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Introduction 

All praise be to Allah who alone sustains the world. Exalted ~alaah 
(blessings) and complete salaam (peace) be on our master Muhammad 
§allallahu 'Alayhi Wasallam and his family and companions . 

The Shamaa-il of In1aam Abu 'Eesa Tirmidhi has a collection of 397 - -
a!}aadith and is divided into 55 chapters on the physical description 
and character of our beloved Nabi §allallahu 'Alayhi Wasallam. It has 
been printed on numerous occasions and many commentaries have 
been written on it. The present English translation and comm .-ntary is 
of the Khasaa-il Nabawi ~allallahu 'Alayhi Wasallam by the late 
Shaykhul Hadith Maulana Muhammad Zakariyya Rahmatullahi 
'Alayhi. It will enable a Muslim to achieve a link and connection with 
the one whom Allah Ta' aala has made as a mercy unto mankind, and 
most certainly Allah has spoken the truth when He mentions in His 
Book: "Verily, you (0 Muhammad) are of a very high (noble) charac
ter''. 

A Muslim can truly claim his love for Rasulullah ~allallahu 'Alayhi 
Wasallam, if he attempts to follow the manner and life-style of the 
messenger of Islaam. We are given such an opportunity, after the 
reading of this book, for it enlightens the reader with the intimate 
aspect of the Rasul's life . 

Finally, we ask, Allah Ta'aala to reward us and that He instill within 
us the distinguished features and august character of this most noble 
messenger, who is the perfect example for Muslims . 
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Preface 

This humble servant, at the request of my master Ha~rat Maulana 
Khalil Ahmad ~aahib,-May Allah fill his grave with nur and make his 
resting place cool..:__used to stay in Delhi quite often for a few days, to 
assist in the printing of his kitaab 'Badhlul Majhud fi halli Abi 
Daawud' . There, a kind friend, Janab Muhammad. 'Uthmaan Khaan, - - --
urged me to write a short translation of the 'Shamaa-il Tirmidhi'. 
Owing to my shortcomings, I knew I was not capable of this. Also, 
before this, I did not have an opportunity to either write a book or 
deliver a lecture. Janab Muhan,mad ~uthmaan Khaan, however, did not 
accept any of my excuses / due to certain kind thoughts he held 
r_egarding me. By virtue of my shortcomings I would never have 
attempted this translation. Since he was a close friend of my late father 
and, being mindful of the badith, 'The best relationship after a father's 
death is to treat his friends kindly', I did not have a way out but to 
present a short ·translation according to my understanding and there
after, acknowledging my incapability to the readers, and asking them to 
forgive me for the complications of the sentences and the dispersion of 
words and re-quest them to give attention to the aim, that is, the noble 
character, habits, qualities, virtue, attributes and practices of the 
emperor of the worlds, Sayyidul Bashr, Sayyidina Muhammadur 
Rasulullah ~allallahu 'Alayhi Wasallam. A wise person, does not, on 
account of an ugly and tattered veil , fail to pay attention to a beautiful 
face; and an understanding person does not, because of a bitter skin, 
throw away the delicious substc)nce of a fruit. 
In this translation a few things have been given special impcrtance: 

a . Most of the sayings were taken from the writings of the great 
'ulama of the past, thus I did not resort to my own views. 
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b. Most of the references in this translation are derived from the 
following books: 'Jam'ul Wasaa-il' of Mulla 'Ali Qaari Hanafi; 
'Munaawi' of Shaykh 'Abdur-Ra-oof Mi~ri; 'Mawaahib
Ladunniyyah' of Shaykh Ebrahim Bayjuri and 'Tah-dhibut 
Tah-dhib' of Haafi~ lbn Hajar 'AsqaJaani. 

c.· Since the translation is meant for the layman, literaJ,mcanings have 
been given. Word for word translation has been avoided. 

d. In addition to the translation many things have been added to 
serve as a commentary. This has been written separately after the 
;ictual tr;inslation. 

e. At many places in the translation of the .1b.1l1di!_b ,1dditionl1I 
information has been provided. 

f. Where there seems to be a contradiction between two badith, the 
diffrrenccs have been briefly explained. 

g. The views of the different madhaa-hib have been mcntirnwd 
briefly at places. The Hanafi madh-hab has been specially men
tioned as the majority of the local population (i.e. the inhabitants of 
India) adhere to this madh-hab. 

h. The proofs that substantiate the Hanafi madh-hab have been 
mentioned briefly where deemed necessary. 

1. Where a battle or incident is mentioned in a badith, that battle or 
incident is described in the commentary. 

l· Where the relation of a badith to a chapter is not obvious, an 
explanation has been provided. 

k. · To keep the subject matter brief, with regard to those incidents that 
have not been narrated herein, the rec1ders have been referred to 
their origint1l sources. The n;imc of the kit.iab is given whc.."n' they 
can be found in detail so that those who are interest~d may c<1sily 
refer to them. 

1. Utmost care has been taken to keep the subject under discussion 
short and precise, as readers may become bored with lengthy 
discourses. 

And divine guidance to me is but from All;ih, on Him do I rely and to 
Him do I return. 

Mubammad Zakariyya Kandhelwi .. . 
presently residing in Delhi. (8th Jamadi-uth Thaani 1344) 

• Translations of Qur-aanir r1ayaat taken from Pikthall 
• Translations of du'aas t.1ken from Prayers of Mubammad ~allallahu 'Al,1yhi Wc1sc1Uc1rn 
• This English translation is of the revised edition of Dhul-!::!ijjah 1360 hijri 
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Chapter on the noble features of 
Sayyidina Rasulullah Sallallahu 

. ~ Alayhi W asallam 

THE AUTHOR has quoted in this chapter those a!}aadith that have 
been narrated on the noble features of Sayyidina Rasulullah §allallahu 
'Alayhi Wasallam. It is impossible to accurately describe the actual 
beauty and elegance of Sayyidina Rasulullah §allallahu 'Alayhi 
Wasallam . To draw a pen -picture of his appearance is beyond one's 
capability, but the §a!}aabah Ragiyallahu 'Anhum have ~ndeavoured, 
according to their capabilitie ·s, to preserve what little they could, of 
which some is written here. Qurtubi says: "The full beauty and 
elegance of Sayyidina Rasulullah §allallahu 'Alayhi Wasallam has not 
been made manifest, otherwise it would not have been possible for man 
to look at him". The §ahaabah Ragiyallahu 'Anh um, have done the 
ummah an immense favour by conveying to them the perfect intrinsic 
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knowledge, as well as the perfect conspicuous elegance and beauty of 
Sayyidina Rasulul1ah ~allallahu 'Alayhi Wasallam . When an unfulfilled 
l-over is deprived of m eeting the beloved then he stands in front of the 
beloved's hous e remembering the features of his beloved , in an attempt 
to gain some solace . It is from habits and features that the heart is 
appeased . 

lmaam Tirmidhi has coHected frorn these about 400 a!}aadith and 
divided them into fifty five chapter s. ln the first chapter fourteen 
abaadith are quoted . 

' 

(1) Hadith Number 1 

Anas Ragiyallahu 'Anhu reports : " Ras ulullc1h ~allallahu 'Alayhi 
Wasallam was neither tall nor was h e short (like a dwarf-He was of 
medium stature) . In complexion, he was neither very white like lime , 
nor very dark, nor brown which results in da rkness (he was illuminant , 
more luminous than even the full moon on the 14th night) . The hair of 
Rasulullah Sallallahu 'Alayhi Wasa1Jam was neither very straight nor 
very curly (but slightly wavy) . When he attained the age of forty, Allah 
Most High granted him nubuwwah (propheth ood) . He lived for ten 
years in Makkah (see commentary) and in Madinah for ten years. He 
passed away at the age of sixty years. At that ti_me there were not more 
than twenty white hair on his mubaarnk head and beard ". {This will be 
described in detail in the chapter on the white hair of Rasulullah 
~allallahu 'Alayhi Wasallam .) 

Commentary 

Sayyidina Rasulullah ~allallahu ' Alayhi Wasallam was of a medium 
stature , but slightly taller . This has been report ed in a narration from 
Sayyidina Hind ' bin Abi Haalah Ragiyallahu 'Anhu and others. An 
objection may arise concerning these two badith , that it is stated in one 
!}adith that when Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam used 
to stand up in a group, he appeared to be the tallest among them. This 
was not due to his height, but was a result of a mu'jizah (miracle) . In the 
manner that no one had reached a higher status than Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam in ' Kamaalati Ma'nawiyyah' , 
likewise in the 'Surah Zaahiri' (apparent appearance) no one could excel 
him. 

It is stated in the badith under discussion that Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam lived for ten years in Makkah Mukarramah 
after nubuwwah (prophethood). For this reason it is stated that he 
attained the age of sixty years. This is contrary to what has been 
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reported in the other abaadith, where it is stated that 5:3yyidina 
Rasulullah ~allallahu 'Alayhi Wasallam lived there for thirteen years 
and attained the age of sixty -thre e years . In some a!}aadith it is stated 
that Sayyidina Rasulullah ~allallahu 'A]ayhi Wasallam attained the age 
of sixty -five years . At the end of this kitaab all three ahaadith will be 
quoted. lmaam Bukhaari RA. says: "Most narrations show that 
Rasululla-h ~llallahu 'Ala yhi Wasallam lived for sixty-three years" . The 
'ulama have summed up these abaadith in two ways. First, that 
Sayyidina Rasu]ullah ~altallahu 'Alayhi WasaJlam received nubuwwah 
at the age of forty and risaalah three years thereafter, and after that he 
lived for ten years in Makkah Mukarramah . According to this, the three 
years between nubuwwah and risaalah have been omitted in the hadith 
under discussion. The second explanation is that frequently in calcu 
lating, fractions or small numbers are not included . For this reason 
Sayyidina Anas RaQiyallahu 'Anhu has only calculated in tens in his 
narration and omitted the units . In the hadith where the age of 
Sayyidina Rasu]uJJah ~aHaJlahu 'Alayhi WasaJJam is mentioned as 
sixty-five, the years of birth and death are included as separate years. In 
short, the content of alI the abaadith is the same. According to most 
authentic abaadith, the age of Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam was sixty-three years, therefore all the other a!}aadith will 
corroborate this . 

(2) Hadith Number 2 . 
Anas bin Maalik Ra9iy allahu 'Anhu reports, "RasuluJlah ~aUallahu 
' Alayhi Was allam was of a medium stature , he was neither very tall nor 
short. He was very handsom e, of medium built and his hair was neither 
very curJy nor ~ery strai ght (but was sJightly wavy). He had a wheat
coloured complexion . When he walked , he leaned forward slightly " . 

Commentary 

In this badith Sayyidina Anas RaQiyallahu 'Anhu states that the 
complexion of Sayyidina Rasulullah ~allallahu 'Alayh i Wasallam was 
wheat-coloured . In the previous bad ith , also narrated by Sayyidina 
Anas Ragiyallahu 'Anhu , he states that Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam did not have a wheat-coloured complexion. This has 
been mentioned in the tran slation of the !}adith . Actually , what is 
derived from the two badith is that Sayyidina Rasu1u11ah ~aHaHahu 
'Aiayhi Wasallam was not of such a dark complexion that would 
decrease the lightness and beauty of a person, but had a radiant and 
light colour , which wa s slightl y wheat- coloured . 
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In this badith the word 'Yata-kaf-fa-oo' is used regarding the walking 
of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam. The 'ulama inter
pret this word in several ways. Some say it means to walk at a fast pace. 
Some are of the opinion that it means to lean a bit forward while 
"rValking. Some say that it means to lift the leg with force. All three 
explanations are correct because the walk · of Sayyidina Rasulullcth 
~allallahu 'Alayhi Wasallam fulfilled all three descriptions and the word 
also conveys these three meanings. Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam walked quickly and not like the Romeos of this age 
who walk like women. It was also the noble habit of Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam to walk with a slight .forward 
inclination of the head and shoulders. He did not walk with his chest 
pushed out in pride. He lifted his legs as men do while walking and did 
not drag his legs on the ground. 

(3) Hadith Number 3 

Bara a bin 'Aazib Ragiya11ahu 'Anhu reJates that: "Rasulullah ~allallah u 
'Alayhi Wasallam was a . man of medium build , (slightly tall, as 
explained before); he had broad shoulders (from which we may gather 
that he had a wide chest); he had dense hair which reached his 
ear-lobes; he wore a red striped lungi and shawl. I never saw anybody 
or anything more handsome than him" . · 

Commentary 
In this badith the word 'Rajulam Marbu'an' is used, which if the letter 
'jeem' has a Qammah (pesh), means a man. This could be correct. This 
type of word is used in the' Arabic language for connecting words, but 
because no special quality or attribute is derived, some muhadditheen 
(hadith scholars) are of the opinion that this word with a fatbah (zabar) 
(on the 'jeem'), means something that is between straight and bent. It 
may also be possible that in this case it refers to the description of the 
hair of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam, and as 
described before, his mubaarak hair had a slight curl in it. From this 
hadith, some 'ulama are of the opinion that it is jaa-iz (permissible) for 
men to wear red coloured clothing. According to the Hanafis there is a 
detailed explanation on this subject. Before selecting red clothing, the 
'ulama should be consulted regarding its permissibility . 

The 'ulama have written that in this hadith the Sahaabi did not see - - - -
' anything' more handsome and beautiful than Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam. This is said because besides human 
beings, the moon, sun, etc. are also included. 
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(4) Hadith Number 4 

Baraa bin 'Aazib Ragiyallahu 'Anhu reports: "I have never seen 
someone with long hair and in red clothing more handsome than 
Rasulullah ~allallahu 'Alayhi Wasallam . His hair reached his shoulders. 
The portion between his two shoulders was wide. He was neither very 
tall nor short". -

Commentary 

The description of the hair of Sayyidina Raisulullah ~allallahu 'Alayhi 
Wasallam in this hadith is different from the one mentioned before. 
There it is stated that his hair reached his ear-Jobes. In reality there is 
no difference between the two badith, as the hair does not always 
remain the same length but grows. Sometimes the hair was shortened, 
sometimes longer hair was kept. 

(5) Hadi!h Number 5 

It is reported from 'Ali Ragiyallahu 'Anhu: "Rasulullah §allallahu 
'Alayhi Wasallam was neither very tall nor short. The soles of both feet 
were fully fleshed. (This quality is praiseworthy in a man as it denotes 
strength and courage but is not praiseworthy for a woman). He had a 
large head . The joints of the bones were also large. There was a thin line 
of hair from the chest to the navel. When Rasulullah ~allallahu 'Alayhi 
Wasallam walked, it appeared as if he was descending from a high 
place" . 'Ali Ragiyallahu 'Anhu says: "I did not see anyone like him 
neither before him, nor after him". 

Commentary 

The use of a sentence like: "I have not seen anyone like hin1", is 
primarily for emphasis. By describing Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam in this manner, there is however no exaggeration 
because the complete beauty of appearance of Sayyidina Rasulullah 
~allallahu 'Alayhi Wasalla1n cannot be fully described. Munaawi wrote 
that every person is required to believe that with whatever beautiful 
qualities and attributes the body of Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam is described, no other person can compare with it. 
This is not merely a belief. Books on seerah (history of Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam) and a!}aadith are replete with 
descriptions of his beautiful qualities . Therein it is stated that Allah 
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Ta'aala bestowed fully on Sayyidina Rasulullah $al1allahu 'Alayhi 
Wdsallam all the inner kam..ialaat (pL·rfcction) ilnd ?;ilahiri (apparent) 
beauty. Two verses (couplets) are narrated from Sayyiditina 'Aayeshah 
Ragiyallahu 'Anha, the meaning of which is: ''That if the friends of 

· • Zulaykha could see the blessed face of Rasulullah Sallal1ahu 'A}ayhi _;1 

Wasallam, they would have cut their he;)rts instead of their hands". 
How true! If you wi5h to read more about the love of the ~abaabah 
Ragiyallahu 'Anh um-male and female-for Sayyidina Rasulullah 
~llallahu 'Alayhi Wasallam read Chapter Eight of my book 'Stories of 
the ~abaabah (RaQiyallahu 'Anhurn). 

(6) Hadith Number 6 

It is related from Ebrahim bin Muhammad Ragiyallahu 'An~ u, who is 
from the sons (grandsons) of' Ali Ragiyallah u 'Anhu, that whent. ver 'Ali 
Ragiyallahu 'Anhu described the noble features of Rasulullah ~allallahu 
'Alayhi Wasallam, he used to say: "RasululJah ~allallahu 'Alayhi 
Wasallam was neither very taH nor short, but of a medium stature 
among people. His hair was neither very curly nor very straight, but 
had a slight wave in it. He did not have a big body nor a round face, but 
his mubaarak face was slightly round (meaning he did not have a fuHy 
round face nor a fully elongated face, but in between the two). The 
complexion of Rasulullah ~allallahu 'Alayhi Wasallam 'Yas white with 
redness in it. The mubaarak eyes of Rasulullah ~allallahu 'Alayhi 
Wasallam were extremely black. His eye lashes were long . The joints of 
the body (e.g. elbows and knees etc.) were large, likewise the portion 
between the two shoulders was broad and fully fleshed. There was no 
hair (more than normal) on his body. (Some people have profuse hair 
on their body. Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam did 
not have hair on the other parts of his body, besides places like the arn1s 
and legs etc.) . He had a thin line of hair running from the chest to the 
navel. The hands and feet of Rasulullah ~allallahu 'Alayhi Wasallam 
were fully fleshed. When he walked, he lifted his legs with vigour, as if 
he were descending to a low-lying place. When he addressed a person 
he turned his whole body towards that person. (He did not only turn 
his face towards the person he addressed, as this is considered impolite, 
and sometimes, it even denotes pride. Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam faced the person he spoke to, with his chest and 
body. Some 'ulama have translated this as, when Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam addressed son1eone, he completely turned 
his face towards that person, and did not give a side glance. This is not 
a suitable translation). The Seal of Prophethood was situated between 
his shoulders. He was the last of all prophets. He was the most generous 
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and the most truthful. He was the most kind-hearted and came from a 
most noble family. (It means his character, family back-ground and 
everything else was of the best). Any person who saw him suddenly 
would become awe-inspired. (Sayyidina Rasulul1ah ~allallahu 'Alayhi 
Wasallam had such a great personality and dignity, that the person who 
saw him for the first time, because of his .awe-inspiring personnlity, 
would be overcome with a feeling of profound respect. Firstly, there is 
a ro'b (awe) for physical beauty, with this when other kamaalaat are 
added what more cou]d then be said of the ro'b (awe). Besides, the 
special attributes and qualities granted to Sayyidina Rasulull<lh 
~allalk1hu 'Al.iyh i Wasallam, ro'h (nwe) i~ also OHC of the speci.,1 
qualities granted to him) Anyone who came in dose contact .with him, 
and knew his exceJlent character was smitten with the love of his 
excellent attributes. Anyone who described his noble fcc1tures can only 
sny: 'I have not seen nnyone like Rasulull.1h 5<1llallahu 'J\layhi WJsall.1111 
neither before nor after him"'. 

(7) Hadith Number 7 

Hasan bin 'AJi RagiyalJahu 'Anhu reported: "I inquired from my 
maternal uncle (Sayyiditina Faatimah RaQiyallahu 'Anha's step
brother) Hind bin Abi Hail1ah (Ra9iyallahu 'Anhu) about the noble 
features of Rasulullah ~allallahu 'Alayhi Wasallam. He had often de
scribed the noble features of RasuluUah 2allallahu 'Alayhi Wasallam in 
detail. I felt that I should hear from him personally some of the noble 
features of Rasulullah ~alla11ahu 'Alayhi Wasallam, so that I could make 
his description a proof c1nd testimony for mysC'lf .1nd c1lso memorise 
them, and, if possible, try to l'mulatc and <1dopl tht'tl\. (The ,1ge of 
Sayyidina Hasa~ Ragiyallahu 'Anhu at the time of the death of 
S<lyyidina Rasulullah ~allallahu 'Alc1yhi Wasallam was seven years. In 
view of his age he did not have the opportunity to r0c11isc fully the 
features of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam). The 
uncle described his noble features by Si".ying: "He had great qualities 
and attributes in him, others also held him in high esteem. His 
mubaarak face shone like the full moon. He was slightly taller than a 
person of middle height, but shorter than a tall person. His mubaarak 
head was moderately 1arge. His mubaarak hair was slightly twisted. lf 
his hair became parted naturally in the middle he Jeft it so, otherwise he 
did not habitually make an effort to part his hair in the middle. (This is 
a more accepted translation .. A question may arise that Sayyidina 
Rasulullah ~aJJallahu 'Alayhi Wasa1lam habituaJJy parted his hair as 
stated in the abaadith. The 'ulama say that this is in the early periods 
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where Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam did not make 
an effort to do so. According to this hutnble servant, the answer to this 
is a bit difficult, because it \Vas the principle of Sayyidina Rasulullah 
~a11allahu 'Alayhi Wasallam to oppose the ways of the non-believers, 
and agree to the ways of the Ahlul-Kitaab, he did not part his hair in the 
middle. For this reason, according to some 'ulama, the best translation 
will be that he only parted his hair in the middle if it could be easily 
done, and when this could not be done easily, and a comb etc. was 
needed to do it, then he did not part his hair in the middle. Occasionally 
he used to part his hair in the middle with a comb etc. When the hair 
of Rasulullah ~allallahu I Alayhi Wasallam was abundant, it use to pass 
over his ear.::lobes). Rasulu.llah ~allallahu 'Alayhi Wasallam had a very 
luminous complexion (colour), and a wide forehead. He had dense and 
fine hair on his eye brows . Both eye brows were separate and did not 
meet each other in the middle. There was a vein between them which 
used to expand when he became ang!y. His nose was prominent and 
had a nur and lustre on it. When one first looked at him, it seemed as 
if he had a large nose, but looking at it carefully showed that the lustre 
and beauty made it look large, otherwise in itself the nose was not large . 
His mubaarak beard was full and dense. The pupil of his eye was black. 
His cheeks were smooth and full of flesh. The mubaarak mouth of 
Rasulullah ~allaUahu 'Alayhi Wasallam was moderately wide ~ (He did 
not have a small mouth). His mubaarak teeth were thin and bright. The 
front teeth had a slight space between them. There was a thin line of 
hair, from the chest to the navel. His mubaarak neck was beautiful and 
thin, like the neck of a statue which had been shaved clean, the colour 
of which was clear, shining and beautiful like ·silver. All the parts of his 
mubaarak body were of a moderate size, and fully fleshed. His body 
was proportionately jointed. His mubaarak chest and stomach were in 
line, but his chest was broad and wide. The space between his 
shoulders was wide. The bones of his joints were strong and large 
(denoting strength). When he removed his clothing, his body looked 
bright and had a lustre (or rather those parts of the body that were not 
covered by his clothing were also bright and shining, compared with 
those parts of the body that were covered by his clothing. According to 
this humble servant the latter translation is more appropriate). Between 
the chest and navel there was a thin line of hair . Besides this line 
neither the chest nor the stomach had other hair on it. Both sides, the 
shoulders and the upper portion of the chest had hair. His forearm was 
long, and palms were wide. The palms and both feet were fully fleshed. 
The fingers and toes were moderately long. The soles of his feet were a 
bit deep. His feet were smooth, because of their cleanliness and 
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smoothness the water did not remain there but flowed away quickly. 
When he walked, he lifted his legs with vigour, leaned slightly forward 
and placed his feet softly on the ground. He walked at a quick pace and 
took a rather long step . He did not take small steps. When he walked it 
seemed as if he was descending to a lower place. When he looked at 
something , he turned his whole body towards it. He always looked 
down . His mubaarak sight was focussed more to the ground than 
towards the sky. (A question may arise here that it is reported in Abu 
Daawud that 'Rasulullah ~allallahu 'Alayhi Wasallam usually looked 
to \vards the sky'. Both are reconciled thus: His mubaarak habit was to 
look down towards the ground, but he also waited for the wabi 
(revelation), therefore while waiting he often looked towards the sky. 
Otherwise he usually looked down on the ground. 

Here the gaze of the killer has'nt even lifted modestly. 
There the hand of the lover rest 011 the heart of the deceased. 

His sharif habit was to look at something with a light eye, i.e. he looked 
at a thing with n,odesty and bashfulness, hence he did not stare at 
anything . While walking he asked the ~abaabah (Ra9iyallahu 'Anhum) 
to walk in front, and he himself walked behind . He made salaam 
(greeted) first to whomsoever he met". 

Commentary .. 

The 'ulama say that Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam 
walked at the back because of his humbleness. According to this 
humble servant, if this is applied to his journeys it will be more 
appropriate. It was the noble habit of Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam that while on a journey, he iJSed to stay at the back to 
visit the bereaved and the weak . 

. This is a very long hadith in which the noble features, etiquette and 
habits of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam are de 
scribed. Imaa1n Tirmidhi has mentioned this hadith in many chapt ers 
where it is relevant. Portions of this hadith will be mentioned in the - -
chapters where the speech and humility of Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam are described. 

(8) Hadith Number 8 

Jaabir bin Samurah Ra9iyallahu 'Anhu says : ' 'Rasulullah ~al1a1Iahu 
'Alayhi Wasallam had a wide mouth. There were red lines in the 
whiteness of his eyes . He had little flesh on his heels". 
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Commentary 

It is desirable for 'Arab men to have wide mouths. According to some, 
a wide mouth means eloquence (fluency of language). The translation 
adopted in the description of the eyes has been taken from accepted 
sayings . However, in this badith, Imaam Tirmidhi has translated this to 
mean wide eyes, as a narrator of this badith has done, which according 
to the linguists is not correct. 

These intoxicated eyes on which tho1tsa11ds of my kindred be sacri
. ficed. 

That endless destroyer renrnins intoxicated day n11d night. 

(9) Hadith Number 9 

It is ·related from Jaabir RaQiyallahu 'Anhu that he said : "I once saw 
Rasulullah ~allallahu 'Alayhi Wasalfam on the night of a full moon . On 
that night he wore red clothing . At times I looked at the full moon, and 
at times at Rasulullah ~allallahu 'Alayhi Wasallam . Ultimately l cam e to 
the conclusion that Rasulullah ~allallahu 'Alayhi Wasallam was mor e 
handsome, beautiful and radiant than the full moon". 

If the illumination in the templ e and sanctuary is through the sun a11d 
moon, so what. 
I desire you, what should 1 do with my sight. 

(10) Hadith Number 10 
• Abu Is-baaq RA. says: "A person once asked Baraa bin 'Aazib 

RaQiyatlahu 'Anhu , 'Was the nn1ba,:uak face of Rasulullah ~allaltahu 
'Alayhi Wasallam shining like a sword?' He replied: 'No, but like a 
full-moon with its roundness'" 

Commentary 

In making a comparison with a sword, it may have meant that 
Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam had a long face . 
However, the glitter of a sword has more whit eness then being 
luminous . For this reason Sayyidina Baraa RaQiyallahu 'Anhu gave the 
simil arity of the full moon, and not thc1t of a sword. All these similaritie s 
are approximate descriptions, otherwise even a thousand moons can 
not give the brightness of Sayyid ina Rasulullah ~allallahu 'Alayhi 
Wasallam. An 'Arab poet says: ' If you want to describe a shortcoming 
of a belov ed , then give the belov ed the similitude of a full moon. This 
is enou gh to in sult him ' . 
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(11) Hadith Number 11 
Abu Hurayrah Ragiyallahu 'Anhu says: ''Rasulullah ~allallahu 'Alayhi 
Wasallam was so clean, dear, beautiful and handsome, as though his 
body was covered and moulded in silver. His mubaarak hair was 
slightly curled". 

Commentary 
In the first narration mentioned by Sayyidina Anas Ragiyallahu 'Anhu, 
it is denied that Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam was 
very white. From the above badith, it does not mean that he had a white 
complexion like silver; rather he had a white and reddish complexion, 
in which the beauty and brightness was overwhelming. 

(12) Hadith Number 12 
Jaabir bin 'Abdullah Ragiyallahu 'Anhu narrates from Rasulullah 
~allallahu 'Alayhi Wasallam that he said: "The ambiyaa (prophets) were 
shown to me. I saw Musa 'Alayhis Salaam, he had a thin body, like one 
from among the tribe of Shanu'ah. I saw 'Eesa 'Alayhis Salaam. From 
among all those'\vhom I have seen, he somewhat resembled 'Urwah bin 
Mas'ud . I saw Ebrahim 'Alayhis Salaam. From among all those that I 
have seen, I, more a less, look like him. In the same manner I saw 
Jibra-eel 'Alayhis Salaam. From among all those I had seen, he more or 
less looked like Dibyah Kalbi". 

Commentary 
This was on the night of mi'raaj or in a dream. lmaam Bukhaari RA. has 
narrated both, on the night of mi'ra.aj and also in a dream. There is no 
confusion or difficulty in this differences, because he may have seen 
them on both occasions. The translation of the description of Sayyidina 
Musa' Alayhis Salaam as having a light body, in my opinion, is made 
from more accurate sayings. Some 'ulama in the translation of this 
sentence, have expressed other opinions. These three ambiyaa (proph
ets) were described because Sayyidina Musa 'Alayhis Salaam and 
Sayyidina 'Eesa 'Alayhis Salaam are the nabis of the Bani Israel and 
Sayyidina Ebrahim 'Alayhis Salaam, besides being the great grandfa
ther of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam, was also 
accepted by all 'Arabs. 
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(13) Hadith Number 13 

Sa'eed Jariri RA. says : "I heard Abu Iufayl Ragiyallahu 'Anhu say: 
'There is no one left on the face of this earth, besides me who had seen 
Rasulullah ~allallahu 'Alayhi Wasallam'. I asked him to describe to me 
the noble features of Rasulullah ~allallahu 'Alayhi Wasallam. He said: 
'Rasulullah ~allallahu 'Alayhi Wasallam had a white complexion, which 
was a bit reddish, and had a medium sized body'". 

Commentary 

Sayyidina Abu Iufayl Ragiyallahu 'Anhu was · the last one among the 
~abaabah Ragiyallahu 'Anhum to pass away. He died in the year 110 
hijri. That is why he said, that there was no one left besides him who 
had seen Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam. The 'ulama 
say that he used the phrase 'face of the earth' because Sayyidina 'Eesa 
'Alayhis Salaam is also from the ones who had seen Sayyidina 
Rasulullah ~allalJahu 'Alayhi Wasallam, and is present in the skies 
(heavens). 

(14) Hadith Nui:nber 14 

Ibn 'Ab baas Ragiyallahu 'Anhu says: "The mubaarak front teeth of 
Rasulullah ~allallahu 'Alayhi Wasallam were a bit wide (spread out). 
They were spaced and were not close together . When Rasulullah 
~allallahu 'Alayhi Wasallam talked, a nur emitting from his mubaarak 
teeth could be seen" . 

Commelltary 

According to the 'ulama, it is a well-known fact that it was something 
similar to nur which emitted from the mubaarak teeth. 

The opinion of 'Allaamah Munaawi is that it was something sensory , 
and not a similarity , which emitted miraculously from betw een the 
teeth of Rasulullah ~allallahu 'A]ayhi Wasal1am. 

With modesty lower the head and with grace, smile. 
How easy it is for the beautiful to strike like lightning. 

Everything of his noble features was perfect and beautiful. In the 
manner that his real and intrinsic beauty had reached its last stage , in 
the same manner his iaahiri (apparent) beauty had also reached its 
fullest and proper stage. 

Allahumma salli 'alaa Sayyidina Mubammadiw wa 'alaa aalihi biqadri 
busnihi wa jamaalihi . 
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Chapter on the Seal of Prophethood 
of Sayyidina Rasulullah Sallallahu 

'Alayhi W asallam 

This chapter also being relevant to the noble features of Sayyidina 
Rasulullah §allallah u 'Alayhi Wasallam should have been part of the 
previous chapter. Because of its great importance, it being a miracle and 
a sign of ·nubuwwah (prophethood), it is being discussed separately. 
The Seal was on the mubaarak body of Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam since birth, as is stated in the 'Fathul Baari', wherein 
Sayyidina Ya' qub bin Hasan Ragiyallahu 'Anhu relates a !}adith from 
Sayyidina 'Aayeshah Ragiyallahu 'Anha. At the time of the death of 
Sayyidina Rasulullah §allallahu 'Alayhi Wasallam when some of the 
§a!}aabah Ragiyallahu 'Anhum doubted (his death), Sayyidina Asmaa 
Ragiyallahu 'Anha proved that because the Seal was not there anymore, 
Sayyidina Rasulullah §allallahu 'Alayhi Wasallam had passed ·away. 
Munaawi has mentioned this incident in detail. There is a difference of 
opinion as to what was written on this Seal, or if anything was written 
on it at all. Sayyidina Ibn Hibbaan Ragiyallahu 'Anhu and -other 
§a!}aabah Ragiyallahu 'Anhum have corrected this and ·said that 
'Mu!}ammadur Rasulullah' was written on this Seal. In some _ other 
narrations we find that 'Sier fa antal mansur' (Go where ever you wish, 
you shall be successful) was written on the Seal. Some of the 'ulama say 
that these narrations do not comply with the principles of authenticity . 

In this chapter Imaam Tinnidhi quotes eight a!}aadith. 

(15) Hadith Number 1 
Saa-ib bin Yazid Ragiyallahu 'Anhu said: "My (maternal) aunt took me 
to Rasulullah §allallahu 'Alayhi Wasallam and said to him, this nephew 
of mine is ill. Rasulullah ~allallahu 'Alayhi Wasallam wiped his 
mubaarak hand over my head, and made du'aa for barakah for me. 
(According to some 'ulama, Sayyidina Rasulullah §allallahu 'Alayhi 
Wasallam wiped his hand over the head, meant that he -Sayyidina 
Saa-ib Ragiyallahu 'Anhu- had a pain in the head. The opinion of this 
weak and humble servant is that it is better if this is taken to mean that 
Sayyidina Rasulullah 2allallahu 'Alayhi Wasallam wiped his hand in 
kindness on the ·head of Sayyidina Saa-ib Ragiyallahu 'Anhu. 
Sayyidina Saa-ib Ragiyallahu 'Anhu was born in the second year hijri, 
and at the time of Sayyidina Rasulullah §allallahu _ 'Alayhi Wasallam's 
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death, his age was not more than 8 or 9 years . That is why Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam wiped his mubaarak hand in 
kindness, as is the custom of great personalities. Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam also gave him the water of wu9u · to drink 
as a cure, as will be stated further, or he may have prescribed another 
remedy, especially when we learn also in a narration in Bukhaari that he 
-Sayyidina Saa-ib Ragiyallahu 'Anhu- was suffering from a pain in his 
leg). When Rasulullah ~allallahu 'Alayhi Wasallam performed wugu, I 
drank the water of that WUQU. (Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam may have performed wu~u for some reason, but here it is 
clear that Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam performed 
wuQu so that the water could be used as a remedy and medicine). I 
happened to stand behind Rasulullah ~allallahu 'Alayhi Wasallam and 
saw the Seal of Prophethood, which was like the knot on a mosquito net 
or bedstead'' . (Which is the size of a pigeon ' s egg in roundness. The 
'ulama differ in the translation of this word. Some have translated it in 
another manner. Imaam Nawawi, the famous commentator of ~abib 
Muslim preferred the translation I have chosen). 

Commentary 

If, in this !}adith, the left-over water of wugu is meant, then there is no 
difficulty or difference of opinion. If that water is meant which falls 
after washing the limbs etc., which in 'Arabic is known as 'Maa 
Musta'mal', then too there is no complication or difficulty, because even 
the excrements of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam is 
_paak. So how can there be a complaint regarding the 'Maa Musta'mal' 
(used water). 

(16) Hadith Number ·2 

Jaabir bin Samurah RaQiyallahu 'Anhu reports that: "I saw the Seal of 
Prophethood of Rasulullah §allallahu .' Alayhi Wasallam betwee~ his 
two shoulders, which was like a red tumour (protruding flesh), the size 
of which was like that of a pigeon's egg''. 

Commentary 

There are various and different narrations regarding the size and colour 
of the Seal of Prophethood of Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam. Qur!ubi has reconciled these by saying that the size changed 
from time to time, as did the colour. According to this humble servant, 
this reconciliation may also be possible, that in reality all these are 
similarities, and every similarity is according to a person's understand -
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ing, which is an approximate state'. There is no disagreement 1n 
explaining approximates. This is a· more appropriate explanation . 

(17) Hadith Number 3 
Rumaythah Ragiyallahu 'Anha said: "I heard this subject from 
, Rasulullah §allallahu 'Alayhi Wasallam and at that time I was so near 
him, that if I wanted to, I could have kissed the Seal of Prophethood. 
That subject is : 'Rasulullah ~allallahu 'Alayhi Wasallam was talking 
about Sa'd bin Mu'aadh Ragiyallahu 'Anhu, that because of Sa'd's 
death, the 'Arsh (Throne) of Allah also started to sway in happiness'". 

Commentary 
There is a disagreement regarding the swinging of the 'Arsh . What is 
the reason and what does it mean? The above translation is in 
accordance with well-known say .ngs. Some are of the opinion that this 
refers to the People of the 'Arsh. Some are of the opinion that it is the 
takht (throne) of Sayyidina Sa'd Ragiyallahu 'Anhu, etc . Sayyidina Sa'd 
bin Mu'aadh Ragiyallahu 'Anhu is from among the great ~a!}aabah. In 
the books of badith, many of his merits have been mentioned. Before 
the hijrah Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam sent 
Sayyidina Mu~'ab bin 'Umayr Ragiyallahu 'Anhu to Madinah to teach 
and propagate Islaam. Sayyidina _ Sa'd Ragiyallahu 'Anhu accepted 
Islaam at his hands. He was a leader of his community and as a result, 
his whole family accepted Islaam on the same day , This was the first 
family in Madinah to accept Islaam. He passed away at the age of 37 in 
the fifth year hijri. 70,000 malaa-ikah (angels) attended his . janaazah 
§alaah. With all this, it appears from the badith that he also went 
through hardship for a while in the grave. We should all take heed. A 
person should not be lax in this matter, and should always remember 
Allah, repent and fear the punishment of the grave. Whenever 
Sayyidina 'Uthmaan Ragiyallahu 'Anhu passed a grave, he used to 
weep till his beard became wet. Someone asked hiin, 'Jannah and 
jahannam are also discussed, but at th~t time you <;lo not weep?' He 
replied : 'I heard Rasulullah ~allallahu 'Alayhi Wasallam say: "The grave 
is the first stage of the aa-khirah {hereafter); whoever goes through this 
easily, all the other stages become easy. And for whom this stage is 
difficult, all the other stages become more difficult' ti. He says I also 
heard Rasulullah §allallahu 'Alayhi Wasal1am say : "Of all the scenes of 
the aa-khirah that I have seen, the one of the qabr (grave) is the most 
difficult". -Mishkaat. May Allah Ta'aala save us all from it. Imaam 
Tirmidhi did not intend to relate this incident he,re,. but because the 
Seal of Prophethood is mentioned, therefore it is included here. Also 
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Sayyiditina Rumaythah Ragiyallahu 'Anha by mentioning her experi
ence c;,f being near Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam 
and seeing the Seal of Prophethood, and by hearing this subject 
conclusively ·proves that there remains no place for errors . 

(18) Hadith Number 4 

Ebrahim bin Muhammad Ragiyallahu 'Anhu, who is the grandson 
of 'Ali Ragiyallahu · 'Anhu said: "Whenever 'Ali Ragiyallahu 'Anhu 
used to describe the noble attributes of Rasulullah ~allallahu 'Alayhi 
Wasallam, he used to mention the complete hadith. He also used to say 
that the Seal of Prophethood was between his two shoulders, and 
Rasulullah ~allallahu 'Alayhi Wasallam was the seal of all prophets". 

Commentary 

This hadith has been explained in detail in the first chapter (hadith 
number eight). Here it is referred to briefly. Because of the Seal of 
Prophethood, this !}adith is mentioned specifically here. 

(19) Hadith Number 5 

'Ilbaa bin Abmar Al-yashkari says that the ~a!}aabi, Abu Zayd 'Amr bin 
Akhtab Al-An?aari Ragiyallahu 'Anhu said to me: ''Rasulullah 
~allallahu 'Alayhi Wasallam once asked me to massage his waist . When 
I began massaging the . back, accidently (by chance) my fingers touched 
the Seal of . Prophethood. 'Ilbaa RA. says: 'I asked 'Amr Ragiyallahu 
'Anhu. what is the Seal of Prophethood?' He replied: 'It was a collection 
of a few hair'" 

Commentary 

This is riot contrary to the first badith, because there was hair around 
the Seal of Prophethood. He only mentioned the hair. 

(20) -Hadith Number 6 

Buraydah bin Haseeb Ragiyallahu 'Anhu reports: "When Rasulullah 
~allallahu 'Alayhi Wasallam came to Madinah, Salmaan Faarisi 
Ragiyallahu 'Anhu brought a tray which had fresh dates on it, and 
presented it to Rasulullah §allallahu 'Alayhi Wasallam, who asked: 'O 
Salmaan, what dates are these?' He replied: 'This is ~adaqah for you and 
your companions'. Rasulullah §allallahu 'Alayhi Wasallam replied: 1 We 
do not eat ~adaqah. Remove it from me. (The 'ulama differ in their 
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opinions as to the meaning of the word 'we'. Some say it is Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam himself, and the plural is used 
as a mark of respect. Others explain that it is the ambiyaa (prophets). 
According to some it is Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam and his relatives, for whom it is not permissible to accept 
zakaah. According to this humble servant the third ihtimaal (supposi
tion) is superior and more acceptable . 'Allaamah Munaawi's criticism 
of the third explanation is not forceful and weighty). _ On the · next day 
this happened again. Salmaan Ragiyallahu 'Anhu brought a tray of 
fresh dates, and in reply to the question of Rasulullah fiallallahu 
'Alayhi Wasallam he replied: 'O Messenger of Allah, it is a present for 
you' . Rasulullah ~allallahu 'Alayhi Wasallam said to the ~abaabah 
Ragiyallahu 'Anh um, 'Help yourselves' . (Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam himself ate from it. Bayjuri explains this 
thus: Sayyidina Salmaan Ragiyallahu 'Anhu bringing the dates on 
both days in this manner was to investigate, and make S_ayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam his master . Sayyidina Salmaan 
Ragiyallahu 'Anhu was an 'aalim (learned) of the old days. He lived 
for 150 years, and according to some he lived for 300 years . He had 
seen the signs of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam in 
the kitaabs of the previous prophets., that he will not accept ·~adaqah, 
but shall accept presents and gifts, and the Seal of Prophethood will 
be between his two shoulders. After witnessing the first two signs) . 
He · then saw the Seal of Prophethood on the back of Rasulullah 
~allallahu 'Alayhi Wasallam and embraced Islaam. (At that time 
Sayyidina Salmaan Ragiyallahu 'Anhu was a slave of a Jew from the 
tribe of Banu Quray?;ah). Rasulullah ~allallahu 'Alayhi Wasallam 
purchased him (This i~ figuratively speaking. The fact is that 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam made him a 
mukaatab -one who buys one's freedom for an agreed sum-) and paid 
many Dirhams for him to becomP a mukaatab, and also agreed that he 
(Sayyidina Salmaan Ragiyallahu 'Anhu) should plant for the Jew date 
palms, (the amount of three hundred palms), and until these bore 
fruit, to tend them. Rasulullah ~allallahu 'Alayhi Wasallam planted the 
palms with his mubaatak hands and it was his mu'jizah (miracle) that 
all the palms bore fruit in the same year. One tree among these did 
not · bear fruit. Upon investigating, it was found that 'Umar 
Ragiyallahu 'Anhu had planted this tree; and that it was not planted 
by Rasulullah ~allallahu 'Alayhi Wasallam. Rasulullah ~allallahu 
'Alayhi Wasallam removed this palm and re-planted . it. Another 
mu'jizah of Rasulullah ~allallahu 'Alayhi Wasallam is that he planted 
the palms out of season and they bore fruit the same year. 
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Commentary 

The 'ulama have made thorough research on this badith, for example, 
when Sayyidina Sa]maan Ragiyallahu 'Anhu was a slave, was his 
~adaqah and hadiyyah (gift) permissible or not. Also what was the 
difference between hadiyyah and ~adaqah. etc. Due to the discussion 
being lengthy, it has been omitted to keep the subject short. From this 
badith we learn one of the special habits of Sayyidina Rasulullah 
2allallahu 'Alayhi Wasallam, that he included the servants and those 
present, in the gifts he received. This was one of the special habits of 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam . There are thousands 
of similar instances mentioned in the abaadith . In this badith Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam also enjoined us to share pres
ents. Those who are present shoul~ also be included . According to the 
mubadditheen there is a variation in the words of this badith, and that 
this badith is weak , but according to the subject matter the incidents 
strengthen it. What type of presents arc meant, and what is meant by 
those that are sitting together (near)? These need an explanation . Mulla 
'Ali Qaari writes thaF a person brought a present to a pious sh~ykh of 
that time . A person sitting in his a_ssembly said: 'Presents are shared' . 
The shaykh replied: 'We do not make shirk (ascribe partners unto 
Allah), and believe in One Creator. All these (presents) are for you'. The 
presents were so many that that person could not carry all of them. The 
shaykh instructed his servant to deliver it to that person's home. In the 
same manner , this happened in the assembly of Imaam Abu Yusuf 
Rabmatullahi 'Alayhi. A person presented him a monetary gift. One 
from among those present said: 'Presents are shared' . The Imaam 
replied that those are special types of presents and instructed his 
servant to put away the present. The · 'ulama say that both instances are 
correct and well balanced . What the pious §Ufi did was proper and 
befitting and what the faqih (jurist) did was also proper and befitting, 
and this is true. Imaam Abu Yusuf Rabmatullahi 'Alayhi was a 
celebrated and famous Imaam. If he did not do as he had done, it might 
have become a shar'ee mas-alah that presents should be shared, and 
this would have made it difficult for the ummah. Shah Waliyullah 
Dehlawi wrote in one of his kitaabs on 'Dreams and Glad Tidings', 
many admirable incidents, one of which is of his father . He wrote: 'In 
my young days I loved to fast. After seeing all the different opinions of 
the 'ulama. I began hesitating to fast. I saw Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam in my dream in which he gave me a loaf of 
bread. Sayyidina Abubakr §iddiqe Ra~iyallahu 'Anhu was also sitting 
there and said : 'Presents are shared' I presented the bread to him, and 
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he ate a piece from it. Thereafter Sayyidina 'Umar Ragiyallahu 'Anhu 
said: 'Presents are shared'. I presented the bread to him also, and he 
took a piece from it. Sayyidina 'Uthmaan Ragiyallahu 'Anhu then also 
said : 'Presents are shared'. I_ then said: 'If all of you will divide this 
bread among yoursel~es only , what ·will be left for me?'". 

'Sayyidina Salmaan Faarisi Ragiyallahu 'Anhu is from among the 
great ~a!}aabah. It is stated in the !}adith that when this aayah was 
revealed: "If you turn away, He will substitute another people instead of 
you ". -Su rah Muhammad, 38. The ~abaabah Ragiyallahu 'Anhum in
quired: " O Messenger of Allah, who .ire those people who wi11 take our 
place?" Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam _then patted 
Sayyidina Salmaan Ragiyallahu 'Anhu on his back and said: "I swear 
by the Name of the Being in Whose Hands lie my life, if imaan was 
suspended on Thurayya (Pleiades), the people of Faaris would have 
taken it from there also" . The 'ulama have written that this was a glad 
tiding in favour of Imaam Abu Hanifah Ra!}matullahi 'Alayhi. ' 

Sayyidina Salmaan Ragiyallahu 'Anhu stated in detail how he had 
accepted Islaam (Imaan). This is given in the books of !}adith . Therein 
are mentioned these signs which he investigated. He says that he was 
a resident in the province of Asbahaan~ at a place called Jay . He 
further says : "My father was a headman and a leader of that place. He 
loved me very much . I tried very hard at becoming a success in my old 
religion of Zorastrianism (fire worship), and thus became a caretaker 
of the temple . Once my father sen.t me on an errand for him . On the 
way I passed a Christian church . I went inside to see the place and 
saw the the Christians praying there . I liked what I saw there . I was 
attract ed to this religion and remained there ti}) the · evening. I 
enquired from them where th~ir headquarters were? They replied that 
it was in Shaam (Syria). When I returned home in the evening, my 
family asked where I had been the whole day. I related . to them what 
had happened. My father said:· 'That religion is not good . Your 
religion and the religion of your forefathers is the best' . I replied : 
'Never, that religion (Christianity) is the best' . My father feared that 1 
would leave the house and go away to another place . He fastened a 
chain to my leg and locked me up in the house . I sent a message to the 
Christians that when the merchants . from Shaam, who often came to 
trade , arriv~d, they should please inform me . When the merchants 
arrived, they sent a message to me. At the time of their departure I cut 
loose the chains , ran away and joined the caravan to Shaam . When I 
reached Shaam I enquired who was the best and most learned in this 
religion (Christianity). The people showed me a certain bishop. 1 went 
to him and informed him that I would like to become a Christian and 
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stay in . his company. He agreed. I began living with him but found 

him to be dishonest. He persuaded the people to give charity (tithe) 

and whatever he collected, he put into his treasure . He did not give 

the poor anything. After he died, another bishop was appointed in his 

place. He was a pious and better person, and did not care for material 

things. I began living with him and started to love him. When his end 

came near I asked him, to whom should I go after his death . He 

replie~ that there was only one person in this world following the 

same ·path, and there was no one else besides him. He said : He lives 

~ii Mo~ul and you must go to him. After the bishop's death I went to 

the person in Mo§ul and related my story to him . He allowed me to 

stay in his service . He was a very good person . When his end came 

ne~r I asked him that after his death to whom should I go? He replied 

that I should go to a person in Na~eebayn. After his death I w ent to 

that place. I related my story to the bishop there and he kept me in his 

· service. He was a good man. When his end too came near, I asked him 

·the same question. He replied that I should go to a certain place in 

Ghamurya. I went to that place and began living with the bishop 

there . H.ere I worked and earned some money too. As a result l owned 

some cattle and sheep . When 'his end came near, I asked: 'Now what 

should I do?' He took an oath and said: 'There is no learned person 

an'ymore who follows our path. The time has come near when the last 

of all prophets will appear, who will follow the religion of Ebrahim 

'Alayhis Salaam. He will be born in 'Arabia He will migrate to such a 

place where many dates grow and on both sides of thi s place the soil 

is stony. The prophet will accept gifts, but will not eat from §adaqah. 

The Seal of Prophethood will be between his two shoulder s. (This is 

the sign of prophethood and for this reason Sayyidina Salrnaan 

Ragiyallahu 'Anhu loqked . for the seal), If you can go to this place , try 

to do so' . After the bishop's death a few traders from the tribe of Banu 

Kalb passed there . I sa id to them : "If you take me with you to 'Arabia , 

I will give you in return these cattle and sheep'. They accepted and 

brought me to Wadi al Qura (Makkah Mukarramah) . I gave them the 

cattle and sheep b\.\t they oppressed . me. They said I was a slave and 

sold me. A Jew from the tribe of Banu Quray~ah bought me and took 

me to Madinah. I recognised th e signs that the bishop of Ghamurya 

had explained to me : I said to myself , 'This is that place '. I lived there 

till Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam migrated from 

Makkah Mukarramah to Madinah Munawwarah. Sayyidina RasuluJJah 

~allallahu 'Alayhi Wasallam was in Quba at that time . When 1 heard of 

Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam, whatever l owned I 

took with and presented it to him and said: 'This is from ~adaqah'. 
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Sayyidina Rasulullah ~allallahu I Alayhi Wasallam himself did not 
partake of it. I said to myself that one sign has been fulfilled and I 
returned to Madinah and collected a few things. In the meantime . 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallarn came to live in 
Madinah. I presented something (dates, food etc.) and said: 'This is ci 

· gift'. Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam partook of thi s . 
I said to myself that the second sign has also been fulfilled. Thereafter 
I once attended his noble assembly . Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam was at the Bagi (attending a ~abaabi's funeral) . I 
greeted him and made an attempt to look at his back. Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallan1 understood what I was doing 
and lifted his sheet. I saw the Seal of Prophethood and in zeal bowed 
towards it. I kissed it and cried. Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam said, 'Come in front of me'. I came before him and 
related the whole story. After that I continued serving my Jewish 
master in slavery . . Once Sayyidina Rasulullah ~allaliahu 'Alayhi 
Wasallam said: "Make an agreement with your master to let you 
become a mukaatab (one who purchases his own freedom)" . I made 
an agreement with my master and he made two conditions . The first 
was that I should pay forty uqqiyyah cash in gold (One . uqqiyyah is 
forty drams and a dram is 3 to 4 maashaa, · 3 g to 4 g). The second 
condition was that I should plant 300 date palms and tend them till 
they bear fruit. Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam 
planted the date palm~ with his own hands (as is mention ed above) . It 
happened that some gold arrived from somewhere for Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam. He gave this to Sayyidina 
Salmaan Ragiyallahu 'Anhu and told him to go and pay it to his 
master. Sayyidina Salmaan Ragiyallahu 'Anhu ask ed: 'Will this gold 
be enough as the amount is n1uch more ' . Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam replied: 'It wiU not be surprising if Allah 
Ta'aala fulfils the need with this gold'. I took the gold and after 
weighing it paid the amount of forty uqqiyyah". •Jam'ul Fawaa-id. 

From this incident it is evident that Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam buying Sayyidina Salmaan Ragiyallahu 'Anhu ov er 
from slavery meant he paid the money so that Sayyidina Salmaan 
Ragiyallahu 'Anhu could become a mukaatab. Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam planted the palms with his own hands 
and gave the gold that was stipulated in the agreement. Sayyidina 
Salmaan Ragiyallahu 'Anhu says: 'I was the slave of ten different 
people'. 

In the Battle of Khandaq, a trench was dug according to his advice, 
otherwise there was no knowledge or custom of digging trenches. 

30 



Shamaa-il Tirmidhi 

(21) Hadith Number 7 

Abi Nadrah Al-' Awfee RA. reports: "I asked Abu Sa'eed Khudari 
Ragiyallahu 'Anhu about the Seal of Prophethood of Rasulullah 
~allallahu 'Alayhi Wasallam . He said: 'It was a piece of raised flesh that 
was on Rasulullah ~allallahu 'Alayhi Wasallam's back". 

(22) Hadith Number 8 

'Abdullah bin Sarjas Ra9iyallahu 'Anhu says: "I came to Rasulullah 
~allallahu 'Alayhi Wasallam while the.re were people sitting in his 
company. I went around to the back of Rasulullah 2allallahu 'Alayhi 
Wasallam (Tl\e narrator may have done this physically). Rasulullah 
~allallahu 'Alayhi Wasallam understood what I was trying to do. He 
removed the sheet (body wrap) from his back. I saw the place of the Seal 
of Prophethood between his two shoulders. It was like a cluster 
surrounded by til (moles) which appeared to be like a wart. I came 
before Rasulullah ~allallahu 'Alt1yhi Wasallam and said to him. May 
Allah forgive you (or Allah has forgiven you, as is mentioned in Surah 
Fatb, 'That Allah may forgive you, your former and your latter sins') . 
Rasulullah ~allallahu 'Alayhi Wasallam replied: 'May Allah forgive you 
too'. The people said to me that Rasulullah ~allallahu 'Alayhi Wasallam 
has made du'aa for your magbfiral-i (forgiveness). I replied: 'Yes , and for 
you too, because Allah Ta'aala has said: 'O Mubammad, seek forgive
ness for yourself and the Mu'min males and females also'". (That is why 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam asked for the forgive
ness of Muslims) . 
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Chapter on the mubaarak hair of 
Sayyidina Rasulullah Sallallahu 

'Alayhi W asallam 

There are many narrations on the length of the hair of Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallan1 as has been mentioned before . . 
There is no contradiction as the hair is a thing that grows. If at one time 
his hair reached the lobes of the ears, then at another time it was longer . 
It also has been proved that Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam shaved the hair of his head several times. A person who 
relates about his mubaarak hair at an earlier time states he had short 
hair. The one that relates it at a time later than that, states he had longer 
hair. Some of the 'ulama have concluded that the mubaarak hair of 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam, above the forehead 
used to reach till half of his ears, and the hair of the middle of his 
mubaarak head was longer than that, and the hair at the back of the 
head reached till near his shoulders. Imaam Tirmidhi has related eight 
abaadith in this chapter. 

(23) Hadith Number 1 
Anas Ragiyallahu 'Anhu reported: "The hair of Rasulullah ~allallahu 
'Alayhi Wasallam reached till half of his ear" . . 

(24) Hadith Number 2 
'Aayeshah RaQiyallahu 'Anha reported: "Rasulullah ~allallahu 'Alayhi 
Wasallam and I bathed from one utensil, and the rnubaarak hair of 
Rasulullah ~allallahu 'Alayhi Was all am were longer than those that 
reached the ear lobes, and were less than those that reached the 
shoulders". (It means that they were not very long nor were they short, 
but of medium length). 

Commentary 
It is not clear from this hadith if both bathed in a state of undress. - -
Sayyiditina _' Aayeshah RaQiyallahu 'Anha herself says: 'I did not see the 
private parts of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam , nor 
did he see my private parts'. Also the using of water from the same 
utensil cannot prove this. There are many ways both could have bathed 
from the same utensil and yet not see the private parts of one another. 
From this !}adith we also learn of the bathing together of husband and 

34 



Shamaa-il Tirmid_hi 

wife. The 'ulama are unanimous in accepting Imaam Nawawi's saying 
that this is jaa-iz (permissible). Another method is that the husband 
bathes first and the wife bathes after him with the remaining water. 
This is also unanimously accepted by all. The third method is the 
opposite where the wife bathes first then the husband bathes with the 
remaining water. This method is . accepted by the Hanafis, Shaafi'ees 
and Maalikis 

The rfanbalis say it _is not permissible, but if the husband is present 
and both bath together, then it is permissible. The pros and cons of this 
subject are very lengthy, therefore they have been omitted here. This 
subject ·has been mentioned briefly in the 'Arabic commentary. Since a 
reputed Imaam opposes thts, and thiis has also been mentioned in the 
badith, it will therefore be better to abstain from it. 

(25) Hadith Number 3 

Baraa bin 'Aazib Ragiyallahu 'Anhu reports: "Rasulullah Sallallahu 
i Alayhi Wasallam was of average height, and the portion between the 
two shoulders was wide. His hair was till his ear-lobes". 

Commentary · 

This badith has been explained in the chapter on the mubaarak features 
of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam. Because · of the 
hair, this !}adith is briefly mentioned here again. 

(26) Hadith Number 4 
' Qataadah bin Da'aa-mah As-Sadusi relates: "I asked Anas Ra9iyallahu 

'Anhu, 'How was the hair of Rasulullah ~allallahu 'Alayhi Wasallam?'. 
He replied: 'It was not very twisted, nor ve-ry straight. It had a slight 
twist and was a bit curled, and reached till his ear-lobes'". 

(27) Hadith Number 5 

Ummi Haani bint Abi Iaalib Ragiyallahu 'Anha says: "Rasulullah 
~allallahu 'Alayhi Wasallam came to Makkah once after the hijrah. His 
mubaarak hair had four plaits". 

Commentary 

According to well known sources Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam came to Makkah Mukarramah four times after the 
hijrah. The first, at the time of 'Umratul Qa9aa in the 7th year hijri, then 
at the time of Fatb Ma kkah in the 8th year hijri and in the same journey 
for 'Umratul Ja'ir-raanah. Lastly in the 10th year hijri for !}aj. The 
journey mentioned in this badith under discussion, according to 
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Bayjuri is at the time of Fath (conquest) of Makk,1h Mukarramah. The 
same has been stlted in the 'Ma~aahiri Haq'. The' 'ulama have stated 
other times also. 

For men to make plaits like women is makruh . By the word 
'Ghadaa-ir' in this !}adith, one should take it to mean that, 'in which 
there is no similtude', because Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam forbade this himself. 

(28) Hadith Number 6 

It is reported from Anas Ragiyallahu 'Anhu that the hair of Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam reached till the middle of the 
ears. 

(29) Hadith Number 7 · 

lbn 'Abbaas Ra9iyallahu 'Anhu says: "Rasulullah ~allallahu 'Alayhi 
Wasallam used to leave his hair the way it naturally was, without 
making a path in the hair (parting the hair). The reason being that the 
mushrikeen (polytheists) used to make a path in their hair, and the 
Ahlul-Kitaab (People of the Book) did not do so. In the early periods 
Rasulullah §allallahu 'Alayhi Wasallam preferr~d to follow the 
Ahlul-Kitaab, rather than others, in matters where no command had 
come from Allah . Later this was abrogated, and Rasulullah ~allallahu 
'Alayhi Wasallam began opposing the ways of the Ahlul-Kitaab after 
this". 

(30) Hadith Number 8 

Ummi Haani Ragiyallahu 'Anha reports: "I saw Rasulullah ~allallahu 
'Alayhi Wasallam with four side locks (on his hair)". 

Commentary 
Apparently this is the same !}adith as has been ·quoted earlier. 
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Chapter on the Combing of the hair 
of Sayyidina Rasulullah Sallallahu 

'Alayhi W asallam 

It is mustabab to comb the hair . Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam has urged us to do so. He used to comb his own hair too . 
lmaam Tirmighi has written five ahaadith in this chapter . 

(31) Hadith Number 1 

'Aayeshah Ragiyallahu 'Anha says: "I used to comb the hair of 
Rasulullah ~allallahu 'Alayhi Wasallam, even when I was in the state of 
menstruation" . 

Commentary 

The 'ulama prove from this hadith that it is permissible for a woman in 
her periods to look after and serve her husband. Because of the 
menstruation the whole body of a woman does not become najis 
(napaak-unclean). It is forbidden to have intercourse with her during 
her menstruation. 

38 

. .. 



Shamaa-il Tirmidhi 

(32) Hadith Number 2 
Anas Ragiyallahu 'Anhu reports: "Rasulullah ~allallahu 'Alayhi 
Wasallam often rubbed oil in his head and also often combed his beard. 
He put a cloth over his head, which became like an oil cloth due to the 
frequent use of oil" . 

Commentary 
The clothing becomes soiled due to the use of oil, and this was against 

· the noble habit of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam , 
who liked cleanliness. He put a cloth over his head so that the 
'arnaamah (turban) etc. did not become stained. 

(33) Hadith Number 3 

'Aayeshah Ragiyallahu 'Anha says: "Rasulullah ~allallahu 'Alayh i 
Wasallam liked to begin with the right while combing his hair; while 
performing wugu and when putting on his shoes " . (Als·o in every other 
deed, he first began with the right then the left). 

Commentary 

This (beginning from the right) is not confined to the three acts 
mentioned in this badith . Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallarn began everything with the right, that is why 'every other 
deed ' has been added in the translation of the !}adith. The basic rule is, 
that all those things that reflect dignity and elegance , while putting on 

· these the right is preferred, and when removing them the left is begun 
with, as when putting on clothing, shoes etc . When one enters the 
masjid, one enters with the right foot and leaves with the left foot first , 
as this is the place of dignity and greatness . Contrary to this , in those 
things that do not have elegance in them, the left is preferred when 
beginning them, and the right when ending them, for instance when 
entering the .toilet. 

(34) !:Jadith Number 4 
'Abdullah bin Mughaffal Ragiyallahu 'Anhu reports: "Rasulullah 
~allallahu 'Alayhi Wasallam prohibited the combing of the hair, but 
allowed it to be done occasionally". · 

, Commentary 

Qaagi 'lyaag says that occasionally means after every three days. In Abu 
Daawud a hadith has been reported, wherein Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam prohibited the combing of the hair daily . 
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The 'ulama have written that it is prohibited at such times when there 
is no necessity for it, otherwise there is no harm in it. The prohibition 
is karaahate tanzihi. It is specially for the hair that has no dirt in it .and 
does not need grooming. When th~ hair is dirty, there is no karaahah 
(j.e. not makruh) in combing the hair daily. 

(35) Hadith Number 5 

Humayd bin 'Abdurrabmaan relates from a ~abaabi that Rasulullah 
~allallahu 'Alayhi Wasallam combed his hair pccasionally. 
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Chapter on the appearance of the 
white hair of Sayyidina Rasulullah 

Sallallahu 'Alayhi Wasallam 

. 
Imaam Tirmidhi has compiled eight ahaadith in this chapter. 

(36) Hadith Number 1 

Qataadah Ragiyallahu 'Anhu reports: "I asked Anas Ragiyallahu 
'Anhu, 'Did Rasulullah ~allallahu 'Alayhi Wasallam dye his hair?'" He 
replied: "The . hair of Rasulullah ~allallahu 'Alayhi Wasallam did not 
reach such a stage where one would use a dye. Rasulullah §allallahu 
'Alayhi Wasallam had a few white hair on his temples, but certainly 
Abubakr Siddiqe Ragiyallahu 'Anhu dyed with hina and katm ". 

Commentary 

Katm is a type of grass, which is used for dying the hair . Some people 
say the colour of katm is black, and if mixed with !!ina it becomes red. 
Others say the colour of katm is green, and if mixed with hina it gives 
a black tint. Mulla 'Ali Qaari says: 'The one that gives more colour is 
considered. If more katm is used the dye becomes black and if more 
hina)s used, it becomes red'. The use of both colours are permissible, 
but black should not be used. It has been forbidden in the ahaadith to - -
use a totally black dye. 

(37) Hadith Number 2 

Anas bin Maalik Radiyallahu 'Anhu reports: "I did not count more than 
fourteen white hair on the head and beard of Rasulullah ~allallahu 
'Alayhi Wasallam". 

Commentary 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam had very few white 
hair. There is some disagreement on the actual number . In this 
narration fourteen hairs are mentioned. In others, seventeen, eighteen 
and in some, twenty white hairs are mentioned. This is a minor 
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disagreen1ent. The other abaadith may have been related at different 
periods. A difference in the counting may also be possible. 

(38) Hadith Number 3 

Jaabir bin Samurah Raf!iyallahu 'Anhu was asked a question regarding 
the white hair of Rasulullah ~allallahu 'Alayhi Wasallam . He replied: 
"When Rasu1ullah ~a1la11ahu 'Alayhi Wasallam oiled his hair , it (white 
hair) did not show . When he did not oil it, it showed". 

Commentary 

Oil gives the hair a shine, therefore the white hair become indistin
guishable from the other hair, or they become compact and mixed, 
therefore the few white hair cannot be easily seen. When there is no oil 
the hair become dry and loose, and is easily se~n. 

(39) Hadith Number 4 

Ibn 'Umar RaQiyallahu 'Anhu says: "Rasulullah Sallallahu 'Alayhi 
Wasallarn had about twenty white hair". 

Commentary 

As mentioned above this is not contrary to the other abaadith. 

(40) Hadith Number 5 

Ibn 'Abbaas Ragiyallahu 'Anhu reports: "Abubakr Siddiqe Ragiyallahu 
'Anhu once said: 'O Messenger of Allah, you have become old'. (What 
is the reason? Due to his mild and soft temperament he ought to be 
young, and also according to his age he should be stilJ young). 
Rasulullah ~allallahu 'Alayhi Wasallam replied: 'The recitation of 
Surahs Hud, Waaqi'ah, Mursalaat, 'Amma and Kuwwirah has made me 
old"' . 

Commentary 

Apart from these surahs the Surahs of Al-Haaqqah, AI-Qaari'ah, 
Al-Ghaashi'ah etc. have also been mentioned. In short all those surahs 
wherein frightening matters are mentioned, e.g. qiyaamah, jahannam, 
the Trumpet, the punishment of evil people etc . Jn a t}adith it is stated 
that Sayyidina Rasulullah ~allallahu 'Alayhi WasaBam said: "If you 
knew what I know, you would laugh less and cry more. You ·wou1d even 
stop going to your wives {or however he had said it)". It is written in 
the 'Sharbus Sunnah' that a person saw Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam in his dream. He asked: "Ya Rasulullah, this hadith 
had reached me, that you have said: 'Surah Hud has made me old"' . 
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Sayyidina Rasulullah ~allallahu 'A layhi Wasallam replied: "T her e is one 

aayah in it 'Wastaqim kama umirta ' (Stay steadfast on the religion as I 

have commanded you) . And it is well known that to stay steadfast on 

the commandments of Allah is very difficult ". That is why th e ~ufis 

have written that to rem ai n steadfast is better than a thou sa nd miracles. 

(41) Hadith Number 6 

Abu Jubayfah Rag iyallahu 'A nhu says: 'Th e peopl e said: "Ya 

Rasulullah, we see the s igns of old age beginning to show on you?" 

Rasuh.1llah $.,1llc1ll'rlhu ';\ l,1yhi Wc1s.ill.1m replied: "Surn h Hud and si mil,1r 

surahs have mad e me old '" . 

Commentary 

lt is re lated in a badith that Sayyid ina Ra sulullah ~allallahu 'A layhi 

Wasallam was once coming out of hi s house , wiping his hands on hi s 

mubaarak beard. Sayyidina Abubakr and Sayyidina 'Umar Ragiyallahu 

'A nhuma were sitting in th e mc1sjid at that time . When Sayyidina 

Abubakr Ragiyallahu 'A nhu saw this he said : 'Oh Messenger of Allah, 

may my father and mother be sac rifi ced. How suddenly you have aged '. 

Th en he began to weep and shed tear s. 
Sayyidina Rasu1ull ah ~a llallahu 'Alayhi Wasallam said: "Surahs like 

Surah Hud have mad e me old ". Zamakh-shari says: "He read in a 

kitaab, that a perso n had pure black hair one evening, and during the 

night it became completely white. When the people enquir ed the 

reason , he sai d: "A t ni ght , I drc.1mt of qiyaamah, where people were 

pull ed with chains and thr ow n into jahannam . It frightened me so 

much, thc1t in one night I became like this". Allah is Great. 

(42) Hadith Number 7 

Abi Rimthah Taymi Ragiyall ahu 'A nhu says: " I went with my son to 

Ras ulullah ~a llallahu 'A layh i Wasallam. (Probably he did not know 

Sayyidina Rasulullah ~allallahu 'A layhi Wasallam before) . When I saw 

him I sa id to my se lf immediately, 'This is th e tru e Me sse nger of Allah '. 

At tha t time Rasulullah ~allall ahu J Alayhi Wasallam was wearing tw o 

pieces of green (coloured) clothing. (Hi s lungi -sar ong , waist wrap- and 

shawl were both gree n). On a few hnirs there wer e signs of old age, but 

those hair were red ". · 

Commentary 

The signs of dignity ., 'Anwaari Nubuwwah' (pro ph etic illumination) 

and 'Aathaari Hayb ah ' (sign of awe) were thus seen on the mubaarak 

face of Sayyidina Rasulullah ~allall ahu 'A layhi Wasa11am . Wh en one 
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sees these signs, such words naturally come to one's tongue: "There is 
no doubt he is Allah's Messenger and cannot be untruthful. etc." The 
abaadith state that many ~abaabah Ragiyallahu 'Anhum uttered such 
words when meeting Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam 
for the first time. 

The above baditk also states that the hair of Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam was red. The 'ulama disagree whether 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam dyed his hair or not. 
Some are of the opinion that Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam dyed his hair and they base their argument on the red hair. 
Others deny this and say before the hair becomes white, it usually turns 
red. The redness was natural, and not that of a dye. Oying of the hair 
will be discussed in the ensuing chapter. 

(43) Hadith Number 8 

Jaabir bin Samurah Ragiyallahu 'Anhu was asked: "Were there any 
white hair in the mubc1arak head of Rasulullah ~allallahu 'Alayhi 
Wasallam? He replied: 'He only had a few on the middle path, and 
when Rasulullah ~allallahu ·'Alayhi Wasallam oi]ed his hair, they did 
not show'". 

Commentary 

This narration seems to contradict the one related by Sayyidina Anas 
Ra9iyallahu 'Anhu, which has been mentioned in the beginning of this 
chapter. There is no complication, as there were a few white hair in the 
path, that used to be covered by other hair. When oil was not rubbed in, 
they became visible. Therefore, if this is not mentioned in any badith, 
there is no comp1ication or harm. 
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Chapter on Sayyidina Rasulullah 
Sallallahu 'Alayhi W asallam using a 

dye 

There are many different a!}aadith on this subject. From among these 
Imaam Tirmidhi has mentioned four a!}aadith in this chapter. Because 
of the different a!}aadith on this subject, the 'ulama have also differed as 
to whether Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam dyed his 
hair or not. lmaam Tirmidhi and the majority are of the opinion that he 
did not dye his hair . The Hanafis also hold the same view. It is stated 
in the 'Durri Mukhtaar' that it is mor e correct that Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam did not dye his hair. 'Allaamah Shaami has 
reasoned that according to Bukhaari and other mu!}additheen, 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam ·did not have more 
than seventeen white hair in his mubaarak beard and head. Bayjuri 
As-Shaafi'ee, the commentator on the 'Shamaa-il Tirmidhi' is of the 
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opinion that Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam some
times dyed his hair but did not do so regularly . 
MAS-ALAH: According to the Hanafi 'ulama, dying of the hair is 
musta!}ab but according to a well -known saying, the using of a black 
dye is makruh. The Shaafi'ee 'ulama say that the use of a dye is sunnah, 
and the use of a black dye is baraam. 

(44) Hadith Number 1 

Abu Rimthah Taymi Ragiyallahu 'Anhu says : "I attended a gathering of 
Rasulullah ~allallahu 'Alayhi Wasallam with my son . Rasulullah 
~allallahu 'Alayhi Wasallam asked me, ' Is this your son?' I replied : 'Yes, 
this is my son. You be a witness to it'. Rasulullah ~allallahu 'Alayhi 
Wasallam said: 'The revenge of his crime (jinaayah) is not on you , nor 
is the revenge of your crime (;inaayah) on him ' . (This will be explain ed 
in the commentary) . Abu Rimthah Ragiyallahu 'Anhu says: 'At th at 
time I noticed that a few hair of Rasulullah ~allallahu 'Alayhi Wasallam 
were red ' " . Imaam Tirmidhi sa ys : 'This badith is the most correct and 
closest on the subj ect of usin g a dy e'. 

Commentary 

It was th e custo m in pr e-I slaam ic tim es (jaahili yya h) that a so n wa s 
punished for the cr~rnes of hi s father. On this basi s Sayyid in a A b u 
Rimthary Ra9iyallahu 'Anhu said this, so that if it would.be necessar y at 
any time, Sayyidina Rasulullah ~allallahu 'Alayhi Wasall am wo uld b e ·a 
witness that truly this was his son. Sayyidina Rasulullah ~allailahu 
'Alayhi Wasallam in refutirng thi s custom of the jaahi liyya h said: "This 
is not the law of Islaam, that on e person commits a crim e an d another 
gets punished for it" . (N o laden so ul can •bear ano th ers load. -S u rah 
Najm , 38). "' 

(45) Hadith Number 2 

Abu Hurayrah Ra9iyallahu 'Anhu was asked: " Did Rasulullah 
Sallallahu ' Alayhi Wasallam use a dye? " (for his hair) . H e replied: 
"Yes " . 

(46) Hadith Number 3 • 
Jah-dhamah Ragiyallahu 'Anh a, the wife of Bashir Kha-~aa~iy yah 
Ragiya11ahu 'Anhu says: "I saw Rasulullah ~allallahu 'Alayhi Wasallam 
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coming out of the house after he had taken a bath and was stroking (or 
combing) his hair. There were signs of hina on his mubaarak head". 

(47) Hadith Number 4 
A~as RaQiyallahu 'Anhu says: 0 I saw that the hair of Rasulullah 
~allallahu 'Alayhi Wasallam had been dyed". 

Commentary 
As has been explained there are different narrations on the dyeing of 
the hair of Sayyidina Rasulullah ~allallahu 'Alayhi Wasa~lam. There is 
an apparent contradiction between this narration and the one men
tioned in the first hadith of the previous chapter, where Sayyidina Anas 
RaQiyallahu 'Anhu denies Sayyidina Rasulullah §allallahu 'Alayhi 
Wasalbm used a dye. We may take both narrations to be correct, as they 
could have been narrated at an earlier and a later period. 
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Chapter on the kuhl of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam 

To appl y kuhl (surmah, antimony, collyrium) in the eyes is musta!}ab. 
One should use kubl with the intention of ajr (thawaa b, reward) . It 
benefits the eye and one receives ajr for following the sunnah also . 
Imaam Tirmidhi mentions five abaadith in this chapter . 

(48) Hadith Number 1 

Ibn 'Ab baas Ragiyallahu 'Anhu says: "Rasul ullah ~allallahu 'Alayhi 
Wasallam said : 'Use kubl made of ithmid on the eye; it brightens the 
eyesight and strengthens and increases the growth of the eye lashes' . 
(Sayyidina Ibn 'Ab baas Ragiyallahu 'An hu also used to say) 'Rasulullah 
~allallahu 'Alayhi Wasallam had a small container for keeping kubl, 
from which he applied kubl in each eye three times every night '". 
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Commentary 

lthmid is a special type of kubl which is reddish black in colour. It is 
obtained in the Eastern countries. Some of the learned say it is the 
lsfahaani kuhl, and others say it is the Totiya. Some 'ulama say, it n,eans 
those who have good eyesight and it should be used by those with whose 
eyesight it agrees, otherwise a sick person's eyes will pain more by its 
use. It is more beneficial to apply kubl at the time of sleeping as it will 
remain longer in the eyes, and will penetrate more into the pores . There 
are different narrations on the number of times it should be applied in 
each eye. In a few it is stated that it should be applied three times in each 
eye, as mentioned above. In other narrations it is stated that it should 
be put three times in the right eye and two times in the left eye. It is 
supposed that the variations are because of the different times of the 
narrations. At a certain time, Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam applied it in one manner and at another time in the other 
manner . Haafi?; lbn Ha jar, Mulla 'Ali Qaari and other 'ulama have 
preferred the first method (as given in the !}adith under discussion). The 
first method has been narrated many times from Sayyidina Rasulullah 
$.allallahu 'Alayhi Wasallam, as will be seen in the narrations that follow . 

(49) !:!adith Number 2 

lbn 'Abbaas Ragiyallahu 'Anhu reports: "Rasulullah ~allallahu 'A1ayhi 
Wasallam applied kubl of ithmid three times in each eye before 
sleeping". In a narration also from Ibn 'Abbaas Ragiyallahu 'Anhu, it is 
reported: ''Rasulullah 2allallahu 'Alayhi Wasallam had a small container 
for keeping kubl, from which he applied in each eye ku!}l three times 
before sleeping". 

(50) Hadith Number 3 

Jaabir bin 'Abdullah RaQiyallahu 'Anhu says: "~asulullah ~allallahu 
'Atayhi Wasallam said: 'Use the kuhl made from ithmid for tl1e eyes. It 
brightens the vision and strengthens the growth of the eye lashes'". 

(51) Hadith Number 4 

lbn 'Abbaas Ragiyallahu 'Anhu says: "RasuluHah ~aUaUahu 'Alayhi 
Wasallam has said: 'The best from among all the ku!}l used by you is the 
one made from ithrnid. It brightens the eyesight and strengthens the 
growth of the eye lashes'". 
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Commentary 
One of the narrators in the chain of this badith is Bishr bin Mufaddal 
RA. The 'ulama wrote that he performed four hundred rak' ahs nafl 
daily, and it was his permanent practice to fast every alternate day. 

(52) Hadith Number 5 
- - ' 4 

'Abdullah bin 'Umar Ragiyallahu 'Anhu related the same hadith from 
Rasulullah ~allallahu 'Alayhi Wasallam that: "Verily use the ku!}l made 
from ithmid. It brightens the vision and strengthens the growth of the 
eye lashes" . 

Commentary 
In all th~ above narrations the use of kubl made from .ithmid has been 
stressed. Only those , eyes are meant, that agree with the use of it, 
otherwise, because of certain eye conditions kubl does not agree with 
some people, as was mentioned previously. The 'ulama have written 
that due to these commands and practices it is sunnah to use kubl, and 
it is better to use the one made from ithmid. If one uses kubl made from 
any other substance it will be regarded as sunnah, but the virtue is 
obtained by using kuhl made of ithmid. 
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Chapter on the dressing of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam 
The author has mentioned sixteen a!}aadith in this chapter. The 'ulama 
say the dressing of a person is either waajib, musta!}ab, !}araam, 
makruh or mubaa!} (permissible). A person should, when dressing, 
diligently follow the mandub (preferred) mode, and abstain from the 
makruh mode of dressing . It is waajib to dress in a manner where the 
satr is covered at all times. The mandub manner is that which the 
shari'ah has preferred and induced us to wear, like the wearing of one 's 
best clothing on the 1,vo 'Eid~, ;ind the wearing · of white on Fridays. 
Makruh is that clothing which the shari'ah has discouraged us from 
wearing. For example , a rich person should not always wear torn and 
tattered clothes. Haraam clothing is that which the shari ~ah has prohib
ited us from wearin g . For example , (it is baraam) for a man to wear 
silken clothing without a valid shar'ee reason. 
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(53 & 54) Hadith Number 1 and 2 
Ummul Mu-mineen, Ummi Salamah Radiyallahu 'Anha relates: "Of all 
the clothing, Rasulullah ~allallahu 'Alayhi Wasallam preferred wearing 
the qamis (thowb, kurtah) the most". · · 

Commentary 
The 'ulama have written different reasons for Sayyidina Rasulullah 
~allallahu 'A]ayhi Wasallam preferring to wear a qamis (thowb, kurtah). 
Some say it is because it covers the body well and covers it better than 
a lungi etc. Some say because it is 'qumait' and besides it is less of a 
burden on the body, where ·as a sheet has to be straightened every 
now and then. Some are of the opinion that it does not create pride 
in a person, as other clothing . does. According to this humble servant 
the reason is because it covers the satr well, and at the same time it is 
neat, whereas in some clothing there is less beauty, like the lungi, or it 
docs not cover the satr well, like the top sheet . The eighth hadith in this 
chapter seems contrary to this !!adith. It shall be compared and reconciled 
there. 

(55) Hadith Number 3 
It has been reported from Um mi Salamah Ragiyallahu 'Anha: 
"Rasulul\ah ~allallahu 'Alayhi Wasallam preferred wearing, from 
among all clothing, the qamis (thowb)". · 

Commentary 
t\.1ulla 'Ali Qaari relates from Dimyaa!i that the qamis of Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam was made of cotton and was not 
very Jong, nor were the sleeves long. Bayjuri has written that Sayyidina 
Rasulullah ~allallahu 'Alayhi WasalJam had only one qamis. It is 
reported from Sayyiditina 'Aaycshah RaQiyallahu 'Anha that: 
"Rasulullah ~allallahu 'Alayhi Wasallam did not leave any of the 
morning food for the evening, nor any of the evening food for the 
morning. He possessed only one each, of a lungi, qamis, sheet (body 
wrap), shoes or any other clothing. He did not have a pair of any of 
these". 

Munaawi relates from Sayyidina lbn 'Ab baas RaQiyal1ahu 'Anhu 
that, 'The qamis (thowb, kurtah) of Sayyidina Rasulullah ~allallahu 
'.i\layhi Wasallam was not very long, nor were its sleeves long'. In 
another badith of Sayyidina lbn 'Abbaas Ra9iyallnhu 'Anhu it is stated 
that the qamis of Sayyidina RasululJah ~allallahu 'Alayhi Wasallam was 
above the ankles . 'AJlaamah Shaami says: 'It should reach halfway 
dm -vn the c;ilf'. 
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(Sb) Hadith Number 4 

Asmaa bint Yazeed Ra~iyallahu 'Anha says: '"The sleeve of R,Jsu&ultah 
~allallahu 'Alayhi Wasallam's qamis reached to the wrists". 

Commentary 

This narration apparently contradicts the one where it has been stat<.>d 
lhat the sleeves of the qamis of Sayyidina Rasulullah ~allallahu 'Al.,yhi 
WasaJJam were f1 bit longer than the wrist. The 'ulama have summed up 
the difference in several ways. Firstly, that at different times it had 
different lengths . Secondly, that when the sleeves were creased · they 
were r1bove the wrists, and when they were smooth and straight they. 
were over the wrists . Some are of the opinion that both are taken on 
estimation. In this case there is no difficulty .. Maulana Khalil Abmad 
Saahib has written in the 'Badhlul Majhud' that where it is mentioned 
till the wrists, it is taken to be the best and desirdble. Where the sleeves 
are stated to be longer, it is considered permissible. 'Allaamah Jazari 
states that it is sunnah that the length of the qamis (kurtah) sleeves 
reach till the wrists, and that of a jubbah be a bit longer, but in no case 
should it be longer than the fingers. 

(57) Hadith Number 5 

Qurrah bin Iyaas Ragiyallahu 'Anhu relates: "I came with a group from 
the tribe of Muzeenah to make bay'ah (pay al1egiance) to Rasulullah 
~allallahu 'Alayhi Wasallam. The button loop of Rasu]ullah ~allallahu 
'Alayhi WasaHam's qamis was open. I put my hand in the collar of 
Rasulullah ~allallahu 'Alayhi Wasallam's qamis to touch the Seal of 
Prophethood (To gain barakah)". 

Commentary 

When he visited Sayyidina Rasulullah 2allallahu 'Alayhi Wasallam he 
found the collar of Sayyidina Rasulullai1 ~allallahu 'Alayhi Wasallan1's 
qamis open . It is characteristic of one who loves, that every act of his 
beloved sinks into his heart. Sayyidina 'Urwah Ragiyallahu 'Anhu, who 
is a narrator of this says: "I have never seen Mu'aawiyah (bin Qurrah
RaQiyallahu 'Anhu) and his son button up their collars. Be it summer or 
winter, their collars were always open°. Their love for Sayyidin.1 
Rasulullah ~allallahu 'A1ayhi Wasallam h_as given us a glimpse of each 
and every act and deed of the beloved Rasul of Allah, §allallahu 'Alayhi 
Wasallam. 'Jazahumullahu 'anna wa-'an saa-iril ummati a!}sanal jazaa '. 
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(58) Hadith Number 6 

Anas bin Maalik RaQiyallahu 'Anhu reports : "Rasulullah Sallallahu 
'Alayhi Wasallam came out of his house with the assistance of Usaamah 
bin Zayd. At that time he was wrapped in a Yamaani printed sheet. 
Rasulullah ~allallahu 'Alayhi Wasallam came and led the ~abaabah in 
prayer " . 

Commentary 
' Daar Qu!ni' has stated that this incident took place when Sayyidina 
Ra::;ulullah ~all al!ahu 'Alayhi Wasallam wa s ill. For this reason he was 
assisted by Sayyidina Usaamah bin Zayd Ra9iyallahu 'Anhu . It is 
possible that it was the time ofSayyidina R.isulullah ~allallahu 'Alayhi 
Wasallam's illness before his death. This badith will also be mentioned 
in the chapter on 'Sayyidina Rasulullah ~allallahu ., Alayhi Wasallam 
leaning on something'. Imaam Tirmidhi has written a surprising 
incident on the sanad (chain of narrators) of this badith , from which we 
can gauge the intense love of the mu b additheen for the !}adith, and 
their detachment from · this unstable and materialistic world. 
Muhammad bin Al-FaQI says: "Yabya bin Mu 'een (who · is a great 
imaam and scholar of hadith-sorne "ulama have said that he has 

. - -
written ten lakh -100,000- abaadith with his own hands) asked me as 
soon as I sat down (when visiting him) , about this badith. I started 
reciting it to him . He said : 'I desire you .to re ad it out from your kitaab 
so that it may be more satisfying'" Mubamn1ad bin Al-FaQl says: 'l 
stood up to go inside and fetch the kitaab. He caught me by my ·qamis 
and said: "First dictate it to me from memory, so that I may write it 
down. There is no surety of Jife and death. It is po ssible I ma y meet you 
or I may not meet you again . You may repeat it from the kitaab later '. 
Mubammad bin Al-Fa9l says : 'l rec ited it to him from memory, then 
brought the kitaab and read it out again frmn the kitaab'. Allahu Akbar ! . 
He did not have that little assurance that either of them would live till · 
he went inside to get a kitaab and return. His love for the badith wa s 
such that he did not even like to wait till the kitaab was brought from · 
inside the room . 

(59) . Hadith Number 7 

Abu Sa 'eed Khudari Ragiyallahu 'Anhu says : " When RasuluHah 
~allallahu 'Alayhi Wasallam put on a · new garment, he would in 
happiness 1nention that garment's name. For ex ample, 'Allah Ta'aala 
gave me this qamis (thowb, kurtah), ' ainaamah (turban) sheet, etc ." 
Then recited th is du'aa: 
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'Allahumma lakal bamdu k.1ma kasauw-tanihi, as-aluka khayrahu 
wa-khayra ma-~anu'a lahu Wcl-a'u-dhu bika min sharrihi wa-sharri 
ma-sanu'a lahu'. 

Translation : 'Oh Allah, all praise and thanks to You for clothing me 
with this (garment) . I ask You for the good of it and the good of 
what it was made for , and I ask Your protection from the evil of it 
and the evil of what it was n1ade for' . 

Commentary 

The goodness and badness of a g,ument is evident and ' for the good 
and bad for which it was made' means for summer and winter, elegance 
etc. For whatever reason it is worn, the goodness in it is that it may be 
used to obtain Allah's pleasure, like performing 'ibaadah (devotion) 
with it. T~ use it for a bad cause would be in disobeying Allah or to 
create pride, arrogance etc . 

(60) Hadith Number 8 

Anas bin Maalik RaQiyallahu 'Anhu says: "The sheet (body wrap) most 
liked by Rasulullah 2allallahu 'A]ayhi Wasallam was the Yamaani 
printed sheet" . 

Commentary 

This seems to contradict the badith m entioned at the beginning of the 
chapter where it is stated that Sayyi d ina Rasulul1ah ~allaHahu 'Alayhi 
Wasallam preferred wearing the qam is {kurtah) the most. The 'ulama 
have given many explanations for this. The simplest explanation is that 
there is no differenc e . He liked the qamis very much and the sheet too. 
It could also be said that among ordinary clothing that are worn, he 
liked the qamis the most, and from the ones that are used for outer 
covering, he liked the she e t the most . It has also been stated that for 
purposes of evidence this is a much stronger badith. Some 'ulama have 
taken the first badith .for th e diff erent types of clothing, among which 
Sayyidina Rasu1u1lah §allallahu 'Alayhi Wasallam liked the qamis mo st, 
and this badith for th e coloured clothing, from which he liked the 
coloured print~d sheet the most. Som e say the sheet was of a green 
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colnur . The object is that, among the colours, green wa s liked the most , 
as it is the colour of the clothing in Jannah (paradise) . 

(61) I-Jadi!h Number 9 

Ahu Jubayfah Ragiyallahu 'Anhu s-ays: "I saw Rasululli,h ~allalbhu 
';\l.1yhi Wascillt1m wearing a pair of red (coloured) cloth in~. The lustr(' nf 
the fee t of Rasulullnh ~allallahu 'Al ,1yhi W;is ,,ll;im is still before me". 
Sufyaan Ra~iyaHahu 'Anhu who is a narrator of this b,1di~h s.,ys: 
"According to my understanding the pair (of clothing) was printed red " 

Commentary 

Thi s incident took place at the time of Hajjatul-Widaa, as is stated in the 
Bu~_b.1c1ri ,ind other kitaabs of badith. Sayyidina Sufy ,1an Ragiyallahu 
' Anhu's reason for saying that this was a red printed p,1ir is that it has 
been prohibited to wear red coloured clothing (for men). There is a 
di ffcrencc of opinion among the 'ulama. The Hanafis also state a number 
of opinions. This has been discussed in the first chapter. Before choosing 
red-coloured clothing an 'aalim should be consutted. Maulana Gangohi 
has mentioned a few tin1e~ in his fotaawa (religious rulings) that it is 
permissible for a man to wear red patterned garment ' s . from the point 
of taqwa;i (piety) it is better for a man not to wear red coloured garments, 
since there is a difference of opinion among the le;irncd 'ulama. 

(62) Hadith Number 10 

Daraa bin 'Aazib Ragiyallahu 'Anhu says : "I have never seen anybody 
more handsome in red clothing than Rasulullah ~allallahu ' Alayhi 
Wasallam. At that time , the hair of Rasu lullah Sal1allahu 'Alayhi 
Wasallam reached his shoulders 

Commentary 

This badith has been mentioned in the first chapter. It is repeated here 
bcc.1u~c of the red-coloured clothing. 

(63) Hadith Number 11 

Abu Rimthah Taymi Ragiyallahu 'Anhu sa ys: " 1 saw Ra sulull.th 
~allallahu ' Alayhi Wasallam covering himself in two green coloured 

I ,.. ; ' 
S "lf'C , S . 

Commentary 

This badith has been quoted twice. It is repeatLd here briefly. 
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(64) Hadith Number 12 

Qaylah hint Makhramah Ragiyallahu 'Anha says: "I saw Rasulullah 
~allallahu 'Alayhi Wasallan1 in such a state that he was wearing two old 
lungis (sarong, waist wrap) that had been dyed a saffron colour but 
there was no sign of saffron left on it" . There is a lengthy story in this 
hadith also. 

Commentary 

It is prohibited in the badith to use c1othing dyed with saffron. For this 
reason it has been pointed out in the above badith that the colour of the 
saffron had faded, so that there remains no contradictions in the 
abaadith. Sayyidina Rasulullah ~allallahu 'Alayhi W asallam wore the 
two old sheets as a sign of humility. The ~ufis have for this reason 
chosen a rugged way of life . This leads one towards humility and keeps 
one away from pride and arrogance. It should also be borne in m ind 
that if (the wearing of such clothing) does not have this effect th ~n this 
manner is not preferred. It will cause more harm than good as we sec it 
happening in these times. Many a time this way is adopted to show th,1t 
one has reached the stage of perfection whilst the tongue is asking 
(begging) . 

An incident of Abul-Hasan Shaa.-dhali-who is from among the 
great ~ufis-is famous. Once he was wearing smart clothing. Some 
raggedly dressed person objected . He replied: 'My dressing in this 
n1anner shows praise and gratefulness to Allah, whereas this state of 
y-0urs shows a state of asking (begging) . You in your present state are 
begging from people'. In short, it is better not to wear showy clothing 
but only with the intention of humbleness, and on condition that it 
does not lead one towards some other harm. On the other hand , if it is 
worn for son1e religious benefits or to please a confidant who has given 
it as a present, then in this case to wear elegant clothing wiU also be 
mandub (desirable) and better . Sayyidina Rasulullah §allallahu 'Alayhi 
Wasallam once purchased a set of clothing in exchange for twenty seven 
camels and wore that clothing. The · mashaa-ikh of ta~awwuf always 
wore simple clothing for this reason. The ma-shaa-ikh of the 

· Naqshabandiyyah and Shaa-dhaHyyah Orders usually wear elegant 
type of clothing. It has been given pr ,t.~ference because it saves one from 
the appearance of a beggar. lmaam Abul-Hasan Shaa-dhali has said: ' It 
is in1portant that one should keep away from the dec·eit of the hear t 
from both angles. The gaining of fame by dressing shabbily, to show off 
by being humble, and to show pride by wearing smart elegant clothing , 
all are dangerous to. our spiritual upliftment. 

There is lengthy story in this badith that is not relevant to the 
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dressing of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam. There
fore Imaam Tirmidhi omitted it here with the object of shortening the 
badith. The story probably covers two sheets. The commentators have 
also omitted it for the same reason. In it are mentioned incidents of the 
early period and experiences of Sayyiditina Qaylah RaQiyallahu 'Anha 
after her acceptance of Islaam. In a few famous narrations it is also 
mentioned that Sayyidina Rasulullah ~allallah u 'Alayhi Wasallam was 
sitting with his old clotl}ing in a humble manner. He had a branch (fan) 
of a palm in his mubaarak hands. A person entered his noble assembly. 
He saw Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam in this state 
of humbleness and due to the awe-inspiring appearance of Sayyidina 
Rasu]ullah ~allaHahu 'Alayhi Wasallam , began shivering. Upon seeing 
this person in this state, or being made aware of it , Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam said to him: "Keep calm" . As 
soon as Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam said this he 
became calm, and all the signs of fear vanished. In some a!}aadith we 
gather that this incident relates . to Sayyiditina Qaylah Ragiyallahu 
'Anha herself. lmaam Tirmidhi has therefore mentioned this briefly in 
the chapter on the sitting of Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam. The incident is attributed to Sayyiditina Qaylah Ragiyallahu 
'Anha and will be mentioned in the chapter on the sitting of Sayyidina 
Rasulullah ~allalJahu 'Alayhi Wasallam. 

(65) Hadith Number 13 

Ibn 'Ab baas Ragiyallahu 'Anhu says that Rasulullah §allallahu 'Alayhi 
• Wasallam used to say: "Choose white clothing, as it is the best clothing . 
White clothing should be worn whilst living , and the dead should be 
buried in white" . 

Commentary 

In this !}adith it is not stated that Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam wore white clothing. Its mention in the 'Shamaa-il 
Tirmidhi' is therefore implicit. It can be explained that when Sayyidina 
Rasulullah §allallahu 'Alayhi Wasallam encouraged the wearing of 
white clothing, then he must have worn it himself. It is clearly stated in 
the Bukhaari that Sayyidina Rasulullah ~allallahu 'Alayhi . Wasallam 
wore white clothing. 

(66) Hadifu Number 14 

Samurah bin Jundub Ragiyallahu 'Anhu says: "Rasulullah Sallallahu 
'Alayhi Wasallam said: 'Wear white clothing because it is more !aahir 
(paak) and clean, and also clothe your dead in it"'. 
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Commentary . 
By /It is more !aahir (paak) and dean' is meant that if a small stain 
appears, it will show clearly, whereas in coloured clothing it does not 
show easily. 

, (67) Hadith Number 15 

Ummul Mu-mineen, 'Aayeshah Ra9iyallahu 'Anha reports: "Rasulullah 
~allallahu 'Alayhi Wasallam once left the house in the morning, wearing 
a sheet made of black hair". 

(68) Hadith Number 16 
Mugbirah bin Shu'bah Ragiyallahu 'Anhu says: "RasuluHah ~allallahu 
'Alayhi Wasallam wore a Rumi Jubbah which had narrow sleeves". 

Commentary 

This incident was at the time of Ghazwah Tabuk. The 'ulama have 
interpreted from this badith that a thing made by non-believers is not 

. najis (na-paak) till we can outwardly find a sign of this . Upto that time 
there were no Muslims in Rome, and Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam wore the clothing made by 'them. 
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Chapter on the khuff (leather socks) 
of Sayyidina Rasulullah Sallallahu 

'Alayhi W asallam 

Sayyid ina Rasulullah ~allallahu 'AJayhi WasaJlam u sed different typ es 
of kh u ffs (leather socks) . The etiquette of wearing a khuff is that th e 
right one should be put on first. Before wearing the khuff the in side 
should be cleaned (dusted) out. The reason being th at in th e 'Mu 'jizaat' 
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(miracles), Iabaraani has . written a narration on the khuff in which 
Sayyidina Ibn 'Abbaas Ragiyallahu 'Anhu relates that Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam once while in the jungle, had on 
one of his khuffs and as he began to put on the second one, a crow came 
and took away that khuff, flew in the sky and dropped it. A snake had 
entered that khuff. When the khuff fell, the snake got injured and came 
out . Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam thanked Allah 
and made it an etiquette of the khuff, that the inside be cleaned out 
before putting them on. Imaam Tirmidhi quotes two badith in this 
chapter. 

(69) Hadith Number 1 

Buraydah Ragiyallahu 'Anhu says: "Najaashi sent two simple black 
coloured khuffs as a gift to Rasulullah ~allallahu 'Alayhi Wasallam . He 
wore these and made mas-b over them after performing wugu". 

Commentary 
Najaashi was the title of the kings of Abyssinia, like Sharif was the title 
of the rulers of Makkah. The name of this Najaashi was A~-bamah, who 
later became a Muslim. The 'ulama have deduced from this hadith that -
it is permissible to accept a gift from a non-believer. Najaashi had not 
yet accepted Islaam at the time of sending the gift. The 'ulama have 
therefore summed up these in different ways. 

(70) Hadith Number 2 
Sayyidina Mughirah bin Shu'bah Ragiyallahu 'Anhu relates: "Dibyah 
Kalbi sent to Rasulu11ah ~allallahu 'Alayhi Wasallam as a gift two 
khuffs. In another narration it is stated that with the khuffs a jubbah 
(long coat) was also sent. Rasulullah ~allallahu 'Alayhi Wasallam did not 
inquire if the skin was from slaughtered animals or not" . 

Commentary 
The · last sentence of this hadith strengthens the madh-hab of the 
Hanafis that it is permissible to use a tanned skin of an animal whether 
it is slaughtered according to the shari'ah or not. Some of the 'ulama 
differ on this question. It has been discussed in the books of fiqh 
(jurisprudence). 
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available in English). In short, it may be said that it has countless 
qualities. The 'ulama have experienced it many a time. One is blessed 
by seeing Rasulullah ~allallahu 'Alayhi Wasallam in one's drea1ns; one 
gains safety from oppressors and every heartfelt desire is attained. 
Every object is fulfilled by its tawassul (means, petition, request). The 
method of tawassul is also mentioned therein . Imaam Tirmidhi has 
written eleven abaadith in this chapter. 

(71) Hadith Number 1 

Qataadah Raf!iyallahu 'Anhu reports that: "I asked Anas to describe the 
. · shoe of Rasulullah ~allallahu 'Alayhi Wasallam". He replied: 'Each shoe 

had two straps'" . 

Commentary 
The shoes in 'Arabia were not of the type that are known here in India . 
They consisted of a leather sole with two straps on them . 

(72) Hadith Number 2 
lbn 'Ab baas Ra9iyallahu 'Anhu reports that Rasulullah Sallallahu 
'Alayhi Wasallam's shoe had two 'double straps'. 

Commentary 
,. It means that every strap was made of two strips of leather sewn together. 

In the chain of narrators of this !}adith there is a narrator Khaalid · 
Hadh-dhaa. Hadh-dhaa in 'Arabic means a shoemaker . The 'ulama write --- ----
that this narrator was not a shoemaker, but had an acquaintance with 
those whose trade was shoemaking. Due to his acquaintance and 
friendship, he was also named (Khaalid) Hadh-dhaa, and became known 
by this name. One is surely influenced and develops the habits and 
manners of those with whom one keeps company .. 

(73) Hadith Number 3 
'Eesa bin !ahmaan says that Anas Ra9iyallahu 'Anhu took out a pair of 
shoes and showed them to us . They did not have hair on them. Later 
Thaabit told me these were the shoes of Rasulullah §allallahu 'Alayhi 
Wasallam. 

Commentary 
It was common in 'Arabia that the hair was not removed' from the skin 
from which shoes were made. For this reason the narrator mentioned 
the hair ; 
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(74) Hadith Number 4 
'Ubayd bin Jurayj RA. asked lbn 'Umar Ragiyallahu 'Anhu the reason 
for not wearing shoes with hair on them. He replied: "I had seen 
Rasulullah §allallahu 'Alayhi Wasallam wear and perform wugu with 
shoes that did not have hair on them. That is why I also like this type 
of shoes'' . 

Commentary 
The reason for asking this question is that at that time it was not a 
general practice to wear shoes without hair on them. Imaam Bukhaari 
quotes a detailed badith in his kitaab, where Sayyidina 'Ubayd bin 
Jurayj RA. said to Sayyidina lbn 'Umar RaQiyallahu 'Anhu: "I see you 
observe a few things which the other §a!}aabah do not observe?" 
Among other questions he asked the reason for wearing shoes with a 
smooth leather surface. Sayyidina lbn 'Umar Ragiyallahu 'Anhu made 
strong efforts to follow Sayyidina Rasulullah §allallahu 'Alayhi 
Wasallam in every aspect. The others generally wore the common 
leather shoes with hair. 

In the above !}adith it is also stated that wugu was performed with 
these shoes . The reason being, at that time in 'Arabia, the shoes did not 
have an upper part . They were made of soles with two straps on them . 
It was therefore possible to perform wugu with this type of shoe where 
the feet could be washed without any inconvenience. For this reason, 
Sayyidina Rasulullah §allallahu 'Alayhi Wasallam sometimes, to show 
that it was permissible, did this. Some 'ulama say that this means that 
he wore his shoes immediately after performing wugu and did not wait 
for the feet to dry and, -that the wugu does not become invalid by 
putting on the shoes immediately after wugu. 

(75) 1-ladith Number 5 

Abu Hurayrah Ragiyallahu 'Anhu relates that the shoes of Rasulullah 
~allallahu 'Alayhi Wasallam had two straps. 

(76) Hadith Number 6 
'Amr bin Hurayth ~agiyallahu 'Anhu reports: "I saw · Rasulullah 
~allallahu. 'Alayhi Wasallam perform ~alaah with such shoes that · had 
another leather (sole) sewn onto them. 

Commentary 
It means that the sole was double. It had two layers of leather. ·It may 
also mean that because _ the shoe was tearing a patch was sewn onto it. 
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(77) Hadith Number 7 

Abu Hurayrah Ragiyallahu 'Anhu reports: "Rasulullah §allallahu 
'Alayhi Wasallam said: 'One should not wear only one shoe and walk. 
Both shoes should be worn or both shoes should be removed'". 

Commentary 

The reason for mentioning this hadith in the 'Shamaa-il' is that it was 
not the noble habit of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam 
to wear one shoe only. If Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam prohibited others to do so, he would not practise this himself . 
Apparently the prohibition in this hadith is for doing so habitually. 
However, if a single shoe is worn for a little while because the other one 
is torn or because of some difficulty, then there is no harm. Arising 
from this !}adith the 'ulama have added that, in the same manner only 
one khuff (leather sock) or one sleeve should not be worn. Both should 
be worn as is done commonly . One should keep away from cheap 
formalities, fashions and rudeness . 

(78) Hadith Number 8 

Jaabir RaQiyallahu 'Anhu says that Rasulullah ~allallahu 'Alayhi 
Wasallam prohibited eating with the left hand, or the wearing of one 
shoe only. , 

Commentary 

According to the majority of the ' ulama the fulfillment of these 
commands are meritorious, that means, not haraam. Some 'ulama of the 
~aahir have stated that it is prohibited to act contrary to this. 

(79) Hadith Number 9 

Abu Hurayrah RaQiyallahu 'Anhu says that Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam said: "Whenever one amongst you puts on 
his shoes, he should begin with the right, and when he removes his 
shoes the left one should be removed first. The right should be first 
when putting on and last when removing the shoes". 

Commentary 

The shoe being an ornament for the feet, should be kept long on the 
feet, as has been mentioned earlier. In the same manner all those things, 
the wearing of which are ornaments, when wearing them, the right 
5.hould be first, and when removing them, the left first, like the wearing 
of a qamis (kurtah), izaar, jubbah etc. 
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(80) Hadith Number 10 

'Aayeshah Ragiyallahu 'Anha says: "Rasulullah ~allallahu 'Alayhi 
Wasallam while combing his hair; when wearing his shoes; and while 
washing the limbs during wudu, as far as possible began with his 
right". 

CQmmentary 

This is not confined to the above three only, but covers all other acts as 
stated previously . The saying, 'As far as possible' means that for some 
unforeseen reason if he began from the left, then there is no harm. 

(_81) Hadith Number 11 

Abu Hurayrah Ragiyallahu 'Anhu says that the shoes of Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam had two straps . In the same 
manner the shoes of Abubakr and 'Umar Ragiyallahu 'Anhuma had two 
straps on them. 'Uthmaan Ragiyallahu 'Anhu began the use of one strap. 

Commentary 

Sayyidina 'Uthmaan Ragiyallahu 'Anhu may have adopted the use of 
one strap so that it may not be assumed that two straps are strictly 
necessary. 

76 



, ,, . ,, 
,:.f' ~U 4f' ~ ~\ ,:.f' ;u~ y.\ WJ>-, ~ WJ>-(Y) - /\Y' 

,: ' ,,,,., :," 

, ~ ~ ~l,:. W\ ~J 4.}s, .i»\ ~ ~\ ~\ :.;J- ~I 
, "l ,1 ~ . ,l""'! 

'~ JJ ~ f- .. ~~ 
,, ,, ,, 

' ~ J ~\ ~ }N:- ~, ?- y.\ :~ y.\ J\i 

~ .;1-.;J- ~ ~ J\i , ~~ ~ -.)yJ- WJ>- (Y') - At 

~\.o ~ ~\ ~ J..;J-~ W .. ,:. y.\ ~j WJ>- , ~\.:.bl\ JA 
,_,, , · ' 
~ ' ~ ~ ~ J 4.}s, ~\ ~ ii)\ J..,....,J ~l,;. ~~ : J\i 

, ~La ~ ~tu WJ>- , JJ.1'.A ~ ~1 w~ <t.) - Ao 
,, ;;; .. ~ .. ,, 

.)~\ · ~ :J\i cl!\.o ~ ~I ,:./' ;;~~ ✓ J.I ~J>-
;;; ,, ' ' 
~, 4l JJ. ~' Jl ~ ~, ~ J 4.}s, ~' J.-" ~' J_r-1J 
pi JLSJ ~L,;- ~ti , fl,;. ~ 4l:.( 'il ~~ '1 ~t 

~ 

' ~ J ~l:-? Jl 
77 



Shamaa•il Tirmidhi 

~ 

w~ , J~ y.\ ~ ne+-' J'-~ ~ \.:3-l,-(') - AV 
~ 

:cll\.o 4J. ~\ ~ o~\.-;i ~ ~' ~ JJl,;- ~ ~ ~ ci 
' .;. ~ ~ 

;AJJ '->.rS' Jl ~ ~J J.Js. ,;»1 ~ ~' ~, 
"' ~ .;. 

t_L.a-9 , t~ ~l 4~ ~~ ~ ~l :4' ~e , ~~'J 
,.,. ~ ' \ 

~ ~ J ~ ~ ' ~l,;- ~ J J.Js, ,i»\ ~ ~\ J..r"J 
~ ~ 

' .u,\ J.J-"J J.<J. 

.;4\s. ~ ~ w~ ' JJ-A-·• 4J! J~l w~ (V) - AA 

:~t ~ ~.t')' ,:,/' e.f- -~, ✓ r~ ,:,/' J~ J. ~~'J 
\ ,. ~ ,. 

' ~\.,:-t.J '"~' J,=-.) '~1 ~ts' ~ J J.Js, ~, ~ ~' ~, 

, .ft'~ .f», 4- w~ , JJA=r0 ~ ~l w~ <") - AO. 
' 

$\ :J\i ~ ~\ ~ t'U ~ -~ ~ - ~' . ~ W~ 
.· ' ' . 

~ ' 0~ J . ~\SJ J.)J ~ \ll,:- . ~ J J.Js, ~\ ·J-.P . .i»\' JJ-'.) . 

~ '1)\ t.i"J ~~ -¼ J ~\) ~ ' ~ ~J fa J\ .-¼ j ~\S"' 
' , ,. 

' Ji)\ J..,...-,) ~ .wJj ' ~.J\ .r-j t' J ~ 
78 



Chapter on the mubaarak ring of 
Sayyidina Rasulullah Sallallahu 

'Aalayhi W asallam 

Imaam Tirmidhi has mentioned eight a!}aadith in this chapter 

(82) Hadith Number 1 
Anas bin Maalik Ragiyallahu 'Anhu says that the ring of Rasulullah 
~allallahu 'Alayhi Wasallam was made of silver and the gem stone was 
from Abyssinia. 

Commentary 
According to the majority of the "ulama it is permissible to wear a ring 
made of silver. The Hanafis say it is not permissible to wear a ring made 
of bronze, iron, steel etc . In the early stages, Sayyidina . Rasulullah 
~allallahu 'Alayhi Wasallam did not have a ring made, until it was 
known that the kings of Persia and other countries did not accept or 
take into consideration letters that had no seal (stamp) on them. He had 
begun sending letters to the kings inviting them to Islaam. A seal 
(stamp) was made in the sixth or seventh year hijri. The 'ulama give 
different opinions on the wearing of the ring. Some 'ulama say that it is 
makruh for any person besides the king and judge to wear a ring. The 
research of the Hanafi 'ulama (may Allah increase their number and 
accept their efforts) in this matter1 according to the saying of 'Shaami' 
is, that it is sunnah for the kings, judges, trustees and those who need 
a seal. Besides them, it is permissible for others, but better not to use it. 
The reason is evident that Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam only made one when it became necessary, before he began 
sending letters to the kings. This will be mentioned in !}adith number 
six in this chapter . Abu Daawud and others have stated that besides the 
kings, others are prohibited from wearing a ring. Since .it has been 
proven that many ~a!}aabah Radiyallahu 'Anhum wore a ring in the 
presence of Sayyidina Rasulullah ~allaJJahu 'Alayhi Wasallam,. and in 
other a!}aadith that Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam 
had permitted it, this prohibition will be taken as that which is contrary 
to a more meritorious and desired act. 
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(83) Hadith Number 2 

Ibn 'Umar Ra9iyallahu 'Anhu says that Rasulullah ~allallahu 'Alayhi 
Wasallam had a ring made of silver. He used it as a seal (stamp) on 
letters etc., but did not wear it. 

Commentary 

Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam wore a ring as has 
been stated in the abaadith. The 'ularna give a few explanations to this 
!}adith. Some have explained that it meant that he did not wear it 
continuously. Some are of the opinion that Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam possessed two rings, one had the seal and 
was used to put a stamp on le~ters etc. and he did not wear this ring. 
The other ring was used for wearing. In the same manner, the 'ulama 
have given many other explanations. According to this humble servant 
the most accepted explanation is that he did not wear it always. It is 
reported in the badith that Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam was once performing ~alaah, he was wearing a ring on the 
right hand. While performing ~alaah his eyes fell on the ring. After that 
he stopped wearing the ring. In the abaadith a similar incident is 
mentioned regarding a printed cloth. While in ~alaah his sight fell on it. 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam removed this cloth 
and wore another one. Since the ring was of importance it could not be 
discarded completely. Therefore he did not generally wear it. This is the 
nearest (most correct) . It will be stated in the sixth badith of the next 
chapter that the ring was mostly kept by Sayyidina Mu'ayqeeb 
Ra9iyallahu 'Anhu. 

(84) Hadith Number 3 

Anas Ra9iyallahu 'Anhu reports that Rasulullah ~allallahu 'Alayhi 
Wasallam had a ring made of silver and its (inlaid) gem was also of 
silver . 

Commentary 

This hadith seems to contradict the one where it is mentioned that an - -
Abyssinian stone was inlaid. Those who are of the opinion that 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam had two rings, say 
that this hadith in context is similar to it being two rings. Bayhaqi and 
others also hold the same view, and according to him there is no 
complication. Those who are of the opinion that Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam had one ring, give the explanation, that by 
Habshi (Abyssinian) it is meant Habshi colour or Habshi style, or the 
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maker of it was a Habshi. According to this humble servant the 
explanation that there was more than one ring seems correct, because 
from the hadith it has been proved that at different times Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam had different rings. Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam had a ring made for himself. His 
servant gave him one as a present as is evident from different narrations 
stated in the book of 'Jam'ul Wasaa-il'. 

(85) Hadith Number 4 
Anas Raf!iyallahu 'Anhu relates: "When Rasulullah ~allallahu 'Alayhi 
Wasallam intended to write letters to the kings of 'Ajam, inviting them 
to Islaam, the people said that they did not accept letters without a seal 
(stamp) on them. Rasulullah ~allallahu 'Alayhi Wasallam therefore had 
a ring made, the whiteness of which is still before my eyes". 

Commentary 
The last sentence shows that he remembers this incident well. By 
whiteness the silver in the ring is referred to. 

(86) Hadith Number 5 

It is related from Anas RaQiyallahu 'Anhu that the inscription engraved 
on the ring ,of Rasulullah ~allallahu 'Alayhi Wasallam was 'Muhammad 
Rasulullah', of which in the first line was engraved 'Muhammad', in the 
second line 'Rasul', and in the third line 'Allah' . 

Commentary · 
Some 'ulama have written that 'Muhammad Rasulullah' was engraved 
in such a manner, that the word 'Allah' was engraved on the top. This 
stamp was round, and was read from the bottom . The muhaqqiqeen 
(research scholars) write that this is not proven from any hadith, but 
from the apparent words we find it was written thus: 

Muhammad 
Rasul 
Allah 

(87) Hadith Number 6 
Anas Ragiyallahu 'Anhu relates that: "Rasulullah ~allallahu 'Alayhi 
Wasallam made an intention to write letters to Kisra, Qaysar (Caesar) 
and Najaashi, inviting them to accept Islaam. The people said: .,(0 
Rasulullah) those people do not accept letters without a stamp on it'. For 
this reason Rasulullah ~allallahu 'Alayhi Wasallam had a stamp made, 
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the ring (loop) of which was silver, and had 'Muhammad Rasulullah' 
engraved on it". 

Commentary 

Kisra is the title of the Persian kings. Qaysar (Caesar) that of the 
·Romans and Najaashi that of the Abyssinian kings. Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam sent a letter to Kisra with 
Sayyidina 'Abdullah bin Hudhaa-fah Ragiyallahu 'Anhu. Kisra tore the 
Jetter of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam to pieces. 
When Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam heard this he 
said: 'May Allah tear his kingdom to pieces', and so did it happen. The 
letter to the king of the Romans was sent with Sayyidina Dibyah bin 
Khalifah Kalbi Ra9iyallahu 'Anhu . Although accepting the prophet· 
hood of Sayyidina Rasulu11ah ~allallahu 'Alayh.i Wasallam, he did not 
accept Islaam . The letter to Najaashi, the king of Abyssinia was sent 
with Sayyidina 'Amr bin Umayyah Damri Ragiyallahu 'Anhu, as is 
mentioned in 'Mawaahib Ladunniyyah' and other kitaabs. This is not 
the Najaashi that has been mentioned previously, and for whom 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam had performed 
janaazah ~alaah. This was another Najaashi. It is not known whether he 
had acceptPd lslaam or not, as Mulla 'Ali Qaari has written in his kitaab. 

Sayyidina Rasulullah ~allallahu 'A]ayhi Wasallam wrote many letters 
which have been discussed in detail in the books of badith and history . 
Special books have been written on this subject. In the above badith , 
three letters are mentioned, of which a brief account seems appropriate 
here. One letter was written to Kisra, which is the title of the kings of 
Persia. The name of this Kisra was Aparvez, who was the grandson of 
Naw-sherwaan. The contents of the letter to him were as follows : 

In the Name of Allah, the Most Beneficent 
the _Most Merciful 

From Muhammad, Allah's Messenger, to the great ruler -of Persia. Peace 
be upon the one who follows (accepts) righteousness and reposes a faith 
(imaan) in Allah and His Rasul, and bears witness that none is to be 
worshipped besides Allah, Who has no partners and that Muhammad is 
His servant and Messenger . I call you towards Allah, for I am Allah's 
true Messenger, who has been sent to the whole world to warn those 
whose hearts are alive (because they have a little understanding- · a 
man without sense is like a dead person), and complete the proof of 
AUah (Allah's existence) to non -believers (so that they may not say on 
the day of qiyaamah that we did not know). Accept Islaam so that you 
may live in peace. If you reject then the sin of all the fire-worshippers 
will be µpon-you, for they will be led astray by following you. 
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Sayyidina 'Abdullah bin Hudhaa-fah Ragiyallahu 'Anhu was given 
this letter and instructed to give it to a governor of Kisra who was \iving 
in Bahrain. The letter was to be sent to Kisra through him. It was then 
delivered to J<isra with the governor's assistance. Kisra had this letter 
read out to him whereafter he tore it to pieces and threw it away . When 
Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam was informed of this 
he cursed Kisra. Later the son of Kisra, Sherwiyyah, killed him in a very 
brutal manner. This incident is written in the books of history. 

The second letter mentioned in the hadith was sent to Qaysar, the 
king of the Romans. According to historians his name was Hiraql. This 
letter was sent with Sayyidiha Dibyah Kalbi Ragiyallahu 'Anhu. 
Although the Qaysar did not accept Islaam, he respected the letter and 
kept it safely. When Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam 
heard of this he said : 'Kisra tore his country to pieces, and Qaysar 
guarded his'. The contents of the letter were as follows: 

In the Name of Allah, the Most Beneficent 
the Most Merciful 

From Muhammad, Allah's servant and Messenger, to Hiraql, the great 
(ruler) of the Romans. 

Peace be upon the one that follows righteousness. After praise and 
salutations, I call you towards the Kalimah (Laa ilaha illlallah 
Muhamamdur Rasulullah) of Islaam . Accept Islaam that you may live in 
peace. Allah will grant you a double reward, (because the Ahlul-Kitaab 
will receive double reward if they accept Islaam, as is mentioned in the 
Qur-aan at the end of Surah Hadid), and if you reject then the sin of the 
tillers of the land (farmers) who are under you, will be upon you. Oh 
People of the Book, come towards the kalimah, that is the same between 
us and you, and that is tauheed (the oneness of Allah), that we shall not 
worship anyone besides Allah and shall not make any partner unto 
Him, and that we shall not make anyone from among ourselves a god 
besides Allah (like the monks and priests are made gods) and if they 
reject (Oh you Muslims) then say to them that bear witness that we are 
Muslims (we openly proclaim our religion and now you are responsible 
for yourselves). -Bukhaari, l'laam.us Saa-i-leen. The portion from, 'Oh 
People of the Book, come towards ... ' to the end, is an aayah of the 
Qur-aan in Surah Aali 'lmraan. 

When Sayyidina Dihyah Kalbi Ragiyallahu 'Anhu delivered this 
letter and it was read before the Qaysar, his nephew who was present, 
became very angry, and began saying, give this letter to me. The uncle 
(Qaysar) asked: 'What will you do with it?' He replied: 'This letter is not . 
worth reading, your name was not mentioned first in the letter, but that 
of his (Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam). Instead of 
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emperor he addresses you as a ruler etc. etc'. The Qaysar replied: 'You 

are stupid . Do you want me to throw away such a letter from a person 

to whom the Great Ji bra-eel (' Alayhis Salaam) comes. If he is a prophet 

then he should write like this'. Sayyidina Di!}yah Ragiyallahu 'Anhu 

was accommodated with great honou{ and respect. The Qaysar was on 

a tour there at that time. When he was returning he called all the 

ministers of his kingdom, and said to them that, "I wish to bring your 

attention to such a thing that is full of goodness and prosperity. And is 

a means to keep your country for long. Verily this person ( i.e. 

Sayyidina Rasulullah ~allallahu 'Alayhi Wasallarn) is a prophet, follow 

him and pay allegiance to him". He delivered this long speech in a 

room where all the doors and windows were closed and locked. The 

ministers and others became so rash with anger that they caused a 

commotion and began jumping about violently, trying to run out. Since 

all the doors and windows were locked, this situation carried on for a 

while . . The Qaysar calmed all those present and delivered another 

speech, and said: 'A person who has claimed prophethood has ap

peared. I was testing your reaction that how firm are you on your 

religion, and now I have gauged it'. As was normal all began prostrating 

before him. Thereafter he praised them and let them leave. In some 

narrations it is stated that he kissed the letter and put it on his head. He 

then covered it with silk and put it safely away. He sent for the pope 

and discussed this matter with him . The pope said : 'Verily this is the 

last of the Prophets, the good news of which has been mentioned in our 

Holy Books '. The Qaysar said : ' I also believe this, but there is one 

problem, if I become a Muslim these people will kill me, and I will lose 

my kingdom'. I'laamus Saa-i-leen. 
The Qaysar was on a pilgrimage to Baytul Muqaddas when this letter 

reached him. A trading caravan from Makkah was also there at that time. 

To investigate this matter the Qaysar called the leader of the Makkan 

traders. Details of this event are mentioned in the Bukhaari. This incident 
' -

took place at the time when Sayyidina Rasulullah ~allallahu 'Alayhi 

Wasallam had signed a peace treaty for a few years with the Makkans at 

Hudaybiyyah. An agreement was drawn up that there would be no war 

between the Muslims and the Makkans. Abu Sufyaan, who had not yet 

accepted Islaam, said : 'I once went to fil:!aam (Syria) during this period 

of peace . At that time Hiraql received Sayyidina Rasulullah ~allallahu 

'Alayhi Wasallam 's letter inviting him to accept Islaam. Upon receiving 

this letter, which was delivered by Dibyah Kalbi, he asked the local 

people if there was anybody in the town who knew this person claiming 

prophethood. They said: 'Yes , then~ are some people who have recently 

arrived'. Thereupon we were asked to appear before the king. A few of 
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my companions and myself from the Quraysh went to the king. He made 
us all sit near him and then asked: 'Who of you is the nearest in 
relationship to the person that has claimed prophethood?' I replied that 
I was the most closely related. He asked me to come nearer to him 
motioning my companions to sit behind me, and said to them : 'I am 
going to ask him some questions. If he gives false information, inform 
me' . Abu Sufyaan had not yet accepted lslaam and was a staunch enemy 
of Rasulullah ~allallahu 'Alayhi Wasallam. He said : 'I swear that if I had 
not been afraid that the people would later say that I was a liar, and 
disgrace me, then I would have surely given false information, but fear 
of disgrace made me speak the truth' . 

He then began asking me through his interpreter the following 
questions: 
Q . The person who has claimed prophethood, how is he regarded 

amongst you according to his family lineage? 
A . He hails from a great family and is of a noble lineage amongst us . 
Q. Was anyone amongst his ancestors a king? 
A . There was none . 
Q . Before claiming ·prophethood, was he ever accused of falsehood? 
A. Never . 
Q . Those who follow him, are they from the elite, or are they from the 

ordinary people? 
A. From the ordinary people. 
Q . Are his followers increasing or decreasing? 
A. They are increasing. 
Q. Those who adopt his religion, does anyone among them become 

frustrated and turn away . 
A. No. 
Q . Did you go to war with him? 
A. Yes . 
. Q . What were the results of the war? 
A. Sometimes they were victorious, at other times we were victorious. 
Q. Does he ever break his promises? 
A. No. These days we have an agreement between us . We do not 

know if he will fulfil it or not. Abu Sufyaan said: 'I did not have a 
chance to say anything from my own side besides this sentence' . 

Q . Did anyone claim prophethood before him? 
A . No . 
In some narrations it stated that Hiraql asked Abu Sufyaan: 'Why do 
you fear that he will dishonour the treaty?' Abu Sufyaan replied: 'My 
people have helped our allies against their allies'. Hiraql said : 'You 
have been dishonest'. Thereafter Hiraql continued the conversation 
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and said: 'I asked you about his lineage . You replied that he was of a 

noble lineage. The prophets are from the noble families of their 

people. I asked if any of his ancestors were kings? You said: 'No'. I 

thought that he wanted to regain the control of kingship. I asked if his 

followers were from the high class or common and weak people. All 

those who followed the earlier prophets, were • from among such 

people (The high class felt it a shame to follow others) . I asked if he 

was ever accused of falsehood before he claimed prophethood. You 

denied it. I thought that by lying to people he would begin to lie 

about Allah (Na'udhu billah). (The person who does not lie to people, 

how can he lie about Allah). I asked if anyone accepted his message 

and thereafter became disillusioned and turned away from it (became 

a mw:tad-apostate -). You replied in the negative. This is a peculiar

ity of imaan, that the love and happiness of it enters the heart. I 

enquired if their number increased or decreased? You replied that 

they were increasing. The peculiarity of good imaan is this till its 

completion . I asked about war against him? You said sometimes he 

gained victory, · sometimes you. This was the case with all the 

prophets, but the best results were always in favour of them. I queried 

about his breaking promises? You said no. This is the quality. of a 

prophet, for he does not break promises . I asked did anyone claim 

prophethood before him? You denied it. I thought if someone had 

claimed prophethood before, then he might be trying to imitate them. 

Hiraql thereafter asked these people : 'What are his teachings?' The 

people replied : 'To perform §alaah, give zakaah and to uphold 

relationship with one's relatives. To keep one's chastity and modesty' . 

Hiraql said : 'If all that you have said is true, then verily he is a nabi 

(prophet). I was certain that he was to be born shortly, but not certain 

that he would be amongst you. If I were sure that I could go to him, I 

would surely have gone to meet him. (But cannot go because of the 

fear that I will lose my kingdom and my life) . If I were in his presence 

I would have washed his feet . There is no doubt that his rule will 

reach till where I am'. 
There are many other incidents about Hiraql related in the books of 

hadith. He was well versed in their holy books and was also an expert 

in astronomy . He therefore thought on these lines, and did some 

research on it too . In some narrations it is related that he kept the letter 

of Sayyidina Rasulullah §allallahu 'Alayhi Wasallam very carefully with 

respect in a golden case . This was kept safely by his children and then 

their offspring for many generations. 
The third letter which is mentioned in the above hadith was sent to 

Najaashi. It has already been stated that the Abyssinian kings were 
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called Najaashi. In the lifetime of Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam there were two kings of Abyssinia. The name of the 
first was A~-hamah who accepted Islaam . The Muslims had migrated to 
Abyssinia under his rule. At that time he had not yet accepted Islaam . 
This incident has been briefly narrated in the first chapter of 'Stories of 
the ~abaabah Ragiyallahu 'Anhu'. 

Sayyidina Rasulullah ~aHallahu 'Alayhi W asallam sent a letter to the 
second Najaashi with Sayyidina 'Amr bin Umayyah Damri Ragiyallahu 
'Anhu. The contents of the letter reads as follows: 

In the Name of Allah, the Most Beneficent 
the Most Merciful. 

From Muhammad , the Messenger of Allah to Najaashi, the king of 
Abyssinia. 

You love peace. I convey to you the praises of that Allah , besides 
whom there is none worthy of worship. He is the King, and is free from 
all faults . He is free from all shortcomings (or the creation is safe from 
His oppression). He grants peace; He guards (He saves the creation 
from all calamities); And I bear witness that 'Eesa 'Alayhis Salaam is 
one of Allah's Rubs, and was the Kalimah of Allah which was sent to the 
pure, clean and virgin Maryam, thus she conceived. Allah Ta'aala 
created ' Eesa 'Alayhis Salaam from one of his special ru!}'s, and put life 
into him, as he had created Sayyidina Aadam 'Alayhis Salaam with His 
hands (without a father). I call you towards the worship of the One Who 
is alone and has no partner and call you to assist in obeying His 
commands. I invite you to accept imaan (faith), and follow the shari'ah 
with which I am sent . Without doubt I am the Messenger of Allah. I 
invite you and your . army towards Allah. I have conveyed the truth to 
you and have advis~d you . Accept my advilce. Peace be on the one who 
follows the right path. 

A group among the mu!}additheen have ascertained that this 
Najaashi had already accepted Islaam . After receiving this letter of 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam he publicly declared 
that he was a Muslim. Some are of the opinion that he accepted lslaam 
after receiving the letter. He replied to the letter confirming that he had 
accepted Islaam, and that whatever was written of Sayyidina 'Eesa 
'Alayhis Salaam was word for word, true . He sent the reply with his 
son, accompanied by a group of seventy people, to Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam, but unfortunately the boat that 
they were travelling in sank in the sea and none among them reached 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam. Najaashi passed 
away during the life-time of Sayyidina Rasulullah §aUallahu 'Alayhi 
Wasallam. Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam performed . 
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janaazah ~alaah for him. (To perform janaazah ~alaah for an absent 
person is a fiqhi mas-alah . Due to many reasons it had its peculiarities 
according to the Hanafis). After the death of this Najaashi, another 
Najaashi was crowned as a ruler. Another letter was written to him 
which read as follows: 

This letter is from Allah's Nabi ~allallahu 'Alayhi Wasallam to the 
Najaashi, great (ruler) of Abyssinia. Peace be on the one that 
follows the straight path, and reposes his faith in Allah and His 
Rasul, and bears witness that none is worthy of worship save 
Allah; He is One; He has no partners nor any wife, nor any child; 
And also bears witness that Muhammad ~allallahu 'Alayhi 
Wasallam is His servant and Messenger. I invite you to the Kalimah 
(Laa ilaha illallah, Muhammadur Rasulullah) of Allah . Accept 
Islaam and you shall remain in peace . Oh People of the Book, come 
to the word that is common between us and you, that we shall not 
worship anyone besides Allah, and we shall not make anyone from 
. amongst ourselves a god besides Allah. And if they reject (Oh 
Muslims) then say t<:> them, bear witness that we are Muslims 
(openly announce their imaan). If you do not accept my invitation 
(to Islaam) and reject it, the sin of the Christians (as they are your 
followers) shall fall on you. 

At the beginning of the letter, as is customary, Bismillah must have 
been written. But Bismillah was not written in the copy from where I 
have taken this. It has not been confirmed whether this Najaashi had 
accepted Islaam or not, or what his name was . The opinion of the 
majority of the muhadditheen is that the third letter in this hadith, 
which is to Najaashi, is the same Najaashi. In some narrations with 
the name Najaashi, it is also stated that this was not the Najaashi 
for whom Sayyidina Rasuhillah ~allallahu 'Alayhi Wasallam had per 
formed janaazah ~alaah. This is a more correct explanation. A few 
muhadditheen have only mentioned the letter to the first Najaashi, and 
a few have only mentioned the second letter. 

(88) Hadith Number 7 

Anas bin Maalik Ragiyallahu 'Anhu reports: "When Rasulullah 
~allallahu 'Alayhi Wasallam went to the toilet, he removed his ringu. 

Commentary 
As the name of Allah Jalla Jalaaluhu was engraved on it, he never went 
to the toilet with it. For this reason the 'ulama have written that it is 
makruh to go to the toilet with anything that has a venerable name or 
· sentence on it. 
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(89) Hadith Number 8 

Ibn 'Umar Ragiyallahu 'Anhu says: "'Rasulullah ~allallahu 'Alayhi 
Wasallam kept his ring in his mubaarak hands (possession). Then it 
was kept by Abubakr Ragiyallahu 'Anhu, then by 'Umar Ragiyallahu 
'Anhu. Thereafter by 'Uthmaan Ragiyallahu 'Anhu. In his ('Uthmaan 
Ragiyallahu 'Anhu's) time it fell in the Well of 'Arees . The inscription 
on this ring was 'Mubammadur Rasulullah' ". 

Commentary 

Bir 'Arees is a well near Masjid Quba. During the khilaafah of Sayyidina 
'Uthmaan Ragiyallahu 'Anhu the ring remained with him for six years, 
then accidently it fell into the well. Sayyidina 'Uthmaan Ragiyallahu 
'Anhu ordered a thorough search of the well. For two days wa ter of the 
well was pulled out, but it could not be found . The 'ulama write that 
from the time the ring fell in the well, mischief and revolt began, and 
increased in the later years of Sayyidina 'Uthmaan Ragiyallahu 'Anhu 's 
khilaafah. In this badith Sayyidina lbn "Umar Ragiyallahu 'Anhu says, 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam kept the ring in his 
mubaarak hands, and in another hadith in this chapter he denies that 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam wore a ring. This has 
already been explained. A special answer to the apparent contradictions 
in this !}adith is that the meaning of Sayyidina Rasulullah ~allallahu 
'Alayhi Wasallam kept the ring in his hands is, he kept it in his 
possession. It does not necessarily mean that he wore it. It is stated in 
the following chapter that the ring was kept by Sayyidina Mu'ayqeeb 
Ragiyallahu 'Anhu. 

89 



4J! ~, J-!,J '-'~'~' _1.-s, .:.r. ~ ~ ~ w~ <') - a.. 
~ ~ '' .. \ • I 4J! ~\~) • ..- w~, ~~ 4J! ~ u,, :.1\i ~..,,, J.:S-

, ~ ' 

4J! ~' 4' ~ r."~l ~ .J. d' ~ ~, ~ ~ ~~ ~ J~ 
. ~ ' ~ " 
~\ ~ .i»I ~J ~lb di ~ J" y, 4.I ✓ ~ 

' ~ ' ~ J wb:-~ ~~ ~ J ~ .i»1 ~ ~, 
' ~ 

~ ~, J.!' w~ , tL.P ~ ..u-, w~ , ~ 4J! .J..tJ. WJ.,-

'~ .J. ~, ~ ..1)\ J.-!, ~ ~~ ,y, J~ ~ ~~ .. Jw, ~ ~J 

~ 

~ ~JJ~ 4J! ~Y-w~ , &° ~ .u-1 w~ (Y) - o., 
dW , 4. J ~ d~ ui ..:r.' ~~ :Jli ;w.., ..:r. .)~ 

J\iJ, ~ J ~ .;W:' ~ Jl\ ~ ~~ :JW, ~I~ d' 
. ' ' \ 

J ~ ~J ~ .i»\ ~ ~, J~) ~\S' :.;W:' ~ ~' ~ 

' ~ .... 

' w~, ~ ~ ~, J.!, w~, ~J'° ~ ~ w~ <r) - o.Y 
' ' 

~ ~' J.!, ~ J# 4J! ~ ~ '1)\ 4' ✓ ~' .:.r. r.-'~1 
' ~ J ~ ~\S' ~ J ~ ~, ~ .Jt : .;W:' 

' 
4J'! ~, 4- w~, ~ ~ ~~ yll:J-1 y.i w~ (t) - ~r 

90 



S.hamaa-il Tirmid.hi 

~ . ' . ~ 

~, :.i»\ J..!-~ J.~ ~ 4.\ ~ J~ 4J'! }»:- ~ ~~ 
' ,. 

' 4. J ~ -~IS' ~J 4-:)s, .i»\ ~ ~' 

~ ,:.f' .J!.ft W~ , '->j~\ ~ 4J! J..J. W-b- (O) - O.t 

J ~ dl!- 4)!\ ~\S' :J\i .iil\ 4' ~ c 1 aJ\ ,;_f, ~\ ~ 
- ' - ' .,, , ,.. e 

~J 4-:)s, .&, ~ .&, J..,._.,.) ~~ :J\i .~l ' 6\J\;-\ ~J 4-
. . . 

e ~ 

~~ ~ YJ:!1 ~ ~~ W~, ~ J\ ~\ l:i~ (\) - 0.0 

w, ~J 4-:)s, <1111 ~ ~, ~t :~ .)!, d' t9u d' 

4 ~ J ' Js-. J! ~ ~ ~ J ~ ;r ~l,;. 
.e ~ , , ,. 

'->..u, JA J , 4-:)s, ~, Jo·J 4Jt iS' J , ~, J..,._.,J ...\~ 

, ~" t .:s . ~ '-- a .~ _ •..o 6 a.,.. -'!J ..,,- . V • ... .,.. ~ -

~~Lr!~ t~ w~ :J\i ~ ~ ~ w~ (V) - °'' 
\ . . . ~ 

d \ 4.$"J ~ 'J ~' ~ t) : J \i 4. \ ~ JJJ. 4J'! }»:-

'~~J~~~ 

' -~ ~ ~ w~, ~)' ~ 4:1-~, J..!-w~ <") °'v 
,;.f' '-!Jf &.lt ~ ~ ~ ~~, ~ .)~ w~ ~ t.~' ~, JA J 

' ~ 

4. J ~ ~ J 4-:)s, ~\ ~ ~\ ~1 :~lo 4J! ~\ ;;s-o.)\.-i 

91 



Shamaa-il Tirmidhi 

I, 

4J! ~ ~~ ~ ~~ ~ '-rl-.f ~~ \..\A :~ y.1 J\i 
• ~ ~ I, .. ' 

Y- ~J 4S' .u1\ ~ ~, ~ ~' ~ o~L-i ,:./' ~Jr J\ 
. e ~ 

~ o.)\:l d' o.)\:l y~I ~ '->JJJ , ~)' \.lA ~ '11 \~ 
'1 ~~ JA J ~)~ J fJ-~ J 4S' ~\ ~ ~\ ~, ~\ 

* ' '~'~ 
' ~ y_j.J\ 4- \.a~ , ~l$1 ..»\ ~ 4-f. J.rJ. la~ (0.) - 0. A 

~' :J\i ~ 4)!' ~ ~\,; ~ ~ 4-f. ~~ ~ ~j~ ~' 

4. ... ~ ~~ ,~~ ~ ~~ ~ J 4S' i», ~ i», J.,...,J 
~# ' ~~ ·~ &'-r ~w, ~\j ' ~ J 
'-,f'\.:JI t~ , \~\ ~\ I\J J\i J , ~ J 4S' i»1 ~ 41,\ J.,...,J 

Chapter stating that Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam wore the ring on his right 
hand 

In the previous chapter the author described the ring. In this chapter 
the author discusses how Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam wore the ring . Nine a!}aadith a:.-e mentioned in this chapter. 
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(90) Hadith Number 1 

'Ali bin Abi Iaalib Ragiyallahu 'Anhu says: "Rasulullah §allallahu 
'Alayhi Wasallam wore his ring in the right hand". 

Commentary 

Various narrations have been quoted regarding whether Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam wore the-ring on his right or the 
left hand. A g..roup of mubadditheen have preferred the view that he wore 
the ring on his right hand. This is also the view of Imaam Bukhaari, 
Imaam Tirmidhi, and other mu!}additheen. A few of the 'ulama have 
concluded that he wore it on the right hand, but sometimes wore it on 
the left . The 'ulama differ as to which hand it is best to wear a ring. 

Among the Hanafi 'ulama there are different opinions. A few say it is 
best to wear it on the left hand and others say both hands are equal. 
Shaami has quoted both views. Mulla 'Ali Qaari has quoted a saying of 
the Hanafis, that it is best to wear it on the right hand. According to the 
madh-hab, the view stated by Shaami is more reliable (acceptable). 
Imaam Nawawi has stated that it is permissible according to the 
majOJ:ity of the 'ulama, to wear it on either hand without karaahah . The 
Maalikis state it is better to wear it on the left hand. In short both are 
proven from the hadith . The 'ulama have also given preference to both. 
It is mentioned in Durri Mukhtaar from Qahistani that it has become a 
symbol of the Rawaafig (Shi'a~) to wear a ring on the right hand, 
therefore it is waajib to abstain from wearing it on the right hand. The 
author of Durri Mukhtaar says that it is possible that it was the symbol 
of the Rawaafig at that time and now it is not. Maulana Gangohi writes 
in his kitaab 'Kaukabi Durri' that because the wearing of the ring on the 
left hand is the symbol of the Rawaafig, it is makruh to do so. Maulana 
(Khalil Ahmad) Saharanpuri has given the same view in his 'Badh-lul 
Majhud' and has also written that although there is a difference of 
opinion whether the Rawaafig are Muslims or non-Muslims, there is no 
difference of opinion in that they are faasiqs. It is very important to save 
one's self from imitating the fussaaq (plural of faasiq). (Now after the 
Iranian revolution the belief of the Rawaafig (Shi'ah) has been openly 
propagated and made known . They reject the fundamental beliefs of 
Islaam and hence are apostates and out of the fold of Islaam). 

(91) Hadith Number 2 

Hammaad bin Salamah says: "I saw 'Abdurrahmaan bin Abi Raafi' 
wearing a ring on his right hand. I asked him the reason and he replied: 
'I have seen 'Abdullah bin Ja'far Ragiyallahu 'Anhu wearing a ring on 
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his right hand, and he said that , he had seen Rasulullah §allallahu 
'Alayhi Wasallam wear a ring on the right hand"' . 

(92) Hadith Number 3 
It is related from 'Abdullah bin Ja'far Ragiyallahu 'Anhu from another 
source (another chain of narrators) that Rasulullah ~allallahu 'Alayhi 
Wasallam wore a ring on the right hand. 

Commentary 
In a badith it has also been stat ed th at be auty and elegance is more 
appropriate to the right hand. Therefore lbn Hajar , who is an imaam of 
the science of !}adith says : 'After stud y in g th at !}adith I have found that 
if it is worn for elegance and beauty , it should be worn on the right 
hand, and if it is worn for use as a seal or st amp it should be worn on 
the left hand , as it is easier to remove from th e left hand when using it'. 
It is mentioned in the a!Jaadith that the ring was worn on both hands 
(right or left) . 

(93) Hadith Number 4 
Jaabir bin 'Abdullah says: "Ra sulull ah Sallallahu 'Alayhi Wasallam 
wore the ring on the right hand " . 

(94) Hadith Number 5 

~ault bin 'Abdullah says that lbn 'Abbaas Ragiyallahu 'Anhu wore a 
ring on the right hand, and , as far as I can remember he used to say that 
Rasulullah ~allallahu 'Alayhi Wasallam also wore it on the right hand. 

Commentary 
lmaam Tirmidhi has written this hadith briefly . It is mentioned with 
more detail in the Abu Daawud. lbn ls -baaq says: 'I have seen ~ault 
wear a ring on the smallest finger of his right hand (This is known as 
the chungla finger in Urdu). I enquired the reason from him'. He 
replied: JI have seen lbn 'Abbaas wearing it in this manner. The top 
part of the ring was facing outwards, as far as I can recall he was talking 
about Rasulullah §allallahu 'Alayhi Was allam and said that Rasulullah 
~allallahu 'Alayhi Wasallam wore it in the same manner' . 

Two things are mentioned in this hadith . One is that the top part was 
kept on the outer side of the finger. It is stated in the 'Badh-lul Majhud' 
and 'Mirqaatus Su'ud' that it is more correct to wear the top part of the 
ring facing the inside (towards the palms). This has also been stated in 
many narrations. This is also mentioned in the badith appearing 
hereafter. J Allaamah Munaawi says that this is best because it protects 

94 



Shamaa-il Tirmidhi 

the stone and saves one from pride and high mindedness. The second 

matter referred to is the wearing of the ring on the smallest finger. 

Imaam Nawawi says it is sunnah to do so according to the ijmaa'. 

'Allaamah Shaami states that the ring should be on this finger, and the 

stone should face towards the palm for men, and towards the outside 

for women, as they wear it for beauty and elegance. 

(95) Hadith Number 6 

Ibn 'Umar Raf!iyallahu 'Anhu reports that: "Rasulullah ~allallahu 

'A)ayhi Wasallam had a ring made of silver. The top portion remained 

towards the inside. On it was engraved 'Mu!}ammad Rasulullah'. The 

people were prohibited from making this inscription on their rings . 

This is the same ring which fell from the hands of Mu'ayqeeb 

Raf!iyallahu 'Anhu into the wen of 'Arees during the khilaafah of 

'Uthmaan Ra9iyallahu 'Anhu". 

Commentary 

The reason for Sayyidina RasuluUah §allallahu 'Alayhi Wasallam pro

hibiting the ~abaabah Ra9iyallahu 'Anhum to make the same inscrip

tion on their rings is because the §abaabah Ra9iyallahu 'Anhum 

followed and imitated Sayyidina Rasulullah §allallahu 'Alayhi 

Wasallam in every sphere of life, and by doing so it was feared that 

there would be a confusion with the original seal. Sayyidina Mu'ayqeeb 

Ragiyallahu 'Anhu was a §abaabi and the guardian (keeper) of the ring 

of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam. When Sayyidina 

Rasulullah ~allallahu 'Alayhi Wasallam did not wear the ring it was kept 

by Sayyidina Mu'ayqeeb Raf!iyallahu 'Anhu . In the same manner it was 

kept by him during the khilaafah of Sayyidina Abubakr, Sayyidina 

'Umar arid Sayyidina 'Uthmaan Ragiyallahu 'Anhum. During the 

khilaafah of Sayyidina 'Uthmaan Raf!iyallahu 'Anhu, while sitting at 

the Well of~ Arees, Sayyidina Mu'ayqeeb Ragiyallahu 'Anhu was giving 

the ring to Sayyidina 'U thmaan Raf!iyallah1:1 'Anhu or was taking it from 

him and it accidentally fell into the well . This incident is men

tioned in many agaadith. As to whether it fell from the hands of 

Sayyidina 'Uthmaan Raf!iyallahu 'Anhu or from the hands of Mu'ayqeeb 

Ragiyallahu 'Anhu, the 'ulama have adopted the view that it was the 

latter. Both abaadith are agreed that it happened between them. 

(96) Hadith Number 7 

Imaam Muhammad Baaqir relates that Imaam Hasan Ragiyallahu 

'Anhu and Imaam Husayn Ra9iyallahu 'Anhu, both wore their rings on 

their left hands. 
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Commentary 
This badith is contrary to the one's mentioned at the beginning of the 
chapter by Imaam Tirmidhi. It is stated there that the ring was worn on 
the right hand. An explanation can be given that the intention here is 
,to indicate that after mentioning all the ahaadith, this narration that is 
contrary to the others may be of a weak chain . According to this humble 
servant, the mentioning of the right hand shows that this is the 
preferred method. This narration (under discussion) indicates that this 
too is permissible. Some of the learned have explained that in transla 
tions, according to the practice of the mubadditheen, the word "Am fi 
yassarihi' has been removed. i.e Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam used to wear the ring on the right hand or left. According to 
this explanation no narration will be different from a translation. 

(97) Hadith Number 8 

It is related from Anas Ra9iyallahu 'Anhu that Rasulullah Sallallahu 
'Alayhi Wasallam wore a ring on the right hand, and some people have 
also related from Anas Ragiyallahu 'Anhu that Rasulullah ~allallahu 
'Alayhi Wasallam wore a •ring on the left hand. 

Commentary 

The findings of Imaam Tirmidhi an~ that both these badith are incor
rect, which would mean that Sayyidina Anas Ra4iyallahu 'Anhu could 
not ascertain the correct hand . The mu!}additheen take great precau
tions and study each part of a hadith in detail to determine which 

· portion is correct, and which is incorrect in that badith, although in 
other a!}aadith this has been ascertained t~ be correct. Consequently, 
today the subject of !}adith has been carefully preserved and has spread 
in the world with nur. Many ahaadith prove that Sayyidina Rasulullah 
~allallahu; Alayhi Wasallam wore the ring on both the right or the left 
hand. The ahaadith where he wore it on the right hand have been 
mentioned in this chapter. The ahaadith regarding his wearing it on the 
left hand are stated in the Abu Daawud and Muslim etc . Imaarn 
Nawawi informs that both type of ahaadith are correct. It is a practice of 
the mu!}additheen, that although if three ahaadith are correct (on a 
subject), and due to some special .rule it does not comply with the 
standard, they will mention their views on this special rule. Therefore 
Imaam Tirmidhi has made a comment here. 

(98) Hadith :Number 9 

Ibn 'Up'lar Ragiyallahu 'Anhu relates that Rasulullah ~allallahu 'Alayhi 
Wasall~m had a ring made of gold which he wore on his right hand. The 
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~a!}aabah Ragiyallahu 'Anhum in imitating Rasulullah ~allallahu 
'Alayhi Wasallarn also had gold rings made for themselves. Thereafter 
Rasulullah ~allallahu 'Alayhi Wasallam threw away the gold ring and 
said : 'I will never wear it again'. 

Commentary 

It was permissible to wear gold in the early periods of Islaam . Subse
quently, this was ordained haraam for men. All the 'ularna are unani
mous in that it is haraarn for men to wear gold. Imaam Nawawi has also . 
stated the unanimous verdict of the 'ulama in this respect. This subject 
is discussed at length in the books of fiqh. It will not be appropriate to 
discuss it here. 
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Chapter on the sword of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam 

The 'ulama have stated that the reason for writing this chapter after the 
chapter of the ring is because of a special system, which also points 
towards a governmental rule . First letters inviting the kings to Islaam 
are to be sent. If they accept Islaam they will benefit in this world and 
the hereafter, otherwise · they should decide between themselves and 
the sword . Sayyidina Rasulullah §allallahu 'Alayhi Wasallam had sev
eral swords, each of which had a special name. For example the first 
sword was named 'Ma-th ur' which was inherited from his father. The 
name of another sword was 'Qagib'; one was 'Qil'ee'; one was 'Tabaar' 
and one was 'Dhulfiqaar' etc. Imaam Tirmidhi has quoted four ahaadith 
in this chapter. 

(99) Hadith Number 1 

Anas Ragiyallahu 'Anhu reports that the handle of the sword of 
Rasulullah ~allallahu 'Alayhi Wasallam was made of silver. 

Commentary 
'Allaamah Bayjuri writes this about the swo ·rd named 'Dhulfiqaar'. At 
the time of conquering Makkah, Sayyidina Rasulullah 2allallahu 'Alayhi 
Wasallam had th.is sword . 

(100) Hadith Number 2 
Sa'eed bin Abil Hasan Ba~ri Ragiyallahu 'Anhu has related the same 
hadith that the handle grip of the sword. of Rasulullah ~allallahu 'Alayhi 
Wasallam was made of silver. 

(101) Hadith Number 3 

Mazeedah bin Maalik, the (maternal) grandfather of Hud says that 
when Rasulullah ~allallahu 'Alayhi Wasallam entered Makkah on the 
day it was conquered, his sword had gold and silver on it. Taalib who 
is one of che narrators of this badith says: "I asked the ustaadh 'On 
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which part of the sword was the silver? He replied: 'The cap of the grip 
handle was made of silver'" . 

Commentary 

According to the majority of the 'ulama it is not permissible to use gold 
on a sword . This !}adith cannot be used as proof , as it has been declared 
to be weak. 'Allaamah Torpashti says this badith cannot be used as an 
argument because its sanad (chain of narrators) cannot be relied upon. 
The use of silver for the handle etc. is permissible according to the 
previous hadith. It is said that since it is not permissible to use gold, the 
narrator did not care to investigate which portion of the sword was 
made of gold. He only investigated those portions that were made of 
silver. 

(102) Hadith 4 

Ibn Seereen says: 'I made my sword like the sword of Samurah bin 
Jundub Ragiyallahu 'Anhu' . He said that he had his sword made in the 
same manner as the one Rasulullah ~allallahu 'Alayhi Wasallam had. 
The sword was the type used by the tribe of Banu Hanifah. 

Commentary 
Banu Hanifah was a tribe in 'Arabia who were famous for manufactur
ing good quality swords. These people, one after another, in imitating 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam , made a replica of his 
sword. 
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Chapter on the armour of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam. 

Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam possessed seven suits 
of armour. The names of these are: a. Dhaatul Fadl. Because of its size - -
it was well-known by this name, as is mentioned in the books of hadith. 
This armour was pawned to a Jew named Abus Shahm; b. Dhaatul 
Hawaashi; c. Dhaatul Wishaah; d . Fiddah; e. Sag.hdiyyah. f. Tabraa ; g. 
Khamag. Two ahaadith are mentioned in this chapter . 
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(103) Hadith Number 1 

Zubayr bin Al-'Awwaam Ragiyallahu 'Anhu relates that Rasulullah 
~allallahu 'Alayhi Wasallam wore two suits of armour on his mubaarak 
body in the Battle of Ubud {Dhaatul Fugul and Fiddah). Rasulullah 
$al1allahu 'Alayhi Wasallam intended climbing a hill but (since it was 
huge and due to the heavy weight of the two armours and the 
difficulties he confronted causing his mubaarak face to bleed, as a 
result) he could not do so. He therefore requested Ialbah Ra{!iyallahu 
'Anhu to sit, and, with his aid climbed the hill. Zubayr Ragiyallahu 
'Anhu said: 'I heard Rasulullah ~allallahu 'Alayhi Wasallam say: "It has 
become waajib (Jannah or the intercession of Rasulullah Sallallahu 
'Alayhi Wasallam) for Ial!}ah ". 

Commentary 

The situation of the war in the Battle of Ubud was very seriou ·s. Some 
people began to fear that Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam had passed away. The 'reason for Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam climbing this hill was that the ~abaabah 
Ragiyallahu 'Anhum could see him (being alive) and be reassured. 
Some of the learned say he climbed the hill to survey the enemy. 

Sayyidina Talhah Ragiyallahu 'Anhu very bravely accompanied and 
protected Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam on this day . 
Whenever the ~ahaabah Ragiyallahu 'Anh um discussed the Battle of 
Ubud, they said that day belonged to Sayyidiria Ial!}ah Ragiyallahu 
'Anhu. · Sayyidina Ialhah Ragiyallahu 'Anhu shielded Sayyidina 
Rasulullah ~allallahu 'Alayhi Wasallam with his body. He received 
more than eighty wounds on his body, and yet he did not leave the side 
of Sayyidina Rasulullah 2all<:1llahu 'Alayhi Wasallam, even though his 
hand became paralysed. 

(104) Hadith Number 2 

Saa-ib bin Yazeed Ragiyallahu ., Anhu says: "In the Battle of Uhud 
Rasulullah ~allallahu 'Alayhi Wasallam wore two suits of armour. He 
wore one over the other". 

Commentary 

It was not against tawakkul (having complete trust in Allah) for 
Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam to wear two armours. 
Firstly, according to the §ufis, 'Kamaali Suluk' (The perfection of 
seeking) is to return to bidaayah (the beginning), that is, in general 
dealings to behave like the common people, and the following of the 
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shari'ah must become a habit. Secondly, Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam did these things to teach the ummah. 
Thirdly, Allah Ta' aala says in the Qur-aan: "Oh you who believe (when 
fighting the non-believers) protect yourselves (against their blows, etc ., 
and also by wearing armour etc.). Then (to fight them) come out singly 
or collectively (as the necessity arises)" ~Surah Nisaa, 71. Therefore in 
preparing arms for protection, one will be following the injunctions of 
the Qur-aan. And who else can obey the commands of Allah Ta'aala 
more than Sayyidina Rasulullah §allallahu 'Alayhi Wasallam? By this, 
the use of all forms of protection is intended . 
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Chapter on the helmet of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam 

A helmet is a hat made of steel to protect the head in war . The author 
has quoted two hadith in this chapter. 
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(105) J:!adith Number 1 

Anas Radiyallahu 'Anhu reports: "On the day when Makkah was 
conquered, Rasulullah Sallallahu ~ Alayhi Wasallam wore a helmet when 
they entered the city . (Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam 
removed the helmet after being satisfied that everything was under 
control). Someone came to Rasulullah ~allallahu 'Alayhi Wasallarn and 
said: 'Oh Messenger of Allah, this Ibn Khatl is holding the cover (black 
cloth) of the Ka'bah '. Rasulullah Sallallahu 'Alayhi Wasallam replied : 
'Kill him ' " . 

Commentary 

When Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam entered 
Makkah Mukarramah as a conqueror, the people of Makkah became 
frightened . There was no place to live nor a path to walk. Sayyidina 
Rasulullah 2allallahu 'Alayhi Wasallam who is well known for being 
merciful and generous, announced that the person who entered the 
House of Allah (Ka'bah) was safe, and those who remained in their 
homes were also safe. The one who laid down his arms was also safe, 
etc. There were eleven men and six women whose crimes could not be 
forgiven. These people were not included in the general amnesty. It was · 
announced that there was no mercy for these people. Among these 
criminals seven men and two women embraced Islaam and were 
pardoned. The remaining four men and four women were killed. lbn 
Khatl was one of the eight that were punished. He first came to 
Madinah Munawwarah where he accepted Islaam and kept the name 
'Abdullah. Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam sent him 
to a tribe to collect zakaah. He killed a Muslim slave just because he had 
not prepared meals on time. Fearing that if he returned to Madinah 
Munawwarah he would be punished by death, he became a murtad 
(apostate) and went to Makkah. In Makkah he used to abuse Sayyidina 
Rasulullah Sallallahu 'Alayhi Wasallam . He purchased two slave girls, 
who sang, songs in which Sayyidina Rasulullah Sallallahu 'Alayhi 
Wasallam was satirized. This made him feel happy. For this reason, 
despite of entering the Baytullaah (Ka'bah), he was killed. There are 
many versions according to the muhadditheen as to who the person 
was that killed him. A fiqhi mas-alah may also arise from this hadith 
that punishment .and revenge is permissible in the Haram . The ques
tion needs a lengthy explanation, and there is no need for it here. It is 
omitted to keep the subject matter brief. These matters are referred to so 
that those who love to acquire knowledge and also students after 
reading it, will seek more information from their mashaa-ikh. From this 
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we also find a question of entering Makkah Mukarramah without 
ihraam, which is discussed in the hadith that follows. 

(106) Hadith Number 2 

Jt is related from Anas Radiyallahu 'Anhu that Rasulullah Sallaliahu 
'Alayhi Wasallam, when entering Makkah as a conqueror, wore a 
helmet on his mubaarak head. After he had removed it, a person came 
and said: 'O Messenger of Allah, lbn Khatl is clinging to the cover of the 
Ka'bah'. Rasulullah Sallallahu 'Alayhi Wasallam replied : 'He is not of 
the ones who have been granted amnesty, kill him'. Ibn Shihaab Zuhri 
says : 'I have been informed that Rasulullah Sallallahu 'Alayhi Wasallam 
was not in the state of ihraam'. 

Commentary 

The last sentence in the above hadith by Imaam Zuhri refers to a fiqhi 
mas-alah. According to the Hanafis it is not permissible to enter 

. Makkah Mukarramah without ihraam, because it is mentioned in the 
hadith that it is not permissible to cross the miqaat boundary without 
wearing ihraam . On the s·trength of the above hadith the Shaafi'ees say 
it is permissible. According to the Hanafis this hadith cannot be used as 
an argument because the prohibition was specially lifted for Sayyidina 
Rasulullah Sallallahu 'Alayhi Wasallam on this particular occasion. 
Imaam Bukhaari and others have quoted narrations wherein Sayyidina 
Rasulullah Sallallahu 'Alayhi Wasallam has said: 'This was permissible 
for me today (no 't wearing ihraam) and not for any other person'. 

It may be possible that Ibn Khatl went to hold the cover of the Ka'bah 
to repent and make supplications, sin'ce he knew that there was no 
amnesty for him . He remembered all his past deeds, turning apostate, 
and all that he had committed since. He may have done this to make a 
supplication, as these people also venerated and respected the Ka'bah. 
The simplest explanation seems to be that according to the old custom, 
he may have hoped for an amnesty, because of the sanctity and 
reverence for the Ka'bah, criminals were not killed in this state. 
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Chapter on the turban of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam 

The length of the . turban of Sayyidina Rasuluilah Sallallahu 'Alayhi 
Wasallam has not been given in the well known ahaadith. In a narration 
from Tabraani seven dhi-raa have been mentioned . Bayjuri has related 
from lbn Hajar that this hadith has no origin. 'Allaamah Jazari says : 'I 
studied the books on seerah (the history of Sayyidina Rasulullah 
Sallallahu 'Alayhi Wasallam), but I found no mention of any length'. It 
is related from Imaam Nawawi that Sayyidina Rasulullah Sallallahu 
· Alayhi Wasallam had two turbans, one was a small one, the length of 
which was six dhi-raa (cubits) according to Munaawi, and seven 
dhi-raa according to Mulla 'Ali Qaari. The long one was twelve dhi-raa. 
The author of 'Madkhal' mentions that the length of the turban of 
Sayyidina Rasulullah Sallallahu 'Alayhi WasaHam was seven dhi-raa ; he 
did not mention any other size . It was a continuous sunnah to wear the 
turban . It has been related that Sayyidina Rasulullah S.allallahu 'Alayhi 
Wasallam ordered the wearing of the turban . He said : 0 Wear an 
'amaamah (turban) regularly, for it increases one's hilm (gentleness)'. 
-Fathul Baari. Someone enquired from 'Abdullah . bin 'Umar 
Radiyallahu 'Anhu : 'Is it sunnah to wear an 'amaamah (turban)?' He 
replied: 'Yes, it is a sunnah'. -'Ainy. In one hadith it is stated that a 
turban should be worn regularly for it is a -sign of Islaam, and it 
disting~ishes hetween a Muslim and kaafir. -'Ainy . The author has 
mentioned five ahaadith in this chapter. 
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(107) Hadith Number 1 

Jaabir Radiyallahu 'Anhu reports that when Makkah was conquered , 
Rasulullah Sallallahu 'Alayhi Wasallam entered the city wearing a black 
turban . 

.. . .. 

Commentary 

This hadith seems to contradict the previous ahaadith , wherein it is 
stated that Sayyidina Rasulullah ,Sallallahu 'Alayhi Wasallam wore a 
helmet and entered Makkah. In reality there is no difference. It is not 
impossible to wear a turban on a helmet. Both hadith can be summed 
up -easily. Some 'ulama say that when he entered Makkah he wore a 
helmet. As soon as he removed the helmet, he wore a turban. Since the 
time was appropriate, that is why in that narration the time of entry is 
mentioned. Some 'ulama are of the opinion that because a metal head 
cover may have been troublesome, he may have worn a turban beneath 
it. 

(108) Hadith Number 2 

'Amr bin Hurayth Radiyallahu 'Anhu says: "I had seen Rasulullah 
Sallallahu 'A1ayhi Wasallam wear a black turban" . 

Commentary 

In Sahih Muslim and Nasa-ee , Sayyidina 'Amr bin Hurayth 
Radiyallahu 'Anhu says: 'That sc_ene is still before my eyes, when 
Sayyidina Rasulullah ,Sallallahu 'Alayhi Wasallam was reciting the 
khu!bah on the mimbar. He wore a black turban on his mubaarak head, 
and its shamlah (the end portion of the turban) was between his 
shoulders'. 

(109) Hadith Number 3 - -
'Amr bin Hurayth RadiyalJahu 'Anhu relates that Rasulullah Sallallahu 
'Alayhi Wasallam was once reciting the khu!bah, and there was a black 
turban on his mubaarak head. 

Commentary 

According to well known sayings, this khutbah was at the time when 
Makkah Mukarramah was conquered . It was ·given from the threshold 
of the Ka'bah's door, as has been mentioned in the previous ahaadith 
by Sayyidina Jaabir Radiyallahu 'Anhu. Because in some ahaadith 
relating to this incident, it has been mentioned that the khl:]-tbah was 
delivered from a mimbar (pulpitt whereas the khutbah at the time 
when Makkah Mukarramah was conquered was not given from a 
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mimbar. Some say that this incident did not take place in Makkah 
Mukarramah, but at Madinah Munawwarah on a Friday. In some 
ahaadith it is also mentioned that this was a Friday khutbah. Mulla 'Ali 
Qaari has written on the commentary of 'Mishkaat' from Meerak Shah 

, that this khu!bah was delivered before Sayyidina Rasulullah Sallallahu 
'Alayhi Wasallam passed away. And Allah knows best. 

(110) Hadith Number 4 
lbn 'Um_ar Radiyallahu 'Anhu reports: "When Rasulullah Sallallahu 
'Alayhi Wasallam fastened an 'amaamah (turban), he used to put the 
shamlah between his shoulders. (i.e. he used to put it on the back)". 
Nafi' says: 'I had seen 'Abdullah bin 'Umar Radiyallahu 'Anhu do it in 
the same manner'. 'Ubaydullah, who is the student of Nafi', says: 'In 
my time the grandson of Abubakr Radiyallahu 'Anhu, Qaasim bin 
Muhammad and the grandson of 'Umar Radiyallahu 'Anhu, Saalim bin 
'Abdullah did the same'. 

Commentary 
The practice of Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam in 
putting the shamlah (back-end portion of the turban) varied. He usually 
left a shamlah on the turban. Some 'ulama have gone so far as to say that 
he never wore a turban without a shamlah. The muhaqqiqeen (research 
scholars) say he sometimes did not leave a shamlah. When wearing a 
turban he observed different practices with the shamlah. He sometimes 
left it on the right front shoulder; sometimes on the back between the 
shoulders. Sometimes the two ends of the turban were left as a shamlah . 
'Allaamah Munar;wi says: 'Although all methods are mentioned, the 
best and most correct is to leave it between the shoulders on the back' . 

(111) Hadith Number 5 

Ibn 'Ab baas Radiyallahu 'Anhu reports: "Rasulullah Sallallahu 'Alayhi 
Wasallam was once reciting the khu!bah. He was wearing a black 
turban, or an oily strip of cloth". 

Commentary 
This was before Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam 
passed away. It was. his last sermon. After th~s Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam did not ascend the mimbar ,. nor recite a 
khutbah. In this khu!bah Sayyidina Rasulullah Sallallahu 'Alayhi 
Wasallam especially stressed the privileges of and consideration for the 
An~aar. He counted their virtues and kind favours, and al~o requested 
that the one that was chosen as an amir shouk! give special attention to 
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the needS' of the An§.aar. At that time Sayyidina Rasulullah Sallallahu 
'Alayhi Wasallam had a severe headache, for which reason he might 
have fastened a strip of cloth. Also since the hair of Sayyidina 
Rasulullah Sallallahu 'Alayhi Wasallam used to be oiled regualrly, 
which is mentioned in the ensuing chapters, the strip may have been 
oily for this reason. His habit of wearing a black turban is well known. 
The 'ulama have two meanings of a 'black turban'. Some have translated 
it as a black coloured turban, and some say it is an oily strip of doth. 
Both are correct as it can have both meanings. One narrator of this 
hadith is Ibnul Ghaseel, who is from the children of Sayyidina 
Han~alah Radiyallahu 'Anhu, who was bathed by the malaa-ikah 
{angels). Sayyidina Han~alah Radiyallahu 'Anhu was nicknamed 
'Ghaseelul Malaa-ikah', which means the one bathed by the angels. 
There is a thought provoking incident regarding this. When the call for 
the Battle of Uhud was announced, and the army was beginning to 
leave, he was having relations with his wife. In this state he heard the 
call for war, and heard the army leaving for the battlefield. He left 
everything at that moment and joined the army. He did not have a 
chance to do ghusl (bath). He was martyred in the battlefield. Because 
a shaheed (martyr) is not given ghusl, he too was not given a bath. 
Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam saw the malaa-ikah 
bathing him. He made inquiries, and, on returning to Madinah 
Munawwarah, was informed by his wife of his condition. Truly, these 
people gave their lives for the sake of the deen, as willingly as we would 
today fulfil our passions, and in which we are so heavily engrossed. 
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Chapter on the lungi of Sayyidina 
Rasulullah Sallallahu ~ Alayhi 

Wasallam 

It was a noble habit of Sayyidina Rasulullah Sallallahu 'Alayhi 
Wasallam to wear a lungi (waist-wrap, sarong). There is a difference of 

. opinion whether Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam 
wore an izaar or not . According to 'Allaamah Bayjuri's research, it is 
more correct that he did not wear an izaar, although he possessed one. 
It is also said that after he passed away, there was an izaar in his 
belongings (estate). Ibn Qayyim says that Sayyidina Rasulullah 
Sallallahu 'Alayhi Wasallam purchased an izaar, and he must have 
purchased it to wear it. It has also beeJ\:_tnentioned in many ahaadith 
that Sayyidina Rasulullah Sailallahu 'Alayhi ,Wasallam wore an izaar. 
Many Sahaabah Radiyallahu 'Anhum wore an izaar with the permis
sion of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam.-Zaadul 
Ma'aad. Sayyidin:a Abu Umaamah Radiyallahu 'Anhu says: 'I said to 
Rasulullah Sallallahu 'Alayhi Wasallam that the Ahlul-Kitaab do not 
wear a lungi, but they wear an izaar'. Sayyidina Rasulullah Sallallahu 
'.Alayhi Wasallam replied: ~You must oppose the way of the non
believers. Wear an izaar, and a lungi too'. Sayyidina Abu Hurayrah 
Radiyallahu 'Anhu says regarding a long hadifu (conversation) that he 
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asked Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam: 'Do you wear 
an izaar? ' Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam replied: 'I 
do. I have been commanded to cover my body . No other thing covers 
the body more than this'. The muhadditheen state that this hadith is 
weak. -Naylul o-taar . 
· Sayyidina Rasulullah Sallallahu 'Alayhi Wasallarn mostly wore a lungi 
(waist-wrap, sarong) and a burdah (top-sheet, body-wrap). The sheet of 
Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam was four ghi-raa 
(cubits, hands) long , and two and half dhi-raa wide. According to one 
saying it is said that it was six dhi-raa long and three dhi-raa and one 
palm span wide . It is written that the lungi of Sayyidina Rasulullah 
Sallallahu 'Alayhi Wasallam was fourdhi-raa and one palm span long and 
two dhi-raa wide. The author has written four ahaadith in this chapter. 

(112) Hadith Number 1 

Abu Burdah bin Musa Al-Ash'ari Radiyallahu 'Anhu reports: 
" 'Aayeshah Radiyallahu 'Anha showed us a patched sheet, and a thick 
coarse lungi, then said : 'When Rasulullah Sallallahu 'Alayhi Wasallam 
passed away, he was wearing these clothes'". 

Co1nmentatj, 

It was a habit of Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam to 
we ar simple clothing right up to the time of his demise , eventhough the 
standard of living had generally improved . After the conquest of 
Khaybar the economic situation of the Muslims became better. After the 
conquest of Makkah, the kings of other countries also began sending 
presents etc. Despite this, Sayyidina Rasulullah .$allallahu 'Alayhi 
Wasallam did not change his standard of living. He lived simply and 
whatever was sent to him was distributed to others. A few examples 
have been mentioned in the book 'Stories of the Sahaabah
Radiyallahu 'Anhum'. Imaam Nawawi says that this hadith and other 
similar ones point to the fact that Sayyidina Rasulullah Sallallahu 
'Alayhi Wasallam loved the hereafter and stayed away from luxuries. 
Thick and coarse clothing makes one feel .humble and simple, while the 
wearing of fine clothing makes one feel great and proud . My buzrug, 
Maulana Hakim Jamiluddin Naginwi Ad-Dehlawi related an incident 
of Maulana Gangohi that when he went for haj and while performing 
tawaaf, a blind buzrug was sitting on the outer side of the ma!aaf. 
Whenever Maulana passed by him, he said softly: 'Wear the clothing of 
the pious' . When Maulana completed the !awaaf and went to the side 
where the blind buzrug was sitting, he heard him say: 'Khashin, · 
Khashin~ -'coarse, coarse'- by which it was meant that the clothing of 
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the pious was made of coarse material. Sayyidina Rasulullah Sallallahu 
'Alayhi Wasallam generally wore coarse clothing. There is also evidence 
that he sometimes wore clothing made of fine material due to some 
religious benefit, if it was available. He normally did not wear clothing 

-made of fine cloth. 

(113) Hadi.th Number 2 

'Ubayd bin Khaalid Radiyallahu 'Anhu says: "I was once going to 
Madinah Munawwarah. I heard a person from behind me say: "Wear 
the lungi higher because it avoids physical and spiritual najaasah 
(impurities)'. (The lungi will remain cleaner and will not become dirty 
by being dragged on the ground). When I turned to see who was talking 
I saw that it was Rasulullah Sallallahu 'Alayhi Wasallam. I said: 'Oh 
Rasul of Allah, this is a simple lungii, how can one become proud, and 
is it necessary to look after it (keep it clean)? Rasulullah Sallallahu 
'Alayhi Wasallam replied: 'If you see no benefit in it, your following n1e 
has not ceased'. While Rasulullah Sallallahu 'Alayhi Wasallam was 
telling me this, I saw that his lungi reached till half his shin'". 

Commentary 

We have been warned strictly in the ahaadith on the wearing of a lungi 
or trouser below the ankle. All those parts that hang over the ankles wiU 
be burnt in the fire. 'Abdurrahmaan says: 'Tasked Abu Sa'eed Khudari 
Radiyallahu 'Anhu regarding the lungi. He replied: 'You have a very 
meaningful question. Rasulullah Sallallahu 'Alayhi Wasallam has said, 
The lungi of a Muslim should reach HU the middle of the shin, and there 
is no harm if it reaches above his ankles. But those portions that hang 
over the ankles will bum in the fire of jahannam. The one that lets his 
clothes flow over his ankles in pride, Allah Ta' aala will not look at him 
on the day of qiyaamah'" -Abu Daawud . 

Warnings like these.have been given in other ahaadith too. One 
·should take strict care of this. In our times it has become a fashion to let 
the clothing hang over the 'ankles, so much so, that we treat it to be 
something petty and pay no heed to the warning of Sayyidina 
Rasulullah S.allallahu 'Alayhi Wasallam. To Allah is our complaint. 

(114) Hadi.th Number 3 

Salamah bin Akwa' Rad.iyallahu 'Anhu says: "'Uthmaan (Radiyallahu 
'Anhu) wore his lungi till the middle of his shin and said: 'This is how 
my master Rasulullah ,Sallallahu 'Alayhi Wasallam wore his lungi"' . 
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(115) Hadith Number 4 

Hudhayfah bin Al-Yamaan Radiyallahu 'Anhu reports that Rasulullah 
~allallahu 'Alayhi Wasallam caught the shin of my leg, or of his own leg 
and said: ''This is where the lungi should reach, and if not, then a little 
further down, and if not, then the lungi has no right on the ankle". (For 
this reason the lungi should not reach over the ankles). 

Commentary 
It is haraam to cover the ankles when wearing a lungi or an izaar etc. 
The 'ulama say that only those persons are exempted who have a boil or 
a sore on the ankle, which will cause flies etc. to sit on it. Only then shall 
it be permissible to cover it with a lungi or izaar etc., with the object of 
safeguarding it till it heals. 
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Chapter on the walk of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam 

The walk of Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam has been 
described in the chapter on the noble features of Sayyidina Rasulullah 
Sallallahu 'Alayhi Wasallam . In this chapter it has been described 
specifically. The author writes three narrations in this chapter. 

(116) Hadi!h Number 1 
Abu Hurayrah Radiyallahu 'Anhu says: "I did not see anyone more 
handsome than Rasulullah S,allallahu 'Alayhi Wasallam. It was as if the 
brightness of the sun had shone from his mubaarak face. I did not see 
anyone walk faster than him, as if the earth folded for him. A few 
moments ago he would be here, and then there. We found it difficult to 
keep pace when we walked with him, and he walked at his normal 
pace" 

Commentary 
That means we could only with effort keep up with his normal pace of 
walking. 

(117) fladi.th Number 2 

Ebrahim bin Muhammad says: "When 'Ali Radiyallahu 'Anhu de
scribed Rasulullah ,Sallallahu 'Alayhi Wasallam, he used to say: 'When 
Rasulullah S.allallahu 'Alayhi Wasallam walked, he lifted his leg with 
vigour. He did not drag his feet on the ground like women do. When he 
walked, because of the speed and force of the legs, it seemed as if he 
was descending from a high place". 

Commentary 
This has been discussed in the chapter on the 'Noble features of 
Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam'. 
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(118) Hadith Number 3 

'Ali bin Abi Taalib Radiyallahu 'Anhu says: "When Rasulullah 
Sallallahu 'Alayhi Wasallam walked, he bent slightly forward as if he 
was descending from a high place". 

Commentary 

This has been explained in the previous ahaadith. 

119 



\._j~ , e:fJ w~ , ~ ~ u~ <, ) - , , a. 
I,. I,. 

~~ : J\i ..!-Ut. 4)! ~' ~ 4J~\ 4J. ~ft ;,,f' ~!. ~ 4J. t,.-')\ 
~ & ' ' yJ 4JJ ~~ t 41, ~ ~J ~ ~, J.--" 41>1 J..,._.,J 

Chapter on the qinaa' of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam 

Qinaa' is the cloth which Sayyidina Rasulullah Sallallahu 'Alayhi 
Wasallam wore on his mubaarak head under the turban. This was to 
prevent the turban from becoming oily . The 'i.ilama have also men
tioned some other benefits. Only one hadith is mentioned in this 
chapter. 

(119) Hadith Number 1 - -
Anas bin Maalik Radiyallahu 'Anhu says: "Rasulullah Sallallahu 
'Alayhi Wasallam often wore a doth on his mubaarak head . This cloth, 
because of its greasiness, looked as if had been oiled". 

Commentary 

That means that the cloth was oily due to the excessive use of oil. 
Besides all this, it is a peculiarity of Sayyidina Rasulullah Sallallahu 
'Alayhi W asallam that this cloth did not become dirty, nor did any Ii ce 
live in the clothing of Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam, 
nor could an insect suck his mubaarak blood. 'Allaamah Munaawi has 
related from (Qaari) 'Allaamah Raazi that, 'A fly never sat on the 
clothing of Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam'. 
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Chapter on Sayyidina Rasulullah 
Sallallahu 'Alayhi Wasallam's way of 

sitting 
In this chapter is described . the sitting of Sayyidina Rasulullah 
Sallallahu 'Alayhi Wasallam, and the different postures he adopted. 
Three ahaadith are mentioned here. 

(120) Hadith Number 1 

Qaylah bint Makhramah Radiyallahu 'Anha reports : "I saw Rasulullah 
Sallallahu 'Alayhi Wasallam in the masjid (in a very humble posture) 
sitting in a qarfa.§.aa posture . Due to his awe~inspiring personality, I 
began shivering". 

Commentary 

The 'ulama differ in the explanation of the word 'qarfa~aa'. The most 
commonly known is, that while sitting on the ground, to lift both thighs 
in an upright position, and fold both arms around the legs . It is also 
termed in the Urdu language as sitting 'Gowt maar ke'. The reason for 
the awe was, that at this moment Sayyidina Rasulullah Sallallahu 
'Alayhi Wasallam was in some deep thought and worry. He never 
worried over little things. He feared that perhaps a punishment or 
calamity might descend on the ummah. This seems to be the hadith that 
has been been mentioned briefly in hadith number twelve in the 
chapter on the dressing of Sayyidina Rasulullah Sallallahu 'Alayhi 
Wasallam. This hadith has another portion which the author has 
shortened, where it continues that one among those present, after 
seeing Sayyiditina Qaylah Radiyallahu 'Anha shivering said: 'Oh 
Rasulullah, this poor woman is trembling'. Sayyiditina Qaylah 
Radiyallahu 'Anha says: 'I was behind Rasulullah .Sallallahu 'Alayhi 
Wasallam, and he did not look towards me. He only said: 'Oh poor 
woman, be calm'. As soon as Rasulullah S.allallahu 'Alayhi Wasallam 
said this all the fear in me vanished '. In some narrations this incident is 
narrated of a man, as has been mentioned in the chapter on the 
'Dressing of Sayyidina Rasulullah S.allallahu 'Alayhi Wasallam'. 

(121) Hadith Number 2 

The uncle of 'Abbaad bin Tamim, 'Abdullah bin Zayd Radiyallahu 
'Anhu reports: "I have seen Rasulullah S.allallahu 'Alayhi Wasallam 
lying flat on his back in the masjid, with one leg resting on the other". 
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Commentary 
In a narration of ~ahih Muslim it has been prohibited to sleep in this 
manner. The 'ulama have summed up both narrations in different ways. 
A simple explanation is that there are two different postures of sleeping 
referred to in this manner, both of which have been verified in separate 
ahaadith. The first is to put the legs flat and rest the one leg on the other. 
This manner has been mentioned in the 'Shamaa-il', and there is no 
harm in adopting it. The second manner is to lie with both knees raised, 
then rest one Jeg on another. This verifies the narration of Sahih 
Muslim . The reason for Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam prohibiting the second manner is because the lungi was 
generally worn in 'Arabia at that time, and it is very likely that the 
private parts would be exposed in this manner. 

It has also been argued here that this hadith is not relevant to the 
sitting of Sayyidina Rasulu1lah ~allallahu 'Alayhi Wasallam. The 'ulama 
give different reasons for this. The simplest one is that in this chapter 
on sitting, the general meaning of both sitting and lying down is taken, 
although some of the narrations on lying down will be mentioned in the 
chapter on sleeping. It may also be possible , as Ibn Hajar has explained, 
that this type of sleeping (despite being prohibited in the narration) is 
permissible in the masjid. Therefore to sit in different postures should 
also be permissible . ..-e 

(122) Hadith Number 3 
Abu Sa'eed Khudari Radiyallahu 'Anhu says: "When Rasulullah 
Sallallahu 'Alayhi Wasallam sat in the masjid, he sat in the qarfa§aa 
posture" 

Commentary 
By 'Qarfa~aa' ('Gowt maar ke 'in Urdu) is meant to ;;it on the buttocks 
with both thighs raised, and both arms folded around the thighs. 
Sometimes instead of the arms a cloth , lungi or a turban is tied around 
the back, both thighs and legs. This manner of sitting displays hum
bleness and peacefulness. For this reason, Sayyidina Rasulullah 
Sallallahu 'Alayhi Wasallam many a time sat in this posture. The 
Sahaabah Radiyallahu 'Anh um also sat in this manner, but it was not 
the object to always sit in this mann,er. This does not contradict the 
narration mentioned in Abu Daawud , from which we gather that 
Sayyidina Rasulullah SallaHahu 'Alayhi Wasa11am sat crossed-legged 
from after fajr till ish-raaq (sunrise) in the masjid . It also does not 
contradict the other ahaadith narrated on this subject. By sitting in the 
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posture described in the hadith under discussion, besides showing 
humbleness, one gains rest also . It is said that sitting in a qarfa~aa 
posture is like leaning on a wall for the 'Arabs. This is because in the 
wilderness there are no walls to lean upon, therefore this manner of 
sitting is in place of leaning on a wall. Many a time instead of the hands, 

· a cloth was tied around (the body and legs) thus affording more rest. 
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Chapter on the pillow of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam 

The author has mentioned four ahaadith in this chapter. 

(123) Hadith Number 1 
Jaabir bin Samurah Radiyallahu 'Anhu reports: "I observed Rasulullah 
~allallahu 'Alayhi Wasallam lean on a pillow , which was on his left 
side". 

Commentary 

It is permissible to put a pillow on both the right and left , as stated in 
the hadith . The left side is mentioned, but only incidentally. According 
to the rules and regulations of the muhadditheen (hadith scholars) , the 
left side is not mentioned in the well-known narrations. Ima.am 
Tirmidhi has for this reason commented on this at the end of the 
chapter . 
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(124) Hadith Number 2 
Abubakrah Radiyallahu 'Anhu relates that: "Rasulullah Sallallahu 
'Alayhi Wasallam once said : 'Must I show you a great sin, from among 
the greatest sins?' The Sahaabah replied : 'Yes O Rasulullah , do tell us '. 
Rasulullah Sallallahu 'Alayhi Wasallam replied: 'To ascribe a partner 
unto Allah . To disobey one ' s parents. To bear false witness, (or tell a 
lie)'. (The narrator is not sure which of the two Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam had said) . At that time Rasulullah 
Sallallahu 'Alayhi Wasallam was leaning on something. When he 
mentioned lies, he sat up , and because of its importance began to repeat 
it many times, till we began hoping that he would stop, and not repeat 
it so many times" . 

Commentary 

The reason for the Sahaabah Radiyallahu 'Anh um wishing that 
Sayyidina Rasulullah Sallallahu 'Afayhi Wasallam should stop repeating 
it, is because of their love for Sayyidina _ Rasulullah Sallallahu 'Alayhi 
Wasallam, and their fear that he would become tired. It is enough to say 
a thing once . It could be possible that he might have become angry, or 
that in anger, Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam might 
say something that would become · a cause of loss to the ummah . Those 
that attend these type of religious or worldly assemblies, are well aware 
of such situations . Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam 
repeated this to show.its importance. Lies and falsehood inevitably gets 
a person involved in adultery , murder and many other sins . Sayyidina 
Rasulullah Sallallahu 'Alayhi Wasallam also said: "When a person lies, 
the malaa-ikah stay a (distance) of a mile away from him because of the 
odour it causes in a person's mouth". He has also said: "A Mu'min 
(believer) cannot be liar". Sayyidina Abubakr Siddiqe Radiyallahu 
'Anhu says: 'Stay away from lies, because lies keep away imaan' . 
-Al-I'tidaal. 

In this hadith the major sins are mentioned. In the shari'ah there are 
two types of sins. One is the minor sins, which are forgiven after 
performing wudu, ~alaah, ~aum, haj etc. The second is the major or 
greater sins . These are never forgiven without sincere taubah (repen
tance) . Certainly if Allah wills He will forgive even the major sins 
through His Great Mercy. This is an exception, but the fundamental 
law is that they are not forgiven without sincere taubah. The 'ulama 
differ as to the count of the major sins. Special books have been 
written on this subject. 'Allaamah Dha-habi has written a special 
treatise on this subject, wherein he has counted four hundred major 
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sins. 'Allaamah lbn Hajar Makki has also written a two volume book 
which has been printed in Egypt. He has mentioned all the major sins 
on every subject, like that of §alaah, ~aum, zakaah, haj etc. He has 
counted four hundred and sixty seven major sins in detai1. Mu Ila 'Ali 
Qaari has written in the commentary of the 'Shamaa-il Tirmidhi' · the 
common major sins are as follows: To murder a person ; adultery; 
homosexuality; the drinking of wine and other intoxicants; theft; 
falsely accusing a person; refusing to give evidence of a factual 
incident; take a false oath; unlawfully taking possession of anothers · 
wealth or belonging; running away from war against non-believers 
without a valid reason; dealing in interest; stealing an orphan 's 
possessions; taking and giving bribes; disobeying parents; cutting off 
relationship with one's relatives; relating a false hadith; breaking fast 
in Ramagaan (without a valid reason); cheating in measures and 
weights; performing a fard ~alaah before or after its stipulated time; 
avoiding paying zakaah; hitting or ill-treating a Muslim or non
Muslim with whom an agreement has been made; accusing or talk ill 
of the Sahaabah Radiyallahu 'Anhum; backbiting, especially about an 
'aalim or a haafii of the Qur-aan; telling tales (backbite) to an 
oppressor; being shameless and accept the prostitution or unlawful 
habits of one's wife or daughters; pimping; ab·staining from 
Amri-bil-ma'ruf wan-nahyi 'anil munkar (commanding to do good, 
and prohibiting from committing evil), whilst having the strength and 
means to do so; practising black-magic (sihr, jadu) and teaching it to 
others ; casting a spell (black magic) on someone; learning the Qur-aan 
and forget it; burning a living thing without a valid reason; giving up 
hope of attaining Allah's Mercy; having no fear of His punishment; a 
woman disobeying her husband, and without valid reason refuse to 
fulfil his desires. 

Mulla 'Ali Qaari has given the above examples of major sins. In the 
'Maiaahiri Haq', translation and commentary on 'Mishkaat', a special 
chapter has been written in the beginning, wherein similar sins have 
been mentioned. It has also been stated therein that to ascribe a partner 
unto Allah, in whatever form, e.g making a partner in praying to Him; 
in seeking assistance ; in knowledge ; in His Divine Power and Author 
ity in creating; in calling (someone not present) for help; in saying; in 
naming; in slaughtering ; in offering a vow; or the handing over all such 
matters to people instead of Allah; etc . The following are also included 
in the kitaab: To make an intention to persist in sinning; to consume 
intoxicants; marry one's mahram; gamble; keep friendship with non
believers; not to take part in jihaad, whilst having the power to do so ; 
eat the .meat of a dead animal; have faith in an astrologer, and the 
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forecasts of soothsayers; criticise Sayyidina Rasulullah SallalJahu 
'Alayhi Wasallam and the malaa-ikah, and to deny his (Sayyidina 
Rasulullah Sallallahu 'Alayhi Wasallam's) prophethood and their 
(malaa-ikah's) existence; criticise the Sahaabah Radiyallahu 'Anhum; 
cause a quarrel and fight between husband and wife; be wasteful; 
create rebellion, intrigue or mischief; appear nude before others (be
sides one's wife, or husband); be niggardly and stingy; not cleansing 
one's self from urine and sperm (i.e. if these fall onto the clothing and 
body and are not washed); disbelieve and refute taqdeer (divine 
foreordainment); lower the trouser or lungi below the ankles in pride; 
lament (no-bah) a person's death; begin or invent a bad mode, thing or 
manner; be ungrateful to a benefactor; call a Muslim a disbeliever; have 
intercourse with a menstruating woman; become happy when food 
becomes scarce; commit a sexual act with an animal; look at a man with 
lust; peep or spy in another's house; degrade the 'ulama or the huffaaz 
of the Qur-aan; fail to treat all wives equally if one has more than one 
wife; be unfaithful to the amir or leader etc . 

The major sins also have their stages. That is why in the above hadith 
only the main ones among the major sins are mentioned according to 
their circumstances. The 'ulama have written that to keep on commit
ting a (minor) sin, results in it becoming a major sin, and by repenting 
sincerely a major sin is forgiven. A sincere taubah is that, one should 
make a firm resolution that one shall not commit that sin again . 

(125) Hadith Number 3 and 4 

Abu Juhayfah Radiyallahu 'Anhu reports that: "Rasulullah Sallallahu 
'Alayhi Wasallam said: 'I do not lean when I have meals". 

Commentary 
This manner (?feating is against humility, and it drives one to eat more. 
Some people are of the opinion that it results in creating a large tummy, 
and the food also does not digest quickly. Sayyidina Rasulullah 
S.allallahu 'Alayhi Wasallam mentions himself so that he may be 
emulated . The 'ulama write that there are four methods of leaning, and 
all four are included here . The first is to lean with either side of the body 
on a wall, pillow etc. The second is to lean with the palms on the 
ground. The third is to sit crossed legged on a pillow. The fourth 
method is to lean with the back on a large pillow or wall. All these 
postures are included in the above prohibition. 
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(127) Hadith Number 5 - -
Jaabir bin Samurah Radiyallahu · 'Anhu says: "I had seen Rasulullah 
Sallallahu 'Alayhi Wasallam lean on a pillow" . 

Commentary 

This is the same hadith mentioned at the beginning of the chapter . 
The author wanted to comment on this hadith, therefore it is repeated 
here. 
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Chapter on Sayyidina Rasulullah 
Sallallahu 'Alayhi Wasallam 

leaning on something other than a 
pillow 

The pillow has been discussed in the previous chapter. Besides this 
Sayyi_dina Rasulullah Sallallahu 'Alayhi Wasallam took support of 
people at the time of illness, and also leaned on them as is evident from 
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the narrations. The author has therefore written this chapter separately. 
Two narrations are mentioned in this chapter. 

(128) Hadith Number 1 
Anas Radiyallahu 'Anhu reports that Rasulullah Sallallahu 'Alayhi 
Wasallam became ill. For this reason he came out of his room with the 
support of Usaamah Radiyallahu 'Anhu , and led the Sahaabah in 
~alaah. Rasulullah Sallallahu 'Alayhi Wasallam wore a Yamaani printed 
shawl at that time . 

Commentary 
This has been discussed in hadith number six in the 'Chapter on the 
Clothing of Sayyidina Rasulullah 2allallahu 'Alayhi Wasallam.' 

(129) Hadith Number 2 

Fadl bin 'Abbaas Radiyallahu 'Anhu says: "I came to Rasulullah 
2allallahu 'Alayhi Wasallam at the time of his last illness before he 
passed away. A yellow band was fastened around the mubaarak head of 
Rasu]ullah Sallallahu 'Alayhi Wasa11am. I greeted him and after reply
ing, he asked me to fasten the band tightly around his mubaarak head. 
I carried out his . request. Thereafter Rasulullah Sallallahu 'Alayhi 
Wasallam sat up, then stood up supporting himself on my shoulder, 
and entered the masjid". There is a detailed incident in this hadith. 

Commentary . 

Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam fastened the band 
because of a headache. Some 'ulama have translated it as a turban 
instead of a band. It is evident that Sayyidina Rasulullah Sal1allahu 
'Alayhi Wasallam wore different coloured turbans. The proof of the 
yellow turban is taken from this hadith. The incident which Imaam 
Tirmidhi has referred to has been mentioned in detail. in the kitaab 
'Maj ma' -uz Zawaa-id'. Sayyidina Fadl Radiyallahu 'Anhu says: "I 
attended the noble assembly of Rasulullah Sailallahu 'Alayhi Wasallam. 
I noticed that Rasulullah SallaUahu 'Alayhi Wasallam had a fever and a 
band was fastened around his mubaarak head. Rasulullah Sallallahu 
'Alayhi Wasallam said: 'Hold my hand'. I held his hand -and (we) 
entered the masjid. Rasulullah S.allallahu 'Alayhi Wasallam sat on the 
mimbar, and said: 'Call the people'. I went to gather the people . After 
reciting the hamd and thanaa (thanks and praises to Allah) he ad
dressed them on this subject: 'The .time has come near when I shall 
leave you. Whomsoever I had hit on the back may take · revenge . 
Whomsoever I have dishonoured or disgraced wrongfully, let him take 
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revenge by dishonouring me. Let no person fear that if he takes revenge 
I shall hate him, for it is not my nature to do so, nor is it appropriate for 
me to do so. Remember, that person shall be very dear to me who 
avenges himself, or forgives me, so that I may meet my creator in 
happiness and without fear. I will not consider it sufficient to announce 
this once only, but shall announce it again". Thereafter he descended 
from the mimbar. After performing the ~uhr ~alaah, he again ascended 
the mimbar and made the same announcement. He also repeated about 
the hatred as mentioned above, and added that if anyone awe's 
anything, let him pay it because the disgrace of this world is much less 
than the disgrace of the hereafter. A person stood up and said: "Oh 
Rasulullah, you owe me three Dirham .s'. Sayyidina Rasulullah Sallallahu 
1 Alayhi Wasallam said: 'I will not refute someone's claim, nor will I 
make him swear an oath, but I would like to ask you, how and when 
was it taken?' He replied: 'A beggar once came to you. You asked me to 
give him three Dirhams'. Sayyidina Rasulullah Sallallahu 'Alayhi 
Wasallam told Sayyidina Fadl Radiyallahu 'Anhu to pay him the three 
Dirhams. Thereafter another person got up and said: 'I owe the Baytul 
Maal (Public Treasury) three Dirhams, which I cheated and wrongfully 
took from it'. Sayyidina Rasulullah 2.allallahu 'Alayhi Wasallam asked: 
'Why did you cheat?' He replied: 'At that time I was in need and very 
desperate'. Sayyidina Rasulullah Saillallahu 'Alayhi Wasallam asked 
Sayyidina Fadl Radiyallahu 'Anhu to collect the money from him. 
Thereafter Sayyidina Rasulullah Sallallahu 'Alayhi W asall~m an
nounced: 'If anyone fears one's habits, let him ask for a du'aa (because 
the time for departure is near). A person got up and said: 'Oh 
Rasulullah, I am a liar, a munaafiq (hypocrite) and [ sleep a lot' . 
Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam made du'aa for him, 
'Oh Allah grant him truthfulness, a strong (and complete) imaan (faith), 
and cure from the illness of sleeping (a lot)'. After that another person 
stood up and said: 'Oh Rasulullah, I am a liar, a munaafiq and there is 
no sin, which I have not committed'. Sayyidina 'Umar Radiyallahu 
'Anhu warned him that he was openly declaring his sins. Sayyidina 
Rasulullah Sallallahu 'Alayhi Wasallam said: 'O 'Umar, be calm, the 
disgrace of the world is lighter and better than the disgrace of the 
hereafter'. Sayyidina Rasulullah ~aUa1lahu 'Alayhi Wasallam made 
du'aa for that person, 'Oh Allah, grant him truthfulness and a strong 
iinaan, and make his life a better one'. Thereafter Sayyidina 'Umar 
Radiyallahu 'Anhu got up and said 5omething to the congregation. In 
reply to which Sayyidina Rasulullah ~a11allahu 'Alayhi Wasallam said: 
'Umar is with me and I am with 'Umar . After me 'Umar will remain on 
the truth wherever he goes'. In another badith it is stated that a person 
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got up and said: 'O Rasulullah, I am a coward and have the sickness of 
sleeping a a lot'. Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam also 
made du'aa for him. Sayyidina Fadl Radiyallahu 'Anhu says: 'We saw 
thereafter, that there was no person braver than him' . After this 
Sayyidina Rasulullah Sallallahu 'Alayhi Wasallam went to the room of . 
Sayyiditina 'Aaye~hah Radiyallahu 'Anha and repeated to the women-
folk what he had said to the menfolk. One Sahaabiyyah got up and said: 
'Oh Rasulullah, I am helpless from my tongue'. Sayyidina Rasulullah 
~allallahu 'Alayhi Wasallam made du'aa for her'". -Majma-uz 
Zawaa-id . 

These people called themselves munaafiq (hypocrite) because of the 
fear they had of Allah. A few incidents are related in the second chapter 
of the 'Stories of the Sahaabah Radiyallahu 'Anh um'. Due to the great 
fear that overcame them, they sometimes thought they had become 
hypocrites. Even Sayyidina Abubakr Siddiqe Radiyallahu 'Anhu, who 
is the best person among the entire ummah of Sayyidina Muhammad 
Sallallahu 'Alayhi Wasallam, by the consensus of the Ahlul-Haq (right
ful ones), also at times, felt that he had become a munaafiq, as we find 

, from the incident of Sayyidina Han~alah Radiyallahu 'Anhu, which is 
mentioned in the 'Stories of the Sahaabah Radiyallahu 'Anhum'. Ibn 
Abi Mulaykah says: 'I saw thirty people among the Sahaabah 
Radiyallahu 'Anhum who feared that they might have become 
munaafiqs'. Hasan Ba~ri RA., who is among the great ~ufis and a 
Taabi'ee says: 'These Muslims of the past, i.e . The ~ahaabah 
Radiyallahu 'Anhum and the present Muslims, i.e. those living among 
the Sahaabah and the Taabi'een, there are none among them who do 
not fear their nifaaq (hypocrisy). And in the past , and present times, 
there is no munaafiq, that is not content' . It is also reported from Hasan 
Ba§ri RA. that the person that does not fear hypocrisy is in actual fact a 
munaafiq. Ebrahim Taymi, who is among the fuqahaa of the Taabi'een 
says : 'Whenever I compare my sayings to my deeds, I fear that they may 
be false'. -Bukhaari, Fathul Baari. What is meant, is the fear all these 
great personalities had for their own deeds. They thought of them as 
things that did not exist, nor had any value, as if nothing had been 
accomplished. They always feared that their advices and counsels etc. 
might become a means of their hypocrisy. · 
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Chapter on the description of the 
eating of Sayyidina Rasulullah 
Sallallahu 'Alayhi W asallam. 

A few of the eating and table manners of Sayyidina Rasulull«h 
2alJallahu ·'Alayhi Wasallam are mentioned in this chapter. Five 
ahaadith are mentioned herein. 

(130) Hadith Number 1. 

Kaa'b b:n Maalik Radiyallahu 'Anhu says: "Rasulullah Sallallahu 
'Alayhi Wasallam licked his fingers thrice (after eating)". 

Cnmmentary 

Aftl'r eating it is mustahab to lick the fingers before washing the hands. 
According to some authorities, due to this narration it is mustahab to 
lick the £1 ngers thrice. Mulla 'AJ; Qaari says three times is not meant 
here, but that three fingers should be licked , ..1s will be stated in another 
narration. Theretore, another narration of Savyidina Kaa'b bin Maahk 
Radiyallahu 'Anhu is also mentioned in this chapter. Some commenta-
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tors of the hadith suy that it is <l separate etiquette to lick the fingers 
thrice, so that it becomes comrletcly clean, and in another narration 
where three fingers are men ti oncd, is also one of the etiquettes. 

(131) Hadith Number 2. 

Anas Radiyallahu 'Anhu says: "Rasulullah Sa)lallahu 'Alayhi Wasallam 
used to lick his three fingers after having eaten". 

Commentary 
It was the noble habit of Sayyidina Rasulullah ~allallahu 'Alayhi 
Wasallam to eat with three fingers only. Although we find in a few 
narrations that he used five fingers also. ln most narrations the three 
fingers; thumb, and middle fingers are mentioned . The benefit of 
eating with three fingers is that the amount~aken (morseJ) will be less, 
and one will not eat more. Imaam Nawawi says: 'We gather from these 
ahaadith that it is mustahab to eat with three fjngers'. For this reason 
the fourth and fifth fingers should not be used unnecessarily. But if 
such food is eaten, where it is difficult to use only the three fingers, then 
there is no harm in using more. Mulla 'Ali Qaari has written that to eat 
with five fingers is a sign of greediness. Many a time due to the morsel 
being big, it results in the stomach being unnecessarily strained, it is 
also the reason for food getting stuck in the throat. 

(132) Hadith Number 3. 

Abu Juhayfah Radiyallahu 'Anhu says: "Rasulullah Sallallahu 'Alayhi 
Wasallam said: 'I do not lean and eat'". 

Commentary 

This hadith has been discussed in a previous chapter. 

(133) Hadith Number 4. - -
Ka'b bin Maalik Radiyallahu 'Anhu says: "It was the noble habit of 
Rasulullah Sallallahu 'Alayhi Wasallam to use three fingers whilst 
eating, and he also licked them''. 

Commentary 

It has been mentioned in some narrations that he first licked the middle 
finger, then the sha-hc1ad~h finger, then the thumb. It was the noble 
habit of the master to use lhcsc three fingers. The 'ulama have 
mentioned many benefits in this method (sequence). The first is that 
the licking of the fingers wil) run in a manner where it goes to the right. 
The sha-haadah finger ,viii be on the right of the middle finger. The 
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SC'Cond is that the middle finger is long , therefore it will be more 
contaminated. For this reason it is more appropriate to begin with this 
finger . Khattaabi says: 'Some foolish people do not like to lick the 
fi ngcrs, and think it disgraceful , but they do not rcc1son th,1t the fond 
that is on the finger is the same that they ha ve been eating, there is 
nothing new on it'. Ibn Hajar says : 'If someone- thinks of his own deed 
as disgraceful , it could be discussed. But to think of any act of Sc1yyidina 
Rasulullah Sallallahu 'Alayhi Wasallam as disgraceful, could be danger
ous and may even lead to kufr (disbelief). -Jam'ul Wasaa-il. 

In reality these things have a lot to do with habit. If one has il habit 
of something, it does not matter, and one will not even take notice of it. 
That is why if one naturally feels the se deeds to be disgraceful, then too 
one should try to form a habit of it, (and should remind one 's self th.~t 
it is a sunnah of Sayyidina Rasulullah ~allallahu 'Alayhi Wasallam). 
Once when this humble servant went to Hijaaz (Sa'ud i 'Arabia), a few 
who had not" been to India, asked me surprisingly and with great 
astonishment, that we hear that there is a fruit in India known as the 
mango. We hear such disgusting things about it, that it surprises us. ft 
is put to the mouth and sucked. It is removed then put to the mouth and 
sucked again, it is again removed, looked at, and sucked again. They 
were describing it with such disgust that it seemed they were about to 
vomit. An Indian will not feel anything disgusting about it. There are 
many such examples. One takes a spoonful of custard and puts it into 
the mouth, then puts the same spoon which has some saliva on it, into 
the plate again, eating from it a second and third time. There are 
countless other instances where a person is used to a certain way and 
manner and does not feel the least disgusted about it. 

(134) Hadith Number 5. 

Anils bin Maalik Radiyallahu 'Anhu says: "Dates were presented to 
Rasulullah Sallallahu 'Alayhi Wasa1lam. I saw him eating them. Due to 
hunger he was sitting on the support of something and not on his own 
support". 

Co1nmentary 

That means he was supporting his back on a wall or something. It has 
been prohibited in the ahaadith to lean on something and eat. Here it 
was due to weakness, therefore it cannot be said that it is contrary to the 
ahaadith prohibiting it, nor can it be reasoned from this hadith that it 
is permissible to lean and eat. 
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Chapter on the bread of Sayyidina 
Rasulullah Sallallahu 'Alayhi 

Wasallam. 
The type of ·bread that Sayyidina Rasulullah Sallallahu 'Alayhi 
Wasallam ate is mentioned here. Eight ahaadith ~re mentioned in this 
chapter. 

(135) Hadith Number 1. 

'Aayeshah Radiyallahu 'Anha says: "Till the demise of Rasulullah 
Sallallahu 'Alayhi Wasallam, his family never ate a full stomach of bread 
made of barley for two consecutive days". 

Commentary 
It is possible that they may have eaten a full stomach of dates, but not 
of bread, where they did not eat it for two consecutive days. A question 
may arise, that it is evident from the ahaadith, that Sayyidina 
Rasulullah Sallallahu 'Alayhi Wasallam gave his wives their expenses 
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