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the reason why, when fighting was ordained for them, they
turned away. The latter is reflected in the words: § When they
came out against Jaloot and his troops, they said: Our Lord,
bestow on us steadfastness and make us stand firm; and grant us
victory over the disbelieving people. Thus they defeated them
by Allah’s leave...p (2: 250-251).

e The wisdom of Allah (45) dictates that evil be distinct from
good, true be distinct from false, and patience be distinct from
cowardice. He would not have left the people as they were,
mixed and not distinct from one another.

e By His mercy and according to His way, He restrains the harm
caused by disbelievers and hypocrites by means of believers
who fight. Were it not for that, the world would be filled with
mischief when it was overtaken by disbelief and its symbols.
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2:253. Those Messengers: We favoured some above others. There are
some to whom Allah spoke directly; others He raised in rank;

to ‘Eesd the son of Maryam We gave clear signs and supported

him with the Pure Spirit. If Allah had so willed, those who came

after them would not have fought one another after clear signs

had come to them, but they disagreed among themselves, some
believing and others disbelieving. If Allah had so willed, they
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would not have fought one another; but Allah does whatever
He wills.

Here, Allah (95) tells us that He favoured some of the Messengers
over others, in that He singled them out from among all people to
receive His revelation, to be sent to the people and to call them to
Allah. Then He favoured some of them over others in terms of what
He bestowed upon them of praiseworthy characteristics and righteous
deeds, and in terms of what they brought of benefits to people. Some
of them Allah spoke to directly, as in the case of Moosa ibn ‘Imrén,
whom He singled out to speak to directly. Some of them He raised
above others in status, such as our Prophet (&), in whom were
combined all the qualities that were scattered among other Prophets;
Allah combined in him all the virtues by means of which he superseded
the first and the last.
¢to ‘Eesa the son of Maryam We gave clear signs that pointed to
his prophethood and confirmed that he was the slave of Allah, His
Messenger, His word that he bestowed upon Maryam, and a spirit
created by Him.
gand supported him with the Pure Spirit} that is, with faith and
certainty with which Allah supported him and gave him the strength
to do what He commanded him to do. It was also said that what is
meant is that He supported him with Jibreel (¥ ), who stayed with
him constantly.

41f Allah had so willed, those who came after them would not have
fought one another after clear signs had come to them}, because the
signs should bring about unity in faith
gbut they disagreed among themselves, some believing and others
disbelieving. These differences resulted in division, enmity and
fighting, yet despite that, if Allah had so willed, after they had these
differences, they would not have fought. This indicates that the will of
Allah always comes to pass and defeats all measures; rather measures
may only be of benefit if they are not contrary to the divine will. If
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the divine will is there, all measures aimed at achieving the opposite
will be diminished. Hence Allah says: €but Allah does whatever He
wills. Thus His will always prevails and comes to pass. This and
similar verses indicate that Allah (45) always does what is dictated
by His will and wisdom; among the things He does are those that He
has told us of Himself, or that His Messenger (#£) has told us of,
such as rising above, descending, speaking and other actions that He
may or may not do.

Note: Just as the believer is required to know about his Lord,
he is also required to know about His Messengers, their essential
characteristics, and what is and is not appropriate for them. All of these
qualities may be understood from the description that Allah has given
of them in numerous verses. For example, they are men, not women,
and they are townspeople, not desert dwellers; they are chosen and
selected; Allah has instilled in them all praiseworthy characteristics
because of which they are qualified to be chosen and selected; they are
free of any faults that could undermine their mission as Messengers,
such as lying, treachery, concealing knowledge and other faults that
would undermine their position; any errors they may make with regard
to the message are not condoned (rather they are corrected); and Allah
has chosen them to receive His revelation. Hence we must believe
in them and obey them; anyone who does not believe in them is a
disbeliever, and anyone who criticises or reviles any one of them
becomes a disbeliever who has gone beyond the pale of Islam and
may be subject to capital punishment. There is a great deal of evidence
for what has been mentioned above; whoever ponders the Qur’an,
the truth will become clear to him.
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2:254. O you who believe, spend from that which We have provided
for you, before the day comes when there will be no bargaining,
no friendship, and no intercession. It is the disbelievers who are
the wrongdoers.

By His kindness towards His slaves, Allah commands them to
give some of that which He has provided them with, in the form of
obligatory or recommended charity, so that it may be stored up as
abundant reward for a day when those who strive hard will need every
last little good deed, and when there will be no room for bargaining,
and if a person were to offer an earthful of gold to ransom himself
from punishment on the Day of Resurrection, it would not be accepted
from him, and no friend, no status and no intercession will benefit
him. That is the day on which the followers of falsehood will be
losers and the wrongdoers will be disgraced; they are the ones who
acted inappropriately, failing to fulfil their obligations towards Allah
and towards His slaves, and who transgressed the limits of what
is permissible, seeking that which is forbidden. The worst type of
wrongdoing is disbelief in Allah, Who is the only One Who should
be worshipped, but the disbeliever directed his worship to a created
being like himself. Hence Allah (4%) says: €It is the disbelievers
who are the wrongdoers} that is, they are the ones who are proven

to be wrongdoers in the fullest sense of the word, as Allah (45) says
elsewhere:

€...for associating others in worship with Him is indeed grievous
wrongdoing.$ (Lugmdn 31: 13)
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2:255. Allah: there is no god but He, the Ever-Living, the Self-
Sustaining and All-Sustaining. Neither slumber nor sleep
overtake Him. To Him belongs all that is in the heavens and on
earth. Who is there that can intercede with Him except by His
leave? He knows what was before them and what will be after
them, while they encompass nothing of His knowledge except
what He wills. His Kursi'® extends over the heavens and the

earth, and the preservation of both does not weary Him, for He
is the Most High, the Most Great.

This verse is the greatest, best and most sublime verse in the
Qur’an, because of what it points to of important matters and divine
attributes. Hence there are many hadiths that recommend reciting
it regularly at different times, morning and evening, when going to
sleep and following the prescribed prayers. In it, Allah tells us about
Himself that €there is no god but Hep that is, there is none deserving
of worship except Him, for He is the true God to Whom all types of
worship, obedience and devotion should be directed, because of His
perfection, the perfection of His attributes and His great blessings.
And it is befitting that the human being should be a slave to his Lord,
following His commands and heeding His prohibitions. Everything
other than Allah (45) is false and worship of anything other than Him
is false, because everything other than Allah is created, imperfect,
under His control and dependent (on Him) in all ways, so it does not
deserve to be worshipped in any way.

'8 The Kursi is the footstool of the Most Merciful, according to the most
correct scholarly opinion. It is something other than the *Arsh (Throne),
which is the greatest of all things that Allah has created, over which our
Lord rose in a manner that befits His Majesty.
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¢the Ever-Living, the Self-Sustaining and All-Sustaining}s these
two divine names inherently imply all the other divine names. The
Ever-Living (al-Hayy) is the One Who has perfect life, which implies
all attributes of His essence, such as hearing, sight, knowledge, power,
and so on. The Self-Sustaining and All-Sustaining (al-Qayyoom) is
the One Who is self-sustaining and Whom others need to exist. This
implies all the actions of the Lord of the worlds, Who does whatever
He wills of rising above, descending, speaking, creating, granting
provision, giving life and death, and all types of control. All of that is
included in the concept that He is Self-Sustaining and the Sustainer of
others. Hence some of the scholars said that these two are the greatest
names to which, if Allah is called upon by them, He will respond,
and if He is asked by them, He will give. The perfect nature of His
being Ever-Living, Self-Sustaining and All-Sustaining means that
¢Neither slumber nor sleep overtake Himj. The word translated here
as ¢slumberj implies drowsiness.
4§To Him belongs all that is in the heavens and on earthj that is, He
is the Sovereign, and everything other than Him belongs to Him. He
is the Creator, the Provider, the Controller, and everything other than
Him is created, provided for and controlled; it does not possess for
itself or for anyone else the weight of an atom in the heavens or on
earth. Hence Allah says: §Who is there that can intercede with Him
except by His leave?} That is, no one can intercede with Him without
His permission. All intercession belongs to Allah (45), but when He
wants to show mercy to whomever He will among His slaves, He
gives permission to whomever He wants to honour among His slaves
to intercede for him. The intercessor does not initiate intercession
before permission is given.

¢He knows what was before them} that is, what is past of all things
gand what will be after themj that is, what lies ahead in the future.
His knowledge encompasses all details, past and future, apparent and
hidden, seen and unseen. People have no control over their affairs at
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all, and they do not have the slightest knowledge except that which
He has taught them. Hence He says: gwhile they encompass nothing
of His knowledge except what He wills}.

¢His Kursi extends over the heavens and the earthp. This is
indicative of His perfect might and all-encompassing power, as the
Kursi encompasses the heavens and the earth, despite their vastness
and the greatness of what they contain. The Kursi, however, is not the
greatest of Allah’s creation; rather there is something that is greater
than it, namely the Throne a/- ‘Arsh and that which no one knows
except Him. The greatness of these creations dazzles the mind and
is beyond comprehension; it causes the mountains to crumble and
cannot be grasped by even the most brilliant of human minds. So
how about the greatness of their Creator and Initiator, Who instilled
in them many wonders and mysteries that point to His great wisdom,
the One Who keeps a firm hold on the heavens and the earth, lest
they fall apart (cf. 35: 41), without becoming tired or weary? Hence
He says gand the preservation of both does not weary Him$ that is,
it is not burdensome for Him.
¢for He is the Most Highj» in and of Himself, above His Throne; He is
the Most High in the sense that He is the Subduer of all His creation,
the Most High in status, because of the perfection of His attributes.
gthe Most Great}; the might of tyrants appears insignificant when
compared with His greatness, and the status of powerful kings appears
small when compared with His Majesty. Glory be to the One Who is
possessed of great power and might over all things.

This verse refers to the oneness of divinity (tawheed al-uloohiyah),
the oneness of the divine Lordship (tawheed ar-ruboobiyah) and
the oneness of the divine names and attributes (tawheed al-asma’
was-sifat). It also refers to His all-encompassing sovereignty and
knowledge, and to the greatness of His power, majesty, glory, might
and pride, and His exaltedness above all His creation. This verse on
its own highlights belief in the names and attributes of Allah, and
implies all the beautiful names and sublime attributes of Allah.
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2:256. Let there be no compulsion in religion; truth stands out clear
from error. Whoever rejects faghoot'® and believes in Allah has
grasped the most trustworthy hand-hold that never breaks. And

Allah is All-Hearing, All-Knowing.
2:257. Allah is the Protector of those who believe; from the depths of
darkness He will lead them forth into light. As for those who
disbelieve, their protectors are tdghoot; from light they will lead

them forth into the depths of darkness. They will be inhabitants
of the fire, to abide therein forever.

Here Allah (4g) tells us that there should be no compulsion in
religion because there is no need to compel anyone to believe in it.
Compulsion can only be in matters that are ambiguous and unclear,
for which there is no proof or evidence, or for matters to which people
have a natural aversion. As for this true religion and straight path, it is
very clear to those who are possessed of reason and is based on clear
evidence. Truth stands out clear from error, so if one who is fortunate
looks at it briefly, he will choose it, whereas the one who has ulterior
motives, bad intentions and evil inclinations will see the truth yet will
prefer falsehood to it; he will see what is beautiful but will choose that
which is ugly. Allah has no need to compel such a person to follow

19 Taghoot: false gods, devils, soothsayers, leaders of misguidance — anyone
and anything that diverts people from worship of Allah.
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this religion, because there is no benefit in doing so; the faith of one
who is forced to believe is not valid. However, this verse does not
indicate that we should give up fighting the disbelievers who are in a
state of war with Islam; rather it indicates that the beautiful nature of
this religion would make any fair-minded person feel inclined towards
it. As for the issue of fighting or not fighting, that is not the issue here;
rather the obligation of fighting is learned from other texts. What
we learn from this verse is that jizyah may be accepted from people
other than the People of the Book, as is the view of many scholars.

Whoever rejects taghoot and gives up worshipping anything
other than Allah and obeying the Shaytan, and believes in Allah in a
complete sense that leads to worshipping and obeying his Lord
¢has grasped the most trustworthy hand-hold} that is, the true religion,
the foundations of the pillars of which are well established; the one
who adheres to it will be sure of what he is doing, because he is
adhering to the most trustworthy hand-hold €that never breaks}. As
for the one who does the opposite, he has disbelieved in Allah and
has believed in tdghoot, thus letting go of this trustworthy hand-hold
in which is protection and salvation, and he has adhered to every
falsehood that will lead him to hell.
g§And Allah is All-Hearing, All-Knowing} and He will requite each
according to his deeds, good or bad; that is the ultimate fate of the one
who grasps the most trustworthy hand-hold and the one who does not.

Then Allah mentions the means of attaining that: §Allah is the
Protector of those who believe}. This is because of their sincerity
towards their Lord, as they have taken Him as a friend and they do
not seek any alternative to Him or associate anyone with Him. They
have chosen Him as the Beloved and Protector, and they have taken
His close friends as their friends and His enemies as their enemies.
Thus He protects them by His grace and bestows blessings upon them
by His kindness; He brings them forth from the darkness of disbelief,
sin and ignorance to the light of faith, obedience and knowledge.
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Their reward for that is that He grants them safety from the darkness
of the grave, the gathering and the resurrection and blesses them with
eternal bliss, comfort, ease and happiness.

§As for those who disbelieve, their protectors are tighootd; they have
taken the Shaytan and his troops as friends, instead of Allah; they
have taken Shaytén as a friend instead of their Lord. So Allah has
given the Shaytan and his troops power over them, as a punishment to
them; thus they incited them to commit sins and evil actions, and they
brought them forth from the light of faith, knowledge and obedience
to the darkness of disbelief, ignorance and sin. Their punishment for
that was to be deprived of good things and to miss out on delights,
Jjoys and pleasures. They will be with the Shaytan and his friends,
suffering regret in the hereafter. Hence Allah (45) says: §They will
be inhabitants of the fire, to abide therein foreverp.
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2:258. Have you not seen the one who argued with Ibraheem about
his Lord. as Allah had granted him kingship? Ibraheem said:
My Lord is He Who gives life and death. He said: I give life
and death. Ibraheem said: But it is Allah Who brings the sun
from the east; so bring it from the west [if you can]. Thus the
one who disbelieved was dumbfounded. Allah does not guide
wrongdoing people.




Soorat al-Bagarah (258) I 331

g§Have you not seen the one who argued with Ibraheem about his
Lordp that is, have you not seen his audacity, ignorant behaviour,
stubbornness and arguing about that concerning which there can be
no doubt? Nothing made him do that except the fact that §Allah had
granted him kingship}, so he transgressed and thought that he was
in control of his subjects. That prompted him to argue with Ibraheem
about the Lordship of Allah, and he claimed that he could do what
Allah does. Ibraheem said: €My Lord is He Who gives life and deathj
that is, He is the only One Who has full control. He singled out the
giving of life and death for mention because they are the greatest
levels of control. Giving life is the beginning of life in this world,
and giving death is the starting point for the events of the hereafter.
The one who was arguing with him said: €I give life and death}, but
he did not say: I am the one who gives life and death, because he did
not claim to be independent of Allah or to have full control; rather he
was claiming to do what He does and to control as He controls. He
claimed that he could kill someone, thus having given him death, or
he could let someone live, thus having given him life. When Ibraheem
saw the flaws in his argument and heard him say something that is
not fit to cause doubt, let alone be proof for his argument, he ignored
his argument and went on to say:
gBut it is Allah Who brings the sun from the east that is, he referred to
something visible that everyone acknowledges, even that disbeliever.
¢so bring it from the west [if you can]}. Here he was going along with
his argument, if he was really telling the truth as he claimed. When
Ibrdheem presented to him an argument that he could not counter,
€Thus the one who disbelieved was dumbfounded} that is, he was
confounded and could not give an answer; thus his argument was
defeated and was proven to be specious and flawed. This is the state
of the stubborn defender of falsehood who wants to wrestle with the
truth and fight it; he will be defeated and subdued. Hence Allah (45)
said: €Allah does not guide wrongdoing peopled; rather He leaves
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them in their disbelief and misguidance. They are the ones who chose
that for themselves, otherwise if they were really seeking the truth
and guidance, He would have guided them to it and made it easy for
them to reach it. This verse offers definitive proof that Allah is the
only One Who can create and control, therefore He is the only One
Whom people should worship, turn to, and put their trust in, in all
situations. Ibn al-Qayyim (may Allah have mercy on him) said:

In this debate there is a very subtle point, which is that the
foundation of polytheism in all people goes back to worship of
heavenly bodies and graves; then idols were made to represent
them. Thus the two points of evidence produced by lbraheem
to highlight the falseness of other gods is summed up in one
sentence, which states that Allah alone is the one who gives life
and death, and that the living being that will die cannot be regarded
as divine, either during life or after death. That living being has an
all-powerful Lord Who subdues and controls all, and Who gives
life and death. How can one who is like that be a god in whose
image idols are made and who is worshipped instead of Allah?
By the same token, the heavenly bodies, the brightest and biggest
of which is the sun, also have a Lord and are controlled by and
subjugated to Him. They have no control over themselves at all;
rather their Lord and Creator brings them from the east, so they
yield to His command and will, and are subjugated and are under
control. There is no God to be worshipped except Allah.2°

20 1bn al-Qayyim, Miftah Dar as-Sa ‘adah.
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2:259. Or [have you seen] the one who passed by a town that lay in
ruins? He said: How can Allah restore this to life when it has
died? Then Allah caused him to die for a hundred years, then
brought him back to life. He said: How long did you remain [in
this state]? He said: [Perhaps] a day or part of a day. He said:
No; you remained [like this] for a hundred years. Look at your
food and your drink; they have not changed. But look at your
donkey, so that We may make of you a sign unto the people;
look at the bones, [and see] how We bring them together then
clothe them with flesh. When it had all become clear to him, he
said: I know that Allah has power over all things.

This is another sign that points to the fact that Allah is the only
Creator, controller and Giver of life and death.

4Or [have you seen] the one who passed by a town that lay in
ruins?P That is, its people had vanished, its inhabitants had died out,
and the walls and ceilings of its buildings had collapsed. There was
no sign of life left in it; rather it was desolate and devoid of its people.
This man who came across it wondered: §How can Allah restore
this to life when it has died?p. He thought that such a thing was very
unlikely, and he was unaware of the power of Allah (45). But because
Allah willed good for him, He showed him a sign in himself and in
his donkey, and in the food and drink that he had with him.

€Then Allah caused him to die for a hundred years, then brought
him back to life. He said: How long did you remain [in this state]? He
said: [Perhaps] a day or part of a day. He thought that the time for
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which he had died was very short, because he had not been conscious.
Then it was said to him:

¢No; you remained [like this] for a hundred years. Look at your food
and your drink; they have not changed} that is, they remained as they
had been, despite the passage of time. This was a great sign of Allah’s
power, as He kept the food and drink as they had been, and protected
them from changing or spoiling, because food and drink are among
the quickest of things to spoil.

¢But look at your donkey}, which had died, its flesh and skin had
disintegrated and its bones had become scattered
#¢so that We may make of you a sign unto the peoplej of the power of
Allah and His ability to resurrect the dead from their graves, so that
this would be a tangible example that you could see with your own
eyes, and so that people may know thereby that what the Messengers
said is true.
¢look at the bones, [and see] how We bring them together then clothe
them with flesh} - and he saw it with his own eyes as Allah (45) had
described it.
gWhen it had all become clear to him} and he became aware of the
power of Allah
¢he said: I know that Allah has power over all things}. The apparent
meaning from the context of the verse is that this was a man who
did not believe in the resurrection, and Allah willed good for him,
wanting to make him a sign for people in three ways:

1- The man said: §How can Allah restore this to life when it has
died?} If he had been a Prophet or a righteous slave, he would
not have said that.

2- Allah showed him a sign in his food and drink, and in his donkey
and in himself, so that he could see it with his own eyes and
affirm what he had denied. The verse does not say that the town
mentioned was rebuilt and restored to its former state; there is
nothing in the context to indicate that, and there would not be
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much benefit in it. What benefit would there be in bringing the
dead back to life in a ruined town, then its people would return
to it or other people would come and rebuild it? Rather the
real proof is in bringing him and his donkey back to life, and
preserving his food and drink as they were.

3- Allah says: When it had all become clear to him} that is, when
something that he had not known and that had been hidden from
him became clear to him. Thus it is known that what we said
is correct. And Allah knows best.
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2:260. When Ibraheem said: Show me, O Lord, how You will raise the
dead, He replied: Do you not believe then? [Ibraheem] said: Yes
of course, but just to reassure my heart. [Allah] said: So take
four birds and cut their bodies into pieces, then place a piece
of each of them on each hill. Then call them; they will come
swiftly to you. Know that Allah is Almighty, Most Wise.

This is also tangible evidence of the power of Allah and how He
will bring the dead back to life in order to requite them. Allah (45)
tells us that His close friend Ibraheem asked Him to show him before
his own eyes how he would bring the dead back to life. He was
certain of that, because Allah (4¢) had told him of it, but he wanted
to see it with his own eyes, so that he might attain the certainty of
seeing it with his own eyes. Hence Allah said to him: Do you not
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believe then? [Ibraheem] said: Yes of course, but just to reassure my
heart}. That was because seeing further certain evidence is one of
the things by which faith increases and certainty becomes complete.
This is what those who want to draw closer to Allah try to attain. So
his Lord said to him: €So take four birds and cut their bodies into
pieces, then place a piece of each of them on each hillp that is, cut
them into pieces, mix the parts and place on each hill — of some hills
that were nearby — one of those pieces.

¢Then call them; they will come swiftly to you} that is, they will be
brought back to life in a complete sense, and they will come quickly
to you, as birds do. So Ibraheem (¥ ) did that, and what he wanted
happened. This is part of Allah’s mighty dominion over the heavens
and the earth, which He showed him, as He says:

¢Thus We gave Ibraheem an insight into [Allah’s] mighty dominion
over the heavens and the earth, so that he might be one of those who
have certain faith.B (al-An‘dm 6: 75)

¢Know that Allah is Almighty, Most Wise} that is, He has great
power by which He has subjugated all created things, so nothing
is outside His control; rather everything submits to His might and
majesty. Nevertheless, His actions are in accordance with His wisdom,
and He does not do anything for no purpose.
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2:261. The likeness of those who spend their wealth in the cause of
Allah is that of a grain of corn that produces seven ears, each
ear bearing a hundred grains. Allah gives manifold increase
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to whomever He wills. And Allah is All-Encompassing, All-
Knowing.

This is an explanation of the multiplication of reward mentioned
previously: € Who is he that will lend to Allah a goodly loan, so He
will multiply it for him manifold?} (2: 245). Here Allah says: §The
likeness of those who spend their wealth in the cause of Allah} that
is, they spend it in obedience to Him, seeking His pleasure. The most
important kind of spending is spending on jihad for His sake.

¢is that of a grain of corn that produces seven ears, each ear
bearing a hundred grainsj. What is meant by this example is to give
a likeness of that multiplication, so that a person may form a mental
picture of it, by means of which his faith will be strengthened and
he will be motivated to spend in the hope of attaining that multiplied
reward and great blessing.
gAllah gives manifold increase® which is this multiplication of reward
€to whomever He wills} that is, according to the giver’s condition
and level of sincerity, and how beneficial and appropriate the spending
is. And it may be that Allah will multiply the reward even further for
gwhomever He wills}, giving without limit.
§And Allah is All-Encompassing} in His generosity, so He gives
abundantly and His giving does not deplete what He has. No one
who spends (for His sake) should think that this multiplication of
reward is a kind of exaggeration, because nothing is too much for
Allah (45), and this giving does not decrease His resources, no matter
how great it is. At the same time He is §¢All-Knowing}; He knows
who is deserving of that multiplied reward and who is not, so He
multiplies appropriately in accordance with His perfect knowledge
and wisdom.
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2:262. Those who spend their wealth in the cause of Allah, and do
not follow their spending with reminders of their generosity
or hurtful words, for them their reward is with their Lord: they
will have no fear, nor will they grieve.

2:263. Kind words and forgiveness are better than charity followed by
hurtful [words]. Allah is Self-Sufficient, Most Forbearing.

That is, those who spend their wealth in obedience to Allah and in
His cause, and do not follow that with things that may detract from it
or spoil it, such as reminders to the recipient by recounting his favour
either in his own mind or verbally, demanding something in return, or
hurtful words or actions. Such people will have a suitable reward, and
they will have no fear, nor will they grieve. Thus they will attain good
and evil will be warded off from them, because they did something
sincerely for the sake of Allah, free of anything that would spoil it.

¢Kind wordsp that is, words that are acceptable and not
objectionable. That includes any kind words that make a Muslim feel
happy, such as speaking gently when having to turn away a beggar,
and praying for him.
gand forgivenessp towards one who mistreats you, by not blaming him
and by pardoning him. That includes pardoning what the beggar may
say of offensive words (when you turn him away). Kind words and
forgiveness are better than charity that is followed by hurtful words,
because kind words come under the heading of verbal kindness, and
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forgiveness is also an act of kindness because you are not blaming him.
Both actions are kindness in which there is nothing that may spoil it,
so they are both better than a kind charitable act that is followed by
hurtful reminders and the like. What the verse means is that charity
that is not followed by hurtful words or actions is better than kind
words and forgiveness; rather it is reminding of charity that spoils it
and it is forbidden, because only Allah (4) can remind of favours and
all blessings come from Him. Hence the individual should not remind
others of something that came about as a result of Allah’s kindness
and grace, and did not come from him. Moreover, reminding another
of one’s favour is like enslaving him, but humbleness and servitude
are only befitting if directed towards Allah. Allah has no need of His
creation, but all of them need Him in all circumstances and at all
times. So the benefit of your charity, spending and worship comes
back to you. §Allah is Self-Sufficientp and has no need of it. Despite
all that, He is ¢§Most Forbearing} towards the one who disobeys Him.
He does not hasten to punish him even though He is able to do so;
His mercy, kindness and forbearance prevent Him from hastening to
punish those who disobey Him. Rather He gives respite and explains
the signs to them in various ways, so that they might return to Him
and repent. But once He knows that there is nothing good in them,
and that the signs will not benefit them, and they have not learnt from
previous exemplary punishments, then He will send the punishment
down upon them and deprive them of His great reward.
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2:264. O you who believe, do not nullify your acts of charity with
reminders and hurtful words, like the one who spends his wealth
to show off before people, but believes neither in Allah nor in
the Last Day. His likeness is that of a smooth rock, on which
there is a little soil; when heavy rain falls it leaves it completely
bare. They will gain nothing from their efforts. And Allah does
not guide the disbelieving people.

Here Allah forbids His slaves, out of kindness and mercy towards
them, to nullify their charity with hurtful reminders. This shows us
that hurtful reminders nullify charity, and may be taken as evidence
that bad deeds nullify good deeds, as Allah says elsewhere:

4...and do not speak loudly to him [the Prophet] as you speak loudly
to one another, lest your deeds come to nothing without your realising
it. 3 (al-Hujurdt 49: 2)

Just as good deeds erase bad deeds, bad deeds nullify preceding
good deeds. This verse, along with the verse:

€O you who believe, obey Allah and obey the Messenger, and do not
let your deeds go in vain.} (Muhammad 47: 33)

— encourages us to perfect our deeds and protect them from
anything that may nullify them, lest the deeds go to waste.
§like the one who spends his wealth to show off before people, but
believes neither in Allah nor in the Last Day that is, even though you
may initially be doing it for the sake of Allah, reminders and hurtful
words render your deeds invalid, thus your deeds become like those of
the one who does things in order to show off to people, and he is not
seeking Allah and the hereafter thereby. The deeds of such a person
are undoubtedly rejected from the outset, because a condition of deeds
being acceptable is that they should be for the sake of Allah alone. This
person is in fact doing things for people, not for Allah, so his deeds
are invalid and his efforts are not appreciated. The exact likeness of
such a person ¢is that of a smooth rock, on which there is a little soil;
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when heavy rain falls it leaves it completely bare} that is, with no
soil on it. This is the situation of the show-off: his heart is as hard as
arock, and his charity and other deeds are like the soil on the rock. If
an ignorant person sees it as it is, he thinks that it is fertile land where
plants could grow; then when he shows his true colours, the soil will
be gone and his deeds will become like a mirage. His heart is (like a
rock) that is not suitable for cultivation; rather his showing off and
evil intentions prevent him from benefiting from any of his deeds.
Hence €They will gain nothing from their efforts that is, from the
deeds that they did, because their intentions were inappropriate and
they did these deeds for people like themselves who do not have the
power to cause them any harm or bring them any benefit, and they
turned away from worshipping the One of Whom worship could be
of benefit. So Allah turned their hearts away from guidance, hence
He says: §And Allah does not guide the disbelieving peoplej.
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2:265. And the likeness of those who spend their wealth, seeking
Allah’s pleasure and out of their own inner certainty, is that

of a garden on high ground; if heavy rain falls on it, it makes

it yield a double increase of harvest, and if it does not receive

heavy rain, then a light drizzle suffices it. Allah sees all that you
do.

This is the likeness of those who spend their wealth in such a way
that their spending will be rewarded and their charity will be accepted.
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¢ And the likeness of those who spend their wealth, seeking Allah’s
pleasurej that is, seeking thereby to attain the pleasure of their Lord
and closeness to Him
gand out of their own inner certainty that is, they are happy with
what they are doing, with no hesitancy or lack of resolve in giving.
Two problems may be encountered with regard to spending: either the
individual may seek to win praise from people when doing it, which
is showing off, or he may spend reluctantly, with a lack of resolve
and with hesitation. But the people referred to in this verse are free
of these two problems; they spend seeking Allah’s pleasure and not
for any other purpose, out of their own inner certainty. The likeness
of their spending €is that of a garden} with lots of trees and shade
covering what is in it. This garden is gon high groundp that is, an
elevated area that is open to the sun from the beginning of the day
until the end, so its fruits are more abundant and beautiful. It is not
on low ground, shielded from the wind and sun.
¢If heavy rain falls on it} that is, this garden that is on high ground,
¢it makes it yield a double increase of harvestp that is, its fruits
multiply because of the goodness of the ground and for other reasons
that lead to this outcome. The availability of plentiful water makes it
grow and reach maturity.
¢and if it does not receive heavy rain, then a light drizzlep that is, light
rain is sufficient, because of the fertility of the place where it grows.
This is the likeness of those who spend a large or small amount, each
according to his means; what he spends grows and multiplies until
it reaches fullness. The One Who causes it to grow is more merciful
to you than you are to yourself; He cares about you when you are
not paying attention. If it so happened that such a garden existed in
this world, people would rush to acquire it and there would be great
competition for it, which would lead to conflict, even though this
world is transient and will end, and it is the realm of hardship, stress
and problems. It is as if the believer can see, through the lens of his
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fatth, this reward that Allah mentions, eternal and everlasting, with
all kinds of joy and happiness. Yet despite that you see people who
have no interest in it and pay no attention to it. Do you think that this
is due to a lack of interest in the hereafter and its delights, or is it the
result of weak faith in Allah and lack of hope of attaining His reward?
Otherwise, if a person was indeed certain about that and had deep faith
in his heart, then you would find him motivated and longing for it,
and he would make it his main aim and focus, and would be willing to
spend a great deal in hope of reward. Hence Allah (45) says: §Allah
sees all that you dod, and He sees the deeds that each person does
and the motivation for those deeds, and He will requite them in full.
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2:266. Does any of you wish to have a garden with date palms and

vines, through which rivers flow, with all kinds of fruit, while
he is stricken with old age, and his children are weak [too small
to look after themselves], then it should be consumed by a fiery
whirlwind? Thus Allah makes clear to you [His] revelations;
that you may reflect.

This is the likeness of the one who does acts of charity and other
deeds for the sake of Allah (45), then he does deeds that nullify them.
His likeness is that of the owner of this garden in which there are
all kinds of fruits. Date palms and grapevines are singled out for
mention because of their superiority and abundant benefits, because
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they provide nourishment, staple foods and sweet fruits. In that garden
there are rivers that irrigate it without the need for a great deal of effort.
The owner is very happy with his garden, but then he grows old and
becomes too weak to work, so he becomes more concerned about
it. He has small children, none of whom are able to help him; rather
they are all dependent on him, and his livelihood and theirs comes
from that garden. Whilst they are like that, a storm or whirlwind in
which there is fire comes to that garden and burns it up. Do not ask
about what that man goes through of grief and distress; if grief could
kill a person it would have killed him. This is the likeness of the one
who does something for the sake of Allah; his deeds are like the seeds
that are sown to get crops and fruit. He carries on like that until his
efforts yield a garden of utmost splendour. The things that invalidate
his deeds are like the storm in which there is fire. The individual is in
the greatest need of his good deeds when he dies and is in a situation
where he cannot do anything; then he finds his deeds, which he hoped
would benefit him, like floating dust scattered about.

¢...But he finds [the punishment of] Allah waiting, thus Allah will
requite him in full, for Allah is swift in reckoning.} (an-Noor 24 39)

If a person could imagine this scenario and had the slightest
understanding, he would not do that which will harm him and bring
the utmost regret. But weakness of faith and reasoning, and lack of
insight, bring one to this state which, if an insane person who does
not understand anything were to do that which leads to the same
fate, it would be a grievous matter. Hence Allah (3g) instructs and
encourages us to reflect, as He says: §Thus Allah makes clear to you
[His] revelations; that you may reflect}.
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2:267. O you who believe! Give of the good things which you have

earned, and of what We have produced for you from the earth,
and do not select the inferior things to give away, when you
yourselves would not accept them unless you were to overlook
them. And know that Allah is Self-Sufficient, Owner of Praise.

2:268. The Shaytan threatens you with poverty and instructs you to be
miserly, but Allah promises you His forgiveness and grace. And
Allah is All-Encompassing, All-Knowing.

Here Allah (45) instructs His believing slaves to spend by giving
of the good things which He has made available to them and of that
which He has brought forth for them from the earth. As He has blessed
you by making it easy for you to obtain these things, you should spend
from them in gratitude to Allah, in fulfilment of some of the rights
that your brothers have over you, and in order to purify your wealth.
So you should select for that giving the good things that you like for
yourselves, not that which is bad and that you do not want, and that
you would only take by way of overlooking it and reluctantly.
§And know that Allah is Self-Sufficient, Owner of Praisep. He has
no need of you; the benefits of your charity and good deeds come
back to you. Yet He is Owner of Praise; He praises you for doing
what He enjoins upon you, so you must comply with His commands,
because that brings nourishment to the heart and life and joy to the
soul. Beware of following your enemy the Shaytan, who instructs
you to withhold your wealth and scares you with the fear of poverty
and want if you do spend. But this is not sincere advice on his part,
rather it is the ultimate deception.
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¢ Verily, the Shaytan is an enemy to you, so take him as an enemy.
He only calls his followers so that they may become inhabitants of
the raging fire.$ (Fatir 35: 6)

Rather you should obey your Lord, Who enjoined you to spend in
a way that is easy for you and does not cause you harm. Nevertheless,
He €promises you His forgivenessj for your sins and to purify you
of your faults, €and grace}, and kindness to you in this world and in
the hereafter, such as rapid compensation, contentment in the heart,
ease in the grave, and abundant reward on the Day of Resurrection.
This is not difficult for Him, because He is € All-Encompassingj and
His grace is immense;
¢All-Knowing}p - He knows what you give, great or small, secretly
or openly, and He will reward you for it by His bounty, grace and
kindness. So the individual should decide which of the two callers he
will follow. These two verses point to a number of important matters,
including the following:

e Encouragement to spend.

e Explanation of why one should spend.

e The obligation of giving zakah on gold and silver (currency)
and on all trade goods, because they are included in the words
gof the good things which you have earnedj.

e The obligation of giving zakdh on what the land produces of
crops, fruits and metals.

e Zakah is due from the one who is investing in crops and fruits,
not the owner of the land, because Allah says €and of what We
have produced for youj. So the one for whom it is produced is
obliged to give zakah.

e Wealth that is prepared for keeping (as opposed to selling),
such as real estate, vessels and the like, is not subject to zakéh.
The same applies to debts, confiscated wealth and the like,
if it is not known where it is or who has it, and the owner
cannot get it back. There is no zakah on it, because Allah has
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enjoined spending from wealth that can grow, whether from the
land or through trade, so that the poor may be helped from its
growth. However, with regard to wealth that is not prepared for
investment and is not under one’s control, that is not included
in this ruling.

e It is forbidden to give that which is of poor quality, and it is not
acceptable as zakah.
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2:269. He grants wisdom to whomever He wills; and he to whom

wisdom is granted has been given much good; but none will
bear this in mind except people of understanding.

Allah (45) issued these important commands that are based on
significant wisdom, but that is not attainable by all people; rather
it is granted only to the one whom Allah has blessed with wisdom,
which is beneficial knowledge, righteous deeds and knowledge of the
reasons behind the laws. The one to whom Allah has granted wisdom
has been given a great deal of good. What can be better than goodness
which leads to happiness in this world and the next, and salvation from
misery in both realms? In this verse we see that this blessing is only
for some, namely those who are the heirs of the Prophets. Attaining
a degree of perfection depends on having wisdom, because attaining
such a level is only achieved by striving to attain knowledge and do
righteous deeds. To attain knowledge, one must learn the truth and the
aim thereof; to do righteous deeds, one must do good and refrain from
evil. Thus one will be able to say and do what is right and to manage
different affairs appropriately, whether it has to do with oneself or
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other people. Without that, the individual will not be able to attain that
level of perfection, because Allah (45) has created His slave with the
inclination to worship Him, love good and seek truth. So Allah sent
the Messengers to remind them of that which is already instilled in
their nature and their minds, and to explain to them that which they
did not know. People may be divided into two categories: (the first
of which is) those who responded to their call, and knew what would
benefit them and did it, and they knew what would harm them and
avoided it. These are the people of perfect understanding and sound
reason. The second category is those who did not respond to their
call; rather they followed that which was in accordance with their evil
inclinations, and they failed to obey the Lord of humanity. These are
not people of understanding. Hence Allah (4%) says: €but none will
bear this in mind except people of understanding.

(YV+ 13,205 o) ( %@Y&:
2:270. And whatever you spend in charity or whatever vows you make,

then verily Allah knows it all. But for the wrongdoers there are
no helpers.

This verse speaks of the reward for all types of spending, obligatory
and recommended, great or small, that Allah has enjoined, as well as
vows by which a person commits himself to something. Allah (45)
knows them and nothing is hidden from Him; He knows the intention
behind them, whether it is sincerely for His sake or not. If it is based
on sincerity and seeking the pleasure of Allah, He will reward it
abundantly. If a person does not spend what is enjoined upon him
and does not fulfil the vows to which he committed himself, or he
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intends thereby to please people, then he is a wrongdoer who has
acted inappropriately; thus he deserves a severe punishment and no
one will be able to benefit him or help him. Hence Allah says: §But
for the wrongdoers there are no helpersp.
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2:271. If you disclose [acts of] charity, it is good, but if you conceal
them, and give it [charity] to the poor, that is better for you,
and He will expiate some of your bad deeds. And Allah is well
aware of what you do.

\

:

¢If you disclose [acts of] charity}p by giving them openly and
publicly, if the purpose is to seek the pleasure of Allah, then it is
good} and it serves the intended purpose.
¢but if you conceal them$ that is, do them in secret
gand give it [charity] to the poor, that is better for youjs. This indicates
that charity given secretly to the poor is better than charity given
openly, but if charity is not being given to the poor, then the verse
implies that giving secretly is not better than that which is given
openly. It depends on what serves a greater purpose. If giving charity
openly makes acts of worship visible and encourages others to follow
suit and the like, then it is better than doing it secretly. The words
gand give it [charity] to the poor}» indicate that the giver should look
for those who are in greatest need, and not give it to one who is in
need, if there is someone else who is in greater need. Allah (4g) tells
us that charity is good for the giver, which implies that it will bring
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reward; He also says: §and He will expiate some of your bad deedsp
which will ward off punishment.

€And Allah is well aware of what you dop of good or evil, great or
small. What is referred to here is the requital for deeds.
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2:272. 1t is not for you [O Prophet] to guide them, but Allah guides
whomever He wills. Whatever wealth you spend in charity
benefits your own souls, and you do not spend except seeking
the pleasure of Allah. Whatever wealth you give will be repaid
to you in full, and you will not be wronged.

2:273. [Charity is] for those poor who are wholly occupied in Allah’s
cause and cannot move about in the land, seeking [trade or
work]; the one who is unaware thinks, because of their dignity,
that they are free from want. You will know them by their mark:
they do not ask importunately from people. And whatever of
wealth you give, then verily Allah knows it well.

2:274. Those who spend [in charity] of their wealth by night and by
day, in secret and in public, will have their reward with their
Lord; they will have no fear, nor will they grieve.
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Here Allah (45) says to His Prophet (32£): You are not responsible
for guiding people; rather all you have to do is convey the message
clearly, and guidance is in the Hand of Allah (4¢). This indicates that
just as charity may be given to a Muslim, it may also be given to a
disbeliever, even if he is not guided. Hence Allah says: ¢ Whatever
wealth you spend in charity} that is, whether the amount is great or
small, and whether it is given to a Muslim or non-Muslim,
gbenefits your own souls} that is, you are the ones who benefit from
it.
¢and you do not spend except seeking the pleasure of Allah}. This is
a statement about charity given by the believers that is based on their
faith, because it is only for the sake of Allah (45); their faith forbids
them to have any bad intentions or ulterior motives, and it obliges
them to be sincere.

§Whatever wealth you give will be repaid to you in full} on the Day
of Resurrection, when you will be given your reward in full

gand you will not be wronged} that is, nothing will be detracted from
your righteous deeds, not even the smallest amount, just as your bad
deeds will not be increased.

Then Allah mentions the recipients of charity who are the most
entitled to it, namely:

1- The poor.

2- Those who are §wholly occupied in Allah’s cause» that is, they
are completely focused on obedience to Allah, in jihad and
otherwise; they are prepared for that and are kept ready for that.

3- Those who are unable to travel in order to seek provision. Allah
says: €and cannot move about in the land} that is, they are
unable to travel in order to earn a living.

4- €the one who is unaware thinks, because of their dignity, that
they are free from want. This tells us of the sincerity of their
patience and their dignified attitude.
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5- €You will know them by their mark} that is, as referred to
in the description given of them. This does not contradict the
words €the one who is unaware thinks... that they are free
from wantp, because not everyone who is unaware of their
condition has deep insight by means of which he may know
what they are going through; as for the one who does have deep
insight, he will realise as soon as he sees them and recognises
their mark.

6- dthey do not ask importunately from peopled that is, they do not
ask persistently; rather if they do ask, in the case of necessity,
they do not persist in asking.

These are the ones who are most deserving of charity, because
Allah described them in the best terms. As for spending in charity
on anyone, it is good and kind, and the one who does that will be
rewarded. Hence Allah says: € And whatever of wealth you give, then
verily Allah knows it well}.

Then Allah tells us of the status of those who give charity at all
times and in all circumstances:
¢Those who spend [in charity] of their wealth} for the sake of Allah,
in obedience to Him and seeking His pleasure, and they do not spend
it on things that are forbidden or disliked, or to fulfil their own whims
and desires
¢by night and by day, in secret and in public, will have their reward
with their Lord} that is, a great reward with the Most Merciful Lord.
gthey will have no fearp when those who fell short will be afraid
¢nor will they grieve when those who were heedless grieve. They
will attain their goal and be saved from what they fear.

As Allah referred to the status of those who are kind to His
slaves by spending on them in different ways, He also refers to the
wrongdoers who mistreat His slaves in the worst manner:
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2:275. Those who consume usury will not stand [on the Day of
Resurrection] except like a madman who is being beaten by
the Shaytdn. That is because they say: Trade is like usury; but
Allah has permitted trade and forbidden usury. Therefore, he
who desists because of the admonition that has come to him
from his Lord may keep his past gains; his case is for Allah [to
judge]; but those who return to it will be inhabitants of the fire;
they will abide therein forever.

O
\
\
'
"
\

2:276. Allah destroys usury, but will give increase for deeds of charity.
Allah does not love any ungrateful sinner.

2:277. Those who believe, and do righteous deeds, and establish prayer
and give zakah, will have their reward with their Lord; they will
have no fear nor will they grieve.

2:278. O you who believe! Fear Allah, and give up what is still due to
you of usury, if you are indeed believers.
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2:279. If you do not do it, then be warned of a declaration of war from
Allah and His Messenger: But if you repent, you may retain
your capital, neither wronging, nor being wronged.

2:280. If the debtor is in difficulty, give him time until it is easy for
him to repay. But if you remit it by way of charity, that is best
for you, if only you knew.

2:281. And fear the day when you will be brought back to Allah. Then
every soul will be paid in full for what it earned, and none will
be wronged.

Here Allah (45) tells us of the bad end and hardship that those who
consume usury will face: they will not rise from their graves on the
Day of Resurrection to stand €except like a madman who is being
beaten by the Shaytan}. So they will rise from their graves confused
and shaky, as if they are drunk, expecting a severe punishment. That is
because they thought and said: €Trade is like usury®. Such a statement
would only come from one who is very ignorant or one who ignores
what he knows out of stubbornness. So Allah will requite them in an
appropriate manner, and they will become like insane people. It may
be understood from the words €[they] will not stand [on the Day
of Resurrection] except like a madman who is being beaten by the
Shaytan} that when they lost their minds in seeking to earn through
usury, they became very foolish and unable to think properly. Their
appearance and movements will be like those of insane people, with
a complete lack of coordination and loss of rational thinking.

Allah (35) says, responding to them and explaining His great
wisdom: €but Allah has permitted trade} because it serves the public
interest and there is a great need for it, and because prohibiting it
would cause great harm. This is the basis for the permissibility of all
ways of earning money, unless there is a text to indicate that something
is not permitted.
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gand forbidden usury} because of what it entails of wrongdoing
and evil consequences. Usury (riba) is of two types: riba nasee 'ah
(pay now, or pay an increased amount later); and riba fad!, which
involves trading two things of the same type, where one is greater in
quantity than the other. Both are haram, according to the Qur’an and
Sunnah, and according to the consensus of the scholars in the case of
riba nasee’ah; those who permitted riba fadl held an odd view that is
contrary to the abundant texts. Rather usury is one of the major sins
that may doom a person to hell.

¢ Therefore, he who desists® that is, gives up what he is doing and
is deterred from it

#because of the admonition that has come to him from his Lord} that
is, the admonition, reminder and warning against dealing in usury.
This admonition is a mercy from Allah towards those to whom it is
addressed, and serves to establish proof against them.

gmay keep his past gains} that resulted from previous transactions
in which he engaged before this admonition reached him; he may
keep them as a reward for accepting the advice. This verse indicates
that the one who does not desist will be punished for both his earlier
and later actions.

ghis case is for Allah [to judge]® as to whether to requite him

¢but those who return to it that is, to dealing in usury, and who do
not benefit from the admonition; rather they persist in it

gwill be inhabitants of the fire; they will abide therein foreverp. The
scholars (may Allah have mercy on them) differed concerning the texts
that speak of punishment where the apparent meaning suggests that
those who commit major sins that are less serious than associating
others with Allah (shirk) will abide in hell forever. The best view is
that which says that in these cases where Allah states that certain sins
will doom a person to eternity in hell are applicable provided there
is no impediment (that is, tawheed or belief in the oneness of Allah).
It is known from the Qur’an and Sunnah, and from the consensus of
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the early generations of the Ummah, that the one who believes in the
oneness of Allah (tawheed) and has faith cannot abide in hell forever.
However, if a person does not believe in tawheed, then the sin or usury,
let alone his disbelief, would qualify him to abide in hell forever.

gAllah destroys usuryd that is, He takes it away and takes away
its blessing, so that it becomes a source of problems and trouble and
takes away blessing from the individual’s life. If he spends from it,
he will not be rewarded; rather it will bring him closer to hell.
gbut will give increase for deeds of charity that is, He will cause it
to grow and will send down blessings upon the wealth from which
the charity is given, and He will reward the giver. That is because the
requital befits the action. The one who deals in usury wrongs people
and takes their wealth in an unlawful manner, so he is punished with
loss of his wealth. The one who is good to people shows kindness to
them in different ways, and his Lord is kinder than he is, so He treats
him kindly, as He 1s kind to His slaves.
4 Allah does not love any ungrateful sinner} that is, one who is
ungrateful for the blessings of Allah and does not do what is enjoined
upon him of giving charity, and people are not safe from him or his
evil.
¢sinner} that is, one who does actions that incur a burden of sin and
punishment.

After mentioning those who consume usury, and noting that if they
had been believers who truly benefited from their faith, they would
not have done what they did, Allah then mentions the condition and
reward of the believers. He addresses them as believers and forbids
them to consume usury, if they are indeed believers. They are the ones
who accept the admonition of their Lord and obey His command. He
instructs them to fear Him, and part of that fear of Him is that they
should give up what remains of usury, that is, any current existing
transactions. As for that which is past, whoever heeds the admonition,
Allah will pardon him for what is in the past, but whoever does
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not heed the admonition of Allah and does not accept His advice is
opposing his Lord and is effectively in a state of war against Him,
at the time when he is helpless and weak, and has no power to wage
war against the Almighty, the Most Wise, Who gives respite to the
evildoer but does not forget about him, and will eventually punish
him severely.

¢But if you repentp from dealing in usury
¢you may retain your capital}, and that is all you are entitled to
gneither wronging} those with whom you do business, by taking
anything extra, which is usury
gnor being wronged} by the loss of your capital.

4If the debtor is in difficulty and cannot pay off what he owes
ggive him time until it is easy for him to repay. It is obligatory to
give him more time, until he can afford it.
¢But if you remit it by way of charity, that is best for you, if only
you knew . This refers to waiving the debt, completely or partially.

€ And fear the day when you will be brought back to Allah. Then
every soul will be paid in full for what it earned, and none will be
wronged}. This verse was one of the last verses of the Qur’an to be
revealed, and it was placed at the end of these rulings, commands
and prohibitions, because it contains a promise (of reward) for doing
good and a warning against doing evil. If a person knows that he will
return to Allah, and that He will requite him for all his deeds, great
and small, public and private, and that Allah will not wrong him in
the slightest, he will inevitably develop hope of reward and fear of
punishment. Without having this knowledge in his heart, there is no
way he could develop that hope and fear.
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2:282. O you who believe! When you contract debts among yourselves
for a stated period of time, write it down. Let a scribe write

it down faithfully between you. No scribe should refuse to

write, as Allah has taught him, so let him write, and let the one
incurring the debt dictate, and let him fear Allah his Lord, and

not diminish [the debt] at all. If the debtor is feeble-minded or
incapacitated, or unable himself to dictate, then let his guardian

dictate faithfully, and call to witness two men from among

you; if two men are not available, then a man and two women,

such as you choose, to act as witnesses, so that if one of them
forgets, the other can remind her. The witnesses should not

refuse when they are summoned. Do not be reluctant to write

down your debts, whether small or large, together with the time
of repayment; that is more equitable in the sight of Allah, more

e\

S

reliable as evidence, and more likely to prevent doubts among
yourselves. But if it is a transaction which you carry out on the
spot among yourselves, there is no blame on you if you do not
write it down. Have witnesses present whenever you trade with
one another, and let neither scribe nor witness sutfer harm, for
if you did cause them harm, it would be wickedness on your
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part. So fear Allah, for it is Allah Who teaches you. And Allah
has full knowledge of all things.

This is the verse of debt, which is the longest verse in the Qur’an.
It contains important rulings which are of great benefit and value.
These rulings are as follows:

1-

All types of dealings that are based on credit or otherwise
are permissible, because Allah tells us about dealings based
on credit that the believers engaged in, in a manner that is
indicative of approval and lays out guidelines concerning them.
This indicates that they are permissible.

In the case of credit, there must be a deadline for delivery.

It is essential that the deadline be specified and known; it cannot
be specified that delivery will be immediate or that the deal is
open-ended.

It is enjoined to put in writing all types of dealings that are based
on credit. Doing so is either obligatory or recommended, and
writing it down is essential because without putting it in writing,
there is a great risk of problems such as mistakes, forgetting,
disputes and quarrels.

The scribe should be instructed to write.

He should be a person of good character for his writing to be
reliable, because what is said or written by an evildoer is not
reliable.

He should write it down faithfully between them, and not be
biased in favour of one of them because of ties of kinship or
friendship and the like.

The scribe should know how to write documents and all that is
required of each party in a particular case. He should also know
how to make the document binding, because there is no other
way to be fair and just. This is understood from the words: §Let
a scribe write it down faithfully between you.
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9-

10-

11-

12-

13-

14-

15-

16-

17-

If there is a document (of debt) in the handwriting of one who
is known to be faithful or fair, as mentioned, it should be relied
upon, even if he and the witnesses have died.

The words €No scribe should refuse to write mean: no one
whom Allah has blessed by enabling him to learn how to write
should refuse to write down (a contract) between a debtor and
creditor. Just as Allah has shown kindness to him by causing
him to learn, he should treat kindly the slaves of Allah who
need his writing, and he should not refuse to write for them.
The scribe should be instructed not to write anything but what
the one who owes the debt dictates to him.

The one who dictates to the scribe should be the one who owes
the debt.

He should be instructed to disclose everything that he owes,
and not diminish (the debt) at all.

If someone admits that he owes something to someone else, it
is to be accepted, because Allah instructed the one who owes
the debt to dictate to the scribe. When the admission of debt is
put in writing, what he has admitted of debt becomes binding,
even if he claims after that that he made a mistake or forgot.
If there is any person who owes debts to others and there is proof
of the amount and how great or small it is, and whether payment
is due now or later, his statement is to be accepted and not the
statement of the one to whom it is owed, because Allah (4g)
told him not to diminish (the debt), yet his statement concerning
the amount owed and the terms of repayment is to be accepted.
It is forbidden for the one who owes the debt to diminish it or
reduce it in terms of its quantity and quality, or the timescale
of repayment, and other factors.

The one who is unable to dictate the debt because he is too
young, feebleminded, unable to speak and so on, can appoint
his guardian to dictate on his behalf and admit the debt.
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18-

19-

20-

21-

22-

23-

24-

26-

The guardian is obliged to be faithful and fair just as the debtor
himself is enjoined to be, and he should not diminish the debt,
because Allah says gfaithfullyj.

Good character on the part of the guardian is essential, because
dictating faithfully as mentioned cannot be done by an evildoer.
Guardianship in financial matters (that is, doing business on
behalf of another) is valid.

The debt is owed by the minor or by the one who is feebleminded,
insane or incapacitated; it is not owed by the guardian.
Acknowledgement of the debt by the minor or the person who
is feebleminded, insane, mentally challenged and so on, and
their transactions, are not valid, because Allah has given their
guardian the authority to dictate, and He did not give them any
authority therein, out of compassion and mercy towards them,
lest their wealth be lost.

The guardian’s handling of the wealth of the people mentioned
is valid.

This verse shows that it is prescribed for a person to learn
everything that each party to a transaction needs to know in
order to document it and preserve his rights, because the aim
here is to document the transaction, provide proof and guarantee
equity. That which is essential in order to achieve what is
prescribed is also prescribed.

Acquiring literacy is prescribed; in fact it is a communal
obligation, because Allah has enjoined the writing down of
debts and other matters, which cannot be achieved except by
learning.

It is enjoined to have contracts witnessed. This is recommended,
because the aim behind it is to protect people’s rights, which
serves their interests. If the one who is carrying out the
transaction is acting on behalf of another, such as the guardian
of an orphan or the caretaker of an endowment (wagqf) and other
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27-

28-

29-

30-

31-

32-

33-

35-

cases in which recording transactions is essential, then having
it witnessed becomes obligatory.

The minimum number of witnesses in financial transactions
and so on is two men or a man and two women. The Sunnah
indicates that one witness, accompanied by the oath of the
claimant, is also sufficient.

The testimony of boys is not acceptable, because the verse
specifically mentions men.

The testimony of women on their own concerning financial
transactions and the like is not to be accepted, because Allah
did not accept women’s testimony unless it is accompanied by
that of a man.

The testimony of an adult male slave is acceptable just like the
testimony of a free man, because of the general meaning of the
words €and call to witness two men from among you, and an
adult slave is one of our men.

The testimony of the disbelievers, whether they are male or
female, is not acceptable, because they are not of us and because
testimony should be based on good character, and they are not
of good character.

This verse indicates that men are superior to women, and that
the testimony of one man is equal to that of two women, because
men have good memories and women do not.

If someone forgets his testimony, then remembers it later on,
his testimony is still to be accepted, because Allah says: €the
other can remind herd.

From the meaning of this verse it may be understood that if a
witness is afraid of forgetting his testimony with regard to the
dues of others, then he must write it down, because that which
is essential to fulfilment of an obligatory duty is also obligatory.
If a witness is summoned and has no excuse, it is not permissible
for him to refuse, because Allah says: €The witnesses should
not refuse when they are summonedp.
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36-

37-

38-

39-

40-

41-

42-

43-

If a person’s testimony will not be acceptable, then it is not
obligatory for him to respond if he is summoned, because there
is no benefit in his doing so, and he is not counted as a witness.
It is not allowed to be reluctant or find it too burdensome to write
down debts every time, whether they are great or small, and to
write down the time of payment, and all the other conditions
and restrictions in the contract.

This verse highlights the wisdom behind the prescription to
write down contracts and have them witnessed, which is that
it §is more equitable in the sight of Allah, more reliable as
evidence, and more likely to prevent doubts among yourselves.
It guarantees fairness and justice, on which the well-being of
people and the country is based. Testimony accompanied by
written documentation is more proper and better, and further
removed from doubt, suspicion, disputes and quarrels.

From this it may be understood that if a person is uncertain
about his testimony, he has no right to give it; rather he must
be certain of his testimony.

The words But if it is a transaction which you carry out on
the spot among yourselves, there is no blame on you if you do
not write it down indicate that there is a concession allowing
people not to write it down if it is a transaction on the spot in
which there is a hand to hand exchange, because there is no
great need to write it down.

Although there is a concession allowing people not to write
down transactions conducted on the spot, it is still prescribed
to call witnesses, because Allah says: §Have witnesses present
whenever you trade with one anotherp.

It is prohibited to harm the scribe by calling him at a time when
he is busy and it is difficult for him to attend.

It is also prohibited to harm witnesses by calling them to witness
or give testimony when they are ill or busy and it is too difficult
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44-

45-

46-

47-

48-

49-

50-

for them to attend, and so on. This is based on the words 4and
let neither scribe nor witness suffer harmj». However, this phrase
may also be understood as meaning “and let neither scribe nor
witness cause harm” to the one to whom the debt is owed, by
refusing or demanding too high a fee, and so on.

The above may mean that the scribe should not cause any harm
(to the lender).

It may also mean that the witness should not cause any such
harm either.

Doing these forbidden actions is a characteristic of wickedness,
because Allah says: €for if you did cause them harm, it would
be wickedness on your part}.

Attributes such as wickedness, faith, hypocrisy, enmity,
faithfulness and so on may be partial characteristics (that is,
not an individual’s main characteristic). Thus a person may
have some element of wickedness and the like, and he may
also have some element of belief or disbelief, because Allah
says: §it would be wickedness on your part} and He did not
say, “you would be wicked.”

The witness should be of good character, because Allah says:
gsuch as you choose, to act as witnesses}.

The definition of good character is to be based on what people
regard as good character in every place and time. Whoever is
regarded by people as being of good character is to be accepted
as a witness.

Based on this, the testimony of one whose character is not
known should not be accepted until he is proven to be of good
character.

These rulings are what may be derived from this verse according to
the best of my limited knowledge. Allah has further wisdom and subtle
reasons, understanding of which He grants to whomever He will.
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2:283. Ifyou are on a journey, and cannot find a scribe, then something
should be handed over as collateral. But if you trust one another
[and there is no need for collateral], let the one who is trusted
fulfil his trust, and let him fear Allah his Lord. Do not conceal
testimony, for whoever conceals it has a sinful heart. And Allah

is well aware of all that you do.

That is, if you are travelling €and cannot find a scribep to write
down the deal between you and document it §then something should
be handed over as collateral} that is, the lender should take possession
of it, to keep it as security until he is repaid. This indicates that
collateral that is not handed over does not serve as security. It also
indicates that if the one who gives collateral and the one who receives
it differ concerning the amount for which the collateral is given, the
lender is the one whose word is to be accepted, the reason being that
Allah has ordained collateral instead of writing down in order to
secure the loan for the lender. If the word of the one who is keeping
the collateral was not acceptable with regard to the amount for which
it was left with him, then it would not serve the purpose. As the aim
of collateral is to secure loans, it is acceptable when travelling and
when not travelling. Allah only mentioned travelling here because it
is more likely to be needed in that situation when there is no scribe
available. All of this applies in the case of a lender who wants to have
some security regarding his loan. But if the lender trusts the borrower
and wants to deal with him without collateral, then the one who owes
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him must pay back in full, and should not transgress against him or
diminish the value of what he owes him.

gand let him fear Allah his Lord} in paying back what he owes
and showing kindness to the one who trusted him.

¢Do not conceal testimony}» because rights that cannot be proved
otherwise are based on it, so concealing it is a grave sin, because
it is failing to do his duty of stating the facts, and it results in the
lender losing what is due to him. Hence Allah (35) says: ¢for whoever
conceals it has a sinful heart. And Allah is well aware of all that
you doi. This verse includes these rulings through which Allah has
guided His slaves, which are based on great wisdom and serve great
purposes. This indicates that if people followed Allah’s guidance in
these rulings. their affairs, both worldly and spiritual, would be in the
best shape, because these rulings lead to justice and that which is in
the Muslims’ best interests; rights would be protected, quarrels and
conflicts would be prevented, and peaceful relations between people
would be guaranteed. To Allah be praise such as befits His majesty
and might; we cannot praise Him enough.
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2:284. To Allah belongs all that is in the heavens and on earth. Whether
you disclose what is in your minds or conceal it, Allah will
call you to account for it. He forgives whomever He will, and
punishes whomever He will, for Allah has power over all things.




Soorat al-Bagarah (285) I 367

Here Allah tells us that to Him belongs all that is in the heavens and
all that is on earth; He created every one, He granted them provision
and He guides them to that which is in their best interests, both worldly
and spiritual. So they are His possessions and slaves; they possess no
power to cause harm or bring benefit to themselves and they possess
no power with regard to death, life or resurrection. He is their Lord
and sovereign Who controls their affairs on the basis of His wisdom,
justice and kindness. He has ordained commands and prohibitions for
them and will bring them to account for all that they conceal or disclose.

¢He forgives whomever He willp namely the one who takes the
measures that lead to forgiveness. And He punishes whomever He
will for his sins, the one who did not go through anything that could
lead to expiation.?'
¢for Allah has power over all things} and nothing is beyond Him;
rather all people are subject to His control, His will, His decree and
His requital.
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2:285. The Messenger believes in what has been revealed to him
from his Lord, as do the believers. Each [of them] believes in
Allah, His angels, His Books, and His Messengers. We make
no distinction between one and another of His Messengers. And
they say: We hear, and we obey. Grant us Your forgiveness, our
Lord, and to You is the return [of all].

?! Sins may be expiated by different means, such as hardship, sickness, loss
of loved ones, and so on.
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Here Allah (45) tells us about the faith, submission and obedience
of the Messenger (%) and the believers who were with him, and their
asking Him for forgiveness. He tells us that they believe in Allah,
His angels, His Books and His Messengers. This implies belief in
everything that Allah has told us about Himself or that His Messengers
have told us about Him, namely the attributes of His perfection and
majesty, in brief and in detail, as well as the declaration that He is
above being likened to His creation and is above any denial of His
attributes and above all shortcomings. It also implies belief in the
angels who are referred to in the texts in general terms and in detail,
as well as belief in all the Messengers and Books. That in turn implies
belief in everything that the Messengers have told us and everything
contained in the Books of stories, commands and prohibitions. They
(the believers) do not differentiate between any of His Messengers;
rather they believe in all of them because they are all intermediaries
between Allah and His slaves, so disbelief in one of them is disbelief
in all of them, and is in fact disbelief in Allah.
¢§And they say: We hear} what You have enjoined upon us and what
You have forbidden to us
¢and we obeyd You in that, and we are not of those who say: We
hear and disobey.

Because people will inevitably fall short with regard to the rights
of Allah and thus are in need of His forgiveness all the time, they say:
¢Grant us Your forgiveness} that is, we ask You for forgiveness for
what we have done of shortcomings and sins, and to erase our faults
gand to You is the return [of all]} that is, all creatures will return to
You and You will requite them for what they have done of good or evil.
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2:286. Allah does not place on any soul a burden greater than it can
bear. For it is what it has earned, and against it is what it has
committed. Our Lord, do not hold us accountable if we forget
or fall into error. Our Lord, do not lay on us a burden like that
which You laid on those who came before us. Our Lord, do not
lay on us a burden greater than we have strength to bear. Pardon
us, forgive us and have mercy on us; You are our Protector, so
help us against the disbelieving people.

//, / L4

When Allah revealed the words § Whether you disclose what is
in your minds or conceal it, Allah will call you to account for it} (2:
284), the Muslims were distressed by it because they thought that
they would be called to account for whatever entered their minds of
persistent or passing thoughts. So in this verse, Allah told them that
He does not place on any soul a burden greater than it can bear; in
other words, (whatever burden He places upon an individual) is within
his capability and He does not overburden him or make things too
difficult for him. Allah (4%) says elsewhere:

¢...He... has not imposed any hardship on you in religion...}$ (al-
Hajj 22: 78)

In principle, the commands and prohibitions are not too difficult
for people to adhere to; rather they are nourishment for the soul, a
remedy for the body and protection from harm. Allah (4s) enjoined
these things for His slaves out of mercy and kindness, yet despite
that, if something is too hard to adhere to for some reason, He grants
concessions to make it easier, by waiving it either completely or
partially, as in the case of the concessions made for those who are
sick or travelling, and so on.
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Then Allah (4¢) tells us that each soul will be rewarded for what
it did of good, and whatever it did of evil will be counted against it;
no soul will carry the burden of another and no one’s reward will be
given to someone else. The word which is translated here as §earned
(kasaba) flows more easily on the tongue, which indicates that doing
good is easier and takes less effort, and as soon as a person forms the
intention to do good, the reward begins. On the other hand, the word
translated here as dcommitted (aktasaba) is more difficult to say,
which indicates that doing evil is not recorded against an individual
unless he actually makes the effort to do it.

As Allah has told us about the faith of the Prophet (£) and the
believers who were with him, and that each person will be requited
for his actions, and that man will inevitably fall short, make mistakes
and forget, He then tells us that He does not place on us any burden
greater than what we can bear. He also tells us of the supplication of
the believers to that effect. The Prophet (££) told us that Allah said:
“I have done that,” in response to this supplication.

4Our Lord, do not hold us accountable if we forget or fall into
errorp. The difference between the two is that forgetting occurs when
one becomes absent-minded about what he is instructed to do, so he
fails to do it because he forgot it. Error occurs when a person aims to
do something that is permissible, then the result of his action is not
permissible. Allah has pardoned this Ummah for whatever they fall
into of these two things, out of mercy and kindness towards them.

Based on that, if a person prays wearing a stolen or unclean
garment, or he forgot about some impurity that was on his body, or
he talks during the prayer because he forgot, or if he does something
that breaks the fast because he forgot, or he does one of the actions that
are forbidden when in ihram but does not involve killing an animal
(this refers to hunting, which is forbidden when in ithram and for which
a compensatory sacrifice must be offered), because he forgot, he is
forgiven for that. By the same token, the one who swore an oath not
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to do something is not regarded as having broken his oath if he does
the thing he swore not to do because he forgot. Similarly, if a person
kills someone accidentally or destroys property accidentally, there is
no sin on him; rather he is liable and must offer some compensation
because of the results of his action, not because of his sin. Similarly,
if a person forgets to mention the name of Allah at times when he
should mention His name, it does not matter.

4Our Lord, do not lay on us a burden} that is, difficult
responsibilities €like that which You laid on those who came before
us. And Allah (45) answered this supplication, as He granted
concessions to this Ummah in matters pertaining to purification and
different acts of worship, which He made easier in a way that he did
not do for other nations.

¢Our Lord, do not lay on us a burden greater than we have strength
to bear. Allah has answered this supplication also; to Him be praise.
¢Pardon us, forgive us and have mercy on usj. Pardon and forgiveness
are acts by means of which one may ward off evil and harm; mercy
is that by virtue of which one attains well-being in all one’s affairs.
4 You are our Protectorj that is, You are our Lord, Sovereign and
God, Whose protection and care for us have never faltered since You
created us and formed us. Your blessing is constantly bestowed upon
us at every moment of our lives. Moreover, You have bestowed upon
us a great blessing and marvellous gift, namely the blessing of Islam
to which all other blessings are secondary. So we ask You, O our Lord
and Sovereign, to complete Your blessing by helping us against the
disbelieving people who have disbelieved in You and Your Messenger
(32), opposed the followers of Your religion and disobeyed You. Help
us against them with proof and evidence, and on the battlefield, by
causing us to prevail in the land and causing their defeat; bless us
with faith and righteous deeds that lead to victory. Praise be to Allah,
the Lord of the worlds.
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This is the end of the commentary on Soorat al-Baqarah.
All praise and thanks are for Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (322), his family, and
his Companions abundantly until the Day of Judgement.

LR



03.

Soorat Al ‘Imran

(Madani)

The first eighty-odd verses of this soorah have to do with debating
with the Christians, highlighting the flaws in their arguments and
calling them to enter the true religion, which is Islam, as the first part
of Soorat al-Baqarah spoke of debating with the Jews, as discussed
previously.

In the name of Allah,
the Most Gracious, the Most Merciful
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22 Groups of letters (al-huroof al-mugqatta‘ah) appear at the beginning
of several soorahs. The most correct scholarly view states that we are
required to believe in them as they appear to be, without delving into their
meaning, knowledge of which we should leave to Allah. We believe that =



374 ! Tafseer as-Sa 'di Juz'3

3:2. Allah: there is no god but He, the Ever-Living, the Self-
Sustaining and All-Sustaining.

3:3. He has sent down to you the Book in truth, confirming what
came before it; and He sent down the Torah and the Gospel

3:4. before this, as a guide to humankind, and He sent down the
criterion [between right and wrong]. Then those who disbelieve
in the revelations of Allah will suffer a severe punishment, and
Allah is Almighty, an Avenger.

3:5. From Allah, verily nothing is hidden on earth or in the heavens.

3:6. He it is Who shapes you in the wombs as He wills. There is no
god but He, the Almighty, the Most Wise.

Allah (45) begins this soorah by telling us of His divinity and
that He is God and there is no god but He; no devotion or worship
should be directed to anyone but Him. Everything other than Him
that is worshipped is false; Allah is the true God Who has the divine
attributes that are inherently implied in these two names. The Ever-
Living is the One Who has life in the most perfect sense, which
implies all attributes without which life cannot be complete or perfect,
such as hearing, seeing, power, strength, greatness, eternal life, and
unsurpassable might. The Self-Sustaining and All-Sustaining is the
One Who sustains Himself and has no need of any of His creation, and
the One Who sustains all others. All created beings need Him to be
brought into existence, to be formed and shaped, and to be sustained.
He is the One Who controls the affairs of all creatures, body, mind
and soul. One aspect of His sustaining and caring for His slaves and
showing mercy towards them is that He sent down to His Messenger
Muhammad (£) the Book, which is the greatest and holiest of the
Books, containing truth in its stories, commands and prohibitions.
What He says is truth and what He ordains is justice. He sent it down
in truth so that people would worship their Lord and learn His Book.

= they were not revealed in vain, and that there is wisdom behind them of
which we are not aware.
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gconfirming what came before it} of the previous books. So it
is a judge over them; what it confirms is to be accepted and what it
refutes is to be rejected. What you find in the Qur’an of rulings that
all previous Messengers agreed upon you will find in other books
too, and these (previous books) testify that the Qur’an is truly from
Allah. But the People of the Book cannot truly believe in their books
if they do not believe in the Qur’an; their disbelief in it undermines
their belief in their own books.

Then Allah (4¢) says: §and He sent down the Torah} to Moosa
gand the Gospelj to ‘Eesa

gbefore this} that is, before the sending down of the Qur’an
das a guide to humankind}. The apparent meaning of this phrase is that
it refers to everything mentioned previously, that is, Allah sent down
the Qur’an, the Torah and the Gospel as a guide to humankind to steer
them away from misguidance, so whoever accepts the guidance of
Allah is guided, and whoever does not accept it will remain misguided.
dand He sent down the criterion [between right and wrong]} that is,
definitive arguments, proof and evidence that point to the right path.
Thus Allah explains what people need to know, so that the rulings
will remain clear and no one will have any excuse or argument for
not believing in Allah and His revelations. Hence He says: €Then
those who disbelieve in the revelations of Allahjs that is, after He has
explained them, and made them clear and removed any ambiguity
gwill suffer a severe punishment} that no one can imagine how severe
it is or comprehend its nature.
dand Allah is Almighty} that is, powerful, and nothing is beyond Him
dan Avengerp against those who disobey Him.

g§From Allah, verily nothing is hidden on earth or in the heavens}.
This is an affirmation that His knowledge encompasses all things,
manifest and hidden, visible and invisible, including the foetus in
the womb that cannot be seen by other created beings, and of which
they have no knowledge at the time when He is caring for it in the
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best manner and it is developing according to His decree. Hence He
says: §He it is Who shapes you in the wombs as He wills}, complete
or incomplete, beautiful or ugly, male or female.

¢the Almighty, the Most Wisep.

These verses affirm the divinity of Allah and that it is His alone,
and they declare false the divinity of anything other than Him. This
is a refutation of the Christians who claimed that ‘Eesa ibn Maryam
(¥ ) was divine. The verses also affirm the perfect life of Allah, Who
is self-sustaining and sustains others completely. These two attributes
(divinity and perfect life) imply all the other divine attributes, as
discussed above. These verses also affirm the great scriptures and tell
us that they were a mercy and guidance for people; hence people are
divided into those who are guided and those who are not, and those
who do not follow the guidance (of these scriptures) will be punished.
There is also affirmation of the vastness of Allah’s knowledge, and
that His will and wisdom always come to pass.

1

b

Pt Y P s e SR 2 5” I P R R | 7
i‘*.;‘_::ij;.t,?uss\;.t;,i o ‘,a,\.i.,‘_:.-.ﬁ\a:u udin P
AT e so T R T | P T Brod ,//z s A B, M, L 74 4%
anLa ¢4L.:JL ;\a.a\_,l....a! >y Al bu_,-.uta)* g_}d.’k] \A‘;

v S f,, 2 /,/ e & -

5] {5 \»J\-u«wwf,‘; hu)_w,U\dqu)b 1Y) 7',.3‘5

uu,s\ut.,u o,bu Hoa ’L’L.'.IZ;\’” Qvu,. ,_m
u Ara _ < > . .

(3-V 10 o JTa ) p)
3:7. Itis He Who has sent down to you the Book. In it are definitive
verses, which are the foundation of the Book; others are

ambiguous, but those in whose hearts is deviation follow the
part thereof that is ambiguous, seeking [to cause] confusion,
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and seeking an interpretation [that suits them]. But no one
knows its [true] interpretation except Allah. And those who are
firmly grounded in knowledge say: We believe in [the Book];
all of it is from our Lord. None will pay heed except people of
understanding.

3:8. Our Lord, do not let our hearts deviate now after You have
guided us, and bestow upon us mercy from Yourself; for You
are the Bestower.

3:9. Our Lord, You will gather all people on the day of which there
is no doubt; for Allah does not break His promise.

The entire Qur’an is definitive, as Allah (4g) says:

€...This is a Book, the verses of which are perfected, then explained
in detail, from One Who is Most Wise, All-Aware.p (Hood 11: 1)

It is precise, based on clarity, justice and perfection.

4...But who could be better in judgement than Allah, for a people
who are certain in faith?¥ (al-Md idah 5. 50)

All of it is similar in beauty and eloquence, with some parts
confirming others and with similarities in terms of wording and
meaning. With regard to the definitive clarity and ambiguity
mentioned in this verse, Allah says, in reference to the Qur’an: €In
it are definitive versesd that is, their meaning is clear and there is no
ambiguity or confusion.
gwhich are the foundation of the Book} that is, they form the basic
reference point in the light of which any ambiguous verse is to be
understood, and they form the greater part of the Book.
gothers are ambiguousj that is, the meaning may not be clear to
many people, because the wording is very general, or they may be
misunderstood by some. To sum up, some of the verses are clear to
everyone, and they are the majority that form the reference point
for others; and there are other verses which may be unclear to some
people. In that case what they must do is refer that which is ambiguous
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to that which is definitive, and that which is unclear to that which is
clear. In that way, one will find that some parts of the Book confirm
others and there will be no contradiction or conflict in meaning. But
people are divided into two groups:

4but those in whose hearts is deviation} that is, an inclination away
from righteousness because of corrupt motives; their aim is to follow
misguidance. Their hearts have deviated from the path of guidance.
gfollow the part thereof that is ambiguous} that is, they forsake
what is definitive and clear, and go to that which is ambiguous. Thus
they approach the matter backwards, trying to interpret that which
is definitive in the light of what they want to understand from the
ambiguous verses, which results in confusion.

¢seeking [to cause] confusion} to those whom they call to follow
them, because that which is ambiguous may be interpreted in such a
way as to cause confusion due to its ambiguous nature. However, that
which is clear and definitive cannot be a cause of confusion, because
the true meaning is clear to anyone who seeks to follow the truth.
4and seeking an interpretation [that suits them]. But no one knows its
[true] interpretation except Allahj. There are two opinions among the
commentators as to whether the sentence ends with the word §Allah}.
The majority are of the view that it does end there; others are of the
view that it continues, so that what is meant is, “But no one knows its
[true] interpretation except Allah and those who are firmly grounded
in knowledge.” Both meanings are possible. If interpretation is aimed
at finding out the truth about the matter and its real nature, then the
correct opinion is to stop at the phrase €except Allahj, because Allah
has kept knowledge of the true meaning of the ambiguous verses to
Himself, as in the case of the exact nature of the attributes of Allah
and how they are, and the exact nature of the events that will occur
on the Last Day, and so on. These are matters the true nature of which
is known only to Allah. It is not permissible to try to understand
the nature of these things, because that is something that cannot be
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known. Imam Malik (may Allah have mercy on him) was asked about
the verse:

g§The Most Gracious rose over the Throne [in a manner that befits
His Majesty].» (7d Hd 20. 5)
The questioner said: How did He rise over it? Imam Mailik said:
The rising over is known (in linguistic terms), how (with regard
to Allah) is not known, belief in it is obligatory, and asking about
its nature is an innovation (bid‘ah).

Something similar may be said concerning all the divine attributes
to one who asks how they are; he should be told something similar
to what Imam Malik said: that the attribute is known, but how it is,
is not known; believing in it is obligatory and asking about its nature
is an innovation. Allah has told us of it but He has not told us how
it is. So we must be content with the limit that He has set for us.
But those who have devious inclinations seek out these ambiguous
and unclear matters and seek to discuss that which does not concern
them; they put effort into trying to understand that which we cannot
comprehend, because no one knows it except Allah. Those who
are firmly grounded in knowledge believe in it, but they leave the
meaning to Allah; they leave it to Him and thus are safe. However, if
what is meant by interpretation is explanation and clarification, then
the correct view is to connect ¢those who are firmly grounded in
knowledge® to §Allahk. Thus we may understand that interpreting
that which is ambiguous in the light of that which is definitive, and
removing the ambiguity, is a process that no one knows except Allah
and those who are well grounded in knowledge. Hence they believe
in it and refer it to the definitive texts and say: #all of itjs, both the
definitive and ambiguous texts €is from our Lord}, and there can be
no contradiction in that which is from Him; rather it is harmonious,
and some parts of it confirm and support one another. This points to
an important major principle, which is that if they know that all of
it is from Allah, and they are not sure about the exact meaning of
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an ambiguous verse, they know for certain that it is to be referred
to the definitive verses, even if they do not know how to go about
doing that. As Allah encourages people to submit to Him and believe
in His rulings, and He has warned against following that which is
ambiguous, He says:

¢§None will pay heed that is, no one will understand the admonition
of Allah and accept His advice and teachings except §people of
understanding} that is, people of sound reasoning, who are the best
of people and the elite among the sons of Adam. The admonition
reaches their minds, so they pay attention to what will benefit them
and they do it, and they take note of what will harm them and they
avoid it. But in the case of others, they are like dross in which there
is no benefit and which produces nothing. No rebuke or reminder will
benefit them because they are devoid of reason.

Then Allah (45) tells us about those who are firmly grounded in
knowledge: they call upon Him and say: §Our Lord, do not let our
hearts deviate now after You have guided us} that is, do not cause our
hearts to incline away from the truth out of ignorance or stubbornness
on our part; rather cause us to follow the straight path, to be guided
and to guide others; make us steadfast in adhering to Your guidance
and keep us safe from that which those who deviate suffer
gand bestow upon us mercy from Yourself} that is, grant mercy by
means of which You guide us to that which will help us to do good
and will protect us from evil
dfor You are the Bestower} that is, You give in abundance and are
very kind; Your generosity reaches all created beings.

4Our Lord, You will gather all people on the day of which there
is no doubt; for Allah does not break His promise}. He will requite
them for their deeds, both good and bad. Allah (3g) praises those who
are firmly grounded in knowledge for having seven attributes, which
are the key to happiness. They are:



Soorat Al ‘Imran (7-9) I 381

1- Knowledge which is the way to reach Allah, for it explains His
rulings and laws.

2- Deep knowledge, which does not refer to merely having some
knowledge. Rather the one who has deep knowledge is the
scholarly person who has certain knowledge and practises
precise scholarship. Allah has taught him the apparent and
hidden meanings (with regard to the rulings and so on). He is
deeply immersed in the wisdom of Sharia in terms of knowing,
shaping his character and acting upon it.

3- Allah describes such people as believers in His Book in its
entirety, for they refer that which is ambiguous to that which is
definitive. § We believe in [the Book]; all of it is from our Lordd.

4- They ask Allah for well-being and protection from that which
those who deviate suffer.

5- They acknowledge the blessings of Allah for having bestowed
guidance upon them, as they say: §Our Lord, do not let our
hearts deviate now after You have guided us}.

6- Nevertheless, they ask Him for His mercy which leads to all
that is good and wards off all that is evil. They seek His mercy
by virtue of His name the Bestower (al-Wahhéb).

7- Allah tells us of their faith and certainty in the Day of
Resurrection, and their fear of Him. This is what should motivate
them to strive to protect themselves from falling into error.

Then Allah (45) says:
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3:10. As for those who disbelieve, neither their wealth nor their
children will avail them at all against Allah; it is they who will

be fuel for the fire,

3:11. as was the case with the people of Pharaoh and those who came
before them. They rejected Our signs, and Allah seized them
because of their sins. For Allah is severe in punishment.

3:12. Say to the disbelievers: You will be defeated and driven together
to hell — what a wretched resting-place.

3:13. There has already been for you a sign in the two groups that met
[in combat]: one was fighting in the cause of Allah, the other
disbelieving [in Allah]; they saw them with their own eyes twice
their number. But Allah supports with His help whomever He
wills. In this is a lesson for those who have insight.

Here Allah tells us that those who disbelieve in Him and His
Messengers, and reject His religion and His Book, are deserving of
punishment, and indeed the most severe punishment, for their disbelief
and their sins; their wealth and their children will not avail them at
all, even though in this world they may be useful in warding off some
of these calamities that may befall them. They say:
¢...We are more abundant in wealth and children, and we are not
going to be punished. (Saba'34: 35)

— but on the Day of Resurrection there will appear to them from
Allah that which they had not reckoned on.
¢The evil consequences of what they have earned will become
apparent to them, and the very thing [punishment] they used to ridicule
will overwhelm them.};‘u (az-Zumar 39: 48)
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Children and wealth will have no value before Allah; rather what
will benefit a person will be his faith in Allah and his righteous deeds,
as Allah (95) says:

€It is not your wealth or your children that bring you nearer to Us;
but those who believe and do righteous deeds — it is they who will
have a multiple reward for their deeds, and they will dwell secure in
the high places in paradise. (Saba’34: 37)

Here Allah tells us that the disbelievers are the fuel of hellfire,
and they are the ones who will remain therein forever. That is the
situation in which Allah says that no wealth or children will avail the
disbelievers at all. This is the way in which Allah dealt with previous
nations, as happened to Pharaoh, those who came before him and
those who came after him of transgressors and tyrants, who had much
wealth and many troops under their control, when they disbelieved
in the signs of Allah and stubbornly denied the message that the
Messengers brought. Allah seized them because of their sins, on the
basis of justice on His part, not injustice. Allah punishes severely
those who do that which incurs the punishment, namely disbelief and
sins of various types and degrees of severity.

€Sayp O Muhammad (&) €to the disbelievers: You will be
defeated and driven together to hell — what a wretched resting-place}.
This indicates that the believers will prevail; it is also a warning to
the disbelievers. And it came to pass as Allah foretold; He granted
victory to the believers over their enemies, the disbelievers among
the polytheists, Jews and Christians, and He will continue to do this
for His believing slaves and troops until the Day of Resurrection. In
this there is a lesson; it is one of the visible miracles of the Qur’an.
Allah tells us that in addition to being defeated in this world, the
disbelievers will also be gathered on the Day of Resurrection in the
abode of perdition. This is what they have brought upon themselves,
and what a wretched resting-place and bad recompense will be theirs.
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¢ There has already been for you a sign} that is, a great lesson €in
the two groups that met [in combat]} on the day of Badr
done was fighting in the cause of Allah} namely the Messenger (£)
and his Companions
dthe other disbelieving [in Allah]} namely the disbelievers of Quraysh
who came out of their homes in insolence and arrogance, aiming to
show off and to bar people from the path of Allah. Allah brought the
two groups together at Badr, and the polytheists were many times
greater in number than the believers. Hence Allah says: €they saw
them with their own eyes twice their number} that is, the believers
saw that the disbelievers were much more numerous than them, double
their number or more; this is confirmed by the words gwith their own
eyesp. But Allah helped and supported the believers, so they defeated
(the enemy), killed their leaders and captured many of them. That
only came about because Allah supports those who support His cause
and humiliates those who disbelieve in Him. In this there is a lesson
for those who have insight and sound reasoning, that the group that
prevails is in the right and the other group is in the wrong; otherwise
if one only examines and compares the number and arms of the two
sides as they appear to be, he will be certain that it is impossible for
this small group to prevail over this large group. But in addition to
these visible means, there are greater means that lie beyond them and
cannot be comprehended except by people of insight, who believe
in Allah, put their trust in Him and have the confidence that He will
suffice. Those greater means are His help and support that He gives
to His believing slaves against His disbelieving enemies.
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3:14. Fair-seeming to men is the love of pleasures, such as women
and sons, heaped-up hoards of gold and silver, fine horses, and
livestock and well-tilled land. These are the enjoyments of the
life of this world; but with Allah is the best place to return to.

3:15. Say: Shall I tell you of something better than that? For those
who are pious, there are gardens with their Lord, through which
rivers flow, where they will abide forever, with pure spouses and
the good pleasure of Allah. Allah is fully aware of His slaves,

3:16. those who say: Our Lord! We have indeed believed; forgive us,
then, our sins, and protect us from the punishment of the fire:

3:17. Those who are patient, those who are truthful, those who are
truly devout, those who are charitable, those who pray for
forgiveness before dawn.

Here Allah tells us that love of worldly pleasures has been made
fair-seeming to people. The things mentioned are singled out because
they are the greatest pleasures in this world, and others are secondary
to them. Allah (4g) says:
€ Verily, We have made all that is on earth as an adornment for it... }
(al-Kahf 18: 7)

As the things mentioned have been made fair-seeming to them,
because of the excitement they generate, people become attached to
them and their hearts become inclined to them, therefore they were
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divided into two groups according to their attitude towards these
things. One group made pursuit of these things their main aim, thus
it became the focal point of their thoughts, ideas and actions both
visible and hidden, and it distracted them from the purpose for which
they were created; they became like grazing animals, enjoying these
pleasures and indulging their desires, not caring in what manner they
acquired these things or disposed of them. For these people, these
things became a cause of their ending up in the realm of suffering and
torment. The second group understood the purpose of these things
and realised that Allah has made them as a test and a trial for His
slaves, so that it may be known who will give precedence to obeying
and pleasing Him over his own pleasures and desires. In this case,
they have made it a means of attaining success in the hereafter, and
they enjoy what they enjoy in a manner that helps them to obey Him.
Physically they are dealing with these things but their focus of mind
is on something else. They understand that these things are as Allah
says: €the enjoyments of the life of this worldjs, so they take them
as a means of reaching the hereafter and their fasanat (righteous
deeds) increase thereby, thus giving them provision to help them in
their journey towards their Lord.

This verse offers consolation to the poor who cannot afford these
pleasures that the rich can afford. It is also a warning to those who are
deceived by them and get carried away, and it discourages people of
intelligence from pursuing them. This is followed by mention of the
permanent abode and ultimate destination of the pious and righteous;
Allah tells us that it is better than what is mentioned here, because in
it there are lofty gardens with elegant dwellings and high chambers,
various kinds of trees bearing all kinds of fruit, flowing rivers that
will go wherever they want, and pure spouses who are free of any dirt,
impurity or faults, visible or hidden; they will abide therein forever,
thus their joy will be complete. Moreover, they will attain the pleasure
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of Allah which is the greatest blessing. Compare this sublime abode
with the ignoble realm, then choose for yourself which is better.

gAllah is fully aware of His slaves} that is, He knows what they
have of good qualities and bad qualities, and what is best suited to
their condition, so He helps whomever He wills among them and He
leaves whomever He wills to his own devices.

Allah describes paradise perfectly, and He describes those who
deserve it, namely those who fear Him by doing what He has enjoined
and refraining from what He has forbidden. Part of their supplication
is: §Our Lord! We have indeed believed; forgive us, then, our sins,
and protect us from the punishment of the fires. They seek to draw
closer to Allah by virtue of His favour upon them, as He guided
them to believe, and they beseech Him to forgive them for their sins
and to protect them from the evil consequences thereof, which is the
punishment of the fire. Then He discusses further the nature of their
piety or fear of Him:

§Those who are patientd that is, they are steadfast in doing
that which Allah loves of acts of obedience, and in refraining from
disobedience towards Him; they bear with patience the divine decrees
that cause them pain
gthose who are truthful that is, sincere in faith and truthful in all
they do and say
gthose who are charitable and spend from that which Allah has
provided to them on various causes to help the needy among their
relatives and others
dgthose who pray for forgiveness before dawnj. Among their
praiseworthy characteristics is their thinking little of themselves;
they do not regard themselves as good enough or as being of any
status; rather they regard themselves as sinners who fall short, so
they seek forgiveness from their Lord and look for the times when
supplications are more likely to be answered, such as the time before
dawn. Al-Hasan said, “They extended their (night) prayers until dawn,
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then they sat asking their Lord for forgiveness.” This passage speaks
of how people are inclined towards the life of this world, then points
out that it is nothing more than conveniences that will soon come to
an end; this is followed by a description of paradise which is filled
with delights. Thus the contrast between this world and the hereafter,
and the superiority of the hereafter over this world, is highlighted, in
order to point out that people should give precedence to the hereafter
and strive for it. The people of paradise are described as pious, then the
characteristics of piety are outlined so that one may measure oneself
against that and see whether he is one of the people of paradise or not.
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3:18. Allah bears witness that there is no god but He, as do His angels
and people of knowledge; He is the upholder of justice. There
is no god but He, the Almighty, the Most Wise.

3:19. Verily the true religion in the sight of Allah is Islam. Those who
were given the scripture did not differ except after knowledge
had come to them, out of mutual envy and rivalry. But if any
disbelieve in the revelations of Allah, then Allah is swift in
reckoning.

3:20. So if they dispute with you, say: I have submitted my whole
self to Allah and so have those who follow me. And say to
those who were given the scripture and to the unlettered: Do
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you [also] submit yourselves? If they do, then they are rightly
guided, but if they turn away, your duty is only to convey the
message. Allah is fully aware of His slaves.

This is an affirmation from Allah (45) of His oneness (tawheed)
in the strongest terms, because it is the testimony of Allah Himself
and of the best of His creation, namely the angels and the people of
knowledge. The testimony of Allah is based on definitive proof and
evidence that point to His being one and that there is no God but He;
the type of evidence that is found in the universe and in people’s own
creation points to this great principle (that there is only one God).
If there was no evidence other than the fact that no one affirms His
oneness but Allah supports him against the polytheists who deny His
oneness, His great grace in that there is no blessing that people enjoy
but it is from Him, the fact that no one could ward off harm except
Him, and that all people are unable to bring benefits or cause harm
to themselves or others — then this would be definitive proof of the
oneness of Allah and the invalidity of associating others with Him.
As for the testimony of the angels to that effect, we learn it from
what Allah has told us about it and what His Messengers have told
us. As for the testimony of the people of knowledge, that is because
they are the reference point to be consulted in all religious matters,
especially the most important, greatest and noblest matter, namely
affirming the oneness of Allah (tawheed). All of them, from the first
one to the last, agreed on that, called people to it and showed them
the way that leads to it. So people are obliged to adhere to this matter
(tawheed), concerning which testimony was given, and to act upon it.
This indicates that the noblest of matters is knowledge of tawheed,
because Allah has testified to it Himself and the best of His creation
have also testified to it; testimony can only be based on knowledge
and certainty. This indicates that whoever has not reached that level
in knowledge of tawheed is not one of the people of knowledge.
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This verse highlights the importance of knowledge from many

angles, such as the following:

e Allah singled them (the people of knowledge) out for the honour
of testifying to the most important matter to which anyone may
testify (namely tawheed).

e Allah mentioned their testimony alongside His own and that of
the angels, which is sufficient honour.

e He describes them as people of knowledge, as they are the ones
who are carrying this knowledge.

e He describes them as witnesses and proof against people, and
made it binding upon people to adhere to the matter that was
witnessed; thus Allah made them the cause of people adhering
to belief in His oneness, so whoever follows that, the scholars
will get part of the reward for it. This is the bounty of Allah that
He bestows upon whomever He will.

e The fact that He includes the people of knowledge among
the witnesses implies that they are praiseworthy and of good
character, and that they are trustworthy and able to take care
of that which He entrusted to them (namely affirmation of His
oneness). As He affirmed His oneness, He also affirmed His
justice and said: €He is the upholder of justicej that is, He is
always just and fair in all His actions and in the disposal of
His slaves’ affairs. He is indeed on a straight path in what He
enjoins and forbids, and what He creates and decrees. Then He
reiterates the affirmation of His oneness: €There is no god but
He, the Almighty, the Most Wise.

It should be noted that this principle, which is affirmation of
the oneness of Allah and worshipping Him alone, is supported by
textual evidence and by rational evidence, thus it becomes clearer
than daylight to those who have deep insight.

With regard to textual evidence, everything in the Book of Allah
and the Sunnah of His Messenger (§£2) that enjoins and affirms belief
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in His oneness, and speaks of loving those who believe in it and hating
those who do not believe in it, punishing them (the disbelievers), and
condemns polytheism and those who believe in it, comes under the
heading of textual evidence; almost the entire Qur’an affirms that.
With regard to rational evidence, that may be understood just by
thinking, contemplating and pondering, the Qur’an refers to that and
points out much of this evidence.

One of the most important principles is acknowledging the
Lordship (ruboobiyah) of Allah. The one who realises that He is the
Creator, Provider and Controller of all things will reach the conclusion
that He is the only One Who is to be worshipped, and worship should
be directed only to Him. As this is the clearest and most important of
matters, Allah (4g) reiterates this evidence frequently in His Book.
Another example of rational evidence that Allah is the only One to be
worshipped, to the exclusion of all others, is that He alone bestows
blessings and wards off harm. The one who realises that blessings,
both apparent and hidden, great and small, come from Allah and that
there is no harm, hardship or distress but He is the only One Who
can ward it off, and that no one in creation has the power to bring
benefit to or ward off harm from himself, let alone anyone else, will
reach the certain conclusion that worshipping anything other than
Allah is the falsest of falsehood and that worship should only be
for the only One Who can bring benefits and ward off harm. Hence
Allah often highlights this point in His Book. A further example of
rational evidence to that effect is what Allah has told us about other
deities that were worshipped instead of Him: they have no power to
bring benefit or cause harm; they cannot help anyone else or even
help themselves; they have no power of hearing and seeing; even if it
is assumed that they can hear, it would avail them nothing; and they
have other attributes which are indicative of their utter imperfection.
What Allah has told us about Himself, of His majestic attributes,
sublime actions, might, power and other attributes may be known
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from textual and rational evidence. The one who truly knows that
knows that it is not befitting or appropriate to worship any but the
Almighty Lord to Whom belong all perfection, all glory, all praise,
all might and all pride; it is not befitting to worship created beings
that are subject to control, imperfect, deaf and dumb, and have no
understanding. Further rational evidence to that effect is found in
what people see with their own eyes in the past and at present of
how Allah honours those who affirm His oneness, and humiliates and
punishes those who associate others with Him. That is because Allah
has made affirming His oneness a means of attaining all that is good
and warding off all that is harmful in both spiritual and worldly terms.
He has made associating others with Him and disbelief a means of
incurring punishment in both spiritual and worldly terms. Hence when
He mentions the stories of the Messengers and their interactions with
nations who were obedient or disobedient, and He tells us about the
punishment of the disobedient and the salvation of the Messengers
and those who followed them, after each story He says:

¢...Surely, in that there is a sign...} (al-Bagarah 2: 248)

— that is, a lesson that may be understood by those who reflect,
for they will understand that belief in His oneness is the only way to
attain salvation, and failure to do that leads to doom. This is the main
rational and textual evidence that points to this important principle.
Allah mentions it a great deal in His Book in various ways, so that
the one who chooses faith will do so on the basis of clear evidence,
and the one who chooses disbelief would do so despite the evidence
that had been made clear to him. To Allah be all praise and thanks.

Then He affirms that He is the True God Who deserves to be
worshipped, and He explains the religion through which people should
worship Him and submit to Him; that is Islam, which is submission to
Allah by declaring His oneness and obeying Him. This is the religion
to which His Messengers called people and which is prescribed in His
Books. No other religion is accepted from anyone. It is the religion
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that is based on sincerity towards Him in terms of love, fear, hope,
turning to Him, beseeching Him and following His Messenger in
all of that. This is the religion of all the Messengers; anyone who
follows them is on their path. The People of the Book only differed
after their Books had come to them, urging them to unite in following
the religion of Allah, but they only differed out of enmity, envy and
rivalry amongst themselves. Otherwise there had come to them the
greatest reason that should have motivated them to follow the truth
and give up dissent. This was the result of their disbelief, hence Allah
(4%) said: € Those who were given the scripture did not differ except
after knowledge had come to them, out of mutual envy and rivalry.
But if any disbelieve in the revelations of Allah, then Allah is swift in
reckoningp. Allah will requite each person for his deeds, especially
those who abandon the truth after having come to know it. Such a one
deserves the stern warning and the painful punishment.

Then Allah (4£) commanded His Messenger (%), when debating
with the Christians and others who preferred a religion other than
Islam, to say to them: €I have submitted my whole self to Allah and
so have those who follow mep that is, I and those who followed
me have affirmed and testified and submitted our own selves to our
Lord; we have forsaken any religion other than the religion of Islam
and we are certain that they (other religions) are false. This is aimed
at making them lose hope of winning you over to their religion and
reinforcing your beliefs when you come across specious arguments. It
also offers proof to the one who is confused, because, as stated above,
Allah referred to the testimony of the people of knowledge among
His slaves to His oneness, so that they may provide evidence against
others. The leader of the people of knowledge, the best of them and
the most knowledgeable is our Prophet Muhammad (i), then after
him come his followers of different levels. They are possessed of
sound knowledge and mature thinking that is unmatched by anyone
else; no one else even comes close to it. Once the oneness of Allah and
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His religion, to which the best and most knowledgeable of creation
(the Prophet [32£]) devoted himself, are proven on the basis of clear
evidence, certainty will be attained and all doubts and uncertainty
will be dispelled, and one will realise that all other religions are false.
Hence Allah says: § And say to those who were given the scripture,
namely the Christians and the Jews €and to the unlettered}» namely
the polytheists among the Arabs and others: €Do you [also] submit
yourselves? If they dod that is, if they believe the same as you
believe, €then they are rightly guidedp as you are rightly guided,
and they become your brothers with the same rights and duties as
you have. €but if they turn away} from Islam, and are content with
other religions, €your duty is only to convey the message} and your
reward is due from your Lord. Proof has been established against them
and there is nothing left after that but the requital of punishment for
their sins. Hence Allah says: ¢Allah is fully aware of His slaves.
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3:21. Asto those who reject the revelations of Allah and unjustifiably
slay the Prophets, and slay those of humankind who enjoin
Justice among the people, give them the tidings of a painful
punishment.

3:22. They are those whose deeds will come to nothing in this world
or in the hereafter and they will have no helpers.
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These are the ones of whom Allah tells us, in this verse, that they
are the worst of people in terms of sin, and what sin can be worse
than rejecting the revelations of Allah which are definitive proof of
the truth? Those who reject them are the worst in terms of disbelief
and stubbornness; they killed the Prophets of Allah who have the
greatest rights over people after Allah, for Allah enjoined that they
should be obeyed, believed, respected, honoured and supported. But
these people did the opposite of that; they also killed those who
enjoined justice upon people, which is enjoining what is good and
forbidding what is evil, which in fact is kindness and sincerity to
the ones to whom this advice is addressed. But they responded in
the worst manner, and thus they deserve the worst punishment for
this evil offence; that is the most indescribably painful and severe
punishment, one that hurts bodies, hearts and souls. Moreover, their
deeds are rendered invalid because of what their hands have earned
and they will have no one to help them against the punishment of
Allah or to ward off His wrath and punishment in the slightest. Rather,
they will lose hope of all good, and everything that is evil or harmful
will befall them. This applies to the Jews and others like them, whom

Allah has cursed for their audacity against Allah, His Prophets and
His righteous slaves.
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3:23. Have you not seen those who have been given a portion of the
Book? They are invited to the Book of Allah, so it may judge
between them, but a group of them turn away in aversion.

3:24. That is because they say: The fire will only touch us for a few
days. Thus the lies they fabricated have deceived them with
regard to their own religion.

3:25. But how [will they fare] when We gather them together on a
day about which there is no doubt, and each soul will be paid
in full for what it has earned, and none will be wronged?

Here Allah tells us about the People of the Book whom Allah
blessed with His Book. It was incumbent upon them to be those who
most closely adhered to it and were quickest to submit to its rulings.
But, Allah tells us, when they are called to comply with the ruling
of the Book, some of them turn away in aversion; they turn away
physically and mentally. That is the utmost criticism which contains
an implicit warning to us, lest we do what they did, in which case
we would be subject to the same criticism and punishment. Rather
what is required of everyone, if he is called to the Book of Allah, is
to hear and obey, and submit, as Allah (45) says:

gThe only response of the believers, when they are called to Allah
and His Messenger so that he may judge between them, is to say: We
hear and we obey...} (an-Noor 24: 51)

The reason why the People of the Book were deceived into such
audacity in disobeying Allah is that they said: €The fire will only
touch us for a few days. Thus the lies they fabricated have deceived
them with regard to their own religion}. They fabricated these words
and thought that they were true, so they based their actions on that
and did not refrain from falling into sin, because they had developed
wishful thinking; they were deceived by thinking that their ultimate
destiny was paradise, but they were lying for that was no more than
lies and fabrications. Rather their ultimate destiny is the worst of
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destinies, and the consequences of their actions will be extremely
severe. Hence Allah (4¢) says:

¢But how [will they fare] when We gather them together on a
day about which there is no doubt} that is, how will they be when
they are faced with the evil consequences of their deeds on that day?
Their situation will be indescribably and unimaginably awful, because
that day is the day when all people will be paid in full for what they
earned; the requital will be on the basis of justice, not injustice. It is
already established that the requital will be in accordance with the
deeds. We have seen above that some of their deeds indicate that they
will be among those who are most severely punished.
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3:26. Say: O Allah, Lord of all dominion, You grant dominion to
whomever You will, and You take away dominion from
whomever You will; You grant honour to whomever You will,
and You humiliate whomever You will. In Your Hand is all good.
Verily, You have power over all things.

3:27. You cause the night to encroach upon the day, and the day to
encroach upon the night; You bring forth the living from the
dead, and You bring forth the dead from the living; and You
grant provision to whomever You will without measure.

Here Allah says to His Prophet (#£): €Say: O Allah, Lord of all
dominionj that is, You are the Sovereign, the Lord of all realms;
absolute possession and control is only for You; all realms, in heaven
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and on earth, are Yours and all control is Yours. Then Allah highlights
some of the ways in which He alone controls all affairs, as He says:
¢You grant dominion to whomever You will, and You take away
dominion from whomever You willj. This indicated that Allah (4)
would take away dominion from Caesar and Chosroes and those
who followed them, and would give it to the Ummah of Muhammad
(32). And Allah did indeed do that, to Him be praise. Dominion
may be granted or taken away in accordance with the will of Allah
(4g). This does not contradict the laws of cause and effect, whether
in universal or religious terms, that what Allah has decreed should
be the means of attaining, keeping or losing dominion. All of that is
connected to the will of Allah, and there is no cause or measure that
can lead independently to the effect; rather all causes are connected to
the divine will and decree. Among the causes that Allah has decreed
should be means of attaining dominion are faith and righteous deeds,
unity among the Muslims, preparing whatever weapons can be
acquired, being patient and avoiding division. Allah (45) says:

¢Allah has promised those among you who believe and do righteous
deeds that He will surely make them successors [to power] in the
land, as He made those before them successors. ..} (an-Noor 24: 55)

Thus Allah tells us that faith and righteous deeds are the means of
attaining power, as mentioned in this verse. Allah says:

¢...He it is Who strengthened you with His help and with [the support
of] the believers. He brought their hearts together...}» (an-Anfal 8:
62-63)

40O you who believe, when you meet an [enemy] troop, stand firm
and remember Allah much, so that you may triumph. And obey Allah
and His Messenger, and do not dispute, lest you lose heart and your
strength desert you. And be steadfast, for Allah is with those who are
steadfast.p (al-Anfil 8: 45-46)
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Here Allah tells us that the unity and steadfastness of the believers,
and their avoidance of division, are the means of attaining victory over
their enemies. If you study the history of Muslim nations, you will
find that the main cause of their decline is drifting away from Islam
and division amongst themselves, which encouraged their enemies
to attack them and made them turn against one another.

Then Allah says: €You grant honour to whomever You willp by
virtue of his obedience to You €and You humiliate whomever You
willp because of his disobedience towards You.

& Verily, You have power over all things and nothing is beyond You;
rather all things are under Your control and power.

€ You cause the night to encroach upon the day, and the day to
encroach upon the nightj that is, You cause the one to encroach upon
the other, and vice versa, which results in the change of seasons,
light, sunshine, shade, stagnation and spreading out. This is one of
the greatest signs of Allah’s might, greatness, wisdom and mercy.

4You bring forth the living from the dead, such as the chicken
from the egg, trees and crops from the seeds, the believer from the
disbeliever
gand You bring forth the dead from the living} such as the egg from
the bird, the seed from the tree, the grain from the crop, the disbeliever
from the believer. This is the greatest sign of Allah’s might, which
demonstrates that all things are subjugated and are controlled, and
nothing has any control over anything. The fact that Allah (45) created
opposites, and created some things from their opposites, indicates that
all things are subjugated to His control.

dand You grant provision to whomever You will without measurejz
that is, You grant abundant provision to whomever You will, from
sources he never thought of and never earned anything from them
before.
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3:28. Let not the believers take for allies disbelievers instead of
believers, for anyone who does that has no connection with
Allah at all, except when you need to protect yourselves from
them. Allah admonishes you to fear Him, for to Allah is the
return [of all].

3:29. Say: Whether you conceal what is in your hearts or disclose it,
Allah knows it all: He knows what is in the heavens and what
is on earth. And Allah has power over all things.

3:30. On the day when every soul will find itself faced with all
the good 1t has done, and all the evil it has done, it will wish
there were a great distance between it and its evil. But Allah
admonishes you to fear Him. And Allah is Most Compassionate
towards His slaves.

Here Allah forbids the believers to take the disbelievers as allies,
close friends or supporters, seeking their help'in any matter pertaining
to the Muslims, and He issues a stern warning against doing that:
danyone who does that has no connection with Allah at all} that is, he
is cut off from Allah and has no share in the religion of Allah, because
taking disbelievers as allies and close friends is contradictory to faith.
That is because faith enjoins taking Allah and His close friends, the
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believers, as allies, helping one another to establish the religion of
Allah and fighting in jihad against His enemies. Allah (35) says:

¢ The believers, men and women, are allies of one another...}
(at-Tawbah 9: 71)

So whoever takes the disbelievers as allies instead of the believers,
aligning himself with those who want to extinguish the light of Allah
and persecute His close friends, has left the party of the believers and
joined the party of the disbelievers. Allah (4£) says:

€... Whoever among you takes them as allies is indeed one of them...}
(al-Ma’idah 5: 51)

This verse indicates that we should keep our distance from the
disbelievers, not mix with them, befriend them, incline towards them
or trust them; the disbeliever should not be appointed to a position
of authority over the Muslims and his help should not be sought in
matters pertaining to the public interests of the Muslims.

gexcept when you need to protect yourselves from themj that is,
when you fear for your lives, then it is permissible to do that which
will protect you by saying or making a show of that which will bring
about protection.

gAllah admonishes you to fear Himj} that is, do not expose
yourselves to His wrath by committing sins for which He will punish
you.
4for to Allah is the return [of all]} that is, all people will return to Him
on the Day of Resurrection, when He will examine their deeds, bring
them to account for them, and requite them accordingly. So beware
of doing abhorrent deeds that will incur punishment; rather do that
which will bring reward. Then Allah tells us of the vastness of His
knowledge, which encompasses what is in their hearts in particular,
and what is in heaven and on earth in general; and of the perfect nature
of His power, which indicates that people should strive to purify their
hearts and bear in mind the knowledge of Allah at all times, so that
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the individual will feel too shy before his Lord to let Him see his
heart filled with bad thoughts; rather he will focus his thoughts on
that which will bring him closer to Allah, such as pondering a verse
of the Qur’an or a hadith of the Messenger of Allah (), or thinking
of and seeking knowledge that may benefit him, or contemplating
the creation and blessings of Allah, or offering sincere advice to the
slaves of Allah. It is appropriate, in the context of Allah informing us
of His knowledge and power, to speak of what implies the requital for
deeds, which will take place on the Day of Resurrection, when people
will be requited in full for their deeds. Hence Allah says:

4¢On the day when every soul will find itself faced with all the
good it has donejs that is, in full and complete, not lacking in the
slightest, as Allah (4g) says:

€So whoever does an atom’s weight of good will see it.} (az-Zalzalah
99:7)

The word good (khayr) refers to everything that brings one closer
to Allah of righteous deeds both great and small; similarly, the word
evil (saw ) refers to everything that incurs the wrath of Allah of bad
deeds both great and small.

dand all the evil it has done, it will wish there were a great distance
between it and its evilp, because of its great sorrow and regret. So
people should beware of doing evil deeds that will inevitably lead to
great regret, and give them up in this world whilst they are still able
to do so, before one says:

4...Alas! I neglected my duty towards Allah...p (az-Zumar 39: 56)

¢On that day, those who disbelieved and disobeyed the Messenger
will wish that the earth could be levelled over them...}s (an-Nisa’4. 42)
¢On that day, the wrongdoer will bite on his hands and say: Would
that | had taken a path with the Messenger.¥ (al-Furgdn 25: 27)

¢Then when [such a one] comes to Us, he will say [to his devil
companion]: Would that there was between me and you the distance
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between east and west. What a wretched companion!$ (az-Zukhruf
43: 38)

By Allah, giving up every desire and pleasure, even if it is difficult
to do so in this world, is easier than suffering all these pains and
exposure before people (on the Day of Judgement). But because of
wrongdoing and ignorance, a person may focus only on the present
moment and not have the rational thinking to see the consequences
and thus do that which would benefit him in this world and in the
hereafter, and refrain from that which will harm him in both realms.
Then Allah reiterates the admonition to fear Him, out of kindness
and mercy towards us, lest our hearts become hard with the passage
of time. This is a combination between encouragement that leads to
hope and righteous deeds and warnings that lead to fear of Allah and
giving up sin, as He says:
¢But Allah admonishes you to fear Him. And Allah is Most
Compassionate towards His slaves}.

We ask Him to bless us with consciousness of Him at all times,
so that we will not do that which incurs His wrath and punishment.
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3:31. Say: If you love Allah then follow me; Allah will love you
and forgive you your sins: For Allah is Oft-Forgiving, Most
Merciful.

This verse speaks of the obligation to love Allah and explains the
signs, consequences and fruits thereof.

4Say: If you love Allah} that is, you claim this lofty status, above
which there is no other, but it is not sufficient to make mere claims;
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rather it is essential to be sincere in that claim. The sign of such
sincerity is following His Messenger () in all matters, in word
and deed, in both major and minor issues of religion, inwardly and
outwardly; if an individual follows the Messenger, this indicates that
he is sincere in his claim to love Allah (4g), and Allah will love him,
forgive his sins, have mercy on him and guide him in all that he does
and does not do. But the one who does not follow the Messenger
does not truly love Allah, because loving Allah requires him to follow
His Messenger; so long as that is not the case, this indicates that that
love is not present and that he is lying in his claim. Even if that love
did exist, it would not benefit him without fulfilling the necessary
conditions. This verse sets the standard against which all people
may be measured; the extent to which they follow the Messenger is
indicative of their faith and love for Allah, and any shortcoming in
that reflects a shortcoming in loving Allah.
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3:32. Say: Obey Allah and the Messenger: But if they tum away, Allah
does not love the disbelievers.

This is a command from Allah to His slaves in very general
terms. The command is to obey Him and His Messenger, by means
of which one enters faith and embraces belief in the oneness of Allah;
all minor issues regarding actions and words, both visible and hidden,
are based on that. Indeed, obedience to Him and to His Messenger
includes avoiding that which He has prohibited, because avoiding it in
obedience to the command of Allah is part of obeying Him. Whoever
obeys Allah and His Messenger, it is they who are the successful.
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€But if they turn away} that is, if they turn away from obeying
Allah and His Messenger, there is no recourse for them except
disbelief and obedience to every rebellious devil:

§About whom it is decreed that whoever takes him as an ally, he
will lead him astray and guide him to the punishment of the raging
fire. ¥ (al-Hajj 22: 4)

Hence Allah says: ¢But if they turn away, Allah does not love the
disbelievers}; rather He hates them and despises them, and punishes
them in the severest manner. It is as if this verse is explaining what
it means to follow His Messenger, which is by obeying Allah and
obeying His Messenger. This is following in the true sense.
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3:33. Allah chose Adam and Nooh, the family of Ibrdheem, and the
family of ‘Imrén above all of creation.??

3:34. They were descendants one of another. And Allah is All-Hearing,
All-Knowing.

2 Prophet Muhammad (32£) is the best of Allah’s creation, and he is
included in the family of Ibraheem mentioned here.
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3:35. [Remember] when the wife of ‘Imréan said: O my Lord, I dedicate
entirely unto You what is in my womb, so accept this from me,
for You are the All-Hearing, All-Knowing.

3:36. When she gave birth, she said: O my Lord, I have given birth to
a female! — and Allah knew best what she had given birth to —
and the male is not like the female. | have named her Maryam,
and [ seek refuge with You for her and her offspring from the
accursed Shaytan.

3:37. Her Lord graciously accepted her and caused her to grow in a
good manner, and entrusted her to the care of Zakariya. Every
time Zakariya entered the chamber to see her, he found some
provisions with her. He said: O Maryam, where has this come
from? She said: From Allah; for Allah grants provision without
measure to whomever He will.

Here Allah tells us about those whom He selected among His
close friends, beloved and chosen ones. He tells us that he chose
Adam above all other created beings; He created him with His own
Hand and breathed into him a spirit created by Him; he instructed the
angels to prostrate to him and caused him to dwell in His paradise;
He gave him knowledge, forbearance and virtue by means of which
he superseded all other created beings. Hence Allah favoured his
descendants and said:

¢ We have indeed honoured the sons of Adam, given them means of
transportation on land and sea, provided them with good things, and
have favoured them above many of those whom We have created.
(al-Isra’17: 70)

He chose Nooh and made him the first Messenger to the people of
earth, when they began to worship idols, and He gave him patience,
perseverance and gratitude that enabled him to call the people to
Allah at all times. Hence Allah chose him and brought him close to
Him, and He caused the people of earth to drown in response to his
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prayer, but He saved him and those who were with him in the laden
ark, and made his progeny the survivors. Thus He caused him to be
remembered and praised in all eras.

He chose the family of Ibraheem, who was the close friend of the
Most Merciful whom Allah favoured by choosing him to be His close
friend. He offered himself to be thrown into the fire, he offered his
son to be sacrificed and he offered his wealth to honour his guests.
He called people to his Lord, night and day, in private and in public.
Allah made him an example to be followed by those who came after
him, and He ordained that prophethood and the Book should be among
his descendants. All the Prophets who came after him are regarded as
being of the family of Ibraheem, because they were his descendants.
Allah singled them out for all kinds of noble traits by virtue of which
they were the best of creation. Among them was the leader of the
children of Adam, our Prophet Muhammad (). Allah (4g) combined
in him all the perfect qualities that were scattered among others, and
he superseded the first and the last; he is the leader of the Messengers,
the chosen one from among the children of Ibraheem.

Allah chose the family of ‘Imran, who was either the father of
Maryam bint ‘Imran, or the father of Moosa ibn ‘Imran (32 ). These
families who were mentioned by Allah are the best of creation, and
righteousness and guidance were handed down from one generation
to another of their descendants. Hence Allah says: §They were
descendants one of another} that is, they were connected by bonds
of blood ties and sharing similar sublime characteristics, as Allah
said, after mentioning a number of Prophets who were members of
those great families:

gAnd [We guided] some of their forefathers, progeny and brothers;
We chose them and guided them to a straight path.} (al-4n'dm 6: 87)

gAnd Allah is All-Hearing, All-Knowing} — He knows who
deserves to be chosen, so He chooses him, and who does not deserve
to be chosen, so He forsakes him and lets him get carried away (in
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misguidance), and causes his doom. This indicates that He chose these
people on the basis of what He knew about their characters that made
them entitled to receive His generosity and bounty.

The wisdom that we learn from this story about these chosen ones is
that we should love them and follow their example, and we should ask
Allah to help and guide us as He did for them. We should always strive
hard to emulate them and try to acquire their noble characteristics
and traits. This is also by virtue of Allah’s kindness towards them,
that they are praised among the earlier and later generations, which
highlights their high status. How great is His generosity and kindness;
how many benefits one may attain from staying close to Him. If they
had no honour except the fact that the memory of them and their noble
attributes is eternal, that would be sufficient honour.

When Allah mentions the virtues of these noble families, He also
tells us what happened to Maryam, the mother of ‘Eesa, and how
Allah took care of her as she was growing up. He said:

g[Remember] when the wife of ‘Imrand that is the mother of
Maryam, €said} when she became pregnant: €O my Lord, I dedicate
entirely unto You what is in my womb} that is, I dedicate what is
in my womb sincerely for Your sake, to serve You and Your House.
4so accept this} that is, this blessed deed €from me, for You are the
All-Hearing, All-Knowing}»; You hear my prayer and You know my
intention. This was when she was still in the uterus and had not yet
been born.

§When she gave birth, she said: O my Lord, I have given birth
to a female!} It was as if she was hoping that the infant would be
male, because he would be more able to offer greater service. In her
words there is a kind of apology to her Lord. But Allah said: - and
Allah knew best what she had given birth to} that is, there was no
need for her to tell Him; rather He knew about her before her mother
knew what she was
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€and the male is not like the female. I have named her Maryam$. This
indicates that the male is preferred to the female, and that the child
may be named at the time of birth, and that the mother may give the
child his or her name, if the father does not object.

¢and I seek refuge with You for her and her offspring from the
accursed Shaytdnp. She prayed for her and her offspring, asking Allah
to protect them from the accursed Shaytan.

g§Her Lord graciously accepted her}s that is, He accepted the vow
and protected her and her offspring from Shaytan
€and caused her to grow in a good manner that is, she grew in a good
manner physically and in terms of physical well-being and attitude,
because Allah made Zakariyd (¥& ) available to look after her:
dand entrusted her to the care of Zakariya}. This was by Allah’s
kindness towards her, so that she would grow up in the best
circumstances. So she grew up worshipping her Lord, and she
superseded all women and devoted all her time to the worship of her
Lord, remaining in her chamber or prayer place.
¢Every time Zakariya entered the chamber to see her, he found some
provisions with her} that is, without any effort on her part; rather it
was provision that Allah granted to her and with which Allah honoured
her. Zakariyé said to her: §...where has this come from? She said:
From Allah} that is, by His grace and kindness
¢for Allah grants provision without measure to whom He will} that is,
without any thought or effort on the individual’s part. Allah (4%) says:

€... Whoever fears Allah, He will grant him a way out [from difficulty],
and will provide for him from where he does not expect...} (ar-Taldg
65: 2-3)

This verse indicates that miracles and extraordinary events may
happen to the close friends of Allah, as has been mentioned in many
reports, contrary to denials. When Zakariya saw what Allah had
bestowed upon Maryam and what He had honoured her with of
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delicious provision that came to her without any effort on her part,
he began to hope for a child himself. Hence Allah (4) says:
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3:38. Thereupon Zakariya prayed to his Lord, saying: O my Lord!
Grant unto me by Your grace righteous offspring, for You are

the One Who hears every prayer.

3:39. While he was standing in prayer in the chamber, the angels
called unto him: Allah gives you glad tidings of Yahya, who will
believe in a word from Allah. He will be a leader and abstinent
[from women], a Prophet from among the righteous.

3:40. He said: O my Lord, how can | have a son, when old age has
overtaken me, and my wife is barren? He said: Thus Allah does
whatever He wills.

3:41. He said: O my Lord! Give me a sign. He said: Your sign will be
that you will not speak to people for three days except through
gestures. So remember your Lord often, and glorify Him in the
evening and in the morning.

Zakariya (3% ) called upon his Lord, asking Him to bless him
with righteous offspring, that is offspring who would be good in
behaviour and attitude and well mannered, so that the blessings, both
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worldly and spiritual, would be completed by them. Allah answered
his prayer; whilst he was standing in his chamber worshipping and
beseeching his Lord, the angels called out to him: §Allah gives you
glad tidings of Yahya, who will believe in a word from Allahjs that
is, in ‘Eesa (32 ), because he was created by means of a word from
Allah (‘Be!” and he was).
¢He will be a leader} that is, he will have such a beautiful and perfect
character that he would be elevated to the position of a noble leader,
and matters would be referred to him for advice and decisions.
gand abstinent [from women] ¥ that is, he is prevented from intimacy
with women because he has no desire for them, as he is preoccupied
with serving and obeying his Lord.
¢a Prophet from among the righteousj. What tidings could be greater
than tidings of this son with his perfect qualities, who would be a
Prophet from among the righteous?

In his great joy, Zakariya said:
¢O my Lord, how can I have a son, when old age has overtaken me,
and my wife is barren?p and either of these two matters could be a
cause of not being able to have a child, so how about when both are
present? But Allah told him that this would be a miracle, as He said:
¢Thus Allah does whatever He willsk. Just as He has decreed that
children come into being by various means, including procreation, if
He wills to bring them into existence without the usual means, He will
do so, because nothing is too difficult for Him. In haste and seeking
certainty, Zakariya (32 ) said: €O my Lord! Give me a sign}s that is,
a sign that this child will come.
¢He said: Your sign will be that you will not speak to people for three
days except through gestures that is, your tongue will be prevented
from speaking, without there being any physical problem, so you will
only be able to communicate by means of gestures; this is a great
sign, that you will not be able to speak. This is an amazing contrast:
just as He may prevent causes from leading to effects even when
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they are present, He may also make things happen without the causes
that would lead to them. This serves to demonstrate that all causes
and means are subject to His will and decree. So Zakariya stopped
speaking for three days, and Allah enjoined him to give thanks to Him
and remember Him a great deal in the evening and in the morning.
Then when he came out from his chamber to the people, he gestured to
them that they should glorify Allah in the evening and in the morning,
that is, at the beginning and end of the day.
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3:42. And [remember] when the angels said: O Maryam! Allah has

chosen you and purified you — chosen you above the women of
all nations [of her own time].

3:43. O Maryam, worship your Lord devoutly; prostrate and bow [in
prayer] with those who bow.

3:44. This is an account of the unseen [the distant past], which We
reveal to you [O Muhammad]; you were not with them when
they cast lots with their pens, [to decide] who, from among
them, should be the guardian of Maryam. Nor were you with
them when they disputed about it.

Here Allah speaks of the virtue and high status of Maryam, and
tells us that the angels addressed her and told her their message,
saying:
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€0 Maryam! Allah has chosen you and purified you} from
imperfections that could undermine your good character
gchosen you above the women of all nationsp. The first choosing is
because of her praiseworthy characteristics and righteous deeds; the
second choosing is because she was favoured above the women of
all nations, meaning that she was favoured either above the women
of all nations of her own time, or in general terms, even though in
the latter case some other women shared that status with her, such as
Khadeejah, ‘A’ishah and Fatimah (radiya Alléhu ‘anhunna — may
Allah be pleased with all of them). Thus the fact that other women
were also chosen later on does not contradict what is mentioned in
this verse about Maryam. When the angels told her that Allah had
chosen her and purified her, that was a great blessing and gift that
required her to give thanks. Hence the angels said to her:

¢O Maryam, worship your Lord devoutly}. What is meant by
the word translated here as “devout” is persisting in obedience, with
submission and humility.
gprostrate and bow [in prayer] with those who bow j3. Prostration and
bowing are singled out for mention because of their virtue and because
they are indicative of the utmost submission to Allah. So Maryam did
what she was instructed to do, in gratitude and obedience to Allah (35).
As Allah told His Prophet (3£) what He told him about Maryam, and
how she followed the course that Allah had set for her, and this was
one of the matters of the unseen that could only be known through
revelation, He said:

¢This is an account of the unseen [the distant past], which We
reveal to you [O Muhammad]; you were not with them when they cast
lots with their pens, [to decide] who, from among them, should be the
guardian of Maryamj. That was when her mother took her to those
who were in charge of Bayt al-Maqdis, and they disputed amongst
themselves as to which of them would take charge of Maryam. They
cast lots concerning her by throwing their pens into the river; the one
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whose pen was not carried away by the water would be her guardian.
That fell to Zakariya, their Prophet and the best of them. As you, O
Muhammad (32£), told them of this story which neither you nor your
people knew, this indicates that you are telling the truth and that you
are indeed the Messenger of Allah (%), so they are obliged to submit
to you and follow your instructions, as Allah (4¢) says:

¢ You were not there on the western side [of the mountain] when We
decreed for Moosa the commission...# (al-Qasas 28: 44)
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3:45. Remember [when] the angels said: O Maryam! Allah gives you

glad tidings of a word from Him: his name will be the Messiah

‘Eesa, the son of Maryam, held in honour in this world and the
hereafter and one of those granted nearness [to Allah].

3:46. He will speak to the people in the cradle and in maturity. And
he will be one of the righteous.

3:47. She said: O my Lord! How will | have a son when no man has
touched me? He said: Thus Allah creates what He wills. When
He has decreed something, He merely says to it, ‘Be!” and it is.

3:48. And Allah will teach him the Book and wisdom, the Torah and
the Gospel.

3:49. And [will appoint him] a Messenger to the Children of Israel,
[with this message]: | have come to you, with a sign from your
Lord, in that I make for you out of clay, as it were, the figure
of a bird, and breathe into it, and it becomes a bird by Allah’s
leave. And I heal those born blind, and the lepers, and I bring
the dead back to life, by Allah’s leave; and | tell you what you
eat, and what you store in your houses. Surely in that is a sign
for you if you are believers;

3:50. [I have come] to confirm that which came before me of the
Torah, and to make lawful to you some of the things which had
been forbidden to you; I have come to you with a sign from
your Lord, so fear Allah, and obey me.
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3:53.

3:54,

3:55.

3:56.

3:57.

3:58.

. Verily Allah is my Lord and your Lord, so worship Him. This

is a straight path.

. When ‘Eesa came to know of their disbelief, he said: Who will

be my helpers in the cause of Allah? The disciples said: We will
be helpers [in the cause] of Allah. We believe in Allah; bear
witness that we are Muslims.

Our Lord! We believe in what You have revealed, and we follow
the Messenger, so record us among those who bear witness [to
the truth].

And [the disbelievers] plotted and planned, and Allah also
planned, and Allah is the best of planners.

And [remember] when Allah said: O ‘Eesa, | will take you
back and raise you up to Me and deliver you from those who
disbelieve; I will make those who follow you superior to those
who disbelieve, until the Day of Resurrection. Then you will
all return unto Me, and [ will judge between you concerning
the matters about which you differed.

As for those who disbelieve, I will punish them with a severe
punishment in this world and in the hereafter, and they will have
no helpers.

As for those who believe and do righteous deeds, He [Allah]
will give them their reward in full; but Allah does not love the
wrongdoers.

This is what We convey to you of the signs and the wise
admonition.

Here Allah tells us that the angels gave the greatest glad tidings
to Maryam (peace be upon her), which was the ‘Word of Allah’, His

slave and Messenger, ‘Eesa ibn Maryam. He was called the ‘Word of
Allah’, because he came into being by virtue of a word from Allah,
not by the usual means. Allah made him one of His signs and one
of the wonders of His creation. Allah sent Jibreel (3% ) to Maryam,
and he blew into the collar of her garment; thus the blessed breath
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from the pure angel entered into her, and Allah caused that pure soul
to grow from it; thus he was a spiritual being, created from spiritual
matter. Hence he was called a spirit created by Allah,

¢held in honour in this world and the hereafterjs that is, he was of
high status in this world, for Allah made him one of the Messengers
of strong will, those who brought major laws and had many followers.
Allah caused his fame to spread, filling the earth from east to west.
And in the hereafter he is of high status before Allah; he will intercede
like his fellow Prophets and Messengers, and it will become clear
that he is superior to most of Allah’s creation. Thus he will be one of
those granted nearness to Allah, one of the closest of all creatures to
their Lord; indeed he will be one of the prominent ones among those
who are brought close to Allah.

¢He will speak to the people in the cradle and in maturityp. This
is something other than regular speech; what is meant is that he will
speak to the people with regard to that which is in their best interests
and will lead to their well-being. This is the speech of the Messengers.
This confirms that he was a Messenger who was sent to call people
to their Lord. His speaking to them in the cradle is one of the great
signs of Allah from which the believers benefit, and which constitutes
proof against the stubborn that he was the Messenger of the Lord of
the worlds and that he was a slave of Allah; it was also a help to his
mother, as it demonstrated that she was innocent of what she was
accused of.

4And he will be one of the righteous} that is, Allah blessed him
by causing him to be righteous, one of those whom He blessed. These
words brought many glad tidings to Maryam, in addition to what they
say about the Messiah (¥2).

4She said: O my Lord! How will I have a son when no man has
touched me?} Usually a child can only be born as a result of intimacy,
and this astonished her; however, she did not doubt the power of
Allah (4%).
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4¢He said: Thus Allah creates what He wills. When He has decreed
something, He merely says to it, ‘Be!’ and it isp. So the angel told her
that this was something extraordinary, created by the One Who says
to everything that He wills, ‘Be!” and it is. The one who is certain of
that will no longer be astonished or amazed. In His wisdom, Allah
(4£) takes a gradual approach by telling His slaves of that which is
strange as an introduction to that which is stranger. So He first of
all mentioned the creation of Yahya ibn Zakariya, who was born to
parents, one of whom was elderly and the other was barren. Then He
mentioned something stranger and more amazing than that, which was
the creation of ‘Eesa (#2) through a mother, without a father, in order
to show to His slaves that He does what He wills, and that whatever
He wills happens, and whatever He does not will does not happen.

Then Allah (4¢) speaks of the great blessing that He bestowed
upon His slave and Messenger ‘Eesa (¥2 ), as He said:

¢And Allah will teach him the Bookj. It may be that what is meant
is books in general, thus the Torah and the Gospel are mentioned in
specific terms because of their sublime status and virtue, and because
they contain rulings and laws by which the Israelite Prophets ruled
and in which there is a great deal of knowledge; hence they include
knowledge of words and meanings. Or it may be that what is meant by
the words §And Allah will teach him the Bookj» is literacy, because
literacy is one of the greatest blessings that Allah bestows upon His
slaves. Thus He reminds His slaves of His favour in teaching them
the use of the pen, as mentioned in the first soorah that He revealed,
as He said:

¢Recite [commencing] with the name of your Lord Who created,
created man from a clinging clot. Recite, for your Lord is the Most
Generous, Who taught the use of the pen. (al-‘4laq 96: 1-4)

What is meant by wisdom is knowledge of the reasons behind the
rulings and knowing how to do or say the right thing at the right time.
Hence this is a reminder of Allah’s blessings to ‘Eesa (32 ), as He
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taught him literacy, knowledge and wisdom. This is what helps man
to attain perfection. Then Allah refers to another quality of perfection,
in addition to what Allah granted him of virtues, as He says:

ga Messenger to the Children of Israel}. Allah sent him to this virtuous
people who were the best of the worlds at their time, to call them to
Allah and show them signs to prove that he was indeed a Messenger
of Allah and a true Prophet. Hence he said:

¢1 have come to you, with a sign from your Lord, in that I make for
you out of clayi a bird; that is, he made it into the shape of a bird.
dand breathe into it, and it becomes a bird by Allah’s leave that is,
a bird that has a soul and flies, by Allah’s leave.

¢ And I heal those born blind, and the lepersj by Allah’s leave
dand I bring the dead back to life, by Allah’s leave; and I tell you
what you eat, and what you store in your houses. Surely in that is a
sign for you if you are believersp. What sign could be greater than
making an inanimate object come to life, healing people of ailments
that doctors cannot treat, bringing the dead back to life and speaking
of unseen matters? Each one of these on its own is a great sign, so
how about when they are combined and confirm one another? That
should be a cause of belief and faith.

4[I have come] to confirm that which came before me of the
Torahj that is, I have brought something similar to the Torah and what
Moosa brought. The sign of the truthful person is that what he tells
people is similar to that which truthful people tell; he tells the truth
and enjoins justice, without any contradiction in his words, unlike
those who make false claims, especially with regard to the greatest
claim, which is the claim of prophethood. The liar who makes a
false claim thereof will inevitably demonstrate to everyone that he
is lying, as he will contradict himself, and will say something that is
different to what the truthful say and is in accordance with what liars
say. This is what is dictated by the nature of things and as a result of
divine wisdom and mercy, because the one who speaks the truth can
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never resemble a liar who makes false claims of prophethood. This
is unlike some minor issues, where the words of one who speaks the
truth may be confused with the words of the liar. But with regard to
prophethood, the matter has to do with guidance or misguidance of
people, and their ultimate fate (in paradise or hell). It is well known
that the one who is truthful in his claim of prophethood is one of the
most perfect of people, and the one who makes a false claim to that
effect is one of the most ignoble, mendacious and evil of people. By
virtue of the wisdom of Allah and His mercy towards His slaves, Allah
has decreed that there should be a difference between them, so that
the matter will be clear to anyone who can think rationally.

Then ‘Eesd (322) told them that the law of the Gospel is a law
that is easy, as he said:
dand to make lawful to you some of the things which had been
forbidden to youj. This indicates that most of the rulings of the
Torah were not abrogated by the Gospel; rather it completed them
and confirmed them.
¢l have come to you with a sign from your Lord} that proves my
truthfulness and that you are obliged to follow me. This refers to the
signs mentioned above. What all of this means is summed up in the
words: €so fear Allah by doing what He has enjoined and refraining
from what He has forbidden. §and obey mej, because obedience to
the Messenger is obedience to Allah.

¢Verily Allah is my Lord and your Lord, so worship Himj. ‘Eesa
(32 ) referred to the concept of the oneness of divine Lordship
(tawheed ar-ruboobiyah) which is acknowledged by everyone, in
order to affirm the oneness of divinity (tawheed al-uloohiyah), which
is denied by the polytheists. Just as Allah is the One Who created us,
granted us provision and bestowed upon us blessings both apparent
and hidden, He should be our (only) object of worship, to Whom
we turn in love, fear and hope, calling upon Him and seeking His
help, and to Whom we devote all kinds of acts of worship. This is a
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refutation of the Christians who say that ‘Eesa is God or the son of
God; it is an affirmation on his part that he is a slave under orders
and a created being, as he said:

§...Verily,  am a slave of Allah; He has given me the Book and made
me a Prophet. B (Marvam 19: 30)

§When Allah says: O ‘Eesa son of Maryam, did you say to people:
Take me and my mother as two gods besides Allah? He [‘Eesa] will
say: Glory be to You! It is not proper for me to say that which I have
no right [to say]. If I had said it, You would surely have known it... [
said nothing to them except that which You commanded me [to say]:
Worship Allah, my Lord and your Lord...} (al-Mad idah 5: 116-117)

¢This} that is, worshipping and fearing Allah and obeying His
Messenger 4is a straight pathj that leads to Allah and to His paradise;
anything other than that is a way that leads to hell.

g When ‘Eesa came to know of their disbelief}s that is, when he saw
that they were not accepting what he said, and they said that it was
obvious sorcery, and they thought of killing him and tried to do that,
¢he said: Who will be my helpers in the cause of Allah?} That is,
who will help me and stand with me in support of Allah’s religion?
#The disciplesj, who were the helpers, §said: We will be helpers [in
the cause] of Allahp that is, they offered their support and did that, and
they said: €We believe in Allah; bear witness that we are Muslimsj.

4O0ur Lord! We believe in what You have revealed, and we follow
the Messenger, so record us among those who bear witness [to the
truth]» that is, beneficial testimony, bearing witness to the oneness
of Allah (tawheed) and believing in His Messenger, and adhering to
that. When they stood with ‘Eesa in support of Allah’s religion and
established His laws, some of the Children of Israel believed whilst
others disbelieved. Then the two groups fought, and Allah supported
those who had believed against their enemies, and thus they were
victorious. Hence Allah (3¢) says here:
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¢ And [the disbelievers] plotted and planned that is, the disbelievers
plotted to kill the Prophet of Allah and extinguish His light

gand Allah also planned} against them, as a requital to them for
their plot.

dand Allah is the best of planners}. Thus Allah thwarted their plot
and they became losers.

¢§And [remember] when Allah said: O “Eesa, [ will take you back
and raise you up to Me and deliver you from those who disbelievejs.
So Allah took His slave and Messenger ‘Eesa up to Himself, and He
made someone else look like him, so they [the disbelievers] took the
one who had been made to look like him, and they killed him and
crucified him and thus incurred great sin because of their intention
to kill the Messenger of Allah. Allah (4£) says:

¢...But they did not slay him or crucify him; rather [another man]
was made to resemble him to them. ..} (an-Nisi'4. 157)

This verse indicates that Allah is exalted above His creation and
that He rose above His Throne in a real sense, as is indicated by the
Qur’anic texts and hadiths of the Prophet (&) which are accepted
and believed in by ahl as-Sunnah. Allah is Almighty, Most Powerful,
the Subduer, and by His might He prevented the Children of Israel,
after they had decided to kill ‘Eesa (32 ) and there was nothing to
prevent them from doing so, from harming him, as Allah (45) says:

¢...I restrained the Children of Israel from [harming] you when you
brought them the clear signs and the disbelievers among them said:
This is obviously nothing but magic!# (al-Ma’idah 5: 110)

Allah is most wise and does what is most appropriate; there is
great wisdom behind His confusing the Children of Israel, and thus
they crucified the one who was caused to look like ‘Eesa, as Allah
(35) says:

#... Those who differ concerning this matter are in doubt concerning
it, with no [certain] knowledge, but only conjecture to follow. But
they certainly did not slay him.} (an-Nisa'4: 157)
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Then Allah (45) said:
41 will make those who follow you superior to those who disbelieve,
until the Day of Resurrection». We have seen above that Allah
supported the believers among them against the disbelievers, and the
Christians who claimed to follow ‘Eesa (3% ) continued to subdue the
Jews, because the Christians were closer to following ‘Eesa than the
Jews were. That continued until Allah sent our Prophet Muhammad
(3¥); then the Muslims became the ones who were truly following
‘Eesd, so Allah supported them and caused them to prevail over the
Jews, Christians and all of the disbelievers, although at some times
it may so happen that the disbelievers, Christians or others, gain the
upper hand over the Muslims, in accordance with Allah’s wisdom and
as a punishment for failing to follow the Messenger ().
¢Then you will all return unto Me} that is, the ultimate destiny of
all creatures is to Him
dand I will judge between you concerning the matters about which
you differed. Everyone claims that the truth is with him, and that
he is right and everyone else is wrong, but these are mere claims that
require proof. Then Allah tells us that He will judge between them
on the basis of fairness and justice.

4As for those who disbelieve} that is, those who disbelieve in
Allah, His revelations and His Messengers
¢ will punish them with a severe punishment in this world and in the
hereafterp. The punishment in this world is what Allah sent upon them
of calamities, visible punishments, killing, humiliation and so on, as
a foretaste of the punishment of the hereafter, and the punishment of
the hereafter is the greatest calamity. Indeed, it is the punishment of
the fire, the wrath of Allah and deprivation of reward.
dand they will have no helpers} to protect them from the punishment
of Allah, neither among those who they claim will intercede for them
with Allah nor those that they take as protectors instead of Him.
Neither their friends and relatives nor their own selves will help them.



424 I Tafseer as-Sa‘di Juz’'3

4As for those who believed in Allah, His angels, His Books, His
Messengers, the resurrection after death, and other things that Allah
has enjoined us to believe in
gand do righteous deedsd in their hearts, and in word and deed, as
taught by the Messengers, seeking thereby the pleasure of the Lord
of the worlds
¢He [Allah] will give them their reward in full}. This indicates that
they will be rewarded in this world for their good deeds, by way of
honour, dignity, support and a good life, but the reward will be given
in full on the Day of Resurrection, when they will find what they sent
forth of good deeds rewarded abundantly. So He will give each one
who did good deeds the reward of his deeds, and give them more by
His grace and generosity.
¢but Allah does not love the wrongdoersi; rather He hates them and
subjects them to His wrath and punishment.

¢This is what We convey to you of the signs and the wise
admonition}. This is a great blessing to His Messenger Muhammad
(i) and to his Ummah, as He sent down to them this wise admonition
which is precise and clear, and explains in detail rulings, what is
permissible and what is forbidden, and stories of the earlier Prophets
and what Allah caused to happen at their hands of clear signs and
astounding miracles. This Qur’an tells us everything that will benefit
us of stories and rulings, from which we may increase in knowledge,
learn lessons and find reassurance; this is the greatest mercy from
the Lord of humanity.

Then Allah (4g) says:
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3:59. The likeness of ‘Eesa before Allah is as the likeness of Adam;
He created him from dust, then said to him, ‘Be!” and he was.

3:60. This is the truth from your Lord, so do not be among those who
doubt.

Here Allah establishes proof against the Christians who attribute

to ‘Eesa (32 ) that which is not his, with no proof and no reason for
confusion, and claim that as he did not have a father, he deserves to
be the son of God or a partner in God’s divinity. But this (the fact
that he did not have a father) should not lead to any confusion, let
alone form the basis of their argument, because his being created in
this manner is one of the signs of Allah that indicate that Allah alone
is the Creator Who is in control of all things, and that all causes that
lead to effects are subject to His will and power. The fact that ‘Eesa
was created with a mother only is more indicative of the opposite
of their argument, and demonstrates that no one can be a partner or
associate of Allah in any way whatsoever. Moreover, Allah created
Adam (3% ) from dust, not from a father or a mother, and if that does
not lead to the same conclusion as the Christians claimed about the
Messiah, then it is more appropriate that the fact that the Messiah
was created from a mother without a father should not lead to that
conclusion. If the claim of prophethood and divinity can be made
with regard to the Messiah, then the argument may be stronger with
regard to Adam. Hence Allah (45) says:
§The likeness of ‘Eesa before Allah is as the likeness of Adam; He
created him from dust, then said to him, ‘Be!” and he was. This 1s
the truth from your Lord} that is, what We have told you about the
Messiah (32 ) is the truth that is at the highest level of authenticity,
because it comes from your Lord; because He has bestowed special
care upon you and your Ummah, He has told you stories of the
Prophets (peace be upon them).
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gso do not be among those who doubt} that is, those who are
uncertain of something that your Lord has told you. This verse and
those that follow it offer proof for an important principle, which is that
where there is evidence that something is true and one is certain about
it, whether it is an issue of belief ( ‘ageedah) or otherwise, he must
be certain that everything that is contrary to it must be false and any
argument in support of that opposing view is flawed, whether one is
able to see the flaw or not. His inability to refute that argument should
not make him doubt what he knows, because whatever is contrary to
the truth is false. Allah (3g) says:

&...And what is there apart from truth but error?...» (Yoonus 10: 32)

Following this principle will help one deal with many specious
arguments that may be presented by philosophers and sophisticates; if
a person tries to highlight the flaws, that is good but is not necessary;
otherwise he should focus on his task, which is to explain the truth
on the basis of evidence and call people to it.
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3:61. If anyone disputes with you concerning him [*Eesd], after
the knowledge that has come to you, say: Come, let us gather
together — our sons and your sons, our women and your women,
ourselves and yourselves — then let us earnestly pray and invoke
the curse of Allah on the liars.

3:62. This is the truth of the matter. There is no god but Allah. Verily
Allah is the Almighty, the Most Wise.



Soorat Al ‘Imran (61-63) I 427

3:63. But if they turn away, Allah is fully aware of those who spread
mischief.

¢If anyone disputes} that is, argues €with you about ‘Eesa (¥ ),
and claims that he is above being a slave of Allah, and raises him
above his real status,
dafter the knowledge that has come to you, that he is indeed a slave
of Allah and His Messenger, and you have explained to those who
argue with you what you have of evidence that indicates that he is no
more than a slave whom Allah has blessed, then this indicates that he
is stubborn and has not accepted what you say about this issue that
is based on certain knowledge. Hence there is no longer any benefit,
either for you or for him, in arguing with him because the truth has
become clear, so his arguing about it is the argument of a stubborn
person who is opposing Allah and His Messenger (3£); his aim is
to follow his whims and desires, not to follow that which Allah has
revealed, so this is a hopeless case. Hence Allah instructed His Prophet
(2) to move onto challenging and invoking mutual curses: they
were to call upon Allah and pray earnestly, asking Him to send His
curse and punishment upon whichever of the two groups was lying,
on (the leader) and on the most beloved of people to him, namely his
children and womenfolk. So the Prophet (%) called upon them to
do that, but they turned away and refused, because they realised that
if they engaged in invoking mutual curses, they would go back to
their families and children, and they would not find any families and
any wealth, and the punishment would be brought forward for them.
They were content with their false religion, even though they were
certain that it was false. This is the utmost mischief and stubbornness.
Hence Allah (45) said:

¢But if they turn away, Allah is fully aware of those who spread
mischiefp and He will punish them severely for that. Allah tells us
that {This}p that Allah has related to His slaves gis the truth of the
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matter}, and any other story or statement that is told to the believer
that contradicts this is false.

gThere is no god but Allahp, hence He is the only object of worship
Who is to be worshipped sincerely, and it is not appropriate to direct
worship to anyone but Him; no one else deserves even an atom’s
weight of worship.

¢Verily Allah is the Almighty}; He has subdued all things and
everything submits to Him
¢the Most Wised; He is wise in all that he does or says, and His is
the utmost wisdom in testing the believers with the disbelievers, by
means of their fighting them, arguing with them and striving against
them in word and deed.
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3:64. Say: O People of the Book! Come to common terms between
us and you, that we worship none but Allah, that we associate
no partners with Him, and that we not take one another as lords
besides Allah. If then they tum away, say: Bear witness that we
are Muslims [those who submit to Allah].

That is, say to the People of the Book, the Jews and Christians:
¢Come to common terms between us and you$ that is, let us agree on
a word on which all the Prophets and Messengers are agreed, and no
one differs from that except those who are stubborn and misguided,
and it does not belong only to one party and not the other; rather it is
something that we and you have in common. This is by way of fairness
in discussion and argument. Then Allah explains that by saying:
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{that we worship none but Allah, that we associate no partners with
Him} that is, we worship Allah only, focusing all love, fear and hope
on Him alone, and we do not associate any Prophet, angel, “saint”,
idol, graven image, animate being or inanimate object with Him
gand that we not take one another as lords besides Allahj; rather, all
obedience is to Allah and His Messenger, so we do not obey created
beings by disobeying the Creator, because that would be ascribing
the status of lordship to those created beings.

When calling the People of the Book or others to that, if they
respond then they are like you, with the same rights and duties; but if
they turn away, then they are stubborn and are following their whims
and desires, so let them bear witness that you are Muslims (those who
submit to Allah). Perhaps the benefit of that is that if you say that to
them, when you are the people of true knowledge, this will establish
further proof against them, as Allah referred to the testimony of the
people of knowledge in order to establish proof against those who
are stubborn. Moreover, if you become Muslim and believe, Allah
would not care that others do not submit, because they are wicked
and have evil in their hearts. Allah (4%) says:

¢Say: Believe in it, or do not believe. Verily, those who were given
knowledge before it, when it is recited to them, fall down on their
faces in prostration. (al-Isrd'17: 107)

Moreover, when the specious arguments are presented in order to
undermine belief and faith, that motivates the believer to renew his
faith, affirm his Islam, announce his certainty and express gratitude
for the blessing of his Lord.
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3:65. O People of the Book! Why do you dispute about Ibraheem,
when the Torah and the Gospel were not revealed until after
him? Do you not understand?

3:66. Look at yourselves! You are the ones who disputed about that
of which you have [a little] knowledge, but why do you dispute
about matters of which you have no knowledge? Allah knows,
but you do not know.

3:67. Ibraheem was neither a Jew nor a Christian, but he was a
monotheist, a Muslim, and he was not one of those who ascribe
partners to Allah.

3:68. Verily the closest of people to Ibraheem are those who followed

him, and this Prophet and those who believe. And Allah is the
Guardian of the believers.

When the Jews claimed that Ibraheem was a Jew, and the Christians
claimed that he was a Christian, and they argued about that, Allah
refuted their arguments on three counts:

1- Their argument about Ibraheem was an argument about a matter
of which theyv had no knowledge, hence it was not possible or
allowable for them to argue about something that had nothing to
do with them. They used to argue about the rulings mentioned
in the Torah and the Gospel, whether they were right or wrong,
but in this case they had no right to argue about Ibraheem.

2- The Jews claimed to be following the Torah and the Christians
claimed to be following the Gospel, but the Torah and the
Gospel only came down after the time of Ibraheem. So how
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could they claim that Ibraheem belonged to them, when he had
come before them? Does this make any sense? Hence Allah
says: §Do you not understand?} that is, if you did understand
what you are saying, you would not say that.

3- Allah (4g) declared that His close friend (Ibraheem) had nothing
to do with the Jews, the Christians or the polytheists; rather He
described him as ga monotheist, a Muslimj, and stated that the
people who were closest to him were those who believed in
him of his own nation, and this Prophet — namely Muhammad
(£) - and those who believed with him, because they are
the ones who truly followed him, and they are closer to him
than any others, and Allah (3%) is their Guardian, Helper and
Supporter. As for those who cast his religion behind their
backs, such as the Jews and Christians and polytheists, they
do not belong to Ibrdheem and he is not one of them; merely
attributing themselves falsely to him is of no benefit to them.
These verses include the prohibition on arguing and debating
without knowledge; the one who speaks in that case is speaking
of something that he cannot prove and it is not permissible for
him to argue about it. These verses also offer encouragement
to learn history, for it is a way to refute many false arguments
and claims that are contrary to history.
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3:69. Some of the People of the Book wish to lead you astray, but
they only lead themselves astray, although they do not realise
it.

3:70. O People of the Book, why do you reject the revelations of
Allah, while you [yourselves] bear witness [to their truth]?

3:71. O People of the Book, why do you confuse truth with falsehood
and knowingly conceal the truth?

3:72. A group among the People of the Book say: [Claim to] believe
in the morning in what is revealed to the believers, but reject it
at the end of the day; perhaps they may turn back [from Islam].

3:73. And believe no one except one who follows your religion.?*
Say [O Muhammad]: True guidance is the guidance of Allah.
[They say:] Lest anyone be given the same as you were given,
or argue with you before your Lord. Say: All bounties are in
the Hand of Allah; He grants them to whomever He will. And
Allah is All-Encompassing, All-Knowing.

3:74. He singles out for His mercy whomever He will; for Allah is
the Possessor of abundant grace.

Here Allah (45) warns His believing slaves about the plot of that
evil group among the People of the Book, and tells them that they
wish to lead you astray, as He says elsewhere:

¢§Many among the People of the Book wish they could turn you back
to disbelief after you have believed.. .} (al-Bagarah 2: 109)

24 These are the words of that group among the People of the Book to their
co-religionists.



Soorat Al ‘Imrdn (69-74) I 433

It is well known that the one who wishes for something will try
his hardest to attain his goal, and this group is indeed striving and
putting effort into leading the believers astray and making them doubt
their faith by all possible means. But by His grace and kindness, the
plotting of evil only rebounds on those who make the plot. Allah
says: §but they only lead themselves astray}. Their efforts to lead
the believers astray only make them go further astray and will result
in more severe punishment for them. Allah says:

gFor those who disbelieve and bar others from the path of Allah, We
will add punishment to their punishment because they used to spread
mischief.p (an-Nahi 16: 88)

galthough they do not realise it} that is, they do not realise that
they are in fact striving to harm themselves, and that they will not
harm you at all.

40 People of the Book, why do you reject the revelations of
Allah, while you [yourselves] bear witness [to their truth]?$ That is,
what makes you disbelieve in the revelations of Allah despite your
knowing that what you follow is false, and that what Muhammad
(342) has brought is the truth about which you have no doubt; rather
you bear witness to it and sometimes whisper this testimony to one
another? This is instructing them to give up their misguidance, then
Allah rebukes them for misleading the people, as He says:

€O People of the Book, why do you confuse truth with falsehood
and knowingly conceal the truth?. Here Allah rebukes them for
confusing truth with falsehood and for concealing the truth, because
by doing these two things they misled their own people. If the scholars
confuse truth with falsehood and do not distinguish between them,
and instead leave matters vague and conceal the truth which they are
enjoined to make manifest, that results in concealment of the truth
and the prevalence of falsehood, and hence the common folk who
are seeking the truth and want to know it so that they can follow it
will not be guided. What is required from the people of knowledge
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is to make the truth clear to the people and proclaim it openly, and
distinguish truth from falsehood, and explain clearly the difference
between evil and good, what is permissible and what is forbidden,
sound belief and corrupt belief, so that the people will be guided,
those who have gone astray will be brought back and proof will be
established against those who are stubborn. Allah says:

4And [remember] when Allah took a covenant from those who were
given the scripture, that they should make it known and clear to
humankind, and not conceal it; but they cast it behind their backs...}
(Al “Imrdn 3: 187)

Then Allah tells us about what this evil group thought of and what
they wanted to plot against the believers:
¢A group among the People of the Book say: [Claim to] believe in
the moming in what is revealed to the believers, but reject it at the
end of the day that is, enter their religion with ulterior motives, and
as a trick, at the beginning of the day, then at the end of the day, exit
from it; §perhaps they may turn back [from Islam]} that is, from
their religion, and perhaps they may say: If it were true, the people of
knowledge and the Book would not have left it. This is what they were
aiming at, because they thought highly of themselves and thought
that the people thought well of them and would follow them in what
they said and did. But Allah insists that His light should be perfected
even if the disbelievers hate that.

They said to one another: §And believe no one except one who
follows your religion.} That is, do not trust or accept the word of
anyone but your co-religionists, and conceal your affairs, because
if you tell others who are not followers of your religion, they will
acquire knowledge that you have and will become like you or they
will argue with you before your Lord, and will testify against you that
proof was established against you and true guidance was explained
to you, but you did not follow it. To sum up, they thought that by
not telling the believers about what they had of knowledge, they
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would be depriving them of knowledge, because in their view no
one could have knowledge except them, and the knowledge they had
could establish proof against them. But Allah refuted them by saying:
¢True guidance is the guidance of Allahj, because guidance is only
from Allah to everyone who is guided. Guidance means knowing the
truth or following it; there is no knowledge except that which was
brought by the Messengers of Allah and no one is guided except the
one whom Allah guides. The People of the Book were only given a
little knowledge, and as for guidance, their share of it has come to an
end because of their evil intentions and ulterior motives.

But in the case of this Ummah, Allah granted them knowledge
and the ability to act upon it in a way that surpassed all others, and
in that regard they superseded all others. So they became the leaders
of guidance who guided others as commanded by Allah. This is by
the favour and grace of Allah and His great kindness to this Ummabh.
Hence He said: §Say: All bounties are in the Hand of Allah that is,
Allah is the One Who bestows all kinds of bounties upon His slaves
¢He grants them to whomever He willj among those who take
measures to attain that.
4And Allah is All-Encompassingj in His bounty, and very kind
§All-Knowing} — He knows who deserves this kindness, so He grants
1t to him, and He knows who does not deserve it so He withholds it
from him.

4He singles out for His mercy whomever He will} that is, by His
mercy in a general sense, which He grants in this world and makes
it continue into the hereafter; this is the blessing of Islam and other
blessings.
¢for Allah is the Possessor of abundant grace} that is indescribable
and does not even enter the mind of man; rather His grace and
kindness reach as far as His knowledge reaches; our Lord, You have
encompassed all things with Your mercy and knowledge.
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3:75. Among the People of the Book are some who, if entrusted with

a heap of gold, will [readily] pay it back; there are others, who,

if entrusted with a single gold coin, will not repay it unless you

keep standing over him, because, they say: We are under no

obligation towards the unlettered. And they tell lies about Allah

knowingly.

3:76. But those who fulfil their covenant and fear Allah — Allah loves

those who fear Him.

3:77. As forthose who sell Allah’s covenant and their own oaths for a
small price, they shall have no share in the hereafter. Allah will
not speak to them or look at them on the Day of Resurrection,
nor will He purify them, and theirs will be a painful punishment.

Here Allah (45) tells us about the People of the Book with regard
to honesty or dishonesty concerning wealth, as He already mentioned
their treachery with regard to religion and their plots and concealment
of the truth. He tells us that among them are those who are dishonest
and those who are honest, and among them are §some who, if entrusted
with a heap of goldj that is, a large amount of wealth
gwill [readily] pay it back} that is, they are more likely to be honest
and return what is less than that. And there are others §who, if entrusted
with a single gold coin, will not repay it unless you keep standing
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over him}, so it is more likely that they will not return any amount
greater than that. What makes them dishonest towards you is that they
claim that they are §under no obligation towards the unletteredj that
1s, there is no sin on them if they do not give their wealth back to
them, because on the basis of their false claim and flawed opinions,
they look down on them and feel greatly superior to them, when in
fact they are the lowest and most despised. They give no sanctity
to the unlettered, and they regard that as permissible, and thus they
combined the consumption of haram wealth with the belief that it was
permissible. This amounted to telling lies about Allah, because when
a scholar says that forbidden things are permissible at the time when
the people are under the impression that he is speaking of the ruling
from Allah and not his own ruling, this is a lie. Hence Allah says:
¢§And they tell lies about Allah knowingly}. This is a more serious
sin than speaking about Allah without knowledge.

Then He refutes their false claim and says:

¢But} that is, it is not as you claim, that there is no sin on you for
what you do to the unlettered; rather there is the gravest of sin and
the greatest blame on you for that.

gthose who fulfil their covenant and fear Allahj. The word covenant
here includes everything that Allah has enjoined upon a person with
regard to His dues, as well as covenants between one person and
another. This is the context in which fear of Allah is required, which
leads to fear of falling into sin with regard to matters between a
person and his Lord, and between him and other people. The one who
does that will be one of the pious who fear Allah, whom Allah (45)
loves, whether they are unlettered or otherwise. Whoever says that
we are under no obligation towards the unlettered has not fulfilled
his covenant and has not feared Allah, so he is not one of those
whom Allah loves; rather he is one of those whom Allah hates. If
the unlettered were known to fulfil the covenants, fear Allah and
not transgress the limits with regard to the wealth of others, then
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they would be the ones who are beloved to Allah, the pious for
whom paradise is prepared, and they would be the best and the most
honoured of Allah’s creation, unlike those who say, we are under no
obligation towards the unlettered. The latter are included in the verse
in which Allah says: €As for those who sell Allah’s covenant and their
own oaths for a small price... . That includes anyone who makes any
worldly gains in return for overlooking the rights of Allah or the rights
of His slaves. It also includes the one who swears an oath in order to
acquire the property of another to which he has no right; such a one
is also included in this verse. These are the ones who €shall have no
share in the hereafterj that is, they will have no share of good.
gAllah will not speak to them} on the Day of Resurrection, because
He will be angry with them, as they gave precedence to their own
whims and desires over pleasing their Lord

gnor will He purify them$ that is, He will not purify them of their
sins nor free them from their faults

gand theirs will be a painful punishmentj that is, it will be painful
both psychologically and physically; this is the punishment of the
divine wrath and being kept away from Him, and the punishment of
hell. We ask Allah to keep us safe and sound.
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3:78. There are some among them who distort the Book with their
tongues, so that you would think it is part of the Book, but it is
not part of the Book; and they say: This is from Allah, but it is
not from Allah. And they tell lies about Allah knowingly.
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Here Allah tells us that some of the People of the Book distort the
Book with their tongues, that is, they twist the meanings. That includes
distorting both the pronunciation and the meanings, when what should
be done is to keep the wording of the Book as it is and not change
it, and to understand it properly and help others to do likewise. But
these people did the opposite of that and they gave an impression of
incorrect meanings of the Book, either implicitly or explicitly. They
do so implicitly in such a manner that gyou would think it is part of
the Book s that is, they distort it with their tongues and give you the
impression that this is what is intended in the Book of Allah, when
it is not what was intended. And they do so explicitly when they say
¢This is from Allah, but it is not from Allah. And they tell lies about
Allah knowingly. This is a more serious sin than speaking about
Allah without knowledge. These people tell lies about Allah, and
thus they combine denial of the true meaning and affirmation of the
false meaning, in order to knowingly interpret in a corrupt manner
the verses that speak of the truth.
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3:79. No human being to whom Allah has given the scripture,
wisdom and prophethood would ever say to the people: Be my
worshippers rather than Allah’s. On the contrary [he would say]:

Be perfect in knowledge and in deeds, by virtue of your constant
teaching of the scripture and of your constant study thereof.
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3:80. Nor would he instruct you to take angels and Prophets for lords.
Would he command you to disbelieve after you have submitted
to Allah [as Muslims]?

This verse was revealed in response to those of the People of
the Book who said to the Prophet (), when he instructed them
to believe in him and called them to obey him: O Muhammad, do
you want us to worship you alongside Allah? He said: §No human
being} that is, it is utterly impossible for any human being whom
Allah has blessed by sending down the Book to him, and teaching
him what he did not know and sending him to humankind, to €ever
say to the people: Be my worshippers rather than Allah’sp. This is
the most impossible thing for any of the Prophets ever to do, because
this is the most abhorrent of all things and the Prophets are the most
perfect of all people. Hence their instructions are befitting to their
status, so they would never enjoin anything but the most sublime of
actions, and they would be the most outspoken of people in forbidding
abhorrent things. Hence Allah (45) said: €On the contrary [he would
say]: Be perfect in knowledge and in deeds, by virtue of your constant
teaching of the scripture and of your constant study thereof} that is,
rather he would enjoin them to be perfect in knowledge, that is, wise
and forbearing scholars who teach the people and educate them in a
gradual manner and act upon what they know and teach. Thus they
enjoin the pursuit of knowledge, acting upon it and teaching it, which
is the basis of success; falling short in any of these matters leads to
shortcomings and problems.
¢by virtue of your constant teaching}» that is, because of what you
teach others of that which you know and have studied of the Book
of Allah and the Sunnah of His Prophet (££), by studying which you
have attained deep and entrenched knowledge. as you have become
perfect in knowledge and in deeds.
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€Nor would he instruct you to take angels and Prophets for lordsj.
This is a general statement after a specific statement. In other words,
he would not instruct you to worship him or to worship any of creation,
such as the angels, Prophets or others.
€Would he command you to disbelieve after you have submitted
to Allah [as Muslims]?¥® This is something that could not happen
and it cannot be imagined that such a thing would be done by one
whom Allah has blessed with prophethood. Whoever accuses any of
the Prophets of any such thing has committed a grievous sin and an
abhorrent act of disbelief.
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3:81. And [remember] when Allah took the covenant of the Prophets,
saying: If I give you scripture and wisdom, and there comes to
you a Messenger confirming what is with you, then you must
believe in him and you must support him. [Allah] said: Do you
agree, and take this covenant of Mine as binding upon you? They
said: We agree. He said: Then bear witness, and | am with you

among the witnesses.

3:82. If any turn away after this, it is they who are the evildoers.

Here Allah tells us that He took from the Prophets a covenant
and a solemn pledge because of what He bestowed upon them of the
revealed Book of Allah and the wisdom to distinguish between truth
and falsehood, guidance and misguidance. The covenant was that if
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Allah sent a Messenger confirming what was with them, they would
believe in him and follow him, and they took this pledge from their
nations. So Allah (4¢) enjoined them to believe in one another and
confirm one another, because everything they had was from Allah,
and everything that is from Allah must be believed and followed. Thus
they were all the same, and on this basis it is known that Muhammad
(£) is the last of them,; all the Prophets, if they had lived to see him,
were obliged to believe in him, follow him and support him, and he
would be their leader and commander. This verse is one of the greatest
proofs of his high status and that he is the best of the Prophets and
their leader. When Allah (4¢) asked them if they agreed, € They said:
We agreej that is, we accept what You have commanded, willingly.
Allah (45) said to them: € Then bear witness} to yourselves and your
nations to that effect; €and [ am with you among the witnesses}.

¢If any turn away after thisp that is, after this covenant and
pledge that has been confirmed by testimony from Allah and from
His Messengers
git is they who are the evildoers}. Based on this, those who claim to
be followers of the Prophets, like the Jews and Christians and those
who followed them, have turned away from this solemn covenant and
deserve to be among the evildoers who will abide forever in hell, if
they do not believe in Muhammad (£).
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3:83. Isit other than the religion of Allah that they seek, when to Him

has submitted everything in the heavens and on earth, willingly
or unwillingly, and to Him they will return?
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That is, are the seekers seeking a religion other than the religion
of Allah? That is not appropriate and it is not befitting, because there
is no better religion than the religion of Allah
¢when to Him has submitted everything in the heavens and on earth,
willingly or unwillingly$ that is, all of creation are subjugated to Him
and in a state of submission to Him, willingly and by choice, namely
the Muslim believers who are submitting to the worship of their Lord,
or unwillingly, namely the rest of creation, even the disbelievers who
must submit to His will and decree, and they have no way of evading
it or resisting it, and to Him all creatures will return, and He will judge
between them and requite them on the basis of either grace or justice.
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3:84. Say: We believe in Allah, and that which has been sent down
to us, and that which was sent down to Ibraheem, Isma‘eel, Is-
haq. Ya‘qoob, and the tribes, and that which was given to Moosa
and ‘Eesa, and to the Prophets from their Lord. We make no
distinction between one and another of them, and to Him we
have submitted [in Islam].

There is a similar verse in Soorat al-Baqarah (2: /36).
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3:85. If anyone seeks a religion other than Islam, never will it be
accepted from him; and in the hereafter he will be among the
losers.

That is, whoever follows a religion other than the religion of Islam,
which Allah wants His slaves to follow, his deeds will be rejected
and not accepted, because the religion of Islam is what is meant by
(willing) submission to the will of Allah and sincerely following His
Messengers. So if a person does not adhere to it, then he is not taking
the measures of salvation from the punishment of Allah and attaining
His reward. All religions other than Islam are false.
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3:86. How would Allah guide people who disbelieve after having
believed and borne witness that the Messenger was true and
that clear signs had come unto them? But Allah does not guide
people who are wrongdoers.
3:87. The requital of such people is that upon them is the curse of
Allah, the angels and all humankind.
3:88. They will remain under it forever. Their punishment will not be
alleviated, nor will they be given respite.
3:89. Except for those who repent after that, and mend their ways;
for verily Allah is Oft-Forgiving, Most Merciful.
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This is an expression of something being very unlikely; that is, it is
very unlikely that Allah would guide people who chose disbelief and
misguidance after having believed and testified that the Messenger
(%) was true on the basis of what he brought to them of clear signs
and definitive proof.
¢But Allah does not guide people who are wrongdoersp. These people
did wrong and abandoned the truth after having come to know it,
and they followed falsehood even though they knew it was false,
wrongfully and stubbornly, and on the basis of their own whims and
desires. Hence these people will not be shown the path of guidance,
because the one who it is hoped will be guided is the one who did not
know the truth but is keen to seek it. Such a one is deserving of being

shown the path of guidance and being protected from misguidance
by Allah.

Then Allah tells us of the punishment of these stubborn wrongdoers
in this world and in the hereafter, as He says:
€ The requital of such people is that upon them is the curse of Allah,
the angels and all humankind. They will remain under it forever. Their
punishment will not be alleviated, nor will they be given respitejs. That
is, the punishment is not reduced for them, not even for a moment,
either by being stopped altogether or by being reduced in intensity.
gnor will they be given respite} that is, they will not be given any
reprieve, because the time for respite has passed and Allah has left
them no excuse, as He caused them to live for a long time but they
did not heed the admonition. If there had been any good in them, it

would have shown, and if they were to return to this world they would
go back to their evil ways.
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3:90. But those who disbelieve after having believed — and then
continue increasing in their disbelief, their repentance will never
be accepted; they are the ones who have gone astray.

3:91. Verily those who disbelieved and died as disbelievers, not an
earthful of gold will be accepted from any such, even if they
were to offer it as a ransom. For such there will be a painful
punishment, and they will find no helpers.

Here Allah (4£) tells us that whoever disbelieves after having
believed, then increases in disbelief by persisting in wrongdoing
and misguidance, and persisting in turning away from the path of
guidance, his repentance will not be accepted. In other words, they
will not be helped to repent in any acceptable manner; rather Allah
will let them get carried away in their misguidance. Allah (4g) says:

¢fWe will turn their hearts and eyes away [from the truth], since they
refused to believe in it the first time...3 (al-An‘am 6: 110)

4...So when they chose to deviate [from the truth]. Allah caused their
hearts to deviate... B (as-Saff 61: 5)

Hence evil deeds lead to more evil deeds, especially in the case of
one who has fallen into major disbelief and has abandoned the straight
path, after proof was established against him and Allah had shown
him clear signs and evidence. Such a person has barred himself from
taking measures of attaining his Lord’s mercy, and he is the one who
has barred the way to repentance for himself. Hence misguidance is
solely applicable to this type of people.
¢fthey are the ones who have gone astrayj that is, what misguidance
can be greater than that of the one who has abandoned the straight
path, knowing that it is the straight path. If these disbelievers persist
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in disbelief until death, then eternal doom and wretchedness become
inevitable, and nothing will benefit them; if one of them were to spend
an earthful of gold to ransom himself from the punishment of Allah,
that would not benefit him at all; rather they will inevitably remain
subjected to the painful punishment, with no intercessor, support
or help, and no one to turn to, to save them from the punishment of
Allah. Thus they will despair of all good and will be certain that they
will abide forever subject to punishment and wrath; may Allah save
us from their fate.
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abu (or abi) _,T sl father (of)

ahl as-Sunnah 2 JAT ‘people of the Sunnah and the
wal-jama ‘ah i|4ly community’

Alldhu akbar STt Allah is the Greatest

angel 4% A being made of light who is totally

obedient to Allah and has no free
will. Allah has assigned some angels
specific tasks, like those who record
our good and bad deeds, the Angel of
Death, the guardians of hell, etc.

Ansar sbal  ‘helpers’: the Muslim citizens of
Madinah who gave refuge to the
Prophet (%) and the other Muslim
emigrants from Makkah

‘ageedah (pl. sdie  belief system that is based upon a firm
‘agad’id) conviction in all the fundamentals of
faith and of the oneness of Allah; firm

creed that one’s heart is fixed upon

without any wavering or doubt, and

*

The Arabic words are transliterated according to the conventions of the
Transliteration Chart found in this book. If a word has become part of the
English language (that is, is found in a dictionary of Standard English),
that spelling is used in this book and appears first in this glossary, with
the transliterated form in brackets after it.
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‘Arafah (pl.
‘Arafar)

asr

dyah (pl. ayatr)

banu (or bani)

barzakh

Bayt
al-Maqdis

bid‘ah
bismillah

dhikr Allah

du‘a’

eeman

@ e

that excludes any supposition, doubt
or suspicion

the plain outside of Makkah where
pilgrims gather at the climax of the
Hayjj; it is actually made up of a chain
of hills, so the plural form is some-
times used

mid-afternoon; the obligatory prayer
at that time

verse of the Qur’an; sign of Allah

lit. ‘children (of)’; usu. referring to a
tribe that claims a common ancestor

An intermediate state between death
and the Day of Resurrection; it is also
said to be a ‘place’ where the souls
of the deceased will remain until the
blowing of the trumpet

the Islamic term for Jerusalem

innovation, esp. undesired innovation
in matters of religion

in the name of Allah

remembrance of Allah; specifically,
remembering Allah through praising
and supplicating to Him

supplication; invocation

faith; belief in all the six pillars of the
creed of Islam
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Eid (‘eed)

Jajr

fatwa (fatwah)

hadith
(hadeeth)

hadith qudsi

Hajj (Hajj)

halal (halal)

Haram

I~

2=

lit. ‘festival’: one of the two annual
Islamic celebrations, one at the end of
Ramadan and the other at the culmina-
tion of the Hajj

dawn; the obligatory prayer at that time
religious decision or decree

Islamic jurisprudence; understanding
or interpreting Islamic law

ritual shower necessary after a major
impurity, e.g., after sexual intercourse
or at the end of the menstrual period

specific punishments prescribed in
Sharia for specific offences such as
theft and fornication

a statement or action of Prophet
Muhammad (3) that was remem-
bered and recorded by his Compan-
ions and followers

‘sacred hadith’; a hadith communi-
cated to Prophet Muhammad (&%) by
Allah, but that is not part of the Qur’an

the major pilgrimage to the Sacred
Mosque, site of the Kaaba in Makkah,
to be undertaken by every able Muslim
once in his or her lifetime

permitted according to Islamic law

the sacred area surrounding and includ-
ing the Kaaba in Makkah; any inviola-
ble or holy area
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haram (haram)

hijab (hijab)

Hijrah

‘ibadat (sg.
‘ibadah)
Iblees

‘iddah

ifrad

ihram

in sha'Allah

isra’and
mi'rdj

olsle

o

z
8Jle

o1 3]

oL~

@l s Oy

o 2NN

(_‘;:4‘)

forbidden according to Islamic law

veil ordained by Allah for believing
women

migration, esp. the migration from
Makkah to Madinah by Prophet
Muhammad (#£) and his Companions,
which marks the start of the Islamic
calendar

acts of worship

another name for Satan (Shaytan) in
Arabic

the waiting period after a woman is
widowed or divorced, during which
she is not allowed to remarry, in order
to ascertain whether or not she is
pregnant with the child of her late or
ex-husband

one of the three types of Hajj; in this
case, the pilgrim performs Hajj alone
(not combined with ‘umrah)

the state of consecration for Hajj or
‘umrah; the special clothing worn by
the pilgrim in such a state

God willing

the night journey of the Prophet (i)
from Makkah to Jerusalem and his
ascension from there to visit heaven
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i ‘tikdf SIS

Jahiliyah mu

Jjamrah (pl. i~
Jjamarat)

Janabah Filee

Jibreel b

Jjihad (jihad) sle

Jjinn (plural of S
Jinni)

Jizyah g

a spiritual retreat; seclusion in the
mosque solely for the purpose of
worship

lit. ‘ignorance’; the age of spiritual
darkness before Islam

lit. ‘stones’; one of the stone structures
at which pilgrims throw pebbles during
the Hajj, emulating Prophet Ibraheem
(¥2:) when he threw stones at the devil

a state of ritual impurity due to sexual
activity or emission

the Arabic name for Gabriel
($&), the archangel who transmitted
the verses of the Qur’an and other
communications from Allah (4) to
Prophet Muhammad (3£)

struggle or striving (in Allah’s cause)

non-human, rational beings created
by Allah from fire, often referred to
as ‘demons’ or ‘devils’. They have free
will like humans: some are Muslims,
others disbelievers; some are obedient
to Allah, others disobedient. Satan is a
jinni. Some disobedient jinn mislead
people into thinking that they can
foretell the future, near or distant, or
provide people with riches or some sort
of power.

a tax levied on the People of the
Scriptures when they are under the
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Juz'(pl. gjza’)

Kaaba

(Ka'bah)

khutbah

Laylat al-Qadr

mahram

makrooh

manna

¢

protection of a Muslim government;
it is in lieu of the alms tax paid by
Muslims

a section of the Qur’an equal to
one-thirtieth of the text

the House of Allah in Makkah, origi-
nally built by Prophets Ibrdheem and
Isma‘eel, which Muslims face when
they pray

sermon or speech; specifically, the
sermon given during the Friday con-
gregational prayer

the ‘Night of Destiny’ or ‘Night of
Power’ on which the Qur’an was first
revealed; the most blessed night of the
year, which is better than a thousand
months; Muslims look for it on the
odd nights during the last ten days of
Ramadan and are supposed to spend
those nights in prayer and supplication,
reciting Qur’an and seeking Allah’s
forgiveness

a degree of consanguinity precluding
marriage; a man whom a woman may
not marry due to the close blood or
marriage relationship, e.g., her father,
brother, son, uncle, or father-in-law

disliked
a sweet, nutritious food that Allah (35)

sent to the children of Israel when they
were wandering in the desert
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Marwah

al-Masjid
al-Haram

mus-haf

mustahabb

nafl (pl.
nawdfil)

qadr

qibla (giblah)

giran

Quraysh

rak‘ah (pl.
raka‘ar)

53yl

vl

Ie

ol

one of the two hills between which pil-
grims must hurry back and forth during
the rites of the Hajj and the ‘umrah

the Sacred Mosque in Makkah, where
the Kaaba is situated

a copy of the Arabic text of the Qur’an
that is neither accompanied by com-
mentary nor translated

lit. “‘encouraged’; righteous deeds that
are not obligatory but encouraged in
the religious texts; the one who does
them will be rewarded, but the one who
does not do them does not incur sin and
will not be punished.

supererogatory or optional acts of
worship, such as prayer and fasting

divine predestination; destiny; power;
exact measure

the bearing from any point on Earth
to the Kaaba; the direction that all
Muslims must face in prayer

one of the three types of Haj; in this
type, the pilgrim performs Hajj com-
bined with ‘umrah

the dominant tribe in Makkah at the

time of the Prophet’s mission; their
society was based on polytheism

a unit of the formal prayer (salah)
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Ramadan
(Ramadan)

riba

Safa

Sahdbah

saheeh

sa'iy

salam

shar'i

Sharia
(sharee ‘ah)

soorah or
soorat

suhoor

Sunnah

the ninth month in the Islamic calen-
dar; the month of obligatory fasting
and the month in which the first verses
of the Qur’an were revealed

usury; charging interest on debt

one of the two hills between which pil-
grims must hurry back and forth during
the rites of the Hajj and the ‘umrah

Companions of the Messenger of Allah
()
a grade of hadith: sound or authentic

one of the rites of Hajj; the pilgrim
walks seven times between the hills of
Safa and Marwabh, re-enacting Hajar’s
search for water for her baby Isma‘eel

lit. ‘peace’; the Islamic greeting of
peace

of or pertaining to Sharia; Islamic

Islamic law derived from the Qur’an
and Sunnabh; the teachings of Islam as
a whole

chapter of the Qur’an

the pre-dawn meal eaten before the
start of a fasting day

the practice and collected sayings of
Prophet Muhammad () that together
with the Qur’an forms the basis of
[slamic law
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sunnah ol
tabi‘een (sg. ) ,,..3[3!
tabi‘i)

tafseer ,....4]
tahajjud J.;;
takbeer J\..i.

« 2
tamattu C-:c'
taqwa Ls;:éji
tashreeq > J..:H
tawdf Sl
tawheed .x,.,-).l\

acts that are recommended but not
mandatory; one who performs them is
rewarded, but one who neglects tem is
not punished

‘successors’; those who knew or met
any of the Companions and transmitted
hadiths from them

exegesis: commentary, or explanation
of the meanings (usu. of Qur’anic
Verses)

voluntary night prayer offered between
‘ishd’ and fajr

the act of saying Allahu akbar (Allah
is the Greatest)

one of the three types of Hajj; in this
type, the pilgrim performs ‘umrah
during the Hajj season, then performs
Hajj separately

fearful awareness of Allah; being
mindful of Allah; pious dedication;
being careful not to transgress the
bounds set by Allah

the three holy days following the 10

of Dhul-Hijjah; they comprise Eid
al-Adha

circumambulation of the Kaaba

the Oneness of Allah: the knowledge
that He alone deserves to be wor-
shipped and that He has no partners
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‘uboodiyah
udhiyah

Ummah

‘umrah

unseen

waqf

zakah (or
zakat)

servitude, slavery

an animal sacrificed as an act of
worship during the days of Eid al-Adha

community or nation: usu. used to
refer to the entire global community
of Muslims

a minor, non-obligatory pilgrimage to
Makkah

a term used to denote phenomena or
aspects that cannot be known using
ordinary human faculties

trust; inalienable endowment for a
charitable purpose

obligatory charity: an ‘alms tax’ on
wealth that is paid by Muslims and be
distributed to others who qualify as
recipients
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A

Accepter of repentance 71, 82,
144-145, 190-191

account 62, 148, 285, 298, 300,
366-367, 369,401, 412-413

accountable 124, 187, 369-370

acts of worship 65, 77, 80, 127,
145, 173, 180, 187, 215-216,
225, 233-234, 248, 306, 349,
371, 420, 451, 454

Adam 64-71, 120, 195, 225, 380,
405, 406, 407, 425

admonition 353, 355-357, 380,
403, 416, 424, 445

adultery 41, 204, 288

adversity 212, 265

aggression 20-22,237-238

ahl as-Sunnah wal-jama ‘ah 54,
166, 259-260, 448

ailment 242
‘Ali 101In9, 103n10

Allah and His Messenger 34,42,
53, 76, 115, 154, 161, 271,

354, 396, 398, 404-405, 427,
429

Allah’s actions. See His actions
Allah’s angels. See His angels

Allah’s attributes. See His
attributes
Allah’s blessings. See His

blessings
Allah’s Books. See His Books
Allah’s cause. See His cause

Allah’s command. See His
command

Allah’s compassion. See His
compassion

Allah’s control. See His control

Allah’s covenant 58, 60, 436,
438

Allah’s decree. See His decree
Allah’s essence. See essence
Allah’s favour. See His favour

Allah’s forgiveness. See His
forgiveness
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Allah’s grace. See His grace

Allah’s guidance. See His
guidance

Allah’s House 142

Allah’s justice. See His justice

Allah’s kindness. See His
kindness

Allah’s knowledge. See His
knowledge

Allah’s law. See His law

Allah’s light. See His light

Allah’s Majesty. See His Majesty

Allah’s mercy 209, 214, 273-
274. See also His mercy

Allah’s Messengers. See His
Messengers

Allah’s might. See His might

Allah’s oneness. See His oneness

Allah’s perfection. See His
perfection

Allah’s pleasure 341-342. See
also His pleasure

Allah’s power. See His power

Allah’s prohibitions. See His
prohibitions

Allah’s promise. See His promise

Allah’s religion. See His religion

Allah’s rulings. See His rulings

Allah’s signs. See His signs

Allah’s way. See His way

Allah’s will. See His will

Allah’s wisdom 41, 66, 423. See
also His wisdom

Allah’s wrath. See His wrath

allies 42, 70, 107-108, 400-401

All-Knowing 26, 64, 66, 68, 132-
133, 136, 144, 153-154, 185,
187, 189, 195, 221, 283, 286,
310,313, 328, 337, 345, 405-
406, 432

ambiguity 19, 375,377, 379

animals 141, 196-197, 202, 205-
206, 208, 237, 241, 307, 386

argument 44, 52, 98-99, 113,
157-158, 161, 165, 167, 169,
173-175, 205, 232, 331, 375,
425-428, 430

ark 407

Ark of the Covenant 313, 315

army 103n10, 317

arrogance 67, 116, 135, 178,
255-256, 384

associating others with Allah
111, 180, 201, 237, 355

associating others with Him 293,
389, 392

attitude 56, 89, 105, 136, 137,
141, 144-155, 171, 255-256,
280, 292, 295, 351, 386,
409-410
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attributes of Allah 26, 34, 151,
327, 378

attributes of perfection 26, 29,
151, 213

audacity 84, 135, 246, 331,
395-396

B

bad deeds 74, 80, 191, 201, 211,
269, 274, 301, 340, 349, 351,
402, 448

Badr 39, 384

Baytal-Maqdis 130-132, 61,174,
413, 449. See also Jerusalem

‘Be!” 133-134, 411, 415, 418,
425

believe in Allah and His
Messenger 76, 115, 271

believe in Allah and the Last Day
39-40,90, 131, 143,212, 287,
289, 297

beneficial knowledge 105, 145,
241,252,277, 280, 347

bequest 221-223

Bestower 251, 377, 381

bid‘ah 100, 188, 235, 379, 449.
See also innovation

bird 84,399, 415,419

birth 291, 301, 406, 408-409

bismillah ir-Rahman ir-Raheem
32

bleeding 57, 281-282, 288

blessings of Allah 87-89, 139,
310, 356, 381, 402

blood money 214, 217-219

bounties 182,432, 435

bounty of Allah 250, 390

breastfeeding 298-300

C

calamity 80, 184-186, 266, 423

calf 82-83,112-114

capital 19, 323, 354, 357

cause of Allah 236, 240, 310,
312,314, 320, 336, 338, 382,
416, 421

certainty 32, 36, 41, 111, 136,
148, 165, 171, 183, 200, 215,
318, 320, 322, 335-336, 341-
342, 381, 389, 394, 411, 429

charity 213,233, 240, 242, 244,
248, 267-268, 276, 324, 338-
341, 343, 345, 348-357, 457.
See also zakadh

Children of Israel 73-74, 78-80,
83, 90-91, 97, 103-104, 109,
138, 261, 312-313, 317, 415,
421-422

Christians 19, 29, 90, 115, 128-
131, 133, 137-138, 149, 151,
154, 158-160, 162-163, 169,
272-373, 376, 383, 393-394,
421, 423, 425, 428, 430-431,
442
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circumambulation 141-142, 188,
244,251,456. See also Kaaba;
tawdf

clear evidence 51, 53, 113, 328,
392, 394

clearsigns 109,112,117, 136, 169,
190, 220, 224, 261, 263-264,
321-322, 422, 424, 444-446

close friends 27, 42, 66, 157,
296, 329, 400-401, 406, 409

clothing 163, 290, 298-300, 451

cloud 47-48, 50, 82, 84, 194,
196-197, 258

collateral 365

colour 56, 94-95, 155-156

commitment 95, 114, 152, 155,
161, 286, 292

Companions 23, 30, 43-44, 121,
228, 238,244,271, 291, 372,
384, 450-451, 455-456

compassion 95, 121, 166, 191,
197,214, 218, 257, 287, 361

compensation 138, 227, 239,
244-245, 293, 304, 309, 346,
371

compulsion 328

conceal the truth 73, 76, 170-
171, 432-433

concession 78, 209, 217, 226-
227, 230, 240, 254, 276-278,
363

condemnation 90-91, 263

confusion 41, 45, 59, 91, 165,
171, 174-175, 376-378, 425

consolation 80, 160, 168, 171,
238, 263, 386

consummating the marriage 304-
305, 309

contentment 185, 189, 346

contradiction 114, 152,378-379,
419

Countenance of Allah 132-133,
311

cow 93-96, 243

Creator 51, 65, 67,90, 131, 134-
135,193-194, 199, 259, 326-,
327, 332-333, 391, 425, 429

credit 61, 210, 359

criterion 54, 82, 374-375

curse 110, 190-192, 283, 426-
427, 444-445

curse of Allah 110, 190-191, 426,
444-445

D

darkness 47-48, 136, 177, 328-
330,452

dawn 229-231, 385, 387, 450,
455

Dawood 317. See also Jaloot

Day of Judgement 25, 27-28, 30,
372, 403
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Day of Resurrection 27, 45-46,
80-81, 107-108, 129-130,
164,172, 186, 200, 210, 252,
262, 324, 346, 351, 353-354,
381-383, 401-402, 416, 424,
436, 438, 449

Day of Sacrifice 244-245, 250

dead meat 203, 207-208

dealings 233, 359

death 21, 36, 47-49, 57, 82, 84,
115, 146-148, 182-183, 209,
213, 221, 302, 310-311, 326,
330-333, 367, 424, 447, 449,
See also life and death

debt 239, 357-361, 364, 455

debtor 354, 357-338, 360-361

deceit 40, 156, 233

decree 30, 49n8, 79, 120-121,
180, 186, 263, 265, 310-311,
367, 376, 398, 412, 443, 450

decree of Allah 79, 180, 263, 265

delight 56, 262

descendants 101, 140-141,
144-145, 147, 405-407. See
also progeny

despair 45, 256, 447

destination 70, 248-249, 268,
386

destruction 37, 41, 205, 209,
240-241

deterrent 55, 220

devils 44, 119-121, 328n19, 452

devotion 106, 130, 197, 306,
325,374

devotional retreat 142, 229, 23|

Dhul-Hijjah 245, 247, 253, 456

dignity 85, 156, 216, 350-351,
424

direction of the Sacred Mosque
166, 173. See also qibla

disciples 416. See also ‘Eesa

disease 39,41, 59, 208, 266

disgrace 41,102, 107-108, 130

disobedience 79, 84-85, 87, 114,
180, 207, 241, 267, 317, 387,
399

dispute 105, 156-157, 212, 233,
264, 388, 398, 430

distinction 112, 149, 151, 367,
443

distress 48, 215-216, 241, 256,
344, 391

divine attributes 26, 34, 259-261,
325,374, 376, 379

divine decree 30, 121, 310

divine names 29, 153, 260, 284,
326-327

divine will 30n4,49n8, 121,311,
322-323,398

divinity 29, 101n9, 153, 193-
194, 327, 374, 376, 420, 425
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divorce 286-287, 290, 292, 294-
297, 302, 304-305, 309

document 359-361, 365

dominion 124-125, 132, 162,
336, 397-398

donkey 333-335

doom 37, 40, 46, 137, 240, 280,
355,392, 408, 447

doubt 31-32, 36, 41, 52-53, 59,
91, 170-171, 315, 319, 331,
363,377, 380,396,417, 422,
425-426, 433, 448-449

dowry 304-305, 309

drinking 86, 204, 230-231, 253

E

east 132, 160, 162, 167, 196,
212, 330, 332,403, 417

‘Eesd 75, 109, 149, 321-322,
375-376, 408, 411, 415-416,
418, 420-423, 425-427, 443.
See also disciples; Gospel;
Messiah; son of Maryam

effort 14, 42, 84, 87, 91, 188,
212,243, 269, 344, 370, 379,
409, 410, 433

elephant 130, 131

enemies 42, 66,69-70, 107, 169,
184,216, 296, 310, 313, 314,
317-318, 320, 329, 383-384,
399, 401, 421

enemy 22, 69-70, 83, 116, 202,
205, 218, 241-243, 245, 257-
258, 266, 269, 273, 306-307,
314,319, 345-346, 384, 398

enmity 52,67-68, 117,123, 154,
203, 248, 275, 322, 364, 393

envy 111, 123, 126-127, 129,
162, 169, 263, 388, 393

equitable basis 221, 298-299

equitable terms 294-296

error 45, 164,328, 369,381,426

essence 34,37,40,112,179, 181,
192, 200, 216, 260, 326

establish prayer 31, 74, 104, 106,
126,212, 215, 353

eternal bliss 76, 80, 111, 140,
249,252, 330

Ever-Living 325-326, 374

evil deeds 79, 89, 115, 145, 206,
256, 259, 306, 402, 446

evildoer 117,252,357, 359, 361

evildoing 45, 59-60, 86, 102, 203

execution 220

expiation 234, 286, 367

F
faith in Allah 343, 383
false gods 200, 328n19

falsehood 53, 73, 76, 99-100,
103, 120, 134, 157, 159, 170-
171, 176-1717, 201, 206, 211,
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227,232, 324, 328-329, 331,
391, 432-434, 441, 445

family of Ibraheem 405, 407

fasting 172-173, 188, 224-227,
231, 234, 242, 247-248,
454-455

fate 92, 329, 344, 420, 447

father 13,65, 134, 141, 145,147,
162, 214, 288, 297-300, 407,
409, 418, 425, 448, 453

favour 83, 139, 163-165, 191,
217, 233, 251, 261-262, 307,
309, 338-339, 359, 387, 418,
435

fear of death 47,49, 310-311

fear of Him 74, 76, 249, 263,
356, 381, 387

food 56, 87-88, 163, 182, 208,
214-215, 225, 228, 277-278,
298-299, 333-335, 453

food and drink 182, 333-335

forbidden action 232

forefathers 159, 199, 202, 205-
206, 250, 407

forgiveness 71, 85, 127,210-211,
223, 250-251, 274, 279-280,
338-339, 345, 367-368, 371,
385, 387-388, 453

fornication 41, 151n12, 204, 288,
450

foundation 57, 79, 144, 150,
175-176, 178, 181, 201, 332,
376-377

free will 30, 49n8, 448, 452

fruit 56, 69, 343, 344, 386

G

Gabriel. See Jibreel

gambling 122, 233, 275-276

garden 56, 69, 135, 341-344

garment 155,229, 245,370,416

generosity 26, 191, 204, 252,
306, 337-338, 380, 408, 424

gestures 410-411

ghusl 231,282,450

gift 59, 152, 266, 300, 304, 309,
371,413

give thanks 83, 139, 178-179,
207,227, 251, 261, 269, 307,
310,412-413

glad tidings 55-57, 116-117,
135-137, 165, 182, 184-185,
263, 265, 281, 283, 410-411,
415-417

gold 46, 324, 346, 385, 436,
446-447

good characteristics 65, 141,
155,178,216

good deeds 41, 55, 57, 85, 89,
147, 155, 170, 172-173, 179,
189, 191, 210-211, 216, 248,
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252,269, 272-274, 281, 283,
301, 340, 344-345, 424

good manners 105, 123, 178-
179,216

good things 82, 84, 163, 207-
208, 330, 345-346, 406

goodwill 217,219

Gospel 36, 374-375, 415, 418,
420, 430. See also ‘Eesa

gratitude 35, 95, 179, 185, 207,
345, 406, 413, 429

graves 208, 332, 334, 354

grief 38,48, 72, 90, 183, 344

guardian 280, 297-298, 302, 305,
308, 358, 360-361, 412-414

guest 239

guidance of Allah 33, 137, 375,
432

H

Hajj 142, 145,172-173, 187-188,
234, 242-251, 253-254, 449-
452,454-456. See also ihram,
Kaaba; Makkah; Mina;
Muzdalifah; pilgrimage;
rituals; Safd and Marwah;
sa'ly; ‘umrah

halal 202, 207-208, 252, 450. See
also lawful

Hand of Allah 351, 432

happiness 28, 72, 137, 152-153,
155,200, 204, 240, 262, 265,
319, 330, 343, 347, 380

haram 69, 105, 123, 203, 208-
209, 228, 233, 281, 284,
289, 303, 355, 437, 451. See
also prohibited; unlawful

Haram 251,450. See also Kaaba;
Makkah; sanctuary

hardship 126, 180, 209, 212, 226,
230, 241, 265-266, 269, 317,
342, 354, 367n21, 369, 391

harm 35, 40, 44, 51, 70, 72, 78,
81, 84, 89, 96, 108, 119, 121,
125, 154,171,179, 185, 192,
196, 199-201, 208, 218, 244,
252,258, 266,275,278, 282,
287, 292, 294-296, 298, 300,
307, 321, 341, 344, 346, 348,
354, 358, 363-364, 367, 369,
371, 380, 389, 391, 403, 433

harmony 75, 119, 211, 255, 290

Haroot and Maroot 119

heavens 50, 62-63, 124-125, 133-
134, 193, 259, 325-327, 336,
366-367, 374, 400, 442-443

heavy rain 340-342

heirs 222, 300, 347

hellfire 38, 48, 53, 210, 383

His actions 26, 278, 336, 390

His angels 68, 103, 116, 191,
367-368, 388, 424
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His attributes 26, 192, 260, 325,
327, 368

His blessings 62, 80, 179, 192,
207, 251

His Books 103, 111, 367-368,
392, 424

His cause 183, 238, 338, 384

His command 126-127, 132,162,
166, 332, 356

His compassion 166, 257

His control 51,61, 134, 185, 197,
278, 325, 336, 367, 399

His decree 367, 376

His essence 192, 260, 326

His favour 165, 217, 262, 309,
387,418

His forgiveness 71, 85,223, 345,
368

His grace 110-111, 124-125, 133,
162, 234, 263-265, 279, 306,
315, 329, 346, 409, 424, 433,
435

His guidance 72

His justice 220, 265, 390

His kindness 40, 62, 176, 197,
274, 324, 329

His knowledge 63, 68, 181, 194,
228, 325-327, 375, 401-402,
435

His law 220, 262

His light 272,422,434

His Majesty 133-134, 325n18,
327,379

His mercy 26, 58, 71, 123, 125,
136, 153, 176, 186, 190-193,
196, 201, 237, 264, 274, 286,
296, 315, 321, 339, 381, 420,
432,435

His Messengers 34, 74, 90, 102-
103, 112, 117, 135, 151, 210,
213, 323, 367-368, 382, 389,
392,423,424, 442, 444

His might 28, 173, 195-196, 258,
278, 336, 422

His oneness 147, 193, 197-198,
389-393

His perfection 194, 325, 368

His pleasure 227, 337, 352

His power 49, 291, 327, 401

His prohibitions 33, 50, 74, 130,
174, 181, 229, 235, 246, 325

His promise 154,257,377

His religion 152, 155,176, 182,
187, 220, 265, 272-273, 310,
319, 382,394

His rulings 220, 280, 293,
380-381

His signs 65, 72, 88, 93-94, 96,
117,199, 232, 310, 416

His way 140, 184, 265, 321

Hiswill 318,323,367,376,412,
425, 443
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His wisdom 59, 66, 124-125,
136, 161, 194, 220, 258, 278,
281, 336, 367,418

His wrath 51, 88, 197, 395, 401,
403, 424

honesty 177, 178, 436

honour 20, 67-68, 98, 141-142,
181, 203n13, 220, 253, 257,
314, 318, 326, 390, 397, 399,
407-408, 415,417,424

hope of reward 80, 256, 343, 357

hostility 154, 236, 238, 275

al-Hudaybiyah 130, 238, 244

humiliation 83, 87, 131, 263,
264, 269, 423

humility 79, 85, 120, 144, 178,
196-197, 200, 244, 248, 306,
413

hunger 184, 225

hurtful reminders 339, 340

hurtful words 338-339, 340

husbands 56-57, 287-290, 292,
297, 304, 308

hypocrisy 39-41,48-49, 150, 364

hypocrite 39, 255

|
Iblees 64, 66-68, 70, 202, 451.
See also Shaytan
Ibraheem 139, 140-149, 151,
158-159, 162, 174, 179, 202,

247, 251, 330-332, 335-336,
405, 407, 430-431, 443,
452, 453. See also family of
Ibraheem

‘iddah 234, 288-292, 294-
295, 297, 301-303, 451. See
also waiting period

idols 120, 136, 188,203n13, 204,
208, 276, 332, 406

ignorance 29, 41,48, 54, 62, 95,
122,169, 171,232, 249, 329,
330, 380, 403, 452

ihram 235, 239, 242-245, 247-
248, 370, 451. See also Hajj

impurity 231, 281-282, 370, 386,
450, 452

‘Imran 127, 158, 182, 213, 266,
322, 373,405-407, 434

inclination 41, 180, 348, 378

ingratitude 179, 207, 261

inheritance 222, 288, 291

innovation 30, 41, 88, 100, 188,
235, 379, 449

innovator 280

insight 33, 99, 106, 229, 315,
320, 336, 344, 352, 382, 384,
390

intention 28, 106, 223,230, 232,
258, 268, 278, 289, 292, 295,
296, 311, 314, 348, 370, 408,
422
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intercession 79-81, 138, 324, 326

intercourse 225, 230-231, 248,
281, 283, 286-287, 290, 294,
450

interpretation 178, 204,377-379

intimacy 231,411,417

Isaac. See Is-haq

[s-haq 146, 148-149, 158, 443

Ishmael. See Isma‘eel

Ismé‘eel 140, 142, 144-146, 148-
149, 158, 443, 453, 455

J

Jacob. See Ya‘qoob

jahilivah 107, 111, 141, 188,
203n13, 218, 275, 292, 452

Jaloot 316-318, 321

Jamarar 142,188, 245,251, 253-
254,452

Jerusalem 161, 164, 174, 449,
451. See also Bayt al-Maqdis

Jesus. See ‘Eesa

Jews 29, 74,90, 112, 115-116,
120-124, 126, 128-129, 133,
137-138, 147-149, 151, 154,
158-160, 162-163, 169, 272,
281, 373, 383, 394-395, 423,
428, 430-431, 442

Jibreel 109, 116-117, 322, 416,
452

jihad 20, 21, 66, 127, 172, 182,
183, 240-242, 266, 269, 276,
311, 319, 337, 351, 401, 452

Jjinn 50, 53,68, 72-73,452

John. See Yahya

judgement 30, 163, 202, 377

justice 22, 26-27, 30, 59, 131,
162-164, 204, 217-218, 220,
252,259,265, 305, 363, 366-
367,374,377, 383, 388, 390,
394-395, 397, 419, 423, 443

K
Kaaba 130, 132, 141-142,
161, 164, 167, 174-175,
177, 188, 243-245, 251,

450, 453-454, 456. See
also circumambulation; Hajj;
Haram; Makkah; Sacred
House; ‘umrah

Kharijite 103n10

killer 96, 141, 217-220

killing 65, 83, 88, 107-108, 218,
237-238, 266, 370, 421, 423

kin 217-219, 221. kinship; next
of kin

kind words 338-339

king 15, 312-315, 317-320

kingship 313-315, 319, 330

kinship 105, 222, 267, 288, 359

Kursi 325, 327. See also Throne
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L

Last Day 36, 39-40, 90, 103,
131, 143, 151, 197, 212,
287, 289, 297, 340, 378. See
also believe in Allah and the
Last Day

lawful 88, 202, 207-208, 229,
233, 291-294, 415, 420. See
also halal

Laylat al-Qadr 230, 453

leader 21, 139-140, 202, 313,
320, 393, 407, 410-411, 427,
442

leadership 22, 140-141, 143

legal retribution 217-220, 239

lender 364-366

lewdness 247-248

liar 419-420

life and death 326, 330-333

life in this world 331

life of this world 107, 108, 122,
183, 262, 385, 388

light 45, 47-48, 57,79, 96, 157,
162,177,181, 189, 250, 264,
270, 272, 309, 328-330, 341-
342, 377-379, 399, 401, 422,
434, 448

lightning 47-48

limits 22, 207, 229, 231-232,
236-237, 240, 246, 291-296,
309, 324, 437

limits ordained by Allah 291-295

lineage 159,177, 314

livelihood 69, 70, 344

livestock 195, 255, 385

loan 74,233, 310-312, 337, 365

Lord of the worlds 25, 30, 146,
248, 260, 326, 371, 417, 424

Lordship 29, 51, 152-153, 195,
327, 331, 391, 420

losers 46, 58, 60, 71, 91, 138-
139, 324, 422, 444

loss 37, 46, 61, 100, 160, 182,
184-186, 200-201, 205, 221,
269, 275, 354, 356-357,
367n21

love for Allah 198, 404

love for Him 147, 179

love of the calf 112, 114

lying 39,52, 120, 137, 156, 165,
178, 201, 255, 288-289, 323,
396, 404, 419, 427

M

Madinah 39-40, 74, 107, 148,
161, 236, 268, 448, 451

magic 119-122, 422

mahram 299, 453

maintenance 215, 289-290, 299-
300, 307-308

majesty 259,327, 336, 366, 368.
See also His Majesty
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Makkah 39, 131, 161, 187,
238, 243-244, 246, 448-451,
453-454, 457. See also Hajj;
Haram; Kaaba; ‘umrah

male 218, 280, 362, 376, 406,
408-409

manna 82, 84, 88, 453

manners 105, 123, 143, 163,
178-179, 216

marriage 163, 230, 279-280,
290-291, 294, 297-298, 302-
305, 309, 453

marriage contract
302-303

martyrs 29, 65, 182-183

Maryam 42, 109, 321-322, 376,
406-409, 412-413, 415-417,
421

al-Masjid al-Haram 142, 454

Master of the Day of Judgement
25,28

maturity 342,415

menstrual cycles 287-288, 291

menstruation 281

mercy of Allah 91-92, 190-191,
274. See also Allah’s Majesty;
His mercy

Messenger Muhammad 75,374,
424

Messiah 415, 417, 425. See
also ‘Eesa

290, 294,

middle way 162-163

migration 39, 161, 236,273,451

Mina 245, 251, 253-254. See
also Hajj

miracle 40,312,411

mischief 20, 42-43, 58, 60,
64-65, 86-87, 184, 237, 255-
256,259,317, 319, 321, 427,
433

misery 72, 137, 200, 263, 347

misguidance 29, 30, 32, 36,
45-46, 48, 53, 59, 72, 106,
117, 149, 154, 162, 177-
178, 186, 210-211, 227, 264,
328n19, 332, 375, 378, 408,
420,433, 441, 445-446

mistreatment 105, 127

monotheism 147-148, 158, 178

monotheist 149, 158, 430-431

moon 50, 194, 228, 234, 259

Moosa 63, 75, 82-84, 86-88,
93-95, 109, 112-114, 126,
135, 149, 312-313, 316, 322,
375, 407, 414, 419, 443, See
also Torah

Moses. See Moosa

mosque 142, 231,452

Most Gracious 25-26, 31, 136,
192, 379

Most Merciful 25-26, 31, 55,
71, 82, 136, 144, 160, 185,
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190, 192, 197, 207, 209, 221,
223,236, 250,252, 273, 286,
325n18, 352, 403, 407, 444

Most Perfect 53

Most Wise 64, 66, 68, 136, 144,
185, 189, 195, 197, 220, 226,
257-258, 277, 287, 291, 308,
335,357, 374,377, 388, 426

mother 195, 298, 300, 408-409,
413,417-418, 421,425

motivation 80, 171, 343

motive 36, 75, 168, 303, 310

Mount 91, 112, 114

murder 204, 217

Mutazilites 54, 259

mutual consent 223, 294, 298

Muzdalifah 142, 188, 249-251.
See also Hajj

N
name of Allah 25-26, 31, 131,
371,449
names 26, 29, 56, 64, 66-67, 151,
153, 189, 192, 199, 209, 260,
284,326-327, 374

names of Allah 26, 189, 209
necessity 207-209, 245, 352

needy 105, 212, 224, 226, 240,
387

next of kin 217-219, 221. See
also kinship

Noah. See Nooh
Nooh 263, 405, 406
nourishment 171, 344-345, 369

O

oath 215,283-287, 362,370-371,
436, 438

obedience to Allah 120, 174,
180, 338, 351,413, 420

objection 58, 66, 160-161, 167-
168, 185

obligation 108, 177, 227, 246,
298-299, 304, 309, 329, 346,
361, 403, 436-438

offspring 143-144, 230, 283,
406, 409-410

opposition 115, 130, 153-154,
210-212

orphan 104-105, 212, 214, 267,
277-278, 361

P
pain 215-216, 225, 387
paradise. See people of paradise
pardon 219,356
parent 60, 104-105, 214, 218,
221-222,267, 300,418
partner 51,81, 89, 104,136,192,
425
path of Allah 42, 98, 200-201,
270, 272, 384, 433
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payment 233, 299-300, 360, 363

penalty 37, 39, 107-108

people of paradise 129,273, 388

perfume 245, 301, 308

permission 80, 131, 326

Pharaoh 82-83, 382-383

phases of the moon 234

physique 313,315

piety 33, 148,172,187, 189, 221,
225, 232, 235, 240, 246-249,
254, 305, 387-388

pilgrimage 141, 144, 165, 450,
457. See also Hajj;, ‘umrah

places of worship 130

plague 85

pleasure 28,47, 56, 69,162, 195,
227,230, 244, 249, 252, 256-
257, 264, 269, 337, 341-342,
348-352, 385-386, 403, 424

pleasure of Allah 28, 252, 256-
257, 264, 348-350, 385-386.
See also Allah’s pleasure; His
pleasure

pledge 91-92, 441-442

plotting 40, 44, 127, 433

polytheism 141-142, 149, 156,
158, 178, 238, 240, 332, 391,
454

polytheist 19,107, 111, 115-116,
123,129, 131, 133, 140, 174-
175, 199-200, 205, 238, 244,

270-271, 279-280, 320, 383-
384, 389, 394, 420, 431

poverty 213-215, 266, 345

predecessors 89, 91

pregnancy 234, 288-289, 299,
301

presence of mind 34, 77, 181,
228, 306

previous nations 225, 266, 320,
383

price 46, 73,76, 100, 110, 119,
122, 147, 160, 209, 210, 245,
257,436,438

pride 98, 174,327, 392

prisoner 22, 127

progeny 70, 139, 247, 407. See
also descendants

prohibited 105, 203-204, 208,
270, 363, 404. See also haram;
unlawful

promise 39, 154, 202, 257, 357,
377

prophethood 30, 291, 319, 322,
407, 419-420, 425, 439, 441

prosperity 37

protection 167, 218, 239, 252,
269, 283, 319, 329, 369, 371,
381, 401, 453

Protector 328-329, 369

protectors 328, 330, 423
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provision 27, 35, 50-51, 56, 70,
84-85, 133, 143, 182, 196-
197, 199, 247-249, 252, 263-
264, 290, 311, 326, 351, 367,
386, 397, 399, 406, 409-410,
420

punishment in this world 49,
416, 423. See also reward and
punishment

Pure Spint 109, 321

pure spouses 55, 385-386

purification 163, 171, 178-179,
210, 282, 371

Q

Qadaris 30, 49, 121

gibla 132, 160-162, 164-169,
174-176, 307, 454

quail 84

quarrelling 247

R

Rafidis 101

rain 16,47-48, 50, 193, 196-197,
340-342. See also heavy rain

rda‘ina 122-123

Ramadan 224, 226-227, 230,
450, 453, 455

ransom 79-81, 107-108, 212,
215, 324, 446-447

rational evidence 51-52, 261,
390-392

rebel 59

reckoning 28, 137, 250, 344, 388

reconciliation 223, 287, 289-290

regret 41, 191, 198, 201, 272,
290, 295, 330, 344, 402

rejection 37-38, 113, 124

relationship 286, 289, 293, 299,
453

relatives 35, 60, 105, 184, 204,
221-222, 267, 288, 300, 387,
423

religion of Allah 160, 238, 240,
273, 393, 400-401, 442-443

religion of Ibraheem 146-147,
149, 174, 247

religious commitment 95, 152,
155,161, 292

reminder 320, 355, 380,418

repayment 358, 360

repentance 71, 82, 144-145, 190-
191, 229, 237, 280-281, 446

requital 55, 115, 196, 211, 237,
254,277, 350, 356, 367, 394,
397, 402, 422, 444-445

resentment 10In9, 110-111, 124,
162, 180, 185-186, 202, 297

respite 108, 201, 339, 357,
444-445

responsibility 287, 290, 295
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resting-place 50, 255, 382-383

resurrection 177, 183, 196, 330,
334, 367, 424

revelations 73, 76-77, 144-145,
177, 262, 275, 277, 279,
294,309, 317, 319, 343-344,
374-375, 388, 393-395, 423,
432-433

reward and punishment 73, 164

riba 233,355, 455. See also usury

right path 42, 47-48, 74, 126,
157, 375

rights of Allah 203, 215, 368,
438

rituals 142, 144-145, 187-188,
238, 243, 245-246, 251, 253,
319. See also Hajj

rivalry 388, 393

river 316-318, 413

S
Sabbath 92
Sabians 90, 151

sacred House
also Kaaba

Sacred House 174
sacred land 239, 271
sacred month 238-239, 270-271

Sacred Mosque 131, 166, 173,
236-238, 243, 246, 270-271,

141, 165. See

450, 454. See also direction of
the Sacred Mosque

sacrifice 93-94, 96, 142, 242-
246, 251, 253,370

sacrificial animal 243-245

Safa and Marwah 142, 187, 244,
251, 455. See also Hajj

sa‘ly 142, 187-188, 244, 251,
455. See also Hajj

salvation 28, 102, 104, 129-130,
148, 157, 200, 205-206, 329,
347,392, 444

139,

141.

sanctuary See

also Haram

scribe 358-360, 363-365

scripture 77-78, 82, 100, 119,
129, 167-170, 174, 263-264,
279, 388, 393, 434, 439-441

security 47, 72,273, 365

Self-Sustaining and All-
Sustaining 325-326, 374

separation 290, 293, 295

shameful deeds 202-204, 258

Sharia 32,97, 130, 151n12, 178,
208, 219-220, 235, 239, 296,
381, 450, 455

shaving 242, 244

Shaytdn 69-70, 120, 157, 202-
205, 225, 257-259, 273, 276,
329-330, 345-346, 353, 406,
409, 451. See also Iblees
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shortcomings 65, 151, 213, 251,
368, 440

showing off 178, 341-342

sickness 216, 226, 243, 367n21

sight 47,270, 326, 358, 363, 388

silver 46, 346, 385

sincerity 35, 77, 129, 140, 147,
153, 155-157, 165, 177-178,
268, 296, 329, 337, 348, 351,
393, 395, 404

sinner 353

slaughter 236-237, 243,270

slave of Allah 54, 185, 322,417,
421, 427

sleep 183, 325-326

slumber 325-326

son of Maryam 109, 321-322,
415,421. See also ‘Eesa

sorrow 201, 402

souls 46, 80, 83, 88, 110, 119,
122,126, 160, 171, 178, 183,
256-257, 281, 350, 395, 449

sovereignty 27-28, 125, 195-196,
327

spending 34-35, 214, 240-241,
267-268, 299-300, 311, 337-
339, 341-342, 347-348, 352

spouses 55-56, 121, 230, 290,
385-386

Station of Ibraheem 139, 141
steadfastness 317,319,321,399

stranger 214, 268, 418

strength 35, 97, 180, 189, 214,
241, 264, 268, 278, 315-316,
318-319, 322, 369, 371, 374,
398

striving 20, 35, 44, 60, 70, 144,
157, 200, 205, 225, 255, 271,
273, 296, 347, 428, 433, 452

stubbornness 38, 115, 135, 167-
169, 331, 354, 380, 395, 427

submission 80, 144, 197, 244,
368,392,413, 443-444

success 61, 129, 180, 205-206,
235, 386, 440

suffering 49, 216, 265, 292, 330,
386, 403

Sulayman 119-121

sun 50, 69, 194, 259, 330-332,
342

supererogatory 34, 167, 243,
247,250, 273, 454

supplication 29, 143-145, 228-
229, 250, 252, 318, 370-371,
387, 449, 453

surplus 275-276

survival 182,197, 311

T
taghoot 328-329
Taloot 313-318, 320
at-tashreeq 251,253
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tawdf 141-142, 188, 244, transgression 44-45, 69, 83-84,
248, 251, 282, 456. See 86-87, 107, 114, 141, 193,
also circumambulation; 203, 204
Kaaba travelling 132, 173, 227, 241,

tawheed 29, 51, 147, 153, 158, 365, 369
327, 355-356, 389-390, 420- trial 59, 69, 82, 119-120, 140,
421, 456 386

test 66, 68'69a 83a 120'1219 1409 true rcligion 1 14, 263, 272, 328-
164-166, 180, 184, 265-266, 329, 373, 388

316-317, 386 trust 39, 81, 181, 193, 233, 239,
testator 221-223 314,317,332, 365, 384, 401,
testifying 150, 152, 164, 390 434, 457

testimony 158-159, 163-164, trustworthy hand-hold 328-329
171, 176, 319, 362-365, 389-  truthful 52, 158, 203, 385, 387,
390, 393, 421, 429, 433, 442 419-420

thanks. See give thanks truthfulness 136, 177, 420

thanks to Allah 178-179, 207, turmoil 94, 236
227,261,269

Throne 63, 183, 325n18, 327, U
379, 422. See also Kursi ulterior motives 328, 351,

thunder 47-48 434-435

Torah 36, 83, 91, 98-99, 109, Ummah 26, 57, 90, 101, 121,
111, 124, 374-375, 415, 418- 125, 138, 150, 160, 162-164,
420, 430. See also Moosa 170, 174-176, 178, 222, 225,

torment 48, 82-83, 183, 250, 263, 264, 356, 370-371, 398, 424-
386 425, 435, 457

trade 45-46, 76, 100, 278, 346- ‘umrah 172-173, 187-188, 238,
347, 350, 353, 358, 363 242-245, 451, 454-457. See

transaction 203, 233, 358, 361, also Hajj; Kaaba; Makkah;
363 pilgrimage

undhurna 122



Index I 477

unity 322, 398-399

unlawful 233, 356. See
also haram; prohibited

unseen 31, 34, 64,67, 151, 154,
177, 326,412-413, 419, 457

usury 233, 353-357, 455. See
also riba

\Y%

veneration 141, 162, 187, 196,
199, 284

verdict 233

victim 217-219

victory 41, 104, 110-111, 216,
257, 266, 269, 317-321, 371,
383, 399

virtues 146, 322, 408,419

1%

waiting period 285, 288, 290,
301, 451. See also ‘iddah

warner 135, 265

wayfarer 214, 268

weakness 264, 268, 314, 344

weaning 298-300

well-being 90, 133, 200, 206,
363, 371, 381, 409, 417

west 132, 160, 162, 167, 196,
212,330, 331, 403, 417

wet-nurse 298, 300-301
wickedness 34, 358, 364

widows 301, 307-308

wife 56,69, 119, 239, 252, 282-
283, 286-87, 291-292, 294,
296, 301-302, 308-309, 406,
408, 410-411

will of Allah 30n4, 49n8, 121,
263, 322, 398, 444

wisdom of Allah 68, 125, 184,
276, 293, 296, 321, 420. See
also Allah’s wisdom; His
wisdom

witness 107, 160, 164, 254-255,
358, 362-364, 388, 416, 421,
428-429,432-433, 441, 444

wives 34, 229-231, 281-282,
285, 287, 290-292, 308

womb 195, 288, 375, 406, 408

word of Allah 98, 182, 310

worldly gains 76, 262, 438

wrath 26, 33, 38, 51, 87-88, 91,
92, 110-111, 197, 211, 264,
395, 401-403, 423-424, 438,
447

wretchedness 72, 87, 264, 447

wrongdoer 60, 170, 233-234,
239, 259, 349, 402

wrongdoing 42, 69, 159, 167,
170, 174,214,221, 223, 238,
247, 293, 324, 330-331, 355,
403, 446
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Y 234, 346-347, 353, 457. See
also charity

Zakariya 406,409-412,414,418

Zechariah. See Zakariya

Yahyd 410-411,418
Ya‘qoob 74, 146-149, 158, 443

Z
zakah 34, 35,74, 104, 106, 126-
127, 172-173, 212, 215, 233-
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