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N THE NAME of Allah, most merciful and compassionate. I bear witness that there
t b z L ‘ C I is no god but Allah, alone without partners; and that Muhammad is His servant
gh ¢ £ O q o and Messenger. I invoke the blessings of Allah and His peace upon on His final
Messenger, Muhammad, his family and companions, along with all those who follow
k S 1 J m- e them in goodness till the Day of Rising,
n B h . ht s Among the narrations that Imam at-Tirmidhi transmits in his collection is a
) hadith from Anas 4% who relates that the Messenger of Allah & said: “Du%’ is the
wa »ioo« a | very essence of worship”
L1 u 1 , ) Worship itself, according to the text of the Qur’an, is the meaning of our existence;

and dud’lies at its core and is, in essence, a pure expression of utter neediness. A man
resorts to du’ only when he realises that he has no one to turn to but Allah, and this
is the fullest affirmation of tawhid, or the Oneness of Allah, in the life of the believer.
In this book, Imam an-Nawawi gathers the du@’s transmitted from the Messenger
of Allah &, encompassing every movement and stillness, from the great events of
life—birth, marriage, death—to the seemingly mundane—waking up, dressing, eating—
through to the distressing events—illness, danger, loneliness; all of these are presented
. “as opportunities to turn to Allah in ‘ubidiyyah, or submissive dependency, with dud’.
- But this book is more than a simple collection of prayers. Interspersed amongst its
chapters are passages expounding the etiquette of duf’, how to guard the tongue
from its deadly sins, and the moments of acceptance that the believer can seize upon.
We present the translation of each du@’ in italicised text; this is then followed by
the Arabic text of the du@’ cited. Where the text of the du@’ appears within a wider
discussion, we present the Arabic at the end of the passage to avoid disrupting the
natural flow of the text. A transliteration of the du@’ into roman script appears im-

al- (but following “sun letters”, ad-, ar-, as-, ash-, at-, az-, etc.) .
In du’a or dhikr texts, elision is marked with hyphen instead of
apostrophe; and long vowels have no macron sign (*) where pro-
nounced as short ones. Examples: ihdina-s-sirata-l-mustaqim;
Allahumma-jalna muflihin.
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mediately after the Arabic and we have included a guide to assist the reader in using
the system of transliteration. Translations of the Qur’an are presented in bold text.

It is my hope that the reader will find in this publication a rich source of spiritual
nourishment that will see them through to the Next World in safety and well-being.

I am indebted to my dear friend, Mufti Abdur-Rahman Mangera of White Thread
Press, for bringing this work to our attention and for the final layout and design. I
also owe thanks to the translators, Idris Esau, Safaruk Zaman Chowdury and Abdas-
samad Clarke. Many thanks are due to Sheikh Bilal Patel for highlighting portions
of the Adhkar which were omitted from the original translation and for ensuring the
text remained faithful to the original text of Imam an-Nawawi. I would also like to
thank Uthman Ibrahim-Morrison and Muhammad Isa Waley for their contributions
in editing the text, especially the latter, for his painstaking revision of the entire text,
Saleh Malik for producing fakhrij references for each du'@’ in this collection, and all
those who have contributed to making this work possible. I would also ask those
readers who derive some benefit from this book to remember us in your supplications.

Finally, I ask Allah to bestow His mercy on Imam an-Nawawi, who in a short
lifespan was the cause of tremendous blessings for the believers,among which is this
book, which continues to bring us all benefit to this day. May Allah reward him well
and unite us with him in the Hereafter.

YAHYA BATHA
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. The unlawfulness of belittling or mocking muslims

. The strict prohibition of bearing false witness .

. The prohibition of reminding people about charity one has given them

. The prohibition of cursing

. Prohibition of driving away the poor and weak, orphans, beggars, and so

on; one must speak gently to them and act humbly towards them

. Words which it is deplorable to use
. The prohibition of lying, and an explanation of types of lie
. Exhortation to be certain of what one says, and prohibition of passing

on all that one hears

. Insinuation and dissemblance

. What to do if one has said something ugly

. Words which some of the ‘ulama’ say are makrith but which are not
. Supplications (daawat) which are mustahabb at all times

. The etiquettes of du'd@’ ‘

. A person’s du'a’ and using his pious deeds as a means of imploring Allah
. Raising the hands in du'd’and passing them over the face

. Repetition of du'a’

. Keeping the heart attentive in du@’

. The merit of making du'a’ for people in their absence

. The desirability of making du'a’ for those who treat one well, and a

description of that du'a’

. The desirability of seeking du'a’ from virtuous people, even if the one

who requests is of a higher station than the one who is asked, and
du'd’ in noble places

The prohibition of supplicating against oneself, one’s children, servants,
wealth, etc.

Proof that a muslim will be granted his request when he makes du'a’,
and that he should not be impatient about its acceptance

Seeking forgiveness

The prohibition of staying silent all day

Conclusion

CHAIN OF TRANSMISSION
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WHAT HAS BEEN NARRATED ABOUT THE VIRTUE OF

DHIKR AND IS NOT RESTRICTED TO A SPECIFIC TIME

# savs: “And the remembrance of Allah is greater.
AR
%% also said: “So remember Me and I will remember you.>
{5836

h & says: “Had it not been that he glorified Allah, he would certainly have
red inside its belly until the Day they are resurrected.”

: 0 ™
(i onts S ¥ 50l 5 55 K0T

llah & also says: “They celebrate His praises night and day, and never do they

o 330y oBy, 05 4 5w s
{60305 1o 28
e relate in the Sahihs of the Imams of hadith, Aba ‘Abdullah Muhammad ibn
.ibn Ibrahim ibn Mughirah al-Bukhari al-Ju'fi, and Abt al-Husayn Muslim
-Hajjaj ibn Muslim al-Qushayri an-Nisabiri, may Allah be pleased with them,
heir isnads from Abit Hurayrah &, whose name is ‘Abd ar-Rahman ibn Sakhr
ling to the soundest of almost thirty statements, and who narrated more hadiths
ny other Companion, that the Messenger of Allah ¢ said: “Two phrases that are
n the tongue but heavy in the scale and beloved to the All Merciful are Glory

Ur’an 21:20.
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be to Allah and with His praise, and Glory be to Allah the Tremendous” This hadith is
the last thing in the Sahih of al-Bukhari.

/o L0 [ PP TIN
el Qo olsey 1 Gloc
Subhdana-llahi wa bi-hamdihi, subhdana-llahi-1-Azim.

We relate in the Sahih of Muslim that Aba Dharr @ reported: “The Mes§enger
of Allah ¢ asked me: ‘Shall I not inform you of the dearest words to Allah 2 The
dearest words to Allah are Glory be to Allah and with His praise” According to another
report, he said that the Messenger of Allah & was asked: “Which words are the best?”

He replied: “Those which Allah has chosen for His angels and His slaves: Glory be to
Allah and with His praise

syl Gl
Subhana-llahi wa bi-hamdihi.

We relate in the Sahih of Muslim also that Samurah ibn Jundab «; reported: “The
Messenger of Allah g said: ‘The phrases most beloved to Allah are four: Glory be to
Allah, Praise be to Allah, There is no god but Allah, and Allah is greater. No harm will
befall you whichever of them you begin with”s

STl NI Y5 s Al il s
Subhana-llahi wa-1-hamdu li-ahi wa 16 ilaha illa-llahu wa-llahu akbar,

We relate in the Sahih of Muslim that Abi Malik al-Ash‘ari 4 said: “The Messenger
of Allah g said: ‘Cleanliness is half of faith; Praise be to Allah fills up the scales; and
Glory be to Allah and all praise is due to Allah fill up—or it fills up—what is between
the heavens and the earth”

.5&’ 5o . ﬂ
Al-hamdu li-llgh,

I!I 0 - i ll LA ]
Ay 23 bl Bloel,
Subhana-llahi wa-l-hamdu li-llgh.

We also relate from the Sahik of Muslim from Juwayriyah s, the Mother of the
Believers, that the Messenger of Allah & once left her early, after performing the
salah of Subh, while she was in her place of prayer. Then he returned at mid-morning
and she was still sitting there. He asked: “Have you been in that same position since

1 Al-Bukhari (7563), Muslim (2694), at-Tirmidhi (3463).

2 Muslim (2731), at-Tirmidhi (3587).

3 Muslim (2137), Aba Dawid (4958), at-Tirmidhi (2838).

4 Muslim (223), at-Tirmidhi ( 3512), an-Nasa'1 (5/5-6), Ibn Majah (270).
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Jeft you?” She replied: “Yes” The Messenger of Allah & said: “After I left you, I said
four things, thrice each. If they were weighed against what you have said, they would

:: outweigh it. They are: Glory be to Allah and with His praise, according to the number
 of His creations and to His pleasure and according to the weight of His throne and the

nk of His words™
‘ > “ Qe < "of o o, _, sy 03
.43\353\343@;;&3)’35@%))%3&‘9/ :jftmd\"'r-“‘

Subhana-llahi wa bi-hamdihi, ‘adada khalgihi wa rida
nafsihi wa zinata ‘arshihi wa midada kalimatih.

According to another report he said: “Glory be to Allah, according to the number
of His creations, and Glory be to Allah according to His own pleasure; anfl Glory be. to
 Allah according to the weight of His throne; and Glory be to Allah according to the ink

of His words?”
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Subhdna-llahi ‘adada khalgihi, subhana-llahi rida nafsihi, subhdna-
llahi zinata ‘arshihi, subhana-llahi midada kalimatih.

And we have narrated it in the book of at-Tirmidhi, where the wording is: “Shal‘l I
not teach you some phrases for you to say? Glory be to Allah, according to the qu?ntzty
of His Creation (3 times), Glory be to Allah, according to His own pleasure (3 times),
Glory be to Allah, according to the weight of His Throne (3 times), Glory be to Allah,

according to the ink of His Words (3 times).
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Subhdna-llahi adada khalgihi (x 3), subhana-llahi rida nafsihi ‘(x 3),
subhana-llahi zinata ‘arshihi (x 3), subhana-llghi middada kalimatih (x 3).

We relate in the Sahih of Muslim that Abi Hurayrah reported that the Messenger
of Allah & said: “To say Glory be to Allah, all praise is due to Allah, there is no god but
Allah and Allah is greater is dearer to me than all that the sun rises over.

-
3
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1 Muslim (2726), Aba Dawiid (1503), at-Tirmidhi (3550), an-Nasa’i (4/77). . .

2 At-Tirmidhi (3499) and al-Futizhat (1/200). The repetition of this dhikr thre? .tlmes, as mefltlonfed
in the hadith of Juwayriyah as well as in this transmission, is valid, since the adc'imonal r}arra?xon o de;
trustworthy narrator is acceptable. Ibn Hajar states that this hadith has a supportmg shahid (witnesse
narration among the hadiths of Sa'd ibn Abi Waqqgas which an-Nawawi mentions later.

3 Muslim (2695), at-Tirmidhi (3591).
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Subhana-llahi wa-l-hamdu li-llahi wa la ilaha illa-lahy wa-llahu akbar.

We relate in the Sahihs of Muslim and al-Bukhari that Abd Ayytb al-Ansari report-
ed that the Messenger of Allah & said: “Whoever says There is no god but Allah, One
without partners. His is the kingdom and His is the praise, and He has power over all
things ten times will receive the reward of freeing four of the descendants of Isma‘il

P PRy 1. .3, 0.3 1. H (O //,o/.)/ 5//
S s IS o Je 3 S A Tl a5 s 12
La ilaha illa-llah, wahdahu 1 sharika lah, lahu-I-mulky

wa lahu-l-hamd, wa Huwa ‘ala kulli shay'in qadir.

We relate in the Sahihs of Muslim and al-Bukhari that Abi Hurayrah @, stated
that the Messenger of Allah & said: “Whoever says one hundred times a day There
is no god but Allah, One without partners; His is the kingdom and His is the praise, and
He has power over all things will be like someone who has set free ten slaves. One
hundred good deeds will be written for him, one hundred of his sins will be forgiven,
and it will be a shield for him against Shaytan for that day until the evening. No one
can produce anything better than it, except a man who does more than him. And
whoever says Glory be to Allah and with His praise one hundred times a day will have
his sins forgiven, even if they be [as abundant] as the foam of the sea

o501 A5 LN T e @1y 3 V2225 NE/N
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La ilaha illa-llah, wahdahu 14 sharika lah, lahu-l-mulky wa lahu-I-
hamd, wa Huwa ‘ala kulli shay’in qadir. Subhana-llahi wa bi-hamdihi.

And we relate from the books of at-Tirmidhi and Ibn Majah that Jabir ibn Abdullah
@ reported that he heard the Messenger of Allah & say: “The best dhikr is to say:
There is no god but Allah?* At-Tirmidhi described this hadith as hasan.

Ay
La ilgha illa-llah.

We relate in the Sahih of al-Bukhari that Aba Miisa al-Ashari reported that the
Messenger of Allah & said: “He who remembers his Lord, compared to him who
does not remember Him, is like the living compared to the dead

And we relate from the Sahih of Muslim that Sa‘d ibn Abi Waqqas 4 reported
that a Bedouin came to the Messenger of Allah £ and said: “Teach me something to

1 Al-Bukhari (6404), Muslim (2693), at-Tirmidhi (3584), and an-Nasa’i in Amal al-yawm wa al-laylah (2.4).

2 Al-Bukhari (6403), Muslim (2691), at-Tirmidhi (3464), al-Muwatta’ (1/209), and an-Nas'i in Amal
al-yawm wa al-laylah (26). )

3 At-Tirmidhi (3380), who states that thisisa hasan gharib hadith. We only know of it from the hadith
of Miisa. It is also reported by Ibn Majah (3800).

4 Al-Bukhari (6407), Muslim (779), with a similar wording and meaning.
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. say.

man s
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forgive me, have mercy on me, guide me and sustain me.
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» He replied: “Say: There is no god but Allah, One, without partners. Allah is vastly

ater and abundant praise is due to Allah. Glory be to Allah, the Lord of the Worlds.
gre

There is no power and no strength except through Allah, the Mighty, the All- Wise? The

aid: “Those words are for my Lord. But what is for me?” He replied: “O Allah,
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La ilaha illa-llahu, wahdahu la sharika lah, Allahu akbar_u
kabiran wa-l-hamdu li-liahi kathird, subhdana-llahi Rabbz:l—
‘Glamin, la hawla wa la quwwata illa bi—lldhi-l—Azizi-l—Hfzkzm.
Allghumma-ghfir i wa-rhamni wa-hdini wa-rzugni.

Again, we relate from the Sahih of Muslim that Sa'd ‘ibn Abi Waqqas L;’*g;*@i)iepogte(i;
“While we were with the Messenger of Allah ¢4 he asked: {Xre any of ?rou unable to ez; "
a thousand good deeds a day?’ Somebody in the g'f\thermg a.sked: Ho}:lv can 1‘:mydmd
of us earn a thousand good deeds?’ He answered: ‘If he glorifies Allah one unt.onS
times, a thousand good deeds will be written for him or one thousand wrong acti

33y

ill be eliminated for him. ' . . )
" Thi Imam and Hafiz Abi ‘Abdulldh al-Humaydi said: It is thus in the Sahih of

Muslim in all the narrations with the wording aw yuhattu (or 1_LIe reduc?s, erasest o;
eliminates). Al-Burqani said: Shu'bah, Abi ‘Awanah and Yahya al-Qattan ;arra e )
it from Miisa, from whom Muslim narrated it with wa yuhattu (and He reduces. . .
i alif.
wu}\:\(;: ;etll:taelirtlt i}rle S];hih of Muslim that AbG Dharr & reporteq t.hat the Meslieréger
~of Allah € said: “Every morning there is charity du.e oh every Jomt.of y;)lur Zn::.
Extolling the glory of Allah is charity, praising Alla}.l is charity, declaring (; e (C;réorbid
of Allah is charity and saying ‘Allah is greater” s charity. To c?mmand goc:i .anth o
evil is charity. The equivalent of that is two rakahs of salah per_form; md eblin
noon” I say: the word as-sulama with a dammah on the letter st and no ou -tﬁ
of the letter lam means a member or limb (‘udw), and th’e plural is suldmayat wi
r mim and no doubling on the letter ya’. ] o
fatkz’:;;; }rlzlelxizt;rom the Sahihs of Muslim and al-Bukhari that Abl Masa al—Asfh:;.lrl
reported that the Messenger of Allah & said to him: “S}jall I s}?ow‘r‘ you one of the
treasures of Paradise?” He said: “Yes, Messenger of Allah.” He said: “Say: There is no

power and no strength except by Allah.™

Muslim (2696). o .
12 Mllllsslllrrrrll 52638) an-Nasa'i in Amal al-yawm wa al-laylah (152), at-Tirmidhi (3459), and Ahmad (11174)
3 Muslim (720).

4 Al-Bukhari (6484) and Muslim (2704).
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La hawla wa la quwwata illg bi-llah,

We relate in the Sunans of Abt Dawiid and at-Tirmidhi tha
#@narrated that he went with the Messenger of Allah 4 to a
her were date stones or pebbles which she was using to make
I'not show you something that is easier and better than this? Glory be to Allah, equal
to what He has created in the heavens; Glory be to Allah, equal to what He has created
on Earth; Glory be to Allah, equal to the amount of what is between them; Glory be to

Allah, equal to what He will create. And Allgh is greater, equal to that, and All praise
is due to Allah, equal to that; and There is no god but Allah, equal to that; and There is

1o power and no strength [except by Allah], equal to that™* At-Tirmidhi described this
hadith as hasan,

t Sa'd ibn Abi Waqqas
woman, and in front of
tasbih. He said: “Should

oE LR § PR Y.z PR § R
‘&)Y\@@Busmfw\o - Ll 3 B8 358 1 G,
e 1AM S5 3R 52 4l 5 015 523 6 558 b1 5o
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Subhana-llahi ‘adada ma khalaqa fi-s-sama’, subhana-llahi dada
ma khalaqa fi-l-ard, wa subhdana-llahi adada ma bayna dhalik, wa
subhana-llahi ‘adada ma Huwa khalig, wa-llahu akbaru mithla
dhalik, wa-l-hamdu li-llahi mithla dhalik, wa la ilgha illa-llghy

‘mithla dhalik, wa 1G hawla wa lg quwwata mithla dhalik.

And we relate from both,* with an isnad that is hasan,
Companion and Emigrant, reported that the Messenger
them (the women Companions) to pay attention to doing
to count them on their fingers, for [their fingers]
about them.’

And we relate from both and from the Sunan of an-Nasa'l, with an isnad that is
hasan, that Abdullah ibn ‘Amr s said: “I saw the Messenger of Allah & counting the
tasbih* and in another narration “with his right hand”.

And we relate from the Sunan of Abt Dawid that Abii Sa*
that the Messenger of Allah # said: “Whoever says: ] am ple

that Yusayrah «, a female

of Allah £ commanded
takbir, tagdis and tahlil and
will be questioned and examined

id al-Khudri & related
ased with Allah as Lord,

1 At-Tirmidhi (3564), Abi Dawad (1500),
sahih; its narrators are the narrators of sahih h
are unknown; and that no-one quotes his na
Hibban in ath-Thigas.

2 The Sunans of Abi Dawiid and at-Tirmidhi.

3 Abi Dawad (1501) and at-Tirmidhi (3577).
4 An-Nasd’i (3/74-75), Aba Dawid (1502), and at-Tirmidhi (3482).

and al-Futihat (1/244-245). Ibn Hajar said that the hadith is
adiths, except for Khuzaymah, whose lineage and condition
tration except Sa‘id ibn Abi Hilal, who is mentioned by Ibn
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th Islam as religion, and with Muhammad as Messenger, Paradise will be obligatory
i

z P 2 <. R P
Raditu bi-llahi Rabban, wa bi-1-Islami dinan, wa bi-Muhammadin Rasila.

We relate in the book of at-Tirmidhi that ‘Abdullah ibn Busr—with a dammah

L id: “O
 on the ba’ and a sukdin on the sin—the Companion &, reported that a man said
0

become too numerous for me, so tell me
nger of Allah, the decrees of Islam have n num
” Mesi:ihzigng that I can adhere (atashabbathu) to” He ¢ replied: Let. your tongue ahg.ayllls”
}S)0m oist with dhikr of Allah £ At-Tirmidhi said, described this as a hasan ha_,1t li
: rInsay that the verb atashabbathu, with the letters ta’ and tha’ followed by bd’, a
ith fathah means ‘I adhere to’ as well as ‘I cling to’ o 1, said:
Wltif; .we relate from it (the book of at-Tirmidhi) that Aba Sa‘id al-Khudri A{;g; saui.
“The Messenger of Allah ¢ was asked:‘Which form of worship will be the best in ran
in the sight of Allah on the Day of Judgment?’ He said:‘Men and wo}:rlnen wh;l eng}jge
X > Tasked: ‘O Messenger of Allah, more than him
in Allah’s remembrance abundantly; g la e than 4
ili iti i f Allah 8?2’ He said: ‘Even if he stri
ho goes on military expeditions in the Way o ah & ) .
rllle(;ciﬁrﬂn and the mushrikan with his sword until it breaks and is st:nned with blood,
il still be superior to him in rank.™
the one who remembers Allah will sti ir o L
eAnd we relate from it and from the book of Ibn Ma;ah.from Aba ad Daldatag;
who reported that the Messenger of Allah ¢ asked: “Shall I inform you of the best o

. your deeds, the purest in the sight of your King, the highest in your ranks, and better

than spending gold and silver in charity, and be”tter than you meet.lg‘g““;};zfgig
and striking their necks and them striking yours?' ['Ihos_e;presenf]hsal : . h.is bo;)k
replied: “The remembrance of Allah £ gl—félklm AZL;I z:cjil;lla says i

- ala as-Sahihayn that this hadith has a sahi} .
al Afzg‘xler:]e(l;l: fiiri t.h;a b):)ok of at-Tirmidhi that Ibn Mas‘0d #& narrated that t::i
Messenger of Allah & said: “I met Ibrahim on the night I was take.n to Hea;ren, :\hat
he said: ‘O Muhammad, convey my greetings to your Ummah, and inform them

. . ) .
 Paradise has fertile soil and sweet water, but it is barren. Its plantations are: Glory b

to Allah, praise be to Allah, there is no god but Allah, and Allah is greater At-Tirmidhi
described this hadith as hasan.

[
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Subhana-llahi wa-l1-hamdu li-lahi wa 1a ilaha illa-llahu wa-llahu akbar.

1 Aba Dawad (1529), and an-Nasd'i in Amal al-yawm wa al-laylu.h (5). Ib{l Hajar %‘r;fl;sh it ;1: :ia:a::elst_
is also mentioned in the Mustadrak of al-Hakim (1/518), who grades. it as sahih; and a a g
2 At-Tirmidhi (3372) and al-Futiahat (1/2&7). Ibn I}jllajfx; ﬁ;z(iite; it as hasan.
irmidhi ; described this as a gharl . )
431 ﬁ):’ll‘\lflr;::}(l;;;g? :t’-}';‘?risi(;hi (3374), and al-Hakim (3/496),wh0 gradtfs i'; a;safggt’; and adh-Dhahabi
agrees. It is also reported in al-Muwatta’ (1/211) in a mawqiif form from Aba ad-Darda’
5 At-Tirmidhi (3458).
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Wealso relate from the book of at-Tirmidhi that Jabir 4, stated that the Messenger
& said: “Whoever says Glory beto Allah the Great and to Him belongs all praise will have

a date palm planted for him in Paradise™ At-Tirmidhi described the hadith as hasan.

0~ /a J' L]
9:\&7:)} r:s’hz.“ 5LU‘ Ul}u.i
Subhana-llahi-1-Azimi wq bi-hamdihi,

Again, we relate from the book of at-Tirmidhi that Aba Dharr # said: “T asked: ‘O
Messenger of Allah, which words are most beloved to Allah £?° He replied: ‘What He
has chosen for His angels: Glory be to my Lord and to Him belongs all praise. Glorybeto
my Lord and to Him belongs all praise According to at-Tirmidhi, this is hasan sahih.

0//\&,1/0} O L W 20
-BMJQ)UW‘BMJQJU A
Subhdna Rabbi wa bi-hamdih, subhana Rabbi wa bi-hamdih.

I shall discuss the subject matter contained in this book in order. I will start with
what one should say when he first gets up from sleep, and then move on sequentially
until one goes to sleep at night, as well as when he wakes up at night. And from Allah
comes all ability and success.

2
22 ©F

GETTING UP FROM SLEEP

WE RELATE FROM the Sahihs of two Imams of hadith, Aba ‘Abdullah Muhammad
ibn Isma‘il ibn Ibrahim ibn Mughirah al-Bukhari al-Ju‘fi and Abg I-Husayn Muslim

ibn al-Hajjaj ibn Muslim al-Qushayri an-Naysabiri, may Allah be pleased with them,
with their isndds from Abi Hurayrah & who reported that the Messenger of Allah

& said: “Shaytan ties three knots on the nape of a person while he is sleeping, put-
ting each knot in place. He says: ‘You have a long night, so sleep. When the person

wakes up and remembers Allah i, one knot is untied; when he performs wudza’ one

knot is untied; and when he performs salah all three knots are untied. Then he gets

up [feeling] energetic and in good spirits. If he does not do this, he gets up in bad

spirits and lazys That is the wording from al-Bukhart’s narration, whereas Muslim

has‘qafiyat ar-ra5, ‘the end’ (i.e. the nape) ‘of the neck’

1 At-Tirmidhi (3460), and al-Hakim in al-Mustadrak (1/501-502), who grades it as sahih; and
adh-Dhahabi agrees.

2 At-Tirmidhi (3587).

3 Al-Bukhari (1142) and Muslim (776).

))3
. his sins, even if they are [as abundant] as the foam of the sea.
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i - ari that Hudhayfah ibn al-Yaman & an
' late from the Sahih of al-Bukhari that E b
‘ Agi::; r: reported that the Messenger of Allah € used to say when he went to
. iy s »
h?subed “In Your name, O Allah, I live and I die!

p

Syheiahia,
Bismika-llahumma ahya wa amit.
: And when he awoke he said: “Praise be to Allah, Who has given us life after causing
n : »;
us to die, and to Him is the Resurrection.
4 /,;’“’//o,f/oz,,.’ Lose 87
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Al-hamdu li-llahi-lladhi ahyana ba‘da ma amatand wa ilayhi-n-nushir.

And we relate from the book of Ibn as-Sunni with a sahih isnad that Abﬁ}fluxizyra:
. £ said: ould say:
£ said: “When you wake up yous
a ted that the Messenger of Allah & sai ; : |
~ﬁ;§i(§e io Allah Who has returned my soul to me, given me good health in my body,

“and permitted me to remember Him.”>

S ’E P N A )5//5/ Mt L)o/o/\
2530 JOMugaia 3 GBS o) G835 sy ds
/ A}-hamdu li-llghi-lladhi radda ‘alayya rihi wa ‘Gfani
' fi jasadi wa adhina i bi-dhikrih.

We also relate from the book of Ibn as-Sunni that ‘A’ishah @& reportehd. that It}tlz

2 said: “ is no- ho, when Allah returns his sou

~ f Allah & said: “There is no-one who, ; iis so,
ress[eineg earft(c)er sleep], says: There is no god but Allah alone without partner; His is .the
k;Zfdo.m‘ and His is the praise, and He has power over all things without Allah forgiving

- P2t
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e s IS Je gy disd B AU A & s A )Y
) Ld/ildha illa-llah, wahdahu la sharika lah, Zahu—l—mftlk, wa
lahu-I-hamd, wa Huwa ald kulli shay’in qadir.

And we relate from the book of Ibn as-Sunni that Abii Hurayrahp’-:% 'rzpbzr;sczlq ’;Za;
the Messenger of Allah £ said: “No man says, when he wakes up, rc;zesd g healthy,
Who created sleep and wakefulness; praise be to Allah, Who has resuzech  me heallly
and sound. I bear witness that Allah gives life to the dead and that He has p

my

all things without Allah # saying: ‘My slave has spoken the truth!

. ith, and al-Futithdt
l ?bln al:—Sjrrlln(i (39) an-Nasa’i (791), at-Tirmidhi (3398), who narrates part of the hadith,and a

/291). Ibn Hajar grades it as hasan. . . o .
" 2931)Ibnnas'-2m§i (10) and al-Futithat (1/292). Ibn Hajar states that this hadith is very weal

4 Ibn as-Sunni (13).
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Al-hamdu li-llahi-ladhi khalaga-n-nawma wa-l-yaqazah, wa-
I-hamdu li-llahi-lladhi ba‘athani saliman sawiyya. Ashhadu
annd-llaha yuhyi-l-mawta wa Huwa ‘ala kulli shay'in qad.

We relate in the Sunan of Abi Dawid that ‘A’ishah @ reported that when the
Messenger of Allah & woke up in the night he would say “Allah is greater” ten times,
“Praise be to Allah” ten times, “Glory be to Allah and with His praise” ten times, and
“Glory be to the Holy King” ten times. Then he would ask for forgiveness ten times
and say “There is no god but Allah” ten times and say “O Allah, I seek Your Dprotection

Jrom anxiety in this world and anxiety on the Day of Judgment” ten times, and then
he would begin the salah.:

) -

k41 FA P TP [ Lo & 0.8 ,o‘,«lt
oA MGl a5 dl el 2250 4Tl
..//.,c 0. //?5 0 - 3 E\:’&'L 4 ..1/,
AL 253 o2h L 500 Gy Gy S8 el AN &)
Allahu akbar. Al-hamdu li-liah, Subhana-llahi wa bi-hamdihi,
Subhana-1-Maliki-1-Quddss. La ilaha illa-llah. Allahumma inni
a‘tdhu bika min digi-d-dunya wa digi Yawmi-I-Qiyamah.

We relate from the Sunan of Aba Dawid that ‘A’ishah @ also reported that when
the Messenger of Allah & woke up at night he would say: “There is no god but You.
Glory be to You, O Allah, and to You belongs all praise. I ask Your forgiveness for my
sins and I ask You for Your Mercy. O Allah, increase me in knowledge, and do not lead

my heart astray after You have guided me. Bestow on me Your Mercy, for You are the
Ever-Bestowing One
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Lailaha illa Ant, subbanaka-llahumma wa bi-hamdik, astaghfiruka li-dhanbi

wa asaluka rahmatak, Allshumma zidni ilman wa 14 tuzigh qalbi ba'da
idh hadaytani, wa hab Ii min ladunka rahmah, innaka Anta-1-Wahhab,

-

1 Aba Dawid (5080) and an-Nasa’1 (2/284); also in Amagl al-yawm wa al-laylah (871).
2 Abi Dawud (5061), an-Nasa’s (568) in Amal al-yawm wa al-laylah, and al-Hakim (1/540), who
grades it as sahih; and adh-Dhahabi agrees
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1 . ons.
I:‘ s mustahabb to mention the name of Allah in all actions
it is /

‘Sa}’:

. g o
Your protection from the evil of it and the evil of what it is meant fo

Kitab al-Adhkar

3
AN

PUTTING ON CLOTHES
’ i . Likewise,
rAHABB to say ‘In the name of Allah’ [when putting on clothes]. L
S MUSTAE

i 14 as
We relate in the book of Ibn as-Sunni that Abii Sa‘id al-Khudri &, whose name w:
ere

: a"( l ib]l Mahk ibn Sinan, re Orted that When the Messenger OfAuah 92 put on clo
W()uld name each item""‘ Whether it was a Shirt, pair Of trousers or turba[l_alld
he

s k
«O Allah, I ask You for the good of it and the good of what it is meant for, and I as
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Alld/humr/na inni asaluka min khayrihi wa k.hay_ri ma huwa
lah. wa a‘idhu bika min sharrihi wa sharri ma huwa lah.

‘A i ey d
And we relate from the book of Ibn as-Sunni that Mu‘adh ibn Anacs1 @ r?;:;; !
Hat ?he Messenger of Allah & said: “Whoever puts on a garmént an sa.);l.out i
Zeato Allah, Who has clothed me with this garment and grfmtizd it to me wi y
power or might on my part, Allah will forgive all his past sins.
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AZ—hamdu li-Uahi-lladhi kasani hddhd—th-t_hawba wa
ra%aqam‘hi min ghayri hawlin minni wa la quwwah.

4
AN

PUTTING ON NEW GARMENTS, SHOES ETC.

IT IS MUSTAHABB to say what was mentioned in the prev1ouhs chaptretr}.1e Vessenger

And we reiate that Abii Sa‘id al-Khudri & r.epo.rted that w ;n;\iz e Messereer
of Allah & put on new clothing he would mention its name7w eall itwass tuden
shirt or pﬁir of trousers—and then say: “O Allah, to You be onlfsh .t{:v “ Cr.eated) e
clothed me with this. I ask You for the good of it and the good for which i

aki ards it as
Ibn as-Sunni (14), Aba Dawid (4020), at-Tirmidhi (1767), and al-Hakim (1/192), who reg;
1 Ibn as- R i
fulfilling the criteria of Imam Muslim; and a.dh-Dhahabl agrees.
2 Ibn as-Sunni (272). Ibn Hajar grades it as hasan.
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Iseek Your protection from the evil of it and the evil of that for which it was created”™ The
hadith is sahih and was narrated by Abti Dawid Sulayman ibn al-Ashath as-Sijistani,
Abt Tsa Muhammad ibn ‘Isa ibn Sawrah at-Tirmidhi, and Aba ‘Abd ar-Rahman Ahmad
ibn Shu‘ayb an-Nasa'1 in their Sunars, According to at-Tirmidhi this is a hasan hadith.
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Allahumma laka-I-hamd, Antq kasawtanih, asaluka khayrahu wa khayra
ma sunia lah, wa a‘adhu bika min sharrihi wa sharri mg sunia lah.

And we relate from the book of at-Tirmidhi that ‘Umar s, reported: “T heard the
Messenger of Allah ¢ say: ‘Whoever pbuts on new clothes and says ‘Praise be to Allah,
Who has dressed me in something with which to conceal my private parts and adorn
myself while alive, and then goes to the garment that he has worn out and gives it away
in charity, will be under the protection, shelter and care of Allah in life and death

- 4 z
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Al-hamdu li-llahi-ladhi kasan; ma uwari bi-hi
awrati wa atajammaly bi-hi Ji hayat,

5
AN

WHAT TO SAY TO ONE’S COMPANION WHEN
SEEING HIM IN NEW CLOTHES

WE RELATE FROM the Sahih of al-Bukhari that Umm Khalid bint Khalid
“Several garments were brought to the Messen
shirt. He & asked: “To whom do you think w
present said nothing. He said: ‘Bring me Um
ger of Allah 4

out’twice.?

@ said,
ger of Allah, one of which was a black
¢ should give this shirt to wear?’ Those

Abli wa akhlig.

—

1 Aba Dawad (4020), at-Tirmidhi (1767),and an-Nasa’i (309) in Amal al-yawm wa al-laylah. Ibn Hajar
grades it as hasan. It is the same hadith, reported by Ibn as-Sunn;,

that was cited above,
2 At-Tirmidhi (3555), who states that this hadith is gharib.

3 Al-Bukhiri (37). Thisisa prayer that she have a long life, meaning “May you live long and wear it out”
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We relate in the books of Ibn Majah and Ibn as-Sunni that Ibn ‘Umar @;’%g;g.narrated
the Messenger of Allah ¢ saw a garment on ‘Umar and asked: “Is this new or
athed?” He said: “It is washed.” So he & said: “Wear new things, live laudably, and
as : :

»y

die as a shahid, blessedly.

Albis jadida, wa ‘ish hamida, wa mut shahidan sa‘ida.

6
A

HOW TO PUT ON GARMENTS AND SHOES
AND HOW TO TAKE THEM OEFF

T IS MUSTAHABB, when putting on clothes, shoes, trousers and the like, to begin

 with the right sleeve or the right leg or foot. One should take off the left [part o.f the
‘ Cgarment] first and then the right. The same applies when putting on kohl, using a

oothstick (siwak), cutting the nails, trimming the moustache, plucking the armpits,
shaving the head, greeting in salah, entering the mosque, coming out of the lavatory,

_doing wudi’, bathing, eating and drinking, shaking hands, kissing the Black Stione,
taking sofnething from someone or giving it to someone, and so on. All these things
should be done with the right. Their opposites should be done with the left.

We relate in the Sahihs of al-Bukhari and Aba al-Husayn Muslim ibn al-Hajjaj ibn

Muslim al-Qushayri an-Naysaburi that ‘A’ishah @ said: “The Messenger of Allah

liked to begin with the right side in all that he did—in his ablution, combing his hair

_and putting on shoes

~ Werelate in the Sunan of Aba Dawid that ‘A’ishah @ said that the right hand of

the Messenger of Allah ¢ was used for his ablution and eating and drinking, and his

eft hand was used for the lavatory and for anything harmful. “
We relate in the Sunan of Aba Dawuad and the Sunan of al—Bayhaq% that I:-Iaf§ah
% said that the Messenger of Allah & would use his right hand for eating, drinking
‘ i i hings.4
and putting on clothes, and his left hand for other t g o
We relate in Ab Hurayrah & who reported that the Messenger of Allah %.salc}.
‘When you put on clothes or make ablution, start with your right””s The hadith is

1 Ibn Majah (3558) and Ibn as-Sunni (269). Ibn Hajar grades it as hasan gharib.

2 Al-Bukhari (168) and Muslim (268). :

3 Abu Dawad (33). Ibn Hajar grades it as hasan.

4 Abu Dawad (32) and al-Bayhagqi (1/86). o .

5 Aba Dawid (4141), Ibn Majah (402), al-Bayhagi (1/86), and at-Tirmidhi (1766), who states that this
hadith is hasan sahih. Tbn Hajar grades it as sahih gharib.
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hasan, according to Aba Dawid, at-Tirmidhi, Aba ‘Abdullah Muhammad ibn Yazid,
Ibn Majah and Aba Bakr Ahmad ibn al-Husayn al-Bayhagi.
There are many other narrations on the same subject. And Allah knows best.

7
S CL

WHAT TO SAY WHEN TAKING OFF GARMENTS
TO WASH, GO TO SLEEP ETC.

WE RELATE FROM the book of Ibn as-Sunni that Anas i reported that the Messenger
of Allah # said: “The way to conceal the private parts of the sons of Adam from the
eyes of the jinn is to say, when about to take off one’s clothes: ‘In the name of Allah,
besides Whom there is no god™*
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Bismi-llghi-lladhi 1 ilaha illa Hi.

8

WHAT TO SAY WHEN LEAVING THE HOUSE

WE RELATE FROM Umm Salamah @& —whose given name was Hind—that whenever
the Messenger of Allah ¢ left his house he used to say: “In the name of Allah, I depend
on Allah. O Allah, I seek Your protection from going astray or leading others astray;
from slipping or letting others slip; from being oppressed or oppressing others; and from
acting ignorantly or others acting ignorantly towards me”* This hadith is sahih. Aba
Dawud, at-Tirmidhi, an-Nasi’i and Ibn Méjah narrated it. At-Tirmidhi described it
as hasan sahih. This is in Aba Dawid’s version: “from me going astray and me leading
others astray”, “from slipping and letting others slip” and likewise with the rest of the
wording, in singular form. At-Tirmidh’s version has: “I seek refuge in You from us
slipping” and, likewise,” us leading astray” and “us oppressing others” and “us acting
ignorantly” in the plural form.

1 Ibn as-Sunni (274).
2 Abt Dawtd (5094), at-Tirmidhi (3423), Ibn Majah (3884), and an-Nasa’i—(8/268) in al-Mujtaba
and (85) in Amal al-yawm wa al-laylah.

Kitab al-Adhkar

b Dawiids version states: “The Messenger of Allah & never left his house with-
Jifting his head to the sky and saying: ‘O Allah, I seek refuge in You. . Another
réion states:‘'When he used to leave his house, he would say. . ;as already mentioned.

¢ g F.E. s )
Jol o Jolalays
L. Feos R
e Jem 3 Jer
Bismi-llah, tawakkaltu ‘ala-llgh, Allahumma inni a‘idhu bika an adilla aw
udalla, aw azilla aw uzalla, aw aglima aw uglama, aw ajhala aw yujhala alayy.

And we relate from the Sunans of Aba Dawad, at-Tirmidhi, an-Nasa’1 and others
m Anas i who reported that the Messenger of Allah & said: “Whpever says
en leaving his house]: In the name of Allah, I depend on Allah, there is no power
nd no strength except by Allah, will be told: “You have been provided for, you have

been protected, and you have been guided; and Shaytan will withdraw from hi@.’"
According to at-Tirmidhi, this hadith is hasan. Abt Dawid adds in his narration:

e says, i.e. the Shaytan says to another Shaytan, ‘How is it for you if a man has been
uided, sufficed and protected?™

[T AT R S SO S S ISP R W
Bismi-llah, tawakkaltu ‘ala-llah, 1a hawla wa la quwwata illa bi-llah.

We relate in the books of Ibn Majah and Ibn as-Sunni from Ab Hurayrah & that

when the Messenger of Allah g left his house he would say: “In the name of Allah,

ependence is on Allah, there is no power or strength except by Allah™
: i P 05 .\ ¥ 1. 3 & L o
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Bismi-llah, at-tuklanu ala-lah, 1a hawla wa 1a quwwata illa bi-llah.

9
AP

WHAT TO SAY WHEN ENTERING ONE’S HOUSE

_IT IS MUSTAHABB to say: ‘In the name of Allah, to remember Allah i a great deal
and to call out greetings, whether or not there is a human in the house because of

1 Abi Dawid (s095) and at-Tirmidhi (3422), who states that it is hasan gharib. We only know of it
by this chain. Ibn Hajar states that its narrators are narrators of sahih hadiths.
2 Ibn Majah (3885) and Ibn as-Sunni (176).
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the words of Allah #: “If you enter a house then greet one another, a greeting from
Allah, blessed and pure™

z Z 2 ) Zg £ oL 0 e 7 0 L.
STV FI MW BN

We relate in the book of at-Tirmidhi that Anas & said: “The Messenger of Allah
& told me: “O my son, when you come to your family, greet them, for it will be a
blessing on you and on the members of your family”> At-Tirmidhi described this
hadith as hasan sahih. -

We relate in the Sunan of Aba Dawiid that Aba Malik al-Ash‘ari %, whose name
was al-Harith—but some say ‘Ubayd, some say Ka'b and some say Amr—reported that
the Messenger of Allah said: “When a man enters his house he should say: O Allah,
1 ask You for the best entrance and the best exit. In the name of Allah do we enter and
in the name of Allah do we leave, and in Allah our Lord do we trust. Then he should
greet his family”* Aba Dawid did not consider this hadith weak.

3 o /e/a Loz /o/o Y /)EOE ‘:‘fv‘h/
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Allahumma inni asaluka khayra-l-mawlaj, wa khayra-1-makhraj, bismi-
llahi walajnd wa bismi-llahi kharajnd, wa ‘ala-llahi Rabbing tawakkalna.

We relate in Aba Umamah al-Bahili 4, whose name was Suday ibn ‘Ajlan 4, that
the Messenger of Allah £ said: “Three people are under the protection of Allah #:a
man who goes out striving for the Cause of Allah # will be the responsibility of Allah
# and under His protection until he passes away and He enters him into Paradise, or
He brings him back with whatever reward and booty he may attain; a man who goes
out to the mosque will be the responsibility of Allah & and under His protection until
he passes away and He enters him into Paradise, or He brings him back with whatever
reward and booty he may attain; and a man who enters his house with a greeting will
be under the protection of Allah . This hadith is hasan and was narrated by Abi
Dawiid, with a hasan isndd, as well as by others.

The meaning of ‘protected by Allaly’ is to have ‘protection’ or be the owner of pro-
tection. ‘Protection’ means stewardship over something. For example, one says ‘dates
and mill, meaning somebody who has dates and milk. So, its meaning is that he is
under the stewardship of Allah Most High. And how abundant this gift is! O Allah,
grant us provision of it!

We relate that Jabir ibn ‘Abdullah & reported that he heard the Messenger of Allah
£ say: “If a man enters his home and remembers Allah when entering and eating,

1 Qur’an 24:61. -

2 At-Tirmidhi (2699). In some editions of at-Tirmidht it is stated that this hadith is hasan sahih gharib.
Ibn Hajar collated numerous chains of transmission for the hadith, which strengthen it.

3 Aba Dawad (5096).

4 Aba Dawid (2494).

Kitab al-Adhkar

haytan says: “There is no bed and no supper for you [with me]. If he efnters a%’ld does’
Jot r.emember Allah on entering, Shaytan says: ‘You have found lodgings [V\.nth me].
fhe does not remember Allah when he eats he says: ‘You have found lodgings and
ﬁpper [with me].”* Muslim narrated this in his Sahih.

We relate in the book of Ibn as-Sunni from ‘Abdullah ibn ‘Amr ibn al-‘As @ that

when the Messenger of Allah ¢ returned to his house during the d‘ay 'he would say:
Praise be to Allah, Who has sufficed me and given me refuge; all praise is due to Allah,
Who has fed me and quenched my thirst; all praise is due to Allah, Who has favoured me.
[ ask You to protect me from Hell-Fire?* The isnad of this hadith is weak.
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Al-hamdu li-lahi-lladhi kafani wa awant, wa-I-hamdu li-
llahi-lladhi at amani wa saqani, wa-l-hamdu li-lahi-lladhi
manna ‘alayy, asaluka an tujirani mina-n-nar.

We relate from Malik who reports in his Muwattd’ that it had reached him that
it is mustahabb, upon entering an uninhabited house, to say: “Peace be upon us and
upon the righteous servants of Allah?
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As-salamu ‘alaynd wa ‘ala $badi-llahi-s-salihin.

10
NS

WHAT TO SAY WHEN WAKING UP AT
NIGHT AND LEAVING THE HOUSE

IT 1s MUSTAHABB, when waking up at night and going out of one’s house, to look at
 the sky and recite the last verses of Sirah Al Imran, from “Verily in the Creation of
 the heavens and the earth™ to the end of the siirah.

TS T AR Y

Inna fi khalgi-s-samawati wa-l-ard. ..

1 Muslim (2018), Abai Dawiad (3765), and an-Nasa'i (178) in Amal al-yawm wa al-laylah. .
2 Ibn as-Sunni (157), with a slight change in the wording, Ibn Hajar mentioned supporting narrations
for it, which raise it to the level of hasan.
" 3 Qur'an 3:190-200.
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Itis recorded in the Sahihs of al-Bukhari and Muslim that the Messenger of Allah
# used to do this. His looking at the sky is mentioned in the Sahih of al-Bukhari,
not in that of Muslim.:

It is recorded in the same two Sahihs that Ibn ‘Abbas #% reported that when the
Messenger of Allah & got up in the night to perform the Tahajjud salah he would
say: “O Allah, to You belongs all praise. You are the Everlasting Sustainer of the heavens
and the earth and all who are in them. To You belongs all praise; You are the King of the
heavens and the earth and all who are in them. To You belongs all praise; You are the
Light of the heavens and the earth and all who are in them. To You belongs all praise; You
are the Truth, Your promise is true, meeling You is true, Your Word is true, Paradise is
true, Hell is true, Muhammad £ is true and the Hour is true. O Allah, to You I submit
and in You I believe and on You | depend and to You I turn in repentance, and by You I
contend and to You I refer judgment. Forgive me my past and future sins, those which
1 have done in secret and those which I have done openly. You are the One Who brings
near and You are the One Who puts far away. There is no god but You” Some of the
narrators add: “And there is no power or strength except by Allah”*
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11
SOCE
WHAT TO SAY WHEN ENTERING THE LAVATORY

IT IS RECORDED in the two Sahihs that Anas s reported that on entering the lava-

tory the Messenger of Allah & used to say: “O Allah, I seek Your protection from male
and female devils?s

1 Al-Bukhari (4569) and Muslim (763).
2 Al-Bukhari (1120) and Muslim (769).
3 Al-Bukhari (142) and Muslim (375).

Kitab al-Adhkar
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Allghumma inni a‘iidhu bika min al-khubuthi wa-1-khabd’ith.

 Onecan say either al-khubuth with a u on the ba’ or a sukiin on it, and the ruling
i an i 1.
f those who repudiate the sukén is not correc )
. . And we relate from another source that he would say: “In the name of Allah. O
Allah, I seek Your protection from male and female devils™
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Bismillah, Allahumma inni a‘adhu bika min al-khubuthi wa-l-khabd’ith.

And we relate from ‘Al 4 that the Messenger of Allah # said: “What veils the
private parts of the son of Adam from the eyes of the jinn when he enters t‘he %av.atory
is to say: In the name of Allah* At-Tirmidhi narrated it but said that_t’.he isndd is not
strong. We have already discussed the fact that meritorious acts (fada’il) can be done
on the basis of weak narrations. .

Our [Shafi7] colleagues hold that this dhikr is mustahabb whether one is in a
building or outdoors. Our colleagues, may Allah have mercy upon them, also h(}ld
that one should first say In the name of Allah and then O Allah, I seek Your protection

 from male and female devils.

- 'We relate from Ibn ‘Umar @ that when the Messenger of Allah & entered the

 lavatory he used to say: “O Allah, I seek Your protection from the filthy, impure, wicked

and malicious Shaytan the rejected” Ibn as-Sunni narrated it, as did at-Tabarani in

 Kitab ad-du'd’.
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Allahumma inni a‘adhu bika mina-r-rijsi-n-najis, al-
khabithi-l-mukhbith, ash-Shaytani-r-rajim.

e . - -
1 At-Tirmidhi (5), Aba Dawad (4), an-Nasa’1 (1/20), who gives a similar wording, and al-Futithat (1/379).

The basmalah at the beginning of this dhikr is reported by at-Tabarani, ad-Daraqutni, and Ibn as—Sunni..
2 At-Tirmidhi (606), who also said that this is a gharb hadith which is only known of through this
 Toute, and its chain is not strong. However, Ibn Hajar mentioned a supporting narration for it, reported
byal-Bazzar,
3 Ibn as-Sunni (18), from Anas . Ibn Hajar grades it as hasan gharib.
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12
S AN

THE PROHIBITION OF DOING DHIKR OR
TALKING WHILE IN THE LAVATORY

BOTH DHIKR AND talking are makrith whilst relieving oneself, whether outdoors or
in a building. This applies to dhikr and speech except what is necessary, so much so
that some of our colleagues state that even if a person sneezes he should not praise
Allah , nor should he respond to one who sneezes, return a greeting, or respond to
the muadhdhin. Anyone who greets him will be neglectful [of this ruling] and will
not deserve a reply. All such talk is makrah in order to be free of imperfection but it
is not hardm. If one sneezes and praises Allah in his heart without moving the tongue
there is no harm; one should do likewise during sexual intercourse.

And we relate from Ibn ‘Umar ¢ that a man passed by the Messenger of Allah
#& while he was urinating and greeted him, but he did not reply. Muslim narrated it
in his Sahih.!

Al-Muhajir ibn Qunfudh 4 said: “I came to the Prophet €& while he was urinating
and I greeted him. He did not reply until he had performed ablution. Then he apol-
ogised to me and said: T dislike making mention of Allah when I am not in a state
of purity (tuhr)’- or else he said, ritual purity (fahdrah)’”> This hadith is sahih. Aba
Dawiid narrated it, as did an-Nasa’1 and Ibn Majah with sahih isnads.

13
AN
THE PROHIBITION OF GREETING A PERSON

WHO IS SITTING TO RELIEVE HIMSELF

OUR SHAFI‘I COLLEAGUES say that it is makriih to greet a person in this state, and
if one does so then one is not entitled to a reply. This is because of the hadith from
Ibn “Umar and Muhajir cited in the previous chapter.

1 Muslim (370) and an-Nasa’1 (1/36).
2 Abu Dawad (17), an-Nasa’i (1/37), and Ibn Majah (350).
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WHAT TO SAY WHEN COMING OUT OF THE LAVATORY

k SﬁoULD say: I seek Your forgiveness. Praise be to Allah, Who has removed from

¢ impurity and given me good health.!

Zo _“///egv.ﬁ 3 0/6/ /f,f’f
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Ghufrﬁna;c, al-hamdu li-lahi-lladhi adhhaba ‘anni-l-adha wa ‘afani.

‘ ft s recorded in the Sunans of Ab Dawid and at-Tirmidhi that the Messenger of
lah £ used to say: “I seek Your forgiveness” And an-Nasa’1and Tbn Majah narrated

And we relate from Ibn ‘Umar & who reported that when the Messenger of Alla}h )
came out of the lavatory he would say: “Praise be to Allah, Who has let me enjoy its

‘ : Ny ~ -
aste, made its strength remain in me and removed from me its harm?* Ibn as-Sunni
¢

nd at-Tabarani narrated it.
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Al-hamdu li-lahi-lladhi adhaqani ladhdhatah, wa
abqa fiyya quwwatah, wa dafa’a ‘anni adhah.

15
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WHAT TO SAY WHEN POURING WATER TO PEREORM WUDU

IT 1S MUSTAHABB to say In the name of Allah, as we mentioned above.

1 Ablm), at-Tirmidhi (7), and Ibn Majah (300), from ‘A'ishah . Imam an-Nawawi states

in al-Majma* that it is hasan sahih. ' .
2 Tbn as-Sunni (25) and al-Futahat (1/40s). Ibn Hajar said that its chain co
_and'a break; nevertheless, there are supporting narrations for this hadith.

ntains two weak narrators
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WHAT TO SAY DURING WUDU’

IT 18 MUSTAHABB to say In the name of Allah, the Beneficent, the Merciful at the
beginning. It is sufficient to say In the name of Allah. Our [Shafiq] colleagues hold
that if one leaves out the name of Allah at the beginning of wudiz’ one should say it
during it, and if one has still not said it when one has finished then one should not
say it, because one has neglected the proper place for it; but the wudii’ will be valid,
This applies whether one leaves it out intentionally or out of forgetfulness. That is our
view, and that of the majority of scholars. Weak hadiths have been reported about
saying the name of Allah in wudir’ Ahmad ibn Hanbal said: “I do not know of any
established hadith about mentioning the name of Allah in wudi’” Among those weak
hadiths is the following,

Abt Hurayrah &, reported that the Messenger of Allah # said: “There is no wudi’
for anyone who has not mentioned the name of Allah over it Aba Dawad and others
narrated it. We relate this from the narration of Sa‘id ibn Zayd, Abu Sa‘id, ‘Aishah,
Anas ibn Malik and Sahl ibn Sa‘d 4. We relate them all from the Sunan of al-Bayhagqi
as well as others. Al-Bayhagqi and others consider them all to be da'if.

One of our colleagues, Shaykh Abi al-Fath al-Maqadisi the zahid (abstinent), said:

“Itis mustahabb for someone making wudii’ to say at the beginning, after [saying] the
name of Allah, I bear witness that there is no godbut Allah, the One Who has no partner,
and I bear witness that Muhammad is His slave and Messenger” There is no problem
with what he said, except that this has not been established from the perspective of
the Sunnah and we do not know any of our other colleagues or anyone else who have
said this. But Allah knows best.

After completing wudii’one should say: I bear witness that there is no god but Allah,
One without partner, and I bear witness that Muhammad is His slave and Messenger, O
Allah, make me one of those who repent and make me one of those who purify themselves.
Glory be to You, Allah, and to You belongs all praise. I bear witness that there is no god
but You. I ask Your forgiveness and I repent to You.
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Ashhadu an 1 ilgha illa-llghy wahdahu 1a sharika lah, wa ashhady
anna Muhammadan ‘abduhu wa rasiluh, Allahumma-j alni mina-t-

1 Abut Dawid (101). According to al-Mundhiri, none of the chains of narration for the hadiths on this
topic are above criticism; collectively however, they strengthen each other. See at-Targhib wa-t-tarhib (1/164).
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tawwabin, wa-jalni mina-l-mutatahhirin, subhdnaka-llahumma wa
bi-hamdik, ashhadu an 1d ilaha illa Ant, astaghfiruka wa atabu ilayk.

- And we relate from ‘Umar ibn al-Khattab « that the Messenger of Allah € said:
Nhoever makes ablution and then says I bear witness that there is no god but Allah

alone without partnet, and I bear witness that Muhammad is His slave and Messenger,
the eight doors of Paradise will be opened for him, and he may enter by any of them

that he wishes™
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Ashhadu al-ld ilaha illa-llahu wahdahu 1 sharika lah, wa

ashhadu anna Muhammadan abduhu wa rasiluh.

- Muslim narrated this in his Sahih. At-Tirmidhi narrated it and added: O Allah
1ake me one of the repentant and make me one of those who purify themselves.

1
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Allahumma-jalni mina-t-tawwdbin, wa-j alni mina-l-mutatahhirin.

He also narrated: Glory be to You, Allah! Praise belongs to You. . . to the end. An-
Nasa’1 in al-Yawm wa al-laylah, and others, reported this with a weak isnad.
_ We relate in the Sunan of ad-Daraquini from Ibn ‘Umar & that the Messenger

said: “Whoever performs wuda’ and says I bear witness that there is no god but
Allah and I bear witness that Muhammad is His slave and Messenger before he speaks
will be forgiven for whatever happens between the two ablutions” Its isnad is weak.
 Werelate in the Musnad of Ahmad ibn Hanbal, the Sunan of Ibn Majah and the
book of Tbn as-Sunni that Anas & reported that the Messenger & said: “Whoever
performs wudi’ and does so faultlessly, and then says thrice I bear witness that there
is no god but Allah, One without partner, and I bear witness that Muhammad is His
slave and Messenger will have the eight doors of Paradise opened for him, and may
enter by any of them that he wishes The isndd of this hadith is weak.
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Ashhadu an 1a ildha illa-llahy wahdahu 13 sharika lah, wa

ashhadu anna Muhammadan ‘abduhu wa rasiluh.

We relate also the repetition of the declaration There is no god but Allah thrice in
the book of Ibn as-Sunni on the authority of ‘Uthman ibn ‘Affan. Its isnad is weak. .

1 Muslim (234), at-Tirmidhi (s5), Ibn Méjah (470), and an-Nasa'i in ‘Amal al-yawm wa al-laylah (84).
2 Sunan ad-Daraqutni (1/93). Tbn Hajar describes this hadith as gharib. ‘

+ 3 Ahmad (3/265), Ibn Majah (469), Ibn as-Sunni (32), and al-Futihdt (2/21~22). Ibn Hajar saldAthat
this is a gharib hadith reported by Ahmad, Ibn M3jah, Abii Ya'la, Ibn as-Sunni and at-Tabarani. Its chain of
narrators includes Umar ibn‘Abdullah ibn Wahb, who is exceedingly truthful (sadig), who narrated from
Zayd al-Ummi, who came from Basra and whose narration is weak according to the majority.
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According to Shaykh Nasr al-Maqdisi one should say along with these dhikrs: O
Allah, send blessings and salutations upon Muhammad and upon the family of Muham-
mad, and add to them and grant peace.

}
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Allahumma salli ‘ala Muhammadin wa ala ali Muhammadin wa sallim.

Our [ShafiT] colleagues hold that one should say these adhkdr facing the giblah
after the completion of wudir’.

As for the du'a’ to be said while washing the hands, arms and feet during wudi’,
there is nothing that has been conveyed from the Messenger #&. The jurists say that
the supplications that have been conveyed from early Muslims are mustahabb, to
which they added some things and from which they removed some. The upshot of
what they said is that after saying the name of Allah one should say: Praise be to Allah,
Who has made water pure and purifying.

11565510 Jaz ol y 25T
Al-hamdu li-llahi-lladhi ja‘ala-1-maa tahira.

After rinsing the mouth one should say: O Allah, give me a cup to drink from the
pool of Your Prophet after which I will never thirst again.
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Allahumma asqini min hawdi Nabiyyika salla-llahu alayhi

wa sallama ka'san 1d azma’u ba‘dahu abada.

After cleaning the nose one should say: O Allah, do not deprive me of the fragrance
of Your bounty and Your Gardens.

Wl S B 5 T
Allahumma la tahrimni rd’thata na‘imika wa jindnik.
After washing the face one should say: O Allah, make my face white on the day
when some faces will be whitened and some will be blackened.
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Allahumma bayyid wajhi yawma tabyaddu wujithun wa taswaddu wujih.

After washing the hands one should say: O Allah, give me my book in my right hand.
O Allah, do not give me my book in my left hand.
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Allghumma a‘tini kitabi bi-yamini. Allahumma 1 tu'tini kitabi bi-shimali.

| After wiping the head one should say: O Allah, forbid my hair and skin to Hell-Fire,

nd grant me shade beneath Your Throne on the day when there will be no shade except

o shade You grant.
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Allahumma harrim sha'ri wa bashari ala-n-nar, wa
azillani tahta arshika yawma la zilla illa zilluk.

After wiping the ears one should say: O Allah, make me one of those who listen to
Le Word and follow the best of it.
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Allahumma-jalni mina-lladhina yastami ‘ana-l-qawla fa-yattabi‘ana ahsanah.

| After washing the feet one should say: O Allah, make my feet firm on the Bridge.
nd Allah knows best.
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Allahumma thabbit qadamayya ‘ald-s-sirat.

An-Nasa'1 and his colleague Ibn as-Sunni in their books Kitab ‘Amc(z} al-yawm wa
dl—laylah relate with sahih isnads that Abi Misa al-Ash'ari & ’said: I br(.)ught t%le
Messenger of Allah & water for wudii’ and he performed wudii’. 1 beard him say: O’
Allah, forgive me my sins, give me expansion in my home, and bless mein my ,sustenm?ce.
I said:‘O Messenger of Allah, T heard you supplicate saying such~and—31}ch. H.e rePlled:
Have these words left anything out?” Ibn as-Sunni comments on this hadith in the
section on what to say in wudii’, and an-Nasa’l includes it in the section on what to
Say when completing wudit’; and both are acceptable.

LI TORPIPI S TE A

Allahumma-ghfir i dhanbi, wa wassi‘li fi dari, wa barik Ii fi rizqi.

w"‘”\

1 An-Nasa’i in Amal al-yawm wa al-laylah (80), Tbn as-Sunni (28),and al-Futithdt (2/33). Ibn Ij.Iajar said
hat all of the narrators in the chain for this hadith are narrators of sahih hadiths, except for Ubad ibn Ubad.
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WHAT TO SAY WHEN PERFORMING GHUSL (MAJOR ABLUTION)

it is mustaHabb, when taking a ghusl, to say all that we have mentioned in connec-

tion with wudi’, such as the name of Allah and other things. It makes no difference
whether one is doing ghus! because of ritual impurity or [after] menstruation. Some
of our [Shafii] colleagues say that people should not mention the name of Allah
while in a state of major ritual impurity or menstruating, The correct view js that it

is mustahabb for them, as for others; but it is not permissible for them if they intend
thereby [to recite] the Qur’an.

18
NG

WHAT TO SAY WHEN PERFORMING TAYAMMUM

it is mustaHabb to say In the name of Allah when beginning [tayammum], even
if one be in a state of ritual impurity or during menstruation, as we have mentioned
in regard to making ghusl. As for the declaration of faith after it, and the rest of the
adhkar of wudi’ and the da‘awat of washing the face and hands which we have men-
tioned previously with respect to wudi’, we have not heard anything different from
the opinions of our [Shafi‘j] colleagues or anyone else. It is obvious that the same
ruling applies as in wudi’, because tayammunm, like wudir’, is purification.

19
S CL
WHAT TO SAY WHEN GOING TO THE MOSQUE

WE HAVE ALREADY mentioned what one should say when leaving the house to goan-
ywhere. When a person leaves to go to the mosque it is mustahabb to add the following.
We relate in the Sahih of Muslim the long hadith of Ibn ‘Abbas @ about a night
he spent in the house of his aunt Maymiinah «. He mentions the hadith about the
Tahajjud prayer of the Messenger & and says: “The muadhdhin called the adhdn for
Subh, and he went out to the mosque saying: ‘O Allah, put light in my heart, light in

Kitab al-Adhkar

ongue, light in my hearing, and light in my sight. Put light behind me and put light
Ong 3 g4

»y

‘ tof me. Put light above me and put light beneath me. O Allah, grant me light!
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Allahumma-jal fi qalbi niird, wa fi lisani niira, wa-jal fi sanj z'nnﬂra,
wa-jal fi basari niird, wa-jal min khalfi nird, wa amami nflrcf, wa-
jal min fawqi niird, wa min tahti nard, Allshumma a'tini niird.

We relate in the book of Ibn as-Sunni that Bilél(‘z@; reported thatl;v:e?bt}ll; 11,\:?:[
ﬁger of Allah & went out to saldh he would say: “In the name of AZ (; .O leah ;
Iah, I trust in Allah, there is no power and no strength except by. Allah. ; h,a v)e/

the r;ght that supplicants have over You and by the right of my going ;;tszzlg;q e
not gone out in arrogance or pride, or for show and pomp. I have gc;;ze” it secking our
pleasure and to ward off Your wrath. I ask You to protect me fro_m.( : te)z —N e and et me
enter Paradise” This hadith is weak. One of thde na;ra;.)tr}f,tal—\/\sffj;s Slionns a qayli,
i be so weak as to be rejected in hadith tran onS. o

13 a%/\r/:ea(llsl;};;gtzothe same meaning from the book of Ibn as-Sunniin Atiyyah al—ﬁv:(fi j
narration from Abi Sa‘id al-Khudri 4 from the Messenger of Allah 8. ‘Atiyyah, too,
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Bismi-llgh, amantu bi-llah, tawakkaltu ‘ala-llgh, la
hawla wa la quwwata illd bi-liGh.

Allghumma bi-haqq-s-sa’ilina alayk, wa bi-haqqi malfhr.a]—z’
hadha, fa inni lam akhrujhu asharan wa la ba,tarc?, 1iv‘a la riya an
wa ld sum'ah, kharajtu-btighd'a mardatik, Wa-tthC.l a sakhatik,
asaluka an tuidhani mina-n-Nari wa tudkhilani-l-Jannah.

i i Dawi -Nas#'i 8).
Musl 63), Abit Dawid (58), and an-Nasa’i {2/21 ‘ o . o
12 Ibl:lsz:srflsf;r?i) (83) and al-Futithat (2/40—41). Ibn Hajar mentions a similar narration fro‘;nlsb\;/lséa' ;ﬁ
al-Khudri, reported by Ibn as-Sunni (84), who states that it is a hasan hadith reported by Ahmad, Ibn Majah,
Ibn Khuzaymah in Kitab at-Tawhid, and Abit Nu‘aym al-Asbahani.
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WHAT TO SAY WHEN ENTERING AND LEAVING THE MOSQUE

IT 1S MUSTAHABB to say: I seek protection with Allah the Tremendous and with His
Noble Countenance and His Pre-eternal Sovereign Might from Shaytan the refected.
Praise be to Allah. O Allah, send blessings and salutations upon Muhammad and upon
the family of Muhammad. O Allah, forgive me my sins and open for me the doors of
Your Mercy. Then one should say I the name of Allah. He should enter with his right
foot first. He should leave with his left foot first and say all that we mentioned above,
except that he should say the doors of Your Favour instead of Your Mercy.
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A‘udhu bi-lahi-l-Azim, wa bi-wajhihi-l-karim, wa sultanihi-l-qadim,
mina-sh-Shaytani-r-rajim. Al-hamdu li-llgh, Allahumma salli wa
sallim ala Muhammadin wa ‘ala ali Muhammad. Allahumma-
ghfir i dhunabi wa-ftah Ii abwaba rahmatik. Bismi-llgh.

We relate from Abai Humayd, or Aba Usayd 4, that the Messenger of Allah &
said: “When any one of you enters the mosque, he should invoke blessings upon the
Messenger # and then say: O Allah, open for me the doors of Your Mercy. And when
he leaves he should say: O Allah, I ask of You from Your bounty” Muslim relates this
in his Sahih. Aba Dawid, an-Nasa'i, Ibn Majah and others also relate it, with a sahih
isnad. In Muslim’s narration there is no sentence:‘So, send greetings upon the Prophet
&’ although it is in the narrations of the rest.
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Allahumma-ftah Ii abwaba rahmatik. Allahumma inni asaluka min fadlik.

Ibn as-Sunni adds in his narration: “And when he leaves he should greet the
Prophet $ and say: O Allah, protect me from Shaytan the rejected” Tbn Majah, Ibn

Khuzaymah and Ab Hatim ibn Hibban—with kasrah on the letter ha’—all narrated
itin their Sahihs.

P o ).
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Allahumma a‘idhni mina-sh-Shaytani-r-Rajim.

1 Muslim (713), Abi Dawad (465), an-Nas2'i (2/53), Ibn as-Sunni (85), Ibn Majah (772), al-Hakim
(1/207), and an-Nasa’i in Amal al-yawm wa al-laylah (g90).
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Jate in ‘Abdullah ibn ‘Amr ibn al-‘As & that when the Prophe't & ¢ntered the
, reh would say: “I seek protection in Allah the Tremendous, His Noble Counte-
, - ; His Pre-eternal Sovereign Might from Shaytan the rejected.” He remarked
- o ays this then Shaytan says: “He has gained protection from me f.or :che
Flf ;:;”? ”zhis hadith is hasan and is narrated by Abi Dawid with a good isnad.
0 . /

TR & e AL
e OB G el LU e 3142555 olaall ally 55
A‘adhu bi-lahi-1-Azim, wa bi-wagjhihi-l-karim, wa
sultanihi-l-qadim, mina-sh-Shaytani-r-rajim.

We relate in the book of Ibn as-Sunni that Anas & narrated that when theAI;/ZIeZ
.wer of Allah £ entered the mosque he would say: “In the name o{ Allah. O aj;
‘fiblessings upon Muhammad? And when he left he would say: “In the name o
ah. O Allah, send blessings upon Muhammad”

We have also related the prayers upon the Prophet # as narrated by Ibn‘Umar in
section about entering and leaving the mosque.

o gt L

Bismi-llah, Allahumma salli ‘ala Muhammad.

We also relate from the book of Ibn as-Sunni that Abdullah ibn al-Hasarj ;eportej
rom his mother that his grandmother said: “When the Messenger( of Alla: & eril’cer:1 !
he mosque he would praise Allah, mention His name, and say: 'O Allﬁ ) forgwihen
nd open for me the doors of Your Mercy.” When he left he would say the same,

my

dd: ‘O Allah, open for me the doors of Your Bounty.

B35 O Je Sl

Allahumma-ghfir Ii wa-ftah Ii abwaba rahmatik.
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Allghumma-fiah I abwaba fadlik.
We relate in Aba Umamah that the Messenger & said: “When any of you go out

1 Abd Dawiid (466) and al-Futihdt (2/47). Ibn Hajar states that this is a hasan gharib hadith, all of

i i ; ators
hose narrators but two—Isma‘il ibn Bishr and ‘Uqbah ibn Muslim—are trustworthy and are narr

f sahih hadiths. ‘ _ . .
- 2 ibnaas-Sunni (78) and al-Futithat (2/48). As-Sakhawi states that the chain of this hadith includes

1 i ¢ @ X it is very weak.
_ Unknown narrators. It is also narrated by Ibn as-Sunni (88) from Ibn ‘Umar & but here too i y

3 Ibn as-Sunni (86), at-Tirmidhi (314), Ibn Majah (771), and A.hr.nad (5_/5{2?). Ibr.x Haéa;r stte;tt: :E::
he narrators of the chain are trustworthy, but that there is a break m‘ it. Abx{ vIs'a at—T1.rm1 ) II{ s > that
he hadith of Fatimah is hasan, but its chain of narration is not continous. Fatimah bint a'— - utsa;ys ad

not meet Fétima.h al~Kub1.'a, as the latter only outlived the Prophet & by a few years. Ibn Hajar state
Husayn's E%;,«.age at the time of his mother’s death was less than eight years.
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of the mosque, the army of Shaytan call to one another and gather together as beeg
gather around their leader. So when any one of you stands at the door of the mosque he
should say: O Allah, I seek Your protection from Iblis and his armies. If he says this, then
they will not harm him. The meaning of al-ya‘sib is either male bees or their leader.
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Allahumma inni a‘adhu bika min Iblisa wa Junidih.

21
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WHAT TO SAY IN A MOSQUE

IT IS MUSTAHABB to remember Allah abundantly and to say tasbih, tahlil, tahmid,
takbir and other adhkar. Tt is also mustahabb to recite Qur’an abundantly, to read
hadiths of the Messenger of Allah &, and to study jurisprudence and all other sciences
of the Shari'ah. Allah & says: “In houses which Allah has permitted to be erected,

and His Name to be exalted therein, and in which He is glorified in the morning
and in the evening, by men. . .

P
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v Allah £ says: “And whoever honours the symbols of Allah, that comes from
piety of the heart.”s
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Allah % also says: “Whoever honours that which Allah has made sacrosanct, it
is best for him in the sight of his Lord
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We relate from Buraydah 4, that the Messenger of Allah & said: “Mosques were
only built for what they were built for”s Muslim related it in his Sahih.

We relate from Anas 2, that the Messenger of Allah 4 told the Bedouin man -
who urinated in the mosque: “These mosques are not suitable places for any of this

1 Ibn as-Sunni (154).
2 Qur’an 24:36.
3 Qur’an 22:32.
4 Qur’an 22:30.
5 Muslim (569).
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or filth. They are only [meant] for the remembrance of Allah 8, [salah],
ion .

’an, i Messenger of Allah & said
the recitation of the Qur’an,™ or however it was the g

USI'im narrt?\t/eei(il ;Snl;lo:: Sslilt]zrzl}; in the mosque to make the intention for I'tikaf.
. m‘lge'ra our [Shafii] opinion, even if one only stays for a moment. One of our
o i ’ms that I'tikaf is valid even if one simply enters the mosque and passes
kague's SafZhout staying at all. Anyone passing through [a mosque} ought to make
o 1t.W1 for I'tikaf so that he may gain the merit of it, according to this person.
. mtentlont nd for a while and then pass on. Anyone sitting in the mosque o%lght
. b'es't . }Sx a;ev”er ood he sees and prevent whatever evil he sees. We are enjom.ed
m?}ir'ls‘i/; alaces fther than the mosque, so in the mosque it is even more essential
?derl to pI;otect, glorify, dignify and honour it. Our [Sl'—léﬁ‘i] colle_agu;sl:;i(c)lsthua;
1 enters the mosque but is unable to perform the salah of greeftmgf m Glc(l) ; ,
cause of impurity, being busy or any other reason, he should sa;; Zl?r 11;11 te.r oy ﬁ
.to Allah, all praise is due to Allah, there is no god but Allah and A a 1; grm in. :
the opinion of one of our righteous predecessors, and there is no har .

of PR Loso. S bigieos
.;S\ih\;cibwgwchygbd\)@\d !

Subhana-llah, wa-l-hamdu li-llah, wa la ilaha illa-llah, wa-llahu akbar.

22
NI

THE REJECTION AND CENSURE OF SOMEONE WHO LOOKS
FOR LOST PROPERTY IN THE MOSQUE OR SELLS IN IT

E RELATE FROM the Sahih of Muslim that Aba Hurayrah 4 reported that the

{Messenger of Allah & said: “Whoever hears a man raising his voic? looking for his
lost property in the mosque should say to him: May Allah not return it to you, because

his is not what mosques were built for )
We also relate from the Sahih of Muslim that Buraydah 4 related that a man was

i i is] in the mosque, saying: “Who
raising his voice [searching for a stray animal of his] in t q ying

will call the red camel for me?” The Messenger & said: “May you not find it. Mosques

‘were only built for what they were built for™ _
And V?l,e relate from the book of at-Tirmidhi, at the end of the cﬂhapt.er Sn transac

tions, that Aba Hurayrah & related that the Messenger of Allah & said: “If you sze
omeone buying and selling in the mosque then say: May Allah not make your trade

1 Muslim (284).

2 Muslim (568), Abt: Dawid (473), and at-Tirmidhi (1321).
3 Muslim (569).
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profitable. And if you see someone raising his voice searching for his stray [animal]

in the mosque then say: May Allah not return it to you At-Tirmidhi described this
hadith as good.

23
52 L

CENSURING SOMEONE WHO CHANTS POETRY IN THE
MOSQUE IN WHICH THERE IS NO PRAISE FOR ISLAM OR
FOR ABSTEMIOUSNESS, NOR ANY ENCOURAGEMENT OF
THE NOBLE QUALITIES OF CHARACTER AND THE LIKE

WE RELATE FROM the book of Ibn as-Sunni that Thawban i related that the Mes-

senger of Allah ¢ said: “If you see someone reciting poetry in the mosque then tell
him: May Allah make your mouth dumb” thrice,?

24
A

THE MERIT OF THE ADHAN

WE RELATE FROM Ab Hurayrah 4 that the Messenger of Allah 4 said: “If people
knew what was in the call [to prayer] and in the front prayer line and then they had
to draw lots for it, they would draw lots.”s Al-Bukhari and Muslim narrated it in their
Sahihs.

Abt Hurayrah & related that the Messenger of Allah & said: “When the call is
made for the salgh Shaytan flees, breaking wind so that he cannot hear the adhgn”*
Al-Bukhari and Muslim narrated it.

Mu‘awiyah @ said: “I heard the Messenger of Allah 4 say: “The people who call
the adhan will have the longest necks [owing to their uprightness] on the Day of
Judgment.”s Muslim narrated it.

Abii Said al-Khudri 4 said: “T heard the Messenger of Allah & say: ‘Nothing comes

1 At-Tirmidhi (1321), who states that this hadith is hasan gharib.,

2 Ibn as-Sunni (152). Ibn Hajar describes this hadith as gharib.

3 Al-Bukhari (615), Muslim (437), and an-Nasa’i (2/23).

4 Al-Bukhari (608), Muslim (389), al-Muwatta’ (1/69-70), Abii Dawid (516), and an-Nasa’i (2/21-22).
5 Muslim (387).
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hin earshot of the voice of the muwadhdhin—jinn, man, or anything els‘ffthat will

pear witness for him on the Day of Judgment* Narrated by al-Bukhari.

oy i i it are numerous.

o h:ﬁgg‘si]oi)ﬁ:args; disagree about which is the more meritorious: calling the

(?ur [ Jeading the prayer. They have four opinions. The most authoritative is that

fm, ?}Ze adhan is better; the second is that leading the saldh is better; the third is

‘ér;ﬁey are equal; the fourth is that if one knows how to fl.llﬁl the dutie§ of lead}ing
4lah and has the [right] qualities, then leading the salah is better, but if not, then

ing the adhan is the better.

25
NS

THE DESCRIPTION OF THE ADHAN

HE WORDS OF the adhan are well-known. The practice of tarjz".is Sunnah, in our
:pinion: it means that after calling at the top of his voice: Allah is greater, Allah is

reater, Allah is greater, Allah is greater [the muadhdhin] should say quietly, so th'at he

nd those nearby can hear: I bear witness that there is no god .but Allah, I bear wzt;;les;

ot there is no god but Allah. I bear witness that Muhammad is the Messenger of Allah,
bear witness that Muhammad is the Messenger of Allah. Then he should retu.rn to
he top of his voice, saying: I bear witness that there is no god .butAllah, Ibear wztnles}sl
hat there is no god but Allah. Ibear witness that Muhammad is the Messenger of Allah,
bear witness that Muhammad is the Messenger of Allah.

Allghu akbar, Allahu akbar, Allahu akbar, Alléhu akbarz
Ashhadu a-1-1d ilaha illa-llah, ashhadu a-1-1 ilaha illa-llah,

1 Al-Bukhari (609).
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Ashhadu anna Muhammada-r-Rasilu-llah,
ashhadu anna Muhammada-r-Rasiilu-11gh,
Hayya ‘ala-s-salah, hayya ‘ala-s-salah,
Hayya ‘ala-l-falah, hayya ‘ala-l-falah,
Allahu akbar, Allahu akbar,
Lailaha illa-ligh.

Tathwib is also Sunnah in our view. This means saying in the adhan of Subh, after

Come to success, come to success: “Prayer is better than sleep, prayer is better than sleep?

Sy Lw g o2 6 Sy 8 o2 I ¥
S RVRIES S BATPI LR
As-salatu khayrum-min an-nawm, as-salatu khayrum-min an-nawm.

There are various hadiths confirming the validity of tarji‘ and tathwib, and these
are well-known. If [the muudhdhin] leaves out tarji‘ and tathwib, the adhan will be
valid but he will be leaving out [the practice] that is more meritorious. An adhdn
called by a child who has not yet reached the age of rational thought is not valid, nor
that of a woman or that of a disbeliever, The adhan of a rational child [i.e. after he
has reached puberty] is valid. If a disbeliever calls the adhdn and [in doing so] utters
the declaration of faith, it is considered as acceptance of Islam, according to the au-
thoritative and acknowledged opinion. Others say that his acceptance of Islam [in
that form] is not valid. There is no disagreement that this adhan would be invalid,
because it was first uttered before the ruling of Islam applied. There are many related

rulings on this subject, which are set down in the books of jurisprudence, but this is
not the place to relate them.

26
S EL

DESCRIPTION OF THE IQAMAH

ACCORDING TO THE authoritative and acknowledged position, which is supported
by authentic hadiths, the igamah is made up of eleven phrases: Allah is greater, Allah
is greater. I bear witness that there is no god but Allah, I bear witness that Muhammad
is the Messenger of Allah. Come to salah, come to success. The salah has been established,
the salah has been established. Allah is greater, Allah is greater. There is no god but Allah.
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Allahu akbar, Allahu akbar,
Ashhadu a-1-1d ilaha illa-llah,
Ashhadu anna Muhammada-r-Rasalu-llah,
Hayya ald-s-saldh,

Hayya ‘ala-l-falah,

Qad gamati-s-salah, qad qamati-s-salah.
Allahu akbar, Allghu akbar,
Lailgha illa-llah.

Know that the adhan and igamah are both Sunnahs, in our view, aCCOI'dlflg to
the authoritative and acknowledged position, whether the adhan be for Jumu'ah oi
k r something else. Some of our colleagues are of the view that they are a communa

bligation.! Some of them say they are only a communal obligation for Jumuah and

ot for other salah. If we say that they are a communal obligation and the people of

atown omit them, then they should be fought for refusing to perform them. If we say

that it is Sunnah, then they should not be fought, according to the authoritative and

acknowledged view, just as they will not be fought for abandoning the Sunnah ,sa‘ld.h
of Zuhr etc. Some of our colleagues say that they should be confronted, because it is
one of the manifest symbols of Islam.

Tt is mustahabb to chant the adhan and to raise the voice. It is mustahabb to utter

the iqgamah rapidly and to make the voice quieter than for the adhan. It is mustahabb

r the muadhdhin to have a beautiful voice and that he be reliable, trustworthy,

_competent and knowledgeable about the times of salah and that he do it voh.mfarily
:w‘ithout thought of compensation. It is mustahabb that the adhdn and the igamah

be made while standing in a state of purity and ina high place, facing the giblah. If a

person calls the adhan and the igamah with his back to the qiblah, sitting, lying dovs_m
: or in a state of minor or major impurity, his adhdn will be valid, but will be makru'h.
The sinfulness of a person in major impurity will be greater than that of the one in

igati i it i ibility of the entire
1 3\S  p s—Fard kifayah—communal obligation. This means that it is the responsibility

- community, but if just one of them fulfils it, the whole community is absolved of the responsibility. If no
one does it, it is a sin which applies to the whole community.
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minor impurity. The sinfulness of an igamah called by a person in a state of major

impurity will be more severe.
The adhan is only required for the five salawat: Subh, Zuhr, Asr, Maghrib, and Tsha’

and it is the same for the salah performed in its proper time, and for a missed salah -

which is being made up. It is the same whether at home or on a journey, and it is
the same if one prays alone or in congregation. If one person calls the adhan, it will
suffice for the rest. If a person performs a number of missed salawat at one time, he

should call the adhan for the first and the igamah for each salah. If he combines two :
salahs, then he should call the adhén for the first and the iqamah for both. For salawar

other than the five [main] salawdt there is no adhan; this opinion is unanimous. In

the same category there are salawat before which, when one wants to do them in

congregation, it is mustahabb to say The salah has assembled, such as the Td salah, the
eclipse salah, and the saldh of asking for rain. For some prayers it is not mustahabb,
such as the sunan prayers and all the optional prayers. There are some over which
there is disagreement, like the Tarawih and the funeral prayer. The correct view is
that [the igamah] should be called before Tarawih but not before the funeral prayer.

The igamah is not valid except in its proper time and when one intends to proceed
to the salah; and the adhan is not valid until the time of the saldh has arrived, except
for Subh for which it is permissible to call the adhan before the time comes in. There
are differences of opinion as to the time at which it is permissible. The most correct
view is that it is permissible after half the night has passed. Other opinions are that it
is permissible in the pre-dawn (sahar); that it is permissible all night, but this [view]
is of no consequence; and that it is permissible after two-thirds of the night have
passed. The preferred view is the first-mentioned.

A woman or ambivalent hermaphrodite may call the igamah [for themselves].
They may not call the adhan because it is prohibited for them to raise their voices.

27
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WHAT TO SAY UPON HEARING THE ADHAN AND THE IQAMAH

IT 1S MUSTAHABB for anyone who hears the adhan and the igamah to repeat [each
phrase], except when [the muadhdhin] says: Hasten to saldh and Hasten to success,
when he should say: There is no power or strength except by Allah.

-
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La hawla wa la quwwata illg bi-llgh.
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nd when he says: Prayer is better than sleep one should reply: You have spoken
futh and you have been honest. ,

°
PP R

Sadaqta wa barart.

1t is also said that one should say: The Messenger of Allah & has spoken the truth:
ayer is better than sleep. ’

s 0z 16 /ﬁ// 07~ sb G,L’},://
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Sadaqa Rasilu-llahi salla-llahu alayhi wa sallam, as-
salatu khayru-m-mina-n-nawm.

’fter the two words of the igamah, one should respond: May Allah establish it
1d perpetuate it.

-
- £
5\

1alsl; 41 GG
Aqamaha-llahu wa adamaha.

After his words: I bear witness that there is no god but Allah one says: and I bear
iihess that there is no god but Allah. After his words: I bear witness th.at Muhammad
is the Messenger of Allah, one says: and I bear witness that Muhammad is the Messenger
Allah. Then he should say: I am pleased with Allah as Lord, with Muhammad as

essenger, and with Islam as religion.
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Raditu bi-llahi Rabba, wa bi-Muhammadin salla-llahu
‘alayhi wa sallama Rasila, wa bi-l-Islami dina.

When one has finished responding to the whole adhan one should say: May He
essand grant peace to the Prophet, may Allah bless him and grant him peace. And then
ne says: O Allah, Lord of this perfect call and established prayer, grant Muhamn.md
atus and virtue and resurrect him to the praiseworthy station that You have promised
m. Then one should supplicate for whatever one wishes by way of things of this

orld or the Hereafter.
a7 WSy L0 & PR g‘b’,g,, o7 sd ‘/wg ’/,5// 5.
§M\)cy\.ﬂ\§js:,\5\gg@g)rz_mc jww\w&ﬁa}\(‘;\&wj&o
) %7 0o 8% 80,01, 4 .’./5/ 1045”..""’;1
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:Salld Wa sallama ‘ala-n-Nabiyyi salla-llahu alayhi wa sallam. Allahumma Rabba

hadhihi-d-da‘wati-t-tammah, wa-s-salati-1-qa‘imah, ati Muhammadani-1-
wasilata wa-I-fadilah, wa-bathhu maqama-m-mahmidani-lladhi wa'adiah.
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We relate from Aba Sa‘id al-Khudri @ that the Messenger of Allah # said: “Whep
you hear the call then repeat what the muadhdhin says.” Narrated by al-Bukhariang

Muslim in the sahih.

‘Amr ibn al-‘As & narrated that he heard the Prophet # say: “When you hear the

muadhdhin, say what he says, and then pray for blessings upon me. Whoever prays

for blessings upon me, Allah will send ten blessings upon him. So ask Allah for in-
tercession for me, for it is a rank in Paradise that only one servant of Allah is entitled -
to, and I hope that I will be that person. Whoever asks for intercession for me wil] |

enjoy my intercession.” Muslim narrated this in his Sahih.

‘Umar ibn al-Khattab i, reported that the Messenger of Allah & said: “If, when the
muadhdhin says Allah is greater, Allah is greater,any of you says Allah is greater, Allah
is greater; and when he says I bear witness that there is no god but Allah he says I bear
witness that thereis no god but Allah; and when he says I bear witness that Muhammad
is the Messenger of Allah he says I bear witness that Muhammad is the Messenger of
Allah; and when he says Come to salah he says There is no power and no strength but

with Allah; and when he says Come to success he says Thereis no power and no strength

but in Allah; and when he says Allah is greater, Allah is greater he says Allah is greater,

Allah is greater; and when he says There is no god but Allah he says from his heart
There is no god but Allah, he shall enter Paradise.”» Muslim narrated this in his Sahih,

Allghu akbar, Allahu akbar,
Ashhadu a-1-1a ilaha illa-liah,
Ashhadu anna Muhammada-r-Rasilu-llah,

La hawla wa la quwwata illa bi-llah,

La hawla wa ld quwwata illa bi-ligh,
Allahu akbar, Allahu akbar,

Laildha illa-lgh.
t Al-Bukhari (611), Muslim (383), al-Muwatta’ (1/67), Abi Dawiid (522), at-Tirmidhi (208), and an-

Nasa'i—(2/23) in al-Mujtaba and (34) in Amal al-yawm wa al-laylah,

2 Muslim (384), Abi Dawad (523), at-Tirmidhi (3619), and an-Nasa’i (2/25).
3 Muslim (385), Abu Dawad (527), and an-Nas#’1 (40) in Amal al-yawm wa al-laylah.
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ibn Abi Waqqas & reported that the Messenger of Allah & said: “\;IV};‘;);ve'r
on hearing the muadhdhin: I bear witness that there is no god but Alla 0is
‘r:lhas no pariner, and I bear witness that Muhammad is His slave anfi Messenger.
;leased with Allah as Lord, with Muhammad as Messenger and with Islam as
7, Wi is sins forgiven.
o V:;lrlx; ’?c‘: :rlll(l)stliler;saccfunt he said: “Whoever says when he hears the muadh-
jzrd I bear witness” Muslim narrated this in his Sahih.
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k Ashhadu an 1d ilaha illa-llahu wahdahu 1g sharika lah, wa ash{'zadu .

anna Muhammadan ‘abduhu wa Rasiluh. Raditu bi-llahi Rabbd, wa bi-

Muhammadin Rasalan salla-llahu ‘alayhi wa sallam, wa bi-I-Islami dind.

And we relate from the Sunan of Abit Dawid that ‘A’ishah & repo-rted that.v;h;n
Messenger of Allah ¢ heard the muadhdhin make.: the (%:claratlon of faith he
uld say: “And I [also bear witness], and I | alsoﬂbear. w(t‘tness I .
Jabir & reported that the Messenger of Allah & sald‘: Whoever, on earm}? y
ih,says O Allah, Lord of this perfect call and establzshec? prayer, grant Mu} amn"tad
fus andvirtue and resurrect him to the praiseworthy station that You h”c:ve pron;}zls_e !
, my intercession will be available to him on the Day of Judgment.”* Al-Bukhari

rated this in his Sahih.
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Allahumma Rabba hadhihi-d-da‘wati-t-tammati wa-s-salati-
l-qa’imah, ati Muhammadan-il-wasilata wa-l-fadilah, wa-

bathhu maqama-m-mahmiidan-illadhi wa'adtah.

We relate in the book of Ibn as-Sunni from Mu‘awiyah & that wherithe Messenger
f Allah 4 heard the muadhdhin say: Come to success, he would say: “O Allah, make

s successful s

)
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Allahumma-jalna muflihin,

1 Muslim (386), Abat Dawiid (525), at-Tirmidhi (210), Ibn Majah (721), and an-Nas&’i (2/26)and (73)

1 Amal al-yawm wa al-laylah. ) ‘ )
2 Abﬁ};)éwﬁd (526) and al-Futiahat (2/128). Tbn Hajar states that an-Nawawi mentions that Abd
Jawtd reports it with a sahih chain, and that is correct. o N (a059)
3 a Dawn -Nasd'i (2/27).
3- Al-Bukhari (614), Abis Dawad (529), at-Tirmidhi (211), and an . 7). ) ' .
4 Ibn as-Sunni (9o) and al-Futihat (2/130). Tbn Hajar states that this hadith is gharib, as its chain
ontains a narrator whose transmissions are disregarded.
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And we relate from the Sunan of Abit Dawid from Abt Umamabh, or another of
the Companions of the Prophet &, that once when Bilal & began the igadmah and

said: “The salah has been established” the Messenger of Allah ¢ said: “May Allap,

establish it and perpetuate it>* And he said with respect to all the other expressions
of the igamah just as is mentioned in the hadith of ‘Umar with respect to the adhan,

L3l 401 a6
Aqdamaha Allahu wa addmaha.

And we relate from the book of Ibn as-Sunni that when Abi Hurayrah @ heard

the muadhdhin call the igamah he said: “O Allah, Lord of this perfect call and estab-

lished prayer, bless Muhammad and grant him his petitions on the Day of Resurrection”

)
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Allghumma Rabba hadhihi-d-da‘wati-t-tammah, wa-s-saldti-l1-qga‘imah,
salli ala Muhammadin wa étihi sulahy Yawma-I-Qiyamah.

If one hears the muadhdhin or the iqamah whilst engaged in salih one should not
respond until one has finished salah. After one has said the salam to end the salah,
he should respond as one who is not in salah responds. If one responds in saldh, it is
makrith but the salah is not invalid. Likewise, if one hears him whilst in the lavatory,
one should not respond immediately but when one comes out. If, however, one
is reciting the Qur’an, glorifying Allah, or reading hadith or some other [form of
sacred] knowledge, he should interrupt all this and respond to the muadhdhin, and
then return to what he was doing. This is because [the time for] the response would
otherwise be lost, but what one is occupied with will usually not be lost. If one fails
to follow the muadhdhin while he is calling the adhan it is mustahabb to make it up,
unless a long time has elapsed.

1 Abi Dawid (528) and al-Futihdt (2/131). Ibn Hajar states that this hadith is gharib. It was reported
with this wording by Abt Dawiid and he did not comment on it. Its chain contains an unknown (mubham)
narrator, and there is some criticism of Shahr ibn Hawshab; but his hadiths are considered hasan as long
as they do not conflict with other narrations.
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THE DUA’ TO BE SAID AFTER THE ADHAN

RELATE FROM Anas # that the Messenger of Allah £ sai_d: i‘A supp'lica.tior}
etWeen the adhan and the igamah is never rejected” Abﬁ. Dz.iwu_d, at—"l'“lrmldl?l,
‘Nasé’i and Ibn as-Sunni narrated it, as well as others. At-Tirmidhi described this
ith as hasan sahih. At-Tirmidhi added in his version in the B”ook of.Priyers from
is Jami* They asked: “What should we say, Messenger of Allah?” He said: “Ask Allah
well-being in this world and the Hereafter.” ) o
And we relate from ‘Abdulidh ibn Amr ibn al-‘As ¢ that a man said: “O Meédshenger
\llah, the callers of the adhdn are superior to us” The Messenger of Al%ah »%; sald_:
- what they say; and when you have finished, ask and you will be given” Aba
d narrated it and did not consider it weak. N
And we relate from the Sunan of Aba Dawid, again from the cha;zter on Zlhad
ith a sahih isnad from Sahl ibn Sa'd 2, that the Messenger of Allah & said: “Two
I plic.ations are never rejected”—or “Are rarely rejected”: “one at the tirf}e of the call
 prayer, and one at the time of strife when some do battle with others
_ In some reliable texts, the word yulhimu with the letter ha’ appears, whereas other
arrations have the letter jim. Both are clear in their meaning.

29
NG

‘-
WHAT TO SAY AFTER THE TWO SUNNAH RAKAT OF SUBH

WE RELATE FROM the book of Ibn as-Sunni that Abii al-Malih, whose name was ‘Amir
n Usamah, reported from his father [from his grandfather Usémgh ibn ‘Umayr] tl‘lat
e performed the two rakahs of Fajr and the Messenger of Allah ¢ prayed two q1.11c%<
rakiahs near him. Then he heard him say thrice while sitting: “O Allah, Lord of ]1brjl,
fsrdﬁl, Mikd’il and Muhammad the Prophet §%, I seek refuge with You from Hell-Fire*

1 Abu Dawid (521), at-Tirmidhi (212), Ibn as-Sunni (100), al-Futithét (2/135), and an-Nasa’i in Amal
alya - . Hajar grades it as hasan.
! 2w T‘Zb}:}ia];;v\[rz};lhzng)):na ;I-Fitahdt (2/137). Ibn Hajar states that this is a hasan hadith, reported by Abu
awiid and an-Nasa’t in al-Kubra, and that all of its narrators are trustworthy sahih narratAors.except fo.r on.e,
egarding whom there is disagreement. However, there is another narrator to replace him in narrating it.
. 3. Abi Dawid (2540) According to Ibn Hajar this hadith is hasan sahih.
4 Ibn as-Sunni (101) and al-Futizhat (2/139). Ibn Hajar grades it as hasan.
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Allahumma Rabba Jibrila wa Isrdfila wa Mikd’ila wa Muhammadin
in-Nabiyyi, salla-llahu ‘alayhi wa sallam, a‘idhu bika mina-n-nar.

We relate in it {the book of Ibn as-Sunni] from Anas & that the Prophet £ said:
“Whoever says thrice on Friday morning before the early morning saldh: I ask the
Jorgiveness of Allah, besides Whom there is no other god, the Living, the Self-Subsisting,

and I repent to Him, Allah will forgive his sins even if they be as abundant as the foam
of the sea
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Astaghfiru-llaha-lladhi la ilaha illa Huwa-1-Hayyu-1-Qayyiimu wa atibu ilayh.
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WHAT TO SAY WHEN COMING TO THE PRAYER LINE

WE RELATE FROM Sa‘d ibn Abl Waqqas #, who said that a man came to the salgh
while the Messenger of Allah ¢ was performing salgh. He said when he came to
the prayer line: “O Allah, grant me the best that You grant Your pious slaves” When
the Messenger of Allah ¢ completed the saldh he asked: “Who spoke?” [The man]
replied: “I, Messenger of Allah” He said: “Then your horse will be hamstrung and
you will become a shahid in the Way of Allah”> An-Nasa'i and Ibn as-Sunni narrat-
ed it. Al-Bukhari also narrated it in his Tarikh, under the entry for Muhammad ibn
Muslim ibn ‘A’idh.

GB35 3350 Jad L),J\r.@,m

Allahumma atini afdala ma tu'ti ‘ibadaka-s-salihin.

1 Ibn as-Sunni (82) and al-Futiahdt (2/142). Ibn Hajar states that this is a gharib hadith and its chain
is weak; however, it does have supporting narrations which are hasan.

2 Ibn as-Sunni (104), an-Nasa’ in as-Sunan al-kubra and al-Futizhdt (2/143). Ibn Hajar classifies it
as hasan.
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WHAT TO SAY WHEN INTENDING TO STAND UP FOR SALAH

RELATE FROM the book of Ibn as-Sunni that Umm Rafi’ & sa.id:(:‘Messenger(
[lah, show me a deed for which Allah % will reward me” He.sa1d: Umm Rafi,
hen you stand up for salah glorify Allah # ten times, say There is no god bu-t Allah
times, praise Him ten times, say Allah is greater ten times, ar,ld ask His forg1venes§
1 times. For when you glorify Allah He says: “This is for Me. When you say Y‘her.e
0 god but Allah He says: “This is for Me. And when you praise Allah He says: “This
o+ Me? When you say Allah is greater He says: “This is for Me. And when you ask

g

im to forgive you He says: T have done so.

32
NS

THE DUA’ TO BE SAID DURING THE IQAMAH

AM ASH-SHAFI‘T NARRATES in al-Umm a hadith with an isnad that is mursal,
ccording to which the Messenger of Allah & said: “Seek acceptance of du‘a’ :Nhen
rmies meet, when the igamah for salah has been called, and when rain falls” Ash-
hafi said: “I have memorised from more than one person [reports enjoining] the

king of acceptance when rain falls and at the time of the igamah for salah™

33
NS

WHAT TO SAY WHEN SALAH BEGINS

_ know that this subject is very extensive. Many different authentic hadiths have
een narrated about it. There are numerous subsidiary discussions in the books of
risprudence, so we will discuss the basics and the objectives without discussing

1 Ibn as-Sunni (105) and al-Futithdt (2/144). Ib.n Hajar grades it as hasan. ‘ '
5 Imam ash-Shafis in Kitab al-Umm (1/223—224). Tbn Hajar states that this is a good magfi’ narration
attributed to one of the Tabi‘an, the generation after the Companions) which falls into the category
of a mursal narration (i.e. lacking a Companion’s name in the chain of transmission).




THE BOOK OF REMEMBRANCES

details or uncommon rulings. I have omitted most of the evidence for the sake of
brevity, because this book has not been composed to explain the evidence but merely
to explain what should be practiced. And it is Allah & who grants ability and success,

34
A

THE TAKBIRAT AL-IHRAM

KNOW THAT $ALAH is not valid without the takbirdt al-ihram, whether the saldh be
compulsory or supererogatory. According to the Shafi‘is and some others, the takbir
is part of the salah and is one of its essential elements. According to Abit Hanifah, it
is a precondition of salah but not a part of it.

Know that the words of the takbir are Allah is greater. The two forms that are
permissible are: Allah is greater or Allah is the Greatest.
JSVNE o 5 T4

Allahu akbar or Allghu-I-akbar.

Both of these forms are permissible according to ash-Shafi't and Aba Hanifah.
According to Imam Malik, only the first is permissible. As a precaution, one should
use the first in order to avoid controversy. Takbir is not permissible with any other
words. If one said: ‘Allah is the Sublime, ‘Allah is the Most High, ‘Allah is the Most
Magnificent,’or anything like that, the saliah would not be valid, according to ash-Shafi
and the majority [of scholars], although according to Abit Hanifah it would be valid.
If one said: “The Greatest is Allah’—reversing the order of the words—it would not
be valid according to what is the correct position in our view. Some of our colleagues
say that it would be valid, as it is valid, according to the correct position, to say: ‘Upon
you be peace’ at the end of salih.

Know that the takbir and all other adhkar [in salah] are not valid unless one
utters them with the tongue so that he can hear himself, provided that there is no
impediment. We have already explained this in the sections at the beginning of this
book. If a person is mute or has some defect in his tongue, then he should move his
tongue as much as he is able to and his saldh will be valid.

Know that takbir is not valid in any other language, if one is able to utter it in
Arabic. If one is unable to do so, it will be valid but it will be compulsory to learn [the
necessary] Arabic. If someone is negligent in learning it, his salah is not valid. It will be
compulsory for him to repeat all the salawat that he performed while he was negligent.

Know that the correct and preferred view is that the takbirat al-ihrdm should not
be elongated, but should be kept short and said quickly. Some say that it should be
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gated; but the first view is correct. It is mustahabb to extend the rest of the takbirat
1 one reaches the element or part of saldh after them, according to the correct and
orred view. It is also said that it should not be elongated. If one elongate,s Wh_at
uld not be elongated and fails to lengthen what should be lengthened, one’s salah
ot be invalid, but one will forfeit the merit [of correctness]. .
ote that the place to elongate the alif is after the lam in Allah and nothing else
lengthened.
mzli(s1 ;)snnai for the Imam to say the takbirat al-ihram and the other takbirdat aloud
that those following can hear him. Those following should say it softly in such a
ner that they can hear themselves. If a follower says it loudly and the Imam says
ftly the salah is not invalidated; but one should strive to make one’s tak{air correct.
one elongates the initial alif in Allah or lengthens the b@’ in akbar so that it becomes
ir, one’s saldh will be invalid.
now that in a saldh which comprises two rak ahs, eleven takbirat are prescribed.
ose which comprise three rak ahs have seventeen takbirat, while those which com-
ise four rak ahs have tWenty—two takbirat. Every rak ah has five takbirat: one for the
kit and four for the prostration and coming up from it, besides which there are the
kbirat al-ihram and the takbir for the first tashahhud.
"Ii<now aléo that all of these takbirat are Sunnah. If a person omits one, whether
entionally or out of forgetfulness, his saldh will not be invalid and it is not haram
r him. He does not have to perform the prostration of forgetfulness, unless he has
itted the takbirat al-ihram, for the unanimous opinion is that the saldh does not
begin to take place without it. And Allah knows best.

35
AN

WHAT TO SAY AFTER THE TAKBIRAT AL-IHRAM

HERE ARE MANY hadiths which collectively require one to say: Allah is greater,
abundant praise is due to Allah and glory be to Allah in the morning and in the evening.
turn my face towards the One Who created the heavens and the earth, following the
'T:ue religion as a Muslim; I am not one of the idolaters. Verily my salah and my sacrifice
ind my life and my death are for Allah, Lord of the Worlds, Who has no partners. Thus
ave been commanded to do, and I am one of the Muslims. O Allah, You are the King
here is no god but You. You are my Lord and I am Your slave. I have wronged myself
nd I admit my sin; so forgive me all my sins, for no one forgives sins but You. Guide me
0 the best of character, for no one guides to the best of it but You; and turn the evil of it
away from me, for no one turns it away except You. I am present and at Your command,
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and all good is in Your hands and no evil is attributed to You. I am from You and [am
returning] to You; Blessed are You and You are Most Exalted. I ask for Your forgiveness
and repent to You.

Then one should say: O Allah, put a distance between me and my sins like the distance
between the East and the West.

O Allah, purify me of sin as a white robe is purified of dirt.

O Allah, wash me of sin with snow, water and ice.
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Allahu akbaru kabird wa-l-hamdu li-liahi kathird, wa subhdna-llahi bukratan wa
asila, wajjahtu wajhi li-ladhi fatara-s-samawati wa-l-arda hanifan musliman wa
ma and mina-l-mushrikin, inna saldti wa nusuki wa mahydya wa mamati li-llahi
Rabbi-1-‘alamin, la sharika lah, wa bi-dhalika umirt, wa and mina-l-muslimin,
Allahumma Anta-1-Maliku la ilaha illd Ant, Anta Rabbi wa and abduk, zalamtu
nafsi wa'taraftu bi-dhanb, fa-ghfir Ii dhuniibi jami‘a, 1a yaghfiru-dh-dhuniiba
illa Ant, wa-hdini li-ahsani-l-akhlaq la yahdi li-ahsaniha illa Ant, wa-sraf anni
sayyiaha, la yasrifu sayyiaha illa Ant, labbayka wa sa‘dayk, wa-l-khayru kulluhu
fi yadayk, wa-sh-sharru laysa ilayk, and bika wa ilayk, tabarakta wa ta‘dlayt,
astaghfiruka wa atitbu ilayk.

Allahumma ba'id bayni wa bayna khataydya kama
baadta bayna-l-mashriqi wa-l-maghrib.

Allahumma naqqini min khataydaya kama yunaqqi-
th-thawbu-1-abyadu mina-d-danas.

Allahumma-ghsilni min khataydya bi-th-thalji wa-1-ma’i wa-1-barad.
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\ hat we have mentioned has been established from authentic narrations from the
tha

or of Allah §&. Thereare other hadiths on this subject, including the following.
eng &

Allah ¢ started the saldh he said:
o 4, reported that when the Messenger of :

Als;la:) ?ou illah and with Your praise, and blessed is Your Name and exalted Your
ybe ) )

‘ ty; there is 1o god other than You This is narrated by at-Tirmidhi, Aba Dawad
estys

]‘“Ib Majah with weak isnads. Aba Dawad, at-Tirmidhi and al-Bayhaqi and others
b M

der it weak.

b .

3 W-e - o AAotrt, AL 07 P “ygy s 03
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Subhanaka-llahumma wa bi-hamdik, wa tabaraka-
smuk, wa ta‘ala jadduk, wa la ilaha ghayruk.

Aba Dawid, at-Tirmidhi, an-Nasa’i, Ibn Majah and al-Bayhaqi qu(?te .fro‘ltn the
_+ation of Abii Sa‘id al-Khudri but they consider it weak. Al-Baybaql said: “Com-
‘ iin with ‘Glory be to You, Allah, and blessed be Your Name!” is narrated from
;nMasg‘ id and Anas in marfii‘ form and all of the narrations are weak. The most
‘ i ‘ ibn al-Khattab .
tic is that narrated by ‘Umar ibn al-Khattab
tz};ir;izlcyhaqi narrates, with his isnad from ‘Umar, that [the Prophe:'t %]perforrr;efi
e fakbir and then said: “Glory be to You, O Allah, and with Your praise, and blessed is
ur name, and lofty is Your majesty, and there is no god but You” And Allah knows best.
< ST T P EA RN B b e U ,&}J‘./ffza}
Subhdnaka-llahumma wa bi-hamdik, tabaraka-
stmuk, wa ta‘ala jadduk, wa la ilaha ghayruk.

 We relate in the Sunan of al-Bayhaqi that All & reported that when the Mess;nge;
£ Allah & began the salah he would say: “There is no god but You.. Gloty be to to;.u
ave wroﬁged myself and I have done evil, so forgive me, for none forgives sins except 1ou.

have turned my face” and so on.* This is a weak hadith, since the narrator, al-Farith

|- A‘war, is agreed by all to be weak. Ash-Sha'bi calls al-Harith a liar. Allah knows best.

Evﬁ d et
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Lailahailla A“nta subhanak, zalamtu nafsi wa ‘amz“ltu siian 'fa_-ghfir
i, innahu la yaghfiru-dh-dhuniba illa Ant, wajjahtu wajhi. . .

i ing “And no evil is attributable to You',

he Messenger of Allah & saying .
ahontd ke ' le of truth among hadith scholars,
om ‘A’ishah @, Aba Dawad (775), at-Tir-
Tbn Hajar grades it as hasan. This hadith
d adh-Dhahabi agrees.
al-Harith al-

1 Abi Dawid (776), at-Tirmidhi (243), Ibn Majah (80.6), fr

dhi (243), and Ibn Majah (804) from Aba Sa'id al—I.<hudr1 . : rades

is also mentioned in the Mustadrak (1/235) of al-Flakim, who Flasses 1t- as gaAh t andadh "

“ 2 Al-Bayhagi (2/33) and al-Futizhat (2/178-179). Ibn Hajar mentions that the :
A'war, was declared trustworthy by some hadith scholars.
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jurists from among the Companions of the Messenger of Allah &, the generation
that followed them, and the ‘ulama’ of the Muslims, that all creation—good and bad,
beneficial and harmful—comes from Allah 8. Itis by His Will and His Decree. Once
this is established, then it is essential to interpret and understand this hadith. The
‘ulama’ have mentioned some answers to this.

Firstly,and this is the best-known, an-Nadhdhar ibn Shumayl and the Imams after

him say it means: ‘One cannot come close to You with evil"The second interpretation

is Tt cannot go up to You’as only good words go up. Thirdly, ‘It is not associated with
You.’So one should not say: ‘O Creator of evil’ although He is its Creator, or: ‘O Creator
of pigs; although He is their Creator. Lastly, ‘It is not evil in relation to Your Wisdom,
because You do not create anything in vain. And Allah knows best.

It is mustahabb for a person performing salih alone and for the Imam, if the fol-
lowers allow him, to recite in the opening supplication all of the adhkar mentioned
above. If the followers do not give the Imam permission, he should not make the
salah long but should restrict himself to some of those adhkar. It is best for him to
confine himself to saying: I turn my face . .. one of the Muslims.’ Similarly, a person
praying alone should also confine himself to this,

Know that these adhkar are mustahabb in both the compulsory and voluntary
salawat. If a person leaves them out in the first rak ah, whether intentionally or un-
intentionally, he should not do them afterwards because he has omitted them from
their proper place. If he does so, it will be makrih but his salah will not be invalid. If
he leaves them out after the takbir until after starting the recitation and the seeking of
protection, then he has missed their place and he should not recite them, although if
he does recite it [then), his salah will not be invalid. If he comes in late to join the salgh
and he finds the Imam in one of the rak 4hs, he should recite the adhkdr, unless he fears
that he will miss al-Fatihah (the opening chapter) by reciting them. He should instead
engage in reciting al-Fatihah, as it is more important, being compulsory, while these
adhkar are Sunnah. If a late comer joins the Imam in ruka’, prostration or sitting, he
should perform the takbirat al-ihram and recite the dhikr that the Imam is occupied
with. He should not recite the opening du'a’ at that point or after it.

Our [Shafi] colleagues disagree as to whether or not the opening du‘a’is mustahabb
in the funeral salah. The more correct view is that it is not mustahabb, because the
prayer is based on brevity. The opening du'd’is Sunnah and not compulsory, and if
one leaves it out he does not have to prostrate for forgetfulness. It is Sunnah to say it
softly. To say it aloud is makrizh but does not invalidate the saldh.

The majority of [our colleagues] say that ash-Shafi‘ has two masalahs. The first is
that he makes no difference between silent and loud recitations; and this is found in
[Kitab] al-Umm. The second is that he deems it Sunnah to recite aloud; this is found

v “Tturn my face towards the One Who created the heavens and the earth, following the true religionas -

a Muslim; I am not one of the idolaters. Verily my salah, my sacrifice, my life and ty death are for Allah the
Lord of the Worlds. He has no partners. Thus I have been commanded to do, and I am one of the Muslims.”
For the Arabic see the beginning of the chapter.
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he book] al-Imld’. Others hold that there are two opinio.ns: t.he first is that it is

or to recite out loud and the second that it is better to recite 31‘lently. ;
'[he correct view in general is that one should recite out loud. This was pronounce
rréct and authentic by Shaykh Abt Hamid al—Isfaré’irti, the Imam of our colleagu.es
k [raq, and that is what Abii Hurayrah used to do. Ibn Umaf, h?wever, used to recite

y, and this is the most correct view, according to the majority of our colleagues,

to be preferred. Allah knows best.

36
SACE
SEEKING PROTECTION FROM SHAYTAN

AFTER THE OPENING DUA’

oW THAT TO seek protection from Shaytan after the openingv du'a’is Sunnah by
reement [of Shafi‘i scholars]. It is a prelude to recitation. Allah & says: “And when
u recite the Qur’n, seek protection from Shaytan the rejected”

) Jahl el B2 G ST AN TSRS

Fa-idha qara’ta-1-Qurana fa-sta‘idh bi-llahi mina-sh-shaytani-r-rajim.

‘The meaning of this, according to the majority of the ‘ulama’, is: “If. you intenc.l to
cite the Qur’an, seek the protection. . .” The preferred words for seeking protection
e: I seek protection in Allah from Shaytan the rejected. One may also say: I seek pro-

tion in Allah, the All-Hearing and the All-Knowing, from Shaytan the rejected; there
no harm in this, but the better-known and preferred of these formulae is the first.

p o8y . A T TRt a,/cz,.»’vfﬁz
A‘adhu bi-llghi mina-sh-shaytani-r-rajim. A‘idhu bi-
llahi-s-Sami'i-1- Alimi mina-sh-shaytani-r-rajim.

We relate in the Sunans of Abit Dawiid, at-Tirmidhi, an-Nasa’i, Ibn Majah, al—Ba“y—
qiand others that the Messenger of Allah & said before his recitation in salah: “I
eek protection in Allah, from Shaytin the rejected; from his conceit, his [obscene ] poetry
ind his slander™ Another narration has: “I seek refuge in Allah the All-Hearing and, ’
knowing from the accursed Shaytan, his [obscene] poetry, his pride and his madness.

L Quran 16:98. - ) . ‘
2 Aba Dawid (764), at-Tirmidhi (242), al-Bayhaqi, and an-Nas#’i in al-Kubrd. Ibn Hajar grades it as

an and mentions narrations which support it.
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AR oo Sy 5 Gy byt sk
A‘udhu bi-llghi-s-Sami5-1-Alimi mina-sh-shaytani-r-
rajim, min nafkhihi wa nafathihi wa hamzih,

The commentary on this verse, as stated, has been narrated in the hadith that
‘hamzuhy’ means ‘his madness; ‘nafkhuhu’ means ‘his arrogance’ and ‘nafathuhiu’ means
‘his poetry’ and Allah knows best.

Know that seeking protection (ta‘awwudh) is mustahabb and not compulsory. If
one leaves it out he is not sinning and his salah is not invalid. If one does not say it
in the first rakah, he should say it in the second, and if one does not say it then, he
should do so after that. If one seeks protection in the first, does he have to say it in
the second? There are two opinions. The more correct view is that it is mustahabb
but is more emphasised in the first. If one seeks protection in those salawar which
are silent, he should do so silently. If one does so in those in which the recitation is
aloud, should he say it aloud? There is disagreement on this. Some of our [Shafiq]
colleagues say that one should say it softly. The majority say that ash-Shafi had two
rulings on the issue. The first is that saying it aloud and silently are equal, and that
is from the text that is in al-Umm. The second is that saying it aloud is the Sunnah,
and that is from text of al-Imla’, Some of them say that the two rulings are: first, out
loud, and second, silently.

The sound position overall is that one should say it out loud, and Shaykh Abu
Hamid al-Isfara’ini, the imam of our Iraqi colleagues and the companion of al-
Mahamili and others, corroborated this. That is what Abtt Hurayrah & used to do,
and Ibn ‘Umar ¢ used to do it silently, which is the more correct position acording
to the majority of our colleagues and is the chosen position; and Allah knows best.

37
S G

RECITATION OF QUR'AN AFTER SEEKING PROTECTION

KNOW THAT IT is compulsory to recite Qur’an in salgh according to the consensus,
which is supported by the Qur’anic text. This is our view and the view of the majority.
The recitation of the opening chapter (al-Fatihah) is compulsory and nothing else will
suffice instead on the part of those who have the ability to recite it. This is because of
the authentic hadith in which the Messenger of Allah & said: “Salah does not take

place without the Fatiliah of the Book” Ibn Khuzaymah and Abt Hatim ibn Hibban—
with an i after the h—both narrated it in their Sahihs. In both Sahihs, this is related

from the Messenger of Allah & “There is no saldh without the Fatihah of the Book”
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To say ‘In the name of Allah, the Beneficent, the Merciful’ is compulsory because
a complete verse at the beginning of al-Fatihah.

{pedl el o)

Bismi-llghi-r-Rahmani-r-Rahim.

t is compulsory to recite al-Fatihah with all of the doubled consonants (tashdzid).
*eré are fourteen: three in the name (basmalah) and the rest after 1t If a person f_aﬂf
:’pronounce one of the tashdids, his recitation is mva'hd [according to the Shafi
. tion]. It is mandatory to recite it uninterrupted and in order. If a perSf)n. chaflges
e order or interrupts it, his recitation is not valid. He is excused for re.mam{ng silent

s long as it takes to draw a breath. If a person following th_e I{nam in salah makes

prostration for recitation with the Imam, or hears the Amzn. of the Imam a%’ld
's Amin because of his Amin, or asks for mercy or seeks protection from Hell-Fire
cause of the recitation of the Imam, that [ruling about interrupting the recitat.i(.m]
es not apply. The recitation of a follower in saldh who is in the process of reciting
Fatihah is not unacceptable in these two instances because he has an excuse. ‘

fa person recites al-Fatihah ungrammatically in a way that distorts its meaning,

s salah is invalid. If it does not distort its meaning, his recitation is valid. Examples
iﬁispronunciation that distort the meaning are saying: an‘amtu (I have favoured)
an‘amti (You [fem.] have favoured), or iyydki na‘budu (You [fem.] alone do‘we w?r—
ship). Among the things which do not distort the meaning is saying: Rabbu-I- .alamfn
Rabba-l-‘alamin with a u on the bd’ or an a. If a person says: wa la-z-zallin his saldh
invalid according to the weightier of two views, unless he is unable to pronounce
‘héikddd even after receiving instruction, in which case he is excused.
Ifa person has not perfected [his pronunciation of ] al-Fatihah, he may recite other
rses of the Qur’an which are equivalent to it [in length]. If he has not perfected
s knowledge of ] anything from the Qur’an he may recite any dhikr, like tasbih or
1lil, which is equivalent to reciting the verses of al-Fatihah. If he has not perfected
y dhikr and the time to learn any is restricted, then he should stand for as long as
akes to recite and then bow. His salah will be accepted provided he has not been
glectful and negligent in learning. If he has been neglectful in learning al-Fatihah,
vill be compulsory for him to repeat it. When he is able to learn, it is compulsory
him to learn al-Fatihah. If he has perfected al-Fatihah in any language other than
abic but he has not learnt it in Arabic, it will not be permissible for him to recite it.
He should substitute for it one of the things mentioned above.
 After al-Fatihah, one should recite a chapter or part of a chapter. This is Sunnah
nd if a person omits it, his salih is still valid and he does not have to prostrate for
rgetfulness, whether his saldh was compulsory or supererogatory. It is not mustahabb
recite a chapter in the funeral saldh, according to the most authoritative view, be-
ause it is based on brevity. One has a choice: if he wants he may recite a chapter, and
1€ wants he may recite part of a chapter. A short chapter is better than its equivalent
me alonger chapter. It is mustahabb to recite the chapters according to their order
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in the Qur’an. One should recite in the second rak@h a chapter that comes after the
chapter recited in the first rakah, so that they be sequential. If he goes against this
order it is still permissible. It is Sunnah to recite this chapter after al-Fatihah, so if
one recites it before al-Fatihah he will not be considered as having recited a chapter.

It is mustahabb to recite the sirahs according to the order of the mushaf and to
recite in the second a sirah after the first sizrah that follows it. If he diverges from
this, it is valid. It is Sunnah that the siarah come after al-Fatihah, but if it comes before
al-Fatihah it is not reckoned that one has recited a sirah.

Know that what we have mentioned about recitation of the sitrah being mustahabb
applies to the imam, a person who reciting alone and a person who follows the imam
in that which the imam recites silently. As for that in which the imam recites aloud,
then the person who follows the imam does not do more than recite al-Fatihah if he
has heard the imam’s recitation. But if he has not heard him or has heard him recite
so quietly that he cannot understand him, then it is mustahabb for him to recite a
siirah, according to the soundest view, as long as he does not disturb others.

It is Sunnah that the chapter in Subh and Zuhr be one of the longer chapters,’ in
Asr and Tsha’one of the medium-length chapters® and in Maghrib one of the shorter
chapters.’ The Imam should recite the shorter ones, unless he knows that the followers
prefer them to be longer. It is Sunnah to recite Siirat as-Sajdah in the first rak ah of Subh
on Friday and Siirat al-Insan in the second. One should recite them in their entirety.
What some people do, reciting part of them, is contrary to the Sunnah. It is Sunnah,
in the salah of ‘Id and the salah asking for rain, to recite Qaf in the first rakah after
al-Fatihah and al-Qamar in the second. If one wishes, he may recite al-Ald and in
the second al-Ghdshiyah. Both of these are Sunnah. It is Sunnah to recite al-Jumu‘ah
in the first rakah of the saldh of Jumuah and al-Munafigiin in the second. If one
wishes one may recite al-A‘ld in the first and al-Insdn in the second. Both are Sunnah.

One should beware of confining himself to part of a siirah in these places, but if he
wishes to lighten it, he should proceed slowly in his recitation without such a haste
as would lead to him mispronouncing the letters.

It is Sunnah to recite Say, ‘We believe in Allah and what has been sent down to us. . .
(21135) after al-Fatihah in the first rak'ah of Sunnah salah of Fajr and Say, ‘People of
the Book, come to a common declaration . . .(3: 64) in the second. If a person wishes
he may recite Sarat al-Kafiriin in the first and Siirat al-Ikhlds in the second. It is au-
thentically recorded in the Sahih of Muslim that the Messenger of Allah ¢ did both.

-
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Qula amannd bi-llahi wa ma unzila ilayna . . .
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1 Jaid) Jlb—The Tiwal al-Mufassal are the chapters from al-Hujurit to al-Burdj.
2 Joaill LLWJT—The Awsdt al-Mufassal are from at-Tériq to al-Bayyinah.
3 Jeaddl \as—The Qisdr al-Mufassal are from az-Zalzalah to an-Nas.
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Qul Yé ahla-1-Kitab ta‘alaw ila kalimatin sawa’. . .

In the two Sunnah rak ahs of Maghrib and the two rakahs of tawdf and istikharah,

fshould recite al-Kafiran in the first and al-Tkhlds in the second.

In the Witr salah one should recite Siirat al-Ald after al-Fatihah in the first rak ah,

Kﬁﬁrﬂn in the second, and al-Tkhlds in the third, together with the Mu‘awwidhatayn
Surahs 113-114). All of this that we have mentioned has been narrated in hadiths from
he Sahih collections and elsewhere which are well-known and because of their fame
-2 have no need to mention them. And Allah knows best.

If a person leaves out Sarat al-Jumu‘ah in the first rak'ah of Jumuah, hfa should
ocite it in the second with Sarat al-Mundfigin. Likewise, in the saldh of ‘Id or the
alah for rain, in Witr and the Sunnah of Fajr and others that we have mentioned,

se things that are of the same sense, if one leaves out what is Sunnah in the first
¢ should recite it with what is Sunnah in the second, so that his salah is not devoid
f those two chapters. If a person recites al-Mundafigin in the first rakah of Jumu'ah
¢ should recite al-Jumu'‘ah in the second and not repeat al-Mundfigin. The proof
f this has been discussed in the commentary on al-Muhadhdhab.

It has been established in authentic narrations that the Messenger of Allah & used

make the first rak'ah of Subh and other saldahs longer than the second. Most of
ur [Shafig) colleagdes prefer to interpret this, and they say that the first should not

Ionger than the second. The people of precise investigation take the position that
engthening the first is mustahabb because of this authentic hadith. They agree that
he third and the fourth rak4hs should be shorter than the first and the second. The
oundest position is that reciting a chapter of the Qur’an in them is not mustahabb,
ut if we say that it is mustahabb then the soundest position is that the third should

like the fourth, but some have said that it should be made longer than it.

The ‘ulama’ agree unanimously that recitation should be audible in the salih of
ubh and in the first two rak'ahs of Maghrib and Isha’; and that recitation should
¢ silent in Zuhr and Agr, in the third rakah of Maghrib and in the third and fourth
ak@hs of ‘Isha’. They agree that recitation should be audible in Jumu ah, the two Ids,
arawih, and the Witr after it. This is mustahabb for the Imam and for anyone per-
orming salah alone. There is consensus that when following the Imam one should
0t recite any of this aloud. It is Sunnah to recite audibly in the salgh for lunar eclipse
nd silently in the salah for solar eclipse, and to recite audibly in the saldh for rain

d in the funeral saldh, whether it be performed in the day or the night. The daytime
lawafil prayers should not be recited out loud, except those for the 7d and for rain.
~ Our colleagues disagree about Nawafil prayers at night: some say that they should
ot be recited out loud, while others say that they should. The third view—which is the
iew of al-Qadi Husayn and al-Baghawi—is that they should be recited somewhere
ttween loud and silent. If a person misses a prayer at night he should make it up
uring the day, or [if he misses a prayer] during the day he should make it up at night.
Joes one take into consideration the loud or silent recitation of the time he missed
hé salah or the time he fulfils it? There are two opinions. The more obvious is that
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one should take into consideration the time of fulfilling it. Another version is that one

should recite it silently under all circumstances. Reciting out loud or silently according
to circumstances is Sunnah and not wajib. So if a person recites out loud when he .

should have recited silently, or vice versa, his saldh is still valid, and although this is

makrith he will not have to prostrate for forgetfulness. We have stated previously that

in the silent recitation during Fajr, the Qur’an and the adhkdr that are prescribed in
saldh have to be loud enough so that the reciter can hear himself. If he cannot hear
himself and there is no impediment, his recitation and his dhikr are not valid.
According to our [Shafi‘] colleagues: “It is mustahabb for the Imam in saldh per-
formed out loud to make four silent pauses. The first is after the takbirat al-ihram,
so that one may recite the opening du‘d’. The second is a slight pause between the

completion of al-Fatihah and the Amin so that it may be known that the Amin is not

part of al-Fatihah. The third pause is after the Amin so that the follower may recite

al-Fatihah. The fourth is after the recitation of the chapter so that he may separate *

the recitation from the takbir of going into ruki".

When one has finished al-Fatihah it is mustahabb to say Amin. There are many
authentic and well-known hadiths about its virtue and great reward. This Amin is
mustahabb for everyone who recites, whether in salah or outside it. There are four
variants, the most eloquent and the best known of which is Amin with an elongation
and without doubling of the letter [mim]. The second is Amin without elongation
and without doubling of the letter [mim)]. The third is Amin with imalah'. The fourth
is Ammin with an elongation and with doubling of the letter [miim]. The first two are
well-known. Al-Wahidi cited the third and the fourth at the beginning of al-Basit.
The first is the most preferable one.

The Amin is mustahabb for the Imam, those following him, and those performing
salah alone in any saldh in which recitation is done out loud. The correct view is that
the follower should say the Amin whether the congregation be large or small. It is
mustahabb that the Amin of those following should coincide with the Amin of the
Imam, and not come before him or after him. There is no place in the saldh where
the utterance of a follower may coincide with that of the Imam except when saying
Amin; the rest should come after the Imam.

It is Sunnah for anyone reciting [Qur’an], whether in saldh or outside it, when he
hears or recites a verse about mercy, to ask of Allah # from His bounty; and when
he hears or recites a verse about punishment to ask His protection from Hell-Fire or
from punishment, or from evil and iniquity, or to say: O Allah, I ask You for well-being
or something like that.

PR /’za5 w 55‘!"
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Allahumma inni asaluka-1-‘afiyah.

1 Pronouncing the g inclining towards an i like Aymin where the first vowel is like the sound of the
English word ‘eh’. Saying Amin aloud is makrith for Malikis following an Imam (Editors).
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 one hears o recites a verse that glorifies Allah £, he should glorify Him and
Ppeerless and Exalted is He.

RRIHITEa
Subhanahu wa ta'dla.
e may also say: Blessed is Allah, Lord of the Worlds.
LU T B
el 5 4 B3
Tabdraka-llahu Rabbu-I-‘alamin.

e may also say: Glorious is the Vastness of our Lord.
O :‘;/ (i 0 g I
Jallat azamatu Rabbind.

Hudhayfah ibn al-Yaman & said: “I performed saldh with the Messenger & one
ht and he started al-Bagarah. I said to myself: ‘He will perform ruki‘ after one
ndred verses. Then he continued and I said: ‘He will pray the rakah with it He
ntinued. I said to myself: ‘He will perform ruki‘ with it Then he started an-Nisa’
d recited it all. Then he started Al Tmran and recited it all. He recited slowly, when
came to averse in which there was glorification he glorified Allah, when he came to
equest he made a supplication, and when he came to a verse of seeking protection
sought protection.”* Muslim narrated it in his Sahih.
Our Shafi‘i colleagues say that this glorification, asking and seeking protection is
ustahabb whether reciting in saldh or outside it, and for the Imam, a follower and
erson performing saldh alone, because it is a du'a’ and they are equal in it as they
n saying Amin.
is mustahabb [for Shafi‘is], when one recites: “Is not Allah the wisest of judges?™
y: Yes, and I am one who testifies to that.

(uSosdl 22 i)
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A-laysa-llahu bi-ahkami-l-hakimin.
Bala, wa and ‘ala dhalika mina-sh-shahidin.

Ttis mustahabb [for Shafi‘is], when one recites: “Has not that One the power to
Ve life to the dead?”™ to say: Yes indeed; I bear witness.

1 Muslim (772), Aba Dawid (871), and an-Nasa’i (2/176).

In the Hanafi madhhab, however, to do so invalidates the salidh.
. 3Qur'an o5:8,

Qur’an 75:40.




THE BOOK OF REMEMBRANCES
0.8 ) ;-4’, e /’1 /o’E
{0 ol e i ells S}

A-laysa dhalika bi-qadirin ‘ala an yuhyiya-l-mawid.
Bald, ashhadu.

It is mustahabb [for Shafiis], when one recites: “So in what message after this will
they believe?” to say: I believe in Allah.

Fa-bi-ayyi hadithin ba‘dahu yu'minan.
Amantu bi-llah.

It is mustahabb [for ShafiTs], when one recites: “Glorify the name of your Guard-
ian-Lord, the Most High,” to say: Glorious is your Lord, the Most High.

gl D) el C“”}
Sabbihi-sma Rabbika-1-A'la.
'&1}‘\“ 3, 06
Subhana Rabbiya-I-Ala.

One should, if following the Shafi't madhhab, say all of the above, whether recit-
ing in salgh or not. I have explained the proof for this in the book at-Tibyan fi adab
hamalat al-Qur’an.

38
BCE

THE ADHKAR OF RUKU®

AUTHENTIC REPORTS OF the Messenger of Allah $& support the view that he used
to pronounce takbir for each ruki; and that it is Sunnah. Leaving it out is makrith

1 Qur’an 7:186.
2 Qur’an 87:1.

Kitab al-Adhkar

7; it does not invalidate the saldh and one does not have to prostrate for for-
¢fulness. That is the ruling for all the takbirat of salah except the takbirat al-ihram,
ich is an essential part of the salah without which it is not valid. We have discussed
. number of the takbirat in the first chapter on entering into saldh.

[mam Ahmad has a report which states that all these takbirat are compulsory. Is it
tahabb 1o prolong this takbir? Ash-Shafi‘T has two opinions. The later and more
thor'itative is that it is mustahabb to prolong it until one reaches the point of rukii’,
d then one should engage in the adhkar of ruka‘ so that no part of his salah is
void of the remembrance of Allah. This is unlike the takbirat al-ihram. The correct
.w is that one should not prolong it, for that requires the formulation of intention;
bhe prolongs it, it will become difficult, but if he shortens it, it will be easy. The
me ruling applies to the rest of the fakbirat. We have already discussed this in the
épter on the takbirat al-ihram. And Allah knows best.
hen a person has bowed fully in ruki’, he should engage in the adhkar of ruki’
d say: Glory be to my Lord, the Tremendous. Glory be to my Lord, the Tremendous.
'y be to my Lord, the Tremendous.

AP R I L (P T T A (O PR
.P::%aj\gju A ‘M\QJU , Cm%.t“%%)k) .
Subhana Rabbiya-l- Azim, subhdna Rabbiya-1-Azim, subhdana Rabbiya-1-Azim.

It is recorded in the Sahih of Muslim that Hudhayfah & reported that the Messen-
r of Allah ¢, in his long ruka‘—which was as long as the recitation of the chapters
Bagarah, an-Nisd’and Al ‘Imran—said: “Glory be to my Lord, the Great”* This means
at he & repeated “Glory be to my Lord, the Tremendous” in it, as is explained in the
nan of Aba Dawad.

It is reported in the Sunan books that he & said: “When any of you says Glory be
my Lord, the Tremendous thrice, he has made his ruki‘ complete.

Itis recorded in both Sahihs that ‘A’ishah @ reported that the Messenger of Allah
said in his rukiz* and sujizd: “Glory be to You, Allah our Lord, and to You be all praise.

Allah, forgive me.” He interpreted the Qur’an.?

S5 alldlsgg G L s
Subhanaka-llahumma Rabband wa bi-hamdik, Allahumma-ghfir Ii.

It isrecorded in the Sahih of Muslim that ‘Ali & reported that when the Messenger
Allah @ performed ruka‘ he used to say: “O Allah, to You have I made ruk, in

u I believe, and to You have I submitted. My hearing, sight, brain, bones and nerves
- humble to You™

 U:Muslim (772), Aba Dawiid (871), and an-Nasa’i (3/226).
Abt Dawiid (886), at-Tirmidhi (261), and Ibn Majah (890) from Ibn Mas‘tid. At-Tirmidhi states
tits chain of narration is not continuous, because Awn never met Ibn Mas‘id.
3 Al-Bukhari (794), Muslim (484), Abi Dawad (877), and an-Nasa’i (2/219).
4 Muslim (771).
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Allghumma laka raka‘t, wa bika dmant, wa laka aslamt, khasha‘a
laka sam ‘T wa basari wa mukhkhi wa azmi wa asabi.

In the books of the Sunan it reads: “My hearing, sight, brain, bones, nerves and all
that my feet rise are humble to Allah, Lord of the Worlds”
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Khasha'‘a sam T wa basari wa mukhkhi wa ‘azmi wa ma-
staqallat bihi gadami li-llah Rabbi-1-‘alamin.

It is recorded in the Sahih of Muslim that ‘A’ishah @ reported that the Messenger

of Allah & used to say in his rukai‘and sujid: “Most Glorious and Most Holy, Lord of

the angels and the Spirit”* Scholars of the Arabic language say that ‘Subbihun Qud
diisun, with the dammah on the first of the two but sometimes fathah, and these are
two variants, the best, most well-known and most often used is that with the dammah.
§ &56 25
Subbithun Quddusun Rabbu-l-mald’ikati wa-r—rah.

We relate from Awf ibn Malik & who said: “I stood with the Messenger of Allah
# and he stood up and recited Siirat al-Baqarah (the Chapter of the Cow). He did
not come to any verse of mercy without stopping and asking for it, and he did not
come to any verse of punishment without stopping to seek protection from it. Then
he bowed for the same length of time as he stood. He said in his ruki* ‘Glory be to

the Owner of might, dominion, grandeur and immensity. Then he said the same in his -
sujitd”* This hadith is sahih and Aba Dawiid and an-Nasa’ narrated in their Sunans

as well as at-Tirmidhi in his Shamd’il with sahih isnads.

.0 e o/ ;//o/ .0 RV
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Subhana Dhi-l-jabariiti wa-l-malakiti wa-1-kibriyai wa-1-azamah.

We relate in the Sahih of Muslim that Ibn ‘Abbas & reported that the Messenger
of Allah 4% said: “As for the rukii; magnify the Lord in it

Know that this last hadith expresses the essence of this chapter, which is to magnify
and glorify the Lord & in ruki‘ using any words and expressions. However, the best
thing is to combine all of these adhkar, if possible, in such a manner as not to cause

difficulty to others. Preference should be given to the tasbih. If one wishes to limit

1 Muslim (487), Abt Dawiid (872), and an-Nasa'i (2/224).
2 Abi Dawiid (873) and an-Nasa’i (2/191).
3 Muslim (479), Abii Dawiid (876), and an-Nasa’l (2/189).
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olf [to one dhikr], then tasbih is mustahabb. The minimum required is three
pat. 1If a person limits himself to saying it once, he will have fulfilled the essence
sbih. It is mustahabb, if one limits oneself to only a few, to employ the others at
r times. In this way one will employ all of them. One should do the same with
dhkar mentioned in the other chapters.
KnoW that the dhikr in ruka is Sunnah in our opinion and according to the ma-
of ‘ulamd’. If a person leaves it out, whether intentionally or out of forgetfulness,
alah will not be invalid, he will not be sinning, and he will not have to prostrate
orgetfulness Imam Ahmad ibn Hanbal and others are of the opinion that it is
b, Therefore it is imperative for the worshipper to be mindful of it, because of
uthentic and explicit hadiths that command one to do it, such as the saying of
Messenger of Allah g: “As for the rukit’, magnify the Lord in it” This should be
1 order not to be unaffected by the difference of opinion between the ‘ulama’,
Allah have mercy on them. And Allah knows best.
t is makrith to recite Qur'an in rukii‘ and sujid, although if one recites anything
des al-Fatihah his saldh is not invalidated. Likewise, if one recites al-Fatihah his
will not be invalidated, according to the most reliable opinions. Some of our
i] colleagues are of the opinion that it is invalidated.
We relate from ‘Ali 4, that he said: “The Messenger of Allah 4 forbade us to recite
r’an] whilst in ruka‘ and sujad>™
bn ‘Abbas & reported that the Messenger of Allah & said: “I have been forbidden
cite the Qur’an whilst in ruki‘and sujad.™

39
N\

WHAT TO SAY WHEN RAISING THE HEAD
FROM RUKU' AND STANDING UPRIGHT

é:SUNNAH to say when lifting the head: Allah has heard the one who praised Him.
also permissible to say: The one who praised Allah, He has heard him, as ash-ShafiT
ed in al-Umm.

s A

Sami‘a-llahu li-man hamidah.

When standing upright one should say: O our Lord, to You belongs praise, praise
s good and blessed—praise to fill the heavens and the earth and all that is between

1 ;Mushm (480), Abii Dawiid (4044), and an-Nasa’i (2/188-189).
2 Mushm (480).
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them, and to fill whatever You desire besides. You are most worthy of adulation gy
praise; You are entitled to whatever the servant says, and all of us are servants to Yoy,
Allah, none can withhold what You grant and none can grant what You withhold, T
might of the mighty does not avail him before You.
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Allahumma Rabbana laka-I-hamd hamdan tayyiban mubdrakan fih, milg-s-
samawdti wa mila-l-ardi wa ma baynahuma, wa mil'a ma shita min shay’in
ba'd. ahla-th-thand’i wa-l-majd, ahaqqu ma qala-l-abdu—wa kulluna laka

abdun—I1a mani'a li-ma a'tayt, wa la mu'tiva li-ma mana't, wa 1 yanfa'u dha-
l-jaddi minka-I-jadd.

We relate in the Sahihs of al-Bukhari and Muslim that Abi Hurayrah & repor
ed that the Messenger of Allah & used to say: “Allah has heard the one who praised
Him” when he rose from rukii. Then he used to say, when he stood up: “Our Lord, to
You belongs praise” According to another report he said: “And to You belongs praise
adding the word “And”. Both of these are good; they have been reported by a numbe
of the Companions %'

We relate in the Sahih of Muslim that ‘Ali & and Ibn Abi Awfa @, reported tha
when the Messenger of Allah 4 rose from ruku he would say: “Allah has heard the
one who praised Him. O our Lord, to You belongs praise—praise to fill the heavens and
the earth, and whatever You desire besides”
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Samia-llahuy li-man hamidah, Rabbana laka-1-hamd, mil'a-s-
samawdti wa mila-l-ardi wa mil'a ma shi'ta min shay’in ba'd,

‘Wealso relate from the Sahih of Muslim that Abi Sa‘id al-Khudri & % reported that
when the Messenger of Allah & raised his head from ruks he would say: “O Allah,
our Lord, to You belongs praise—praise to fill the heavens and the earth and all that is
between them, and whatever You desire besides. You are worthy of adulation and praise.
You are best entitled to whatever the servant says, and all of us are servants to You. O
Allah, none can withhold what You grant and none can grant what You withhold. The
might of the mighty does not avail him before You?s

1 Al-Bukhari (784) and Muslim (392).
2 Muslim (476), Abt Dawid (846), and at-Tirmidhi (3541).
3 Muslim (477), Abii Dawid (847), and an-Nasa’s (2/198-199).
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Allahumma Rabbana laka-I-hamdu mila-s-samawati wa-l-ard, wa mila
‘ma shi’ta min shay'in ba'd, Ahl ath-thana’i wa-l-majd, ahaqqu ma qala-
- abdu—wa kullund laka abd—Allahumma 1a mani‘a li-ma a‘tayt, wa

1g mu'tiya li-md mana‘t, wa la yanfa‘u dha-l-jaddi minka-l-jadd.

o relate in the Sahih of Muslim that Ibn ‘Abbas 4 reports that he & said: “O
rd, to You belongs praise—praise to fill the heavens and the earth and all that is
cen them, and to fill whatever You desire besides™
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Rabband wa laka-1-hamdu mil'a-s-samawdti wa mil’a—l—ardi

» - . . bl <
wa md baynahumd, wa mila ma shi'ta min shay’in ba'd.

And we relate from the Sahih of al-Bukhari that ar-Rifa‘ah ibn Rafi' az-Zuraqi 4
ated: “One day we were performing salah with the Messenger of Allah & and
said: ‘Allah has heard the one who praised Him.” A man said: ‘O our Lord, to You
ohgs praise, praise that is abundant, good and blessed.” When he 2 turned around
said: “Who was it who spoke?’ The .man said: Tt was I He & said: ‘T saw about

y angels hastening to see which of them would write it first.”

\.w\.é)ébgf\)ﬂ;c,\éd\d\)j@j
Rabbana wa laka-l-hamdu hamdan kathiran tayyiban mubarakan fih.

Know that it is mustahabb to combine all the adhkdr mentioned, as we stated about
adhkar of rukii‘, If one wishes to shorten them, he should shorten them to: Allah

s heard the one who praised Him. Our Lord, to You belongs praise—praise to fill the
eavens and the earth and all that is between them, and to fill whatever You desire besides.
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Sami'a-llahu li-man hamidah, Rabband laka-l-hamdu mila-s-samawati
wa mila-l-ardi wa ma baynahumd, wa mil'a ma shi'ta min shay’in ba'd.

1 Muslim (478) and an-Nas#’1 (2/198). .
2- Al-Bukhari (799), al-Muwatta’ (1/212), Abit Dawtd (770), at-Tirmidhi (404), and an-Nasa'i (2/196).
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If one wants to shorten them even more, he should say: Allah has heard the one

who praised Him. Our Lord, to You belongs praise.
LA i

Samia-llahu li-man hamidah, Rabbana laka-l-hamd.

Know that these adhkar are mustahabb for the Imam and those following, and for
those praying alone. However, the Imam should not utter all of them unless he knows -

from the condition of the followers that they prefer prolongation. Note also that this
dhikr is Sunnah and not wajib; so if one leaves it out, that is makrizh but one does not
have to prostrate for forgetfulness. It is makrith to recite Qur’an while standing up at
this point of the prayer, just as it is makrih in ruki‘and sujad. And Allah knows best.

40
S CE

THE ADHKAR OF SUJUD

AFTER COMPLETING THE adhkdr of standing, one should pronounce takbir and go
down into sujid, prolonging the takbir until he places his forehead on the ground. We
have already mentioned the ruling that this takbir is Sunnah, and that if one leaves it
out his salgh will not be invalidated and he does not have to prostrate for forgetfulness.
When he prostrates, he should utter the adhkdr of sujid, of which there are many:
Such as that which we have related in the Sahih of Muslim from the preceding

narration of Hudhayfah @ about ruksi® in the description of the salah of the Mes- :

senger of Allah ¢ when he recited the chapters al-Bagarah and Al ‘Imran in a single
rak'ah. He did not come to any verse about mercy without asking for it and he did
not come to any verse of punishment without seeking protection from it. Then he
performed sujiid and said “Glory be to my Lord, the Most High” His sujiid was close
to his standing [in duration].’ :

eV
Subhana Rabbiya-1-Ala.

We relate in the Sahihs of al-Bukhari and Muslim that ‘Aishah @ reported that
the Messenger of Allah £ used to say in his ruka‘ and sujiid: “Glory be to You, Allah
our Lord, and to You be all praise. O Allah, forgive me '

1 Muslim (772).
2 Al-Bukhari (794) Muslim (484).

Kitab al-Adhkar

1
w

g /‘!"} 0. LyrB. 8 “igy o 08
.é_}&.&—\w} \CﬁjM/ 39 \J.)) éﬂ\é/\)m.
Subhdnaka-ll;ihumma Rabbana wa bi-hamdik, Allahumma-ghfir Ir.

relate from the Sahihs of al-Bukhari and Muslim that according to "A’ishah
‘Z Messenger of Allah & used to say in his ruki‘and sujiid: “Most Glorious and
1 j .

”y

Holy, Lord of the angels and the spirit.

‘ /‘,/a d, 6 3348 s
T NN O pugdd 7 g

Subithun Quddisun, Rabbu-l-mald’ikati wa-r-rih.

We relate in the Sahih of Muslim as well as from ‘Ali 4 that when the M;sser;g'er
Allah 4 prostrated he said in his sujid: “O Allah, to You have I prostrate a; zg
1 I believe and to You I submit. My face has prostfated to the One Who create”zan
aped it and formed my hearing and sight. Blessed is Allah, the Best of Creators.

)
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Allahumma laka sajadt, wa bika amant, wa laka aslamt, sajada

waghi li-lladhi khalagahu fa-sawwarah, wa shaqqu 'sa‘m ahu
wa basarah, fa-tabaraka-llahu Ahsanu-l-Khaligin.

‘We relate a sahih hadith from the Sunan books mentioned previously that ‘A\fvf
bn Malik & reported that the Messenger of Allah & made his. rukii lc?n% and said
it: “Glory be to the Owner of might, dominion, grandeur and immensity. Then he

id the same in his sujad.?
22056 ST oS0 oy 3 s
Subhina Dhi-l-jabarati wa-l-malakiiti wa-I-kibriya’i wa-l-azamah.
‘In the Sunans it is reported that the Messenger of Allah ¢ said: “When any of

u prostrates, let him say: Glory be to my Lord, Most High thrice; and that is the least
he should do]

LN 5
Subhana Rabbiya-1-Ala.

1 Muslim (487). N
2 Muslim (771), Abit Dawad (760), at-Tirmidhi (3417), an-Nasa'1 (2/130).
i Dawi -Tirmidhi.
3 Abll Dawad (873), an-Nasd'i (2/191), and at-Tirmi N 3 o
4 Aba Dawad (886), at-Tirmidhi (261), and Ibn Majah (890), from ‘Abdulle.lh ibn Mas ad. :t—Tlrmld}E
states that this is the practice of the people of knowledge, and that they regard it as advisable that a perso
83y 10 less than three tasbihat each in ruki‘ and sujid.
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And we relate from the Sahih of Muslim that ‘A’ishah @ said: “One night, I could

not see the Messenger of Allah &%, so I searched for him. He was performing ruk
or sujiid and saying: ‘Glory be to You and to You be praise. There is no god but You?

-
%

E l@jijc:ﬂv\mf 5 2y OHES f}
Subhanaka wa bi-hamdik, 13 ilaha illa Ant.

According to a report in Muslim, [‘A’ishah @ said]: “T laid my hands on the soles

of his outstretched feet whilst he was in the mosque. He was saying: ‘O Allah, I seek

protection in Your pleasure from Your wrath and in Your Jforgiveness from Your punish-

ment. I seek protection from You through You. I cannot enumerate Your praise. You are
as You have praised Yourself

fE/’/:‘;o’fffz,’//d”f;‘“ﬁl/
< . s 7 =
- [ 3 /’/V?.sf//?;’(fé/i o 21 -0 -
Alldhumma inni a‘adhu bi-ridaka min sakhatik, wa a‘adhy
bi-mu'‘afatika min ‘uqubatik, wa a‘adhu bika mink. La uhsi
thand'an ‘alayk. Anta kama athnayta ala nafsik.

We relate in the Sahih of Muslim that Ibn ‘Abbas & reported that the Messenger
of Allah & said: “As for the rukiz’ magnify the Lord in it and as for the sujid, exert
yourself in du‘a’, for it is most likely (qaman) to be accepted”

One says‘qaman’ with fathah or [‘qamin’with] kasrah on the letter mim. One may
also pronounce it ‘gamin’ Its meaning is ‘deserving’ or ‘worthy’

We relate in the Sahih of Muslim that Abi Hurayrah & reported that the Messenger
of Allah  said: “The closest that the slave can be to his Lord is when he is prostrating,
so make abundant supplication”

And we relate from Aba Hurayrah @, that the Messenger of Allah & used to say
in his sujid: “O Allah, forgive me my sins, the minor and the major thereof, the first and
the last thereof, the open and the hidden thereof.” The words diggahu and Jillahu (with
the kasrah on the first part) mean little’ and ‘much’

P oy - ’az, a/g ) oz ) GJ,
S e as T i dlag 55 55 b 240
Allahumma-ghfir If dhanbi kullah, digqahu wa jillah, wa
awwalahu wa akhirah, wa ‘alaniyatahu wa sirrah,

Know that it is mustahabb to combine in sujid all that we have mentioned. If one
is not able to utter them all at once, he should utter them at different times, as we
have stated in the previous chapters. If one shortens this dhikr, he should shorten it

1 Muslim (486), al-Muwatta’ (1/214), Aba Dawad (879), at-Tirmidhi (3491), and an-Nasa’i (2/225).

2 Muslim (479), Abit Dawad (876), and an-Nasa'i (2/ 18¢).

3 Muslim (482).

4 Muslim (483) and Aba Dawad (878).
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pihandalittle du‘a . He should first utter the tasbih. The ruling abf)‘ut recitation
é)ur’a‘m is the same as that which we have mentioned a'bou.t rukft , .
lama’ disagree as to whether sujiid is better than standing in saldh. A.sh—S};ah i
e who agree with him say that standing is better, because o.f the saying of the
1 V\Z)f Allah &: “The best salah is that in which the worshipper stands fo'r_ a
hgii:f’ This is b;cause the dhikr of standing is the Qur’an a-nd the dhikr of sujud
and the Qur’an is superior. That which is lengthened is better. .

.‘; of the ‘ulama’ are of the opinion that sujid is bett.er, bfcause of the ;aylig

Messenger of Allah & in the hadith mentioned earlier: “The closest that the

is Lord is when he is prostrating.

:r?llj:b?‘?sl; at-Tirmidhi says in his book: “On t}~1is point, som‘e of the p;ople :
owledge have said that prolonging the standing in the prayer ls_l?ette(r1 t ?.{lda
y,many rukii's and sujizds. Others have said that a great many rukil's an Sgﬂfl i
oth better than prolonging the giyam (standigg). Ahr.nad ibn Hanbal sa; ltd il
Hadiths have been narrated from the Prophet & on this matte_r‘. Ibn Har'x_ ;1 i
ive his ruling on it. Ishaq said: ‘During the day, many rukus- and sujiids are;

ferable; but at night, prolonging the giyam is preferab}e, excep.tﬁlf t.here isa pard
h‘e'night that one completes, in which case many rul.ca s an.d sujids in thl.S rejf:}rl
referable, in my view, because one has corcxllpleted his portion and has gained the
ing many many ruki's and sujiads” ’
Azfofr()c{i:; 1tlcl)gat—Tir};nidhi},rls}_léq only said this because the Prophet’s & prayer at

‘ cribed as ‘prolonging the giyam’. . '

f‘i ;Zispcizslonging thf qiydrf dugring the day, he @ has not been described as doing
i er as he did in the night. .
WI;Z: griiyprostrates during recitation of the Qur’an, i'.c is mustahabb to say in

/ what we have mentioned about the sujid for salah. It is mustahabb to sa?f w1‘th
Allah, make it a treasure for me in Your keeping, magnify my reward for z.t with
remove from me my sins because of it, and accept it from me as You accepted it from

ud, upon him be peace.
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Alldhumma-j‘alhd Ii ‘indaka dhukhra, wa a'zim li bi-ha ajra, wa da’ ‘c'mni bi-ha
wizrd, wa taqabbalha minni kama tagabbaltaha min Dawid ‘alayhi-s-salam.

Ash-Shafi'i held that it is also mustahabb to say: “Glory to our Lord! Truly the
mise of our Lord is ever fulfilled.

(U015 3558 0l gl p

Subhdana Rabbind in kana wa'du Rabbina la-maf ala.

1 Qur'an 17:108.
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“Tabaraka-llghu Ahsanu-l~Khdliqz‘n’ (blessed be Allah, tl.1e'Best of Creat'ors) and sajg
that this addition complies with the qualifications of both Sahihs.
z? P

0r Gece b0 g sat. .1 oL . .
.Qﬁ)ﬂﬂijwjéwgw =9 A

Sajada wajhi li-lladhi khalagah, wa shagqa samahu
wa basarahu bi-hawlihi wa quwwatih.

Al-Hakim adds: “So blessed is Allah, the Best of Creators
AP Aotz
o)l s T )
Fa-tabaraka-llahu Ahsanu-I-Khaligin,

His words ‘O Allah, make it a treasure from me to You. . " are narrated by at-Tir

midhiin marfi‘form from Ibn ‘Abbis @& with a hasan isnad. According to al-I_-Iékim,‘

this hadith is sahik. And Allah knows best.

41
S CL

WHAT TO SAY WHEN RAISING THE HEAD FROM SUJUD
AND WHILE SITTING BETWEEN THE TWO SUJjUDS

IT IS SUNNAH to pronounce takbir when starting to rise, and to prolong the takbir
until sitting upright. We have previously explained the number of takbirat, the differ-
ence of opinion about prolonging it, and the kind of prolongation which nullifies it.
When one has completed the takbir and sits up straight, it is Sunnah to make du3’,
We relate in the Sunans of Aba Dawiid, at-Tirmidhi, an-Nas#’i and al-Bayhagqi, as
well as others, that Hudhayfah &, in the hadith cited earlier, described the long salah
of the Messenger of Allah # in which he recited the Siirahs al-Bagarah, an-Nisd’
and Al ‘Imran and in which his ruki* and his sujid were as long as the time he spent

standing. He & said between the two prostrations: “Lord forgive me, Lord  forgive me’,
and he sat for as long as his sujiids

1 Abi Dawid (1414), at-Tirmidhi (580), an-Nasa’ (2/222), and al-Hakim in al-Mustadrak (1/220), who
grades it as safik, and adh-Dhahabi agrees.
2 Qur'an 23:14.

3 Muslim (772), Aba Dawid (871),and an-Nasa'i (3/226).
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I
Rabbi-ghfir I, Rabbi-ghfir Ii.
relate in the Sunan of al-Bayhaqi that Ibn ‘Abbas @ narrated the hadith about
ng the night with his maternal aunt Mayminah « and the falc.ih of tl.le Mes-
' lkogf Allah & at night. [Ibn ‘Abbas] recounted that when he & lifted his head
erujad he said: “Lord, forgive me, have mercy on me, be charitable to me, elevate
ystain me and guide me™ ‘

o %30, 050, *080 (. KXV o Sy W
@':U”\} ‘u‘fﬁ)%)\) (g3l ‘ﬂéf"\) ‘L;:"‘")\) ‘g";}}f-"‘\ <)

_ Rabbi-ghfir li, wa-rhamni, wa-jburni, wa-rfa‘ni, wa-rzugni, wa-hdi

ording to a report by Abti Dawtid he added: “And grant me health and well-be-
and the isnad is hasan. And Allah knows best.

Wa ‘afini.
Nhen performing the second sujid, the worshipper shoulv.d say whfltever h‘e §a1d
he first. When he lifts his head he should rise pronouncing takbir and sit in a
laxed position, coming to a complete stop. Then he shO}lld stax?d up for the sec'or}lld
ah and prolong the takbir in which he rises from sugad until he stands uprig t.
prolongation should be after the ldm in Allah. This is the r.nos_t correct of views
m our [Shafi'T] colleagues. They also have another view, which 1s.that one should
e on€’s head without making takbir sitting in the istirahah positlop s0 t}}at as he
2gins to rise, he pronounces the takbir. A third view is that one shou.ld rise from
jid saying takbir so that when he sits, he stops the takbir and then rises W.lth(;l.lt
; hg takbir. It makes no difference if one does not complete two takbirs in this
ion. Our colleagues say that the first view is the most correct, so that no part of
i otten.

Ig;z:rtlllzuﬁs)irging in repose during salah is a Sunnah established from the practi‘ces
he Messenger of Allah 4 in the Sahih of al-Bukhari and others. Our doctrine
that it is mustahabb because of this authentic Sunnah. Then it is Sunnah after the
cond sujitd of e.very rak ah after which one stands up. It is not mustahabb after the

4id of recitation in saldh. And Allah knows best.

o Sunan al-Bayhaqi (2/122). ) .

2 In one of the manuscripts of the Adhkar of Imam an-Nawawi it states: “I have :also explal.ne llS
Shark al-Muhadhdhab and Sharh al-Bukhari. My intention in [writing] this boo%( is to mention on ()if
Cific adhkar” The commentary on the Sahih of al-Bukhéri which Imam an-Nawawi refers to was starte
him, but he passed away before he could complete it.
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42
N®

THE ADHKAR OF THE SECOND RAKAH

know that the adhkdr in the first rakah which we have mentioned should algg
performed in the second, in both the compulsory and the supererogatory salah, T,
other rulings also apply. However, there are certain secondary factors. First, the firs
alah. That is not the ca,

about which there is no disagreement. As regards the second there is disagreement
the more authoritative view is that one should seek protection in it. Fourth, the

PN

THE QUNUT IN THE SUBH SALAH

KNOW THAT QUNUT is a Sunnah in the salah of Subh because of the sahih hadith
concerning qunit from Anas i, who reported that the Messenger of Allah & con-
tinued to supplicate with quniit in Subh until his death.: '

In our [Shafi'ls’] opinion, qunat supplication is prescribed in Subk and is an
emphasised Sunnah. If a person omit it, that does not nullify his salah but one must

prostrate for forgetfulness, whether one omitted it intentionally or unintentionally.
As for the other salawait besides Subh, should one supplicate with qunit in them?
Ash-Shafi‘], may Allah have mercy on him, has three opinions. The most authoritative .
and well-known is that when a calamity befalls the Muslims they may supplicate with
quniit; otherwise they may not. The second is that they may supplicate with qunitin
any circumstances. The third is that they may not supplicate with qunit, And Allah

knows best.

It is mustahabb, in our opinion, to supplicate in the last rakh of the Witr salah .

during the latter half of the month of Ramadan. There is also an opinion that one

1 Al-Hakim (1/225) and al-Futithat (2/286). Ibn ‘Allan states that an-Nawawi said in al-Khuldsah that

this hadith is sahih, being reported by groups of the huffiz (plural of hafiz) who grade it as sahih, Among
those who declared it to be sahih are Aba ‘Abdullah Muhammad ibn Ali al-Balkhi, al-Hakim in al-Mustadrak,

and al-Bayhaqi in one of his books. It is also reported by ad-Daraqutni via various routes with sahih chains.
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_iicate in it throughout the month of Ramadan. And a third_point_ of view

; hcad e throughout the year, and that is the position of Abt Hanifah; but
- 02 nized in our [Shafi‘i] madhhab is the first, and Allah knows best. ‘

”OSttrte}fe ic;orrect place for the quniit in the Subh salah is after rising from ‘ruka

c f;?:l rak ah. According to Malik, one should supplicate befo.re the ruki. O}l;r
hold that if a person following the Shafi‘t madhhab supp.hciates before t e
. . be taken into consideration. According to another opinion, however, it
SknOtonsideration. The most authoritative view is that the worshipper should
Z;Z; the ruki‘and prostrate for forgetfulness, but some say one should not

‘ red wording is given below. B
ﬁgiarfzz Is)crzeglfl:‘zrhadith frorrgl thg Sunans of Aba Dawiid, at-T irm'idh? a—n.;f]asﬁ i,
jah al—}éayhaqi and others, with a sahih isnad from al—Hfisan ibn Ali % who
. ‘:[he Messenger of Allah & taught me what to say in Witr: O Allah, guide me
those whom You have guided; grant me health and well-being among those ‘wh;m
granted well-being; and take charge of my affairs among those whose affairs You
ken charge of. Bless me in that which You have granted me, and pr‘otect m;a tf}rlom
that You have decreed. For You decree and You are not decreed agams;fl, an ! Ziel:

You have protected are not humiliated. Blessed are You, our Lord, and Exalted.

),
g - P sl moss 0 BRI
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Allahumma-hdini fi-man hadayt, wa ‘afini fi-man ‘afayt, wa
tawallani fi-man tawallayt, wa barak li fi-ma a'tayt, wa qini

sharra ma qadayt, fa-innaka taqdi wa la yuqda ‘alayk, wa innahu
1a yadhillu man walayt, tabarakta Rabband wa ta‘dlayt.

irmidhi declared this hadith to be hasan. He said: “We do r¥ot know of anyt}.li,r)lg
eyed from the Messenger of Allah % about the quniit that is better th.an this!
ording to a report by al-Bayhagqi on the authority of Muhar‘ri{nad ibn al-Ha-
é‘, the son of ‘Ali ibn Abi Talib &, he said: “This du'a’is the du‘a’ that my fathe.:r
o supplicate with in the quniit of Fajr salah. 1t is mustahabb to say after th}S
O Allah, send blessings and salutations upon Muhammad and upon the famzly
uhammad? |
k 4 G0 AT o, 6.8 To %. g30\1
‘24.;3 P L)\ ‘&9 Aosue C;LC L}«D |

Allahumma salli alé Muhammadin wa ‘ala ali Muhammadin wa sallim.

;Abﬁ Dawiid (1425), at-Tirmidhi (464), an-Nasa'i (3/248), and Ibn Majah (1178). Ibn Hajar grades
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. € 1 . ; i1l1 3’llg ¢ ] ll 2]
It is narrated in another report by an-Nasa’i of this hadith with a hasan isng hikmah, wa thabbit-hum ald millati (Rasulzka .sall‘a llahu alayhi W: sa ‘a;'f
“And may Allah bless the Prophet?” a«;vzi‘hum an yifa bi-ahdika-lladhi ‘ahadtahum alayh, w.a rsuriim i
L s  aduwwika wa aduwwihim, llaha-I-Haqg, wa-j alna minhum.
oI Jedn Tz ‘

w that what is transmitted from ‘Umar is [the wording] ‘punish the disbelievers
People of the Book’ because the struggle at that time was with the disbelievers
s ' ) ,today it is better to say ‘punish the disbelievers. . .,
Our [Shafi] colleagues say that it is good to supplicate with the quniit that ‘Uma eople of the Book. However Y Y

ibn al-Khattab & supplicated with. He used to supplicate in Subh after ruka‘ saying ing ‘we abjure’ (nakhla’) means ‘we reject’; those who sin against You
“O Allah, we seek Your help, we beg Your forgiveness, we are not ungrateful to You, v is saying we abjure i Your attributes’; ‘we hasten’ means ‘we urge and hurry’;
believe in You and we abjure those who sin against You. O Allah, You alone do v ‘S‘th(”_se who- <}:111skbelleze011rll t}(l):;eiterjim rr;eans ‘rightful’; ‘befalling’ (mulhiq) has
worship, to You do we pray and prostrate and for You we strive and hasten. We hope fo ‘(“Z'] idd) “;lt a}ff?as is well-known, or [mulhaglwith fathah as mentioned by
Your Mercy and we dread Your punishment, Surely Your just punishment will befall the h on the letter ha Sisw : ﬂr’. , s ‘rectify their concerns and rela-

unbelievers. O Allah, punish the disbelievers who hi ~ taybah and others; ‘rectify their affairs’ mean . . bited inspi
and fight Y(.) ur frien;ls O Allah, forgive the belieyi i ps’; ‘wisdom’ means ‘avoiding any repugnant thing that is prohlblteth, 1nsp§e
' ’ ‘ ¢ ’; and ‘make us amongst them’ means ‘amongst those who

men and women. Rectify their affairs and put mutual love, Jaith and wisdom in theiy means a}:ousetth.e?iucsfm ma g (
hearts. Make them firm in the nation of the Messenger of Allah & and inspire them to 58 sucl}g"ara(‘ilerls S .hol d that to combine the quniit of ‘Umar and the one
Julfil Your pact which You have taken with them, and assist them against Your enemies u; hES?a 11 o eagtzzabb If one combines the two, he should defer the quniit
; ; g efore it is mustahabb. » )
andtheir enemics, O God of Truth. And make us 10 be among them mar. If one shortens it, he should shorten it to the first. It is only mustahabb to
4 [ 1 - 0 [N 0, o7 P TG 2 4o ‘ s : 3 i

{ig_U\ P :)':’ 57 1-3 Wl :y"}jj 3 33 ¢ Yj e j IR d ‘;.Z,U\ bine them when praying alone or if one is the Imam of people who prefer it to
i 2O 7> o : rolonged. And Allah knows best. hhab
4«;\;\1.6(’;.02 0"13 s a}j;;‘*ﬁ’v’: D {3(’;*‘03/ 3 é\;\l’ ‘W’ ’ : fj( ;um, - ’L‘:Uj GM}TO /3@ 10w that no du‘@’ is specified in the quniit according to the preferred madhhab.

du‘a’that one supplicates with will suffice for quniit, even if one supplicates with

Wa salla-llahu ala-n-Nabiyyi .

- TR PP PP v ogsh g0, 2% 8 % -z, & ) . . . :
‘% :)—c J )%2-3 u—:;*-n 8 )-‘-—“—"-H LAe (*Z-U‘ ‘é’,‘lﬁgm\j J*f‘” G/LL\-C Ql rse or verses of the Qur’an which contain da‘awdit. However, the best is that which

Pl

I 48 3% 8 b £ <, s nveyed from the Sunnah. One group of our colleagues are of the opinion that it
. A A LR S (T ISR elrtet w qeles. 17 rs 2 osv 2
W‘)‘?Wﬂ‘)uﬂj@;&c\p@u“ﬂﬁgﬁuﬁ@)‘ sy O 90

A5y ecified and nothing else will suffice. . N
7 . . . . . . to use e
SN e dd ];; conJE e b e e s L £ e Know that if the person praying is the Imam it is mustaha b for him to
Ub“j\ ﬂ-’)b & ‘) ‘ }b o U,J’b i = 2 ‘j e ‘j ural and say: ‘O Allah, guide us. If he says: ‘O Allah, guide me; the quniit will have
-ke; sifoekets ,\9 PR 2 <ol 1 it i 7 it is makri i imself outin du'‘a’.
gl il ozeel ol SIED Lo an s Tnerer e 8 ectbut it is makrith, because it is makrith for the Imam to single himse L
A/ ’ \ﬁﬁ U\ (“'G'C.))‘) ‘(J“) ” o G/quj ‘}l—f ) = - ‘j ind we relate from the Sunans of Abit Dawiid and at-Tirmidhi that Thawban @
f'@'*"’o P & ] ,..4: [FHI i ' k 2 said: lead people in saldh and
e lad 1 FE 8 UL NS A LT AL W8 5 el ed that the Messenger of Allah & said: “One should not d
o . b b | UE ‘[“'92'\:') JQ“\; GLC ™ \j IS PPMLC L"g:d‘ gle himself out in du‘a’, so excluding them. If he does, then he has cheated them?
rding to at-Tirmidhi, this hadith is hasan. . ]
Our [Shafiv) colleagues have three opinions about lifting the hands in the -qumft
passing them over the face. The most authoritative is that one should raise his
nds but not pass them over the face. The second opinion is that one should raise
¢mand pass them over the face. The third is that one should neither raise them nor
$s them over the face. They agree that one should not pass the hands over anything
t the face, such as the chest. They consider that to be makrith. el
' iti i fly, colleagues have expressed the fol-
1 Al-Futithat (2/299). Ibn Hajar states that the basis of this hadith is hasan, It was reported via nu- About reciting the qunit loudly or softly, our g

; . ; i ipper prays alone he should recite
merous chains from al-Hasan; however, the additional wording in this chain is gharibah (unusual) and not OWing opinions. According to the first, if the wor: shipper pray
well-established. Furthermore, the chain contains unknown narrators and has a break in its continuity,
which means that this chain does not fulfil the criteria of hasan hadiths.

2 Sunan al-Bayhagi (2/210-211).

..
-

Allahumma inng nasta‘inuk, wa nastaghfiruka wa 1a nakfuruk, wa nwminu
bik, wa nakhla‘u man yafjuruk. Allshumma iyyika na‘budu wa laka nusalli wa
nasjud, wa ilayka nas'a wa nahfid, narjit rahmataka wa nakhsha adhabak, inna
adhabaka-l-jidda bi-l-kuffari mulhiq. Allahumma adhdhibi-l-kafarata-lladhina
yasuddina an sabilik, wa yukadhdhibina Rusulak, wa yuqatilina awliyaak.
Allahumma-ghfir li-1-mu'mining wa-l-mumindt, wa-l-musliminag wa-l-muslimat,
wa aslih dhata baynihim, wa allifbayna qulitbihim, wa-jalfi qulabihimu-l-imana

L Aba Dawid (90) and at-Tirmidhi (357). It is also reported by Ahmad in al-Musnad (s/250) from
¢ hadith of Abt Umamah.
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it silently, but if he is the Imam then he should recite it loudly. This is the preferreq
and correct view, which is held by the majority. The other opinion is that one shoulq
recite it silently like all the other da‘awar in salah. Even if the Imam does not recita
the qunat aloud, the followers should recite it silently, like all the da‘awat in sal;
They should follow the Imam’s words silently. If the Imam recites the qunit loudly
and the follower can hear him, he should say Amin to his du'a’ and join him in th
praise at the end of it. If he cannot hear him, he should recite it silently. One vie
is that he should say Amin. Another is that he should join him, together with thog
who can hear him. The first view is preferable,

As for saying qunit in a salah other than Subh, if it is to be said aloud— that is, i
Maghrib or Ish@—then it will be the same asin Subh. In Zuhr and Asr one recites the
quniit silently. Others say that it is the same ag Subh. The authentic hadith about th
quniit of the Messenger of Allah & for the reciters of the Qur’an who wer
Bi’r Ma‘tinah indicates that he said the /
of al-Bukhari, in the chapter of the commentary on the verse “You have nothing to
do with the matter”, Abg Hurayrah states that the Messenger of Allah & recited the
quniit aloud in the qunit because of some disastrous occurrence.!

44
AN

THE TASHAHHUD IN SALAH

KNOW THAT IF the saldh has only two rakhs, like the Subh or supererogatory (nafil),
then there is only one tashahhud, If it has three or four rakahs, then there are two :

tashahhuds: the first and the Jast. ,
A person who arrives late for salah may conceivably perform three tashahhuds
It is also conceivable that he may perform four tashahhuds in Maghrib. If he joins
€ Imam after rukii‘ in the second rakah, he follows him in the first and second
tashahhud but he has completed only one rakah of the salah. When the Imam pro
nounces the saldm, he should rise to complete the rakahs that remain. He prays oné
rakah and says tashahhud after it, for it is his second. Then he prays the third and
says tashahhud after it. If he offers a nafil saliah and performs more than four rak ahs,
even if he makes the intention to pray one hundred rak ghs, the preferred view is that
he should restrict himself to two tashahhuds. He should perform all that he intended
to perform except for two rak'ahs, then say tashahhud, then perform the final two
rak ahs and say tashahhud againand salam. A group of our colleagues say that it is not
permissible to say more than two tashahhuds and it is not permissible that there be

more than two rakahs between the first and the second rakah. 1t is permissible that
—_—
1 Al-Bukhari (4560),

Kitab al-Adhkar

"be only one rakah. If a person prays more than two rakahs or there are more
two rak ahs between them, his saldh is invalid. Others say that it is permissible
r tashahhud in every rak'ah. The correct view is that it is permissible after every
ék’ahS, not every one. And Allah knows best.
e last tashahhud is wajib according to ash-Shafif, Ahmad and the majority of
lama’. It is Sunnah according to Aba Hanifah and Malik. The first tashahhud
unnah according to ash-Shafi‘i, Malik, Abi Hanifah and many other ‘ulama’,
rding to Ahmad it is wajib. So, according to ash-Shafi'y, if a person leaves it out
alah will be valid but he must prostrate for forgetfulness, whether he left it out
entionally or unintentionally. And Allah knows best.
s for the wording of the tashahhud, there are three tashahhuds that have been
rted from the Messenger of Allah 4.
irst is the report of Ibn Mas‘id &, that the Messenger of Allah & said: “Greetings
yyat) belong to Allah, as do prayers (salawat) and good things (tayyibat). Peace
on you, O Prophet, and the mercy and blessings of Allah. Peace be upon us and
on the righteous servants of Allah. I bear witness that there is no god but Allah, and
ar witness that Muhammad is His slave and Messenger™ Al-Bukhari and Muslim
orted this in their Sahihs.
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At-tahiyyatu li-llah, wa-s-salawditu wa-{-tayyibat, as-salamu ‘alayka
ayyuha-n-Nabiyyu wa rahmatu-llghi wa barakatuh, as-salamu

alayna wa ala ibadi-llahi-s-salihin, ashhadu an 13 ilaha illa-

liah, wa ashhadu anna Muhammadan abduhu wa Rasiluh.
The second is the report of Ibn ‘Abbas @ from the Messenger of Allah & “Blessed
ings and excellent prayers belong to Allah. Peace be upon you, O Prophet, and the
1cy and blessings of Allah. Peace be upon us and upon the righteous servants of Allah,

bear witness that there is no god but Allah and I bear witness that Muhammad is the
essenger of Allah”> Muslim narrated this hadith in his Sahih.
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At-tahiyydtu—l-mubdrakdtu-;-salawdtu-¢~¢ayyibdtu li-llah, as-

.

Al-Bukhari (831), Muslim (402), Aba Dawad (968), at-Tirmidhi (289), and an-Nasi’1 (2/237).
Muslim (403), Aba Dawid (974), at-Tirmidhi (290), and an-Nasa’1 (2/242-243).

109




THE BOOK OF REMEMBRANCES

salamu ‘alayka ayyuha-n-Nabiyyu wa rahmatu-llahi wa barakatuh,
as-saldamu ‘alayna wa alg ibadi-llahi-s-salihin, ashhadu an 1G
ilaha illa-lléh, wa ashhadu anna Muhammadan Rasalu-llgh.

The third is the report of Aba Musa al-Ash‘ar 48 from the Messenger of Allah
“Beautiful greetings and prayers belong to Allah. Peace be upon you, O Prophet, and the

mercy and blessings of Allah. Peace be upon us and upon the righteous servants of Allali.

I bear witness that there is no god but Allah and 1 bear witness that Muhammad is His
slave and Messenger” Muslim narrated this in his Sahih.!
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At-tahiyyatu-t-tayyibatu-s-salawatu li-llah, as-salamu ‘alayka
ayyuha-n-Nabiyyu wa rahmatu-llahi wa barakatuh, as-salamu
alayna wa ‘ald ibadi-llahi-s-salihin, ashhadu an 1d ildha ilia-
llGh, wa ashhadu anna Muhammadan ‘abduhu wa Rasiluh.

And we relate from the Sunan of al-Bayhaq, with a good isnad from al-Qésim who
reported that‘A’ishah « taught him: “This is the tashahhud of the Messenger of Allah
&b: ‘Greetings belong to Allah, and the prayers and good things. Peace be upon you, O
Prophet, and the mercy and blessings of Allah. Peace be upon us and upon the righteous
servants of Allah. I bear witness that there is no god but Allah and I bear witness that
Muhammad is His slave and Messenger.”
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At-tahiyyatu li-llahi wa-s-salawdtu wa-t-tayyibat. As-salamu
alayka ayyuha-n-Nabiyyu wa rahmatu-llahi wa barakatuh, as-
salamu ‘alayna wa ‘ald badi-lahi-s-salihin, ashhadu an lé ilgha
illa-llah, wa ashhadu anna Muhammadan abduhu wa Rasiluh.

1 Muslim (404), Aba Dawiid (972), and an-Nasa’1 (2/242).
2 Sunan al-Bayhaqi (2/144) and al-Futithat (2/327). Ibn Hajar states: “The chain for this hadith includes
Muhammad ibn Salih ibn Dinar, about whom there is a difference of opinion. Ahmad, Aba Dawid and

others declare him to be trustworthy, while Ab@ Hatim ar-Razi states that his transmission is not strong

Likewise, ad-Daraqutni casts doubts on his reputation, and I could find neither praise nor criticism for
his son Salih, who therefore falls into the category of mastir narrators. I do not know the basis for Imam
an-Nawawi describing this chain as good, since al-Bayhaqi states after relating it: ‘sahik from ‘A’ishah in
a mawqtif form; indicating the irregularity (shudhndh) of the additional wording. But Allah knows best.”
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this there is a great benefit, which is that his tashahhud £ is in the wording
ir tashahhud. We relate in the Muwatta’ of Malik, the Sunan of al-Bayhaqi, and
rs with a sahih isnad from ‘Abd ar-Rahman ibn ‘Umar al-Qariyy—with a doubled
that he heard ‘Umar ibn al-Khattab & say, while he was on the minbar teaching
eople the tashahhud. “Greetings belong to Allah. Pure actions belong to Allah. Good
s and prayers belong to Allah. Peace be upon you, O Prophet, and the mercy and
ssings of Allah. Peace be upon us and upon the righteous servants of Allah. I bear
ess that there is no god but Allah and I bear witness that Muhammad is His slave
| Messen, ger.”‘
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At-tahiyyatu li-llah, az-zakiyatu li-llah, at-tayyibatu-s-salawatu li-llah.
As-salamu ‘alayka ayyuha-n-Nabiyyu wa rahmatu-llahi wa barakatuh,

as-salamu ‘alaynd wa ‘ald ibadi-llahi-s-salihin, ashhadu an la ilaha
illa-llgh, wa ashhadu anna Muhammadan ‘abduhu wa Rasitluh.

We relate, again in the Muwatta’ and the Sunan of al-Bayhaqi and others as well,
ith a sahih isnad, from ‘Aishah & who used to say in her tashahhud: “Greetings, good
ords, prayers, pure actions belong to Allah. I bear witness that there is no god but Allah

Lthat Muhammad is His slave and Messenger. Peace be upon you, O Prophet, and the

rcy and blessings of Allah. Peace be upon us and upon the righteous servants of Allah*
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At-tahiyyatu-t-tayyibatu-s-salawdtu-z-zakiyatu li-lah, ashhadu

an ld ildha illa-llah, wa ashhadu anna Muhammadan ‘abduhu wa

Rastiluh, as-salamu alayka ayyuha-n-Nabiyyu wa rahmatu-llahi
wa barakatuh, as-salamu ‘alaynd wa ala ibadi-lahi-s-salihin.

f

According to another account she said: “Greetings, good words, prayers, pure actions
ngto Allah. Ibear witness that there is no god but Allah, the One Who has no partner,
that Muhammad is His slave and Messenger. Peace be upon you, O Prophet, and the

ercy and blessings of Allah. Peace be upon us, and upon the righteous servants of Allah?

Al-Muwatta’(1/90), Sunan al-Bayhagi (2/142).
2 AL -Muwatta’ (1/91), Sunan al-Bayhaqi (2/142).
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At-tahiyydtu-t-tayyibatu-s-salawdatu-z-zakiyatu li-llah, ashhadu
an la ilaha illa-llah, wa ashhadu anna Muhammadan ‘abduhu wa
Rasiiluh, as-salamu alayka ayyuha-n-Nabiyyu wa rahmatu-lldahi
wa barakatuh, as-salamu ‘alayna wa alg ibadi-llihi-s-salihin,
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And we relate in the Muwatta’ and the Sunan of al-Bayhaqi with a sahih isnad
from Malik from Nafi‘ that Ibn ‘Umar % used to say when he made tashahhud: “In

the name of Allah. Greetings belong to Allah. Prayers belong to Allah. Pure actions:
belong to Allah. Peace be upon the Prophet, and the mercy and blessings of Allah. Peace
be upon us and upon the righteous servants of Allah. I have borne witness that there is.

no god but Allah and I have borne witness that Muhammad is the Messenger of Allah”
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Bismi-llah, at-tahiyyatu li-llah, as-salawatu li-lahi, az-zakiyatu
li-llah, as-salamu ala-n-Nabiyyi wa rahmatu-llghi wa barakatuh,
as-salamu alayna wa ala ibadi-lahi-s-salihin, shahidtu an ld
ilaha illa-llah, shahidtu anna Muhammadan Rasilu-llah.

And Allah knows best.

These are the different forms of the téshahhud. There are three hadiths which

have been established to be from the Messenger of Allah g&: those of Ibn Mas‘id, Ibn

‘Abbas and Abi Miisa .. That is the pronouncement of al-Bayhaqi. Others say that all !

three are authentic but the most rigorously authentic is the hadith of Ibn Mas‘ad 4.

It is permissible to make tashahhud with any of the above-mentioned forms of
tashahhud that one wishes. This was stated by ash-Shafi‘i and other ‘ulama’. The best,
according to ash-Shafi, is the hadith of Ibn Abbas 4 because of the addition of the
word al-mubdrakat. Ash-ShafiTand other ‘ulama’ say that the words of the narrators
differ because the matter is one of scope and choice. And Allah knows best.

The preferred view is that one should recite [one of] the first three tashahhuds
completely. Would it suffice to leave out some of it? The position in detail is as fol-
lows. The words blessings, goodness and pious deeds are Sunnah and not a condition
of tashahhud. If one leaves out all of it and says: Greetings are for Allah, peace be upon

1 Al-Muwatta’ (1/91) and Sunan al-Bayhagi (2/142). Ibn Hajar classifies this hadith as mawgif sahih.

Kitab al-Adhkar

fgphet to the end, that will suffice. There is no difference of opinior} about

or the rest of the wording, such as ‘Peace be upon you, O Prophet. . .} to the

is wajib and one is not permitted to omit anything of it except for the ph-ra‘s—e

I's mercy and blessings. . >There are three views, according to our [Shaﬁ i}

gues. The first and most correct one is that it is not permitted to omit anything

+ This is what is necessitated by the evidence that is agreed upon. The seconfi

s that it is permitted to omit, and the third view is that it is permitted to omit

Jessing’ but not ‘Allah’s mercy.

@ al-Abbas ibn Surayj, one of our colleagues, said that it is permitted to confine

oIf to saying [in tashahhud):‘Greetings belong to Allah. Peace upon you, O Prophet,

pon the righteous servants of Allah. I bear witness that there is no god but Allah
at Muhammad is His Messenger’.
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t-tahiyyatu li-llah, salamun alayka ayyuha-n-Nabi, salamun ala ibadi-llahi-
salihin, ashhadu an 1 ilaha illa-llah, wa anna Muhammadan Rasilu-llgh.

s for the wording ‘peace, most of the versions have ‘peace upon you, O Prophet, as
I as‘peace be upon us’ with the definite article. Some versions it have merely ‘peace,
[letters of the definite article] being omitted.
écording to our colleagues, both are permitted, although the better one is ‘peace’
he definite article, owing to its preponderance [in the narrations] as additions.
s for the tasmiyah before the tashahhud, we have related a marfii hadith from the
s of an-Nasa’1, al-Bayhaqi and others, establishing its [veracity] in the narration
n‘Umar, as previously cited. However, al-Bukhariand an-Nasd’i as well as other
lars of hadith say that the addition of tasmiyah is not authenticated from the
het &. Therefore, the majority of scholars hold that tasmiyah is not mustahabb.
s of our colleagues hold that it is mustahabb. The preferred view is that it

1ld not be performed, because the majority of the Companions that narrated the

The sequence in tashahhud is Sunnah and not wajib. It is permissible to say some
gs before others. This is the correct and preferred view of the majority, as ash-
i states in al-Umm. Some hold that it is not permissible, as with the wording of
atihah. Its permissibility is indicated because in some reports the words of greeting
me before the bearing of witness and in others they come after. The words and their
der in al-Fatihah are a divine miracle and it is not permissible to change them. It
not permissible to say the tashahhud in another language if one has the ability to
te Arabic, Anyone who is unable to should say the tashahhud in his own language
d learn [the Arabic], as we have already explained about the takbirat al-ihram.
t is Sunnah to say the tashahhud silently, according to the consensus of the
uslims, as is indicated by the hadith which we related in the Sunans of Aba Dawiid,
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at-Tirmidhi and al-Bayhaqi from ‘Abdullah ibn Mas‘ad & said: “It is Sunnah to 4
the tashahhud silently At-Tirmidhi said the hadith is hasan and al-Hakim sajq
is sahih. One [ShafiT] colleague says that this is Sunnah,” which is like saying: “Th
Messenger of Allah & said such-and-such” This is the preferred and correct vie
held by the majority of ‘ulama’,jurists, and scholars of hadith (may Allah have merc
on them), experts in juristic principles (usil) and scholars of theology (kalam). R,
citing it aloud, although disliked, does not nullify the salidh and one does not have t
prostrate for forgetfulness.

45
SANEH
INVOKING BLESSINGS UPON THE MESSENGER

OF ALLAH % AFTER THE TASHAHHUD

KNOW THAT TO pray for blessings upon the Messenger of Allah & after the las
tashahhud is wajib according to ash-Shafi. If one leaves it out, his salah is invalid

It is not wajib to pray for blessings upon the family of the Messenger of Allah & in

it, but it is mustahabb. The best salutation on the Prophet & is to say: O Allah, send
salutations upon Muhammad, Your servant and Messenger, the unlettered Prophet, and
upon the family of Muhammad, as You sent salutations upon Ibrahim and the  family of
Ibrahim. And bless Muhammad, the unlettered Prophet, and the family of Muhammad,

as You blessed Ibrahim and the family of Ibrahim in [all] the worlds. Truly You are most .

Praiseworthy, most Majestic.
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Allahumma salli ‘alé Muhammadin Abdika wa Rasilika-n-Nabiyyi-l-ummyyi,
wa ala ali Muhammadin wa azwajihi wa dhurriyyatih, kama sallayta ala
Ibrahim wa ala ali Ibrahim, wa barik ala Muhammadi-n-Nabiyyi-l-ummiyyi,

wa ala ali Muhammadin wa azwdjihi wa dhurriyyatih, kama barakta ala
Ibrahima wa alg ali Ibrahim, fi-1-‘Glamina, innaka Hamidun Majid.

1 Abt Dawud (986), at-Tirmidhi (291), al-Bayhaqi (2/146), and al-Hakim (1/230), who grades it as
sahih; and adh-Dhahabi agrees.

Kitab al-Adhkar

ve narrated this method in the Sahihs of al-Bukhari and Muslifn .from _Ka.‘b
'ah from the Messenger of Allah @ except for a part of it, but it is sah Zh. n
:s"other than that of Ka'b. Details will be provided in the Book of Sending

< on the Prophet &, Allah willing. And Allah knows best.
’ ulsory part of it is to say: O Allah, send salutations upon Muhammad.

R rRRa
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Allahumma salli ‘ala Muhammad.

comp

erson wishes he may say: May Allah send salutations on Muhammad. One
ay: May Allah send salutations on His Messenger, or: May Allah send salu-

'l‘so ]
< on.the Prophet.

L e Lo
Salldj’lldhu ‘ala Muhammad.

Salla-llahu ala Rasalih,
Salla-llghu ala-n-Nabi.

Je have a viewpoint that it is not valid to say anything but O Allah, send saluta-
s upon Muhammad, we have a viewpoint that it is valid to say And @ayAllah send
tations on Ahmad; and a viewpoint that one says May Allah bless him. -
n the first ta;hahhud it is not wajib to pray for blessings upon the Prophet & Is it
stahabb? There are two opinions. The more correct view is that it is mustahabb to
0 l;ut it is not mustahabb to pray for blessings upon his family. It is not mustahabb
ake du‘@’ in the first tashahhud in our opinion. Some of our colleagues hold that
nakrih because it is based on brevity, unlike the second tashahhud. And Allah

46
AN\

THE DUA’ AFTER THE LAST TASHAHHUD

OW THAT DU ‘4’15 prescribed after the last tashahhud, there being no disagreement

ut that, o
We relate in the Sahihs of al-Bukhari and Muslim from Abdulldh ibn Mas'ad & that

Messenger of Allah & taught his Companions the tashahhud and said afterwards:
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“Then one may make one’s choice of supplication” According to a report by al-Bukhy
he said: “Whatever appeals to a person he may supplicate with.” According to a repor
in Muslim he said: “Then he may choose whichever he wishes by way of supplicatiop,

Know that this du'a’is mustahabb and not wajib, and that it is mustahabb to p
long it, unless one is the Imam. A person may supplicate for what he wants by way ¢
things of the Hereafter and this world. He may use the supplications that have be
conveyed from the Messenger of Allah & or he may use supplications that he j
conceived and devised for himself. That which has been conveyed from the Messenger
of Allah & is best. ~

On this topic many du‘@’s have been established, among them:

We relate in the Sahihs of al-Bukhari and Muslim that Abq Hurayrah ) relate
that the Messenger of Allah & said: “When any of you has completed the last tashap.
hud, let him seek protection from four things: from the punishment of Hell, fro
punishment in the grave, from the trials of life and death, and from the evil of the
anointed Dajjal [ Antichrist] '

Muslim narrated this through many chains, and one of the related reports is th
he & said: “When any of you says the tashahhud then he should seek protection

from four things. He should say: O Allah, I seck Your protection from the punishment

of Hell, from punishment in the grave, from the trials of life and death, and from the evil
trials of the anointed Dajjal”
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Allahumma inni a‘adhu bika min adhabi Jahannam, wa min adhabi-l-qabr,
wa min fitnati-l-mahya wa-l-mamdt, wa min sharri fitnati-l-masthi-d-Dajjal.

We relate in the Sahihs of al-Bukhari and Muslim, from ‘A’ishah & who reported ‘ﬁ
that the Messenger of Allah 4 used to make du'd’ in salah saying: “O Allah, I seek

Your protection from the punishment in the grave, I seek Your protection from the trials

of the anointed Dajjal, and I seek Your protection from the trials of death and life. O

Allah, I seek Your protection from misdeeds and debt”
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Allahumma inni a‘adhu bika min adhabi-l-qabr, wa a‘adhu bika min

fitnati-lI-masihi-d-Dajjal, wa a‘adhu bika min Sfitnati-l-mahya wa-1-
mamat, Allahumma inni a‘adhu bika min al-ma’thami wa-l-maghram.

1 Al-Bukhari (831), Muslim (402).
2 Al-Bukhari (1377), Muslim (588), Aba Dawid (983), and an-Nasa’i (3/58).
3 Al-Bukhari (832), Muslim (s89), Abt Dawad (880), and an-Nasa’i (3/56).
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relate in the Sahih of Muslim that ‘Ali 48 narrated that when the Messenger

& performed salah, the last thing he would say between the tashahhud and
utation was: “O Allah, forgive me for what I have done in the Past an.d for what I

layed, for what I have done in secret and for what I have done in public, for wh.at I
quandered and for that which You know better than . You are t,l:te One Who brings
+d and the One Who puts behind, and there is no god but You™
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Allahumma-ghfir Ii ma qaddamtu wa ma akhkhart, wa ma asrartu
wa ma a’lant, wa ma asraftu wa ma Anta a'lamu bihi minni, Anta-
I-Muqaddimu wa Anta-I-Muakhkhiru 1a ilaha illa Ant.

nd we relate from the Sahihs of al-Bukhari and Muslim that Abdulldh ibn Amr
i ‘As narrated that Abt Bakr as-Siddiq 4 reported that he asked the Messe“nger
ah % “Teach me a du‘a’that I may supplicate with in my salgh” He said: “Say:
ah, I have wronged myself greatly and no-one forgives sins except You; so grant me

)
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Allahumma inni zalamtu nafsi zulman kathiran, wa ld
yaghfiru-dh-dhuniiba illd Ant, fa-ghfir If maghfiratan min
indik, wa-rhamni, innaka Anta-1-Ghafaru-r-Rahim.

This is how we spell the term ‘much wrong’ (zulman kathiran) with the letter thd"in
t narrations, although some narrations of Muslim use the word ‘great’ (kabir) with
Both are good, so one ought to combine them to give ‘many great sins’ (zulman

thiran kabiran). Al-Bukhari, in his Sahih, and al-Bayhagqi as well as other Imams

ve used this hadith for the du‘d’ at the end of the saldh, and this is valid reasoning.

S saying ‘in my salah’ generalises the whole and the appropriate time for du'a’ in

ah is in this place.

We relate with a sahih isndd in the Sunan of Abt Dawid from Abi Salih Dhakwan

m one of the Companions of the Prophet 4% who asked a man: “What do you say

the salah?” He replied: “I say the tashahhud and then I say: ‘O Allah, I ask you.for

radise and I seek refuge in You from Hell-Fire, but I do not do the murmuring
danah) very well which you and Mu‘ddh do” The Prophet & replied: “About
t we murmur (hawlaha nudandinu)?”

Muslim (771) and at-Tirmidhi (3417). N
Al-Bukhari (834), Muslim (2705), at-Tirmidhi (3521), and an-Nasa’1 (3/53).
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‘Murmuring (dandanah) means speech whose meaning is not understood. Th
phrase ‘hawlaha nudandinu’ means [murmuring] about Paradise and Hell-Fire, o
about asking for them. The first is asking in the sense of seeking [Paradise] and the
second is asking in the sense of seeking refuge [from Hell-Fire]. And Allah knows beg

It is mustahabb, under all circumstances, to make du‘a’ by saying: ‘0 Allah, I g
You for forgiveness and well-being. O Allah, I ask You for guidance, piety, modesty, an
independence.’ :
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Allahumma inni asaluka-l-afwa wa-1-‘afiyah, Alldhumma
inni asaluka-1-huda wa-t-tuqa wa-l-afafa wa-l-ghina.

And Allah knows best.

47
N F°

THE GREETING TO END SALAH

KNOW THAT THE saldmto end salah is an obligatory element of the salah, without

which it is not valid. Such is the opinion of ash-Shafi‘i, Malik, Ahmad, and the majority
of scholars of the past and the present. Authentic hadiths are unequivocal about this
Know that the complete saldm is to say to the right ‘May peace and the mercy of

Allah be upon you’ and to the left side ‘May the peace and mercy of Allah be upon you.

bidoo. 02 PRI
PUESMENTS

As-salamu ‘alaykum wa rahmatu-llah.

It is not mustahabb to add: ‘and His blessings’ as this is contrary to what is well-

known from the Messenger of Allah @ even if it does occur in a narration by Aba
Dawid. A number of our [Shafi7] colleagues have mentioned it,among them Imam

al-Haramayn, Zahir as-Sarakhsi and ar-Rayéani in al-Hilyah, but it is an irregulat

narration (shadhdh) and what we have presented is the well-known position. And
Allah knows best.

This applies whether one is the Imam or follower or is praying alone, whether in
a small or large congregation, and whether in a compulsory or ndfil salah. In all of
these there are two greetings in which one turns to both sides. One salam is wajib.
The second is Sunnah, and if one omits it it will not harm him. That which is wajib

to utter is ‘As-saldmu alaykum’—Peace be upon you. If one says: ‘Salamun ‘alaykum’™—

Some peace be upon you—it does not suffice according to the most correct view. If

one says ‘Alaykum as-salam’—Upon you be peace—it suffices according to the most
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view. If one says ‘As-salamu ‘alayka’—Peace be upon you (singular) or ‘Salami
_My peace be upon you (singular) or ‘Salami ‘alaykum’—My peace fve u—pon
mml) or ‘Salamu-lahi ‘alaykum’—The peace of Allah be upon you or Salamu
_Peace be upon you without nunation (i.e., instead of saying ‘Salamun’) or
s.salamu ‘alayhim’—Peace be upon them, then none of that suffices and there
s;agreement about that. It invalidates the prayer if it s said deliberately a.nd
glyinall of that apart from ‘As-salamu ‘alayhim’—Peace be upon them, which
t invalidate the prayer because it is a du‘@’. If it is said out of forgetfulness
es not invalidate the prayer, but one has not said what is necessary to finish
or: one is then required to do a new greeting of saldm and to do it correctly.
am confines himself to a single salam, those following him should say two.
, of our [Shafi‘i] colleagues, the Qadi Abi’t-Tayyib at-Tabari, and others hold
en the Imam has said the salam, the follower has a choice: he may say the
immediately or he may continue sitting for du‘a’ and prolong it for as long as
ishes. And Allah knows best. :

48
ANZ°

WHAT TO SAY TO A PERSON WHO SPEAKS TO
ONEWHILST ONE IS ENGAGED IN $AL1§H

ELATE FROM the Sahihs of al-Bukhari and Muslim, from Sahl ibn Sa'd as-Sa'di
hat the Messenger of Allah & said: “If anyone is disturbed by something in his
,he should say: Glory be to Allah? According to an authentic report, he also said:
ything occurs to any one of you [in salah], let the men glorify Allah and let the
en clap their hands” According to another report: “Saying Subhana-llah is for
and clapping the hands is for women.”"

A G
Subhana-llah.

Al-Bukhari (684), Muslim (421), al-Muwatta’ (1/163-164), Abi Dawid (940),and an-Nasd'i (2/77-78).
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