them of all kinds
of honour, abundant reward and gifts, and high status, in such a way
that they will not think that anyone has been given anything better
than what He has given them.
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As for those who claim to believe in Allah and the Last Day, yet
despite that they have close ties to the enemies of Allah, and they
love those who have abandoned faith and turned their backs on it,
their so-called faith is not real. Every matter should have proof and
evidence; mere claims are of no value and the one who makes them
cannot be sincere.

This is the end of the commentary on Soorat al-Mujadilah.
All praise and thanks are tor Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family. and
his Companions abundantly until the Day of Judgement.
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59:1.

59:2.

59:3.

59:4.

59:5.

59:6.
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All that is in the heavens and all that is on earth glorifies Allah,
for He is the Almighty, Most Wise.

It is He Who drove the disbelievers among the People of the
Book from their homes at the time of the first banishment.’
You [O believers] did not think that they would leave, and they
thought that their fortresses would protect them from Allah. But
the decree of Allah came upon them from a direction they did
not expect and He cast dread into their hearts. Their houses were
destroyed by their own hands and the hands of the believers. So
learn from this, O people of insight.

And were it not that Allah had decreed exile for them, He would
surely have punished them in this world. And in the hereafter
theirs will be the punishment of the fire.

That is because they opposed Allah and His Messenger, and
whoever opposes Allah, Allah is indeed severe in punishment.

Whatever you have cut down of their palm trees or left standing
intact, it was by Allah’s leave, so that He might confound the
evildoers.

Whatever gains Allah has bestowed upon His Messenger from
them, you did not spur on either horses or camels for that. But
Allah gives power to His Messengers over whomever He wills,®
and Allah has power over all things.

This refers to Banu an-Nadeer who were the first group to be banished

from Madinah following their act of treachery and their plot to kill the

Prophet (3).

This explains that these gains were given exclusively to the Prophet (32),

because in this instance the believers did not ride towards the enemy on
mounts; rather they walked, and did not engage the enemy in battle or go
through the turmoil of fighting. Therefore these gains were exclusively
for the Prophet (32), to distribute among the Muslims as explained in
the following verse.
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59:7. Whatever gains Allah has bestowed upon His Messenger from
the people of the towns® belongs to Allah and His Messenger,
and to his close relatives, orphans, those in need and wayfarers,
so that wealth does not circulate only among those of you who
are rich. Whatever the Messenger gives you [of the gains, or of
instructions], accept it, and whatever he forbids to you, refrain
from it. And fear Allah, for verily Allah is severe in punishment.

This soorah is also called Soorat Banu an-Nadeer; they were a
large Jewish tribe who lived near Madinah at the time of the Prophet’s
mission.

When the Prophet (£) was sent and migrated to Madinah, they
disbelieved in him, along with other Jews who disbelieved in him.
When the Prophet (3£2) migrated to Madinah, he made peace with
all the Jewish groups who were his neighbours in Madinah.

Approximately six months after the Battle of Badr, the Prophet
(%£) went out to meet them and ask them for help in paying the diyah
of the two Kildbi men who had been killed by ‘Amr ibn Umayyah
ad-Dumari. They said: We will do it, O Abul-Qasim; sit here until we
bring you what you need. Then they went away and started discussing
the matter in private, and the Shaytan incited them to follow the path
of doom that had been decreed for them, so they conspired to kill
the Prophet (£). They said: Which of you will take this millstone,
then climb up and throw it on his head and smash it with it? The
most wretched of them, ‘Amr ibn Jahhash, said: I will do it. Salam
ibn Mashkam said to them: Do not do it, for by Allah he will be told
about what you are planning to do, and what you are planning to do
is going to break the covenant between us and him. The revelation
came to him from his Lord immediately, telling him what they were
planning to do.

° The towns were Banu an-Nadeer, Banu Quraydhah, Khaybar and Fadak,
which were captured without a fight.
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He got up quickly and headed back to Madinah, and his Companions
caught up with him and said: You got up and left, and we did not
realise. Then he told them what those Jews had planned to do to him.

The Messenger of Allah (£) sent word to those people, telling
them (according to his biographers):

«Leave Madinah and do not stay near me. [ will give you ten days to
leave, then whoever [ find in the city after that, [ will strike his neck.»
(Recorded by Ibn al-Qayyim)'®

They spent several days preparing themselves, and the hypocrite
‘Abdullah ibn Ubayy ibn Salool sent word to them, saying: Do not
leave your homes, for I have two thousand men with me who will
enter your fortresses with you and will fight to the death to protect
you, and Quraygdhah and your allies from Ghatafan will come to your
aid. His words raised the hopes of their leader, Huyayy ibn Akhtab,
and he sent word to the Messenger of Allah (i) saying: We will not
leave our homes; do as you see fit.

The Messenger of Allah (3£) and his Companions said takbeer
and headed towards them, with ‘Ali ibn Abi Talib (radiva Allahu
‘anhu — may Allah be pleased with him) carrying the banner.

They lay siege to their fortresses, shooting arrows and hurling
rocks.

Quraydhah stayed away from them, and Ibn Ubayy and their allies
from Ghatafan let them down. The Messenger of Allah () besieged
them, and cut down and burned their palm trees. They sent word

10" All hadiths in this text have been checked and verified by I1IPH’s
researchers. It is rare, but it does happen that a hadith is not verifiable
within the timeframe of researching and editing the book. In that case,
a decision is made by the editorial board as to whether or not to include
the hadith. It is [IPH’s policy not to include weak hadiths or fabricated
(fake) hadiths in our publications. If a weak hadith is included in any text,
it is only because the author of the book discusses it as a weak hadith.
(Editor)
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to him, saying: We will leave Madinah. He allowed them to leave,
themselves and their families, and permitted them to take with them
whatever their camels could carry, except weapons. The Messenger
of Allah () seized the remaining wealth and the weapons.

The booty of an-Nadeer was only for the Messenger of Allah (),
to meet his needs and to serve the interests of the Muslims. He did
not just take one-fifth of it, because Allah granted it all to him, and
because the Muslims did not spur on either horses or camels for that.
He banished them to Khaybar, along with their leader Huyayy ibn
Akhtab, and he took control of their lands and houses, and seized their
weapons. In terms of weapons, he found fifty shields, fifty helmets,
and three hundred and forty swords.

This is a summary of the story, as told by the biographers.

Allah (35) begins this soorah by telling us that everyone in the
heavens and on earth glorifies and praises their Lord, declaring Him
to be far above anything that does not befit His Majesty; they worship
Him and submit to His majesty because He is the Almighty, Who has
subjugated all things, so nothing could resist His might and decree,
and nothing is too difficult for Him.

He is the Most Wise in His creation and command. So He does not
create anything in vain, He does not prescribe anything that serves no
purpose, and He does not do anything but that which is in accordance
with His wisdom.

That includes His supporting His Messenger () against those
who disbelieved among the People of the Book, namely Banu
an-Nadeer when they betrayed His Messenger (#£). Therefore he
banished them from their homes and the land that was familiar and
dear to them.

Their banishment therefrom was the first banishment and exile that
Allah decreed for them at the hands of His Messenger Muhammad
(£). They were exiled to Khaybar, and the verse indicates that they
would undergo a further banishment.
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That happened when the Prophet (#£) banished them from
Khaybar, then ‘Umar (&) banished their remnant from that place.

gYou [O believers] did not think that they would leavep their
homes, because they were strongly fortified and they had established
themselves there.

gand they thought that their fortresses would protect them from
Allah}. They were proud of them and were deceived by them, and
they thought that they would not be harmed and that no one could
breach them. But the decree of Allah is inevitable, and no fortress or
citadel could be of any avail, and no power or defences could save
them.

Hence Allah says: €But the decree of Allah came upon them from
a direction they did not expect$ that is, in a way that never crossed
their minds.

The way in which that happened was, as He tells us, that §He
cast dread into their hearts}, which refers to intense fear, which is
one of the most significant of Allah’s troops, against which no great
numbers, weapons, strength or toughness is of any avail.

What they had in mind was that if there was any weakness that
could affect them, it would be in the fortresses in which they had
fortified themselves and with which they were content. Whoever puts
his trust in anything other than Allah will be let down, and whoever
turns to anyone but Allah will be doomed.

So the divine decree came upon their hearts, for it is the heart that
is the location of steadfastness and patience, or of fear and weakness.
Allah took away their strength and toughness, and replaced it with
weakness, fear and cowardice, with which no effort would be to any
avail, and that was a help against them.

Hence Allah (45) says: €Their houses were destroyed by their
own hands and the hands of the believersj. That was because they
had made a deal with the Prophet (32) that they could keep whatever
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their camels could carry; for that reason, they demolished their roofs
for something that they could take away with them, and because of
their wrongdoing, they gave power to the believers to destroy their
houses and their fortresses. It is they who brought it upon themselves
and were the greatest help against themselves.

€So learn from this, O people of insight} that is, people of deep
insight and reasoning, for in this there is a lesson from which one may
learn how Allah deals with those who oppose the truth and follow
their whims and desires, those whose power did not benefit them
and whose strength was to no avail. Their fortresses did not protect
them when the decree of Allah came to them and the punishment
became due because of their sins. In terms of lessons learned, it is
the general meaning of the verse that counts, not the specific reason
for its revelation.

This verse indicates that one should learn lessons by comparing
one case with another, similar case and reflecting upon the meanings
and wisdoms contained therein, which is something to be attained
by reasoning and reflecting, as that will increase one’s power of
reasoning, enlightenment, and faith, and will enable one to attain
real understanding.

Then Allah (45) tells us that these Jews did not receive everything
that they deserved of punishment, and that He reduced their
punishment.

Were it not for the fact that He had decreed that they should be
banished, which happened to them in accordance with His will and
decree that cannot be altered or changed, they would have suffered
a different punishment in this world.

But — even though they were spared severe punishment in this
world — in the hereafter they will suffer the punishment of fire, the
severity of which no one can know except Allah (4g).
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So they should not think that their punishment is over and that
nothing of it remains, for what Allah has prepared of punishment for
them in the hereafter is greater and more overwhelming.

That is because they opposed Allah and His Messenger (34), and
they showed enmity towards them, fought them and strove hard to
disobey them. This is Allah’s way with those who oppose Him: ¢and
whoever opposes Allah, Allah is indeed severe in punishmenti.

When Banu an-Nadeer criticised the Messenger of Allah (2) and
the Muslims for cutting down the palm trees and other trees, claiming
that this was mischief, for which they started to condemn the Muslims,
Allah (45) stated that whether they cut down their palm trees or left
them standing intact, it was by His leave and command, ¢so that
He might confound the evildoers}. In other words, He gave you the
power to cut down and burn their palm trees, so that this would be
a punishment and disgrace for them in this world, and humiliation
by which it would be known that they were completely helpless and
could not save their palm trees, which were their livelihood.

This is the story of Banu an-Nadeer and how Allah punished them
in this world.

Then Allah tells us who took possession of their wealth and goods:

«Whatever gains Allah has bestowed upon His Messenger from
themp that is, from the people of these towns, namely Banu an-Nadeer,
you, O Muslims, €did not spur on either horses or camels for that}
that is, you did not exhaust yourselves or your mounts in order to
acquire that booty. Rather Allah cast dread in their hearts, so that this
wealth came to you with ease.

Hence Allah says: §But Allah gives power to His Messengers over
whomever He wills, and Allah has power over all thingsp. By His
perfect power, no one can escape His decree and no strong person
can protect himself from His punishment.
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The definition of fay ' (translated here as €gains) according to the
fugaha’, is that of the disbelievers’ wealth which is taken lawfully,
without fighting, such as this wealth, which was left behind when they
fled for fear of the Muslims. The root meaning of the word is return,
because it is returned from the disbelievers, who do not deserve to
have it, to the Muslims, who are fully entitled to it.

The ruling concerning it is as Allah says: ¢ Whatever gains Allah
has bestowed upon His Messenger from the people of the towns...;
this is general in application, whether Allah bestows it at the time of
His Messenger (), or after that to whoever becomes the leader of
his Ummabh after him.

It ¢belongs to Allah and His Messenger, and to his close relatives,
orphans, those in need and wayfarers. This is similar to the verse in
al-Anfal in which Allah (45) says:

¢Know that whatever spoils of war you acquire, one-fifth belongs to
Allah and His Messenger, and to his close relatives, orphans, those
in need and wayfarers...$ (al-Anfdl 8: 41)

Hence fay’ (gains) is to be divided into five portions:

One-fifth for Allah and His Messenger (£), which is to be spent
in the public interests of the Muslims.

One-fifth for the Prophet’s close relatives, namely Banu Hashim
and Banu al-Muttalib, wherever they may be. It is to be shared among
them, with both males and females receiving equal shares.

Banu al-Muttalib are included with Banu Hashim among the
recipients of the “one-fifth of one-fifth™ (khums al-khums), although
the rest of Banu ‘Abd Manaf are not included, because they joined
Banu Hashim in the mountain passes when Quraysh made a pact to
boycott and oppose them. Therefore they, unlike others, supported the
Messenger of Allah (). Hence the Prophet (&) said concerning
Banu al-Muttalib:
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«They never left me, either during the jahiliyah or in Islam.» (Recorded
by an-Nasa’i; al-Albani graded it as sound)

One-fifth for poor orphans, who are children who have no father
and have not yet reached puberty.

One-fifth for the needy.

And there is a share for wayfarers, who are strangers who are cut
off in a foreign land.

Allah allocated these shares, and restricted the fay’ to these specific
groups, #¢so that wealth does not circulate only among those of you
who are richg, for if He did not do so, the wealth would be limited
to the rich and powerful, and those who were weak and poor would
not have any of it. That would result in much mischief, the extent of
which no one knows except Allah.

Similarly, innumerable interests are served by following the
commands and laws of Allah. Therefore Allah enjoined a basic
guideline and general principle when He said: € Whatever the
Messenger gives you [of the gains, or of instructions], accept it,
and whatever he forbids to you, refrain from itj. This includes both
fundamental and minor issues of religion, whether they have to do
with outward conduct or inward beliefs and attitudes. Whatever
the Messenger (3¥) gives, it is obligatory for people to pay heed
to it and follow it, and it is not permissible to go against it. If the
Messenger (3£) gives a ruling, it is like a ruling from Allah (45), and
no concession or excuse is granted to anyone to refrain from doing
it. It is not permissible to give precedence to the view of anyone else
over the view of the Prophet (32).

Then Allah enjoins us to fear Him, for that offers nourishment to
hearts and souls, in this world and the hereafter, and leads to eternal
happiness and ultimate triumph, whereas neglecting it leads to eternal
doom and everlasting punishment. Allah says: §And fear Allah, for
verily Allah is severe in punishmentj towards the one who fails to fear
Him and gives precedence to following his own whims and desires.
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59:8. lItis for the poor Muhdjiroon'' who have been driven from their
homes and property, seeking grace from Allah and His good

pleasure, and helping the cause of Allah and His Messenger. It
is they whose faith is true.

59:9. And those who were already settled in the land [of Madinah]
before them, and were sincere in faith, love the Migrants who
came to them, and find no covetous desire in their hearts for
what they have been given. Rather they give them preference
over themselves, even if they too are poor. Those who are
protected from their own covetousness — it is they who will be
the successful ones.

Then Allah (45) tells us of the wisdom behind allocating the gains
to those to whom He allocated them, and the reason for doing so, for
they deserved help and deserved to have the gains allocated to them.
They were:

Either Muhajiroon who had left the homes that they loved and
were used to, and had left their loved ones, friends and wealth, for
the sake of Allah, in support of the religion of Allah and out of love
for the Messenger of Allah (z). These are the sincere ones who
acted in accordance with their faith, and confirmed their faith with

' The Muhajiroon (Migrants) were the Muslims who migrated from Makkah
to Madinah.
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righteous deeds and difficult acts of worship, in contrast to those who
claimed to believe but did not prove it by striving in jihad, migrating
and doing other acts of worship;

Or they were the Ansar, namely al-Aws and al-Khazraj, who
willingly chose to believe in Allah and His Messenger (3£) out of
love, and they welcomed the Messenger of Allah () and protected
him from all people. They were settled in the abode of migration and
faith, so that it became a place to which the believers turned and took
as a place of refuge, the place in which the Muhéjiroon sought asylum
and the Muslims lived under its protection, because all other lands
were the lands of war, polytheism and evil.

The supporters of the faith kept joining the Ansar and seeking
refuge in their land until Islam spread and grew strong, and began to
increase little by little, and conquered hearts with knowledge, faith
and the Qur’an, and conquered lands with the sword and the spear.

Among other good characteristics, they glove the Migrants who
came to themp. Because of their love of Allah and His Messenger
(£), they loved His loved ones and they loved those who supported
His religion.

4and find no covetous desire in their hearts for what they have been
givenj that is, they did not envy the Muhajiroon for what Allah gave
them of His bounty or for what He singled them out for of virtues and
precedence that they deserved. This indicates that their hearts were
free of ill feeling, grudges, resentment and envy.

It also indicates that the Muhajiroon are superior to the Ansar,
because Allah mentioned them first, and stated that the Ansar did not
find any covetous desire in their hearts for what they had been given.
This means that Allah (4g) had given the Muhajiroon that which He
did not give to the Ansar or anyone else, because they had combined
support for Islam with migration for the sake of Allah.

gRather they give them preference over themselves, even if they
too are poor s that is, one of the characteristics of the Ansar in which
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they surpassed others and distinguished themselves is selflessness,
which is the most perfect kind of generosity, for they give precedence
to others with regard to that which they themselves loved of wealth and
other things, and they gave it to others even though they themselves
needed it, and even when they were in need and poor.

This can only be done by people of sublime character who love
Allah (45) and give precedence to that over their own whims and
desires and pleasures. An example of that is the story of the Ansari
because of whom this verse was revealed, when he selflessly gave
his food and the food of his family and children to his guest, and he
and his family spent the night hungry.

Giving precedence to others is the opposite of selfishness;
selflessness is praiseworthy, whereas selfishness is blameworthy,
because it is one of the characteristics of stinginess and covetousness.
Whoever is blessed with selflessness is protected from his own
covetousness, and €Those who are protected from their own
covetousness — it is they who will be the successful onesj. Being
protected from one’s own covetousness includes being protected from
covetousness with regard to all that one is instructed to do. If a person
is protected from his own covetousness, he will be at ease with the
commands of Allah and His Messenger (%), and will comply with
them obediently and willingly, with an open heart, and he will be at
ease with refraining from what Allah forbids, even if it is dear to him
and his heart longs for it.

He will be at ease with spending his wealth in Allah’s cause,
seeking His pleasure. Thus he will attain success and triumph.

This is in contrast to the one who is not protected from his own
covetousness; rather he has the bad characteristics of being covetous
and unwilling to do good, and this is the foundation and essence of
evil.

These two noble groups are the Sahdbah and prominent scholars
who attained precedence, virtues and sublime characteristics that
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made them surpass those who came after them and catch up with
those who came before them. Thus they became the most prominent
believers, leaders of the Muslims and foremost among the righteous.
The highest level of virtue that those who come after them can attain
is to follow in their footsteps and take them as an example. Hence
Allah mentioned, of those who come after them, those who emulate
them and follow in their footsteps, as He says:
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59:10. And those who come after them say: Our Lord, forgive us and
our brethren who believed before us, and do not let there be any
ill feeling in our hearts towards those who believe. Our Lord,
verily You are Most Compassionate, Most Merciful.

¢And those who come after them} that is, after the Muhéjiroon
and Ansar
¢sayp by way of sincerity towards themselves and towards all the
believers: €Our Lord, forgive us and our brethren who believed before
usi.

This supplication includes all the believers, the Sahabah and
those who came before them and after them. This is one of the
virtues of faith, that the believers seek to benefit from one another
and pray for one another because of their shared faith which creates
the bond of brotherhood between the believers. One of the branches
of that brotherhood is that they pray for one another and love one
another.
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Hence Allah tells us that this supplication is a sign that there is no
resentment in their hearts, small or great. A thing is ruled out when its
opposite is proven, which in this case is love, friendship and sincerity
between the believers, for such things are the rights of the believers
over one another.

Moreover, Allah describes those who came after the Sahabah as
believers, because their words gour brethren who believed before usj
are indicative of shared faith and of their following the Sahabah in
their beliefs and basic principles. Such people are the ahl as-Sunnah
wal-jama ‘ah, for this description does not apply to anyone except
them.

He also describes them as admitting their sin, seeking forgiveness
for it, seeking forgiveness for one another and striving to remove
resentment and grudges towards their believing brothers from their
hearts, because their offering that supplication implies what we have
mentioned, and it implies their love for one another, and that one of
them loves for his brother what he loves for himself, and that he is
sincere towards him in his presence and in his absence, during his
life and after his death.

This verse indicates that all of this is part of the duties that the
believers have towards one another.

Then they end their supplication with two divine names that are
indicative of the perfect mercy of Allah, and His great compassion and
kindness towards them, part of which — and indeed one of the most
sublime manifestations of His mercy — is that He enabled them to
carry out their duties towards Allah and towards other people. These
three categories are the categories of this Ummah; it is they who are
entitled to the fay’, which is to be spent in the general interests of
the Muslims, and these are the people of Islam. May Allah make us
among them, by His grace and kindness.
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59:11. Have you not seen those who are hypocrites saying to their

fellow disbelievers among the People of the Book: If you are
expelled, we will leave with you, and we will never obey anyone
concerning you, and if you are attacked, we will surely come to
your aid? But Allah bears witness that they are indeed liars.

59:12. If they are expelled, they will not leave with them, and if they
are attacked, they will not come to their aid. Even if they do
come to their aid, they will turn and flee, then they [the People
of the Book] will not prevail.

59:13. Indeed, the fear they have of you in their hearts is greater than
their fear of Allah, for they are a people devoid of understanding.

Then Allah (4g) expresses amazement at the situation of the
hypocrites who raised the hopes of their brethren among the People
of the Book, of their support and alliance against the believers. He
tells us that they said to them: ¢If you are expelled, we will leave
with you, and we will never obey anyone concerning you} thatis, we
will not obey anyone who tells us not to support you, and who tries
to interfere between us and you or tries to scare us.

¢and if you are attacked, we will surely come to your aid? But
Allah bears witness that they are indeed liars® in the promise with

which they deceived their brethren.
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This is not something unexpected of them, for lying is typical
behaviour on their part, and deceit and treachery, hypocrisy and
cowardice, are second nature to them. Therefore Allah stated that
they were lying, and what He said came to pass exactly as He said:
¢If they are expelledp and banished from their homes
¢they will not leave with themp because they love their land and are
not steadfast in fighting, and they are not faithful to their promise.

dand if they are attacked, they will not come to their aidj; rather
they will be overcome with cowardice and their courage will fail
them; they will forsake their brethren when they need them most.
¢Even if they do come to their aidp — assuming that they do that -
¢they will turn and flee, then they [the People of the Book] will not
prevailp that is, they will turn away from fighting and giving aid, and
they will not be helped by Allah.

The reason why they will behave in that manner is that the fear
they have of you — O believers — in their hearts is greater than their
fear of Allahp. So they fear you more than they fear Allah, and they
give precedence to fear of created beings, who cannot benefit or harm
themselves or anyone else, over fear of the Creator Who does possess
the power to harm or benefit, give or withhold.

¢for they are a people devoid of understandingj». They do not
understand the order or true nature of things, and they cannot imagine
the consequences. Rather true understanding is to fear the Creator,
put one’s hope in Him and love Him, and to give precedence to that
over all other matters, which are secondary to that.
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59:14. They will not fight you all together [on an open battlefield],
except in fortified towns or from behind walls. Their valour is
great among themselves; you think they are united, but their
hearts are divided, for they are a people devoid of reason.

59:15. They are like those shortly before them who tasted the evil
consequences of their deeds, and theirs will be a painful
punishment.

59:16. They are like the Shaytan when he says to a man: Disbelieve,
then when he disbelieves, he says to him: | have nothing to do
with you, for verily [ fear Allah, the Lord of the worlds.

59:17. So the outcome for both of them is that they will be in the
fire, to abide therein forever; such is the recompense of the
wrongdoers.

¢They will not fight you all together [on an open battlefield]} that
is, they will not engage you in battle
dexcept in fortified towns or from behind walls} that is, they will not
be steadfast in fighting and they will have no resolve, unless they are
fortified in towns or behind walls.

In that case, they will resist, relying on their fortresses and walls,
not on real courage. This is the greatest criticism.

¢ Their valour is great among themselves$ that is, their valour is
great only among themselves. There is nothing wrong with them in
terms of physical ability or strength; rather the problem is their weak
faith and lack of unity. Hence Allah says:
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€you think they are unitedj when you see them gathered together
and supporting one another

gbut their hearts are divided} that is, there is mutual hatred, discord
and a lack of harmony among them, and that is what led to them being
described in the terms mentioned above,

¢for they are a people devoid of reason that is, they possess no
reason or mature thinking. If they did possess reason, they would
have given precedence to that which is superior over that which is
inferior, and they would not have chosen for themselves the worse
of the two options, and they would have been united and in harmony.
Thus they would have supported one another, helped one another and
cooperated in that which was in their interests and benefitted them in
both spiritual and worldly terms.

The likeness of these failures among the People of the Book over
whom Allah caused His Messenger (34£) to prevail and caused them
to taste disgrace in the life of this world, and not to be supported
by those who had promised them help, is that of those who came
gshortly before themis, namely the disbelievers of Quraysh to whom
the Shaytdn made their misdeeds fair-seeming and said:

€...No one among men can overcome you this day, for I will be your
protector. But when the two troops came in sight of one another, he
turned on his heels and said: | am done with you, for verily I see what
you do not. Indeed, I fear Allah, for Allah is severe in punishment.}
(al-Anfal 8: 48)

Thus they deceived themselves and were deceived by others who
neither helped them in any way nor warded off the punishment from
them, until they came to Badr in all their pride and arrogance, thinking
that they would achieve their wishes to defeat the Messenger of Allah
(#£) and the believers. But Allah caused His Messenger () and
the believers to prevail over them, so they killed their leaders and
prominent figures and took some of them captive, and the rest of
them fled.
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Thus they tasted the evil consequences of their deeds and the
outcome of their polytheism and wrongdoing.

That was in this world, and in the hereafter theirs will be the
punishment of the fire. And the likeness of the hypocrites who
deceived their brethren among the People of the Book is that of ¢the
Shaytan when he says to a man: Disbelieve} that is, he makes disbelief
fair-seeming to him and calls him to it, but when he is deceived by it
and disbelieves, and is thus doomed, the Shaytan who took him as a
friend and called him to that does not help him; rather he disavows
him and ¢says to him: | have nothing to do with you, for verily I
fear Allah, the Lord of the worlds that is, | have no power to ward
off the punishment from you and I cannot avail you even an atom’s
worth of good.

¢So the outcome for both of them} that is, for the caller, namely
the Shaytén, and the one who is called, namely the human who pays
heed to him,
¢is that they will be in the fire, to abide therein foreverp. This is like
the verse in which Allah (45) says:

¢...He only calls his followers so that they may become inhabitants
of the raging fire.p (Fdrir 35: 6)

¢fsuch is the recompense of the wrongdoers} who were partners
in wrongdoing and disbelief, although they differ with regard to the
intensity and strength of the punishment.

This is the way of the Shaytan with all his allies; he calls them
and leads them to that which will harm them, by means of his deceit,
then when they fall into the trap and their doom becomes imminent,
he disavows them and abandons them.

The blame is entirely upon the one who obeys him, for Allah has
warned him against him and told him of his aims and goals, and the
fate of the one who obeys him. Therefore the one who obeys him is
sinning knowingly, and has no excuse.
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59:18. O you who believe, fear Allah, and let every soul consider what

it has sent forth for tomorrow.'> And fear Allah, for verily Allah
is well aware of all that you do.
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59:19. Do not be like those who forgot Allah, so He caused them to
forget themselves.'? It is they who are the evildoers.

59:20. Not equal are the inhabitants of the fire and the inhabitants of
paradise. It is the inhabitants of paradise who will triumph.

59:21. If We had sent this Qur’an down to a mountain, you would have
seen it humbled and rent asunder out of fear of Allah. Such are
the comparisons We set forth for humankind so that they may
reflect.

Here Allah (4£) enjoins His believing slaves to do that which is
dictated by faith and fear of Him, secretly and openly, in all situations,
and to pay attention to what Allah enjoins upon them of commands,
laws and limits, and to think of what they have achieved and where
they failed, and what they have attained of deeds that will benefit
them or harm them on the Day of Resurrection.

'2 This is urging all people to reflect on their deeds and what the outcome
thereof may be on the Day of Judgement.

13 They failed to do their duty towards Allah and turned away from His
message, and as a consequence Allah caused them to fail to do deeds that
could be of benefit to them in this world and the hereafter.
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If they make the hereafter their main concern and primary focus,
and concentrate their intentions on it, they will strive hard in doing
a lot of good deeds that will help them to reach it, and they will rid
themselves of distractions and obstacles that will halt or hinder their
efforts, or divert them.

If they also know that Allah is aware of what they are doing, and
that their deeds are not hidden from Him and no good deed will go
unnoticed by Him, that will make them strive hard.

This verse offers a guideline with regard to taking stock of oneself,
and reminds the believer that he should continue to check on himself
and if he sees any lapse, he must take action by giving it up, repenting
sincerely and turning away from any means that may lead to it. If
he sees himself falling short with regard to any divine command,
he should strive hard and seek the help of his Lord in completing it,
perfecting it and doing it properly.

He should compare the blessings that Allah has bestowed
generously upon him with his shortcomings, for that will undoubtedly
make him feel embarrassed.

The ultimate deprivation is for a person to pay no attention to this
matter and to behave like people who forgot Allah, were heedless
about remembering Him and fulfilling their duties towards Him,
and focused on their own inclinations and whims and desires, and
therefore they did not prosper or attain any good. Rather Allah caused
them to forget that which was in their best interests and He caused
them to fail to notice that which was good for them and was of benefit
to them. Thus they ended up in ruin and disarray, and became losers
in both realms; their loss was so great that it could not be made up,
because they were the evildoers who drifted away from obedience to
their Lord and persisted in disobeying Him.

Are they equal, those who consistently feared Allah and considered
what they had sent forth for tomorrow — and thus deserved the gardens
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of bliss and a sound life with those whom Allah has blessed of the
Prophets, the strong and true in faith, the martyrs and the righteous —
and those who neglected the remembrance of Allah and forgot their
duties towards Him, so they lived a life of misery in this world and
deserved punishment in the hereafter?

The former are the victors and the latter are the losers.

As Allah has explained this to His slaves, and issued commands
and prohibitions to them in His holy Book, this requires them to
hasten towards that to which He has called them and urged them to
do, even if they are rough and hard-hearted like great mountains, for
if this Qur’an was to have been sent down to a mountain, you would
have seen it humbled and rent asunder out of fear of Allah. That is
because of its powerful effect on people’s hearts, for the exhortations
of the Qur’an are the greatest of all exhortations.

Its commands and prohibitions are full of wisdom and serve
many interests; they are very easy on people’s souls and also in a
physical sense; they are straightforward; there are no contradictions
or flaws in them; and they are not too difficult or too burdensome.
They are suitable for all times and places, and are appropriate for
everybody.

Then Allah tells us that He sets forth comparisons for humanity
and explains to His slaves in His Book what is lawful and what is
prohibited, so that they may ponder and reflect upon His revelations,
for reflecting upon them opens up for the individual the treasures
of knowledge, shows him the paths of good and evil, encourages
him to attain the best of manners and characteristics, and deters him
from bad manners and characteristics. Hence there is nothing more
beneficial for a person than reflecting upon the Qur’an and pondering
its meanings.
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59:22. He is Allah; there is no god but He, Knower of the unseen and
the seen; He is the Most Gracious, the Most Merciful.

59:23. He is Allah; there is no god but He, the Sovereign, the Holy, the
Most Perfect, the Granter of security, the Watcher over all, the
Almighty, the Compeller, the Supreme. Glory be to Allah, [far
exalted is He] above having the partners they ascribe to Him.

59:24. He is Allah, the Creator, the Maker, the Shaper. To Him belong
the most beautiful names. All that is in the heavens and on earth
glorifies Him, for He is the Almighty, Most Wise.

-

These verses include many of the beautiful names and sublime
attributes of Allah, which are of great significance and contain
wondrous meanings. Allah tells us that He is the only One Who
deserves to be loved and worshipped, for there is no god but He,
because of His great perfection, all-encompassing kindness and
universal control.

Any god other than Him is false and does not deserve an atom’s
weight of worship, for it is needy, helpless and imperfect, and has no
power to do anything for itself or for anyone else. Then Allah describes
Himself as completely omniscient, for He knows what is hidden from
people and what they see. And he tells us of the comprehensive nature
of His mercy, which encompasses all things and reaches every living
being. Then He repeats that He is the only Lord and God of all, and
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that He is the Sovereign and owner of all things; both the upper and
lower realms, and all who dwell in them, belong to Allah, are in need
of Him and are under His control.

¢the Holy, the Most Perfect}s that is, He is holy and free from all
faults, defects and shortcomings, Who is venerated and glorified.
His name the Holy (a/-Quddoos) indicates that He is above all
shortcomings and that veneration is due to Allah for His attributes
and majesty.

¢the Granter of security, the Watcher over all, the Almighty Who
is not overcome or resisted; rather He has subjugated all things and
everything submits to Him.
gfthe Compellerp Who has subjugated all people, and all creatures
submit to Him. The word translated here as §Compeller may also
mean the One Who consoles the broken-hearted and makes the poor
independent of means.
¢the Supremep to Whom belong all pride and greatness, and He is
far above all faults, wrongdoing and injustice.
4Glory be to Allah, [far exalted is He] above having the partners they
ascribe to Himj. This is declaring Him, in general terms, to be above
all that is ascribed to Him by those who associate others with Him
and stubbornly disobey Him.

gHe is Allah, the Creator, the Maker, the Shaperp of all that is
created, made and given shape. These names have to do with creating,
controlling and measuring; all of that is for Allah alone, and no partner
shares in that with Him.
¢To Him belong the most beautiful names} that is, He has very many
names, that cannot be counted and are not known to anyone except
Allah Himself. But despite that, they are all beautiful; in other words,
they all refer to attributes of perfection and they are all indicative of
the most perfect and greatest of attributes, with no shortcomings of
any kind.
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Part of their beauty is that Allah loves these names, and He loves
those who love them and He loves those of His slaves who call upon
Him and ask of Him by them. Part of His perfection, and proof that to
Him belong the most beautiful names and the most sublime attributes,
is the fact that everyone in the heavens and on earth is in constant need
of Him, they glorify and praise Him, and they ask Him for what they
need, and by His grace and kindness, He gives to them in accordance
with His mercy and wisdom.

gfor He is the Almighty, Most Wise}; no sooner does He will a
thing but it happens, and nothing happens except for a reason and
purpose.

This is the end of the commentary on Soorat al-Hashr.
All praise and thanks are for Allah. and may the blessings and

peace of Allah be upon Prophet Muhammad (322). his tamily, and
his Companions abundantly until the Day of Judgement.
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In the name of Allah,
the Most Gracious, the Most Merciful
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60:1. O you who believe, do not take My enemies and yours as allies,
offering them friendship — even though they have rejected the
truth that has come to you, and have driven out the Messenger
and yourselves simply because you believe in Allah your Lord
—1f you have come out to strive in My cause and seek My good
pleasure. How can you offer them friendship in secret when |
know full well all that you conceal and all that you disclose?
Whoever among you does that has strayed from the right path.

“r

60:2. If they found any opportunity, they would show themselves to
be your enemies and would harm you physically and verbally;
and they wish that you would disbelieve.

60:3. Neither your relatives nor your children will benefit you on the
Day of Resurrection; He will separate you [on that day]. And
Allah sees well all that you do.

60:4. Verily you have a good example in Ibraheem and those who were
with him, when they said to their people: Verily we disown you
and whatever you worship besides Allah. We renounce you, and
there has arisen between us and you enmity and hatred forever,
until you believe in Allah alone. But [do not emulate] the words
of Ibraheem to his father: 1 will surely pray for forgiveness for
you, but I have no power to protect you from [the punishment
of] Allah. [Ibriheem and his followers prayed:] Our Lord, in
You we put our trust and to You we turn, and to You is the return
[of all].
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60:5.

60:6.

60:7.

60:8.

60:9.

Our Lord, do not make us subject to the persecution of the
disbelievers; and forgive us, our Lord. Verily You are the
Almighty, the Most Wise.

Verily in them [Ibraheem and his followers] you have a good
example, for those who look with hope to Allah and the Last
Day. And whoever turns away, verily Allah is Self-Sufficient,
Worthy of all praise.

It may be that Allah will bring about friendship between you
and those of them whom you [currently] consider enemies. For
Allah has power [over all things], and Allah is Oft-Forgiving,
Most Merciful.

Allah does not forbid you to deal kindly and justly with those
who do not fight you because of your religion or drive you out
of your homes, for verily Allah loves those who are just.

Allah only forbids you to take as allies those who fight you
because of your religion, drive you out of your homes or help
others in driving you out; whoever takes them as allies, it is they
who are the wrongdoers.

Many of the commentators (may Allah have mercy on them)
have stated that the reason for the revelation of these verses is the
story of Hatib ibn Abi Balta‘ah, when the Prophet (££) was making
preparations for the conquest of Makkah.

Hatib wrote a letter to Quraysh, informing them that the Prophet
(i) was going to head towards Makkah, so that they would owe
him a favour, not because of any doubt or hypocrisy on his part. And
he sent that letter with a woman.

The Prophet () was told about what he had done, so he sent
people to catch up with that woman before she reached Makkah and

take the letter from her. He rebuked Hatib (i), who apologised, and
the Prophet (&) accepted his apology.



76 I Tafseer as-Sa'di Juz'28

These verses contain a stern prohibition against taking the
disbelievers, polytheists and others, as allies and showing friendship
towards them, and it tells us that doing so is contrary to faith and is
contrary to the way of Ibraheem al-Khaleel ( ‘alayhi as-salam — peace
be upon him); it is also contrary to reason which dictates that one
should be extremely cautious with the enemy, who would spare no
effort and miss no opportunity to cause harm.

4O you who believed, act upon what is dictated by your faith,
which is to take as friends those who have faith and act in accordance
with it, and to take as enemies those who oppose faith, for such people
are the enemies of Allah and of the believers.

So do not take the enemies of Allah and your enemy ¢as allies,
offering them friendship} that is, hastening to show friendship towards
them and to strengthen the bonds of friendship with them, for once
friendship is formed, it will be followed by support and taking the
friend as an ally. This puts a person beyond the pale of faith, and he
will become one of the disbelievers; he will no longer be part of the
community of faith. Moreover, the one who takes a disbeliever as
a friend is also lacking in dignity; how could he take as an ally the
worst of his enemies, who intends nothing but ill towards him, and
go against the teachings of his Lord and true ally, Who intends good
for him, enjoins him to do good and urges him to do it? Another fact
that calls the believer to regard the disbelievers as enemies is that
they have rejected that which has come to the believers of truth, and
there is nothing greater than this difference and opposition, for they
have rejected your religion altogether, and they claim that you are
misguided and have strayed from the true path.

In fact it is they who have disbelieved in the truth concerning
which there is no doubt, and if anyone rejects the truth, it is impossible
for him to have any evidence or proof to support his views. Rather,
once one comes to know the truth, it is easy to see the falseness and
corruption of the views of the one who rejects it.
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Because of their profound enmity, they ¢have driven out the
Messenger and yourselvesj, O believers, from your homes, and have
expelled you from your land.

The only thing you did wrong — in their view — is that you believe in
Allah, your Lord, Who has enjoined upon all people to worship Him,
because He cares for them and has bestowed upon them blessings
both visible and invisible; He is Allah (4¢).

Because they turned away from this command, which is the most
obligatory of duties, whereas you followed it, they opposed you and
expelled you from your homes because of that.

So what religion, and what dignity and reason, can there be left
in a person if he takes as allies the disbelievers who are like that in
every time and place? And nothing is preventing them from harming
him except fear or a strong deterrent.

¢if you have come out to strive in My cause and seek My good
pleasure} that is, if the intention behind your coming out is to strive
in jihad in Allah’s cause, to make the word of Allah supreme, and
seeking the pleasure of Allah. In that case you should strive to comply
with the principle of taking as friends and allies the close friends of
Allah and opposing His enemies, for that is jihad in His cause, and it
is one of the greatest means of drawing close to one’s Lord, seeking
thereby His pleasure.

¢How can you offer them friendship in secret when | know full
well all that you conceal and all that you disclose?} In other words:
how can you show friendship to these disbelievers in secret and
conceal it, when you know that Allah knows what you conceal and
what you disclose? Even if it is hidden from the believers, it cannot
be hidden from Allah (45), and He will requite people for what he
knows of them, both good and evil.

¢Whoever among you does that} namely taking the disbelievers
as allies after Allah has warned against that,
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¢has strayed from the right path} because he has followed the path
that is contrary to Islamic teaching, reason and human dignity.

Then Allah (4g) explains the extent of their enmity, so as to urge
the believers to regard them as enemies:
¢If they found any opportunityi to catch you out or to harm you,
¢they would show themselves to be your enemiesp quite openly
gand would harm you physically} by killing you, striking you and
SO On
dand verballyp by saying hurtful words.
¢and they wish that you would disbelieved. This is their ultimate aim
and is all they want from you.

If you argue and say: We only take the disbelievers as friends
because of ties of kinship or financial interests, you should understand
that your wealth and children will not avail you in the slightest before
Allah,

§And Allah sees well all that you dop hence He warns you against
taking as friends the disbelievers whose friendship is harmful to you.

O believers, €you have a good examplep which will be of benefit
to you
¢in Ibraheem and those who were with him} of the believers, because
you have been commanded to follow the religion of Ibraheem, the
monotheist.

gwhen they said to their people: Verily we disown you and
whatever you worship besides Allah} that is, when Ibraheem (3)
and the believers who were with him disavowed their people, who
were polytheists, and that which they worshipped besides Allah.

Then they expressed their enmity in the clearest terms, saying:
¢ We renounce you, and there has arisen quite clearly €between
us and you enmity and hatredp that is, resentment and removal of
feelings of friendship from the heart, and enmity expressed in physical
actions. And there is no time limit for this enmity and resentment;
rather it is ¢foreverd, so long as you persist in your disbelief,
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duntil you believe in Allah alone}. In other words, if you believe in
Allah alone, this enmity and resentment will cease, and will turn into
love and friendship.

Thus, O believers, you have a good example in Ibrdheem and
those who were with him of upholding faith and affirmation of divine
oneness, and of acting in accordance with that, and of worshipping
Allah alone in all things.

However there is one exception to that, which is mentioned in the
words: §¢But [do not emulate] the words of Ibraheem to his fatherp
Azar, who was a polytheist and stubborn disbeliever, whom Ibraheem
called to believe and affirm the oneness of Allah, but he refused.
Hence Ibraheem said: €1 will surely pray for forgiveness for you,
although €I have no power to protect you from [the punishment of]
Allahj; but I will call upon my Lord; perhaps my supplication to my
Lord will not remain unanswered.

You should not follow the example of Ibraheem in this instance,
when he prayed for one who associated others with Allah.

So you should not pray for the polytheists and say that by doing
so you are following the path of Ibraheem, for Allah has told us of
Ibraheem’s excuse for doing that in the verse in which He says:

¢Ibraheem’s prayer for his father’s forgiveness was only because of
a promise he had made to him. But when it became clear to him that
he was an enemy to Allah, he disavowed him. Verily, [braheem was
humble in supplication, forbearing. (ar-Tawbah 9: 114)

You have a good example in Ibraheem and those who were with
him when they called upon Allah, put their trust in Him, turned to Him
and acknowledged their helplessness and shortcomings. They said:
¢Our Lord, in You we put our trustj that is, we rely on You to bring
that which will benefit us and ward off that which will harm us, and
we trust You, O our Lord, to do that.
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dand to You we turnp that is, we turn in obedience to You, seeking
Your pleasure and all that may bring us closer to You, for we are
striving to do that and to do good deeds, and we know our return is
to You, so we are preparing to meet You and doing that which will
bring us close to You.

4Our Lord, do not make us subject to the persecution of the
disbelievers} that is, do not give them power over us for our sins,
so that they persecute us and prevent us as much as they can from
practising our faith, which would cause them further confusion, for
if they see that they have the upper hand, they will think that they are
following the right path and that we are following the wrong path,
and they will increase in disbelief and tyranny.
dand forgive us, our Lord} for what we have committed of sins and
evil deeds, and for our shortcomings in doing what is enjoined upon
us.
¢Verily You are the Almightyp Who subjugates all things,
gthe Most Wise Who does all that is appropriate.

By Your might and wisdom, grant us victory over our enemies,
forgive us our sins, and mend our faults.

Then Allah reiterates the encouragement to follow the example of
Ibraheem and his followers, as He says: € Verily in them [Ibraheem
and his followers] you have a good examplej.

It is not made easy for everyone to follow this example; rather it is
only made easy for those §who look with hope to Allah and the Last
Day. Having faith and seeking reward makes it easy for a person to
face every difficult thing, makes him think little of all that he does,
and makes him steadfast in following the example of the righteous
slaves of Allah, the Prophets and Messengers, for he sees himself in
need of that and compelled to try to do that.

dAnd whoever turns away from obeying Allah and following the
example of His Messengers only harms himself; he does not harm
Allah in the slightest.
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gverily Allah is Self-Sufficientp and completely independent of means
in all aspects, so he has no need of anyone among His creation at all
¢ Worthy of all praisep in His essence, His names, His attributes and
His deeds. He is praiseworthy in all of that.

Then Allah (45) tells us that this enmity that He has enjoined the
believers to have towards the polytheists, and described the believers
as showing enmity towards them, is applicable so long as they persist
in their polytheism and disbelief. But if they become believers, then
the ruling is connected to the reason for it, and in that case love that
is based on faith should prevail.

So do not despair, O believers, of their turning to faith, for €It may
be that Allah will bring about friendship between you and those of
them whom you [currently] consider enemies}, the cause of which
will be their turning to faith.
¢For Allah has power [over all things]}, which includes His being
able to guide people’s hearts and change them from one condition
to another.
gand Allah is Oft-Forgiving, Most Merciful}. He does not regard
any sin as being too great to forgive, or any fault as being too big to
conceal.

¢Say [Allah says]: O My slaves who have transgressed against
themselves [by sinning greatly], do not despair of the mercy of Allah,
for verily Allah forgives all sins. Verily, it is He Who is the Oft-
Forgiving, Most Merciful.® (az-Zumar 39: 53)

This verse indicates — and offers glad tidings — that some of the
polytheists, who at that time were enemies of the believers, would
become Muslim. And that indeed came to pass, praise be to Allah.

When these verses — which urge the believers to regard the
disbelievers as enemies — were revealed, the believers paid complete
attention and complied with these instructions in the most perfect
manner, and they refrained, for fear of sin, from upholding ties with
some of their polytheist relatives, thinking that this was included in
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what Allah had forbidden. Therefore Allah told them that this was not
included in the prohibition and said: €Allah does not forbid you to
deal kindly and justly with those who do not fight you because of your
religion or drive you out of your homes, for verily Allah loves those
who are just. That is, Allah does not forbid you to show kindness,
uphold ties, and to be fair and just towards the polytheists among your
relatives and others, if they are not involved in waging war against
you or driving you out of your homes.

So there is no blame on you if you uphold ties with them, because
there are no reservations about upholding ties with them in this case,
and doing so will not lead to bad consequences. This is similar to
what Allah (4) says about polytheist parents, if their child is Muslim:

¢But if they endeavour to make you ascribe partners to Me of which
you have no knowledge, then do not obey them. But keep company
with them in this world kindly...} (Lugmadn 31: 15)

¢Allah only forbids you to take as allies those who fight you
because of your religionj out of enmity towards the religion of Allah
and those who follow it, €drive you out of your homes or help others
in driving you out}.
Allah forbids you to ¢take them as alliesp by showing friendship and
support to them in word and deed.
As for your acts of kindness and generosity that do not come under the
heading of taking the polytheists as allies, Allah does not forbid you to
do that. Rather that comes under the general heading of the command
to show kindness to relatives, other humans and other creatures.

gwhoever takes them as allies, it is they who are the wrongdoersj
and the degree of wrongdoing is connected to the level of allegiance
shown.

If it is complete allegiance, then it is disbelief that puts one beyond
the pale of Islam; anything less than that is still a serious matter.
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60:10. O you who believe, when believing women come to you as
migrants, test their sincerity, although Allah knows best as to
[the sincerity of] their faith. Then if you determine that they are
sincere believers, do not send them back to the disbelievers; they
are not lawful [wives] for the disbelievers, nor are the disbelievers
lawful [husbands] for them. But give the disbelieving husbands
what they have spent [on their dowries]. And there is no blame
on you if you marry them, provided that you give them their
dowries. Do not hold on to marriage ties with disbelieving
women; ask for the return of what you have spent [on their
dowries], and let the disbelievers ask for the return of what they
have spent [on dowries to believing women]. This is the ruling
of Allah, judging between you, and Allah is All-Knowing, Most
Wise.

60:11. If any of your wives desert you and go to join the disbelievers
[who then refuse to pay the dowries of those women], then you
have your turn [to pay the dowry for Muslim women who come
and join you], then give to those believers whose wives have
deserted them the equivalent of what they had spent [on their
dowries]. And fear Allah, in Whom you believe.

In the treaty of al-Hudaybiyah, the Prophet (££) came to an
agreement with the polytheists that if anyone from their side came
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to him as a Muslim, he would send him back to the polytheists. This
agreement was in general terms and included both women and men.

In the case of men, Allah did not forbid His Messenger (8£) from
sending them back to the polytheists, in fulfilment of the conditions
stipulated in the treaty, which greatly served the interest of the
Muslims.

But when it came to women, because sending them back would
result in many negative consequences, Allah instructed the believers,
if believing women came to them as migrants, and they were uncertain
about the sincerity of their faith, to examine and test them in order to
verify their sincerity, by asking them to swear a solemn oath and by
other means. That is because their faith may be insincere, and their
motive for migration may have been for the purpose of marrying some
man, moving to another land, or some other worldly aim.

If they were insincere, it became a must to send them back, in
accordance with the terms of the treaty, provided that doing so would
not lead to negative consequences. If they tested them and found
them to be sincere, or if they knew that that was indeed the case
without having to test them, then they were not to send them back
to the disbelievers.

gthey are not lawful [wives] for the disbelievers, nor are the
disbelievers lawful [husbands] for themis. This refers to the serious
negative consequences that would result from sending them back, that
the Lawgiver took into account along with the terms of the treaty.
Therefore it was prescribed that the disbelieving husbands should
be given what they had spent on their dowries, as compensation for
their loss of these women.

In that case, there is nothing wrong with Muslim men marrying
them, even if they have husbands in the polytheist land, but that is on
condition that they give these women their rights as regards dowries
and maintenance.
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Just as a Muslim woman is not permissible for a disbelieving man
to marry, it is not permissible for a Muslim man to keep a disbelieving
wife, so long as she persists in her disbelief, with the exception of
women from the People of the Book. Hence Allah (45) says: §Do not
hold on to marriage ties with disbelieving womenp. If it is forbidden
to hold on to marriage ties with them, then it is more appropriate that
it should be forbidden to marry them in the first place.

dask for the return of what you have spent [on their dowries]d
O believers, if your wives go back to the disbelievers as apostates.
If the disbelievers may take back from the Muslims what they had
spent on their wives who became Muslim, then the Muslims in turn
deserve to take back what they had spent on their wives who went
over to the disbelievers.

€This is the ruling of Allah, judging between you, and Allah is
All-Knowing, Most Wisep — He knows what rulings are good for
you, and He prescribes for you that which is dictated by His wisdom.

4If any of your wives desert you and go to join the disbelievers#
as apostates, and the disbelievers then refuse to pay the dowries of
those women,
gthen you have your turn [to pay the dowry for Muslim women
who come and join you], then give to those believers whose wives
have deserted them the equivalent of what they had spent [on their
dowries]p. As we have seen above that the disbelievers would take
some payment in return for what they had spent on their spouses who
joined the Muslims, by the same token, if the wife of a Muslim went
over to the disbelievers and deserted her husband, then the Muslims
were required to give him wealth to replace what he had spent
on her.

¢And fear Allah, in Whom you believe for your faith in Allah
dictates that you should constantly fear Him.
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60:12. O Prophet, when believing women come to you to swear
allegiance to you, pledging that they will not associate anything
with Allah, that they will not steal, that they will not commit
adultery [or fornication], that they will not kill their children, that
they will not fabricate any lie concerning that which is between
their arms and legs, and that they will not disobey you in what
is right, then accept their allegiance and ask Allah to forgive
them. Verily Allah is Oft-Forgiving, Most Merciful.

The conditions mentioned in this verse are called mubdya‘at
an-nisa’ (the woman’s oath of allegiance). The women used to swear
allegiance to the Prophet (), pledging to uphold at all times the
duties that were shared by both males and females.

In the case of men, what is required of them varies according to
their circumstances and status, and what is to be expected of them.
The Prophet (2) used to comply with whatever Allah instructed
him to do.

When women came to him to swear allegiance to him, committing
themselves to adhering to these conditions, he would accept their
oath of allegiance, reassure them and ask Allah to forgive them for
whatever they might do of shortcomings, and he included them with
all of the believers in requiring them to fulfil the following conditions:

that they will not associate anything with Allahp and they will
worship Allah alone
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gthat they will not commit adultery [or fornication]} as was widespread
at the time, with many women becoming prostitutes or taking lovers
¢that they will not kill their children} as was done by ignorant women
of the jahiliyah, such as burying daughters alive

¢that they will not fabricate any lie concerning that which is between
their arms and legs¥ that is, they should not fabricate any lies at all,
whether they have to do with themselves, their husbands or anyone
else

¢and that they will not disobey you in what is right} that is, they
will not disobey you in any instruction you give them, because your
command can only be what is right. That includes obeying you with
regard to the prohibition on wailing, rending their garments, slapping
their faces, and calling the call of jahiliyah.

gthen accept their allegiancep if they commit themselves to everything
mentioned above.

gand ask Allah to forgive them for their shortcomings, so as to
reassure them.
¢ Verily Allah is Oft-Forgiving» that is, He often forgives the sinners
and is kind to those who repent
€Most Mercifulp; His mercy encompasses all things and His kindness
encompasses all of creation.
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60:13. O you who believe, do not take as allies people w1th whom
Allah is angry. They have indeed despaired of [reward in] the
hereafter, just as the disbelievers have despaired of [ever seeing
again] the occupants of the graves.
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That is, O believers, if you truly believe in your Lord and seek
His pleasure and seek to avoid His wrath,
¢do not take as allies people with whom Allah is angry} for He is
only angry with them because of their disbelief. This includes all
kinds of disbelievers.
gThey have indeed despaired of [reward in] the hereafterp that is,
they have been deprived of the goodness of the hereafter, so they have
no share of it. So beware of taking them as allies, lest you go along
with their evil and disbelief, and thus be deprived of the good of the
hereafter just as they have been deprived thereof.

djust as the disbelievers have despaired of [ever seeing again] the
occupants of the graves. What is meant by their having despaired of
the (reward of the) hereafter is that they denied it and disbelieved in it.

In that case it is no wonder that they do that which angers Allah
and incurs His punishment, and have despaired of the hereafter, as
the disbelievers who denied the resurrection in this world despaired
of the inhabitants of the graves.

This is the end of the commentary on Soorat al-Mumtahanah.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (522). his family. and
his Companions abundantly until the Day of Judgement.
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In the name of Allah,
the Most Gracious, the Most Merciful
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61:1. Allthat is in the heavens and all that is on earth glorifies Allah,
for He is the Almighty, Most Wise.

61:2. O you who believe, why do you say that which you do not do?

‘é

61:3. Itis most loathsome to Allah that you say that which you do not
do.

This highlights the greatness and dominion of Allah, and the
submission of all of creation to Him. All those who are in the heavens
and on earth glorify and praise Allah, worship Him and ask Him for
their needs.

¢for He is the Almighty Who has subjugated all things by His
might and power
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¢Most Wisep in His creation and command.

€0 you who believe, why do you say that which you do not do?
That is, why do you speak good words, urge people to do good and
perhaps boast of doing it yourselves, when you do not do it; and
you forbid evil and declare yourselves above doing it, yet you are
contaminated with it and it is part of your regular deeds?

Is such a blameworthy attitude befitting for the believers, or is it
something most loathsome before Allah that a person says what he
does not do?

The one who enjoins good should be the first one to hasten to do
it, and the one who forbids evil should be the furthest removed of all
people from it. Allah (4g) says elsewhere:

¢Do you enjoin righteousness upon people while you ignore your
own selves, even though you study the scripture? Will you not then
understand?$ (al-Bagarah 2: 44)

And Shu‘ayb (3% ) said to his people:

¢...1 do not want to do that which I am forbidding you to do...»
(Hood 11: 88)
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61:4. Verily Allah loves those who fight in His cause in ranks, as if
they were a tightly-fitted, solid structure.

Here Allah is urging His slaves to strive in His cause and teaching
them how to arrange their ranks; they should stand in tightly-fitted,
solid ranks in jihad, without any gaps in the rows, and their rows
should be organised in an orderly fashion, so that the mujahideen
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may stand side-by-side and shoulder to shoulder, striking dread into
the hearts of the enemy, and offering encouragement to one another.

Hence when the Prophet (&) was present in battle, he would
organise the ranks of his Companions, stationing them for battle in
such a way that some would not have to rely on others; rather each
group would focus on its own position, doing whatever was needed
to protect their station. In this manner goals could be achieved.
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61:5. And [remember] when Moosa said to his people: O my people,
why do you cause me grief when you know that | am the
Messenger of Allah to you? So when they chose to deviate
[from the truth], Allah caused their hearts to deviate [from right
guidance], for Allah does not guide disobedient people.

¢And [remember] when Moosa said to his people, rebuking them
for their misdeeds and telling him off for causing him grief, when
they knew that he was the Messenger of Allah:
¢O my people, why do you cause me griefi in word and deed €when
you know that I am the Messenger of Allah to you?}

Among the rights of the Messenger (322) are respect and veneration,
compliance with his commands and acceptance of his rulings.

As for causing grief to the Messenger (#£) — whose kindness
towards people surpasses all kindness except that of Allah — it is
extremely rude and insolent, and it is a deviation from the straight
path which they recognise but abandon. Hence Allah says:
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€So when they chose to deviate [from the truth]p that is, they
deliberately went astray,

gAllah caused their hearts to deviate [from right guidance]® as a
punishment to them for the deviation that they chose for themselves
and were pleased with. Hence Allah did not enable them to be guided,
because goodness was not appropriate for them and they were fit
only for evil.

¢for Allah does not guide disobedient people} that is, those in
whom disobedience is inherent, and they have no desire to be guided.

This verse shows us that if Allah allows His slaves to go astray, this
is not injustice on His part, and they cannot use that as an argument
against Him. Rather it is their own fault, for they are the ones who
closed the door of guidance to themselves after they came to know
of it, so Allah requites them after that by causing them to go astray
and deviate, which they have no way to ward off, and the turning of
their hearts away from the truth is a punishment for them and divine
Justice towards them, as Allah (35) says elsewhere:

¢We will turn their hearts and eyes away [from the truth], since they
refused to believe in it the first time, and We will leave them to wander
blindly in their misguidance.} (al-4n'am 6: 110)
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61:6. And [remember] when ‘Eesa ibn Maryam said: O Children of
Israel, verily I am the Messenger of Allah to you, confirming
what came before me of the Torah, and bringing glad tidings
of a Messenger to come after me, whose name will be Ahmad.
But when he came to them with clear signs, they said: This is
obviously magic!

61:7. Who does greater wrong than he who fabricates lies against
Allah when he is called to Islam? And Allah does not guide
people who are given to wrongdoing.

61:8. They want to extinguish Allah’s light with their utterances, but
Allah will perfect His light, even though the disbelievers hate
it.

61:9. It is He Who has sent His Messenger with guidance and the
religion of truth, so that He may cause it to prevail over all other
religions, even though the polytheists hate it.

Here Allah (45) speaks of the stubbornness of the Children of
[srael mentioned above, when ‘Eesa ibn Maryam called them, saying:
€O Children of Israel, verily I am the Messenger of Allah to you}
that is, Allah has sent me to call you to goodness and forbid to you
evil, and He has supported me with clear proof. What confirms my
truthfulness is the fact that I am ¢confirming what came before me
of the Torahp. That is, | have come to you with the same message
as that brought by Moosa, of the Torah and divine laws. If I were a
pretender to prophethood, I would have brought something other than
that which the Messengers brought. I also confirm that which came
before me of the Torah, for it foretold my coming and gave the glad
tidings thereof. | have come and have been sent in confirmation of it,
dand bringing glad tidings of a Messenger to come after me, whose
name will be Ahmad}. He is Muhammad ibn ‘Abdullah ibn ¢Abdul-
Muttalib (322), the Hashimi Prophet.



94 I Tafseer as-Sa'di Juz'28

‘Eesa (¥22), like other Prophets, confirmed the Prophet who came
before him and gave glad tidings of the Prophet to come after him,
unlike the liars who contradict the Prophets in an extreme manner, and
differ from them in attitude, manners, commands and prohibitions.

¢But when he}» namely Muhammad (322), whose coming was
foretold by *Eesa (3)
gcame to them with clear signs} that is, clear proof that indicated that
he was the one, and that he was a true Messenger of Allah,
¢they saidp, stubbornly rejecting the truth and disbelieving in it:
¢This is obviously magic! And this is something very strange indeed.

To regard the Messenger (), whose message was as clear as day,
as a magician who is obviously practising magic, can there be any
failure greater than this? Is there any fabrication worse than this, when
one denies what is well-established of his message and attributes to
him something from which he is the furthest removed of all people?

¢Who does greater wrong than he who fabricates lies against
Allah} by making this and other claims, when in fact he has no excuse
and no reason for doing so, because he is €called to Islam} and its
proof and evidence have been presented to him.

¢And Allah does not guide people who are given to wrongdoingp
who persist in their wrongdoing, and no exhortation, proof or evidence
deters them from it.

This is especially applicable to these wrongdoers who are striving
hard to oppose the truth and refute it, and to support falsehood. Hence
Allah says of them: € They want to extinguish Allah’s light with their
utterancesd that is, with what they say of corrupt arguments on the
basis of which they reject the truth. when this argument has no solid
foundation; rather their arguments increase the one who has insight
in awareness of the falsehood to which they adhere.

¢but Allah will perfect His light. even though the disbelievers hate
ity that is, Allah has guaranteed to support His religion and perfect



Soorat as-Saff (6-9) I 95

the truth with which He sent His Messengers, and to cause His light
to shine in all regions, even if the disbelievers hate it and, because of
their hatred, they take all measures that they think will help them to
extinguish the light of Allah. But they will be defeated.

They are like someone who tries to blow on the disc of the sun in
order to extinguish it. They will never achieve what they want and
their minds will never be safe from criticism and aspersions.

Then Allah mentions the means by which the Islamic religion will
prevail, both physical measures and rational arguments, as He says:
¢1t is He Who has sent His Messenger with guidance and the religion
of truthj that is, with beneficial knowledge and righteous deeds.

That is knowledge with which he guides people to Allah and to
paradise, and he guides to the best deeds and attitudes, and to that
which is in people’s best interests in this world and the hereafter.
dand the religion of truthj that is, a religion to which to adhere and
worship the Lord of the worlds in accordance with its teachings, a
religion that is true, in which there are no imperfections or flaws; rather
its commands offer nourishment to hearts and souls and physical well-
being to bodies, and refraining from what it forbids offers protection
from evil and corruption. What the Prophet (£) was sent with of
guidance and the religion of truth is the greatest proof and evidence
of his truthfulness, and it is proof that will last until the end of time.
The more a person reflects upon it, the more he will feel at ease and
increase in joy and insight.

¢so that He may cause it to prevail over all other religionsj that
is, so that He may cause it to prevail over all other religions on the
basis of proof and evidence, and so that He may cause its people who
adhere to it to prevail by means of the sword and spear.

With regard to the religion itself, this prevalence is persistent at
all times. No one tries to resist it or oppose it but he will be defeated,
and Islam will prevail and subdue its opponents. As for those who
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follow the religion of Islam, if they adhere to it and follow its light
and guidance in all their religious and worldly affairs, then by the
same token no one will be able to resist them, and they will inevitably
prevail over the followers of other religions.

But if they neglect it and are content merely to claim to belong
to it, that will not benefit them, and their negligence towards it will
become the cause of their enemies gaining power over them.

Anyone who studies the affairs of the Muslims, and their earlier
and later generations, will be well aware of that.
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61:10. O you who believe, shall I tell you about a deal that will save
you from a painful punishment?

61:11. Believe in Allah and His Messenger, and strive and fight,
offering your wealth and your lives in the cause of Allah. That
is better for you, if only you knew.

61:12. [If you do that] He will forgive you your sins and admit you to
gardens through which rivers flow and fine dwellings in gardens
of perpetual abode; that is the supreme triumph.
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61:13. And [He will give you] something else that you love: help from
Allah [against your enemies] and an imminent victory. And give
these glad tidings to the believers.

61:14. O you who believe, be [steadfast] supporters of Allah’s cause,
as ‘Eesa son of Maryam said to the disciples: Who will be
my supporters in Allah’s cause? The disciples said: We are the
supporters of Allah’s cause. So some of the Children of Israel
believed and some disbelieved. Then We helped those who
believed against their enemies, so they prevailed.

This passage presents advice and guidelines from the Most Merciful
of those who show mercy to His believing slaves, pointing out the
greatest deal and most sublime objective by means of which one may
attain salvation from the painful punishment and attain eternal bliss.

Here He mentions the means of achieving that aim and goal which
everyone who has insight will want to achieve. It is as if the question
were asked: what is this deal? and He said: ¢Believe in Allah and
His Messengeri.

It is well known that perfect faith is to believe with certainty in
what Allah has commanded us to believe in, which requires physical
actions, one of the most sublime of which is jihad in Allah’s cause.
Hence Allah says: €and strive and fight, offering your wealth and your
lives in the cause of Allah} by offering your lives and your souls to
resist the enemies of Islam. The aim should be to support the religion
of Allah and make His word supreme.

And spend whatever you can afford of your wealth for that purpose,
for even though it is difficult for people to give that wealth, doing
so gis better for you, if only you knew}s, for in worldly terms it
leads to good consequences, namely victory over the enemy, honour
that is the opposite of humiliation, abundant provision and great
reassurance.
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In the hereafter, it leads to attaining the reward of Allah and
salvation from His punishment. Hence Allah mentions the reward in
the hereafter, saying:

4[1f you do that] He will forgive you your sins this includes both
minor and major sins. Belief in Allah and jihad in His cause expiate
sins, even if they are major.

¢and admit you to gardens through which rivers flow that is, the
rivers flow between the dwellings, palaces, chambers and trees: rivers
of fresh water, rivers of milk of which the taste does not change, rivers
of wine, delicious to the drinkers, and rivers of pure honey. And in
those gardens they will have all kinds of fruit.

¢and fine dwellings in gardens of perpetual abode} that is, they
combine all good features such as being lofty, high, well-built and
beautifully adorned, to the extent that the people of paradise will see
the people of the chambers in the highest level thereof as if they are
looking at bright stars on the eastern or western horizon.

Some of the buildings of paradise will be made of bricks of gold.
and some will be made of bricks of silver. Its pavilions will be made
of pearls and coral, and some of its dwellings will be made of emerald
and colourful gems with the most beautiful hues. Because of their
purity, the outside will be visible from the inside, and the inside will
be visible from the outside. It will contain such delightful fragrances
and beauty that no one could ever describe and that has never crossed
the mind of anyone in any realm; they will not be able to know it until
they see it; they will enjoy its beauty and their eyes will delight in
it. In that situation, were it not for the fact that Allah will create the
people of paradise in the most perfect manner that is not subject to
death, they might have died out of joy. Glory be to the One Whom no
one can praise sufficiently; rather He is as He has praised Himself,
far above the praise that His slaves could give Him.
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Blessed be the Most Majestic, the Most Beautiful, Who has created
the abode of bliss and placed in it such majesty and beauty that dazzles
the minds of His creation.

Exalted be the One Who possesses perfect wisdom, that dictates
that if Allah had shown paradise to humankind when He created it,
and they had seen what it contains of delights, no one would ever fail
to seek it, and they would not have enjoyed life in this world that is
full of troubles and whose joy is mixed with pain and its happiness
is mixed with sadness.

Paradise is called gardens of perpetual abode because its people
will remain in it forever and will never leave it or desire to leave it.
This immense and beautiful reward and supreme triumph, that is
completely unmatched, is the reward of the hereafter.

As for the reward of this deal in this world, it is mentioned in the
words §And [He will give you] something else that you lovej that
is, you will attain another benefit that you love, which is €help from
Allah [against your enemies]3, that will lead to honour and joy
dand an imminent victoryp by means of which the territory of Islam
will be expanded and abundant provision will be brought. This is the
reward of the believers who strive in jihad.

As for the believers who do not strive in jihad, when others do,
Allah (4¢) does not let them despair of His grace and kindness. Rather
He says: € And give these glad tidings to the believers} that is, give
them glad tidings of reward in this world and the hereafter, each
according to his faith, even if they are not going to attain the level of
those who strive in jihad in Allah’s cause. As the Prophet () said:

«In paradise there are one hundred levels, the distance between each
two of which is like the distance between heaven and earth. Allah has
prepared them for those who strive in His cause.» (Bukhari)

Then Allah says:
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¢O you who believe, be [steadfast] supporters of Allah’s causej
that is, in word and deed, by upholding the religion of Allah, striving
to apply it to oneself and others, striving in jihad against those who
stubbornly oppose it and resist it, offering your lives and your wealth,
and refuting the arguments of anyone who supports falsehood with
what he claims to have of knowledge, and establishing proof against
him and warning people against him.

Part of supporting the religion of Allah is learning the Book of
Allah and the Sunnah of His Messenger (££), urging others to do
likewise, enjoining what is right and forbidding what is wrong.

Then Allah encourages the believers to follow the example of the
righteous who came before them, as He says: gas ‘Eesa son of Maryam
said to the disciples: Who will be my supporters in Allah’s cause?}
that is, he said to them, making a request of them and encouraging
them: Who will help me and stand with me in support of the religion
of Allah, following the path that I follow?

The disciples hastened to respond and said: § We are the supporters
of Allah’s causep. So ‘Eesa (#2 ) persisted in the path as commanded
by Allah and supported His religion, along with the disciples who
were with him.

§So some of the Children of Israel believed} in response to the
call of ‘Eesa and the disciples
dand some}» of them gdisbelieved}, and did not respond to the call,
so the believers strove against the disbelievers.
4§ Then We helped those who believed against their enemiesj that s,
We supported them and granted them victory over them
gso they prevailed} over them and subdued them.

So you, O Ummah of Muhammad (342), should be the supporters
of Allah’s cause and callers to His religion; if you do that, Allah will
support you as He supported those who came before you, and will
cause you to prevail over your enemies.
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This is the end of the commentary on Soorat as-Saft.
All praise and thanks are for Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family. and
his Companions abundantly until the Day of Judgement.
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62.

Soorat al-Jumu’ah

In the name of Allah,
the Most Gracious, the Most Merciful

L &

[QEryes

62:1. All that is in the heavens and all that is on earth glorifies Allah,
the Sovereign, the Holy, the Almighty, the Most Wise.

That is, everything that is in the heavens and on earth glorifies
Allah, submits to His command, shows devotion to Him and worships
Him, because He is the Most Perfect, the Sovereign to Whom belongs
the dominion of the upper and lower realms, for everything belongs
to Him and is under His control.

#the Holyp Who is venerated and is far above all defects and
shortcomings
fthe Almighty® Who has subjugated all things
gMost Wiseb in His creation and command.



Soorat al-Jumu'ah (2-4) l 103

These great attributes are among the factors that call people to worship
Allah alone, with no partner or associate.
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62:2. Itis He Who has sent among the unlettered a Messenger from
among themselves, reciting unto them His revelations, purifying

them, and teaching them the Book and wisdom; verily before
that they had been clearly misguided.

62:3. And [He has sent him] to others who have not yet joined them.
And He is the Almighty, Most Wise.

62:4. That is the grace of Allah, which He bestows upon whomever
He wills, for Allah is the Possessor of abundant grace.

What is meant by the unlettered is those who had no Book and
no remnant of any message, such as the Arabs and others who were
not People of the Book.

Allah (4£) bestowed a great blessing upon them, that was greater
than the blessing He bestowed upon others, because they had nothing
of knowledge and goodness, and they were obviously misguided,
worshipping trees, idols and rocks, behaving like savage wild animals,
with the strong devouring the weak among them. They were extremely
ignorant of the teachings of the Prophets.

But then Allah sent to them a Messenger from among them, whose
lineage, noble characteristics and honesty they knew well.



104 I Tafseer as-Sa'di Juz’ 28

And He sent down to him His Book, so that he recited €unto
them His revelationsj, definitive revelations which would lead to
faith and certainty
dpurifying themj that is, urging them to acquire noble characteristics,
explaining them to them, and warning them against evil characteristics.

dand teaching them the Book and wisdomj that is, knowledge
of the Qur’an and knowledge of the Sunnah, which includes all the
knowledge of the earlier and later generations.

After this teaching and purification by the Prophet (£), they
became the most knowledgeable of people. Indeed, they became
leaders of the people of knowledge and religious commitment, the
most perfect in manners and attitude, the best in conduct and dignity.
They were themselves guided and they guided others, thus becoming
leaders of the guided and the foremost among the pious. Were it not for
the favour that Allah bestowed upon them by sending this Messenger
(2), which was the greatest blessing and the greatest beneficence,
they would not have attained this honour.

¢§And [He has sent him] to others who have not yet joined themi
that is, and He has blessed others who are not among them. This refers
to people other than the unlettered. who would come after them, and
some of the People of the Book who had not yet joined them. This
refers to people other than those who heard the call of the Messenger
(¥2) directly.

It may be that what is meant is that they had not yet joined them
in the sense of catching up with them in terms of virtue, or in terms
of time. Whatever the case, both meanings are sound.

Those among whom Allah sent His Messenger (), and they saw
him and heard his call directly, attained special virtues that no one else
could catch up with. This is by the might and wisdom of Allah, as He
has not neglected His slaves or left them without care; rather He sent
Messengers among them with commands and prohibitions. This was
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by the immense grace of Allah, which He bestows upon whomever
He will of His slaves, and it is greater than the blessings of physical
well-being, abundant provision and other worldly blessings that He
has bestowed upon them.

There is nothing greater than the blessing of Islam which is
essential to triumph and eternal happiness.
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62:5. The likeness of those who were given the Torah but failed to
uphold it, is that of a donkey laden with weighty tomes. How
wretched is the likeness of people who reject the revelations
of Allah. And Allah does not guide people who are given to
wrongdoing.

62:6. Say: O you who are Jews, if you claim that you are Allah’s
chosen, to the exclusion of all other people, then wish for death,
if you are telling the truth.

62:7. Butthey will never wish for it, because of what their hands have
wrought. And Allah knows well the wrongdoers.

62:8. Say: Verily the death from which you flee will overtake you.
Then in the end you will be brought back to the Knower of the
unseen and the seen, and He will inform you about what you
used to do.
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Having mentioned His blessing to this Ummah, among whom
He sent the unlettered Prophet (3£), and what He singled them out
for of virtues which no one could catch up with, for they are the
unlettered nation who surpassed the first and the last, even the People
of the Book, who claimed to be the devoted scholars and foremost in
knowledge, Allah now tells us that those to whom He gave the Torah,
namely the Jews and also the Christians, and instructed them to learn
it and act upon it, but they failed to uphold it or implement what they
were given, possess no virtue. Their likeness is that of a donkey that
is laden with weighty tomes of knowledge. Can that donkey benefit
from the books on its back? Can it attain any virtue because of that?
Or is its share simply that it carries them?

This is the likeness of the Jewish scholars who do not act upon
what is in the Torah, among the most important and significant of
which is the command to follow Muhammad (&), the foretelling
of his coming, and the command to believe in what he would bring
of the Qur’an. Has the one who is like that gained anything from the
Torah except loss and the establishment of proof against him?

This is the likeness that is applicable to them.

¢How wretched is the likeness of people who reject the revelations
of Allahp which point to the truthfulness of our Messenger (#£) and
the truth of what he brought.

#And Allah does not guide people who are given to wrongdoing

that is, He does not guide them to that which is in their best interests,
so long as they stubbornly persist in their wrongdoing.
One aspect of the stubborn wrongdoing of the Jews is that they are
aware that they are following falsehood, yet they claim that they are
following the truth, and that they are Allah’s chosen, to the exclusion
of all other people. Hence Allah commanded His Messenger (i)
to say to them: If you are telling the truth in your claim that you are
following the right path and are Allah’s chosen,
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¢then wish for death. This is something very easy, for if they believed
that they were following the right path, they would not hesitate to
meet this challenge that Allah caused to be proof of their truthfulness
if they did wish for death, and proof of their falseness if they did not
wish for it.

As they did not do that when the challenge was presented to them,
it is proven that they are aware of the falseness and corruption of what
they are following. Hence Allah says: €But they will never wish for
it, because of what their hands have wrought} of sins and acts of
disobedience, because of which they fear death.

gAnd Allah knows well the wrongdoers}® so nothing of their
wrongdoing can be hidden from Him.

Even though they do not wish for death, because of what their hands
have wrought, and they flee from it, that will not save them; rather
they will inevitably face death, which Allah has made inescapable
for His slaves and has decreed for them.

Then after death, they will all be brought back, on the Day of
Resurrection, to the Knower of the unseen and the seen, and He will
inform them of what they did of good and evil, small and great.
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62:9. O you who believe, when the call to prayer is given on Friday,
then proceed at once to the remembrance of Allah and leave off
your trading. That is better for you, if only you knew.

62:10. Then when the prayer is ended, disperse through the land and
seek Allah’s bounty, and remember Allah much, so that you may
prosper.

62:11. When they see some merchandise or distraction, they rush
towards it and leave you standing there. Say: That which is
with Allah is better than any distraction or merchandise. And
Allah is the best of providers.

Here Allah (45) commands His slaves to attend Jumu ‘ah prayer,
and to hasten to the prayer as soon as the call is given, proceeding
at once to the prayer. What is meant by proceeding at once here is to
hasten to the prayer and pay attention to it, for it is the most important
activity of the day. It does not mean running to join the prayer, because
running when going to pray is disallowed.

dand leave off your tradingj that is, cease trading once the call to
prayer is given, and go to pray.
gThat is better for youp than focusing on trade and missing the
obligatory prayer, which is one of the most important obligations.
¢if only you knew s that what is with Allah is better and more lasting,
and that whoever gives precedence to this world over religion has truly
lost when he thinks he is winning. This command to cease trading is
temporary, for the duration of the prayer.

¢Then when the prayer is ended, disperse through the land} to
seek your livelihood and engage in trade.

Because focusing on trade is likely to make one forget to remember
Allah, Allah instructs His slaves to remember Him a great deal, as
He says:
gand remember Allah muchj that is, when standing, sitting and lying
on your sides
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¢so that you may prosper}, because remembering Allah much is one
of the greatest means of attaining prosperity.

§When they see some merchandise or distraction, they rush
towards it} that is, they leave the mosque, out of eagerness to see that
distraction or that merchandise. They leave what is good, €and leave
you standing there, addressing the people. This refers to an incident
that occurred one Friday, when the Prophet (45) was addressing the
people. A trade caravan came to Madinah, and when the people heard
of it whilst they were in the mosque, they went out of the mosque and
left the Prophet (3£) addressing the people, and hastened towards
that to which they should not have hastened, forgetting their manners.

¢Say: That which is with Allah} of reward for the one who adheres
to goodness and is patient in worshipping his Lord
dis better than any distraction or merchandise}. Although there is
some benefit in trade, it is little and tainted, and it will be the cause of
missing out on goodness in the hereafter, whereas patience in obeying
Allah and continuing one’s act of worship does not cause one to miss
out on provision, for Allah is the best of providers. So whoever fears
Allah, He will grant him provision from where he does not expect.

From this passage we learn many things, including the following:

e Jumu‘ah prayer is obligatory for all believers and they must
proceed to it at once, hasten towards it and give priority to it.

e The two khutbahs on Friday are obligatory and must be attended,
because what is meant by remembrance or reminder here is the
two khutbahs. Allah has enjoined us to go to the remembrance
of Allah and hasten to do so.

e It is prescribed and enjoined to give the call to prayer for
Jumu‘ah.

e |t is prohibited to buy and sell after the call to Jumu‘ah prayer.
That is only because these actions cause one to miss out on the
obligatory duty and distract one from it.
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This indicates that any matter, even if it is permissible in
principle, if it results in missing something obligatory, then it
is not permissible in that case.

» It is enjoined to attend the two khutbahs on Friday, and the one
who does not attend them is blameworthy. What that implies is
that one should listen attentively to both of them.

» The individual should focus on worshipping Allah at a time
when he is inclined to turn to distractions and trade, and respond
to his desires. He should remind himself of that which is with
Allah of reward for the one who gives precedence to pleasing
Allah over his own whims and desires.

This is the end of the commentary on Soorat al-Jumu*ah.
All praise and thanks are for Alleh. and may the blessings and
peace of Allah be upon Prophet Muhammad (522). his family, and
his Companions abundantly until the Day of Judgement.
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Soorat al-Munéafiqoon

In the name of Allah,
the Most Gracious, the Most Merciful
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63:1. When the hypocrites come to you, they say: We bear witness
that you are indeed the Messenger of Allah. Allah knows that

you are indeed His Messenger, and Allah bears witness that the
hypocrites are indeed liars.
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63:2.

63:3.

63:4.

63:5.

63:6.

They have taken their oaths as a cover [for their hypocrisy] in
order to bar people from the path of Allah. Evil indeed is what
they have been doing.

That is because they believed then disbelieved; therefore their
hearts have been sealed up, so that they do not understand.

When you see them, their outward appearance pleases you;
when they speak, you listen to what they say. But they are like
propped-up pieces of wood [devoid of all understanding].'* They
think that every cry is against them. They are the enemy, so
beware of them. May Allah destroy them; how could they have
gone so far astray?

When it is said to them: Come; the Messenger of Allah will pray
for your forgiveness, they shake their heads, and you see them
turn away in arrogance.

It is the same to them whether you pray for their forgiveness or
do not pray for their forgiveness; Allah will never forgive them.
Verily Allah does not guide the wicked people.

When the Prophet (£) came to Madinah and the number of
Muslims in the city increased and Islam gained strength, some of its

people — from al-Aws and al-Khazraj — made an outward display of
believing, whilst concealing disbelief, in order to retain their status,
live in peace, and keep their wealth safe.

Therefore Allah mentioned some of their characteristics by which
they would be known, so that people could be cautious of them and
be aware of their situation. Allah said:

¢ When the hypocrites come to you, they say}, and they are lying:

14 When they sat in the Prophet’s gathering, listening to him whilst leaning
against the wall, they were likened to pieces of wood that are left
propped up against a wall, in that they were devoid of understanding
and knowledge. (ash-Shawkani)
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¢ We bear witness that you are indeed the Messenger of Allah}. This
testimony on the part of the hypocrites was a lie. Moreover, there was
no need for their testimony to support His Messenger (3£).

For €Allah knows that you are indeed His Messenger, and Allah
bears witness that the hypocrites are indeed liars} in their words and
claims, and that it is not truly meant on their part.

¢§They have taken their oaths as a cover [for their hypocrisy]}
that is, as a shield to protect themselves from being called hypocrites.
¢in order to bar people from the path of Allahp. They have barred
themselves from His path, and have barred others who are not aware
of their real nature.
¢Evil indeed is what they have been doingj when they pretended
outwardly to be believers, whilst concealing disbelief in their hearts,
and they swore an oath to that effect and gave the impression of
being sincere.

¢ Thatp namely what has been made fair-seeming to them of
hypocrisy
¢is because they were not steadfast in their faith; rather €they
believed then disbelieved; therefore their hearts have been sealed
upP so that no goodness can ever enter them.
¢so that they do not understandp what will benefit them, and they do
not pay attention to what is in their best interests.

¢When you see them, their outward appearance pleases youj
because they look very impressive,
gwhen they speak, you listen to what they say} because they are so
eloquent and well spoken, and you enjoy listening to them.

Their outward appearance and their words are impressive, but
there is nothing beyond that of good morals or righteousness. Hence
Allah says:
¢But they are like propped-up pieces of wood} and there is nothing
good in them; nothing can come from them but pure harm.
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¢They think that every cry is against themi — that ts because of
their cowardice, fear, weak hearts and doubt. They are constantly
afraid of being found out.
These people dare the enemy$ in the true sense, because the enemy
who is clearly and openly an enemy is easier to deal with than an
enemy one is not aware of, because he is resorting to trickery and
deceit, claiming to be a friend when in fact he is an avowed enemy.
¢so beware of them. May Allah destroy them; how could they have
gone so far astray?$ That is, how could they have strayed from the
religion of Islam, after its proof has been established and its teachings
have become clear, and been diverted towards disbelief which only
brings loss and doom?

¢ When it is said to themj namely these hypocrites
¢Come; the Messenger of Allah will pray for your forgivenessp for
what you have done, so that your situation may be improved and your
deeds may be accepted, they refuse emphatically.
¢they shake their headsp, refusing to request supplication from the
Messenger (i42)
dand you see them turn awayp from the truth, in aversion and in
arrogance, for they are too arrogant and stubborn to follow it.

This is their condition when they are called to request supplication
from the Messenger (££). This is kindness from Allah to His
Messenger (322), to preserve his dignity, as they did not come to him
so that he might pray for forgiveness for them.

It is all the same whether he prays for forgiveness for them or
does not; Allah will never forgive them, because they are wicked
people who refused to obey Allah and gave precedence to disbelief
over faith. Therefore the Messenger’s prayers for forgiveness would
not benefit them if he did pray for forgiveness for them. This is like
the verse in which Allah (4¢) says:
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g§Whether you [O Prophet] seek forgiveness for them, or do not seek
forgiveness for them, even if you seek forgiveness for them seventy
times, never will Allah forgive them...}s (ar-Tawbah 9: 80)

€ Verily Allah does not guide the wicked peoplejs.

o G

&
;-—,/ ¢/i)/, P

‘J’-J.“‘,M-J P ﬂfsj_;a/, S "/Clé‘_,h—ﬂgd‘j .fﬁ

NS o305 © A TGl 155 5 ,...J\'
555 a2 i TN A 2, 2404
(A-V: \J)-Uuln)y)§ /_,QLNY\_J_\-}!—J‘

63:7. It is they who say: Do not spend on those who are with the
Messenger of Allah, so that they will disperse [and desert him].
Yet to Allah belong the treasuries of the heavens and the earth,
but the hypocrites do not understand.

63:8. They say: When we return to Madinah, the mightier will surely
drive out therefrom the weaker. In fact, might belongs to Allah,
and to His Messenger and to the believers. But the hypocrites
do not know.

Because of their intense enmity towards the Prophet () and the
Muslims, when they saw the unity and harmony of his Companions,
and how they hastened to try to please the Messenger (%), they said,
on the basis of their false claims, §Do not spend on those who are with
the Messenger of Allah, so that they will disperse [and desert him]p.
According to that claim, were it not for the wealth of the hypocrites
and their spending on them, they would not rally in support of the
religion of Allah.

This is something very strange, that these hypocrites, who were
the keenest of people to cause Islam to fail and cause harm to the
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Muslims, would make such a claim, which could not be believed
except by one who knew nothing of the facts of the matter.

Hence Allah said, refuting their claim: €Yet to Allah belong the
treasuries of the heavens and the earthp, so He bestows provision on
whomever He wills and withholds 1t from whomever He wills; He
makes the means available for whomever He wills and makes them
inaccessible for whomever He wills.

gbut the hypocrites do not understandj and for that reason they
said these words, the implication of which is that the treasuries of
provision are in their hands and under their control.

¢§They say: When we return to Madinah, the mightier will surely
drive out therefrom the weaker}. That was during the campaign of
al-Muraysee‘, when words were exchanged between some of the
Muhdjireen and Ansar that upset many people, at which point the
hypocrisy of the hypocrites showed itself and they expressed what
was in their hearts.

Their leader, *Abdullah ibn Ubayy ibn Salool, said: Our likeness
and that of these people — meaning the Muhéjiroon — is, as the saying
goes: Feed your dog and he will eat you. He said: § When we return
to Madinah, the mightier will surely drive out therefrom the weakerj,
on the basis of his claim that he and his fellow hypocrites were the
mightier and the Messenger of Allah () and those who were with
him were the weaker. But in fact it was the opposite of what this
hypocrite said.

Hence Allah (4g) said: ¢€In fact, might belongs to Allah, and to His
Messenger and to the believersi so it is they who are the mightier,
and the hypocrites and their fellow disbelievers are the weaker.

¢But the hypocrites do not know} that, therefore they claimed
that they were the mightier, because they were deceived by their
falsehood.
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63:9. O you who believe, do not let your wealth and your children
distract you from the remembrance of Allah. Whoever does that,
it is they who are the losers.

63:10. And spend from that which We have provided for you, before
death comes to one of you and he says: My Lord, if only You
would grant me a reprieve for a little while, then | would give
in charity and be among the righteous.

63:11. ButAllah will not grant a reprieve to any soul when its appointed
time has come, and Allah is well aware of all that you do.

Here Allah ($5) enjoins His believing slaves to remember Him
a great deal, for in that there is gain, triumph and much good. And
He forbids them to let their wealth and children distract them from
remembering Him, for love of wealth and children is inherent in
most souls, so they may give precedence to love of these things over
love of Allah, but that leads to great loss. Therefore Allah (35) says:

¢§Whoever does thaty that is, lets his wealth and his children
distract him from the remembrance of Allah
git is they who are the losers{ who will lose out on eternal happiness
and everlasting bliss, because they gave precedence to that which
does not last over that which does last. Allah (35) says elsewhere:

¢ Your wealth and your children are but a trial, and with Allah there
is an immense reward. P (ar-Taghdbun 64: 15)
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¢And spend from that which We have provided for you} — this
includes obligatory spending, such as zakah, expiation, spending on
wives and servants, and so on, as well as recommended spending,
such as spending wealth whenever needed.
Allah says ¢from that which We have provided for you, so as to
highlight the fact that He does not burden people with spending that is
beyond their means and is too difficult for them. Rather He instructs
them to spend some of that which He has provided for them and made
available to them.
So let them appreciate what He has given them, by helping their
needy brethren, and let them hasten to do that before death comes,
for when it comes they will not be able to do an atom’s weight of
good. Hence Allah says:
¢before death comes to one of you and he saysj, regretting what he
has failed to do at the time when it was possible, and asking to be
allowed to go back, which is impossible:
€My Lord, if only You would grant me a reprieve for a little whilep
so that I can make up for what [ neglected.
¢fthen I would give in charityp from my wealth, so that I might be
saved from the punishment and deserve a great reward.
gand be among the righteous by doing all that is enjoined and
avoiding all that is forbidden — which includes Hajj and other deeds.

This request and wishful thinking will come too late, when the

time for those things has passed and it is no longer possible to make
them up. Hence Allah says:
@But Allah will not grant a reprieve to any soul when its appointed
and inevitable g€time has come, and Allah is well aware of all that you
dois of good and evil, and He will requite you for what He knows of
you, of your intentions and deeds.

This is the end of the commentary on Soorat al-Munafigoon.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (522). his family. and
his Companions abundantly until the Day of Judgement.
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64:1. All that is in the heavens and all that is on earth glorifies Allah.
His is the dominion, to Him be praise, and He has power over
all things.

64:2. Itis He Who has created you; some of you are disbelievers and
some of you are believers. And Allah sees well all that you do.

64:3. Allah created the heavens and the earth for a true purpose, and
He shaped you and shaped you well. And unto Him is the return
[of all].

64:4. He knows all that is in the heavens and on earth, and He knows
what you conceal and what you disclose. Allah knows well what
is in [your] hearts.




120 I Tafseer as-Sa‘di Juz'28

These verses refer to many beautiful and sublime attributes of
the Creator. He mentions His perfect divinity, His complete self-
sufficiency and the need of all creatures for Him, and the glorification
and praise of their Lord by all who are in the heavens and on earth;
and He tells us that all dominion belongs to Allah, so no creature is
beyond His control.

All praise is for Him: praise for what He possesses of perfect
attributes, praise for what He has created of all things, praise for what
He has prescribed of laws and what He has bestowed of blessings.

His power is all-encompassing and nothing that exists is beyond
His control; nothing He wills is beyond Him.

He tells us that He created human beings, and made some of
them believers and some of them disbelievers. Therefore their faith
or disbelief is all according to the will and decree of Allah, and it is
He Who allowed that for them, as He has given them power and will
by means of which they are able to choose to comply with whatever
they want of His commands and prohibitions. € And Allah sees well
all that you dojp.

Having mentioned the creation of man, who is accountable and
is subject to commands and prohibitions, Allah now mentions the
creation of other created things:
¢Allah created the heavens and the earth} that is, their physical
essence and all that is in them, and He has made them well
¢for a true purpose}j that is, on the basis of wisdom and for the purpose
that He intended.

#and He shaped you and shaped you well}. This is like the verse in
which Allah says:

¢ Verily We have created man in the best of conditions.  (ar-Teen 95. 4)

Man is the best of all creatures in form, and the most elegant in
shape.
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€And unto Him is the return [of all]} on the Day of Resurrection,
when He will requite you for your faith or disbelief, and He will
question you about the blessings and life of ease that He bestowed
upon you: did you give thanks to Him or not?

Then Allah mentions the all-encompassing nature of His
knowledge: €He knows all that is in the heavens and on earth} that
is, of things that are hidden and obvious, unseen and seen.

¢and He knows what you conceal and what you disclose. Allah
knows well what is in [your] hearts} that is, what they contain of
good secrets and negative feelings, good intentions and corrupt aims.

Because He knows well what is in our hearts, it is essential for the
wise person to be keen and strive to guard his inner thoughts from
bad attitudes, and to acquire good characteristics.
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64:5. Have the stories not reached you of those disbelievers who came
before you? They tasted the evil consequences of their deeds,
and theirs will be a painful punishment.

64:6. That is because their Messengers came to them with clear signs,
but they said: Shall mere men guide us? Thus they disbelieved
and turned away, but Allah had no need of them or their faith.
And Allah is Self-Sufficient, Worthy of all praise.

Having mentioned His perfect attributes for which He is known
and worshipped, and efforts are made to seek His pleasure and
avoid incurring His wrath, Allah (45) now tells us of what happened
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to previous nations and past generations, whose stories are still
told by later generations; the truthful speak of them and how,
when the Messengers brought the truth to them, they stubbornly
rejected it.

Therefore Allah caused them to taste the evil consequences of
their deeds in this world and to be disgraced thereby,
¢fand theirs will be a painful punishment} in the hereafter. Hence He
mentions the reason for this punishment:

¢Thatp, namely the punishment and the evil consequences that
were sent upon them, happened because ¢their Messengers came to
them with clear signsp that pointed to truth and falsehood, but they
resented it and were arrogant towards their messengers, and said:

¢Shall mere men guide us?p That is, they are no better than us;
why did Allah single them out and not us? This is like the verse in
which Allah says:

g Their Messengers said to them: Indeed, we are but human beings
like yourselves, but Allah bestows His favour upon whomever He
wills of His slaves. .. (lbraheem 14 11)

They denied the blessing and favour that Allah bestowed upon His
Prophets by decreeing that they should be Messengers to humankind,
and were too arrogant to submit to them.

That led them to worship rocks and trees, and the like, €Thus
they disbelieved} in Allah, €and turned awayp from obedience to
Him.

gbut Allah had no need of them3 and does not care about them,
and their going astray does not harm Him in the slightest.
gAnd Allah is Self-Sufficient, Worthy of all praisep that is, He is
the Self-Sufficient, Who is completely and absolutely independent
and has no need of anyone in any way; praiseworthy in His words,
actions and attributes.
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64:7. Those who disbelieve claim that that they will never be
resurrected. Say: Yes indeed, by my Lord, you will surely be
resurrected, then you will surely be informed of all that you
have done. And that is easy for Allah.

Here Allah (4g) tells us of the stubbornness and false claims of the
disbelievers, and their denial of the resurrection, with no knowledge,
no guidance and no clear book.

He commanded the noblest of His creation to swear by his Lord
that He would indeed resurrect them and requite them for their evil
deeds and rejection of the truth.

¢And that is easy for Allahp for even though it is difficult — and
in fact impossible — for humans, for even if all their strength were
combined to revive one dead person, they would not be able to do
that. But for Allah (45), when He wills a matter, He merely says to
it, ‘Be!” and it is.

Allah says elsewhere:

¢The Trumpet will be blown and all those who are in the heavens
and on earth will swoon, except whomever Allah wills. Then it will

be blown again, whereupon they will be standing, looking around.j
(az-Zumar 39: 68)
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64:8. So believe in Allah and His Messenger, and the light [the Qur’an]
that We have sent down. And Allah is well aware of all that you
do.

Having mentioned the denial of those who denied the resurrection,
and that this was an implication of disbelief on their part in Allah and
His revelations, Allah (4) now enjoins adherence to that which will
protect one from doom and misery, which is to believe in Allah, and
in His Messenger (£) and His Book. Allah calls His Book light,
because light is the opposite of darkness, and the rulings, laws and
stories in the Book that Allah has sent down are lights that will guide
one in the dark depths of overwhelming ignorance and enable him to
walk in the darkness of night.

Anything other than following the guidance of the Book of Allah
is a type of knowledge of which the harm is greater than any benefit,
and its evil is greater than its good. In fact there is nothing good and
no benefit in it, except that which is in accordance with the message
brought by the Messengers.

Beliefin Allah, His Messenger (32) and His Book dictates that one
should have certain faith and true belief in them, and that one should
act in accordance with them, by complying with their commands and
heeding their prohibitions.

€§And Allah is well aware of all that you do} and He will requite
you for your deeds, both righteous and otherwise.
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64:9. [And He will requite you] on the day on which He will gather
you for the Day of Gathering, the day of great loss. But whoever
believes in Allah and does righteous deeds, He will absolve them

of their bad deeds and admit them to gardens through which

rivers flow, to abide therein forever; that is the supreme triumph.

64:10. However, those who disbelieve and reject Our signs, they will

be inhabitants of the fire, to abide therein forever, a hapless
journey’s end.

That is, and He will requite you on the Day of Gathering, on which
Allah will gather the first and the last and make them stand in a huge
assembly, and He will inform them of what they did.

On that day, the differences between people will become apparent;
some people will be raised to the highest status in lofty chambers and
dwellings that contain all delights and pleasures.

And some people will be brought down to the lowest of low status,
a place of distress, anguish, grief and severe punishment. That will
be the outcome of what they sent forth for themselves and what they
did during their earthly life. Hence Allah says:
dthe day of great lossp when there will be a huge difference between
people in terms of winning and losing. The believers will be winners
and the evildoers will be great losers. The wicked will realise that they
were following something of no value, and that they are indeed losers.

[t is as if it was asked: how does one attain prosperity and bliss
or incur doom and loss? And so Allah (46) mentioned the causes
and means of both by saying: §But whoever believes in Allahj with
perfect faith, which includes believing in everything that Allah has
enjoined people to believe in
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¢and does righteous deeds} both obligatory and supererogatory, by
fulfilling his duties towards Allah and towards His slaves

¢He will absolve them of their bad deeds and admit them to gardens
through which rivers flow} in which there is all that their souls may
desire and that may delight their eyes, for which their hearts long,
where they will find their ultimate desires, €to abide therein forever;
that is the supreme triumphj.

¢However, those who disbelieve and reject Our signs} that is,
they disbelieve in them without basing their disbelief on any religious
text or rational thinking; rather, clear evidence came to them, but they
disbelieved in it and stubbornly rejected what it pointed to.
¢they will be inhabitants of the fire, to abide therein forever, a hapless
journey’s end because it will contain all suffering, hardship, misery
and torment.
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64:11. No calamity occurs except by Allah’s leave. Whoever believes in
Allah, He will guide his heart aright.!> And Allah has knowledge

of all things.

64:12. Obey Allah, and obey the Messenger. But if you turn away,
then know that the duty of Qur Messenger is only to convey
the message in the clearest way.

'S That is, He will guide him at the time of calamity, so that he will realise
that it is from Allah, and will accept the divine decree and be content with
it. (ar-Razi)
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64:13. Allah, there is no god but He; and in Allah let the believers put
their trust.

¢No calamity occurs except by Allah’s leaved this is general in
meaning and includes all calamities, whether they affect the individual
himself, his wealth, his children, his loved ones and so on.

Everything that befalls people happens by the will and decree
of Allah, and was already known to Allah in His prior knowledge
and was written by His pen, ordained by His will and dictated by
His wisdom. What matters is whether the individual will do what is
required of him or not.

If he does what is required of him, then he will have a great reward
in this world and the hereafter.

If he believes that it is from Allah, and he accepts it and submits
to His decree, Allah will guide his heart, and he will be reassured
and will not panic at times of calamity, as happens in the case of
one whose heart is not guided by Allah. Indeed Allah will grant him
steadfastness when calamity strikes, and will help them to adhere to
patience. Thus he will attain reward in this world, in addition to what
Allah has stored up for him on the day of requital. As Allah (45) says
elsewhere:

¢...Verily, those who are patient and steadfast will be rewarded
abundantly, without measure.$ (az-Zumar 39: 10)

Thus it 1s known that whoever does not believe in Allah when
calamity strikes, in the sense that he does not acknowledge the divine
will and decree, and focuses only on causes, will be forsaken and
Allah will leave him to his own devices.

If a person is left to his own devices, in that case he has nothing
left at the time of calamity except panic and despair, which is an
immediate punishment before the punishment of the hereafter, for
having fallen short in adhering to patience.
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This has to do with the meaning of the phrase € Whoever believes
in Allah, He will guide his heart aright} within the limited context of
calamity. As for what the phrase means in general terms, Allah tells
us that for everyone who believes — in the manner enjoined, believing
in Allah, His angels, His Books, His Messengers, the Last Day, and
the divine decree, both good and bad — and confirms his faith by
doing what it requires of duties, this is a great means of attaining
Allah’s guidance in all his circumstances, words and deeds, and in
his knowledge and action.

This is the best reward that Allah bestows upon those who believe,
as He says when telling us that He will make the believers steadfast
in the life of this world and in the hereafter.

Steadfastness means constancy, patience and certainty in the heart
when trials come. Allah says:

g€ Allah will make steadfast those who believe, with the word that
stands firm, in this world and in the hereafter...¥ (/braheem 14: 27)

The believers are the most guided of people in their hearts, and
the most steadfast at times of panic and anxiety; this is because of
what they have of faith.

¢Obey Allah, and obey the Messenger} that is, by complying with
their commands and heeding their prohibitions. Obedience to Allah
and obedience to His Messenger () form the foundation and basis
of happiness and prosperity.

¢But if you turn awayd from obedience to Allah and obedience
to His Messenger ()
¢then know that the duty of Our Messenger is only to convey the
message in the clearest way that is, to convey to you that with which
he has been sent to you in such a way that it becomes clear to you
and proof is established against you (leaving no excuse for you). He
has no power to guide you or to bring you to account.
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It is only the Knower of the unseen and the seen who will bring
you to account for obedience to Allah and His Messenger (&), or
otherwise.

gAllah, there is no god but He}» that is, He is the only One Who
is deserving of worship and devotion; everything that is worshipped
besides Him is false.
gand in Allah let the believers put their trustp that is, let them rely
on Him in every matter of concern to them, and in everything they
want to do.

For nothing could be achieved except with the help of Allah, and
there is no way to attain what one wants except by relying on Him.
One cannot truly rely on Allah unless one thinks positively of Him
and trusts Him to take care of the matter in which one is relying on
Him, according to the level of one’s faith. The stronger a person’s
faith is, the stronger his trust in Allah will be.
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64:14. O you who believe, verily among your spouses and your children
are some that are enemies to you, so beware of them. But if you
pardon, overlook and forgive [their misdeeds],'¢ then verily

Allah is Oft-Forgiving, Most Merciful.

16 Some family members may be €enemies} in the sense that they seek
to prevent one doing what is right. The reason for the revelation of this
verse was that some men in Makkah became Muslim and wanted to
migrate to Madinah, but their wives and children did not let them do so.
Therefore Allah enjoined them to be on their guard against the hindrance =
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64:15. Your wealth and your children are but a trial, and with Allah
there is an immense reward.

Here Allah warns the believers against being deceived by wives
and children, for some of them are enemies to you; an enemy is one
who wishes ill towards you. Your role is to be alert to anyone who
is like that, for people are naturally inclined to love their wives and
children.

Allah gives this advice to His slaves lest their love makes them
succumb to the demands of wives and children, even if there is some
shar i reservation about what they want. He encourages people to
adhere to His commands and give precedence to seeking His pleasure
by mentioning that which is with Him of great reward, which will help
them to attain these sublime aims and goals, and to give precedence
to the hereafter over this transient world.

Because the prohibition on obeying wives and children has to do
with that which is harmful and is a warning against that, this may
lead some to think that they should be harsh towards them and punish
them. Therefore Allah tells us to be cautious regarding them, yet at
the same time to overlook and forgive, for that serves innumerable
interests. Allah says:

4But if you pardon, overlook and forgive [their misdeeds], then
verily Allah is Oft-Forgiving, Most Merciful because the reward
matches the nature of the deed. So whoever pardons others, Allah will
pardon him; whoever overlooks (their errors), Allah will overlook
(his errors); whoever forgives them, Allah will forgive him. Whoever
behaves with Allah as He likes him to, and behaves with His slaves as
they like him to, and benefits them, will attain the love of Allah and
the love of His slaves, and he will be in a good position.

= of their family members, and not to obey them in anything that involved
disobedience towards Allah. Yet they were still to forgive their misdeeds,
not rebuke them for that, and to conceal the matter. (ash-Shawkani)



Soorat at-Taghabun (16-18) I 131

o &

S oy e SN TR U AL LAt Ante GG
’Q e ;// L:’:’;-m!)»’ful u ]’).T(:Ag_‘,\;‘j)t .,/c:
@ SIS ke @ L 355 B

OA=V1 s y)

64:16. So fear Allah as best you can; listen and obey; and spend in
charity for the good of your souls. Those who are protected from
their own covetousness — it is they who will be the successful
ones.

64:17. If you lend to Allah a goodly loan, He will multiply it for you
and forgive you. Allah is Appreciative, Most Forbearing,

64:18. Knower of the unseen and the seen, the Almighty, the Most
Wise.

Here Allah (45) enjoins His slaves to fear Him, which means
complying with His commands and heeding His prohibitions,
according to what one is able to do. This verse indicates that every
duty a person is unable to do because it is too difficult for him is
waived in his case, but if he is able to do some of it and unable to do
some of it, then he should do whatever he is able to do, and what he
is unable to do is waived for him. As the Prophet (£) said:

«When I command you to do something, do as much of it as you
can.» (Bukhari)
This principle includes innumerable minor issues of religion.
dlisten to what Allah exhorts you to do and what He prescribes
for you of rulings; learn about that and submit to Him;
gand obey} Allah and His Messenger (%) in all your affairs
dand spendd in ways that are both obligatory and recommended,
for this deed will be good for you in this world and the hereafter.
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All goodness is in obeying the commands of Allah (4g), accepting
His guidance and submitting to His laws, and all evil is in doing the
opposite of that.

But there is a problem that prevents many people from spending
in the manner enjoined, which is the covetousness that is inherent in
most people. They are stingy with their wealth; they love to have it
and they dislike parting with it.

Whomever Allah protects from the evil of his own covetousness,
so that he lets himself spend in ways that are beneficial to his soul,
dit is they who will be the successful ones}, because they have done
what is required of them and been saved from what is feared. Indeed
this may include all commands and prohibitions that are ordained
for people.

But if a person is covetous, he will not be able to do what he is
enjoined and he will not pay what is due, and he will not be successful;
rather he will be a loser in this world and in the hereafter. But if he is
easy-going and at ease, and accepts the laws of Allah and seeks the
pleasure of Allah, then there will be nothing standing between him
and doing what is enjoined, except coming to know of it and realising
that it is pleasing to Allah (4%). Thus he will prosper, succeed and
attain great triumph.

Then Allah (4g) urges people to spend, saying:

41f you lend to Allah a goodly loan} - this refers to any spending from
permissible earnings, if the intention is to spend it for the sake of Allah
(4g) and seek His pleasure, and it is spent in an appropriate manner
¢He will multiply it for youp tenfold, up to seven hundredfold, up to
many times more than that

¢and} in addition to multiplying it, He will ¢forgive you} your sins
because of that spending and charity, for Allah expiates sins by means
of acts of charity and good deeds.

¢... Verily, good deeds erase bad deeds...} (Hood 11: 114)
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¢Allah is Appreciative, Most Forbearing — He is forbearing and
does not hasten to punish the one who disobeys Him; rather He gives
respite, but He does not forget.

¢1f Allah were to take humankind to task for what they have earned,
He would not leave on the face of [the earth] a single living creature,
but He gives them respite for an appointed term...} (Fdtir 35. 45)

gAllah is Appreciativep — He accepts a little of good deeds from
His slaves and rewards them greatly for them.

He is appreciative of those who bear hardships and difficulties for
His sake. Whoever gives up a thing for the sake of Allah, Allah will
compensate him with something better than it.

gKnower of the unseen and the seen} that is, all that is hidden
from people of hosts that no one knows but He, and what they can
see of created things.
gthe Almighty}» Who cannot be overcome or resisted, Who has
subjugated all things
gthe Most Wisep in His creation and command, and He does what
is appropriate.

This is the end of the commentary on Soorat at-Taghabun.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family. and
his Companions abundantly until the Day ol Judgement.
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In the name of Allah,
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65:1. O Prophet [and believers], when any of you want to divorce
women, then divorce them at a time when their prescribed
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65:2.

65:3.

waiting period can properly start,'” and keep an accurate count
of the waiting period; and fear Allah your Lord. Do not turn
them [divorced women] out of their houses [during the waiting
period], nor should they themselves leave, unless they are guilty
of manifestly immoral conduct. Such are the limits ordained by
Allah; whoever transgresses the limits ordained by Allah has
wronged himself. You do not know; perhaps Allah will bring
about some new development [leading to reconciliation].

When they have approached [the end of] their waiting periods,
either retain them on equitable terms or part with them on
equitable terms. Call to witness two just men from among
you, and give honest testimony for the sake of Allah. This
is an exhortation for those who believe in Allah and the Last
Day. Whoever fears Allah, He will grant him a way out [from
difficulty],

and will provide for him from where he does not expect.
Whoever puts his trust in Allah, He will suffice him. Allah will
surely attain His purpose. Allah has set a measure [and appointed
term] for all things.

Here Allah (45) says, addressing His Prophet (&) and the
believers: €O Prophet [and believers], when any of you want to
divorce women, then} do it in the prescribed manner, and do not

hasten to issue a divorce as soon as a reason for doing so occurs,
without paying attention to the guidelines set out by Allah.

Rather ¢divorce them at a time when their prescribed waiting
period can properly startp that is, at the right time for their ‘iddah

'7 Divorce should only be issued after the woman has purified herself
following the end of menses, and before any intimacy occurs. The waiting
period (‘iddah) is three menstrual cycles, as stated in al-Baqarah (2: 228),
after which the woman becomes completely divorced, if the husband has
not taken her back before the end of the ‘iddah, and then has the right to
marry someone else if she wishes.
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or prescribed waiting period to begin. What this means is that the
husband should divorce his wife when she is in a state of purity (that
is, not menstruating), during a period of purity in which he has not
had intercourse with her. This is the kind of divorce following which
the waiting period will be clear.

That is in contrast to a case in which the husband divorces her
when she is menstruating, because the menstrual cycle in which he
divorced her will not count, and the waiting period will be longer as
a result of that.

Similarly, if he divorces her during a period of purity in which he
has had intercourse with her, he cannot be sure that she is not pregnant,
because the pregnancy will not show at that time, and as a result the
type of waiting period to be observed will not be clear.

Allah (45) has instructed us to keep an accurate count of the
waiting period, either by counting menstrual cycles, if the woman
menstruates, or by counting months, if she does not menstruate and
is not pregnant.

Keeping an accurate count of it is a fulfilment of the command of
Allah, and it also fulfils the rights of the husband who has issued the
divorce and the rights of any future husband, as well as the woman’s
right to maintenance and so on.

If she counts her ‘iddah, she will have a clear idea of her situation,
and her rights and duties will be known.

This command to keep an accurate count of the waiting period
is addressed to both the husband and the wife, if she is accountable,
otherwise it is addressed to her guardian.

dand fear Allah your Lord} that is, fear Him in all your affairs,
and with regard to the rights of divorced wives.

¢Do not turn them [divorced women] out of their houses [during
the waiting period]d; rather let them stay in the houses where they
were living at the time when their husbands divorced them.
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¢nor should they themselves leave that is, it is not permissible for
them to leave their houses.

With regard to the prohibition on turning them out, that is because it
is obligatory for the husband to provide the wife with accommodation
so that she may complete her waiting period, which is one of his rights.
As for the prohibition on them themselves leaving, that is because
their leaving could lead to loss of the husband’s rights.

This prohibition on being turned out of or leaving their houses
lasts until completion of the waiting period.

dunless they are guilty of manifestly immoral conduct} that is,
any actions that are obviously reprehensible, which dictate that they
should be turned out, because their actions are so reprehensible that
they may cause harm to the household if the woman is not turned
out, such as offensive talk and immoral deeds. In such cases it is
permissible for the husband to ask the wife to leave, because she has
brought it on herself. Providing her with accommodation during the
waiting period is a kind of consolation and kindness to her, and if
she loses that because of her immoral conduct, then she is the one
who has brought harm on herself. This is applicable in the case of a
revocable (first or second) divorce.

However in the case of an irrevocable divorce, she is not entitled to
accommodation, because accommodation is connected to maintenance,
and maintenance is only a right in the case of a revocable divorce,
not an irrevocable divorce.

4Such are the limits ordained by Allahj that is, the limits that He
has set out and prescribed for His slaves, and has commanded them
to adhere to them and abide by them.
gwhoever transgresses the limits ordained by Allah} by not adhering
to them and by transgressing them or falling short of them,
¢has wronged himself} that is, he has caused himself to miss out on
an opportunity to follow the commands of Allah, on which well-being
in this world and the hereafter is based.
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g€You do not know; perhaps Allah will bring about some new
development [leading to reconciliation]} that is, Allah has prescribed
the waiting period and has made divorce connected to it for significant
reasons, including the following:

Perhaps Allah will instil love and compassion in the heart of
the husband who issued the divorce, so that he will take her back
and resume intimacy with her, so the waiting period gives him the
opportunity to do so. Or perhaps he divorced her because of some
reason on her part, then that reason will cease to exist during the
waiting period, so that he can take her back because the reason for
divorcing her is no longer applicable.

During the waiting period, it will be established whether or not
the wife is pregnant from the husband.

«When they have approached [the end of] their waiting periods}
that is, when the end of the waiting period approaches. Once the
waiting period is over, the husband no longer has the choice between
keeping his wife or separating from her.

deither retain them on equitable terms} that is, on a basis of kind
treatment and good companionship, not by way of causing harm,
harsh treatment and not letting her get on with her life. Keeping her
with such ill intentions is not permissible.

#or part with them on equitable terms# that is, a separation in
which there is nothing contrary to Islamic teachings, and without
trading insults, arguing, or mistreating the wife in order to force her
to give up some of her wealth.

gCall to witness} the divorce or the taking back of the wife
¢ftwo just men from among you} that is, two Muslim men of good
character, because this calling to witness closes the door to dispute
and prevents either of them concealing that which he should disclose.

gandjp, O witnesses, €give honest testimony for the sake of Allahp
that is, give proper testimony, as it should be given, without adding
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or subtracting anything, and by giving it seek the pleasure of Allah
alone; do not pay any attention when giving testimony to any relative
because of your ties with him or to any friend because of your love
for him.

g Thisp that We have mentioned to you of rulings and limits is
an exhortation for those who believe in Allah and the Last Day},
for whoever believes in Allah and the Last Day, that would lead
him to pay heed to the exhortations of Allah and give precedence to
the hereafter by doing righteous deeds as much as he can. That is in
contrast to the one whose heart is devoid of faith, for he would not
care about whatever he commits of evil deeds, or about paying heed
to the exhortations of Allah, because there is nothing to motivate
him to do so.

Because divorce may lead to anxiety, distress and grief, Allah (45)
enjoins people to fear Him, and tells us that whoever fears Him with
regard to divorce and other matters, Allah will grant him relief and
a way out from difficulty.

If a person wants to divorce his wife, and does it in the proper
manner, by issuing a single divorce when she is not menstruating,
and not during a period of purity in which he has had intercourse
with her, Allah will not put him through difficulty; rather Allah will
grant him a way out from difficulty and gives him room to resume
the marriage if he regrets having issued the divorce.

Although the context of this verse has to do with divorce and
taking back the wife, it is more general in meaning: whoever fears
Allah (4¢) and constantly seeks His pleasure in all his affairs, Allah
will reward him in this world and the hereafter.

Part of that reward is that Allah will grant him relief and a way
out from all difficulties and hardship.

Just as whoever fears Allah, He will grant him relief and a way out,
by the same token, whoever does not fear Allah will face difficulties,
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obstacles and troubles that he cannot find a way out of or escape the
consequences thereof.

This is also applicable to divorce. If a person does not fear Allah
with regard to it, and issues a divorce in a prohibited manner, such
as issuing the threefold divorce and the like, he will inevitably come
to regret it and will not be able to escape the negative consequences
thereof.

gand will provide for him from where he does not expectj. Allah
will bestow provision upon the one who fears Him, from where he
does not expect it.

¢Whoever puts his trust in Allah} with regard to his spiritual
and worldly affairs, by relying on Allah to bring him that which will
benefit him and ward off that which will harm him, and trusting Him
to make that easy for him,
gHe will suffice him} that is, with regard to the matter concerning
which he put his trust in Him. When the matter is in the care of the
Self-Sufficient, the Most Strong, the Almighty, the Most Merciful,
He is closer to the individual than anything else. But divine wisdom
may dictate that it be delayed until the appropriate time. Hence Allah
(35) says:

gAllah will surely attain His purpose that is, His will and decree
will inevitably be done. But €Allah has set a measure [and appointed
term] for all things} that is, He has set a time and a measure, and
matters will not go beyond that or fall short of it.
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65:4. Regarding those of your women who have passed the age of
menstruation, if you are uncertain [of the ruling], their waiting
period is three months; that also applies to those who have not
yet begun to menstruate. Regarding those who are pregnant,
their term is until they give birth. And whoever fears Allah, He
will make matters easy for him.

65:5. This is the ruling of Allah, that He has revealed to you [in the
Qur’an]. Whoever fears Allah, He will absolve him of his bad
deeds and make his reward immense.

Having mentioned the type of divorce that is enjoined, which is
when the woman’s prescribed waiting period can properly start, Allah
(46) now discusses further the issue of the prescribed waiting period:
¢Regarding those of your women who have passed the age of
menstruation$ because they used to menstruate, but now menstruation
has ceased, because of old age or otherwise, and there is no hope of
it returning,
gtheir waiting period is three months}; each month is instead of one
menstrual cycle.

¢that also applies to those who have not yet begun to menstruatejp
that is, those who are very young and have not yet menstruated, or
adult women who never got their menses at all. They are like those
who no longer menstruate; their prescribed waiting period is three
months.

As for those who do menstruate, Allah has mentioned their
prescribed waiting period elsewhere, where He says:

¢Divorced women should wait concerning themselves for three
menstrual cycles...p (al-Bagarah 2: 228)
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¢Regarding those who are pregnant, their termj that is, waiting
period €is until they give birth} to all that is in their wombs, whether
it is a single child or more (twins or other multiple birth). In this case
no attention is to be paid to the number of months and so on.

gAnd whoever fears Allah, He will make matters easy for himp
that is, whoever fears Allah (45), He will make his affairs easy for
him and will make every difficulty easy.

¢ Thisp namely the ruling that Allah has explained to you
¢is the ruling of Allah, that He has revealed to you [in the Qur’an]}
so that you may follow it, comply with it, adhere to it and venerate it.

¢ Whoever fears Allah, He will absolve him of his bad deeds and
make his reward immense} that is, he will be protected from what
he fears and will be able to attain what he seeks.
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65:6. Accommodate them [during their waiting period] where you
also reside, according to your means, and do not harass them
in order to make their lives difficult. If they are pregnant, then
spend on them until they give birth, and if they breastfeed your
offspring for you, then give them their recompense and settle
the question of recompense between yourselves on an equitable
basis. But if it is too difficult for you to reach an agreement
[concerning that], another woman may breastfeed the child [in
return for recompense].

I



Soorat at-Talag (6-7) I 143

65:7. Let the wealthy man spend according to his means, and let the
man whose resources are limited spend according to what Allah
has given him. Allah does not place on any soul a burden beyond
what He has given it. Allah will bring about, after hardship, ease.

We have seen above that Allah forbids making divorced women
leave their houses. Here He instructs husbands to accommodate them,
and describes the type of accommodation that should be provided,
which is that which is common among people like them, according
to how well off or otherwise the husband is.

dand do not harass them in order to make their lives difficultp
that is, do not harass them in word or deed during the time when they
live in the accommodation provided, so that they get fed up and leave
those houses before the waiting period is over, so that you would be
the ones who made them leave.

The point is that Allah has forbidden men to make them leave, and
He has forbidden the women themselves to leave. He has instructed
the men to provide accommodation for them, in such a way that does
not cause them any harm or hardship, and that is to be based on what
is usual for any particular people.

¢If they® namely the divorced women
dare pregnant, then spend on them until they give birth} — that is for
the sake of the child in the womb, if it is an irrevocable divorce; if it
is a revocable divorce, then it is for the sake of the woman and her
child. That right to maintenance ceases when the mothers give birth.
Once they give birth, they may either breastfeed their children or not.

¢and if they breastfeed your offspring for you, then give them their
recompense# as agreed upon, if there is such an agreement; otherwise
they should be given the usual fee in this situation.
dand settle the question of recompense between yourselves on an
equitable basis} that is, let each of the spouses, and others, enjoin what
is right and proper, which is everything that is beneficial and good in
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this world and the hereafter. Failing to enjoin upon one another that
which is right and proper leads to evil and harm, the extent of which
no one knows except Allah, but enjoining one another to do that which
is right and proper leads to cooperation in righteousness and piety.

It is appropriate to point out here that when the spouses separate,
and during the waiting period — especially if they have a child - there
are usually disputes and arguments concerning the maintenance of the
woman and the child, in addition to the stress of separation, which
usually results from resentment, and that will usually have an impact
on many aspects of the relationship.

Therefore each of them is enjoined and advised to do that which
is right and proper, and to treat the other kindly, not to resort to fights
and arguments.

gBut if it is too difficult for you to reach an agreement [concerning
that]} namely the breastfeeding of her child,
ganother woman¥ other than the wife §may breastfeed the child [in
return for recompense]p. Allah says elsewhere:

¢...there is no blame on you, provided you pay [the wet-nurses] what
you agreed upon, on an equitable basis. ..} (al-Bagarah 2: 233)

This applies if the infant will accept the breast of someone other
than his mother. If he will only accept his mother’s breast, then she
must breastfeed him; it is obligatory upon her and she is to be forced
if she refuses. She is entitled to the usual fee, if they did not agree
on a fee.

This is based on the meaning of the verse. Allah specified that
when the child was in his mother’s womb, before he was born, his
guardian should spend on his maintenance. Then when he is born,
and it is possible for him to be breastfed by his mother or by another
woman, Allah (45) permitted both options. But in a case where the
infant can only breastfeed from his mother, this is like the situation
when he was in her womb, and the mother had no choice but to
nourish him.
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Then Allah specifies that maintenance is to be provided according
to the husband’s means, as He says:
¢Let the wealthy man spend according to his meansj that is, let him
spend from his wealth as a rich man, and not like a poor man.
¢and let the man whose resources are limited spend according to what
Allah has given him} of provision.

¢Allah does not place on any soul a burden beyond what He has
given ity — this is in accordance with divine wisdom and mercy, as
He has made the expenditure of each according to his means, and He
has reduced the burden for the one who is not well off, for He does
not place on him a burden beyond what He has given him. Allah does
not place on any soul a burden greater than it can bear with regard to
spending or anything else.

¢Allah will bring about, after hardship, ease}. This is glad tidings
for those who are in difficulty, that Allah will relieve them of hardship.

€So truly with hardship comes ease, truly with hardship comes ease.
(al-Inshirah 94: 5-6)
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65:8. How many cities there were, that insolently transgressed the
command of their Lord and of His Messengers, so We sent
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upon them a severe requital and afflicted them with a terrible
punishment.

65:9. Thus they tasted the evil consequences of their deeds, and their
ultimate fate was destruction and loss.

65:10. Allah has prepared for them a severe punishment. So fear Allah,
O people of understanding who believe. Allah has sent down to
you a reminder [the Qur’an],

65:11. and a Messenger reciting to you the revelations of Allah which
make things clear, so as to bring forth those who believe and
do righteous deeds from the depths of darkness into the light.
Whoever believes in Allah and does righteous deeds, He will
admit him to gardens through which rivers flow, to abide therein
forever. Allah will grant them a goodly provision [in paradise].

Here Allah (45) tells us about His destruction of the arrogant
nations who disbelieved the Messengers; their numbers and strength
did not benefit them in the slightest when the severe reckoning and
painful punishment came to them, for Allah caused them to taste the
punishment, commensurate with their misdeeds.

In addition to the punishment of this world, Allah has prepared a
severe punishment for them in the hereafter.

¢So fear Allah, O people of understanding} that is, O people of
mature thinking who understand the verses and exhortations of Allah,
and realise that the One Who destroyed the past nations for their
disbelief is also able to punish later nations; there is no difference
between them and those who come after them.

Then Allah mentions those of His slaves who believe in that which
He has sent down to them of His Book, which He revealed to His
Messenger Muhammad (i) in order to bring humankind forth from
the darkness of disbelief, ignorance and disobedience to the light of
knowledge, faith and obedience.



Soorat at-Taldg (12) I 147

Among the people are those who believe in Him and those who
do not believe in Him.

g Whoever believes in Allah and does righteous deeds} both
obligatory and supererogatory
¢He will admit him to gardens through which rivers flow$ in which
there is eternal bliss such as no eye has seen, no ear has heard, nor
has it ever crossed the mind of man.
to abide therein forever. Allah will grant them a goodly provision
[in paradise]i that is, and whoever does not believe in Allah and His
Messenger (3£), they will be the inhabitants of hell, to abide therein
forever.
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65:12. It is Allah Who created seven heavens and of the earth the

like thereof. His decree descends throughout them so that you

may know that Allah has power over all things and that He
encompasses all things in His knowledge.

Then Allah tells us that He created the seven heavens and all those
who are in them, and the seven earths and all those who are in them,
and everything between them, and He sent down His decree, which
is the laws and religious rulings that He revealed to His Messengers,
so as to remind and exhort people. He also sent down His universal
decrees by means of which He controls and disposes of the affairs of
all of creation. All of that is so that people may know Him and know
that His might and His knowledge encompass all things.

If they know Him by His sublime attributes and beautiful names,
and worship Him, love Him and fulfil their duty towards Him, this
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is the purpose behind the creation and the command: to know Allah
and worship Him.

Those who are guided among the righteous slaves of Allah do that,
but the wrongdoers turn away from it.

This is the end of the commentary on Soorat at-Talag.
All praise and thanks are for Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his tamily. and
his Companions abundantly until the Day of Judgement.
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In the name of Allah,
the Most Gracious, the Most Merciful
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66:1. O Prophet, why do you prohibit for yourselfl that which Allah
has made lawful for you, seeking to please your wives? Allah
is Oft-Forgiving, Most Merciful.

66:2. Allah has already prescribed for you a way of releasing
yourselves from your oaths. Allah is your Guardian, and He is
All-Knowing, Most Wise.
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66:3. And [remember] when the Prophet told something in confidence
to one of his wives. When she divulged it [to another] and Allah
informed him of that, he made known [to her] part of it, and
overlooked another part. When he informed her of that, she said:
Who has informed you of this? He said: The All-Knowing, All-
Aware has informed me of it.'®

66:4. If you both repent to Allah [that will be better for you], for you
have sinned. But if you conspire against him, then know that
Allah is his Protector, and Jibreel and the righteous believers;
and, moreover, the angels are his supporters.

66:5. It may well be, if he were to divorce you, that his Lord would
give him in your stead wives better than you, submissive to
Allah, believers, obedient, repentant, devout in worship and
given to fasting — previously married and virgins.

This is a rebuke from Allah to His Prophet Muhammad (&) when
he forbade to himself either intimacy with his slave woman Mariyah
(radiva Allahu ‘anhd — may Allah be pleased with her) or a drink
made of honey, in order to please one of his wives, according to the
well-known story. Therefore Allah (45) sent down these verses.

¢O Prophetd that is, O you whom Allah has blessed with
prophethood, revelation and the message
gwhy do you prohibit [for yourself] that which Allah has made lawful
for youp of the good things that Allah has bestowed upon you and
your Ummah

18 The phrase §when the Prophet told something in confidencei refers to his
telling his wife Hafsah that he had prohibited to himself either the drink
made from honey or intimacy with Mariyah (see v. |). Hafsah disclosed
it to *Aishah and discussed it with her, even though she had been told not
to mention it to anyone else. Allah {45) informed His Prophet () of the
disclosure of the secret and everything that had been said concerning it,
but the Prophet (3£) only told Hafsah some of what he had been informed
of, not all of it, out of kindness towards her.
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¢seekingh by means of this prohibition €to please your wives? Allah
is Oft-Forgiving, Most Merciful.

This is a clear statement that Allah had forgiven His Messenger
(), absolved him of blame and bestowed mercy upon him. Thus
that prohibition that he imposed upon himself became a means of
prescribing a ruling that was applicable to the entire Ummah. Allah
(3£) said, prescribing a general ruling that was applicable to all oaths:

gAllah has already prescribed for you a way of releasing yourselves
from your oaths} that is, He has already prescribed for you that by
means of which you may release yourselves from your oaths before
breaking them, and that by means of which you may offer expiation
after breaking them.

This is like the passage in which Allah (45) says:

€O you who believe, do not forbid [to yourselves] the good things that
Allah has made lawful for you, and do not overstep the limits... The
expiation thereof is to feed ten poor persons with the average type of
food that you give to your own families, or to clothe them, or to free
a slave. If that is beyond your means, then fast for three days. That
is the expiation for the oaths you have swomn...} (al-Ma idah 5: 87-89)

Anyone who forbids to himself something that is permissible,
whether it is food or drink, or a concubine, or swears an oath by
Allah to do something or not to do something, then breaks that oath
or wants to break that oath, must offer the expiation mentioned above.

gAllah is your Guardian} that is, He is in control of your affairs
and takes care of you in the best manner with regard to both your
religious and worldly affairs, and that by means of which He wards off
evil from you. Therefore He has prescribed for you a way of releasing
yourself from your oaths, so that you may be free of any burden of sin.

dand He is All-Knowing, Most Wise Whose knowledge
encompasses all that is visible of you and all that is unseen, and He
is Most Wise in all that He creates and ordains.
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Therefore He has prescribed for you of rulings that which He
knows is in your best interests and appropriate to your situation.

¢ And [remember] when the Prophet told something in confidence
to one of his wives} — many of the commentators said that she was
Hafsah, the Mother of the Believers. The Prophet () told her
something in confidence and instructed her not to tell anyone about
it, but she told *A’ishah about it (radiya Alldhu ‘anhuma — may Allah
be pleased with them both). Allah informed him of what she had
disclosed, and the Prophet (3££) told her of some of what she had
said, but he refrained from mentioning some of it, out of generosity
and forbearance on his part.

gshe said to him: §Who has informed you of this matter which
no one knows but us?
#He said: The All-Knowing, All-Aware has informed me of it} from
Whom nothing is concealed, and He knows all that is secret and yet
more hidden.

¢If you both repent to Allah [that will be better for you], for you
have sinnedj — these words are addressed to the two noble wives of the
Prophet (3¢2), *A’ishah and Hafsah (&%), who were the reason why
the Prophet (3£) had prohibited to himself something that he loved.

Allah urged them to repent, and rebuked them for what they had
done, telling them that they had sinned - that is, they had transgressed
and done something that they should not have done, and had strayed
from piety and from proper etiquette and respect towards the
Messenger (322), when they should have avoided causing trouble
for him.

gBut if you conspire against himj that is, if you plan to cause
trouble for him, and persist in doing so,
¢then know that Allah is his Protector, and Jibreel and the righteous
believers; and, moreover, the angels are his supportersj that is, they
are all helpers and supporters of the Messenger (£), and whoever
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is supported by these will prevail, and those who oppose him will
be defeated.

This highlights the great virtue and honour of the leader of the
Messengers, as the Creator Himself and the elite of His creation are
the helpers of this noble Messenger (££).

This was also a warning to these two noble wives of the Prophet
(), as is quite clear.

Then Allah alarms them by telling them of something that is very
difficult for women, namely divorce, which is the worst thing for
them, as He says:
¢It may well be, if he were to divorce you, that his Lord would give
him in your stead wives better than you} that is, so do not be arrogant
towards him, for if he were to divorce you, that would not be difficult
for him, for he does not need you; he would find, and Allah would
replace you with, wives who are better than you in terms of religious
commitment and beauty. This was a kind of warning that did not come
to pass, and there was no need for it to happen.

He did not divorce them, but if he had divorced them, then there
would have been other wives, as Allah mentions, who would have been
women of virtue who combined Islam, which is outward compliance
with the laws, and faith, which is inward compliance with the laws
by way of belief and actions of the heart.

dobedient} — the word translated here as ‘obedience’ refers to a
constant state of obedience to Allah
¢repentant} that is, repenting from all that Allah dislikes. Thus they
are described as doing that which Allah loves and repenting from that
which Allah dislikes.
¢previously married and virgins} that is, some of them would be
previously married and some of them would be virgins.

When they heard this warning and discipline, they hastened to seek
the pleasure of the Messenger of Allah (£). Thus this description was
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applicable to them, and they became the best of believing women. This
indicates that Allah did not choose for His Messenger () anything
but the best of circumstances and the most sublime of options. Because
Allah chose for His Messenger () that the wives mentioned here
would stay with him, this indicates that they were the best and most
perfect of women.
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66:6. O you who believe, guard yourselves and your families against
a fire whose fuel is men and stones, over which are [appointed]
angels harsh and stern, who do not disobey Allah in whatever

He commands them, and thev do whatever they are commanded
to do.

That is, O you whom He has blessed with faith, do what faith
requires of you.

gguard yourselves and your families against a firep that is
described in these terrifying terms. Protect yourselves by forcing
yourselves to adhere to what Allah has enjoined and to comply with
His commands, avoid what He has forbidden, and repent from that
which angers Allah and incurs His punishment.

The way to protect oneself and one’s children is by disciplining
them, teaching them and forcing them to comply with the commands of
Allah. No one can be safe unless he does what Allah has commanded,
with regard to himself and with regard to those who are under his
guardianship, namely his wives, children and others who are under
his guardianship and control.
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Allah describes the fire in these terms so as to deter His slaves
from being heedless with regard to His command.

¢a fire whose fuel is men and stones} — this is like the verse in
which Allah (4g) says:

¢ Verily, you [O disbelievers] and that which you worship besides
Allah are fuel for hell; to it you will [surely] come.} (al-Anbiva'21. 98)

gover which are [appointed] angels harsh and sterni that is, their
manner is harsh, their rebuke is terrifying, their voices are alarming
and their image is frightening. They humiliate the inhabitants of hell
with their strength and obey the command of Allah with regard to
them, for He has decreed punishment for them and has subjected
them to a severe torment.

gwho do not disobey Allah in whatever He commands them,
and they do whatever they are commanded to do} — these are also
words of praise for those noble angels and their compliance with the
command of Allah and their obedience to Him in all that He instructs
them to do.
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66:7. [It will be said:] O you who disbelieved, make no excuse this
day: you will be requited only for what you used to do.

That is, the people of hell will be rebuked in this manner on the Day
of Resurrection, and it will be said to them: §O you who disbelieved,
make no excuse this dayj, for the time for excuses has gone and they
will be of no benefit. Now there is nothing left but requital for deeds,
but you did not send on ahead anything but disbelief in Allah, rejection
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of His signs and revelations, and opposition to His Messengers and
close friends.
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66:8. O you who believe, turn to Allah in sincere repentance; it may
be that your Lord will absolve you of your bad deeds and admit
you to gardens through which rivers flow, on a day when Allah
will not disgrace the Prophet and those who believe with him.
Their light will stream ahead of them and on their right, and
they will say: Our Lord, perfect our light for us and forgive us;
verily You have power over ali things.

In this verse Allah enjoins sincere repentance, and promises in
return expiation of bad deeds, admittance to paradise, triumph and
success, when the believers on the Day of Resurrection will walk in
the light of their faith, and will enjoy its comfort and reassurance.
They will feel apprehensive when the lights that wete given to the
hypocrites are extinguished, and they will ask Allah to perfect their
light for them. Allah will answer their prayer, and what they have of
light and certainty will enable them to reach the gardens of bliss and
nearness to the Most Generous Lord. All of this will be the outcome
of sincere repentance.

What is meant is repentance that includes all sins, repentance with

which a person turns to Allah seeking nothing but His pleasure and
nearness to Him, and he persists in that repentance in all situations.
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66:9. O Prophet, strive and fight against the disbelievers and the
hypocrites, and be harsh with them. Their abode will be hell, a
hapless journey’s end.

Here Allah (45) enjoins His Prophet (%) to strive against the
disbelievers and hypocrites, and to be harsh towards them in doing
so. This includes striving against them by establishing proof against
them, calling them with gentle preaching, proving the falseness of
all the types of misguidance that they follow, and striving against
them in battle, in the case of those who refuse to respond to the call
of Allah and accept His rulings. This latter category is to be striven
against and treated harshly.

As for the first stage of striving, that should be done in the way
that is best.

For the disbelievers and hypocrites there will be punishment in this
world, as Allah will cause His Messenger (i) and His party to prevail
over them and will enable them to strive against them and fight them.
And theirs will be the punishment of fire in the hereafter, a hapless
Journey’s end, which will be the ultimate fate of every doomed loser.
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66:10. Allah sets forth, as an example to those who disbelieve, the
wife of Nooh and the wife of Loot, who were married to
two of Our righteous slaves, but they were disloyal to them.
[Their husbands] could not avail them anything against [the
punishment] of Allah, and they were told: Enter the fire along
with those who enter it.

66:11. And Allah sets forth, as an example for those who believe, the
wife of Pharaoh, who said: My Lord, build me a house near You
in paradise, and save me from Pharaoh and his misdeeds, and
save me from the people who are given to wrongdoing.

66:12. And [there is another example] in Maryam, the daughter of
‘Imran, who guarded her chastity. We blew into her [garment]
through Our angel [Jibreel], and she believed in the words and
Books of her Lord, and was one of the obedient.

These are two examples that Allah sets forth to the believers and
the disbelievers, so as to highlight to them the fact that if a disbeliever
is connected to a believer and is close to him, that will not avail him
anything, and that if a believer is connected to a disbeliever, that will
not harm him in the slightest, so long as he does what is required of
him.

It is as if this is an implicit warning to the wives of the Prophet
(32) against sin, and telling them that their connection to him will
not avail them anything if they engage in misconduct.

§Allah sets forth, as an example to those who disbelieve, the
wife of Nooh and the wife of Loot, who were married to two of Our
righteous slaves$, namely Nooh and Loot.
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gbut they were disloyal to them} with regard to religion, because
they followed a religion other than that of their husbands. This is what
is meant by disloyalty; it does not refer to marital infidelity, because
no wife of any Prophet ever committed adultery; Allah would never
cause the wife of any of His Prophets to be an adulteress.

¢[Their husbands]# namely Nooh and Loot €could not avail themj
namely their wives €anything against [the punishment] of Allah, and
they were told: Enter the fire along with those who enter itp.

g And Allah sets forth, as an example for those who believe, the
wife of Pharaoh} namely Asiyah bint Muzahim (may Allah be pleased
with her),
gwho said: My Lord, build me a house near You in paradise, and save
me from Pharaoh and his misdeeds, and save me from the people who
are given to wrongdoingp.

Allah describes her as believing and beseeching her Lord, asking
her Lord for the most sublime of goals, which is admittance to paradise
and being near to the Most Generous Lord, and asking Allah to save
her from the persecution of Pharaoh and his evil deeds, and from the
persecution of every wrongdoer.

Allah answered her prayer and she was able to attain perfect faith

and remain steadfast, and she was saved from persecution. Hence the
Prophet (¥£) said:
«Many men have attained perfection, but no women attained perfection
except Maryam bint ‘Imran, Asiyah bint Muzahim, and Khadeejah
bint Khuwaylid. And the superiority of ‘A’ishah over other women
is like the superiority of thareed over all other foods.» (Recorded by
Ibn Katheer with a strong chain of narration)

¢ And [there is another example] in Maryam, the daughter of
‘Imran, who guarded her chastity} that is, who protected herself
from shameful deeds, because of her perfect religious commitment,
dignity and sublime conduct.
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¢§We blew into her [garment] through Our angel [Jibreel ]} — Jibreel
blew into the collar of her chemise, and his breath reached Maryam,;
from that came ‘Eesa ibn Maryam (¥ ), the noble Messenger and
great leader.

4and she believed in the words and Books of her Lord} — this is
a description of her knowledge, for believing in the words of Allah
includes His revelations and decrees. Believing in His Books requires
awareness of the requirements of belief, and that can only be attained
by having knowledge and acting upon it. Hence Allah says:

dand was one of the obedient}s that is, she was one of those who
constantly obey Allah, with fear of Him and humility towards Him.

This is a description of her as being perfect in deeds, for she
was strong and true in faith, which means attaining perfection in
knowledge and action.

This is the end of the commentary on Soorat at-Tahreem.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (322). his family. and
his Companions abundantly until the Day of Judgement.
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