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SURAH AL-INSHIQAQ
Verses 1-6

W,}jj\g;;ingb\giﬁ

In the name of Allah, the Most Merciful, the Bestower of all mercy.

1 When the sky is split open og_,:iw\ :LQ.LJ\ L‘:i
2 ,SAcr)]d it responds to its Lord as it must do j L@.ajj WJB
3 And when the earth is spread out e upf}!\ \J‘j

£

4 err\](;&asts out all within it and becomes q};} LG-J e v‘j\j

. . H ( © ﬁﬂ - - ¥ o ~,&8- )
5 ,SA(;\d it responds to its Lord as it must do - iy L@"JJ/ 3l )

o

UJ\CAS q,\um;\ VI
€ vl Gls &

6 Oh mankind, you are certainly laboring
toward your Lord and you will meet him.*

! The Quran, Sirah al-Inshigaq, 84:1-6
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EXPLAINING SURAH AL-INSHIQAQ

Verses 1-6

Verse 1: € =51 S 13)

When the sky is split open The Arabic verb used here w\ (inshagga) means to

open and split apart, and this is similar to the description Allah uses in the verse:

RO WIS

And when the sky is opened.?

He also says:

z
Z_0_., o

LA B w3 AT el 156

And when the heaven is split open and becomes rose-colored like oil.?

The splitting open of the heavens will occur on the Day of Resurrection.

( © ﬁﬂ - o ¥ o _,%. \
Verse 2: € Gy g ) &3l
And it responds to its Lord The sky will listen to and obey the command of its Lord
( J=s 5+ ) when told to split apart. Before that happens, it will remain as Allah describes

it:

2 Sgrah al-Mursalat, 77:9
3 Sdrah al-Rahman, 55:37
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Seven strong (heavens).’

They are now solid and sturdy as Allah ( s ) says:

€l s Wl b

And the heaven we constructed with strength.®

So these fixed, solid and enormous heavens will actually split open on the Day of

Resurrection, becoming separated and split apart by the command of Allah ( s £l ).

as it must do so It rightly does so as the sky will unquestionably hear and obey
because the one who orders it to split will be Allah, its Lord and creator ( J>; 3= ). The
sky will listen and obey just as it did when it was first created. About its initial creation,
Allah

(s 835 ) says:

(35 ST 3B U1 0505 G 0 68 () a2 J) s

q4 - 7 L0 % //:
Ll 5T EG

o

* Strah al-Naba, 78:12
® Strah al-Dhariyat, 51:47
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Then he rose over the heaven when it was smoke, and said to it and the
earth, “Come (into being or together) both of you, willingly or unwillingly.”

They both said, “We come willingly.”®

We humans who are so weak should think carefully about how these enormous
creations listened to and obeyed Allah. These are some of the greatest acts of
obedience by the heavens and earth in both their initial creation and at the end of their
creations. In the beginning, the heavens (and earth) were told: Come both of you,
willingly or unwillingly, yet when the creation of the heavens has come to an end, it
will be When the sky is split open and it responds to its Lord as it must do so. It

justly listens and obeys its Lord.

Verse 3: € & 5531 15[

-

And when the earth is spread out This earth we are now upon is not spread flat; it
is of a completely different form. For one thing, it is now a sphere, although its northern
and southern poles are slightly flattened along this axis so it is slightly oblong. Still, it is
now circular. In addition to being round, its surface is of varying levels, some places
extremely high and others very low. The surface is also made up of dissimilar features:
valleys, areas of flowing water, sand, and other differences. Yet on the Day of

Resurrection, the earth is spread out.

It will be spread out as a single surface similar to how a skin is stretched flat during
tanning. So like the spreading out of a skin or tablecloth, the earth will be flattened out,

spread out so that those upon it — all creations — will be able to hear and see a single

5 Sgrah Fussilat, 41:11
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caller and they will all be seen and see each other. Today, all the inhabitants of the
earth cannot be seen together. Though people are now spread all over the earth, those
far away from you cannot be seen or heard. Yet on the Day of Resurrection when the
earth is spread out, those far away will be similar to those who are close as has come in

a hadtth:

A . 0 .

CE Ll sl ael Y 20590 L0 Cw

Ol ¥ G D30 WA e B S 08 el A
B y;

Allah will gather all people, the first and last of them, in a single area. They will all

be able to hear a caller and they will all be seen. The sun will come so close and

people will suffer such distress and hardship that they will be unable to bear it.’

Verse 4: 4§ =155, s G =aif, b

And casts out all within it and becomes empty Mankind will rise from the earth
being cast out on the Day of Resurrection. The earth will cast them out so that they rise

from their graves to stand before Allah, the Mighty and Great.

" Collected by al-Bukhart and Muslim. In a similar hadtth, also collected by al-Bukhart and Muslim, the prophet ( _,L,,
oles wls @1 ) said:

«»:}VJMLMJ,J GL.S\MJ,GSAJLFLLA.\J u@duuu\w;wu\fw»

The people will be assembled on the Day of Resurrection on a white plain with a reddish tinge like a loaf of
pure white bread. There will be no signs or markings on it for anyone.
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People will be resurrected similar to their initial creation. Like they came out from the
wombs of their mothers, similarly will they come out from the surface of the earth.® And
just as you came from your mothers’ wombs barefooted, naked, and uncircumcised, you
will also rise from the earth in the same state on the Day of Resurrection. We will have
neither shoes, nor clothing and we will all be uncircumcised. When the prophet ( &l _l-
FLJ +ls ) mentioned that in a hadith, ‘Aishah asked, “Messenger of Allah, women and
men together (like that) looking at each other?” He replied:
o, < o088 o, .%o, 050 &.gs0z, ‘L. . .
«g@u&%ﬁ@,&ﬁo\ o2 sl ¥l Lasle L)
‘Aishah, the circumstances will be more serious than for people to be looking at

one another.®

At that time, the circumstances will be so distressing, so terrible that each individual will

be completely unconcerned with others; he will care only for himself:

o 2 o¢ o - -
-

2 oo - £ wi £ o 0.9 & . 0.y
W@f‘ﬂ*%&ﬁ%‘aﬂﬁ*%b%b*%é‘Qei;d‘ﬁafﬁ

O.ﬁ 1’12/. . -0

‘ .
4...2.&’ oLs Lo o
prosgd o 5

8 Explaining this point in his explanation of Sdrah al-Takwir, Ibn al-‘Uthaymin mentioned a hadith Collected by Muslim
in which the prophet ( L., ol a1 Lo ) said:

of & 0% @ g

NERPYe PR ;,3‘E@‘w&\i@f&w‘:}m)\JLJ\QE‘[%E,LZU\U,-ZQ:’G}?ZJ’J\}J&V:»
i ’o’y, [P a, g i’}&,g_,.xﬂ.,,a,..o;
(PESSI| P PR LI PH VR Ft f R PTicp
Then Allah will send (or he said: will cause to descend) rain like dew from which people’s bodies will grow.
{Then it will be blown again, and at once they will be standing, looking on.} It will then be said, “Oh
mankind, come to your Lord!”

® Collected by Muslim.
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On the day a man will flee from his brother, and his mother and his father,
and his wife and children. Everyone that day will have enough to make him

careless of others.*

When someone imagines all of mankind in that state at that time, he would become
terrified, fearful of that day. And if such a person were a believer with intellect, he would

work in preparation for that day.

-

ax: da ) o ., 5. M)
Verse 5: € >, ) &3l
And it responds to its Lord as it must do so Like the heavens, the earth will listen
to and obey its Lord as it must. After it was circular with higher and lower varying levels,
the earth will then become as a single surface spread out flat. Allah then says:

Verse 6: € 4355 G-as ¢ &;fs W Ve

o

Oh mankind, you are certainly laboring toward your Lord and you will meet
him The Arabic word C.;L% (kadih), “laboring,” here includes seriously working hard,

undergoing different types of hardships.

toward your Lord You are laboring hard and such work will eventually lead you to
your Lord, working toward reaching Allah. In other words, whatever work you do,
wherever you are, the final destination and the end of such work is Allah. This is
because we will all certainly die and when we do, we return to Allah ( 1>, 5 ). Whatever

you do, the end is Allah:

10 Sirah ‘Abasa, 80:34-37.
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And to your Lord is the end.™

This is why he says, Iaboring toward your Lord. Whatever a sinner does, his

finality is with Allah.

-

Gl b d e in e o b

Certainly to us is their return, then certainly upon us their judgment.*?

But the difference between the obedient and the sinners is that the obedient
worshippers do work that is pleasing to Allah so it consequently leads them to the
pleasure of Allah on the Day of Judgment. A sinner, however, does work displeasing to
Allah. Still, his end is also with Allah ( ‘L, % ). €Oh mankind } here includes everyone,

believers and disbelievers.

you are certainly laboring toward your Lord and you will meet him The scholars
of Arabic grammar say that the & prefixing the word used here w}’\.:.a (famulagin) in
you will meet him indicates a subsequent event that closely follows the last. In

other words, not only will you meet Allah, this meeting will be relatively soon.

! Sgrah al-Najm, 53:42
'2 Sirah al-Ghashiyah, 88:25-26
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Indeed, what you are promised is coming.*

Each of these coming events is near.

QU F AWM WRCUNAIY

And what will make you realize that perhaps the hour is near?**

If you want some practical clarity that the meeting with the Lord is near, look now back
at what has already passed of your life. Even if you lived for a hundred years, it will be
as if all those years were only a single hour. All that has passed of our lives is like a
single hour. So the meeting is near. And when each of us dies, the life in the grave that
stands between the life of this world and the hereafter is certainly very near; it could

occur in the blink of an eye.

Another practical example that may help clarify one’s past may seem shorter than it
actually was, is sleep. When a person sleeps peacefully, even if he slept twenty-four
hours, when he wakes up, it often seems like his time asleep was only minutes. If this is
how it feels—how past times seem to have gone by much faster—when the soul is

taken from the body during this life,*> then imagine how it will be when the soul is taken

** Sarah al-An’am, 6:134
* Sarah al-Shira, 42:17
!% The fact that our souls are taken during sleep is mentioned in Sdrah al-Zumar, 39:42:

,o’: 2 of. . o.°¢ - 07, ,.: @ s oﬂféi e Lo A0y i LR - ".E f,,,j;'
0585 p3a LY SIS 3 01 O ol ol )

Allah takes the souls at the time of their death, and those that do not die (he takes) during their

sleep. Then He keeps those for which he has decreed death and releases the others for a specific

term. Indeed in that are signs for people who give thought.
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from the body (at death) while it is occupied with either bliss or torment (in the grave).

Years will pass the deceased person as if they were nothing.

So the passing of time while one is awake seems completely different than when
asleep. Someone awake from sunrise until midday may feel as though time has moved
slowly, that the span was long. Yet if he had slept from sunrise to midday, the same
time span would seem like no time at all. Similar to this is the man who remained dead

for one hundred years. Allah then brought him back to life and:

4°/ﬂ

He said, “How long have you remained?” The man answered, “l have

remained only a day or part of a day.”®

Likewise, the people of the cave remained therein, sleeping for three hundred nine

years. When they finally awoke:

wubj;;‘u;’u\;u ;::J;é;;:i}uau

A speaker among them asked, “How long have you remained (here)?” They

said, “We have remained a day or part of a day.”"’

This shows that people will be amazed at how time passed them while they were dead.
All the years will seem like a single instant. This is because the state of a person when

his soul is removed from his body, whether partially (during sleep) or completely (at the

'® Sirah al-Bagarah, 2:259
7 Sarah al-Kahf, 18:19
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time of death), is different than when the soul is within the body. When the soul and
body are joined, he may be preoccupied with hardships, problems, ideas and thoughts
that make time seem longer. Yet during sleep, many hours of time seem much shorter,

and during death, time will seem even much shorter.

So people who have passed away ages ago, it will be (when they are given life again)
as if they had only been dead for a day. If they are resurrected and asked how long they
have been dead, they too would reply similar to, “Only for a day or part of a day.” This
issue of time passed by seeming shorter may be confusing for some. Yet there will be
no confusion when the time spent in the grave will seem very short. For this reason,
Allah says, you will meet him with the _ prefix in the Arabic word, meaning this

event will soon follow. How soon you will meet Allah ( J>5 5= ).

After these six verses, Allah ( J>; 3+ ) divides people into two categories regarding this
meeting with him ( Js ): those who receive their records of deeds in their right hands,

and those who receive them behind their backs...

¢
/==
>
%%
2

L
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SURAH AL-INSHIQAQ
Verses 7-15

Then as for he who is given his record
in his right hand

He will be judged with an easy judgment

And he will return to his peoplein
happiness

But as for he who is given his record
behind his back

He will cry out for destruction

And will enter a blazing fire

Indeed, he had (once) been among his
people in happiness

He surely thought he would never return

But yes, surely his Lord was ever seeing
of him.*®

'8 Sarah al-Inshigaq, 84:7-15

e

%i:.u,s;;ﬁz,mu
1 g Gl Lllony G55
L5 olal J) Llagy &
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EXPLAINING SURAH AL-INSHIQAQ

Verses 7-15

£o . Fg )

Verse 7: € apan 4S50 -6 GG B

Then as for he who is given his record in his right hand After Allah informs
mankind that they are laboring toward their Lord and that the work of them all ends with
Allah as he says:

s A8 0 o G808 i L W

Pt
-

And to Allah belongs the unseen of the heavens and the earth and to him

will be returned all matters.*®

After mentioning that, Allah then says, Then as for he who is given his record in his
right hand, and this indicates that among those workers who are laboring toward their
Lord, some of them will receive their books of deeds in their right hands, others from

behind their backs.

Since the verb in he who is given is in the passive voice then who is doing the
action — who is giving? It is assumed that the angels are the ones distributing the books
but we do not know for sure. The important point is that such a person will be given his

record of deeds, receiving it in his right hand.

9 Sgrah Haod, 11:123
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Verse 8: € 17 Ul Cllon, G5s

He will be judged with an easy judgment Allah will take him to account for his
deeds (e.g. beliefs, statements, actions) but it will be an easy judgment. There will be no
difficulty upon such individual as has come in the Sunnah. The prophet ( (.Lj e dl uL:)
said:
. 0 &, 0% Ao sag%0 .. 877 o7, 2. .7 . o038 oz @ ]
I3s 55 g_éj.x." J}a...e ¢ 6 yiams 9 4.@..54,.1.9@4.\.9 esedl gdg adl Ol
£ . ﬂ,.u’ o// 2 ,a/, A7 - 0¢ &, o/,f
bt ;s’LS‘Jﬁ suj;.b o), \J‘u.o-¢u) 6\ r,g Jj,a?;?\.xs gT,Jsg_eJ.xS\

[}
P /O-ﬂ /ﬂo I ‘E

Allah will draw a believer close, placing him under his care and screening him.
Allah will ask him, “Do you remember this sin and that sin?” The person will
answer, “Yes, my Lord.” After he is made to confess all of his sins and he
sincerely believes he is ruined, Allah will say, “I concealed them for you in life

and | forgive you for them today.”?°

% Collected by al-BukharT and Muslim. About this easy reckoning, the prophet ( ri“‘f «le & L) used to say in some
of his prayers (as was explained by Ibn al-‘Uthaym1n in his explanation of Sarah al-Takwir):

o Bl il (,.@.Ul )
Oh Allah, call me to account with an easy reckoning.

Upon hearing this, ‘Aishah ( L &l ., ) asked the prophet ( .l.; o & ), “What is an easy reckoning?” He
answered:

fo. 2. . .7 o, 0 %

«wﬁbh,,.emLSdeJk.ad\ )
That he looks into his book but pardons him (or finds in his book that he has been pardoned).

[Collected by Ahmad (6/48) and Ibn AbT ‘Asim in Kitab al-Sunnah (no. 885). al-AlbanT said it is authentic in his
checking of Kitab al-Sunnah (2/429).]
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No doubt, this is an easy judgment, and it shows the favor of Allah to his believing

worshipper in what will please the person — a welcoming happiness for him.

As for the one who judges, although it is not explicitly mentioned in the verse, it is Allah

( J=s 5+ ) as he says in other verses:

r’;;u.}wb\f@;g;uu;im

Certainly to us is their return, then certainly upon us their judgment.?

Verse 9: € 1555 alal JJ| Clady
And he will return to his people in happiness He will leave his judgment

overjoyed and go to his family in Paradise. And this is the happiness in his heart. The
prophet (o Los s &l L) said:

0 .° :/o’ /’“° e 2 - "Q L0248 ﬁ;

((JJ-:J“‘J-:JJ"-‘J‘SJWJ“L;:” u“‘-‘-’J‘J"J”i;‘J ‘

The first group of my nation to enter Paradise will appear as the full moon.?

After that, they will be of varying levels. This brightness they will display when entering
Paradise indicates the extreme happiness in their hearts. When the heart will become

so overjoyed, this will be noticed from the brightness of the face.

Verse 10: € o ¢b 213 Gls | d,j\ Yy

2 > Strah al-Ghashiyah, 88:25-26
2 Collected by al-Bukhari and Muslim

Page 17 of 41



But as for he who is given his record behind his back These are the wretched
people, those destined to remain miserable. Such a person will be give his record of

deeds behind his back, not in his right hand. In another verse, in Sdrah al-Haqgqgah:

7 °. . P ’:o/ 07 _ & ’q/f - 2. . P ’:o,ﬁf,
Tl &yl o3 A6 s by KBS 5l 050 Ll
But as for he who is given his record in his left hand, he will say, “Oh, |

wish | had never been given my record.”*

It has been said that those who do not receive their books in the right hand are of two
types: those who receive them in their left hands, and those who receive them behind
their backs. However, what is more closely correct—and Allah knows best—is that
anyone who does not receive his book of deeds in his right hand, he will receive it in his
left but from behind his back. This is similar to how he disregarded the book of Allah
during his life, seemingly throwing it behind his back. He neither gave it any thought or

concern, nor did he have any problem with opposing it.

f 7 22 R o. . o, 7 )
Verse 11: € o8 edf G
He will cry out for destruction He will pray for his own destruction. He will cry out
with words of extreme grief and regret. But at that time, nothing will benefit him. The

time for action has ended because such time is only during one’s life. As for the

hereafter, it is the time of reckoning and no action.

Verse 12: € uln oo,

% Sirah al-Haggah, 69:25
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And will enter a blazing fire He will enter a fire that has been burning for him to

remain therein forever if he was a disbeliever in Allah.

Verse 13: € 15 i alaf 3 05 &

Indeed, he had (once) been among his people in happiness He used to be
among his family and people happy during his life. Yet this happiness will be followed by

regret and perpetual sadness.

Compare between Allah’s statement regarding those who receive their records with
their right hands: And (he will) return to his people in happiness and those who
receive them behind their backs: Indeed, he had (once) been among his people in
happiness. We find a key difference in these two types of happiness. The first type of
happiness which the believers will have is perpetual; it will never end. As for the
happiness of the disbelievers, it is temporary and will certainly soon end. While he
had (once) been among his people in happiness, from now on however (on the

Day of Resurrection), he will never again experience happiness.

Verse 14: € o o3 of b &)
He surely thought he would never return He was certain he would never return

back to life after death. He used to say there is no such thing as resurrection; nothing

will be brought back to life. He used to wonder:
R R o 2 .
20 29 plall o s

Page 19 of 41



“Who can give life to bones after they have decayed?”%

He surely thought he would never return25 Allah ( Jls ) then refutes such
thoughts, saying...

Py

Verse 15: € 1 ua) 4 05 &5 0 K #

But yes, surely his Lord was ever seeing of him Allah says, But yes meaning,
on the contrary, yes he will return and be brought back to Allah. surely his Lord was
ever seeing of him He will certainly return to Allah ( > 3 ), the one who has been
watching him all along, observing his actions, and he will be judged for them according

to Allah’s wisdom and fairness.?®

D

A
%
=

L

** Strah Ya-Sin, 36:78
* Ab Hurayrah («e =) narrated a hadith collected by Muslim in which the prophet ( rL, e il _jw) said:

€ sh edog sy G s 0 asafy Bt G 00 e o < D s i
SRATEIE S S S T I I T L I e SN T AT P T tse
((stu\gpzdﬁ‘vzdﬁg?gmcx\M\:Jﬂgzdu‘ul%:Jw

Allah will meet with a servant, asking, “Oh so-and-so, did | not honor you, give you authority, give you a spouse, give

you control over horses and camels, and made you a leader (or allow you to live a comfortable life)?” The person will

reply, “You did.” Allah will ask him, “Did you think you would ever meet me?” and he will answer, “No.” So Allah will
say, “Then | will forget you as you forgot me.”

% pescribing a disbeliever's judgment, the prophet ( oLes «ls @ o) said in a hadith collected by al-Bukhari and
Muslim, describing Allah’s private questioning:

@ - 2.7 . .& ' _o° 2 PO s L 2 2 ° %2 o sg.
Caldl Jo 1538 Tpddl Vi 1 35051 Jasey o e S b5l sl Gy
But as for the disbelievers and hypocrites, they will be publicly called out in front of all creation and it will be
announced, “These are the ones who lied against Allah.”
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SURAH AL-INSHIQAQ
Verses 16-19

16 So | swear by the twilight glow QA:-JL: ;M\j Dk;

And by the night and what it gathers (in e e me (O -
17 its darkness) Gy Loy ‘/_}rUU

18 And by the moon when it becomes full d-:":‘ 13| ja.ﬂj‘j
(That) you will surely experience phase (=L Rt
19 atter phase.”’ :"‘L o b S A

%" Sirah al-Inshigaq, 84:16-19
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EXPLAINING SURAH AL-INSHIQAQ

Verses 16-19

Verse 16: € ;s (“’“"‘ S

So | swear by the twilight glow This verse, and the two following it, contains an
oath, the point being attested to in the oaths coming in the nineteenth verse. The Y (13)
at the beginning of the verse is not to be understood as a negation (which the same
Arabic word could mean). Rather, when connected with oaths, scholars say the Y article
emphasizes the oath, alerting the reader and confirming the promise to which is being

attested. So Allah is the one making the oath, and in this particular verse, he swears by

the tWiIight glow.

Question: Why does Allah swear, making oaths upon certain things when anything he
informs of is already the truth; why must he swear to it to confirm it? Likewise, the
prophet ( ri..j s & L) also sometimes makes oaths in his hadith, yet why the need

for him to swear when anything he says is already the truth?

Answer: Taking an oath is a way of placing emphasis on what is being reported. Also,
the Quran was revealed in the Arabic language, and it was one of the linguistic customs
of the language to make an oath as a manner of stressing the importance of certain
information. So the Quran is simply in accordance with the style and expression of the

same Arabic language in which it was revealed.
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As for the twilight glow, it is the reddish illumination that occurs at twilight,
immediately after sunset. When this light of dusk disappears, the time of the sunset
prayer is also finished and the time of the night prayer begins. This is the opinion of
most scholars, although some said the time of the sunset prayer extends until the
brightness of twilight is completely gone. But the majority of scholars—Abu Hanifah ( >
&1 ) also settled on this opinion—say that this twilight glow Is the reddish light at
dusk and when it disappears, the time for the night prayer has come and the sunset

prayer is over.

Verse 17: € 5.5 U5 L)ﬁlJ\j B

And by the night and what it gathers (in its darkness) This is another oath in
conjunction with the twilight glow in the preceding verse. In other words, Allah also

swears by the night and what it gathers (in its darkness).

the night is obvious; it is the nighttime. As for and what it gathers (in its
darkness), the night gathers together everything in its darkness — animals, insects,
and everything else. Some come out all together at night from their homes, their
burrows. It may also include how people often gather with others at night (returning

home with others, etc.).

Verse 18: € .51 13| J;_Esjg

And by the moon when it becomes fuII The moon is obvious, and it becomes
full when its light is the brightest and its circular shape is complete; this is on full-moon

nights.
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So Allah swears by the night and what it gathers (in its darkness) and then by
the moon which is the main sign of the night. He then says, making the point of his

oaths...

-

Verse 19: d.Jau.c«LLJaJJ

(That) you will surely experience phase after phase This oath is addressed to all
mankind in that we will all pass through varying states. The phases of life constantly
change and they include phases of time, place, the states of our bodies, and the states

our hearts pass through.

The phases of time are constantly transitioning:

.8 8 &%

wu‘ e Leh‘*» oLyl Y1 s

And these days (of varying conditions) we alternate among the people.?®

Some days are times of happiness, peace and comfort, and enjoyment, others are the
opposite. Sometimes people experience these types of days even when there is no
apparent reason why they would be having good or bad days. This is something
everyone knows — a person may wake up in good spirits and then tomorrow, the

opposite for no real reason. This is because all people go through phase after

phase.

2 ggrah Ali ‘Imran, 3:140
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As for the phases of places, a person may live today in a certain place, tomorrow
somewhere else and so on until they finally reach the hereafter. Yet before the
hereafter, there is the grave which is only a temporary residence. It is not the final
resting place, rather only a transient phase. It has been reported that a Bedouin heard
someone reciting:
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Competition in (worldly) increase diverts you until you visit the graves.?®

Upon hearing this verse, the Bedouin said, “By Allah, a visitor is not a resident.” The
Bedouin, from his basic nature, knew that after the life of the grave there is some other
place toward which a person is heading. Obviously, a visitor is someone who simply
visits one place then leaves for another. From this, we know that what we often read in
newspapers of obituaries, “So-and-so has passed away and laid to rest in his final
resting place,” we know such words are completely wrong, and what they indicate is
even worse — disbelief in Allah ( |>; 5= ) because it would be a type of disbelief in the
last day. Were someone to actually believe the grave is the final destination and that
nothing else lies beyond the grave, he would be a disbeliever because the real final

destination is either Paradise or the fire and not the grave.

Like time and place, people also pass through different phases with respect to their own

bodies, phase after phase. Read the statement of Allah ( i ):

2 Sgrah al-Takathur, 102:1-2
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Allah is he who created you in (a state of) weakness, then gave you
strength after weakness, then after strength gave (you) weakness and grey

hair. He creates what he wills, and he is the All-Knowing, the Ever-

Capable.®

The creation of every person begins with an infant, weak and feeble, which you could
hold with a single hand, the baby’s hands and feet together. You have to hold him
delicately because he is so weak. He then continues to grow stronger and stronger over
time until he becomes a strong, hearty youth. Yet after he has reached his full strength

potential in life, he begins to return back to his prior state of weakness.

Some scholars draw an analogy with these physical phases and the moon phases. Like
a person, the moon begins as a crescent, weak and small. It then grows little by little
until it reaches its full size and brightness. It then returns to weakness, decreasing in

size little by little. We ask Allah to give us a good end to our lives.

Finally, the phases of the heart. What are these states of the heart? The heart goes
through phases of blessing and delight and some of sickness and misery. About the

hearts of mankind, the prophet (L., s &1 L) said:

%0 Sgrah al-Ram, 30:54
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The hearts of the sons of Adam, all of them, are between two fingers of the Most

Merciful as if they were all a single heart. He turns them as he likes.*

If he wishes, Allah may leave a heart to stray or he may guide it. For this reason, the

prophet (.L.; s &i L) used to often say:
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Oh turner of hearts, make my heart firm on your religion.*?

See the memorization chart in the appendix of this article for help learning this prayer.

* Collected by Muslim. After mentioning that, the prophet ( 1., .= 41 L) then said:
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Oh Allah, turner of hearts, turn our hearts toward your obedience.
%2 Collected by al-TirmidhTt and al-Albani says it is authentic in Sahith Sunan al-Tirmidhr (no. 2792). In the full hadith,
Umm Salamah (e i ;) was asked, “Oh mother of believers, what was the prayer (du’a) the messenger of Allah

( (,Lj «ls &1 L) used to most often say when he was with you?” She replied:
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Oh turner of hearts, make my heart firm on your religion.

Umm Salamah said that when she once asked the prophet (ri.ﬂ} ale dil _jw,) why he made that particular supplication
so often, he (L., ol &l L) said:
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Umm Salamabh, there is no human being except that his heart is between two fingers of Allah. For whomever
he wants he sets it straight, and for whomever he wants he turns it away.

See the memaorization chart in the appendix for help learning this prayer.
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The hearts go through amazing phases. Sometimes it is connected with this worldly life,
becoming engrossed in some specific worldly thing like money. You find wealth to be
the heart's main concern. Other times, the heart becomes captivated by women, they
being the heart’s main concern and desire. Sometimes, the heart becomes fixated on

palaces and having a luxurious home.

At other times, the heart is with Allah ( 1>, 5 ) as it should constantly be. At such times,
the heart sees the worldly life as nothing more than the means with which to worship
Allah and obey him. The person then uses this life, allowing it to serve him because this

life was created for him, and he was not created to serve it.

The people connected to this life are those who serve it, those who strive and exhaust
themselves chasing it, trying to gather as much of it as they can. Some people may
spend their nights, exhausting themselves, carefully going over their checkbooks, their
bank statements, their bills — they work so hard taking from this life, carefully calculating
what they give back to it. In reality, this life merely uses such people, making them

serve the worldly life.

As for those connected with the hereafter, they simply use the worldly life as a service.
They take from it only in what pleases Allah, and they give from it only when it pleases
Allah. The content person for whom Allah has made his sustenance even barely
sufficient for him, he is dignified, having no need of what others have. Such a person
does not allow what he has been given to make him unhappy or deter him from the

obedience of Allah. This is the service of this life.
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These are the phases the heart may go through, and these phases are the most
significant of the four types (i.e. the phases of time, place, the body, and the heart). For
this reason, we should continuously check our hearts, constantly considering: What are
you now most preoccupied with? Where have you gone now? Why have you become

unconcerned with Allah?

But Satan runs through the veins of people and overcomes many people, often taking
his attention away from his prayer which is the greatest act of worship after the
testimony of faith. When he begins to pray, his heart immediately begins thinking about
this or that so much that he finishes his prayer not having understood anything of it, not
having focused on his prayer at all. Some people wonder why prayer does not stop
them from immoral and bad deeds. Where is Allah’s promise regarding prayer?® My
brother, is it the case that as soon as you begin your prayer, all sorts of ideas come to
your mind; are you then actually praying to Allah? You prayed with your body but not

your heart. There has come a hadith in which the prophet ( VLJ ale &l Lj.;) said:
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A man may leave (after finishing his prayer) and only a tenth of his prayer is
written for him, or a ninth, an eighth, a seventh, a sixth, a fifth, a fourth, a third of

it, or half of his prayer.®*

% This promise is in Sdrah al-'Ankabit, 29:45:
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Certainly, prayer keeps (one) awayfrom mdecency and evil deeds.
% Collected by Abd Dawud. al-Albant said it is Hasan in Sahih Sunan Abr Dawad (no. 714).
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The prayer will be written for you in accordance with how much of it you understand and

on how much of it you concentrate.

To conclude, the heart passes through phase after phase.
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SURAH AL-INSHIQAQ
Verses 20-25
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% Sirah al-Inshigaq, 84:20-25
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EXPLAINING SURAH AL-INSHIQAQ

Verses 20-25

( - * o2f o2 T 7T )
verse 20: € 055 Y gl Lo
So what is (the matter) with them that they do not believe What is it that
prevents them from believing? Why would they not believe in Allah, in the last day, and
spend from what Allah has provided them? What stops them from accepting faith? What

harm would it do them just to believe? A believer among the family of the Pharaoh said:
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“Do you kill a man (Moses) just because he says, ‘My Lord is Allah’ while

he has brought you clear proofs from your Lord? And if he should be lying,

then upon him is (the consequence of) his lie; but if he should be truthful,

there will strike you some of what he promises you.”*®

So why would someone not believe in his Lord? Allah says, reprimanding them: So

what is (the matter) with them that they do not believe?

Verse 21: € &,n5ts ¥ &7 41 (,.@,Jbo L;js 303 »
And when the Quran is recited to them, they do not humble themselves?

Meaning: Why do you not humble yourself before Allah? The Arabic word, the verb of

%8 Sirah Ghafir, 40:28
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which is used here, .s}l,_’; (Sujad) means to humble oneself in this particular verse.
Even if you do not bow down and prostrate on the ground, the heart must still become

humble and soften. If your heart does that, you are a believer.
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The believers are only those who, when Allah is mentioned, their hearts

become fearful, and when his verses are recited to them, they increase

them in faith.*’

If you heart is not in such a condition—if it does not become fearful and increase in faith
when Allah’s verse are recited—you have within you one of the characteristics of the
polytheists, those who when the Quran is recited to them, they do not humble

themselves.

One of the signs of humbleness before Allah ( |>; 3= ) when reading the Quran is that
when an individual reads a verse of bowing (in which the verse encourages bowing and
is marked with M in modern copies of the Quran), he bows down, prostrating to Allah
out of humility and submission to Allah. Some scholars even use this particular verse to
prove that it is mandatory to bow down when reading such verses. They say if a person

comes to a verse of bowing and does not prostrate, he is sinful.

%7 Sarah al-Anfal, 8:2
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The correct opinion, however, is that is it not an obligation even though it is the opinion
of Abd Hanifah and also of Ibn Taymiyyah. It is more likely not required because it is
confirmed in Sahih al-Bukhar that ‘Umar Ibn al-Khattab ( «c &1 .5, ) was giving a Friday
sermon once and read Sdrah al-Nahl and when he came to the verse of bowing,*® he
came down from the pulpit and bowed his head to the ground. The following Friday, he
read the same verse but did not bow down. He then said, “Allah did not make it an

obligation to bow down unless we choose to do so0.”%

Umar said that in a gathering of
many other companions ( s =) and none of them disputed what he said. And the

guidance of ‘Umar is part of the guidance we are instructed to follow.*°

Because of this, the most correct position is that bowing down when passing verses of
prostration is not compulsory. Yet it is still a confirmed practice from the Sunnah. So if

you come to a verse of bowing, then bow down any time you read one, night or day.

%8 Sgrah al-Nahl, 16:49-50:
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And to Allah prostrates whatever is in the heavens and whatever is on the earth of creatures, and the
angels, and they are not arrogant. They fear their Lord above them, and they do what they are
commanded.
% Collected by al-Bukhari
4 The hadrtth proving this is collected by al-Timirdht and considered authentic by al-Albant in Sahih Sunan al-Timirdhr
(no. 2157). al-‘Irbad Ibn Sariyah said: The messenger of Allah ((,LJ ale il _j.a) gave us a very affective sermon

one day after the morning prayer from which the eyes cried and the hearts were frightened. A man said,
“Messenger of Allah, this is a farewell sermon so what do you advise us with?” He ( VLJ e &l L) said:
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| advise you with the fear of Allah and to listen to and obey (your leaders) even if an Abyssinian slave (rules
over you). For whomever among you lives (long enough) will see many differences so beware of the newly

invented matters for they are misguidance. So whoever among you reaches that then upon you is to follow
my Sunnah and the Sunnah of the rightly-guided caliphs. Bite onto it with the molar teeth.
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You pronounce, “Allah Akbar,” and then bow your head to the ground. When you rise
up, there is no need to repeat “Allah Akbar,” or say the final greetings as you would
during prayer — this, of course, is if you are not in formal prayer. If you prostrate (due to
reading a verse of bowing) during prayer however, then you must pronounce “Allgah
Akbar,” when you bow down to the ground and when you rise; saying this is required for

any prostration in prayer.

Verse 22: € 5,535 1,/ s 2,401 g

But those who disbelieve deny After Allah ( s <~ ) mentions that they refuse
to humble themselves when his verses are read to them, he then explains the reason
for their refusal. It is their denial of what the messengers ( ru\j Slall (e ) have
brought. Any individual with correct faith and belief would rightfully do what he is
commanded (by Allah) and leave what he is forbidden. Correct faith encourages one to

do that.

Anyone you find committing sins Allah has forbidden or not fulfilling what he
commanded, such behavior only comes from weakness of faith. This is why faith,
according to mainstream Muslims who follow the Sunnah, is truthful acceptance
requiring submission. So if you see anyone leaving off the obligations of Islam or some
of them, or committing sins, know that his faith is weak. Otherwise he would carry out

what Allah instructs him to do and not fall into sinning.

But those who disbelieve deny The reason they refuse to humble themselves is

because they disbelieve and deny what the messengers of Allah brought.
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Verse 23: € by 5 Uy oo AFS.

And Allah is most knowing of what they keep within themselves Allah knows
better than anyone what they gather in their hearts (of beliefs, ideas), what they gather
of wealth, and what they collectively cooperate in regarding their opposition and
disobedience to Allah’s messengers. In fact, they even went further by waging war and
physically fighting against the messengers. The disbelievers showed enmity toward the
messengers (VJ:.JU >l Hf"‘) every time they were sent to people. Such people have
always collectively gathered in their plots against the prophets. Therefore, Allah
threatens them in this verse with And Allah is most knowing of what they keep
within themselves — everything they gather and use of statements, actions, hatred,

hostility, and wealth in opposition to the messengers (ru\) ol A ).

Verse 24:(._3}} IRV A ns

So give them tidings of a painful punishment Tell them about the coming painful
punishments which will certainly happen. The one addressed by So give them
tidings is generally the messenger, Muhammad ((,.Lj ale Al dl..a ). However, it could
also include anyone related to the verse. So we ourselves should tell every disbeliever

in Allah about such punishments that are waiting for them as Allah says:
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So wait. Indeed, they are also waiting.**

*1 Sirah al-Sajdah, 32:30
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Except for those who believe and do righteous deeds. For them is a reward that
will never end The Arabic word ’:H (ila), “except” here takes the meaning of “but”
because there is no actual exception eonnected with the previous verses, But those
who disbelieve deny...So give them tidings of a painful punishment. This
meaning is understood because those who believe and do righteous deeds are
not included among those who disbelieve and deny. They do not deny anything of the
message. Rather, they believe and accept it as truth. In Arabic grammar, this ‘Y\ (ina)
concept is called a “disconnected exception” which takes the meaning of /“but.”

Therefore, the meaning of this verse is But those who believe and do righteous

deeds...

As for those who believe and do righteous deeds, they are the believers who
believe with their hearts, and their belief necessitates their bodies to do righteous work.
Such people will have no portion of the aforementioned punishment; they are not with

those who wait for it. Instead, they will have a reward that will never end.

What are righteous deeds? They include any action that is done with two conditions:

sincerity and following of the prophet ( ., wls &1 JLo).

Sincerity is to be sincere to Allah ( s ) in that the reason the action is performed is
solely to please Allah ( - 3= ), seeking only his pleasure, only his rewards, and seeking
salvation from the fire only from Allah. Such a sincere person seeks nothing of this

worldly life as a result of his actions.
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As for following the prophet ( VLJ ale dl L;,; ), after being sincere, the action must be
done in accordance with the way the messenger ( (..L) ale dl 61,4 ) did it, whether it is
actively doing something or the action of avoiding doing something. The person follows
the messenger ( (.L, ale &l ui,:) in doing the actions he did and avoiding the actions he
avoided. If the prophet ( vi.ﬂj ol Al Lj.;) did something and there was a reason to do it in
his time, then the Sunnah is to do such an action if the same reason exists in our time.
Similarly, if a reason for an action existed in his time yet he did not do the action, then

the Sunnah is to leave such actions.

For them is a reward that will never end, a reward that will never cease and which
they will never stop enjoying. It will last forever. The verses and texts of the perpetuation
of Paradise are numerous and well known in both the Quran and Sunnah. The rewards
of the hereafter will never end. It will not be like this life wherein a tree may produce fruit
at a certain time but not at other times, or the ground may grow vegetation during
specific times but not others. In contrast, the enjoyments and rewards in Paradise are

perpetual; they will continuously last forever.
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And they will have their provision therein, morning and evening (i.e.

always).*

*2 Sdrah Maryam, 19:62. And in the hadith collected in Sahih Muslim, Aba Sa'Td and Abd Hurayrah (L= &1+, ) both
said that Allah’s messenger ( L., <= 41 L) said:
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We ask Allah ( Jw ) to make us among the believers who do righteous work and those
who avoid sins. Allah is certainly kind and generous. My peace and prayers be upon our

prophet, Muhammad (VLJ ale dl Ljh.p), and upon his family and companions.
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When the people of Paradise have entered Paradlse, a caller will call out, “You will live forever and never die
again. You will be healthy forever and never be sick again. You will be young forever and never grow old
again. And you will be happy forever and never be sad again.”
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APPENDIX
A PRAYER FOR AN

Obedient Heart

In a hadith collected by al-Tirmidhi, Umm Salamah ( s & ) ) was asked, “Oh mother

of believers, what was the prayer (dud) the messenger of Allah

(ks ods &1 L) used to most often say when he was with you?” She replied:
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Oh turner of hearts, make my heart firm on your religion.

Umm Salamah also said that when she asked the prophet ( (.L} ale &l dl.; ) why he

made that particular supplication so often, he ( L., <l &1 L) said:
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Umm Salamah, there is no human being except that his heart is between two

fingers of Allah. For whomever he wants he sets it straight, and for whomever he

wants he turns it away.*

To facilitate this prayer, a memorization chart is included on the following page.

3 Collected by al-Tirmidht and al-Albant says it is authentic in Sahih Sunan al-Tirmidhi (no. 2792).
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A PRAYER FOR AN

Obedient Heart
(Memoaorization Chart)
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Ya mugallibal-qullb
Oh turner of hearts,

thabbit galbt
make my heart firm
‘ala dinik
on your religion.
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