THE BOOK OF REMEMBRANCES

see the grievous chastisement.” About this method of proof there are som
even if we say that the Shariah of those before us is a Shari'ah for us,
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DISBELIEVERS COERCING A MUSLIM TO SAY WORDS OF DISBELIE

If disbelievers force a Muslim to utter a statement of disbelief and he utters it
his heart is content with faith, he does not become a disbeliever. This is suppor
the text of the Qur’an and the consensus of the Muslims. Is it better for him to
it to save himself from being killed? There are five opinions about this. :
The authentic view is that it is better to be patient and endure being killed thy
utter a statement of disbelief. Proof of this from authentic hadiths and the acti
the Companions .4 are well-known.
The second is that it is better to utter it to save oneself from being killed.
The third is that if there is some benefit for the Muslims in his survival, in th
hopes to cause harm to the enemy or to establish the laws of the Sharih, the
better for him to utter it. If that is not the case, then to have patience and bear be
killed is better. k
The fourth is that if he is one of the wlama’ and the like, or is one of those
whom people model themselves, then it is better for him to have patience so that
masses may not be deceived. :
The fifth is that it is compulsory for him to utter it on account of the Word:
Allah “And throw not yourselves to destruction with your own hands.” Bu
argument is very weak indeed. ‘

-
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A MUSLIM COERCING A DISBELIEVER TO ACCEPT ISLAM

If a Muslim forces a disbeliever to accept Islam and he utters the declaration of fa
then if he is at war with the Muslims his Islam will be valid because it is coerc
with a right. If he is under the protection of the Muslim polity (dhimmi) he will
become a Muslim, because we are compelled to let him be; so one has no right

compel him. There is another [weak] opinion, that he becomes a Muslim because
has been commanded [to accept] the truth.

1 Qur’an 10:88.
2 Qur’an 2:1095.

Kitab al-Adhkar

A DISBELIEVER’S UTTERING THE TWO
SHAHADAHS WITHOUT COERCION

disbeliever utters the declaration of faith without any compulsion, and it is a
tation, like: “I heard Zayd say ‘There is no god but Allah and Muhammad is the
nger of Allah,” he will not be declared a Muslim. If he says it after a Muslim
invited him [to embrace Islam] by saying: “Say: There is no god but Allah and
,ammad is the Messenger of Allah” and then he utters it, he becomes a Muslim.
says it of his own initiative, not as a quotation or in response to an invitation,
he becomes a Muslim, according to the well-known and correct position which
‘h‘ered to by the majority of our [Shafi‘] colleagues. It is also said that he does not
ome a Muslim, because of the possibility of it being a [mere] quotation.

WHAT IS SAID ABOUT NICKNAMES FOR THE ONE
WHO IS IN CHARGE OF THE MUSLIMS AFFAIRS

is not befitting that the one who is in charge of the affairs of the Muslims be called
Vicegerent of Allaly (Khalifat Allah),but rather he should be called ‘the Vicegerent,,
Vicegerent of the Messenger of Allah #’ or ‘the Leader of the Believers.

e relate in Sharh as-Sunnah that Imam Aba Muhammad al-Baghawi, may Allah
¢ mercy on him, said: “It does not matter if the one who is in charge of the affairs
he Muslims is called ‘Leader of the Believers or ‘Khalifah’—even if he acts con-
v to the conduct of the just leaders—because he deals with the concerns of the

lievers and because the believers listen to him.” He said, “He is called the Khalifah
ause he succeeds those who have been before him and he takes their place.” He also
|: “None should be called the Vicegerent of Allah after Adam and Dawiid, peace
ipon them both. Allah £ says: ‘I will create a vicegerent on the earth.” Allah &
s: ‘Dawiid, We have made you a vicegerent in the earth.” From Aba Mulaykah
reported that a man said to Aba Bakr &: “O Khalifah of Allah” He said: “T am
Khalifah of Muhammad # and I am happy with that” A man said to ‘Umar ibn
al-Aziz @ “O Khalifah of Allah” He said: “Woe to you, this is far-fetched! My
ther named me ‘Umar. If you call me by that name, I will accept it. Then I grew up
| I 'was given the nickname Abi Hafs. If you call me by that, I will accept it. Then
put me in charge of your affairs and you named me ‘Leader of the Believers. It is
ugh for you to call me by that title”

(s 20 g Jets )
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The Imam and most judicious of judges Abii al-Hasan al-Mawardi al-Basri, the
fif faqih, says in his book al-Ahkdm as-sultaniyyah: “The Imam is called the

1 Qur’an 2:26.
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Khalifah because he succeeds the Messenger of Allah £ in his Ummah? 1,

is permissible to say ‘the Khalifah’ unqualifiedly, and it is permissible to say*
of the Messenger of Allah.” He said: “Opinions are divided about saying ‘K;
Allab’ Some hold that it is permissible because he is concerned for His righ{s
His Creation and because Allah # says: ‘It is He Who has made you viceg‘ef
the earth The majority of the ‘ulama’ avoid this, and accuse those who say it
These are the words of al-Mawardi.

(o g tls (Bls sl 58
I say that the first to be called ‘Leader of the Believers’was ‘Umar ibn al-Khat
There is no difference of opinion about this among people of knowledge. The f;
of the ignorant that it was Musaylimah is a manifest error and obnoxious igno
contrary to the consensus of the ‘ulama’. Their books display their agreement th
first to be called ‘Leader of the Believers was ‘Umar ibn al-Khattab . ‘
Imam Hafiz Abi ‘Umar ibn ‘Abd al-Barr gives in his book al-Isti‘ab, a work a
the names of the Companions s, an account and explanation of ‘Umar being
first to be named ‘Leader of the Believers, and the reason for it. He also states
Abii Bakr 1 was called ‘the Khalifah of Allah’s Messenger &

IT IS PROHIBITED TO CALL THE SULTAN AND
OTHERS SHAHAN SHAH (‘KING OF KINGS’)

It is strictly forbidden to call a leader, or any other human being, ‘Shahan Shah’bec
it means ‘King of kings, and no-one is called that but Allah . '

We relate in the Sahihs of al-Bukhari and Muslim that Abii Hurayrah & rep
that the Messenger of Allah g% said: “The worst, most humiliating name in the si
of Allah, exalted is He, is for a man to call himself Malik al-Amlak—‘King of king
We have mentioned this previously in the chapter on names. According to Sufya
“‘Uyaynah, King of kings’is the meaning of [the Persian title] ‘Shahan Shah™ [nor
written Shahanshah].

ON THE WORD ‘MASTER’ (AS-SAYYID)

Know that the word ‘Master’ is used to refer to someone who is above his peopleﬁ
whose status is above theirs. It denotes a leader and a person of eminent merit, &
is also used to refer to a mild-tempered person whose anger is not [easily] rouse
may also denote a noble, generous person, an OWner, or a husband. There are ma
hadiths stating that a person of virtue and merit may be referred to as a ‘master.
We relate in the Sahihs of al-Bukhari and Muslim that Abu Bakrah i narrat

1 Qur’an 35:39.
2 Al-Bukhari (6205) and Muslim (2143).
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the Messenger of Allah # ascended the minbar with al-Hasan ibn ‘Ali 4 and
od: “This son of mine is a Jeader, and perhaps Allah may reconcile two parties
Muslims through him.™
relate in the Sahihs of al-Bukhari and Muslim that Abi Sa‘id al-Khudri &
d that when Sa‘d ibn Mu‘adh approached, the Messenger of Allah & said to
gar, “Stand up for your master” or “the best of you”? Some of the narrations
«gour master” or “the best of you’, and in others it is “your master” without
ocation.
. relate in the Sahih of Muslim that Ab Hurayrah & related that Sa'd ibn
ah asked: “Messenger of Allah, what do you think about a man who finds a
vith his wife: should he kill him?. . 7 The Messenger of Allah £ said: “Look at
your master is saying!™ : |
for [hadiths] which prohibit [the use of the word], there is one which we relate in
nan of Abt Dawid, with a sahih isnad: Buraydah s related that the Messenger
ah £ said “Do not say ‘master’ (sayyid) about a hypocrite, for if he is a master
ave angered your Lord &
say: “The reconciliation of these hadiths is that there is no harm in saying ‘So-
s is a master’, or ‘O my master’ etc., if the person who is addressed as a master
tuous and good, either because of his knowledge or right action or because of
other trait. If he is a deviant or suspect in his religion, it is makrith to call him
er’” We have related the same from Imam Abi Sulayman al-Khattabiin Ma'alim
nan in reconciliation of these views.

WHAT A SLAVE SHOULD SAY TO HIS OWNER AND VICE-VERSA

makrith for a slave to say to his owner ‘my Lord’ (Rabbi); rather, he should say ‘my
er’ (Sayyidi)—or if he wishes he may say‘my guardian’(Mawlaya). It is makrith for
wher to say ‘my slave’ (‘Abdi) or ‘my slave girl’ (Amati); he should say ‘my young
(Fataya) or ‘my young womarn’ (Fatati) or ‘my boy’ (Ghulami).

e relate in the Sahihs of al-Bukhariand Muslim that Ab Hurayrah « narrated
he Messenger of Allah £ said: “None of you should say: Feed your lord, or ‘Help
ord to do wudii’; or ‘Give your lord water to drink. He should say: ‘my master,
1y guardian. You should not say ‘my male slave, or ‘my female slave, but ‘my young
1’ (Fatdya), ‘my young woman’ (Fatati), and ‘my boy’ (Ghulami)?” According to
port by Muslim, he said: “None of you should say ‘my lord, but let him say ‘my
er’ and ‘my guardian’” And in a narration of his: “None of you should say ‘my
slave, because all of you are slaves. And a slave should say not ‘my lord but ‘my
er” And in another narration of his: “None of you should say ‘my male slave

‘Al-Bukhari (3746), Aba Dawad (4662), and an-Nasa’i (251).
Al-Bukhari (4121) and Muslim (1768).
Muslim (1498), with a slight variation in the wording.

“Abu Dawiid (4977).
Al-Bukhari (2552), Muslim (2249), and Abd Dawad (4975)-
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and ‘my female slave’; all of you are slaves of Allah and all of your womer.
slaves of Allah. Instead, should say ‘my boy} and ‘my girl’ (jariyati), a e(? ;ar
man; and ‘my young woman’” e

The ‘ulama’ say that ‘the Lord (ar-Rabb)’ with alifand lam (the definjte ‘
not be used for anyone except Allah 8. Butina possessive construction (m;i
permissible to say ‘lord of wealth, “lord of the house’ and so on, o

Examples of this are the saying of the Prophet & in the sahth hadith ¢
stray camels: “Leave it until its lord meets it the sahih hadith.: “.Until itis ? i
to the owner of the wealth who will accept his sadaqah;” and the words oil-‘r‘n
in the Sahih: “The lord of the few camels and the few sheep and goats>s

There are also very many more well-known examples in hadiths, '

As for the usage by those who convey the Shariah, it is a matter that is.
known. ~Ve

The ‘ulama’ say that it is only disliked for a slave to say to his owner ¢
because the wording then implies that the person in question has some sha
lordship of Allah . As for the hadith ... until its lord meets it” and “The
the few camels. . ” and those others in the same sense, [the word Rabb] is onl
there because they are not responsible beings, because they are like ‘the hous
‘wealth’ There is no doubt that using the term ‘lord of the house or lord of thew
is not disapproved of.

[Should someone object to this ruling, citing] the words of Yasuf
me when you are with your lord,” there are two responses:

o ~ ‘o : H
s(e,b e d %H)°
First, that he addressed him in a way he would recognise, and such usage is

if it arises from necessity, just as Miisa & said to the Samaritan: “Look at your g
meaning “the one whom you have taken as a god”.

Q0
Second, that this is the Shariah of those who came before us [Muslims], anc
Shari ah- of those who preceded us does not become a Shariah for us if our Sha
contradicts it. There is no difference of opinion about this. The people who areki
edgeable about principles only differ about the Shariah of those who came befor

if there is nothing in ours either in agreement with it or in contradiction to it,
whether it becomes Shariah for us or not.

1 Al-Bukhari (91) and Muslim (5:1722).
‘ 2 Al-Bukhari (1412) and Muslim (61:157) on zakah, in the chapter encouraging giving sadaqah béf
a time comes when no-one can be found to accept it. ' :
3 Al-Bukhari (3059).
4 Qur’an 12:42.
5 Qur’an 20:97.
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A MAN CALLING ANOTHER ‘MY GUARDIAN (MAWLAY)

Abi Ja‘far an-Nahhas says in his book Sindat al-Kitab:* “As for ‘the guardian’
wld), we know of no difference of opinion among the ulama’that no one ought
any other creature ‘my guardian’ (mawlay)”
ay that we have seen in the previous section the permissibility of the usage ‘my
ian’ (mawlay). There is no contradiction between that and this, because an-
s was talking about ‘the guardian’ (al-mawla) with alif and lam.
milarly an-Nahhas said, “One may say ‘master’ (sayyid) about someone, pro-
| he is not a deviant, but one may not say ‘the master’ (as-sayyid) about anyone
\[lah &>
¢ more apparently correct position is that there is no harm in saying ‘the guardian’
awld) and ‘the master’ (as-sayyid) with alif and lam, subject to the preceding

THE PROHIBITION OF CURSING THE WIND

wo hadiths that prohibit cursing the wind have been mentioned, and we have
lained them in the chapter on what to say when the wind blows.

THE PROHIBITION OF CURSING FEVER

elate in the Sahih of Muslim that Jabir & narrated that the Messenger of Allah
ame to Umm as-$a’ib or Umm al-Musayyab, and asked: “What is wrong with you,
as-$3’ib (or Umm al-Musayyab) that you tremble?” She replied: “Fever, may
not bless it” He said: “Do not curse fever, for it removes the sins of the sons of
im as a furnace removes impurity from iron.”

I say that ‘tremble’ (tuzafzifina) i.e. ‘move with a swift movement} means ‘tremble,
ver, shake’ and is written with a dammah on the ta’and with zdy repeated; it is also
rated with ra’ repeated (turafrifina), but the zdy is better known. One of those who
both is Ibn al-Athir, and the author of al-Matali‘ cites the zdy and ra’ along with
(turagrigina); but the accepted spelling is with fa’, whether it be with zay or rd’.

THE PROHIBITION OF CURSING ROOSTERS

‘relate in the Sunan of Aba Dawad, with a sahih isndd, that Zayd ibn Khalid
uhani i reported that the Messenger of Allah 4 said: “Do not curse the rooster,

1 p.169.

2 ibid.

3 Muslim (4575).

4 Aba Dawid (5101).
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THE PROHIBITI
ON OF CALLING THE SLOGANS OF THE DAvg DEPLORABLE WORDS CUSTOMARILY USED IN DISPUTING

BEFORE ISLAM AND USING THEIR WORDS AND EX
PRESSION . . s
oN ¢ of the deplorable words commonly used when arguing are ‘you donkey, ‘you
;‘you dog; etc. These are deplorable for two reasons: firstly itisa lie, and secondly

the Messenger 2 said; “He i ; . . o ,
ger of Allah & said: “He is not one of us who beats his cheeks, uses harm and pain. This is not the same as someone saying you wrongdoer’ or

1 th 5 jie? - . .
clothes,and calls out the slogans of the days before Islam.” In another narra; Jike, for that is excusable because of the needs of the argument, besides which in

“ . .or tears ... or call .. with ‘or’ ~ . : ;
s out. .. with ‘or’ t cases it may be true since there are few people who do not wrong themselves

We relate in the Sahihs of al-Bukhari and Muslim that Ibn Mas‘td @, report

ON THE DISAPPROVAL OF CALLING MUHARRAM ‘SAFAR’
THE DISAPPROVAL OF SAYING ‘THERE 1S NO

It is makrih to call al-Muharram ‘Safar) because that was the practice of the ;
‘ OTHER CREATURE WITH ME BUT ALLAH

before Islam.
Nahhas said: “Some of the learned disapprove of people saying ‘There is no other

ON THE DISAPPROVAL OF SUPPLICATING FOR FORGIVENESS ture with m.e but .Allah, sm?e ordinarily exceptions are connected,’ and in this
AND THE LIKE FOR SOMEONE WHO DIED AS A DISBELIEVER itis 1mp05‘81b1.e.[smce Allahisnota cr.eatulfe]."l'he me.anmg here can c')nly be that
exception is disjoined* and therefore implies ‘[there is no creature with me] but

3

I is with me which is derived from His words: “And He is with you”.

I; is hardm to pray for the forgiveness of a person who has died as a disbeliever.
% says: “It is not fitting for the Prophet and those who believe to pray for fo s
ness for pagans, even though they be relatives, once it is clear to them that the : RN
» at th (59’“’
destined for Hell” . : s< jm))g
‘ One ought to say instead of that, “There is no one with me, but Allah B is?

P
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He said: “It is also disliked to say ‘Sit down upon the name of Allah;” instead one

uld say: ‘Sit down, in the name of Allah!

M o 0y 0
.403\ (@.MI\) rA'\D" \
ON THE PROHIBITION OF ABUSING A MUSLIM WITHOUT A R
VALID REASON IN SHARI‘AH THAT WOULD PERMIT IT Ijlis bi-smi-llah.

We have looked at .the hadiths to the same effect, and the Muslims are in un:
mous agreement about this. \

It is haram to curse a Muslim without any reason that is applicable in Sharah
We relate in the Sahihs of al-Bukhéri and Muslim that ‘Abdullah ibn Mas’
reported that the Messenger of Allah & said: “To abuse a Muslim is deviation.” ,
We relate in the Sahih of Musli 4 Dawi -Tirmi ,
that Abi Hurayrah.:;&\:‘ Zr‘eoorteli; ;}rlr; tax:;l t};;; books of l?bu Davgd a'nd ? 'ﬁrmld -Nahhas cited some of the first generation [of Muslims as saying] that it is disap-
cople abuse one “t“h P nat th ¢ Messenger o Allah g said: “When oved of for a person who is fasting to say: “by the right of this seal which is on my
ff thI:z wronged atno p er, what they say XI\H fall on the one “_'ho star ted.[t.he aby outh!” He adduced as evidence for this that only the mouths of disbelievers are
sahih ha dit}% party does not transgress.™* According to at-Tirmidhf, this is a b aled; but there are various views about this argument. The only argument is rather
T at he has sworn an oath by something other than Allah & This is unlawful, as
e will see shortly, if Allah & wills; and so this is makrith because of what we have

THE PROHIBITION OF A FASTING PERSON SAYING!: ‘BY
THE RIGHT OF THIS SEAL WHICH IS ON MY MOUTH!

1 Al-Bukhairi (1297) and Muslim (103).
2 Qur’an 9:113.

Al-Bukhari i
3 . 11.1 ari (7076)_and» M_ushm (64). 2 When the particle illd is unconnected, s
4 Muslim (2587), Aba Dawid (4894), and at-Tirmidhi (1982). k 3 Qur'an 57:4

1 The particle illd when connected to the preceding statement means ‘but’ or ‘except.
uch as when it begins a sentence, it means ‘however’.
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mentioned and also because [by saying this, the i
, the person] unneces iscle
fact that he is fasting. ey d~ISCIQ '

AVOIDING SAYING, AS SOME PEOPLE DO: ‘MAY ALLAH BLESS
YOU IN YOUR EYE, AND ‘MAY HE BLESS YOUR MORNING’

We relate in the Sunan of Abii Dawud, from ‘Abd ar-Razzaq from Ma'm
Qatadah or someone else, from ‘Imran ibn al-Husayn «&: “We used to saar’
Jahiliyyah: ‘May Allah bless you in your eye™ or ° . .Bless your morning. TheY l ~
Islam came, we were forbidden [to do] that” ‘Abd ar-Razzaq reported: “1.\/Ia‘mn .
‘It is disliked that a man say, “May Allah bless you in your eye”; but there is n(jh‘
in him saying, “May Allah bless your eye”””

Isay that it is thus: Abit Dawiid narrated it “from Qatadah or someone else™ Al
such hadiths scholars say that one cannot judge them to be authentic, beca;i
tadah is trustworthy but ‘someone else is unknown. It may therefore be underst
as having been transmitted from someone unknown, and so a Shariah ruling
reliably be established on such a basis. However, the precautionary approach w
entail avoiding this expression, since it is possible that it is authentically transmi
and because some of the ‘ulamd’ argue by means of [transmissions from] unk i
people. And Allah knows best. ' ‘

ON THE PROHIBITION OF TWO MEN TALKING
CONFIDENTIALLY IF THERE IS A THIRD PERSON WITH
THEM WHO WOULD BE LEFT BY HIMSELF

We relate in the Sahihs of al-Bukhari and Muslim that Ibn Mas‘ad # narrated t
the Messenger of Allah & said: “If there are three of you then two should not t
confidentially, excluding the third, until they join the [rest of the] people, becau
that might sadden him
‘ We relate in the same Sahihs that Ibn ‘Umar & related that the Messenger of Alla
& said: “If there are three people, two should not talk confidentially to the exclusi
of the third
We also relate this in the Sunan of Abt Dawid, who added: “Aba Salih—the 1
rator from Ibn ‘Umar—reported: ‘I asked Ibn ‘Umar: “What about fc.>ur?.” He sa

Mg

“That will not harm you!

. 1 Meaning, “May Allah give rest by means of you to the eye of those whom you love’, or “May
give your eye rest in those whom you love”. Awn al-Ma'bad sharh Abi Dawid.
2 Abtu Dawud (5227). .
3 Al-Bukhiri (6290), Muslim (2184), Abt Dawad (4851), and at-Tirmidhi (2827).
4 Al-Bukhari (6288), Muslim (2183), al-Muwatta’ (2/988), and Aba Dawud (4852).
5 Abu Dawid (4852).

Kitab al-Adhkar

oN THE PROHIBITION OF A WOMAN INFORMING HER HUSBAND
OR ANYONE ELSE OF THE BEAUTY OF ANOTHER WOMAN’S
BODY UNLESS THERE IS SOME NEED ALLOWED BY THE
SHARf‘AH, SUCH AS A DESIRE FOR HIM TO MARRY HER

elate in the Sahihs of al-Bukharl and Muslim that Ibn Mas'td & reported that
Messenger of Allah & said: “A woman should not embrace another woman and
describe her to her husband as if he were looking at her”

N THE DISAPPROVAL OF SAYING ‘WITH CLOSE UNION AND SONS’

makrith to say to a person who gets married: ‘With close union and children’
hould only say: ‘May Allah bless you; and ‘May Allah bestow blessings upon you,
have already mentioned in the chapter on marriage.

S 3G
Baraka-llahu lak.

e 3

Y

Baraka-llahu alayk.

ON THE DISAPPROVAL OF SAYING TO AN ANGRY
PERSON ‘REMEMBER ALLAH AND SUCHLIKE

Nahhas related that Abt Bakr Muhammad ibn Abi Yahya—who was one of the

ltured ulama’ who were fuqahd’'—said: “It is makrith to tell anyone when they are

ry ‘Remember Allah; because of the fear that his anger may incite him to disbelief.
wise, one should not say ‘Invoke blessings upon the Prophet, for the same reason.

STUDIOUSLY AVOIDING SWEARING AN OATH BY SAYING:
‘ALLAH KNOWS WHAT WAS THUS OR SUCHLIKE

s that most people are in the habit of
abstain from saying ‘By Allah'—
jon of Allah £, or to protect

fact so, there is no harm. If, however, he is in doubt about it, then it is the vilest
utterances because it leads to telling lies about Allah . He is saying that Allah
knows something which he is not certain of. There is another fine point about it

1 Al-Bukhari (5240), Abit Dawad (2150), and at-Tirmidhi (2793).
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which is even uglier than this, which is that he is describing Allah & as kp, o
matter contrary to the way that it actually was. If that is the case then it jg kuf

so people must avoid this expression.

DISAPPROVAL OF SAYING IN DU4A), ‘O ALLAH,
FORGIVE ME IE YOU WISH  OR ‘IF YOU WILL’

€3¢

1tis makrith to say in du'a’,‘O Allah, forgive me, if You wish’ or ‘if You will’ Oﬁe
be positive in asking, . ‘S

‘We relate in the Sahihs of al-Bukhari and Muslim that Abd Hurayrah s, fe '
that the Messenger of Allah s said: “None of you should say ‘O Allah, féf; .
You wish; [or] ‘O Allah, have mercy on me if You wish. Instead he should be t
in the request, for no one can compel Him.* ~

One narration in Muslim reads: “But he should be absolutely resolute and
great desire, for nothing that Allah gives is too great for Him .

We relate in the same Sahihs that Anas 1 related that the Messenger of AI
said: “When any one of you says a du‘a’ he should be resolute in his request an
say ‘O Allah, if You wish then grant mé, for there is no one who can compel Him

DISAPPROVAL OF SWEARING AN OATH BY ANYTHING OTHER
THAN THE NAMES AND ATTRIBUTES OF ALLAH 3@)‘;%‘,

It is makriih to swear an oath by anything besides Allah # and His attributes, whet
by the Prophet ¢, the Ka'bah, the angels, the Trust, life, the Spirit and so on. The
improper of these is to swear by the Trust. ‘

We relate in the Sahihs of al-Bukhari and Muslim that Ibn ‘Umar ¢ narrated t
the Messenger of Allah ¢ said: “Allah forbids you to make oaths by yc;ur parent :
whoever would take an oath should swear by Allah or be silents ;

One narration in the Sahih reads: “So whoever would swear an oath should
swear an oath by Allah or else he should be silents

We relate many reports about the severe censure of swearing by the Trust, in
ing the following.

We relate in the Sunan of Aba Dawid, with a sahih isnad, that Buraydah
ported that the Messenger of Allah 4 said, “Whoever swears an oath by the Tt
is not one of us.7

1 Al-Bukhari (6339), Muslim (2679), al-Muwata’ (1/213), Abtt Dawid (1483), at-Tirmidhi (3492

=0

an-Nasd'i in Amal al-yawm wa al-laylah (582).
2 Muslim (8:2679).
3 Al-Bukhari (6338) and Muslim (3678).
4 Grandparents and ancestors are included in gbg (‘fathers).
5 Al-Bukhari (6646), Muslim (1646), Abt Dawid (3250), at-Tirmidhi (1534), and an-Nasa’l (7/4
6 Al-Ihsan bi-tartib Sahih Ibn Hibban (4359). k
7 Abt Dawtd (3253) and al-Futihat (7/114). Al-Mundhiri states that the chain of this hadith is $4
whereas as-Sakhawi grades it as hasan.
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DISAPPROVAL OF SWEARING MANY OATHS IN BUYING,
SELLING, ETC., EVEN IF THEY ARE TRUE

akriih to swear oaths excessively in business transactions, etc., even if one is
g the truth.
We relate in the Sahih of Muslim that Aba Qatadah 4 reported that he heard the
enger of Allah & say: “Beware of excessive oaths in buying and selling, for it
uces sales but then produces loss™

DISAPPROVAL OF CALLING A RAINBOW ‘THE BOW OF QUZAI:I’

late in the Hilyat al-awliya’ of Abit Nu‘aym, from Ibn ‘Abbas &, that the Prophet
aid: “Do not say ‘The bow of Quzah because Quzah is a shaytan; say instead “The
of Allah’ for it is an assurance of safety for the people of the earth™
say that Quzah is written with a dammah on the gaf and a fathah on the zay.
ording to al-Jawhariand others, it is not declined. The common people say ‘Qudah;
h a dal, which is incorrect.

THE DISAPPROVAL OF A MAN WHO IS AFFLICTED BY
[COMMITTING] ACTS OF DISOBEDIENCE TELLING OTHERS
ABOUT THEM UNLESS THERE IS SOME BENEFIT IN IT

s makrith for a person afflicted by some act of disobedience or the like to inform

ers about it. On the contrary, he ought to repent to Allah §, abstain from it imme-
tely, regret what he has done, and resolve never to return to the likes of it. These are
 three conditions of repentance without which it will not be valid. If one informs
Shaykh or someone like him, in the hope that once he has informed him he will
able to teach him a way out from his act of disobedience, or something that will
¢ him from falling into the like of it, or to show him why he commits it, or to pray
- him, or suchlike, there is no harm in informing him; on the contrary, it is good.
s only makrizh if those beneficial conditions are not fulfilled.
We relate in the Sahihs of al-Bukhari and Muslim that Aba Hurayrah & related
t he heard the Messenger of Allah & say: “All of my Umimah are forgiven except
hose who [disobey Allah #] openly. An example of [disobeying] openly is that a man
es a deed at night and then gets up in the morning, after Allah # has concealed
or him, and he says: ‘O So-and-so, last night I did such-and-such and such-and-
ch.’ He has spent the night with his Lord, Who concealed it, and then he gets up
d exposes that which Allah has concealed about him.”

1 Muslim (1607) and an-Nasa'1 (7/247).
2 Hilyat al-awliya’ (2:309).
3 Al-Bukhari (6069) and Muslim (2990).
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IT IS PROHIBITED FOR A MAN’S SLAVE OR SOMEONE LIKE THAT
TO SPEAK ABOUT SOMETHING THAT WILL CAUSE HIM PROBLEM“

Itis haram for a person charged with responsibility (mukallaf) to speak to a mayy

wife, son or servant etc., about something that will degrade him in their s hin‘ss
what they say involves enjoining good and forbidding evil. Allah & says: §H’lu .
another in righteousness and piety, but help not one another in sm an& ra;c6

‘/5}0120 ,’o/"//: //&, /ag/wo ,/o .
{0l 0 2 150655 %oy 21 Je st
Allah & also said:
with him>

[ wr 0% g I O/ &
{5 2y S0V 38 e il By

We relate in the books of Aba Dawiid and an-Nasi's that Abi Hurayrah
ported that the Messenger of Allah % said: “Whoever causes a man’s wife or slay,
be disaffected is not one of us.”»

‘bd which is repeated, and it means ‘ruined him and rendered him disaffected’
deceived him’ ’

WHAT OUGHT TO BE SAID ABOUT MONEY
SPENT IN OBEDIENCE TO ALLAH ?é%

One ought to say about money that was spent in obedience to Allah, ‘I spent’ e
For example: ‘I spent a thousand on my Hajj, T spent two thousand on my militar
expe’diti(on’, and similarly ‘T spent on entertaining my guest; or ‘on circumcising mf’
boys; or ‘on my marriage, etc. One should not say, as many ordinary people do: I wés
forced to pay (gharimtu) for my hospitality, ‘Tlost (khasirtu) on my Hajj, or ‘T wasted
(dayya'tu) on my journey, etc. The upshot is that ‘I spent’ and the liké should be u's‘éd
for acts of obedience; ‘I lost} I was forced to pay’and ‘T wasted’ should be used for acts
of disobedience and undesirable acts, and should not be used for acts of obedienc

) WHAT MANY PEOPLE SAY IN THE PRAYER BEHIND THE IMAM:
YOU ALONE WE WORSHIP AND FROM YOU ALONE WE SEEK HELP’

h . ) y people say during the saldf
when the imam says, ‘You alone we worship and from You alone we seek help,*an

1 Qur’dn s:2,

2 Qur’an 50:18.

3_A~l’)u Dawid (2175) and al-Futizhat (7/118). The narrators of the chain of a similar narration in @
Tabarant’s al-Awsaf are trustworthy.

4 Qurian s,
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rson led in prayer says ‘You alone we worship and from You alone we seek help’.

s one of those things that one ought to give up and beware of, for the author of
ayan—one of our [Shafi'f] colleagues—says, “This invalidates the prayer unless
intends by it recitation.” Although there are some other views about this, and
arently some people do not agree with him, one should still avoid it; for even if
es not invalidate the prayer, it is makrih in that context. And Allah knows best.

WARNING AGAINST PEOPLE SAYING ABOUT TAXES
‘“THIS IS THE SULTAN’S RIGHT AND SO ON.

ther thing that is strenuously forbidden and warned against is something which
ple and their likes say about the taxes exacted from those who buy and sell, etc.
say “This is the Sultan’s right” or “You must [pay] the Sultan’s right” and similar
pressions terming them a ‘right’ or an ‘obligation’. This is one of the most deplorable
ings and ugliest innovations, so much so that one of the ‘ulama’has said: “Whoever
lIs this a ‘right’ is a disbeliever and has left the religion of Islam. But the correct
sition is that he has not become a disbeliever unless he believes that [innovated tax]
e a right even though he knows that it is unjust. The correct position is that one
ould say that it is a ‘tax’ or ‘the Sultan’s imposition’ or another similar expression.

d success is by Allah.

THE DISAPPROVAL OF ANYTHING BEING ASKED FOR “BY THE
COUNTENANCE OF ALLAH ééa” OTHER THAN PARADISE

is makrith that anything other than Paradise should be asked for “by the Counte-

nce of Allah & ‘
‘We relate in the Sunan of Abti Dawid that Jabir 4, related that the Messenger

THE DISAPPROVAL OF REFUSING SOMEONE WHO ASKS
BY ALLAH 2‘@% OR INTERCEDES THROUGH HIM

s makrith to refuse to give something to someone who asks by Allah # and inter-

We relate in the Sunan of Abit Dawiid and an-Nasa’1, with isndds of the two Sahih
00ks, that Ibn ‘Umar & reported that the Messenger of Allah ¢ said: “If someone
eeks refuge by Allah, give him refuge; if a person asks by Allah &, give him; if a
€rson invites you, respond; and if a person treats you well, repay and reward him.
f‘YOu cannot find anything to reward him with, make du'd’ for him until you think

hat you have repaid him.”
e
1 Aba Dawad (1671). As-Sakhawi comments that this hadith is gharib.
2 Aba Dawiid (1672), an-Nasa'1 (5/82), and al-Futithat (7/119). As-Sakhawi grades it as hasan.
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<
ABOUT SAYING MAY ALLAH PROLONG YOUR LIEE’

The best known position is that it is makriih to say, “May Allah prolon l
Abii Ja'far an-Nahhas says in his book Sind at al-kitab, “Some of the ‘Lgdyou-r
the saying ‘May Allah prolong your remaining’ as makrizh and some o
sionary licence for it” "
heristrixzz”-ﬂ ibn Ishaq said, “The first to write ‘May Allah prolong your life’ wep,
It is narrated that Hammad ibn Salamah, may Allah have mercy on him
the way the [early] Muslims used to write [a letter] was thus: “From So-and)-S al(’i
and-so. Then: peace be upon you. I praise to you Allah besides Whom there is E
god. And I ask that He bless Muhammad and the family of Muhammad’ Theno ;
heretics innovated this formula of writing that begins, ‘May Ailah prol(;ng YI;LEL‘ ]

ON SAYING TO ANOTHER PERSON ‘MAY MY FATHER
AND MOTHER BE YOUR RANSOM’ OR THE LIKE

The chosen and correct position is that it is not makriih for a person to say to sorﬁe
else ‘May my father and mother be your ransom’ or ‘May Allah make me your ran 0'
.Well-known hadiths in the two Sahihs and elsewhere prove the permissibili
‘domg so, whether or not the parents are Muslims or disbelievers; but some of ¢
ulama’ regard it as makrith if they are Muslims, k

An-Nahhas said, “And Malik ibn Anas regarded ‘May Allah make me your ranso
as being makriih, but some [scholars] regarded it as permissible.” ‘
Qadi Tyad said, “The majority of ‘ulamd’ regard it as permissible, whether ¢
person who would be the ransom is a Muslim or a disbeliever.” ‘
I say that innumerable instances confirming that it is permissible are narrated i
ﬁhiﬁl- hadiths, and I have drawn attention to a good number of them in the Sahil o
uslim. -

ARGUING, DISPUTATION AND LITIGATION

Imam Aba Hamid al-Ghazali says: “Mird’ (arguing) means casting aspersions 0
someone else’s speech to show mistakes in it without any purpose other than to sho
contempt for the one who said it and to show your superiority over him.” He als
says: “As for jidal (disputation), it denotes arguing to do with showing the madhhﬁb
?nd confirming them.” He adds: “As for khusimah (litigation), it means contendiﬁ
in order to take in full some purpose, whether financial or otherwise. Sometime's,
is initiated and sometimes it is raised as an objection, but arguing always means jus
raising an objection.” These are the words of al-Ghazali.

1 Thya’ ‘ulim ad-din 3:118.

Kitab al-Adhkar

Know that disputation can be for the truth or for falsehood. Allah & says: “Dispute

h the People of the Book only in the kindest way.

z
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¢ & also says: “And dispute with that which is best™?

{5l o s

He & also says: “No one disputes Allah’s Signs except those who disbelieve.”

(e I e i 3 i G

f disputation is engaged in in order to arrive at the truth and to confirm it then it

praiseworthy. If it is done to repudiate the truth or it is mere disputation without
1owledge then it is blameworthy. The texts that are narrated concerning its being
rmitted or being reproved reveal this position in detail. Mujadalah has the same
eaning [as jidal]. 1 have explained all of that at great length in Tahdhib al-asmd’
lughat.
One of [the wise] said: “I have never seen anything that does away with the Din,
inishes manliness, wastes pleasure, or occupies the heart more completely than

: If you object that there is sometimes no avoiding litigation to obtain one’s rights,
he answer is, as Imam al-Ghazali replied: “Severe censure is only [applicable] to those
ho litigate falsely or without knowledge, such as someone who is entrusted by the
dge and then deputises in litigation before knowing on which side the truth lies,
nd so litigates without knowledge.

‘Included in the censure also is someone who seeks his right but does not confine
limself to the measure of his need, and instead altercates'and lies in order to cause
arm and to gain power over his opponent. The same applies to someone who mixes
urtful words in his litigation for which there is no need in order for him to obtain
s right, as is also the case for someone motivated simply by pure obstinate rejection
n order to overcome his opponent and break him—and this too is reprehensible.

“As for a litigant who supports his arguments according to the way of the Shar? ah,

thout altercation and excess or extra obstinate persistence beyond what is necessary
ind without intending obstinate rejection or hurt, what he is doing is not unlawful;

but it is more fitting that he abstain from it provided he can find a way to do so, since
controlling one’s tongue in litigation to the extent of being [altogether] fair and just
impossible.

“Litigation makes the breast boil with rancour and stirs up anger, and when anger

irs the consequence is such malice between the two parties that each of them takes

1 Qur’an 29:46.
2 Qur’an 16:125.
3 Qur’in 40:4.
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pleasure in causing hurt to the other and is grieved at what causes the other p]
and so each sets his tongue free to attack the other’s honour. Hence an iy pl’
gates exposes himself to these character defects. The least [danger] that 1};:11'6 o
heart’s being occupied to such an extent that it enters into his salah and h‘S i l‘t’f‘
ari busy with argumentation and litigation, so that his state is no longer y th0~u
Litigation is the beginning of evil, as are disputation and arguing Socgrrec‘
not to open the door of litigation without some pressing need to do ;o fr o .
there is no escape; and when doing so one must preserve one’s tongue and }?m .
all the ill effects of litigation. "
We relate in the book of at-Tirmidhi that Tbn ‘Abbas @ reported that the Megse,
of Allah g said: “It is enough wrong action for you that you continuous} .
And it is narrated of ‘Ali & that he said: “Litigation has dangers””
I say that quham, ‘dangers) is written with a dammah on the qaf and a fathg,
the ha’, and means ‘things that cause destruction’ ottt

y litiga

DISAPPROVAL OF SPEAKING IN GUTTURAL
TONES BY SPEAKING AFFECTEDLY ETC.

.It is makrith to speak in guttural tones by speaking affectedly, or to exert ones
in speaking affectedly in rhymed prose and eloquent language, and in artificia
constructed introductions as affectedly eloquent speakers habitually do, and in their
elaborate speeches, because all of that is reprehensible affectation. The sal;le appiies
affected rhymed prose, as is also the case with seeking out petty details of case eIr)ldi
(i'rab) and barbarous usages when talking to ordinary people. Speakers shoul
words which their audience will understand clearly and easily. |

(YVe relate in the books of at-Tirmidhi and Abtt Dawid that ‘Abdullah jbn Amr
al-‘As @ reported that the Messenger of Allah & said: “Allah hates orators amon
men who chew [words] with their tongues as the cow chews the cud” At-Tirmid
states that this is a fiasan hadith.

We rel'gte in the Sahih of Muslim that ‘Abdullah ibn Mas‘ad «, related that th
Prophet g said: “May those who exaggerate be destroyed”* He said it thrice. Th
learned say that mutanatti‘in (‘those who exaggerate’) are those who go to gré
lengths over things.

We relfite in the book of at-Tirmidhi that Jabir & reported that the Messeng
of Allah #& said: “The dearest among you to me, and those [who shall be] closest t
me on the Day of Judgment, are the best of you in character, And the most dislike
of you, and the furthest from me on the Day of Judgment, are windbags, those wh:
speak affectedly,and the mutafayhiqan? They said: “We know windbags and those wht

P

1 Thyd’ ‘ulim ad-din (3:119).

2 At-Tirmidhi (1994).

3 Abu Dawud (s005) and at-Tirmidhi (28s7).
4 Muslim (2670).
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ak affectedly, but who are the mutafayhiqin?” He said: “Those who are arrogant.””
Tirmidhi says that this is a hasan hadith, and adds that tharthar (a windbag) is
cone who talks a great deal, while mutashaddiq (someone who speaks affectedly)
omeone who behaves arrogantly towards people while talking and addresses them
n unseemly or indecent manner.”
Know that this rebuke does not apply to those who make the wording of their
ermons and discourses elegant, provided that there is no exaggeration and overstate-
nt, because the objective here is to awaken the hearts to the obedience of Allah &
nd beautiful words have an evident effect in this.

DISAPPROVAL OF EVEN PERMISSIBLE
SPEECH AFTER $ALAT AL-TISHA’

s makriih, after performing the salah of ‘Ishd’, to engage in conversation that is
rmissible at other times. By permissible talk I mean talk which one may equally
Il engage in or leave. Conversations that are haram or makrith at other times are
en more haram and deplorable at that time. Good conversation, like scholarly
liscussions, stories of the pious, and talk of good character and conversations with
uests, is not makrith but mustahabb. The authentic hadiths confirm this. Similarly,
here is no harm in conversation with a valid excuse or prompted by events that occur.
The hadiths concerning everything I have mentioned are very well-known, but I will
Ilude to some of them in summary fashion and point out a good number of them.
_ We relate in the Sahihs of al-Bukhari and Muslim that Abii Barazah @ related
hat the Messenger of Allah & used to dislike sleeping before ‘Isha’ and conversation
fter it.

Numerous hadiths make concessions for conversation about the matters we have
mentioned above, including the hadith of Ibn “‘Umar & in the [same] two Sahihs that
when the Messenger of Allah & said the salam after performing the saldh of Isha’

uring the last part of his life, he said: “Do you see this night of yours? After one
hundred years there will not remain anyone who is on the face of the earth today.™

Another example is the hadith of Aba Masa al-Ash‘ari 4%, in the same two Sahihs,
that the Messenger of Allah g delayed the salah of ‘Isha’until the twilight had disap-
peared. Then the Messenger of Allah & came out and led the Companions in salah.
When he had completed his saldh he said to those who were present: “Be at ease; [
will teach you something. Rejoice in the good news that part of Allah’s favour upon
you is that there are no people but you who are praying at this hour™

Another example is the hadith of Anas & in the Sahih of al-Bukhari that [the Com-
panions] waited for the Prophet ¢ and he came to them when almost half the night
had passed. He led them in saldh: that is, Isha’. He [Anas] said: “Then he addressed

1 At-Tirmidhi (2019).

2 Al-Bukhari (568), Muslim (647), Aba Dawiid (398), and at-Tirmidhi (168).

3 Al-Bukhari (564), Muslim (2537), Abt Dawad (4348), and at-Tirmidhi (2252).
4 Al-Bukhari (567), Muslim (641).
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them saying, [Other] people have performed saldh and gone to sleep, but yo
continued to be in salgh for as long as you were waiting for salah.™ i
Another proof is the hadith from ‘Abdullah ibn ‘Abbas *¢& about him spey,
the night in the house of his maternal aunt Maymiinah . Hé said that theifgf
# performed the saldh of Isha’ and then went to his family and spoke to th .
asked, “Has the little boy gone to sleep?” o
Another proof is the hadith from ‘Abd ar-Rahman ibn Abi Bakr & who repc
the story® about [Aba Bakr’s] guests and him holding back from thém until th
prayed Isha’. Then he came and spoke to them and spoke to his wife and h'?
speaking to them repeatedly. This hadith is found in both Sahihs. :
There are many like these and they are innumerable, but in'that which we re]
there is more than enough. .

THE RULING ON CALLING THE LATER ‘ISHA’ ‘AL-‘ATAMAH,
; bl
CALLING MAGHRIB ‘AL-ISHA, AND CALLING SUBH ‘GHADAH’

It is makrith to call the later Tsha’ al- Atamah because of the well-known sahih hadit
on the subject. It is also makrith to call Maghrib al-‘Isha’. o

We relate in the Sahih of al-Bukhari from Abdullah ibn Mughaffal al-Muzani
written with ghayn—that he reported that the Messenger of Allah & said: “Do“n”
let the desert Arabs overrule you with respect to the name of your préyer of Maghri
He said: “The desert Arabs say that it is Tsha™*

[If anyone objects that there are] hadiths about naming Isha’al-Atamah such
the hadith “If only [people] knew what is in as-Subh and al-Atamah, they wo;ld com
to them even if it were crawling on their hands and knees;” the response is twofold

First, their point is to make it clear that the prohibition is not such as to rend
this haram, but for the sake of being careful.

Second, that it was feared that the people addressed thus might be unclear as to wha
he meant if he had called it Ishd’ [since the desert Arabs used that term for Maghrib:l

As for calling as-Subh Ghadah, there is no disapproval of that according to the
correct position,and there are very many sahih hadiths employing the term al-Ghada ‘
A group of our [Shafi‘T] colleagues say that this is disapproved of, but that is not the
case. There is no harm in calling Maghrib and ‘Ishd’ ‘the two Isha’’. There is no harm

PR

in calling ‘Isha’‘the later Isha”. Although it is narrated from al-Asmaf that he held
that one should not say ‘the later Tshd”, that is an obvious mistake:

It is reliably transmitted in the Sahih of Muslim that the Prophet & said: “Any
woman who has put on scent should not attend the later Isha’ togethef with us”

That is reliably established from the words of an innumerable group of Compan

1 Al-Bukhari (572), Muslim (640) and an-Nasa’i (1/268).
2 Al-Bukhari (117) and Muslim (763).

3 Al-Bukhari (602) and Muslim (2058).

4 Al-Bukhari (563).

5 Muslim (444).
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he two Sahihs and elsewhere, and T have explained all that, together with its

sint
: proofs, in Tahdhib al-asma’ wa-l-lughat. And all success is by Allah.

dentiary

IT IS I'-IARAM TO DIVULGE A SECRET IF THERE
1S HARM OR HURT IN DOING SO

s forbidden to reveal secrets. The hadiths in this regard are many. It is haram if it
tails harm and hurt.

We relate in the Sunans of Aba Dawad and at-Tirmidhi that Jabir & reported that
Messenger of Allah # said: “If a man tells another man something and he turns

¢
it become a trust.”* According to at-Tirmidhi, this is a hasan hadith.

ay,

ON THE DISAPPROVAL OF ASKING A MAN
NEEDLESSLY ABOUT WHY HE HIT HIS WIFE

is makriih to ask aman why he struck his wife, except in the case of [strict] necessity.
We cited the authentic hadiths about keeping silent about things in which there

o benefit at the beginning of the chapter on safeguarding the tongue.

. We mentioned this sahih hadith: “Part of the goodness of a man’s Islam is that he

isregard that which does not concern him.™

. We relate in the Sunan of Abi Dawid, an-Nasa’i and Tbn Majah that ‘Umar ibn

|-Khattab 2 related that the Messenger of Allah & said: “A man should not be

sked why he beats his wife

WHAT IS RELATED ABOUT POETRY; WITH AN
EXPLANATION OF THE RULING ON IT

Nith regard to poetry, we relate in the Musnad of Aba Ya'la al-Mawsili, with a hasan
snad, that ‘Aishah @ narrated that the Messenger of Allah 4 was asked about poetry
and said, “Tt is speech, the good of which is good and the bad of which is bad*
The ‘ulama’ say that this means that poetry is like prose, but that to confine oneself
[expressing oneself] exclusively in verse is blameworthy. It is recorded in authentic
hadiths that the Messenger of Allah & listened to poetry and instructed Hassan ibn

abit @, to satirise and disparage the disbelievers. It is reliably established that he

said: “In some poetry there is wisdom It is also recorded that he said: “For the

1 Aba Dawad (4868) and at-Tirmidhi (1960). Ibn ‘Allan comments that this hadith is hasan on the

rength of other hadiths (li-ghayrihi).

2 Al-Muwatta (2/903), at-Tirmidhi (2318), and Ibn Majah (3976).

3 Aba Dawiid (2147) and al-Futithat (7/140). Ibn Hajar states that this hadith is sa
l-akhyar.

4 AbuYala (4760).

s Al-Bukhiri (6145) and Abit Dawad (5010).

hih, in Tanbih
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innards of any of you to be filled with pus would be better for him than for thé
be filled with poetry.” And all of that is in accordance with what we have mentiogn,

EMPLOYING ALLUSIONS FOR MATTERS WHICH
ONE IS TOO SHY TO MENTION

Among the things that are forbidden are indecency and obscene language. The authe
tic hadiths about this are many and well-known. What it means is expressing thi
that are base in explicit words, even if they be accurate and the speaker truthful;
happens often with words referring to sexual intercourse. It is essential that allusj
be used to express this in comely words whose implication is readily underétbb
This is mentioned in the Mighty Qur’an and the noble and authentic Sunnahs. All;
& says: “Approaching your wives on the nights of the fasts is permitted to you”

3
0l Yo &t L owy afet e TE %
(el J 8 L T )
Allah # says: “And how could you take it when you have gone in unto one
another?™

L0 o 2 3 0. 7‘2?'0:, )7};{%: {o/,
%U%QLWW\M))M)»\J@&%
Allah £ also says: “And if you divorce them before touching ;hem. L4
s 3 fz/;.z (34 [ ):’;?.5/./
{GhmiS0l J3 o GBS b

According to the ‘ulama’, one ought, in this and other expressions one is too shy
to mention directly, to use allusions that can be understood. So intercourse with a

woman could be referred to as ‘going to} ‘visiting) ‘living with’ or ‘falling upon’ One

should not say openly ‘copulate, ‘have sex; and suchlike. Likewise, allusion should be
made to urinating and defecating by saying ‘discharging one’s need’ or ‘going to the
open spaces. One should not say explicitly ‘excrement’, ‘urine, and so on. Likewise
bodily defects like leprosy, halitosis, or body odours should be referred to in seele
words that can readily be understood. Other examples should be considered along
with what we have mentioned.

Know that all this applies when there is no need to be explicit; but if there is 2

need to make something clear or to teach, or if one is afraid that the person one is

addressing will understand the allusion [literally] or misunderstand its purport, then

one has to speak directly so that correct understanding is achieved. That is how the

1 Al-Bukhari (6155), Muslim (2257), Abd Dawid (5009) and at-Tirmidhi (2855).
2 Qur'in 2:187.
3 Qur’an 4:21.
4 Qur’an 2:237.
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iths which state such things explicitly mustbe interpreted, meaning [directness is
missible] in case of necessity as we mentioned, because achieving understanding
his respect is more important than merely being good-mannered. And all success

irmidhi that ‘Abdullah ibn Mas‘id & narrated that
Le Messenger of Allah & said: “A believer does not regularly defame or curse, nox
e vulgar or obscene™!
We relate in the books of at-Tirmidhi and Tbn Majah that Anas & related that
¢ Messenger of Allah # said: “Never does vulgarity enter into anything without
emishing it; and never does modesty enter into a thing without adorning it

THE PROHIBITION OF REBUFFING ONE’S FATHER OR MOTHER ETC.

Itis extremely hardm to rebuff or turn away from one’s mother or father. Allah £ says:
nd your Lord has decreed that you worship none but Him, and that you be good
[your] parents. Whether one or both of them attain old age in your life, say not
them a word of contempt, nor repel them, but address them in terms of honour.
1d from compassion lower to them the wing of humility, and say: “Lord, bestow
1 them Your Mercy even as they cherished me in childhood.”
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We relate in the Sahihs of al-Bukhari and Muslim that Abdullah ibn‘Amr ibnal-‘As
s reported that the Messenger of Allah & said, “It is a major sin for a man to curse
his parents.” [ Those present] asked: “Messenger of Allah, does a man curse his parents?”
He replied, “He may curse a mar’s father and so the man curses his father [in return];

he may curse a man’s mother so he curses his mother [in return] ¢
We relate in the Sunans of Aba Dawud and at-Tirmidhi that Ibn ‘Umar & report-
ed: “I had a wife and I loved her, but [my father] ‘Umar & disliked her. He told me:

‘Divorce her. I refused, and ‘Umar went to the Prophet & and told him about this. The
Prophet & said: ‘Divorce her”s At-Tirmidhi states that this is a hasan sahth hadith.

1 At-Tirmidhi (1978).

2 At-Tirmidhi (1975) and Ibn Majah (4185).

3 Qur’an17:23-24.

4 Al-Bukhari (5973), Muslim (90), Abit Dawad (5141), and at-Tirmidhi (1903).
5 Aba Dawid (1583) and at-Tirmidhi (1189).
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THE PROHIBITION OF LYING, AND AN
EXPLANATION OF TYPES OF LIE

THE TEXT OF the Qur’an and the Sunnah corroborate the view that lying'is
haram and that it is one of the ugliest sins and the vilest defects, Those t§ l: ‘
there is general consensus in the Ummabh that it is unlawful, and so there isX :
to cite individual texts. It is only important to mention the exceptions an e
them in detail. The following hadiths, whose authenticity is agreed upon
as a deterrent against [lying]. ’
We relate in both of the Sahihs that Aba Hurayrah i reported that the Messe
of Allah & said: “The signs of a hypocrite are three: when he speaks he lies w}je~r'1
promises he breaks his promise, and when he s given a trust he betrays it ” -
We relate in both Sahihs that ‘Abdullah ibn Amr ibn al-‘As narrate'd tha
Messenger of Allah 4§ said: “There are four traits which, if th.ey are all present i
person, make him a complete hypocrite; and if there is any one of them in hi ‘
possesses one of the traits of hypocrisy until he abandons it. If heis trusted he betr
if he speaks he lies, if he makes a pact he breaks it, and if he argues he is abusive’
The exceptions are as follows. .
We have already related in the Sahihs of al-Bukhari and Muslim, from Um
Kulthim , that she reported that she heard the Messenger of Allah &} say: “He is
aliar who makes peace between people by saying [something] favour;able.”3 That s
that there is in those two Sahihs. Muslim adds in a report of his that Umm Kulthg
sa.id: “I did not hear him give a concession for the things people say except for thr
things,” namely: war, making peace between people, and a man talking to his w
or a wife to her husband. This hadith explicitly permits some lying if there is bene
The ‘ulama’ have defined what is allowed. The best definition that I have seen
.that given by Imam Abt Hamid al-Ghazali, who says: “Speech is a means to ends,
in any praiseworthy objective that can be achieved either by truthfulness or by lylhg
lies are hardm because there is no need for them. If it can be achieved by lying but
not by truth then it is permissible to lie, if the objective is permissible. It is wajib if e

© is wajib. S ing from a wrongdoer and someone is aske
about him, it is wdjib to lie in order to hide him. Likewise, if someone has a trust

1 Al-Bukhari (33), Muslim (59), at-Tirmidhi (2633), and an-Nasd’i (8/117).
2 Al-Bukhfir} (34), Muslim (s8), Aba Dawid (4688), at-Tirmidhi (2634), and an-Nasa’i (8/116).
3 Al-Bukhari (2692), Muslim (2605), Abu Dawad (4921) and at-Tirmidhi (1939).
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th the deposit who had divulged it would be obliged to stand surety for it. If [the
ngdoer] got him to swear an oath, it would be obligatory for him to swear an oath
to dissemble in his oath. If he swore an oath and did not dissemble, he would
eviolated the oath according to the soundest position, but some say that he would
have violated the oath.
“The same applies if the purpose is war, or to put things right between people, or
ause the heart of an injured person to incline to pardon the one who caused the
ury, if that cannot be achieved by any other means than a lie, in which case lying
not hardam. This applies when it is impossible to achieve the goal except by lying™
‘The precautionary principle in all of this is that one dissemble, the meaning of
ich (tawriyah) is that one intend by one’s expression an authentic meaning which
not a lie with regard to oneself even if it is a lie literally. However, if one does not
end this but uses an expression which is a lie, it is not hardam in the above-men-
ned circumstances.
Abt Hamid al-Ghazali said: “The same applies to anything that is linked with a
alid intended objective, whether it be for oneself or someone else. As for that which
s for oneself—for example, if a wrongdoer seizes one and interrogates one about
¢s wealth in order to seize it—then one has the right to deny it. Or if [for example]
he ruler asks one about some indecent thing between one and Allah, exalted is He,

t one has done then one has the right to deny it and to say: ‘I have not committed

uitery, or T have not drunk [wine], for example. The hadiths about prompting
hose who have confessed to [infringements of] the hudid (limits of Shariah) to
etract their confessions are very well-known. An example of [permissible lying for
e benefit of ] someone else would be if one were asked about one’s brother’s secret
ut one denies [knowledge of ] it, or suchlike. One ought to compare the harm done
y lying to the harm consequent on telling the truth: if the harm caused by telling
he truth is the greater, one has the right to tell a lie. If the opposite is the case, or one
unsure, then it is hardm to tell a lie. Whenever it is permissible to lie, if the factor
hat makes it permissible is some motive of one’s own then it is mustahabb not to lie.
Vhenever it concerns someone else’s interests, it is not permissible to be casual about
nother person’s rights. The sound and prudent course is to refrain in every case in
hich it is permissible except when it is obligatory.”

Know that lying is defined by the Ahl as-Sunnah as giving information about a
ing which is contrary to what or how it is, whether intentionally or out of ignorance.
owever, it is not a sin when done in ignorance; but it is a sin when done intentionally.

e proof cited by our [Shafi7] colleagues is the qualification in the saying of the
Messenger of Allah g: “Whoever deliberately invents a lie about me, let him prepare
his place in Hell-Fire

1 IThya ‘uliim ad-din (3:137).

2 Thya’ ‘uliim ad-din (3:138).
3 Al-Bukhari (1291) and Muslim (3). See an-Nazm al-mutanathir, by al-Kattani, p. 20.
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EXHORTATION TO BE CERTAIN OF WHAT ONE SAYS, AND
PROHIBITION OF PASSING ON ALL THAT ONE HEARS

ALLAH £ savs: “And pursue not that of which you have no knowledge. Ty
hearing, the sight, and the heart shall all be questioned about

52l A2 de o A LIGSEY;
e Pl b
{55 e O el S 51385

Allah £ also says: “Not a word does he utter but there is a Vigilant Gua
with him . k
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Allah £ says: “Truly your Lord is [ever] on the watch.
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We relate in the Sahih of Muslim from Hafs ibn ‘Asim, the eminent Tabi%, thatA:
Hurayrah ¢ reported that the Messenger of Allah 4 said: “It is falsehood enou

for a man to speak about everything that he hears™

Muslim relates this by two routes, one of which is thus and the second of whi
is from Hafs ibn ‘Asim from the Prophet 4% as a mursal without mentioning ‘A':
Hurayrah; but the narration that establishes that it was Aba Hurayrah has preferen
because increase in reliability is acceptable. This is the chosen sound position whi
the people of figh and usal and the people of careful investigation among hadi
scholars hold to: if a hadith is narrated by two routes, one of which is mursal and t
other of which is connected back, the one that is connected back has priority, a
the hadith is judged to be sahih and it is valid to use it in proof in anything suc
legal rulings and suchlike. And Allah knows best. '

We relate in the Sahih of Muslim that ‘Umar ibn al-Khattab & said: “Itis falseho
enough for a man to speak about everything that he hears”s We also relate the like

this in the Sahih of Muslim from ‘Abdullah ibn Mas‘tid 48, and there are numerou

traditions in this category.
We relate in the Sunan of Abii Dawid, with a sahih isnad, that Abi Masid

1 Qur’an 17:36.

2 Qur’an 50:18.

3 Qur’an 89:14.

4 Muslim (5) and Abit Dawiad (4992).
5 Muslim (5).
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Hudhayfah ibn al-Yaman %, related that he heard the Messenger of Allah €& say:
h'at an evil mount for a man is: “They claim. . 1™
Imam Abil Sulayman al-Khattabi says, in a text which we relate from him in
4lim as-Sunan: “The point of this hadith is that when a person desires to achieve
me purpose or wants to travel to a land he rides his mount in order to reach his
tination. The Messenger of Allah 4 was comparing what a man says by way of
atroduction to what he has to say to this mount. People only say ‘They claim’ about
hings that have no chain of transmission and which are not established and are
ed only for rhetorical purposes. The Prophet ¢ criticised that way of narrating.
instructed that one should make certain about anything that one cites and make
re that it is reliable, and not relate it until it can be ascribed reliably” Those are the
rds of al-Khattabi. And Allah knows best. ‘
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INSINUATION AND DISSEMBLANCE

OW THAT THIS is one of the most important chapters because it is one those
ings employed a great deal which it has become a general necessity [to deal with],
k:we need to take the trouble to define it properly. Anyone who considers it ought
think about it and act by it. We have already mentioned the extreme unlawfulness
lying and the danger of giving the tongue free rein. This chapter [offers] a means
being safe from doing so.

Know that dissemblance and insinuation means saying something that has an
yvious meaning, but by which you intend also another meaning similarly expressible,

'The ‘ulama’ have declared that if some Shari‘ah-sanctioned interest demands that
e person addressed be misled, or if there is a need which cannot be achieved except
through lying, there is no harm in it. If that is not the case then it is makrih but not
haram, except when it causes a person to accept a falsehood and deny the truth, in
hich case it becomes hardam. That is the general rule in this matter.
As for the texts that exist on the subject, there are those that permit [such insinu-
ion] and those that prohibit it, and they need to be interpreted in detail, as we have
plained. Those that prohibit it are as follows.
We relate in the Sunan of Ab Dawiid, with an isndd in which there is some weak-
ess but which Abii Dawid did not declare to be weak (which necessitates that it be
hasan in his view, as we have explained before) that Sufyan ibn Asid—with a fathah
n the hamzah—:g, reported: “T heard the Messenger of Allah & say, It is a grave

1 Abh Dawad (4972).




THE BOOK OF REMEMBRANCES

betrayal to tell your brother something which he accepts from you as trye alth
you are lying”™ ;

And we relate from Ibn Sirin, may Allah be merciful to him, that he said: ¢
possibilities of ] speech are too extensive for a cultivated person to [need to] lie

An example of permissible insinuation is the following, which an-Nakha',
Allah be merciful to him, said: “When something you said reaches a man, say: A
knows what of that I said, so that the listener imagines it to mean denial, but w
you mean is: ‘Allah knows the thing I said.”

An-Nakha' also said: “Do not say to your son ‘Shall I buy you some sugar?’
instead, ‘What do you think if I were to buy you some sugar?””

An-Nakha'i used to tell his maid when a man was asking for him: “Tel] him,fL‘
for him in the mosque’” Others said, “My father went out some time ago)

Ash-Sha'bi used to draw a circle and say to the maid: “Place your finger in it
say, He is not here.” Similar to this is what people customarily say to those who
them to food: “T have an intention,” leading others to imagine that theyare fasting,‘ i
meaning “ intend not to eat” Similarly when asked “Have you seen So-and-so?” on
might reply “T have not seen (ralaytu) him,” meaning “I have not hit his lung (riah
There are many like these.

Even if someone swears an oath on this basis and dissembles in his oath he d.
not violate his oath. Whether he swears by Allah #, or on pain of divorce® or som
thing else, neither divorce nor anything else should ensue. This applies provided tha
the Qadi has not made him take an oath because of an allegation or claim agai
him, in which case what is taken into account is the Qadr’s intention if he made hin
swear by Allah #. If he has made him swear upon pain of divorce, what is taken i 
account is the intention of the person swearing the oath, since it is not permissi
for the Qadi to make him take an oath on pain of divorce, in which respect he [th
Qadi] is like any other person. And Allah knows best.

Al-Ghazali said: “One of the unlawful lies which necessarily make someon
deviant is the kind of exaggeration which has become customary, such as sayin,
told you a hundred times, or ‘I looked for you a hundred times, because it is no
said with the intention of stating the actual number of times but with a view to &
aggeration. Thus, if he only looked for him once it is a lie; but if he did look for h
an unusually large number of times then it is not a lie even if it did not amount to
hundred times. Between these two extremes there are varying degrees to which t
person who exaggerates is exposed to the risk of lying”> -

I say that the proof that harmless exaggeration is permissible and is not consid
ered a lie is [a hadith] which we relate in the two Sahihs: that the Prophet & said

“As for Abii Jahm, he never takes his staff off his shoulder; as for Mu‘awiyah, he ha

1 Abu Dawid (4971).

2 That is to say, he takes an oath to divorce his wife if the truth of the matter about which he sw
the oath is not as he claims.

3 Thya’ ‘ulim ad-din (3:140).
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‘belongings™ It is known that [the latter] had clothes to wear and [the former]
t down his staff when he went to sleep and at other times. And Allah knows best.

335
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WHAT TO DO IF ONE HAS SAID SOMETHING UGLY

LAH £ savs: “And if an incitement to discord is made to you by Shaytan, seek
uge in Allah.>
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_ Allah & also says: “Those who fear Allah, when assailed by an evil impulse from

haytan, remember Allah, and at once they can see
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Allah £ also says: “And those who, having committed an act of indecency or
ronged themselves, remember Allah and ask forgiveness for their sins—and who
an forgive sins except Allah?—and never persist knowingly in [the wrong] they
ave done. For such the reward is forgiveness from their Lord, and gardens with
vers flowing underneath—an eternal dwelling. How excellent a recompense for

ose who work!”+ '
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- We relate in the Sahihs of al-Bukhari and Muslim that Ab@ Hurayrah # narrated

at the Messenger of Allah 4 said: “Whoever swears an oath and says in his oath
By al-LatP or ‘By al-‘Uzza!” should say “There is no god but Allah” And whoever says

 his companion: ‘Come, let me gamble with you’ should give sadagah s

Know that it is wajib for anyone who speaks or does something unlawful to hasten

Tepent. There are three basic elements in this: immediately desisting from the sin,

-1 This refers to Abti Jahm’s abhorrent trait of beating his wife. Al-Bukhari (5321) and Muslim (1480).
-2 Qur’an 41:36.
3 Qur’an 7:201.

4 Qur’an 3:135-136.

5 Al-Bukhari (4860) and Muslim (1647).
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feeling remorse at having done it, and resolving never to return to it. If the right
person have been infringed through his act of disobedience, there is a fourth condj
which is wajib besides those three: to return whatever has been taken unjustly
owner, or tobe absolved by the latter. This has already been explained. When a per,
repents of a sin, he ought to repent of all sins. If he confines himself to repentin:
one sin, his repentance for it will be valid. If he makes valid repentance for a sin
then he repeats the sin another time, he is guilty of the second offence and it is wg
for him to repent of it, although it does not nullify his repentance for the earlier 31]
That is the position of the Ahl as-Sunnah, which is contradictory to the view of t
Mu‘tazilah. And success is by Allah. ‘
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WORDS WHICH SOME OF THE ‘ULAMA  SAY
ARE MAKRUH BUT WHICH ARE NOT

rHIS CHAPTER IS necessary so that one may not be deceived by false statemen
and rely on them.

Know that the rulings of the Shariah—which fall into five categories: wdjib (0
ligatory), Sunnah, hardm (unlawful), makrah (disapproved of), and mubdh (perrrils,
sible)—are only established on the basis of evidence. The evidences of the Sharit
are well-known. Anything that has no evidence is not taken into consideration and
does not need a reply since it is not authoritative proof; so one should not occupy
oneself in replying to it. Despite this, the ‘wlama’ have undertaken to cite evidence
of the falsehood of [such rulings]. My purpose in this introduction is that when
state that a person said something was makrith and I then say ‘It is not makrih, Thi
is false etc., there is no need to furnish proof of invalidity; if I mention it I willb
doing so voluntarily. I have appended this chapter in order to distinguish error from
truth, so that one may not be misled by the high standing of those to whom su¢
false statements are attributed. k

Note that I shall not name those who claim that these words are makrith, so tha

their high standing may notbe impaired or evil thought of them. It is not my purpose

to impugn them. The intention is only to warn about the incorrect rulings that have
been conveyed from them, whether or not these have been correctly attributed 0
them. If they have been conveyed from them correctly then it does not impugn their
high standing, as is well-known. Some of them I ascribe to a valid motive,and s what
the person said may be open to interpretation so that others may investigate it. Again
it is possible that his view is contrary to my view and his view may be supported by
the ruling of the aforementioned imam to reach this ruling. And success is by Allah
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One example is Imam Ab Ja‘far an-Nahhas's statement, in his book Sharh Asma’
b, that one of the ‘ulama’ held that it is makrith to say “Allah has given charity
you, because, he said, “Those who give charity hope for reward”. I say that this
Jling is a manifest error and obnoxious ignorance and the mode of reasoning is
y seriously corrupt.
1t is recorded in the Sahih of Muslim that the Messenger of Allah & observed
out shortening the salah [when travelling]: “It is charity that Allah has given to
u, so accept His charity™
There is also the statement cited by Imam Abil Ja‘far an-Nahhas from the same
person, that it is makriih to say, “O Allah, free* me from Hell-Fire” He said: “Only those
ho seek reward set [a slave] free” I say: “This claim and proof is a most obnoxious
ror and the lowest form of ignorance of the rulings of the Shariah. If T had to cite
| the authentic hadiths that are explicit about Allah setting free those whom He
ishes of His Creation, this book would become long and tedious. Examples are the
adith, ‘Whoever sets free a slave, Allah & sets free a limb of his from Hell for every
mb of [the slave];? and the hadith, “There is no day that Allah % sets free more [of
is] slaves from Hell-Fire than the Day of ‘Arafah™

REFUTATION OF WHAT PEOPLE SAY THAT IT 1S MAKRUH
TO SAY, ‘DO THIS OVER THE NAME OF ALLAH

There is also the saying of one [of the ‘ulama’] that itis makrith to say, “Do this over

he Name of Allah,” because the Name of Allah is over everything. Qadi ‘Tyad and
others say that this ruling is an errot, for it is reliably recorded in authentic hadiths
that the Prophet & told his Companions: “Slaughter [animals] over the Name of
Allah” that is, “saying ‘In the Name of Allah’”

REFUTATION OF WHAT IS CITED AS BEING MAKRUH TO SAY:
‘MAY ALLAH UNITE US IN THE ABODE OF HIS MERCY’

Iso relevant is what an-Nahhas related from Abt Bakr Muhammad ibn Yahya—a
urist, man of letters and scholar—who said, “Do not say May Allah join us together
n the abode of His mercy, because the mercy of Allah is too vast to have an abode”
He also said, “Do not say ‘have mercy on us by Your mercy.” I say that we do not
id about these two expressions and there is no ev-

e what the person who spoke about ‘the abode

of Mercy’ meant was Paradise, meaning ‘May He unite us in Paradise, which is the

abode of permanence, and the abode of sojourn, and the place of settledness. Those

1 Muslim (686), Abt Dawiid (1199), at-Tirmidhi (3037), and an-Nasa’1 (3/116).
2 A‘taga means ‘to liberate, in the sense of setting a slave free.

3 Al-Bukhari (6715) and Muslim (1509).

4 Muslim (1348) and an-Nasa’1 (5/251-252).

5 Muslim (1960).
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who enter it will only do so by the mercy of Allah. Moreover, those who ente
remain there forever, safe from any worries and misfortunes. This can only be gai
by the mercy of Allah: it is as though one were to say, ‘unite us in an abode whjg};
gain by Your mercy’.

REFUTATION OF THE ARGUMENTS THAT IT IS MAKRUH
TO SAY: ‘O ALLAH, RESCUE US FROM HELL-FIRE. O ALLAH,
GRANT US THE INTERCESSION OF THE PROPHET %,

An-Nahhas related that the aforementioned Aba Bakr said: “One should not sy
Allah, rescue us from Hell-Fire!’ nor should one say ‘O Allah, provide us with
intercession of the Prophet &, because he will only intercede for those who
been doomed to Hell-Fire .

I say that this is vile error and manifest ignorance. Were it not for the dange
people being deceived by these words and the fact that they are mentioned in bo
I would not have dared to speak about it. How many hadiths are there in the Sdh
[collections] that hearten the true believers by promising them the intercession
the Prophet &7 Such as his €% saying: “Whoever repeats what the muadhdhin sa
my intercession is lawful for him,™ and so on.

The jurist Imam al-Hafiz Aba al-Fadl ‘Tyad, may Allah have mercy on him, spo
well when he said: “The salaf asking for the intercession of our Prophet &8, as well
their eagerness for it, is known from extensive transmitted sources” He continue
‘On this basis, one does not pay attention to the disapproval of whoever said tha
be makriih because it is only for wrongdoers. For it is recorded reliably in hadith: ‘
Sahih Muslim and elsewhere that that intercession will also be made for people wh
shall [then] enter Paradise without being taken to account, as well as for others
order to raise their high rank in Paradise” He further said: “Every intelligent perso
is aware of his shertcomings and that he is in need of pardon, fearful that he may
among those doomed; but the person who made this ruling is necessarily obliged n
to pray for forgiveness and mercy, as both are only for sinners. And this goes again,
what we know of the du‘ds of the salaf and the khalaf (the pious early Muslims, ar
those who followed them.™

<

REFUTATION OF THE ALLEGATION THAT IT IS MAKRUH
TO SAY: ‘I RELY ON MY LORD, THE GENEROUS LORD’

Another of them is what an-Nahhas narrated from the aforementioned: “Do not 58y
I rely on my Lord, the Generous Lord.” Say “I rely on my Generous Lord” I say that
there is no basis for what he said.

1 Muslim (385).
2 Ikmal al-mu‘lim (1:566).
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REFUTATION OF THE ALLEGATION THAT IT IS MAKRUH
TO CALL THE TAWAF OF THE HOUSE [OF ALLAH]
A ‘CIRCUIT OR A ‘CIRCUMAMBULATION’

other example of these is that it is cited of a group of scholars are cited as having

approved of calling the tawaf around the Ka'bah a shawt (circuit) or dawr (circum-
ymbulation), and held that what should be said if it is once around [the Ka'bah] is
‘wfah and if two then fawfatan, three tawfat and if seven times tawdf.

I say that we know of no basis for what they said. Perhaps they disliked these usages
cause they were terms used in the times before Islam. The correct and preferred
inion is that there is nothing disliked about it, for we relate from the Sahihs of al-

ukhari and Muslim that Ibn ‘Abbas & said: “The Messenger of Allah & instructed

the Companions] to walk briskly in three circuits (ashwit), and nothing prevented
m from instructing them to walk briskly in all of the circuits except solicitous
ncern for them.”

THE RULING ON SAYING ‘WE FASTED RAMADAN,
‘RAMADAN HAS COME, AND SUCHLIKE

turther examples are the phrases ‘we fasted Ramadan), Ramadan has come,’and similar
hrases, if one means the month itself.
There is disagreement over whether it is disliked or not. A group of early scholars
nsidered it disliked to say merely ‘Ramadan; without calling it a ‘month’ This was
ated from al-Hasan al-Basri and Mujahid. According to al-Bayhagqj, the chains of
nsmission for both of them are weak. The position of our [Shafi‘l] colleagues is
hat it is disliked to say ‘Ramadan has come, or ‘Ramadan has entered, or ‘Ramadan is
resent, and so on, without any accompanying indication that it is the month; but if

» <«

ndication is made, it is not disliked. One may say “I have fasted Ramadan,” “I prayed
roughout] Ramadan;” “Fasting is obligatory in Ramadan,” “the blessed month of
Ramadan has come,” and suchlike. That is what our colleagues say, as do two Imams
10 also transmitted it: the most judicious of judges Aba al-Hasan al-Mawardi, in
s Kitab al-Hawi, and Abi Nasr Ibn as-Sabbagh in his ash-Shamil. Others of our

olleagues have also transmitted this from the Companions without qualification,

elying for proof on the following.

We relate in the Sunan of al-Bayhaqi that Abt Hurayrah & reported that the
lessenger of Allah # said: “Do not say ‘Ramadan; for Ramadan is one of the names
Allah . Say, ‘the month of Ramadan’”* This hadith is weak; al-Bayhaqi himself
nsidered it weak and its weakness is manifest. No one has mentioned Ramadan as
eing one of the Names of Allah in all of the numerous works compiled on it.
The most correct view—though Allah knows best—is that which Imam Abi ‘Ab-
llah al-Bukhari held to in his Sahih, as well as more than one of the ‘ulama’ who

1 Al-Bukhari (1602) and Muslim (1266).
2 Al-Bayhagi (4:201). )
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investigate thoroughly, that there is absolutely no disapproval [of saying ‘Rap,
without saying ‘month’] however one says it. This is because disapproval can op
determined by the law, and nothing is reliably established about it; on the copg.
its permissibility is reliably established in hadiths, and the hadiths about it in the
Sahihs and other sources are too numerous to count. If I were to collect them t{)ge
I would hope to have hundreds of narrations. However, the point will be more ¢
established by citing one hadith which will suffice in place of all the others,

We relate in the Sahihs of al-Bukhari and Muslim from Abi Hurayrah 4, that ¢
Messenger of Allah said: “When Ramadan comes, the doors of Paradise open, ¢
doors of Hell are closed and Shaytans are chained up™* .

Some of the versions in the two Sahihs read, “When Ramadan enters. ,

One version in Muslim states: “When Ramadan was. . >

In the Sahih it states: “Do not anticipate Ramadan [with ‘fyasting]. L4

The Sahih of al-Bukhari states: “Islam is built upon five pillars . .. fastin
Ramadan.s

The likes of these are many and are very well-known.

REFUTATION OF THE ALLEGED DISAPPROVAL
OF SAYING ‘SURAT AL-BAQARAH’, ETC.

It is transmitted from the earlier generations that it is disapproved to call [chapte
of the Qur’an] ‘Sirat al-Baqarah), ‘Siirat an-Nis@”, ‘Sirat ad-Dukhan’, or ‘al- Ankab
ar-Rim,‘al-Ahzab’ and so on. ;

They contend that one should say “the Sarah that has Bagarah mentioned in
or “the Strah that has an-Nisd’ mentioned in it”, and so on.

I say that this is wrong and contrary to the Sunnah. The use [of such names f
Siirahs) has been reliably recorded in innumerable places, as in his saying &: “The
last two verses of Sirat al-Bagarah—whoever recites them at night, they will suffi
him.” This hadith is in both Sahih collections.®

Examples abound and are innumerable.

<

REFUTATION OF ALLEGATIONS THAT IT IS MAKRUH
TO SAY, ‘ALLAH SAYS IN HIS BOOK. ..

An example is reported from Mutarrif, may Allah have mercy on hirh, that he d
approved of saying “Allah & says in His Book. ., According to him one ought

1 Al-Bukhari (1898) and Muslim (1079).

2 Al-Bukhari (3277) and Muslim (2:1079).

3 Muslim (2:1079). ;

4 Al-Bukhari includes this hadith as a fa7iq in Fasting, in the chapter “Can one say ‘Ramadan?” and
there is something similar in (1914), and in Muslim (1082).

5 Al-Bukhari (8) and Muslim (16:20).

6 Al-Bukhari (4008) and Muslim (807).

Kitab al-Adhkar

“Allah 8 said. ... It appears that he disapproved of this because “Allah says” is
Aari‘, which necessitates that it be in the present or future tense, whereas Allah’s

rord is His Speech and it is eternal.

| say that this view is unacceptable. This usage is established in sahih haqiths,
many ways. I have alluded to these in Sharh Sahih Muslim* and my book Adab
arrd’> Allah Most High has said in the Qur’an, “And Allah speaks the truth”?

&0, gy

And in the Sahih of Muslim it is [stated] that Aba Dharr & reported that the
phets said: “Allah # says:* ‘Whoever produces a good action shall have a ten-

d reward.”

(@ulsie sl )

In the Sahih of al-Bukhari there is [a hadith] commenting on the verse “you will
attain piety until you spend. . 7. Abii Talhah said: “O Messenger of Allah, Allah
s:6 ‘You will not attain piety until you spend””?

i
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SUPPLICATIONS (DAAWAT) WHICH ARE
MUSTAHABB AT ALL TIMES

ow THAT [THE subject matter of} this chapter is very extensive, and it is not
ssible to penetrate it deeply, or to fully grasp even one-tenth of it; but I shall allude
the most important of its sources.

The first of these da‘awat are those mentioned in the Qur’an, of which Allah 8
s informed us from His Prophets, blessings and peace be upon them, and from the
st people; these are numerous and very well known.

1 Sharh Sahth Muslim (7:84).
2 Adab al-qurra’ (153).
3 Qur’an (33:4). This expression is in the mudari‘tense.
“Says” is in the mudari’.
5 Qur’an (6:160).
6 “Says” is in the mudari’.
7 Qur'an (3:92).
-8 Al-Bukhari (4554).
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Besides those there are what are authentically transmitted as having been emp
by the Messenger of Allah 4, or those he taught to others. There are very many in
category,a number of which have been mentioned in the previous chapters: Hep

will mention sahih ones, as well as the du‘@’s found in the Qur'an and those qli
above. And all success is by Allah.

We relate, with sahih isnads, from the Sunans of Aba Dawiid, at-Tirmidhi, ane
Majah that al-Nu‘man ibn Bashir &% reported that the Prophet ¢ said: “Supplicat
is worship itself.” According to at-Tirmidhi this is a hasan sahih hadith. ‘

We relate in the Sunan of Abil Dawid, with a sound isnad, that ‘A’ishah @ na
ted that the Messenger of Allah & used to regard comprehensive du‘d as mu-stah
and leave out anything else.”

We relate in the books of at-Tirmidhi and Ibn Majah that Aba Hurayrah #
ported that Allah's Messenger 4 said: “There is nothing more noble in the sigh
Allah than du@’”

We relate in the book of at-Tirmidhi that Aba Hurayrah s reported that
Messenger of Allah & said: “Whoever is pleased for Allah # to answer his pray
in times of difficulty and hardship should say du‘a’ abundantly in times of ease

We relate in the Sahihs of al-Bukhari and Muslim that Anas & reported that £
du‘@ that the Prophet & most often said was: “O Allah,s grant us good in this worlg

and in the Hereafter, and protect us from the punishment of Hell-Fire”*
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Allghumma atind fi-d-dunya hasanatan wa fi-l-
akhirati hasanatan wa qind ‘adhaba-n-Nar.

Muslim added in his narration: “He said, ‘And whenever Anas wanted to supp
cate with a single supplication he would supplicate with it and when he wante
supplicate with a [longer] du@” he would include this one in it.” E

We relate in the Sahih of Muslim that Ibn Mas‘@id reported that the Messenger
Allah & used to say: “O Allah, I ask You for guidance, godliness, modesty and prosperity.

AR A esgdiall g

Allahumma inni asaluka-1-hudd wa-t-tuga wa-l-afafa wa-l-ghind.

p

S — .
1 Abi Dawid (1479), al-Futithat (7/ 101), and at-Tirmidhi (3244), who states that this hadith is hasd

sahih, As-Sakhawi grades it as hasan.

2 Abi Dawid (1428) and al-Eutuhat (7/192). As-Sakhawi grades it as hasan.

3 Ibn Majah (3820) and at-Tirmidhi (3367), who states that this hadith is hasan gharib. As-Sakha
grades it as hasan gharib thanks to its supporting narrations. k .

4 At-Tirmidhi (3379), who states that this hadith is gharib. There are, however, narrations ‘Vh¥°h
support it, such as the one reported by al-Hakim (1/544), who grades it as sahih; and adh-Dhahabi agre

5 In the Qur'an this du'@ begins Rabband (‘Our Lord), rather than Allahumma (‘O Allah).

6 See Qur’an (2:201). Al-Bukhari (6389), Muslim (2690), and Ablt Dawid (1519).

7 Muslim (2721) and at-Tirmidhi (3484).
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We relate in the Sahih of Muslim that Tariq ibn Ashyam al-Ashja,a Companion,

parrated that when a man embraced Islam the Prophet & taught him the salah
nd instructed him to supplicate with these words: “O Allah, forgive me, have mercy
 me, guide me, grant me health, and sustain me’”
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Allahumma-ghfir i wa-rhamni wa-hdini wa ‘afini wa-rzugni.
According to another report by Muslim, Tariq related that he heard a man ask
he Prophet #: “What should I say when I supplicate to my Lord?” He replied: “Say:
0 Allah, forgive me, have mercy on me, grant me health, and sustain me; for these will
ffice for your worldly life and your life in the Hereafter™
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Allghumma-ghfir li wa-rhamni, wa ‘afini wa-rzugni.
We also relate from the Sahih of Muslim that ‘Abdullah ibn ‘Amr ibn al-‘As
ported that the Messenger of Allah & said: “O Allah, Turner of hearts, turn our

earts to You in obedience’?

b
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Allghumma ya Musarrifa-l-quliib, sarrif quluband ‘ala taatik.

We relate in the Sahihs of al-Bukhari and Muslim that Aba Hurayrah i reported
hat Allah’s Messenger i said: “Seek refuge with Allah from the hardship of tribulation,
he befalling of misfortune, evil destiny, and the glee of enemies.”
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Allahumma inni a‘idhu bika min jahdi-l-bald’, wa min daraki-
sh-shaqd’, wa min sii-l-qadd’, wa min shamatati-l-a’da’.

)

 According to a narration from Sufyan he said: “There are three [misfortunes that
ere originally mentioned] in the hadith, and I have added one; but I do not know
hich it is”

. We relate in the same Sahihs that Anas & feported that the Messenger of Allah
used to say: “O Allah, I seek Your protection from feebleness and laziness, and from

owardice, old age and avarice; I seek Your protection from punishment in the grave, and

seek Your protection from the trials of life and death

1 Muslim (2697, 34, 36).
2 Muslim (2654), with a slight variant in the wording.
3 Al-Bukhari (6616), Muslim (2707), and an-Nasa’i (8/269-270).
‘4 Al-Bukhari (6367), Muslim (2706), Aba Dawtd (1540), at-Tirmidhi (3481),and an-Nasa'1 (8/257-258).
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Allahumma inni a4dhu bika min al-ajzi wa-l-kasal, wa-1-

jubni wa-I-harami wa-l-bukhl, wa a‘adhu bika min ‘adhabi-1-
qabr, wa a‘udhu bika min fitnati-l-mahya wa-l-mamat.

Another narration adds: . . .and the burden of debt and being overpowered by me
Je ey 0 .
Wa dala‘i-d-dayn, wa ghalabati-r-rijal.

I say that dala‘i-d-dayn, ‘the burden of debt) means its serious nature and th,
heaviness of carrying it, and al-mahya wa-l-mamat means ‘life and death’
~ Werelate again from the same Sahihs that ‘Abdullah ibn ‘Amr ibn al-‘As narrate
that Abi Bakr as-Siddiq #irelated that he said to the Messenger of Allah & “Teac
me a du'a’ to supplicate with in my salah” He replied: “Say: O Allah, I have done‘m})
soul much harm and no one forgives sins but You, so grant me Your -forgiveness and ha ‘
mercy on me. You are the Most Forgiving, the Most Merciful™
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Allahumma inni zalamtu nafsi zulman kathird, wa la yaghfiru-
dh-dhunitba illa Ant, fa-ghfir i maghfiratan min ‘indika
wa-rhamni, innaka Anta-l-Ghafaru-r-Rahim.

I say that [this hadith] is related with either kathiran ‘much’ with a tha’ or kabira
‘great [harm]’ with a ba’, as we have already explained in the chapter on the adhka
of the salah. So it is mustahabb when making supplication to say kathiran kabira
‘much great [harm]; thus combining the two. Although this du‘a’ is narrated with

respect to the salah it is a good and precious sahih [narration] and is mustahabb in.

every place on any occasion. One narration reads, “[in my saldh] and in my house’.
We relate in both Sahihs that Aba Miisa al-Ash‘ari & reported that the Messenger
of Allah & used to supplicate with this du'a* “O Allah, forgive me my sins, my ignorance
my excesses in my affairs, and that which You know better than 1. O Allah, forgive me
those sins which I committed seriously or in jest, by mistake or deliberately, and all of
that [is my fault]. O Allah, forgive me my past and future sins, those I have committed it

1 Al-Bukhari (2893).

2 Al-Bukhari (834), Muslim (2705), at-Tirmidhi (3521), and an-Nasa’1 (3/53). .

3 'The Sahil of Ibn Khuzaymah (2705), as-Sunan al-kubra of an-Nasa’1 (9936), Abil Yala (32) and
ibn as-Sunni (159). :
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et or in public, and that which You know better than 1. You are the Bringer Forward
] the Sender Back, and You have power over all things™
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 Allghumma-ghfir Ii khatiati wa jahli wa israfi fi amri, wa ma Anta a'lamu bihi

minni, Allahumma-ghfir Ii jiddi wa hazli, wa khata't wa ‘amdi, wa kullu dhalika

cndi. Allshumma-ghfir i ma qaddamtu wa ma akhkhart, wa ma asrartu wa ma

alant, wa ma Anta alamu bihi minni. Anta-l-Muqaddimu wa Anta-l-Muakhkhir,
wa Anta ala kulli shay’in qadir.

We relate in the Sahih of Muslim that ‘Aishah @ reported that the Messenger of
\[lah &% used to say in his du'a” “O Allah, 1 seek Your protection from the evil of that
ich I have done and the evil of that which I have not done”
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Allahumma inni a‘idhu bika min sharri ma amiltu wa sharri ma lam a‘mal.

We relate in the Sahih of Muslim that Ibn ‘Umar ¢ narrated: “One of the du‘@’s
f Allah's Messenger & was: ‘O Allah, I seek Your protection from the cessation of Your

ounty, from the transformation of the well-being Yougrant, from Your suddenvengeance,
nd from all that occasions Your displeasure”™
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Allahumma inni a‘ddhu bika min zawali ni ‘matik, wa
tahawwuli ‘afiyatik, wa fajati nigmatik, wa jami'i sakhatik.

We relate in the Sahih of Muslim that Zayd ibn Arqam s reported that the Mes-
enger of Allah g used to say: «) Allah, I seek Your protection from feebleness and
aziness, from cowardice and avarice, from senility, and from punishment in the grave.

O Allah, grant my soul its godliness and purify it, for You are the best of those who purify
it. You are its Guardian and its Master. O Allah, 1 seek Your protection from knowledge

1 Al-Bukhari (6398) and Muslim (2719).
2 Muslim (2716), Aba Dawad (1550), and an-Nasa’i (3/56).
3 Muslim (2739) and Abit Dawid (1545).
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that does not benefit, from a heart that is not utterly humble, from a self that is i,
and from supplications that are not accepted™ ‘ ‘

Pl

e 0 ol o805 55 G 581 2

B85 o 5 ESIES 5 dalyis SO b P T

o.’.a,ﬂff’/oo’fiz‘gg‘!' Ktor 2 of
T G epa Y de e dh S8l SNBSS s e
ASyrzes o0 L os.050 %<, P
Vs G i Lt 1y gt Y
Allahumma inni a‘adhu bika mina-I- ajzi wa-l-kasal, wa-l-jubni wa-]-
bukhl, wa-l-harami wa adhabi-l-qabr. Allshumma ati nafsi taqwaha
wa zakkiha. Anta Khayru man zakkaha, Anta Waliyyuhi wa Mawlaha.
Allahumma inni a‘adhu bika min lmin 1a yanfa', wa min qalbin lg
yakhsha', wa min nafsin 1a tashba', wa min da‘watin lg yustajabu laha.

’ We relate in the Sahih of Muslim that ‘Ali 1 reported that the Messenger of Alla
& said: “O Allah, guide me and rectify me” .

(S35 bl Ll
Allahumma-hdini wa saddidni.,

According to another report he said: “O Allah, I ask You for guidance and rectitude””
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Allahumma inni asaluka-1-huda wa-s-sadad,

We relate in the Sahih of Muslim that Sa'd ibn Abi Waqqas 4% narrated that
Bedouin came to the Messenger of Allah & and said: “Teach me something that
can say.” He & replied: “Say: ‘There is no god but Allah, One without partner. Allah i
incomparably greatest and abundant praise is due to Allah. Glory be to Allah, the Lord o
the Worlds. There is no power or strength except by Allah, the All-Mighty, the All-Wise:
He said: “Those are for my Lord; what is there for me?” He said: “O Allah, forgive me
have mercy on me, guide me, sustain me, and grant me health and well-being. The
narrator had some doubt about “And grant me health and well-being”

B UL RPN S I S A
e Lo 615:.; PN /: /a v ) //:
.mgﬂ\ﬁ})\ﬁww\ojs\def%w}w\g)w\gb@
N ‘?.,'ﬂa, Vo0 eyl P 5}”"
1 Muslim (2732), at-Tirmidhi (3567), and an-Nasa’i (8/260).

2 Muslim (2725).
3 Muslim (2696).

Kitab al-Adhkar

La ilaha illa-lahu wahdahu 13 sharika lah, Allahu akbaru kabird,
wa-I-hamdu li-llahi kathira, Subhana-llahi Rabbi-l-‘Glamin. Ld
hawla wa la quwwata illa bi-llahi-1- Azizi-l-Hakim.

Allahumma-ghfir li wa-rhamni wa-hdini wa-rzugni wa ‘afini.

We relate in the Sahih of Muslim that Abt Hurayrah 4 reported that the Messenger

f Allah & used to say: “O Allah, put right for me my religion, which is the preservation

f my affairs; put right for me my worldly life, in which is my existence; put right for me

yy Hereafter, to which is my return; make life an increase for me in every good; and
ake death for me a release from every evil™
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Allahumma aslih 1 dini-lladhi huwa smatu amri, wa aslih [f dunyaya-
llati fiha ma‘ashi, wa aslih I akhirati-llati fiha ma‘adi, wa-j ali-l-haydta
ziyadatan li fi kulli khayr, wa-jali-l-mawta rahatan i min kulli sharr.

We relate in the Sahihs of al-Bukhari and Muslim that ‘Abdullah ibn ‘Abbas
eported that the Messenger of Allah & used to say: “O Allah, unto You I surrender
myself, in You I believe, in You I put my trust, to You I turn in repentance, and with Your
help 1 dispute. O Allah, 1 seek refuge by Your power—there is no god but You—lest You
lead me astray. You are the Ever-Living Who does not die, while jinn and mankind do™
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Allghumma laka aslamt, wa bika amant, wa alayka tawakkalt, wa ilayka anabt,

wa bika khasamt. Allahumma inni a‘adhu bi-izzatika—Id ilaha illa Anta—an
tudillani. Anta-l-Hayyu-lladhi la yamut, wa-l-jinny wa-l-insdnu yamitan.

We relate in the Sunans of Aba Dawad, at-Tirmidhi, an-Nasa’1and Ibn Majah that
Buraydah i narrated that the Messenger of Allah & heard a man say: “O Allah, I ask
You because I bear witness that You are Allah, there is no god but You, the One, the Unique,
the One Who does not beget and is not begotten and to Whom no-one is equivalent.” He
& said: “You have asked of Allah £ by the name which, if asked by it, He gives, and
if implored by it, He responds and accepts™
1 Muslim (2720).

2 Al-Bukhari (7383) and Muslim (2717).
3 Abi Dawid (1493), Ibn Majah (2857), al-Futithdt (7/211), at-Tirmidhi (3471), and al-Hakim (1/504),

545




THE BOOK OF REMEMBRANCES

According to another report he said: “You have asked Allah by His Greatest N;
According to at-Tirmidhi, this is a hasan hadith.! .
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Allahumma inni asaluka bi-anni ashhadu annaka Anta-

lahu la ilaha illa Anta-1-Ahadu-s-Samad, alladhi lam yalid
wa lam yalad wa lam yaku-l-lahu kufuwan ahad.

We relate in the Sunans of Abt Dawtd and an-Nasa’i that Anas & reported
he was sitting with the Messenger of Allah £ while a man was performing salah, th
supplicated, saying: “O Allah, I ask You because to You belongs all praise. Thereis 1o go
but You, the Benefactor, Originator of the heavens and the earth. O Owner of Majest
and Honour, O Living, O Self-Subsisting” The Prophet ¢ then commented: “He ha
supplicated to Allah by His Supreme Name; if called on [by it], He responds; an
if asked [by it], He gives.” ‘
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Allahumma inni asaluka bi-anna laka-1-hamd, 1d ildha illa Anta-l-Mannan,
Badi‘u-s-samawati wa-l-ard, ya Dha-l-Jalali wa-l-Tkram, ya Hayyu ya Qayyum.

We relate in the Sunans of Aba Dawid, at-Tirmidhi, an-Nasa'i and Ibn Majah
with sahih isnads, that ‘A'ishah & reported that the Messenger of Allah £ used to
supplicate with these words: “O Allah, I seek Your protection from the trials of Hell-Fire,
the punishment of Hell-Fire, and the evil of riches and povertyl
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Allahumma inni a‘idhu bika min fitnati-n-Nari w;
adhabi-n-Nar, wa min sharri-1-ghind wa-l-faqr.

We relate in the book of at-Tirmidhi from Ziyad ibn ‘llagah from his paternal uncle
whose name was Qutbah ibn Malik i, who reported that the Messenger of Allah
used to say: “O Allah, I seek Your protection from abhorrent qualities of charactet, deed
and caprices”* At-Tirmidhi states that this is a hasan hadith. .

who states that this hadith is sahih; adh-Dhahabi agrees. As-Sakhawi grades it as hasan.
1 Aba Dawid (1494) and at-Tirmidhi (3475).

2 Abi Dawidd (1495), at-Tirmidhi (3538), Ibn Méjah (3858), an-Nasa' (3/ 52),and al-Hakim (1/ 503'504)’:‘

who states that this hadith is sahih; adh-Dhahabi agrees. As-Sakhawi grades it as hasan. ‘
3 Aba Dawid (880), at-Tirmidhi (3489), an-Nasa'1 (8/278) al-Futithat (7/214), and Ibn Majah (3838
As-Sakhawi mentions that this supplication contains wording from a sahh hadith found in the books
al-Bukhari and Muslim.
4 At-Tirmidhi (3585) and al-Futiihat (7/214). As-Sakhawi grades this hadith as hasan.
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Allahumma inni a‘adhu bika min munkarati-1-akhlaqi wa-1-a'mali wa-l-ahwa’.

We relate in the Sunans of Abl Dawiid, at-Tirmidhi and an-Nasa' that Shakal ibn
umayd &@—which is written with a fathah on the shin and the kaf—said: “Messenger
of Allah, teach me a du‘a’” He replied: “Say: O Allah, I seek Your protection from the
evil of my hearing, the evil of my sight, the evil of my tongue, the evil of my heart, and
the evil of my sperm'”* According to at-Tirmidhi, this is a hasan hadith.
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Allahumma inni a‘ddhu bika min sharri sam'i, wa min sharri basari,
wa min sharri lisani, wa min sharti qalbi, wa min sharri maniyyi.

We relate in the books of Abil Dawiid and an-Nasa’i, with sahih isndds, that Anas
related that the Messenger of Allah & used to say: “O Allah, I seek Your protection
vom vitiligo, insanity, leprosy, and [all] severe illness™
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Allahumma inni a‘idhu bika mina-l-barasi wa-l-
juniini wa-l-judhami wa sayyii-l-asqgam.

We also relate from them both that Ab al-Yasar, the Companion @, —written

q’ in—reported that the Messenger of Allah # used

to supplicate saying: “O Allah, I seek refuge with You from destruction, from a fatal fall,

from drowning, from fire, from senility, and from Shaytan leading me astray at the time

of death; and I seek refuge with You from dying for Your Cause whilst fleeing; and I seek

refuge with You from dying from a sting or bite’ This is the wording of Aba Dawid;
another narration adds, “And anxiety.”
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Inni a‘iidhu bika mina-l-hadm, wa a‘adhu bika mina-t-taraddi, wa

1 That is, “of the private parts”
2 Abi Dawad (1551), at-Tirmidhi (3487), an-Nasd’1 (8/259~260),and al-Hakim (1/533), who states that

 this hadith is sahih; adh-Dhahabi agrees.

3 Abi Dawiid (1554) and an-Nasa' (8/271).
4 Aba Dawid (1552) and an-Nasa’1 (1/282-283).
s Abi Dawad (1553).
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a‘udhu bika mina-l-gharaqi wa-l-haraqi wa-I-haram, wa a‘adhy,
bika an yatakhabbatani-sh-Shaytanu inda-l-mawt, wa a‘adhy bika
an amita fi sabilika mudbird, wa a‘adhu bika an amiita ladigha.

We also relate from them both, with sahih isndds, that Aba Hurayrah &, repor
that the Messenger of Allah @ used to say: “O Allah, I seek refuge with Yoy fn
hunger, for it is an evil bedfellow; and I seek refuge with You from treachery, for it is

evil companion™
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Allahumma inni a‘adhu bika mina-1-jii fa-innahu bisa-d-dajt; wa
a‘idhu bika mina-l-khiyanati fa-innaha bisati-1-bitanah.

We relate in the book of at-Tirmidhi that ‘Ali & narrated that a slave who hé
contracted to buy his freedom came to him and said: “I am unable to pay the pric
for my freedom, so help me” He &, replied: “Should I not teach you words that th
Messenger of Allah & taught me? If you had debts like mountains Allah would sett]
them for you. Say: “O Allah, suffice me with what You have made lawful so that I'd
not need anything You have made unlawful, and make me independent of all but You
by Your generosity”* At-Tirmidhi says that this is a hasan hadith.
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Allahumma-kfini bi-halalika an haramik, wa-ghnini bi-fadlika ‘amman siwak.

And we relate from the same source that‘Imran ibn al-Husayn ¢ reported that the

Prophet ¢ taught his father Husayn two things to say when supplicating: “O Alla
inspire me with right guidance and give me refuge from the evil of my self.” Accordin
to at-Tirmidhi, this is a hasan hadith.
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Allahumma alhimni rushdi, wa a‘idhni min sharri nafsi.

We relate in both books?, with a weak isnad, that Aba Hurayrah & related thé}f

the Messenger of Allah & used to supplicate saying “O Allah, I seek Your protection

from dissension, hypocrisy, and bad character”s
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1 Abt Dawiid (1547) and an-Nas#'i (8/263).

2 At-Tirmidhi (3558).

3 At-Tirmidhi (3479), who states that this hadith is gharib. Ibn Hajar grades it as hasan.
4 The Sunan of Abt Dawad and the Sunan of an-Nasa’i.

5 Abi Dawiid (1546) and an-Nasa’1 (8/264).
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Allahumma inni a‘adhu bika mina-sh-shiqaqi wa-n-nifaqi wa siti-l-akhlaq.

.~ We relate in the book of at-Tirmidhi that Shahr ibn Hawshab narrated that he
ked Umm Salamah «: “Mother of the Believers, what was the most frequent du‘a’

f Allah’s Messenger & when he was with you?” She replied: “His most frequent du‘a’
as: ‘O Overturner of hearts, make my heart firm in Your religion” At-Tirmidhi says
at this hadith is hasan. '

- 1. AR TP
By Je BET QIR
Ya Mugqalliba-1-quliib, thabbit qalbi ‘ala dinik.

We relate in the book of at-Tirmidhi that ‘A’ishah @ reported that the Messenger

& used to say: “O Allah, grant me good health in my body, and grant me good

ealth in my eyesight, and make it outlast me. There is no god but Allah, the Forbearing,
¢ Most Generous. Glory be to Allah, Lord of the Exalted Throne. Praise be to Allah,

Lord of the Worlds™
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Allahumma “afini fi jasadi, wa ‘afini fi basari, wa-j alhu-l-waritha
minni. La ilgha illa-llahu-1- Halimu-1-Karim. Subhana-llahi
Rabbi-l-Arshi-l- azim, wa-l-hamdu li-llahi Rabbi-l-‘alamin.

We relate in [the same source] that Abt ad-Darda’ 4% reported that the Messenger
of Allah 4 said: “The du‘a’of Dawad s was: ‘O Allah, I ask You for Your love, the love
of those who love You, and deeds that make me attain Your love. O Allah, make Your
love more beloved to me than my own self, my family, or cool water”* At-Tirmidhi states
that this is a hasan hadith.
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Allahumma inni asaluka hubbaka wa hubba man yuhibbuk, wa-
I-amala-lladhi yuballighuni hubbak. Allahumma-jal hubbaka
ahabba ilayya min nafsi wa ahli wa mina-l-mda’il-barid.

We relate in [the same book] from Sa‘'d ibn Abi Waqqas & who reported that the
& said: “The supplication of Dhit an-Nin to his Lord while he
Was in the belly of the fish was, ‘“There is no god but You. Glory be to You, indeed I have

1 At-Tirmidhi (3517). It is reported from Anas in the book by al-Hakim (1/526), who states that it is
sahih; adh-Dhahabi agrees.
2 At-Tirmidhi (3476), who states that this hadith is hasan gharb.

3 At-Tirmidhi (3485).
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been one of the wrongdoers.’ No Muslim supplicates with this for anything withgy,
prayer being answered.” According to al-Hakim Abi ‘Abdullah, this has asahik 15
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La ilaha illa Anta subhanaka inni kuntu mina-z-zalimin,

We relate in [the book of at-Tirmidhi] and in the book of Ibn Majah that Ana
narrated that a man came to the Messenger of Allah 4% and asked: ¢ ‘Messenger of Al
which dua’is the best?” He replied: “Ask your Lord for well-being and exemption
this world and the Hereafter” Then he came back the next day and asked: “Messen
of Allah, which du‘d’is the best?” He told [the man] the same thing. Then he cafn
back on the third day and asked him the same question, and he replied: “If you ha
been granted good health and well-being in this world and you have been grante
them in the Hereafter, you have triumphed? At-Tirmidhi says that this hadith is hasa

We relate in the book of at-Tirmidhi that al-Abbas ibn ‘Abd al-Muttalib s,
ported, “I said, ‘Messenger of Allah, teach me something that I can ask of Allah
He said, Ask Allah for well-being. I then waited a few days and then I came and saj

‘Messenger of Allah, teach me something that I can ask of Allah 8. He said:‘O‘Abb
uncle of Allah’s Messenger, ask Allah for well-being in this world and the Hereaftef}
According to at-Tirmidhi, this hadith is sahih.

We also relate from Abtt Umamah i, who narrated: “The Messenger of Allah
supplicated with many du @’s but we did not memorise any of them. I said, ‘Messenger
of Allah, you have supplicated with many du'@’s, but we have not memorised any of
them. He replied:‘Should I not show you one that combines all of them? Say: O Allah,
I ask You for the good that Your Prophet Muhammad asked of You, and I seek refuge
with You from that which Your Prophet Muhammad sought refuge. For You are the On
Whose help is to be sought, and only by You can it be attained; and there is no power or
strength except by Allah?’* At-Tirmidhi says that this hadith is hasan.
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Allahumma inni asaluka min khayri ma saalaka minhu Nabiyyuka
Muhammadun salla-llahu alayhi wa sallam, wa na‘adhu bika min sharri ma-
sta‘adha minhu Nabiyyuka Muhammadun salla-llahu ‘alayhi wa sallam. Wa

Anta-l-Musta'anu wa ‘alayka-l-balagh, wa 1a hawla wa la quwwata ill bi-llah.

1 At-Tirmidhi (3500).

2 Ibn Majah (3847) and at-Tirmidhi (3507), who states that this hadith is hasan gharib by this line .

of narration.
3 At-Tirmidhi (3509) and Ibn Majah (3848).
4 At-Tirmidhi (3516), who states that this hadith is hasan gharib.
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We also relate in it that Anas & reported that the Messenger of Allah & said: “Be
nstant (alizzi) in saying, O Possessor of Majesty and Honour™

RPUNENIIe
Ya Dha-1-Jalali wa-l-Ikram.

We relate it also from the Book of an-Nasa’i, from Rabi‘ah ibn ‘Amir,a Companion
Al-Hakim states that the hadith’s isnad is sahih.?
I say that alizzi is [written] with a kasrah on the lam and a shaddah on the za’. It
cans ‘adhere to this supplication and repeat it often’
We relate in the Sunans of Aba Dawiid, at-Tirmidhi and Ibn Majah that ‘Abdullah
ibn ‘Abbas s reported that the Prophet & used to make du‘@’saying: “O my Lord, help
¢ and do not assist [others] against me;* aid me and do not aid [others] against me;®
ot for me and do not plot against me; guide me and make guidance easy for me; and
Ip me against those who harm and oppress me. O my Lord, make me grateful to You,
membering You, fearful of You, obedient to You, and submissive—or repentant—to You.
ccept my repentance and wash away my sins; accept my supplication and establish my
: 00f” Guide my heart, make my tongue righteous, and remove my hearts vile traits™®
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Rabbi a‘inni wa la tu'in alayy, wa-nsurni wa la tansur ‘alayy, wa-mkur Ii wa la
tamkur ‘alayy, wa-hdini wa yassir huddya ilayy, wa-nsurni ala man bagha alayy.
Allghumma-j alni laka shakird, laka dhakird, laka rahiba, wa laka mitwa a, ilayka
mukhbita—aw muniba. Taqabbal tawbati, wa-ghsil hawbati, wa ajib da‘wati, wa
thabbit hujjati, wa-hdi qalbi, wa saddid lisant, wa-slul sakhimata qalbi,

And in a narration of at-Tirmidhi there is: “. . .tender-hearted, penitent.”

1 Ibn Majah (3522); and al-Hakim (1/498-499), who states that this hadith is sahih, and adh-Dhahabi
agrees.

2 as-Sunan al-kubrd of an-Nasa’i (7669).

3 al-Mustadrak of al-Hakim (1:499).

4 This means, ‘Help me to obey You and do not give power to those who would prevent me from
Obeymg You

5 This means, ‘Give me power over the kafiriin and do not give them power over me.

6 This means that Allah makes one perform acts of obedience but does not accept them from one.

7 That is, ‘against Your enemies in this world and the Hereafter’

8 Abt Dawid (1510), at-Tirmidhi (3546), Ibn Majah (3830), and al-Hakim (1/519-520), who states that
this hadith is sahih; adh-Dhahabi agrees.
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Awwdhan muniban.

I'say: “As-sakhimah with a fathah on the letter sin, and a kasrah on the letter £,
is ‘spite’ and its plural is sakhd'im. That is the meaning of as-sakhimah here”

Another hadith reads, “Whoever draws forth his sakhimah in the pathway o
Muslims, then may there be upon him the curse of Allah,” by which is meant ‘faec

We relate in the Musnad of Imam Ahmad ibn Hanbal, as well as from the Sunan
Ibn Majah, that ‘A’ishah @ narrated that the Messenger of Allah & said to her: “S:
‘O Allah, 1 ask of You all good, that which is immediate and that which is in the futuy
that which I know and that which I do not know. And I seek refuge with You from
evil, that which is immediate and that which is in the future, that which I know and
which I do not know. I ask You for Paradise and words and deeds which bring one clo
to it. And I seek refuge with You from Hell and words and deeds which bring one o
to it. I ask You for the good that Your slave and Messenger Muhammad asked for, an,
1 seek refuge with You from the evil that Your slave and Messenger Muhammad sough
refuge from. And I ask You, in [all] that You have decreed for me, to make its outcome
rightly guided”™ Al-Hakim states that this hadith is sahih.
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Allahumma inni asaluka mina-l-khayri kullihi ‘Gjilihi wa ajilih, ma alimtu

minhu wa ma lam a‘lam, wa a‘adhu bika mina-sh-sharri kullihi ‘Gjilihi wa ajilih,
ma alimtu minhy wa ma lam a‘lam, Allahumma inni asaluka-l-Jannata wa
md qarraba ilayhd min qawlin aw amal, wa a‘udhu bika mina-n-Nari wa ma

qarrabailayhd min qawlin aw amal. Wa asaluka khayra ma saalaka abduka wa
Rasiluka Muhammadun salla-llahu alayhi wa sallam, wa a‘iidhu bika min sharri

/

1 Ahmad (6/137) and Ibn Majah (3846). Ibn ‘Allan states that this hadith is reported by Ibn Hibban
and al-Hakim in their Sahihs, and that it is hasan.

Kitab al-Adhkar

ma-sta‘ddhaka minhu ‘abduka wa Rastiluka Muhammadun salla-llahu alayhi
wa sallam, wa asaluka ma gadayta li min amrin an tajala ‘qibatahu rashada”

1 have found in the Mustadrak of al-Hakim that Ibn Mas‘ad 1 reported that the
4@’ of Allah's Messenger & used to be: “O Allah, we ask You for that which causes
pur Mercy and deserves Your forgiveness; for safety from all sin; for the reward of all
irtue; for the attainment of Paradise; and for salvation from Hell™ Al-Hakim states
hat this hadith is sahih according to the conditions of Muslim.
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Allahumma innd nasaluka mijibati rahmatik, wa ‘azd’ima

maghfiratik, wa-s-salamata min kulli ithm, wa-l-ghanimata min
kulli birr, wa-I-fawza bi-1-Jannah, wa-n-najata mina-n-Nar.

Another narration in [al-Mustadrak] is from Jabir ibn ‘Abdullah ¢, who related that

_aman came to the Messenger of Allah & and said: “My sins, my sins!” He said this
twice or thrice. The Messenger of Allah 4 then told him: “Say: O Allah, Your forgive-

ess is vaster than my sins, and Your Mercy is more hopeful for me than my deeds” The
man said those words, and then [the Prophet] & said: “Repeat.” [The man] repeated
hem and then he & said: “Repeat” [The man] repeated them. Then [the Prophet 5]
aid to him: “Stand up; Allah has forgiven you.”2

Allahumma maghfiratuka awsa‘u min dhunibi, wa
rahmatuka arja indi min amali.

Also in [al-Mustadrak] there is a report from Abii Umamah 2 that the Messen-

ger of Allah 4 said: “Allah has an angel who has been assigned to those who say: ‘O

Most Merciful of those who show mercy.’ If a person says it three times, the angel tells

_him: “The Most Merciful of those who show mercy has turned towards you, so ask.™

R e

Ya Arhama-r-Rahimin.

1 Al-Hakim (1/525).

2 Al-Hakim (1/543), who comments that none of the narrators’ reputations have been impugned;
nd adh-Dhahabi agrees.

3 Al-Hakim (1/544).
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THE ETIQUETTES OF DUA’

KNOW‘THAT'— THE chosen position of the jurists, the hadith scholars and the mag :
of thewulama of all parties of early and later generations is that du‘g’ is mustah‘sbb
Allah & says: “And your Lord has said ‘Call on Me; I will respond to you "

%4) 1 e :e?; sops 8 4. fi5.
Allah # also says: “Call on your Lord with entreaty and in secret”*
2-02.7 dagos 8.0 20
(DR
The [Qur’anic] verses in this regard are many and well-known.

As for the authentic hadiths, they are too well-known to cite and too obvious to

mention; and we have already cited enough i (
gh of these recentl the da‘awa
success is by Allah. i he dew And

) We relate in the Risalah of Imam Abua al-Qasim al-Qushayri @ that he said |
People disagree as to whether du‘a’ is better than silence and conténtment Some
hold that du ‘@’ is worship, because of the aforementioned hadith, ‘Du‘G’ is WO.I‘Shi ¢ ‘
and because du‘d’ is [a way of] showing one’s need for Allah #. Others hold t}i’it
silence and calmness in the face of Allah’s decree is more perfecf, and contentment

with what has been ordained is more fitting. Others say that one should be a person

who makes du ‘G’ with his tongue but is contented in his heart, so that he fulfils both

of these [virtuous acts]”

f—\)leushayri says: “It is more fitting that one say that moments differ. In some cases ‘
du‘@’ is better than silence and it is the correct etiquette, and in some cases silence is. :

better than du'a’ and it is the correct etiquette. That can only be known at the time

If one finds in oné’s heart an indication to make du‘a’ then du‘d’ is more fitting, and

if one finds an indication to be silent then silence is more perfect”
He also says: “Itis correct to say that if there is a share for the Muslims in it or Allah.

e H : =3 .
# has aright to it, du @’ is better, because it is worship. If it is for oneself, silence is better.”

He also says: “One of the conditions of dud is that one’s food be lawful. Yahya ibn

Mu‘adh ar-Razi 4 said: ‘How can I supplicate to You while I am disobedient? And

how can I not supplicate to You when You are Generous?”

‘ One of the rules .Of making du‘a’ is [to have] presence of heart. The proof of this
w111,be quoted later, if Allah wills. Some say that what is meant by du @’ is to manifest
one’s poverty, for in any case Allah # does whatever He wants.

1 Qur’an 40:60.

2 Qur’an 7:55.
3 Aba Dawid (1479) and at-Tirmidhi (3244).
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Imam al-Ghazali states in al-Ihya™ that the etiquettes of du'a’ are ten.

First, waiting for auspicious times, like the Day of ‘Arafah, the month of Ramadan,
Friday, the last third of the night, and the time before daybreak.

Second, taking advantage of especially favourable circumstances, such as during

rostration, when armies join battle, when rain falls, when the igamah is called for

calah, and after it. I [Imam an-Nawawi] say: [at times] when one€’s heart is soft.

‘Third, facing the giblah, raising the hands, and passing them over the face at the end.

Fourth, lowering the voice to a point between silence and being [readily] audible.

Fifth, not making an affectation of rhyme, which has been interpreted as a trans-
gression [of adab] in du'd’. Itis preferable to restrict oneself to those da‘awdt that have

been transmitted, for not everyone is good at du ‘z>and so one might be in danger of

transgressing.
Some say that one should supplicate with the tongue of humility and need, not

with a tongue of eloquence and fluency. It is said that the ‘ulama and the abdal do

not exceed seven phrases in du‘a’, and this is attested to by what Allah & says: “Lord,

_condemn us not if we forget or fall into error. [Lord, lay not upon us a burden like
 that which You laid upon those before us. Lord, lay not upon us a burden that we

‘have not the strength to bear. Pardon us, forgive us, and have mercy on us. You
are our Protector, so grant us victory over the disbelieving people]”> He & has not

mentioned more than this in any du‘a’ [prescribed for His] servants.
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I say that similar to this is the saying of Allah 8 in Sarat Ibrahim: “[Remember]
when Ibrahim said, ‘Lord, make this city a place of security, and protect my sons

and me from worshipping idols™

(o ol (55 PRRANCEA IV RSN )

The preferred view, held by the masses of the ‘ulamd’, is that there is no restriction

1 Thya ‘uliim ad-din (1:304).
2 Qur’an 2:286.
3 Qur’an 14:35. He means that this long du'd’ does not exceed seven requests. “When Ibrahim said,

k ‘My Lord, make this land a place of safety and keep me and ny sons from worshipping idols. My Lord, they

have misguided many of mankind. If anyone follows me, he is with me; but if anyone disobeys me, You are
Ever-Forgiving, Most Merciful. Our Lord, I have settled some of my offspring by Your Sacred House in an
uncultivated valley. Our Lord, let them establish salah. Make the hearts of mankind incline towards them and
provide them with fruits, so that perhaps they may be thankful. Our Lord, You know what we keep hidden
and what we divulge. Nothing is hidden from Allah either on the earth or in heaven. Praise be to Allah Who,
despite my old age, has given me Isma‘il and Ishag. My Lord is the Hearer of Prayer. My Lord, make me and
my descendants people who establish salab. My Lord, accept my prayer. Our Lord, forgive me and my parents
and the believers on the Day the Reckoning takes place.”
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on [the nl?mber of phrases], and that it is not makrih to say more than sevy
contrary, it is mustahabb to say as much du‘a’ as possible. e
Sixth, humble entreaty, humility and fear. Allah & says: “They were eve
5 2 I qu

to perform good works; the i i
; they used to call on Us in
themselves before Us™ yearning and ane and il
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Allah & says: “Call on your Lord with humble entreaty and in private
ARV IR
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Sever'lth, t?eing committed in one’s request, being convinced it will be acce |
and f]a\./mg‘; sincere hope of that. The proofs of this are numerous and well-kngw
Sufyan ibn ‘Uyaynah, may Allah be merciful to him, said: “No-one should be preven
by. what be knows about himself from making du‘a’, for Allah & answered the mos
evil of His Creation, Iblis, when “he said, ‘Give me respite until the Day they ar
resul'-rected. [Allah] said, “Be among those given respite.””> Y .

. Elghth, per31s.tence in making du‘@’ and repeating it thrice. One should notB
impatient about its acceptance and think [the response] slow.

Nlnfh, beginning one’s du‘a’ with the remembrance of Allah &. I [Imam an-
Nawafm] say: “And praying for blessings upon His Messenger &, after praising and
extolling Allah. One should also conclude the du3’ the same way. ‘

Tenth, the mos.t important of them and the essential thing for acceptance, is re-

- pentance, remedying injustices, and turning towards Allah &. L

THE BENEFIT IN DUA” DESPITE THE FACT
THAT NOTHING CAN UNDO DESTINY

Imam al-Ghazali says: “If it be asked: ‘What is the benefit of du 3’ when destin cannok:
be avoided? then know that one of the things that are predestined is the av};idance
of tribulation by means of du‘a’. Du‘a’ is the means of warding off tribulations and |
for the existence of mercy, just as a shield is the means of defence against a weapon
and water is the cause of plants coming out of the earth. As a shield wards off an

arrow, so they oppose one another; it is likewise with du 3’ and tribulation. It is not:

? conditio:rbl of acknowledging and accepting destiny that one not carry a weapo,
or Allah & says: “They should be on their guard and keep hold of their weapons.*

[

1 Qur’an 21:90.
2 Qur’an 7:55.

3 Qur’an 7:14-15.
4 Qur’an g4:102.

du'a’s and opened completely after the du'a’ of the third. And so they walked out.

Kitab al-Adhkar

So Allah & decrees the event and its means and cause. Among the benefits [of
1aking du‘@’] are those things we have already mentioned: presence and attention
{ the heart and neediness, which are the pinnacle of slavehood and gnosis of Allah,
nd Allah knows best”
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SANE
A PERSON’S DUA’ AND USING HIS PIOUS DEEDS

AS A MEANS OF IMPLORING ALLAH ?éi;

E RELATE IN the Sahihs of al-Bukhari and Muslim that Ibn ‘Umar & related that
¢ heard the Messenger of Allah & say: “Three of those who were before you were

travelling one day when nightfall made them seek shelter inside a cave which they

ntered. A boulder fell from the mountain and closed off the cave with them inside.
They said: ‘Nothing can save you from this boulder except supplicating to Allah &

 through your pious deeds.’ One man of them said: ‘O Allah, I had two very aged par-

>

nts and I never gave any of my family or slaves anything to drink before them. ..

' He recounted the rest of the long hadith, and that each of them said about his own

pious deed: “O Allah, if I did this seeking Your Countenance, deliver us from the

 predicament we are in.’ [The mouth of the cave] opened a little after each of their

»

1 say that aghbiqu, with a dammah on the hamzah and a kasrah on the bd’, means

I give to drink.

Al-Qadi Husayn, one of our [Shafi‘1] colleagues, and others said something about

 the salah for rain which means: “It is mustahabb for one who is afflicted with difficul-

ties to make du'a’ by means of his pious deeds.” They cite this hadith as proof. Other

views have been expressed about this, however, inasmuch as [such a du‘d’l contains

a suggestion of less than total neediness towards Allah &, and what is called for in
du'a’ is being in need. However, the Prophet & told this hadith in praise of them, so
it indicates that he @ considered their action to be correct. And success is by Allah.

AMONG THE BEST THINGS SAID BY THE SALAF ABOUT DUA’

~ Among the best things that have been conveyed from the first generations concerning

du‘a’ is what has been reported about al-Awza‘i, may Allah be merciful to him, who
said: “The people went out to pray for rain. Bilal ibn Sa'd stood up among them. He

 praised Allah and extolled Him, then said, You who have assembled, do you not admit

1 Al-Bukhari (3465), Muslim (2743), and Aba Dawiid (3387).
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to having done wrong? “Yes, they replied. So he said: ‘O Allah, we have hegpg

words “There are no grounds for complaint against those who do good™ o
have confessed to doing wrong. Is not Your forgiveness, then, for the likes of us? g’;
forgive us, have mercy on us and grant us rain. He raised his hands and th'e l
their hands; and they were granted rain. e
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Allahumma innd sami‘naka taqidu: “Ma ‘ala-l-muhsihz‘n min

sabil” wa qad aqrarna bi-l-isa ah, fa-hal takiinu maghfiratuka illg
li-mithlina? Allahumma-ghfir land wa-rhamna wa-sqind.

In this same sense someone composed in poetry {in the metre fawil]:

I do wrong, often straying, but [His] Pardon is vast;
without those wrong actions there could be no pardon.
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AN

RAISING THE HANDS IN DUA’ AND
PASSING THEM OVER THE FACE

WE RELATE FROM the book of at-Tirmidhi that ‘Umar ibn al—Khé‘gtéb @ reported
that when the Messenger of Allah € raised his hands in du‘a’he did not lower them
until he had wiped them over his face.

We relate in the Sunan of Aba Dawd that ‘Abdullah ibn ‘Abbas s also related
similar hadith, and in the isndd of both of them there is some weakness.

Although Hafiz Abd al-Haqq, may Allah be merciful to him, stated that at-Tirmidhi
considered the former sahih, it is not said in any of the reliable manuscript copies
of at-Tirmidhi that it is sahzh. On the contrary, he said that it was a gharib hadith. k

1 Qur’an 9:90.
2 f‘\t-Tirmidhi (283), Abii Dawiid (1485), and Ibn Majah (3866). Ibn Hajar writes in Buliigh al-maram
that this hadith is hasan, thanks to other narrations which support it.

" brethren who came to faith before us!

Kitab al-Adhkar
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REPETITION OF DUA’

WE NARRATE IN the Sunan of Abu Dawiid that ‘Abdullah ibn Mas‘Gd & reported that

the Messenger of Allah & liked to make du'a’thrice and to ask for forgiveness thrice.!
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AN

KEEPING THE HEART ATTENTIVE IN pUA’

KNOW THAT THE purpose of du ‘@’ calls for presence of heart, as has been explained

earlier. The proofs of this are too numerous to count,and the knowledge of this is too

evident to discuss. We will cite one hadith on the subject in order to gain the blessing.
We relate in the book of at-Tirmidhi that Abt Hurayrah & related that the Mes-
senger of Allah € said: “Supplicate to Allah while you feel certain of acceptance; and

know that Allah £ does not respond to the du‘@’of a forgetful, distracted heart” The

isndd has weakness in it.

S

THE MERIT OF MAKING DUA’ FOR PEOPLE IN THEIR ABSENCE

ALLAH £ sAvs: “And those who came after them say ‘Lord, forgive us and our

3

g

(ol G I B B 0 i 8 )

1 Abt Dawad (1524), an-Nasa'1 in Amal al-yawm wa al-laylah (457), and Ibn as-Sunni (370).
2 At-Tirmidhi (3474).
3 Qur’an 59:10.
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Allah £ says: “And seek forgiveness for i
: your sins, and for th
who believe” " men and womg

(ol Gt sy

{&llah # says that Ibrahim s prayed: “Lord, forgive me, my parents, and [all
believers on the Day the Reckoning takes place.” ’ % l

3. °){;’,o/,.g}°/a/‘,, 0% {-8.
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Alla.h # says that Nah % said: “Lord, forgive me, my parents, whoever enters m:
house in faith, and [all] believing men and believing women >
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We relate in the Safzih of Muslim that Aba ad-Darda’ & reported that he heard the
Mes.senger of Al.lah & say: “No Muslim slave [of Allah] makes du‘a’ for his brother
in his absence without an angel saying: ‘And the same for yow.” According to another

report in Muslim, Aba ad-Darda’ 4 related that Allah’s Messenger 4% used to say

“The df,; @’ of a Muslim man for his brother in his absence is answered; at his head
there is an angel who has been [specially] appointed. Every time he makes du'a’for

his brother’s welfare, the appointed angel says: ‘Amin, and the same for you.’*
We relate in the books of Abtt Dawiid and at-Tirmidhi that Ibn ‘Umar & narrated

tha}’t~ )the Messenger of Allah & said, “The du G’ that is answered most rapidly is the .
du’'a’ of one absent person for another who is absent.’s According to at-Tirmidhi

[this hadith] is weak.
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THE DESIRABILITY OF MAKING DU'A’ FOR THOSE WHO
TREAT ONE WELL, AND A DESCRIPTION OF THAT DU‘A’

MANY THINGS [TrAT fall within the scope of] this chapter have already been men-
tioned in the relevant chapters. The best of these are the following.

We relate from the book of at-Tirmidhi that Usamah ibn Zayd «& reported that
the Messenger of Allah g said: “Whoever is treated well and says ‘May Allah reward

1 Qur’an 47:19. -

2 Qur’an 14:41.

3 Qur’an 71:28.

4 Muslim (2732, 2733) and Aba Dawid (1534).

5 Aba Dawid (1535) and at-Tirmidhi (1981), with a slight variation in the wording,
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ou with goodness’ has exerted himself fully in praise and gratitude At-Tirmidhi

described this hadith as hasan sahih.

1od 315
Jazaka-llahu khayrd.

Not long ago, in the chapter on safeguarding the tongue, we quoted from a sahih

hadith his words ¢ “ .. and if a person does something good to you, repay and
reward him. If you do not possess anything with which to reward him, make du‘a’
 for him until you think that you have recompensed him.
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THE DESIRABILITY OF SEEKING DU‘A’ FROM VIRTUOUS PEOPLE,
EVEN IF THE ONE WHO REQUESTS IS OF A HIGHER STATION
THAN THE ONE WHO IS ASKED, AND DUA’ IN NOBLE PLACES

KNOW THAT THE hadiths on this subject are innumerable, and there is unanimity

about this matter. Among the best evidence in proof of it is that which we relate in
the books of Abi Dawiid and at-Tirmidhi. ‘Umar ibn al-Khattab & narrated: “T asked
the Prophet & for permission to perform ‘Umrah. He granted me permission and
said: ‘Do not forget us, my brother, in your du‘a”’ He said something that was more

pleasing to me than owning the world”
According to another report he said: “Let us share in your du'a’, my brother.”

 According to at-Tirmidhi, this is a hasan sahih hadith; and we have already cited it

among the adhkar for travellers.
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THE PROHIBITION OF SUPPLICATING AGAINST ONESELF,
ONE’S CHILDREN, SERVANTS, WEALTH, ETC.

WE RELATE EROM the Sunan of Abit Dawad, with a sahih isnad, that Jabir i reported
that the Messenger of Allah & said: “Do not supplicate against yourselves, do not
1 -At-Tirmidhi (2036).

2 Aba Dawiid and an-Nasa'L.
3 Aba Dawid (1498) and at-Tirmidhi (3557)-
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supplicate against your children, do not supplicate against your servants, and
supplicate against your wealth. Do not [make your du‘@’] coincide wit}; -
from Allah in which a gift is obtained and [your supplication] is accepted fa " :
Nila,‘is obtained; is written with a kasrah on the niin and a sukiin on theml‘l’1 =
means the moment of response in which the seeker obtains and is given wha}t/(}zl 5
Muslim narrates this hadith at the end of his Sahih and says: “Do not su els'E(~e
against yourselves, do not supplicate against your children, and do not sugil;:t"

against your wealth. Do not [make your du‘d’] coincide with a moment from Allah

in which He is asked for a gift and He answers you.

347
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PROOF THAT A MUSLIM WILL BE GRANTED HIS
REQUEST WHEN HE MAKES DU(A’, AND THAT HE SHOULD
NOT BE IMPATIENT ABOUT ITS ACCEPTANCE

AL i : i
LAH & sAys: “When My servants ask you concerning Me, I am indeed close. I -

respond to the prayer of the supplicant when he calls on Me”*
(OB EIDIGs CalEu £ B i e allz )
Allah 8 has also said: “Call on Me; I will r;spm;d to yous /
PENNE R

We relate in the book of at-Tirmidhi that ‘Ubadah ibn as-Samit «2 reported that

the Misseflger of Allah ¢ said: “There is no Muslim on the earth who makes du‘d’to
Allah & without Allah either granting it to him or averting from him an equivalent evil,

provided he does not supplicate for a sin or for the cutting off of family ties”” One of
.[those present] said: “Then we will do more [du‘a’]” [The Prophet 4] replied: “Allah
is more.™ At-Tirmidhi states that this hadith is hasan sahih.

Al-Hakim Abu ‘Abdullah also narrates it in al—Mustc;d.rak ‘ala as-Sahihayn, from
Aba Sa'id al-Khudrf's narration, adding: . .or He will store up for him a r;ward
equivalent to it”,

We relate in the Sahihs of al-Bukhari and Muslim that Aba Hurayrah & report-

1 Abia Dawad (1532) and Muslim (3006).

2 Muslim (3009).

3 Qur’an 2:186.

4 Qur’an 40:60. :

5 At-Tirmidhi (3568) and al-Hakim (1/493), who states that this hadith is sahih; adh-Dhahabl agrees.
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ed that the Messenger of Allah $& said: “The prayer of any of you will be answered,
provided he does not lose patience and say ‘I supplicated but [my prayer] was not
answered™ According to at-Tirmidh, this hadith is hasan sahih.
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NS

SEEKING FORGIVENESS

THIS CHAPTER Is the most important one to know about, and the one whose con-
tent it is most vital to apply. I have deliberately left it to last, in order to gain Allah’s
blessing by completing [this book] with goodness. We ask Him for goodness for me,
for those whom I love, and for all the Muslims.

Allah & says: “And ask forgiveness for your sin,and celebrate the praises of your
Lord night and morning”™

il el 855 w152 Sl S BEG

Allah # also says: “And ask forgiveness for your sin, and for the believers, men

and women.”

0, %z0

€ Gaably Gl Sasill
Allah % has also said: “And seek the forgiveness of Allah; Allah is ever Most
Forgiving, Most Merciful™

P
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Allah & also says: “For the righteous are gardens near their Lord, beneath which
rivers flow. Therein shall be their eternal home, with spouses purified and Allab’s
good pleasure. Allah is All-Seeing of His servants: those who say ‘Lord, we have
indeed believed, so forgive us our sins and save us from the agony of Hell-Fire—
those who show patience, who are truthful [and sincere], who worship devoutly,
who spend [for the Cause of Allah], and who pray for forgiveness before dawn.™
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1 Al-Bukhari (6340), Muslim (2735), Abi Dawad (1484), and at-Tirmidhi (3602).
2 Qur’an 40:55.

3 Qur’an 47:19.

4 Qur’an 4:106.

5 Qur’an 3:15-17.




THE BOOK OF REMEMBRANCES

S IR R IR VRN : ;
G5 W Sacb Ll L"L“JOJJ)"&JJ“>W\»3@&3%\&3; .
E AL N - P -2.)

/oza P ,Q:af,, ,,,'°,,“ ;°,,.. & 4 a

Allah # says: “And Allah would not puni i ‘
: punish them while you are in their mj
nor would He punish them while they ask for forgiveness™ . mlds
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) 1.&11ah & says: “And those who, having committed an act of indecency or wronged
their own souls, remember Allah and ask for forgiveness for their sins—and vfho

can forgive sins except Allah?—and do not persist knowingly in [the wrong] that

they have done”
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Allah & says: “Whoever does evil or wrongs his own soul but afterwards seeks

Allah’s forgiveness will find Allah Most Forgiving, Most Merciful”>
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Allah & says: “And seek your Lord’s forgiveness, then turn to Him in repentance.™
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Allah & says: “Then [I said], ‘Ask forgiveness from your Lord, for He is Oft-For- |

3
5

giving.
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. Al%ah & says: “And o my people, ask forgiveness of your Lord, and then turn to
Him in repentance. . .
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. 'The verses about seeking forgiveness are many and well-known, [Enough} admo-
nition has been imparted by some of what we have mentioned. As for the hadiths

1 Qur’an 8:33.
2 Qur’an 3:135.
3 Qur’an 4:110.
4 Qur’an m:3.

5 Qur’an 71:10.
6 Qur’an 1152,
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 that exist concerning seeking forgiveness, it is impossible to study them in full, but I
_will allude to some examples.

We relate in the Sahih of Muslim that al-Agharr al-Muzani &, a Companion,

reported that the Messenger of Allah & said: “My heart becomes forgetful and T ask
Allah for forgiveness one hundred times a day.™

We relate in the Sahih of al-Bukhari that Abit Hurayrah & reported that he heard
the Messenger of Allah & say, “By Allah, I ask Allah for forgiveness and repent to
Him more than seventy times a day.™

We relate, also from the Sahih of al-Bukhari, that Shaddad ibn Aws & reported
from the Prophet &: “The foremost of all the formulae for seeking forgiveness is for
the slave [of Allah] to say,‘O Allah, You are my Lord, there is no god but You. You created
me and I am Your slave, and I am bound to [fulfil] Your covenant and Your promise to
the best of my ability. I seek Your protection from the evil that I have done, acknowl-
edging Your favour upon me and admitting my sin. So forgive me, for none forgives sin
except You.” Whoever says this with conviction during the day and then passes away
before the evening will be one of the people of Paradise; and whoever says it with
conviction during the night and then passes away before the morning will be one of
the people of Paradise.™
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Allahumma Anta Rabbi ld ilaha illa Ant, khalaqtani wa and
bduk, wa and ‘ala ‘ahdika wa wa'dika ma-stata‘t. Aadhu bika
min sharri ma sana't, abii’u laka bi-ni‘matika alayya wa abit’u bi-

dhanbi, fa-ghfir li fa-innahu la yaghfiru-dh-dhuniba illa Ant.

I say that abir’u T acknowledge'—with a dammah on the ba’and a hamzah after
the extended* waw—means ‘I confirm and acknowledge’

We relate in the Sunans of Abi Dawiid, at-Tirmidhi and Ibn Majah that Ibn‘Umar
@ reported: “We used to count the Messenger of Allah ¢ saying one hundred times
in one sitting: ‘Lord, forgive me and relent towards me. You are the Oft-Relenting, the
Most Merciful”s At-Tirmidhi says that this is a sahih hadith.

N R I PR iy e
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Rabbi-ghfir Ii wa tub ‘alayya. Innaka Anta-t-Tawwabu-r-Rahim.

1 Muslim (2702) and Aba Dawud (1515).

2 Al-Bukhari (6307) and at-Tirmidhi (3255)-

3 Al-Bukhari (6306), at-Tirmidhi (3390), and an-Nasa’i (8/279).

4 The text has an ‘extended hamzakh’, which must be a mistake.

5 Abii Dawiad (1516), at-Tirmidhi (3430), Ibn Majah (3814), and Ibn as-Sunni (458).
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We relate in the Sunans of Abii Dawiid and Ibn Majah that ‘Abdullah i
& narrated that the Messenger of Allah & said: “Whoever adheres to seekin for
giveness, Allah will give him an escape from every constriction and relief fr o
worry, and will provide for him from where he does not expect™

We relate in the Sahih of Muslim that Aba Hurayrah @ reported that the Messe “
of Allah & said: “By Him in Whose hand is my soul, if you did not sin Allah w: glej
do away with you and bring a people who would sin and then ask for fo .
from Allah &; and then He would forgive them.”

And we relate from the Sunan of Abt Dawid that ‘Abdullah ibn Mas‘ad 43 report, d‘
that Allah’s Messenger & liked to make du‘a’ thrice and to ask for forgiveﬁgss tI;xrice
This hadith was cited not long ago, in the general chapter on da‘awat. -

We relate in the books of Abti Dawid and at-Tirmidhi that one of Abii Bakr as-Sid:

om every

rgiveness

diq’s & freed slaves narrated that Abt Bakr reported that the Messenger of Allah &

said: “He is not persistent (in sin) who asks for forgiveness but then repeats it, even
if he does so seventy times a day.+ According to at-Tirmidhi, the isnad is not s,tron

We relate in the book of at-Tirmidhi that Anas @ related that he heard the Me%s;:
senger of Allah & say: “Allah & says,‘Son of Adam, if you supplicate to Me and have
hope in Me I will forgive you, whatever your [transgression may be]; and I do not
care. Son of Adam, even if your sins reached up to the clouds in the sky, if you asked
Me for forgiveness I would forgive you. Son of Adam, even if you came to Me with
sins enough almost to fill the entire Earth, if you then came to Me without assigning
partners to Me I would come to forgiveness enough almost to fill it At-Tirmidhi
describes this hadith as hasan.

.I say that ‘anan as-sama’, with a fathah on the ‘ayn, means clouds, the singular
being ‘ananah. Some say that ‘andn means those clouds that are visible to you, which
face you and appear to you when you raise your head towards it. As for qurab al-ard,
‘enough almost to fill the entire Earth] it has been narrated with a dammah on th.e
qdf and with a kasrah, but the dammah is what is well-known. It meéns [an amount]
that would approximately fill it. Among those who state that it is spelt with a kasrak
is the author of al-Matali ‘

We relate in the Sunan of Ibn Majah, with an excellent isnad, that ‘Abdullah ibn
Busr #%—with a dammah on the ba’ and with a sin—reported that the Messenger of
Allah ¢ said: “Excellent good fortune to him who finds in his book of deeds much
seeking for forgiveness.”s

1 Aba Dawid (1518), Ibn Majah (3819), and an-Nasa’i (456). .

2 Muslim (2749).

3 Aba Dawad (1524).

4 At-Tirmidhi (3554) and Aba Dawad (15 14).

5 At-Tirmidhi (3534) and ad-Dérimi (2791). As-Sakhawi grades this hadith as hasan in his referencing
of an-Nawawi’s Arba‘n. .

=

' 6— Ibn Majah (3818) and an-Nasa’i (455). The author of az-Zawd'id states that the chain for this hadith
is sahih and that its narrators are trustworthy.

Kitab al-Adhkar

We relate in the Sunans of Abt Dawiid and at-Tirmidhi that Abdullah ibn ‘Abbas ¢
reported that the Messenger of Allah & said: “Whoever says: I ask for the forgiveness

‘ of Allah, besides Whom there is no god, the Living, the Self-Subsisting, and I repent to

y

Him will have his sins forgiven even if he has fled from the battlefield™ According to
al-Hakim this hadith is sahih, according to the criteria of both al-Bukhariand Muslim.

DU T I b B IE D
Astaghfiru-llaha-lladhi ld ilaha illa Huwa-1-Hayyu-1-Qayyiimu wa atibu ilayh.

I say: “This subject is very extensive and abridging it is more appropriate than
 going into details, so we will confine ourselves to just this amount.”

ABOUT SAYING: ‘I SEEK FORGIVENESS OF ALLAH
AND I TURN IN REPENTANCE TO HIM’

One of the things that are related to seeking forgiveness is that which is reported of
ar-Rabi‘ ibn Khuthaym &, who said: “Let none of you say ‘T ask forgiveness of Allah
and I turn in repentance to Him, so that it is both a sin and a lie if he does do so.
Instead one should say ‘O Allah forgive me and relent towards me.”

Sz 0 b, 0.0 @ »“L
ey J el
Allahumma-ghfir Ii wa tub ‘alayy.

What he says about ‘O Allah forgive me and relent towards me’ is sound; but as
for disapproving of saying ‘I ask forgiveness of Allah’ and calling it a lie, no one will
agree with him on that, because the meaning of ‘T ask forgiveness of Allah’is T seek
His forgiveness'—and there is no lie in this. It is sufficient refutation of it to cite the
aforementioned hadith from Ibn Mas‘id.

Al-Fudayl @ observed, “Asking for forgiveness without abandoning sin is the
repentance of liars” This is close to what Rabi‘ah al-Adawiyyah & said, “Our asking
forgiveness needs much asking of forgiveness.”

While clinging to the covering of the Ka'bah, a desert Arab said: “O Allah, my asking
for forgiveness in spite of persistence is iniquity, and to abandon asking for forgiveness
in spite of my knowledge of the vastness of Your pardon would be feebleness. How
much love You have shown me in spite of Your lack of need of me, and how much
hatred I have shown You in spite of my need for You! O You Who fulfil when You
promise, and forgive and pardon when You threaten, include my great transgression
within Your immense pardon, o Most Merciful of those who show mercy.”

1 Abii Dawid (1517) and at-Tirmidhi (3572). Al-Mundhiri states that the chain for this hadith is good

and continuous.
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THE PROHIBITION OF STAYING SILENT ALL DAY

WE RELATE IN the Sunan of Abt Dawid, with a hasan isndd, that ‘Ali @ narrated: |

memorised [this] from the Messenger of Allah ¢: ‘One is no longer an orphan aft
puberty, and there is no keeping silent from day to night.* °

. We relate in the Ma‘alim as-Sunan of Abt Sulayman al-Khattabi that he said in
his commentary on this hadith: “One of the rituals of the days before Islam was to

keep silent. An individual would keep silent for a day and a night without talkin

So they were forbidden this—meaning, in Islam—and [people] were commanded to

do dhikr and to say good things”.

We relate in the $ahih of al-Bukhari that Qays ibn Abi Hazim, may Allah be merciﬁﬂ |

to him, narrated that Abt Bakr visited a woman named Zaynab from Ahmas, and he

noticed that she was not speaking. He asked: “What is wrong with her that she does - k

not speak?” They said: “She went on Hajj in silence” He told her: “Speak, for this is
not lawful: this is one of the acts of the Days of Ignorance”” She then spoke.

350
AN I°

THAT WAS THE last thing I intended [to discuss] in this book, but I [then] thought
that I should add to it hadiths that will complete its intrinsic worth, if Allah & wills,
being the hadiths that are the cardinal points of Islam, and which I had gath.eﬁred in
thebook on zuhd (asceticism, detachment) that I have compiled. I have also compiled
them elsewhere® at length, and will refer to them here. Scholars differ widely about
them; but despite the divergences between their verdicts about them and what I have
added to them, there is consensus about thirty hadiths.

1. Firstly there is the hadith from ‘Umar ibn al-Khattab 4, “Actions are only judged
according to intentions,’* which was explained at the beginning of this book.

2. ‘A’ishah & reported that the Messenger of Allah & said, “If anyone introduces
something in this concern of ours that does not belong to it, it is to be rejected””s

1 Abii Dawud (2873).

2 Al-Bukhiri (3834).

3 In his Arba‘in (Forty Hadiths).

4 Al-Bukhari (1) and Muslim (1907).

5 Al-Bukhari (2697), Muslim (1718), Abt Dawid (4606), and Ibn Majah (14).
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3. An-Nu‘man ibn Bashir 4 said, “I heard the Messenger of Allah £ say: “The lawful
is clear and the unlawful is clear, and between them are dubious things which many
people do not know about. So whoever protects himself from the dubious has made
his religion and his honour sound. Whoever falls into the dubious will fall into the
unlawful, like a shepherd who herds his flock around a protected pasturage which
they are on the point of grazing on. Every king has his protected pasturage, and the
protected pasturage of Allah & consists of the things that He has made unlawful.
Know that in the body there is a piece of flesh; if it is sound, the whole body is sound

»y

and if it is corrupt, the whole body is corrupt. Certainly, it is the heart.

4. ‘Abdullah ibn Mas‘tid & related: “The Messenger of Allah & told us,and he is the

most truthful and believable [of all people]: “The physical form of every one of you
is [assembled] in the womb of his mother for forty days as a drop of sperm; then
he is a clot of blood for the same period; and then he is a piece of flesh for the same
period. Next, an angel is sent to blow the spirit into him, and is then commanded
to [write] four statements: to write down his provision, his lifespan, his deeds, and
whether he is destined for ill or for good. So, by Him but Whom there is no god, any
of you might do the deeds of the inhabitants of Paradise until there is no more than
an arm’s length between him and it, and then his written [destiny] overtakes him
and he does the actions of the inhabitants of Hell-Fire and enters it. And any of you
might do the actions of the inhabitants of Hell-Fire until there is no more than an
arm’s length between him and it, and then his written [destiny] overtakes him and
he does the actions of the inhabitants of Paradise and enters it.”> We relate this in the
Sahihs [of al-Bukhari and Muslim].

5. Al-Hasan ibn ‘Alf @ said: “I memorised [this] from Allal’s £ Messenger & ‘Leave
that which causes you doubt for that which causes you no doubt™: We relate this
in at-Tirmidhi and an-Nasa’i. At-Tirmidhi says that it is a sahth hadith. Yaribuka,
or yuribuka, “causes you doubt’, has either a fathah or a dammah on the ya’; but
[yaribukal, with a fathah, is more well-known.

6. Abii Hurayrah @ related that the Messenger of Allah & said: “Part of the goodness
of a man’s Islam is that he abandon that which does not concern him.”* We relate it
in the books of at-Tirmidhi and Ibn Majah and it is hasan.

7. Anas @ reported that the Messenger of Allah & said: “None of you is a real be-
liever until he likes for his brother what he likes for himself.”> We relate this hadith
from the two Sahihs.

8. Abi Hurayrah i narrated that the Messenger of Allah £ said: “Allah & is Pure

1 Al-Bukhari (52), Muslim (1599), Abit Dawad (3329), at-Tirmidhi (1205), and an-Nasa'1 (7/241).
2 Al-Bukhari (3208) and Muslim (2643).

3 At-Tirmidhi (2520) and an-Nasa’i (8/327-328).

4 At-Tirmidhi (2318) and Ibn Majah (3976).

s Al-Bukhari (13), Muslim (45), an-Nas'i (8/115), and at-Tirmidhi (2517).
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and He accepts nothing but the pure. Allah has commanded the believers to do th
at

which‘He commanded the Messengers to do. Allah # says: ‘O Messengers, eat of
the things [which are| good and pure, and do righteous deeds; I am Al Kr;owi b
. ’ _ ng

of that which you do.”

(el B0 Mo e b e 8 Loy

Allah & also says: “O you who believe, eat of the good things that We have pro ‘

vided for you>

R T

[The Prophet 2] then spoke of a man who has travelled a journey and is dishey-

elled and f:overed with dust. He lifts his hands heavenwards and says: “O my Lord
my Lord!” But his food is hardm, his drink is haram, his clothes are haram and he’

has been nour IShed by the nar a”l, 8O hOW can that Call be answer ed  We Ielate thIS

9 'flhe hadith, )There is [to be] no causing harm or returning harm We narrate it
1f1 the Mz',twa,t,ta as a rursal, and in the Sunan of ad-Daraqutni and others by other
lines, which are continuous; and it js hasan.

10. Tamim ad-Dari i, reported that the Prophet # said: “The Din is sincere good
Icgouisel (nasihah)? [Those present] asked: “For whom?” He replied: “For Allah, His
ook, His Prophet, the leaders of the believers and the Muslims i . ,
ol : , uslim s
this in the Sahik of Muslim. Pngeneralt Werelte

11.. Abt Hurayrah @, related that he heard the Prophet say: “Whatever I have for-
blqden you, abstain from it; and whatever I have commahded you to do, do as much
of 1t as you can. For those before you were only ruined by their many questions and
disagreements with their Prophets We relate it in the two Sahihs,

12. Sahlibn Sa‘d & narrated that a man came to the Prophet % and said: “Messenger
of All.ah,“show mea deed which if I do it Allah will Iove me and people will love me”
He said: “Be abstinent in the world, Allah will love you; Be abstinent with respect to

what people have and people will love you”” Thi .
you.”” This hasan hadit
book of Ibn Majah, nasan hadith we relate from the

13. ‘Abdullah ibn Mas‘ad «, related that the Messenger of Allah & said: “The blood

1 Qur’an 23:51.
2 Qur’an 2:172.
3 Muslim (1015).
tran:mil;-]\du;vatif-(2}1735)}1“(}11 Ibn Majah (2340). Tbn Salah observes that there are various channels of
tonfor this hadith which collectively strengthen each other and re i

: nder th .
5 Muslim (s5) and at-Tirmidhi (1927). e thehadih hasar
6 Al-Bukhari (7288), Muslim (1337), at Tirmidhi (

s , at- 2681), and an-Nasa’i

7 Tho M ) an-Nasa’l (5/110).
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of a man who bears witness that there is no god but Allah and that I am the Messen-
ger of Allah cannot be lawfully shed unless for one of three [reasons): a man who is
or has been married who commits adultery, or as a life for a life [i.e. if he has killed
someone], or if he renounces his religion and breaks away from the community.
We relate this in both Sahihs.

14. Ibn ‘Umar @ reported that the Messenger of Allah 4 said: “T have been com-
manded to fight people until they bear witness that there is no god but Allah and that
Muhammad is the Messenger of Allah, and they establish saléh and pay the zakdh. If
they do that, their blood and wealth are safe from me, except according to the right
of Islam; and their reckoning is up to Allah . We relate this in both Sahihs.

15. Ibn‘Umar @ related that Allah’s Messenger 4 said: “Islam is built on five things:
bearing witness that there is no god but Allah and that Muhammad is the Messenger
of Allah; establishing salah; paying zakah; performing Hajj; and fasting in Ramadan.”?
We relate this in both Sahihs.

16. ‘Abdullah ibn ‘Abbas s reported that the Messenger of Allah & said: “If people
were given according to their claims, men would claim other people’s wealth and blood.
But proof is incumbent on the one who claims, and swearing an oath [is incumbent]
on him who denies [the claim]+ [This hadith] is hasan in this wording, and part of

it is in both Sahihs.

17. Wabisah ibn Ma'bad 4 narrated that he went to the Messenger of Allah &, who
asked: “Have you come to me to ask me about goodness (birr) and sin (ithm)?” He
replied: “Yes” [The Prophet %] said: “Ask your heart for a judgement. Goodness is
that towards which the self is at ease and about which the heart is serene. Sin is that
which becomes agitated in the self and which goes agitatedly to and fro in the breast,
even if people repeatedly give you a judgement [as to something being permissible] s
This is a hasan hadith, which we have related in the Musnads of Ahmad and ad-
Darimi and elsewhere.

In the Sahih of Muslim there is [a hadith] from an-Nawwas ibn Sam‘an & from
the Prophet & who said: “Goodness is good nature, and sin is that which becomes
agitated in your self and which you would hate people to discover.¢

18. Shaddad ibn Aws i reported that the Messenger of Allah & said: “Allah has
decreed excellence (ihsan) for everything. So when you kill, do the killing excellently,
and when you slaughter [an animal], perform the slaughter excellently; and let each

1 Al-Bukhari (6878), Muslim (1676), Aba Dawtid (4352), at-Tirmidhi (1402), and an-Nasa’i (7/90-91).

2 Al-Bukhari (25) and Muslim (22).

3 Al-Bukhari (8), Muslim (16), at-Tirmidhi (2736), and an-Nasa’i (8/107).

4 Abid Dawid (3619), at-Tirmidhi (1343), and an-Nasa’i (8/248). Parts of this hadith can be found in
al-Bukhari (4552) and Muslim (1711).

5 Ahmad (4/228) and ad-Darimi (2/248).

6 Muslim (2553).




THE BOOK OF REMEMBRANCES

of you sharpen his knife and let him put the animal >rW
t . is i ;
Mo, p al at ease e relate this in the

19. Abii Hurayrah & reported that the Messenger of Allah ¢ said: “Whoever believes |

in Allah and the Last Day should speak well or keep quiet; whoever believes in Allah
and the Last Day should honour his neighbour; and whoever believes in Allah and
the Last Day should honour his guest.”> We relate this in both Sahhs.

20. ”Abﬁ H}Jrayrah 4@ narrated that a man said to the Messenger of Allah #&: “Advise
;ne.ﬁ He sa.1d: «Do not get angry” The man repeated [his request] several fimes, and
e & replied: “Do not get angry.”* We relate this in the Sahih of al-Bukhari.

“21. Ab}i Tha'labah al-Khushani & reported that the Messenger of Allah & said:
Allah & has made certain things obligatory, so do not neglect them; He has%ﬁi’zﬁ:‘l1 d
certain limits, so do not transgress them; and He has forbidden cert;lin things, so ;

not violate them. He has kept silent about certain things as a mercy to you, nit,out oof

negligence, so do not investigate them”* We r isi
. \ ; elate this in the Sunan of ad-Da i
with a hasan isndad. e

22. Mu‘adh & narrated: “I said:‘Messenger of Allah, tell me of a deed which will make
me enter Paradise and keep me far from Hell. He replied: ‘You have asked about a great
matter, but it is easy for those for whom Allah # has made it easy. Worship Allaligand
do not associate anything as a partner with Him, establish salah and pay zakah, fast
thf& month of Ramadan, and perform the pilgrimage to the House [of Allah] ’The’n he
S.ald-: ‘Shall I not show you the doors of good? Fasting is a shield; sadagah extinguishes
sin just as water extinguishes fire; and the salah of a man in thé middle of the night.
Then he recited “They withdraw their sides from beds. . until he reached" they do :
".[hen. he said: ‘Shall I not inform you of the apex of the matter, its main.;;illar an.d
its pmr.lacle?’l said: ‘Yes, do, Messenger of Allah” He said: ‘The apex of the matter is

Islam, its main pillar is salah and its pinnacle is jihad. Then he said: ‘Shall I inform
you of the foundation of all of this?’ I said: ‘Yes, Messenger of Allah. He took hold of
his tongue and said: ‘Restrain this.’ I asked: ‘Messenger of Allah, will we be taken to

task for what we say? He said: ‘May your mother grieve for you! Does anything cast

people into Hell-Fire on their faces—or on their nostrils—but the harvest of their
tongues?”® We relate this in at-Tirmidhi, and he says it is hasan sahih. [In] dhirwat

?s—sandm,‘pinnacle’ [dhirwah) is the highest part of [the sandm or .ca.m.el’s hump] and

it has a kasrah on the dhal and a dammah. Milak al-amr, foundation is written with

a kasrah on the mim, and means ‘its purpose’ ,

1 Muslim (1955), Ab@t Dawiad (2815), at-Tirmidhi (1409), and an-Nasd’i (7/227)

2 Al-Bukhari (6018), Muslim (47), and Aba Dawid (5154). '

3 Al-Bukhari (6116) and at-Tirmidhi (2021).

4 Ad-Daraquini (4/84), and al-Futihat (7/365). Abi Nu in al-Hi ‘ani, al-‘Iraql
and Ibn Hajar grade it as hasan, while Ibn as—(S7al3€1hS)grades it :1sa 55'::;”_1;: el Hyah Tom s Sam'ant, i1

5 Qur'an (32:16-617). . S

6 At-Tirmidhi (2619) and Ibn Majah (3973).
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23. Abu Dharr and Mu‘adh @ narrated that the Messenger of Allah 8 said: “Pear
Allah wherever you are; follow up bad deeds with good deeds and you will eradicate
them; and treat people with good character”™ We relate this in the book of at-Tir-
midhi, and he says that it is hasan; and according to some reliable recensions he says
it is hasan sahih.

24. Al-‘Irbad ibn Sariyah & said: “The Messenger of Allah # admonished us with
an exhortation from which our hearts filled with fear and our eyes wept. We said:
‘Messenger of Allah, it seems as though this is a farewell admonition, so counsel us/
He said: I counsel you to fear Allah, and to listen and obey even if a slave is made
your Jeader. Those of you who live on will witness many disputes. I advise you to
hold on to my Sunnah and the Sunnah of my rightly-guided Caliphs who take the
right way; bite onto it with [your] molars. Beware of newly introduced matters [in
religion], for every innovation is error.”> We relate this in the Sunan of Aba Dawad
and at-Tirmidhi and [the latter] says that it is hasan sahih.

25. Abi Mas‘iid al-Badri reported that the Messenger of Allah & said: “One of the
things people grasped from the words of earlier prophetic messages is:‘If you do not
have modesty and shame, do as you please.”> We relate this in the Sahih of al-Bukhari.

26. Jabir i reported that a man asked the Messenger of Allah & “Do you think
that if I pray the obligatory saldhs, fast Ramadan, consider the lawful lawful and the
unlawful unlawful,and do not add anything to that,I will enter Paradise?” He replied:

“Yes* We relate this in Muslim.

27. Sufyan ibn ‘Abdullah & related: “I said, ‘Messenger of Allah, tell me something
about Islam which I will not ask anyone about besides you. He replied, Say: “I believe
in Allah” and then go straight™ We relate this in Muslim.

According to the learned, this hadith is one of the concise yet comprehensive sayings
of Allal's Messenger . It corresponds to the words of Allah : “Truly those who say
‘Our Lord is Allah’ and then go straight shall notbe feared for, nor shall they grieve.™

2 2000 8]0 0z TENES %z 0 g% sk /_3/°’$, AN
Oy ed e O Yol \f@\\-e)b)boaej\ul%

According to the majority of scholars, the meaning of the verse and the hadith is
“Believe, and cling to obedience to Allah 87

I —
1 At-Tirmidhi (1988) and al-Futihat (7/373). Ton ‘Allan comments that this hadith is hasan thanks to

its numerous chains of transmission.
2 Abii Dawid (4608), at-Tirmidhi (2678), Ahmad (4/126-127), and Ibn Majah (42).
3 Al-Bukhari (5769) and Abl Dawid (4796).
4 Muslim (15).
5 Muslim (38) and at-Tirmidhi (2412).
6 Qur’an 4613.
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28. This is the hadith transmitted by * i

N it y ‘Umar ibn al-Khattab 4 about th i
Jibril %& concerning Imdn, Islam, Thsan and the Hour. It is well—know:: flue}sltlons ot
of Muslim and other books [of hadith].} in the Sahih

29:d'13:lgdullah ibn ‘{Xbbés @ narrated: “I was behind the Prophet # one day, and h
f:ll} af (;y,fI am going to teach you some things. Be mindful of Allah and He, will be

indful of you. Be mindful of Allah and i im i .

. you will find Him in front of you. If

ask of Allal.l; and if you seek help, seek help from Allah. And know thatyif the (}};ur: Sl}?
:s}/lc?re ttc;l un:ﬁ t}(; Eeneﬁt you with something, they could only benefit you with so ;

ing that Allah had destined for you—and if they uni e

1 y united to harm you with anythi

they cotflld or.lly harm you with something that Allah had destined to befall yrcl))l,l hﬁg’
pens [9 dc?stmy] have already been lifted and the pages have dried” We relat  this
in at-Tirmidhi, and he states that it is a hasan sahik hadith . e this

According to a narration from soméo her | :

‘ j ne other than at-Tirmidhi, he € said:
glrlnnec;fui of Allahdalr—lld you will find Him in front of you. Come to recogrl%e :néh?s

of ease and He will recognise you in times of difficul

: ty. And know that wh
missed you could not have come to all ot have

. A . you, and what has befallen you could not h:
missed you. {chordmg to another narration he € said: “Know that with nZti}elave
comes help, with distress comes relief, and with hardship comes ease”” This i ; ith
of tremendous rank. e badh

30..l 1 Wit}.l thi's I sha‘ll ﬁ_rlish [this list of key hadiths] and conclude this book, and so we
will cite it with an isndd that is original. We ask Allah & for a conclusion of gdodness

g:rrn Shaykh al-Hafiz Abi al-Baqa’ Khalid ibn Yasuf of Nabulis and then later of

o :Z:;ls,_ m;}f Allal;iavelmercy on him, informed us, saying: Aba Talib ‘Abdullah

str Ytnus, Abd al-Qasim al-Husayn ibn Hibat Allah fisri ’

i : - Ibn Misri, Abii Yala

Hamzah and Abi at-Tahir Isma‘il info i y asimAl b
t-1 rmed us saying: al-Hafiz Abi al-Qasim Ali i

al-Husayn [this being] Ibn Asakir inf the Shan Abo o Qe
alk ormed us and said: the Sharif Aba asi

‘Ali ibn Ibrahim ibn al-‘Abbas al-Husayni : e the Ko
' -Husayni, the [Imam] who delivered the khutbah i

IS)almiisclus, informed us and said: Abi ‘Abdullah Muhammad ibn ‘Ali ibn Yaﬁyg 1;2

Atg L;/v;:klxzi(;rdmedRush and said: Abu al-Qasim al-Fadl ibn Ja‘far informed us ar;d said:

r ar-Rahman ibn al-Qasim ibn al-Faraj al-Ha h; ii id:

Abit Mus-hir narrated to us and said: Sa‘id ibn’ } et o o
. :Sa’id ibn‘Abd al-‘Aziz narrated f i

ibn Yazid from Abu Idris al-Khawlani wh e ot

) o reported that AbG Dharr 4,

’}clhe Messenger of Allah 4 stated that Jibril #% said that Allah & says&fi"(I)le;\r/[r;rl ﬁfvteta;

S a\;e made oppression unlawful to Myself and I have made it uhlawful between yo’u

nc;gh(;an(gIoppr;ss Co)ne another. O My slaves, it is you who make mistakes day and,

ndIam the One Who forgives sins,and I do not car
! . ) . So ask Me for forgi
and I will forgive you. O My sl . L have
. y slaves, all of you are hungry except th
fed, so ask Me for food and I will fe B oo ar malet e
ed you. O My slaves, all of
| ves, you are naked except
for those whom I have clothed, so ask Me to clothe you and I will clothe you é If/II)Y

1 Musl?m (‘8), at-Tirmidhi (469s5), and an-Nasa’i (8/97).
2 At-Tirmidhi (2516), and Ahmad (1/307).
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slaves, even if the first and the last of you, men and jinn, had the most sinful hearts of

that would not decrease My kingdom in the least. O My slaves,
ast of you, men and jinn, had the most pious hearts of any of
My kingdom in the least. O My slaves, if the first and the

any man among you,
even if the first and the ]

you, that would not increase
last of you, men and jinn, were on a single plain and they asked Me and 1 gave every

one of them whatever they asked, that would not diminish My Kingdom except by
as much as the sea is diminished when a needle is dipped into it once. O My slaves,
it is only your deeds that I keep against you. So whoever finds good should praise
Allah &, and whoever finds anything other than that should blame none but himself.”
Abi Mus-hir reported that Sa‘id ibn ‘Abd al-Aziz said: “When Abi Idris related
this hadith he would kneel.”
This is a sahih hadith which we relate in the Sahih of Muslim and elsewhere.! The
narrators of the isndd, from me up to Abii Dharr 4, are all from Damascus, and Abt
Dharr 4 came to Damascus. A number of special merits are combined in this hadith,
such as the soundness of its isndd and its text, the shortness of the isnad, and its having
a chain of Damascus men, may Allah be pleased with them and may He bless them.
Furthermore [this hadith] comprises explanations of tremendous principles of the
roots of the Din and its branches, and etiquettes, fine points of the heart, and so on.
And all praise belongs to Allah.
We have related from Imam Ab@ Abdullah Ahmad ibn Hanbal, may Allah Most
High have mercy on him and be well pleased with him, that he said: “The people of

Syria have no nobler hadith than this one”

CONCLUSION
S CE

in this book. Allah the Most Generous

rHAT 18 THE end of what I intended to [include]
sons, subtle points

has blessed it, as much as it deserves, with valuable and useful les
of various branches of knowledge and important matters related to them, excellent
inner truths (haqa'iq) and what is sought from them, and commentary on the dyat of
the Mighty Qur’an and what is meant by them; authentic hadiths and explanations
of their purport; and explanation of some points regarding the science of chains of
narrators, the details of jurisprudence and the workings of the heart, among other
things. Allah is the One Who is to be praised for that, and for His innumerable other
favours. It is out of His Benevolence that He has guided me to this [material] and
granted me the ability to compile it, made it easy for me, helped me, and blessed me
in completing it. To Him belong praise, gracious bestowal, bounty, superabundance

1 Muslim (2577) and at-Tirmidhi (2497).
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and gratitude. L hope, by the grace of Allah Most High, for the du‘a’of a pious brothey
which will benefit me by bringing me near to Allah, the Most Generous; and | hope
that some of it may benefit any Muslim who is seeking goodness, and that I may help
him to perform those actions which bring the pleasure of our Lord.

I entrust to Allah, the Most Generous, the Gracious and Merciful—for myself,
my parents, our loved ones, our brothers, those who have done good to us, and all of
the Muslims—our religion, our trusts and our concluding deeds, and all that Allah
Most High has blessed us with. I ask Him, Incomparably Perfect is He, that all of us
may follow the path of guidance, and for protection from [lapsing into] the states of
the people of deviation and stubbornness, together with consistency in that and all
other virtues, and increase in them. I implore Him to grant us success in doing what
is right in all words and deeds, and in following in the footsteps of those endowed
with insight and intellect, for He is the Vastly Generous and Ceaseless Giver. I have
no success except by Allah; on Him do I rely, and to Him I turn in repentance. Allah
is sufficient for me, and how excellent a Guardian! There is no power or strength
except by Allah, the All-Mighty, the All-Wise.

All praise is due to Allah, the Lord of the Worlds, the First and the Last, the Man-
ifest and the Hidden. May His most perfect and complete blessings and peace be
upon our Master Muhammad, the best of all of His Creation, as often as those who
remember Him remember Him and whenever those unmindful of His remembrance
are unmindful—and upon all the Prophets and their families, and all righteous people.

AN

THE END OF THE BOOK

The compiler, Abii Zakariyya Muhyi al-Din, may Allah pardon him, said:

“I completed [this work] in Muharram of the year 667 [A.H.,
equivalent to September-October 1268], except for a few words
that I added thereafter. I give all Muslims permission to transmit it”
May Allah bless our Master Muhammad
and all his family.

S CE




CHAIN OF TRANSMISSION

S

In the name of Allah Alone, and blessings and salutations be upon the one after
whom there will be no Prophet.

To proceed, I have authorized all those who come across this book or look
through it with my chains of transmission. I narrate Kitgb al-Adhkar, named as
Hilyat al-Abrar, by Imam Muhyi ad-Din Aba Zakariyya Yahya an-Nawawi on the
authority of my father Shaykh Muhammad and my uncle Shaykh Abd ar-Rahmin;
both from their father Shaykh Abii Bakr ibn Shaykh Abdullah al-Mulla; from
Sayyid Ahmad ibn Zayni Dahlan; from ‘Uthman ibn Hasan ad-Dimyati.

[Another chain.] [My father and my uncle] both also narrate on the authority of
Shaykh Khalifah ibn Hamd an-Nabhani; from Sayyid Muhammad Amin Ridwan
al-Madani; from Shaykh Suriir ibn Muhammad al-Zawawi ad-Damanhiiri; from
Sayyid Hasan al-Quwaysan.

Both [Dimyati and Quwaysani] narrate from al-Amir al-Kabir; from Shams
Muhammad ibn Salim al-Hifni; from Shaykh Muhammad ibn Ali al-Yamani
al-Alawi; from Muhammad ibn Sa‘d al-Din; from Muhammad Ibn at-Tarjuman;
from Abd al-Wahhab al-Sha‘rani; from Burhan ibn Abi Sharif al-Magqdisi; from
al-Badr al-Qabbani; from Muhammad Ibn al-Khabbaz; from the author, Imam
Muhyi ad-Din Aba Zakariyya’ Yahya ibn Sharaf ad-Din an-Nawawi.

[Another chain.] I narrate it also from our Shaykh, Muhammad Yasin ibn
Muhammad Tsa al-Fadani al-Makki; from Habib Aydaris ibn Salim al-Bar; from
his father. He [Fadani] also narrates from Sayyid Husayn ibn Muhammad al-Hab-
shi; and both of them from Allamah Sayyid Ahmad ibn ‘Abdullah ibn ‘Aydaras
al-Bar; from al-Wajih Abd al-Rahman ibn Muhammad al-Kuzbari; from his father
Muhammad al-Kuzbari the Middle; from his father ‘Abd al-Rahman al-Kuzbari the
Elder; from Muhammad ibn Ahmad ibn ‘Aqilah; from Abi al-Asrar Hasan ibn Ali
al-“Ujaymi; from Najm Muhammad al-Ghazz; from his father Badr Muhammad
al-Ghazz; from al-Hafiz as-Suyti; from Shaykh al-Islim Alam ad-Din al-Bulqini;
from Abu Ishaq Ibrahim ibn Ahmad at-Tanndkhi; from Shaykh ‘Ala’ al-Din ibn
al-Attar, from its author, Imam an-Nawawi.

And blessings and salutations be upon our Master Muhammad, and upon his
Family and Companions.

Written by the one in need of the forgiveness of his Lord
YAHYA 1BN SHAYKH MUHAMMAD IBN ABI BAKR AL-MULLA
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Tndex

al-Abbas ibn Abd al-Muttalib, intercession
of, 265
abdal (substitutes), 555
Abd ar-Rahman ibn ‘Awf, 454
‘Abd ar-Rahman ibn Mahd, 232
‘Abdullah ibn Abbas
comforting “Umar near death, 218-9
on doubts, 203
witnessing the completion of the Qur’an
172
Abdullah ibn ‘Amr, 193
Abdullah ibn Jafar, 191
Abdullah ibn al-Mubarak, 277-78
Abdullah ibn Masid
curing of the ill, 207
on saying the tashahhud silently, 114
on the tongue, 476
praise of, 399
tashahhud of, 109
Abdullih ibn Salam, praise of, 397
Abdullah ibn Ubayy, 485
Abdullah ibn “Umar
burial of son of, 232
divorce of wife of, 527
du‘a’ of before sleeping, 157
greeting people in marketplace, 360
tashahhud of, 113
Abdullah ibn az-Zubayr
post-salah du@’ of, 121
tahnik of, 412
Abi Bakrah, 135-36
abode of Mercy, 535-36
abscesses, du‘a’ to say over, 208-209
absent people, making du@’ for, 559-60
abstinence, 570
Abi Ayyub al-Ansari, 445
Abi Bakr as-Siddiq
calling his son Ghunthar, 417
conveying greetings to, 307

name of, 421
on the day the Prophet passed away, 442
passing away of, 248
praise of, 396-97
Abu Damdam, 141, 491
Aba ad-Darda’ 141
Abu Hanifah, Imam
position of tashahhud as Sunnah, 109
position on quniit in Witr, 105
position on the wording of the takbir, 80
Abt Hurayrah, 350
Abu Jahl, 226, 438, 500
Aba Judan, 251
Ab’l-Khayr al-Yaméni, 236
Abi Lahab, 424, 500
Ab@ Miisa al-Ashari, tashahhud of, 110
Abirl-Qasim, prohibition of using asa
kunyah, 423-24
Abi Qatadah, 321, 443
Abi Salamah, 223-25
Abt Sufyan, 502
Aba Talhah, 344
abusing the dead, prohibition of, 251-52
abusive speech, prohibition of, 512
acceptance of dud@’
conviction of, 556
during rainfall, 273
moment of, 167
of the sick, 219
proof that requests are granted, 562-63
in Tawdf, 291
upon completion of the Qur’an, 172
when armies meet, 314
with the fasting person, 283
actions, as judged by intention, 568
adhan
calling before the prayer time, invalidity
of, 72
du‘a’ after, 77
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form of, 69-70
for Maghrib prayer, 148
merit of, 6869
prayers for which prescribed, 72
reciting in the ear of a newborn, 412
as repelling Shaytan, 337
replying to a greeting while calling, 369-70
responding to, 72-76
as a sunnah, 71
admonishment, to those more eminent than
oneself, 452
advice
asking, 463
g?ving to someone with a fault, 488-89
afflictions, protection from, 140, 190-93
Ahmad ibn Hanbal
pos%'tion on obligation of du@’ in rukit’, 95
position on obligation of the tashahhud,
109
‘A’isha bint Abi Bakr
death of, 218-19
du'@’ of before sleeping, 159
kunyah of, 423
tashahhud of, 111
al-Ala, Strat, 88-89, 260
Ali ibn Abi Talib
on adhkdr before sleep, 150
adhkar of, before sleeping, 150
battle cry of, 316
du'a’ of when mounting a riding animal,
328
kunyahof, 421
on litigation, 522
praise of, 397
quniit of, 105
) sending peace upon, 187
Al ‘Imran, Strat, 205
Allah
asking by the face of, 519
disapproved expressions regarding, 513-15
lying about, enormity of, 515-16
most beautiful names of, 168-69
praise of, 179-83
allusions, employing in speech, 52627
alone, du'a’ when afflicted by loneliness,
201-202
cémawa, plague of, 234
Amin, saying after al-Fatihah, g0
Amr ibn al-Akhtab, 355
Amr ibn al-‘As, 218, 246, 249

Amr ibn al-Hamig, 355
Anas ibn Malik, supplication of, 540
Anas ibn an-Nadr, 320
anger
disapproval of saying ‘Remember Allah;
515
as result of litigation, 521-22
what to say when overcome by, 430-32
animals
branding, 499
what to say when buying, 459
See also riding animals
announcing deaths, 235
Arabic, tashahhud for those unable to recite
in, 113
Arafat
adhkér and dua’ to say at, 296-99
adhkar when heading towards, 296
day of, 261-62
du‘d’ when setting off from, 299
arguing, 520-22
army. See warfare
arrogance, prohibition of, 146, 494
asil, defined, 127
Asr prayer
shaking hands after, 385
Sunnah recitation in, 88
what to say after, 14748
what to say before, 146-47
assisfaflce, du'a’ for those who offer, 443-44
auspicious times for du‘@’, 555
authority, avoiding communicating infor-
mation to, 493
Ayat al-Kursi. See Throne
baby. See children; family
backbiting
defined, 477~78
how to prevent oneself from indulging
in, 482
by implication, 480
listening to, unlawfulness of, 481
punishment of in Hereafter, 478~79
repentance and atonement for, 489-91
severity of, 478-79
situations in which permissible, 483-8s
with the heart, 487-89
in the written word, 480
Badr, 501
al-Baqarah, Siirat, 160
as a cure, 205

Index

reciting after a burial, 246
reciting when in distress, 192

Barirah, 467
barking dog, what to say upon hearing, 426

basmalah

beginning wudi’ with, 58
mentioning while impure, 62
saying before eating, 343-45
saying when one’s animal stumbles, 442
in tashahhud, 113
as verse of al-Fatihah, 87
bathroom, what to say when entering, 459.
See also lavatory
battle. See warfare
beardless young man, prohibition of kissing,
384-85
beautiful names, desirability of giving, 414
beautifying the voice in recitation, 176
bed, dusting, 162
belittling and mocking others, 494-96
bereaved, consoling, 229-34. See also death.
bidding up prices, unlawfulness of, 495
bier, walking with , 243-44
Bilal, footfalls of in the Garden, 397
Bilal ibn Sa'd, 557
Bi’r Ma‘inah, 108, 319
Black Stone, 290
blessings upon the Messenger of Allah
beginning dua’s with, 186
invoking in the tashahhud, 114-15
invoking on Fridays, 255
invoking when making a marriage pro-
posal, 402
merit of, 183-84
method for, 185
in qunit, 105
raising voice in, 186
saying after the talbiyah, 288
saying when the Messenger is mentioned,
184-85
as wdjib in tashahhud, 114
blind man, hadith of, 276-77
boredom, avoiding, 447
bowing, as makrith to greet with, 386-87
branding animals, 499

bride, what is said to, 406. See also Marriage.

brotherliness, telling someone of your love
for them, 432-33

burials. See funerals; funeral prayer

buying. See trade

calamity
dua’s when in, 190-93, 200
patience during times of, 231-32
Caliphs, rightly guided, 573
calls, responding to, 400
camels. See riding animals.
caskets, 249
charity
dhikr as, 41
driving away the poor, prohibition of,
501-502
kindly deeds as, 464
prohibition of reminding people about,
497
refusing someone who asks by Allah,
disapproval of, 519
cheating, 495
children
beautiful names, desirability of giving, 414
childbirth, what to say during, 410-11
death of, 181-82, 232-33
du@’ at funeral prayer of a baby, 241-42
giving first fruit to, 446-47
greeting, 366,375
invalidity of adhan of, 70
kissing, 383-84
most beloved names to Allah, 414~15
naming, 413-14
newborn baby, 412-14
repulsive names, prohibition of, 416
seeking protection for, 208
standing up for parents, 387
stillborn baby, naming, 414
supplicating against, prohibition of,
561-62
tahnik, performing for a baby, 412
talgin not done for, 248
Christianity, resembling, 346
circles of dhikr, merit of, 29
clarity in speech, 464
clothes
du‘d’ when putting on, 47-48
how to wear, 49-50
what to say when taking off, 50
clouds, du‘a’ when one sees, 269
cock crow, what to say upon hearing, 426
coercion to disbelief, 506
coffins, 249
combining prayers, adhdn and iqgamah for,

72
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commanding good and forbidding evil, 67

: advice for the dying person, 221-25
in graveyards, 254

manner in which it should be performed, au'a’

principles of, 471-72
words permissible for, s00-501
Companions
seeking the pleasure and mercy of Allah
for, 18788
sending blessings on as makriih, 187
concerns, dud’ for, 190-93
condolences to the bereaved, 229-34
confessions, retracting, 529
confusion, 203
congratulations
desirability of giving, 467—69
on the birth of a child, 415
consultation, 463
contemplation as objective of dhikr, 34
contentment with Allah, compared with
dua’, 554
contract of marriage, 403-405
conveying greetings to someone, 365
corruption, talebearing as a cause of, 477-78
counsel, giving to someone with a fault,
48889
counting dhikr, 42
cowardice
dua’ to seek refuge from, 541
seeking protection from, 122
crying. See weeping
cupping, what to say when, 436
cursing
the dead, prohibition of cursing, 251~52
non-specific disobedient people, 498-99
parents, enormity of, 527
poverty as cause of cursing the wind, 271
prohibition of, 497-98
putting right, 500
what is permissible, 499500
daily litany, making up when one misses
one’s, 34-35
Dajjal, seeking protection from, 116
dandanah, 11718
ad-Daqqaq, Aba Ali, 29, 476
daughters, offering in marriage, 402-403
Dawn. See Subk prayer.
Dawad, du'a’ of, 549
Day of Sacrifice, 302303
deaf people, rulings regarding greeting, 365
death
abusing the dead, prohibition of, 25152

consoling the bereaved, 229~34
dua’ before, 218
du‘a’ for the dead, 250
hoping for, disapproval of, 217
informing relatives and friends of, 235
kindness to those whose death is
imminent, 215
kissing the face of the deceased, 384
making du'a’ for death in a noble land, 217
of an enemy of Istam, 226
praising someone who is near, 218-19
remembrance of, 209
transporting body, prohibition of, 249
visiting graveyards, 25254
wailing over the dead, prohibition of,
227-28, 493
washing the deceased, 236
what to say after closing the eyes of the
deceased, 223
what to say near the deceased, 224
what to say to the bereaved, 224~25
what to say when hearing news of a death,
226
what to say when on the brink of, 22022
See also grave; funerals; funeral prayer.
debts
du'a@’ when burdened by, 201
seeking refuge from, 116, 137, 542,548
what to say when repaying, 459
decisiveness in du'd’, 556
defeat in battle, 320. See also warfare.
despots, du'’ when afraid of, 196
destiny, overtaking of, 569
Devil. See Shaytan.
dharirah, 208-209
dhikr
acts of obedience as a form of, 30
after completing wudir’, 58
after saldh, 120
after Subh prayer, 125-27
before sleep, 151-60
as charity, 41
contemplation as objective of, 34
counting, 42
disapproval of sleeping without, 160
on Fridays, 144
gatherings without, disapproval of, 429
glorification of Allah, 37-40
making up what one has missed, 34-35

33-34
merit of circles of, 29
performing while ritually impure, 32
places suitable for, 34
raising voice in, 120
Shaytan’s distractions from, 123
speech without, disapproval of, 474
virtue of, 37
when it is makriih, 34,56
when leaving a gathering, 427-28
when mustahabb to interrupt, 35
when waking from sleep, 4446
while impure, 62
Dhii al-Yadayn, 421
Dhirl-Hijjah, adhkar for the first ten days
of, 261-62
Dhit'l-Khalasah, 444
diet. See eating
difficulties, du‘@’s for those in, 190-93,199,
314
dilemmas, du‘a’ when experiencing, 195
disaffection, prohibition of, 518
disbelief
accusing a Muslim of as prohibited, 505
consoling bereaved disbelievers, 231
invalidity of adhan of a disbeliever, 70
passing thoughts of kufr, 487

supplication for someone who has died in,

disapproval of, 512

uttering the shahadah without coercion,

507
uttering words of under coercion, 506
See also non-Muslims.
dismounting a riding animal, 337-38
disparaging others, 504
disputes, 450, 51213, 520-22
dissemblance, 529, 531-33

distress, du'd’s when experiencing, 190-93,

276~77,320
donkeys
braying, what to say upon hearing, 426
prohibition of branding on face, 499
See also riding animals
doubt, avoiding, 569
doubts, du‘a’ when beset with, 202-204
dreams, 16566
dressing, du‘a’s when, 47-48
drinking, mentioning the name of Allah,
343-45

acceptance of upon completion of the
Qur’an, 172
after completing wudit’, 58
after the adhan, 77
after the last tashahhud, 115-18
against a Muslim, unlawfulness of,
505-506
against affliction, distress and worries,
190-93
beginning with blessings on the Messen-
ger, 186
being greeted while engaged in, 369-70
compared with contentment, 554
comprehensive, 550
on day of Arafat, 261-62
disapproval of saying ‘if you wish;, 516
ending with praise of Allah, 181
etiquettes of, 554-56
for a person who offers one wealth, 454
for ease, 199
for one’s livelihood, 199
for people in their absence, 559-60
for someone who treats one well, 560-61
for the dead, 250
for the recipient of a gift, 444
for those who do battle, 310
for those who treat one well, 443-44
in the funeral prayer, 238-42
lowering voice in, 297
merit of, 540
at the Multazam, 291-92
of the sick as accepted, 219
places in Tawaf where it is accepted, 291
proof that requests are granted, 562-63
raising hands, 558
raising voice exaggeratedly, prohibition
of, 334
repaying kindness with, 519
repetition of, 559
rhyming, 297
in second half of the night, 167
seeking from the virtuous, 561
seeking rain, 264-68
singling oneself out in, as disliked, 107
statements of the salaf about, 557-58
using pious deeds in, 557
what to ask for, 172-73
when afflicted by loneliness, 201~202
when afraid of a group of people, 195




THE BOOK OF REMEMBRANCES

when afraid of a leader, 196
when burdened by debt, 201See also
warfare.
when frightened, 193
when in a dilemma, 195
when putting on clothes, 47-48
when waking from sleep, 44-46
while washing the deceased, 236
whilst travelling, 332
wiping the hands over the face, 107, 124
See also dhikr
ad-Dukhan, Sirat, 178
ear, ringing of, 437
early Muslims, du‘d’s related from, 60
earning livelihood, du‘a’ for, 199
ease, du‘a’ for, 199
eating
being presented with food while fasting,
347
encouraging guests to eat; 350
feeding the sick, 219
greeting someone who is, 369-70
instructing someone who lacks the proper
manners, 348
lawful food as condition of du‘a’, 554
mentioning the name of Allah, 343-45
not finding fault with food, 345-46
phrases permissible to use if one dislikes
food, 346
praising Allah after, 180
praising food that one eats, 34647
presenting food to guests, 343
talking while, 349
what to say after finishing, 350-53
what to say after, 358
what to say if others follow one to an
invitation, 347
what to say when breaking fast, 28485
when food is brought, 342
with others, as more likely to satisfy, 349
with someone with a bodily defect, 349
eclipses, adhkar prescribed for, 262-63
eloquent language, 522-23
empty places, greeting when entering, 377
enemy, du'd’ upon seeing, 196
etiquettes of du‘a’, 554~56
euphemisms, 526-27
evenings
defined, 128, 146~47
dhikr for, 12743

du’a’ before sleeping, 134
talking after Isha’, disapproval of, 523-24
evil
attributing to Allah, avoiding, 83-84
dua’ seeking refuge from, 543, 547
€ye, 208, 455-57
permissibility of warning about, 483
prohibiting. (See Commanding good)
exaggeration, disapproval of, 522-23, 532
eye, seeing something one likes, 457
face
kissing as a greeting, 382-85
wiping after du‘d’, 124, 558
Fajr. See Subk prayer.
falling stars, 271
false witness, prohibition of, 496
falsehood, what to say when eradicating, 441
family
childbirth, what to say during, 410-11
congratulating parents, 415
etiquettes with in-laws, 409~10
naming a child, 413~14
newborn baby, 412-14
rebuffing one’s parents, prohibition of, 527
son calling father by his name, prohibition
of, 418
family of the Messenger of Allah, praying for
in the tashahhud, 114
Sard al-kifayah, 364
fasting
adhkdr said while, 283
on day one completes the Qur’an, 172
prohibition of saying, ‘by the seal on my
mouth;, 513-14
what to say if presented with food, 347
what to say when breaking, 28485
See also Ramadan.
al-Fatihah
to alleviate headaches, 216
as a cure, 204-205, 207
distorting meaning of during recitation, 87
in the funeral prayer, 237
obligation of reciting in salah, 86-87
Fatimah, consoling the bereaved, 229
faults
finding with food, 345-46
seeing in others, 484, 488-89, 504
fear, du‘a’ when frightened, 193, 195-96
fever, prohibition of cursing, 511. See also
under illness.

Index

Fir‘awn, 500
fire, what to say upon seeing, 427
Fire, the, seeking protection from, 117, 126
first fruit, what to say when seeing, 446-47
flooding, du‘@’ for protection from, 274-75
food. See Eating.
forgetfulness, prostration of, 278-79
forgetting the Qur’an, enormity of, 174
forgiveness, 563—67
chief formula for, 128, 565
disapproval of supplication for someone
who died in unbelief, 512
du‘a’ for, 553
earning through shaking hands, 385
of family and friends, seeking when ap-
proaching 221
of Ka'b ibn Malik, 469
seeking after a defeat in battle, 320
seeking after saldh, 120
seeking after the tashahhud, 118
seeking before leaving, 322
seeking before sleeping, 156-58
seeking in the second half of the night, 167
seeking more than hundred times a day,
441
See also Repentance.
foul language, 498
Fridays
adhkar recommended on, 255-57
khutbah of the jumu‘ah, 181
sending blessings on the Messenger on,
184
what to say on morning of, 144
friends
death of, 226
importance of visiting, 38788
fruit, what to say when seeing, 446-47
al-Fudayl ibn ‘Tyad, 28, 476, 567
funeral prayer, 236-43
adhan not called for, 72
latecomer to, 243
opening du'd’ in, 84
performed by a child, 366
reciting aloud in, 89
See also death; grave.
funerals
avoiding innovation at, 222
laying the deceased in the grave, 244-45
special requests of the deceased, 248~50
walking with the bier, 243-44

what to say after the burial, 246-48
what to say when a bier passes, 244
See also death; grave.
gales, du'd’s during, 268-71
garments. See clothes
gatherings, what to say when leaving, 427-28
gender relations
describing women intimately, prohibition
of, 515
greeting the opposite sex, 370-71
how women should talk to men, 401
al-Ghashiyah, Strat, 88, 260
al-Ghazali, Abt Hamid
etiquettes of du'd’, 555
on exaggeration, 532
on predestination and du@’, 556-57
on publically thanking one who has given
charity, 398
on suspicious thoughts, 488
when it is permissible to lie, 528~29
ghusl
performing before ihram, 287
tayammum as taking the place of, 33
what to say when performing, 62
gifts, giving, 385, 444
glorification of Allah, 37-40
good dreams, what to say after seeing, 165
good news, desirability of giving, 467-69
good words, 464. See also speech.
good, enjoining. See commanding good
good, pointing out, 448
grapes, calling karm, 503
gratitude, du'@’ of, 133
graves
avoiding wailing at, 254
laying the deceased in, 244-45
punishment of, 116
questioning in, 246
scattering three handfuls of earth, 246
sitting at the grave, 246
weeping in fear when passing, 255
what visitors should say, 252-54
See also death; funerals; funeral prayer.
greetings
after a separation, even if brief, 366-67
bowing as makrith, 386-87
by kissing the face, 382-85
command to extend, 35960
conveying to the Messenger at his grave,

307
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reciting aloud in saldh of, 89
Sunnah recitation in, 88

courtesies of, 375~79
initiating as better than returning, 368

Tashrig, Day of, 303 belittling and mocking others, 494-96
inverting the wording of, 36768 Tiwf]t(, adhkar of, 290-91 ’ ) defaming, prohibition of, 493 ‘ ation
method and mode of 6’ T what to say to someone r eturning from, 342 defined, 233 idolaters, greetings in letters to, 373-74

o . »300-03 what to say when reaching the Haram, 289 disparaging, punishment for in Hereafter, ignorant, turning away from the, 451-52
raising voice in, 362-63 Haman, 500 479 ihram

returning immediately, 363
rulings on, 364~68
simultaneous, 367
someone known for sin, 370
standing up out of respect, 387
to non-Muslims, 371-75
to someone one knows will not reply,
378-79 :
using customary expressions, 382
when coming out of a lavatory, 382
when entering a house, 51-53
when makrith, 369-70
while relieving oneself as makriih, 56
while saying the talbiyah, 288
with gestures only, disapproval of, 363
grief, du'a’s when afflicted by, 194
groom, what is said to, 406-408. See also
marriage.
guests
du‘a’ for the host, 354-55
encouraging to eat, 350
honouring, 572
presenting food to, 343
guttural tones, disapproval of speaking in,
522-23
Ha Mim al-Mumin, Strah, 142
Habib ibn Abi Thabit, 172
hadith
mawsil narrations, 180
narrators of, 251
weak, acting upon, 29
Hafsah, 402~403
hajah, saldh of, 276—77
Hajj
adhkar in the Holy Sanctuary, 209301
adhkar of, 287-88
‘Arafat, 296-99
conclusion of, 304
du'a’ in the Kabah, 293
Hijr, du'a’ in, 292
Mina, adhkar at, 302-303
Muzdalifah, 299
on behalf of someone else, 288
sa%y, dud’ during, 293-95

al-hamdulillah. See praise of Allah
hands
blowing into, 152
kissing, 382~83
raising in du‘a’, 558
shaking, 385-86
wiping over the face in dud’, 107
happiness
du‘@’ for, 132
as hateful to Shaytan, 204
Haram ibn Milhan, 319
hard-heartedness, 474
harm
praising Allah when protected from, 181
prohibition of causing, 570
protection from, 130-32, 157
what to say to someone who protects one
from, 445-46
what to say when apprehending harm on a
journey, 336
Hasan, 208
al-Hashr, Strat, 157, 205
Hassan ibn Thabit, 525
hate, for the sake of Allah, 491-92
headache, what to say when suffering from,
216
health
cupping, 436
du‘a’ for, 136
praising Allah when asked about, 434
See also illness.
heart
asking judgement of, 571
backbiting with, 487-89
as defining soundness of whole body, 569
dhikr with, 30
hardness of, 474
presence of, 554, 559
Hell. See Fire
help, du‘a’ for those who offer, 443-44
hermaphrodites, 72, 249
Hijr, du'@’in, 292
home. See house
homeland, what to say when sighting, 340

of others, defending, 485-87
horses, what to say when unable to keep
steady on, 460. See also riding
animals
hospitality
du@’ for the host, 354-55
encouraging guests to eat, 350
honouring guests, 572

merit of someone who entertains a guest,

356-57
presenting food to guests, 343
welcoming guests, desirability of, 357
hosts, guests making du@’ for, 35455
house
adhkar when leaving one’s, 323-24
seeking permission to enter, 379-82
what to say when leaving and entering,
50-54
Hudaybiyah, 273-74, 501
Hudhayfah, 234
Humayd ibn al-ATraj, 172
al-Humaydi, Imam Hafiz Abit Abdullah,
503-504
humility during dhikr, 34
Hunayn, Day of, 317, 319, 451
hunger, 159
al-Hurr ibn Qays, 451-52, 467
Husayn, 208
hypocrisy
du‘a’ for protection from, 548
signs of, 453,528
Iblis. See Shaytan
Ibn ‘Abbas. See Abdullah ibn Abbas
Ibn al-Arabi, Imam Aba Bakr, 185
Ibn al-Katib as-Sufi, 170
Ibn Mas‘ud. See Abdullah ibn Mas‘ad
Ibn Sirin, 490-91, 532
Ibn “Umar. See Abdullih ibn “Umar

Ibn az-Zubayr. See Abdullah ibn az-Zubayr

Ibrahim, son of the Messenger, 228
Ibrahim ibn Adham, 481

Ibrahim ibn Salim, 232

Ibrahim al-Khawwas, 175

TId

greeting someone in, 369

performing ghusl and wud#’ before
entering, 287

See also Hajj

al-Ikhlas, Strat

to alleviate headaches, 216

as a cure, 205

merit of reciting, 430

reciting after entering ihrdm, 287
reciting before sleeping, 160
using in saldt al-istikhdrah, 189
in Witr, 89

illness

asking about a sick person, 209
comforting the sick, 218
complaining of, permissibility of, 216
du@’ seeking protection from, 547
fever, du‘a’ to alleviate, 191, 216
fulfilling a repentance that was promised,
220
giving the person what he craves, 219
headaches, 216
pimples, dua’ to say over, 208-209
praising a sick person who is near death,
218-19
seeking the du‘a’ of the sick, 219
visiting a sick non-Muslim, 374
visiting the sick, 388
what the sick should say, 210~15
what to say to someone with no hope of
surviving, 220-22
what to say when seeing someone afflicted
with an illness, 433
See also Health
imam in saldh, reciting the opening du'd’s, 84
‘Imran ibn al-Husayn, 498
injustice, permissibility of complaining
about, 483
in-laws, etiquettes with, 409-10
innovators
disowning, 440
greeting, 374~75
al-Insan, Strat, 88
insanity. See mental illness

talbi -
albiyah, 287-89 honour adhkar for the two days of, 257-58 insha’Allah, disapproval of saying in du@’, 516
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insinuation, 531~33
insomnia, 163-64
intention:
of fasting, 283
for Hajj, 287-88
hadith of, 27-28
when paying zakah, 281
interceding with those in authority, 466
intercession
asking the Messenger for, 307
of the Messenger, 276-77, 536
of the pious, for rain, 265
introducing oneself, 38081
igamah, 70-72, 77,79
Isha’ prayer
calling al-Atamah, 52425
speaking after, disapproval of, 523-24
Islam, five pillars of, 571
isndd, shortened, 153
istighfar. See forgiveness
al-istikhdrah, 188-90, 321-22
I'tikaf
adhkar of, 286
making an intention for when sitting in a
mosque, 67
See also Ramadan
‘Tyad, al-Hafiz Abu al-Fadl, 536
Jahannum. See Fire
jamarat, stoning, 302
Jjandza. See funeral prayer
Jarir ibn Abdullah, 442
Jews, sneezing of, 395
jihad. See warfare
al-Jinn, Siirat, 205
joking, 465
journeys. See travelling
judgement of Allah, 449-50
Jumu‘ah, Sunnah recitations for, 88-89. See
also Fridays.
al-Jumu‘ah, Sirat, 88-89
Ka'b ibn Malik, 374, 469, 486
Kabah
dua’in, 293
what to say when seeing, 289-90
al-Kafirn, Strat
in Witr, 89
reciting after entering ihrdm, 287
reciting before sleeping, 156
using in saldt al-istikharah, 189
when leaving on€’s home, 323

al-Kahf, Siirat, 256
Khadijah bint Khuwaylid, 469
Khalifat Allah, inappropriateness of term
507
khatm al-Qur’an. See under recitation
al-Khattabi, Imam Abg Sulayman, 130, 531
Khinzab, 203
khutbah. See sermons
kindness
praising Allah when one is shown, 181
repaying with dua’, 443-44, 830
King of kings, prohibition of title, 508
kissing, 382-85
knowledge
asking for after Subh, 126
directing to someone else when asked,
448-49
speaking to people about matters they do
not understand, 460 '
superiority of to worship, 308
kufr. See disbelief,
kunyahs
based on daughter’s name, 425-26
as based on eldest son, 422
for disbelievers, 424—25
prohibition of using Abi’l-Qasim as,
423-24
for someone with no children, 423
using, acceptability of, 422
al-Kursi, Ayat. See Throne
labour, what to say when woman is in,
410-11
lamam, defined, 206
lamenting loudly over the dead, prohibition
of, 227-28
latecomers to the prayer
reciting the opening du%’s, 84
to the funeral prayer, 243
laughter, as hardening the heart, 465
lavatory
dhikr whilst relieving oneself as makriih,
56
greeting when coming out of, 382
praising Allah after coming out of, 180
what to say when coming out, 57
what to say when entering, 54-55
Laylat al-Qadr, 286
leader of the believers, 507~508
leaders
death of, 442

3

Index

titles for, so7-508
left hand, 49
leprosy, eating with someone afflicted with,
349 ‘
letters, greetings in, 364-65, 373-74
lightning, avoiding pointing towards, 271
lineage, defamation of as a trait of disbelief,
227,493
litanies, making up missed, 34-35
litigation, being courteous in, 450, 520-22
livelihood, du‘a’ for, 199
lizard, eating, 346
loneliness, du'@’ when afflicted by, 201202
lord, avoiding use of term as a title, 509-10
lost property, censure of looking for in
mosque, 67-68
love, as removing numbness in limb, 437
lunar eclipses, adhkar for, 262-63
Luqman, sending blessings upon, 188
lying
about Allah, enormity of, 515-16
as a sign of hypocrisy, 453
bearing false witness, 496
prohibition, 528-29
lying down, correct manner of, 152-53. See
also sleep.
Madinah, visiting, 306
madness. See mental illness
Maghrib prayer
adhkar said after, 148-49
completing recitation of Qur’an during,
170
reciting after as mustahabb, 171
seeking protection from the Fire after, 126
Sunnah recitation in, 88
what to say when hearing the adhan for,
148
major ritual impurity, performing dhikr
while in state of, 32
makeup prayers, reciting silently and aloud
in, 90
Makkah
adhkar when leaving, 296
what to say when reaching, 289
malice, as result of litigation, 52122
Malik, Imam
on qunit in the Subh salah, 105
on tashahhud as Sunnah, 109
on the wording of the takbir, 80
on using Ab@’l-Qasim as a kunyah, 424

manner, while eating, 348
marketplace

greeting people in, 360, 376

what to say when entering, 434-35
marriage

contract of, 403-405

etiquettes with in-laws, 409-10

looking at strange woman for purposes

of, 386

offering one’s daughter in, 402-403

playing with wife, 409

praising Allah after proposing, 180

praising someone who has married well,

435
proposals, 402
what is said to the groom, 406-407
what the groom should say to his bride,
407-408
what to say after the consummation of
marriage, 408-409
women married outside the family, du‘a
for, 191
See also family; children.
martyrdom, asking for, 308-309
Marwah, 291, 294
Maryam, sending blessings upon, 188
al-Mawardi, Abw’l-Hasan, 371, 507-508
mawlay, avoiding use of term as a title, 511
mawsil narrations, 180
meals. See eating.
memory, reciting Qur’an from, 175
menstruating
bathing after, 470
on Tawdf, 305
mental illness
du’d’ seeking protection from, 547
what to say over the insane, 204~207
messages, greetings in, 364-65
Messenger of Allah
asking forgiveness, 565
blessing. See blessing
burial of his son, Ibrahim, 228
intercession of, 536
joking of, 465
kissing hands and feet of, 384
miracle of, 344
most frequently used du‘a’ of, 540, 549
passing away of, 442
remembering, as a means of removing
numbness, 437

>
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visiting tomb of, 306
midday, what to say after, 146-47
milk, du‘d’ for one who gives one, 355~56
Mina
adhkar at, 302~303
du'@’ when setting off from, 296
minor ritual impurity, performing dhikr
while in state of, 32
mirrors, what to say when looking into, 436
misfortune
du'a’ when visited by, 200
prohibition of rejoicing at, 494
seeking refuge from, 541
al-Misri, Dhii an-Nin, 29, 192, 549
missed prayers, adhan and iqamabh for, 72
Mizab, 291
modesty
defined, 452
in speech, 526-27
Mondays, completing Qur’an recitation on,
171
money spent in obedience, 518. See also
charity; zakah.
moon
eclipse of, 262-64
what to say upon seeing, 28183
mornings, dhikr for, 127-43
mosques
entering and leaving, 64-66
greeting, 67
I'tikaf in, 67
looking for lost property in, censure of,
6768
manner in which one should be in, 67
poetry, censure of reciting in, 68
praiseworthiness of making dhikr in, 34
trading in, prohibition of, 67-68
what to say when going to, 62-63
Mothers of the Believers, 401
mouth
cleaning before dhikr, 34
covering when sneezing, 393
Mu‘adh ibn Jabal, 123, 432, 486
Mu‘awiyah, 265
al-Mu'awwidhat
to alleviate headaches, 216
blowing onto hands before sleeping, 152
to cure mental illness, 205
as protection from the evil eye, 455
reciting and blowing during illness, 210

reciting at childbirth, 411
reciting before sleeping, 160
al-mufarridin, defined, 31
mughtaribah, 191
Muhammad. See Messenger of Allah; bless-
ings upon the Messenger of Allah
Muharram, prohibition of calling Safar, 512
al-Muhasibi, on sincerity, 28
al-Mulk, Sarat, 178
Multazam, 291-92, 305
al-Mumindn, Sarat, 205
al-Munafiqiin, Sarat, 88-89
Mugqit, defined, 466
murmuring, 11718
Miisa ibn al-Mahdi, 232
Musayyab ibn Rafi, 172
mushaf (a bound copy of the Qur’an), recit-
ing from, 175
Muslims
abusing, prohibition of, 512
belittling and mocking, prohibition of,
494-96
declaring disbelievers, unlawfulness of, 505
defending honour of, 485-87
du‘a’ against, unlawfulness of, 505-506
duties of, to other Muslims, 390
al-Mutawalli, Abt Sa‘id, 182, 376
mute people, rulings regarding greeting, 365
mutual consultation, 463
Muzdalifah, du‘’ when heading towards, 299
an-nadi, defined, 155
an-nafth, 152
an-Nahhas, Imam Abi Ja‘far, 513, 515, 535-36
an-Najashi, 235
nakedness, du’a’ for concealing, 50, 55
an-Nakha't, Ibrahim, 532
name of Allah. See basmalah.
names
changing, permissibility of, 418-20
for leaders, 507-508
nicknames, 420-21 -
prohibition of son calling father by his
name, 418 '
shortening, 420
naming a child, 413-14
nawafil prayers
reciting silently in, 8990
tashahhud in, 108
need, prayer of, 276-77
neighbours

Index

honouring, 572
importance of visiting, 387-88
new clothes, du‘a’ for wearing, 47-48
new moon, what to say upon seeing, 281-83
newborn baby, 412-14
nicknames, 420-21, 484
night, waking up at, 53-54, 161~63. See also
tahajjud.
Night of the Decree, 286
nightmares, what to say after seeing, 16465
nikah. See marriage
noble places, dud’ in, 561
non-Muslims
greeting, 371-75
sneezing of, 304-95
visiting the sick of, 374
who treat one well, 454.
See also disbelief.
numbness in a limb, 437
oaths
being excessive in when selling, disapprov-
al of, 517
dissemblance in, 532
to praise Allah, 182
swearing by other than the names of
Allah, disapproval, 516
obedience, acts of as dhikr, 30
obscenities, 498
odd numbers, 168
offensive nicknames, 420
ogres, what to say when confronted by, 337
omens, what to say when looking for, 458
open disobedience, enormity of, 517
oppression
permissibility of supplicating against,
438-40
as unlawful, 574
oration, 522-23
orators, instructing to people to be quiet, 461
orphans, prohibition of driving away,
501-502
oversleeping, 173
pacts, keeping, 453-54
pain, du@’ to relieve, 211-12
parents
prohibition of rebuffing, 527
standing up for, 387
passing thoughts of kufr, 487
patience °
displaying to the wounded in battle, 318-19

in du'a’, 562—-63
in times of calamity, 231-32
peace
greeting of, 359
making between people, 528
See also greetings.
people
calling respectfully, 417
criticising, 503-504
permission to enter a house, 379-82
persistence in du‘@’, 556
pimples, dud’ to say over, 208-209
pins and needles, 437
pious deeds, using in du‘@’, 557
pious. See righteous
plagues, 234
poetry
censure of reciting in mosques, 68
reciting during combat, 316-18
rulings concerning, 525-26
poor, prohibition of driving away, 501~502
poverty
cursing the wind as cause of, 271
manifesting in du‘@’, 554
praise
for someone who has married well, 435
praising a person, 396-98
praising food, 346-47
self-praise, 398-99
praise of Allah, 179-83
after eating, 350-53
invoking when making a marriage pro-
posal, 402
invoking when receiving good news, 426
when asked about one’s health, 434
preachers
beginning with praise of Allah, 180
moderation in, 447
predestination
and du'd’, s56-57
error of those who reject, 440
presence of heart, 554, 559
pride, prohibition of arrogance, 494
private parts, concealing, 50, 55
promises, keeping, 453-54
prompting the dead, 247-48
Prophet, the. See Messenger of Allah; bless-
ings upon the Messenger of Allah
Prophets
bodies of do not decompose, 184
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safety, du‘a’ for, 138-39

as-Sahib ibn Abbad, 492

Sahl ibn Abdullah at-Tustari, 384
as-sahw, sujiid, 278-79

praying for blessings on, 187 reconciling with people, 490
regret, as integral to repentance, 489
rejoicing at misfortune, prohibition of, 494

relatives, importance of visiting, 387-88

reciting in Tawdf, 291

prostration reciting on Day of Tashriq, 303
adhkar of, 98-102 reciting on Fridays, 255
prolonging in the eclipse prayer, 263

rank of compared to standing, 101
reciting Qur’an as makrith when in, 95
supplications said in-between, 102
when receiving good news, 426
prostration for recitation
in salah, 87
supplication for, 101
protection
for children, 208
supplications for, 130-32
protection of Allah, 52
punishment, seeking protection from, 116
Qadi Husayn, 456~57, 557
Qaf, Siirah, 88, 260
al-Qamar, Strat, 88, 260
al-Qass, Abwl-Abbas, 230
qiblah
facing after having performed wudit’, 60
facing during dhikr, 33
facing when making du@’, ss5
giyam, compared with sujid, 101
questioning in the grave, 246
quniit, 104-108
Qur’an
beautifying the voice in recitation, 176
being greeted while reciting, 369
completing recitation in Tarawih, 275
etiquette of, 174
etiquettes of completing recitation of,
172-73
how much to recite, 170
increasing in reciting as one approaches
death, 221
memorising and maintaining, 173~74
persevering in reciting, 178-79
prostration of recitation, 87, 101
recitation in saldh, 87
reciting at a grave, 246
reciting before sleep, 158
reciting for the dead, 250
reciting from a copy compared with from
Memory, 175
reciting from the middle of a Surah, 176
reciting in I'tikdf, 286
reciting in order in saldh, 87-88
reciting in sa‘y, 292

reciting while ritually impure, 32~33

Sunnah recitations for the various prayers,

88-89
supplicating while reciting, 9o
Sarah names, 538
Sarahs to be recited in the mornings and
evenings, 129
weeping while reciting, 175
what to say when one forgets a verse, 177
when makrith to recite in saldh, 95, 98
when to complete recitation of, 171
(See also recitation of the Qur’an)
Quraysh, Sirat, reciting before travelling,
323~24
al-Qushayri, Abii-1 Qasim, 28-29, 203, 476,
554
Qutaybah ibn Muslim, 434-35
Quzah, bow of, disapproval of saying, 517
Quzah, Holy Sanctuary, 299-301
Rabi‘ah al-Adawiyyah, 567
rain
adhkar for seeking, 264-68
attributing to stars, 504-505
du'a’ during, 273
flooding, du‘a’ for protection from, 274-75
reciting aloud in salah for, 89
what to say after a downpour, 273-74

rainbows, 517
Rajab, du'd’ in month of, 28283
Ramadan

adhkar of tarawih, 275

Laylat al-Qadr, 286

new moon, what to say upon seeing,
28183

saying ‘the month of Ramadan], 537-38

Rawdah, 307
ar-Razi, Yahya ibn Mu‘adh, 554
recitation of the Qur’an

beautifying the voice in, 176

being greeted while engaged in, 369
from memory compared with from a, 175
how much to recite, 170

persevering in, 178-79

preferred times for, 171-72

raising voice in, 175-76

reciters, etiquettes of, 177-78

when to complete, 171

repeated sneezing, 393-94
repentance

from backbiting, 489-91

before making a journey, 322

fulfilling a promise made while ill, 220

in the second half of the night, 167

what to do if one says something ugly,
53334

without abandoning sin, 567

reporting to those in authority, avoiding, 493

repulsive names, prohibition of, 416
retaliation, 470
returning a gift, 445
rhymed prose, 297, 522, 555
riding animals
prohibition of cursing, 498
recalcitrant and difficult animals, 335
stumbling of, 442
what to say when buying, 459
what to say when mounting, 328-30
what to say when one’s animal runs away,
334
what to say when unable to keep steady
on, 460
right
hand, eating with, 348, 439
beginning with the, 49
righteous, the
inviting to visit one, 388
kissing hands of, 382-83
seeking du'a’ from, 561

seeking the advice of before travelling, 327

standing up for, 387
visiting, 387-88
ringing in the ear, 437
role models, 461-63
roosters, prohibition of cursing, 511
rukii’, adhkar of, 92-95
rulers, du‘@ when afraid of, 196
ruqyah, 211. See also illness.
Sa‘d ibn Abi Waqqds, 171, 248,399, 439
Sa‘d ibn Mu‘adh, 354-55
Sa‘d ibn Rabi', 454
Sa‘d ibn ‘Ubadah, 227
Safa, 291,294
ag-Saffat, Siirat, 205

Sa‘id ibn Jubayr, complete recitation of the
Qur’an in one rak'ah, 170
Sa‘id ibn al-Musayyab, 419, 490
Sa‘id ibn Zayd, 439
sajdah. See prostration
as-Sajdah, Strat, 88
salah
adhan, 68
audible and silent recitation, 9o
being greeted while engaged in, 369-70
concluding with inverted greeting, 367-68
dhikr after, 120
doubts about, 203
for someone who does not know any
Qur’an, 87
greeting to end, 118-19
hearing the adhan while engaged in, 76
iqgamah, 71
lengthening, while shortening the sermon,
447
opening du'd’, 81-85
pauses in recitation, 9o
quniit, 104-108
Qur’an, reciting in, 87
reciting behind the imam, 518-19
rukit’, adhkar of, 93
second rak‘ah, 104
seeking protection from the Shaytan,
85-86
shaking hands after, 385
sneezing in, 393
sujiid, 98-102
supplicating during the recitation of
Qur’an, 9o
takbir al-ihram, 80
tashahhud, 108-14
waiting for, 255,524
walking to, 464
what to say when approaching the prayer
line, 78
what to say when rising from rukii’, 95-98
what to say when spoken to while in, 119
what to say when standing up for, 79
when reciting is makriih, 95, 98
salam greeting, to end saldh, 118-19. See also
greetings; peace.




THE BOOK OF REMEMBRANCES

Salamah ibn al-Akwa) 321
salawat. See blessings upon the Messenger
of Allah
saliva, 210-11
sandals, wearing in graveyards, 254
Satan. See Shaytan
sawm. See fasting
sa%y, du'd’ during, 293-95
as-Sayyid, use of title, 508-509
sayyid al-istighfar, 128-29, 565
scorpion stings, protection from, 131, 157
secrets, divulging as blameworthy, 491, 525
self-praise, 398-99, 494
self-reverence, 381
Selling. See trade
serenity during dhikr, 33
sermons
care in wording, 500
instructing to people to be quiet, 461
khutbah of the jumu‘ah, 181
of marriage contract, 403-405
moderation in, 447
in prayer for rain, 265,267
of the two Tds, 260
servants, prohibition of supplicating against,
56162
sexual intercourse
disapproval of greeting someone engaged
in, 369
referring to by allusion, 526-27
what to say during, 408-409
ash-Shafi’s, Imam
on acceptance of supplications, 273
on blessings on the Messenger as wdjib, 114
condolences of, 232
du’a’ when placing the deceased in the
grave, 245
lines written after death of son of, 233
position on obligation of the tashahhud,
109
position on the wording of the takbir, 8o
tashahhud of, 114
shahadah
disbeliever uttering, s07
saying when proposing marriage, 402
Shahdan Shéh, prohibition of title, 508
Shahr ibn Hawshab, 549
shaking hands, 385-86
shaykhs
informing of one’s sins, 517

as role models, 461-63
See also righteous, the.
Shaytan
as afraid of “‘Umar ibn al-Khattab, 397
as distracting from dhikr, 123
dhikr as guarding against, 126
doubts and disturbance caused by, 202~204
as eating with someone who forgets Allah,
344
happiness as hateful to, 204
as having a share in a lengthy gathering,
447
knots tied on nape of a sleeper, 44
laughing at the one who yawns, 389
and nightmares, 165
preventing from entering oné’s house, 51
as repelled by the adhan, 337
seeking protection from when angry,
430~32
seeking protectjon of in the prayer, 85-86
seeking refuge from when entering a
lavatory, 55
shrinking of, 442
suspicious thoughts as inspired by, 488
using the Verse of the Throne to protect
oneself from, 153
what to say if one sees, 197-98
ship, du‘a’ when boarding, 331
shirk, defined, 132
shirt, du‘a’ when putting on, 47
Shiruyah, plague of, 234
shooting stars, 271
shortened isnad, 153
shortening names, 420
showing off, 28-30
shrouding the deceased, 236
Shurayh, hadith of, 419
sickness. See illness
silence
as preferred when walking with the bier,
243 :
prohibition of remaining silent all day, 568
as sunnah, 473
silk, 249, 449
sin
disapproval of telling others of, 517
disowning those who openly indulge in,
440
preventing, 471-72 (See also commanding
good)

Index

what to say when seeing someone afflicted
by, 433
sincerity, 27-36
sitting
for condolences, 230
at a grave, 246
without remembering Allah, disapproval
of, 429
siwak
using before dhikr, 34
using before reciting the Qur'an, 174-75
sky, looking at, 5354, 458
slander, 485-87, 478-79
repentance and atonement for, 489—91
slaughtering of sacrificial animals on Hajj,
302
slave-girls, plague of, 234
slaves
avoiding use of the phrase ‘my slave,
509-10
liberating, 264
sleep
du‘a’ before, 134,151-60
performing ablution before, 152
after Subh prayer, 127
what to say when waking up from, 44-46
without dhikr, disapproval of, 160
sleeplessness, 163-64
slogans, pre-Islamic, prohibition of, 512
smiling
as charity, 464
while shaking hands, 386
sneezing
praising Allah after, 180
responding to, 388-90
solar eclipses, adhkar for, 262-63
speech
abusive, prohibition of, 512
after ‘Isha’, disapproval of, 523-24
allusions, using in, 526-27
beginning with greeting, 368
being certain of what one says, 530-31
cursing. See cursing
deplorable words to use, 502ff
excluding someone from a conversation,
514
good words, 464
guttural tones, disapproval of, 522-23
insinuation and dissemblance, 529, 531-33
joking, 465

litigation and disputes, being courteous
in, 450
lying, 528-29
of the Messenger of Allah, 464
safeguarding the tongue, 473-77
saying ‘if I do such and such Tam a Jew’
505 )
saying ‘May Allah prolong your remain-
ing} 520
saying ‘May my parents be your ransom,
520
saying ‘the people have gone to wrack and
ruin, 503-504
starting with praise of Allah, 180
talking while eating, permissibility of, 349
taxes, calling ‘the sultan’s right; 519
vulgarity of the tongue, 441
women roughening their expression when
talking to a man, 401
words of disbelief said under coercion, 506
words some consider makriih, 534-35
spots, du‘@’ to say over, 208-209
spying, unlawfulness of, 492
standing (giyam) in salah, compared with
sujitd, 101
standing up, out of respect, 387
stars
attributing rain to, 504-505
believing in as disbelief, 273-74
shooting stars, 271
stillborn baby, naming, 414
stings, what to say when afflicted with,
204-207
stoning the jamarat, 302
storms, du@’s during, 268-71, 272-73
street, remembrance of Allah in, 430
strength, du'd’, 198
strong believer, 198
Subh prayer
calling al-Ghadah, 524-25
completing recitation of Qur'an during,
171
dhikr after, 126
du'a’ after two sunnah rakat of, 77-78
du‘a’ of a traveller after, 339
quniit, 104-108
shaking hands after, 385
sleeping after, 127
Sunnah recitation in, 88
tathwib in the adhan for, 70
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Subhanallah, saying when something oc-
curs in salah, 119
sujiid. See prostration.
Sulayman, du‘a’ of, 197
sun, eclipse of, 262~64
Sunnah recitations, 88
sunnat al-kifayah, 364
sunrise, what to say after, 146
sunset, what to say before, 147-48
suppressing yawning, 395
surprise, expressing with tasbih, 469-70
suspicion, avoiding, 48789
Tabarak, Stirah, 178
at-Tabari, Qadi Abu at-Tayyib, 119
Tabik, expedition of, 374, 430, 486
tahajjud
du‘a’ before performing, 54
on the two nights of ‘Id, 257-58
oversleeping, 173
repentance in, 167
what to say when waking up at night,
161-63
tahnik, performing for a baby, 412
takbir
in battle, 31115
on the two nights of Id, 257-59
prolonging, 93
in violent winds, 270
when ascending a hill, 332-33
takbirat al-ihram, 80-81
takfir, 505-506
talbiyah
being greeted while engaged in, 369
raising voice in, 186
wording of, 287-88
talebearing, 477-78, 491-92
Talhah ibn Musarraf, 172
Talhah ibn “Ubaydullah, 469
talking, as makrih while relieving oneself, 56
talgin (prompting the dead), 247-48
Tamim ad-Dari, complete recitation of the
Qur’an in one rak‘ah, 170
Tarawih prayer
adhan for, 72
adhkar of, 275
repudiated innovations in, 176
tarji‘ in the adhdn, 69-70
tasbih, expressing surprise with, 469-70
tasbih, saldh of, 27779
tashahhud, 108-14,115-18

Tashriq, Day of, 303
tasmiyah. See basmalah
tathwib in the adhan, 70
Tawaf
adhkar of, 290-91
calling a shawt or dawr, 537
Tawaf of leave-taking, 305
tawasssul, 276~77, 307
taxes, 519
tayammum, 33, 62
teachers
beginning speaking with praise of Allah,
180
defending honour of, 485-87
moderation in, 447
as role models, 461-63
teeth, brushing before dhikr, 34,174-75
Thamiid, 255

thankfulness to Allah, when near death, 221.

See also gratitude.
Throne, Verse of
reciting before sleeping, 153
reciting at childbirth, 410-11
reciting while being cupped, 436
when leaving one’s home, 323
thunder, what to say on hearing, 272
tinnitus, 437
at-Tirmidhi, Abi “Is3, 101
titles, using, 381-82
toilet. See lavatory
tongue
dhikr with, 30
safeguarding, 473-77
vulgarity of, 441
See also speech; backbiting.
trade
bidding up prices, unlawfulness of, 495
excessive oaths in, disapproval of, 517
looking at strange woman for purposes
of, 386
in mosques, prohibition of, 67-68
transport. See riding animals.
travelling
adhkdr to perform after deciding to travel,
322-23
adhkar to perform when leaving, 325-26
animal, what to say when mounting,
328-30
asking for du‘@’s of a traveller, 327
bidding farewell, 325-26

desirability of making du‘@’ whilst, 332
dua’ after the Subh prayer, 339
du‘@’ for someone who has returned from,
341
dua’ in last part of the night, 129-30
istikharah and consultation before, 321-22
kissing the face of someone who has
arrived from a journey, 384
leaving home, adhkar for, 323-24
ogres, 337
recalcitrant and difficult riding animals,
335
returning from a journey, 338
seeking advice of the righteous, 327
ship, du‘d’ when boarding, 331
sighting one’s homeland, 340
stopping at a place, 337
takbir when ascending and descending,
332-33
what one needs to know before leaving,
322-23
what to say upon seeing a village, 335-36
what to say when entering one’s home, 340
what to say when one’s animal runs away,
334
when one apprehends harm from some
people, 336
Trench, Battle of, 317, 438
trials, seeking protection from, 116
tribulation, seeking refuge from, 541
trousers, dud’ when putting on, 47
trusts, preserving, 453-54
truth, as goal of disputation, 521
turban, du‘@’s for wearing, 47
at-Tustari, Sahl ibn ‘Abdullah, on sincerity,
28-29
tyrants
du‘a’ when afraid of, 196
speaking words of justice to, 472
“Ubaydu’llah ibn al-Hasan, 233-34
Ubayy ibn Ka'b, praise of, 397
Uhud, Day of, 320
Uhud, mountain of, 397
“Umar ibn Abd al-Aziz, 233, 492, 507
‘Umar ibn al-Khattab
as leader of the believers, 508
conveying greetings to, 307
death of, 218
dua’ to die in the land of the Messenger,
218

last request of, 248
offering Hafsah in marriage, 402403
on blessings on the Messenger in dua’, 186
place in Paradise, 397
prayer for rain, 265
quniit of, 106
tashahhud of, 111
turning away from the ignorant, 467
Umm Haram, 308-309
Umm Salamah, 224-25
Umm Sulaym, 344
unbelievers. See disbelievers
“Urwah ibn az-Zubayr, 271
Usamah ibn Qatadah, 439
usury, disparaging a Muslim’s honour as a
form of, 479
‘Utbi, 308
“Uthman ibn Affan
complete recitation of the Qur’an in one
rakah, 170
illness of, 215
praise of, 399
as promised the Garden, 397
victory in battle, 319. See also warfare.
vinegar, 347
virtuous people. See righteous
vitiligo, 547
voice
raising in recitation, 175-76
raising when sending blessings on the
Messenger, 186
See also speech
vows. See oaths
vulgarity of the tongue, 441, 527. See also
speech; tongue.
al-Wahidi, Imam Abw’l-Fasan, 367, 401
wailing over the dead, prohibition of, 22728
waking up, what to say when, 44-46,53-54,
161-63
walking to saldh, 464
al-Wagqi‘ah, Stirat, 178
warfare
acceptance of du‘a’ when armies meeft, 314
battle cries to terrify the enemy, 316
displaying patience to the wounded,
318-19
du'a’ for those who do battle, 310
du‘@’ upon seeing the enemy, 196
encouraging army leaders to fear Allah,
309
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humility in battle, 311-15
praising those who display skill in battle,
321
prohibition of raising voice in battle, 316
reciting poetry in battle, desirability of,
316-18
taking another direction, 310
what to say to someone returning from an
expedition, 341
what to say when the Muslims are
defeated, 320
what to say when the Muslims are
victorious, 319
washing the deceased, 236
water, du‘d’ for one who gives one, 355-56
weak hadith, acting upon, 29
weakness, du'@’ when overcome by, 108
wealth
dua’ for someone who offers one, 454
prohibition of supplicating against, 561-62
wedding night, 407-408. See also marriage.
weeping
on Arafit, 208
of the bereaved, disapproval of, 221, 22728
at graves, avoiding, 254
while reciting the Qur’an, 175
well-being, asking for as best du‘a’, 550
Will of Allah, 504
wind
adhkdr for, 268-71
prohibition of cursing, s11
wiswds, 202~204
witnesses, prohibition of lying, 496
Witr salah
adhkdr of, 150
quniit, 104—-105
Surahs to recite in, 89
women
describing intimately, prohibition of, 515
greeting men, 370
making expressions rougher when talking
to men, 401
prohibition of calling the adhan, 72
talbiyah of, 288
worry
du‘@’s when afflicted by, 190-94
protection from, 137, 141
worship, superiority of knowledge over, 308
wrong acts, forgiveness of after performing
wudil’, 59

wrongdoers, preventing from sin, 471-72

wudi’
beginning with the right, 49
calming anger with, 432
doubts about, 204
performing after waking, 44
performing before ihram, 287
performing before sleep, 152, 158
performing dhikr without, 33
what to say during, 58-61

Ya Sin, Surah, 178

yawning, 388-90, 393, 395

Yazid ibn Nu‘amah ad-Dabbi, 433

Yemen, people of, 385

Yemeni Ka“bah, 444

Yinus, 192

zakah, adhkar related to, 279-81. See also

charity.

Zamzam, 291, 304

Zayd ibn al-Harith, 384

Zaynab, marriage of, 408

Zuhr prayer
dhikr before and after, 146
Sunnah recitation in, 88






